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DURING the past month, the messenger of death has suddenly
Shortly before midnight, on
entered our high palaces.
Friday, the sixth of May, His Majesty King Edward VII. was
called to pass from time to eternity. His death was quite unexpected by the vast majority of his subjects. The news of his
serious illness was only known to the general public on the
morning of the day on which he died. Many did not learn the
tidings till the afternoon j while it is certain that a number of
people in the remote country districts heard no report until they
received on the day following the sad news of his death. His
Majesty died of bronchitis and heart failure. He was born on
the gth November, 184J, and was thus in the 6gth year of his age.
His accession to the throne took place on the 22nd January, £gOI,
and so his reign lasted for only a little more than nine years.
The death of King Edward has, naturally and justly, evoked
universal mourning throughout the Empire. The deepest sympathy
is felt for Queen Alexandra and the Royal Family in their great
bereavement. While we cannot join in the unqualified praise
bestowed by many on the memory of the deceased monarch,
we cordially recognise those valuable gifts which he possessed
for the discharge of his exalted office. He knew his place as
a king and sustained it with dignity, and yet took the deepest
personal interest in the welfare of all his subjects, even the
humblest-a feature in which he resembled his late revered mother,
Queen Victoria. He was not of a haughty spirit, but was affable
and condescending to his inferiors, and sympathetic with the
common people. It is recognised on all hands that in his capacity
as a constitutional monarch he displayed much tact and skill in
his dealings with men and affairs. He is also widely credited
with having done great service as a man of peace in his relations
with the courts of other countries. He was a peacemaker among
the nations. Peace may sometimes be bought at too dear a price,
but war is always a dreadful and undesirable way out of difficulties
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-and if the late king was in any degree the means, under the
Most High, of averting this terrible calamity from us as a people,
and of maintaining friendly relations between "the great powers,"
we owe him a deep and lasting debt. If he had been a man of a
contentious spirit, there might have been results, in the present
unsettled state of the nations, too awful for us to contemplate.
He did his work well in the civil sphere, and his memory in this
respect deserves much esteem. Where King Edward came short,
we regret to say, was in the important matters of personal religion
and elevated moral example, where too many kings in all ages
have come woefully short. The Scriptural standard of a king is
that he must be just, "ruling in the fear of God" (2 Sam. xxiii. 3).
Kings and judges are commanded to "serve God with fear," and
Our late
to "rejoice with trembling'" (Psalm ii. 10, I I.).
Sovereign was too fond of the racecourse, the theatre, and such
like places, where the fear of God is conspicuous by its absence.
He would have left a better example to his subjects if he had
eschewed the ways and pleasures of a world, lying in wickedness. He was also by no means strict in his observance of the
Lord's Day. He partook, indeed, of the general looseness that
prevails in England and elsewhere on the subject of Sabbath
observance.
Sincere Protestants felt that he paid too much
deference to the Roman Catholic Church and its services. :\'at
that we believe he was an admirer of Romanism-we are glad to
have confirmation from Mr. Waiter Walsh that he was far from
that-but he allowed his ideas of peace and courtesy to carry him
too far-so far on occasion as to do what was tantamount to a
violation of his obligations as a Protestant king. But need we
wonder at this, when his political advisers gave him no hindrance,
but every encouragement to act in this direction, perhaps more
than he would have done if left wholly to his own choice? 'Ye
have no special pleasure at this moment in recounting these
defects; but the interests of truth at all times need to be maintained, and something requires to be said to bring to a right
proportion the indiscriminate and flattering eulogy that is presently
flooding the press in all quarters.
The sudden demise of King Edward is a loud call to all his
people-high and low, rich and poor-to consider their latter
end, and to prepare to meet their God. Death, like time and
tide, will wait for no man, be he prince or peasant. When the
hour is come, the most exalted as well as the meanest of the sons
of men, willing or unwilling, must depart hence, and render their
account to the righteous Judge. All the remedial appliances tha
wealth can procure and skill can employ are utterly unavailing to
prevent the solemn crisis. "It is appointed unto men once to die.".
What is still more solemn is, "after this, the judgment"; and
nothing but the new birth and vital union to the Lord Jesus
Christ will give any person, whatever his or her social rank, the
adequate preparation for a place at the right hand on that great
day of the Lord.
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THE ACCESSION OF THE NEW KING.

The Prince of Wales has acceded to the throne, and will be
known as King George V. He is forty-five years of age. His
wife is a daugh.ter of the late Duke and Duchess of Teck. It is
impossible as yet to say how the new King will discharge the
duties of his high office. It is to be hoped that he will show
himself a firm Protestant. He is reported to be much opposed
to Roman Catholicism. The new Queen is also credited with
"retaining the evangelical faith in which she was brought up,"
her father and mother having been strong Protestants. We are
commanded to pray for kings and all in authority, and earnest
prayer should ascend to "the King of kings" that He would grant
King George V. and Queen Mary the blessing which maketh rich
for eternity, and give them a large measure of the wisdom that is
needed for the performance of the' duties of their high station.
"Ve are in a critical state as a country, and much may depend on
the manner in which our new Sovereign will act in the exalted
sphere in which he moves. It is of interest to note that on the
Saturday of his accession he took the usual oath relative to the
preservation of the Protestant and Presbyterian religion in Scotland, which Mr. WaIter Walsh gives in the English Churchman, as
follows: "I, George V., King of the United Kingdom of Great
Britain and Ireland, Defender of the Faith, do faithfully promise
and swear that I shall inviolably maintain and preserve the settlement of the true Protestant Religion, with the Government,
Worship, Discipline, Rights and Privileges of the Church of
Scotland, as established by the laws made there in prosecution
of the Claim of Right, and particularly by an Act intituled an
Act for Securing the Protestant Religion and Presbyterian Church
Government, and by the Acts passed in the Parliament of hoth
Kingdoms for Union of the two Kingdoms. So help me, God."
King George has yet to take the Coronation Oath and make
the Protestant Declaration. Strenuous efforts are being put forth
by the Papists to get the latter modified, but we trust their
attempts will be frustrated. It is sad to think that the Government is disposed to make concessions, and that all the political
parties are devoid of a proper sense of what is due to the
Protestant Constitution of the realm.
But the Lord of all
reigneth, and if He pleases, He can bring to nought all the
counsels of compromising friends and determined foes of His truth.
King George has issued gracious messages to his people at
home and in the colonies and to the princes and peoples of
India. He expresses gratitude for the profound sympathy shown
in the death of his father, and warmly pledges himself to uph.old
constitutional government, and" under the good guidance of the
Ruler of all men," to "maintain upon the foundation of freedom,
justice, and peace, the great heritage of the United British Empire."
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B Sermon.
By

THE LATE REV.

L.

M'PHERSON, ONTARIO, CANADA.

The Pharisee and the Publican.-LuKE xviii. 9-14.

are told the occasion of this parable. It was spoken
W E "unto
certain which trusted in themselves that they were
righteous, and despised others." These are the two principal
elements in a self.righteous spirit-pride and uncharitableness.
They invariably go together, and they prove the person in whom
they predominate to be far from righteousness, and an utter
stranger to himself and to God. This is very different, however,
from the opinion which the self-righteous person forms of himself.
He imagines that God thinks as highly of him as he does himself.
He never suspects that anything is wrong with him, nor does he
ever inquire, but takes all for granted, until, either in judgment or
in mercy, he is awakened from his dream, and made to see things
as they truly are. The object of this parable is to correct this
dangerous error with which so many are infected. It shows that
it is not the person who commendeth himself that is approved,
but he whom the Lord commendeth (2 Cor. x. 18), and that
everyone that exalteth himself shall be abased, and that he that
humbleth himself shall be exalted.
At the tenth verse we read of two men who went up to the
Temple to pray-the one a Pharisee, the other a publican. They
are both here introduced as worshippers, but in several respects
as worshippers of very different characters. As regards public
opinion, no tWG classes could be more directly opposite than the
Pharisees and publicans-the former being regarded as the best
among the good, and the latter as the worst among the bad.
They were opposite besides, in the present case, as regards the
view which each took of himself, and opposite also as regards the
view which God took of them. The Pharisee viewed himself as
an innocent, holy, and righteous person, possessed of the very
highest attainments-a particular favourite with God, and meriting
the highest praise and preferment. The publican, on the other
hand, viewed himself as a sinful, guilty, condemned, and lost man
-one in whom there was no redeeming quality whatever, and one
for whom there was no hope, unless God should take pity upon
him and out of pure mercy pardon him. In the former, God
beheld a self-sufficient, self-righteous, uncharitable, and censorious
sinner, swollen with pride and self-conceit, and utterly forgetful of
that humility and reverence which became him as a creature in
the presence of his Maker. In the latter, He saw a humbled,
broken-hearted, and penitent sinner, crying out from the depths
of his sin and misery for mercy to save him.
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These two characters may be regarded as a faithful representation of the two classes which comprise the whole body of
professors in every age and place, viz., such as are building on
the sandy foundation of their own righteousness, and such as
either have already fled, or are now fleeing, to Christ as the only
refuge from the wrath to come. And in laying before you what
observations I have to make on the passage, I shall take up these
cbaracters in the order in which they are here presented.
1. The Pharisee.-" The Pharisee stood and prayed thus with
himself." He had, no dou bt, chosen as conspicuous a place as
possible, where he could be seen to the best advantage and
admired. To one who was so full of his own praise it could not
fail to be gratifying to see all in the Temple take the most
respectful notice of him.
The Pharisees were, in general,
particularly fond of popularity, and much of what they did in
the way of religious performances was done in the most public
places, expressly for the purpose of being seen and admired of
men. In this, however, we must not regard them as singular.
Many, like them, have no higher object than to obtain a name
and be well spoken of by others; and if their fellow-creatures
happen to err in estimating too highly of them, and bestow more
praise than is due, they are not particularly anxious to rectify the
mistake. It is a sure sign of a self-righteous spirit if a person feels
as if he had lost his pains when his good deeds are not known and
duly acknowledged by others. "The Pharisee stood and prayed
thus with himself: God, I thank thee that I am not as other men
are, extortioners, unjust, adulterers, or even as this publican. I
fast twice in the week; I give tithes of all that I possess."
1. The first thing which claims our attention here is the object
he had in view in going up unto the Temple. It is but reasonable
to expect that everyone who goes to the house of God should
have some object or other in view, and this object must always
indicate the state of tbe heart, for it must necessarily be in keeping
with the character of the man. It must be either right or wrong,
pure or corrupt, just as he is renewed or unrenewed.
The Pharisee's ostensible object was to worship, or to pray, as
we are here informed, but his real object was to justify himself.
He came not to apply for help as a sinner, but rather to show
that he needed none. What he intended in going up to the
Temple was merely to prove that he was everything that a
righteous man could desire to be; for in all that he uttered there
is not the slightest indication of a sense of need; not one word of
prayer, properly speaking, from beginning to end j no humble
acknowledgments for mercies received, for all he possessed was
self-acquired j no confession of transgressions and shortcomings;
and no earnest supplication for mercy to pardon, nor for grace to
help him in his time of need. It was upon no such errand he
came, but merely to justify himself. Here then, so far, we have a
true likeness of the heart of every unhumbled and self-righteous
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sinner. It is invariably the case with such, that they are more
intent upon making it appear that they are righteous than on
becoming so; and hence the unceasing effort to conceal by all
possible means their sins and defects both from God and from
men, and as much as possible from themselves too. To have
their moral deformity and worthlessness exposed to view would be
altogether intolerable. The cure would be a thousand times
worse than the disease itself. No sinner while in a state of nature
likes to see himself humbled, but, on the contrary, would like to
be something great, and not only would like to be great, but
actually believes he is so. The Pharisee certainly believed that he
was all that he represented himself to be, and the reason why he
asked nothing was because he felt no need, and the whole
tendency of his harangue was to show that he had none. He
needed not mercy, for he was not a sinner like other men; neither
did he need grace, for he had a sufficiency already, and was,
besides, able to keep what he had without being assisted. And
what is the tendency of the imaginations of the heart of a seifrighteous person, as well as of all his outward religion, but to
show that he needs nothing? If not this, what then means his
eagerness to appear righteous by displaying his imagined
excellencies, and studiously concealing his deformities? Is it not
plainly to do away with the impression that he is a sinner, for
none but sinners need mercy?
Here, then, the blindness and folly of the self-righteous person
appears. He is blind to his true condition before God; he
knows not himself, and he is blind to his own interest, for he loses
his object by taking the wrong way to obtain it. He begins at
the wrong end of his work, and puts himself out of the way of
obtaining anything. "God resisteth the proud, but giveth grace
to the humble." It is true, indeed, that self-righteous persons
often make great professions of sinfulness, of wants, of contrition,
and humility. Their prayers are not like the prayer of the
Pharisee-destitute of even the form of a prayer. In theirs may
be found all the parts of which a prayer should consist, and these
well jointed and well expressed. Were we to judge of these
persons by their prayers, it would seem as if they were overwhelmed with a sense of guilt, and deeply humbled on account
(i)f their vileness and unworthiness. But the truth is, they confess
a great deal more than they believe themselves to be guilty of, and
would be extremely unwilling that either God or men should take
them at their word. The only difference between them and the
Pharisee is that they are the more dexterous hypocrites. He
spoke out in plain terms the true sentiments of his heart. He
made no secret of his good opinion of himself, but openly
declared it. They, on the other hand, conceal theirs under the
mask of humility. Whatever differences outward circumstances
may make in the manners of men, the principles of the heart are
in all the same; and until a change is produced by divine grace,
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they remain, like the Pharisee, proud and self-sufficient. They
feel not their need of a Saviour, but aim at justifying and exalting
themselves.
2. Having thus far considered the object of the Pharisee, which
was to show that he was a righteous man and needed nothing, let
us now proceed to examine the evidence he brings to prove his
point.
(I) He gives an account of his religion, which consists, as here
set down, of negative and positive. "God, I thank thee that I
am not as other men are, extortioners, unjust, adulterers." This
is what may be termed the negative part, and from the specimen
here given we may form our opinion of the standard by which he
estimated sin. It is the standard which all self-righteous persons
use; and it shows how ignorant he was of the law of God-the
true standard-which takes cognizance of the state and operation
of the heart as well as of the outward actions. He notices a few
gross and scandalous sins, from which he boasts of being free, but
takes no notice of others quite as dangerous to the soul and as
hateful in the sight of God as those he mentioned. Like others,
he regarded merely the letter of the law. There were heart sins
of which he took no notice, such as pride, covetousness, uncharitableness, malice, and such like. He had not the slightest
idea of the depravity of his nature-that the fountain of all sin
was within him, and that it continually sent forth its streams of
pollution, by which he was defiled. Ere he could be a righteous
man, he must be pure in heart as well as pure in life. But of his
heart and the law of God both, he was totally ignorant, and this
was the reason why he set so high a value on his own imagined
goodness. The same thing is true of every unregenerate sinner.
It is a common thing to hear men compliment themselves with
being free from gross and scandalous sins. They look upon
themselves as entitled to the highest commendation on this
account, and often speak with much apparent detestation of the
crimes of others evidently from no better motive than to draw
The standard
special attention to their own good character.
which such persons use is not the law of God; with that standard
they are, properly speaking, utterly unacquainted. Theirs is one
of their own making, and made too to suit their own dimensions.
With this standard the sinner can measure himself to the best
advantage, for it can be made to rise or fall just as circumstances
may require, and hence it was that Paul, while an unconverted
man, found it an easy matter to come up to the demands of the
law, for he was then, as he himself expresses it, "witho/,t the law."
The law in its spirituality and breadth was unknown to him, and
being thus altogether in the dark, and his mind filled with false
views of the character of God, of his own true character, and of
the real nature of sin, he could easily have imagined that he was
"alive." But when the commandment came sin revived and Paul
died. When the Spirit of the Lord revealed to, him the law which
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had been hitherto hid from his view, and he was made to see his
own true self in its light, all his good thoughts of himself, and all
his fair hopes vanished together, and he became a dead man.
Thus, it is the low thoughts that men have of the law of God that
is the cause of their having such high thoughts of themselves.
They can live as long as they are "without the law," but when
once the law comes and manifests to the poor deceived sinner his
true state, he will have nothing more to do with his false standard,
and will henceforward find but little cause to boast of the wretched
measure with which he could once feel very well satisfied. He
will no longer regard sin as something without, or beyond him,
which by its entering in the shape of gross or scandalous sins
might defile him, but rather as having its seat or fountain in the
heart, and consequently he is not occasionally or accidentally but
continually defiled, and his cry will be "Enter not into judgment
with thy servant; for in thy sight shall no man living be
justified." (Psalm cxliii. 2.) But we must proceed to consider
the other part of the Pharisee's religion-his positive righteousness.
"I fast twice in the week, I give tithes of all I possess." It is
not unfrequently the case that those who think the most of themselves have, after all, the least occasion to boast. From one who
gave himself out to be so much better than other men, we might
expect, when he came to recount his own good works, to hear
something more than ordinary, and not the miserable specimen here
given. As it was his object, however, to display his goodness to
the b~st advantage, we may believe that what is here presented
was the best he had to show, or, at all events, that on which he
himself set the highest value. It is characteristic of self-righteous
persons that they set a high value on trifles and points of minor
importance, while they neglect the weightier matters of the law.
A little goes a great length with them, and less will satisfy them
than would satisfy a believer who works not as a servant for a
reward, but from love. The specimen which the Pharisee here
gives of his positive religion is extremely meagre. It consists
merely of two duties, or rather one duty, and it by no means of
the highest order, the other being, as he performed it, but a work
of supererogation.
" I fast twice in the week." Fasting, when performed in a right
spirit and on proper occasions, was a duty, but as the Pharisee
performed it, it was merely a self-imposed duty-a work of supererogation for which he merited no praise. This is not, however,
what he thought himself. Together with what more of its kind
he might have possessed, it constituted the one-half of his stock,
and that too, the half to which he gave the precedence. His
fasting so often seemed to indicate his great humility and mortification of the flesh, and gave him an air of extraordinary sanctity
and heavenly-mindedness.
Hypocrites are particularly fond of
being famed for such things as these, although in reality none
possess less of them than they.
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" I give tithes of all I possess." To pay tithes was a commanded
duty, and so far he did what was right in supporting the cause of
God. And in this he might put multitudes of professing Christians
in our day to shame, who possess much of the bounties of
Providence, but who make no due acknowledgment of the favours
thus bestowed, by contributing according to their ability towards
the support and further extension of the cause of Christ. The
duty, however, would have been better performed had he not told
that he had done it, and better performed still had he not thought
that in doing it he made God his debtor. He had forgotten that
in paying his tithes he gave nothing away that was properly his
own, for all he possessed was the gift of Providence. No praise
was, therefore, due to him for merely returning what was not his
own; and if he were of a right spirit, he would rather feel grateful
that God would even condescend to command him to perform
. any duty, and especially that He would accept of such imperfect
services as those necessarily must be which are performed by
fallen and erring creatures, and would rather be ashamed for how
little he did, and regret that he could do no more. But after all,
the duty here mentioned was not of the highest order-it was but
a very common duty, and one which would by no means go far to
prove him to be a righteous man. Many of far humbler pretensions
could say as much for themselves in this respect as he could.
There were many exercises of a far higher order of which he takes
no notice. As in the former case, he was ignorant of heart sins,
so is he also ignorant and destitute of heart religion. Indeed,
these two always go together, and are never wanting in the hearts
of self-righteous persons.
But are there none among us who resemble the Pharisee in
this respect? How many there are who go the round of outward·
duties, and yet know nothing of true religion! They attend on the
ministrations of the word and ordinances, are honest in their
worldly transactions, give of their substance towards the support
of the cause, and are free from scandalous sins, and having these
to recommend them, they doubt not but all is right. Like the
Pharisee, their standard of sin and religion is infinitely short of
the true one; but like him they are nevertheless pleased with
themselves, and vainly imagine that God is pleased with them
likewise, and, with the young man in the gospel, triumphantly
ask, What lack we yet? To such, however, it must be said, the
weightiest of all things are yet lacking. They need to be
convinced that all is wrong with them; they need to be
convinced that they are" wretched, and miserable, and poor, and
blind, and naked." They need to know God as He is manifested
in Christ: at present they know Him not. Their God is one of
their own making, and altogether such a one as themselves.
They need the new heart, and they need the righteousness of
Christ to be substituted in the place of their own.
(2) The second way in which the Pharisee attempts to prove
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that he is a righteous man is by comparison. His goodness would
appear to better advantage when contrasted with the extreme
badness of others. " I thank thee that I am not as other men
are "-and then to be more particular, "nor even as this publican."
Mark here the self-complacency and unbounded conceit of this
vaunting sinner. It is not sufficient that he should proclaim his
righteousness and display his virtues in all their plenitude and
beauty, but he calls particular attention to the important fact that
such virtue was exceedingly rare-that it was a scarce article, so to
speak, a consideration which in his opinion fairly entitles him to a
much higher price than in ordinary circumstances the like virtues
would bring. There were so many wicked men, and these so very
wicked too; and there were so few, if indeed any, who had the
least regard to virtue, that the wonder was how, in such circumstances, a good man could even exist, or preserve his integrity for
a day, but more particularly that he could have attained to so
high a measure of perfection. He met with very little that might
be helpful to him, but on the other hand had many discouragements. There were many temptations; the very worst example
was continually before him; but notwithstanding all these his
virtue sustained no defeat.
Mark, in the second place, the contempt with which he regards
his fellow-creatures.
He looks down upon them with proud
disdain. If he is in any sense superior to them, it never occurs to
him that grace alone could have made him to differ, and that by
nature both he and they are upon a level. Nothing of this kind
ever entered into his mind. Grace is not an article of his creed j
it is purely to himself he owes all his goodness. It is his own
good heart and his own extraordinary exertions that he has to
thank for it all. He imagines himself to be a particular favourite
with God, and like Haman of old, is delighted with the idea that
he himself is the only one whom the King delighteth to honour.
However abominable such pride may appear, yet it is very common.
The decent well-behaved hypocrite, would on no account be seen
mingling with the common herd of sinners, upon whom he looks
down with sovereign contempt. But the way to hell is broad-so
broad indeed that the publicans and other abandoned sinners may
walk abreast with the self-righteous hypocrite without the one disturbing the other.
Mark, in the third place, the uncharitableness here displayed
by the Pharisee. At the very moment he is attempting to justify
himself, he unconsciously proves himself to be a most unrighteous
man, for by his uncharitableness towards the publican and others
he violates the second precept of the law-re Thou shalt love thy
neighbour as thyself." Were he actuated by right principles, he
would rather pity his sinful fellow-creature, and pray that God
might have mercy on him and grant him repentance. If he
possessed the true charity which thinketh no evil, he would prefer
to hope the best, than go so far in judging as even appearances
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might seem to warrant. Besides, in the present case there were
even some grounds afforded for the exercise of such a hope. It
was by no means an unfavourable symptom to see the poor man
come to the Temple on the same errand with himself. Besides,
there was certainly something in the humility manifested by him
in keeping at so respectful a distance-something like a felt sense
of unworthiness. The Pharisee therefore ought to have rejoiced
at these favourable symptoms, and rather have helped and
encouraged him, both by his counsel and his prayers. But
instead of this, he appears before God as his accuser, and, as if
he feared He were too indulgent in suffering such a great sinner
to live, he calls His attention to his case in particular, and reminds
Him of what sort of a person he is.
There are none so ready to condemn others as those who are
themselves still under condemnation. They have eyes that can
see every person's sins but their own. They censure and condemn without mercy. Whatever allowances they make for their
own shortcomings, they make none for those of others. They
would have all sinners to be dealt with as sinners but themselves.
These are they who are spoken of in the introduction to the
parable as persons who trust in themselves that they are righteous
and despise others. It was to them that the parable was spoken,
and the Pharisee whose character we have thus far considered is
introduced merely as one of them, speaking the sentiments of all
the rest. Let such remember the conclusion-that "he that
exalteth himself shall be abased." But we must hasten now to
the second part of the parable.
n. The Publt'can.-" And the publican, standing afar off, would
not lift up so much as his eyes unto heaven, but smote upon
his breast, saying, God be merciful to me, a sinner" (verse 13)·
We have here presented to us a sketch of the character of a
true penitent who comes to God seeking mercy and finds it.
And as the character is drawn by the Lord Jesus Christ Himself
and approved by Him, we have good reason to believe that it is,
in all respects, just what He would have it to be; and it is here
contrasted with a very opposite character purposely to show us
who are they that are approved of God and who are not. If
appearances were to be regarded, the publican's case was the most
unpromising of the two. His character could bear no comparison
with that of the Pharisee, who was, to all appearance outwardly, a
moral man, against whom the world could bring no charge, and
was probably regarded by others as well as by himself as a
righteous and holy man. He could therefore enter boldly into
the Temple, advance with firm tread (as near as possible) into the
presence of God, stand up to pray, and with countenance erect,
and unfaltering tongue, proclaim the innocency and holiness of
his life, and, without the least fear of contradiction, appeal to his
Maker, and in the hearing of all present, if he were not the very
identical righteous man that he. professed himself to be. But with
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the publican it was far otherwise. He was confessedly on all
hands a bad man. His very occupation was sufficient to indicate
what he was. In all likelihood his associates were the abandoned
and profane, and his own practices like theirs. He had cast off
the fear of God, had violated His law, and could not even pretend
to outward decency itself. All knew that lie was a sinner, and it
were vain for him, even were he so disposed, to attempt to deny
it. And still this man comes up to the Temple to pray!
What, therefore, might have brought him there? Is he resolved
with harlot face which refuses shame, to brave it out, and say
something in his turn in his own justification? Nay, indeed, in
his case it was impossible.
Did he attempt it, there were
witnesses on every side who knew him full weli, and were prepared to give evidence against him. If he said it secretly, God
and his own conscience were there staring him in the face, and at
that very moment in particular charging home his crimes upon
him; and if he said it openly, the Pharisee and others were there
who would confront him with the lie. Alas! poor man! his very
attitude and manner bespoke a felt sense of guilt and unworthiness,
and plainly showed that for no such purpose he had come thither.
He seemed rather like one whose sins had found him out; one
whose soul was pressed with a load of guilt, which saddened his
heart, shut his mouth, filled his countenance with shame and con·
fusion, and made him fear to approach into the presence of God.
And such indeed he was; for he was an awakened sinner, now
brought to a right understanding of his true condition before God.
He stood condemned at the bar of God, the bar of conscience,
and the bar of public opinion. The terrors of the Lord had set
themselves in array against him; the avenger of blood pressed on
close behind; the sentence of condemnation recorded against
him continually rung in his ears, and his conscience told him
" Thou art the man." It was thus that the publican stood convicted in his own conscience and before God, and it was in this
state that he ventures to come into His presence without a single
word which he can say for himself.
He makes no attempt to disprove the charges brought against
him, nor even to lessen or extenuate the crime; nor does he find
fault with the strictness of the law nor the severity of the sentence.
No, he comes not to stand upon his own defence, but to give
himself up as that transgressor against whom such and such
charges had been brought and proved, and against whom such a
sentence had been recorded. He confesses he is that transgressor
and deserves to die. He acknowledges the truth of the charges
and the equity of the verdict, and throws himself upon the mercy
of his Judge, and thus puts it out of the power of all other means
to save him.
It was here then that, most of all, the difference between the
Pharisee and the publican lay. Outwardly, we have seen, there
was a difference, but in the sight of God both were sinners under
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condemnation, and both equally needed mercy, and there was but
one way in which either could obtain it. The publican chose
this way-he came as a lost sinner, guilty and unworthy. He
confessed his sinfulness and misery, justified God, and condemned
himself, and threw himself upon His mercy. The Pharisee, on
the other hand, thought that he was a righteous man that needed
no repentance, and therefore would never think of having recourse
to this last resort. Indeed, he knew nothing at all about it, nor
could he ever find it out until he first found out that he was a
sinner. He chose to come trusting to his own righteousness, thus
virtually denying that he was a sinner, or that God had aught to
charge him with. He went down therefore unto his house an
unjustified sinner. What he did not need he would not ask, and
what he did not ask he did not obtain. So he that exalted him.
self was abased, and he that humbled himself was exalted; thus
far in general.
I shall now notice a few things in particular in the publican's
case, and then conclude.
(1) His conviction; (2) his confession; (3) his faith; (4) his
success.
I. His conviction.- We are not here informed what the
circumstances were which might have led to the publican's
conviction. The first view we get of him is as a convicted
criminal standing before his JNdge, and fully sensible of all the
circumstances of his case. He is awakened from his security, and
things of which he only heard before, but never believed, present
themselves to his view in all their awfulness and certainty. His
eyes are opened, and God, sin, and his own lost and ruined state
by it are no longer matters of indifference or mere speculation,
but of conviction. They are tremendous facts which he understands, believes, and with the awful importance of which he is
deeply impressed.
(1) He is made to see and believe that there is a God, and this
God he recognises in His true character. But it might here be
asked-Did he not know and believe this before, and do not all
who are in any measure acquainted with the Scriptures believe
and acknowledge this? I answer, No; for" the fool hath said in
his heart there is no God" (Psalm xiv.), and such fools are all
unconverted persons, for the Scripture saith again that "the
natural man receiveth not the things of the Spirit of God; for
they are foolishness unto him; neither can he know them, because
they are spiritually discerned." Natural men do, indeed, profess
to believe in His existence and the representation given of His
character in the Word, but their belief is merely a vague assent to
a thing which is generally asserted, but which for all they know
concerning it mayor may not be true. The objects of their
belief are too far off to possess any interest for them. They are
in reality but phantoms of the imagination, with which they
neither are nor can be impressed, and serve rather as toys, with
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which they amuse themselves. "Thou believest that there is one
God; thou doest well: the devils also believe, and tremble"
(James ii. 19)' The devils tremble because the objects of their
belief are realities, which deeply concern them. It is no phantom,
no dream, nor mere shadow that makes them thus tremble, for
with the true character of God they are well acquainted. That He
is, and what He is, are to them well known; but with unawakened
sinners it is otherwise, and hence it is that they do not likewise
tremble. The publican, no doubt, before his conviction believed
in his own way that there was a God who took cognisance of the
actions of men, and would bring them into judgment; but with
this belief he could feel as much at ease when he lived in open
wickedness, as the Pharisee did when he gloried in his own
righteousness; but now that the veil is removed, he has a full
view of the true character of God, especially as regards His
majesty, His omniscience, His holiness, His justice and truth.
This is very manifest from his confession and the whole of his
deportment.
He stood afar off-would not lift up so much as his eyes unto
heaven-but cried, "God be merciful to me, a sinner." There
was here a full acknowledgment of the majesty of God. It was
not against one like himself he had sinned, but against the Great
and Glorious Being who created all things, and who is Sovereign
Lord of the universe, who is glorious in holiness, fearful in praises,
and to whom is due the homage and obedience of all in heaven
and earth; and this sense that he had of the divine majesty made
him tremble in His presence, stand at a distance, and not open
his mouth before Him except in self-condemnation and in pleading for mercy. He feels also that he has to do with one who is
omniscient, from whom nothing secret or open can be hid. The
eyes of Jehovah were at that moment as a flame of fire searching
his heart, and all his sins-whether secret or open-lay exposed
in their true colour at once to the view of God and to his own;
and hence he addresses Him as one who knew him to be a sinner
of such a description, and confesses, without palliation or reserve,
that he is that sinner. And as he is sensible of His omniscience,
so is he also of His holiness and justice. It was in the light of the
former that he saw what he was himself, and in the latter he saw
what he deserved and what he must expect unless mercy interpose
in his behalf. For, when he says, "God be merciful to me, a
sinner," he thereby acknowledges that sin is that abominable
thing which God hates, that it is contrary to His nature, and that
the person on whom it is found is thereby cut off from His favour
and justly exposed to everlasting punishment.
(2) As the publican was convinced of the true character of God,.
so was he also convinced of the true nature of sin. This is
manifest also from his manner and his confession, "God be
merciful to me, a sinner." This is the cry of a man in distressone who feels himself sinking into perdition, and is calling out for
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help; and we are here told the cause of his distress-it is sin!
But can this be the harmless thing with which so many amuse
themselves and in the commission of which they feel so secure and
unconcerned? Certainly not: for although such may in their turn,
like the publican, confess that they are sinners, yet to them sin
never appeared in its true character-it is only a name for something that has no real existence. "Without the law sin is dead,"
and hence it follows that in order to be truly convinced of sin, the
law must be set home upon the conscience by the Spirit of God.
"For by the law is the knowledge of sin" (Rom. iii. 20). By its
operation on the conscience it makes sin revive; it imparts unto
it life, strength, and terror; for "the strength of sin is the law"
(2 Cor. xv. 56). Sin thus seen in the glass of the law is a terrible
thing-the sinner dies at the very sight of it. So did the publican,
and so did Saul of Tarsus. "''\Then the commandment came, sin
revived and I died." The law reveals to the sinner what sin is,
where it is, and then stops his mouth and declares the wrath of
God against him, for, "what things soever the law saith it saith to
them who are under the law; that every mouth may be stopped
and all the world may become guilty before God" (Rom. iii. 19).
It thus calls the sinner's sins to his remembrance, and increases
them until they are more than can be numbered. It discovers to
him that he is not only guilty of actual transgression, but that he is
a sinner by nature-that the tree is corrupt and is therefore
incapable of bearing good fruit. And, having thus mustered up
his sins before him, it binds them upon his back with strong bands,
and then utters its curse upon him, and follows him up and down
wherever he goes, continually cursing him until at last, unless he
is delivered from it, it drives him into hell.
It was in this miserable condition that the publican felt himself
to b~ when he cried out, "God be merciful to me, a sinner." He
thus expressed his sense of the great evil of sin that it was indeed
the greatest of all evils, since nothing could remove it but mercy.
It had utterly ruined him and rendered him worthy of death-of
everlasting destruction from the presence of the Lord, and neither
tears nor repentance, nor anything he could ever do in the way of
obedience could suffice to atone for it
2. His confession, his sorrow, shame, and repentance.-On this
and on the following heads we must be brief. In all cases where
conviction is followed with conversion, there will invariably
accompany it a candid confession, heart-felt sorrow and shame for
sin and genuine repentance. This we see clearly exemplified in
the case of the publican. His standing afar off, and his hanging
down his head with shame were themselves tacit confessions of
But he is not satisfied with merely silent conwhat he was.
fessions of his guilt, but speaks out-" God be merciful to me, a
sinner."
There is here a full and candid confession of what he was. He
makes no attempt to conceal his sin or make his case appear
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better than it is, but comes and tells the whole truth. He is a
sinner; nor has he anyone to blame for his being so but himself.
In this, his confession, he represents his case in the very worst
light in which it could be viewed, for there is implied in it that he
had sinned against the majesty of God; that his guilt was
consequently unspeakably great; that no satisfaction made by
him can atone for it; that the wages of sin is death; that he
deserves to die; and that God is righteous when He inflicts this
punishment upon a sinner. Having thus pleaded guilty before
the bar of God, he left no means for himself of escape. Why,
then, should not the sentence be executed upon him? He has
no just reason to assign why it should not, but simply casts
himself on the mercy of his Judge. Now, rarely is such unqualified confession and self-condemnation to be found among
sinners! Most find it an easy matter to confess themselves
sinners, and call for mercy to save them, and the reason why they
find it so easy is because God and sin are at a distance; but to
see their sins and confess them in the light of God's countenance
is a different matter. The publican's way, however, was the
wisest and the only way for procuring the favour of God, and in
choosing this way, he was evidently moved by divine grace.
The sinner can never succeed while he stands upon his own
defence. So saith the Scripture-" He that covereth his sins
shall not prosper; but whoso confesseth and forsaketh them
shall have mercy" (Prov. xxviii. 13). The publican made full
confession, and as he confessed so did he also repent of and
forsake his sins. " He smote upon his breast "-this was expressive of his sorrow for what he had done. His heart was turned
against sin. His confession was but the language of his heart
expressing its abhorrence of sin and its desire to be delivered from
it. He was fully sensible of its hateful nature. He felt he was
full of this loathsome disease, that he was but a mass of corruption,
an object of abhorrence, and-as the leper under the law was
commanded to do-he stands afar off, smiting upon his breast as
he gazes upon the horrible picture of himself which the law
presents to his view. 0 how does he blush and hang down his
head with shame as he thus stands exposed in the presence of a
Holy God! His heart is wrung with grief; and for shame and
confusion of face, he will not lift up so much as his eyes unto
heaven, but in tbe bitterness of his soul bursts out with the
distressingcry-" God be merciful to me, a sinner."
3. His Faith.-It does not always follow that conviction ends
in conversion. There may be very deep conviction of sin, and
yet the sinner may not be saved. Guilt, when truly apprehended,
has invariably a tendency to drive the sinner away from God, and it would unquestionably have done so in the case of the publican,
had not saving grace been imparted to him. What inducement
could there be to him, or to any other in like circumstances, to
come into the presence of Him who is a consuming fire, and from
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whom they had nothing to expect but wrath and indignation which
would devour them as adversaries? They did not like Him, and
they knew full well He did not like them, and hence it is that
conviction of sin, and awful apprehensions of the character of
God, drive many into absolute despair. It was so with Judas,
and others, of whom mention is made in the Scriptures. But in
the case of the publican, while the Spirit of the Lord was working
conviction on his conscience, divine grace was powerfully and
savingly operating upon his heart. While he knew on the one
hand that God was a consuming fire, and that if He should mark
iniquities he could not stand before Him, yet he knew on the
other there was forgiveness with Him that He might be feared (Ps.
cxxx.). He had heard that He was a merciful God; and although
he could not expect that anything he might promise to do could
procure His favor, yet there was a possibility, if not even a
probability, that He would freely pardon his sin; yea, there was
even it promise made that he who should confess his sins, and
forsake them, should find mercy, and many who tried, testified
that they had found it so. " I acknowledged my sin unto Thee,
and mine iniquity have I not hid. I said, I will confess my
transgressions unto the Lord; and Thou forgavest the iniquity of
my sin" (Ps. xxxii. 5). Besi<;les, if he remained where he was
there was no hope for him-he would certainly die; and if he
went and did not succeed, he could only but die. He would
therefore put his life in his hand and venture his soul on the
mercy of Him who justifieth the ungodly, and having thus
resolved, he arose and went unto Him a guilty sinner as he was
-made his confession and admission, and fled to his mercy for
shelter.
This was indeed strong faith violently wrestling, and taking the
kingdom of heaven by force; for nothing but true faith could have
surmounted the difficulties which lay in his way, and these
were neither few nor small. There was a guilty conscience full of
fears and terror; there was the curse of the law; and there were
also dreadful apprehensions of the majesty, the holiness, the
righteousness and justice of that God against whom he had sinned;
but an invisible power sustained him and carried him triumphantly
over them all. His eye was directed to the sacrifice which atoned
for sin, and all at once to his joyful experience, where sin abounded,
grace did much more abound.
4. His success.-" He went down to his house justified' rather
than the other." His sins, which were many, were forgiven; his
person was accepted; the sentence of condemnation was removed,
and he was declared a righteous man. 0 how different are the
thoughts and ways of God from those of men! At the v.ery
moment that the Pharisee was frowning upon the poor publican,
and looking down upon him with proud contempt and detestation,
as an object of God's abhorrence, God was then viewing him with a
peculiar interest.
As the father, in the parable, who had seen in
5
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the distance his prodigal son returning home, ran to meet him while
he was yet a great way off, and fell on his neck and kissed him, so,
likewise, were the bowels of God's compassion moved towards
this returning publican, as He saw him standing afar off in the
temple, and heard him say secretly in his heart, "I will arise and
go to my father, and will say unto him, father, I have sinned
against heaven, and before thee, and am no more worthy to be
called thy son," etc.
But are there not some who, notwithstanding their application
at a throne of grace for mercy, still feel the burden of their guilt
hanging about them, destroying their comfort, and filling them
with anxiety and alarm? Let such put the question to their own
consciences-have they adopted the publican's way? It is the only
way of obtaining peace; it is a sure and infallible way, but one
which is the most difficult of any to a proud and self-righteous
heart. Have you then honestly and candidly confessed your sins
before God, or have you attempted to conceal any of them, or
have you merely confessed them in a loose and general way, which,
after all, made you no greater sinners than others? Have you
brought your sins with you, and, viewing them in the light of God's
holiness, have you then confessed them as your own sins, for
which you are condemned in your own conscience, and at the bar
of God, and for which you deserve to die? And having thus
passed upon yourself an unqualified sentence of condemnation,
have you then, like the publican, fled for refuge to the mercy of
God? Have you by a humble faith endeavoured to cast your
guilty soul on the merits of Christ Jesus, who shed His blood that
He might redeem sinners like you from the curse of the law? If
you cannot answer these questions in the affirmative, I am not
surprised that you should still feel guilt as a heavy burden upon
your soul. "Blessed is the man whose transgression is forgiven,
whose sin is covered. Blessed is the man unto whom the Lord
imputeth not iniquity, and in whose spirit there is no guile." Be
persuaded to seek the removal of your burden in the good old way.
God will never meet you in any other but as an adversary and a
cOl'lsuming fire.
Let it not once be supposed that He is now more tardy in
showing mercy to returning penitents than on former occasions.
If you have not experienced the blessedness of forgiveness, be
assured that the fault is yours. You must first be condemned ere
you are justified-you must be lost before you can be saved, and
humbled before you can be exalted. Put yourselves, therefore, in
His way and you will find that He will come more than half way
to meet you. You will find that His compassions are very great.
You will hear Him say regarding you as He did regarding a great
sinner of old-" Is Ephraim my dear son? is he a pleasant child? .
for since I spake against him, I do earnestly remember him still:
therefore my bowels are troubled for him: I will surely have
mercy upon him, saith the Lord" (J er. xxxi. 20).
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1RecolIecttona of :mets\? 'j!inbsa\?,'1:'
A Godly Young Woman who passed through much tribulation,
and died at Edinburgh in I839'
By THE LATE REV, FRANCIS M'BEAN, FREE CHURCH,
FORT-AUGUSTUS.
INTRODUCTORY NOTE BY THE LATE PROFESSOR SMEATON,

I

D.D.

WILLINGLY comply with the request to prefix a few lines to
these remarkable "Recollections." They afford a glimpse
of a soul in communion with God, in a very trying condition, and
cannot be read by any Christian mind without astonishment and
praise to a covenant God. They show great grace; a communion
with Father, Son, and Holy Ghost; and how the Word was
brought fresh to the mind from day to day. They give the
artless utterance of unfeigned faith amid trials such as few endure.
They show through what affliction a disciple sometimes has the
graces of the divine life ripened, and what the Spirit of God can
do for the bruised reed.
The Notes were taken down by the late Rev. Mr. M'Bean, a
preacher of great power, and a keen scrutiniser of the human heart
in the matter of religious experience. His questions and appended
explanations show a true divine. And the Notes give a hint to
Christians similarly situated, if they would accurately retain what
is worthy of preservation.
The" Conversations," called forth by leading questions which
show a skilful spiritual adviser, bring to light a type of piety
remarkable for its depth and humility, soundness of doctrine, and
real communion, spirituality, patience, and zeal for the cause of
God. It is the current coin of old Scottish piety, and the
well-known phraseology with which one edified another from
mouth to mouth. And the record cannot but prove quickening
·as an instance of world-overcoming faith, warm love, and hope
of glory.
Some phrases might perhaps have been exchanged for the
more modern English expression. But it is better to give the
Notes as they were written by the remarkable man who thought
them worthy of being taken down. I very cordially recommend
them, and doubt not that they will quicken as well as humble
many.
GEORGE SMEATON.
EDINBURGH,

9th August,

188r.

ACCOUNT of, and CONVERSATIONS with, BETSY LINDSAY, whom I
visited, and found at No. 17 Dalrymple Place, Edinburgh.
After a few interviews I judged the dealings of God with her so
remarkable, that, to His praise, they ought not to be ailowed to
.. Betsy Lindsay was only in her twenty-third year when she died.
a reprint from booklet issued in I88I.-ED.
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pass by into oblivion, and resolved to obtain from her as much of
her history as her weak state of body should enable her to give at
intervals, and her memory could recollect. In the following, I
have copied carefully what dropped from her own mouth, taken
on the spot, or recorded immediately after leaving her:In Mllsselburgh, I was born in the year 1816. I was always
delicate from my youth, so that I could not be kept in a day
school. When between seven and eight years I was sent to a
Sabbath school. I could not sit in any confined place without
fainting, which greatly interrupted my attendance at the Sabbath
school. I then felt a sweetness in religious duties, such as reading
the Word and prayer, and felt a dread at the neglect of prayer;
though as to any spiritual understanding of the truth, I at that
time had none, and though then on self-righteous ground, the
reading of God's blessed Word gave a peace of mind that was
pleasant to me, though false. When at the age of thirteen, I went
to serve to the family of Sir Robert Dick of Prestonfield, where I
remained fifteen months, which was a time of utter neglect of my
soul, except a cold, formal sort of prayer morning and evening.
Four years come May, I left Sir Robert Dick's to serve Mr.
Home, who was tutor in the family when he got the parish of
Gifford; and while with him he took particular care of my religious
instruction, but it was like the morning cloud and the early dew;
it soon passed away. I felt no powerful impressions from the
truth until I heard a Mr. Leitch, a tutor in some family in
Haddington, preach from 1 Kings xviii. 2 1 - " How long halt ye
between two opinions? " I cannot state any part of the sermon,
because the text itself was such a wound to me. On his just
reading the text, it came like a deathblow to me, as if it should
have struck me to the ground. The text grasped my mind so
powerfully, that it took my mind away to think of my undone
cor-dition, so that I have only a confused idea of the faithful
contrast he drew between those who followed God, and those who
followed the world. I forget also the psalms that were afterwards
sung, but both they, and what my ear caught of the sermon, were
as darts stuck in my heart. I thought I would have given the
world to have been away from the church, as, if I had not come
there, my peace of mind had not been disturbed, but sleep on in
my delusion-so wretchedly and brutishly ignorant was I of my
need of being awakened to a sense of my condition as a lost
sinner. I retired from the church in a state of mind I cannot
describe, but which may be conceived by one over whom the
billows of the Lord had been rolling. I thought the frowns of an
angry God formed a thick and dark cloud around me in the
church. The evening passed in weeping and crying, constantly
saying in my own mind, "A wounded spirit who can bear?"-not,
however, making my plaint to the Lord, but rather trying to stir
up something good in myself.
At worship, Mr. Home made me read in the sixth chapter of
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Matthew. The twenty-fourth verse-" No man can serve two
masters: for either he will hate the one, and love the other; or
else he will hold to the one, and despise the other. You cannot
serve God and mammon,"-was to me as the text and the sermon.
Mr. Home asked me if I loved God, and if I served Him? I
could give no other answer than that I did not. Before that day
on which it pleased the Lord to open my eyes to see myself, had
he asked me the question, I would have answered" Yes"; for I
thought I believed and both loved and served Him, when all I
did was self-righteousness and self-seeking. The chapter Mr.
Home read, the psalm he sung, and his prayer, were all set
against me. I wondered at the minuteness with which, in his
prayer, he went through my mind. I thought he had surely come
some way to know the state of my mind, though I told neither him
nor any other person a word about it. I retired, but not to sleep.
The disease under which I am now labourinll; was on me then. All
my body was swelled and pained from my toe to the crown of my
head. Until I was wounded at the heart, I thought my bodily
trouble great j but then it became nothing to me, though it no
doubt tended to aggravate my sufferings. I dreaded to sleep, for
I thought if I should do so I would surely waken before morning
in eternal fire. I told no person how I felt.
I thought Mr. Home picked out to read at worship the chapters
that were more against me just to pain me, and if I should tell
him holY I felt, that he would grow worse in picking out more; and
having already unendurable pangs of mental pain, I resolved to
keep out of his power to be more pointed than he was. My
neighbour, the servant, sometimes observing my distracted state of
mind, when I would be more absent and off my guard, would say,
"Surely, lassie, you are going mad." Sometimes a ray of hope,
through some passage or other, would beam in upon my mind, but
my convictions were so powerful and my apprehensions so awful,
that in a moment these rays would flee away. The idea I had of
God was that He was inflexibly just; that His justice required
vengeance; that, therefore, it was just in Him to punish me in the
way He was now doing, and I was suffering; or in some other way
befitting His glory and the honour of His law. When a ray of
hope would break in upon my mind, I would then think of a
possibility of being saved, but in a moment again the idea would
overflow me, that though His power was able to save me, He would
not will to save me, because I found myself so great a sinner.
Days and weeks and months passed over me in that condition, with
a constant succession of new ideas of sin and of wrath breaking in
upon my mind as an overwhelming flood.
I continued to do my work as well as I could, notwithstanding my mental agony and bodily pain. I had not much time to retire
for prayer, but often, at first, my mind went out in ejaculatory
prayer, but to no avail. I then gave up prayer altogether, as a
vain thing for me. I gave up reading the Bible, not from hatred
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to it, but from the fear and dread it always carried to my mind. I
was obliged, however, to look into it at worship, which always was
painful; and perhaps I might glance at it at other times, but very
rarely. That Scripture was ever sounding in my mind-Hosea iv.
17, "Ephraim is joined to idols, let him alone." I thought it contained and intimated a curse from God upon me direct, and could
not get over it. Another portion also I thought fixed my doomProv. L 24-31. I knew full well I had done as there described,
and judged this to be the sin against the Holy Ghost, for which
there was no pardon, and so concluded my salvation utterly
impossible. I thus laid my account to eternal perdition, which
appeared to me to be reasonable and just. In these chains I was
held fast. Christ would seldom occur to my mind. I viewed all
as in the hand of God the Father-Christ and salvation at God's
disposal, and subservient to Him. I could not endure the promises,
because they had nothing for me. When, therefore, any of them
were in the chapter at worship, they gave me great pain. I could
not endure the singing at worship, yet I enjoyed to get to the
garden to hear the birds sing. Mr. Home asked me once' why I
did not sing. I told him I could not. I viewed myself as the only
creature on earth under the absolute exclusion of God. I looked
for death every moment, not at five minutes' distance. I would
sleep but little, and many nights no wink at all. Besides mental
agony, my breathing was so obstructed with the flowing of blood
to my throat, that I could not often lay my head to the pillow. It
was just absolute misery, enduring excruciating pain in body and
mind, and without a ray of hope from God, and my condition
unknown to anybody. I do not think Mr. Home, though more
like a father or a brother than a master, even suspected that anything was the matter with me.
I remember the awful horrors I had during a thunderstorm,
a few weeks before I had release. It commenced about eight in
the evening. I was in one of the upper bedrooms when the first
flash of lightning came, followed by a loud peal of thunder. I
thought this was just come to send me in a moment among the
flames. I ran downstairs and grasped the other servant, "pale as
death," as she said. I thought I was just struggling with death,
and viewed every peal of thunder as the awful voice of an angry
God having His wrath awfully disturbed against me. When Mr.
Home was praying at worship the loudest peal came, which made
his voice to change and falter, and which increased my terror; yet
I prayed none, but stood still and hardened myself to endure.
I remember two or three weeks before my release, when sitting
at the fireside, I fell asleep, and thought I had seen a man in
shining glittering garment, spangled like silver, from a high
mountain, coming to me with his arms stretched out to embrace
me; but when he just came to me I awoke. This, however,
awoke in me a hope for two or three days, that perhaps a message
from God from the holy hill of Zion might yet come with
salvation.

Recollections of Betsy Lindsay.
It was some time in winter that I heard Mr. Leitch, and then
in summer I heard Mr. Buchanan in North Leith. Perhaps six
or eight months after, Mr. Buchanan preached at Gifford from
that passage in Isaiah liv. 10-" For the mountains shall depart,
and the hills be removed; but my kindness shall not depart from
thee, neither shall the covenant of my peace be removed, saith the
Lord that hath mercy on thee." Just as he read the text I thought
that a beam of light and glory filled the whole church and, with
the text, entered into my heart. Christ Jesus, in His glory as a
Saviour, suddenly came into the full view of my mind, and I
thought God, through Christ, in that passage appeared to my mind
as reconciled; and I felt His reconciliation and peace lodged in my
heart. Christ appeared to my mind not in any shape or imaginary
form, but in relation as Mediator between me and God. Thus
were my strong chains broken asunder, my soul filled with light
and understanding, and my heart overflowing with joy. During
the sermon my joys increased, and at the last singing I thought
the whole church should hear my singing. When I went out of
the church I thought the whole face of nature had such a happy
appearance, and everything smiling upon me, as if willing to
rejoice with me. I had such a joy in looking at the works of my
reconciled Gad; I saw such wisdom, skill, order, and beauty and
goodness in them, that that passage leaped into my mind, "The
whole earth is full of his glory"-Isaiah vi. 3. I thought how
true and descriptive that passage is. Yet my mind was fastened
to heaven, and the 103rd Psalm was my constant song:" 0 thou, my soul, bless God the Lord;
And all that in me is
Be stirred up, His holy name
To magnify and bless."

My joy would increase when I came to the second verse" Bless, 0 my soul. the Lord thy God,
And not forgetful be
Of all His gracious benefits
He hath bestowed on thee."

I remained in Mr. Home's till Martinmas, when I came in to
Edinburgh to serve with Mrs. Stark, Salishury Green. Towards
Christmas I became so ill that I was obliged to give up serving
and go to Dumfries, where our family had gone. On the way I
vomited so much blood in the coach that when I arrived I was
scarcely able to walk upstairs. I was so much swelled all over,
that when my mother saw me she could not persuade herself that
I was so ill. She rather thought I was grown from being skin
and bone to be full and fat. I, however, took to my bed, and
became extremely ill. I was bled copiously once and again,
besides my head heing shaved, yet I became so feverish that for a
fortnight I was quite insensible; yet they tell me I was constantly
at the Bible, and marked in the Bible a great many of the most
When I saw this afterwards, I was quite
striking passages.
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surprised at the judgment I had about the Bible, when to other
things I was quite absent. I had no recollection whatever of
what passed during that fortnight.
In the course of time I began to grow better, until on the 1st
of May we left Dumfries for this city. I came about twenty miles
by the carriers, and being unable to come further with them, I
came by the mail to the neighbourhood j and on Monday, the of May, r833, I came into this house. I continued sickly, but
able to go about a little now and then until September, when I
was confined wholly to bed. I thought I would have been choked
by the flow of blood to my throat.
About the middle of March last my eyesight was taken away,
and I was stone blind for ten weeks. In the beginning of June
it was restored, only not so much as to enable me to read, but
serving all other purposes of sight, and continued until the middle
of July, when I again lost it for two months. About the middle
of September my sight was again restored to me, and continued
with me until Saturday, the 24th of January, in the same degree
as before. From that time I have been quite blind.
On the 11th of August last, my jaws locked, and continued so
for nine days, during which I could take no food but by means of
a quill in a corked bottle j a little drink was put into my mouth
through a crevice in a waste back tooth. In a few days thereafter,
my jaws locked a second time for f0ur days, and I received drink
as before. From that time I have had my jaws locked eight
different other times, varying from two days to eight days. The
last time I had them locked from seven in the morning of Friday,
until one in the morning of Sabbath. The time before the last
they were locked eight days. Excepting the first two occasions I
was unable to take drink, because my teeth overlapped, and my
tongue was so bound in my mouth that I could not move it to
swallow anything, even were it possible to enter the quill by my
waste tooth. At one time my tongue, on the right side, was cut
through by my jaws locking suddenly and catching it. The fourth
time they locked, my upper jaw came down so suddenly, and with
such a crash, that the farthest back tooth in my right side was
thrown out of its place outside my gum. The eighth time I had
them locked, they continued so for eight days j and during twentyfive days, including the time they were locked, I did not swallow
as much as a teaspoonful of drink, let alone food of any kind.
There was a gathering in my gullet passage that filled up to my
throat, so that though I tried to swallow often I could not j and
when the doctors repeatedly gave me medicine, which I tried to
swallow, the moment it touched my gullet it not only returned, but
excited such retching as put me almost into convulsions. At last
the swelling broke, and came up by violent vomiting. The pain
of the locked jaw is past describing.
(To be Continued.)

Proposed Change in King's Protestant Declaration.
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:a lDrotest Bgainst tbe lDroposeb (tbange in
tbe 1king's lDrotestant IDeclaration.
following Protest has been forwarded by the Clerk of the
T HESouthern
Presbytery to the Prime Minister, Mr. A. J.
Balfour, and others in Parliament. A copy has also been sent to
the Secretary of State for Scotland for presentation to His Majesty
King George V. :"The Southern Presbytery of the Free Presbyterian Church of
Scotland strongly protests against the weak-kneed policy followed
by our Protestant Houses of Parliament towards Roman Catholic
measures, a policy instigated by Roman Catholic members of
Parliament, egged on by Jesuits at the Vatican and in Great
Britain and Ireland. The Presbytery calls attention to the fact
that it is the real aim of these parties to break down our Protestant
Constitution and to set up on its ruins the Pope's temporal power,
and humbly offers the following reasons, among many others, why
the Protestant Constitution should be safeguarded at the present
time, and the laws still on the Statute Book of this realm, should
be put in force against the Jesuits who are traitors to our Throne:
(1) Our forefathers found it absolutel y necessary, after suffering
decades of persecution and bloodshed for truth and conscience
sake, owing to Roman Catholic treachery against our Protestant
principles, Throne, and Civil and Religious Liberties, to frame in
1689 the Coronation Oath in such well-defined terms as that no
Roman Catholic in disguise (as was the case with Charles n.) could
ever ascend the Throne of this nation. On account of the above
facts, this Presbytery protests against the weakening by one word
of the said safeguard of our national Protestantism.
(2) Roman Catholics enjoy many civil and religious liberties
under our Protestant Constitution, both at home and in our colonies,
which they do not possess under any purely Roman Catholic
Government in the world. Therefore, it is in the interest of the
Roman Catholic people (though probably not of the Roman
Catholic hierarchy) that the Throne of this Realm should remain
Protestant. Further, every movement in the direction of weakening our Protestantism tends to set Roman Catholics and Protestants
at greater personal variance with one another. It encourages the
one party to lawlessness and riot against freedom of speech to
Protestants, while they claim unbounded freedom for themselves
in word and action, and it causes the other to employ vehemence
of speech and effort in defence of that which it is their constitutional right to enjoy. The Government should bear in mind that
they are, for the time being, not the lords of the people but their
servants, and that they act unrighteously when they make any
change in the Constitution without a mandate from the nation.
(3) The Roman Catholic Church claims absolute temporal and
spiritual authority over sovereigns and nations. She showed this
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in the past by exterminating all who would dare to use the reason
which God bestowed upon men, either in things civil or religious.
Her history has been written in the blood of men, women, and
children, both on the continent of Europe and in our own
country. She claims to be always the same, and these intolerant
and persecuting principles are taught her young men in her
schools and colleges to-day. Should she get the supremacy again,
Protestants would be put to death for truth and conscience sake.
As Roman Catholic countries have come to recognise the intolerant
interference and cruelty of their religious authorities, they have
everywhere forbidden priests and nuns to teach in the schools,
and they have set up national schools taught by lay teachers.
Our nation would do well to take warning from this. Jesuits have
everywhere been found to teach the young to be traitors to the State.
(4) Another reason why our Protestant Constitution should
not be tampered with, is, that the Jesuits are well known to be
putting forth their utmost efforts to destroy Great Britain. They
are instigating Germany against us, in order to accomplish this
end, and, should Ireland be given Home Rule, which is there
equivalent to Rome Rule, Germany would be invited to land her
armies in our very midst. We should then have to fight against
Germany, and Roman Catholics at home, both in front and flank.
This Presbytery consequently feels it to be its duty to raise its
protest against the present hypocritical cry on the part of Papists
against our few remaining Protestant safeguards, and against the
infatuated concessions in contemplation by our Government.
(5) All the honour and greatness we possess as a nation have
been the fruits of our Protestantism. The Word of God, which
is the only religion of Protestants, by its moral and spiritual truth,
attended with the Spirit's power, has saved this country from the
superstition, ignorance, and physical and mental slavery under
which we were held for many centuries, and has raised us to a
position of eminence among the nations of the earth. Are we now
going back again to the bondage from which we were so mercifully
saved by the Lord? God forbid. This Court humbly warns you
not to sell our birthright so ignominiously.
'Quit ye like men. Be ye stedfast, un moveable, always abounding in the work of the Lord, forasmuch as ye know that your
labour is not in vain in the Lord.'''

Return to Pagan Practices.-The famous Baptist preacher,
Dr. MacLaren, of Manchester, passed from this world on 5th May.
He occupied a prominent place as a pulpit orator, but it is neither
to this nor to his numerous books that attention is here directed,'
but to the fact that this professedly Christian minister gave instructions in his will that his body should be cremated. Cremation is a
purely pagan custom, and may be quite in accord with pagan,
infidel, or agnostic conceptions, but it is repulsive to every welttaught Christian.

The Scottish Reformation.

ttbc Scottish 1Rcformation. *
SCARCELY, if ever, have we read a book dealing with historical
su bjects that has given us such unfeigned satisfaction as Dr.
Hay Fleming's Reformation in Scotland. The thoroughness and
masterly presentation of facts, gleaned from all sources, awakens
a sense of confidence in the author and commands the attention
of the reader throughout. In noticing Dr. Fleming's important
work, we make no attempt to review it. No one need attempt
that unless he has given a life-long study to the period covered by
Dr. Fleming's book. No doubt specialists in certain departments
of historical research and the kindred branches of human knowledge
may be in a position to test those portions dealing with subjects
with which they are most familiar. But Dr. Fleming, adopting the
more modern methods of the treatment of history, has not simply
confined himself to the researches of historical students, but has
gleaned from the genealogist and antiquary a vast amount of
interesting information hitherto well-nigh inaccessible, and, if
accessible, scattered throughout the volumes of proceedings of
learned societies. It is this evidence of a life-long industry,
traceable on every page, that impresses a reader interested in
historical research of the complete vindication of the modern
historical method. The days are past when history was a mere
plaything for dabblers in literature. The immense research and
skill with which the facts are arranged help to produce a feeling in
the minds of those fairly familiar with the history of the period
covered that they are introduced into a new aspect of things
which, though leaving the old familiar landmarks unchanged, gives
a quite different idea of the lie of the land. The time spent by
the historical student in poring over musty documents, brown with
age, or searching wearily through learned tomes of published
documents, and gathering from the genealogist and the antiquary
the scraps they may be able to present in the researches of their
respective departments, is not lost labour, as this volume abundantly
proves. But in giving this praise we wish it to be clearly understood
that for the general reader the book may be a little disappointing.
The very minuteness of the treatment of certain subjects, the
archaic spelling of the extracts so freely given, notwithstanding the
glossary at the foot of the page, repels a certain type of reader, and
such may turn away from Dr. Fleming's book with a sense of
disappointment. Strictly speaking, the work is for students and
those interested in historical studies. Possibly fault may be found
with the somewhat inadequate treatment given to the symbolic
iC "The Reformation in Scotland:
Causes, Characteristics, Consequences."
The Stone Lectures at Princeton Theological Seminary for 1907-1908, by
David Hay Fleming, LL.D. Hodder & Stoughton, London, I9IO. 666 pages.
Price 10/6 net.
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books of the Scottish Reformation, but no doubt Dr. Hay Fleming
would answer that these have already received full attention from
such authorities as Dr. Lee and Dr. Mitchell.
Dr. Fleming begins by showing the state of the pre·Reformation
Church in Scotland. It is probably the most terrible and
damaging indictment ever prepared against her by a Scottish
historian. A great number of the facts presented in these opening
chapters are not new, but Dr. Fleming has so arranged them in
chronological order that the cumulative effect produced on the
reader is an overwhelming sense of the kindness of God to
Scotland in breaking the power of Rome. We little realise the
favour this country received from the Lord when He visited her
in her low estate. The moral tone of society must have been
deplorable; as for the priesthood in the lower and higher orders,
there is abundant evidence of a condition of things that is
scarcely credible. Among the Reformed ministers there were
certainly some black sheep, but when one compares their life
history with those of the pre-Reformation priests in Scotland, the
former, taking them as a class, appear almost as having the purity
of angels; we mean, comparatively speaking. Cardinal Betoun,
the cruel persecutor of the Reformers, was a shameless blackguard,
openly indulging in the sins of the flesh. Well may Dr. Fleming
say :-" If the vile soul-degrading lust of the flesh is one of the
gates of hell, that gate had long prevailed against the Church of
Rome. Perhaps it should rather be said that that Church in its
foulness had itself become one of those gates." Joined to the
immorality of the priesthood was their gross ignorance and
irreverence. It was such a state of things that existed prior to
the great work of the Reformation, and never were we more
convinced in our life of the tremendous significance of the word
Reformation, as far as it applied to Scotland, than when we laid
down Dr. Hay Fleming's book. It is a day to be remembered for
all ages coming as a day of the right hand of the Son of M:an,
when He expelled this system of idolatry and superstition out of
our land; and the men that can light-heartedly play with the
trinkets of Rome in Scotland know not what risks they are
running.
D. B.
(To be Continued.)

World Missionary Conference.-One of the greatest, if
not the greatest, missionary meeting that has ever been held is to
convene at Edinburgh during this month. Missionaries from all
parts of the world are to be present. Our interest in this meeting
would be much greater than it is, were it not for the belief that
has been driven home to us by unquestionable evidence of the
terrible havoc the higher criticism is making in the mission field.
We direct our readers' special attention to an article on this
su bject in the present issue.

The Higher Criticism In the
------------------

Mission Field.

{tbe 1bigber <triticiam in tbe ODiasion jfielb.
FROM THE" BIBLE LEAGUE QUARTERLY" OF APRIL.

"ARE workers in the mission-field to preach the Christ of the
inspired Scriptures or the Christ of ' Critical' conjecture?"
The question is raised by Mr. James Monro, c.B., late Director
of the Ranaghat Medical Mission, and it is well that those" who
love our Lord Jesus Christ in uncorruptness" should have their
attention directed to some of the circumstances and facts which
warrant the raising by so devoted a missionary of such a question.
In a recent issue of The New York Observer, Dr. Henry J essup,
for fifty years a missionary in Syria, writes: "It is about time that
some of our theological teach~rs realised the mischief they are
doing in unsettling and upsetting the faith of the young men whom
they instruct. Not a few of these young men have somehow got
into the foreign missionary field and are ventilating their crude
theories, producing variance and dissention among both foreign
and native labourers, thus paralyzing their spiritual influence. If
a man does not believe in the Deity of Jesus Christ what vocation
has he among Moslems or Jews? If he does not believe in the
atoning work of the Lord Jesus Christ, as portrayed in the fiftythird chapter of Isaiah, and the repeated utterances of our Lord
and his apostles, what message has he to carry to the unevangelized
world? Why should he put the Church at home to the expense
of sending him to tell the Rindoos, the Chinese, the Africans; that
he really does not know what he believes?"
Pandita Ramabai, than whom it would be difficult to fitid a
brighter or more conspicuous example of the saving and sanctifying
power of " the faith once for all delivered unto the saints," towards
the end of last year addressed an appeal to "the missionaries (in
India) engaged in the translation of the Bible." In the course of
this appeal the Pandita says: "It is pitiful that certain missionaries
who are entrusted with the translation of the Bible should try to
introduce higher critical thought into it, by the arbitrary use of
certain meanings and pronunciations of the Hebrew and Chaldee
words, as given in certain higher critical works-setting at nought
the opinions of hundreds of scholars who have prepared the
authorised versions and the English and American revised versions
of the Bible. Why the opinions of one or two individuals should
be accepted against that of hundreds of greater scholars is a
problem. And why the Christians in India should be compelled to
depend upon the opinions of a few individuals is a greater problem.
" It is grievous that translators or revisers of the Bible in the
vernaculars should simply ignore the interests of more than two
millions of native Christians. . . . I hear that the word' J ehovah '
is to be introduced vowelled according to the latest opinions of the
higher critics in the Karnatic translation of the Bible. This can,
of course, be easily done in India, where no one will questio'n the
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man who changes the most sacred of all names in the way he likes.
We must draw a clear line lest we should all become higher critics,
and instead of preaching the gospel, should be teaching the laws
of higher criticism in the Sunday Schools and in the Churches.
This higher criticism will not make a single convert to Christ.
The gospel of Jesus Christ was used to save many, many of us
from hopeless idolatry and dark sin, and we do not now need
higher criticism. I entreat all those who are considering higher
criticism to give their time and prayerful labour to the teaching
and preaching of the simple gospel to our people, and not to
introduce higher criticism into their theological schools and Sunday
Schools."
The veteran missionary, Dr. St. Clair Tisdall, some five or six
years ago, said: "If higher criticism be victorious there can be
no question that, in overthrowing Christianity, it will bring
missionary work to an inglorious close." It is our painful duty to
show that men who have gone forth as missionaries are propagating that infidel view of the Bible which carries with it the
denial of the absolute trustworthiness of the Lord Jesus Christ,
Whose word and Whose work are the sole basis and inspiration of
evangelical missionary enterprise.
A missionary paper, published in Calcutta, contains the following question and answer: "How did sin come into the world?"
Answer: "We have no better account of it than that given in
This account is doubtless allegorical, - but it
Genesis iii.
represents the true spiritual facts." What likelihood is there that
the" no better" conception of the Scriptures will encourage faith
in the revelation which the Scriptures alone contain? In another
issue of the same paper these words occur: "For the book of
Deuteronomy, though there are those who adhere to the direct
Mosaic authorship, we believe that the general lines of modern
thought are true. The book was compiled by some writer of the
prophetical school in the seventh century B.C. . . . • When he
drew up this code he followed the ancient custom in putting it
into the mouth of Moses" (the italics are ours). This in a paper
published professedly for the evangelization of educated Indians!
At the Bengali Christian Conference, held in Calcutta,
3rd April, 1903, an essay was read by a minister with the
purpose of showing that the higher criticism is not hostile to the
Bible or to Christ. The essay contains the following sentences:
"Thucydides and all ancient historians allowed themselves a
certain freedom in composing speeches and putting them into the
mouths of their historical characters. They did this with a good
conscience, and without any intention to deceive. '''lhy should
we be shocked if the Bible historians in some instances did the
same? At the best it is only crude literary morality; it is not'
literary immorality of which those writers and editors would stand
convicted."
Could a more pathetic proof be found of the demoralizing
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effect of the Rationalistic view of the Bible on professedly
Christian teachers who hold it than such an argument as this?
And is it possible to exaggerate the anti-Christian influence of
men holding and propagating such views in the midst of nonChristian peoples?
The essayist just quoted indicates his attitude towards the Lord
Jesus Christ in these significant words: "It seems very questionable whether Christ in any part of His teaching intended to
pronounce a verdict on the age or authorship or the literary
character of any Old Testament book, and so shut out, by tlze
weight of His authority, all future investigation of these matters."
If there is not here a spirit of rev0lt against Him who said: "I
have not spoken from Myself, but the Father which sent Me, He
hath given Me a commandment what I 'should say and what I
should speak," the writer has grievously wronged himself in the
language used.
All d0wn the Christian centuries the assault on the Word of
God has been maintained, but it has never been just what it is
to-day. Never before have there been ranged against the Bible
so many men who have, so to say, eaten its bread, taken its
wages, and worn its uniform. And this aspect of the battle
against the book presents itself most tragically where th6se who
have gone into heathen and Mohammedan lands ostensibly to
preach the gospel are found fighting against the faith which it was
only reasonable -to expect they would willingly die for.
In the Review of Religions for January, 1906, the Editor, Mirza
Ghulam Ahmad, of Quadian, in the Punjab, a Mohammedan,
Who, claiming to be the Messiah, started the magazine to
propagate his views and controvert Christianity, quotes from an
article in a missionary magazine. Referri!!,g to what the writer of
that article says as to possible limitations of the human knowledge
of our Lord regarding questions of the authorship of the Old
Testament writings, this Mohammedan editor writes: "This is
only the first stage in the downfall of orthodox Christianity, and
the next will follow when the Christian missionaries will take
courage to apply those methods of criticism to the books of the
New Testament, which they now apply to the books of the Old,
and the last stage will follow when Jesus Christ is handled in the
same manner as other religious leaders."
The most distressing thing about these words is the fact that
they are provoked-if not justified-by the published views of a
Christian missionary. . . .
We have recently heard of a missionary on furlough who
attended a meeting of ministers in the homeland at which the
rationalistic views of the Bible were freely expressed. Trembling
with emotion, and with tears in his eyes, he said: "Brethren, how
can I go back to my converts in China? How can I tell them
what you have said this evening?" Many a missionary coming
back from his field is broken-hearted at the teaching which he
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hears openly given in this country to-day regarding the Scriptures.
Many faithful witnesses for Christ are moved to ask, "If this
critical teaching is true, what message have I to give to the
heathen, whom I have been sent to evangelize?"
But what most concerns us is the appalling fact that already the
new view of the Bible, and of the Christ revealed in the Bible, has
been taken to heathen lands by' professed missionaries of the
gospel. We have referred to India. Here is an extract from a
letter from a missionary in China: "Alas! the Higher Criticism
and the New Theology have come to the mission-field, and some
of the missionaries are much affected by the new views. At the
services on Sunday afternoons very strange theories have been
propagated, and many parts of the Bible done away with." We
must cleave to the Scriptures as attested - by Christ, if we would
believe in and preach Christ, to Whom the Scriptures testify.
We are debtors to the eight hundred millions who have not
heard the gospel, to give them the saving message with all the
attestation of its Divine authority with which it reached us.
We appeal to all missionary societies, the trustees of contributions of those who desire the making known throughout the world
of the gospel "according to the Scriptures," to see that the
messengers whom they send out preach not the fallible Christ of
critical conjecture, but the infallible Christ of the fully inspired
and infallible Word of God.
And we _further appeal to the Bible-loving contributors to
missionary societies to insist that their gifts for the furtherance of
the gospel shall not be applied to the diffusion of higher critical
views of the Holy Scriptures which alone can make men wise unto
salvation.-R. WRIGHT HAY.

Royal Accession Oath.-Mr. Redmond, M.P., has addressed
a letter to the Prime Minister in the following terms :-" You
may remember that upon the second reading of the Catholic
Disabilities Bill, moved by me last year, you spoke very strongly
in favour of removing from the Royal Ascension Oath, words
which are so very offensive to Catholics. The view of yours, so
well expressed, met with, I believe, favour from all quarters of the
House, with some few exceptions. Indeed, most of those who did
not favour my Bill as a whole, expressed themselves in favour of
removing the words in the Royal declaration, of which complaint
is so justly made by Catholics throughout the Empire and the
world. Under the present sad circumstances, this matter becomes
immediately pressing, and I venture to ask you to take such steps
as may be necessary to relieve the new King from the obligation, _
if such really exists, of using language at the commencement of
his reign which must deeply wound the feelings and outrage the
faith of so many people everywhere." The Pope's servants have
lost no time in pressing the claims of the Church of Rome.

An Leabhal'-Cheist Pl'otastanach.
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Bn ?leabbar::=(!beiat lProtaatanacb,
le ?lan lDearbba~b 0 na Sgriobtuiribb.
(Continued from page 3 I. )

AM PURGADAIR.
C. 142.-Ciod e Purgadair a-reir beachd na Roimh ?--F.Aite planaidh anns am bheil a' mhuinntear a bhasaicheas ann am
peacadh eutrom, no ladsan nach do phaidh peanas aimsireil a'
pheacaidh, a' dloladh an cionta, mu'n gabhar astigh do neamh
lad.-(Creud Phluis IV., EAR. 6.-Faic Purgadair-IuCHAIR.)
C. I43.-Ciod lad an da phosta mhealltach air am bheil am
Purgadair air a shuidheachadh ?--F.-( I) An t-eadar-dheal·
achadh eadar peacadh eutrom agus basmhor. (2) Slneadh peanas
aimsireil a' pheacaidh gu taobh thall na h-uaighe; no suil ri
maitheanas peacaidh an-deigh a' bhais.
c. 144.-Leig ris nach urrainnear a dhearbhadh leis na briathraibh ann am Mata v. 25-26, gu'm bheil Purgadair ann'!
F.-(I) Tha am peacach an so air a nochdadh leis an fheichnear aig nach 'eil ni sam-bith leis am paidh e a chuid fiachan. Air
an :lobhar sin, feumaidh e fantuinn anns a' phrlosan gu brath.
(2) Tha dnn-theagaisg air an gabhail ann am Blobull Dhouidh
(Biobull nam Papanach), a chum a dhearbhadh gu'm faodar am
focal" gus" (till) a chur roimh uin air nach tig crloch, agus an
lorg sin, nach 'eil e an comhnuidh air a chur roimh uin shonruichte. Chithear 0 sin, gu'm faod am feichnear, a tha gu fantuinn
anns a' phriosan "gus an loc e an fheoirling dheireannach,"
fantuinn ann gu slorruidh. 2
C. 145.-Ciod a tha thu ag radh ri Mata xii. 3 2 ? 3
F.-Tha Criosd an so a labhairt air a' pheacadh an aghaidh an
Spioraid Naoimh, peacadh nach faigh maitheanas a chaoidh,4
agus cha n-'eil anns a chainnt ach amhiin aithris laidir air an
fhirinn sin. Cha n-urrainn so a dhearbhadh gu'm bheil peacadh
1 Mata v. 25.-Bi reidh ri d' eascaraid gu luath, am feadh a bhios tu maille
ris 's an t-slighe; air eagal gu'n toir an t-eascaraid thairis thu do'n bhreitheamh
agus gu'n toir am breitheamh thu do'n mhaor, agns gu'n tilgear am prlosan thu.
R. 26, A ta mi ag radh riut gu firinneach nach teid thu mach as a sin, gus an
loc thu an fheoirling dheireannach.
2 "Tl1a, mise ann, gus am fas thu sean.
Co a tha cho an-dana 's a radh 0
sin, deir Blobull Dhouidh ann am focail-mhineachaidh air Mata i. 25, gu'n tig
crIoch air bith Dhe?"
3 Mata xii. 32.-Agus ge b'e neach a labhras focal an aghaidh Mhic an
duine, maithear dha e; ach ge b'e neach a labhras an aghaidh an Spioraid
Naoimh, cha mhaithear dha e, anns an t-saoghal so, no anns an t-saoghal a ta
ri teachd.
4 Marc. iii. 29.-Ach ge b'e labhras toibheum an aghaidh an Spioraid
Naoimh, cha'n fhaigh e maitheanas a chaoidh, ach a ta e an cunnart peanais
shiorruidh.
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air a mhaitheadh anns an ath shaoghal; do bhrlgh naeh urrainn
an
am peaeaeh tighinn amaeh as a' phriosan "gus an lac
fheoirling .dheireannaeh." 1 Ma tha loeadh ri bhi air a dheanamh
anns a' phurgadair, eha n-'eil nl sam-bith gu bhi air a mhaitheadh
anns an t-saoghal ri teaehd !
C. 146.-Ciod a tha thu ag radh mu na briathran so a leanas? 2
F.-(I) Na'm b' ann air purgadair a bba an Sgriobtuir sin a'
labhairt, dhearbhadb e gu'm feum "gach aon" duine dol do'n ait
sin, nl naeh 'eil Eaglais na Roimh fein a' teagasg. (2) Tha an
teine mar thatar ag radb, a' dearbhadh, eha n-1mn a' glanadh, aeh
is e teagasg na Roimh gu'm bheil an teinea' glanadh. (3) Tha
an t-Abstol a' labbairt 'an so'air obair mhinistearan, agus eha n-ann
air oibribh nan Criosduidhean uile. "Ma dh'fhanas obair" a'
mhinisteir; ma gheibhear treibh-dhireaeh a' mhuinntear a rinn
esan a ghabhail astigh do'n eaglais, ni e gairdeaehas air la a'
ebunntais, 'nuair a bhitheas lad air an dearbhadh le teine a'
bhreitheanais, aeh mur faighear treibh-dbireaeh lad, fuiligidh e
dtll-eaillidh e an gairdeaehas a ghabh e annta.
C. I47.-Ciod e seadh nam briathran so am an 1 Peadar iii.
18-20? 3
F.-(I) Cha n-ann air a' phurgadair a tha na briathran sin a'
labbairt idir; air air do na Cul-dUich (no muinntear an t-seann
saoghail), a bhi eas-umhal, no "neo-ebreidmheaeh," mar tha
eadar-theangaehadh Dhouidh ag radb, bhasaieh lad ann am
peaeadh basmhor. Theid ladsan a tha eiontaeh de neo-ehreidimh, no de pheacadh basmhor, a-reir na Roimh, do phrlosan na
h-ijrinn. (2) Eba Criosd "air a bheothachadh tre an spiorad
leis an deaehaidh e mar-an-eeudna, agus an do shearmonaieh e do
na spioradaibh ann am prlosan." Is ann leis an Spiorad Naomh
ann an N oah a shearmonaieh Criosd dhoibh. Eha sin goirear
"searmonaiehe fireantaehd" de Noah. 4 (3) Tha am prlosan so
a' eiallaehadh an dara euid, priosain a' pheaeaidh anns an robh na
eul-dilieh air an eumail, am feadh bu bheo lad, 'nuair a bha Noah
a' searmonaehadh dhoibh, no priosan na h-ifrinn anns an robh lad
'nuair a sgriobh Peadar na briathran so.

e

Mata v. 25.-Faic an Ceann-teagaisg so fo Cheist 144.
I Cor. iii. I3.-Nithear obair gach aoin duine follaiseach: oir nochdaidh
an la i, do bhrlgh gu'm foillsichear i le teine; agus dearbhaidh an teine obair
gach aoin, ciod is gne dhith. R 14, Ma dh'fhanas obair neach sam bith a
thog e air, gheibh e duais. R. 15, Ma loisgear obair neach sam bith, fuilgidh
e call: ach saorar e-fein; gidheadh mar tre theine.
3 I Peadar iii. I8.-0ir dh'fhuiling Criosd fein aon uair air son pheacanna,
am flrean air son nan neo-fhlrean (chum gu'n tugadh e sinne gu Dia), air
dha bhi air a chur gu Ms's an fheoil, ach air a bheothachadh tre an Spiorad.
R. 19, Leis an deachaidh e mar an ceudna, agus an do shearmonaich e do n~
spioradaibh ann am prlosan. R 20, A bha 0 shean eas-llmhal, 'nuair I a
dh'fheith fad-fhulangas De aon uair ann an laithibh Noah, am feadh a bha
airc 'g a h-ulluchadh, anns an robh beagan, sin r'a radh, ochd anaman, air an
tearnadh tre uisge.
4 2 Peadar ii. 5.-Agus nach do chaomhain e an seann saoghal, ach gu'n do
shaor e Noah an t-ochdamh pearsa, searmonaiche flreantachd, air dha an dUe
a thoirt air saoghal nan daoine mi-dhiadhaidh.
1

2

An Leabhar-Cheist Protastanach.

7S

C. 148.-Ciod an tagradh a tha aig eaglais na Roiinh mu
fhuasgladh ananianan anns a' phurgadair?--F.-Tha I a'
teagasg. gur urrainn I am peanas a ghiorrachadh le litricheanmaitheanais (indulgences) agus le lobairt nah-aifr-inn:
.
C. 149·-Ciamar a gheibh Papanaichlitir-mhaitheanais ? - F.-Le gnlomhran araid a dheanamh-urnuighean araid a chur
suas, agus le bhi ann an co-chomunn ri bra.thaireachas, no ri
cuideachdaibh araid, mar tha comunn "an Scapulair," "an Cord
aig Naomh Francis," "an Cridhe Naomh," agus le saothrachadh
a chum Protastanaich a dheanamh. 'n am papanaich.-(Faic
Manual, t. 18S.)
.
C. I so.-Ciamar a gheibhear lobairt na h-aifrinn a chur suas?
--F.-Le airgiod. Mar is mo an t-suim airgid, is ann is mo an
t-sochair; agus mar so, a-reir eaglais na Roimh, tha mar chothrom
aig daoine saoibhir thairis air daoine bochda.
C. IS L-Ciamar a chithear an-iochdmhorachd nan sagart anns
a' chuis so ?--F.-Tha lad a gabhail orra fein comas a bhi aca
air anamanaibh 'fhuasgladh as a' phurgadair, agus gidheadh, cha
chuir lad suas aifrionn, ach amhain a-reir an tomhais airgid a
phaidhear dhoibh.l
C. IS2.-Ciamar a tha daoine bochd' a' feuchainn ri aifrinnean
'fhaotuinn airson an cairdean a chaochail.--F.-Tha lad a' dol
astigh ann an "comunnaibh purgadarach" do'm bheil lad a'
paidheadh suim araidh air gach seachduin, a' smuaineachadh, fo
dhochas faoin, gu'n seas gach suim a phaidheas lad, air an son ann
am banca spioradail a' phurgadair air 'fhosgladh leis na sagartaibh.
-(Faic Manual, t.24.)
C. IS3.-An urrainn na sagairt a radh le cinnteas, ciod an
aireamh aifrinnean a ni an gnothach, no a's leor a chum anamanan 'fhuasgladh as a' phurgadair ?--F.-Cha n-urrainn. Cha
n-'eil lad idir a' gabhail os-Iaimh sin a deanamh. Cha n-urrainn
lad lnnseadh ciod an t·am air am fag an t-anam am purgadair.
C. IS4.-Ciamar, mata, 'tha thu-fein ag amhare air an lnnleachd
so?--F.-Mar lnnleachd a tha 'deanamh malairt air anamanaibh,
agus mar chuilbheart TO mhealltach, aindiadhaidh.
C. Iss.-Air dhuinn 'fhaicinn anis nach 'eil ughdarras air-bith
aig a' phurgadair anns an Sgriobtuir, dearbh cionnusa tha e 'dol
calg-dhlreach an aghaidh an Sgriobtuir.--F.-Anns a' cheud ait,
\

Nis ma tha an sagart a'lIm-chreidsinn gu'm bheil anam a cho-chn~utair
air a phlanadh anns a' phurgadair, nach an-iochdmhor an duine a dh'-fhagadh an t-anam sin ann am plan fad ch6ig mionaidean, ma tha comas aige
'fhuasgadh as an doruinn? Ma's duine an sagart aig am bheil gril.dh idir do
anamanaibh dhaoine, nach bu choir dhil. am fuasgladh a pian, gun dil.il air-bith,
ma tha comas aige sin a dheanamh, agus tha eaglais na Roimh ag ril.dh gu'm
bheil? Carson mata, nach fuasgail lad mar bi airgiod air a phil.idheadh air
an son? Mo thruaighe ladsan aig nach 'eil caraid a phaidheas air an son!
Bithidh lad sin air am planadh gu slorruidh, agus an sagart ag ril.dh gu'm bheil
comas aige am fuasgladh a priosan a' phlanaidh! An-iochdmhor! Aniochdmhor !-EADAR.
I

e

e
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tha e a' labhairt an aghaidh teagaisg an Sgriobtuir a ta 'foillseach-,
adh gu'm bheil teamadh iomlan ann an Criosd.l
C. IS6.-Ciod tuilleadh anns am bheil am purgadair an l).ghaidh
an Sgriobtuir ?--F.-Tha e 'cur an aghaidh teagaisg an Sgriobtuir a tha 'foillseachadh, 'nuair a gheibh an creidmheach bas, gu'n
teid 'anam air ball do neamh. 2
1 Eoin v. 25.-Gu· deimhin deimhin a ta mi ag radh ribh, An ti a dh'eisdeas
ri m' fhocal-sa, agus a ta 'creidsinn anns an ti a chuir uaith mi, tha a' bheatha
mhaireannach aige, agus cha tig e chum dltidh; ach chaidh e thairis 0 bhits gu
beatha. Rom. viii. I.-Air an aobhar sin cha'n 'eil a nis dlteadh sam bilh
do'n dream sin a tha ann an Iosa Criosd, a tha 'gluasad cha'n ann a reir na
feola, ach a reir an Spioraid. R. 33, Co a chuireas coire sam bith a leth
daoine taghta Dhe? Is a Dia a dh'fhireannaicheas. R. 34, Co a dhlteas?
Is e Criosd a fhuair bits, seadh tuilleadh fos, a dh'eirich a ris, agus a ta air deas
laimh Dhe, neach a ta mar an ceudna a' deanamh eadar-ghuidhe air ar son-ne.
Ephes. i. 7.-Anns am bheil againne saorsa tre 'fhuil-san, maitheanas nam
peacadh, a reir saoibhreis a ghrais. Ephes. IV. 32.-Agus bithidh caoimhneil
teo-chridheach d'a cheile; a' toirt maitheanais d'a cheile, eadhon mar a thug
Dia maitheanas dhuibhse ann an Iosa Criosd. Col. ii. 13.-Agus sibhse a bha
marbh 'n 'ur n-euceartaibh agus ann an neo-thimchioll-ghearradh bhur feola,
bheothaich emailleris.a.maitheadh dhuibh nan uile euceart. Eabh. i. 3.Neach air bhi dha'n a dhealradh a ghloire-san, agu, 'n a fhlor lomhaigh a
phearsa, agus a' cumail suas nan uile nithe le focal a chumhachd, "nuair a ghlan
e ar peacanna troimh fein, shuidh e air deas laimh na morachd anns na
h-ardaibh. I Eoin i. 7.-Ach ma ghluaiseas sinn anns an t-solus, mar a tha
esan '5 an t-solus, tha comunn againn r'a cheile, agus glanaidh fuil Iosa Criosd
a Mhic sinn 0 gach uile pheacadh. Taisb. vii. 14.-Agus thubhairt mi ris,
A Thighearn, tha fhios agadsa. Agus thubhairt e rium, is iad so iadsan a
thainig a h-amhghar mor; agus nigh iad an trusgain, agus rinn iad geal iad
ann am fuil an Vain.
2 Luc. xxiii. 43.-Agus thubhairt Iosa ris, Gu deimhin a ta mi ag radh riut,
gu'm bi thu maille riumsa an diugh ann am parras. 2 Cor. v. I.-air a la fios
againn, n'an sgaoilteadh 0 cheile ar tigh talmhaidh a' phitilliuin so, gu'm bheil
a~ainn aitreabh 0 Dhia, tigh nach do lhogadh le liLmhaibh, siorruidh anns na
Reamhaibh. 2 Cor. v. 8.-Tha deadh mhisneach againn, agus bu roghnuiche
leinn gu mar a bhi air choigrich is a' choluinn, agus a bhi lathair maille ris an
Tighearn. Philip. i. 2I.-Oir dhomh-sa bhi beo is e sin Criosd, agus bas
fhaotainn is buannachd dhomh so. R. 23, air tha mi air mo theannachadh
eadar dha ni, air dhomh bhi togarrach air siubhal, agns a bhi maille ri Criosd ;
oir is e so a's ro fhearr. Taisb. xiv. 13.-Agus chuala mi guth 0 neamh, ag
radh rium, Sgriobh, Is beannaichte na mairbh a gheibh bits's an Tighearn, :i
so a mach: Seadh, a ta an Spiorad ag radh, chum gu'm faigh iad fois o'n
saothair; agus leanaidh an oibre iad.

(Ri leantuinn.)

'lAotes anb <tomments.
The Funeral of King Edward.-The body of the late King
was removed from Buckingham Palace to Westminster Hall, on
Tuesday, the 17th May. Here it lay-in-state, until the day of the
funeral·-Friday, the 20th. During these days, an opportunity
was given to the people to witness the scene-an opportunity that
was taken advantage of by many thousands, who showed
unmistakeable marks of reverence and affection for the deceased

\
J

Notes and Comments.

77

monarch. In fact, the sense of sorrow and sympathy on the death
of King Edward VII., has far exceeded anything of the kind at
the demise of any of our former sovereigns-his mother Queen
Victoria excepted. The scenes at the funeral were remarkable for
their splendour. The remains of the King were transferred from
Westminster to Paddington Station, and thence to St. George's
Chapel, Windsor, where, after religious service, they were laid in
the Royal vault. The widowed Queen, the new King and Queen
and all the members of the Royal Family took part in the
procession. There were also present no fewer than eight Kings
from other countries, including the Emperor of Germany, and thirty
Royal Princes, besides distinguished men from all parts of the
world. The pageant was altogether exceptionally brilliant and
memorable. Such is the tribute men pay to a fellow-mortal. By
the order of King George, the funeral day was observed as a
holiday throughout the Empire. Religious services were held in
all centres. Possibly these outward demonstrations were to some
extent overdone. " All flesh is as grass, and all the glory of man
as the flower of grass. The grass withereth, and the flower
thereof falleth away: but the word of the Lord endureth for ever.
And this is the word which by the gospel is preached unto you."
(r Peter i. 24, 25.)
Non-Church-going.-No one who has any interest in the
spiritual well-being of his countrymen can help feeling appalled
at the extraordinary increase of non-church-going in the country.
If the Scotsman estimate be correct, one-half of the population of
Scotland is beyond the pale of the churches. No doubt, in some
cases, if the non-church-going is attributable to unscriptural worship, it says something for the non-church goer, but unfortunately
this is not the cause of the plague. Contempt of God's ordinances
where there is scriptural worship is a serious sin, and those who
can light-heartedly forsake them for no scriptural reason, are preparing themselves for those spiritual judgments that He has so
often sent on the despisers of His own instituted ordinances.

On the Down-Grade.-At the last meeting of the Synod of
the Original Secession Church, a report by a Special Committee
dealing with the attitude the Church should aaopt to the Deceased
Wife's Sister Act was also debated. Professor Morton moved the
deliverance of the Committee, which was to the effect that in the
light of Biblical teaching the Synod could not condemn every such
union as sinful and as placing a bar in the way of Church communion, and so would leave her ministers and office-bearers to the
exercise of a wise and prayerful discretion in their dealings with
those entering into them. The Rev. John Sturrock, Edinburgh,
moved as an amendment that the Synod resolve to adhere to the
existing law of the Church on the subject of marriage, being
satisfied that it is in full harmony with the teaching of God's Word.
The motion of Professor Morton was carried by a majority.
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The Whitehaven Disaster.-During the past month, and
amid the Royal mournings, a terrible disaster took place at the
Whitehaven Collieries in Cumberland, wher~by 136 men lost their,
lives. The sad event has evoked deep and wide-spread sympathy,
and a fund has been started for the bereaved, which now amounts
to about £40,000.
Territorial Army and Sabbath Desecration.-A writer,
signing" Sentinel," in Glasgow .Herald of 7th May, calls attention
to a new departure in Sabbath desecration. He states that
"instructions have been issued for the Glasgow Territorials to
assemble and proceed to camp on Sabbath, 17th July, and to
return to and be disbanded in the city on Sabbaths 24th and
31st," and in the course of a vigorous and well-written letter
declares his judgment as a Territorial officer, as follows:"Irrespective, however, of the physical aspect, I shall, for my par ,
refuse on Scriptural grounds to allow thoS€ Territorials over whom I
have control either to proceed to or return' from camp on a
Sabbath Day, and should this deplorable defiance of God's law be
persisted in, I shall in the future take an opposite course to tha
which I have followed in the past, viz., of encouraging young men
to join the Territorial Army." "Amen" we say to this manly and
Christian declaration. Let our authorities be warned that if they
flippantly run counter to the laws of God in their arrangemen
they are preparing for themselves the_attack of a foe before ..,bom
all the armies in the world are but as smoke and chaff pefore the
whirlwind. Let God arise to the conflict, and all his enemies and
the enemies of His laws shall be scattered and utterly destroyed.
The leaders of our people in military and other matters are 00 r
laying the foundation of Britain's downfall if they trample upo
the divine commandments in the manner that has been described
above.

<.tburcb 1Rotes.
Communions.-Creich (Bonar) and Coigach, first Sabba h
of June; Shieldaig (Lochcarron), second; Dornoch (Sutherland),
and Bracadale (Skye), third; Inverness, and Gairloch (Ross-shire).
fourth. Raasay and Beauly, first Sabbath of July; May (Toma in),
Tain and Lochcarron,. second; Rogart (Sutherland), HaJ irk
(Caithness), and Daviot (Inverness-shire), third.
Summer Services at Fishing Stations.-Arrangements
are being made with a view to have Gaelic services at Fraserburgb
during part, at least, of the fishing season. These services will
(D.V.) begin on the thirtl Sabbath of July. Similar services will
be conducted at Wick by Mr. lVlurdo Mackay, missionary.
Meeting of Synod.-The Free Presbyterian Synod will
(God willing) meet at the Inverness Church on Tuesday after the
It is expected that the Moderator, the
first Sabbath of July.
Rev. Alexander lVlacrae, Portree, will preach at I I a.m.
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Brief Obituaries.-A friend in Helmsdale has sent us two
brief notices of persons in connection with the congregation
there, who died within the last thirteen months. He expresses
regret for the delay:-iWrs. A. M'Pherson, Upper Helmsdale.Time brings many changes. The messenger of death comes, and
there is a blank in the heart, and the home, and the congregation.
On the 26th April, 1909, Margaret M'Lean, wife of Alexander
M'Pherson, was called from time to eternity. Her illness was
short and painful, but borne with a -meek and patient spirit, and
truly in her case the words of Psalm cvii. 29, 30 were fulfilled,
"He maketh the storm a calm, so that the waves thereof are
still," etc. In her youth she received from her parents a godly
example which seems to have been truly bless'ed to her. Her
mother is said to have been a God-fearing, meek, gentle woman.
Much sympathy has been felt for her h!:]sband and two children in
their sad bereavement. May the Lord be their protector and all
in all! John S. Murray, Portgower.-After six months' illness,
on the 4th Novembel;, 1909, ~r. John S. Murray was called
away. He was a loyal Free Presbyterian, and a regular attender
of the means of grace. He took a very hearty interest in the
formation of the congregation in 1893, and was a willing and
intelligent member of the Congregational Committee.
His
removal makes a blank in our midst. He got the allotted span of
life, and has left a widow and grown-up family, two of whom are
abroad. We extend to\them our deepest sympathy in their great
loss. May the Father of the fatherless be their upmaking portion!
We regret to notice the death on the 8th May, oCIsabella
Murchison (the well-known and esteemed Ishbel Buie) at
Drumbuie, Plockton, Ross-shire; and also the death on the 12th
of Mr. John Maclean, Senior, elder, St. J ude's. Congregation,
Glasgow. Further notices will (D. v.) appear next month.
Acknowledgments.-Rev. J. S. Sinclair acknowledges with
thanks :-£ I for Foreign Mission, from S. Porter, Esq., Pitnacree,
East Maitland, N.S. Wales, per Rev. Waiter Scott; IOJ- for
Kaffir Psalms, and 10/- for Kaffir Bibles, from "Well-wisher,"
Lochalsh, Ontario; and 2/6 from" Anonymous," for any F.P.
Fund applied to Missionaries and Catechists.Mr. Murdo
Mackay, missionary, Strathy Point, ackpowledges with thanks
IS dollars towards new F.P. Church at Strathy, from M. M.
(postmark, Ripley, Ontario); and 10/-, "Well-wisher," Lochalsh,
Ontario.
Notice to Subscribers.-We respectfully remind subscribers
that April was the end of the Magazine year, and that payments for
the past and future will now much oblige.-Address, Rev. J. S.
Sinclair, 248 Kenmure Street, Pollokshields, Glasgow.
Subscribers, who change their addresses, are requested to notify
the Editor without delay whenever these changes take place.
Correction.-In article on Instrumental Music in last issue, the word
.. not" was omitted in line 4, paragraph (2), between" would" and" be."

80

The Free Presbyterian Magazine.

Subscriptions Received for Magazine.-W. Mackay, Dumbarton,
6/8; J. Cameron, missionary, Tomatin, 2/6; Miss A. Kennedy, Kishorn, 2/6 ;
Miss M'Rae, P.O., Kyle, 2/6; Captain Macintyre, Fort- \Nilliam, 2/6; M.
Beaton, vVaternish, Skye, 2/5; Mrs. J. Mackay, Kippen, Ontario, 2/6; M.
Macdougall, Tarbert, Loch Fyne, 2/6; Mrs. Macintyre, Dalnuaran, FortWilliam, 2/6; D. Bethune, Tarbert, Harris, 16/; Miss L. Taylor, Middlesbrough, 2/6; D. M'Leod and D. M'Kenzie, Tarbert, Scourie, 2/6 each; J.
Morrison, Kincardine, Ontario, 5/; S. F. Paul, Brighton, 2/6; L. M'Kenzie,
Shore Street, Ullapool, 2/6; Mrs. Forbes, Lochinver, 2/6; A. M'Donald,
Glengarry Mansions, Inverness, 2/6; Mrs. Ross, Loans of Rarichie, Fearn,
2/6; A. Murray, Marness, Rogart, 2/6; Per Rev. Waiter Scott-S. Porter,
Pitnacree, New South Wales, £1 for 'Free Ci1'Culation; J. Adamson, Helms·
dale, 3/5; A. M'Lean and D. Gillies, Ardineaskan, Lochcarron, si; Miss 1.
Matheson, Tanera, 2/6; Mrs. A. Macrae, Erbusaig, Lochalsh, 2/6; D.
Macaulay, Kyleakin, 2/6; Mrs. Matheson, Drumbuie, Plockton, 2/6; P.
Cameron, Aviemore, 5/6; D. Macmaster, Corpach, 11/; J. Mackay, Scourie,
2/6; A. M'Naughton, Lochailort, 2/6; Mrs. Robertson, Ardgowan Street,
Glasgow, 6j; J. Mackay, High Street, Thurso, 2/6; J. Hymers; Weydale,
Thurso, 2/6; D. Hymers, Olgrimbeg, 2/6; Miss M'Rae, Berkeley Avenue,
Chicago, 2/6; A. Sinciair, Kilwinning, 2/6; D. M'Rae, Kyle, 2/8~; Miss
M'Leod, Great King St., Edinburgh, 5/; Mrs. Macarthur, Fort-William, 2/6;
Miss Murray, Shoemaker St., Brora, 2/6; M. M'Askill, Inverkirkaig, Loch·
inver, 2/6; Miss Lamont, Kensington Mansions. London, 2/6; Mrs. M'Kenzie,
Tain, 4/9~; Mrs. M'Kinnon, Applecross, 2/6; Miss Kennedy, Hedgefield
House, Inverness, 2/6; Mrs. Stirling, Pollokshaws Road, Glasgow, 2/6; D.
M'Leod, Renfrew, 2/6; D. M'Kenzie, N. Kelso, Strathcarron, 2/6; J. White,
Annbank, 2/6; G. M'Kenzie, Achlyness, Kinlochbervie, 4/4~; Miss M'Lean,
Prestwick, 2/6; Mrs. Crawford, Glasgow, sf; Miss Matheson, Kingston-onThames, sJ; Miss Finlayson, Garve, 7/6; Mrs. Mackintosh, Uig, Skye, 2/6.;
A. M'Leod, Bettyhill, 10J; Miss Morrison, Clyde St., E., Helensburgh, 2/6;
D. Crawford, Tarbert, Loch Fyne, 2/6; Miss P. Kerr, Clashnessie, Lochinver,
5/; Miss B. M'Kay, Westbourne Gardens, Kelvinside, 2/6; Miss M'GilIivray,
Hospital, Saltcoats, 2/6; Mrs. M'Donald, Borve House, Portree, 2/6; Miss
M'Leod, Sussex Square, Brighton, 2/6; :Mrs. M'Kenzie, Achintree, Strathcarron, 2/6; Mrs. Lamont, Otter Ferry, 2/6; Mrs. Crowe, Barrock Lodge,
London, 2/6; C. M'Leod, Ardrossan, 2/6, and donation, 2/6; W. Finlayson,
Auckorn House, Wick, 2/6; D. M'Donald, St. Andrews, 2/6; Miss J.
M'Leod, Balachurn, Raasay, 2/6; Misses Urquhart, Balblair, Invergordon,
17/3; "Friend," Resolis, donation, 1/; J. Sinciair, Enmore Road, Sydney,
New South Wales, 7/1, and donation, 2/1I; A. M'Kenzie, Seaside Cottage,
Ardindrean, Lochbroom, -7/6; L. M'Lean, Omeo Road, Bruthen, Victoria,
2/6; D, Young, Hyndland, Glasgow, 2/6; Mrs. M'Kenzie, Arrot, Diabaig,
Torridon, 2/6; R. M'Lean, Bendronaig, Strathcarron, 2/6; R. M'Lennan,
Corrie Farm, Ullapool, 2/6; A. Stewart, Caonich, Loch Arkaig, 2/6; D.
Gordon, Kishorn, 2/6; Miss Nicolson, 2 The University, 2/6; Mrs. M'Kinnon,
Budshaw, Chapelhall, Airdrie, 2/6; S. M'G.- Fraser, Kingsmills Road P.O.,
Inverness, £1; Mrs. Ross, Manse of Bracadale, Skye, 2/6; H. Sutherland,
Balvraid, Skelbo, 2/6; A. Bruce, Wick, 18/2; J. A. M 'Caskill, Fernlae,
Skye, 17/; R. Fraser, Old Shore, Kinlochbervie, 2/6; J. A. Sinciair, King
Street, Prescot, 2/6, and donation, 5/; J. M'Laine, Portree, 30/; K. Munro,
Ardcharnish, Garve, 2/6; A. Morrison, L. Pitkerrie, Fearn, 2/6; Mrs.
M'Dougall, Milwaukee, U.S.A., 8/3; Miss 1. Mackay, Huntly Gardens,
Kelvinside, 2/6; Miss A. B. Urquhart, Grosvenor Place, Hyde Park, London, 2 16; Miss Cormack, bookseller, Thurso, I 1!3; J. M'Donald, shoemaker,
_~nnat, Torridon, 7f; Miss Scott, Meadowpark Street, Glasgow, 2/6; Miss E.
Walker, Black's Coat, Moray, 2/6; Miss G. M'Leod and H. M'Leod, Hill
of Fearn, 2/6 each; D. M'Leod, mer.chant, Culduie, Applecross, 2/6; D.
Clark, Easdale, 2/6; J. M'Iver, 109 Renfrew Street, Glasgow, 2/6.
(Notice of a few Subscriptions is held over till next month.)

