A Sermon.

By the Pious and Learn&diR. SAMUEL RUTHERFORD
Preached on Sabbath, 22nd August, 1640.
[Taken from “Quaint Sermons of Samuel Rutherforg;the Rev. Andrew A. Bonar, D.D.]

“Set the trumpet to thy mouth. He shall come aseagle against the house of the Lord,
because they have transgressed my covenant, apd¢sed against my law. Israel shall cry
unto me, My God, we know thee. Israel hath casthfthing that is good: the enemy shall
pursue him” — Hosea 8:1-3.

The Lord’s prophet, beloved in the Lord, had tovdth very rough and hard timber at
this time; he had to do with a stiff-necked peopled not only had the prophet of God to do
with the ten tribes, to prophesy to them; but samet also he prophesies against the Kirk
and the kingdom of Judah. The most part of thiptdras prophesied against the kingdom of
Israel, the ten tribes, and the last verse thasepfophesied against Judah. And because the
Lord’s prophet had to do with such a stiff-neckeull aebellious people, therefore he uses
more threatenings than he does promises; and had@sthreatenings than any of the rest of
the prophets has. For this prophet lived in a timien the people where he lived had no
sense nor knowledge of God. And the kings and psraf these lands, they had set their
heads and their shoulders together for bearing dbertirue worship of God. And ye know
an ill and a great knot of timber requires a haetlge to make it split up. Even so because
they had all revolted from God, and had taken themfalse worship, he must speak to them
as one who kent very well what was in their heats} therefore, for the most part, he speaks
to them of the wrath and anger of God. And in tiapter the prophet, inspired by the Spirit
of God, begins with a charge and a proclamatiort 16e trumpet to thy mouth. He shall
come as an eagle against the house of the Lordt iShdeclare unto them that there is war
coming against them from the Lord. And then he gigereason for it, why he makes this
proclamation. Some expone this to be the king afyAa, Salmanasar, that was to come
against this people — “who should come as an eagest the house of the Lord”; and some
expone it other ways. But this is sure, that theswome swift judgment that was to come
against them. Some of them thought this judgmeittrig a-coming; but when it comes, it
comes with eagle’s wings. It is a better judgmeiitany judgment can be better than another
— that comes upon feet than that which comes umweeback. Against whom shall this
judgment come? Not against the wicked folks inwioeld, but against the house of the Lord
— against His own sworn and covenanted peoplentdis quarrel and controversy that He
has is against them. What ails the Lord to comenag&lis own house? He must be very
angry when He does so. A father that comes aghisgtwn child to strike him, if he be wise,
must have a just cause for it, and be very anghynat And the prophet says that the Lord has
just cause to do this. In the first verse He gieeg reason of it: “Because they have
transgressed my covenant, and trespassed againstwriyThat is a warrantable judgment
that comes for such a cause. When there is simstg@iod’s law and transgressing of His
covenant among a people, He has just cause tohptmam.

What! will Israel make no apology for themselvesewltthe wrath of God comes thus
upon them? Yet, says the prophet, they will haeg tbwn excuses at that time. “Israel shall
cry unto me, my God, we know thee.” That is thetfskoncga shed under which stones are hewed,
defence, protection.that ever the pursued people of God get to hiéensielves under, and a
hypocritical people, when they are plagued, make dbjection against the Lord first. Will
the Lord, say they, send a destroying enemy agagsince Thou art our God, and Thou art
in covenant with us, and so why should we be ptih¢ovorse? Why should Assyria come as
an eagle against us, seeing we say, “We know Tlaeel'we profess Thee to be our God? In
the third verse that objection is answered, asetienothing that a plastered hypocrite can
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say to God as an excuse of his ill but the Lord drasnswer to it. “Israel hath cast off the
thing that is good: the enemy shall pursue himi% lhot said that they have forsaken good,
but they have forsaken the thing that is good. Theexe forsaken the Lord, and taken them to
Balaam; they have forsaken the fountain of livingtevs, and digged to themselves broken
cisterns that can hold no water. And therefore qoeligt shall come upon them — the enemy
shall pursue them.

Now for the first part, that there is a charge give the Lord’s prophet, “Set the trumpet
to thy mouth.” What is the duty of those who are tord’s ministers when wrath is coming
upon a people? They must either tell them of itheir blood shall be upon the pastor’'s head.
Isaiah 58:1, “Cry aloud and spare not, lift up tlojce like a trumpet, and show my people
their transgressions, and the house of Jacob sirest” All ministers and prophets of God
who would be free of the blood of lost souls, apeirid and obliged before God to tell them
freely of their sins. The Lord says to the propfietekiel 2), “Tell them from me what it is
that they have deserved.” Then all ministers araltie sent out in God’s name to denounce
woe against all God'’s foes, and to speak peace @otbs friends, and they are messengers
sent out from the Lord to tell what is the will@bd to His people — to declare whether He be
at peace or if He be at war with a nation.

Theuseof this is — any prophet or minister that chanGesl’s message by the way, and
tells it not as God bids him tell it, is not a Fditl messenger, nor a right blower of the Lord’s
trumpet. He cries not the alarm at the commandefdgeneral, as he should that cries not
unto the righteous, “Mercy, mercy unto you forthl} doubting and fainting; salvation to you
for all the contrary thoughts thou hast, for theseblood enough in Christ's wounds to
cleanse and to save you”; and that tells not towtleked man, “Laugh and rejoice as thou
wilt, the anger of God is awaiting you, albeit theeest it not.” That is a false minister that
changes God’s wine and puts in his own water idstéat, that changes God’s copy in any
point and fills it up with his own devices, thatshaot his warrant to show you for what he
does. As he is a false messenger that will not shiswnessage to you when he summons
you, it is a token he is not right. Even so, aligd who cannot let you see the copy of God’s
Word for anything they speak to you, it is a tokkat they are bastard trumpeters, and are
not sent of God to speak to His people. Such narsstun and God sends them not; they
speak the lies of their own head, without the warcd God’s Word; and whenever there is a
service pressed upon the Kirk that is not warraoigdof the Word of God — that contains
such things therein as bowing before altars, artd apart days of man’s devising for
worshipping of saints — that is a false copy of Gadll, and whoever follows it, they speak
and God sends them not.

Wherefore is a trumpet mentioned here? Becausamgét is a shrill instrument of war,
and a trumpet is ordinarily blown to waken all, @odstir them up, who are not thinking of
war, nor has any mind of it. So this is as muchf @swere said, “Set thy trumpet to thy
mouth; let them hear on the deaf side of their HeHue thing that we are to learn here is that
a sleeping world and a sleeping Kirk must haveumpret blown to waken them, for they will
not be wakened with whispering into their ear tbtteem that God is angry at them. But we
must blow a trumpet, and tell you of the wrath afdGand of His anger against you. And
there are four reasons wherefore we must blow atttimpet to waken secure sinners.

First, because they caress their own consciendeittin@ay not accuse them for that
which their mind lets them see to be wrong. Ever ésther does to a caressed bairn — lets
him not know, by correcting him, when he does wroBgen like unto that spoken by the
prophet (Isaiah 30:10), they “say to the seers, r&¢gprophecy not,” so that sinners have
need to be shouted unto as with a trumpet, that iieey be wakened. Woe’s them that can
never be wakened with nothing till hell waken thesngd if anything in the world be our
wreck, that same is it — even a spiritual seclartgt sleeping in sin.
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A second reason wherefore there must be blowinly avitrumpet to waken sinners is
because there is much din, and that hinders heatiggy God speaks unto us. Gain is crying
so loud in some men’s ears, and court, and theuromod pleasing of kings, and ease, etc.
These things, and the like, cry so loud in the @fathe natural man, that all that God’s
ministers and His prophets can cry unto him of ltbed’s righteousness, of His justice, of
His truth, they will not hear, neither can they h&ey who know what a disease in the ears
means say this of it, that when there is a wounthii it makes a crackling there, and it
hinders hearing of any sound without; and that vghich makes deafness. Even so, when the
day of the Lord’s anger and wrath — of His takirgngeance on transgressors — is spoken of
to some, there is something within that cries leudghem, that makes them not to hear the
other, and therefore the Lord bids sound a truraptd such.

A third reason wherefore the Lord bids sound a preinis: it is an ordinary thing for the
devil to hold men off their accounts till they beeo the score — to keep them from seeing
them till they can do no better — until they coméhat, that he makes them to think that they
are over long a-counting with God. Woe’s them tleattheir accounts run long, or without
taking order with them, for it is a very dangerdbsig. Our Lord, again, will have His
messengers to set a trumpet to their mouth tddislpeople what sin is, for nature will never
tell a man what sin is. There are two sorts of adions for sin that the Lord’s Word tells us
of. First, there is a natural conviction, and that neves &man see what sin is. The natural
man is only a patient in that conviction; he nes@mes to be an agent. The conscience of the
natural man may convict him of sin, but for hishaihd his affections, they are mere patients,
and join not at all in the work. They know thatréhés death and hell; but they would have
death and hell to stay away from them, and thithéscause of that which is spoken (Isaiah
26:11), “Lord, when thy hand is lifted up, they Wbt see”; (Amos 6:3), “They put the ill
day far from them”; and since they think the illyda be far from them, and since they see
not the hand of God lifted up, albeit all the wosldould cry to them, they will not hear nor
make them to know what they are doitf8econd the Word of God tells us of a spiritual
conviction where God is an agent, and man himsel€dnvicts also; (1 Corinthians 11:31),
“If we would judge ourselves, we should not be pd@f the Lord”; (Micah 7:9), “I will bear
the indignation of the Lord, because | have sinagainst him.” There is an evident mark of
one who hears the voice of God convicting of sirrwthey come to that.

A fourth reason wherefore a trumpet must be blosyrbecause to believe news of the
wrath of God and of the Lamb is a supernaturalghand so the spirit of nature will never
make a man to believe them. Nature will neverdethan the thousandth part of the ill and
sinfulness of sin, and therefore the Lord mustittiryto the soul as with a trumpet.

Use — Well's that soul whom the Lord works upon imé, and He makes to hear Him
when He cries. Well were Scotland if they wakemetdme out of their security! | durst say,
if Scotland were wakened in the name of that Lardo sent me here to speak to you, that
mercy should be the end of all these tumults amabies that have been among us. There is
nothing that hitherto has been the wreck of Scdtlaut only security, and that the sinners of
Scotland have never been wakened. There be twgsthirat serve for wakening sinners out
of their security, and we have both these to walgen

First, the sins of the land wherein we live calbopus to be humbled. And if there
were no more but the drunkenness, the atheismhyhecrisy, the ignorance of God, the
sins of the families of the land in not settingtbhp worship of God, we have just cause to be
humbled for these and for the like.

Another thing which calls for humiliation is, wh@udgment is already begun, and that
is among us. And God knows that it be not timeusmow to take our pleasure and ease,
and to lay down our heads upon a pillow of the kestuffing, when the Lord’s ark is in the
fields, and when the Lord’s people of this land amtering into a strange land; and God
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knows who are their friends or who are their fa#s it; and yet we trust that God will make
the people of that land to be for their good, anitlcause them sell them meat and drink and
what they stand in need of, and that He who hak $&ouch not mine anointed, and do my
prophets no harm,” will do for them, albeit theyald not show themselves friends to them.
But when the Lord’s glory is in such hazard, woghem who are not praying to God for
preserving, and for them who are in hazard foartg are not humbled now for them, for
they shall get none of our Lord’s comforts in tdayy when He shall laugh and rejoice, and
shall be set up high above all His enemies. Thélynet do something now when our Lord
must either die, or die when we are like to be atdome people if He die not for us. Woe to
them! But we trust that our Lord’s salvation is fant off, but He will help us in time for His
covenant’s sake, seeing we are a people that avevienant with Him; albeit the people of
this land were all devils and remedy-less sinndeswill help us now, and take another time
for punishing any wrongs of that kind.

There is a reason given for this in the next plabg the Lord’s prophet should set the
trumpet to his mouth. “He shall come as an eag&nag the house of the Lord.” What king
this was that at this time was threatened to coganat this people, is differed upon by
some of the interpreters. That it was Salmanasaspae say, it is not likely; and yet it is
sure that Assyria was to come against this peapde@overcome them, and he was to come
against them in a fierce and terrible manner. Batlaave that. There are two sorts of
judgments that come against the Kirk of God. Theme some judgments that come upon
four feet to them — that come, as it were, uponeéagvings. And some judgments that
come at leisure again, such as the wrath of Goddéwme upon the old world. It was an
hundred and twenty years coming upon them or litéid, and yet for all that it came at last.
Let the wicked in the world say as they will, yie¢twrath of the Lord is long in coming, yet
He is aye coming, and His judgment and wrath agaives wicked sleep not. Isaiah 30:18,
“The Lord waits that he may be gracious, therefeié he be exalted, that he may have
mercy upon you, for the Lord is a God of judgmefitie judgments of God sometimes go
at leisure, but they will come (2 Peter 3:4). Thisra reason asked for this — wherefore the
Lord’s judgments that He has threatened are sostmng in coming? And it is answered,
“The Lord delays it, not willing that any should rgd, but that all should come to
repentance. But the day of the Lord will come dsief in the night.” This is referred to the
words that are spoken before. He is long-suffetomgs-ward, not willing that any should
perish. So that the enemies of the grace of Godyeaino ground for their false doctrine.

But the Lord has other judgments that come not Isidwt swiftly, and upon four feet,
as it were. And the Lord’s Word uses three compasgo show this swiftness of the Lord’s
judgments. This text that we have read says thegt tome with eagle’s wings, and this is
the king of all flying fowls, and comes with a clajpon the prey thereof. So do the
judgments of God upon His enemies sometimes. Thenseword that is said for that is
written (1 Thessalonians 5:3), destruction shalineoupon the wicked as pains upon a
woman in travail. So is it with those who are widkemen. When they think least of
destruction to come upon them, and when they araghing peace to themselves, and are
building their castles upon high, that they thirtkevil shall come near them, then the wrath
and anger of God breaks out upon them and desttoy®. The third comparison for
showing the swiftness of the coming of the judgnudrihe wicked is in the Proverbs 1:2(7.
is said thereof that their destruction cometh aghalwind, and ye know a whirlwind is a
thing that comes very suddenly. For presently leeforthere is a calm, and immediately
after the calm there comes a blast of a whirlwinak tlows away all light things where it
comes. Even so does the wrath of God when it carpes the wicked. They see nothing but
a calm before, and then after their greatest ceimeadiately the whirlwind of the wrath of
God comes, and blows them away, root and branches.
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Let ouruseof this be to learn to make use of the time witdd gives unto us, for if the
Lord’s wrath come after such a manner upon His eegnit is best for all to be looking
their accounts in time.Well’s them that have B#it accounts laid and examined before the
Lord come upon them to call them to account. Ha Hessed soul who can learn wisdom
from thefoolishness of the five sleeping virgins, and scape the wrath of God that comes
upon the wicked to the world. O, but that be ameful saying which that man in the Gospel
says: “Soul, take thy rest, for thou hast enoughug for many years.” “Fool!” — is that well
said? — “this night thy soul shall be taken froreghand then whose shall all these things
be?” The very time when he is proclaiming peace eagk to himself — aye, when thou art
proclaiming rest every way to thyself — it may latteven then the Lord shall send a
messenger to take thy soul from you, as was dor#ino And what will all thy full barns
and thy renewed confidence in the world that thmsted so much unto, do to you then?
Well's them who are prepared again the Lord comeatbupon them. They fear not His call
when it comes. What if the Lord shall be pleasesktad a trial upon this land, and upon us of
this congregation who think they shall be most ablstand out against any trial? None shall
be able to stand out against the trial as theseo&hcsay in effect that there is no new event
come upon them but that which formerly they lookaight be, and were preparing
themselves for the same; who can say there thejveskto be content, and they are content
to quit husband, wife, children, life, lands, aedts, and all for their Lord and for His cause.
And so let everyone take pains to read over thatcolitheir old sins — the night-drinker for
his drunkenness, the blasphemer of God’'s name i®rblasphemy, and such as were
anyways art and part bringing in a new worship he Kirk of God in this land, who

consented unto the five articles of Perth, g€1618an Assembly at Perth, formed of members chosen
according to directions from Court, passed the Fvtcles, viz., kneeling at the Sacrament of thepi®ar, private
administration of baptism, private communicatindyservance of holydays, and confirmation. Theseclagi were
afterwards, amidst much opposition, ratified by Begliament held at Edinburgh, 4th August, 1621 They were
enforced with rigour. Ministers were threatenechwdeposition if they would not submit to them. -e Sow’s “History of

the Kirk of Scotland,” page 318, etnd be humbled before God for them. If ye wouldeha lap of
Christ's garment to cover you in the day — if ye would be safe when the Lord comes
against the sinners of Zion as an eagle — countdor old sins and be humbled for them, and
ye shall be safe.

Another thing that we have to mark in this compariss, What is it that leads the eagle
to come against the prey? Nothing else but thelsshéhe prey. What was it, think ye, that
led Assyria to come against the people of God vihey came? Was it the glory of God? No,
it was nothing else but the love of the world ahd things thereof, without any respect to
God’s glory. Our Saviour, Christ, says (MatthewZB), “Where the carcases are, thither will
the eagles resort.” Wherever there is a breaktasthe eagles, they will be there. Even so,
wherever the enemies of the Kirk of God may geir tventage against the same, they will be
there. It is a plain instinct of nature that leditis eagles to the prey, and hunger is enough to
them to make them seek where the prey is. Andhing that leads the enemies of the Kirk of
God to come against the Kirk is nothing else betrialice they have against the Kirk and
the love of blood. They have such a greedy dediter & And the Lord’s Spirit tells of
Nebuchadnezzar, that was drunk with the blood af péiople, and that he coveted after the
same. We may thank the Lord for this, that we kndvat it is that leads on the enemies of
the Kirk to come against His Kirk — that it is rtbe Lord nor His glory. Is the end that they
have before them, think ye, the Lord or His gloN&, no; say what they will. They will say
the divine service book which our enemies standHm day — as one of them imprudently
has said of it — that it is a divine book, and ti&re is more sound divinity therein than in all
the extemporal prayers of all the ministers, batlour neighbour land and in this land also.
But let them say what they will, it is nothing ibemselves and the filling of their fat bellies
and the pleasuresd the world which they have been and are stilksege It is a foolish thing
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for the enemies of the grace of God to say that srfaee will is a thing indifferent to choose
or to refuse anything as it pleases, whether igbed or ill. Is the eagle’s hunger a thing
indifferent for the eagle to seek to have it stagedot? No; it is natural for it to seek to have
it stayed by the prey. They say there be threagthihat show that the will of man is a thing
indifferent. First, they say there is in man a thwhich they call indifference to do good or to
do ill at his pleasure. Second, they say that thera conscience within those who are
enemies to God as well as these have a conscienceare in favour with Him; but that
conscience will not keep them in if so be they wgnatce. Third, they say they have the awe
of the Lord in His Word to keep them from sin, dhdt will be a restraint to them. But there
are other three which we may set against theseshndme also in every man by nature, that
sets them a work to do, as ill from their concapti&irst, there is the habit of natural
corruption that leads them to commit sin; for nakworruption, as they say, is not like a
pirate that comes out of the harbour, and it isirgtindifferent for it to go east or to go west,
and so they go where they may best find their pNay, natural corruption is not a thing
indifferent, but it leads every man captive to ldae of sin. Second, there is in every man the
habit of acquired corruption, beside the naturatuaion which is in all by nature He has
more sin added to that sin wherein he was bornlatdeads him on to commit sin. Third, is
an individual induration that is come upon wickedrmwhereby God has tied them, in His
righteous judgment, to sin, and given them oveah&x own wicked heart, that whether they
will or not by reason of that individual induratidghat is come upon them, they must sin.
Well's them that have their will guided by the gegamf God, and not by another thing. See
what it is that makes ye to stand for the caus&od; whether it be because there are
thousands and multitudes upon Christ’s side @t it would be hard with thee if thou dost
otherways. That is a wrong motive, and it will moiss to fail thee if there come any trial.
But that is a gracious freewill that resolves tanst in defence of the cause of God, and to
stand by the same albeit there were no more upaoistGhside of it; that albeit all others
should turn their backs upon Him, yet they willretawith Christ where He is.

What is the quarrel that this eagle has againsththese of the Lord and against His
covenanted people, for it would be thought, Whousthdoe free of stroke, if so be that the
Lord’s people be not free of it? No; by the congrarou know it is said, “Judgment must
begin at the house of God.” And (Ezekiel 9:1), véhénose six men are sent out with
slaughter weapons in their hands, to slay all endity save only those that were marked by
the man with the pen-case inkhorn, even Chrisy Hrte commanded to begin at the Lord’s
sanctuary. Whenever wrath is a-dealing, profestas have gone on in a wrong course
shall be sure to get the first dint of it. And &k not with yourselves that a profession will
save you when the ill days come. Now there be thisean a bare profession that will rather
hasten wrath upon men than keep it off.

First, Where there is a profession of religion éhsrmore light than where there is not a
profession; at least, there should be more lighd, that makes the wrath to come sooner and
to light fiercer and hotter upon those who hawhain upon those who have no profession at
all. The more profession and the greater light thast, if so be that thou go against the
same, thou shalt get the more strokes and theegreaath shall light upon you. Of all the
enemies, he that is an house enemy, ye know, iwtingt enemy. A minister that goes with
a gown upon him, and bears a Bible about with lifrap be that he be false, is the worst
enemy that the Kirk of Christ has. You know whavis that sold Christ, our Lord. Even
Judas, who was one of His disciples; and even \illeewas betraying Him, he seemed to be
very kind to Him, for even then he would kiss Hiamd our Lord says to him, “Friend,
betrayest thou the Son of man with a kiss?” And ivery ordinary to be so. The worst
enemies that the Kirk of Christ has in our neighbkingdom are those that are called the
heads of the Kirk and the reverend fathers in G@hrterbury[Laud was Archbishop of Canterbury
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from 1633 to 1641.Jand those of that kind. Those are the greateshiesethat Christ and our
Father and His have, and it is they who betray Hind His cause.

Another ill that comes of a profession is — ye kit Spirit of God in His Word uses to
reckon from a profession; (Amos 3:2), “You only bavknown of all the families in the
earth: therefore will 1 punish you for all your quiities.” “I made you my chosen people
beyond all others, and therefore | will not let ygang unpunished.” The Lord cannot
endure a people who have a profession of religiasint against Him as others do. A lord or
a laird cannot endure a thistle to be in his garthei causes it to be plucked up by the roots
and cast over the dike. He cares not to let marstlées stand in the mountain, but for a
thistle in his garden, he cannot endure that. Thds® give themselves out to be the Lord’s
beloved people, and yet are barren of any goodsfrifi there be a sore judgment in the
world, it shall light upon such.

A third ill that comes of a profession is — we beb that a profession makes black sins
to become white sins. No; it is not so. David’s leehy is adultery as well as the adultery of
the greatest reprobate that is; albeit his aduletgken away, and theirs is to be kept to the
fore against them, yet in themselves they are ®he.enemies of the grace of God put a
calumny upon us in this when they say that we qagd hates not the sin of the elect.” No;
we say, and affirm it, that the Lord hates their, &iut withal He hates not their persons but
loves them; and for temporal judgments — albeiy théss spiritual and eternal judgments —
they shall not miss them who are guilty of any singoes against the Lord’s covenant, or
seem to be for it and are not so in heart; thobhgly tvere never so dear to God, even as dear
as Coniah, as it is said (Jeremiah 22:24): “Av¢ lisaith the Lord, though Coniah, the son
of Jehoiakim, king of Judah, were the signet upgnright hand, yet would | pluck thee
hence; and | will give thee into the hand of thdrattseek thy life,” etc. And so, of all the
sore judgments that come upon any people, it sloatle upon them who profess the Lord
and religion and are not an honour to their professl am sure this is Scotland’s note.
Some, it may be, will be ready to say, “I am sure Lord will defend me, seeing | am a
covenanter, and it is God’s covenant.” No; buhére be a chosen stroke for any, if thou be
not a heart-covenanter, it shall light upon youe Tlord has a judgment prepared for you,
albeit thou shouldest never go unto the fields beeahou hast no more but a name and a
profession thereof. Woe’s them that know no moresb@ion but only the bare name of it!

The prophet goes on, in the next verse, to telltvehpeople the people of Israel were,
and what they shall do under their trouble. Isit@ll say unto me, “My God, we know
thee.” “Thou art our God, and we know that thoucant God.” This is an objection to what
has been said before: shall Assyria come agaie<ittk of God as an eagle? No, it may not
be so, for we will tell Him that He is our God awe are His people, and therefore we will
cry unto Him in our distress and trouble. There turee things contained in this prayer.
First, that Israel, in their distress, will cry.c®ad, that in their distress they will cry My
God.” Third, they will cry, “My God, we know thee.”

First: That they will cry to God under their distseand trouble. It teaches us this far that
hypocrites, when they are under the hand of Goal,adirvery holy folks then. In Judges
10:10, and in divers other parts, it is said of pinedecessors of this same people, in their
distress they cried unto the Lord, and acknowledbeg had sinned against Him. (Jeremiah
2:27), In prosperity people turned their back u@od, “and not their face; but in the time
of their trouble they will say, Arise and save u§liis is an ordinary way that we use when
we can do no better; then we cry unto the Lordhelp and deliverance. (Psalm 78:34),
“When he slew them, they sought him; and they retdrand inquired early after God. And
they remembered that God was their Rock, and thst M@h God their Redeemer.” When
the vengeance of God was lying sore and heavy themn, they cried unto the Lord, “Lord,
save us.” When anything ails hypocrites they wil} éast to Christ then. O! but there be
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many who will be content to winter Christ that cahhe content to summer him also. When
worldly men see the hand of God to be upon thenhudthey will seem to be holy and to
be devout then. But whenever the hand of God isrtadf them again, immediately they
return unto their old ways. This should make ugxamine bed holiness, and holiness that
comes by reason of crosses, very well. For thezarany that, in their sickness, and when
they are under the hand of God any way, will cist far the minister then, and seem to be
sorry for their former ill-spent time, and will prose very fair, if God will spare them then,
they shall be better servants to Him in all timengwg; and yet when time is granted to them
they will return after that to be as ill every wag ever they were before. There are three
things that we should try of our holiness in suatase. First, we should try whether it be our
own holiness and ease, or if it be God Himselft thakes us to cry to Him and to humble
ourselves. Well’s that soul that humbles itself emthe mighty hand of God, and is brought
home to Himself by its troubles. Second, in troutdenpare these two together — whether
you think it better to be guilty or if ye thinkliest to be miserable. If you had rather choose
misery before you choose guiltiness, and if ye logenfior sin committed than ye are for the
misery that comes upon you because of sin. Theréhage things that we look not to in our
afflictions. First, for the present our punishmenthe afflictions of any, they are not grace.
Affliction may well restrain the act of pride foné present, but it cannot restrain the habit
thereof. As in Ahab and in Cain, when punishmens wpon them the act of pride was
restrained indeed, but the habit thereof was reitamed. Second, we should consider that
all the crosses in the world will do no good unty & so be they be not blessed unto us by
the Cross of Christ. No, they will rather if He $gethem not. The Lord complains of His
people (Amos 8). that the more He struck and pldghem, the more they ran away from
Him. Third, we should remember that affliction ¢delf is not grace at all, albeit it be a
means whereby the Lord works grace in the heartdi®fown children, and makes them
pliable for it. Fire, ye know, changes not the mataf metals, to make one metal of another;
it may well make them hot and soft, yet for all ttitacannot make iron gold. Even so
affliction cannot make the devil's iron to becomed® gold; it may well make it some
softer. And so we had need to try whether ourditfins be blessed of God or not, and we
had need to try our holiness then. There are mamy mvake a form to pray to God now,
who have their son in the camp, or their husbamat, it may be, never made an errand to
pray to God before, and yet for all that have aoked heart within them. It is not an easy
thing to come rightly to Christ. It is no marvektlenemies of God’s grace say it is an easy
thing to come to Christ and to believe, becausg kmow nothing of it; but it is not easier
than that which is spoken of in John 12:32, “Whem lifted up, | shall draw all men unto
me.” It is a pull of God’s arm that must do ourrtuo draw us to Him, and not all the
afflictions and calamities in the world.

Oh, that the Lord will be pleased to bless our jutials in this land, and that He would
let all see that it is not good jesting with therddamow at this time, when the Lord is taking
away the husband from the wife, the father fromdhikdren, the child from the parents, the
friend from the friends, the minister from the fkpe@tc. It is time for us to lift up ourselves
in prayer to God, now beseeching Him that He waulake His hand to work more and
more for us. Well is the soul that comes undertiwed of God. In Hosea 5:15, it is said, “In
their affliction they will seek me early.” Well'shat soul that seeks home to God by its
afflictions. There is a blessed word spoken (H&6é% when the Kirk is running away from
God, and there is a hedge of thorns set in herthatyshe cannot win away from Him; when
she is following her other lovers and cannot overthem, she says, “I will go and return to
my first love, for then it was better with me thaow.” Well expended trouble and affliction
that come upon any soul when it comes home to thd,land all the dross thereof is taken
away, and when a people are brought home, asspaken (Jeremiah 50:5) of Israel and
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Judah: “Come, and let us join ourselves in a peglaetovenant with the Lord, never to be
forgotten.” That is a blessed trouble for evermtirat leads us home nearer to our Lord.
Now the Lord Himself, who is able to do this ungy draw us nearer unto Himself by all the
crosses and afflictions that come upon us! Anchts Lord who can do this for us, to the
Son of God, Christ Jesus, to His Father and ourdfaaind the Spirit of grace, be everlasting

praise and glory. Amen.
[May 1910]

A Sermon.

By the lateRev. L. M'PHERSON Ontario, Canada.
The Pharisee and the Publican. — Luke 18:9-14.

We are told the occasion of this parable. It waskep “unto certain which trusted in
themselves that they were righteous, and despitieersd’ These are the two principal
elements in a self-righteous spirit — pride andhamitcableness. They invariably go together,
and they prove the person in whom they predomitatee far from righteousness, and an
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utter stranger to himself and to Gdthis is very different, however, from the opiniomiah

the self-righteous person forms of himself. He imag that God thinks as highly of him as
he does himself. He never suspects that anythingasg with him, nor does he ever inquire,
but takes all for granted, until, either in judgrh@m in mercy, he is awakened from his
dream, and made to see things as thdy are. The object of this parable is to corréus
dangerous error with which so many are infectedgshlbws that it is not the person who
commendeth himself that is approved, but he whoenltbrd commendeth (2 Corinthians
10:18), and that every one that exalteth himsedlldie abased, and that he that humbleth
himself shall be exalted.

At the tenth verse we read of two men who wentaithe Temple to pray — the one a
Pharisee, the other a publican. They are both inen@duced as worshippers, but in several
respects as worshippers of very different charactds regards public opinion, no two
classes could be more directly opposite than treigdes and publicans — the former being
regarded as the best among the good, and the dattdre worst among the bad. They were
opposite besides, in the present case, as redadadw which each took of himself, and
opposite also as regards the view which God todkerh. The Pharisee viewed himself as an
innocent, holy, and righteous person, possesséteofery highest attainments — a particular
favourite with God, and meriting the highest prags® preferment. The publican, on the
other hand, viewed himself as a sinful, guilty, @emned, and lost man — one in whom there
was no redeeming quality whatever, and one for whiwre was no hope, unless God should
take pity upon him and out of pure mercy pardon.himthe former, God beheld a self-
sufficient, self-righteous, uncharitable, and ceimas sinner, swollen with pride and self-
conceit, and utterly forgetful of that humility anelverence which became him as a creature
in the presence of his Maker. In the latter, He salmumbled, broken-hearted, and penitent
sinner, crying out from the depths of his sin arnidery for mercy to save him.

These two characters may be regarded as a faitbfuesentation of the two classes
which comprise the whole body of professors in gvage and place, viz., such as are
building on the sandy foundation of their own rigiisness, and such as either have already
fled, or are now fleeing, to Christ as the onlyuged from the wrath to come. And in laying
before you what observations | have to make orptssage, | shall take up these characters
in the order in which they are here presented.

I. The Pharisee. “The Pharisee stood and prayed thus with himsklé™had, no doubt,
chosen as conspicuous a place as possible, wheaultebe seen to the best advantage and
admired. To one who was so full of his own pratseould not fail to be gratifying to see all
in the Temple take the most respectful notice ah.hirhe Pharisees were, in general,
particularly fond of popularity, and much of whdtey did in the way of religious
performances was done in the most public placesessly for the purpose of being seen and
admired of men. In this, however, we must not regaem as singular. Many, like them,
have no higher object than to obtain a name andidlespoken of by others; and if their
fellow-creatures happen to err @stimating too highly of them, and bestow moregedhan
is due, they are not particularly anxious to rgcthe mistake. It isa sure sign of a self-
righteous spirit if a person feels as if he had lhes pains when his good deeds are not known
and duly acknowledged by others. “The Phariseedstom prayed thus with himself: God, |
thank thee that | am not as other men are, extmts) unjust, adulterers, or even as this
publican. | fast twice in the week; | give tithefsadl that | possess.”

1. The first thing which claims our attention hes¢he object he had in view in going up
unto the Temple. It is but reasonable to expedtekiary one who goes to the house of God
should have some object or other in view, anddhjsct must always indicate the state of the
heart, for it must necessarily be in keeping with tharacter of the man. It must be either
right or wrong, pure or corrupt, just as he is ve@@ or unrenewed.
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The Pharisee’s ostensible object was to worshipo @ray, as we are here informed, but
his real object was to justify himself. He came twapply for help as a sinner, but rather to
show that he needed none. What he intended in ggirtg the Temple was merely to prove
that he was everything that a righteous man coegire to be; for in all that he uttered there
is not the slightest indication of a sense of newd;one word of prayer, properly speaking,
from beginning to end; no humble acknowledgments rfeercies received, for all he
possessed was self-acquired; no confession ofgmessions and shortcomings, and no
earnest supplication for mercy to pardon, nor faicg to help him in his time of need. It was
upon no such errand he came, but merely to jubtrhself. Here then, so far, we have a true
likeness of the heart of every unhumbled and s$ghiteous sinner. It is invariably the case
with such, that they are more intent upon makingppear that thegre righteousthan on
becoming spand hence the unceasing effort to conceal bgasdkible means their sins and
defects both from God and from men, and as mugiossible from themselves too. To have
their moral deformity and worthlessness exposedig¢av would be altogether intolerable.
The cure would be a thousand times worse thanigeask itself. No sinner while in a state
of nature likes to see himself humbled, but, onciwtrary, would like to be something great,
and not only would like to be great, but actualbliéves he is so. The Pharisee certainly
believed that he was all that he represented hintgebe, and the reason why he asked
nothing was because he felt no need, and the wbkobiency of his harangue was to show
that he had none. He needed not mercy, for he oaa sinner like other men; neither did he
need grace, for he had a sufficiency already, aad, Wesides, able to keep what he had
without being assisted. And what is the tendencthefimaginations of the heart of a self-
righteous person, as well as of all his outwardyi@h, but to show that he needs nothing? If
not this, what then means his eagerness to appg#eaus by displaying his imagined
excellencies, and studiously concealing his defbes® Is it not plainly to do away with the
impression that he is a sinner, for none but seineed mercy?

Here, then, the blindness and folly of the selitepus person appears. He is blind to his
true condition before God; he knows not himself] &e is blind to his own interest, for he
loses his object by taking the wrong way to obtaikle begins at the wrong end of his work,
and puts himself out of the way of obtaining anythi“God resisteth the proud, but giveth
grace to the humble.” It is true, indeed, that -sgliteous persons often make great
professions of sinfulness, of wants, of contritiand humility. Their prayers are not like the
prayer of the Pharisee — destitute of even the foirian prayer. In theirs may be found all the
parts of which a prayer should consist, and thesgjainted and well expressed. Were we to
judge of these persons by their prayers, it woelkehs as if they were overwhelmed with a
sense of guilt, and deeply humbled on account eif tiileness and unworthiness. But the
truth is, they confess a great deal more than thedeve themselves to be guilty of, and
would be extremely unwilling that either God or m&mould take them at their word. The
only difference between them and the Phariseeaistitiey are the more dexterous hypocrites.
He spoke out in plain terms the true sentimentsi®fheart. He made no secret of his good
opinion of himself, but openly declared it. They, the other hand, conceal theirs under the
mask of humility. Whatever differences outward gimstances may make in the manners of
men, the principles of the heart are in all the esaamd until a change is produced by divine
grace, they remain, like the Pharisee, proud alfesgticient. They feel not their need of a
Saviour, but aim at justifying and exalting themmssl

2. Having thus far considered the object of theriBaa, which was to show that he was a
righteous man and needed nothing, let us now pdoteexamine the evidence he brings to
prove his point.

(1) He gives an account of his religion, which astss as here set down, of negative
and positive. “God, | thank thee that | am not #@sep men are, extortioners, unjust,
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adulterers.” This is what may be termed the negatart, and from the specimen here given
we may form our opinion of the standard by whichelsémated sin. It is the standard which
all self-righteous persons use; and it shows howrignt he was of the law of God — the true
standard — which takes cognizance of the stateogedation of the heart as well as of the
outward actions. He notices a few gross and scangalins, from which he boasts of being
free, but takes no notice of others quite as dangeto the soul and as hateful in the sight of
God as those he mentioned. Like others, he regardeely the letter of the law. There were
heart sins of which he took no notice, such asepridvetousness, uncharitableness, malice,
and such like. He had not the slightest idea ofiiq@avity of his nature — that the fountain of
all sin was within him, and that it continually $dorth its streams of pollution, by which he
was defiled. Ere he could be a righteous man, h&t bripure imheartas well as pure in life.
But of his heart and the law of God both, he waallpignorant, and this was the reason why
he set so high a value on his own imagined goodriEss same thing is true of every
unregenerate sinner.

It is a common thing to hear men compliment theweselvith being free from gross and
scandalous sins. They look upon themselves adeehtd the highest commendation on this
account, and often speak with much apparent détastaf the crimes of others evidently
from no better motive than to draw special attentto their own good character. The
standard which such persons use is not the lawodf @ith that standard they are, properly
speaking, utterly unacquainted. Theirs is one eirtbwn making, and made too to suit their
own dimensions. With this standard the sinner caasure himself to the best advantage, for
it can be made to rise or fall just as circumstanoay require, and hence it was that Paul,
while an unconverted man, found it an easy matieome up to the demands of the law, for
he was then, as he himself expresseswithbut the law.” The law in its spirituality and
breadth was unknown to him, and being thus altegdththe dark, and his mind filled with
false views of the character of God, of his owretcharacter, and of the real nature of sin, he
could easily have imagined that he was “alive.” Buten the commandment came sin
revived and Paul died. When the Spirit of the Laedealed to him the law which had been
hitherto hid from his view, and he was made tolgsewn true self in its light, all his good
thoughts of himself, and all his fair hopes vanishegether, and he became a dead man.
Thus, it is the low thoughts that men have of tve b6f God that is the cause of their having
such high thoughts of themselves. They can livibag as they are “without the law,” but
when once the law comes and manifests to the peoceided sinner his true state, he will
have nothing more to do with his false standard,\wifi henceforward find but little cause to
boast of the wretched measure with which he coaoltbdeel very well satisfied. He will no
longer regard sin as something without, or beyand kvhich by its entering in the shape of
gross or scandalous sins might defile him, buteratis having its seat or fountain in the
heart, and consequently he is not occasionallycoidantally but continually defiled, and his
cry will be “Enter not into judgment with thy sentafor in thy sight shall no man living be
justified” (Psalm 143:2). But we must proceed tmsider the other part of the Pharisee’s
religion — his positive righteousness.

“| fast twice in the week, | give tithes of all bpsess.” It is not unfrequently the case that
those who think the most of themselves have, aftethe least occasion to boast. From one
who gave himself out to be so much better thanrotien, we might expect, when he came to
recount his own good works, to hear something ntioaa ordinary, and not the miserable
specimen here given. As it was his object, howeterdisplay his goodness to the best
advantage, we may believe that what is here predemas the best he had to show, or, at all
events, that on which he himself set the highekievdt is characteristic of self-righteous
persons that they set a high value on trifles aokhtp of minor importance, while they
neglect the weightier matters of the law. A littjees a great length with them, and less will
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satisfy them than would satisfy a believer who vgonbt as a servant for a reward, but from
love. The specimen which the Pharisee here givehi®fpositive religion is extremely
meagre. It consists merely of two duties, or rathrex duty, and it by no means of the highest
order, the other being, as he performed it, bubekwf supererogation.

“l fast twice in the week.” Fasting, when performeda right spirit and on proper
occasions, was a duty, but as the Pharisee perfoitmiewas merely a self-imposed duty — a
work of supererogation for which he merited no ggaiThis is not, however, what he thought
himself. Together with what more of its kind he htipave possessed, it constituted the one-
half of his stock, and that too, the half to whiehgave the precedence. His fasting so often
seemed to indicate his great humility and morttfara of the flesh, and gave him an air of
extraordinary sanctity and heavenly-mindedness.odyfes are particularly fond of being
famed for such things as these, although in renbtye possess less of them than they.

“l give tithes of all | possess.” To pay tithes weagommanded duty, and so far he did
what was right in supporting the cause of God. Amdhis he might put multitudes of
professing Christians in our day to shame, who ggssnuch of the bounties of Providence,
but who make no due acknowledgment of the favobrss tbestowed, by contributing
according to their ability towards the support &mdher extension of the cause of Christ. The
duty, however, would have been better performed Heaot told that he had done it, and
better performed still had he not thought that ang it he made God his debtor. He had
forgotten that in paying his tithes he gave notham@y that was properly his own, for all he
possessed was the gift of Providence. No praise tiesefore, due to him for merely
returning what was not his own; and if he were oigat spirit, he would rather feel grateful
that God would even condescend to command him rfono@ any duty, and especially that
He would accept of such imperfect services as thesessarily must be which are performed
by fallen and erring creatures, and would ratheasieamed for how little he did, and regret
that he could do no more. But after all, the duigyehmentioned was not of the highest order —
it was but a very common duty, and one which wdayidho means go far to prove him to be
a righteous man. Many of far humbler pretensiondccgay as much for themselves in this
respect as he could. There were many exercisesfaf lagher order of which he takes no
notice. As in the former case, he was ignorant edrhsins, so is he also ignorant and
destitute of heart religion. Indeed, these two gbvgo together, and are never wanting in the
hearts of self-righteous persons.

But are there none among us who resemble the Bharighis respect? How many there
are who go the round of outward duties, and yetknothing of true religion! They attend
on the ministrations of the word and ordinances,femest in their worldly transactions, give
of their substance towards the support of the caarse are free from scandalous sins, and
having these to recommend them, they doubt notabbus right. Like the Pharisee, their
standard of sin and religion is infinitely short tfe true one; but like him they are
nevertheless pleased with themselves, and vainggime that God is pleased with them
likewise, and, with the young man in the gospelniphantly ask, What lack we yet? To
such, however, it must be said, the weightiestllathangs are yet lacking. They need to be
convinced that all is wrong with them; they needvéocconvinced that they are “wretched, and
miserable, and poor, and blind, and naked.” Theadrte know God as He is manifested in
Christ: at present they know Him not. Their Goaine of their own making, and altogether
such a one as themselves. They need the new aedrthey need the righteousness of Christ
to be substituted in the place of their own.

(2) The second way in which the Pharisee attengpfgdve that he is a righteous man
is by comparison His goodness would appear to better advantage wbetrasted with the
extreme badness of others. “I thank thee that Inamas other men are” — and then to be
more particular, “nor even as this publican.” Maere the self-complacency and unbounded
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conceit of this vaunting sinner. It is not sufficighat he should proclaim his righteousness
and display his virtues in all their plenitude drehuty, but he calls particular attention to the
important fact that such virtue was exceedinglg rathat it was a scarce article, so to speak,
a consideration which in his opinion fairly entstldim to a much higher price than in
ordinary circumstances the like virtues would brifigpere were so many wicked men, and
these so very wicked too; and there were so femdéed any, who had the least regard to
virtue, that the wonder was how, in such circumsana good man could even exist, or
preserve his integrity for a day, but more partciyl that he could have attained to so high a
measure of perfection. He met with very little thaight be helpful to him, but on the other
hand had many discouragements. There were manydgams; the very worst example was
continually before him; but notwithstanding all $leehis virtue sustained no defeat.

Mark, in the second place, the contempt with whiehregards his fellow-creatures. He
looks down upon them with proud disdain. If hensany sense superior to them, it never
occurs to him that grace alone could have madetdidiffer, and that by nature both he and
they are upon a level. Nothing of this kind eveteegd into his mind. Grace is not an article
of his creed; it is purely to himself he owes adl goodness. It is his owgood heartand his
own extraordinary exertions that he has to thankitfall. He imagines himself to be a
particular favourite with God, and like Haman oflpis delighted with the idea that he
himself is the only one whom the King delightetthtmour. However abominable such pride
may appeatr, yet it is very common. The decent setlaved hypocrite, would on no account
be seen mingling with the common herd of sinnenuwhom he looks down with
sovereign contempt. But the way to hell is broaso-broad indeed that the publicans and
other abandoned sinners may walk abreast withdligighteous hypocrite without the one
disturbing the other.

Mark, in the third place, the uncharitableness ligsplayed by the Pharisee. At the very
moment he is attempting to justify himself, he ummously proves himself to be a most
unrighteous man, for by his uncharitableness tosvéind publican and others he violates the
second precept of the law — “Thou shalt love thigimeour as thyself.” Were he actuated by
right principles, he would rather pity his sinfellbw-creature, and pray that God might have
mercy on him and grant him repentance. If he passethe true charity which thinketh no
evil, he would prefer to hope the best, than gdasaon judging as even appearances might
seem to warrant. Besides, in the present case Werneeven some grounds afforded for the
exercise of such a hope. It was by no means arvoumfable symptom to see the poor man
come to the Temple on the same errand with himBeKides, there was certainly something
in the humility manifested by him in keeping atregpectful a distance — something like a
felt sense of unworthiness. The Pharisee therefoght to have rejoiced at these favourable
symptoms, and rather have helped and encouragedobiim by his counsel and his prayers.
But instead of this, he appears before God asdussar, and, as if he feared He were too
indulgent in suffering such a great sinner to lie, calls His attention to his case in
particular, and reminds Him of what sort of a perbke is.

There are none so ready to condemn others as thlogeare themselves still under
condemnation. They have eyes that can see evesgrpersins but their own. They censure
and condemn without mercy. Whatever allowances thale for their own shortcomings,
they make none for those of others. They would telsinners to be dealt with as sinners
but themselves. These are they who are spoken diienintroduction to the parable as
persons who trust in themselves that they areealg and despise others. It was to them that
the parable was spoken, and the Pharisee whosactérawe have thus far considered is
introduced merely as one of them, speaking thaments of all the rest. Let such remember
the conclusion — that “he that exalteth himselflisha abased.” But we must hasten now to
the second part of the parable.
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Il. The Publican— “And the publican, standing afar off, would fifttup so much as his
eyes unto heaven, but smote upon his breast, sayd)be merciful to me, a sinner” (verse
13).

We have here presented to us a sketch of the ¢bargica true penitent who comes to
God seeking mercy and finds it. And as the charastelrawn by the Lord Jesus Christ
Himself and approved by Him, we have good reasdpeteve that it is, in all respects, just
what He would have it to be; and it is here comégswith a very opposite character
purposely to show us who are they that are appro¥€bd and who are not. If appearances
were to be regarded, the publican’s case was tlst ampromising of the two. His character
could bear no comparison with that of the Pharisd® was, to all appearance outwardly, a
moral man, against whom the world could bring nargke, and was probably regarded by
others as well as by himself as a righteous ang tnain. He could therefore enter boldly into
the Temple, advance with firm tread (as near asibleg into the presence of God, stand up
to pray, and with countenance erect, and unfaljetongue, proclaim the innocency and
holiness of his life, and, without the least fe&icontradiction, appeal to his Maker, and in
the hearing of all present, if he were not the vidgntical righteous man that he professed
himself to be. But witlthe publican it was far otherwise. He was confdgsexd all hands a
bad man. His very occupation was sufficient to ¢atk what he was. In all likelihood his
associates were the abandoned and profane, angvhipractices like theirs. He had cast off
the fear of God, had violated His law, and could ex®en pretend to outward decency itself.
All knew thathewas a sinner, and it were vain for him, even wered disposed, to attempt
to deny it. And still this man comes up to the Téatp pray!

What, therefore, might have brought him there?dsrdésolved with harlot face which
refuses shame, to brave it out, and say somethirgsiturn in his own justification? Nay,
indeed, in his case it was impossible. Did he giteitn there were witnesses on every side
who knew him full well, and were prepared to giwadence against him. If he said it
secretly, God and his own conscience were therengtaim in the face, and at that very
moment in particular charging home his crimes upan; and if he said it openly, the
Pharisee and others were there who would confrontwith the lie. Alas! poor man! his
very attitude and manner bespoke a felt senseittfagnd unworthiness, and plainly showed
that for no such purpose he had come thither. léened rather like one whose sins had
found him out; one whose soul was pressed withad f guilt, which saddened his heart,
shut his mouth, filled his countenance with shamd eonfusion, and made him fear to
approach into the presence of God. And such intleedas; for he was an awakened sinner,
now brought to a right understanding of his truaditon before God. He stood condemned
at the bar of God, the bar of conscience, and @&h@bpublic opinion. The terrors of the Lord
had set themselves in array against him; the averigelood pressed on close behind; the
sentence of condemnation recorded against him raadty rung in his ears, and his
conscience told himThou art the man.’It was thus that the publican stood convicted & hi
own conscience and before God, and it was in tiaite ghat he ventures to come into His
presence without a single word which he can sahifoself.

He makes no attempt to disprove the charges bragginst him, nor even to lessen or
extenuate the crime; nor does he find fault with $krictness of the law nor the severity of
the sentence. No, he comes not to stand upon hisdefence, but to give himself up as that
transgressor against whom such and such chargeseeadbrought and proved, and against
whom such a sentence had been recorded. He camfesse that transgressor and deserves
to die. He acknowledges the truth of the chargektha equity of the verdict, and throws
himself upon the mercy of his Judge, and thus puwat of the power of all other means to
save him.
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It was here then that, most of all, the differebedween the Pharisee and the publican
lay. Outwardly, we have seen, there was a differeihait in the sight of God both were
sinners under condemnation, and both equally nesdgdy, and there was but one way in
which either could obtain it. The publican chosis thay — he came as a lost sinner, guilty
and unworthy. He confessed his sinfulness and migestified God, and condemned
himself, and threw himself upon His mercy. The R, on the other hand, thought that he
was a righteous man that needed no repentanceharefore would never think of having
recourse to this last resort. Indeed, he knew ngtht all about it, nor could he ever find it
out until he first found out that he was a sinride chose to come trusting to his own
righteousness, thus virtually denying that he wasnaer, or that God had aught to charge
him with. He went down therefore unto his housaiapustified sinner. What he did not need
he would not ask, and what he did not ask he didobtain. So he that exalted himself was
abased, and he that humbled himself was exaltad;f#r in general.

| shall now notice a few things in particular iretpublican’s case, and then conclude.

(1) His conviction;
(2) his confession;
(3) his faith;

(4) his success.

1. His conviction.— Weare not here informed what the circumstances wéiehamight
have led to the publican’s conviction. The firstwiwe get of him is as a convicted criminal
standing before his Judge, and fully sensible oftted circumstances of his case. He is
awakened from his security, and things of whichohty heard before, but never believed,
present themselves to his view in all their awfakand certainty. His eyes are opened, and
God, sin, and his own lost and ruined state bydtre longer matters of indifference or mere
speculation, but of conviction. They are tremendag$s which he understands, believes, and
with the awful importance of which he is deeply negsed.

(1) He is made to see and believe that there isdy @nd this God he recognises in His
true character. But it might here be asked — Dishdteknow and believe this before, and do
not all who are in any measure acquainted withStxptures believe and acknowledge this?
| answer, No; for “the fool hath said in his hetlagre is no God” (Psalm 14), and such fools
are all unconverted persons, for the Scripturéhsagiain that “the natural man receiveth not
the things of the Spirit of God; for they are fa@blness unto him; neither can he know them,
because they are spiritually discerned.” Naturahrde, indeed, profess to believe in His
existence and the representation given of His cterran the Word, but their belief is merely
a vague assent to a thing which is generally as$eout which for all they know concerning
it may or may not be true. The objects of theiidiedre too far off to possess any interest for
them. They are in reality but phantoms of the imagion, with which they neither are nor
can be impressed, and serve rather as toys, wiibhwihey amuse themselves. “Thou
believest that there is one God; thou doest wedl:devils also believe, and tremble” (James
2:19). The devils tremble because the objects eir thelief arerealities which deeply
concern them. It is no phantom, no dream, nor mbeglow that makes them thus tremble,
for with the true character of God they are wetjzinted. That He is, and what He is, are to
them well known; but with unawakened sinners ibtiserwise, and hence it is that they do
not likewise tremble. The publican, no doubt, befbis conviction believed in his own way
that there was a God who took cognisance of therecbf men, and would bring them into
judgment; but with this belief he could feel as Imuat ease when he lived in open
wickedness, as the Pharisee did when he gloriddsiown righteousness; but now that the
veil is removed, he has a full view of the true reloter of God, especially as regards His
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majesty, His omniscience, His holiness, His justiod truth. This is very manifest from his
confession and the whole of his deportment.

He stood afar off — would not lift up so much as éyes unto heaven — but cried, “God
be merciful to me, a sinner.” There was here adainowledgment of the majesty of God. It
was not against one like himself he had sinnedafainst the Great and Glorious Being who
created all things, and who is Sovereign Lord & timiverse, who is glorious in holiness,
fearful in praises, and to whom is due the homagkabedience of all in heaven and earth;
and this sense that he had of the divine majestierhan tremble in His presence, stand at a
distance, and not open his mouth before Him exicepe¢lf-condemnation and in pleading for
mercy. He feels also that he has to do with one wlbaniscientfrom whom nothing secret
or open can be hid. The eyes of Jehovah were aibaent as a flame of fire searching his
heart, and all his sins — whether secret or oplaly €xposed in their true colour at once to the
view of God and to his own; and hence he addrddsesas one who knew him to be a sinner
of such a description, and confesses, withoutaiadh or reserve, that he is that sinner. And
as he is sensible of His omniscience, so is he @iddis holinessand justice. It was in the
light of the former that he saw what he was himseifl in the latter he saw what he deserved
and what he must expect unless mercy interposeésibédhalf. For, when he says, “God be
merciful to me, a sinner,” he thereby acknowledieg sin is that abominable thing which
God hates, that it is contrary to His nature, dral the person on whom it is found is thereby
cut off from His favour and justly exposed to easting punishment.

(2) As the publican was convinced of the true cttaraof God, so was he also
convinced of the true nature of sin. This is mastildso from his manner and his confession,
“God be merciful to me, a sinner.” This is the ofya man in distress — one who feels himself
sinking into perdition, and is calling out for heland we are here told the cause of his
distress — it isin! But can this be the harmless thing with which smyamuse themselves
and in the commission of which they feel so seamd unconcerned? Certainly not: for
although such may in their turn, like the publicaanfess that they are sinners, yet to them
sin never appeared in its true character — it iy anname for something that has no real
existence. “Without the law sin is dead,” and hertcéollows that in order to be truly
convinced of sin, the law must be set home uportdmscience by the Spirit of God. “For by
the law is the knowledge of sin” (Romans 3:20).iByoperation on the conscience it makes
sin revive; it imparts unto it life, strength, atetror; for “the strength of sin is the law” (2
Corinthians 15:56). Sin thus seen in the glass®faw is a terrible thing — the sinner dies at
the very sight of it. So did the publican, and &b $aul of Tarsus. “When the commandment
came,sin revivedandl died” The lawreveals to the sinner what sin is, where it is, ogh
stops his mouth and declares the wrath of God aghim, for, “what things soever the law
saith it saith to them who are under the law; #hatry mouth may be stopped and all the
world may become guilty before God” (Romans 3:18}hus calls the sinner’s sins to his
remembrance, and increases them until they are tharecan be numbered. It discovers to
him that he is not only guilty of actual transgress but that he is a sinner by nature — that
the tree is corrupt and is therefore incapableeairing good fruit. And, having thus mustered
up his sins before him, it binds them upon his battk strong bands, and then utters its
curse upon him, and follows him up and down wherdwee goes, continually cursing him
until at last, unless he is delivered from it,rivés him into hell.

It was in this miserable condition that the pubiidalt himself to be when he cried out,
“God be merciful to me, a sinner.” He thus exprddsis sense of the great evil of sin that it
was indeed the greatest of all evils, since notltiogld remove it but mercy. It had utterly
ruined him and rendered him worthy of death — @rkasting destruction from the presence
of the Lord, and neither tears nor repentance,angthing he could ever do in the way of
obedience could suffice to atone for it.
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2. His confession, his sorrow, shame, and repentarc@n this and on the following
heads we must be brief. In all cases where cowvigs followed with conversion, there will
invariably accompany it a candid confession, hégttsorrow and shame for sin and genuine
repentance. This we see clearly exemplified inciee of the publican. His standing afar off,
and his hanging down his head with shame were thlwesstacit confessions of what he was.
But he is not satisfied with merely silent confessi of his guilt, but speaks out — “God be
merciful to me, a sinner.”

There is here a full and candid confession of wieatwas. He makes no attempt to
conceal his sin or make his case appear betteritlhgnbut comes and tells the whole truth.
He is a sinner; nor has he any one to blame forbkisg so but himself. In this, his
confession, he represents his case in the veryt\vighd in which it could be viewed, for
there is implied in it that he had sinned agait& majesty of God; that his guilt was
consequently unspeakably great; that no satisfactiade by him can atone for it; that the
wages of sin is death; that he deserves to diettaatdsod is righteous when He inflicts this
punishment upon a sinner. Having thus pleadedygodfore the bar of God, he left no means
for himself of escape. Why, then, should not thetesece be executed upon him? He has no
just reason to assign why it should not, but singalgts himself on the mercy of his Judge.
Now, rarely is such unqualified confession and -setidemnation to be found among
sinners! Most find it an easy matter to confessnigmves sinners, and call for mercy to save
them, and the reason why they find it so easy ¢alrge God and sin are at a distance; but to
see their sins and confess them in the light of’'&oduntenance is a different matter. The
publican’s way, however, was the wisest and thg ary for procuring the favour of God,
and in choosing this way, he was evidently movediline grace.

The sinner can never succeed while he stands umorown defence. So saith the
Scripture — “He that covereth his sins shall natsper; but whoso confesseth and forsaketh
them shall have mercy” (Proverbs 28:13). The pabliecnade full confession, and as he
confessed so did he also repent of and forsaksigs “He smote upon his breast” — this was
expressive of his sorrow for what he had done. lkBart was turned against sin. His
confession was but the language of his heart esimg#s abhorrence of sin and its desire to
be delivered from it. He was fully sensible of litateful nature. He felt he was full of this
loathsome disease, that he was but a mass of tomupn object of abhorrence, and — as the
leper under the law was commanded to do — he s&fad®ff, smiting upon his breast as he
gazes upon the horrible picture of himself which ldw presents to his view. O how does he
blush and hang down his head with shame as hesthnsls exposed in the presence of a
Holy God! His heart is wrung with grief; and forashe and confusion of face, he will not lift
up so much as his eyes unto heaven, but in therméss of his soul bursts out with the
distressing cry — “God be merciful to me, a sinher.

3. His Faith. — It does not always follow that conviction endsonversion. There may
be very deep conviction of sin, and yet the sinmary not be saved. Guilt, when truly
apprehended, has invariably a tendency to drivestheer away from God, and it would
unquestionably have done so in the case of thagaumlhad not saving grace been imparted
to him. What inducement could there be to him,mmahy other in like circumstances, to
come into the presence of Him who is a consumirgg &nd from whom they had nothing to
expect but wrath and indignation which would devilnegm as adversaries? They did not like
Him, and they knew full well He did not like thermd hence it is that conviction of sin, and
awful apprehensions of the character of God, dneay into absolute despair. It was so with
Judas, and others, of whom mention is made in ¢hi@tBres. But in the case of the publican,
while the Spirit of the Lord was working convictian his conscience, divine grace was
powerfully and savingly operating upon his heartii/he knew on the one hand that God
was a consuming fire, and that if He should mar§uiies he could not stand before Him,

Sermons from the F P Magazine vol 15 p. 18



yet he knew on the other there was forgiveness With that He might be feared (Psalm
130). He had heard that He was a merciful God; atitbugh he could not expect that
anything he might promise to do could procure tigolr, yet there was a possibility, if not
even a probability, that He would freely pardon $iis, yea, there was even a promise made
that he who should confess his sins, and forsa&m tlshould find mercy, and many who
tried, testified that they had found it so. “I aockviedged my sin unto Thee, and mine iniquity
have | not hid. | said, | will confess my transgiess unto the Lord; and Thou forgavest the
iniquity of my sin” (Psalm 32:5). Besides, if hamrained where he was there was no hope for
him — he would certainly die; and if he went and dot succeed, he could only but die. He
would therefore put his life in his hand and veathis soul on the mercy of Him who
justifieth the ungodly, and having thus resolvesl,dnose and went unto Him a guilty sinner
as he was — made his confession and admissiorileahi his mercy for shelter.

This was indeed strong faith violently wrestlingndataking the kingdom of heaven by
force; for nothing but true faith could have surmtad the difficulties which lay in his way,
and these were neither few nor small. There wasilty gonscience full of fears and terror;
there was the curse of the law; and there weredabsadful apprehensions of the majesty, the
holiness, the righteousness and justice of that &gainst whom he had sinned; but an
invisible power sustained him and carried him tqmantly over them all. His eye was
directed to the sacrifice which atoned for sin, alicht once to his joyful experience, where
sin abounded, grace did much more abound.

4. His success— “He went down to his house justified rathemtliae other.” His sins,
which were many, were forgiven; his person was jteck the sentence of condemnation was
removed, and he was declared a righteous man. Gdlitakent are the thoughts and ways of
God from those of men! At the very moment that Btarisee was frowning upon the poor
publican, and looking down upon him with proud @npt and detestation, as an object of
God'’s abhorrence, God was then viewing him witheautiar interest. As the father, in the
parable, who had seen in the distance his prodiaketurning home, ran to meet him while
he was yet a great way off, and fell on his neai laesed him, so, likewise, were the bowels
of God’s compassion moved towards this returninglipan, as He saw him standing afar off
in the temple, and heard him say secretly in hathél will arise and go to my father, and
will say unto him, father, | have sinned againsaven, and before thee, and am no more
worthy to be called thy son,” etc.

But are there not some who, notwithstanding thppliaation at a throne of grace for
mercy, still feel the burden of their guilt hangiagout them, destroying their comfort, and
filling them with anxiety and alarm? Let such pbe tquestion to their own consciences —
have they adopted the publican’s way? It is the ardy of obtaining peace; it is a sure and
infallible way, but one which is the most difficult of anydgroud and self-righteous heart.
Have you then honestly and candidly confessed gmsr before God, or have you attempted
to conceal any of them, or have you merely confkdshkem in a loose and general way,
which, after all, made you no greater sinners thdrers? Have you brought your sins with
you, and, viewing them in the light of God’s holise have you then confessed them as your
own sins, for which you are condemned in your ownscience, and at the bar of God, and
for which you deserve to die? And having thus pdsg®n yourself an unqualified sentence
of condemnation, have you then, like the publid¢ked for refuge to the mercy of God? Have
you by a humble faith endeavoured to cast youtysdul on the merits of Christ Jesus, who
shed His blood that He might redeem sinners like from the curse of the law? If you
cannot answer these questions in the affirmatiaen Inot surprised that you should still feel
guilt as a heavy burden upon your soul. “Blessetiesman whose transgression is forgiven,
whose sin is covered. Blessed is the man unto wih@niord imputeth not iniquity, and in

Sermons from the F P Magazine vol 15 p. 19



whose spirit there is no guile.” Be persuaded &kgsbe removal of your burden in the good
old way. God will never meet you in any other bsiga adversary and a consuming fire.

Let it not once be supposed that He is now momytar showing mercy to returning
penitents than on former occasions. If you have experienced the blessedness of
forgiveness, be assured that the fault is yoursu Wuwst first be condemned ere you are
justified — you must be lost before you can be dagad humbled before you can be exalted.
Put yourselves, therefore, in His way and you finldl that He will come more than half way
to meet you. You will find that His compassions &e¥y great. You will hear Him say
regarding you as He did regarding a great sinnaldf “Is Ephraim my dear son? is he a
pleasant child? for since | spake against him, édimestly remember him still: therefore my
bowels are troubled for him: | will surely have noye upon him, saith the Lord” (Jeremiah
31:20).

[June 1910]

A Sermon.

By the lateRev. J.KENNEDY, D.D., Dingwall.
Preached at Dingwall on a Fast Day in 1854.

“The Lord hath a controversy with His people, arelwll plead with Israel-Micah 6:2.

He is always highly honoured who is called to pléadGod. Such honour was Micah'’s.
He receives a commission to advocate the causeodf &ainst His ungrateful people.
Having called attention to the terms and authasftyris commission, he at once proceeds to
state the case for God. He addresses the “mouhtants “the strong foundations of the
earth.” How powerfully may thus be rebuked the ehmase and pride of Israel. He turns
from an obdurate people to the strong mountairtkeaif land, as if these were more likely to
hear and to tremble than were they. Or these mmsta their strength and fertility, as they
fenced and furnished the home of His people, walked to witness to the power and
goodness of the God of Israel, and to the weakaedgsngratitude of His people. Whether we
thus interpret the prophet’s invocation, or seeough a figure, the fathers and rulers, and
through them again the people of the land of monststanding before him as he pleads for
God; it teaches us at least, that such was thehtyelignport of the prophet’s pleading, and so
awful the consequences of an unsettled quarrel thighLord, that well might the strongest
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tremble at the announcement — “The Lord hath arcwetsy with His people, and He will
plead with Israel.”

He who prosecutes in the case in which Micah ikdab plead is none other and none
less than “the Lord.” It is He who “hath a controsae with his people” — it is for Him the
prophet is retained as advocate. The pending sdsetiwveen God and Israel. He prosecutes.
He will not allow the case to lie over any longee is resolved that it shall be tried He
will plead with Israel’ He presses for a settlement. But ere he dodmalty — ere the case
issue in the execution of deserved judgment — thphet is called to plead, with a view to a
conviction in the conscience of the criminals, thay may feel themselves to be at the
disposal of Him who is the party against them, aradting themselves on His mercy, may
prove whether He will not yet spare and bless them.

As surely as was Micathen the faithful servants of the Lord are called take this
solemn announcemenbw to His professing peopl&/eare His professing people — witis
“the Lord hath a controversy.” He is now pressiogd settlement of His case against us; and
the time is not far distant, when, if all overturdgough His servants for a friendly
adjustment of the quarrel have been rejected, thred Himself shall arise in His anger to
plead with an impenitent nation.

Met as we are this day, professing to humble oueselunder the mighty hand of God,”
the text presents to us a suitable subject of meait, which demands our serious and
prayerful attention.

Let us then consider:

|. The parties in this controversy.

Il. The tokens of a present controversy with owsgl

[ll. Some of the grounds of the Lord’s controvevath us. And
IV. The right method of improving the announcemefiihe text.

l. The parties in the controversy

1. The parties at variance a@od and His creaturesHow infinite is the disparity
between them! This is not a case between partiemnaqgual footing in point of dignity and
rank — between two of equal authority and rightsetween two alike subject to law. The
illustrative case is a State trial. The prosecuti@me is at the instance of the Crown of
heaven. Men are criminals at the bar, on a citagsned by the King of Glory. The prophet
is the Crown counsel, to state the charges agtiastriminals, and to prove their guilt. The
dignity of the party prosecuting is not compromissdsuch a trial; and infinitely low must
be their footing who are summoned as criminalfiéoltar of the Most High.

Separated by sin from “the fountain of living wat&deprived of the favour and exposed
to the wrath of the Almighty, hovawful to menmust be a controversy with God. How
importantmust it be, for it involves the rights of the gawment, the honour of the law, and
the glory of the name of Jehovah! How infinitelyosty an interest therefore must God feel in
the decision, and how impossible it is that a eetént can be indefinitely deferred or the trial
loosely conducted!

2. Therighteous Lord of all'hath a controversy withdur nation He who is “Governor
among the nations” is the party against us. Omengcio know, righteous to mark, and
almighty to punish our many aggravated sins, argwo do so in the best time and way, He
will settle His controversy with us as a natioere The scene of a nation’s sin will be yet the
scene of that nation’s judgments. Ere it ceaseeta hation, or in ceasing to be so, the Lord
shall smite it with the rod of His anger. The judgrwill fall within the nation’s lifetime. Its
age may consist of many generations, and long tregem to prosper in its iniquity, but the
“day of vengeance” will surely come at last. Tinmeaccumulate guilt will but furnish the
occasion of accumulated wrath. It may not be tiugations now, as of Israel of old, that the
Lord does speedily and manifestly visit them witldgment. Such intimations of His
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oversight of nations may not be so necessary nowlsen no king intervened between
Jehovah and His people. Nor are the strokes wititctwhle smites the nations now so
marked, direct and frequent as in His dealings \gthel during all periods of their history.
This is the result of there being lefgherlinessin His dealings with nations now, not
because He observes them less. How much moreldisead speedily does the King, as a
father, correct his child, than, as a ruler, heighes his subject. Israel were emphatically and
by distinction a people nigh to God; they onlyatifthe nations, were permitted to call Him
Father. Just on this account they were all the ndmextly and frequently corrected. They
were often punished because they were His childitegy were speedily smitten, for they
were “a people near unto Him.” The King Himself wasre seen in the chastisement of
Israel than in His dealings with outcast Gentikst although less frequent and less manifest
are divine punishments of Gentile nations, notldss surely will “the day of vengeance”
come.

3. The Lord hath a controversy with our nation “a&8s people” by obligation,
profession, an@NGAGEMENT. It may not be true of us, to the full extent tbieh it applied to
Israel, that we are “the people of the Lordyit as for them so for us hath the Lord done
great things From a very small beginning how has His enrictbfegssing caused us to grow!
Look to our place on the map of the world. Ourditislands, separated from the great
continents, look like outcasts from the power arghlth of the world. Yet in these “isles of
the sea” has grown, under Jehovah's care, thematv by distinction “Great” among all
the kingdoms of the earth. Provoking, by its segmieakness at first, the contempt or
rapacity, and, as it grows, by its advancing powleg, jealousy, and by its spiritual revival,
the hatred of other nations, how wonderful has besgpreservation and its progress till now.
How careful of us has the Lord been heretofore! Amdt of all, the blessings He has given
us. He bestowed on us the gift of “the glorious (g&b$ Early did its light shine in these
distant isles of the sea, and long was that lighs@rved from being extinguished. Feebly it
shone in favoured spots in our country, when tls¢ eéthe world was almost wholly wrapt
round with darkness. And though at last the feedplark goes out of sight, and must be
carefully searched for in the ashes of the pastrbat be discovered, how brightly did the
light shine at the blessed Reformation, when “tloeygof the Lord arose” upon our land. He
then called it to arise out of its degradation aatgkness, and the brightest witness for the
truth, “the fairest daughter of the Reformationgpaared in the Church of our fathers. Even
till now, through many trials, changes, and sing,has preserved a remnant of the faithful in
our land, and, as nowhere else, the true lighslateth amongst us. During the interval how
many precious ministers of the Gospel did the Laide up? how many souls ripened for
glory He gathered in our land; and how often, wkigir “soul” was “bowed down to the
dust,” has He arisen, in the days of our fathersrddeem” them for His “mercies’ sake.”

As did Israel, so do we profess to be “the peopline Lord.” It does not become us as it
did them to profess, as a nation, to be “His pacybeople.” We ought not to claim to be
exclusively the Lord’s. But we do profess to behai§€ian and a Protestant kingdom. By our
very constitution we claim this character — thi®is name among the nations — although too
often ashamed to act up to our profession, andoften practically denying it. Such a
profession impliesan engagement to serve the LoRlt, besides this, we have once and
again entered into a solemn league and covenaht@at. If not called to do so in the same
way as Israel was, our fathers were called by theel’s voice in His providence to league
themselves together against His enemies, and sbiedmipledge allegiance to Him as they
went to fight His battles. And whatever be our \seof the descending obligation of the
covenants, we must acknowledge other ties that bsdo be loyal to King Jesus. If we
disallow the obligation of a covenant not propof®dn heaven to our fathers, we must at
least regard their example of faithfulness and asah stimulus to the discharge of our duty
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to the Lord, and as a rebuke to our formality aedd¢hery. But the time may not be distant
when a crisis shall arise, such as that in whiehltbrd called our fathers to join in league
together, and to enter into covenant with Him, argén, if our nation be unfaithful to the
Lord and to His cause, the few who fear His nanadl &e called anew to pledge by solemn
vows their faithfulness to Him in resisting the adeing power of Anti-Christ.

If the Lord has done so much for our nation — if nvast be silent and ashamed as He
asks us — “Oh, my people, what have | done untelend wherein have | wearied thee?
testify against me” — if we profess as a natiotéd‘the people of the Lord;” and, if, by the
example of our fathers, if not by their covenamisg by our own continued profession, we
are a people under engagement to serve Him — ok!dgneat must be the guilt @iur sins,
and how overwhelming the evidence to attest thigcpi®f our punishment! How oughite to
tremble in our place at the bar of God! How ougbhsiderations of His greatness,
sovereignty, goodness, and grace, and of His jdtaavful anger, of our infinitely strong
obligations to serve Him, and of our disloyaltygiatitude, and pride, to overwhelm us, as,
standing at His bar, we hear the announcement e ‘Odrd hath a controversy with His
people, and He will plead with Israel.”

4. Foremost in guilt among the parties at the bartlese who have come there from
the house of the Lord@hose who enjoyed the privilege of a preached @lpsgho had access
to the means and ordinances of grace, who agairagaith renewed professions of faith in
Christ and vows of allegiance to Him, stand chargeti the chief share of the causes of
controversy. On them especially is the Lord’s eyéth these, His professing people, the
Lord has a special controversy — with them will fitst plead. “Judgment must begin at the
house of God.” We who “name the name of Christ’dheet try to hide ourselves in the
crowd that stands at the bar of God. We are fustraoned to appear, and we must stand out
from the rest when we come before Him. Ours isptlaee of chief sinners; for we, because
of privileges, professions, and vows, are doubljtyguro us especially is the announcement
made, “the Lord hath a controversy with His pedplet us beware of imagining that our
profession and privileges can shelter us in a tineontroversy. Out of His own house will
the Lord summon all that would hide themselvesegh&hey who are brought thence must be
guiltier than all the rest; and because of theilt,gand to manifest the rigorous justice of the
Lord, the execution of judgment must begin with po@ishment of these.

5. Among the parties cited may be sdka very children of the King HimseEven
they are guilty of generation sins — even they sw#fer from generation judgments. But it is
their peculiar privilege that, though they may lsgght, as they stand in the midst of a guilty
generation, of the smile of their Father in thenfinoof their Lord, although their generation
sins shall be punished with generation judgmemntd, downcast and wounded though they
may be when smitten in a time of sweeping judgmiieiy Father’'s hand will raise and heal
them.He will not gather their souls with sinner&nd if, amidst generation judgments, death
should overtake the remnant “who have not defitedlrtgarments,” the result to them will be
a speedier passage to their eternal home. Thehftecomes to punish a generation’s sins
will prove to them a chariot which their Father demo carry their souls to glory.

Il. The tokens of a present controversy with oursel¥ekere were a quarrel between a
man and his fellow that resulted in a trial at ¢pwould there not be in their previous
dealings with each other or in the want of anyrcaarse between them, enough to make
them feel they were at variance, and a sign tacatdithis to observers? And if the Lord hath
a controversy with us — if He is resolved to sdttland if the time to plead is drawing nigh,
shall we who are in His hand, and are surroundethbybusy working of His providence,
have no cause to feel even now that there is aeustween us and the Almighty? If we see
not already tokens of his wrath, it is only becawseare blind, and will not “discern the signs
of the times.” If we feel not that He is angryisitbbecause of how profoundly we sleep.
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We would now call your attention to a few of th&eas of the Lord’s controversy with
us, which they discern whose eyes the Lord hathnegbe

1. “The Hope of Israel” is “a Stranger’in the land His gracious presence has been
greatly withdrawn from us. Outpourings of His Spare withheld from our land. His power
and glory are not seen and felt in “Zion’s gates’imdays of old; and “in the dwellings of
Jacob” they who seek Him find cause to mourn Hseabe. Our churches are yet open — the
means of grace are continued — the ordinancesdfdhd’s house are dispensed — the Gospel
doctrine is preached by many, and the Gospel tpugached by some — profession is
abundant — much work is done, and never was thgreater bustle among the Churches —
but, after all, “Ichabod” is inscribed on our chines and homes, “the glory” of the Lord “is
departed.” Oh, my dear friends, we need not loo&yafrom ourselves for abundant proofs of
the Lord’s being a stranger. Why is it that ourgateng is so lifeless? Why this desolation
and darkness of spirit in seeking the Lord in “Jasadwellings” and in serving Him in
“Zion’s gates?” Why this pining of the few “trees righteousness” yet planted amongst us?
Why the cry, “My leanness, my leanness” in the rheubf those whom the Lord has
quickened? Why are “the things which remain” sathg to die?” Why serve the witnesses
of Christ so little the place of the “lights of tiwrld” and of the “salt of the earth?” and why
are not the ungodly more rebuked and awed by thiedss of their lives? Why is lifeless
profession so common and so easy? Why can so manymake no profession to vital
religion dare to join themselves to the Church ofi& Why are hypocrites in Zion so bold?
Why are the multitude so profoundly asleep? Whynarge from among them seen flying “as
a cloud and as doves to their windows?” Why do @bdpspisers find it so easy to abide
under the power and guilt of unbelief — under theending wrath of God? And why is it so
easy for us to endure all these things? Why do wémes truly stir ourselves up to lay hold of
the Lord? All these things are so, because the i@ stranger, and He is so because we
have provoked Him to depart. We have sinned awamy fus the presence of the Lord; and
although, for His name’s sake, He has not uttedgwined and forsaken Zion, there is scarce
so much left us of life as will constrain Him taue and dwell with us. This token of His
anger will not be felt nor seen by an unbelievingrid. They are rather rejoicing in the
stillness that results from the absence of the Liordhe ease with which they are allowed to
sin, and in the growing conformity to themselvesh#d witnesses of Christ. But surely the
Lord is very angry when He has become a strangar evHis own house. Small may be the
offence that will provoke one to forsake the hookanother, but guilty must be the children
who have banished their father from his home, aedtty offended is that father as he goes.
And if the Lord has become a stranger even in Mis bouse, where shall we seek for Him
since we find Him not there? “In the dwellings aicdb” may be the answer of some. But
hast thou found Him there? If so, hasten to “bifign to” thy “mother’s house, and to the
chamber of her that conceived” thee. But thou mastfound Him, for thou art too much
unconcerned whether others find Him or not. Thyypriess ease in “the gates of Zion”
betrays thine estrangement in “the dwellings obbac

2. “The righteous perisheth” “and merciful men are &k away.” This is a sign of
present controversy and of “evil to come.” Theghteous ones are “men of mercy” to their
generation while they live; their removal is a tok&f coming judgment. The righteous are
the preserving salt of the earth, and the mas®fowhich they are taken will speedily ripen
for judgment. They pled with God in behalf of algupeople; the importunate pleaders are
taken from between the judgment and the guilty. ,Gelo will not refuse their cry, has
raised them where no longer prayer but praise shatloy them. Some pleaders are left, but
they are those who will not press for an answey thill allow Him to perform “His strange
work” of judgment. These, then, may remain evea time of controversy. But the wrestling
pleaders are removed, the “men of mercy” who coolidendure to see “evil come upon their
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people,” the men of prayer who would not let thed_go without His leaving a blessing
behind Him. The removal of these is indeed an iatiom of such an evil coming as a
favourite child must not even see. The haste irclvithe Lord is taking them away proves
that the evil is speedily to come. If you saw agparush out from his door in haste, raise off
the street, and carry to his house a child whom krmew to be his, would you not at once
conclude that the father saw some danger comimg ¥which he was in haste to save it? Such
a sign has been given us in the dealings of thd owour day and our Zion. Alas! though
many have seen it, few have considered “that tijletedus is taken away from the evil to
come.”

What were the feelings of Micah, as described enribxt chapter, at such a time as the
present. “Woe is me,” he saith, “for | am as whesythave gathered the summer fruits.” On
looking over the church, he sees the places ermptyt ill supplied of those whom “his soul
desired.” A few of the Lord’s people were left, biley were as the “grape gleanings”
compared with the rich “summer fruits.” He feelsdate and lonely as He looks around. He
discerns, dark with the power of God, the sky avpdence above him; and before him, he
sees the prospect, for around him are the sigasstérmy season of judgment. And oh, my
dear friends, how bare are the branches of ourvomgyard already! Where are the summer
fruits? Have they not been hastily gathered becauster is nigh? Scarcely more than the
“gleanings” are now left — the stinted fruit thatsvoverlooked before. Have we not then
cause to raise the lamentation of the prophet, &itld,him, while feeling desolate and lonely
in a vineyard so stript, to tremble before the takef “the evil to come.”

3. The advance of Poperyrhat Popery is making progress in our land is/ensally
allowed. It has greatly grown of late in boldnesBhis is ominous. May it not be because
Satan is aware of the Lord’s estrangement from “pk®ple,” and has discovered that
communication is greatly interrupted between heaah the few who are left to “contend
for the faith?” What if it should be true that heokvs better than ourselves that, though “the
Lord’s hand is not shortened,” our iniquities haaparated us from Him, and that, though
“His ear is not heavy,” our “sins have hid His fdoem” us, “that He will not hear?” May it
not be the inspiration of Satan’s courage becatiseiothat emboldens “the man of sin” to
raise his pretensions, and to utter his threats days of old? May it not also be because he
has made more progress than we are yet aware @@kl as if he had been successfully
undermining, and were now challenging his oppond¢otgrovoke their advance on the
ground which he had prepared for their destruct®urely he would not be so bold if he had
not reason to count on sufficient support in thergwf the rupture he provokes from many in
our land who are at present in disguise, as wdlams the kingdoms that have lent him their
power.And has not Popery of late made many proselyitas?a striking fact that, in this age,
which boasts of its enlightenment, a system of snohstrous absurdities in doctrine, of such
abhorrent antecedents, and of such debasing teedershould make progress — should
advance in Britain — and even there make prosebtesng the noble, the educated, and the
serious. Against its progress neither the refindmarank, nor the acquirements of
education, nor the sentimental fervour of a fashiode religion, have availed as barriers. We
are thus taught in providence the lesson of Saeptihat all who “receive not the love of the
truth” are the easy prey of Anti-Christ. And ifiis advanced over every other barrier that
seemed likely to arrest its course, have we nogtmm grounds to fear that, as another token
of His anger, “strong delusion” has been sent lgylibrd who “hath a controversy with our
land?” Think of the withdrawal by the Lord of Hipi8t, see His children fast following, and
mark in the deserted land, subjected to the poweSaian, the working of a “strong
delusion.” Surely with such a land “the Lord hatltantroversy” — surely the people who
dwell there are “the generation of His wrath.”
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4. But the multitude are blind to these signs aiftoaversy to which we have already
adverted. Carnal and worldly men are unconsciowspwitual judgments. The very progress
of these is marked by the measure of their easanatifierence; and as spiritual generally
precede temporal judgments, the nearer the coniirtgeolatter is the more careless and
secure are the people on whom they are to fall. ®enh the most carnal and careless are
without excuse if they do not discover from His ldegs in providence that the Lord hath a
controversy with us. Such tokens of His anger Hasen given as might be felt by flesh and
blood. Faminehas been of late in our land, wasting the streagth destroying the lives of
thousands, and expelling by its terrors thousandserof our countrymen from their native
land. ‘The plaguéds begun,” because “wrath is gone out from thedl’owar has been raging
in our colonies, and its rumours and sorrows hagehed to disturb and afflict us at home. In
the East a formidable war has arisen, and our cpisiinvolved in the strife.

But it may be said — “The famine was very partciplera, though virulent, has visited
only a few towns, and, by its frequent recurreias lost its marked character of a visitation
of judgment, and war is yet at a distance, andptains may never be battlefields.” These,
we believe, are the thought of many, and, becawsgdre, they themselves continue at their
ease. But is not such conduct a manifest abuseeoitimations of providence, and a great
provocation of further judgments? True, the Lor@ hiherto restrained these great wasting
judgments, buthey are at workHe has been telling us whatight be if He removed His
restraining hand, and whahall be if we provoke Him to do so. And shall we maikgt of
such intimations of judgment, because they arenyegled with mercy? Shall we learn to be
coolly familiar with the tokens of His wrath, andake their very frequency a reason for
denying that “the Lord hath a controversy with Hbsople?” Shall the very progress of
spiritual and the very frequency of temporal judgtsébe the occasion of our blindness?

[ll. Let us now call your attention to some of tin@any grounds of the Lord’s controversy
with us.

1. First and greatest of all the sins that can erged against us sur abuse of the
Gospel.The rejection of Christ is the great sin of ourdaHe is despised and rejected by an
unbelieving and hard-hearted generation, and wereetno other cause of controversy this
would suffice to justify all the dealings of judgmtewith which we could be visited. But not
only is the Son of God contemned by the most ofp@bkearers, as has ever been the case —
this is now done by a generation that inheritedlggsivileges, in the abuse of which it has
acquired an easy habit of rejecting the “unspeakagit” of God. The most of us sleep
profoundly under the power and guilt of unbeliefea, to many the sound of the Gospel
seems to be requisite only to keep them at thee.ddow awful is it to think of how easy the
habit of rejecting Christ has become to many! Hoardened many are by their very
familiarity with the Gospel! And although the Lotths been intimating to us that the
candlestick may soon be entirely removed by talkimgy one after another of the godly
ministers of our land, the carnal ease of the tualé still continues to increase. The true
Gospel has become, too, a wearisome thing to nratlyis guilty generation, as the manna
was to Israel, and, like these rebels in the wildss, they seek a substitute. In judgment the
Lord is giving them also the desire of their heart.

As a generation that inherited Gospel privileggbat were ever wantonly abusing them
— that grew in hardness while our privileges werstinued — that now find it an easy thing to
reject Christ and His salvation — that provokedrgraoval of many precious ministers of the
Gospel, and that, instead of profiting by this tadgicontinue still to despise “the sincere milk
of the Word” — that, though once and again violersthaken by rousing providences and
awakening strivings of the Spirit of God, have sagain into a deeper sleep than before —
oh, how guilty are we before God! Is it a straniged that the Lord hath a controversy with
us?
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How is the Gospel abused by many who profess tacpré! By some of these it is
treated as if all that was desirable about it wheeprofits of the trade of preaching it. They
seek this work not because they believe the efficaic the remedy which the Gospel
provides, but, like the street criers of quack drupat they may be paid for proclaiming it.
Alas! by many who profess to preach Him, Jesusemstéd as if He were but an imposter. By
some others the Gospel is superseded by a worthlgssditute, and the lives of many who
profess to recommend it are a practical denialsodfficacy.

By many who profess to believe the Gospel Chrisflistonoured and unbelievers
hardened in sinThese profess Christ because it is in fashiohbpeoause they respect and
love Himself. If they do not openly despise Himifagle were only “the carpenter’s son,”
they seek but the honour of His name as “the sobasfid;” they know Him not, nor love
Him as “the Son of God.” And their conduct tendscémfirm unbelievers in their contempt
of Christ, since by it they tell these that, tho@jfirist may deserve the homage of the lips, or
rather that it is convenient to give Him this, Hesdrves no more, and that all besides may be
given to the world.

And oh, my dear friends, how little sorrow of hedot any of us feel for “the hurt of the
daughter of our people,” and especially for thehdmour cast upon the Son of God! How
easy it is for us to endure to see thousands arasrrdshing onwards to everlasting misery
as they pass in contempt by the Cross of Christ!'@l little do any of us value and profit
by the Gospel! Our barrenness, what a shame! Owracaase, what a reproach! Our
selfishness, how guilty! Our prayerlessness, wigtra sign of deadness!

As we think of these things, what a scene is befisteAn unbelieving generation busy
banishing the Spirit of the Lord from among thenhilevthe remnant of the faithful that are
left are not stirred up to constrain Him to abidet each of us look to our contribution to this
generation-guilt; and let the following questions $olemnly pondered by us all: — Have |
received Christ on the terms of the Gospel? Haaxgel experienced the power of the Gospel
in my own soul? What conformity have | to the doarthat teacheth me that “denying
ungodliness and worldly lusts, | should live soperlghteously, and godly in this present
world?” What am | doing to promote the spread andcess of the Gospel? And am |
lamenting after the Lord who has been provoked itbdsaw His presence, and to withhold
His blessing from the preaching of the Gospel? ¢f anly pondered over these things in
secret and in faithfulness, we would soon find alaum reasons in our own hearts and ways
why “ the Lord hath a controversy with His people.”

2. The countenance given to Popery in our laindthe face of God’s declared abhorrence
of Antichrist, and of His awful threats of judgmeagainst those who partake of its sins —
after all He has graciously done to free us agiam&om its power — notwithstanding of our
experience of the many benefits resulting from tinerty — although again and again have
we been taught that to concede is to multiply @ndnds — with an island just lying beside us
on which its abominations and its miseries areaprut before us — surrounded by proofs
that its spirit is unchanged, though its policy msgy shifting — and in breach of solemn
professions and engagements — Popery is countehamze supported in our land. Since
Papists were admitted to a seat in the Legislatuileough they are the sworn subjects of a
prince who hates our nation, and to whom they dwe first allegiance — in how many ways
has Antichrist been receiving encouragement ande &kt College of Maynooth is endowed
as a nursery of priests, who are trained to beidexseof souls, and who prove pests of
society, and disturbers of the peace, when plaintéde dark districts of Ireland. Jesuits are
permitted to land on our shores, and to maturer thiets in the midst of us. A Popish
Cardinal is allowed to sport his titles, and to éwphis influence, at the very seat of
government. Convents are being erected, and tleegaronly tolerated, but will not even be
inspected. Popish chaplains are admitted to ouisgas and our jails, and are to be paid for
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their services. Our Government permits the oppoessi our countrymen in Popish lands, or
but feebly protests against it. In the Coloniesd?pis openly supported by our Government,
and has so grown in power in some of them, as ¥e a#most the ascendency in influence
and in numbers. And all this has been done in sumddAntichrist, while nothing has been
directly done by us, in our national capacity, foe rescue of its poor victims in Ireland.
They have been left to perish in their ignoran@g, their destroyer has been helped to ruin
them. Oh, surely the Ruler of the nations will mabk at these things. And since these sins
are marked in the record of the Lord, and are predwas charges in His controversy with our
nation, need we wonder at tokens of His anger? hesenot acted as if our care was to
establish a claim to a share of the plagues ofchnst. Verily this shall be given us when the
day of vengeance shall have come.

Let us not, my dear friends, lightly conclude theat have no share in the guilt of these
national sins. Have we endured these things witlaiupossible protest against them, and
without all legitimate resistance? Have we not pk@d the Lord to curse us with rulers that
love not the truth, and are ashamed to defendrié2ne mourning in secret as we ought over
their doings? Have we raised before God in seanetpootest against them, as well as in
public before men? Though we may have been patigoRarliament, have we not neglected
to plead with God? Have not applications to menrémlress been too often substituted for
importunity at the throne of grace? And althougprasent there is considerable bustle in the
ranks of Protestants, although meetings are hsfihcaations formed, information circulated,
and minor differences merged, with a view to a ethind vigorous resistance to the
aggressions of Popery, how great is the tendencglyoon what is done by ourselves, and
not on what can only be done by the Lord.

3. The national denial of Christ as King of ZidiThe Claim of Rights,” presented by the
Church of Scotland before the Government of thisnty, was a demand in the name of
Christ as King of Zion and King of nations. It adkinat He should be acknowledged as
supreme and only Ruler in His own house, and tmatrights and liberties granted by Him
should not be interfered with nor fettered by maéhis claim was rejected with contempt.
From union to a State that thus treated their Kind His claims, and that would only support
His Church on condition of her owning no king bweSar, the true subjects of Christ were
compelled to remove. In their stead was owned appated as the Church of Scotland a
body of men whose principles are “We have no king ®aesar.” This is the Church that
claims to be the Church of Scotland, and a Chufdbhoist! While thinking with pity of the
men, it is not a forbidden indignation we feel ¢adi by their pretensions, who have so
openly made choice of the world rather than of &hit becomes us all to be on our guard
against wearying or being ashamed of our Chur@ssrony, or losing sight of our nation’s
sin in denying Christ, to mourn more over it inre¢cand to tremble more before the anger
which that sin has provoked.

4. The growing desecration of the Sabbakhere are three ways in which the progress of
Sabbath profanation may be marked: — 1. By thegbkeece of loose views regarding the
binding obligation of the Fourth Commandment. Byglswiews the Sabbath is profaned,
however outwardly correct may be the conduct os¢hewho hold them; and they indicate an
advancing preparedness of the public mind for bngathrough all the restraints that guard
the sacredness of the day. 2. By systematic traffithe day of the Lord. The extent of such
traffic has fearfully increased of late. It is petted and countenanced by the Government of
our country, and the guilt connected with it isdonsequence aational sin 3. By the
growing disregard of Sabbath sanctity, and negbéécbabbath duties, by the body of the
people. How common are Sabbath excursions of pledscome! By how many thousands
in our land is the house of God forsaken for treaplires of sin on the Lord’s own day! But
not to pass over ourselves. By some of you is teb&h profaned by excuseless absence
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from the means of grace — by others in walks of sament — by others in visits to friends
and relations — by others in idle conversationtmirtway to and from the house of God — by
many in abuse of precious Sabbath privileges -hbymajority in the neglect of God’s word
and prayer in secret — by others who use not tinfluence for God and His day with
children, servants, and neighbours — and by allsoin not mourning as we ought over the
many grievous desecrations of the Sabbath by aseind others. If the Sabbath is now, as
it was of old, “a sign” between God and “His pegpbnd between “His people” and Him —
if the continued observance of that day is a taiadis goodwill to them, and of their loyalty
to Him — what does its desecration teach us butthiey are departing from their allegiance
to Him, and that He therefore and justly hath a@wersy with them.

5. Growing forgetfulness of God amidst the bustle oflaly businessThis is especially
true at present when trade is prosperous, new efamfi commerce opening up, and the
utmost efforts put forth to take advantage of thénms always true that “the cares of this
world and the deceitfulness of riches choke the dVor the minds of men, and lead them
further and further away from God. But who canreate the effects on a country of the cares
of business — on a country like ours which is tre@ern Tyre of the world, and especially in
a season of unusual bustle and prosperity. We starek lately with observing, in one of the
streets of a great commercial city, a tide of bomn pouring on to their various pursuits and
employments. We were reminded by the sight of @berse of this world,” and saw, in the
hasty movements of that crowd, a representatiagheoface for riches in which our country is
going fast away from God. But the jealous eye otl@on the worshippers of Mammon,
and a time to plead with them for their forgetfidaef Him shall surely come. Our country
may soon be arrested in its course of advancingnwneial prosperity, and it were no
wonder that, with the fame and spirit of Tyre, vil@wd yet experience her doom.

6. Growing boldness in ungodliness and. 90f this, alas! we have too many proofs. It
indicates an awful hardness of heart towards Gadracted in the wilful abuse of precious
privileges. There is, too, a bold spirit of lawlesss arising, making men unashamed to sin
before those who ought to be a check and a tesrtrvem. Alas! there is guilt on both sides.
The few who should be “a terror to evil doers” hdiwed down the authority of their
position, and while those whose lives were a reltakbe ungodly around them are removed,
the witnesses for God who survive are too mucharoméd to the mass. And if the drunkard,
the Sabbath breaker, the unclean, and the profave learned to sin with a high hand, and
show before God and man a forehead that refusetimneshhave we not before our eyes a
proof of our ripeness for judgment. Is this addedali the other causes of controversy?
Verily, the time is drawing very nigh when the Lawdl plead with our land.

IV. Let us now, in conclusion, and in a few wordall your attention to the position in
which we are placed, and the exercises to whicltamgecalled, by the announcement of the
text.

1. It is an intimation to us of a breathing time iretbontroversyThe Lord has not yet
arisen in the full vengeance of judgment. He tetighat a time to plead is coming, “the day
of vengeance is” yet in His “heart,” but it is siyreeoming. Till it comes there is an
opportunity of peace. How solemn, then, is our f@siduring that interval. How much
depends on our knowing this time of visitation. Hawful the result of its being abused.

2. We are called by the textv be silent, and to tremble before the Lo&hall this
announcement be heard with indifference? Is thel’sanger a thing to be made light of? Is
a controversy with the Almighty a small matter teak worms of the dust? Shall men go on
in their various pursuits of business and pleasasaf the summons of the King eternal were
a thing to be despised? Alas! my dear friends gtiwebut little true trembling of heart before
God this day amongst us, or in the assembled cgatioms of our land; and when the
services of the day are past there is much cautEatdhat the multitude will go down “the
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course of this world” as before, utterly forgethil God, and with all the impressions of His
word blotted from their minds.

3. But if we are called to observe the tokens ddtivrand to tremble before the anger
which they indicate, we are called atscsearch for the causes of controver®ur sins have
provoked the Lord. It is our duty to search forsiaeand it is our mercy that we are yet called
to do so. Are we willing to find them? Are we readyentertain the light that would reveal
them? Can we honestly apply to the Lord for Hiché&ag to enable us truly to know and to
feel them? Oh, what if the “Spirit of grace and @igations” be not poured out on us ere this
interval of mercy pass! Oh, what if, instead oftthmourning apart” which is the fruit of His
coming, we care not to search for the causes airawarsy, or if, professing to do so, we
look only to others! What if, instead of realisitige anger of God, and discovering the sins
which deserve it, we shall seek to gratify an ughaxiety to anticipate the details of the
judgment that cometh.

4. But if we are called to discover and acknowledgeoffence, it is that we may feel our
need of beindurned to the LordAn opportunity of a gracious settlement of thatcoversy
is yet given us by the Lord. He “waits that He niygracious” when we as guilty sinners
return to seek Him on His mercy-seat. Though “Hi lm@ exalted” in having mercy, mercy
He is yet willing to bestow. Oh then, that the ergre heard by Him from our land — “Turn
us, O God of our salvation, and cause Thine argyeards us to cease. Wilt Thou be angry
for ever? Wilt Thou draw out Thine anger to all getions? Wilt Thou not revive us again,
that Thy people may rejoice in Thee? Shew us ThycyeO Lord, and grant us Thy
salvation.” Would that we were thus to plead witbdGthat families and individuals might
yet be turned unto Him, that the opportunity of ggeée not lost by our land, and lest the
controversy terminate in the full execution of judnt.

But, in conclusion, let me remind each of you, neardfellow-sinners, who are yet
unconverted and Christless, that the Lord hathrareeersy with you individually; that all
must be wrong with you till it be graciously sedtléhat there is but one way in which peace
can be obtained, even by Christ, and through Hsipus blood; that the peace which God
hath made through the blood of the cross is ygbour offer, for Christ Himself is yet to you
free; and in Him the guiltiest sinner who receitém finds “redemption through His blood,
even the forgiveness of sins.” Oh flee to Chrisg only refuge from “the wrath to come,”
while yet in the Gospel you are called to do sa am not, by wilfully rejecting Him, the

sure and awful risk of an eternal war with God.
[July and September 1910]
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A Sermon.

By theREV. ALEXANDER MACRAE, Portree;
Moderator of Synod.

Delivered at the opening of the Synod of the FresiByterian Church,
met in the Inverness Church on 5th July, 1910.

“For the weapons of our warfare are not carnalnhighty through God
to the pulling down of strongholds” — 2 CorinthigtG4.

Claorinth was the chief city of Greece in the dafyghe Apostle Paul. It was renowned for its
wealth and learning. It had a numerous populatibdews and Greeks. The Jews were
religious after their manner, scrupulously obsegvihe rites enjoined by Moses, but the
Greeks were sunk in a kind of refined heathenismgd @ndulged in philosophical
speculations. To the one, the preaching of Chrgtifted was a stumbling-block; to the
other, it was foolishness. Both sections of the rmmomity were strongly prejudiced against
the Gospel that the Apostle brought to their edesws and Greeks alike joined in the
resistance offered to it. But the power of God pied, and from among both Jews and
Greeks there were many converts to Christianitystuk, Cripus, and Sosthenes being pre-
eminent among them. It was thus in the face of matghborn opposition that the Church of
Corinth was planted.

Satan is ever on the alert to sow the seed of mBsse among Christian brethren. He
stirred up among the members of this Church thetgpg strife to such an extent that it
presented a sad spectacle of internal division.rdliead arisen four, at least, opposing
factions among its members. One was of Paul, anath&pollos, a third of Cephas, and a
fourth of Christ. Those who called themselves by ttame of Paul are supposed to have
been, in the main, the Gentile converts. They viere from the influence of Jewish ideas.
But some of them had degenerated into a pronoutyes of Antinomianism. Those who
made themselves partisans of Apollos, probablydmecaf his eloquence, had degenerated in
like manner. Scandalous sins had been committedsésand irregularities were indulged in
without rebuke. The arm of discipline was weak; &dthe purification of the Church and
the good of its members, Paul counsels that efieatneasures should be taken against
offenders. With equal vehemence he takes up hipeveaagainst the Judaising section in the
Church. They went to the opposite extreme. Theledahemselves by the name of Peter.
Those who were “of Christ” were closely associateith them. They claimed to have
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relation to Christ that they denied to others. Thelaisers were the most determined
opponents of the Apostle. Their headquarters werelarusalem, and they sent their
emissaries everywhere to disturb the peace of thesttan Church. They attempted to
introduce into Corinth the observance of the Jewash. Paul speaks of them as “false
apostles, deceitful workers, transforming themseinéo the apostles of Christ.” They called
in question his Apostleship, on the ground, it upmosed, that he was not of the original
twelve. They sought a proof of Christ speaking im.hThey looked upon him as a heretic.
Both parties — the Antinomians and Judaisers —ealire repudiating his authority. To prove
the reality of his divine commission he had to abpe the direct judgment of God. The faith
and graces of the Corinthians themselves were ficisat proof of it. The signs of an
Apostle were wrought among them *“in all patienae,signs, and wonders, and mighty
deeds.” All opposition was ultimately quelled, attte whole Church of Corinth were
constrained to confess that God was on the sidRaol. It was not by carnal weapons that he
obtained his victory, but by weapons that are “rtyginrough God to the pulling down of
strongholds.”

| consider the words suitable for our meditatiomstbe present occasion, and | shall
address you from them in the following order: —

|. — The people who war;

Il. — Those against whom they war;

lll. — What the weapons of their warfare are;

IV. — The might that through God these weaponsaie to have.

|. — Ever since the kingdom of God was set up is World in opposition to the kingdom
of darkness there has been a state of war. Theegt$eof the one are to be defended against
the malice and enmity of the other. They are therasts, not of an earthly king having rights
to be defended in connection with his dominionst dua king who exercises absolute
authority over the most exalted potentates ofwuodd. He is the King of kings and Lord of
lords. As His interests are eternal, they are @hitely greater value and importance than
those that are merely temporal. They have respdtiet honour of the name of the Lord and
the everlasting salvation of the Church. He canlicaite His own interests as He sees fit. It
has, however, pleased Him to raise up instruméms) time to time, for this end. In some
generations, their number is increased; in othdreir number is, as at present, very
considerably diminished. They are the people caled divine grace, to engage in the
conflict implied in the words of our text. They aitee people of the Lord, whatever their
station in the world or their position in the viglchurch is. They are Christ's witnesses. |
shall make a few observations concerning them.

1. They are Christ’'s chosen people. Every kingdashits army, and an earthly sovereign
has a right to choose those whom he calls to figlatefence of his kingdom. So Christ has
chosen His own witnesses. They were chosen by leioré the foundation of the world “out
of every kindred, and tongue, and people, and métidis foundation stands sure. It is the
counsel of His will, having the seal, “The Lord kveth them that are his.” The Lord’'s
purpose of mercy towards them lay hid in His owsdyo until the time had come, “when it
pleased God, who separated them from their mothesiab, and called them by His grace,
to reveal His Son in them,” that they might shewtlfoHis praise. They were by nature
unmindful of God. They had no interest in His caos&ingdom. Their interest centred in
what satisfied the flesh and promoted their worldppiness. The rooted enmity of their
heart to God revealed itself in many forms. Theshdnoured His great name and wronged
their own souls. Not only were they in open reagtinst His authority, but many of them,
like Saul, used their weapons of rebellion under mhask of a lifeless form of religion,
entertaining cruel and unjust prejudices agairsiople of the Lord. They were indeed and

Sermons from the F P Magazine vol 15 p. 32



in reality the captives of Satan, whom they toogl@and too faithfully served. They were
unwilling to acknowledge the Lord’s sovereignty ovinem; and when, by word or
providence, He asserted His rightful claims, thetsgvinced by Pharaoh was proved to be in
them also, “Who is the Lord that | should obey tHgce?” Notwithstanding, they are, as was
said of the writer of this Epistle, chosen vesselbear, each in his own sphere, the Lord’s
name before their fellow-sinners and to witnessHon.

2. They willingly enter into Christ's service. Narghly sovereign takes any into his
service except those who are willing to serve hHisthen Christ completed the stupendous
work undertaken by Him, and sat down at the rigirichof God, He received the promise,
“Thy people shall be willing in the day of thy poweHe redeemed them by price, but they
needed to be redeemed also by power. The atonamed# for them was essential to their
being made a people willing in a day of power. Bl@nement forms the ground of the Holy
Spirit’s saving work in them. The Spirit's work them is based on Christ’'s work for them,
and He is thus represented as a “pure river ofwdtkfe, clear as crystal, proceeding out of
the throne of God and of the Lamb.” The allusiorthe Lamb undoubtedly means that the
Holy Spirit comes forth in the channel of the atapdeath of Christ. This promise was to be
fulfilled to Christ through the “outpouring of theloly Ghost Who, as Christ had a
commandment from the Father about laying down Hfis &nd taking it again, has a
commission to so work in the heart of Christ’s paged people as that they might be made a
willing people in a day of power, to take Chrisyegke upon them and cheerfully enter into
His service. The day of power alluded to impliesexercise of power. It is experienced in
the act of quickening. The dead hear the voicehef3on of God. The voice of words from
Mount Sinai was terrible in the experience of thed® heard it; and so, this quickening is
accompanied with a sight of the majesty of Goda aghteous Judge, and of sins committed
and also duties omitted. The quickened sinner'sidiafear of God, and of the penal
consequences of his sins, stirs him up to the pednce of duties, in the hope that he may
make up for his former delinquencies, and merittdveur of an offended God on the ground
of a righteousness that he spins out of his owadirdBut the demands of the law are too
exacting to be long under this hallucination; andsistently with the verdict given by that
law, conscience judges him worthy of eternal deéths thus, law-condemned and self-
condemned, and confronted with the stern demandgflekible justice which he can never
satisfy, that a ray of hope in the mercy of Godaksein, it may be, through the words,
“Come unto me, all ye that labour and are heavenaand | will give you rest.” A view is
given of the glory of God in the person of the Ldebsus Christ, Who poured out His soul
unto death, exhausted the law’s curse, quencheftbtines of infinite wrath, and brought life
and immortality to light through the Gospel, witlich remarkable results, that the sinner is
enabled to commit himself, wholly and unreservetityHim, as all his salvation and all his
desire. It is an act of faith to receive Christregealed in the Gospel, and to rest upon Him
alone for salvation. It is the faith that is of thygeration of God and that comes by hearing of
the Word of God. The language of it is, “Thine are, David, and on thy side, thou Son of
Jesse.” The fruit of it is self-denial and throwingone’s lot, like Moses, with Christ and His
people. The Holy Spirit works in them both to walhd to do; and it is thus that all true
believers willingly engage for service to ChristairGod-dishonouring world. Tasting in their
souls that the Lord is gracious, they are underyradligations to Him; and they, with a
willing heart, enlist under the banner of the Captaf their salvation to contend for the
honour of His name, and for His truth and cause.

3. An earthly sovereign has a right to assign pmstto each individual member of his
army as he sees fit. There are the rank and file ark generally not so well known. There
are those who are appointed to more responsibliégts and who in virtue of the positions
of trust assigned to them, are all the more aced@tto him who appoints them. But
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whatever their position is, they all wear the bad@eheir sovereign’s authority. It is thus
Christ acts. He calls some of His people to morelipiand responsible service: others, to
more private service; but they all wear His livéingt distinguishes them from the world that
lies in sin and wickedness. It is evident that hednom the Apostle comprehends under the
term “we” in the 3rd verse particularly mean thedg®, in a pre-eminent manner, are called
to bear public witness."He gave some, apostles; saamdeprophets; and some, evangelists;
and some, pastors and teachers; for the perfeofitige saints,” etc. They are not the most
influential in the world’s view, for it is “not manwise men after the flesh, not many mighty,
not many noble,” God calls. He called the fisherroésalilee to remarkable service in His
cause, who, like their master, were despised byulees of the world, and especially by the
rulers of the church, because they carried outMteof their Lord. They served Him loyally
and faithfully, and loved not their lives unto deatWhen Timothy was called to witness
publicly for Christ, the Apostle enjoins Him to emnd hardness as a good soldier of Jesus
Christ. He was to be careful about pleasing Him Wad chosen him to be a soldier. He was
not to entangle himself with concerns that hadmpartance in comparison with the interests
of Christ’s truth. Nothing must enter into competitwith these interests. This is the position
that, in the providence of God, and | hope, bydhece of God we hold; and may the Lord
grant that we all may be faithful in the dischaajethe responsible trust committed to us!
From the beginning the Lord has had His public esses, although we have reason to fear
that they are comparatively very few in our gerierat

Il. — Christ’'s witnesses war against enemies. H®agcts their enemies to be His own
enemies. He is with them and for them in all tleeinflicts, and it is on this account that their
final triumph is assured. | shall briefly mentiofeav of the enemies they war against.

1. They war against Satan. Like the children chdsdelivered from the hands of a cruel
oppressor, they had no idea of the forces that wWexe to contend against. The Amalekites
soon presented themselves for battle, and theypaagedly found themselves in the thick of
the fray. This is the experience of the peoplehef ltord. Wrested from the hand of Satan,
they are molested by him throughout their wholerseuHe knows that he will not regain
possession of them, but he is bent upon troublimytarassing them in every possible way.
He is a powerful foe, with well organised forcealled “principalities, powers, the rulers of
the darkness of this world, spiritual wickednessigh places.” He is an invisible foe, well
skilled in flying about his deadly arrows day andht. He is an insidious and watchful foe,
carefully waiting his opportunities for attack. Totien he finds the objects of his malice off
their guard, with disastrous results to themseldessmites their life down to the ground, and
makes them to dwell in darkness. He tempts thecasb away their confidence. He fills their
mind with many distressing fears. He influencesrtite doubt the validity of the promise,
and they find themselves sadly entangled in thehesgeof unbelief. It is owing to the
intercession of Christ that their whole ground & fost, “I have prayed for thee, that thy
faith fail not.” Peter experienced the comfort a§ lihtercession. He had experience of severe
encounters with the prince of darkness, and hetleltnecessity of stirring up others to
constant watchfulness. “Be sober, be vigilant, bseayour adversary the devil, as a roaring
lion, walketh about, seeking whom he may devoumonviiesist stedfast in the faith.”

2. They war against the flesh. The flesh is thatrugi principle that universally
permeates human nature. It expresses the sinfubfiésenan nature. It is indwelling sin; and
the Lord’s people are called to wage war againmsirsiall its forms. Their experience of the
flesh is that it is a powerful and subtle foe. Tlaeg in themselves absolutely helpless before
the forces that it calls up against them; and tiesd the arm of omnipotence to deliver them
from becoming its miserable captives. Too oftery thee overcome, for the heart is deceitful
above all things and desperately wicked. How offers it combine its forces in spiritual
pride, self-seeking and vain glory; in vain, athiea, and blasphemous thoughts; and in its
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many vile and degrading lusts! It reveals itselftsninnate hatred to holiness. The less lively
grace is in exercise the more it is set on edgd,the@ more fitting are its opportunities to
pierce the soul with its envenomed shafts. Itlisealong conflict between “the spirit and the
flesh,” growing as the years roll on in intensiyd evoking the cry, “O wretched man that |
am! who shall deliver me from the body of this d&4t

3. They war against the world.

(1) They war against the world in themselves. Tlegperience of the world is similar
to their experience of sin. They are dead to sim,sim is not dead in them. So they are dead
to the world, but they find that the world is n&adl in them. Its roots are too deeply planted
in their affections. It assails them when engagethost solemn exercises. How often when
in the exercise of prayer, reading the Word of Gadhe public means of grace, yea, when, it
may be, at the Lord’s Table, does it fiercely dsg@m! They dread the love of it. They
dread its allurements. They dread the offers ok emsd comfort it presents when set in
competition with the claims of Christ in His truind cause. The world can boast of its
trophies of victory. It dragged into its net Anai&apphira, Demas, and many others. Let us
seek grace to contend against a spirit of worldkneThe Lord knows that we and our
families have, like others, need of the necessafidisis life; but let us first honestly seek the
kingdom of God and His righteousness, and all titasegs shall be added unto us. It is
extremely sad to contemplate the deluge of worddinin which the churches of the present
day are sunk.

(2) They war against the world in respect of itsdi practices. The world still claims
as its own those who have not separated thems#lwesits sinful habits, whatever their
outward profession of religion may be. Christ ahlléis people out of the world, and they are
henceforth to set themselves in opposition to iéxims. The time past of their life suffices
them to have wrought the will of the Gentiles. Ghand the world are sharply opposed, and
he is not worthy of the name of a Christian miristho does not, in the spirit of the Gospel,
faithfully rebuke sin. The false prophets were thhimatchmen. They were compared to dumb
dogs that could not bark: “they slept, lay dowrd &oved to slumber.” Why is it that so many
sins are openly committed? Why is it that so muahblath-walking, Sabbath-visiting,
Sabbath travelling, and Sabbath-work abound? Why tisat places of amusement are so
largely resorted to, and that so many lead a dis$tolife? Because, it may be said, of the
sinfulness of human nature. True; but these inchdge are largely accounted for from the
fact that they are not faithfully rebuked from maofythe many pulpits of this land.

4. They war against false teachers.

(1) They war against their corrupt doctrines. Tisishe kind of warfare the Apostle
specially alludes to, and Christ’'s witnesses aralli ages, called to engage in it. It began at
the setting up of Christ's Church in the world, ahghall be carried on to the end. The
prophets of the Lord under the Old Testament disgigon had all through to contend against
the perverse teaching of the false prophets. WhenLord came to the world He found
scarcely any but false teachers in the Church, wgoom He multiplied His woes as blind
leaders of the blind. His Apostles were compelledehgage in sharp conflict with false
teachers, who cratftily introduced “damnable hefsiand, as already stated, the contention
that Paul had with Judaising teachers for theirugrdoctrines was a bitter drop in the cup of
his afflictions. This same experience of warfaratcaed throughout the succeeding ages on
to the present moment, so that we ourselves, dsiecl, can claim apostolical succession in
this respect. Are not the Pelagianism, Socinianighnminianism, Rationalism, and
Romanism, that formerly infested the Christian Churboldly confronting us, and
threatening to bury out of sight the doctrinesha tefence of which many of our ancestors
shed the last drop of their heart’s blood? Theterise of our Church is a standing testimony
against these corrupt systems. Light has no cononmuwith darkness. Truth can have no
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communion with error. We have the truth, and thellruth. Let us, therefore, persevere, in
the strength of the Lord, to war in its defence agdinst error.

(2) Christ’'s witnesses war against the corrupt ficas of false teachers. The Apostle
was grieved at the corruptions in practice that éaigtred into the Church at Corinth. These
necessarily follow corruptions in doctrine. If thectrine be not pure, the practice will not be
pure. The Judaisers in Corinth insisted upon Jewistes of worship, and the Antinomians
thought that they might break the law with impunigainst the practice of both, the Apostle
used his weapons of warfare. And so must we. Howyrfese teachers there are who set the
example of Sabbath-walking before their people! Hoany set the example of going to the
place of sinful mirth, such as the concert, et.it Inot lamentable that so many professedly
Christian ministers, almost all over the land, stidoe reported as giving countenance to
these practices? And when we turn to the sanctudmywe not see there something
substantially the same in the social meeting am@a® Yea, when we think of acts that are
professed to be more immediately acts of divineshiqr, are we not told that the practice of
Christ and His Apostles does not suit the imagieelightenment of the present day? Carnal
and sensuous forms of worship are introduced. pmed hymns and instrumental music
have their part assigned to them. Ritualism of dmaaced type is welcomed. Romish
practices are encouraged. And all this to the gdéestonour of Him Who, as King of His
Church, fixed a mode of worship for the New Testant@hurch which He commands her to
observe unaltered until He shall appear the sed¢one in His glory. “Teaching them to
observe all things whatsoever | have commanded y@i.us, then, act as Christ would have
us act, and war against all these corrupt practices

lll. — “The weapons of our warfare are not carndltie Church is a spiritual kingdom,
and it is not by carnal weapons its interests arbet defended. Peter went out of his way
when he smote the servant of the high priest ahaftis right ear with the sword. For this
act his Lord sharply rebuked him. Notwithstanditigy Church of Rome has always followed
this method of warfare. It is one of her fundamkragicles that heretics are to be
exterminated with the sword; and, if she now haal plower, she would have her sword
weltering in the blood of saints, as of yore. Thal ecnagistrate, as a power ordained of God,
is alone invested with authority to bear the swimdthe protection of those who do that
which is good, and for the punishment of those tiwaevil. But to the Church the Lord has
appointed other weapons, some of which | shalflgrenumerate.

The Apostle exhorts the Ephesians to take unto themwhole armour of God. He
speaks of armour for defence and offence. Thevehat is fitted to protect the heart, head,
and feet, such as the breastplate of righteoustiesselmet of salvation, and the preparation
of the gospel of peace. Weapons are provided Hehand alone can use, for the double
purpose of warding off an enemy’s blow and of drgvione home. There is the shield of
faith; there is the sword of the Spirit, whichh& tWord of God.

1. Faith, trust, or confidence in God is a weapeaded by the Church in all her conflicts.
It is not the case that those who fight under eeggrhave always confidence in him, but the
Church may ever trust her General, the Captaineofsalvation. “Trust ye in the Lord for
ever: for in the Lord Jehovah is everlasting sttierig=aith does war after the flesh. It looks
in suffering not at things seen and temporal, bahiags unseen and eternal. It views God in
His character of a covenant-keeping God, who vall suffer His faithfulness to fail. It was
thus David went forth against the proud Philistamel slew him. Saul, who could make use of
carnal weapons only, would have him clad in hist @damail and girt with his sword and
spear. When we find ourselves beset with a bewitcorld, have we not need of faith in
the power of God to deliver us? “This is the vigtdhat overcometh the world, even our
faith.” When we find ourselves encompassed witlorggr contingents of alien armies
combined against the truth, have we not need tf faithe God of truth, Who can enable one
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to chase a thousand, and two to put ten thousarftigta? It was thus that Jehosaphat
conducted his warfare against the combined arnfieisecaliens: “We have no might against
this great company that cometh against us; neithew we what to do: but our eyes are upon
thee.” Faith in God looks undismayed at the dehoofs and the fiery furnace. It compasses
the strongly-fortified walls of error, blowing theumpets of rams’ horns, and believing that
the Lord will pull them down. It is thus by faith her divine Head that the Church is terrible
as an army with banners.

2. Prayer to God is a weapon that the Church must ames use. The example is given
her by her adorable Head, Who in the days of Hishfloffered up prayers and supplications
with strong crying and tears unto God. On everyasmmn of trouble and stress she has
recourse to this weapon. The greater the trighesgreater is the value set upon it. Jacob was
afraid of the approach of his brother Esau. It wdth no carnal weapon that he fortified
himself, but with the weapon of prayer. “Deliver /mepray thee, from the hand of my
brother, from the hand of Esau; for | fear himf les will come and smite me, and the mother
with the children.” With this weapon he prevaild@dhe Prophets, the Apostles, and the people
of God, in all ages, could record signal deliveemnfrom trouble in answer to prayer. Have
we not many such on record in covenanting timeSdntland? The Reformers were pre-
eminent for their use of the weapon of prayer. Mahythem spent hours daily in secret
prayer. Each of us must confess how sadly remisarevén this duty. There is a loud call to it
at the present moment. There is an organised plafgt in which professed Protestants and
avowed Romanists are involved, to break down tmeaneing bulwarks of our Protestant
Constitution. Rome, ever alive to every opportunity advance her interests, is, with
characteristic activity, mustering her forces ia tiope that she may win back the supremacy
lost several centuries ago and demolish the wotke@Reformation in our land. Her army of
Jesuits is skilfully disposed; and it looks as uir ¢egislators are to be given up to judicial
blindness. Her designs were before frustrated, ldrelpur godly forefathers, let us earnestly
take up the weapon of prayer. These circumstaacesthe condition of the cause generally,
loudly call for it.

3. Another weapon is the faithful presentationhef Word of God in all its aspects. It is
not a part of it that is to be set forth; it is mobne-sided statement of it that is to be made; bu
the whole counsel of God is to be declared. As&duto be said, ruin by Adam, redemption
by Christ, and regeneration by the Holy Spirit maser be faithfully preached. Divine
sovereignty is not to be emphasized at the expehdauman responsibility, nor human
responsibility at the expense of divine sovereigBiyth must ever be equally held forth in a
faithful presentation of truth. Law and gospel, theand life, the curse and the blessing, the
word of threatening and the word of promise, thiéigancy of the atonement, justification
by faith, forgiveness through the blood of Chramd sanctification by the Spirit are topics
that must be constantly dwelt upon. The Scriptussch are all given by inspiration of God,
are thus the armoury that supplies us with the wesf our warfare. On it “there hang a
thousand bucklers, all shields of mighty men.” Wierd of God is the sword of the Spirit. It
is by it alone, effectually applied, that we carassfully resist Satan, unbelief, the world,
and the flesh. This is the sword by which the Hesgblled every temptation of Satan — “It is
written.” When we reprove sin we must lay the graiof our reproof upon the authority of
the Word of God. It is “profitable for doctrine,rfoeproof, for correction, for instruction in
righteousness.” It is by weapons furnished fromrtteggazine of infallible truth that error and
heresies are to be refuted. The Word of God is ‘géwl and sharper than any two-edged
sword.” It was by Scripture testimonies our Lorduted the errors of the Pharisees and
Sadducees. It was from the Scriptures that Pawlicoed the Jews, and proved that Jesus
was the Christ, the true Messiah. It was by argusménom Scripture that he effectually
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silenced the errorists in Corinth. Thus the Scrgguare weapons supplied to Christ's
witnesses to contend for purity of doctrine, of glap, and of practice.

4. The last weapon | shall mention is the weapo@hafrch discipline. In the civil sphere,
offenders are firmly dealt with and punished acouydto the degree of their offence;
otherwise, a state of anarchy would prevail. Itnmdanbe expected that the Church in this
world will be free from conditions that will not kkdorth its exercise of discipline. Christ
delivered the keys of His kingdom to the discigi@sthe administration of its affairs, so that
what they would bind on eartim accordance with the Word of Godas to be bound in
heaven: and what they would loose on earth waetmdsed in heaven. Paul was invested
with this authority, and he used it as a weaporthercorrection of offences in Corinth. He
asks, “Shall | come unto you with a rod?” He metlwesrod of discipline. It is a power vested
in the Church by her Head to the end of time. & iweapon put into her hand by Christ — a
weapon that she is to use as occasion arises spiht of love, and for edification.

IV. — The weapons of the Church’s warfare are mygihrough God to the pulling
down of strongholds. In themselves they are indffalc They have all their might,
power, and effect from God. Through Him they are mmowerful as to pull down
strongholds.

Strongholds are usually built on elevated groundheyl are positions that are
strengthened and fortified with all possible ingenuhat they may effectually resist
attack and secure those who entrench themselvehinwithem. Satan has his
strongholds. They are strongly fortified and widdigtributed.

1. He has his stronghold in the heart of every mad woman. He entrenches
himself there and strengthens his position by teartis enmity to God, by spiritual
pride, lofty imaginations, and carnal reasoningsttlexalt themselves against the
knowledge of God, that is, the gospel of Christ. dlengthens his position by spiritual
darkness, unbelief, hardness of heart, and unwii@ss; and by a false estimate of
one’s own imagined goodness and holiness. Withetheslwarks Satan fancies his
position amply buttressed; but there is a strorigan he, Who is able to deprive him of
the weapons in which he trusts. Christ puts fortls Hresistible power through the
weapons that He puts into the hand of His delivgredple; and bringing every thought
into captivity to render obedience to Himself, Heaches the soul from the enemy’s
hand. He thus pulls down the strongholds of Satever to be put up again, and He
enthrones Himself in the heart. “The fortress a thgh fort of thy walls shall he bring
down, lay low, and bring to the ground, even to diust.”

2. He has his strongholds in the visible Church.hids them in the public creed of
many of the Churches throughout Christendom. A udrdeed is high ground on which
Satan succeeds to rear his strongholds. They anm#fidd by legislation, and the
Churches concerned give them the support of allinfleence and authority that they
can command. It is only in error that Satan canehhis strongholds; and when error
makes its way into the public creed of a Churcleréhhe entrenches himself. Think of
the strongholds that he has in the Church of Rand,he is rapidly gaining positions in
the Church of England as well as in several of 8wettish Churches. Think of the
desperate efforts that he is now putting forth tigto so many willing agents to get the
Church of Rome to be the State Church in this laodthat he may have his strongholds
in both Church and State. We are in extreme danges, however, with the weapons
that the Gospel supplies that Christ will yet, tigh His mighty power, pull them all
down. He shall consume the man of sin “with theris@f his mouth and shall destroy
him with the brightness of his coming.” He shalltyeompletely demolish the
strongholds of error that are spread all over Gandom in the present day.

Sermons from the F P Magazine vol 15 p. 38



3. He has his strongholds in the world. He has tlerthe organised forms of euvil
set up in Gospel lands; he has them in the longbéished forms of idolatry in heathen
lands. Much has recently been spoken and writt@utthe heathen; but the weapons of
carnal wisdom and carnal contrivance, that discdrd absolute integrity of the
Scriptures, are not the weapons that will pull dothe strongholds of heathenism at
home or abroad. The weapons furnished in the Goajmle will do it, through the
forth-putting of the almighty power of God. WhensHiime comes, the light of the
Gospel will flash throughout all lands. In spite @lf opposition, Christ will have the
heathen for His inheritance and the uttermost pafrthe earth for His possession.

In conclusion, we have reason to bewail many slonings. We see little of the
Lord’s work anywhere in our land. The Holy Spistgrieved. There is a general falling
away from the faith once for all delivered to thairds. There is a process of
retrogression persistently going on from purity ddctrine and practice. There is a
growing indifference to true religion and undefilethere is a widespread apathy to the
inroads of the Papacy that aims at depriving usuwfcivil and religious liberties. There
is a false charity that is more careful of not ofleng the protagonists of error and
falsehood than the God of truth and righteousn€ss. duty, however, is clear. Jesus
Christ is the same yesterday, and to-day, and Ver.eHis truth is the same. Let us,
therefore, value more and more the weapons thamagbty through God to the pulling
down of strongholds, and unflaggingly conduct therfare to which the Lord has called
us, in the strength of His grace, and with a single to His glory. “Finally, my

brethren, be strong in the Lord, and in the powéris might.” Amen.
[August 1910]
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A Sermon.

By theREv. JOHN R. MACKAY, M.A., Inverness.

“But to him that worketh not, but believeth on hihat justifieth the ungodly,
his faith is reckoned for righteousness” — Romas 4

In drawing attention to this portion of God’'s Wonde shall, as the Holy Spirit may
enable us,

I. — Consider what is here revealed to us concgrttie mental activities of those
who are saved,

Il. — Point out the profitableness of these exesis

[ll. — Make some use of the doctrine involved.

|. — The Lord does not deal with those whom He saseif they were but blocks of wood
or stone. He deals with them as with rational, anotable creatures. And it is as rational,
accountable creatures that those who are save@@nesented to us in the words of our text;
yea, and as making the best use possible of thtamal faculties. We do not mean that the
exercising of the understanding or intellect of &unal man upon the way of salvation,
however powerful that intellect in a natural sensgy be, will of itself bring the soul from
death to life. Our contention simply is, that whdehe understanding is renewed, that
understanding will be exercised in matters of land af Gospel; and that there is no exercise
of the human intellect so truly deserving of théhegt “rational” as is that of the soul, when it
is thus exercised in matters of law and of Gosfefus of the Hills, as he was called, was
mentally such an imbecile that he could scarcelyntap the fingers of one hand, and yet,
according to his own account of his conversion it in saving him dealt with him as with
a rational, responsible being. He had heard tleeRav. Alexander MacLeod, then minister
of Uig, Lewis, several times without any appareanéfit. But one day, when Mr. MacLeod
preached from the words, “If ye refuse and rebel,shall be devoured with the sword”
(Isaiah 1:20), it came home to Angus as somethew, mnd fearful, that he himself should
have been a rebel against God from his youth. & thia beginning of a good work in the
imbecile’s soul; and we will add that there areyverany Gospel hearers, who are naturally
gifted with much better talents than was Angus, wébnever put their understanding to the
good use to which Angus, through grace, put hisdbg. We are, indeed, disposed to agree
with those who interpret the stony-ground hearérhe parable of the sower, as meaning a
people whose feelings have been touched, but whoskerstanding was never much
exercised in law and Gospel.

In any case, our text brings before us one whonmust regard as making good use of
his mental faculties, in regard to both law and fi&bsThis person’s soul exercise is seen first
in the judgment passed upon himself. From his Hearegards himself as “one that does not
work,” as “ungodly,” and it is with that convictidhat he looks to God, the Saviour. What is
meant by one that worketh not? It is one who isvowed that he has not merited salvation,
or rather that he is incapable of meriting salvati®@ne may have been very diligent in the
exercise of brain and of limb for worldly ends, laubhatural man is unprofitable to God; he
has not God in all his aims; and the person tagghingly will reckon that he has been
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unprofitable to God, that the glory of God had heen his aim at all. Nay more. When he

comes into Christ's school, he learns that the d@ivtod demands, in order to life, a clean

heart and clean hands; that his heart is full afleanness; and that his hands, so far as
restraining common grace permitted, were unclednsaeart; and that on all this account he

is guilty.

What is meant by one that is ungodly? It is one vdwofar from meriting life from God,
has merited indignation and wrath, tribulation anjuish at the hands of the Righteous
Judge. Now, it is a painful thing to pass a judgirée that upon one’s own heart, and
conduct, and condition. Yet it is very salutarydandeed very necessary that one should do
this. We do not mean that all the Lord’s peopleehawnsciously had an equally deep and
protracted law work before coming to Christ. We iadined to say with the late Dr. Ronald
Bayne of Kiltarlity, that if you had of law work bwhat might be compared to a pin-prick in
your heart, if that experience turned you away flowking to the Covenant of works for
salvation it was enough; you will know more of tlae in your spiritual upbringing. At the
same time, we have no doubt that all those who Heeen well taught in the law have
received as true, touching themselves, what thet $piGod in His word says about man by
nature. They were brought to make a self-applicatibsuch passages as Romans 4:10-18;
Ephesians 2:1-3. Now, that one should from thethpass so severe a judgment upon
oneself, surely involves soul activities which agé too common.

But, secondly, the exercise of the soul that i®das revealed in its apprehension of God
as Saviour. He is the God “that justifieth the uligd The fact is that if He had not revealed
Himself thus, a sinner convinced of his ill desexdsld not, as a rational being, put his trust
in God. Let us then turn aside, and reverently dealaze upon this astonishing revelation
which God gives of Himself, as One that justifithie ungodly. For although the revelation
be so astonishing as to appear a paradox, it isusahat through it, heaven itself will have
for sinners all its light and life and happinesxcérding to the terms of the Covenant of
works, God appeared as ready to justify the galyustify those who should continue to
walk in the image in which mankind had been credBed in the Gospel, He appears as One
who justifies the ungodly. Nor is it right to redahat revelation of Him as only partial, or as
only one of many aspects. For this is His wholeeaspnd appearance as revealed upon the
throne of Grace, as revealed in the Gospel.

A paradox is something which upon being first hestrikes one as an absurdity, but
which, the more it is looked into, appears mosthfd. In this sense, we say that the
revelation which God gives of Himself in the Gosiselin its surprisingness, paradoxical. For
is it not a dictate even of natural conscience tleatain deeds of which men have been guilty,
were deserving only of death? Is it not the teagluhHis word, that Jehovah is a God that
hath not pleasure in wickedness? Evil shall notlidwi¢h Him. The foolish shall not stand in
His sight. He hates all workers of iniquity. He khdestroy them that speak leasing. He
abhors the bloody and deceitful man (Psalm 5). Hasiot demanded of earthly judges that
they should justify the righteous, and condemnvileked? (Deuteronomy 25:1). Do not both
the word of God and the conscience of man teacthaisif an earthly judge justifies the
wicked and condemns the righteous, it is an outrggen the law of righteousness? How,
then, can we think of the Judge of all the eartlglagfying Himself when He justifieth the
ungodly? And yet we say that to assert that He ¢lasty the ungodly is, in principle, the
whole Gospel.

It is only through Jesus Christ, the Mediator af tew Covenant, that God pardons sin
or justifies the ungodly. If any have forgivenedssms, it is a redemption to be had only
through the blood of Him who is the image of theisible God, the first-born of every
creature, by whom all things were created thairateeaven and that are in earth, visible and
invisible, who is before all things, and by whonh things consist, who is the Head of the
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body, the Church (Colossians 1:15,16). And God afgpas righteous in every step of the
process by which this revelation of Himself as &t @od and a Saviour has been realised. It
was in righteousness that He entered into covewéht His own eternal Son — the fore-
ordained Saviour of that which was lost — before fistundations of the world were laid. It
was inrighteousness, when the fulness of the time wasecdnat He sent this eternal Son —
the same in His essential nature with Himself e thie world, made of a woman, made under
the law. It was in righteousness that He laid the ef the unjust upon the just One.

It was in righteousness that He visited this g&atbearer — this Jesus, who came only to
seek and to save that which was lost — with theketof the sword of avenging justice. All
Christ’s sufferings were inflicted in righteousneasd because God’s purpose was to reveal
Himself as the Justifier of the ungodly, His setyalesus Christ, came not to call the
righteous but sinners to repentance. Yet how feseive Christ, a whole Christ, with their
whole heart, in this sense!

It was in righteousness that God raised Christ ftbendead and gave Him glory. Christ
was as one arrested and made a prisoner untiethtendhich had been put to His account had
been paid. But now that the debt was paid in Hecipus blood, it was an act of justice to
take Him out of His prison-house. And every stephef exaltation of Him who was exalted
far above all heavens, that He might fill all trengvas a revelation of the righteousness of
God. And when God pardons sins, for Christ’'s sétes,in an infinitely merciful act or deed,
gives an infinitely glorious revelation of Himselé a righteous Judge. Christ’'s exaltation is
SO great as that He is said to fill all things; bli$ exaltation is not greater than His merits,
and His merits are co-extensive with the mercy otl Gvhich is infinite. It is in Christ, the
living One who was dead and is alive for evermdhat God addresses sinners, saying,
“Look unto Me, and be ye saved, all ye ends ofalagh, for | am God, and there is none
else. There is no Saviour besides Me. | know not.”aklere mercy and truth meet;
righteousness and peace kiss mutually. In Chriticel and judgment are the foundations of
God's throne of grace, while mercy and faithfuln&sBlis promise go before His face.

But who among us have been brought to apprehendi@amegard God in this way?
Certain it is, however, that the soul that is sase@pprehends and so regards God. For how
otherwise could one put one’s trust in Him thatifieth the ungodly.

We have indicated that the person who is savinglyghit will pass judgment upon
himself as one that worketh not — as one that godly. We have also briefly referred to the
soul exercise which is implied in apprehending amadarding God as glorifying every
attribute of His nature when He reveals HimselfOse who justifieth the ungodly. But this
twofold judgment must be a practical one. We mémt the view that this person takes of
himself as a sinner, and of God in Christ recongilh world to Himself, results in his going
out from himself, and of his going out to God tmegealed. That is implied in its being said
that he “believes” on Him that justifieth the unggod-or to believe is to trust, faith being, as
one has put it, conviction passing over into tri&d. much, for the present, touching the
mental activities of the soul that is saved.

Il. — We proceed to speak briefly concerning thefipableness of this exercise. For to
such a believer his faith is counted for righte@ssn That, as we shall see, spells true riches.

There are few passages of the New Testament thatbgen more the subject of debate
among interpreters of the Scriptures than has thesitast clause of our text. Arminians have
understood the clause as asserting that the actisifwas itself the ground of pardon. But
that is an interpretation which excludes Christnfrédis own place in the scheme of
redemption, and of itself is the sufficient condextion of the Arminian interpretation. When
the Apostle (Romans 5:9) says that we are justiigthe blood of Christ, that is as much as
to say that Christ crucified is the ground or nwrdus cause of our justification, and other
foundation can no man lay than that which is tHresady laid.
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Others have taken the word “faith” in this clausenmtean not the grace of faith, or the
exercise of trust, but the object of faith, whick in a word, Christ Himself. That
interpretation is more in keeping with the analofyhe faith than is the Arminian view, but,
for our own part, we reckon that faith means héwa ttrust,” the nature and manner of
which we have sought to set forth in the first parthis discourse, and we understand our
text to teach that where God sees this going aumh ftonfidence in one’s self, and this going
towards God in Christ in an act of confidence, @olll assuredly put to that soul’s account
Christ’'s obedience. This person’s faith will be aumighteousness, because, according to the
promises and terms of the New Covenant, every &atiever will have the satisfaction,
which Christ rendered to the justice of God, puhi® account as surely and as amply, as
though that person had been able of himself to thigesaid satisfaction to the justice of God;
and God’s righteousness, as a judge, giving eashown, will be not less illustriously
exhibited than His mercy, in pardoning that belgyvsinner. When we take the passage in
this sense the word “faith” is taken in its mostunal sense. And at the same time, faith is
seen to be but the receiving instrument, the eysety or the ear to hear, or the heart to
receive, while Christ is held forth as being theritpneous cause, even as the grace of God is
the moving cause of our justification. This exegcithen, of trust in God is surely most
profitable, for what could be more profitable thtaat which results in the forgiveness, not of
some, but of all our innumerable trespasses; wiashlts in the acceptance of our person as
righteous, having thus a title to eternal life,itdetfrom which flows a certainty of the
mortification of sin in all its members, and ofiaal complete redemption? And it enhances
the value of this personal favour that it becomes’'own in perfect consistency and to the
glory of all the claims of law and of justice.

lll. — We would make two uses of the doctrine imem: (1.) one pertaining to the
publicly maintaining of a pure testimony for Godsith; (2.) the other pertaining to
individual responsibility and duty.

(1.) The Protestant faith, at the Reformation, nb&ysaid to have turned upon two
principles, as upon pivots. The first of these @ptes was the sufficiency, and divine
authorship of the Scriptures of the Old and Newtdreents. It is not necessary, at this time
of day, to tell among us, how men professing t&b®estants have sought to undermine this
first and formal principle of the Reformation, ahdve by their work of destruction been
playing into the hands of the Church of Rome. F@s hatural to men to seek some authority
upon which to lean. Now as long as Protestantsihmudicit faith in the sufficiency and
divine authorship of Holy Scripture, there was emptation to ask for another prop. But
when men have had their confidence in the finalftthe Bible, as an authority, undermined,
men are much more likely to fall a prey to the ihaents of the Church of Rome, urging the
Church’s, or, in practice, the Pope’s infallibilityy matters of faith. All that is very sad, but
not more sad that what one witnesses nowadayseincéise of men, calling themselves
Protestants, who, nevertheless, try to undermieartaterial principle of the Reformation, as
it used to be called, to wit, justification by faitapart from works. How can we otherwise
describe those who hold that “one is justified adcgy as one is sanctified”? Yet that view is
countenanced in the new edition of the Schaff-HgReligious Encyclopaedia. Now what is
this, but to shear the Gospel of its marvelloustRgAnd besides, it is a view fitted to weaken
one’s confidence in the Reformation as a work ofl Ghgainst this new-fangled notion we
enter an emphatic protest for the following amonigeo reasons: — (1) To say that the
meritorious ground of a sinner’s justification i@nse good disposition found in the person
justified is clean contrary to the judgment whielswe have seen, those who are taught of
God pass upon themselves. How should it be posibtehe person capable of justification,
in a Gospel sense, is one who regards himself gsdly, if some good disposition were the
meritorious ground of his pardon and acceptancgTI{2 view contested is not in keeping
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with the revelation of God as one that justifielie tungodly. If one is justified as one is
sanctified, then God justifies the godly, not tyodly. That were to make the Covenant of
Grace one with the Covenant of Works. This contesiew may delude one who has not
been deeply taught that he is a corrupt and garature, but it will be no Gospel for the
lost. But the serious part of the matter is tha Wew contested, although apparently so
pious, in reality leaves the Gospel shorn of is tmmoarvellous light, tends, in a word,
effectively to obscure the light of the knowleddetlre glory of God, in the face of Jesus
Christ. If we lose that, we lose everything. Noesldhe Reformation of the sixteenth century
in anything manifest itself as a work of God mol&rgdy than in the way in which its leaders
asserted the contrary of the view here contested.

(3) The view contested is not only contradictedhsy single verse which forms our text,
but is contradicted by the structure of the Epittlehe Romans, regarded as a whole. We
have sometimes wondered that there is so littleiBpeeference in the first seven chapters
of the Epistle to the Romans to the work of theyH8pirit in the application of redemption.
There is a reference to the Holy Spirit, and to &iency in redemption, in Romans 5:5, and
possibly in Romans 2:29, and 7:6. But it is notlwre comes to the eighth chapter that one
finds the subject of the agency of the Spirit ia #pplication of redemption discussed after a
detailed, adequate and consecutive method. WHys8 Doubtless the presence of the Holy
Spirit is felt in this epistle in the whole courskits argument, and that in a twofold sense.
His presence and activity are felt in His being titue and primary Author of the epistle. His
presence is also felt in every step of that prooésalvation which the Apostle describes in
the first seven chapters of this epistle — a poaesich would have been an impossibility
apart from the Spirit’'s presence and activity. Tiugt of His agency is seen in a sinner being
brought, from the heart, to judge himself to be thret does not work — an ungodly person; it
is seen in a sinner being able to apprehend thg gfdGod as, in Christ, a sin-forgiving God,;
it is seen in a sinner ceasing to seek sheltemmséif and going forth to find shelter in God
in Christ. Yet that there should be so little spedieference to the Spirit's agency until we
come to the eighth chapter in an epistle whicledly a treatise in systematic theology, is a
circumstance fitted to raise the question — Whinis? We believe the true answer to be that
what the Apostle has in view is to set forth theagrdoctrine of justification by faith. Now,
although the work of the Spirit in the applicatiohredemption is as indispensable as the
work of Christ in procuring redemption, it is aetBame time quite necessary that these two
agencies should be clearly distinguished, for tlwekwof the Holy Spirit in us is not the
ground of forgiveness and acceptance. The Spyitlis work, does not add anything to the
work which Christ undertook and perfected. To sggpthat He does would imply that,
instead of glorifying Christ by revealing Him agarfect Saviour, He should detract from
His glory by adding something to Christ’'s work, ander to make Christ’'s specific work
perfect or complete — the very suggestion of wiscto be spurned as blasphemous. For the
work of Christ is in itself complete, and incapabfebeing added to, and is the alone ground
of a sinner’s justification. Abraham has been,abis soul, for thousands of years with the
spirits of just men made perfect, and in all tih@aethas notin spirit, done anything to grieve
God, being perfect in holiness. But that perfect@nholiness enters not into and adds
nothing to the ground of his justification. For tlgaound is Christ crucified, a ground which
is of its own peculiar kind, and is incapable ofe@ing any addition in time or in eternity
from any agency whatsoever. Yet there is nothinghiah one is more prone than to imagine
that, if the Spirit's work in a sinner may not héstituted for Christ's work for the sinner, at
the least the Spirit's work in us may be added kwisT's work for us, so as to make the
ground of our justification more stable. AgainsattiBuggestion the Apostle urges the whole
force of his argument. And we are convinced tha tbason why in the Epistle to the
Romans there is so little specific mention of tharkvof the Spirit, as long as the Apostle is
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directly dealing with the question of justificatiois just in order to deliver his readers from
the snare of imagining anything else whatsoevean @hrist crucified, to be the ground of a
sinner’s justification before God. Not even the kof the Holy Spirit may in this matter take
the place of Christ crucified. For other foundatican no man lay than that which is laid,
which is Jesus Christ.

(4) In the last place, we protest against the \ieat one is justified according as one is
sanctified, or, in other words, that the Spirit'enwin one must be added to Christ’'s work for
one as the ground of one’s justification, becahgeSpirit does His necessary work in us in
order to our coming to Christ in perfect keepinggading to the laws of our rational nature,
with its being taught us that the alone ground wf jastification is the blood of Christ. For
when the Spirit is given in order to our union witesus Christ, He comes as the Spirit of
truth. And what are the primary truths that He gsirio us? They are these: (1) That we, in
and of ourselves, are children of wrath; (2) Thatig is the perfect and only Saviour of
those who are lost as we are.

(2.) The second use we would make of the doctnmelved in our text is by way of a
more personal application. (1) Christ's complaigaiast His rejecters under the Gospel is:
“Ye will not come unto Me that ye might have lifésod does indeed find fault with you who
are rejecters because of your having violated &iis It is because you violated His law that
there was need of a Mediator between God and eesatmho had become sinful. But He
finds not so much fault with you for breach of tBevenant of works, as for your spurning
the New Covenant which He offers to make with yida.finds not so much fault with you
for sinning against His law as for sinning agaihtis Gospel. This is the crowning
condemnation of sinners under the Gospel, that Igith come into the world, and men
choose darkness rather than light. Oh, then, cangoa are; being assured that although
your sins be as scarlet, they shall be white awstimt though they be red like crimson they
shall be as wool; yea, assured that when God a&cgept for Christ’'s sake, His own glory,
and the glory of His Son Jesus Christ shines fortine illustriously than in any other of His
works at all.

(2) The Lord’s people who have for some time be#lowers of Christ know how little
confidence they have reason to put in themselveksttee accuser of the brethren would have
them fix their gaze constantly on their short-cogsinon their unnatural conduct towards
God, because the accuser is not so much opposadytbing as to the glory of Christ
crucified, nor does anything please him so mucthaghing that keeps the poor soul from
believingly looking towards Christ crucified. Butirodoctrine instructs the children of God to
remind themselves of what they once thought ofglbey of God as it was revealed in their
forgiveness, that it was a grace so ample as te tiem a permanent place among the
children of God, and that therefore it is stillitheuty to maintain the permanency of the filial
relation. For rest assured that if you are stitisfied that the ground of your justification
should be Christ, and Christ alone, neither life death, nor things present, nor things to

come, can ever separate you from the love of Gddhik in Jesus Christ our Lord.
[October 1910]

Sermons from the F P Magazine vol 15 p. 45



