A Sermon.

By theREvV. JAMES S.SINCLAIR, John Knox’s, Glasgow.
(Taken down by a Hearer, at Oban.)

“Behold, a greater than Jonas is here” — Matthew1.2

These words were spoken by the Lord Jesus Christgponse to a request made by
certain of the Scribes and Pharisees for a sige. Sdribes and Pharisees came to Him and
said, “Master, we would see a sign from thee.” Thed Jesus, in His reply, told them their
true character as a people and a generation. He “#an evil and adulterous generation
seeketh after a sign; and there shall no sign Wengio it but the sign of the prophet Jonas.”
The Scribes and Pharisees were seeking some displelys wonder-working power that
would produce a strong impression upon their nbegases and imaginations. They were not
satisfied with the many signs that He had alreadgrgin those beneficent miracles that He
wrought on behalf of the poor children of men. Hmaled the sick, cleansed the lepers,
opened the eyes of the blind, and raised the dédeeke were signs sufficient to convince any
truly sincere and honest seeker that Jesus of Biéwgpoke the truth when He claimed to be
the Messiah. The unbelieving Scribes and Phariseeggver, were not satisfied, and so they
sought some new sign from Him, which He clearlisttiem He would not give. They would
receive a sign, but not such a sign as they desnaadely, “the sign of the prophet Jonas.”
Jonas was sent, in a mysterious manner, threeataythree nights into the fish’s belly; and
the Son of Man was to be three days and threesiigtihe heart of the earth. He was to give
the sign of His death and resurrection — a sigh Wwuld not be understood by many. It
would prove a stumbling-block to the unbelievingvdeand foolishness to the worldly-wise
Greeks. It was only unto them who were called kg power of the Spirit of God that it
would be the wisdom and power of God unto salvatdow, we find that when He makes
mention of the experience of Jonah, He proceedsity forward, as witnesses who would
rise in the judgment with this generation and comaet, the men of Nineveh unto whom
Jonah was sent to preach. These Ninevites werddre&entiles; they were a wicked and
idolatrous people; they knew little or nothing abde one living and true God; but no
sooner did Jonah appear among them with a solenssage of warning concerning the
destruction of Nineveh, than immediately they reépdn“They repented at the preaching of
Jonas.” They repented at the preaching of this evatyely humble prophet who was sent
from the land of Israel. But Christ goes on to tkém that a much greater prophet than Jonas
had appeared in the land, and that the people®pthesent generation had refused to repent
at His preaching. “Behold,” He says, “a greatentfanas is here.” Although a greater than
Jonas had appeared in their midst, and had alrgady such remarkable proofs of His
Messiahship, they had obstinately despised His agesslhese words, then, were spoken to
the Scribes and Pharisees and to the people ofgtraration, with the view of bringing
home to them their solemn responsibilities andlthese they were making of the remarkable
privileges that they enjoyed. They enjoyed the tgiggpossible privilege in having the Son of
God, the true Messiah, in their midst, speakinghem concerning the things of God and
eternity, and yet they repented not.

| desire, then, in dependence upon the Spiritughtrto look for a little at certain things
brought before us in these brief but suggestiveda:diBehold, a greater than Jonas is here.”
Let us observe —

|. — The superiority of the Lord Jesus Christ uitoas;
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Il. — The assertion that “a greater than Jonasei®,h in its abiding
significance; and

lll. — The call to “behold,” or consider, the trutthus declared
concerning the Lord Jesus.

|. — First, then, let us observe the superiorityhef Lord Jesus Christ to the prophet Jonas.

| observe, in the first place, in this connectibattthe Lord Jesus was greater than Jonas
as to His person. The Lord Jesus Christ was perfext. He assumed into union with
Himself a true and real humanity, yet that humanifs without sin. He was holy, harmless,
and undefiled, from the womb. In Him was no sin.Hm as man there appeared all the
graces of the Spirit in perfect degree and in pengoportion. He came up to the perfect
standard of God’s law, and fulfilled its preceptseiverything. He never came short in the
least degree of that standard in thoughts, in affies, in words, and in actions. In one word,
He left a perfect pattern to His people to folldut Jonas was, at best, an imperfect man.
Although a servant of God — highly honoured to hgaphet — he was manifestly imperfect,
and showed this in the actions of his life. Whea Itlord called upon him to go to Nineveh
and to deliver His message, he disobeyed the ¢alhe Most High. He fled from the
presence of the Lord, and took ship at Joppa, avitfew to go to Tarshish. Jonas, long after
this, and notwithstanding the discipline he pagkeough, showed himself to be an imperfect
man. The Lord Jesus Christ, then, was greaterdbaas in respect of His manhood.

| observe, further, that the Lord Jesus was incoaipgp greater than Jonas in respect of
His Godhead. He was the Son of Man, but He wasthls&on of God. He was the Second
Person in the glorious Trinity, co-equal with thettier and the Holy Ghost in the undivided
Godhead. He possessed in Himself all the immeaksurpbrfections of Deity — “the
brightness of the Father’s glory and the expresgaof his person, upholding all things by
the word of his power.” He was the personal Wor@dwas with God and was God from all
eternity, and by Him, as the personal Word, alhglsi were made that were made. He
continued also to uphold all things that He had en&te was the upholder of the universe at
the very moment that He appeared as an infant yé daBethlehem’s manger. The Lord
Jesus, then, was greater — incomparably greatean-Jonas in respect of His person. He was
a marvellous combination of the infinite perfecsoof the Godhead joined to all the finite
perfections of humanity. “Great is the mystery ofliness: God was manifest in the flesh,
justified in the Spirit, seen of angels, preachatbuhe Gentiles, believed on in the world,
received up into glory.”

In the second place, | would observe that the LJeslis was greater than Jonas in respect
of His office. Jonas was one of the prophets whdm Lord called, under the old
dispensation, to make known His mind and message the children of men, but his
prophetic office was discharged on a lower platfosm to speak, than that on which Christ
discharged His. He was the personal Word that wtsthe Father from everlasting, and He
was sent forth from the immediate presence of #itadf to make known the will of God for
salvation. He was the Divine Prophet concerning whdoses spake unto the children of
Israel. “A prophet shall the Lord your God raiseftgm among your brethren, like unto me;
unto him ye shall hearken; and whoso will not hibat prophet, the Lord will require it of
him.” He came forth from the immediate presencthefFather in heaven to make known the
mind of God concerning salvation. We find Him sayiliThe words which thou gavest me, |
have given them.” He received those words immelyidtem the Father, and He gave those
words unto poor sinners upon earth with all thénauty that the Divine Prophet possessed.
He was, therefore, greater in that respect as ghptdhan it was possible for Jonas or any of
the ancient prophets to be. And then, my friends io be observed that the Lord Jesus, as
the Divine Prophet of the Church, had power givem kb open the understandings of the
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children of men to receive the truth that He primetd. The ancient prophets could only
deliver their message. They had no power to givaacity to the hearers to receive the
message that was entrusted to their charge. Bsitwtitten concerning the Lord Jesus, that
He opened the understandings of His disciples,thiegt might understand the Scriptures. He
was “the light of the world,” and He was able tgemt divine light — saving light — unto the
souls of the children of men. Such Jonas coulddoot-urther, | observe in this connection
that Jonas and the ancient prophets only sustdimegrophetic office for a season. When
they died, their work as prophets came to an emeyTpassed into eternity; they entered
heaven; and death put a period to the dischardbeaf prophetic office. But this is not so
with regard to Christ. He still exercises His prept office at the right hand of the Majesty
on high, and you, as a poor sinner, can go to Him tarone of grace with your darkness,
difficulties, and perplexities. He is able, in theercise of His omniscience, to understand
your case, and by the power of the Almighty SmifiGod, to take away your darkness and to
remove all your difficulties and perplexities. “Tfethers, where are they? And the prophets,
do they live for ever?” The merely human prophetd their day, and you cannot now go to
Isaiah or Ezekiel or Jonas personally, in ordegéd instruction in the mysteries of the
kingdom of heaven. But you may go now, upon eaatig pour out your case before this
Divine Prophet, and He is able to help you to ttiermost. He can guide your footsteps into
the ways of truth and peace, and cause you to gownway rejoicing. The Lord Jesus, then,
is greater in respect of His office as prophet thamas.

| proceed, in the third place, to observe thatlLibwel Jesus is greater than Jonas in respect
of those outstanding experiences through which &#s¢d, that were designed for usefulness.
Jonas went through remarkable experiences. | reedaakeady that he was disobedient to
the voice of the Most High. He refused at firsigmto Nineveh, and took ship to Tarshish,
but the Lord followed after him. He sent a stornomphe sea, and the ship in which Jonah
was sailing was like to be overwhelmed in the rggiwaters. The mariners at last cast lots in
order to see who was the cause of this great stoatrhad come upon them, and the lot fell
upon Jonah, and Jonah himself suggested — yeardediis willingness — that he should be
thrown into the raging billows, in order that camnight be restored. Such was done. But the
Lord prepared a great fish, and when Jonah wasictsthe waters this fish opened its
mouth and swallowed him; and Jonah was three dagistlaee nights in the fish’s belly.
Jonas passed through great sufferings of mind adg im the fish’s belly, owing to his own
sin of disobedience. He tells us in his wonderfblothat out of the belly of hell he cried,
and the Lord heard his voice. He was in the bdillgadl in his own conscience, sensible that
he was under divine displeasure on account of isisbeédience. He looked towards God’s
holy temple when he felt cast out of God’s sigtteTord heard him, and at the end of the
appointed period, caused the fish to vomit out Banzon the dry land. Now, these were very
remarkable experiences through which Jonah passetithe actual truth of them is here
confirmed by the Son of God, against all the olipest of “the higher critics.”

These experiences of the prophet, as recordeckisthiptures, have been useful to the
sons of men — to the people of God — in subsequeEmgrations. They ar@ a certain sense
passed through by others — even by those who anegbt under a deep sense of their
sinfulness and guilt. Such persons are brought datenthe depths of soul distress under a
sense of their sins against the Most High, butLibrel hears their cries in the depths, and He
raises them up again. He causes them, like Jooamg of deliverance: “Salvation is of the
Lord.”

We find, further, that the Lord Jesus Himself hemakes comparison of His own
sufferings and death and resurrection to the egpee through which Jonah passed in the
fish’s belly; but although this experience was masdeful as a sign to the Ninevites, as a sign
to the children of Israel, and has certainly beendficial to exercised souls — to the people of
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God - in subsequent ages, as a source of dire@tidrencouragement, yet we are not saved
by the sufferings of Jonah. We are saved only actlisively by the sufferings and death and
resurrection of the Lord Jesus Christ. The Father ipon Him the iniquity of others, the
iniquity of a company of our race which no man camber. He was made sin in their room
and stead. He was made to experience in His hall/tke just wrath of an offended God
against guilty sinners, and the waves and billoivGad’s displeasure passed over Him. He
went down into the uttermost depths of God’s haspkbasure, but He was not left there. He
went down also into the grave — His body was laidaseph’s tomb — but the Lord did not
leave Him there. He raised Him from the dead on tihed day; and the death and
resurrection of Christ are the sources of peacdindnto the children of men. The apostles
preached Jesus Christ and Him Crucified — JesustChs a suffering Redeemer, enduring
God’s wrath in room and stead of the guilty. Theggehed also Jesus Christ risen again
from the dead on the third day by the power of Gdid. resurrection from the dead is the
pledge of the resurrection of all His people frdma grave of spiritual death. The Lord Jesus
is greater than Jonas in respect of those outstgreiperiences through which He passed for
the benefit of poor sinners upon earth, and if ihe very greatest importance that we should
know this for ourselves. It is of the greatest im@nce that we should know Christ as the
wisdom of God and the power of God unto salvatiteis such unto everyone that believeth.

But | observe, in the fourth place, that He is tggeshan Jonas in respect of the message
that he came to proclaim. Jonas was sent with @ selemn and weighty message to the
Ninevites. He was told by the Most High to say timatforty days Nineveh would be
overthrown. It was a message of solemn warning exmieg impending judgment upon the
people and city of Nineveh, if they continued irittwickedness.

The Lord Jesus Christ, as the great Prophet o€Cthech, also proclaimed a message of
solemn warning, but His message was greater. Hssage was more tremendous, more
solemn and awful, than that which Jonas was conmomed to proclaim. Jonas had
commission to speak principally concerning a terapprdgment that would fall upon the
Ninevites as the consequence of their sins, butdrd Jesus Christ was commissioned to
speak concerning a judgment that is eternal. Wbes tHe say? He says: — “He that believeth
on the Son hath everlasting life, but he that belie not the Son shall not see life, but the
wrath of God abideth on him.” He declared to thepgbe of that generation, particularly to
certain cities, that the woes of the Most High wepen them. He said to Capernaum, which
had been so highly exalted with privileges, thawauld be cast down to hell. He told the
people of His own generation that, if they contuhure their sins, if they continued to despise
the message of the gospel, they would fall intol#ke that burns with fire and brimstone,
which is the second death.

But it is to be observed further that Christ’'s naggspresents a greater exhibition of the
wondrous mercy and love of God than the messagerdds, or any of the ancient prophets.
“The Father sent the Son to be the Saviour of tbedy’ The Father sent Him forth to
proclaim more fully than had hitherto been doneany of the ancient prophets the love
which He cherished from all eternity towards pqmerishing sinners of Adam’s race. “God
so loved the world that he gave his only begotten,’sand the Apostle John further
expresses it in these words, “Herein is love, hat e loved God, but that he loved us, and
sent his Son to be the propitiation for our sin§lie Lord Jesus Christ spoke much
concerning the matchless, sovereign love of Godtds perishing sinners. He spoke much
concerning the ransom which He Himself was to gimébehalf of many. Do not think for a
moment that | mean that Jonas or the ancient ptefmew nothing about the mercy or the
love of God as in connection with the Messiah, Reeleemer of Israel. If you study the Old
Testament carefully, you will see that they thoughout His loving-kindness oftentimes in
His temple (Psalm 48:9). The Scriptures of the Tddtament contain a distinct revelation of
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the mercy and love of God unto sinners of the humaar and of the Messiah or Christ who
was to come in the fulness of the times to accahpthe redemption of a countless
multitude. At the same time, we must see most [yldhat the Lord Jesus Christ did unfold
more richly and fully in his public ministry the wdrous love of God unto perishing sinners,
than Jonas or any of the ancient prophets had donke, my friends, was not His message
much greater on that account, and does His messdagmply far greater responsibility? We
shall have to give all the greater account, alltfuge solemn account, of our responsibility in
view of the fulness of the message of mercy aslairaed by Christ, and as afterwards made
known also by His apostles. The “greater than Jabhere.”

And then, lastly, | observe in this connection ttiet Lord Jesus was greater than Jonas in
respect of the fruits of His ministry. The preachof Jonas certainly did produce a general or
outward repentance among the Ninevites. We are/eémyt clear as to whether any of those
Ninevites were really saved with an everlastinga@bn. But, although it is true that many
listened to the voice of Christ when He was upamnheand did not profit by His ministry,
still some did in a saving measure. Such were thesfles themselves, and they expressed
their thoughts in such words as these: — “Lordybom shall we go? Thou hast the words of
eternal life.” Zacchaeus, the publican, and Matthigdary Magdalene, Nicodemus, Joseph of
Arimathea, and others, were brought out of darkness God's marvellous light. A
considerable number were plucked as brands frorfirthéhrough the preaching of the great
Prophet of the Church, and, if we consider the shads who were afterwards gathered in by
Him through the instrumentality of His Apostles,daother servants, we must say that the
fruits of His abiding ministry are immeasurably @pex than those of the ministry of Jonas.
“A greater than Jonas is here.”

Il. — This leads me now, in the second generalgylaxcall attention to Christ’s assertion
that “a greater than Jonas is here,” in its abidiggificance. Now, my friends, | need hardly
say further, for | have already to a certain extanticipated this, that this is a very striking
assertion on the part of the Lord Jesus Christ@miieg Himself. This form of expression
seems to suggest something more than that He wascomparative degree greater than
Jonas. The expression suggests that He was morertha. We find in a subsequent verse
that He says: — “Behold, a greater than Solomdmere.” This is a parallel expression, and
these expressions seem to convey this, that thase@ne standing among them who was
greater than the greatest of the sons of men tmdtappeared before Him. He suggests, in
fact, His divinity, His Godhead. He was incompayagteater than any of the children of
men, than the greatest of the kings, or the mosteamh of the prophets that preceded Him.
“Behold, a greater than Jonas is here.” | desiosydver, to consider this statement on the
part of Christ as having in some sense a perpeateahing and significance unto the end of
time. These words uttered by Christ may be stipligg to Him, to His office and to His
work until the very end of the world. A greaterthionas is still present. He has, no doubt,
personally ascended on high, and entered intontheediate presence of God. He has passed
into the heavens; but it is also true that He abides with us. He still abides upon earth.

(1) Let me notice, then, some particulars ash®o manner of His presenstill upon
earth.

He still remains upon eartlhs represented by His WorHle has given us the Holy
Scriptures of the Old and New Testaments, andwitisin the confines of this inspired Word
that we alone can meet with Christ. Take away treerd\df God; take away the Bible; and
you may say, “They have taken away my Lord, anddvk not where they have laid him.” It
is impossible, in the nature of things, that yon @iad Christ apart from this Word of Truth,
in which the things concerning Him and His work srfallibly recorded for the benefit of all
generations to the end of time. He said Himselftha days of His flesh, “Search the
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Scriptures, for in them ye think ye have eterrfal land they are they which testify of me.” |
say, then, Christ is still with us, as represettgdHis holy and blessed Word. There we may
seek and find Him as the light and life and sabrabf our never-dying souls.

But | observe further, in the second place, that<Clabides with uy His Spiritas
well as by His Word. Did He not say to His discglevhen He was about to leave them, “Go
and make disciples of all nations, teaching thenolieerve all things whatsoever | have
commanded you; and, lo, | am with you alway, eveto uhe end of the world”? And how is
Christ with His disciples unto the end of the wa@rliust by the Holy Spirit of truth, and the
Spirit of truth has been promised and has beemdiweghose who fear His name and who
proclaim His word in accordance with the mind ofdGb do not say, my friends, that we
observe the Spirit of God working with the same soea of power that He wrought in the
days of the apostles, or even in subsequent cestwrisuch as the times of the glorious
Reformation — but still the Spirit of God has ndtodly left His Church or His people. The
word of Christ is pledged for it: “Lo, | am with yaalway, even unto the end of the world.”
And He said also that “He would send the Spiritroth, who would abide with them for
ever.” Christ, the greater than Jonas, is stilehas represented by His Spirit.

| observe, thirdly, that Christ is still here, espresented by His messengers or
ambassadorsThe apostle said, “We are ambassadors for Clagsthough God did beseech
you by us; we pray you, in Christ’s stead, be ymneiled to God.” Such are the character
and work of all true preachers of the Gospel. Ahdoaigh they be few and humble in the
present day that seek to proclaim the Gospel iputgy, yet at the same time that does not
take away from the authority of their messags, ig proclaimed in accordance with the mind
of Christ expressed in the Word of God. Christti bere, then, as represented by His
ministering servants. The treasure is in earthessels, that the excellency of the power may
be of God and not of men. It is theirs to say ®righteous that it shall be well with him, and
to the wicked that it shall be ill with him.

| observe in this connection, lastly, that He isehasrepresented by His peopieby
the members of His mystical body. You will recotl¢icat when the Lord Jesus appeared to
Saul of Tarsus on his way to Damascus, He saidnto tsaul, Saul, why persecutest thou
me?” Saul was persecuting the servants and discgfléesus. He was not persecuting Jesus
immediately, because Jesus was in heaven and Smulupon earth, but what was done
against His servants and disciples, the Lord Jesgarded as done against Himself. He
regarded them as parts of Himself. They were mesnbérthat mystical body which the
Father gave Him, in the counsels of eternity, todokeemed and saved. And so, my friends,
we may say that wherever there is a real serva@haft — a real child of God — to be found,
there in a measure Christ Himself is. That is arasgntative of Christ, although a
representative most imperfect. None was perfecthmuglorious Pattern Himself. Still, at the
same time, we have reason to bless the Most HighHle has yet left a few members of
Christ upon earth. He has still a remnant “accaydthe election of grace,” and where they
are, Christ is. He is still here, as representedHisymystical body. “Behold, a greater than
Jonas is here.”

(2) I shall next point out a few diie places of His presence
Well, it is an encouraging thought to us that tgeeater than Jonas” is stitl this

earth, in this fallen world of ours. Oh! my friends, Hame from heaven to earth that He
might redeem His Church by His own blood. He canoenfheaven to earth that he might
procure a title to take possession of the wholeldvdAsk of me,” said the Father, “and |
shall give thee the heathen for thine inheritaaeel the uttermost parts of the earth for thy
possession.” Although in some generations it iy awery few scattered here and there over
the face of the earth who truly fear God and liyethee faith of Jesus Christ, yet the Son of
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God came from heaven that He might secure a tithtighteousness to reign from sea to sea,
and from the river even unto the ends of the edfte Father sent the Son to be the Saviour
of the world;” and, oh! my friends, He is still the world by His Word and Spirit, by His
ministering servants and people, in order that Hey main ultimately all nations to His
sceptre. These are the instruments or means tha tdeemploy for this great and glorious
purpose. He shall reign until all His enemies be&enidis footstool —

“Yea, all the mighty kings on earth
Before Him down shall fall;

And all the nations of the world
Do service to Him shall.”

He is still here representatively in this sinfalllén world.

He is still here, let me further remaik, His Church Christ said, in the days of His
flesh, “Where two or three are gathered togethemynname, there | am in the midst of
them.” That is the promise bearing upon the assesdf the saints, bearing upon the
gathering together of God’s people in the way ofshig and service. He is still here in His
Church. | do not say that He is everywhere in varatknown or denominated as Churches. It
is to be feared that many organisations that alledcé®y the name of Churches have no
proper right to the name at all. They have no projght, because they deny fundamental
truths; they set aside the inspiration and infdilibof God’s Word. Some of them, in fact,
deny the Godhead of Jesus of Nazareth. The Clingttthey hold forth to their fellow-
creatures is not “the Wonderful, the Counselloe tighty God;” He is a mere man
possessed of human sympathy, and nothing more.nBufriends, the true Christ of God is
still present in His true Church, with those whddhtast the fundamental doctrines of the
faith in the Spirit. He is still present, then,His Church.

Lastly, | observe He is still heiia respect othe souls of His peopléTo this man
will I look, even to him that is poor and of a cot& spirit, and trembleth at my word.” When
Christ comes in a day of mercy to save a soul fg@ng down to the pit, when He puts him
among the justified, He takes possession of that &hrist becomes in that soul “the hope of
glory.” He enters it in the exercise of His enlighing, cleansing and renewing influences.
He takes up His abode in that soul, and He wilhgomore out. Perhaps, to the feelings of
His people at certain times, He may seem as if &tethken His departure, and their cry may
be like that of Job, “Oh, that | knew where | might him.” But that does not imply that He
is actually absent. He is absent as far as theisaous feeling or comfortable sense is
concerned, but He is not absent in deep realityeQthe takes possession of the citadel of a
poor sinner’'s heart, He keeps fast His hold. Hes:sdygive unto my sheep eternal life; and
they shall never perish, neither shall any plugntlout of my hand. My Father, which gave
them me, is greater than all; and none is ableldokpthem out of my Father’'s hand.”
“Behold, a greater than Jonas is here.”

Oh! my friends, consider the privilege and resploitisy connected with this great and
precious truth that a greater than Jonas, eveistimeof God, who is the brightness of the
Father’s glory and express image of His persostilispresent in the world, still present with
His Church, still present with His people, and Ebalremain unto the very end of time.

lll. — The third and last thing is the call to “lmt” or consider this — that “a greater than
Jonas is here.” Oh! my friends, it is to be feattea many do not consider it. They do not
believe the truth concerning Jesus Christ, theri2iRedeemer, the Almighty Saviour. They
do not believe that He is the same yesterday, yo-a@lad forever. They disregard His claims
and despise His works. He calls the children of moeconsider the valuable truth concerning
His presence.
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Consider this, then, with a view to anxiety andralaRemember that you have seen and
heard, through the medium of the Word of Truth #twdugh the proclamation of the Gospel,
this Person who is greater than Jonas. You havetdsanmnony upon testimony from your
childhood concerning the truth as it is in Jesusl, you are called upon to consider the truth
that you have heard. You are called upon to conghds, with a view to fleeing from the
wrath to come, unto the city of refuge that He poiyou to in the Gospel; and if you refuse
to consider it — if you refuse to hear the solemutht concerning the person and work and
word of Christ — you will have an awful accountgiwe at death and the judgment-seat. You
will have a deeper hell than the Ninevites; yeaj yal have a deeper hell than the Jews who
were personally present when Christ thus spakeweohave had additional testimonies to
the truth. We have the testimonies of the apostfes the day of Pentecost. We have the
testimonies of God’s servants and saints all ddwenages and generations concerning this
Divine Redeemer and Almighty Saviour. We have aouawlated mass of testimonies
concerning the glory of Christ and the excellentyHs work and the preciousness of His
Word, and if we despise those testimonies and ganothe way of indifference and
carelessness, we shall have to give a most solachiaaful account at the day of judgment.
“Consider this, and be afraid, ye that forget tloed.” Consider this, and be afraid, ye that
spend your days and nights in disregard of the @mscof your soul and of your prospects in
view of an endless eternity. Consider this, anéfioaid, for there is an awful day in front of
you, if you will not become alarmed now and flee fefuge unto this “greater than Jonas,”
who stands before you in the Gospel.

And consider this, let me say lastly, with a viewancouragement. The “greater than
Jonas is here.” Sometimes unbelief will suggest it has departed, and has forsaken the
world altogether. Unbelief will suggest that He lgagen up the reins wholly into the hands
of Satan that Satan may do as he pleases withatiwna of the world. But, my friends, yield
not to the suggestions of unbelief. “Behold, a tgethan Jonas here” We are sometimes
afraid that He will not shine again, that He wilitrmanifest His power again in any measure
corresponding to what He has done in the past, Hist great and precious promises
completely forbid the thought. A greater than Josastill present in this evil world of ours;
He is still present in His Church and in the safl$lis people. He is still present with a view
to take possession of the earth as His ultimatéignoand inheritance. He will have His
witnesses while sun and moon endure, and therel&y @oming when the whole earth shall
be filled with His glory (Psalm 72).

Oh! then, are you thinking of these things? “Behalolw is the accepted time, now is the
day of salvation.” You who are still without Goddamwithout Christ, delay not, tarry not.
“Escape for thy life, look not behind thee, neitls¢éay thou in all the plain; escape to the
mountain (of God’s grace in Christ), lest thou ls@sumed.” And are you thinking of this,
you who desire to walk in the fear of God and bg thith of Jesus Christ? He has not
forgotten us altogether; He has promised nevere&vd or forsake His true Church and
people, and, if in some generations He gives greavard signs of His displeasure, as He is
doing at present, yet He is oftentimes working thiet most gracious purposes in connection
with these awful and desolating judgments. We ttiuat He is opening up the way, even in
this dreadful time of bloodshed and destruction,tfi@ ultimate extension of His cause and
kingdom to the ends of the earth. He will pull dotlie strongholds of iniquity; He will burn
down Satan’s citadel upon earth; He will make gdaplace in the wounded hearts of poor
sinners for the entrance of the word of the trdtthe gospel. He will make, we hope, a deep
and large place for Himself in the hearts of théoms whence He has been excluded for
many, many years. We are fully convinced, thert, @faist is still here, that He is still in the
earth working out His gracious purposes, even wels sending desolating calamities upon
the nations. “Behold, a greater than Jonas is’hietay the Lord bless unto us His truth!
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[May 1917]

The Fourth Commandment.

A Sermon Preached by tRev. D. MACFARLANE in the

Free Presbyterian Church, Dingwall.
[This discourse is reprinted from a Dingwall pagbgNorth Star]

“Remember the Sabbath day, to keep it holy. Six ddngdt thou labour and do all thy work. But the
seventh day is the Sabbath of the Lord thy Godk tinou shalt not do any work, thou, nor thy soar n
thy daughter, thy manservant, nor thy maidservaat, thy cattle, nor thy stranger that is within thy
gates. For in six days the Lord made heaven arttl,ghe sea, and all that in them is, and rested th
seventh day: wherefore the Lord blessed the Sallagthand hallowed it” — Exodus 20:8-11.
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In this chapter we have an account of the givingheflaw by God at Mount Sinai. The
thunderings and the lightnings, and the noise eftthmpet, and the mountain on fire, which
attended the giving of the law, indicated the hedm of God and the dreadful judgments that
would befall the transgressors of the law. Althotigl ceremonial law was abolished at the
death of Christ, the moral law is of perpetual gélion — binding on men to the end of time.
The moral law was not given as a covenant of wbtksas a rule of life.

The Fourth Commandment is in the very heart ofnleeal law, and is as binding as the
other commandments. God knew that men would bdacafiirget to keep the Sabbath day
holy, and therefore He says, “Remember the Saldmthto keep it holy.” There were two
ordinances instituted by God at the creation of mathe Sabbath and marriage — to be
continued to the end of time. It would be as uroaable to abolish the ordinance of the
Sabbath as to abolish the ordinance of marriage. guestion concerning observing the
sanctity of the Sabbath is not to be decided byothirions of men, but by the Word of God.
When the people of Israel were in Egypt it is ni&ely that the Sabbath was generally
observed by them, but we think that the Lord’s pe@mong them observed it as much as
they could; but when they were brought out of Egis Sabbath was revived, and the
keeping of it holy was inculcated by the Lord of thabbath. This was done when the manna
was given to the people in the wilderness. Godddebthe people to go out to gather the
manna on the Sabbath day; but there were rebeatsath@ow who went out to gather it, but
they found none, and God expressed His displeadutieem for their disobedience to His
command. There was no excuse for their going oubabath to gather the manna, for the
Giver of it gave them a double supply on Saturday.

The Sabbath is the day of rest from our worldly Epwments and recreations that are
lawful on other days. By “recreations” is meant rsiiful recreations, but such as are
necessary for the body. How is the Sabbath to betifiad? The Shorter Catechism, which is
founded upon the Word of God, supplies the answ@ihe Sabbath is to be sanctified by a
holy resting all that day, even from such worldiygoyments and recreations as are lawful
on other days; and spending the whole time in thiglip and private exercises of God’s
worship, except so much as is to be taken up inwtbeks of necessity and mercy.” The
whole of the Sabbath day, from beginning to endo ise spent in the exercise of public and
private worship of God. The only works allowable thiat day are works of necessity and
mercy. If your house were on fire, it would be arkvof necessity and a duty to do your
utmost to extinguish the fire; and as for worksnarcy, Christ healed the sick on the Sabbath
day, and it is a work of mercy for doctors to atteéhe sick on that day. But many make a
work of necessity of many things they do on thed®Day which are not works of necessity
at all. There was a young girl from the West Higlas on service in a family in the South.
Her work was to nurse the children. On a Sabbakierwputting on the boots on one of the
children, a button on the boot came off. Her mgsdrasked her to sew on the button, and she
asked her mistress — “Have you the Fourth Commanti#the and refused to sew the button
on the Lord’s Day. The master of the house heagdctmversation, and clapped the girl on
the shoulder for the stand she had made for théadablt would be a good thing if there
were in our day many servant girls like that. Witle exception of works of necessity and
mercy, the only work that is lawful on the Sabbstithe worshipping of God in public and
private. If you were to examine the conduct of thado advocate ploughing on Sabbath, it
is very likely that you would find that they do neorship God in their families daily. It is to
be borne in mind that there are two classes of Ipeiopevery age — God’s friends and His
enemies — and while the former obey His commandsnéime latter manifest their enmity by
trampling upon His commandments, and are excusiamselves in their rebellion against
divine authority. In the Fourth Commandment there eeasons given for keeping the
Sabbath day holy.
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(1) God gives us six days for our own work, but theesv is not ours, but His; and to
do our own work on the day that is not ours, big, i a stealing — a sacrilege. So that it may
be said that Sabbath-breakers are spiritual thieVkere was a godly catechist in Skye,
named Donald Macqueen, who on his way to church oartain Sabbath met boys playing.
The catechist was a wise man, and took a wise Wagbaoking the Sabbath-breakers. When
he came where they were he sat down and said tbaye that he would tell them a story.
The boys, as all boys are, were delighted to listethe story. The catechist said that there
was once a man on a journey who hadrEhis pocket. Robbers met him on the way and
demanded his purse. He said to them — “I have speands in my purse, and | will give you
six, but | need the seventh myself.” But the roBbeould not be satisfied with the six
pounds, and demanded the seventh also, or theydwawe his life. The catechist asked the
boys — “What do you think of the robbers?” Theyveeed that they were most cruel and
wicked. The catechist said to them — “You are thigbers. God gave you six days for your
worldly work, and you may play on these days, bau yob God of the seventh.” The boys
went home and henceforth gave up playing on thd’sday.

(2) The second reason is that God rested on thendewday, and hallowed it, or set it
apart for His own worship. The seventh day wasedkdépt holy, in commemoration of His
finishing the work of creation, as the ChristiarbBath is to be kept holy in commemoration
of the finishing of a greater work — that of redeimp by Christ; so that we have a greater
reason for keeping the Christian Sabbath holy thare was for keeping holy the seventh-
day Sabbath. Those who desecrate the ChristianaBualdespise and hate Christ our
Redeemer. The keeping of His commandments is a gieek by Himself of those who love
Him. He said, “If ye love Me, keep My commandmehts.

There are many forms of Sabbath-breaking in our dagh as the running of trains on
the Lord’s Day; but railway companies who are gutif this sin lose by accidents and
disasters what they gain on the day that is notshend it is clear to any unbiassed observer
that God manifests His displeasure at them inway. It has been observed by some that
Sabbath-breakers do not prosper in their businedba world as those who observe the
sanctity of that day. Another form of Sabbath-bmegkwhich is very common in this age, is
the taking of long walks on the Sabbath after hgudeen at church, and in this way bidding
defiance to God. Members, and even office-beanerspme churches are guilty of this sin,
and in this way show that their profession of lieligis a mere sham.

There is a new form of Sabbath-breaking threatetongppear in our midst which was
not heard of in the past, at least in Scotland, esypkcially in the Highlands. | mean the
proposal to begin ploughing on the Lord’s Day, thi$ proposal is made by the enemies of
God, His people, and cause in the world. This niselatable when we are in the midst of a
terrible war, which is evidently a judgment by tdest High on our nation and other nations
for our sins, and among other sins that of Sabbeghking. It would be expected that when
God’s judgments are abroad in the earth, the in@ats of the world would learn
righteousness; but instead of that we as a nat@getting more hardened and more wicked.
It is not by sinning against God that we can exp@ttbry over our enemies, for so long as
we continue in that evil course, it is not only tRermans and their allies that fight against us,
but God Himself is fighting against us, and wilintiaue to do so till we are brought to
repentance and reformation. It is not by sinningirgf God that we are to get plenty of the
fruits of the earth, but by obeying Him. God broutgmine upon people in the past for their
iniquities, and especially for their Sabbath-bregkiHe punished the Israelites for Sabbath-
desecration by giving them over to the hands ofrteeemies, who brought them into
captivity, and during their long absence from tteim land, the land enjoyed her Sabbaths:
God is the same holy God still, and as He punighedisraelites for their sins, He is now
punishing us as a nation. Some quote Scriptureuppat of Sabbath-breaking — “The
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Sabbath was made for man, and not man for the 8abliawas not to break the Sabbath,
but to keep it holy that the Sabbath was made fan.nThe Eighth Commandment, which
forbids stealing, was made for man, not to give hamnce to steal, but to prevent him from
that sin. The law of our country was made for iibjscts, but anyone that transgresses that
law shall be punished according to the degreesbfience.

Who are addressed in the Fourth Commandment?

(1) The individual — “Thou.” The individual is bodrio keep the Sabbath day holy, and
shall be responsible at the day of judgment forchisduct on that holy day.

(2) The family — “Thou and thy son and thy daugfit€éhe head of the family is bound
by this commandment to see to it, not only thahimeself keeps the Sabbath day holy, but
also that all the members of his family keep ityhtolo.

(3) The master who has servants to his employmenalso addressed — “Thy
manservant and thy maidservant.” There are manyemsagho do not keep the Sabbath day
holy, and who never command their servants to kielkply. Not only are servants not to be
employed in doing their own worldly work, but thaiattle are not to work on that day.
Horses are not to be used in ploughing on the Shpbar is an instrument propelled by
motor power to be used either.

(4) The magistrate of a town or city is addresddds we infer from the mention of
“gates.” The Town Council are bound to see toadtfa as they can, that those whom they
represent should keep the Sabbath day holy. Itefgodable that there are Provosts in
Scotland who advocate ploughing on the Lord’s Dy, we are thankful that the Provost of
the town of Dingwall is strongly opposed to thiaawation.

(5) The King is addressed. He is bound by this Camaiment, not only to keep the
Sabbath day holy himself, but to do his utmost,pogcept and example, to see that his
subjects keep it holy too. This was done by godihgk in the past, and if there were godly
kings now, it would be done in our day. As we meméid magistrates, we may refer to the
godly Nehemiah, who was a magistrate, and who @ibp to Sabbath-breaking within his
gates, as we have recorded in his book at 13:1972hd it came to pass that when the gates
of Jerusalem began to be dark before the Sabbatiminanded that the gates should be shut,
and charged that they should not be opened tél & Sabbath, and some of my servants set
| at the gates, that there should be no burdengbtan on the Sabbath day. So the merchants
and sellers of all kinds of ware lodged withoutudatem once or twice. Then | testified
against them, and said unto them, Why lodge ye tatbeuwall? If ye do so again | will lay
hands on you. From that time forth came they ncenoorthe Sabbath.”

In the 56th chapter of Isaiah there are promisdsdeaxfsings given to those who keep the
Sabbath day holy — “Blessed is the man that dde$haind the son of man that layeth hold on
it; that keepeth the Sabbath from polluting it, &eepeth his hand from doing any evil.” “If
thou turn away thy foot from the Sabbath, from ddihy pleasure on my holy day; and call
the Sabbath a delight, the holy of the Lord, hoable; and shalt honour him, not doing thine
own ways, nor finding thine own pleasure, nor spegakhine own words; then shalt thou
delight thyself in the Lord; and | will cause theeride upon the high places of the earth, and
feed thee with the heritage of Jacob thy father;the mouth of the Lord hath spoken it.”
Again, anyone who reads the twenty-sixth chaptetesfiticus, where promises of blessing
for obedience and curses and penalties for disehediare most plainly stated in reference to
the Sabbath law as well as other commandmentsfimdllthe most solemn encouragements
and warnings that should make the stout-heartednsider and turn.

Let us take to heart what has been said on thisiitapt subject, as individuals, families,
communities, and nation, and act up to the comngaveh in our text. This is the way to
prosper spiritually and temporally. Then we shallixe the blessed man spoken of in the
First Psalm =He shall be like a tree planted by the rivers @ftev, that bringeth forth his
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fruit in his season; his leaf also shall not withemmd whatsoever he doeth shall prosper. The
ungodly are not so: but are like the chaff whick thind driveth away” (verses 3 and 4).
Sabbath-breakers are like the chaff, and shallusetbn the fire of God’s wrath unless they
repent of their evil ways. It is the duty of mimist who profess to seek the welfare of
immortal souls to keep the Sabbath holy themsedwesto warn their congregations to do
this also. Christ's ministers do this, but Satamiisters neglect to do their duty in this
respect. Some are asking when will this war in Whie are involved come to an end. | am
not a prophet, but I can tell from God’s Word thathall not come to an end till we begin to
hearken to and obey the Word of the Lord. “Oh, thgtpeople had hearkened unto me, and
Israel had walked in my ways! | should soon haviedsed their enemies, and turned my
hand against their adversaries. The haters of ¢ind £hould have submitted themselves unto
him: but their time should have endured for evee. stiould have fed them also with the
finest of the wheat: and with honey out of the ratlould | have satisfied thee” (Psalm
81:13,16). If we were brought to obedience to therd\bf the Lord, not only would the war
come to an end but He would give us the victoryrawa enemies and supply us with all
good things, spiritually and temporally. Those vaavocate ploughing on Sabbath think that
it is by disobeying the Word of the Lord they sHalve plenty of the fruits of the earth, but
they shall be sorely disappointed, as they desdivere were some men who were hanged
for murder, and they confessed before their ddshtheir wicked career began by Sabbath-
breaking. This should be a warning to others whotensgressing God’s Commandments.
Every sin you commit without repentance hardens y@art and blunts your conscience, so
that at last it is seared, so that you can sin neamely. But your conscience will awaken at
death and assert its power as a witness for Gdunwbu, and without repentance you will
find it as a worm that dieth not in condemning youever and ever. Ah, Sabbath-breaker,
take warning, turn from your evil ways in a dayneércy and all your sins shall be forgiven.
“Let the wicked forsake his ways and the unrighteman his thoughts: and let him return
unto the Lord, and he will have mercy upon him, &mdbur God, for he will abundantly

pardon” (Isaiah 55:7). Amen.
[June 1917]

Sermons on the
One Hundred and Thirtieth Psalm.

By the lateRev. GEORGEHUTCHESON A.M., One of the old Scottish Divines.

The Rev. George Hutcheson, A.M., was one of theisteirs of Edinburgh during the stirring times oéth
Second Reformation. He was an able, learned, adly givine, and took a prominent part in the deldi®ns
and activities of the Church of Scotland of thatiget He was one of the ministers who attendechtiide and
pious Marquis of Argyle during his last days priothis execution upon the scaffold, where he died661, as
a martyr for the principles of the Reformation. NHutcheson and Mr. Robert Douglas preached befoze t
Marquis in the Tolbooth Church on the last Sablbdiith he spent on earth, and “the Marquis had attime
as to his soul's case” (s@éde ScotdNorthies).On the following day Mr. Hutcheson was one of thad®
accompanied him to the scaffold, and as he wasggirihe block, Mr. Hutcheson said, “My Lord, nowldh
your grip siccar” (grip of Christ sure), when theuis replied, “You know, Mr. Hutcheson, that idsto you
in the church | am not afraid to be surprised \iéidr.”

During his time in Edinburgh, Mr. Hutcheson wroteral valuable commentaries which are usefulito th
day. These were on the Book of Job, the Twelve MiBmphets, and the Gospel according to John. The
Exposition of the Minor Prophets came out in pabis.Edmund Calamy, a worthy divine, was “the licerf of
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books during this period, and in his epistle to thader at the beginning of one of these partslighda in
1653, he highly commends Mr. Hutcheson and his siofknong other things, he says: “The truth is, Bloek
itself represents him to the world in a very faidaeautiful character; for it comprehends muclhitile, and
breathes out much of God and godlineddr: C. H. Spurgeon, in modern times, in his vergtiactive and
interesting book, entitled “Commenting and Commsaesg” writes of Mr. Hutcheson’s works in highly
commendatory terms. Of his Exposition of John, Bpurgeon says: “Excellent; beyond all praise. i fsill-
stored treasury of sound theology, holy thoughtg] enarrowy doctrine.” Personally we are familiarttwi
Hutcheson on John and the Minor Prophets, and mdorse the high commendation.

Mr. Hutcheson spent the closing years of his Iferanister in the town of Irvine, where he died.Bv4. It
may be mentioned, by the way, that Mr. Hutchesevife was the widow of the famous Mr. Andrew Gray, o
Glasgow, who died in early manhood after a brigfuary bright ministry, and of whom Mr. Hutchesomkelf
often spoke as “a spark of glory.” It appears tlolating Mr. Hutcheson’s ministry at Irvine, he delied a
series of forty-five Sermons on the 130th Psalmot@ble one in the inspired Psalter, of which tiénent Dr.
John Owen has also written an excellent expositiowould appear that one of Mr. Hutcheson’s heateok
down these sermons, and they were published in,&9&nteen years after his decease, by one whse aidy
his initials, “G. L.” We came across the volume @amber of years ago, and read it with much intesest
appreciation. The style is homely yet taking, whtie matter is sound and edifying, and very enagiogain
many places to those who are in a low spirituaécéss our intention to publish the sermons bygrdes from
time to time, and we trust our readers may apptedtzem, and benefit by the perusal. We may mention
conclusion, that the book begins with a dedicatior'the Right Honourable and truly Noble Lady, Lady
Margaret Leslie, Countess of Rothes, etc.,” who waswn and respected by Mr. Hutcheson in his lifieti
Then, there is an “Epistle to the Reader,” whichgie in full, as follows: —

TO THEREADER.

| shall speak nothing of the author of this worle tas far above my commendation. He exercised his
ministry, first, at CamanellGolmonel), afterwards at Edinburgh, and lastly at Irvindnene he preached these
sermons and finished his course; in all which @ader his piety, parts, and particularly his emingift in
preaching, his memory is very savoury, and wiltdall who will seriously read those discoursesisf which,
had he lived to publish himself, they had certambpeared in a far more advantageous address.oButave
them here, as they were received from his moutlenwireached, by the pen of a hearer. And if attiamg you
meet with anything less clear them, it is hoped you will attribute it to this twr some inadvertency at the
press, and not to the author, who was known todoeays involved or obscure, but most accurate, rexatt,
and distinct in all that he did. And to add thistle by, which is remarked of him by one mostiperitly ©r.
Calamy), in all his observations and purposes ye shall find him, thoaiglays native, yet frequently very
surprising. But the serious perusal of them will s@ore — both for their vindication and commendatiothan |
possibly can, which, if you set about, as you outifely will prove, through the Lord’s blessing, thgy were at
first and now are intended for thy spiritual behefihich is the sincere desire of

G. L.

SERMON 1.

“Out of the depths have | cried unto thee, O Lamid, hear my voice: let thine ears be attentive
to the voice of my supplications” — Psalm 130:1,2.

Having a purpose (if the Lord will) to go throudghs Psalm, | shall speak somewhat in a
brief word to the title of it. It is called a Somd Degrees, a title that is common to fifteen
Psalms in this book, from the 120th to the 134thusive, and the importance of this title is
not easily condescended upon. Popish writers wbolah this make up fifteen degrees of
virtues, each of them still above another, wher@lsinner breathes for redemption by Christ,
from astate of sin and misery, and ascendeth to heawenthis necessitates them to strain
their wits, and to put these Psalms on a rackint dut the distinction of these virtues, and
therefore we shall leave it.

The Hebrew word, rendered “degrees,” leads us toesdiat more certain, yet not
demonstrative: That these Psalms may be calledsSafrigegrees.
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1. Upon the account of the way of singing them,wbiee in singing them being raised
to an high key, as 2 Chronicles 20, where it isl stie Levites stood up to praise the Lord
God of Israel, with a loud voice on high. It is tteame word used here for degrees.

2. There is a reason why these Psalms were torge with a loud voice. A Song of
Degrees may signify a most excellent song, or @ samch in excellency surmounts other
songs, and so the word is rendered when it is egpppb a man of excellency, 1 Chronicles
17:17, “Thou hast regarded me according to a mdngbf degree, or a man of excellency, O
Lord;” and so these Psalms may be called Songsgfd2s, because they are most excellent,
for the sweet, grave, and pithy sentences theyaguont

3. They may be called Songs of Degrees, upon tbeuat of the place where these
excellent songs were to be sung with an high voite Chaldee paraphrast says, upon the
degrees, or stairs, whereby they went up to thelenor rather, whereby they went up to
Mount Sion, the city of David; one of which fifteétsalms was to be sung on every step of
these stairs. And others will have them to be sarthe several mansions of the people that
came from the Babylonish captivity, for so we fittle word rendered (Ezra 7:9). These
things | only name, and pass them; and | might@ugconjecture more, when | consider the
affinity that is betwixt the word degrees renderadd the original that signifies burnt-
offering or sacrifice. | incline to think that treesongs were sung by the priests and Levites
about the altar, while they offered these burneirfigs or sacrifices.

Having thus briefly spoken to the title, there atieer general notes common to this with
other Psalms that might be insisted on, whichd pksss.

For the penman of the Psalm, he is not definedjsitreedful to enquire who he was,
since the Psalm hath its authority from the SpitriGod, and not from man. It is most like to
be a Psalm of David, or that David was the penrfarthese doubled expressions, verse 2 of
this Psalm, are used by him in Psalms 54, 55 arah@Imany others.

For the particular difficulty to which this Psalrelates, it is not needful to determine
what it was. It may suffice us for taking up theoge of the Psalm in general, that the
psalmist is in a distress, and being in a distrgeswill find him first, wrestling and then
secondly, victorious.

For the first, hisvrestling ye shall take it up in three branches:

1. Ye will find him wrestling with plunging difficies and perplexities, and these he
expresseth under the name of depths, and the wtakbag to win out of them is wrestling by
prayer (verses 1,2).

2. Ye will find him wrestling with the sense andnsaience of guilt, putting back his
prayer, and offering to crush his hopes; and tleismnestleth with by claiming to pardon
(verses 3,4).

3. Ye will find him wrestling with delays to his swer of prayers, or delays of the
outgate prayed for; and this he wrestles with iyepae and hope (verses 5,6).

Again, in the last two verses, ye have himtorious for having gotten an issue, he
hoards it not up, he does not conceal it, but legbrit forth and improves it for the use of
the people of God, whom he encourageth to hopeod, @pon the account of mercy, and
pardon, and plenteous redemption; and on the atadums redeeming Israel from all his
iniquities.

So much for the scope and partition of the Psalm.

To return to the first two verses, upon which | niiythe more brief, that | had occasion
to speak to you before of the troubles and tridl<God’s people, of prayer and God’s
answering prayer; yet we shall not pass this gart,we shall endeavour to gather some
things useful from it.

In this his wrestling then, take notice of theserfthings:
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1. Ye have that that the Psalmist is put to wresitd, which is expressed under the
name of depths.

2. The way of his wrestling therewith, out of thepths he cried, “Out of the depths
have | cried.”

3 Ye have him reflecting on this his practice, Heetaa back-look of it, and he avows it
before God, “Out of the depths have | cried unaettO Lord.”

4. Ye have the prosecution of this his wrestlinghis pleading for audience in a new
and doubled suit (verse 2): “Lord, hear my voiet:thine ears be attentive to the voice of my
supplications.”

For the first of these, the depths out of whichched: | cannot accord to understand it
thus, that he prayed from the depths or bottomi®hkart. So the commentators | spoke of
before understand it of that degree of virtue whgcprofound prayer from the inward parts
or bottom of the heart. There is a truth in thabhfess that prayer should come from the
bottom of the heart, and in prayer we should woiie hearts on our tongues; but I find it not
a Scripture phrase, that people are said to poay the heart when they cry out of the depths.
Neither can | understand it of the conscience fosily, that (as some would understand it)
he is under a deep of despair upon the accountibftigat he speaks of (verses 3,4), and hath
a promise of redemption from verse 8. The wordeistlds in the plural number, and therefore
it is safest to understand it more generally ohgiag and sinking difficulties, both outward
trouble and inward perplexity resulting thereon afthe conscience of guilt wakened up in
trouble that may come in under these depths; aisdinkerpretation agrees best with the
current of Scripture where we find the horrible gite miry clay, depths, deep waters, water
floods, made use of to hold out great trouble®ssms 40:2; 42:7; 69:2,14,15.

| shall here touch upon one observation that ndy tre visible Church, but even the
truly godly, may be brought under plunging diffites and perplexities, both inward and
outward, to their great sinking, or at least ttaparent sinking. They may be, and are very
often in the depths, and put to their prayers endbpths, so it was with the psalmist here, and
in these Psalms formerly cited. And in prosecutbthis point:

1. | shall first speak a little to the metaphodetp or depths.
2. How it comes to pass that the Lord’s peoplebapeight to these depths.
3. To a word of use.

First — for the metaphor of deep or depths — IIsdtadrtly offer what | conceive is the
import thereof in these four.

1. That which is a deep is a thing very dark. Digitaand make it deep, the light of
the day cannot penetrate into it. Thus the unigible mysteries of seducers are called
depths, as Revelation 2:24, the depths of Satakespaf. Thus also the wise counsels of God
that men cannot indagatethom] are called depths, Psalm 92:5, “Thy thoughts arg deep”,
and 1 Corinthians 2:10, “The Spirit searcheth lailhgs, yea, the deep things of God.” And
thus also Ezekiel 3:6, a people of a strange speachof a hard language, whose words the
people could not understand, are spoken of; incitginal it is a people of a deep lip.
Deepness then imports darkness, unintelligiblertgss, which is mysterious. And that this
notion is not strained even in this case of trouislelear from Heman’s lament, Psalm 88:6,
“Thou hast laid me (saith he) in the lowest pit,dierkness, in the deeps;” where to be in
darkness and in the deeps are expressed as synasyyotmne and the same. And truly this
is ordinarily incident to the people of God, theégeep trials are in themselves so dark, and in
their effects so astonishing, that they are oftea stand to know what God says to them by
them, and hence are these wherefores and whysglas twr that which is come upon them; as
also in reference to their duty, as Jehoshaphatesgeth his distress, 2 Corinthians 20:12,
“Lord, we know not what to do.”
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But 2. This metaphor of a deep or depths, as itomspthat which is dark and
unintelligible, so it imports that, out of whichig not easy to get up. Cast a man upon the
ground he may easily get up, but cast him in a ¢héelpe can hardly get up out of it without
help. Some emblem we have of this in Jeremiah B@revhe is put into the dungeon, where
there was no water, but mire, and he sunk in the;rBbedmelech had a hard task to get him
up: and the people of God their troubles may beahdeppon that account; refuge may fail
them, no man caring for their soul (Psalm 142:4).hape that they shall be saved taken
away, as it is said by Paul in that voyage (Act2@). All their expectations of an outgate
may be crushed, as Jeremiah 14:19, “Why hast thoties us, and there is no healing for
us? we looked for peace, and there is no good;fanthe time of healing, and behold,
trouble!” yea, all their endeavours to extricaternttselves out of trouble may be frustrated,
Jeremiah 8:18, “When | would comfort myself agaisstrow, my heart is faint in me;” and
Job 9:27,28, “If | say, | will forget my complaintwill leave off my heaviness, and comfort
myself: | am afraid of all my sorrows.”

But 3. This metaphor of a deep or depths importonty that which is dark and hard
to get out of, but that which appears ruining. atan into a deep pit, if he get none to help
him out of it, he must starve and ruin, as Ebedectelsaid to the King, they have put
Jeremiah in the dungeon, and he will die for hungéhe place where he is (Jeremiah 38:9).
Put a man in a pit where there is deep water, fledvawn, if he be not taken out. So the
people of God, their trouble may be such, as nbt alh ground of hope of outgate may be
taken away, but all hope of issue may be accomganith apparent present ruin. David is
put to a humbling posture, when he is put to tRsalm 69:15, “Let not the waterflood
overflow me, neither let the deep swallow me upl ket not the pit shut her mouth on me.”

But 4. The metaphor of depths in the plural numbgrorts a plurality of them, a
multitude of these depths, dark, hard, hopelessing pressures, trysting all together on a
child of God, that his sad lot may be like thatted Church, Lamentations 2:22, “Thou hast
called as in a solemn day, my terrors round abolhére is a convocation of them, one
trouble seldom comes its alone upon the peopleanf, @s one wave uses not to come its
alone to beat upon the shore, but trial upon tuaye upon wave, one depth calling upon
another depth, till their trial be perfected.

More particularly, the plurality of these depthsyne@ taken up in these steps.

1. Their outward trouble may be attended with othsible disadvantages; for when a
man is under trouble, then ordinarily he is in eompt, Job 12:5, “He that is ready to slip
with his feet is as a lamp despised” — as a dyimgsauff — “in the thought of him that is at
ease:” hence, Hebrews 12:2, it is said, “Christuead the cross, despising the shame,” the
cross and shame, the cross and ignominy go hahanad. It is not enough to be in affliction,
but thou must be content to be reproached, andtedumfool: yea, not only doth outward
trouble and contempt go ordinarily together, buta@ud affliction and flighting from nearest
relations, which is a load above a burden, Psalrh13TMy lovers and friends stood aloof
from my sore, and my kinsmen stood afar off.” Ps888,18, “Lover and friend hast thou
put far from me, and my acquaintance into darkiess.

2. It comes to the depths with the people of Goonughis account. That great outward
trouble readily wakens the conscience of guiltwassee of Joseph’s brethren, when they
were put into prison, Genesis 42:21, “They said ¢meanother, we are verily guilty
concerning our brother, in that we saw the angafdhis soul, when he besought us, and we
would not hear. Therefore is this distress comenups.” Yea, outward trouble, and
conscience of guilt under it wakened, may breakpce of the mind, and that adds to these
depths. “The spirit of a man will sustain his infity; but a wounded spirit who can bear?”
That is deep upon deep, trouble and guilt, trodnd broken mind turn to be the greatest
burden.
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3. It may come to depths with the people of Godhoas account, that when once the
mind is broken, there is no need of many real @msshe imagination can no sooner hatch
an apprehension, but the broken mind will makedtass; and then so many apprehensions,
so many depths are created. And thus ye have sornefsaccount of the importance of this
metaphor, a depth or depths.

| proceed to the second thing, being to name ademsiderations for clearing how it
comes to be thus with the people of God, that #reybrought into these depths. | shall name
but a few, having been long in breaking in upors fhurpose, which will save me a labour
afterward.

And 1. Take this consideration in general, theyfoll the people of God puts them to
this posture. That is one, Psalm 38:3, “There ismondness to my flesh because of thine
anger; neither is there any rest in my bones becafisy sin.” And verse 5, “My wounds
stink and are corrupt because of my foolishnesdhaidbever there may be of a trial of faith
in their trouble, sin is the door at which theioubles, particularly their overwhelming
troubles, enter in.

But 2. Because the people of God may sometime gfwouercy be kept from gross
outbreakings; therefore consider that even thenargli and habitual faults of the people of
God will provoke Him to put them in these depthshall instance but in these two faults.

First, the ordinary fault of negligence in doingtylu do not say of neglecting duty,
custom and conscience may keep them at duty, blinasy negligence in doing duty hath
need of a rousing douk in a depth to set them ¢a fleet: if the psalmist cried out of the
depths, and the poor speaks supplications as He (detse 2), it intimates there is little
crying, little humiliation in ordinary diligencehérefore he sends to the depths to put an edge
upon folk’s diligence, and to teach them to sayrtheyers in earnest.

A second fault in ordinary is, the neglect of oatynneedy dependence upon God in
all things; the neglect of going through the wiltless leaning on the Beloved, a small fault as
ye would think, but sad in a Christian life to live this neglect. Hence the Apostle (2
Corinthians 1:8, 9) saith, “We were pressed ouheasure, above strength, insomuch that we
despaired even of life; but we had the sentenakeath in ourselves.” And for what end? To
learn us dependence that we should not trust ipetwes, “but in God, who raiseth the dead.”

And 3. Whereas it might be thought that such faattshese and grosser are passed in
many others, | shall add, that the Lord’s nearti@hawith His people will not let them win
away with their faults, win away who will, Amos 3:2You only have | known of all the
families of the earth; therefore | will punish yéar all your iniquities”. or as it is in the
original, “I will visit upon you your sins.” His pgle will not want the rod when their faults
call for it, want who will.

4. Consider there is this to be looked upon, asuse of His putting His people in the
depths, to wit, His purposes of love to His peopled His allowances upon His people are
so rich, that there is need of preparations by &mal afflictions to make them capable of
them; for were they not put into the depths, theyld not be capable of them. Hence, it is
Paul's remark in the forecited place, 1 Corinthidnd,5, “God comforts us in all our
tribulation, that we may be able to comfort theniyoware in any trouble, by the comfort
wherewith we ourselves are comforted of God; fathassufferings of Christ abound in us, so
our consolation also aboundeth by Christ.” We migbt want these depths of tribulation,
because without them, we could not be capableeotdimsolations we receive from Christ.

And 5. To add no more, we may take notice of sonatvitm the saint’s tenderness
above others that occasions these depths. Many fodly be under as great outward trouble
that are not so plunged and perplexed with it &y #re. Many a man has been tossed as
David was by Saul who has not so expressed hisitrasats as he did. How is this? The
tender-spiritedness that is in the people of Gamasions their trouble of mind, they see God
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in their afflictions, and they would fain see mofeHim and of His mind as to their duty, and
this makes affliction take a deeper stamp and isgoe on them, and to draw blood of them
more than it doth on an unsubdued spirit who hattmmd of God or providence, but hath
only the outward trouble to grapple with. Thus we sow it comes to pass that the people of
God are put in the depths.

For the third thing | proposed to be spoken tot thathe use of the doctrine, the whole
observations to be gathered from the two followiegses are instructions how to improve
such a lot, and, consequently, uses of the poiliaimd. Therefore | shall content myself to
hint briefly at three general words here.

1. From what hath been said, ye would learn to beerjealous of a crossless life, of a
life without trouble and exercise. Why? It speakitel of a soul thriving in the life of God.
Take notice of that word (Psalm 55:19) spoken & tricked, “Because they have no
changes, therefore they fear not God.” And thakepoof Moab (Jeremiah 48:11), “Moab
hath been at ease from his youth, and he hatledetdti his lees, and hath not been emptied
from vessel to vessel, neither hath he gone inptivity; therefore his taste remained in him,
and his scent is not changed,” and he rots ondgs. IAnd as a crossless life speaks little
thriving in the life of grace, so it speaks to vemgny, little of God’s love and care. There is a
sort of indignation kytheghown] against sinners that they little notice, and winetieere is a
snare, when they get leave to go on in sin and m&etvith a cross, when a person will not
deinzelcondescend to givepne that is going wrong with a reproof, it speléited so that is a sad
word from God (Ezekiel 3:26);Thou shall not be a reprover to them, for they are
rebellious house”; and that word (Hosea 4:17), ‘aph is joined to idols: let him alone.”
That is a sad dispensation; a douk to the hazadidooining in the depths is better company.

2. From this ye would be cautioned not to mistaie ¢ad exercises of the people of
God, whose lot in ordinary is outward troubles;ytlieet ordinarily the stakes to keege[
hardest or poorest lot}And to mark it in the by, | wonder what a mistagéefallen us, or rather a
distraction is come upon us, that we should stunaibl¢ghe people of God their want of
prosperity; look to the frame of the people of Gttty are in ordinary broken folk. Others
can bear their afflictions with a sort of gallanttigey can drink them down, rant them down
[swallow them with noisy mirth] But they are broken with their affliction as lifety had no spirit at
all to bear them; but | say, ye would not mistdke,it is a token of God’s love and care who
douks them in the depths, to put them out of thethdeto cry unto Him; and it is a more
blessed posture to be put out of the depths tothan to be in a palace with neglect of
prayer. And, therefore, | can call it no betterrttedistraction to stumble at their want of
prosperity; they are the folk that faint and hawvenmght, and yet they will lay by the young
men and the youths for all their ranting; becaimss tvait upon the Lord, “they shall renew
their strength” (Isaiah 40:29). This | speak, motdster discouragement in any, but to caution
them that are ready to stumble at the people of tBeid being in trouble and broken in that
condition.

3. And a third word of use shall be, that every tha is in the depths would try how
they improve that lot, and this use is the keygerothe door to the following purpose, which
| shall not now break in upon; only remember, “Tlherd doth not afflict willingly, nor
grieve the children of men, to crush under his #dethe prisoners of the earth.” Therefore
there must be something that in affliction, whenare in the depths, he is calling us to, and
which we would ply to in earnest; and, therefore,would take heed that the bellows be not
burnt, that the founder do not melt in vain, anak tive provoke not God to call us reprobate

silver, whom he hath rejected (Jeremiah 6:29,30).
[June 1917]
[Continued in September 1917]
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A Sermon.

By theREV. ALEXANDER MACKAY , Oban.

Preached by him as Retiring Moderator before theo8ymet at St. Jude’s Hall,
Glasgow, on Tuesday evening, 22nd May, 1917.

“Let us hold fast the profession ofir faith without wavering;
for he isfaithful that promised” — Hebrews 10:23

You will notice that the human author of this elgisioes not mention his own name,
although the Hebrews, to whom he originally wrdteew him well. It was not an unusual
thing for writers of the Holy Scriptures to refraiom mentioning their own names, when
circumstances did not demand that they should Hereise. It is my belief, however, that
the author of this epistle was none other thaniwastle Paul, and that for the two following
reasons: (1) his own reference to Timothy; andR@jer’s particular reference to a special
epistle which Paul sent to the circumcision (2 P8i#5). But | shall not enter further into the
guestion of the human authorship of this epistieitas evident that it has a divine author,
even the Holy Spirit.

The contents of the epistle are largely taken ugh &i comparison between Christ and
creatures — both angels and men — and also betdisesacrifice and the blood of ceremonial
sacrifices. The Apostle proves that Christ infilyitexcels all created beings; that His blood
made a complete atonement for sins, which thateakts could never do, and that the very
fact that their blood had to be shed year by yeanticually was itself a proof that sin
remained to be taken away by a higher sacrificejyatyg the blood of Christ. The Apostle
shows that all those sacrifices were only shadofngood things to come — even the great
sacrifice of Calvary. In our text it is not the rrerfaith” that we find in the Greek in the
words, “the profession of our faith,” but the tethope,” and the Gaelic version follows the
original here. Since faith, however, is the fourmtaof hope, and since, also, the profession
is a public one, “hope” here includes faith. We t@ld to give a reason for “the hope” that is
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in us, that is, to profess publicly our faith whealled upon to do so. Then Paul says, “I have
kept the faith,” which means, the doctrines of atbn.

In seeking to direct your attention briefly, as therd may enable me, to this portion of
God’s Word, | shall consider three things: —

|. — The profession of our faith.

Il. — How we ought to act with regard to our praies.
We are to hold it fast, “without wavering.”

lll. — The encouragement given to us to act in thaner.
“He is faithful that promised.”

|. — The profession is a public profession, anbisided upon the Word of God. God has
revealed Himself in the works of creation and pdevice, but in His Word He has revealed
Himself as the God of redemption. The professionhef Church of Christ embraces three
things:

(1) doctrines;
(2) mode of worshipand
(3) practice

(1) With regard tadoctrines— andl can only, in the brief time at my disposal, abuid
some of these — we have, at the outset, the Bdi@pd and the plurality of Persons in the
adorable Godhead. The Church believes in a Trinitynity: three persons — the Father, the
Son, and the Holy Ghost — the same in substanc@) egpower and glory, and yet one God.
The Trinity is beyond the comprehension of anytéintreature; yet these distinctions are
apprehended when that word is fulfiled “And no miamweth the Son, but the Father;
neither knoweth any man the Father, save the Swhha to whomsoever the Son will reveal
him” (Matthew 11:21). It is impossible for any otteapprehend the Trinity, so as to embrace
the Trinity as one’s own God, without being savinglught of God.

The Church believes that the “worlds” were framgdhe Word of God, in other words,
created out of nothing. Man was the crown of adlttfbod created in this world, and the
Church believes that man as he came out from thd bihis maker was holy. Philosophers
view man differently from the Church. According ghilosophers, man is ascending from a
lower to a higher state — a state to which he ltheto not attained. Well, one would think
that philosophers who have adopted such a theowydafeel very much disheartened by the
slow progress man is making upwards, for we findour own day that nation, which
philosophers considered a few years ago as almisinweach of the goal they had set
before man, turning out to be so low in the mocalles as to deserve the epithet “Huns.” The
Church views man as a fallen being. He lost God, taerefore he lost all. He has no claim
upon God, apart from the claims which the free sodereign love of God makes over to
him, no more than the devils. In our day men tehah man is the child of God, in the sense
that he has by his creation claims upon God, aatl@od will prove unjust if He does not
acknowledge these natural claims; but, apart froem@ovenant of Grace, as far as man is
concerned, he has no claim upon the favour of Gtath is so ruined morally that he cannot
bring about in the least degree his own redemplitie. Church believes in the redemption of
sinners — not of all men, but of an elect numbdiese elect sinners God loved from
everlasting with a peculiar love, and He gave therklis Son to redeem. This leads us to
consider the great doctrine of the person and estaf the Son of God, but time would fall,
except to say this much, that the Church holdd,tes/e already pointed out in connection
with the Trinity, that the Son is a divine perstre only eternally begotten Son of the eternal
Father. It was to the Son that the redemption ef élect was entrusted, and He had to
become incarnate to redeem them, for there werehings that had to be done before they
could be redeemed — (1) Their sins had to be attwrednd (2) their state and nature had to
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be changed. In becoming incarnate, that is, inntakiuman nature, Christ did not take a
humanpersoninto union with His divine person, nor did He lagige His divine nature when
“He took upon Him the form of a servant.” The SdnGod could not cease to be God; He
could not lay aside His divine nature. What He ldig aside was the glory and the dignity
which He had with the Father before the world weas] which adequately showed forth the
glory of His eternal Sonship — just as a king doescease to be a king, although he should
lay aside his royal robes and don a beggar’'s app&eemay say that Christ left His glory for
those who were given Him by the Father, and He tihahr nature, “a true body and a
reasonable soul,” into union with His divine natuend by His incarnation, life, and
sufferings, He bought the Church with His own blo&at, although He did all this, and
although it is brought before us in the Scriptusssthe fruit of God’s love to lost men, yet
men will not come unto Christ unless they are drawthe Holy Ghost. The Church believes
in an effectual calling by the Spirit and Word odd In our day the most of the people of
this land might say with regard to the teachingegithem: “We have not so much as heard
whether there be any Holy Ghost.” The new birtaggyreat a mystery to the Pharisees of this
age as it was to Nicodemus when he asked; a man could be born when he was old? But
the Church of Christ holds this fundamental doetras absolutely as the glorious Head
Himself held it. I can only refer under this headhe doctrine of justification by faith. Faith,
and “the works of the law,” are so diametricallypoped that the one excludes the other.
Sinners are justified as sinners without havingedanything but sin, and faith is a work only
in the sense that it is an act of the mind; itas @ meritorious work or act; it is merely the
empty hand stretched out, and taking hold of tHeefs of Jesus. It is “with the heart man
believeth unto righteousness.” Now, the Church okt this faith is itself gift. We may
look at it in this way. The man with the witherednld had a&and,but it was withered: it
needed the strength which God alone could giverbetocould be stretched out. So with
sinners. They have feeart, but it is withered by sin and guilt, so that theyhmever believe
until Christ bestows the strength of faith, and whigs is given, the renewed, but still empty,
heart goes out in a way of appropriating the foundd life. This is the faith which justifieth,
and which at the same time is a work or act ofntined, and yet is the gift of God.

The Church believes in sanctification by the HoljoSt. God’s people are not made
perfect when they are justified. It is only the ridation of holiness that is then laid.
Justification is anact completed for ever, but sanctification is a progneswork. The
Church holds the doctrines of the perseverancé@fustified — “The righteous also shall
hold on his way” — and the resurrection, and findlgment. But | cannot enlarge further on
doctrines.

(2) Mode of Worship— The Church under the old economy had its mddsooship
direct from God, and in this epistle Moses is comdeal for his faithfulness as a servant in
carrying out all things in connection with that wbip according to the pattern shown to him
in the Mount. Are we to think that the greater tihdoses — the Son over His own house — has
left the mode of worshipping the Father to the apof men? Verily no. Christ has through
His Apostles, guided by the Spirit, who took thaga of Christ in the Church on earth, when
He went to the Father, set up a new mode of worshiifis house, and | can only refer to this
subject also. With regard to the office-bearersHtd Church, there are no priests in the
Church, neither is there a pope, nor cardinals tm@many other office-bearers which men,
led by the devil, have set up. The permanent cffiearers of the Church of Christ are elders
or bishops, and deacons. The elders or bishopshwhean overseers, have the teaching and
ruling committed to them; the deacons have thelaeauterests of the Church to look after.
The worship of the Church is spiritual. “God is @ir8,” and they that worship Him must do
so in spirit and in truth. The natural man is cgraad knows not the things of the Spirit of
God. Hence, men who come into the Church, not leydbor, but by climbing up “some
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other way,” set up carnal worship. The Apostle edrhe Galatians against such men.
Formality is what the natural man wants. Give tlgural man forms and ceremonies, and
you give him what he finds congenial to his ignagrand pride, and self-righteousness. But
it is to the heart that God looks, and it is to lieart that all who are taught of God look also.
Christ has not authorised the use of instrumentabmpaniment in the praise of the
sanctuary, neither has He permitted the use ofspired hymns. He has, however, told His
Church that He desires “the fruit of the lips,” a@he “psalm, hymns, and spiritual songs,” of
which the Book of Psalm is made up, as the prak lof His house. He has instituted the
preaching of His Word, prayer, and the two sacramehbaptism, and the Lord’s Supper, as
means of grace, and He seeks such to worship Hiwillag spirit and in truth make use of
these means.

(3) Practice — The Church is in the world, but not of it. Shast follow the Master and
not men, however great. In our day the world andstnad the professing Churches are
identical. Worldly songs and music are the ordethefday, while the preaching of the Word
is slighted. The Church of Christ cannot toleraiehspractices, not because she is morose
and narrow, but because she has no appetite fee thaperficial joys, having tasted the
pleasures which flow out of “the river which makgad the city of God.”

Il. — How this profession is to be maintained. 4slto beheld fast, withoutvavering.
Some take up a profession very lightly, and thdyerd so little that they will as readily let it
go as they took it up. The profession of the Chwrdhbe tried. God tries it, and of this trial
we have many instances in the Bible. God triedptiteence of Abraham. Abraham received a
promise that his seed would inherit the land, aadélieved God’s promise; he staggered
not, and he was justified by his faith. But Gogkdrithis faith, and he and Sarah began to
waver, and in their wavering they adopted a metto@ccomplish the fulfilment of the
promise, which was a source of trouble to them edtrwards. Hezekiah was tried when
men from Babylon came to him with a present andamwords, and he, instead of treating
them as suspicious visitors, as he ought to hane,dapened his heart and his house to them
and showed them all his treasures. No doubt som#dwammmend Hezekiah for his action,
and say he was charitable. The prophet of God, henyvéold him otherwise. Satan tries this
profession. Job was tried, but he stood firm, mgdifast” the profession of his faith, when
he said, “What? shall we receive good at the hdr@oal, and shall we not receive evil?” so
that his patience amidst the loss of family, wealtealth, and a good name in the world,
became proverbial. “Ye have heard of the patierid®b,” etc. Men try this profession. Jesus
was tried by men. He was reviled, slandered, amshk®n by men, which is a trial hard to
endure. At one time He had only the twelve disgpédt — the multitude had forsaken Him.
Jesus said to them, “Will ye also go away?” Patplied, “To whom shall we go? Thou hast
the words of eternal life.” The answer Jesus thereds noteworthy, “Have not | chosen you
twelve, and one of you is a devil?” intimating tlé would not flatter any, in order that He
should have followers, even although His followkegl been reduced to such a little band.
The great Apostle Paul was tried by men, and wiewrby some who were good men. How
pathetic it is to read his Second Epistle to Tingotbent from the cold, dark dungeon in
Rome! He is forsaken by men: “Notwithstanding” sdns “the Lord stood with me and
strengthened me.” “If God be for us, who can baregais?”

The profession is not only to be held fast, big ib be held fast withowvavering There
must not be any compromising. The individual, ifvievers, falls. So does the Church; if she
wavers, she goes backward from that moment argl faild we have terrible examples in the
Churches of this land, and also in the State, eftthth of this. We, as a Protestant nation,
have yielded principle after principle for the sakeunity and a false peace, until at last the
Coronation Oath was changed, and now we suppaanhdrassador at the court of the “man
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of sin.” The result of these departures is mis&e, as a Church, made a good profession,
not for “loaves and fishes,” but, like the discigleve knew the Master, and loved, valued,
and followed Him for His own sake and the sake o Ehuse. We knew the truth, and
realised the obligations under which we were tonta@m it and hand it down to the
generations unborn, without wavering about its irdn, when so many, to win the
applause of the world, wavered and fell.

lll. — The encouragement. —
(1) Thepromise
(2) Hisfaithfulnesso His promise.

(1) What is the promise? It is, “Lo, | am with yalway, even unto the end of the
world.” This promise, given to the Church under tieav dispensation, is equivalent to that
given to Israel under the old, namely, “My preseshall go with thee, and | will give thee
rest.” This promiseincludes everything the Church needs. It inclugesporal and spiritual
blessings. God directed the attention of Israelerathey had spent forty years in the
wilderness, to the fact that their clothes and shwere as good as new. “Thy shoe is not
waxen old upon thy foot.” Jesus called His disagpénd asked them if they had lacked
anything since they had left all and followed Hamd they answered, “Nothing.” No; neither
temporal nor spiritual blessings would fail if mewould only “observe all things whatsoever
he commanded them.”

(2) His faithfulnessis another encouragement. Did He ever prove unfaittduHis
word? Men may do sdyut God never. He may — as we have seen alreadyHig people;
but He will “never, never leave them; never, nevegyer forsake them” (Hebrews 13:4
[original]).

Our duty as a Church is obvious. We may say —mainly spirit of boasting or of self-
righteousness; but in amazement that God wouldsusk unworthy, weak creatures to do
anything for Him — we may say, with the Apostlegtthitherto we have “kept the faith.” As
individuals, we have great need of repentanceabua branch of the visible Church of Christ,
we can say before men and devils that we have éeabled, by God’s grace, to keep “the
faith.” We have been accused of making too mucbuofFree Presbyterianism by those who
were making much themselves of another name, wthefi have yet to prove belongs to
them. We can afford to be misunderstood, if wefaumd faithful to our profession. Let us
continue to hold it fast, remembering that “heagHful that promised,” for the necessity to
hold it fast is greater than ever. If we waverhe teast, we are undone as a Church, for then
we cannot expect His presence; and the spirit ofdbwrch from the beginning has been that
of Moses, who said, “If thy presence go not withaary us not up hence.” As in the past, so
in the future, may love to the truth, dependenceHmgrace, and an appreciation of His
favour, characterise our little Church, “until thay break, and the shadows flee away.”

Amen.
[August 1917]

Sermons from the F P Magazine vol. 22 p. 24



Notes of a Sermon.

Preached byHE REV. D. MACFARLANE at Dingwall,

at the Ordination, by the Northern Presbyteryhef Rev. WLLIAM MATHESON
(with a view to servicen Canada), on Monday, 6th August, 1917.

“Feed the flock of God which is among you, takihg tversight thereof, not by constraint but
willingly; not for filthy lucre, but of a ready mé) neither as being lords over God'’s heritage,
but being ensamples to the flock” — 1 Peter 5:2,3.

The Apostle Peter, in this epistle, exhorts seveladses of people with regard to their
duties to God and to one another. In this chapgdrdygins to exhort elders or ministers in the
Church. These ministers were Presbyterians, fommbrel in the original, translated “elder,”
means “a presbyter,” and Peter tells them thatsh& presbyter himself, “who am also an
elder.” Peter was not only a Presbyterian, but,atsmuch as Christ the Son of God made
him free, it may justly be said, that he wafses Presbyterian. In the days of the Apostles the
form of Church government was Presbyterian, andhaxee good reason to believe that
during the Millennium that form of Church governmshall be the only form throughout the
world in the Christian Church.

In addressing you shortly from the words of ourttéxshall call your attention to the
following particulars: —

l. The flock of God.

Il. The duty of pastors in relation to the flock.
lll. The reward — a reward of grace — that shall
be given to them for their labours.

l. The flock of God. —
A flock implies more than one individual. It implieseveral, whether few or many. These
are called the flock of God, they are His people.

(1) They are His as set apart in the covenant ateror elected unto
salvation. (2) They are His by purchase. “Theylaaght with a price” — the
price is the blooaf Christ whom the Father sent into the world tp diwn
His life for them.

(3) They are His byhe effectual work of the Spirit in them, makingmh able
and willing to give themselves to Him in the daytleéir effectual calling. In
these and other senses, they are “the flock of'God.

Il. The duty of pastors towards the flock. —

Sermons from the F P Magazine vol. 22 p. 25



Their duty is to feed them. To feed here includéshat they have to do in connection
with the flock. They are not only to feed them bgarhing Christ to them for their spiritual
nourishment, but they are also to rule them bywed of the Lord, which is the law of His
Church. They are, moreover, to exercise disciplvhen that is necessary. The flock@bd
are living persons, and need food to nourish thana to make them grow up to the full
stature of a perfect man in Christ. They live omi§thwho is the bread of life, and the water
of life — “The true bread that came down from hegVef which if a man eat, he shall never
die. Although it is Christ Himself that feeds theniHe shall feed his flock like a shepherd”
(Isaiah 40:11) — yet He employs His ministeringvaats to minister food to them as He did.
When He fed the thousands with a few loaves amvdiEhes, after He had blessed the small
provision which one man carried, it grew and mukig, and He gave it to the disciples to
distribute among the large congregation. In likenne, Christ uses His ministering servants
to feed the flock. They are also to rule them ke word of truth. Ministers are spoken of in
Hebrews 13:7, as those who have “the rule over théiney are also to use discipline
towards offenders. If communicants break the laviGofl, if they do not keep the Sabbath
day holy, they are to be brought under discipliamed suspended from the Lord’s table till
they are brought to repentance.

Another part of their duty is to take the oversighthe flock. In the original the words
rendered in English, “taking the oversight” deseslthe work of a bishop. The pastors were
not in the time of the Apostles bishops in the girel sense. There were not then such
bishops; even Peter was not a bishop in that séhsy pastor was a bishop or overseer
over his own congregation; but he had no lordshipr wther pastors. It is in this sense
ministers are called bishops in Scripture, andas wot till the Church departed from the rule
of Scripture and became corrupt that prelatic lpshwere set up in the Church on mere
human authority.

The Apostle Peter points out in our text the mammevhich pastors are to perform their
duty.

(1) They are not to discharge their duty “by coaistr, but willingly.” They are not to
do it because theyust but because they are willing to do it.

(2) “Not for filthy lucre, but of a ready mind.” Ene are many nowadays in the office
of the ministry merely for the salary. The salafytleese is filthy lucre, and received in an
unworthy manner. The labourer earns his wages ihaaourable way, but an unconverted
minister’'s salary is indeed filthy lucre. The losé money and not the love of God, or the
desire to feed the flock, is what actuates margnter into the ministry of the Church. When
| was at college in Glasgow, | lodged for seveedssons in a minister’'s house. One of his
sons (a little boy) said to me one day that he ddilkk to be a minister. | asked him why he
wished to be a minister. He said that if he wemniaister he would be a rich man, for
everyone that came to church put money in the patthe door. That little boy in his
simplicity spoke out what was in his mind, and &myg ministers, especially in our day, told
the truth as that boy did, they would speak asithe d

(3) “Neither, as being lords over God’s heritagat being ensamples to the flock.”
Christ is the only Lord of His Church. Pastors @néy servants, and they are here warned not
to act as lords. They are not to enact any lawsy arake any changes in the Church on their
own authority. They are in their preaching to teadd command the people to observe all
things whatsoever Christ commanded them (Matthev2@8and they are to set a good
example to the flock in their character and lifenigters who make changes in doctrine and
worship do not act according to this rule. They agif they were lords and not servants. If
their own servants made changes in their mansdwouwmtittheir authority, they would not
tolerate it. Let us suppose that a minister whotwerthe meeting of the General Assembly
left a servant in the manse to look after it, anal tduring his absence a man came to the
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manse and suggested to the servant that the homusld Wwe much better if he made such
changes in it as he told him, outside and insidee $ervant at once began to make the
changes proposed to him. The roof of the mansemglisovered with slates. He took off the
slates and covered the roof with felt. He threwsmlg the splendid furniture and substituted
inferior furniture instead. When the minister reed home he could scarcely know his own
house, and was much displeased with the servanthat he had done. He quickly brought
him to task, and asked him why he had spoiled aisé, which he left in good order when
he went to the Assembly, and charged him that kedagot as a servant, but as lord of the
house. The servant replied that though he madehttiege at the suggestion of another man,
he himself meant to do it in order to open the sigris eyes to the error of his ways in
making changes in the house of God. He remindedntimester that he also was only a
servant, and had no right to make any change inséneice of the sanctuary without the
authority of the Lord of the house. Of course, itaister dismissed his servant at once, but
would not believe of any man that Christ would dssrhim as an unfaithful servant.

lll. The reward. —

The reward is not a reward of merit, but of graClee reward is great; it is a crown of
glory. It is Christ whose servants they are thatlgbut this crown on their head. He is in our
text the “Chief Shepherd.” They are under-shepheotlsan equality — none having the
supremacy over the rest, Christ is their Lord anastdr, and their only Archbishop. The
time, when He shall give them the crown of glosypthen He shall appear at the last day. So
far as their souls are concerned, they shall reddie crown of glory immediately after death,
but at the resurrection their bodies shall be cexdvwith glory in union with their souls.
Although all believers shall shine in glory, we ibee on the authority of Scripture that
faithful ministers shall shine more brightly thathers of the redeemed, “They that turn many
to righteousness shall shine as the stars foranever’ (Daniel 12:3).

In conclusion, so far as our text is concerned,cibregregation to which Peter preached
was composed of Presbyterian ministers, and heclpeeato them not as a bishop or
archbishop, but as a Presbyterian minister on #meeslevel with themselves, for he tells
them that he is a Presbyter himself. None can cfamiim a superiority over the rest, any
more than can be claimed for Paul, when he preaithBdesbyterian ministers at Miletus, as
you may see in Acts — “And from Miletus he (Pawdhsto Ephesus, and called the elders of
the Church. And when they were come to him, he said them: Ye know from the first day
that | came into Asia after what manner | have bei you at all seasons. Serving the Lord
with all humility of mind, and with many tears atemptations which befell me by the lying
in wait of the Jews. And how | kept back nothingtthvas profitable unto you, but have
showed you, and have taught you publicly, and ffeoase to house, testifying both to the
Jews and also to the Greeks, repentance towarddaddaith toward our Lord Jesus Christ”
(Acts 20:17-21).

The office of the ministry is the highest, and thest glorious office in the whole world.
The Apostle Paul thanked the Lord for enabling lama counting him faithful, putting him
into the ministry (1 Timothy 1:12). It is also a storesponsible office, and requires
faithfulness on the part of ministers. They arevatels in the Church. “It is required in
stewards that a man be found faithful” (1 Corintisiad:2). It is written that Moses was
faithful as a servant in all he had to do in Gdasise. Ministers are to give an account of
their stewardship at the day of judgment, but itoioe borne in mind that it is not fear of
punishment that prompts them to faithfulness indiseharge of the duties of their office, but
the love of Christ, who did the will of the Fatherhich was His meat ardtink. The same
disposition is in them, and they may say in th@&inaneasure with the Head of the Church, “I
delight to do thy will, O my God: yea, thy law isittin my heart” (Psalm 40:8). They
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consider the crown of glory promised infinitely aleatheir desert as the servants of Christ,
for, although they did all that was commanded thémay had to reckon themselves, and do
reckon themselves as unprofitable servants. Timdyrground of hope for eternity is not what
they did themselves, however faithful they mighténédeen, but what Christ did for them in
the great work of redemption. There is great neeaur day of faithful ministers. “The
harvest truly is great, but the labourers are fenay ye therefore the Lord of the harvest, that

he would send forth labourers into his harvest’kg10:2). Amen.
[September 1917]

A Sermon.

By theRev. GEORGEHUTCHESON M.A., of Edinburgh and Irvine.
(Second Sermon of Series on Psalm 130.)

“Out of the depths have | cried unto thee, O Lamkd, hear my voice let thine ears be
attentive to the voice of my supplications” — Psélé0:1,2.

Being so long detained in the morning in breakimgipon this purpose, | shall now the
more briefly come to that where | left.

Ye have heard that in these two first verses, thast psalmist was wrestling with the
difficulties and sinking perplexities in his condit, wherein we have an account of what he
had to wrestle with, the depths; the way of hissiineg with these depths, to wit, by prayer;
his reflecting on that exercise, and telling Gddtthe cried unto Him out of the depths; and
his prosecution of it, or insisting and pleadinghw&God in a new doubled suit (verse 2).

For the first of these, the depths wherewith hestled, somewhat was spoken both for
explication, and to a more general applicatiorhat purpose, which | shall not now repeat.

That which lies before me in the second placethis,way of his wrestling with these
depths, or difficulties. Others, had they beenha like exercise, might fret and repine, or
they might labour to rant them out, or drink thewwwd, so far as they were able to rid
themselves of them, or they might crush under tHamhe drives another trade; his being in
the depths puts him to prayer, and to fervencyaygr. He not only intimates that out of the
depths he prayed, but out of the depths he crigdlom in prayer, with that earnestness, and
fervour, that a drowning man, presently going tuksicries for relief, if any relief may be
had. The general observation which | take from iishat the kindlyproper] result of sinking
and surcharging exercise in the saints, is whewuis them to prayer, and to fervency in
prayer, when being in the depths, out of the defithy cry unto God. This is the general
doctrine of trouble, Psalm 50, “Call upon me in tlag of trouble, I will deliver thee, etc.”

And that | may so far, as is necessary, lay thatpnibroad-bandguily] before you, before
| come to a word of use, | shall deduce the impmeeof it in a few particulars.

And 1. The psalmist’s practice, who is content & di exercise, doth import, that
sleeping and idleness is a very unsuitable postunen the people of God are in the depths.
To be at any time without exercise is very danggrdéar as the animal life is still in motion,
so the spiritual life of a Christian must still be exercise. So in particular, to be without
exercise in a distress, and particularly to be avitlprayer, is yet more dreadful. An idle man
in a difficult lot, I can compare him to nothingtbw that drunken man, Proverbs 23:33,
“That is as one that lieth down in the midst of #&a, or as he that lieth upon the top of a
mast;” he is a desperate man, drunk with somerdste, that is not at exercise in the depths.
May | add, the idle man in the depths, is readiy guilty man that draws on the storm and
the tempest. Hence we have a sad narration (Jabahwihere Jonah, a godly man, fleeing
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from the presence of the Lord, in the storm, is Wlawthe sides of the ship sleeping. And one
might think in the case he was in, he might haverrssound sleep there, but the text tells he
was fast asleep; and shall | add, that's a sadupogverse 6) when a pagan shipmaster
reproves a prophet: “Jonah, what meanest thoue€pst?” saith he, “arise, and call upon thy
God.” That then is the first thing imported, thiaisia dangerous thing to be sleeping and idle
in the depths.

2. That the psalmist when he is in the depths @igsunto God, it imports, that kindly
llike their kind, proper, truelsaints, whenever they come in any distress, haveefuge but God.
It's with God and His saints as it's with a parantl a child, in a crowd. As long as nothing
ails the child, he will go beside any body, but wine comes in a difficulty he will leave the
rest and single out his parent to protect him. Say it's with the saints when anything ails
them, they have no refuge, no shift, no gate tdogbGod. Would ye know the character of a
child of God in distress, ye have it in that foreed place, 2 Chronicles 20:12, “We have no
might against this great company that cometh agasseither know we what to do, but our
eyes are upon thee.” This is the scope of the parstof all the Psalm. A saint is ho sooner
put to it, but he puts at God: a cross is no sotmdrat his door, but he tells, it's the wrong
door, and he goes and lays it at God’'s door. Tlesame of this is double; partly the
difficulties of the children of God may be so grahtt they are leftllenarly] upon God. It is
with them as it was with that hypocritical king, @hhe said to the harlot, “If the Lord do not
help thee, whence shall | help thee?” out of thafb@or, or out of the wine-press. What will
become of the saints in many difficulties and heades, if God step not in? David looked to
all airts, and could find no relief, Psalm 142:4)9poked on my right hand, and beheld, but
there was no man that would know me, refuge fame no man cared for my soul.” What
follows? “I cried unto thee, O Lord, | said, thott any refuge.” Kindly(true] saints must
therefore look unto God in every distress, pardgduse whatever right means they have to
make use of, they must either begin at God, or thidyfind they have followed a wrong
method. Saul pretended to this (1 Samuel 13:12)e“Philistines will come down upon me,
and | have not made supplication unto the Lordfd &must begin at God, saith he. And as
Saul pretended to it, David really practised itSamuel 30:7). Whatever mind he had to
pursue the Amalekites that had burnt Ziklag, akerahis wives captive, he will do nothing
till he consult with God. That then is the secohthg imported, that as the saints are not
asleep, are not idle in the depths of troublehsy have no refuge but God.

3. A third thing imported in this, that the psaltmisit of the depths cried unto God, is
this, that there is no case of the saints so daspewherein prayer is useless. Ye know what
was that wicked king’s determination, 2 Kings 6:3Bjis evil is of the Lord; what should |
wait for the Lord any longer?” And how many in heamd practice, in difficult cases say so.
“It is to little purpose to wait on God, to look t6od.” The psalmist here was of another
temper, “Out of the depths have | cried unto theed,” saith he; he finds it to good purpose
to cry unto God. So Jonah 2:4, “I said, | am castad thy sight;” and he had as much to say
for his being so as any other; the waters compalsgedabout, and went into his soul. The
weeds were wrapped about his head, he went dothe thottom of the mountains. The earth
with her bars were about him, yet even then he seégprayer to be an useless trade,
wherefore he adds, “yet will | look again to thyl\héemple.” Prayer is to good purpose for
all that, and no wonder, for there is no conditiddrthe saints so low, no pit so deep, wherein
they can be caught, but an humble suppliant wdimfrthence reach the throne. A David
buried quickialive] in a cave, a Daniel in the lion’s den, find thaayer can win up to God,
and find audience; for the high and lofty One, wiath the heaven for His throne, and the
earth for His footstool, hath an eye also to thelno are of a poor and of a contrite spirit, and
trembleth at His word (Isaiah 66:1,2). And He wharibleth Himself to behold the things
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that are in heaven and in the earth, He raisetipdloe out of the dust, and the needy out of
the dunghill, and therefore no desperate caseegbdlople of God renders prayer useless.

But 4. That the psalmist out of the depths crieg® @od, it imports, that as there is no
case so desperate as it renders prayer uselasgngorts, that it is the property of the saints,
when they are right, that be prayer hopeless, bhapeless, they will not quit it; they will
not give it over, put them in the depths. It's aajrencouragement to them that they know it
is to good purpose to pray; but be it to purpos@oopurpose, they must be about it, they will
not quit it. That place cited in Jonah provesat; God cast him out of his sight, yet will he
look to his holy temple and pray; shut him outhe tloor, he will be in at the door by prayer.
Tell him his difficulty is so great (as temptatiaill be ready to say) that crying to God will
do him no good, it's all a matter, to prayer he tmbg’ll rather sink praying, than be saved
without it. Psalm 62:2, “From the ends of the eawih | cry unto thee, when my heart is
overwhelmed.” That's a notable word from a man inleep distress. What could a man
imagine to be discouraging that he wanted? Focdmse, he iss far from God as the ends of
the earth; for his heart, he is under perplexityg, eart is overwhelmed; and yet in that
condition he willcry unto God, if so be He will lead him to the ratlat is higher than he;
come of it what will, he will pray. And Heman isaher notable instance, Psalm 88:4:/3d
verse 14, He says, “Lord, why castest thou off myl3 why hidest thou thy face from me?”
and verse 15, “I am afflicted, and ready to dierfnmy youth up; while I suffer thy terrors, |
am distracted.” | am put out of my wits, my wit get rack with thy terrors; and yet verse 13,
“Unto thee have | cried, O Lord.” No hopelessnesng undertaking, no hardship | meet
with could put me from crying to thee, and in thermng shall my prayer prevent thee; | will
continue praying, and (to speak after the mannemeh) Thou shalt be soon up, but my
prayer shall be at thy door to prevent thee. Thantis the fourth thing imported here, not to
be put from prayer were our case never so despemate not by the apprehension of
drowning in the depths, though at the next boushauld sink to the bottom.

But 5. That he says, “Out of the depths have Idcueto thee,” it imports, that not only
a saint will not be put from prayer, through theajness of his distress, but his distress will
put an edge upon prayer, when he is most fervemt,naade to cry out when he is in the
depths. And this word, “crying,” expressing prayerthe text, suffer me to explicate more
particularly what it imports. | intend not to speaikit as it is generally used in Scripture, but
as it expresseth prayer. And | shall here offer faufive things to be looked to by them that
would continue praying in the depths, or out of diepths.

1. It imports, a man’s being affected with that evhiis his case. The crying man
knows what ails him; when a man scricks or cries, @uis an evidence that he feels
somewhat that affects him much. Thus crying is ugazh the account of grief (Ezekiel 5:4).
The marked persons are such as sigh and cry ftireaibominations done in the midst of the
city. They cry out of sad oppression from grief.dAnfind crying in prayer made use of, to
signify the fears of the supplicant (Hebrews 5Q0r blessed Lord is said to offer up prayers
and supplications with strong crying and tears, ldedvas heard in that He feared. Grief and
fear import the sense of our case, the source@ntdin of ourcries. A stupid man that wots
not how it's with himself, or the people of God (@is like Pharaoh that knew not that Egypt
was destroyed) will not be a crying man.

2. This crying imports, not only a sense of onaise; but an earnest affection after
that, which our cries are employed about. It'sfootrifles that a man cries either to obtain or
avoid them (at least they are not trifles in hign@m). It's given as an estimation of wisdom,
Proverbs 2:3, when a man cries and lifts up hisevfor it. And David cries about that which
he is affected with, Psalm 84:2, “My soul longeykea even fainteth for the courts of the
Lord, my heart and my flesh crieth out for thenigiGod.” It's a token of raised affections
either to be rid of some imminent ill or hazardt@attain some excellent good, that puts folk
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to crying. A slighting of trouble (when a man ikdiEphraim, Hosea 7:9, “Gray hairs are here
and there upon him, and he knows it not”), andigh8hg of desirable mercies, will not
produce crying for the one, or to avoid the other.

But 3. This crying imports, with sense of need aathestness of affection to be at the
thing cried for, a sense of a distance. We useaydafolk that are far off, and not within
ordinary speaking or rounding; and this follows wglon the former. When folks are put to
pray from the depths, they will discern God at statice from them, and themselves at a
distance from God; it is another thing when a namithe depths to be within speaking
terms with God, as when he is at ease. The childfgaod while they are at ease are like
Samson, who thinks he hath no more ado, but gamditshake himself, and have God at his
command; but the man in the depths will not findhsan easy matter to come near God. He
will not only be sensible of his natural distance, duthat distance he is under upon the
account of his provocations, andtbas crying will take in sense of guilt to be cosded and
mourned for before God. But this | shall leave,aaese it will fall in upon the third and fourth
verses following.

A 4th thing imported in this crying is, that, notixgtanding of all that hath been said,
a saint should cry out of the depths, with confidenrc&od, and of relief from Him, hence
the spirit of adoption (Romans 8:15; Galatians 4f6jloth not prompt a man to mutter, or
peep, or whisper his prayer to God; but to cry with confidence, Abba, Father. And
whatever sense we have of our need, or of ourrdistfrom God, or of the guilt that hath
drawn it on, confidence is needful to usher in prayebrews 4:16, “Having such an high
priest, let us come boldly.” The word in the Gresgnifies, let us come with an all-saying,
with an open mouth, unto the throne of grace, wahfidence, that we may obtain mercy,
and find grace to help in time of need.

5th and last. — This crying out of the depths iparis, as the result of all that | have
been speaking to from it, a fervency of affectisen folks are not only sensible of that they
need, have an estimation of it, see their distacmee with some measure of confidence, but
an edge is put on their affection, and they areefetr; and raised in prayer for it. 1 do not
mean that prayer with the loudest voice is ayentlost fervent prayer. When | think upon
these tones and voices used by some in prayeteh @find that word, Ecclesiastes 9:17,
“The words of wise men are heard in quiet, morentttee cry of him that ruleth among
fools.” It's not the tone (though we owe the voioeGod) that makes fervent prayer to Him.
Moses (Exodus 14:15) prayed fervently, he criedstml when he spoke not a word; and
Lamentations 2:18, “Their heart cried unto the Ldddwall of the daughter of Zion.” But my
meaning is, that frequency, fervency, and instancgrayer from the heart is required in
them that talk and cry out of the depths. Ye tdlyaur saying of your prayers, and among
the prayers in the world many of them are but paagers, but when it comes to crying out of
the depths, your said prayers will not do the t@ar blessed Lord was never superficial in
prayer, yet (Luke 22:44) it's said, “being in aroag he prayed more earnestly.” There is a
pattern of prayer out of the depths, and | wislaw @ practical commentary of that among
you, which ye find in Psalm 107:12,13, “He broudbivn their heart with labour, they fell
down, and there was none to help (that’'s a poshaewould put many to pray, and how far
ye are from it, if ye were awake ye would discethgn they cried unto the Lord in their
trouble, and he saved them out of their distresses.

So ye have heard the import of this crying outhef depths unto God. As for the uses of
this, whereof it affords various, though all aloiig point is practical and applies itself; |
know not if | dare break in farther upon it. | segp to ordinary hearers, all is poison that is
spoken after the glagsterthe glassis run out. A sand glass was used in those daysatix the time of sermoris]
but ye shall take a few words from it. If this I kindlyresult of blessed trouble, to be put
to crying to God out of the depths, then ye maywbat a dreadful plague it is, that when
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people are cast in the depths, the spirit of presyaway, and there is no crying out of them to
God. Shall I hold up to you a glass to let you geer own soulface in this matter? Read
Ezekiel 24:23, And | pray yotorget Judah and Israel, and call this Scotland,yaurselves
professors in Scotland that are spoken to, “Yel st@l mourn, nor weep, but ye shall pine
away for your iniquities.” O that is the copestarfea people’s calamity, when it is said to
them, “Ye shall pine away in your iniquities, andum, and roar one towards another.” And
will ye not get many such up and down the landkdahat are like wild beasts in a net,
struggling with their calamity; tatlers and talkaf®their troubles, he blaming him, and he
him, roaring for the sad case themselves and tiek dae in, but where is their crying out of
the depths to God? Who have added to the weightreeaure of their prayers for all that is
come over them? Where will ye get a Daniel in aibtand, that for three full weeks gave
himself to fasting and prayer? Will ye have anothkass to see your foul spots in? Read
Daniel 9:13, “As it is written in the law of Mosed] this evil is come upon us, yet made we
not our prayer to the Lord our God, that we shdulth from our iniquities and understand
thy truth.” We feel well enough all the evil thaton us, and that it is come as it is written in
the law, yet there is no prayer to purpose. Willyge take another glass? Then read Amos
4:6, etc., where the Lord tells what strokes He imdiccted upon His people, everyone of
them heavier than another. | have done this, aisddhyou, saith the Lord, and still the over-
word is, “yet ye have not returned unto me.” Maolk$ are blyth when things rise to an
height, and then they think God will be seen onrtt@int, but they forget that continuing
them in the depths, is to set them to prayer. thhéssin of the generation, that they look more
to their privileges than their provocations, or teotheir privileges, as they forget their
provocations; and lean so much weight on the rigkgress of their cause, as they forget that
for which God hath put them in difficulties. | magy on this account, that even fearers of
God are self-destroyers, “O tell it not in Gaplublish it not in the streets of Ashkelon, that
God hath taken such pains to put us to pray anentgpand yet we will do anything, but
pray and repent we will not. | see no issue in, thig to put off our ornaments, and see what
the Lord will do with usAnd will ye yet take another word that may givekfal sight of their
foul face? Even that charge unjustly laid by Eliplagainst Job (15:4), which, | doubt, if we
can lay so well from our door as he might, “Thosteat off fear (saith he) and restrainest
prayer before God.” There is a threefold restrainprayer before God in difficulties. And |
wish that one or all dhem take not in the generality of the generatienive in.

First, When folk that were wont to pray give it ovAnd what thousands are there of
this stamp in Scotland? and not a few in the weshtty. How many are there among us, that
sometimes have worshipped God in secret, and nomotibow a knee to God? How many
have worshipped God in their families, who now hbefeit off? And among you there are
not a few such, as we find by your shifting answeisen you are asked thereanent, a thing
that rather might be expected in the barbarous drthe land than among you, and is not
religion and religious duties much clipped wheréad much place? A prognostic of little
good, when so few families will be found havingithgosts sprinkled with the blood of
sprinkling. Now what shall | say of them that nepeayed, when so many have quit prayer
that once used it? O? | say it again, “publishat m Gath, etc.” That apostacy hath so far
prevailed, that it hath driven many from the vesynii of godliness.

A second restraint of prayer is in them who havet kgp a form, but, alas! they put
me in mind of that word spoken of Pharaoh’s chasibgels, “they drive heavily.” There was
a time when religion was in request, and then fgiaésborrowed wings that they flew with,
or stilts in religious duties; but when a man conmeshe depths, he must have divine
approbation, or these will not do his turn, or éf lold him by his prayers, he will be looked
down upon and lightly esteemed, and then he thatweant to soar in prayer, will do much if
he can creep on the ground; but that clipping afer, is a restraint of prayer before God.
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| shall add thirdly, that many restrain prayer,tthaither quit nor clip prayer, of
whom if ye judge by their frequent continuance, émel edge they have in prayer, ye will
find no difference betwixt what they are now, anldaivthey were formerly. And ye will not
easily know their restraining prayer, and yet thegtrain it; for, instead of humble
supplications, their prayers are made up of munnguand quarrelling. Ye will get little of
the poor man’s supplications in their prayers.

Look to these things as glasses, wherein ye may@a@eshortcomings and guilt, and |
entreat the Lord to bless them to you for that exmdl for your exciting to more fervency to
prayer. And remember when | press upon you cryiog af the depths, that | press a
peremptory duty on you, and that every neglectrajgr while ye are in the depths, disposes

you to apostacy, and is a step to your ruin.
[September 1917]
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