Notes of a Sermon.

By theReEv. EWEN MACQUEEN, Kames, Kyles of Bute.

“Wherefore, come out from among them, and be yasdp, saith the Lord, and touch not
the unclean thing; and | will receive you, and va# a Father unto you, and ye shall be my
sons and daughters, saith the Lord Almighty” — 2ihians 6:17,18.

The Apostle in this chapter first calls himself ahé rest of the Apostles, workers together
with Christ, and shows what they had to sufferHiis sake. Then at the fourteenth verse he
begins to show that believers should not be yokek uwnbelievers, and makes it plain that
there can be no concord between Christ and Balidlreo agreement between the temple of
God and idols. Hence he comes to the conclusionth®me must be a coming out from

among them. The words of the text are quoted frioenRrophet Isaiah. In considering these
words, let us notice:

|. — The command;

Il. — A few of the things implied in this coming pu

[ll. — Some motives why we should “come out fromcearg them;” and

IV. — The promise to those who, through grace, dgmjith the command.

|. — The command, wherein we have, first, the Remsbo commands, and secondly, those
who are commanded.

1. It is the Lord that gives the command. He haarevight to do it. “Has not the potter
power over the clay?” He rules over all, as He te@all, and has a Sovereign right to
command men everywhere to believe. He is our lagrgiVo Him we must all come, as our
Judge, as He saith, “Unto me every knee shall lam,every tongue shall confess.” But here
He calls as the Saviour of His people, as He isCimist reconciling sinners unto Himself,
not imputing their trespasses unto them.”

2. Those who are here commanded.

(1) They are sinners who are in need of being séoeal sin.

(2) They are such as profess to have been convifcetir sins and of their need of Christ
as their Saviour.

(3) Men who are in danger of being led astray, tamlis true of us all.

Il. — Let us now consider a few of the things ineglin this coming out.

It is a moral and spiritual coming out. Althouglesle words had, when first uttered by the
Lord through the Prophet, a reference to the corauigf the children of Israel from the land

of their captivity, yet it is now to such as prafed their faith in Christ, that such words were
written, and they are for our “edification upon wimdhe ends of the world have come.” This
is the last dispensation. The world has a freeeffert on the souls of God’s people. All who
are taught by Him know that its carqiéasures and amusements have the effect on the new
born soul, that frost has on living bodies.

1. We must see, by the teaching of God’s Spir#, thnity of the things of the world. The

Psalmist saw the end of all perfection here belamg we must see it, or be lost in it.

Solomon saw it and bitterly lamented how he gagehleiart to pleasure. “What shall it profit

a man if he shall gain the whole world and losedvis soul, or what shall a man give in

exchange for his soul?”

2. We must see that God is, and that He has a alpon us. We must see that He is our
King, that it is sinful to be away from Him, andathwe cannot have Him and our idols. He
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said of Ephraim, “He is joined to his idols; letrhalone.” We naturally love our idols, and
their name is legion, for they are many — our owghteousness, self-love, vain glory, self-
confidence, lusts, evil companions and evil prastidVe must realize that the wrath of God
is by nature on us, while we delight in those tBintFor which things’ sake, the wrath of
God cometh on the children of disobedience.” The ehthose things is eternal death. We
must understand, by the teaching of the Holy Ghbst, God is just in punishing us for our
sins. His glory will He “not give to another nordHpraise to graven images.”

3. Again, we must be changed in our wills, so dgdwe them all behind. “What have | to do
any more with idols?” They must become gall andmwood to the soul; as another said,
“My soul hath them still in remembrance.” This Ajes own case is a clear illustration of
this fact. He counted them all but dross and dinag he might win Christ. He found that
there was something better to choose.

Oh, dear friends, what a poor lot they have whoerdioice of the world! It will leave them
at last as the chief priests left poor Judas. “Whoee do ye spend money for that which is
not bread, and your labour for that which satikfievt?” See the glory of Christ, as the God-
man who can put His hand upon the Father and uer fhan all the sons of men, altogether
lovely. Oh, how suitable for our case in all Hisiads, in His obedience and sufferings, death
and resurrection; how infinitely worthy of our laudis company is the best of all society.

“Whom have | in the heavens high
But thee, O Lord, alone;

And on the earth whom | desire,
Besides thee there is none?”

The Apostle counted all things but loss for therglof Jesus Christ. Oh, young friends, seek
His company in the days of your youth. How God'sgle have lamented in every age, how
much of their precious time they spent in sin! Amai will do so also, if the Lord will open
your eyes in mercy, and, if not, you will eternalil because of Him. “Every eye shall see
Him, andall kindreds of the earth shall wail because of Hirlow sweet it is to the soul
when drawn by the love of Christ! “The love of Gitrconstraineth us” saith the Apostle in
another place. It is a daily coming out. They fisel world a wilderness, a dry parched land
wherein is no water. The unconverted think that '&€g@&ople must be very unhappy when
they do not “run with them to the same excessaif’rBut there is more real pleasure in the
soul, when on the arm of his Saviour he leavesmbitd behind, and speeds him on to think
of the time when this mortal shall put on immottglthan was ever found by the worldling
in any of his haunts of pleasure. How many precsuuds, as they are nearing the New Year,
think that they cannot live without something foeit lusts! Oh, how much better it would be
to take in the year pleading with Jesus, that Hghingive a word warm from heaven! “More
joy thy testimonies way than riches all me gave.”

lll. — Let us now consider some motives why we stt@ome out from among them.

1. The great example we have in the Glorious HemasElf in the days of His humiliation.
Although in a sinful world, His thoughts were abdtie world — on the Father. Even in His
sufferings and death His thoughts were on theafithe Father. Oh, friend, what an example
in suffering! Should it not shame us all? Thinkyolurself, how corrupt your thoughts are!
When the Lord but touches you with trouble, hove lifou are the troubled sea with all kinds
of corrupt thoughts! Is it not troubling you as yoame to the end of another year how unlike
Christ you are? Oh how much we all need a faitieswof Him who, when He was reviled,
reviled not again. If God were to deal with thetlescording to their thoughts even, would
not the lake of fire be our portion? Oh mercy, menvhat we owe thee! Take care, my
friend, that your thoughts be not fuel to burn yeternally. The Saviour who was holy,
harmless, in thought, word, and deed, calls ydodk unto Him, that you may be made holy,
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as He is holy. And it is only through faith in Hwe can have our souls purified from an evil
conscience, to serve the living God. By His exampie are taught that instead of following
the multitude in sin, we should pray for, and weepr them, who follow the broad way that
leadeth to destruction. Let us by His example, t&@m away from that which will prove
their ruin if they persist in it. Many, who havesthame of being His servants and children,
encourage such as are votaries of pleasure, tangenin their foolish way. What will they
have to say when He cometh to take vengeance anwh® obey not the Gospel?

2. We were not created to bury our souls in thddvdre soul of man is a spirit; and it is, to
say the least of it, unreasonable that it shoulgiostituted in such a way. Our souls and
bodies were created for the glory of God, and atingrto the teaching of the Spirit, through
this same Apostle, to give our bodies to sin imiike them the members of an harlot.

3. Some of us profess to have another spirit, tdbdr@ from above — born of God — new
creatures. “If ye be risen with Christ, seek thttsegs that are above, where Christ sitteth at
the right hand of God.” Oh, how strange and unmétitrwould be to see men living in
company with seals and other creatures of theSedt. is strange that such as profess to be
born again should delight themselves in the plessaf sin and forget the glory of Him who
has called them from darkness to His marvellous.lig

4. Our duty to the world demands of us to comefiarh among them. If those who profess
the name of the Lord live like the careless, il wdrden them in their sins and vanity. How
many poor sinners, because ministers will be foahdballs and at all the gatherings of
Skyemen and the Highlanders of Argyll — as maydendrom the public prints — | say, how
many poor sinners are hardened by their exampigltiite great day alone that will reveal the
effect such conduct has on the careless. How mettbrlat would be for us to be considered
narrow in time than to have the lost cursing ugternity for leading them astray! A holy
living may, and will, make some shun your compayet,your holy walk will speak louder in
their consciences than your words can.

5. Our own safety demands that we should comeroat ftmong them. “If ye live after the
flesh, ye shall die.” It will infect us if we go thi them. “Shall we sin that grace may abound?
God forbid.” “Can a man carry fire in his bosomdarot be burned?” A baker has the mark
of his work on him. Even so, we cannot delightdals, and not contract guilt. “If in my heart

| sin regard the Lord me will not hear.” It willka the presence of the Lord from us. “I will
go and return to my place till they acknowledgertem.” Look at all the examples you have
in the word of God. Lot chose the plains of Sodand he had to leave it with his bare life.
He had to leave all his cattle behind. And evenwife, he had to leave her on the plain a
beacon to coming ages. Samson fell into the hahttedPhilistines, and he lost his two eyes.
Oh for grace to flee to Jesus Christ, who is atesh&lom the storm!

IV. — The promise to such as will, through gradegythe command, “And | will be a Father
unto you, and ye shall be my sons and daughteti,tea Lord Almighty.”

1. The person who gives the promise. It is the Laddo has a right to do it. He is Lord that
ruleth all. Herein is love, the Lord, against wham have sinned, offering and promising to
be a Father unto us, if we for His sake withdramwira sinful communion with idolaters and
scandalous persons. And He shows Himself as Lomighkity, and as such can perform what
He has promised, and can protect us from all theep®that be against us.

2. He will receive them into His favour and felldws. As long as we are taken up with the
creature, we cannot expect to have the Lord’s paeseHe receives them in justification as to
their state, and forgives them all their iniquifiesceives them “as righteous in His sight only
for the righteousness of Christ imputed to them i@u@ived by faith alone.” Oh, how many
sweet hours we lose on account of our lukewarmimetse things that belong to His glory!
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3. “l will be a father unto you.” Yes, He will shoeven to their enemies that His arm is
stronger to protect them than all the powers tlaadgainst them. “Stronger is he that is in
you than he that is in the world.” “I give unto theeternal life; and they shall never perish,
neither shall any pluck them out of my hand. MyHheatis greater than all; none is able to
pluck them out of my Father’'s hand.” Yea, and H atitimes give them to believe that He
is for them. “The Lord was here and | knew it ndtenceforth thy going out and in God
keep for ever will.” Oh, dear friends, how valualiies to the soul to feel that there is an
Almighty arm around him! It is a taste of heaveneanth.

4. “And ye shall be my sons and daughters.” Yea,wilebe such willingly and to your
soul’'s comfort. Satan seeks to weaken the Lordisl@n in many ways, but that by which
he succeeds most often is, when he is able to #esp looking at their own unworthiness
and carnal nature, and thus causes them doubtitieiest into Christ. Nevertheless, when
the Lord enables them, through His word, to seeitha not what they are, but what He is
for them, that is the ground of hope, they are ygadsay with Thomas, “My Lord and my
God.” When this is given them, there is a joy whilse world cannot give. “Ye rejoice with
joy unspeakable, and full of glory.” We are call@gon to give all diligence to make our
calling and our election sure. Let us seek thisvabeverything else, that we may fear and

obey the Lord in all things. Amen.
[January 1913.]

The Spirit of Adoption.

The Substance of a Sermon
Preached by thREv. JOHN R.MACKAY, M.A.,
in the Free Presbyterian Church, Inverness, on &abh5th December, 1912.

“Ye have received the Spirit of adoption, wherebs evy, Abba, Father” — Romans 8:15.
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In dealing with this subject we have to notice aliprinary question which concerns the
meaning of a single term. Are we to understandtieposition “of” in our text in the sense of
giving origin to, or in the sense of issuing from~ther words, is the expression, “the Spirit
of adoption,” equivalent to “the Spirit that causeseffects adoption™? Or does it mean “the
Spirit that flows from or accompanies adoption, @nerefore witnesses to adoption™? Not
the former interpretation, but the latter, we tekée the true one. That the phrase, “the Spirit
of adoption,” does not mean that it is the HolyrBphat is distinctly the author of adoption,
is shown by the circumstance that the Scripturesatoassign this authorship to the Holy
Spirit distinctly, or as a Person distinct from thether and from the Son. The Holy Spirit is
indeed given, according to the Scriptures, (1)roteoto faith, and (2) on account of faith, or
at least consequent upon faith. But the act of aolops, in the order of nature, after the gift
of the Spirit in the former sense, and before tifteof) the Spirit in the latter sense. The faith
that saves has the Holy Spirit for its author, iouthe order of nature faith itself must go
before adoption. Thus the Apostle John (John 1:48)s that to them that believe on His
name, Christ gives power to become the sons of @Gid.the Apostle Paul (Galatians 4:26)
teaches that it is by faith in Jesus Christ we nmhestome the children of God. Again,
believers experience what is called a sealing leyHbly Ghost, but that is subsequent not
only to faith but also to adoption. For not onlywe read of the Ephesians (1:13), that after
they believed they were sealed with that Holy $mfipromise, but of the Galatians (4:6),
that because they were sons (and therefore agtgratioption), God had sent forth the Spirit
of His Son into their heart. Two other facts, whweitl become clearer as we proceed, to wit,
that adoption does not refer to a change of naburdisposition, and that as an act it is
distinctly what belongs to God and the Father, celmys, when taken in connection with
what has already been said, to come to the cowoclusiat the expression, “the Spirit of
adoption,” does not mean that the Spirit is thdnauodf adoption or effects adoption, and that
therefore the phrase ought to be taken in the gbas¢he Spirit accompanies adoption —in a
certain sense, flows from adoption — and witnessexloption as a completed act. We shall
therefore, in what follows: —

I. — Enquire into the nature of adoption as a héenef our
redemption;

Il. — Consider in what sense the Holy Spirit isegivas flowing from,
or accompanying adoption;

lll. — Refer to one of the activities of the Spai thus given; and
IV. — We shall conclude with a brief applicationtb& doctrine.

|. — We have to consider the nature of adoptioa bsnefit of redemption. To begin with: We
are wont to distinguish between a change of statkeralation, and a change of nature and
disposition. Justification is a change of state asdtion, but not in itself a change of nature
and disposition. Sanctification on the other hasm@ ichange of nature and disposition, and
not a change of state or relation. Now to whiclthekse categories does adoption belong? We
answer that, like justification, it is a changestdite or relation, and not in itself a change of
nature or disposition. If we adopt the phraseolofyur Shorter Catechism as correct, as
well we may, we may observe that the fact that &doplike justification, is spoken of as an
act, and not, like sanctification, as a work idamour of the view, although not absolutely
decisive in itself of the view that, in the judgmesf the Westminster Divines at least,
adoption, like justification, referred to a chargfestate or relation. And the general truth of
what we say is clearly brought out in the mannewinch the Scriptures speak of the change
experienced in adoption. In our justification thenge is from a state of condemnation to a
state of acquittal and acceptance. Those who befere under the wrath of God are, now
that they are justified, no longer under that wrditt are accepted as righteous in God’s
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sight. Now, if justification means a change frome #tate of condemnation to that of pardon
and acceptance, adoption means a change from ipefihg relation of servant to being in the
relation of child or son. Thus the Apostle Paul l@Bans 4.7) says: “Wherefore thou art no
more a servant but a Son.” And the Lord Jesus CHimself has evidently the blessing and
benefit of adoption in view when, according to J&B86, he says, “If the Son therefore shall
make you free, ye shall be free indeed.” Thus weetbat the teaching of the Scriptures is,
that adoption being immediately subsequent upah,féiis an act, and not a work — it is a
change of state and relation and not a changetofenand disposition, and it is distinctly the
act of “God and the Father.” This should be ackmolged from what has already been
brought forward, but for further confirmation oneayrbe referred to Romans 8:29, and to 2
Corinthians 6:18.

Not only does adoption mean a change of relatiam change from the relationship of a
servant to the relationship of a son — but a @hatnay be said to be its own ground or
source. When, however, we say relation here wethesevord practically in the sense of
Person. If we ask, “What is the ground of our jusition?” the Scriptures answer that it is
Christ’s blood or Christ’'s obedience unto deatht Bhen we ask for the specific ground of
adoption, we conclude that it is the Person ofRledeemer, or the relation in which Christ
stands in His own Person to the Father, as Sooo@fke, when we thus distinguish between
the ground of our justification and that of our ptlon, it is not in the sense of excluding the
Person from the blood, in the matter of our juséifion, nor of excluding the blood from the
personal relation in the matter of our adoptiont at being understood, we reckon that the
Scriptures bear us out in maintaining that the isijpeground of our justification is the blood
of Christ, and the specific ground of our adopti®mhe filial relation of Christ to God. Thus
the Apostle John, in the prologue to his Gospehneats the blessing of adoption with the
doctrine of the Person of the Redeemer. Christ Eilngs we have already seen, seems,
according to John (chapter 8), to connect the spnshHis people with His own sonship;
and the Apostle Paul reasons in a similar stra@afatians 4:1-7.

The fact is that, according to the Scriptures, §€hs, in the proper sense, in the order of
nature, God’s only Son. He is the only-begottethefFather. It might be thought that angels
are regarded in the Scriptures as sons of Goda8udrding to the Hebrew idiom, “sons of
God” need not necessarily mean persons standirigeirilial relation to God, but may be
understood as another way of indicating “strongsghand the more one thinks of it, the
more one is disposed to come to the conclusionthimatatter is all that is meant when angels
are spoken of as “sons of God,” or “sons of ElohiMowadays one hears nothing more
frequently than that all mankind are by nature sonslaughters or children of God, and
indeed not a few preachers make that out to beuheand substance of the Gospel. But very
different is the teaching of the Bible. Accordirmit, Christ is the only proper Son of God.
And we become sons — in the sense of adopted sonk/-# we believe in the Son of God,
Jesus Christ. Is not that implied in the passagmady quoted? Would the Apostle John have
said that Christ gives power to believers in Hirhdel become the sons of God, if the
implication were not that, apart from such faithe are not sons? Would the Apostle Paul
have declared that all believers were sons of @ale implication were not that unbelievers
did not belong to the family of God? But all bekes are, at the same time, the children of
God, and the faith, in virtue of which they are pigal, regards Christ as the eternal Son of
God, and therefore as Himself God.

This doctrine by no means intends that believezsdaified. They are sons, and their sonship
arises out of Christ’'s Sonship, and Christ's Sgmshieternal. But it must be observed, in
order to bring out the difference of the statugha two, that Christ Himself (John 20:27)
distinguishes between the sense in which God id-Hiker and the sense in which He is His
people’s Father. One has to note at least two shiig the first place, it was not simply
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necessary that Christ should stand in the relafd®on to God, even such a Son as is all that
God is, in order that He might be the medium ofgbaship of believers in respect of God;
He must be more than Son in order to be such aumedide must also be a brother, His
people’s brother. And such a brother, accordingieébrews 2, He could not be if He did not
assume human nature. True it is that the assumpfiarur nature did not result in two
Christs, nor in two Sons, nor even in two Sonskifikin the One Person. Yet the fact that it
is only because Christ is Son in human nature Heabecomes the medium of our sonship
with God, is enough to shew that adoption does bymeans intend deification. And
secondly, even in human nature itself, Christ Im@spgre-eminence. He is the Head; we are
only members.

On the other hand the blessing of adoption, althotay from being deification, is a
tremendous privilege, if one may so speak. It great matter that a sinner should through
faith in the Redeemer be saved from hell, but thermore in redemption than that. It is
implied that believers gain a title to heavensliai great matter that sinners should through
faith in the Redeemer be acquitted and acceptedlasous, but there is more in redemption
than that. It is implied that from being enemiesvewe become friends. Not only so. There
are friends and friends. Adam in innocence waseadrof God, but not in the high sense in
which sons and daughters of the Lord God Almighy r@ow friends through faith in Christ.
Elect angels are indeed friends, but not in thesasaf being sons of God, at least in the high
sense in which believers are sons, for otherwisshauld not be said of them, from the
highest to the lowest, that they are but minisgespirits sent forth to minister to those who
shall be heirs of salvation (Hebrews 1:14). Thevilgge of adoption to be bestowed upon
believers in Christ occupied the mind of God andegih satisfaction before the eternal ages.
Believers, says the Apostle Paul (Ephesians 1:4&)e, before the foundation of the world,
predestinated unto the adoption of children by gé&3arist. According to Romans 8:29, the
summit of the purpose of their election was thatytehould be conformed to the image of
His Son, that He might be the first-born among mlarethren. The Apostle John cannot find
words in which adequately to express all it me&Bshold,” says he (1 John 3:1,2), “what
manner of love the Father hath bestowed upon aswh should be called the sons of God!
And it doth not yet appear what we shall be: butkwew that, when he shall appear, we shall
be like him; for we shall see him as he is.” Andttlbnly Christ's second coming and the
consequent resurrection of His people from the deadild alone bring adequately to light
the gracious implications of adoption, is the téaglof the Apostle Paul also. “We wait,” he
says (Romans 8:23), “for the adoption, to wit, tedemption of our body.” Continue, then,
to think of it.

Il. — But we must now proceed, in the second plazepnsider in what sense the Holy Spirit
is given to believers, as flowing from or accompagytheir adoption.

That He is given, as described, should be evidehtre were no other passage to quote than
Ephesians 1:13: “After that ye believed ye werdeskwith that Holy Spirit of promise.” And

it is utterly unwarrantable to imagine that thislggy of the Holy Spirit was not intended to
continue in the Church until the entitime. On the contrary — although we do not daat t
this sealing is equally distinctly felt by all thate partakers of it, and although we should be
extremely sorry to say anything to wound the wet&e€hrist’'s true people — we are bound
to ask those whose consciences tell them thatahewtter strangers to what it was that the
Ephesian or Corinthian or Galatian or Roman befeegperienced when thus sealed — (see 2
Corinthians 1:22; Galatians 4:6; Romans 5:5) — keebaund, | say, to ask such persons, how
they expect to be with those Ephesian, Corinthizalatian or Roman believers in heaven for
ever, if they are utter strangers to the experieméehose believers here in this world? Many
are apt to think that religion is a matter abouiclvhwve can have no certainty. But, if this
sealing be a fact, as it is a fact, believers mna@rtue of this sealing alone made as sure of the
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truth of the Gospel as that they have a beingpah | do not mean by that that they are not
liable to be tempted with infidelity and even atimi as what sin are they not liable to be
tempted with? Now, adoption, as we have seen, &camvolving a change of relation. As
such it is primarily known only to God. But He iepased to accompany this act with this
giving of the Holy Spirit to which our text refer§he subject now therefore before us is a
large one, and one in connection with which wedianuss or note only one or two things.

To begin with, we note that believers receive mthran the graces of the Holy Spirit
exclusively. They receive Himself. It is to the eadng of a person that the Apostle Paul
refers when, in Galatians 3:2, he puts the questidns only would | learn of you. Received
ye the Spirit by the works of the law, or by theatieg of faith?” And he evidently expects
them to answer that by the hearing of faith the rdiceive the Spirit. The matter is put, if
that were possible, still more clearly in the ftwuchapter of the Epistle to the Galatians. For
in that chapter the Apostle speaks of the missfamwo, the first sent being the Son of God,
who is surely a person, and the second sent baa&pirit of the Son, whom by parity of
reason we must regard as also a distinct personasihaving been sent or given in the sense
of person. Thus also Christ (John 14:17) says khatdisciples knew the Spirit of truth,
because He dwelt in them. Surely then it was aopetisey knew, and it was as a person He
dwelt in them?

When God sent forth His Son, He sent Him into tharldy and the mission of the Son
involved His becoming man, His being obedient uhi® death of the cross, and His being
exalted. But when God sends forth His Spirit, HedseHim into the heart of sinners. But
although He is a person that is sent and He iswedgeas Dr. Thomas Goodwin was fond of
putting it, not merely in His graces, but rathetthwHis graces, we are not therefore to
suppose that the Spirit unites believers to Himsel personal union, so that He and they
should be but one person. The diversity of perstesilis always understood, and is brought
out perhaps most clearly of all, in Romans 8:16emehthe personality of the Spirit of God
and that of believers is sharply distinguished: €T®pirit itself,” we read, “beareth witness
with our spirit, that we are the children of Godlie gift of the Spirit is the gift of a person.
When, however, He comes into the heart, it is odbtm a personal union with any or all
believers, as the Son of God took human nature peticsonal union with Himself. But,
notwithstanding that the Spirit does not come ththeart to take up that heart into personal
union with Himself, He does come with a purposeendu leave, never to forsake the heart,
or the people whom He has thus visited. He is, edgeén time the very principle of their
soul’s life. And when the resurrection comes Hd ld a principle of life to the entire person
of believers, soul and body being then reunitednfeigt we understand the language of the
Apostle Paul in Romans 8:10, “The body is dead bse&f sin; but the Spirit is life because
of righteousness.” That is to say, it is on theugib of Christ’'s obedience unto death that the
Holy Spirit comes to dwell in believing sinnersdade so dwells in them that He is in time
itself a principle of life unto their souls. Adame believe, enjoyed this principle of spiritual
life in innocence, but through disobedience he ipsind at once became spiritually dead.
Believers now have the Spirit as a principle of l#nd that life is life eternal, because as it
was for Christ’'s sake alone that He became th€insist merits that for His sake He should
never leave a member of Christ's mystical body, vas become such by faith in Christ.
And we are taught further, that He, who is a ppteciof life to the soul in time itself, will
become a principle of eternal life to soul and hody to the entire person from the
resurrection henceforth. “For if,” says the Apoftleul (Romans 8:2), “the Spirit of Him that
raised Christ from the dead dwell in you, He thaised Christ from the dead shall also
quicken your mortal bodies by His Spirit that dwéll in you.” And thus we are brought
again to have regard to a consummation such akafienot seen nor ear heard, neither hath
entered into the heart of man.
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Secondly, we should reckon that the gift of theri§js a marvellous manifestation of the
love of God to poor sinners. There is a sense iiciwthe gift of the Son is the gift of gifts,
the unspeakable gift, not because the Spirit astanct person is one to whom less glory
belongs than to the Son Himself, but because okémse in which the Son was given. He
was given in order to be humbled, to die; not sithvwhe Holy Spirit. Yet the gift of the Spirit
is an infinite gift, because the Person is infinkad although it is in Christ crucified that the
love of God to sinners appears as the sun at deday height — (see John 3:16; Romans 5:8;
1 John 4:10) — yet it is only in virtue of the gift the Spirit that, according to Romans 5:5,
the love of God to sinners can be subjectivelyisedl It is, indeed, primarily the work of the
Spirit to glorify the Father and the Son by leadihgse, in whom He comes to dwell, to have
respect to the fountain of their salvation in tbreel of the Father, and to the channel by which
that love became theirs in the blood of Christ. ¥etHHe Himself an infinite gift, and an
infinite token of love, and a proof of the unchaalgieness of God'’s love, for the believing
soul may well say that surely God does not upbhand or her for the death of His Son,
seeing that He has followed it with the gift of tHely Spirit!

lll. — We proceed in the third place to refer byigb one of the activities of the Holy Spirit
as thus given. He is said to enable those, untawHe is thus given, to cry “Abba, Father.”
Abba and Father mean one and the same thing, loalyAbba is Hebrew, or speaking more
accurately, Aramaic, whereas Father is Englishc@irse, the Apostle used an Aramaic and
a Greek word. Possibly a term may have been draam the language of the Jews, and
another term from the language of the Gentiles withew to intimate the unity of these two
sections of the Church of Christ. Or it may be dolyintensification. But, however that may
be, our text teaches us, that the same Spiritvtlaagt upon Christ Jesus, and in which He
prayed, “Righteous Father,” etc., is the Spiritt thelievers are sealed with. In Galatians 4:6,
the Holy Spirit Himself is said to have come inte theart of the Galatians with this cry,
“Abba, Father.” In our text the same Spirit is stodenable us to cry, “Abba, Father.” The
sense of both passages seems to be combined innR®rEG, “The Spirit itself beareth
witness with our spirit, that we are the childrérGmd.” Of course, we should err if we said
that true believers are, at all times, enabled wétfect confidence to claim that God is their
Father. We only make the following observations.

(2) 1t is with this cry, “Abba, Father,” that theoly Spirit always enters the heart of believers,
and, accordingly, you will find that there are fefsthe Lord’s people who will not look back
to some moment of their life when they reckoned thay got a glimpse of an eternal day.

(2) Albeit it be the case with regard to those weye favoured with such a glimpse, that on
account of the machinations of the dewahd the corruptions of their own heart, and the
allurements of the world, their evidence of sonsbgzame possibly very dim; yet will it
always be the case, that if in any measure theirisaestored, they will reckon that during
all the time of their doubtings they were actuallypossession of all they needed for a perfect
salvation, to wit, Christ.

(3) It is a sure sign of sonship, if we regard sachinterest in God as adoption implies as
more than all the world to us. In earthly familiediere there is natural affection, the children
reckon that their father’s and mother’s favouraghem worth more than gold. Such as are
dead in trespasses and sins reckon very littleaof $Sfavour, but those that have the Spirit of
adoption, have this instinct that a sense of theudaof God, if they could only come at it,
would be as an eternal inheritance to them.

IV. — Application. — To the righteous, we shoulkklito say but two things:

(1) An assurance of God’s love, and that, in vidfighe promptings of the Holy Ghost in the
heart, ought to be regarded as the healthy staeCtiristian. The believers in the days of the
Apostle enjoyed it in large measure. It was a safisihis that made the Reformers such
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giants in their labours for God. Calvin in the Rtefy Address to himstitutes gives it as the
cause of much of the enmity which Papists borénéoReformed that the latter dared assert
such blessedness as adoption means as belongihgnselves. “They attack us,” says he,
“and loudly maintain, that this sure confidencendd free from arrogance and presumption.
But as nothing is to be presumed of ourselves |lghiags are to be presumed of God; nor
are we stript of vainglory for any other reasomtliiaat we may learn to glory in the Lord.
Why go farther? Take but a cursory view, most vali&ing, of all the parts of our cause and
count us of all wicked men the most iniquitousyati do not discover plainly, that ‘therefore
we both labour and suffer reproach because weitrdse living God’ (1 Timothy 4:10).”

(2) Consider that if we have but an occasional gien of God’'s having made us the
recipients, first, of the gift of the Son, and, aed, of the gift of the Holy Spirit, what
obligation we are under to live for God. What shasaeh of us, who profess the name of
Christ, ought to feel and express on account of hitk we have lived to the glory of Him
who loved and favoured us so!

Of those whose consciences tell them that theytiee strangers to the experiences of which
we have now tried to speak, | would, again, ask Hoey can expect to have the company of
New Testament saints eternally if a rehearsal ddtwihey enjoyed here in this world, be to
them as one speaking a foreign language? And furtheould point out, how infatuated
rejecters of the Christ of God must be! We are nadijuwedded to our self-righteousness. It
was that condition of things that made the Jews age to reject the Son of God in the days
of His flesh. To us, as to them, Christ still s&ysthe Son make you free, you shall be free
indeed.” He is offering Himself to us in the Gospeahd in offering Himself, He offers the
Holy Spirit, He offers pardon, He offers life, Héfers adoption, and all that this implies.
Will you not strive, then, with the great objectview, that the Christ of God should become

your own?
[February 1913]

A Sermon.
By theRev. NEIL CAMERON, ST. Jude’s, Glasgow.

“In the year of this jubilee ye shall return evengn unto his possession” — Leviticus 25:13.

In the first five books of the Bible we have a petfcode of laws to regulate the conduct of
the people both as regards their civil and eccaéisal duties. Some of these laws are morally
binding on all to the end of time; others were ¢gbiand, consequently, vanished away at the
appearance of their antitypes. This was true ofynwdirtheir civil laws as well as of the most

of their ecclesiastical ones. The moral law comdimn the ten commandments was not
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destined to pass away, as will appear to any umghcgd mind. It lays down man’s duty
towards God and his fellow. These duties can neease. But there are other laws which
have long ago ceased to be binding, as this ojuthiee has, because their significance was
to have its fulfilment in Christ’s spiritual kingda In reading this part of the word of God, it
is very helpful to the proper understanding ofdtkeep this fact before one’s mind. We have
in this chapter enactments of Sabbaths which veebe tobserved by the people.

The weekly Sabbath began in Eden. We are told,aneGis 2:2,3, that God rested on the
seventh day from all His works which He created amalde. It can be proved that He
commanded man to rest on this day, and to spemdtite fellowship and worship of his
Creator. In Exodus 16:22, the Sabbath day’s resttieduced in a manner that cannot be
explained otherwise. We read there — “That on ikth glay they gathered twice as much
bread, two omers for one man; and the rulers ottmgregation came and told Moses. And
he said unto them, this is that which the Lord redld, to-morrow is the rest of the Holy
Sabbath unto the Lord: bake that which ye will baikelay, and seethe that ye will seethe;
and that which remaineth over lay up for you, tokbpt until the morning. And they laid it
up till the morning, as Moses bade; and it did stotk, neither was there any worm therein.
And Moses said, eat that to-day; for to-day is Blfash unto the Lord: to-day ye shall not
find it in the field.” This happened before the lavas given on Mount Sinai. It was then
proclaimed as the fourth commandment of the masa) nd it shall continue in force till the
end of time. It had to be observed over and abbeeother Sabbaths commanded in this
chapter.

At the end of six years there was to be observedSabbath of the land, which was to
continue during the whole of the seventh year. Agat the end of seven times seven years,
or forty-nine years, there were to be two yeansstf, the fiftieth year being the jubilee.

In order that the weekly Sabbath would be kept, Gaxk double the usual amount of bread
on the sixth day, and none on the seventh. The baxe three signs to the people that He
would have the seventh day kept as a holy Sabbatmt.

(1) He gave twice as much bread on the sixth day;

(2) He caused that it did neither stink nor breexdms, although, when kept other nights, it
did both; and

(3) there came none of it down for the morninghaf $eventh day.

He has given many tokens of His favour since tdhsag sanctify the weekly Sabbath, and
many tokens of His displeasure to such as profariéhe Lord can, and will provide now as
well as then, ample provision for man’s needs @ndtiner days of the week. He is the same
yesterday, and to-day, and for ever. He also preanikat on the sixth year the earth would
bring forth fruits sufficient for the seventh yeand till the fruits of the eighth were ripe. On
the forty-eighth year He promised abundance foedhyears — that is, till the fruits of the
fruits of the earth were ready the year after tii@l¢e. We lose much by the atheism of our
hearts, inasmuch as we do not acknowledge God'¢igaoce either when favourable or
adverse to us. He says — “Seek ye first the kingddrG@od and his righteousness; and all
these things shall be added unto you.”

There are many opinions held by divines concerttiegaw of the seventh year Sabbath; but
all who know how to work the earth properly are eavaf the fact that the earth needs rest, as
otherwise it will lose its vigour if it should bdqughed every year. From this fact we learn
that God not only created man, and the beast afdomyin such a way as that, without the rest
He has commanded, they become useless, but thhasialso created the earth under the
same law. “In wisdom thou hast made all thy works.”

In our text there are three things which we wildeavour, as the Lord will enable us, to
consider at this time.

I. The condition of them to whom the jubilee brougtief;
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[I. The foundation upon which this relief was basaod
I1l. The nature of the relief itself.

|. — We are to consider the condition of those twm the year of jubilee gave relief. This
law was a very merciful one. It made provisionttoe man that lost his possessions, whether
through adverse providences or folly, to come paesession of them again. A foolish father
might squander his inheritance and bring himsetl ais family to penury, but this law
provided that all should be restored again. Adarprided himself and all his posterity,
through sin, of all he possessed. Let us consioleresof the possessions which Adam had
and which he lost.

(1) Man lost God by the fall — “Our iniquities haseparated between us and our God.” This
is the greatest loss that any rational creaturesaatain. All the other losses of man are like a
drop of the bucket in comparison with this one. Bpostle Paul, writing to the Ephesians,
reminded them of their sad condition before thgpgbsame to them. “At that time,” he says,
“ye were without Christ . . . having no hope, anthaut God in the world.” We see also that,
when sinners are convinced of their lost condittbrs becomes their, paramount misery. “In
those days and at that time, saith the Lord, thigreim of Israel shall come, they and the
children of Judah together, going and weeping stell go and seek the Lord their God.”
This is true of every sinner who realises the reatirhis lost condition. He feels now the loss
of God, as his own God, swallowing up all his othesses, and it becomes the gall and
wormwood that he drinks in anguish of spirit. Thare no words in the Bible to be compared
with the cry — “My God, my God, why hast thou fdtea me?” It makes one’s heart faint
even to think of being forsaken of God in eternttiis is verily the wages of sin; and it must
be, should a sinner die without being reconciledstm, that he shall lose God and all the
blessings of His fellowship for ever and ever. $eagj was this loss in the sight of God that
He sent His Son into the world to seek and to slaaewhich was lost. This loss is real and of
such a nature that none can trifle with it at I&&ny do not consider it now as being any loss
at all, so they go on carelessly dancing, singiaig songs, and they laugh scornfully at any
serious thoughts of it; but they will certainly cge their mind as regards this vital matter
either in time or in eternity. The poor little la&sswho came all the way from the west of the
island of Skye to Inverness, bare-headed and loated, asking the question of every person
that met her on that very long journey” — Can yellime where | can find the Lord God to
whom the issues from death belong?” — felt keerlyieed of Him. So will every one that
will be saved of the human race seek Him while Hey ime found.

(2) Man lost the image of God. This image consigteknowledge, righteousness, and
holiness. We are told in God’s word “that man isrblike a wild ass’ colt.” Before man fell,
the light that shone in his understanding is seethb fact that on first sight he knew the
nature of every creature which the Creator browgHtim, and gave each of them its proper
name. Man now is lower in spiritual knowledge thle ox or ass — as it is written, “The ox
knoweth his owner, and the ass his master’s cab:drael doth not know, my people doth
not consider.” Yea, we are told that we have sopietaly lost our knowledge of divine
things, that “The natural man receiveth not thenghkiof the Spirit of God: for they are
foolishness unto him neither can he know them, lieedhey are spiritually discerned.” We
hear, in the word of God, the cry of them who i the truth of this — “Give me
understanding, that | may know thy testimonies.eGine understanding, and | shall live.”
These petitions show how every one that is taughthe Holy Spirit feels that spiritual
knowledge is life, and that spiritual ignoranceléath to the soul. So our Lord prayed — “And
this is life eternal, that they might know thee tmay true God, and Jesus Christ, whom thou
hast sent.” Why do awakened sinners read theireBibiuch and often, travel long distances
to hear the gospel preached, and consider thatatfeewell paid for all their pains it they get
to understand even a little? Is it not because thalise that “it is not good that the soul be
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without knowledge”? One who deeply felt the igna@nor darkness of the carnal mind,
expresses it in these words — “Surely | am mordidirithan any man, and have not the
understanding of a man. | neither learned wisdaon have the knowledge of the holy.” The
word of God, and the experience of His people, agexfectly as regards the painful fact that
man has lost this part of the image of his Creator.

Man lost also his righteousness. When God created me loved the Lord his God with all
his heart, soul, strength, and mind, and he loved his neighbour as himself. All his
thoughts, words, and actiowere perfectly conformed to the law of God. He dtbefore his
Creator in perfect innocence, and without feartandy man sinned, guilt fell on his
conscience, and fear of punishment revealed itd&dfrighteousness was gone, and he fled to
hide himself from God among the trees of the gard&e character given of the children of
men in God’s word is — “There is none righteous, mat one.” This is proved by man’s
conduct in the world. Our thoughts concerning Goe anrighteous. We consider Him
austere, and hate Him without a cause. We dailggkoris commandments, that are holy and
just and good, in our thoughts, words, and actidie desperate wickedness of the human
heart reveals itself in the conduct of some moaa tbthers; but the hearts of all men are alike
evil in their imaginations every day. Nothing cdrange this terrible bias of the heart but the
grace of God.

Among men in the world unrighteousness reigns sapreMan defrauds his neighbour, and
excuses himself because he does it in the namehat men call business. They tell lies,
deceive, and exact more than is right, and ne &m hour’s sleep on account of these sins.
Others slander, backbite, hate, envy, and harbalicious thoughts against their neighbour,
and justify themselves in doing so. Yea, men haweedall these things who would be
mortally offended if one doubted their piety. Bliese sins prove how unjust man has
become, and the fact that man’s conscience doesondemn him for them manifests it. This
is not rendering to Caesar the things that are@aesor to God the things that are God’s.
The Lord convinces all His children of this woetidpravity of their hearts and spirits. One
of them cried — “Create in me a clean heart, O God; renew a right spirit within me.” This
cry comes often from every one of the Lord’s pepplat you will not find it among the
unregenerate. The Lord’s people smite their owradire@nd thigh for their sins against
heaven and in God’s sight; others smite their ri®gi for sins that are not nearly so heinous
in the sight of the Lord as their own. This was Weey of the Pharisees in Christ’'s day; they
said that John the Baptist had a devil, and thatLttrd Jesus was a wine-bibber; a friend of
publicans and sinners. But the poor publican thetitwup to the temple to pray “stood afar
off, smote upon his breast and cried, God be mértwf me the sinner.” This is the way the
penitent cry unto the Lord, and it is their crytthie hears.

Man lost also his holiness. He was perfectly halyis heart when God created him; but sin
polluted man’s heart. It is out of the heart thangs that defile the man proceed, as it is
written — “But those things which proceed out o timouth come from the heart; and they
defile the man. For out of the heart proceed dwlghts, murders, adulteries, fornication,
thefts, false witness, blasphemies; these arehthgs which defile a man.” Instead of love to
God's law, which is the image of God Himself, wedasin. We, by nature, love idols, and
after them we go. “If any man love the world, oe tihings that are in the world, the love of
the Father is not in him.” The impurity of our aff®ns is the fuel that sets fire to our vile
lusts. These lusts degrade man, and bring him Ithaar the beasts. Many deny the fact that
all mankind fell in Adam; but even the heathen obse that human nature was corrupt. If
men were conscious of the abominable lusts of #aethit would cause them to feel their
need of a clean heart. An adulterous thought mnanaitting of that sin in the sight of God, as
our Lord Jesus taught — “But | say unto you, thhbsoever looketh on a woman to lust after
her, hath committed adultery with her already i Iéart.” O how abhorrent in the sight of a
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holy God are the thoughts of the hearts of young arel women even in the house of God!
If men were made conscious of this abominationy theuld cry before the Lord, “Unclean!
unclean!”

We have the cry of them that were quickened to deel know a little of their defilement in
the word of God. David cried — “Create in me a gléaart, O God; and renew a right spirit
within me.” Paul cried also — “O wretched man tham! who shall deliver me from the body
of this death?” Natural men do not cry thus, faytlare dead in sin, and consequently they
do not realise it. But the Lord’s people have tAme cry now, and often pray with the same
words. The loss of a holy nature is a terrible lesBor, it is written, without holiness no one
shall see the Lord.”

(3) We are not now in the family of God as we asenkinto the world, but in Satan’s family.
Christ told the Jews that they were of their fattier devil, and that they did his works. It was
not so at the beginning. You will have noticed thiatthe genealogy Luke gives, he records
the father of each one till he arrives at Adam, haedays that — “Adam was the son of God.”
We are told in Genesis that, after Adam fell by, i@ begat a son in his own likeness; that
son was Cain, the murderer of his brother. We Hhreyanature in Satan’s family, “walking
according to the course of this world, accordinght prince of the power of the air, the spirit
that now worketh in the children of disobediendéthe Israelite who lost his family needed
a jubilee to restore him to that privilege agamde we need the gospel of the grace of God
to restore us into His family by the spirit of adiop.

Poor Ruth felt her heart alienated from the peopleloab, and united to God and His people
when she said — “Entreat me not to leave theep aeturn from following after thee; for
whither thou goest, | will go; and where thou losigd will lodge: thy people shall be my
people, and thy God my God: where thou diest wdiiel, and there will | be buried: the Lord
do so to me, and more also, if ought but deaththag and me.” This was a sure proof of the
grace of adoption in her case, and this will belteést mark of it to the end of time. As others
felt it — “For the time past of our life may sufias to have wrought the will of the Gentiles,
when we walked in lasciviousness, lusts, exceswiag, revellings, banquettings, and
abominable idolatries;” as if they had said, “Imere than enough of our precious time spent
in the house and family of Satan.”

(4) Paradise, or the garden of Eden, was a typeafen. Adam was driven out of it when he
sinned. This was done to convince him and his pibgtiat sin closed them out of heaven.
So that man lost heaven by sin, and opened thes gditdeath, in its threefold aspect, to
himself. This fact was very forcibly impressed am @rst parents when the flaming sword of
justice was placed at the gate to debar them frateriag to the tree of life. None could enter
heaven of the human race, were it not that thenseéalam, who is the Lord from heaven,
met this awakened sword, and opened a way by Hislbwaod into heaven. He entered the
holiest of all, and thereby obtained eternal red@mpfor all the people given Him by the
Father. It is only through His blood that we hav@dbess to enter into the holiest of all,
which is heaven. The vain dreams of men that thi#lyge to heaven by their own merits,
will certainly have an awful awakening at last.

(5) We have also lost our freedom, and have becaves to Satan, the world, and the flesh.
No slave was more bound than we are to our ows,lastwe are by nature. A slave differed
from a hired servant, inasmuch as being sold, beived no wages. He could never earn one
penny wherewith to regain his freedom, but contthaeslave till the day of his death. This is
a very true picture of our condition spirituallysiice demands of us to pay that we owe; but
we can pay nothing, although our debt is set famghthe sum of ten hundred talents. A
kinsman in Israel might repurchase his poor brégh&eedom, and put him again into
possession of all he lost. No brother can restngstwhat we have lost spiritually but Jesus
Christ. If we will be restored to freedom it wiletby Him. He has restored that which He had

Sermons from the F P Magazine vol 17 p. 60



not taken away, and consequently it is writtenf-ttfé Son therefore make you free, ye shall
be free indeed.”

Il. — Let us now consider the foundation upon whicé blessings of the jubilee was based.
The trumpet was to be sounded immediately the prggst came forth from the holiest of all
on the great day of atonement.

This great day of atonement had to be observed angar, by God’s authority, under the
Old Testament dispensation from Moses till Chrigddon Calvary’'s cross. This covered
about fifteen hundred years. In the eye of Godetheas but one great day of atonement. This
was the day on which His own Son poured out Hig soto death to make an atonement for
the sins of all the true Israel of God. This was@once, and never to be repeated. “He by
one offering perfected for ever all them that amacsified.” Christ by His one offering did
magnify the law and make it honourable, and did akstisfy divine justice for all the elect.
The merit of His obedience and death procured fsrpgdople all that they had lost. He made
up, as their surety, the covenant of works, and ptecured for them all the blessings of the
covenant of grace. These great blessings are fodfgged in the gospel to men who are lost
themselves, and who lost all they had in the #tdam. The year of the jubilee was a very
vivid type of the blessings offered to sinnersha gospel. The proclamation of the gospel is
based on the atonement made by our Lord JesustChridfers freely to every one who
hears it an immediate deliverance from sin andtsatonsequences, as well as an inheritance
which is undefiled and that fadeth not away, reséin heaven for every one who believes it.
We shall notice briefly a few of the striking redelances between the jubilee and the gospel.
(1) The trumpet of the jubilee was not blown tilethigh priest had offered the sin-offering
on the great day of atonement. On that day onceaa lye went into the holiest of all, and
sprinkled the blood seven times on the mercy-sedtafore it, and interceded for the people
that their sins should be forgiven. This was a tga¢ of Christ's atonement and intercession.
He entered into heaven itself by His own blood hgwbtained eternal redemption for us.
The blood of calves and of bulls could not take yawem; but “the blood of Jesus Christ,
God’s Son, cleanseth us from all sin.” The calthed gospel rests upon the satisfaction made
to God’s justice by the blood of Christ. As it isitten: “Save him from going down to the
pit, | have found a ransom.” “I have found a ransasithe voice of justice on the day of the
sinner’s justification by faith in Christ.

(2) We further notice that, on the day of atonemalitthe people were to afflict their souls
for theirsins while the high priest was in the holiest éfahd the soul that did not do so was
cut off from the congregation of Israel. This sets forth tingent need of repentance in order
to forgiveness; and that repentance has a dirextemion with the blood and intercession of
our Great High Priest. “Him hath God exalted witis Hght hand to be a Prince and Saviour,
for to give repentance to Israel, and remissiosirag.”

(3) The gospel preached on the day of Pentecostheasue spiritual antitype of the trumpet
of the jubilee. Peter declared that day that thevel@us effects which followed the
doctrines set forth were the direct operationshef $pirit of promise given by the Father to
Christ as a reward for His sufferings. The Holy &hthat day convinced three thousand men
of their lost condition, wrought true evangelicapentance in their hearts, and saving faith in
Christ.

(4) Such as preach a gospel without the atonenweiis doundation (which is no gospel)
deceive themselves and their hearers, and wilgkaihwho will trust in their false doctrines
to certain and unremediable ruin. There is muchipgwus talk in our day about love, mercy,
and goodness in God which, these dreamers detdabe, inconsistent with any need for an
atonement for sin on the part of God. But God $t,jas well as merciful, and justice required
death as the wages of sin. “Without shedding obéls no remission.” His justice required
an atonement; His love, mercy, and goodness prd\adeamb for a burnt offering.
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(5) The trumpet of jubilee was blown first in Jealesn, and then throughout all the land of
Canaan. The gospel was preached first at Jerusalahfrom thence to the ends of the earth.
All who lost their possession were the objectshef merciful enactment of the jubilee; those
who lost all their possession by the fall are thgats of the free offeof eternal life through
Jesus Christ our Lord.

(6) The law of the jubilee was decreed and declée®od; the gospel is also good news
from the Lord to a perishing and lost world. It Hdis authority, and is a declaration of the
eternal purpose that, whosoever would hear and wpsliould have eternal life. It requires
nothing of the recipients but an acquiescencesirteitms as God’s remedy for poor, needy,
and lost men. “The poor have the gospel preacheitbham.”

lll. — The nature of the relief conferred on theuyef the jubilee.

There would be in Israel only a few who lost thsassession, and these only looked forward
with expectation to the year of the jubilee. Whiee year came and the trumpet was blown,
the larger number paid no attention to it. They hatllost their possession, and they would
not as much as lift their heads when the soundhefttumpet was heard. So there are very
many in gospel lands, who are not conscious ofrigalast their souls and their all in Adam,
and consequently the preaching of the gospel iksfotess to them. This shows the need of
the teaching of the Spirit of truth, for He alorencconvince men of their sinful and lost
condition. The Word of God declares man’s lost ¢mal by nature; but, if the Holy Ghost
will not awaken, and enlighten men, our thoughts @ — “We are rich and increased with
goods, and have need of nothing;” while we are pad miserable, and wretched, and blind,
and naked. But let us beware; for the slave whasezf to go free when he heard the trumpet,
and said, “I love my master, and his service, | wilt go out free,” was brought to the door
post of his master’s house, and had his ear borddam awl. That man was bound, by the
decree of God, to serve his master for ever. Shioeltive to the next jubilee, it could bring
no relief to him. So gospel hearers are in greagdawhen they refuse the call of the gospel,
and say in their hearts, “I love the service ofamd Satan, and will not leave them yet,” that
God may decree that they shall be the slaves @rginSatan for ever.

Others as soon as they heard the trumpet (and yuh®a sure that the trumpet gave no
uncertain sound) immediately threw down the impletseavith which they laboured in their
bondage, and began to bend their steps toward ltstipossession. If you were standing at
their old home, you would see the father comingnfitbhe north, the mother from the south,
the son from the west, and the daughter from tlsg &atake possession of all they had lost.
If their masters should ask, “Where are you goiogwho authorised you to leave my
service?” they could answer: “I have the authootyGod’s word for leaving you and your
service, to take possession again of all that eHast.” What beaming faces, from real joy of
heart, you would see as one after another came tbaitieir former habitation! How loudly
they would praise God for the trumpet of the jubil®ne would say to the other: “It was the
most joyful sound that my ears ever heard.”

The joyful sound of the gospel, in the ears of aamho is convinced of his guilty and lost
condition under the curse of the law of God, brihgs a spiritual relief greater than the
jubilee brought to Israelites. We are told that Gocigs them by His word and Spirit out of
the lands from the east, and from the west, froemibrth, and from the south. There is joy in
heaven as one after another of them turn to Gotepgntance, and there is joy also in the
true Church on earth. Each one receives backatlMhs lost in Adam.

He receives forgiveness of sins through the bldodhwist. God justifies him by imputing to
him the obedience and death of His own Son, antbwssfaith on him to embrace Jesus
Christ as his righteousness. His person is acceagduk stands in that righteousness before
God, and He enters into a covenant with him to [Bod unto him. God and the lost sinner
are reconciled, and the peace made between thehelyood of Christ is everlasting in its
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nature. So, the poor sinner has the greatest pars doss made up, and made sure for ever.
All the other parts of his lost possession willlasslly be restored to him.

God puts His Spirit within him, and gives him a nbeart and a new spirit. He is created
anew in Christ Jesus. The image of God is restorethe soul, which, as we said before,
consists in knowledge, righteousness, and trueésdi. The knowledge that he now has of
God (though it is yet very imperfect) is more ththat which Adam had before he fell. He
knows Him to be a sin-pardoning God, and that Bi&] pity, and mercy were so great that
He gave His only begotten Son to die for His enemfhrist, in that great and wonderful
prayer, said: — “And this is life eternal, that yhmight know thee, the only true God, and
Jesus Christ, whom thou hast sent.” He has to gmograce and in the knowledge of our
Lord Jesus Christ; but this part of the image ofl @imprinted indelibly by the Holy Ghost
on his soul. This knowledge cannot be lost again.

Righteousness is also imprinted on the soul. The nmav is in full agreement with God’s
law. Formerly he considered it too exacting. Nowshgs from the bottom of his heart: “The
law is holy, and the commandment holy, and just good.” He has changed his mind
entirely about the law, and instead of finding fawith it, he smites his own breast because
he cannot fulfil its holy claims. The will to fulfboth tables of the law, is always present with
him. He delights in the law of God after the inwar@n. Is this not a fulfilment of the
promise: — “I will put my law in their inward partand write it in their hearts; and will be
their God, and they shall be my people™? This makesman truthful, honest, faithful, sober,
and trustful towards his neighbour. It will makenhcontrite in spirit towards God, and all
that belongs to Him in this world. He does not satin order to merit eternal life by his
obedience, he is entirely indebted to Christ’'s odreck and death for that; but he does it
because he has been already saved, and becaugadbehat is planted in his heart moves
him powerfully thereto. Formerly, he walked accaglio the carnal inclination of his own
depraved will; now he takes the word of God agtlis of faith and practice.

True holiness is a part of the image of God. Maat tbentirely in the Fall. His affections fell
to the dunghills of this world, and instead of ldeeGod there sprang up enmity: “They hated
me without a cause.” In regeneration the affectiaresraised “to the things that are above,
where Christ sitteth at the right hand of God.islthis renewed heart that hates the thoughts
of vanity, and that loves the law of God. The lasedimes sweeter to it than honey, and more
precious than gold. The law here means the word@ed — both law and gospel. But
corruption remains in the heart still; and therefthe cry is heard “Create in me a clean
heart, O God, and renew a right spirit within midne ever cried so in truth, but such as
were changed inwardly by grace. Notwithstanding bimth holiness and corruption strive for
the mastery in the heart, we are told that thatkis born of God sinneth not. Sometimes,
the corrupt nature gets the upper hand so muchnthéstace of grace can be discerned; but
grace in the heart will overcome all oppositiotaat. David had a sad experience of this, and
so had many of the children of God. Grace in tharthes like Gad: “Gad, a troop shall
overcome him; but he shall overcome at the lashisl the image of God, which man lost
when he fell by sin, and which consisted in knowkedrighteousness, and true holiness, is
restored in regeneration. It is not yet perfectigtored, but it will be so on the soul at death.
Justification is an act, and is perfected in amaintsof time; but sanctification is the work of
God’s Spirit, and is progressive.

All those that are justified are also born of theri§ and as the righteousness of Christ is the
foundation upon which justification rests, so tlesvrcreation made within by the Holy Ghost
is the foundation of sanctification. The Spirittaith dwells in this renewed part as the Spirit
of adoption. He gives the renewed sinner the difpasof a son, whereby he claims God as
his Father. This disposition of sons and daughteasifests itself in love to the Lord’s
people, His cause, house, and name in this wowddaid) although he was the King of Israel,
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would rather be a doorkeeper in the house of Gad twell in the tents of iniquity. This
adoption, by the Holy Ghost, brings the soul homeGbd’'s house and family. As it is
written: — “Ye are come unto Mount Zion, and urtte tity of the living God, the heavenly
Jerusalem, and to an innumerable company of angetise assembly and church of the first-
born, which are written in heaven, and to God tndgé of all, and to the spirits of just men
made perfect, and to Jesus the Mediator of theam@nant, and to the blood of sprinkling,
that speaketh better things than that of Abel” Taey“no more strangers and foreigners, but
fellow-citizens with the saints, and of the houddhaf God.” They are in God’s family as
they are born of water and of the Spirit, and tp&iSdwells in their hearts as the Spirit of
adoption. They are in the kingdom of grace in thasld, and the kingdom of glory is theirs
by the absolute promise of Christ: “I will come agand receive you unto myself; that where
| am, there ye may be also.”

Man receives his freedom from the slavery of sata8, and the world that lies in the wicked
one. He becomes free from the slavery of sin, swiritten: “For sin shall have no dominion
over you: for ye are not under the law, but undeceg.” Sin is still in him, and seeks to
regain the old mastery over him; but grace reigmsugh righteousness in him unto eternal
life, by Jesus Christ our Lord. He is now the frean of Christ, as it is written: “If the Son
shall make you free, ye shall be free indeed.” $irae from the curse of the law; he is free
from the dominion of sin; and he is free from bethg slave of the god of this world, the
spirit that rules in the children of disobedienttewas by the gospel that he obtained this
freedom; not by any power or wisdom of his own.

The jubilee was God’s plan to restore to men thast possession in this world. It was
entirely for men who lost their all. So is the gelspt is God’s mercy and goodness to sinful
men, who have lost all they possessed spirituallysib. The call of the gospel is like the
blowing of the trumpet of the jubilee. Every oneonltears it, has the authority of God to turn
to Him by Jesus Christ in order to receive all amate than man lost by the Fall. All is free in
the offer of it, and the promise is sure to evamg avho will come. Christ says: “All that the

Father giveth me, shall come to me; and him thatetb to me | will in no wise cast out.”
[March 1913]
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A Sermon.

By theREV. ALEXANDER MACKAY, Oban.
(Taken down by aHearer.)

Psalm I.

| should like to direct your attention to-night, the Lord may be pleased to enable me, to the
whole of this Psalm. We have been familiar with Bsalm from our infancy. We have read it
for ourselves and we have heard it read by othgeshave heard it sung over and over again;
yet it is to be feared that it has been a meanssgd®ng to the most of us. This Psalm is a
most beautiful Psalm, and every word in it is digant. It is brimful of meaning from
beginning to end, and if we took one verse withoansidering the Psalm as a whole, we
would lose the meaning of this precious Psalm,itfas concerned about two things from
beginning to end. It is concerned about the godig the ungodly, or we might put it
otherwise, and say it deals with the two divisiorte which men have been divided since the
Fall, and into which they will be divided till thend of time, and shall be divided throughout
an endless eternity. Let us consider, then, thesalivisions of this Psalm.

l. — You notice here that the Psalmist begins thedr® with “the blessed,” or “the righteous,”
or “the godly,” and in dealing with the blessed mtne Psalmist speaks

(1) about higharacter; he speaks

(2) about histate; and he speaks

(3) about higend.

(1) You find the character of the righteous man broumgfore you when it is said that “he
doesnot walk in the counsel of the ungodly; that he does stand in the way of sinners;
that he doesot sit in the seat of the scornful”; and further, tHais delight is in the law of
the Lord, and in his law doth he meditate day aigthtti This is the character of the good
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man. And you will notice, further, that his characis also divided. It has, as it were, two
sides. It has an outward side and it has an inwatd, or, to speak otherwise, it has a
negative side and a positive side. In dealing whthcharacter of the righteous man we shall
notice, first of all, the negative side. “He doeast walk in the counsel of the ungodly, nor
stand in the way of sinners, nor sit in the sedhefscornful.” That is to say, the godly man is
known outwardly by his walk and conversation. Thisra difference between the righteous
and the wicked as to their outward walk and lifethe world, yet you often hear such an
expression as this, “Oh, we must not judge men.fWeu find Christ Himself saying, “By
their fruits ye shall know them.” Now, here we hdkie outward character of the godly man.
He is one who seeks to abstain from all appearancavil; he is one who is not found
associated with the world and with its vanitiesaimy shape or form. In our day religion has
come to such a low ebb that there is practicallydifi@erence to be seen between the world
and the professing Church; but God has put a difieg between the world and His Church,
and the difference is seen by the godly in thisHfeven those whose eyes have been opened
by the Holy Ghost — and it will be seen by an assethuniverse on the day of judgment.
Nevertheless, we have to say about this negatixteopahe character of the righteous man,
that an unconverted man might, to a certain extegt,claim thereto. You remember the
young man in the gospel. He laid claim to this niegaside of the character of the godly.
“All these,” he said, “have | kept from my youth.W¥hat lack | yet?” So we see that men
who are unconverted may have in their life and eosation this outward side of the
Christian character. It may not be laid to theiarge that “they walk in the counsel of the
ungodly, that they stand in the way of sinnerghat they sit in the seat of the scornful,” yet
they lack something still — they lack the “new heéalt ought to be true of every one to
whom God has sent His word, that they should baunispect in their life and conversation,
but at the same time, while all this may be trheytmay be still “without God and without
hope in the world.”

We see, however, in considering the positive sidde character of the godly, that there is a
great distinction drawn here between outward miyraind inward religion. Men may have
outward works, commendable in themselves, and getdstitute of vital godliness; and here
we have a distinction drawn between the outwardbrainand the truly pious as to their
minds or dispositions with regard to the word ofdGW@/e see that the Psalmist says, “But his
delight is in the law of the Lord,” or “in the la@f Jehovah,” for that is the meaning here. Not
only does he keep himself unspotted from the wdnld,he has a heart to know the word of
God — he has a heart that delights in the law bbJah; and no unconverted man can lay
claim to that. This is where the distinction comasbetween the unconverted and the
converted. It is not at all so much as to theim@ut character in the world, but the inward
religion of the heart. “Man looketh at the outwaggpearance; God looketh to the heart.” And
it is said here, “His delight is in the law of therd; and in his law doth he meditatay and
night.” Doesthis mean that the godly have unbroken fellowship Wod? Does it mean that
the godly have a sense of constant delight andokebrmeditation in God’s law? Oh, no; it
does not mean that. What does it mean, then? lhsn@ast in one word, that it is the bias of
their minds to meditate in the law of the Lord. Ayali see that may be a test for each one of
us. We may ask ourselves the question — “Is it &theut us that we do not walk in the
counsel of the ungodly, nor stand in the way ohers, nor sit in the seat of the scornful?” Is
it true about us that we have outward morality? Kngle answer “Yes,” then let us consider
further this question — “Do we love the law of therd?” Can we say what the Psalmist says
in another place?

“Upon my heart, bestowed by thee,
More gladness | have found
Than they, even then, when corn and wine
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Did most with them abound.”

Can we say that about the law of the Lord? Now ldlaeof the Lord means here the written
Word of God. The Psalmist had not the Bible as aeehit. It is very probable that he had
only the five books of Moses, but there was endanghe five books of Moses to give delight
to the heart of the Psalmist.

What does this delight in the law of the Lord medintheans that one has found in the
Scriptures more joy and more satisfaction thanbmafound in anything else under the sun. It
means that one has come to experience joy whickvtinlel cannot give, even life, through
the Word of God. This is then the first thing toighh our attention is drawn here — the
character of the godly man. He is outwardly religious, butibalso inwardly religious. He
has a heart to know God; he has a heart to lovedss, and | may ask yourself the question
— What do you know about this delight in the lawtloé Lord? What do you know about
finding in the Word of Godhore consolation and more happiness and more goyekier you
found in anything in this world? Did the Word of ¢ébecome to you the “Word of Life?”
But some of God’s people may say: — “Well, the @ares are often very empty to me, and |
cannot say that my delight is in the law of thed,aas the Psalmist puts it, “day and night.”
You may say: — “It is true about stony-ground hesthat they rejoice for a while, and who
knows but | may be one of them? “The Psalmist, hanetakes away the foundation from
the stony-ground hearers when he says: — “His ldelggin the law of the Lord; and in his
law doth he meditate day and night.” To “meditady end night” means simply this that they
continue to meditate in the law of the Lord, evespite of sin and Satan. You see sin claims
our thoughts as well as our actions, and God’s leewpl be carried away in their thoughts
very often by sin. They are often led into capgivih their minds. Sin robs them of this
delight; robs them of this sweet meditation. Simtgahem to delight in itself, wants them to
have their meditation on itself. Oh! how miserabla makes God’s people! When they
consider how much of their life is spent in thesgraf the carnal mind, and how little of their
life is spent in delight and meditation in His laey are ready to conclude that the character
of the righteous does not belong to them, but etstime time it is true of God’s people that
their mind is continually biassed towards the Wofdsod. They know this for a fact that, if
they are to have any enjoyment in this world, déytlare to have any comfort in this vale of
tears, it must come through the Word of God.

(2) In the second place the Psalmist draws ountaite here to thestate of the godly; and
how does he describe the state of the godly? Welklescribes the state of the godly by a
comparison with something in nature, and he talees h tree — “a tree that is planted by the
rivers of water”. And you will notice that when heakes mention of a tree he does not say
any kind of tree, but he makes mention of a tres igplanted by “the rivers of water.” God
Himself hath planted His people in His own vineyamdthe world, and this vineyard is
watered by a river “whose streams make glad tlyeofibur God.” And what are the rivers of
water by which this tree is planted? Well, therthes river of the pardon of sin, as we sang in
the thirty-second Psalm

“O blessed is the man to whom
Is freely pardoned

All the transgression he hath done;
Whose sin is covered.”

The stream of pardon of sin flows by the rootshid tree. And another stream that flows by
this tree is the stream of grace — the grace oft &yl grace are ye saved through faith, and
that not of yourselves; it is the gift of God.” Weght say also that the streams here are just
everything that God has done for His Church in emtion with her salvation; that all the
provision of His grace is, as it were, streams Wwrdontinually keep this tree living, for we
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have here this tree said to be “bringing forthtfranihis season; his leaf also shall not wither;
and whatsoever he doeth shall prosper.”

You know yourselves that in the winter trees Idseirtleaves; and is it true about God'’s
people that they are in such a state as that tleegleays green? Oh, no! God’s people have
their winter as well as their spring and their suenn¥ou also know that there is a great
difference between a tree that is withered ancea tinat is leafless in the winter. You have
seen trees which were altogether withered, and Wene easily distinguished from those
which were not withered, and you have also sees tnéhich were leafless in the winter, and
when the spring-time came those trees broke olgaves as if they had never seen a winter.
That is what is meant here when he says: “His $eafl not wither.” It does not mean at all
that they have not got their winter at times. Yemember what Isaiah said: “We all do fade
as a leaf.” That meant that, as far as the feeloigsod’s people were concerned, they were
just like trees in winter — without a leaf at dljt when “the time of the singing of birds is
come,” then the leaves will appear as if there ndéxa come a winter, and they will be
thinking then that they really have marks of grace.

The Psalmist says here also that this tree “shiallgkforth his fruit in his season.” Now,
God’s people have their seasons. They have thasoss of joy and their seasons of sorrow.
They have their seasons of prosperity and thesmeaof adversity, and they bring forth fruit
in these seasons. When they are troubled and the, faith appears and brings forth fruit
which they may not, however, be seeing, but God ge¥ou remember that, when Abraham
was tried, he brought forth the fruit of greattiaiand he was recommended for the fruit that
he bore. You remember Job also when he was affli@ed how the great patience that he
exercised is spoken of as “the patience of Jobjf #eere never was any patience like this.
And so right down through the Scriptures you sed’'§&people in different circumstances,
bearing fruit in all their seasons. You see thentheir spring, in their winter, in their
summer, and in their harvest. You see them in §mith, in their manhood, and in their old
age; and they bring forth fruit in their season.

(3) Now, in the third place the Psalmist descrittesend of the godly. Remember, friends,
there is an end before you and before me. And vehliie end of the godly? The end of the
godly is this: “They shall stand in the judgmeritey shall form the congregation of the
righteous” at last, and in that congregation tiveitenot be found one of the wicked. There is
no congregation of the righteous just now but tieked are to be found along with them, but
when the end of all things will have come — wherdGaball call the world to an account —
then there will be an eternal separation made lmtwiee righteous and the wicked, and the
righteous shall form one congregation then. Thegllsstand on the right hand at the
judgment of the great day, and shall be eternadlicemed into the everlasting happiness that
has been prepared for and awaits them. Such, thetle Psalmist's description of the
righteous man — of the godly man. He brings betsrdischaracter; he brings before us his
state; and he brings before us head. Many a one has said, “Let me die the death of the
righteous, and let my last end be like his.” Arkely every one here would like to die the
death of the righteous. Well, lay this to heartu yaill never die the death of the righteous
unless you live the life of the righteous. The titings are inseparable. The end will
correspond with the life. “As the tree falleth, gmall it lie.” And if the tree has not been like
this tree — “planted by the rivers of water” — thbie fall into eternity will be a terrible one
indeed.

[l. — Let us turn our attention now to the othemntlaat is brought before us in this Psalm, or
the other class or the other company — even thedingAnd what does the Psalmist say
about the ungodly man? The Psalmist speaks alsg gimungodly

(1) as to hicharacter;
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(2) as to hisstate; and
(3) as to hiend.

(1) Let us, first, then consider tleharacter of the ungodly. You notice here that there are
degrees in a life of sin — that he speaks al@lking; that he speaks abostianding; and
that he speaks abostting. Some men begin to walk in a course of sin in tlgeuth, and
then they begin to stand in the way of sinners, a@nthst they sit down in the seat of the
scornful; and it is a terrible thing to be sittimgthe seat of the scornful. | cannot bring this
matter before you better than by a practical itatstn. There is such a class in the world as
drunkards. Well, the drunkard is not a drunkardbégin with. The drunkard becomes a
drunkard by degrees. The drunkard begins his cénekstening to and walking according to
the counsel of his companions. Many a young mambegcourse of sin by just walking first
of all in the counsel of his ungodly companions.aivithey say to him, like this, “There is no
harm in taking a little whisky now and again,” theung man might be ashamed perhaps to
refuse, and perhaps ashamed also to begin to takegdrink; but he does not walk very
long in the counsel of his associates until youlsgestanding in their ways. You will soon
see him drunk on the street, and there is not a@about shame now. Perhaps, to begin with,
he was ashamed to be seen going into the publisehethe would sneak in; but he has cast
his shame aside, and now he will stand at the pdiaduse door and enter it quite boldly,
glorying rather in his shame. But, again, the mmatt@es not end there, for the aim of sin,
friends, is to ruin the creature — body and sould Avhen the drunkard has begun to stand in
the way of sinners — when he stands boldly up timng drink — he will very soon “sit down

in the seat of the scornful.” He will ridicule rgion altogether, and he will go headlong on in
the ways of sinners, as if there was nothing nobetaone but “to eat, drink, and be merry.”
We might take another illustration to bring out ghgnificance of this walking and standing
and sitting. If you saw a man going through a nptgce, and if you saw him walking
through it, you would say — “There is hope that tten will come out of it when he is only
walking through it;” but, if you saw the man stamgliin the miry place, you would say —
“What does the man mean that he stands in suchee s that?” but, if you saw the man
sitting down in it, you would say — “This is a tibfe case indeed. A man sitting down in the
mire!” This is the way, friends, sinners begin @®s of sin which may not appear, and which
are not so terrible to begin with, as that to whsakh courses lead.

This is then the character of the wicked. They twal the counsel of the ungodly,” they
“stand in the way of sinners,” they “sit in the sehthe scornful,” and these three conditions
are terrible conditions, and any one of them ifi@eht to ruin you for ever. In other words,
if you are walking in the counsel of the ungodlghaugh you are not standing in the way of
sinners, walking in the counsel of the ungodly Wiling you to hell; and if you are standing
in the way of sinners, and not altogether ridiaglpiety and godliness, yet your standing in
the way of sinners, if you do not repent of it,vaking you lower than the grave. If, on the
other hand, it is true about you that you arengjttn the scorner’s chair, and that you laugh at
everything that belongs to God and the everlastiatjare of your own soul, then mark this,
that there is only a step between you and goingndiomo everlasting woe. You remember
what was true about Lot’s sons-in-law — “He waghem as one that mocked,” and that is
what is true concerning those who are sitting engbat of the scornful. Everyone who speaks
to them seriously is just “as one that mocked,” tht fire and brimstone from heaven soon
put an end to the indifference of Lot's sons-in-lavow, how is it with yourself? What is
your character? Are you going along with the ungadid taking their counsel? Well, if you
are, rest assured of this that the end of thesgghs death. Or, is it true of you that you are
standing in the way of sinners, that your delighin wickedness? If your delight is in your
ungodly ways, then know assuredly that you aretar@ble condition. Or is it true about you
that you are just a mocker? Well, if it is so, asid already, there is nothing between you
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and hell but the very breath which you breathe, @ngbu slip a mocker into eternity, you
will lie down in everlasting sorrow.

(2) Secondly, the Psalmist describesdiae of the ungodly, and he describes their state also
by a figure. And what figure does he use? He useshaff, and there is a great difference
between chaff and a tree. You see the chaff isribst worthless thing that is to be found on
the face of the earth. You remember what John tqati& said about the chaff — “He will
burn up the chaff with unquenchable fire.” Why dmuythink does the Psalmist describe the
state of the wicked as being like the chaff? Wigll) know yourselves that it requires a high
wind to have any effect upon a tree, but verydittlind will carry the chaff away. There is a
storm coming, friends, which will try our standiramd, if we are not like the tree planted “by
the rivers of water,” we shall be carried away ltke chaff before the wind. That, then, is
what is meant here when the Psalmist comparegsdted the ungodly to the chaff. They are
in such a state as this that, if a breath of thethvof God will blow upon them, they shall be
carried away into outer darkness. There is notlh@ll about which the farmer is so
indifferent as he is about the chaff. The husbanmdmas not indifferent about the tree,
although it was not bearing fruit. He said — “Letlone this year also until | dig about
it,” but there is no thought taken about the claféll. It is a thing that is very easily got
rid of, and the farmer has no thought whatever alsosgtaining any loss when the wind
carries away the chaff. Ungodly man and woman, mber this, that God will not
consider that He sustains loss in sending you antayhell, if you persist in following a
course of sin. Remember that, and remember thes #iat your present condition is just
like the chaff — you are liable at any moment todseven away by the wrath of God.
You would think that the farmer would be willing get rid of the chaff at once. Why
does he keep it in his barn? Because it is mixeth wie wheat. That is the reason, but
the day will come when it shall be eternally sepadafrom the wheat. “He will gather
his wheat into his garner; but he will burn up thaff with unquenchable fire.”

(3) Let us now, in the third place, consider biyethe end of the wicked. What does the
Psalmist say here about their end? He says — “Tigodly shall not stand in the
judgment, nor sinners in the congregation of tlghteous.” They may now be side by
side with the righteous, they may be associatet thiém in such a way that they may be
counted by their fellowmen as righteous, but the wédl come when the wicked will be
calling on the mountains and on the rocks to fglbm them and cover them from the
face of Him who shall sit on the great white throbecause they shall not be able to
stand before Him. God will separate the wheat fribre chaff, and He will send the
wicked away everlastingly into outer darkness, &shave it brought before us in the
25th chapter of Matthew, where Christ speaks alloeitgreat day of judgment. He says
there that the wicked will be on the left hand, asgped from the righteous, and He will
say to them on the left hand — “Depart from mecyesed, into everlasting fire, prepared
for the devil and his angels.” This is then the ave&nd of the wicked.

Well, how should we be disposed towards these #ilndow should these things affect
us? We have here the two classes brought beforangstheir different characters, their
different states, and their different ends, andnmest belong to either class. We must
have the character of the godly or the characteh@fungodly; we must be in the state of
the godly or in the state of the ungodly. And if eue like the tree “planted by the rivers
of water,” then let us rest assured of this, thatend will be a happy one indeed; but, on
the other hand, if we are like the chaff — if we &ne servants of sin — if we are like a
dog which never did a good turn for his master, buatthe contrary, snarled and barked
at him continually — then let us lay this to hedhiat the Great Master will soon get rid
of us. You would think that the master who woulcegean animal that would be of no
service to him at all would be a foolish master.dGaill not be foolish. He will bear
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long with sinners, but He will not bear for everthvihem. He will get rid of those who
are His enemies, and who delight to be alienatechfHim, and who have not a thought
about His claims upon them.

The Psalmist closes this Psalm by saying, “The Uardweth the way of the righteous;
but the way of the ungodly shall perish.” Now, widates he mean here by saying, “The
Lord knoweth the way of the righteous”? He meansitbthat the Lord knows and
delights in the way in which the righteous walk.yeemember the Church said of old,
“My way is hid from the Lord.” Now, her way was nbid from the Lord, for “the Lord
knoweth the way of the righteous.” He knoweth theay when their way is through
troubles and trials, and God will see to it thahatever will befall them in the world, He
will bring them at last to be with Himself. Yea, Hmys that all things shall work
together for good to them who are His people.

It is said here, on the other hand, “that the wayhe ungodly shall perish.” And what
does that mean? It means that the ungodly shalfimdtsatisfaction in their ungodliness
in another world, for their very way shall peristhere will be no strong drink to satisfy
the drunkard in eternity, for “his way shall perishNo satisfaction there for the unclean;
no satisfaction there for those who spend theietand their talents and their substance
in the sinful pleasures of this world.

Oh, then, what manner of creatures ought we toDmelou think it is wise on your part
to say that you will go on a little while longer your wickedness? Do you think it is
wise for you to say you will turn some day? Rementhes, that the longer you go on in
a course of sin, the more entangled you becomemthre impossible, humanly speaking,
you make it ever for yourself to turn again to G&ihd says in His word — “Now is the
accepted time, now is the day of salvation,” andddansels us in this Psalm to make
choice of Himself as the way to blessedness, andvélas us, on the other hand, what
the end of a course of sin will be. Do not thenteam His counsel and His warning, but
turn now to God in Christ, who is “reconciling tleorld unto Himself, not imputing
their trespasses unto them.” “Though your sins $ecarlet, they shall be as white as
snow; though they be red like crimson, they shalas wool.” All manner of sin is
forgiven freely through the efficacy of the blooti@hrist. God invites you to come unto
Himself, and He will not cast you out now on accobwoh your sins, but if you enter
eternity and meet Him there clothed in the guiltl @orruption of your sins, He will cast
you out for ever into the place where He hath ftteyo to be gracious. “He that soweth
to the flesh shall of the flesh reap corruption;that soweth to the Spirit shall of the

Spirit reap life everlasting.” May God bless ourditation on His word!
[April 1913]
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