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was at one time in its history famous throughout
S COTLAND
the world fOf its quiet and peaceful Sabbaths, Its inhabitants
were regarded with respect by other nations as a sober, reverent,
religious people who loved the Lord's. Day,-and gave it its chief
and honourable place as "the pearl" among the days of the week.
Forty years ago there were few towns and hamlets in this highlyfavoured land, where there was not a band of truly godly people
who went up to the house of God each sacred Day of Rest with
the voice of joy and praise, and who exercised a gracious, subduing,
and elevating influence on the minds of the generalc community
among whom they lived. But the scene, alas, has changed, and
there are many parts of Scotland to-day where the fear of God is
conspicuous by its absence, and where it can hardly be known
that ever the true Gospel visited the people, or that ever vital
piety' walked up and down in their midst. The en.emy has come
in "like a flood;" and ,there is overwhelming need that the Spirit
of the Lord would lift up an effectual standard against him.
On a recent Sabbath, the 10th ,of May, the banks of the River
Clyde were witnesses to remarkable scenes of lightness and
irreverence which have proved to a demonstration that disrespect
for the Lord's Day, and for religion in general, is making rapid
strides among us. Among others, professed ministers of the
Gospel of Christ were, by the circumstances of the ease, put to
the test, but they were found deplorably wanting. "Like priest,
like people," and like people,. like priest. The whole affair arose
in conne<;:tion with the first movements. of a large steamship, newly
built at Clydebank, the" Aquitania," now the largest British liner
afloat. It was arranged that the ." Aquitania" would be guided
out of dock on the Lord's Day, down to what -is known as "the
Tail of the Bank "-a distance of fifteen miles. The reason
given .for the employment of the Sabbath for this purpose was that
4
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there would be very little traffic on that day on the Clyde (which
is narrow at the widest), and so the passage of the immense
" Aquitania" would be more easily accomplished. Of course it
did not seem to dawn on our modern men of the world that it
would be a nobler and more Christian thing to stop the traffic for
a fe,w hours on an ordinary day, when the" Aquitania " could go
down, with equal facility, the necessary distance. No; nothing
of a worldly kind must be sacrificed for the sake of righteousness,
but the Sabbath must preferably be torn ~o shreds rather than
that" the world" should be in the least degree inconvenienced.
Shortly after the steamship started a meeting of directors was
held on board, and speeches were made, while the banks of the
Clyde were lined with spectators, gathered from Glasgow and
neighbouring places, cheering the progress of the huge vessel.
Bands of music at Clydebank and Greenock lJlayed "Rule
Britannia" and "Auld Lang Syne." It is reported that no
less than half a million of people were out to see the sight that
Sabbath morning. The Glasgow tramway cars going in the
direction of Clydebank - on both sides of the river - were
crowded to an extreme. Many people were left behind owing
to the lack of room, though one hundred extra cars were put
(!In to meet the demand. The" Aquitania" left the dock at
10-30 a.m. and was opposite Greenock at 1-30 p.m.
During
this part of the day it is stated that many places of worship
were almost empty. But what is even more deplorable is)hat the
ministers of several churches altered their hours of service so as
to accommodate their Sabbath-desecrating hearers. Some held
the forenoon service at an earlier hour; others at a later. Could
anything show more effectively to what.a low ebb the cause of
Christianity has come in our time? The Church's cringing and
pandering to the world in this fashion is a wretched sight-enough
to make one to blush for shame or to kindle into just indignation
at the thought of it. Is there any other suitable way to describe
such ministers and people than "blind leaders of the blind,"
ready to fall into the deep "ditch" of a lost eternity? It is
impossible to associate saving grace with such men, no matter by
what name they are known. May the Lord awaken them, or
their final account will be dreadful beyond expression!
Our readers will not be so much surprised that the newspaper
press viewed these proceedings with complacency. One Glasgow
paper, "The Daily Record and Mail," waxed very bold. The
leading article on the following day sounded a note of unhallowed
delight over Scotland's murdered Sabbath. The editor had no
hesitation in describing the ancient reverence as superstition,
prejudice, and Pharisaism, and the latest laxity as marking "a
new phase of the emancipation of conscience in Scotland."
Truly, the name Gf freedom is being ignobly prostituted in our time.
The hasty progress downward into the mire of gross materialism
is ,acclaimed as emancipation. What mockery of truth!
0
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power in earth or hell can emancipate the conscience of any
rational being from responsibility to respect the Moral Law, of
which "Remember the Sabbath-day to keep it holy" is a
command of equal authority with such as "Thou shalt not steal,"
"Thou shalt not kill," and" Thou shalt not bear false witness
against thy neighbour," and the truth of this will yet be seen, if
not in time, at "the judgment-seat of Christ." The editor of
"The Daily Record" casts the utmost scorn on those who think
that jollity on the Sabbath "will draw down the anger of the
Almighty," but he gives away his case entirely when he makes
"the cravings and the longings of the people themselves" the
chief test of righteousness, and remarks with approbation that
"they are abandoning themselves to the spirit of carnival when
there is the chance." The spirit of "the flesh" is truly the
animating principle of such licentious ideas of liberty and of such
newspaper articles, as it is certainly the· destroyer of the Lord's
Day in our once Sabbath-loving Scotland.
Some reports of the scenes referred to bore witness that the
crowds behaved in a more subdued manner on the Sabbath than
would have been done in other countries in similar circ~mstances,
and that no demonstration in response took place from the decks
of the "Aquitania." But what of all this? The outletting of
" the waters" has begun, and the proceedings noted will assuredly
be the forerunner of still more disgraceful scenes in like cases in
the future. In fact, we do not fail to see in what has taken place
not only the emergence of the spirit of licentiousness but also of
, that of idolatry. There is unmistakably a species of idol-worship
in the enthusiasm and acclamation with which the advent and
progress of the" Aquitania " were hailed. Men are beginning, in
an open and marked way, to worship "and serve the creature
more than the Creator, who is blessed for ever," and there is no
saying to what extremes of paganism they will yet go. The claims
of "the one living and true God" are being cast to the winds,
and we may be sure that many idols will be needed to fill the
place that belongs to Him alone. May He, in infinite mercy,
.
arrest the course of iniquity!
the deluge of water had defaced the great book of nature,
Noah had a copy of every kind of creature with him in that
famous library, the ark, out of which they were reprinted to the
world. So he that hath the favour of God in the Ark of the
Covenant hath the original copy of all blessings; if they could all
have perished, yet so they might be restored. God is the. best
~torehouse, the best treasury.
0 happy men, that have their
estates laid up there! Though friends, goods, and life forsake us,
yet if God's gracious countenance shine upon us that will be life
and goods and friends unto us. These benefits and comforts
flow from His favour.-Adams .

WHEN

.

The Free Presbyterian Magazine.

44

:a Sermon.
By

THE LATE REV. FINLAY COOK, REAY

(1778-1858).*

" If we walk in the light as he is in the light, we have fellowship one with
a.no;fer, and th~ blood of Jesus Christ, his Son, cleanseth us from all
Sill. - I JOHN I.

7.

are met together, professing to thank God for His
W E goodness-for
our privilege in having got another opportunity of renewing our vows and of binding ourselves afresh to
Him in a well-ordered covenant. We must soon separate, each
to his own home, and these words in the text are very suitable for'
the meditation of Christians going out again to the world: "If
we walk in the light," etc. We are walking on the way to eternity.
You and I will soon be there. Where shall we meet in eternity?'
What shall be our dwelling-place? Who shall be our companions?'
What shall be our portion? ~ow, some are going to heaven and
some to hell; and how shall we know which way we are going?The text and the verse preceding give the character of both parties.
In the sixth verse it is said, "If we say that we have fellowship
with him, and walk in darkness, we lie and do not the truth."
We lie to God, and we know that all liars shall have their portion
in the lake of fire. But says one, "I am a Christian." Then do
the truth: do not walk in darkness-in the darkness of wickedness-darkness of worldliness-darkness of error. Sin, alas!
hath brought us all into darkness. In the seventh. verse it is said,
"But if we walk in the light." This, then, is the way in which
those who are gQing to heaven walk-they walk in the light as.
Christ is in the light; they have fellowship one with another; and
being poor sinners, they have the blood of Jesus cleansing them
from all sin. Take your choice now. Here are both ways set
before you-light and darkness. Which do you desire to walk
in? "Well, I'll think of it, and begin to-morrow." Long since
that to-morrow was looked for. It will ruin many of us. When
to-morrow comes, I fear it will not be known that ever we read theBible, heard of God, @r had an offer of the Saviour. Now, let us
look for a littleFirst-At the character of believers. They walk in the light as·
Christ is in the light. They are, indeed, often in darkness in
their own experience, but never in the darkness of the world.
Secondry-Consider their fellowship. They have fellowship one
with another. The sheep do not care to keep company with the
goats.
* Preached in the First Free Church, Thurso, on Monday of the Communion in June, 1855. The preacher was then seventy-seven years of age.
The sermon is taken from the" Ministers and Men in the Far North," by thela.te Rev. Alexander Auld, Olrig.
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Third.{:v-Consider their encouragement. Whatever of sin is
in them! yet the blood of Jesus Christ cleanseth them from all
:sin.
First.-They walk in the light. Christ Himself is the light.
He is the true light that shineth in darkness. He is the life, and
the life is the light of men (John i. 4, S). The apostles saw Him
personally. "The "Vord was made flesh, and dwelt among us."
But they had eyes to look further. "We beheld his glory, the
glory as of the only begotten of the Father, full of grace and
truth." They saw Him thus by faith. By faith as well as by
:sight they saw Him, heard Him, looked upon Him, handled Him.
-Gh, the blessed eye of faith, that sees the beauty of Jesus; the
blessed ear of faith, opened to hear the voice of the Good
Shepherd; the blessed touch of faith-" Reach hither thy finger,
and behold my hands." It is easy to speak about faith-to prate
.about it like parrots; not so easy coming to the blessed experience
·of it. We shall not see Jesmr by sight until death, but we must
now, by faith, get some glimpses of the King in His beauty and
of the land that is very far off. We must now behold, as in a
:glass darkly, the glory of the Lord, if we would be changed into
His image. Oh, you who are looking and living to worldly
'conformity, you shall yet take fully on the image of the devil.
But you walk in the light, believer. Who gave you this light?
God Himself. What gives you the light of the sun? The sun
itself. Until God says, "Let there be light," the light that is in
'Us is but darkness. And when He comes as the light, he gives us
to believe that he is, and that He demands our worship in spirit
,and in truth. Then we begin to go to prayer, to preaching, to
those who know the Lord. But even in these means we cannot
'rest. Many, indeed, whom the Lord never set a-seeking in quest
of Himself, thus get some notions of religion. Yes, I have people
in my parish who can talk about God and about faith, and who
,could preach, too, very well about these things, but who are really
ignorant of them. And you too, believer, were ignorant of them
'till God came. You remember your ignorance of a soul, of sin,
,of G6d, and how Satan took advantage of your ignorance, and
made you live like the rest of the world, till God came and
revealed Himself to you and set you seeking Himself. Now, you
believed there was a God-a God in creation and in providence,
and a God in redemption. You believed that this God revealed
Himself as one God in three Persons-Father, Son, and Holy
Ghost-each Person having His own office in the salvation of our
iost race, and each Person equal in power and glory. You
believed that you could get no rest, no satisfaction, till you knew
Him as reconciled; and hearing Him making offer of Himself to
you, youJested your soul upon Him alone for salvation, as He is
freely offered in the Gospel. Knowing the Lord, you now know
the way wherein to walk. "When it pleased God to reveal his
Son in me," says Paul, "immediately I conferred not with flesh
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and blood." There is now a walking in the light-a renouncing
of the works of darkness. "I am the way," says Jesus; "no man
cometh to the Father but by me." Coming into this way by the
gate of regeneration, we now walk in the light of the living, and
renounce everything that would keep us walking according to the
course of this world.
Happy ye who have thus been taken, one of a city and two of 1Il
family, and brought to Zion! Will· you not, this day, bless
J ehovah for having not left you in the darkness of the world-for
having brought you into the footsteps of the flock? Perhaps you
remember some one of the Lord's people through whom you were
brought to leave the broad way. You will have fellowship with
that soul yet in heaven, though now you can perhaps but weep at
his grave, remembering his conversation and prayers, and fearing
you will never be like him. Yet the light gains ground. Drops
from heaven fall on the soul like rain upon the mown grass,
and keep you following on till you shall appear before God in
Zion.
More particularly as to this walking, I observe that in order to
it we need light upon the ~lJay and strength to walk in it. There
is, therefore, wrought in the soul dependence upon the good
Spirit that leads to the land of uprightness. In His light faith
tu'rns earth's midnight into heaven's noonday. "I press toward
the mark," says Paul. The mark is before me; I see it. So I
must press forward to reach the mark, for the prize of the high
calling of God in Christ Jesus. It is true that I have met with
many mercies and deliverances, but these are behind me, and
much of the wilderness, and Jordan also, is before me; so I must
press forward in face of all opposition, giving up everything that
would keep me back, .The believer has, indeed, many sins that
beset him, but these must be set aside by faith and repentance.
Without this there can be no true walking. Tell all your lets and
hindrances to Him in whose way you are walking. He is the
blessed Shepherd, who will suit Himself to your case-sometimes
leading, sometimes drawing, sometimes carrying you. "He feedeth
his flock like a shepherd."
Again, this walking is a walk in the fear of God and with a
tender conscience. "I will put my fear into their hearts, and they
shall not depart from me." " Walk before me," says God, "and
be thou perfect." We must walk believing that His eye is upon
us. God sees me at all times-·in company and alone-and He
sees my heart. Is my heart right with Him? Am I in His fear
all the day long? Parents, how do you conduct yourselves before
your families? God's eye is upon you. Masters, how do you
deal towards your servants? From God's presence whither can
you flee? Ministers, you and your people, remember it is b~fore
J ehovah that you are.
This walking is also a walk in humihly. What makes you
humble? The light of God that has entered your soul. What is.

A Sermon by the late Rev. Finlay Cook, Reay.

47

the cause of all our strifes and divisions? What but pride! Oh,
this must be destroyed. 'God resisteth the proud, but giveth grace
to the humble, to keep them in the way. So when pride gets up
in those who are walking in the way, they may look for the whip:
"a rod for the fool's back." You were at the table yesterday.
What were you doing there? Setting Christ before you? And
did you get a glimpse of Him in His humility, poverty, lowliness,
love, yet with ever an eye to His Father's glory? And will not
that crucify your pride?
Lastly, as to this walking, I remark it is a walking in love, as
Christ walked. "Be ye followers of God, as dear children."
Walk in love, as Christ loved His Church and gave Himself for
it. Follow Him; imitate Him. A child will imitate his father;
a scholar his master-not that he will come up to the master, but
he will write the copy after him. His fellowship will now be your
chief desire. "Saw ye him whom my soul loveth?" Did you
ever meet a poor wife in the street who had lost her husband?
At everyone that passed by she would ask, "Did you see my
husband? '" So with you, believer. No one will fill His place
with you but Himself. No one else would satisfy Mary. "They
have taken away my Lord, and I know not where they have laid
him." "I know my sheep," says Jesus, "and am known of mine."
This fellowship engenders holiness of heart and life. Christ is
holy, and they drink into His spirit. Drops of holiness drip into
their souls through this fellowship. Secret sins thus get less, and
victory over lusts of the flesh and of the mind, is thus obtained.
Oh, then, walk in the light, as He is in the light. Satan, indeed,
will be setting baits for you, both in the world and in the closet.
But He has said, "My grace is sufficient for thee; my strength is
made perfect in thy weakness." Oh, sinner, will you not be
persuaded to walk in this way-you who are walking in the world
as if you were never to leave it? But the time is not far off when
the \vorld will be glad to get rid of you, and heaven's doors will
be shut upon you. Oh, think of this! And you who profess the
Lord's name, see that you indeed walk in Him. If I walk not in
the light, as Christ is in the light, though I be an apostle, yet I
will be with Judas at last.
Secondry.-Consider what is the special mark given in the text
of those who walk in the light. They have fellowship one with
another. They have the same God, the same Saviour, the same
indwelling spirit-ay, and the same devil. They have been
enabled to break fellowship with the world, and to say, as Ruth
to Naomi, "Thy people shall be my people, and thy God my
God." Do you say so? Well, our f~llowship truly is with the
Father and with His Son, Jesus Christ. Will you come into this
fellowship? "Our Father which art in heaven." You must begin
here. You may join yourself to the people of God, but you will
be as the foolish virgins till you know something of this. A child,
if among strangers, will cling to his father. So you must have
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fellowship with the Father before the world can be empty to you,
or heaven be longed for. Now, there can be no fellowship, no
communion, without first union. What unites to Christ and to
God in Him? Faith. What unites to His people? Love. First
be united to Christ, and love, which comes out of the womb of
faith, will then unite you to the brethren. By union to Christ
you and they will now be ,branches growing on the true vine.
The Lord is, indeed, cutting down the fruitful branches, and oh !
to see young ones rising in their room. What a blessed sight to
see young people reading the Bible, praying, conversing about
eternal things! I have seen this, but I fear it is now out of
fashion. When I see young people ~eet together, I see themyea, even on the Lord's Day-walk and talk as lightly as if they
were at a fair. Oh, young people! remember you have been
baptized in the name of the Three Persons-Father, Son, and
Holy Ghost-and you shall know that yet, either -in mercy or in
judgment. But as to this Christian fellowship. Being, as we
have said, united to Christ, the blessed Spirit of God that dwells
in your brother now takes possession of you, and you are now
joined in heart, like Ruth and Naomi or like Jonathan and David;
and when you meet you will be better of one another. I like to
meet my fellow-Christian-to have him tell me of the Lord's
dealings with him-of his trials and of his deliverances. Indeed,
if we both knew the Lord as we ought, we would not want a
subject. I like to have my fellow-Christian praying for megiving me a promise-telling me of my evil heart, for I have one.
I like also to see him mQurning over sinners that are going to hell,
and to see him wrestling with the Lord that He would revive His
work in the Church and raise a seed to do Him service. These
are the things we will have in common. There are some, indeed,
who are like a bird I have heard of-that whatever birds it met,
it took feathers' to suit theirs. Take you care of that-suiting
yourself to the worldling, to the Pharisee, to the hypocrite. You
know your own heart. Be watchful; have a sense of your own
weakness; always afraid of yourself; remembering you have a
deceitful heart, a corrupt mind, a tempting devil.
Now, in our fellowship there are two duties not to be forgotten:
one, that we must bear with the infirmities of one another; and
so we may when we know something of our own hearts. We
need not expect to find a perfect Christian on this side of heaven,
and the more forbearance the more sympathy. Another, we must
be helpful to one another. Has your brother burdens ?-help
him. Is he in worldly trouble ?-do what you can for him.
Is he in spiritual trouble ?-try and be useful to him. Alas!
when through pride and self-seeking our fellowships are broken'--when mutual prayer is neglected-when one will not encourage or
reprove another, but when everyone goes his own way! 'Voe to
the Church that day! Oh! people of God, keep up fellowship
"Where two or three are gathered together in my name, there
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am 1." And see that you bear a rising generation upon your
spirits. You parents, you like to see your children getting on in
the world, but would you not rather see them begging from door
to door if Christ were formed in their souls the hope of glory, than
see them crowned heads if without the Saviour? Let us walk,
then, as for eternity, in fellowship with Christ, and with one
another in Him. But I am a sinner, and how can I do' this?
I who am shapen in sin, how can I walk thus? Well, this leads
us to speak of,Thirdly.-The encouragement here presented. "The blood of
Jesus Christ cleanseth us from all sin." Oh! believer, this is your
mercy I-your cause of rejoi~ing! Do not say, "When I am in a
better frame I will follow Christ, and walk with Him." There is
no remedy for-no destruction to the works of darkness but the
blood 'of Jesus. He took flesh and blood. Oh! how is it that
we do not love Him? How is it that we can let Him a moment
out of our thoughts, when He took our nature? The blood is the
life. "The life of the flesh is in the blood" (Lev. xvii. If).
Jesus shed His blood. He could not as God die, but He took
our nature, and shed His blood-hence it is called the blood of
God. This makes it meritorious; puts value on it. Is not this
wonderful? Jehovah, who created all things, and upholds all
things, taking flesh and shedding His blood. Here go, oh sinner!
if out of hell-if soul and body are yet together-go to the blood
of Jesus Christ. There is enough in Him to cleanse from all sin.
" Though your sins be as scarlet, they shall be as white as snow."
And what follows? "If ye be willing and obedient; ye shall eat
the good of the land "-that is, a blessing with everything you
enjoy, through the virtue of the blood of atonement. Atonement
has been made by this blood. God's broken law required a
sacrifice, and Jesus gave the sacrifice. The blood was sprinkled
on the book and on all the people, to show that it satisfied God
and' purged the sinner. Therefore, as surely as it has been offered
up to God, it must be applied to your conscience. "When I see
the blood, I will pass over you." Nothing else will do. This is
the only shelter from the wrath to come. It is also peace-speaking
blood. It speaks peace in heaven. The speaking of this blood
brings the Spirit to your soul. Abel's blood brought death to
Cain. Christ's blood brings mercy, pardon, love, to your soulbrings faith, repentance, and every grace-all come through this
blessed channel.
The blood of bulls and of goats, of saints and of angels, could
not bring one sinner t(l) heaven, nor bring the pardon of one sin;
but the blood of Christ brings the remission of all sins. It is said
here, "cleanseth us from all sin"-from little sins, from great
sins-from sins of omission, from sins' of commission. Do not
hide your sins from this blood. Before the Lord began to deal
with you, you had buried y.our sins out of your sight; but now
there will be a resurrection of them, and this loads you with the
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burden of guilt. And, oh! what a burden that is to an awakened
conscience. But the precious blood of Christ can remove it.
Turn not away, then, from this blood. Every time you reject it,
you ieave a sting in your conscience, which shall be to you yet
the worm that dieth not. You have secret faults. David said,
"Who can understand his errors?" Oh! bring them to the
blood. Let them give you errands to Christ. This will keep
you little in your own eyes, and make Him precious to you. Are
you more afraid of sin than of hell? Are you saying, "Will ever
I get free of sin?" Well, yo~ will get it removed in this bloodeven now, and at length you will be as free of it as if you had
never known it.
But I cannot continue. I must leave it with you. You are
now going each to the world. Will your families and neighbours
take knowledge of you that you have been with Jesus? Go not
out in your own strength. " If thy presence go not with us," said
Moses. "My angel shall go with you." " Oh! no, even an
aI:\gel will not put up with us. Come with us Thyself." " Well,
My presence shall go with you, and I will give you rest." Depend
on the Lord alone, and beware of grieving His Spirit from your
soul. I read of a lady of whom it was said she was an angel in
church, but a devil at home. . Be not so; but set the Lord before
you at all times. You know not what troubles, what trials, what
crosses are before you; but you know that such are before you,
for His people are a people who come out of great tribulation.
O.h! but what of the tribulation? It leads them to wash their·
robes, and to make them white in the blood of the Lamb. Therefore, shall they be before the Throne of God, and serve him day
and night in .His temple. Shall we be among that company?
Well, they were sinners once, but sinners led to the blood.
Therefore say you, "Purge me with hyssop and I shall be clean;
wash me and I shall be whiter than snow." The hyssop of the
promise dipt in the blood of Jesus, and sprip.kled on your soul,
can alone fit you for glory. "Now ye are clean, through the word
which I have spoken unto you."

I

"HE shall wipe away all tears." Christ our Lord in this world
wipes the tears from His bairns' faces; yet, after that, they weep
new tears. He never wipes away all tears till now. Here shall
be our last good-night to death. Good-night to crying, and
mourning, and sorrow! We shall be cin the other side of the
water, and over beyond the black river of death, and shall scorn
death; for Christ shall take death and hell and cast them in the
prison of fire (Rev. xx. 14). The mother that lost her bairns shall
get them-;-all the Lord's widows shall get their husbands-the
old world, which was the mourning world, shall be away. And,
therefore, never till now shall all tears be wiped away.-Samuel
Rutherford.
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By THE REV.

D.

BEATON, WICK.

(Continued from page 32.)

1645, Coleman, one of the Erastian divines, had preached
I N aJuly,
sermon before the House of Commons, in which he strongly
advocated the Erastian position. In August, Gillespie preached
before the Lords, and when his sermon was published he
added an appendix, entitled "A Brotherly Examination of
some Passages of Mr. Coleman's late printed Sermon." Coleman
replied in his" A Brotherly Examination Re-examined." Gillespie
met Coleman's arguments in his" Nihil Respondes." Coleman,
stung by Gillespie's clever exposure, replied to him in the" Male
Dicis Maledicis." Gillespie's reply was given in his "Male
Audis," in which he takes a survey of the whole Erastian controversy. But these pamphlets were but steps leading up to his
greatest work, Aaron's Rod Blossoming: or, The Divine Ordinance
of Churclz Government Vindicated, which appeared near the end
of 1646, and of which more anon. In 1647 Baillie and Gillespie
laid before the General Assembly the Confession of Faith, which
was ratified. The same Assembly passed a resolution authorising
the publication of a series of propositions against Erastianism.
These 'were the famous One Hundred and Eleven Propositions,
in which the whole Erastian position is refuted. The following
year Gillespie was called to the highest honour his Church could
bestow in being placed in the Moderator's chair. The Assembly
began its deliberations on the 12th of July and did not end until
the 12th of August. During the great labours of this Assembly
the frail frame of this faithful young ecclesiastic was gradually
getting weaker and weaker by the insidious approach of the
consumption that was soon to lay him low. Feeling death near
at hand, he wrote. and partly dictated, his "Testimony against
Association with the Malignant Enemies of the Truth and
Godliness."
On the 17th day of December the end came.
Patrick
Simpson has preserved for us an account of these last
days, which may be found in the first volume of Wodrow's
Analecta. Like Mr. Valiant-for-Truth, "when the day that he
must go hence was come, many accompanied him to the river
side." The saintly Rutherford was one of them. "The day; I
hope, is dawning and breaking in your soul that shall never have
an end." "It is not broken yet," he said, "but though I walk in
darkness and see no light, yet I will trust in the name of the Lord
and stay upon my God." But as he went further into the valley
the light of the coming dawn came to his weary eyes, and he gave
utterance to his hope in the words, "Glory! glory! a seeing of
God! a seeing of God! I hope it shall be for His glory!" A
tombstone, erected by his relatives and friends, with a Latin
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inscription recording the chief actions of his life, was, with
vindictive and petty spleen, broken in pieces by the order of the
Committee of Estates at the Restoration. "A just undignity upon
the memory of so dangerous a person," is the spiteful comment of
the Mercurius Caledonius. The storm that was to test the trustworthiness of many a fair professor's barque had not yet broken
when George Gillespie passed from the troubled scene of
ecclesiastical politics, but the clouds were gathering, and he was
mercifully delivered from feeling the anguish that pierced many a
heart in Scotland.
The best edition of Gillespie's works is that consisting of two
volumes, with a Memoir by Rev. Dr. Hetherington, in the Presbyterian's Armoury, and for students interested in ecclesiastical
polity and the great questions involved in the Erastian controversy, the reading of these volumes is a liberal education.
Gillespie's pages, though burdened with references to authors now
little known, and broken up into those numberless divisions and
"Sub-divisions so dear to the heart of our fathers, has as clear and
limpid a style as Hugh Binning, allowance being made for the
differences of the subject treated.
His masterpiece, Aaron's Rod Blossoming, or tlte Divine Ordinance of Clturclt Government Vindicated, was published in London
at the sign of the King's Arms in Paul's Churchyard, 1646. It
was reprinted .in 1844 at Edinburgh, in the second volume of the
Presbyterian's Armoury. It has been described as "distinctly the
most complete and thorough confutation in' our language, perhaps
in any language, of ·the Erastian theory." 1 The author, in laying
down his thesis, has continually in view the arguments of Selden,
Coleman, Hussey, and Prynne. Selden and Coleman have already
crossed our path. Hussey was minister at C~esselhurst in Kent,
and was a man of outstanding gifts and influence. Prynne is
remembered as one of the victims of the Laudean policy, having
lost both his ears as punishment for his opposition to Prelacy.
He was a man of learning and a decidedly able controversialist.
Gillespie's work is divided into' three hooks. The first book deals
with Jewish Church Government, and in thirteen chapters, with
an appendix, Gillespie sets himself to prove that even under the
theocracy the Church was distinct from the State. For the Jews
had an ecclesiastical Sanhedrim and excommunication distinct
from the civil magistrate. The greater part of this book is taken
up with establishing the thesis stated, that in the Jewish Church
the power of discipline was exercised distinct from the State, and
in doing so he deals with the arguments of Prynne and Erastus.
The ease with which he quotes from Casaubon, Philo, the Talmud,
GrotillS, Zepperus, Piscator, Gerhard, Bucer, Walaells, Bertranus,
Buxtorf, and a host of others-many whose names are now forgotten even to students-fills one with wonder. It appears as if
1

MacPherson's "Doctrine of the Church in Scottish Theology," p. 39.
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he did nothing else but study and read, and had the rare ability
of bringing the vast stores of his learning to elucidate the subject
under discussion. The second book, which in some respects is
the most important of the three, deals with Christian Church
Government. The first chapter is devoted to the rise, growth,
decay, and reviving of Erastianism. The question is then stated,
and the argument begins with the fourth chapter, which treats of
the agreement and differences between the nature of the civil and
ecclesiastical powers. With rare skill and ability Gillespie proceeds to prove that there is a difference between the civil and
ecclesiastical powers, by showing that Christ has a twofold kingdom. As the eternal Son of God, head of all principalities and
powers, He reigns over all creatures; ,as the Mediator, He reigns
over the Church only. Now, if it can be proved that it is as the
eternal Son and not as Mediator that the civil magistrate has his
power from Christ, then, says Gillespie, much will have been done
in deciding the Erastian controversy. In the seventh chapter he
proves from certain passages of Scripture that the civil government
was not given to Christ as Mediator. A goodly number of care:less readers are ready to rush to the conclusion that because
Gillespie denies that the power of the civil magistrate does not
belong to Christ, he is taking up the Voluntary position. N ()
such idea would ever enter the mind of any student of Gillespie's.
works,but it must be admitted, from many of the expressions
used, and from a forgetfulness of the standpoint from which
Gillespie is arguing, the reader may readily rush to the above
conclusion. l
In the eighth chapter he deals with the difficult
question of the power and privilege of the magistrate in matters.
ecclesiastical - the circa sacra and in sacris of ecclesiastical
polemics. This subject played a prominent part in the Disruption controversy, and Dr. Cunningham's masterly pamphlet,
"Remarks on the Twenty-third Chapter of the Confession of
Faith' as Bearing on existing Controversies," 2 deals with some
misrepresentations of Gtllespie's position, and is as fine an
exposition of this dIfficult theme from the standpoint of confessional polity as can be found. The third book deals with the
subjects of Excommunication and Suspension from the Lord's
1 The civil magistrate is God's vicegerent, but not Christ's-that is, the
magistrate's power hath its rise, origination, institution, and deputation, not
from that special dominion which Christ exerciseth over the Church as mediator
and head thereof, but from that universal lordship and sovereignty which God
exerciseth over all men by right of creation; in so much that there had been
(for order's sake) m'lgistrates or superior powers, though man had not fallen,
but continued in his innocency; and now, by the law of nature and nations,
there are magistrates among those wh2 know nothing of Christ, and among
whom Christ reigneth not as mediator, though Go,l reigneth over them by the
kingdom· of power.-A-aron's· Rod Blossoming, book iL, chap. ix.
2 Reprinteq in Cunningham's Disczessions on Churcl, Principles, chap. viii.,
with the title" The Westminster Confession on the relation between Church
and State."
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Table. The Erastians denied the Church's power to excommunicate, maintaining that this function belonged to the civil
magi.strate alone. In the first six chapters the question is stated,
and an exposition of several passages of Scripture is given to
prove that the Church has power to excommunicate. In discussing the question of Suspension from the Lord's Supper he
proposes the question-Whether Judas received the Sacrament of
the Lord's Supper? And the answer is given in the negative;
but even though the affirmative could be proved, he maintains it
would not nullify the Church's right to exclude wicked persons
from the Sacrament of the Lord's Supper. The same marvellous
wealth of references and clear, logical analysis .are shown in the
second and third books as in the first.
Aaron's Rod Blossoming has remained unanswered until this day.
Gillespie entered into the arena with the most powerful disputants
that perhaps the Erastian party ever had in this country. - Men
whose intellectual endowments were of th~ highest order and who
were weighted with the rich stores of theological learning, he met
them, a young man of thirty-three summers, and made the ablest
of them acknowledge his prowess. Erastianism had more or less
disturbed the Reformed Churches since Erastus had sent his
theses in manuscript to Beza, who wrote a reply to them which
led Erastus to publish his Thesium Conjirmatio in 1570. The
controversy was carried on with great vigour in Holland some
time later, and in 1615, Walaeus-often quoted by Gillespie,produced his able work De Munere Ministrorum Ecclesiae et
Inspedione Magistratus circa illud. Revius, Apollonius, and
. Triglandius also wrote on the same side. The controversy broke
out in England during the Westminster Assembly period when'
the ablest book on the Erastian side was published, viz., Selden's
De Synedriis. Dr. Hetherington 1 and Dr. Mitche1l 2 give very full
accounts of the debates in the Assembly of Divines on the
subject, and for a brief historical survey of the controversy and its
literature, there is nothing to equal Principal Cunningham's in the
second volume of his Historical Theology.3
believers are under all sorts of bodily and natural decay,
and, it may be, have been overtaken with spiritual decay also,
there is provision in the covenant to render them fat, flourishing,
'and fruitful, rigorous in the power of internal grace, and flourishing
jn the expression of it in all duties of obedience. Blessed be
God for this good word of His grace, that He hath given us such
'encouragement against all the decays and temptations of old age,
which we have to conflict withal.~ohn Owen.
.wREN

1
2
3

Hetherington's History if the Westminster Assembly, chap. iv.
Mitchell's Westminster Assembly, chap. ix.
Hist. Theology, n., 569, et seq.
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PERIOD H.
Containing my exercises from twelve years of age till I was twenty-four.
(ConUmted from page 19.)

W

HEN "about twelve years of age, I was called to a family
for the purpose of teaching the children to read, for at
that time I was sufficiently qualified to read the Bible. This
family into which I came was sin~ular for every species of
wickedness, each one of its members exceeding the ot,her in
cursing, swearing, and other vices, with the exception of the
mistress, who, I believe, feared the Lord. She was like Lot in
Sodom j for every thing that looked like seriousness was ridiculed
and set at" nought.
I was scarcely a month in this family when I learned to speak
the language of Ashdod j yea, in a short time I exceeded every
one of tJ:1emselves, so much so, that I could not speak without
uttering oaths and imprecations: and my conscience being lulled
into a sleep, I sinned without restraint, except occasionally, when
I would think of death j then I would become dejected and sad,
concluding that I was undone, and that to refrain from sin now
was unavailing. To relieve my mind from this despondency, I
would set the evil day far away, and take comfort from the
distance I conceived it to be from me.
"It happened, however, one Sabbath night that the mistress of
-the house began to exhort us, and to speak of a judgment to
come. Hearing these things, like Felix, I trembled, my former
fears revived, especially when she began to describe the manner
of the day of judgment and of the coming of Christ: namely,
that He would in a moment break out of the third heavens,
attended with power and great glory j and that it was the opinion
"of some divines, that this would take place upon a Sabbath night
and in the winter season j and that some time before He
would appear there would be great thunder and lightning with
much hail.
All "this I heard with great attention, and my conscience gnawed
me bitterly for my cursing, swearing, Sabbath-breaking, and other
sins. I endeavoured, however, to comfort myself in the thought
that the time in which all this would happen, was far distant.
But that night after we had gone to bed there came on the
greatest storm of thunder, lightning, and hail, of which I have
any recollection j and the windows being open, the hail poured
into the room, while its walls were incessantly brightened by the
vivid flashes of lightning. I trembled with apprehension that this
was the beginning of sorrow, for every thing came to pass after
the description the mistress had previously been giving j and the
un frequency of such storms in the winter season, confirmed me
the more in my opinion, that it was the last day indeed. My
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trembling increased to such a degree, as to attract the attention
of my companions who were in bed with me, who inquired the
cause of my uneasiness; to which I answered, that the day of
judgment was come, adding, at the S<ime time, what would we
do? They mocked me for my cowardice, and said that it was.
not. Yet I could not believe them, for I looked every moment
that Christ would appear and cry to the dead to arise.
how happy I thought I would be if I could but lie under
the ruins of the house, so that I might be hid from the face of
the Judge! 0 the horror that seized me! And repentance I
thought was too late. I remembered part of Mr. Gray's sermon,
in which he describes the torments of the damned, and the
consternation in which they shall be at the coming of Christ. 0
I thought if I had my life to begin again, how I should read, and
pray, and keep the Sabbath! but alas! I was too late. A little
after this, however, the tempest began to abate, and I was
exceedingly glad for space to repent of my sins, if so be there
might be repi=ntance for me; and heartily resolved against my
sins, but my resolutions were soon at an end; for in less than
eight d~ys I was just what I was before. "When he slew them,
then they sought him, and they returned and enquired early after
God" (Psalms lxxviii. 34).
I remained in this family five months, and increased daily in
sinful practices. I remember my being, one day while here, with
some other people in a boat, upon a large loch, which was at
some little distance, and where to all appearance, in consequence
of a great storm which arose, we were in danger of being
drowned; but the Lord who is kind to the unthankful brought us
safe to land, after we had despaired of our lives. " Let favour be
shewed to the wicked, yet will he not .learn righteousness, and
will not behold the majesty of the Lord" (Isaiah xxvi. 10).
Soon after this I came home to my father's house, with whom
I lived for sometime. Here I was obliged to abandon my cursing
and swearing; especially when in my father's presence; but no
sooner could I get out of his sight, than I was as bad as before.
About this time I met with a remarkable providence which I
will here relate. Having gone with some other children to bathe
in a river which was at some distance from my father's house, I
went too near the deep, and the sand being loose gave way under
me. Finding myself sinking in the water I cried for help, which
the other children not being able to give, and seeing my perilous
situation, all fled for fear, except a little girl who remained on the
·bank of the river crying for assistance, but could herself render
none. And if the Lord, who has the seas and the winds at His.
command, had not appeared for my deliverance, I would certainly
have perished in the stream. But the Lord in His adurable
providence caused the current of the water to drive me near the
shore, when the little girl who stood all the time at the river's
side, having got a hay rack laid hold of me and dragged me out
of the water.

o
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In a short time I recovered my senses, and was able to go
home. Yet all these remarkable providences were never laid to
heart by me; but I still continued as before. "I have guided
thee though thou hast not known me."
When about fourteen years of age, I went to Stirling, where I
remained for some time with Mr. R. D. While with him I feH
sick of a fever, and death beginning to stare me in the face, all
my sins came fresh into my mind. Language would fail me in
describing the anguish of my soul at this time; my bodily trouble
was great; yet it was as nothing when compared to the trouble of
my soul. A man will sustain his infirmities, but a wounded
spirit who can bear? I looked for no mercy from God, since I
had been disobedient all my days. 0 but the issues of sin lay
heavy on my conscience! Then I prayed to the Lord that He
would spare me that I might have space to repent; and began to
make vows and to bind myself to serve the Lord, if He should
spare me: and it pleased the Lord to grant me deliverance from
this sickness, and to bring me again from the gates of death.
But I was scarcely recovered from my sickness, when I turned
sick of my vows. " Nevertheless they flattered him" with their
mouths; .for their heart was not right with him, neither were they
stedfast in his covenant" (Psalms lxxviii. 36, 37).
Not long after this I met with a book called, Grace Abounding
to the Chief ?f Sinners. The title page suited me very well, for
I thought that was surely I. In reading this book I found that
its author had been a great sinner, and yet obtained mercy.
Then I said, peradventure the Lord will be merciful to me also,
since mercy is offered to the chief of sinners. This encouraged
me greatly to go to the Lord in prayer and confess my sins; in
doing which, I found such great meltings of heart, that sometimes
I would be in a flood of tears, and resolved never to forsake the
Lord all my days. I thought that Ecripture, "My grace shall be
sufficient for thee," made a sweet impression on my mind. These
affections, however, continued but for a season, for afterwards,
both to my own apprehension and to that of those who knew me,
and who despaired of my conversion and the sufficiency of God's
grace towards me, they ceased to affect my heart and my actions;
yet I trust in the Lord who hath in His own time made the
sufficiency of His grace appear to me in a remarkable manner
(and it is upon the sufficiency of His grace alone that I desire to
depend, and not upon anything done by me or wrought in me by
His grace), the grace that is in Christ Jesus is that in which I
desire to trust.
As far as I remember I continued in this way of duty for three
months, and took great delight in good books, to which I had
ample access as well as time to peruse them, in the family in
which I lived; but some books, such as Romances and Playbooks, whIch had a very different tendency, fell into my hands:
and in a little time I began to lose any relish I had for reading
5
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'good books, and to spend my time wholly in reading works of
fiction and frivolous amusement, by which I became neglectful of
prayer, and turned seven times worse than before. Myoid habits
of swearing and other secret sins also revived, and I took great
delight in telling idle tales to those with whom I associated,
which gave me such a habit of lying, that rather than want stories
of that kind I would endeavour to invent them myself, which
'practice ultimately led me to such an awful state that I could
scarcely speak a 'word of truth.
.
I was now become openly profane, and so dreadful was the
custom of swearing I had acquired, that I could not even walk
the way alone without cursing those who had become the objects
of my animosity, because I could get no other revenge. I
remained here for two years, and notwithstanding all my
unparalleled provocations, must remark the Lord's kindness to
me during that period. First, in recovering me to perfect h~alth
'and strength after I had been at the g~tes of death. And
secondly, another act of divine providence towa~ds me :-One
day as I was coming up one of the streets, there was a drunken
soldier going before me, whom some boys were annoying by
throwing an old rag in his face. When I saw him, being ignorant
of what the boys had been previously doing to him, I heedlessly
· took up the rag to cast it out of the way, which he seeing, and
· thinking that I was one of those who had been throwing it at
him, he drew his bayonet and ran a·fter me. Having no other
.place of safety to betake myself to, I went into a close, and just
as I was entering and he about to thrust his weapon through me,
the Lord, in His adorable providence, ordered it so that he fell
headlong and for some time lay in a state of insensibility, by
which I was enabled to escape.
A third instance of God's providence towards me while in this
place, I must not omit recording here. While- coming one rainy
day in the month of November from Edinburgh, and having
.made some stay on the way, I was benighted at Falkirk. When I
came to the River Carron, I rashly entered the ford without
· considering the great quantity of rain which had fallen during the
· day; but no sooner did I get into the middle of the current, than
the horse I had under me began to lose his footing, and the
night being exceedingly dark I was at a loss whether I should go
forward or return; upon consideration, however, I returned and
crossed by the bridge which was at a little distance, and thus got
home in safety. The first intelligence I received thereafter was,
that a man had been drowned that night in attempting to cross
by the same ford on horseback.
I went from Stirling to Edinburgh, where I remained 'six
months with' Mr. S--. Here I added to all my former
wickedness, for I met with corrupted youths like myself, and we
: added one sin to another; .and in whatever actions we were
employed I was almost the foremost man. Yet, even in the
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midst of my foolish merriment, I had great awakenings of
conscience, and greatly dreaded the wrath of God; but thought
it was in. vain to repent. "Thou saidst, There is no hope, no; for
I have loved strangers and after them will I go" (Jer. ii. 25).
I was now eighteen years of age, and my father would have me
to make c.hoice of some business, to which I was ever very averse,
for I loved my loose way of living so well, that I could not think
of any other. My friends, however, prevailed with me at last to
make choice of a'trade, urging that it would be a more sure way
of obtaining a livelihood than any other business I could follow.
I therefore made choice of the occupation of a house sarpenter,
and went to Kippon, where I engaged for three years, with a
friend of my own.
.
After going to Kippon, I had companions different from those
with whom I had formerly been accustomed to associate myself,
and, the church being near, I went every Sabbath to hear sermon,
the Rev. Mr. Potter being at that time minister, who preached
several sermons from Job xxii. 21. " Acquaint now thyself with
him' and be at peace, thereby good shall come unto thee;" and
from many weighty considerations, enforced the necessity of being
at peace with God through our Lord Jesus Christ. But my
unbelieving heart raised a thousand objections; and the principal
objection was, that it was too late; that the day of grace was
past; and that God would never pardon me, because I had so
often backslidden from Him. I was grieved at the happiness of
others in which I had no share, and looked upon myself as the
most miserable of all creatures.
I began then to think if ever such a sinner as myself had
obtained mercy. This led me to think on the sins of Manasseh
and Paul, who, I observed, had been great sinners, and yet
obtained mercy. From the consideration' of this, I began to
entertain some hopes, for, by reading a book which treated of the
nature of the unpardonable sin against the Holy Ghost, and of
the way of committing it, I concluded that I had not committed
that sin; and began to think with myself, that maybe the Lord
would be gracious, since my sins were pardonable, "Who knows
but the Lord will return?" So, thinking that my state could not
possibly be worse than £t already was, even should I perish, I
resolved to try what the Lord would do.
From this time I began to be a new man, prayed twice every day,
and abstained from the grosser pollutions in which I had been
formerly wallowing. I also found great brokenness of heart for my
sins, and often great sweetness in the following promises: "I, even
I, am he that blotteth out thy transgressions for mine own sake, and
will not remember thy sins" (Isaiah xliii. 25). But whatever
delight or sweetness I found in this promise, during all that time,
.my.subsequent inclinations and practice sufficiently testified that
I did not understand its true meaning; especially, that part of it,
"for mine own sake," for my legal heart meant another thing;
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namely, my prayers, tears, and other acts of duty. I became now
greatly reformed in the eyes of others, and no less so in my own,
arid' spent all my hours of relaxation from business in reading my
Bible and other devout books.
* [This was the first time I got any notional acquaintance with
the Scriptures, so as to mind what I read.]
There was a glen at a short distance from my father's house
whither I always resorted to pray, and here I usually spent the
Sabbath afternoons in reading, praying, and singing psalms.
Good' people observing my attendance on the ordinances,
began now to love me, and I began to love myself also when I
found such inclinations in my heart, and such good doings
performed by me, for I endeavoured, with all'my might, to keep
the commandments, and as to the outward walk, a Pharisee
himself could scarcely say, "Brother, let me pull this or that mote
out of thine eye." My former ways were now forsaken, but my
lusts not being at all mortified, but merely dammed up from
running in the same channel in which they had hitherto flowed, .
necessarily flowed in some other channel, for it is impossible to
dry the stream while the fountain is running; yet it is very
possible to set a dam before a stream that will turn it into some
other direction, except in the time of a violent land·flood which
carries all before it: I mean strong temptations which will
break all vows and reso,lutiollS made in one's own strength.
Consequently there was one particular sin by which I was
frequently overcome, and which, .every time I was assaulted by it,
I found all my strength too weak to resist. This always prevailing
destroyed my peace; I entered then into a covenant with God
against this sin, binding myself with the greatest penalty, even
everlasting damnation, in the event of my breaking it, thinking I
would not be such a fool as to run the risk of damnation for the
sake of one sin,when I had gotten, as I then thought, all the rest
mortified. But the lock of my sin not being yet cut, when a
temptation came, like strong Philistines, it broke all the cords by
which I was tied. Such, indeed, was the strength and power of
sin in me, that should hell itself in all its terrors appear before
me, I would break through this hedge. Having passed the
bounds of my obligation, my peace was completely destroyed.
I fell into great despondency and saw that the Lord might in
justice send me to hell since I broke my covenant with Him,.
and that in conformity with the sentence of damnation I had
pronounced against myself. I thought, however, afterwards, that
upon repentance and a more strict observance for the future, God
might forgive me, and so vowed and resolved anew against my
besettmg sin.
.
This was the manner and method of my covenanting; I vowed
* Passages between brackets indicate that these are omitted in the Gaelic
translation.
A. M.
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in express words, before the Lord, to serve Him and abstain
from all breaches of any of the commandments, and particularly
that commandment which I most frequently transgressed; and as
I repeatedly -covenanted, I endeavoured to -fulfil my engagement,
watching against ,all outbreakings until the period to which I had
limited it would expire, which was sometimes a month, and at
other times two or three months, just as I might be in frame at
the time of making the vow. The reason which led me to limit
the vow to a particular time was this; I thought that my
abstaining from my sin for a certain time would wear out the
habit of sinning into which I had got, and that by frequent
strivings against my lusts they would at last grow weak, and then
be the more easily overcome. But it always happened that my lusts
were stronger at the end than at the beginning; and if I thought
that I had discharged my vow well (which I seldom did), I would
take a little indulgence in my sin. For while my vow remained
in force against me, I woul~ be in the greatest bondage
- imaginable.
About this time I went to a neighbouring congregation, where
the sacrament of the Lord's supper was to be administered, not
to partake, for I was very unfit for such an ordinance. Here I
had great awakenings of conscience by the doctrine I heard,
being thereby persuaded, that notwithstanding all my reformation
my state was yet wrong. Coming home at night I fell into great
distress, and, no person being along with me, I remained -a
considerable part of the night upon the road, sometimes crying,
sometimes praying, and at other times throwing myself upon the
ground, careless of the hurting of my body. At last I arrived at
home wearied with the journey and the distress of my mind. I
cannot distinctly remember by what means my mind was pacified
after this storm, but this I know, that it did not last long, when I
got some false peace, either by looking to some good r had done,
or expected to do in time to come. This peace, however, did
not continue long, for all my foundation was entirely rased by
hearing a sermon from the following words," Behold I lay in
Zion for a foundation, a stone, a tried stone, a precious cornerstone, a sure foundation" (Isaiah xxviii. 16).
When I saw that my foundation was wrong, and that I had
never built upon that sure foundation, Jesus Christ, I remember
that, for some days thereafter, I was exceedingly anxious to
know how to build upon the right foundation; but how I got my
conscience satisfied about this foundation, or to what conclusion
I came, I do not now very well remember: but I remember that
my buiiding did not stand long after this when it fell, and great
was the fall thereof. For, shortly after this, having discorded
with my master, I left him and went to Dumbarton, where I
engaged for six months with another.
I was now twenty years of age when I came to Dumbarton,
where I wanted the benefit of the good society I enjoyed at
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Kippon,and because I had not the root of the matter in me, was
soon seduced by my new associates to get occasionally intoxicated,
and- when I would become deprived of reason would now and
then utter an oath, for 'Which, after I had become sober, I would
heartily repent, and have recourse to myoid habit 9f making
vows, which were often no sooner made than broken. At last
my building, which was made up of untempered mortar, fell to
the gwund, not all at once, but by degrees, from one step to another;
till at last I found myself wholly sunk in the mire of sin, and joined
with the rest of my companions in all their hellish courses.
'
As I was one day walking abroad in the fields, that Scripture
sounded a dreadful alarm in my conscience, "wh~n the unclean
spirit is gone out of a man he walketh. through dry places seeking
rest, but findeth none; then he saith, I will return to my house
from whence I came out; and when he is come he findeth it
empty, swept, and garnished. Then goeth he and taketh with
him seven other spirits more wicked than himself, and they enter
in and dwell there, and the last state of that man is worse than
the first" (Matthew xii.' 43, 45). 0, how this went like a dagger
to my heart! It put me in an agony to think of being forsaken'
by God and to become a habitation of devils. " Cursed," said I,
"be the day in which I was born; nay, rather cursed be the day
in which I first departed from God! 0 cursed, be the day in
which I met with these cursed companions! 0 sad condition! to
be given over to a reprobate mind. 0 miserable change!" I
was in that state that I could pluck my hair, and tear my flesh.
It is, indeed, impossible for me adequately to describe the
unutterable horror with which my soul was filled. I looked upon
myself as being altogether forsaken by God, and as having no
more hope, but a looking for a fearful indignation that devoureth
all God's enemies.
, After this, I for some time became so melancholy that nothing
could give me any ·comfort.. But afterwards I began to consider
what I had better do. I saw that heaven was lost; and that I
had no other heaven to get if I did not take a heaven on earth.
Therefore I began to cheer up my spirits, and began to take my
fill of sinful enjoyment while I might have it. Then all the
bonds of restraining grace were broken, and I ran ·on in all
manner of sin with greediness. I became like a wild ass in the
wilderness, and use~ every means to lull my conscience asleep,
which, however, I could not do. Company was the only remedy
I found for easing my trouble, which made me flee to it on every
opportunity; and because I could not be always in company, in
order to divert my mind when in private, I learned all the ballads
and songs I could get; which was but a bad cure for a wounded
and festered conscience. Yet, notwithstanding all these means
to which I had recourse, I could find no rest.
Then I thought that if I could persuade myself there was no
God, that I could get some· ease in my mind. But all my efforts
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could not free my mind of the impressions of the existence of
God. It was my earnest wish that there was no God; but 1
could not shake off the dread of His vengeance, and in the midst
of all my jollity, whilst, endeavouring to shake off all thoughts of
God and eternity, an irresistible impression would come across,
my mind, that there was a God, and an everlasting state of: being,
prepared for all impenitent sinners. "The fool hath said. in his·
heart, There is no God" (Psalms xiv. I). [I found the thought
re!!;arding the existence of God continually assaulting me, and my ,
doubts grew ultimately so strong that 1 concluded there was no
God; nor could all my power and strength resist the violence of
this temptation.]
,
1 found now the sad effects of my former exercises, when 1
employed all my ingenuity and powers in persuading myself that
there was no God, that 1 might sleep securely in my sins,
although, as 1 have already stated, I could not, by all the means
in my power, succeed in convincing myself of the reality of the
object of this awful and blasphemous wish. All that I could do
was merely to wish in my heart, that there was 110 God who
might take vengeance upon me; and that temptation which 1
had before sought· after with so much earnestness, came now of
itself without any solicitation; and I was now as unable to
impress the belief of the being of God upon my mind, as I was
before to shake it off.
Being one day in an adjoining wood, and my thoughts deeply
exercised about the being of God, 1 began to look upon the
plants which were growing around me, and observed a most
beautiful order in their form and structure. Having plucked
some of them and examined them minutely, I saw so many
branches growing from the trunk of each, and everyone at a
regular distance from the other; I saw also, so many twigs
spreaciing from those on either side, in so admirable and exact an
order, that I could perceive no difference between one side and
another. Again, I considered the various kinds of birds and
beasts, and how every creature was provided with food and
directed to its proper ends. Then I enquired of myself, How
came these to be so? But I could not tell, unless by the power and
wisdom of the Creator. And thus, when I considered the works
of nature and providence, my mind was. in some degree settled
as to the being of God, and His providence towards His creatures.
Another day, while walking through the fields, I found the
skull of a horse lying on the ground, bleached by the weather, so
that all the seams and joinings in it were distinctly seen. Taking
it up in my hands, I very minutely examined the curious seams
by which one piece was joined to another, and the admirable
windings and turnings that were about the ears and nostrils; I
looked upon both sides of it, to see, if among so many intricacies
and so many pieces joined to one another, I could perceive any
difference or defect; and after I had spent a. considerable time
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in comparing one part with another, I could not perceive the very
least difference, but a wonderful order and adaptation in every
part of it. I saw that nothing less than infinite wisdom could
contrive such a piece of mechanism as this; and that all the men
on earth could not frame such another, although they had it as a
pattern; and if they could not frame the skull how much less
could they join bone to bone, and cover them with sinews, flesh,
and skin; and least of all put breath into it and cause it to walk
and move as it once did? Then, I concluded, surely there is a
God who is infinite in wisdom and power, who is the great
Creator of all things, and who ruleth every thing as He pleaseth.
After that, I considered man, and how he excels all other
creatures, especially in his being endowed with a rational soul by
which he is capable of knowing God and His works. From these
and from many other considerations of a similar kind, I became
convinced of the existence of God; yet my mind remained
unsatisfied as to how I ought to worship Him. For it was about
the time I had met with the temptation, concerning the Divinity
of the Lord Jesus Christ, and the authority of the Scriptures, in
which I was assaulted with this temptation of Atheism, so that all
directions afforded me from Revelation were rendered void; and
this temptation, I mean that concerning the Divinity of the Lord
Jesus .Christ, like the rest, followed me till I got the discovery of
God in Christ, which overcame this and the other temptations.
At this time, however, I had arrived at such a height in
wickedness, as to sin openly and avowedly. I gloried in my
wickedness, and was not content with making a boast of my own
sins, but ascribed to myself the sins of others also. I never
looked into my Bible, for it was a terror to me. The only books
I studied, were Gordon's Geographical Grammar, and the History
of the Kings of Scotland; and for whatever I did I could not
bear reproof, for the least reproof would arm my conscience with
new accusations which would put my soul in an agony. I was
one day reproved for my swearing, by a very ignorant, and I
believe graceless person, when I thought the terror of my
conscience made me so weak as scarcely to be able to stand.
I even went so far as to attempt to wrest the Scriptures, to
justify my wicked actions. O! the height of all the impiety to
which I had now come! "As also in all his Epistles, speaking
of them in these things: in which are some things hard to be
understood, which they that are unlearned and unstable wrest, as
they do also the other scriptures, unto their own destruction."
"Woe unto them that call evil good, and good evil; that put
darkness for light, and light for darkness; tnat put bitter for
sweet, and sweet for bitter!" "Woe unto them that draw
iniquity with cords of vanity, and sin as it were with a cart
rope:" "whose god is their belly, and whose glory is in their
shame, who mind earthly things" (2 Peter iii. 16; Isaiah v. 18,
20; Philip. iii. 19).
(To be cOlltittued.)
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'ttbe :fl3aptiaeb jfamil\?:
OR AN INQUIRY INTO THE CONDITION OF CHILDREN
IN THE CHRISTIAN CHURCH.
By CAESAR MALAN, DOCTOR IN THEOLOGY.

"For me and my house, we shall serve Jehovah."-JosHuA xxiv. IS.
(Translated for the first time trom the French.)
(Continued jrom page 28.)
CHAPTER

VIII.

CONTINUED.-THE ApOSTLES REGARDED THE

CHILDREN OF BELIEVERS AS .MEMBERS OF THE CHURCH.

Samuel.-" Your observations may possibly be well grounded,
but an objection which seems to me a forcible one always comes
up to me in the form, that, if little children had been baptised by
the Apostles, they surely would "have made mention of the fact or
~ircumstance, at least in so much as a single instance. And yet
they say nothing about it anywhere." .
The father of the family.-" How differently, dear friend, one
and the same. thing looks to us according as we regard it from
different points of view! From the circumstance that the Apostles
have not said, ' We baptised such or such a little child,' you
conclude that they never did baptise an infant, and I, on the
other hand, draw a proof positive of the fact of their having done
it from this silence."
Samuel.-" But, how? May I not in turn now say to you,
Why suppose that that is not written?"
Thefather of thefamily.-" I am not going to suppose anything.
I mean only to reason rightly, and in keeping with that that is
written. And first, you will acknowledge, I think, that a thing may
have had place in the Church, and may have been there habitually
although the Holy Scriptures should not have made express
mention of it. . For example, you. admit that it was customary
among the Jews for som~ one to teach the children to read,
although God had not formally given commandments to that
effect, and although He has nowhere said that the practice
prevailed? "
Samuel.-" Without doubt; and I quite take in the significance
of the example you quote."
The fatller of the family.-" Now, here is another case:Although neither the Lord nor any of His Apostles has said
that women ought to partake of the Lord's Supper, and although
we are not told in the Bible that women did partake thereof even
so much as once, yet you admit that the practice of women
partaking of the Lord's Supper is a good one, and that it is
thoroughly scriptural?"
Samuel.-" Certainly, and in fact I perceive that from the
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silence of the Apostles as touching that usage I cannot conclude
that in the Apostolic Church women did not partake of t.he Lord's
.
Supper."
The father of the family.-" Then surely you will allow that
their silence in respect of the baptism of infants cannot be taken
as proving that the thing was not done in the days of the Apostles.
And not only that, but I think that this silence proves the
contrary of what you maintain."
Samuel.-" You, I suppose, would put it thus: As infant
baptism was the ordinary thing, the thing went without saying,
arid there was no occasion to speak about it?"
The father of the family.-" Exactly; for, in brief, would you
yourself say that neither Samuel, the son of Elkanah, nor the Jewish
chilaren during the days of the Judges and the Kings of Israel
were not circumcised, because the sacred history makes no record
of the fact?"
Samuel.-" I would rather reason quite in an opposite sense:
for seeing that the sacred historian (Joshua v.) makes. mention of
the omission of circumcision as long as the children of Israel'
sojourned in the wilderness, note would have been taken of. it, if
this omission occurred at a second period."
The father of the family.-" Ah well, my brother, in the same
way would I interpret the silence of the Apostles as regards the
matter now in hand. I would say that the baptising of children
was regarded as a matter ()f course and that it had not need to
be specified. Besides I am so sure of the faithfulness of the
Spirit of God that I do got doubt but that if the facts bad been
otherwise, He would have told us of it. Yes, my brother, it
seems to me that the faithfulness of the Saviour is involved here,
just as when He said to His disciples in respect of the heavenly
mansions (John xiv. 2): 'If it were not so, I would have told
you.' Just s6, I do not doubt but that, if the position of 'infants
in' the Church of God from the days of Christ were to become
altered from what it had been up t6 His time, the Lord Himself
would have expressly told us so: for He is faithfu1."
Samuel.-" Nevertheless, my brother, it seems to me that if the
Lord Jesus had baptised infants, the Apostles, who had seen and
known Him to do it, would not have turned infants away from
the Person of Christ."
The father of the family. - " Your conclusion goes too far,
dear friend: for the conduct of the Apostles on the occasion you
refer to, taken in your sense of the matter, would only prove that
up to that time the Lord had not baptised whole families.
Besides, insisting as I do in a matter of such importance on the
faithfulness of the Saviour, I draw from the circumstance which is
now under consideration a conclusion which is quite opposite to
yours, in the sense that if the Lord had excluded little children
from His fold, and by consequence had excluded them from the
seal of the covenant of promise, He would have declared Himself
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in that sense from the beginning of His ministry, and so, every
one having known of this, no parent would have had even the
thought of bringing to Him a little child in order to be blessed
by Him."
Samuel.-" Thus, then, you assure me, the silence both of the
Apostles and of the Saviour Himself is from every point of view
the proof of that which I call in question?"
The father of the family.-" Yes, my brother; and especially so
if you compare this silence with another silence of which you tell
me nothing, but which nevertheless carries with it a convincing
conclusion."
Samuel.-" To what other· case of silence do you refer?"
The father of the family.-" To the absolute silence on the
baptism of adult disciples within the Church, which the Apostles
maintain.~'

Samuel.-" How so, my brother? On the contrary, was it not
the constant practice of John, of the Saviour, and of the Apostles
to baptise adults?"
The father of the fa17lily.-" Yes, without the Church; and such
is our practice too. But I speak of those within the Visible
Church, of those who were born within the Church, of the
children of believers; children who, according to you, were not
baptised in their infancy, but who nevertheless were doubtlessly
baptised at some time or other. Now I ask how it has to come
to pass that, in a period of, say, sixty-seven years from the public
ministry of John, the Baptist, to the last of the apostolic writings,
there is no mention made of a baptism administered within
the Church, which nevertheless must have sometimes been
administered within the thousands of Christian families then
existing? "
Samuel. - " I didn't think, I admi t, of that remarkable
circumstance before."
Thefather of the family.-" Now, how are we to explain this
silence? If one should say that there was no case of conversion
in aIi those families during three generations, and that then the
Church got all its recruits from without, it is a proposition
that cannot be admitted.
Or if one should say that the
conversion and the baptism of the adult sons and daughters of
Christians was a matter of no interest, and a thing that carried
no weight either in the family or in the Church, the proposition
runs counter to Christian charity and to natural affection." So
that it seems to me we must admit the only other possible
explication, to wit, that the reason why no mention is made of
the baptism of adults within the Church is that in the Church the
usual thing was to baptise the offspring of Christian parents·when
they were infants."
Samuel.-" I admit that that proof is worthy of being pondered,
and_I am far from rejecting it, for it has a practical look about it."
The father of the family.-" You will be still more of that mind
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when you consider that, as we are here treating of a matter
common to many countries, a matter with which the thoughts of
many disciples intent upon guarding the deposit of divine truth
could not fail to be occupied, this universal silence can only be
explained on the supposition of universal consent, which further
brings us to the conclusion that if the baptism of infants had not
been recognised all the way down from the days of the Apostles,
or in other words was not recognised as being in keeping with
the commission which the Apostles had received from the Lord,
the practice could never have had a beginning, neither could it
have been introduced or advanced a step within the Church
without its causing trouble-without its meeting on every side
formal opposition."
Samuel-" Now some one has told me that the practice of
baptising infants was unknown in apostolic times, that it stole into
the Church only very slowly, that it came in by degrees and as it
were insensibly. Is that the case? "
(To be continued.)

$uipeir an Uigbearna: 1Ri"etu9.
Teagasg, a chum gu'm bitheadh iadsan le'm b'aill 'tighinn gu
Iz-iomchuidh gu bord naomh an Tighearna air an
ullachadlz roimlz laimh;

U RR. ANDREAS RIVETUS.
(Air eadar-theangachadh o'n Laidinn airson a' cheud uaiy.)
LEIS AN

(Air a leantuinn

0

t. d. 36.)

AN T-AON CAIBIDEIL DEUG,
A tha mu thimchioll a' ghraidh, an tYeas ni sonruiclzte dh'am
jeumar an aire a tJzoirt anns an ullaclzadh naomlz so.
HA an creideamh ag oibreachadh tre ghradh, agus 'se th'
T
annta so subhailcean Criosdail nach gabh a bhi air an
sgarachduinn
cheile, oir tha iad a' tabhairt fianuis do gach a
0

cheile. Cha tabhair an dara h-aon ceum a dh' easbhuidh na
h-aoine eile, seadh tha iad a' dol air lamhan a cheile, mur bu
choir. Ge b'e air bith a dhealaicheas an da shubhailc so 0 cheile,
tha e a' nochdamh gu bheil iad dealaichte uaith fhein, agus nach
'eil aon de na dha aige fhein ann am firinn, agus gur h-ann a tha
e a' toirt ainm creidimh agus ainm graidh do chidhis [no, cleoca]
ceilge. Tha Dia ag iarruidh "graidh a cridhe glan, agus a coguis
mhaith, agus a creideamh neo-chealgach," oir is e sin crioch na
h-aithne (r Tim. i. 5)' 'Se an gradh coimhcheangal na foirfeachd,
ni as eugmhais nach 'eil na teangaidhean a's deas bhriathraiche
dhaoine agus aingeal, agus tiodhlaicean priseil faidheadaireachd
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agus mhiorbhuilean, agus an t-eolas a's coimhlionta, agus saor
fhrithealadh ar maoin air na bochdaibh, seadh agus basachadh
airson a' chreidimh ach 'nan nithean gun bhrigh. " Cha'n fhailnich an gradh a chaoidh.'"
A nis ma ta gras a' ghraidh 'na ni neo-sheachanta feu mail 'n ar
gniomharan uile, tha e gu h-araidh mar sin anns an ullachadh mu
am bheil sinn a nis a' labhairt, oir is ann tha ar gnothuch ann an
so ri Sacramaid an aonaidh-aonadh araon a' chinn ris na buill,
agus nam ball ri cheile, fo an aon cheann. Oir tha Criosd 'ga
cheangal fhein ruin ne tre ghradh agus tre thlachd, agus dh' orduich
E gu'm bitheadh co-chomunn againn ri cheile, agus gu'm bitheamaid air 'nar deanamh 'nar n-aon chorp tre'n ghras cheudna.
"Is i so," arsa Esan, "m' aithne-sa, gu'n gradhaich sibhse a cheile,
a reir mar a ghradhaich mise sibh. Gradh a 's mo na so cha'n'eil
aig neach air bith, gu'n leigeadh dui ne a bheatha sios airson a
chaitdean" (Eoin xv. 12, 13). "Ach tha Dia a' moladh a ghraidh
fein duinne, do bhrigh, an uair a bha sinn fathast 'nar peacaich,
gu'n do bhasaich Criosd air ar son" (Rom. v. 8). Dime sin 'sann
a dh' fheumar gu'm bi anns an t-Sacramaid so cuimhneachadh air
a dheanamh agus foillseachadh air a thoirt air gradh a bha cho
mar, gradh nach cualas riamh a shamhuil, eadhon gradh an Athal
a thug a Mhac fein airson a naimhdean fein; gradh a Mhic a
thug E fein 'na iobairt dh' a Athair fein air son a naimhdean fein,
chum as gu'n deanamh E muinntir a bha 'nan naimhdean 'nan
cairdean, seadh 'nan co-oighreachan; gradh an Spioraid Naoimh a
tha a' tabhairt stigh naomhachd a ionnsuidh chreutaireall a bha
annta fein salach agus truaillte! Air do na nithean so a bhi mar
sin cha chomasach duinn cuimhne a' chumail air a' ghradh so ann
an rathad firinneach agus a bhitheas buanachdail dhuinn fein a
dh' easbhuidh air gu'm bi "an gradh so air a dhoirteadh a mach
'nar cridheachan tre an Spiorad Naomh a thugadh dhuinn" (Rom.
v, 5), agus mar a bi "gradh Chriosd 'gar co-eigneachadh" (2 Cor.
v. 14). Dime sin tha an aithne nuadh ud-gu'n gradhaich sibh a
cheile, a reir mar a ghradhaich mise sibhse-'gar coinneachadh
gu tric; aithne dh'am bheil E a' tabhairt an tainm so cnuadh', do
bhrigh 's gu-r h-i a's urramaiche de na h-uile h-aithne, agus gu-r
h-aithne i do nach bu choir gu'm fasadh i sean gu brath.
Do bhrigh uime sin gu'n d'fhuiling E fein, tre ghradh neo·
chriochnach, gu'm bitheadh a chorp fein air a reubadh, chum as
gu'n tugadh E sinn gu cheile ann an aon chorp diomhair, is coir
dhuinn an ro-thuilleadh aire a thoirt air eagal gu'n reub sinn 'na
mhirean an corp a bha mar sud air a thoirt gu cheile, agus a
thaobh gu'm bi toil Chriosd gu'm fanadh e ann an aonachd, air
eagal, tha mi ag radh, gu'm bi roinnean 'n ar measg, agus gu'm bi
sinn air 'n ar faotainn feolmhor, air do fharmad agus stri agus
aimhreite a bhi comhladh rinn, d'ur bu choir dhuinn uile a
bhi a' labhairt an t-aon ni, chum nach biodh roinnean 'n ar
measg; ach gu'm bi siim ceangailte r'a cheile gu diongmhalta
ann an aon inntinn, agus ann an aon bharail (I Cor. i. 10).
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Rachamaid uime sin air ar n-aghaidh fo bhuaidh Spioraid sithe a
ionnsuidh Sacramaid na sithe agus na co-chordaidh. 'Sann mar
chomharradh air an t-sith so bha e 'na chleachamh aig na creidmhich anns a' phriomh eaglais a bhi a' cur failte air a cheile le
poig naoimh, pog ris an abraid "pog na sithe." Ach ann am
beagan uime thainig an fhailte sud gu bhi ro choitchionn agus air
a measgadh le truaillidheachd; seadh thainig an comharradh ud
air gradh bratharail gu a bhi air a thionndaidh gu saobh-chreidimh
eigin nach robh 0 ordugh Dhe, oir uidh air a,n uidh 'sann thainig
muinntir gu a bhi a' cur miasag, ris an abrar am patina, ri beul
Dan uidhean air son a phogadh: ni anns nach robh aideachadh
air bitli ach gu leor de lu~h-chleasachd. Dime sin bitheadh e gu
leoir leinn gu'n taisbein sinn an ni a bha air a chiallachadh 0
shean leis a' phoig, agus mar s,o thugamaid gradh cridhe airson
poig dh'ar braithrean; agus bitheadh an leithidean sin de chomharraidhean agus de thaisbeinean graidh dol comhladh ris a so, a
reir na h-aite agus na h-aimsir, oach h-urrainnear a thionndaidh gu
seadhan agus gu criochan a tha cealg dhireach ann an aghaidh
.'
gradh ceart le inntinnean thruaillte.
D'ur bha ar Tighearna a' teagasg muinntir a bha gu sud fo lagh
nan deas-ghnathan, agus d'ur bha E a' moladh sithe agus graidh air
gach taobh dhoibh (nithean nach h-urrainn a bhi air an gleidheadh
am measg dhaoine mar giulain daoine le cheile, agus mar toir
daoine maitheanas dh'a cheile, agus mar bi iad, ma se's gu robh
buaradh no troimh a cheile ann uair .eiginn, air an deanamh reidh
ri 'cheile), 'sann a dh' orduich E dhasan "a bheir tabhartas chum
na h-altarach, agus a chuimhnicheas an sin gu bheil ni aig a
bhrathair 'n a aghaidh: Gu'm fag e a thabhartas an sin an lathair
na h-altarach, agus gu'n imich agus gu'n dean e reite air tus ri a
bhrathair agus an deigh sin thigeadh e agus thugadh e uaitli. a
thiodhlac" (Mata. v. 23, 24). Bha an Tighearna leis na briathran
ud a' comharrachadh a mach nach bitheadh tabhartas an duine
sin taiteanach do Dhia nach deanamh air tus na h-uile ni ;t bha
'na chomas ,\ir son gu'm faigheadh a ris deadhghean a bhrathar
dh'an tug e oilbheum. A nis, ma bha an roimh-churam' so cno
feumail fo'n lagh, an saoil thu fein gu'm faod sinn a dhearmad
fo'n t-soisgeul, ni gu-r hoe lagh a' ghraidh? Ni h-eadh, ach 'sann
a dh' fheumas an ro thuilleadh curam a bhi oirnn chum gu'm
bitheadh gach fath oilbheim air a thabhairt as an rathad tre am
faodadh an corp ud, a tha 0 la gu la ceangailte ri cheile, a dhol
air ais, ann an eadhon aon bhall, 0 aonachd fein. Ma bha an
roimh-churam ud air a mholadh dhoibhsan a bha a' tabhairt suas
do Dhia tiodhlaic bhig eigin, ciod e a dh' fheumas sinn a smuaineachadh d'an taobhsan a tha a' tarruing am fagus do Dhia chum
gu'm faigheadh iad uaith tiodhlac nach urrainnear a choimeas ri
pris air bith? Agus gu firinneach 'se cuis-uamhais a th' ann d'ur
nach bi iadsan, a tha ag aideachadh gu'n do dh'fhainich iad gradh
Dhe a tha cho-mor, air an gluasad leis a' ghradh so gu uiread ris
an tomQas a's lugha dheth a nochdamh dh'an coimhearsnach-
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Cionnus a ghabhas e creidsinn gu'm bheil an neach sin a' sealbhachadh toraidhean cho-mor graidh Chriosda ann a ana m fhein,
d'ur is ann tha e a' leantuinn buill Chriosda le fuath? Cionnus
a ghabhas e creidsinn gu bheil a' deariamh luaidh agus a' cumail
cuimhne ann an rathad urramach air bas Chriosd, agus nach
gradhaich e a bhraithrean airson an d' fhuair Criosd bas?
( Ri lea1tt1ti,tn.)

\B ae.l i c
By

~ 0 ems.

THE LATE ALEXANDER COOK, MISSIONARY, SALTCOATS.

AN T-SHUIRIDHE.
THA comunn ro-uasal
Och, a bhean uasal,
Eadar am Buachaill's an treud; Na cuir suarach Mac Dhe !
's e ifrinn da rireadh
Cha 'n eil a choimeas da rlreadh
'Bhi dhith 'bhi ris reidh.
Measg righrean an t-saoghail.
Boa toiseach na suiridh'
Mu phosas tu 'n .t-Uan,
Air mullach nan sleibhBheir E buadhan dhuit fein
'S ann air beanntean an dIom- Air an crllUadh le naomhachd,
hanais
'S cha tig mi-dhreach no aois.
Fhuair Criosda a threud.
Rachainn thar gleanntan
'S thar beanntan an t-saoghail,
A nigheanan stroghail
'S thar tonnan ro uaibreach,
Am pos sibh Mac Dhe?
Tha culaidhean glormhor
Dh - fh~otainn buaidh ann a
ghaol:
Na storas da threud;
An aillleibh bhi sgiamhach?
Tha Do ghradh gu ro-mhilis,
'S tha Do chridhe co saor,
Is Dia bhi ribh reidh?
.'S tha beath ann Do phogan
's e .ceangal ri Criosda
Bheir sith dhuibh nach treig.
'Chuireas ce6l anns gach teud.
An aillleibh bhi boidheach
Le oige nach treig,
Is bhur maise bhi slorruidh?
Luidh sios ann a ghaol :
An aill leibh bhi uasal,
Gun uail! annaibh fein,
's bhur stor bhi neo-chrlochnach,
Gun di bhi na dheigh ?

S' fhada learn an uair
Gus am fuasgail gach teud,
'S an snamh m' uile bhuadhan
Far nach gluais ach Thu Fein ;
Far am bi 'm oran cho-binn
'S gur grinn leam mo sgeul,
'S theid gach cuidhil mun cuairt
Le buaidh air gach pein.

An e storas tha dhith ort?
'N dean Rioghachd leatsa feum?
Mu se Criosda t-fhear posda
'S crun gloir E dhuit fein.
Ni maise na diadhachd
Mar ghrian thu, na reult
Is mairidh do storas,
'S do cheol feadh gach re.

Tha t-ionmhas co naomha,
'S tha t-iocshlaint co saor,
'S cha chreicinn mo phorsan
Air or no air leug.
Bi thusa co sanntach
'S gur garin leat an saoghalCha traigh thu an cuan so
Gu buan feadh gach re.
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Tha doimhne is airde
Gun traigh ann na ghaol
N ach rannsuich an t-siorruidheachd,
Ge neo-chriochnach i fein.
Na dean uaill anns an fheail'S och! a gloir mur am feurFeuch, seargaidh do ghruaidhean,
'S bheir buaidh ort an t-eug.

Feudar do sgriobhadh,
Le firinn gun bhreug,
Measg nam beathaichean neoghlan
'Bhios beD air na plaoisg,
Gun srian ri do theangadh,
Tha t-aidmheil gun fheum,
'S gun atharrach' naomh
Theid do dhiteadh gu pein.
Och! a dhaoin' oga
Am pas sibh Mac Dhe?
An gabh sibh r' a staras
Mar phorsan dhuibh fein?

Mu tha thusa gun Dhia
Cha' n' eil ~geimh annad fein,
Ni am bas thu ro-shuarach
'S do thruaighe cha tn~ig ;1
Cha tig Jatha nan gras
Tha seudan is trusgan
Gu brath ort a' d' fheum,
'N an uidheam dhuit fein,
Is cobhair cha dean Dia ort,-'S an aite do bhroineag
Ni diabhoil do theum.
Gheibh thu onair nach treig.
Mu ghabhas tu 'n t-Dan.
Mar ghaduich' na h oidhch'
Bheir E uaisle dhuit fein
Thig sgios ort is pein,
Measg cathraichean rioghail
'S thcid deatach do thruaighe
Gu slorruidh leis feiu.
Suas feadh gach re
Rinn Satan do mhealladh
Tha iomad leth phosadh
'S do tharruing a thaobh
Eadar moran 's Mac DheLe maise na feola,
Cha robh 'n lamh is an cridhe
Mar phorsan dhuit fein.
Dol idir le cheil :
Chum t-anam a dhalladh .
Tuigidh trt 'n t-shuiridh'
Bha thu 'g aideachadh creud,
Air mullach nan sleibh,
Ach comunn ri Dia
Mu phosas tu Criosda
Cha robh riamh ann ad chleibh: Le nrinn gun bhreig.
Cha robh t-eud air ath-naomDean aithreachas trathail,
hachadh
'S gheibh thu gras a ni feum,
Le firinnibh Dhe,
'S ann do ghradh bha thu 'g Oir mu dhlbreas tu 'n t-earrach
Bi thu,falamh fo' phein.
iarraldh
Och! chi mi thu rithisd,
Do riarachadh fein.
A ghille mo chleibh,
Chumadh tu comunn
'S
bi do shlorruidheachd mar
Le pobull ud Dhe,
chaith thu
Ach ta:thasd trid naomhachd
Do laithean san t-saoghail.
Cha du dhlbir thu 'n saogal;
B' eun do ji.ach ealt thu,
:Bha Adhamh an tus
'S thu lathaich gach treud;
Gle chliut8ach e fein,
'S 'cha chailleadh tu t-anai!
'S a Ghomunn ri Dia,
'An cladach 'an t-saoghail.
'S a mhiannan 'na dheigh :
Roinneadh tu 'n cridhe
Bha thuigse ro-uasal,
Eadar t-iudhail 's Mac Dhe;
A gluasad 'na dheigh,
Sgoilteadh tu 'n ladhair,
Is claonadh cha d' fhuaradh
Ach chachnamhadh thu'ndeud: 'Na bhuaidhibh gu leir.

Last Days of John Brown of Haddington.
Bha 'inbhe ro ard
Ann am fabhar a Dhe
's air bas no air buair~adh
Cha do smuannich e fein :
Marbhaisg ort a Shattain !
'S tu 'n traill feadh gach re !
Tha thu fein is am bas
Do ghnath dol le cheil.
Ged gheall thusa sith
Do ar sinnsribh gu leir,
Is beatha neo-chrlochnach
Gu slorruidh na cheim,
'S tu athair nam breug,
'S tha 'm bas fo do sge,
'S tha thu fein is do legion
'G iarraidh fath air gach taobh.
Chreid thusa e, Adhamh,
bas oim' le cheil,
Is theich sin a Paras
Mar thraillean·dha fein :
Chaill iadsan Dia,
'S gach iarrtus na dheigh,
Is dh-aithnich iad comhla
An doruinn 's am pein.

's thainig 'm

Och! chaill iad an lomhaigh
'Tha naomha gu leir,
'S chaidh trusgan an-uasal
Chuir suas air a dheigh.
Faic Adhamh bochd, truagh,
'S e' fuaghail nan craobh !
'S cha lebir na crbinn fhlge
Gu dhlon 0 'n a ghaoith.
Tha anam co-feblmhor,
'S co-reota tha chleibh,
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'S a chridh' a bha uasal
Air fas cruaidh agus braon ;
Nuair thig a ghaoth tuath
Tha cruadal 'na deigha! 's corrach thu, Shinai,
Gu 'd dhlreachadh fein !
Tha do bhilean glMhuar,
Gle·uamhasach do bheul,
Do thrombaid gle chruaidh,
An Sluagh ge nach geill !
o ! mu's duinn thu da rireadh,
Cluinn flrinn mQ bheil,
air le teicheadh chum Iosa
Gheibh thu sith ann na thaobh.
Cbmhduichidh fhlrinn,
'3 thig slth 0 a bheul;
Is taisichidh ghrasan
Do nadur gu leir :
Tha buaidh ann a bhas
Le 'n slanuich 'r gach creuchd,
'8 coisichidh E 'n cuan
Thoirt fuasgladh dhuit fein.
Bha mise iomad uair
Ann an cruadal ro-gheur,
Is c aidhearnh mo namhaid
An sas ann am thaobh ;
Ach sheasadh tu dIu dhomh
Le dublach do ghaoil,
'S bhiodh mbrachd do bhuadhan
Gam chuairteach' gach taobh.
Na dean gairdeachas gu brath
Mo N~I.ITIh tharum fein !
air seinnidh mi slorruidheachd
Le Iosa mo Ghaol !

'J!aat lDa\Js of 30bn :f13rown of

1ba~Nngton.

OHN BROWN of Haddington, in his last illness and shortly
before his death, looking back on all the way by which the
Lord his God had led him, exclaimed-" Now, after near forty
years' preaching of Christ, and His sweet and great salvation, I
think that I would rather beg my bread all the labouring days of
the week, for an opportunity of publishing the Gospel on the
Sabbath to an assembly of sinful men, than, without such a
privilege, to enjoy the richest possessions on earth. 'By the
6
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gospel do men live, and in it is the life of my sou!.' 0 the
kindness of God! Notwithstanding He left me a poor orphan,
without any relations on earth who were able to help me to any
purpose, many whose parents have been spared with them far
longer than I had mine, are now in deep poverty, or what is
infinitely worse, are abandoned to all manner of wickedness, while
by strange means the Lord hath restrained and preserved me.
. . . In this how plainly hath the Lord appeared as the Father
of the fatherless, and the orphan's stay. 'He chose me to be
His servant, and took me from the sheepfold, from following the
ewes with young' (in his youth he was a shepherd-boy); 'He
brought me to feed Jacob His people, and Israel His inheritance;'
Lord, what am I,· and what is my father's house, that thou hast
brought me hitherto?" Shortly before the end he was heard to
'exclaim-" 0 to be with God, to see Him as He is, it is worth
dying for to see a smiling God." Again," I desire to depart and
. to be with Christ, which is far better; and though I have lived
sixty years very comfortably in the world, yet I would gladly turn
my back upon you all to be with Christ. I am sure Christ may
say of me, 'These sixty years this wretch hath grieved me.'"
Some days after a friend inquiring of his welfart1, "I am weak,"
he answered, "but it is delightful to feel one's-self weak in everlasting arms."
"Oh what must Christ be in Himself," he exclaimed, "when
it is He that sweetens heaven, sweetens Scriptures, sweetens
ordinances, sweetens earth, and_even sweetens trials! Oh what
must Christ be in Himself!" The last words he was heard to
utter were these- H My Christ." About four hours after, he
slept in Jesus. "Blessed are the dead who die in the Lord!
They rest from their labours, and their works do follow them."

lRotes

an~ ~omments.
The "Scotsman" and Union.-The Scotsman is still
pursuing its self-imposed task of pleading for the union of the
Established and U.F. Churches. In a recent article, entitled
"Wreckers," the writer is furious that there should be opposition
to the movement in the Established Church. We hold no brief
for those who signed the minority report of the Union Committee.
But if the Scotsman wishes to wreck this union, the writer of the
above article is on a straight road for such a purpose. For our
own part we have absolutely no sympathy with the proposed union,
and if one were to venture a prophecy, it would appear that from
the report of the Established Union Committee that union is
further off than ever.
Heresy in the Church of England.-It appears that a
discussion has arisen in the English Church with regard to the
theological views of one of their Oxford Professors, Dr. Sanday.
The said Professor refuses to accept the New Testament record
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of certain miracles performed by Christ, such as the multiplying
of the loaves and fishes, because this is "contrary to. nature."
In a defensive statement, he gives himself still further away, for
he there also doubts certain miracles of the Old Testament. He
maintains that the statements of the inspired evangelists about
the loaves and fishes have had an imaginary origin in "the
stories of multiplied food in the Old Testament narratives of
Elijah and Elisha." He also denies the supernatural birth of our
Lord and His bodily resurrection from the dead, while he further
refuses to apply the term "Infallibility" to Christ. Truly the
Church of England has fallen upon evil times when the fires of
Ritualism and Rationalism are consuming her .life at such a rate.
The editor of the English Churchman writes upon Professor
Sanday's errors, but, while the article is sound, it appears to us
to be lacking in robust vigour of condemnation and in that
degree of just alarm which the presence of such gross and souldestroying heresies should produce in all right-thinking men.
We must candidly say that while we value many things that
appear in the English Churcllman, we are often very much
disappointed with its milk-and-water style of witnessing against
evils in Church and State, as well as with its positive approbation,
especially in "Reviews of Books," of teachers and writers on
religious subjects who ought to be severely censured rather than
commended for their opinions.
Women Preachers.-The Suffragists are progressing rapidly
-in the wrong direction. One of their number, a Mrs. Cousins,
says that "preaching has been a masculine monopoly, but that
women's time to preach is coming, and that if the Churches will
not ask them to come into their administration on an absolute
equ<mity with men, women will organise their own Churches."
We must confess that it is a matter of absolute truth that women
are honourably in the majority in all religious denominations at
the present time, while men are shewing themselves disgracefully
careless about divine ordinances; but at the same time no rightthinking Christian woman wishes tQ preach or rule in the Ch~rch.
Diary of Dugald Buchanan.-We call the attention ~ of
our readers-especially the young-to this valuable Diary, which
is being republished in our columifs. Dugald Buchanan rehearses
several striking incidents which toof place in the days of his youth,
and which showed the merciful, providential care of God over
him-sparing him for better days. The Diary is fitted to warn
sinners against many forms of evil, and to encourage the penitent to
seek mercy at a throne of grace. It also conveys the solemn instruction that not every religious experience in a way of alarm or
encouragement is saving grace. Impressions are one thing, the
new birth is another; and without the latter-a real change of
state and nature-no sinner can enter the kingdom of God. We
earnestly trust that the Diary may be blessed to the awakening
and enlightenment of the unconcerned, and the comfort and
edification of God's people.
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']Uterar\2 1Roticea.
The Church in the Highlands, or the Progress of
Evangelical Religion in Gaelic Scotland, 5631843. By John MacKay, M.A., author of" J onathan, the
Friend of David." London: Hodder and Stoughton. 280
pages. Price 5/The history of the Church in the Highlands is of deep interest.
The Lord certainly showed His favour to a people who dwelt in
the land and in the shadow of death when He visited the
northern and western parts of Scotland with a day of His
power. But if the history of the Church in the Highlands is an
interesting subject, it is also one beset with more than ordinary
difficulties, and the historian who will give a really worthy history
of religion in the Highlands has not yet faced the great task.
Mr. Mac~ay"s Chalmers' Lecture may be regarded as a pioneer
work in this direction, for though it contains no new information
to those who may have more than a passing acquaintance
with the religious movements within the Highland pale, it is
undoubtedly an. honest and successful attempt in bringing
together within the compass of a volume many matters that are
of more than ordinary interest. To the general reader-and it is
to the general reader more than to the student that this book will
make its appeal-the part of this book which will be of most
interest is that describing the work of grace in the eighteenth and
nineteenth centuries. Mr. MacKay quotes from Robe's Montltly
Histor)l, a work of surpassing interest to all who delight in the
mighty works of the God of salvation, to show how religion
flourished in places where nothing but rude barbarism with many
attendant vices flourished. The work of the S.P.c.K., in sending
forth pious laymen throughout the Highlands, whose labours were
signally owned of God, is worthy of record. It is to be hoped
that some day the Minutes of the S.P.c.K., which are locked up
in lawyer's offices in Edinburgh, may be searched by some one
competent for the work, as- there must be a vast amount of
valuable information hidden in these old records.
The book before us covers the whole period of Christianity in
the north and west. There is a chapter devoted to each of the
following periods-Columban, Roman Catholic, post-Reformation
and Episcopal, and Jhe post-Revolution. The Reformation did
not take a very strong hold of the Highlands, and in the great
Covenanting struggle, though the north produced some noble
witnesses, it cannot be said that the Highlands were deeply
moved by it. The freer customs of the Restoration Church
suited the Highlanders better in those ancient times, and they
were quite content to remain as Episcopalians when a change
took place in 1688.
The book is beautifully printed, and the proof-reading has been
well done, though here and there a few mistakes appear. In the
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first foot-note, p. 135, Pinkerton's should read Peterkin's; line 3,
p. 246, Godh'na Hearradh should read Gobha na h-Earradh;
line 4, p: 2,58, Antiburgher should read Burgher. In the quotations from or references to MacGill's Old Ross-shire, the volume
should be mentioned, as there are now t-mo volumes. Is there a
Shaw's Ecclesiastical History of Moray (page 148, note 2)?
D. B.
A Plurality in the Godhead. By Dr. Gill. London: C. J.
Farncombe & Sons, Ltd., -30 Imperial Buildings, Ludgate
Circus, KC. Price 2d.; by post 2ld.
This is a booklet consisting of an extract from' Dr. Gill's Body
of Divinity on the most important and fundamental doctrine of
the Trinity. Dr. Gill was an able Calvinistic divine, and the
present publication is timely in days when people are going
astray in their ideas on almost every Bible doctrine. Dr. Gill
shows that the Scriptures of tbe Old and New Testaments clearly
teach that there are three adorable Persons-Father, Son, and
Holy Ghost-subsisting in the essence of the one ever-blessed
Godhead. The Father is God; the Son is God; and the Holy
Ghost is God. Not certainly three Gods-a contradiction and
absurdity-but one; and not merely three aspects or titles
assumed by the one God, the ancient Sabellian heresy, but three
glorious Persons and Relations essentially subsisting in the one
Godhead from all eternity. This is a mystery which cannot be
fully comprehended, but it is revealed in the Scriptures and
received by faith. And reception of the mystery is not to the
soul's detriment, but to its deepest satisfaction and benefit, as
well as to the praise of the glory of God.
This booklet has been issued by a Mr. J. G. Evans, of Crowborough, Sussex, who has given by way of preface a brief sketch
of Dr. Gill's life. Mr. Evans is to be commended for his manifest
labour of love. The print is excellent. We trust the b?oklet
will have an extensive circulation.

Protestant Tracts. London: Imperial Protestant Federation,
Cranmer House, 363 Clapham Road, S.W.
.
We have received some very useful Tracts which have 'been
issued by the Imperial Protestant Federation. Three of them
deal with the following subjects, "Protestant Prospects," "The
Religious Aspect of Home Rule," and" England's Fight with the
Papacy." We would strongly recommend their circulation as
fitted to give much enlightenment at the present crisis. The Tracts
are very neat and handy in size and are adapted for enclosing in
an ordinary letter, without any folding up. The prices are the
following, post free: 6d. for ID; 2S. 6d. for 100.
A BOOKLET, consisting of Extracts from the Diary of the late
Rev. Jonathan R. Anderson, with a short Sketch of his Life by
the Rev. Neil Cameron, is expected to be soon issued-price 1/.
A fuller notice may be looked for next month.
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<tburcb 1Rotes.
Communions.-Coigach (Lochbroom, Ross), first Sabbath
of June; Shieldaig (Ross), second; Bracadale (Skye), Dornoch
(Sutherland), and Lochcarron (Ross), third; Inverness (North
Church Place), and Gairloch (Ross), fourth. Lairg (Sutherland),
Beauly, and Raasay (by Kyle of Lochalsh), first Sabbath of July;
Tain (Ross), Staffin (Skye), and Tomatin (Moy, Inverness-shire),
second; Daviot (Inverness), Flashadder (Skye), Halkirk (Caithness), and Rogart (Sutherland), third.
Meeting of Synod.-The Synod of the Free Presbyterian
Church will (God willing) meet at Inverness Church on Tuesday
after the fourth Sabbath of June. The Moderator, Rev. Andrew
Sutherland, Ullapool, will conduct public worship at eleven a.m.
Opening of Assemblies.-The Assemblies of the Established, United Free, and Free Churches were opened at
Edinburgh on Tuesday, the 19th May. The new Moderators
of these Courts were respectively, Professor Thomas Nicol, D.D.,
Aberdeen; Dr. George Reith, College U.F. Church, Glasgow;
and the Rev. Finlay Macrae, of Plockton, Ross-shire.
Departu re of Canad ian Deputy.-The Rev. Donald M.Macdonald, deputy to our Canadian Mission, left the Clyde by
the S.S. "Cassandra," on 9th May. He is now at his field of
work, and we earnestly trust the Lord will bless his labours among
our people in Ontario and in the city of Winnipeg, where he
expects to conduct the services during the coming winter, Mr.
Malcolm Gillies, student there, requiring to return to Scotland
to pursue his studies in divinity. It may be stated explicitly here,
for the information of parties, that the Rev. Mr. Macdonald is a
fully ordained minister, capable of dispensing the Sacraments of
Baptism and the Lord's Supper.
Acknowledgments.-Mr. Angus Clunas, General Treasurer,
35 Ardconnel Terrace, Inverness, begs to acknowledge, with
thanks, the following donations :-£100 from Alexander Ross,
Esq., Liverpool, equally for Sustentation Fund and Home Mission
Fund. For Sustentation Fund-401 from" Anen," "Grenadier"
steamer packet, Ardrishaig; 401 from Mr. Neil Shaw, New South
Wales, and 10/ from same for College Fund, per Rev. J. S.
Sinclair; 201 from Mr. Kenneth M'Askill, Soay Island; 20j6 (5
dols.) from Mrs. Miller, Port Dover, Ontario, Canada; 20j from
Miss B. Macleod, Bermuda, West Indies, per Mr. M. Macleod,
Stoer; IOj from Mrs. M'Askill, Polochar, South Uist; IOj from
Miss M'Askill, Lochboisdale School, South Uist; and 101 from
"A True Friend," Strontian. For Home jWission Fund':-Io/
from "Anon," Newcastle-on-Tyne. For Foreign Missions-£5
13j from Chesley Congregation, Ontario, Canada; and IOj from
"Friend," Aultbea, both per Rev. N. Cameron. For Matabe/e
Building Fund-20j from "A Friend," Thurso; 60j from
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"Friends," Halkirk, and 20/ from same for ·Psalms in Kaffir;
10/ from" A. M.," Inverness, and 10/ from same for Psalms in
Kaffir-all per Rev. J. R. Mackay; 30/ from Miss J. Maclean,
for Kaffir Psalms, to carry out the wish of her deceased sister,
Miss M. Maclean, per Rev. N. Cameron; and 12/6 from Mr. A.
Mackenzie, Ardindrean, Lochbroom.·
.
Rev. N. Cameron begs to acknowledge, with many thanks, the
following donations :-Bembesi Building Fund - Miss M. c.,
Chicago, £1; "A Friend," per Rev. J. S. Sinclair, £ I; Mrs.
M., Manchester, lO/; "Postie," 5/"; "Friend," Glendale, 10/;
late Miss Duff, per Mr. A. Fraser, £3. St. Jude's Building
Fund-Miss M. C., Chicago, £1 ; "Well-wisher," Inverness, 5/;
Kaffir Bibles-Mrs. W., Morayshire, 5/. "An Old Friend," lO/,
for St. Jude's Sustentation Fund.
WE expect (D.V.) to have obituaries in a future issue of, among
others, two worthy members of our Church who have recently
passed away-Mr. Donald Macleod, Broadford, Skye, and Mrs.
Mackay, Halkirk, Caithness.

ltbe maga3tne.
Notice to Subscribers.-We respectfully remind subscribers
that April was the last month of the Magazine year, and that
payments due for past and future will now much oblige. All
who order directly from the Editor and Treasurer are requested
to send their subscriptions to address, 248 Kenmure Street,
Pollokshields, Glasgow. Readers are also reminded that it is
not our practice to stop a Magazine immediately the payment
is run out, unless expressly told to do so, and we therefore
earnestly request readers who desire the Magazine to be stopped
at a certain time to give us distinct notice of the same. Timely
notice should also be given us of all changes of address.
Subscriptions Received for Magazine.-Mrs. D. Mackay, East End,
Ardineaskan, Lochcarron, 2/6; A. Macnaughton, Lochailort, 2/6; Miss
Macleod, Seafield, Aberdeen, 2/6; Mrs. W. Mackay, Inchcape, Rogart, 2/6;
Miss Fraser, 24 Belhaven Terrace, Kelvinside, 2/7; G. Angus, Dunnet, 2/6;
Miss Mackintosh,. Shieldaig Lodge, Gairloch, 2/6; M. Macrae, Ardroe,
Lochinver, 2/6; N. ¥acrae, Achduart, Ross, S/; Mrs. Campbell, Oban, 13/;
M. Beaton, Waternish,.2/3; Miss A. Macleod, Kingsborough Gdns., Glasgow,
sf; G. Macalpine, Ronald Street, Glasgow, 2/6; Mrs. Macleod, Shore Street,
Ullapool, 2/6; Mrs. Munro, Dingwall, 3/; D. Mackenzie, Laide, Clashnessie,
2/6; W. Mackay, Balintore, Fearn, 2/6; A. Maclean, W. Shore St., Ullapool, 2/6; Miss M. Campbell, Soay Isle, 2/6; Miss Mackinnon, Achateny,
2/6; A. Morrison, Lochslin, Fearn, 2/6; Miss U rquhart, Conon Bridge, 2/6 ;
A. Burnett, Kishorn, 2/6; J. Barkley, Sheridan St., Jamaica Plain, Boston,
U.S.A., 4/; Mrs. Adam Munro, Simcoe, Ontario, 2/6, and donation, 3/6;
Mrs. Campbell, Inverness, 4/4~; Mrs. Ross, Loans of Rarichie, Fearn, 2/6 ;
Mrs. Porteous, Vatten House, Skye, 23/; K. M'Lennan, Shieldaig, 3/; J.
Cameron, missionary, Tomatin, 2/6; Mrs. Crawford, Buccleuch St., Glasgow,
2/6; Miss Williamson, Spittal Mains, Caithness, 2/6; Mrs. Todd, Teviot
Ter., Glasgow, 2/6; Miss Murray, Little Rogart, 2/6; J. Gillies, Sen., Ardue,
Applecross, 2/6; Mrs: W. A. Macleod, Achnacarnin, Stoer, 2/6; D. Bethune,
Tarbert, Harris, 16/; M. Macaskill, Glendale, 39/; Miss A. B. Moffat, Perth,
2/6; M. Darroch, Kintyre, 2/6; D. Gillies, A. Maclean, and D. Mackay
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(West End), Ardineaskan, Lochcarron, 2/6 each; D. Murray, Floors Castle,
Kelso, 2/6; J. Maciver, Maisonette, Berwick-on-Tweed, 2/6; P. Cameron,
Aviemore, Il/; Miss Macleod, Drumruinie Lodge, UlIapool, 2/6; Miss Fraser,
IS Belhaven Ter., Glasgow, 2/8!; Miss Martin, Kilfinnan, 2/6; J. Maclennan,
Laid, Rogart, 2/6; Miss Mackay, 4 Hill St., lnver, Fearn, 2/6; H. Morrison,
missionary, Scourie, 2/6;. Mrs. D. l\~orrison, Ba<!call, Scourie, 2/6; A.
Macdonald, Scouriemore, 2/6; M. Macleod, Achmelvich, 5/; J. Nicolson,
Rona, Raasay, 2/6; A. Cuddington, New Road, Shoreham, Sussex, 5/; D.
Mackay, Heilam, Tongue, 2/6; J. Macgregor, Aird, W. Shinness, Lairg,
2/6; J. Adamson, Helmsdale, 3/; Mrs. A. M'Kenzie, Clashnessie, Lochinver,
2/6; J. Nicol, Carrbridge, sf; A. Fraser, for St. Jude's Collectors, 36/4; A.
Murray, Morness, Rogart, 2/6; F. Fraser, Fort-William, 2/6; Mrs. Macnicol,
Corrour, 2/6; M. Gillies, Winnipeg, 2/6; D. MacTaggart, Bad Axe, Mich.,
U.S.A., sf; Mrs. Murchison, Whiteinch, 2/6; Miss Mackenzie, Inver, Lochinver, 2/6; Mrs. Sutherland, Rowan Cottage, Culag, Lochinver, 2/6; Mrs.
Mackenzie, Craggie Cottage, Lochinver, 2/6; A. Macleod, Clayoquot, B.C.,
3/4, and Free Circulation, 9/; J. Gordon, merchant, Newtonmore, 2/6; J.
Mackay, High Street, Thurso, 2/6; Mrs. Macrae, Erbusaig, Kyle, 2/6; Mrs.
Matheson, Drumbuie, Plockton, 2/6; D. Macaulay, Portnacloich, Kyle, 2/6;
Miss Grant, Gledhow Gdns., S. Kensington, 2/6; D. Maclean, Jun., Ardcharnich, Garve, 3/6; Mrs. Macmaster, Dalnabreck, Rogart, 2/6; W. Ross,
Ballater, 2/6; W. Grant, Wellington Square, London, S.W., 4/4:!; D.
Macarthur, Hillfoot St., Dennistoun, 2/6; D. Leslie, Badninish, Skelto, 2/6;
Miss Maclean, Se,! View, Altando, Achiltibuie, 2/6; M. Mackenzie and John
Maclean, St. James' Rd., Glasgow, 2/6 each; Mrs. Mackinnon, Shore Street,
Applecross, 2/6; Miss Maclean, P.O., Kyle, 2/6; H. Surherland, Balvraid,
Skelbo, 2/6; D. Macpherson, Kames, 27/2; J. Souter, Runnmerry, Alves,
2/6; Miss Mackenzie, Fraserton, Craigmore, Rothesay, 2/6; N. Adshead &
Son, Glasgow, sa.les, 31/5; J. Mackenzie, Glerldarroch, Lochinver, 7/6; Mrs.
Macleod, Alness, 9/; W. Mackay, Stemster, Caithness, 2/6; A. Campbell,
Craven Park, London, N. W., 2/6; Miss Macdonald, Cove, Dumbarton, 2/6;
Miss Macdonald, Kerrysdale, Gairloch, 7/6; N. Macneill, Buccleuch Street,
Glasgow, 2/6; R. Sutherland, Clatequoy, Thurso, 2/6; D. C. Urquhart,
Garville, Ontario, 2/6; Miss Mackenzie, Curzon Street, London, S. W., 5/;
Mrs. Burns, Balquhidder, 2/6; D. Cameron, Soay Isle, 2/6; A. Mackay,
missionary, Staffin, Skye, 3ot; A. Macphail, Ardentinny, 2/6; Miss Mackenzie,
Aberarder Lodge, Kingussie, 2/6; Mrs. Macadie, Brawlbin Mains, by Thurso,
2/6; D. Sutherland, Westerdale, Caithness, 5/; Miss Beaton, Clarence Street,
Paisley, 2/6; G. Fletcher, Bellanoch Bridge, Lochgilphead, 2/6, and Free
Circulation, 2/6; A. Maefarlane, Chesley, Ontario, 2/6, and Free Circulation,
1/6; J. Matheson, Lochside, Clashmore, Lochinver, 2;6; J. Macrae, Tenby,
Manitoba, 2/6, and donation, 2/6; W. l\iacleod, Little Ass}'nt, 2/6; W.
Sinclair, Winnipeg, 37/6; Mrs. ~ackenzie, Arnold Avenue, Winnipeg, 2/6;
Miss Macleod, Dick PI.ace, Edinburgh, 2/6; Miss Nicolson, Clydebank, 2/6 ;
Miss Mnrray, London Road, Glasgow, 2/6; J. Auld, Ronald St., Glasgow,
2/6; A. Mackenzie, Tighnamara, Ardindrean, Lochbroom, 7/6; K. Macleod,
Reef, Achiltibuie, 2/6; re Matheson, Tain (bound vo!.), 2/10; Miss Taylor,
Middlesbrough, 2/6; A. Macdiarmid, Braestein, Waternish, 2/6; Miss
Macpherson, Vv'ooperton, 2/6;' Mrs. ·H. Henderson, Mrs. C. Henderson,
Mrs. John D. Campbell, Miss F .• Smith, Ilderton, Ontario, 2/6 each, and
Free Circulation, 2/ ; J. Scott, Chesley, Ontario, 3/; Miss B. M. Macleod,
lnverarish Terrace, Raasay, 2/6; Miss Fraser, St. Margaret's, Polmont, 2/6;
Mrs. Forbes; Lochinver, 2/6; M. Mackenzie, Ardineaskan, Lochcarron, 2/6;
Miss Kerr, Newark House, Greenock, 2/6; A. Kerr, Clashnessie, 2/6; A.
Macaulay, Fladda Lighthouse, 2;6; D. Macmaster, Corpach, IO!; Miss
Maclean, Deriner, Shieldaig, 2/6; M: Macaskill, Inverkirkaig, Lochinver,
2/6; Miss Macleod, .62 Aytoun Road, Pollokshields, 2/6; H. Miller, Hartlepool, 2/6; J. Mackenzie, Campbellton, On'tario, 2/6; re Mackenzie, Lochdrome, Garve, 3/9; Mrs. G. M. Ross, Ailsa Craig, Ontario, 3/; J. Maciver,
Scorraig, Lochbroom, 23/6.

(Notice of several S.ubscriptions is held

~ve,:

till next issue.)

