Notes of a Sermon.
By the Rev. JOoHN MACLEOD, M.A., Kames.

“Men and brethren, children of the stock of Abrahamd whosoever among you feareth God,
to you is the word of this salvation sent” — Ac&26.

These words occur in the course of the apostladsesd in the synagogue of Antioch in
Pisidia. Wherever the Jews were scattered withirwibhout the bounds of the Roman
Empire, it was their desire to cleave fast to ometlaer, and so, wherever they were
sufficiently numerous to have a public place of stp, they had it, and met there on the
Sabbath day for the reading of the law. From antbeghations there were those that joined
themselves to them — laying hold of the skirt ahtihat was a Jew, saying, “We will go with
you, for we have heard that God is with you.” Thesee by the Jews distinguished from the
other Gentiles as those that feared God, and wietffiat in this synagogue there were present
such proselytes from among the Gentiles, along #itdse that were Jews by descent. To
both classes the apostle addresses himself, agdcto class he declares the good news of
salvation.

In this address we see that he touched on certastamding features of the history of
Israel, until he makes mention of David, and, aftemtioning him, he says, Of this man’s
seed hath God, according to His promise, raised @aviour unto Israel, even Jesus. The
burden of his message is that the promised salv&ias come, has been revealed, that the
promise made of old unto the fathers has at lef@ihd fulfilment. Jesus, raised up of the
seed of David, having John as His forerunner, taldeHis approach and to prepare His way,
is the Saviour promised. The apostle’s messadetsdod has unveiled His salvation, and in
“this man” forgiveness of sin is proclaimed, suohngifveness as that all that believe in Him
are justified from all things from which they couidt be justified by the law of Moses. With
this as the burden of his message, the apostlesskl his hearers, saying, “to you is the
word of this salvation sent.”

We may briefly consider: —

I. The salvation;

Il. The word of salvation;

lll. The obligation under which the
word of salvation lays every one to
whom it comes.

|. The salvation. However much ungodly sinners ®ayff at the idea of salvation, many

scout the thought, God’s salvation is the greateisig under the sun. He who has it has
everything he absolutely needs for time and forngg however base his portion of what
this world esteems good may be. He, who needirasif sinner, is without it, have he what
he may, is poor. God’s salvation is needed by aecstricken world, for the alternatives are
either that sinners have it, or that they be lost\er. Seeing this is so, it might well repay us
to consider various aspects of this salvation, asnvay do by answering some questions
about it, such as: —

1. Salvation — from what?

2. Salvation — to what?

3. Salvation — on what terms?

4. Salvation — in whom?

1. The very word “salvation” tells us that theressmething to be saved from. The
whole word of God makes plain what that somethiagfor its testimony and man’s
condition, character, and prospects are uniform.
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(a) Ever since, as a race, we fell away from Gaslhave, as sinners, been exposed to
condemnation. Hand in hand with condemnation gathwreurse, and death. Because the
desert of sin is death, death is its wages. Sinditzavs with it death does so because it brings
down the curse. The curse takes the form of deatti,the curse is brought down because
wrath is called forth by sin. Sin exposes thus tatlu It demands at the hands of God’s
punitive justice and holy jealousy that wrath sldoldle shown. There is a necessary
connection between sin and wrath, for wrath is displeasure of the Holy one of Israel
directed against that which cannot but be abom@ablHis eyes. There is an impurity, a
loathsomeness in sin that calls out this displegsamd thus these things are bound together,
and mankind as sinners are exposed to condemnatidrall that that involves. This, we may
say, is the judicial aspect of the salvation aslaation from something — it is a salvation
from wrath.

(b) The same word that makes clear the condemnttisdinich mankind are exposed,
exposes their character. It describes their deattnespasses and in sin. It shows them as
alienated from the life of God through the ignomatiat is in them by reason of the hardness
of their heart. It assures us that they that atberflesh cannot please God, and that the mind
of the flesh is enmity against Him. It shows howka&ss has usurped the place of light in
man’s understanding — how his judgment, perveqats sweet for bitter and bitter for sweet.
It shows how his affections, instead of being panel holy, are degraded and grovelling,
securing the result that he looks not on thingseensand eternal but on things seen and
temporal — the world and the things that are invibbeld. It shows how his will is rebellious,
how his heart is hard, how his whole faculties po#uted, and how, instead of bearing the
spiritual image of God, he bears the likeness snhiaart and life of him whose child he is —
“Ye are of your father the devil, and the lustsyofir father ye will do.” Surely, when the
light of God’s word exposes such leprous featuseethase, we may well say, “Surely man is
far sunk. He is lost indeed. He needs to be sawédle he continues to be what he is, he
cannot have any happiness worthy of the name, leotdnold loving intimate conversation
with God. He cannot glorify God his Maker, he canfulfil the end of his creation. Surely,
man with such a character needs salvation.”

(c) Man needs to be saved not only from what hieusalso from what he must be. He is,
as far as his prospects are concerned, exposdt ttee awfulness of the curse — to all its
blighting, devastating power — to misery here anideny hereafter. Body and soul, he has
earned hell for himself; and unless he is savelinigst of necessity be his abode in the ages
to come. He is already under condemnation. Hisathear is such that it is vain to expect
aught from his hand to avert the doom already irdpen Nay, let him but continue till the
end, sowing as he has begun, and the result istabe. He need not distinguish himself
among his fellows as a sinner and rebel beyonddéighbours; it is enough that he continue
impenitent; it is enough that he live after thesfipit is enough that he bring forth no good
fruit; it is enough that he go on to the end ahag begun and continued. This is enough to
secure that the blackness of darkness should bpdni®n. Sin calls for wrath. It fits for
wrath, and when the vessel of wrath is fitted festduction, destruction shall have him. He
shall have destruction, for it is an unfailing lawthe administration of God that man shall
reap as he has sowed. He that sows to the fledhoshlae flesh reap corruption, and he that
sows to the Spirit shall of the Spirit reap lifeeeasting.

Thus we see that alike as regards the sinner’sittemdand character, and prospects, he
needs salvation. The message of salvation is neriment intrusion on the good order of an
ideal world. Let men but look at life, with its we@@and sorrows, with its meannesses and
hypocrisies, with its sins and crimes, with itssag that come not causeless, and they may
well see in what a plight this world of ours is.d5io His word lets in light. He hides not the
real state of things, and when He speaks, He Hiliscreatures in plain, unmistakable
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language, how utter and absolute their need ofsalvis. Friend, God’s word tells you what
you are, and what you need. You have to face its,fand they are plainly told you.

2. Salvation — what to? There is no intermediatsitpm between condemnation and
acceptance, between wrath and favour, between d@deatHife, between grace and nature,
between shame and glory, between hell and heavesaltation is a delivering from
something, it is also a bringing to something. usf then, look at the condition to which it
brings. We have spoken of the judicial aspect dfas@mn as deliverance from wrath, and
curse, and death. Is it nothing more than freedwm fpast condemnation, with a possibility
of achieving personal acceptance in some way @rdth

(@) Ah! it is more; there is freely bestowed updm tsinner, when his sins are
forgiven, a right to the inheritance of glory, as fineely receives freedom for his past. The
judicial aspect of salvation has more than the tegaide of no condemnation: it has the
positive side of free justification. Iniquities apardoned, and the person is accepted — yes,
accepted — and the adoption of sons is given. Baivas thus deliverance from wrath in
order to the attainment of life and blessednesslolis not pause short of this bestowal.
Whenever sin is forgiven, then is the title of thieeritance of light and glory freely given.

(b) What, however, about deliverance from man’susinabit of soul? Is salvation to
somethinghere? Undoubtedly. There is in God’s salvation a nde; here is the knowledge
and fear and love of God. The law of God is writterthe heart. The heart now delights in
the law of God. The dead is now alive, and thusvitiy saving from death involves the
bestowal of something positive. Where once there e darkness, there is now light; where
once there was but ignorance, there is now knowleddnere once there was but hatred,
there is now love; where once there was but unbehere is now faith; where once there
was but impenitence, there is now godly sorrowhéf poets say that the footprints of spring
cause flowers to spring up and blossom, the spnegbf a new life causes the flowers of
heaven to bloom in the once barren wilderness of sreoul. Life has come, and death reigns
no longer without a rival. The stronger than thersg man hath come. There is an Isaac in
the household as well as an Ishmael, and the slu#El serve the younger, as Esau, Jacob.
Grace has come, and grace will conquer: wheretlt bame, it so far prevails that there is a
sowing unto the Spirit. There is a lusting of thaird against the flesh: there is a conflict
begun and maintained, the issue of which is by eama doubtful, for stronger is He that is
in you than he that is in the world. Salvation heagries with it judicially a title to life:
actually, the earnest of life: for as many as ar€rist are new creatures. The Spirit of Him
that raised up Jesus from the dead dwells witremth

(c) Does this salvation then not affect their pextp? Without doubt it does. The
earnest is already given, because the title ioohest, and where the earnest is, there will yet
be full possession. The salvation is salvationdaven. The blessedness of heaven, the purity
of heaven, the repose of heaven, the active seofibeaven — this is what the salvation is to.
Those that go to hell are fitted for the compargytbhall keep by their forgetfulness of God,
their neglect of His honour and service, their ha#tieism and worldliness. They are fitted
for destruction. Those that go to heaven have bebowvearth the title freely given, and an
inward preparedness for the glory that awaits thEmere is no enjoyment of the standing of
children but on the part of those that have giveto them the nature of children. There is no
omission in the divine plan of procedure. If chddrof disobedience are appointed to an
inheritance as children of God, it is also appalrteat they shall, in order to the enjoyment
of their appointed inheritance, have inward preghaess given them. They sow unto the
Spirit, and as they sow they shall reap. They grimanhis tabernacle, being burdened,
desiring that mortality may be swallowed up of litad they shall have their heart's wish.
Mortality shall be swallowed up of life, and thas regards their prospects, those that share
in God’s salvation have not only grace below topkd#eem, but glory before them to allure
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them. These are their prospects as sharing in Gadbstion. It is a salvation from wrath to
favour, from alienation to friendship, from deathlife, from hell to heaven. Surely such a
salvation is to be sought for by rational, accoblgareatures. It should never become a by-
word, and any slang use of the word to find sabrahows on the part of them that indulge
in it but a mean idea of the glorious truth thad@avord brings to us His salvation.

3. On what terms? is the third question that facgsand calls for an answer, with
regard to salvation. On what terms? The wrath $hbtation frees from is a righteous wrath.
It is richly deserved. It is called forth by marss from the holy Lord God, and it is their
righteous desert. They have earned it, and thegata it for themselves. Even so with
mankind sinners. They are rebels against God; Hasse thrown off His yoke; they have
thrown down the gauntlet. In life and conversatiogey bid him defiance. “Who,” they seem
to say, “is the Lord that we should serve Him? @ungues are ours: who is Lord over us?”
Men esteem themselves their own masters, and tieelyesat on doing their own pleasure. Is
not then the God, who has shut up the angels whbra their first estate under chains of
darkness, just in causing His wrath and curse scate and rest on our race? id@uist, and
justice can be only on one side at once. What éatlpunishment and deserves it must be
punished. There can be no escape. When justice vumnat calls for its sword, its sword will
descend. Though hand join in hand, the guilty shatlescape unpunished. On what terms
then can salvation be enjoyed? On what terms cape ibestowed? If there is to be
deliverance from wrath, there must be righteousf@sscoming to meet the demands of a
broken law. Can this come from the side of falleamfh Ever since sin entered into the world,
and death by sin, all mankind have been smitteh wihatural impotence that leaves them
utterly unable to produce the spiritual obediennod aghteousness that the law of their
original creation calls for. There is none righteono, not one, and as there is not even one
that is righteous, the united exertions of the ratwuld they all put their shoulders to the
work, must needs fail to secure the salvation & simner. From the side of human nature
and its powers no hope need be cherished. Helpimsso far as the fallen race is concerned.
Equally vain is it for any of those that are thuwdlved in ruin to expect that any
combination of mere creatures can deliver themufghall the fallen hosts of hell, with all
the apostate race of Adam, co-operate in an endeadobold rebellion their endeavours
must prove vain. Their rebellion exposes them ® whath of God. It cannot break His
power; it cannot overturn His throne; it cannotdedhe bands of His curse, and thus neither
by obedience nor disobedience can man prosperva Banself. Neither resistance nor
feigned submission can avail. Let the sinner remist fight, and he but makes clear what he
is earning for himself. Let him feign submissiondago about to establish his own
righteousness and he must fail again. Whence thares righteousness, the righteousness
that will deliver from condemnation? It must comenfi without; it must come from above,
and in coming to the guilty, the undeserving, itsngome of grace. It must be freely
bestowed if it is to be had at all. This leads asour fourth question about the gospel
salvation.

4. In whom is it to be found? Righteousness mdwetsctaims of the law, and the law
presses its claims on persons that are under itvésmay at once say in whomsoever this
righteousness is to be found he must have beerr timeléaw so that it could press its claims
upon him. Again, we may say, when we consider thiens that have to be met, guilt must be
borne, punishment endured, death undergone, theexbausted, if there is to be in this
righteousness the satisfaction that offended jestalls for. Again, we may say, the
obedience must be spotless, the suffering voluraady loving, the perfection nothing less
than divine, if there is to be satisfaction andually secured redemption from everlasting
death. Where then is such righteousness to be fowsmust, in order to its existence, have
a divine person in human nature and divine glorjhuman satisfaction. God must in very
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truth dwell with men on the earth if this problemto be solved, and the problem we find
solved in the person of Christ the Mediator, the 86God, and the Son of Man, who is “the
end of the law for righteousness to everyone tkeaeveth.” In His obedience unto death the
righteousness has been provided; in Him the rigiseess is to be found. That it may be
mine, that it may be yours, we mustibeHim. We must receive Him; we must close in with
Him. The grace of faith must be ours, and in itsreise, as needy sinners, we must go forth
to his fulness, to draw from it grace for gracelv&@on is free; it is through righteousness;
the righteousness is in Christ; and that it maybes, a union must be effected between us
and Him. Where is He to be found? How can faithekercised? Where can we meet with
Him? Shall we lookwithin that we may find Christ there? We shall never fitich in the
grave of spiritual pollution that is within. Shalle climb up to heaven to find Him? He is
there, but can we find Him there? By digging irtte earth shall we find Him? Nay, in none
of these ways. Faith that unites to Christ is ddimits origin, and it bases its conflict ever on
a divine record. “The word is nigh thee.” This lg$nus to consider —

II. The word of salvation. The increase of faithnst something that is blind and
haphazard. It is the exercise of an intelligentnage the full possession and activity of his
intelligence. The man that receives the Saviousimfiers receives Him as a sinner needing
salvation. Christ came to save the lost, and thibse¢ rejoice in His coming realise
themselves to be lost. Whence comes this realisatlo is the fruit of divine testimony
bearing record of these things, and brought homéhbypower of God the Spirit. Divine
testimony, | say, for it is on a divine record tlaatlivine faith will rest. Salvation is through
faith, and faith is the exercise of a sinner coogth of his need of Christ and of the
suitableness of Christ to his case. The faith thegives Christ, and the faith that assents to
our need of Christ, alike rest on the same wor@ad, and we see thus how closely the word
and salvation stand related to one another.

The word is the word of salvation, because it egpasan’s need and ruin. It is the word
of salvation because it reveals God’'s remedy. ireakng the remedy, it shows it in its
fulness, in its suitableness, and in its freenasd,seeing it does this, when a sinner responds
to it, and embraces a full, a suitable, and a $a@our, surely it cannot be said that he takes
a leap in the dark. No such thing; nay, he now mt the light, and takes the course of
action that most beseems a rational, accountalelet &g his journey to the eternal world. The
word, when it testifies of man’s sin and guilt amth, does this, not to torment before the
time: but in the faithfulness of truest friendshigxposes the sinner’s lurking refuges of lies,
that the hail and flood shall sweep away, so thhtile yet there is hope, he may be shut in to
the life that the gospel reveals. It is thus a witiat wounds in order to heal. Faithful are the
wounds of a friend, and faithful indeed is the suygof heaven when the flesh is opened up
that the gnawing cancer of reigning enmity mayaié bare. The law, as written, is written in
a dispensation of mercy, and is given as the somagtker to bring to Christ. Should it reveal
nothing but the need that exists, does it notlfalfnigh office in connection with a sinner’s
salvation? It testifies of God’s claims, of theneldth and their intensity. It testifies of our
accountability and our sin; it testifies of our ly@nd our misery; it testifies of our present
impotence, and of our impending ruin. That man rfieg from the wrath to come, these
things are spoken of, and when its message is takethe sinner comes to see, from the
extent and the nature of God’s claims, and his emgtchedness, something of the salvation
that he so absolutely needs.

But the word is the word of salvation especiallgdngse it brings before us the divine
record of the divine remedy. As written, it is thhatord; as spoken, preached, declared, it
brings the record before the hearer. Christ credifs the burden of the gospel. Christ as the
Lamb, as the Sacrifice, as the Priest, as the 8aly price and by power, as Prophet and
King, is the sum of the salvation. He was promided;came; and He comes again; and in
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this we have the fulness of salvation brought leefes. His power to save is adequate to the
task of saving the chief of sinners. There is fathef power and of merit and of mercy with
Him. He is held forth as the dwelling-place of tle fulness of God. Fulness of grace for
earth, and of glory for heaven are in Him. All, tttedl the saints need, and shall have, is
stored up in Him, and of His fulness they all rgegiand grace for grace. The word that
brings to us the message of One full of grace drdith, is surely the word of salvation.

It is also the word of salvation when it testiftesHis condescension to individuals; He is
not only able to save all that come unto God thihodgn, but He is also suited to the case of
each. Take the case of any individual sinner torwlize word comes, and be he who or what
he may, there is in Christ a suitableness to hesin&ranted that he is dark, and blind, and
ignorant, and wayward, and foolish. As the Promgti¢he Church Christ is able to remove his
ignorance, and his folly, and his blindness. Take bn the side of stubbornness and stout-
hearted rebellion, conscious, painfully consciotisiie unconquered aversion to everything
spiritual and holy; let him but ask himself, “Istrtbe power of Christ able to remove, in its
sovereign over-ruling, all the stubbornness and dhenation?” “Yes,” he will have to
answer, “He can subdue these.” Thus, in His fulmégsower there is a suitableness to each
individual case, and to its requirements. Takesihaer again on the side of guilt and death-
worthiness. He has broken the law and earned rserhie cannot meet its claims or satisfy
its demands. He has dug out a bottomless hellifosédf. But yet there is in the obedience of
the Son of God in our nature, obedience that wde death, and that embraced death,
something that is suited to the law’s claims, attdd to clothe the nakedness of that sinner,
whoever he may be, that closes in with the Savidiginners. There is in His death and in
His life, in His two natures united in His persos lediator, in His suffering and in His
triumph, something infinitely suited to the sitwatiwe occupy as members of an apostate
race, exposed to wrath and ruin. The word openkiggsuitableness, and draws our attention
to it, so that we may say, “Here is the very Sanibere is the very salvation, fitted for me.”

Is this Saviour, however, available? Is it perntiksito apply to Him? Is this question
answered? It is, and the word that opens up theofaglvation, not only in its suitableness
and its fulness, but also in its freeness, is gural this account also entitled to be called the
word of salvation. The word brings salvation néar where it is Christ is. It islisword, and
where it goes He goes. He will never go back onwsd. He reveals a free salvation, open
to the chief of sinners, and so open that, whogdeskeveth, shall be saved, and “whosoever
will” may take of the water of life freely. Ruin dhe one hand, remedy on the other, are the
burden of the word; and when one of these cadts$ dig the other, each has its place in the
message of salvation that has to be proclaimedaokmd. The word is then the word of
salvation, because it shows these two sides; atitkefy when a sinner receives it in love and
submissiveness, it is the word that is able to ,sawvé does save, his soul. Faith is needed that
we may win Christ, and the word is needed that vy irave faith, and the word is not the
word of man but the word of God. Let us then coarsid

[ll. What obligation the word of salvation lays emery one to whom it comes. The word
of salvation is the word of God, and it calls fteetplace that God’'s word deserves. The
message of salvation is sent from God. It tell$lisf saving character. It tells of the Saviour
He has provided, and it calls those to whom it coneebetake themselves to this Saviour.
“To you is the word of this salvation sent.” The d&tle Paul was a messenger. He was
commissioned to declare the word; he did not rusenty nor did he speak of his own
initiative. He was sent with the word, and the wasas sent with him. The authority that lay
behind his mission lay also behind his messagesd hioat rejected his message denied his
mission, and refused to bow to the authority of Gdid message was entrusted to him to
declare to all that came within the sound of hisceaas a teacher, or the sphere of his
influence as a Christian. We thus see him addrgdsis audience indiscriminately. He did
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not stumble at the secret purpose of God with isfeehis hearers. Whether they should
listen or shut their ears, hear or forbear, he anoed that to them the word of salvation was
sent. We see in the event that some evidenceddewneg his message that they were of the
elect of God; others again would have nothing tavitt it; and yet to them also the word of
salvation was sent. It had a bearing on their cas&yell as on the case of their neighbours. It
spoke to each class alike and under the same thiarabey were alike addressed as sinners
needing salvation. They each had the messagealatisn, suited to their need, and free to
them, declared in their hearing. This message tum/eyed a certain obligation to its
hearers. They must face the matter — accept astrdjheere is no room for indifference.

When God’s word tells a sinner of the evil of hiays, and calls upon him to turn, he is
bound to give heed to it. He is bound to receivand with it a conviction of his lost estate. It
will not suffice for one barely to acknowledge thia¢ Scriptures make plain that all men by
nature are ruined. There must be the warmth ofopatsconviction in the matter as affecting
one’s own highest interests, if the Scripture detians on this subject are to be worthily
treated. This then is the claim that the word d¥atgon makes on its hearers. Let them be
persuaded of this point, and deeply convincedsobviermastering importance. They are lost,
ruined, doomed. But it makes a further claim. listthem of Christ in His suitableness as
Saviour, and it calls for a cordial approval framein of this way of salvation. It calls on them
to see and to acknowledge the glory of the Sonauf,@nd the grace of the gospel of God. It
calls upon them to consider the suitableness oftispel for their need, and to examine and
see whether, when it is so suited to their verecddgs possible for them to be interested in
it.

It presses on their notice not only its suitablenasd fulness, but also its freeness. No
sinner need perish for want of a Saviour, if he haard of the gospel. For Christ in the
gospel is freely declared to the chief of sinn&exly held forth, freely offered. Thus, on the
part of any sinner that hears the good tidingsppraach is warranted to the throne of grace,
an approach is warranted to the King of grace. Jiaeiousness of the privilege calls for a
corresponding return from those to whom it is edegh They are called upon to fall in with
this way of life: but the claim assumes also thediform of command. An obligation is
imposed on sinners that can be got rid of onlydieHion, and refusal to give up the arms of
rebellion. “God commands all men everywhere to mepddie commands all sinners to bow
to the yoke of Christ. It is not a case of takgatl please, or leave if you please. No; it is only
at the peril of his everlasting damnation thatraner who hears the gospel will dare to reject
it. In rejecting it, there is a deliberate choicade of death rather than life, of curse rather
than favour, of hell rather than heaven.

He who has received God’s testimony once is callgah to continue to receive it. So
saint and sinner alike have the obligation lyingmighem to fall in with God’s way of saving

those that are lost.
[May 1904]

Notes of a Sermon.

By the late Rv. CHRISTOPHERMUNRO, Strathy.
Preached at Kilmuir, Skye, in February, 1861.
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“Thus said he unto me, Prophesy unto the wind, fpgep, son of man, and say to the wind, Thus shéh t
Lord God; Come from the four winds, O breath, anelabite upon these slain, that they may live. So |
prophesied as he commanded me, and the breathictmieem, and they lived, and stood upon theit, fee
an exceeding great army” — Ezekiel 37: 9,10.

A leaf iswanting in the MS,, but at the point where it starts the
preacher evidently represents Ezekiel as addressing the Lord.

“I am sensible of my weakness, and feel the respiitg of the duty so much that | fear
| may not be able to do justice, to deliver Thy sagge as correctly as possible, and that |
may be the cause of the work failing, if it be resagy to observe such accuracy in speaking
Thy word.” “If afraid of this, Ezekiel (the Lord mpabe implied as answering), | shall go with
thee, and direct thee, teach thee and keep thiae wgich surely is not more difficult for Me
to do than put life in the dry bones.”

Ezekiel goes and declares and speaks the wordstputis mouth, speaks to the bones
and declares unto them that it was the Lord’s psgpo restore them to life, and describes
the process or the order in which the work wase@btcomplished. Supposing two or more
unbelievers as rationalists were to hear him, sucblloquy as this might take place between
them. “See this man in the garb of a prophet, indgw glen, down below, as if he were
preaching. Let us go and see what he is aboutheadwhat he says, for, if it be no other
benefit, it will while away so much time.” They &grto go. As they approach, they begin to
hear his voice, and they say, “Now, let us listéAR,” says one, “he seems to be speaking to
bones. Are there any bones here?” “Yes, | see the vdliyof bones,” says the other.” He
says he has a message from God to the bones. $wrehust be mad. Would the Creator,
who is wise, ever think of sending so absurd a ags3 The thing is impossible. It is so
contrary to all reason and to all experience tlasensible man could give heed to what he
says. Shall we go up to him and remonstrate with ¢oncerning his foolish procedure? We
may; if it serve no other end, we’ll have some aemsnt, or get materials for turning the
man and his doings into ridicule.”

Well, they come near, and accost the prophet, akdhizn what he is doing there. “I am
prophesying,” he replies. “To whom?” “To the deazhbs you see all around.” “Who sent
thee to prophesy? Surely you must be a false ptpphelse a man destitute of all common
sense, when you spend time speaking to bones.’blildvsay so too, buhe Lord sent me
and commanded me to speak to them His word.” “VdichHe command thee to say?” “That
He will put life into them, and make them living mas they were at the beginning.” “Do you
think that the all-wise Creator would send a mesdagoones, or that He will depart out of
the ordinary course of nature to quicken men wheehzeen long dead? We never heard of
such a thing happening since men began to dieywanchnnot believe that it is to take place
now.” “I have no doubt (replies the prophet) of imavbeen sent here by the Lord, and of
having received this message, and | believe Hblesta do what He has promised regarding
them.” “But we question the fact of His sending yand of His promising any such thing.
And may you not see yourself that we have good rgider our opinion. It is contrary to
reason to expect what you say is about to happeh,moreover, we see no sign of any life
among them, after all your prophesying and youtgm&ons to a heavenly message.” “All
your reasoning and objections (the prophet agaswars) do not move me, and if you have
nothing more to state, you had better go your waysl let me proceed with my work.”
“There is no use speaking to this man; he is evideri an unsound mind, a weak, fanatical,
superstitious being, and so we better leave himadlod him to proceed in his own ways.”

Ezekiel proceeds with delivering his message, amsl possible he might have seen no
effect upon them at first. Supposing he had notplght have repeated it again and again, yet
without any effect, and so begin to doubt himselfi say unto the Lord, “I have now again
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and again declared Thy message, and see nothithg oésult that | was led to expect. | am
now beginning to grow weary, and to think it usslés speak any longer.” “Thou art very
impatient, Ezekiel; why despair so soon? Did |'\sagn your prophesying would take effect?
Did | mention a day or an hour?” “No,” replies Emdk"“If not, what makes you think of
giving up? Dost thou doubt My word, my power, mypgmse, my promise?” “No, Lord.” “If
not, why despond; why not exercise patience andehapd why not wait until my time
comes?” “True, | have been guilty of impatienced avill now proceed in Thy name and
wait.”

Before he gave up prophesying, the Lord's work begmoofs of His power being at
work began to appear. There was a stir among thesb@ noise was heard, a shaking was
observed, and a movement was taking place; a bereeand there moving, and taking with
great precision its own place in the skeleton. Thas a sight worth seeing, wonderful when
considered, and surely the prophet would be glabesntouraged, and would with peculiar
interest observe what was taking place. He hadghewy to continue prophesying, for he was
not to desist till the work was done. And as thaesvgo, he did not give way to wonder and
curiosity, and run about and take notice how thekweas going on, or hurry away to tell
others that they might come and see the movemeng gm among the dry bones, which
resulted from his preaching. He knew his work yetiad so continued at the post of duty. It
is likely the prophecy and the word kept pace wilch other.

The first part was, “O, ye dry bones, hear the wafrthe Lord.” The effect of hearing
was a noise and a shaking, and each bone canselione. The bones now show symptoms
of hearing. The whole of the message is summed neé sentence, “Behold, | will cause
breath to enter into you, and ye shall live.” TiMas good news to the dead. And it is to be
noticed that its message consists of what the la@sl about to do, and not what they, or any
other creature, could do. What He does comes ofgbieglwill, of His sovereign mercy and
love. The bones could have no hand in the matrshare in the work. Neither could
Ezekiel; all he could do was to speak the wordhefltord. In putting breath into them there
was something more necessary than merely to bresmtlibem. Therefore, He says, “I will
lay sinews upon you, and bring up flesh upon yadi @ver you with skin, and put breath in
you, and ye shall live; and ye shall know that | #ima Lord.” This work proceeded in a
regular order, as all God’s work does. The heatenge in consequence of the call, “Hear ye
the word of the Lord;” the sinews in connectionhwibhe promise that He would lay sinews
on them; the flesh and the skin in the same mariiners the promise was fulfilled, and they
were now ready for the last step — for the vitaath. The manner in which this took place is
more minutely described, and must be deferred dosiceration to some future time, if the
Lord grant any.

Let me then, at present, direct your attentiorotoe of the more important lessons taught
us in this part of the chapter.

1. We may find here a general notion of that whiohstitutes the gospel. To express
more correctly what | mean, we have the importh&f gospel stated in a short compass,
namely, a sovereign purpose on the part of Gochve s people for Himself from among
sinners of mankind, who are by nature dead in &&sgs and sins, and the manner in which
He executes it, together with its results. Thisppse includes all that it was necessary to
contrive and to execute in order to save sinnersistently with the glory of God. In one
word, it contains all that is meant by the covenaingrace — the fixing on the Son to be its
head, the work given Him to do, the promises algergHim by the Father as to the fruits of
His work, as well as those given Him in referenzéhe support needed by Him in carrying
on His work. The end of all this was to bestow lifie them; this was the command given
Him by the Father, even to bestow eternal life o pé¢ople.
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2. We thus learn, seeing sinners are dead, howebnsialvation is from God. Nothing
can be more evident than that the dead cannot ¢orife, except through the exercise of
divine power, and as clear is it that the sinnsalvation must come from God, and not from
any other quarter.

3. We may also learn what external means the Lasl dppointed for applying this
salvation — namely, the preaching of the gospehloypan instrumentality, by men sent by
God Himself, to whom He commits the message ofrreitiation and life.

4. We have here an intimation of the view in whiGbd sees man by nature, and
according to which they are to be addressed as staad, as “dry bones.” “O, ye dry bones,
hear the word of the Lord.” This is similar to tbemmand, “Believe on the Lord Jesus
Christ, and thou shalt be saved.” “Thou art lostrful — dead in sins; hear, ye dead, hear, ye
dry bones.” It was evident to the prophet that tiveye dry bones, so that he could not apply
any other name to them. Men must be addresseamarsj not as good, righteous people, or
as people who need only advice, persuasion, amdagyt but as individuals who need divine
power to quicken them. Men now, as in former tinmsy not believe this, but it is the
teaching of God’s Word throughout. If men are sadjehe preaching of the word by itself
cannot quicken sinners more than the words of tbphet could cause life to enter the bones.
If it is, however, God’s appointed way, it must éraployed and persevered in, because He
commands it.

5. We have an account here of the effect produdeehwsod sends forth His power.
The dry bones come to each other; then come tlesvsirflesh and skin, and then life which
is accompanied by faith and knowledge of the trwel.Gso is it when He sends forth His
power to convert sinners by the preaching of thgpgb There is just a noise and a shaking
among them. There is produced conviction of siithfan the existence of God and of His
being lawgiver, king and judge. The sinner at #tegye is led to consider, to lay to heart and
realise his relation to God, his duties towards Hmis chief end, and his destiny as an
immortal and responsible being, and sees that besinmed as to all his duties to God, and
believes that he is therefore under the wrath amsecof God. He considers himself lost and
undone, and is found exercised or occupied withgthestion, “What must | do to be saved?”
He abstains from open sins; he endeavours to aonifis conduct to the word of God; he
studies and examines the Scriptures; he prayshanges all the means of grace. He is no
longer a trifler in this matter; he carries abouthvhim a sense of divine and eternal things;
he makes progress in knowledge, not only of thebdawof the doctrines of the gospel. The
understanding is enlightened, the reason is exalcithe conscience asserts its place and
performs its office. The necessity of a changeeazdrhand will is not only believed but felt.
Thus the man is brought into some shape, and mauidiellectually and externally
according to the truth, but there ns life. Evangelical hope, repentance and love are not
present till the soul is quickened. There may behratir and noise where there is yet no life.
There may be much conviction, brokenness of spiritope, much conformity without, much
use of means, where there is no union to Jesu$owitwhich there is no life, and
consequently no salvation. This life, however,asoe communicated, and where this great
change takes place, it is followed by the knowledigine true God.

This knowledge is spiritual, for God is a spiritaMlost it, as was observed in the first
discourse on this vision. Adam was possessed aif his creation, but none of his posterity
has it in the least degree by nature. The creauretaining it is to him like coming to a new
state of existence. In Scripture this change ispaned to one passing from darkness into
light and from death into life. All old things paa#ay, and all things are made new.

The Bible is to him a new book. Formerly he read it but ustd®d it not; he felt little or
no interest in it; he had no delight in it, and weaady to get weary and listless, when he
either read it himself or heard another read it. iBaw it is to him the word of the living God,
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the word of the blessed Saviour, the voice of thedgShepherd, of his beloved One, the
words of eternal life. He therefore becomes eanmestudying it that he may know it and do
it. He sees light here to guide him, and lookstifor all that can be known in this life of
divine things, of God’s character, will and saleati for all also that can be known here
concerning the world of spirits, concerning theufatstate of all living. He seeks not to false
gods or visions. To the law and to the testimonyaw his rule, and all others are laid aside
as useless and sinful.

Prayer is a new thing. Formerly he might have been satsiith going through a
form, but now he looks upon this duty or religicaercise in the light of a means whereby
intercourse with God is maintained, in which ther@access to Him, or to His throne where
the soul can make known his wants and find merdygrace, or the supply of all his need.

The means of grace are likewise new. He uses these that he may gnogvace and in
the knowledge of the Lord and Saviour Jesus Christ.

The Sabbath is new. He formerly felt it a burden, and consgdeit hard to be restrained
from vanity and worldly talk and conversation; nbw is disposed to call it a delight, the
honourable of the Lord: he delights in it as a seawhich the Lord has sanctified for
Himself and commands to be devoted to His service.

He delights in the Lord’s house and in the meetwighis people; he is joyful when it
is said unto him, “Let us go up into the house otiG

He aims at walking in the ways of all the divinemwnandments, endeavours to give
new obedience thereto.

He is enlightened in the knowledge of Jesus asS#wour, receives Him and trusts on
Him alone for salvation. He needs Him as his medjats his prophet priest and king.

He believes in Him in this prophetic office as ameose office is to reveal the Father,
to reveal His will and to teach the way of life.

He needs Him in His priestly office as one who madeatonement for sin, for the
creature feels that he is a sinner and can haventeccourse with God but through this
atoning Mediator.

He needs Him in his kingly office to save him framquity, from all evil and from his
foes which he finds increasing continually. “O Lohdw are my foes increased? Against me
many rise.”

The soul sees in Christ an all-sufficient fulndds.hears Christ inviting the like of him
to come to Him, and he comes and trusts in Him. Odrel Jesus is infinitely worthy of all
this: the sinner believes Him to be so, rejoicesahse of its truth, and esteems Him
altogether lovely.

Here then we see in what state sinners are, andttin@ycan be delivered out of it, and
the effects that follow this deliverance, from ttansideration of which each here may learn
whether he has been delivered or not.

Have you been awakened in any measure to a sengeuofsinful and miserable
condition? According to this portion of Scriptutegave there been any noise and shaking
among the dry bones? Have you been led to consat@usly what sin is, and what are your
relation and duty towards God? Have you been lestudy the Bible as the Word of God,
and to conform your life to its precepts and diged? If not, there is as yet no life in you.
You are dead, and, if so, how sad to think of yoespising God, His truth, and salvation!
Some, | fear, never think of Him at all, never thof calling on His name, of bowing before
Him for mercy to their souls, for being deliveredrh death or from sin. How long are you
determined not to have anything to do with youra@og while sitting on a throne of mercy,
while inviting you to come and to reason with Hittmat your sins may be cleansed away, and
that you may live. There is no folly like this. Hikan diligently, then, to His word, till He
may render it a life-giving word, and that thus yoay be made a partaker of eternal life.
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Have you been moved and awakened, and life breatb@dou? Then you must know
the Lord God in Christ Jesus. This is the resglya@u read here of being quickened unto life.
And if you know Him, then you trust in Him, you feldim, and endeavour to obey Him and
love Him. You must acknowledge the fact that yoe aot your own, but His, that you are
not at liberty to act as others do, or as the wavithout God do, but be ready to say,
“Whatever others do, | and my house will serve ltbed.” If you thus know Him, grow in
knowledge and in grace. Follow closely in the feeps of the flock, in the footsteps of Him
who is their chief shepherd and great ensample,wdreh this Shepherd shall appear, then
you shall be acknowledged as His, and obtain tvane, even that crown of glory that fadeth
not away. To be crowned by Him with a crown of ttkéscription is of infinite blessedness.

Some of low degree in this life are apt to be elatehe high and honourable take any
favourable notice of them, and more so if they d@stavours upon them, if they confer
honours that are in themselves empty and perisBagwhat are all favours and honours and
rewards bestowed by men, however high and richpemed to what Christ shall bestow on
them who are His? And what disappointment like rth@ho are vainly expecting to enter
heaven when they shall be separated from his pemplenoved away to His left hand, which
will at once deprive them of all hopes for ever andr!

Is He not coming, is not the great day of the Limst approaching? Is not the time given
for preparing for this greatest of all events rapshortening? Is it not near its termination
with not a few? O, who can bear it, if unpreparmditf? None.

The world seem to be becoming more and more fargetfthis day, and to live as if it
were not to take place. Their indifference, howggbiall not prevent its approach, for it is
ordained by Him whose counsel shall stand, whosedwgball not fall to the ground, but
abideth for ever and ever. Be not deceived thdp ds truths. Slumber not, lest you be found
sleeping without oil in your lamps, and so be stutt and dwell in the blackness of darkness

for ever.
[June 1904]

A Sermon.
By the Rev. JOHN R. MACKAY, M.A., Inverness.

“And as Moses lifted up the serpent in the wildesyeeven so must the Son of Man be lifted
up. That whosoever believeth in him should notglerbut have eternal life” — John 3:14,15.

These words were spoken by our Lord in the daysliefflesh to Nicodemus. In the
previous part of His utterances with Nicodemus, 9Hewed the indispensible necessity of
sinners of mankind being born of the Spirit, inertb their prizing the salvation of God. He
now, in the words of our text, proceeds to sethfdinat salvation. In illustration of our need
of a Saviour, of God’s provision to meet that neefdthe way in which perishing sinners
become interested in that provision, and of thesdddness of those who become thus
interested in it, He makes use of an incident whicturred during the wanderings of Israel
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in the wilderness — an incident which we may logdom as furnishing one of the Old
Testament types.

It is calculated that the Children of Israel welready thirty-eight years in the wilderness
when (Numbers 21:5) “the people spake against Gddagainst Moses, Wherefore have ye
brought us up out of Egypt to die in the wilderndes there is no bread, neither is there any
water: and our soul loatheth this light bread.” &mount of this ingratitude, God was much
displeased, and sent fiery serpents among the @esplthat much people of Israel died.
Thereupon the sin of their ingratitude was in san@asure brought home to their conscience,
and the people pleaded with Moses that he woulg pnéo the Lord that He would take the
serpents from them. This Moses did, and the Loetabse He will have compassion,
according to the multitude of His mercies, commahii@at a serpent of brass should be made
and erected upon a pole with the assurance thay evee who had been bitten, and who
would look upon — that is, behold — the serpenbmafss, would live. And the result was
according to that word of promise, for we are tthidt “Moses made a serpent of brass and
put it upon a pole, and it came to pass that érpent had bitten any man, when he beheld
the serpent of brass he lived.” This incident ia tistory of Israel is made use of by Christ in
order to illustrate the great theme of the salvabb perishing sinners. Let us then meditate
for some time on the suitableness of this illugirabr type for the purpose for which it was
used.

l. In both illustration and thing illustrated, oype and antitype, there are presupposed
needs which are somewhat similar. The people akldnad been literally bitten of serpents
whose wound was deadly. We, too, have been biftearpents; we have all of us been bitten
of that old serpent which is the devil and SatameWthe prince of devils first invaded this
world it was through a literal serpent as an inegat that he approached our first parents,
and hence we may suppose it is that he is calledlthserpent. He proved our murderer, in a
spiritual sense, and in order to his being a merae was and is first a liar. But his lie
would not have proved our ruin if we had not beti@wt and acted upon it. In believing it we
drank in iniquity like water, and that water wasspmous; it was deadly. Sin thus entered
into the world, and death by sin.

May we not say (using a slightly different metaphivat God had placed an high wall
between the human race and ruin, for He plainlgdtened that in the day in which the
forbidden fruit was partaken of we should surely. @ut that high wall we overleaped to our
ruin when we believed the lie of the murderer, ahthe father of lies, rather than the solemn
truth of Him in whom we live and move and have bamg, and who cannot lie. This was
and is still Satan’s method for destroying precieasls. He can be a murderer only through
being a liar, and it is through our belief of hesthat he can encompass his purposes of death.
Do not our consciences tell us that in one formaoother we have sought happiness in
transgressing, at the instigation of the murdeher revealed will of God?

Thus then we have been stung, for this deadly poggees straight to the heart, and as
David said to Saul, “Wickedness proceedeth fromuileked.” The greatest examples of
wickedness in the world point to the still morerfabnatural depravity of the human heart,
for it is deceitful above everything and despeyatgicked. This is spiritual death, and if
mercy prevent not it must result not merely in skeearation of the soul from the body, but in
the everlasting separation of the soul an and Iy God. Such is the woeful condition by
nature of every individual of the human race; fugre is no difference, inasmuch as all have
sinned and come short of the glory of God. Butalbaire conscious of this their true state,
and while they remain unconscious of it they aré imothe least likely to appreciate
deliverance from their misery. They that are whuod@e no need, that is no conscious need,
of the physician. Now, it is for a people in sucstate as this — a people ready to perish, who
have believed and acted many timgson the murderer’s lie, and have thus been stuiag
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deadly way, in a way affecting the very life of theul — that God has been pleased in rich
mercy to provide the remedy of which we are abopeak.

Il. Proceed we then, in the second place, to meditpon God’s provision to meet the
needs of perishing sinners. As regards the typeamesimply told that God, in answer to
Moses’ prayer, commanded that a serpent of brasddbe made and erected upon a pole. It
is not necessary for our present purpose to daredl bn this event in history, but it occurs to
us to remark that God did not quite answer the lgeoprayer in the way in which they
looked for it. They wished that, as an act of somreower, the serpents should be removed.
God ordered a serpent of brass to be erected @tea4nd may we not say that the Lord’s
people, who are often anxious of being bitten gbaets in a spiritual sense, would similarly
wish that those serpents, together with those ptaoms of theirs, that gives Satan such
advantage against them, be wholly and forever rexhobut God does not in their way
answer that prayer. They must “Behold the Lamb ofl ®ho taketh away the sin of the
world.” It is the antitype or God’s provision to Btehe needs of sinners, stung with a sting,
the natural effects of which are death manifoldwlsat, above all, we are called upon to
contemplate in our meditations upon this portiorth&f word of God. That provision, in one
word, is the Son of Man, made a curse.

This title, “the Son of Man,” is one of the namdgle Messiah promised to Israel as of
old. Yet, although certainly a Messianic title (¥&salm 8:4 and Daniel 7:13), it was very
rarely, if ever, in the mouth of the people as ohéhe names of the great Deliverer. We do
not find that it was once used by the apostlesngu€hrist’'s sojourn on this earth. On the
other hand, it was the name by which our Lord nfiegjuently spoke of Himself, and it was
in keeping with Christ’'s manner, who did not crgy tift up, nor cause His voice to be heard
in the street, that in claiming Messiahship He sthaot assume the most popular Messianic
title, but, on the contrary, the one most obsctire,one least commonly used by the people.
It will take eternity to unfold the significance tifis title, “the Son of Man,” to Him who thus
so constantly used it; but we shall not err if vag that there are at least three fundamental
truths contained in this title, which we are callggbn to consider.

In the first place this title lays emphasis on theth and reality of His manhood, that He
had a true body and a reasonable soul as sur¢heghad whom He came to save. It may
appear strange, yet is it the fact that the firsbreconcerning the person of Christ that
troubled the Church was that of those who denied rimmlity of our Lord’s manhood.
Symptoms of this evil seem to have manifested tleéras ere John died, and hence we may
suppose it is that, as in the prologue to his Gokpeestablishes the truth of the supreme
deity of our Lord, so in the prologue to the 1sisHp he appeals to the testimony of the
senses of the apostles as establishing the redl@hrist's manhood. “That which was from
the beginning, which we have heard” — the appe#b iheir sense of hearing — “which we
have seen with our eyes, which we have looked updh& appeal is to their sense of sight —
“which our hands have handled of the Word of LiHean appeal to their sense of touch. The
senses in this matter were the proper witnesses, tlagir function in connection with
Christianity is not unimportant within their owragt. The reality of His manhood then, that
in all things He was made like unto His brethren,anly excepted, and that it is by Him who
was man, true man, that life came, are truths tauglby this title, the Son of Man.

But again, for we are seeking to contemplate theoblof faith, this title, Son of Man, as
used by our Lord, occurs in relations which areditto teach us that, while He is truly a man,
He is more than a mere man. Let me illustrate filoisn what we are told took place at the
healing of the paralytic who was carried of fouddet down through the roof of the house
wherein at the time Jesus taught. When Jesus b#tetdaith He immediately spoke, not of
the healing of the paralysis, but of the forgivenekthe paralytic’s sins. This language some
who were present regarded as blasphemous. Jesss dakinstructive method of showing
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that to forgive sins was a prerogative of the SbMan even in the days of his flesh, and in
showing this proved His own divinity. The errortbk fault finders was not at all in saying
that none could forgive sin but God only. For togfge sins is equivalent to justifying, and
that certainly is a divine prerogative. What theaswhe error of those fault finders? It was an
error of blindness and unbelief. They did not apprel that this person calling Himself the
Son of Man was very God. But the truth of His dityirour Lord goes about to establish in a
very instructive and interesting way. Whether, ldksais it easier to say thy sins be forgiven
thee or to say to the paralytic arise take up &y &dnd walk? The obvious answer is that the
two are competent only to the Infinite Being. Ndwve truth of His divinity, and consequently
of His right to forgive sins, was one that could he seen with the natural eye. But that one
so disabled with paralysis as that it took fourctory him to the place where Jesus was
should at the command of another take up his bedvwaik away was something that the
natural eye could see, and such a miraculous waskthe proper proof to the natural reason
of the truth of the claim to divinity of Him who germed it.

And here, by the way, let me observe a differeneewvben the false miracles of
Romanism and the true miracles of the gospel. dnsubstantiation, for instance, deluded
Papists are taught that when the priest blessdwdagl, the bread becomes the soul and body
and divinity of the Saviour. And yet their sensesatcadict the truth of this so-called miracle.
They must acknowledge that to the sense of sidtgmell, and of touch, the bread appears
exactly what it was before consecration. The gospiehcles argue from facts, which the
senses may apprehend, to truths above their stopd2opish miracle of transubstantiation
contradicts the testimony of the senses. Now, #reses have their own function in the
Christian religion; and for one to act contrarytte simplest truths, which even natural
conscience and one’s very senses might instrucirgng an iniquity which God will judge.
Our Lord Himself asks the disciples to make uséheir senses when He says, “Handle me
and see, for a spirit hath not flesh and bone,easeg me, have.” And similarly, as already
referred to, the Apostle John establishes the temse of those to whom he writes
concerning the truth of our Lord’s humanity, by apling to what they heard with their ears,
to what they saw with their eyes, and to what #rese of touch also taught them, for their
hands handled Him.

Here, then, our Lord demonstrates a truth whicbimfiits very nature, could not fall
within the ken of the senses, by a fact which conagarally within that scope. He says to the
paralytic, “Arise, take up thy bed and walk.” It svdone in His own name; it was an act of
omnipotence. Immediately, the paralytic took upliesl and walked. In this way He showed
that He was more than a mere man: He showed thatadeOmnipotent: He showed that He
was God manifest in the flesh; and having showes] the thereby showed that He did not
irreverently invade prerogatives which belongedstmd only, when He said, “Son, thy sins
are forgiven thee.” It was a prerogative of the ®bMan even in the days of His flesh to
forgive sins, for He did not cease to be God whenbldcame man. It is with similar import
that the title Son of Man occurs in the verse pietwe our text. “No one,” He says, “hath
ascended up to heaven, but he that came down feaveh, even the Son of Man, who is in
heaven.” The Son of Man, then, is not only Omnipgteéle is Omnipresent. He is God with
us, with two distinct natures in one divine Personever. This title, then, occurs in such
relations and circumstances as to show that trengeman is the Lord from heaven, the Lord
of glory.

In the third place we are to note that this titBoh of Man” occurs in circumstances that
are fitted to teach us that He is the only Medidtetween God and man. That Mediatorship
involves two states, that of humiliation and thategaltation, and in relation to both these
states this title very frequently occurs. Let mmired you of a few salient passages. “The Son
of Man,” He says, “came not to be ministered uiiat to minister; and to give his life a
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ransom for many.” The Son of Man, then, is a marist that is, a servant. He is the servant
of Jehovah. That service involves suffering — HeegiHimself a ransom. It involves deep
poverty — “The foxes have holes and the birds efain have nests, but the Son of Man hath
not where to lay His head.” The Son of Man, asdéesant of Jehovah, came to save that
which was lost; and, therefore, the Son of Man nbsset at nought, must be delivered into
the hands of the Gentiles, must be condemned antbpleath — “As Moses lifted up the
serpent in the wilderness, even so must the SoMaf be lifted up;” for He was thus
signifying what manner of death He should die. T8esvice, however, goes not without its
reward. The Son of Man, the servant of Jehovah sdféered so many things, who was
betrayed, must rise again from the dead on thd thay, and must be glorified. The Son of
Man was to come in the glory of His Father andHil angels, and then would He give to
each according as His work should be — “For adigining that lighteneth out of the one
part under heaven shineth unto the other part umekgren; so shall also the Son of Man be in
his day.” (See Luke 17:24,37.) The Son of Man, whtrue God and real man, is the only
Mediator between God and man. This, then, deandsgis He whose name is as ointment
poured forth, the righteous love Him. Is the SoMain precious to you? This is He who is as
the shadow of a great rock in a weary land. Hawe fled to Him for shelter? Surely He is
attractive.

But this Son of Man, attractive in His Person affete, is attractive as a sacrifice. He is
lifted up. He is the antitype of the serpent ofdstan what way? By the manner of His death.
He suffered the death of the cross. He was thusraanirse for us: for it is written, “Cursed
is every one that hangeth upon a tree.” Death byiftxion was meted out, according to the
law of Israel, only for the very worst malefactohen Christ then was crucified He
suffered the penalty of the worst kind of malefastdNot that He personally deserved it, for
personally He was innocent; bofficially, and in the sight of God, He was guilty, and that
because the sins of others were imputed to Himomdéhat account suffered the penalty of
the worst transgressions. This in no wise makesJdws innocent of their crime in the
matter. One has truly said that “the soul of Hifesings was the sufferings of His soul,” so
we may say that the sufferings of His body, whereleywas made a curse, were but the
indicator by which we may faintly read what were infinite sufferings of His soul — the
sufferings flowing from the awakened sword of devijstice. Let their sin-sick souls behold
the Son of Man made a curse for them!

Now, these great sufferings, we are told, were seary. Hanust be lifted up. Why must
He?

(a) From the necessity of the divine decree. Thiz matter alluded to by Peter on the
day of Pentecost: “Him being delivered by the dateate counsel and foreknowledge of
God, ye have taken, and by wicked hands have @ddind slain.” Many in all ages would
like to exclude the prerogative of God to determéwvery event. We have, on the contrary,
from our infancy been taught that “the decrees ofl Gre his eternal purpose whereby,
according to the counsel of his will, he hath far dwn glory foreordained whatsoever comes
to pass.” God has a plan embracing everything avée, earth, and hell, and we may say
that Christ crucified is the heart of hearts intthan. And if the whole was foreordained
even as it shall come to pass, surely that whiclupies such a place in the plan as the death
of the Son of God was settled from all eternityhe divine purpose. There is a necessity of
His being lifted up which arises from the naturdhef divine decree.

(b) Again, there is a necessity arising from the reatf divine love. This necessity,
which arises from the nature of divine love, is wisabrought out in the verse immediately
succeeding our text: “For God so loved the worlat the gave his only begotten Son,” etc.
This love, which saves perishing sinners, couldi@vn only in a way consistent with the
holiness, the justice, the truth of God. But whéis tlove saves sinners through the
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incarnation, the death, and the resurrection ofSine of God, Jesus Christ, sinners are saved
in a way which is glorifying to all the divine atiutes. Now, it was the good pleasure of His
will that the greatness of this love towards the Ehould be shown in the sacrifice of the Son
of God, that thus grace might reign through righteess unto eternal life. And in view of
the unity of purpose which subsists in the Perdaothe Godhead, it was impossible but that
this purpose, which was of the Father, should laésthrough the Son.

(c) Yet, again, the Son of Man must be lifted up rdev that the scriptures should be
fulfilled. The scriptures were like cords by whitlfis sacrifice was bound to the altar. Very
instructive it is to read the gospels, and esplgcidiatthew, in this connection. We were
guilty of contemning the counsel of the Most Higimd, in thus slighting His counsel, of
destroying ourselves. But He who saves us must e Who, so far from contemning the
counsel of the Most High, will honour and glorify iThus, His whole wonderful and
mysteriously-beautiful life under the law was sp&mthonouring the divine counsel, in
fulfilling the scriptures, in fulfilling the word foGod. Was it not in fulfilment of that word
that He became incarnate? — “Unto us a child isibanto us a Son is given, and the
government shall be upon his shoulder, and he beatlalled the wonderful, the counsellor,
the mighty God.” It was not by chance that He whshe tribe of Judah, of the family of
David. There was a must needs be in the matter — fo

“The Lord in truth to David swear,
He will not turn from it;

| of thy body’s fruit will make
Upon thy throne to sit.”

There, was a necessity of His being born in Betilghfor thus it is written by the prophet,
“And thou, Bethlehem, in the land of Judah, art that least among the princes of Judah, for
out of thee shall come a Governor that shall riyepeople Israel.” It was not by chance that
He went down into Egypt. Cords stronger than biedven and earth in their place bound
Him to it. It is written, “Out of Egypt have | cell My Son. So in like manner might we
instance the necessity of His coming to Nazardthli® speaking so much in parables, of His
giving commandment so frequently concerning Hisacles that they should be told to no
man. It was all in order that the Scripture shdwdfulfilled. For the things concerning Him
hadan end. And in order that the Scripture should be fudfillHe must be the antitype of the
brazen serpent, He must be made a curse, He musirbkered among transgressors; the
sword of divine justice must be awakened against.HFHih! He must be lifted up, in order
that the Word of God should be fulfilled. We wereumded through the belief of the lie.
Salvation is to be wrought out by One who honotes Word of God in an inexpressibly
glorious way. He was obedient unto death, everdéagh of the Cross. And that this was His
own view of the necessity of His sufferings is pliom Matthew 26:53, “Thinkest thou that

| cannot now pray the Father and He shall presenily Me twelve legions of angels? But
how then shall the Scriptures be fulfilled;” Hisdyomust be broken, but the Scriptures
cannot.

In the last place there is a necessity of His bdiited up, of His bearing the penalty,
from the nature of divine justice. It was freelwtlthis business of fulfilling the conditions of
the covenant of redemption were undertaken by Hamfall eternity in the divine counsels.
But now we are to regard Him as having undertakepetrfect these conditions; we are to
regard Him as having actually put His hand to theugh; we are to regard Him as made
under the law, and as one to whom sin is imputéerd is in that case a necessity arising
from the nature of divine justice that He suffee fenalty which that sin deserves. And if
these things be done in a green tree, what shalbhe in the dry? If sin when borne by the
personally blameless Lamb of God cannot from thereaof divine justice go unpunished,
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yea cannot go without its adequate punishment, sloall those who bear their own sins,

especially how shall such as refuse to submit i@righteousness of God, which is brought

near to us in the Gospel, expect anything else thahthey should die in their sins, and

eternally bear the penalty of their personal simégk? This, we repeat, is the antitype of the
brazen serpent. This is God’s provision under tbep@l for perishing sinners. Now, what is

the reason for crying so much about this objediaih? Because naturally we are prone to
look for salvation from some other source than dhé/ name given under heaven among
men whereby we must be saved. And the Holy Spiay fme pleased to make some part of
Christ’s glory and excellency irresistibly attragtito perishing sinners, to sin-sick souls, for
a glimpse by faith of Him is what is essential to oomfort and salvation.

lll. We inquire, in the third place, into the sudtaness of this illustration to show forth
the manner in which perishing sinners become istedein this provision made by God. In
Israel, according to the flesh, there was not @nbrazen serpent provided, but proclamation
was made throughout the camp of Israel, which glybwould have covered a space of
ground not less than three miles square, that véwesowas bitten of the fiery serpents
should look to the serpent of brass, with the aswe that when they beheld the serpent of
brass they should be healed. To beholtb get at least a glimpse — of the serpent was
essential. Not unlike to this is God’s way in tlesgel. He sends forth His heralds to the ends
of the world, testifying concerning this gloriousopision of the blessed God, not only that
the Son of Man came to do the will of Him that simh, and that this is the will of Him that
sent Him, that of all whom the Father hath givemHHe should lose nothing, but should
raise it up at the last day, but also that thithe will of Him that sent Him, that whosoever
should see the Son (should behold Him as they bethel serpent of brass of old), and
believe upon Him (or trust in Him) should have e#iife, and that He will raise him up at
the last day. In other words, ambassadors of tspaja@re to proclaim that, as the beholding,
or catching a glimpse, of the serpent of brass twa<ondition of getting a benefit from the
serpent of brass, so faith in the Son of Man macierse for us, is not the meritorious, but the
instrumental condition of sinners getting a savegefit of this glorious provision of God in
the gospel. How ought we to think of this faithislta taste, not a natural taste for natural
food, but a spiritual taste for the Bread of Gads lan apprehension through the Spirit of the
deep things of God. It is a right, not a naturaufty for seeing natural objects, but spiritual
right to behold spiritual objects. “We have sees glory,” said they, “as of the only begotten
of the Father.” It is a new sense of spiritual h&ar“Incline your ear,” saith the Lord by
Isaiah, “hear, and come unto me, and your soull sival and | will make with you an
everlasting Covenant.” It is, in one word, “a Spwrought trust in an all sufficient
Mediator.” The object of it is the Son of Man. dtthe Holy Spirit that works this trust in the
heart. The instrument by which it is wrought is thespel, read or heard. But it is the
individual perishing sinner that must exercise thisst. This faith, which is of the operation
of God, is yet a trust which the gospel imposea dsity upon every sinner of mankind that
hears it. For is not Christ all-sufficient? Is neach sinner's warrant to trust in Him
unimpeachable? Is not each sinner’s need of baiegested in Him so great that he or she
might reasonably be expected to agonise to getrpge of this glorious object?

IV. In the last place we notice the suitablenesthefillustration to teach us the blessed
results of a hearty trust in the Redeemer. In #ee ©f the type we are told that it came to
pass that if a serpent had bitten any man, wheseheld the serpent of brass, he lived. But in
the case of the type whosoever believeth in the @dvlan, who was made a curse for us,
shall not perish, but shall have eternal life. Phaper-effect of beholding the serpent of brass
was but to add a few years to one’s natural lifg, to behold the Lamb of God infallibly
resulted in our being delivered from an endles$ keld in our being put in possession of
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endless felicity, yea of eternal life, of an eténvaight of glory. Who can comprehend all the
difference between heaven and hell? Who can coraptethe blessedness of being saved
from the latter, of being put in possession of filiener. But this is the alternative. If we
despise and neglect this great salvation our camdill be immeasurably more intolerable
than that of those who never heard of this salmatibor this is the condemnation that light
hath come into the world and men loved darknesgerahan light because their deeds were
evil.” If, on the other hand, through the mercyGid we make choice of the good part, then
eternity shall not hear the end of our song ofggdao Him who rescued us from so great a
misery, and who put us in possession of so greay.g|

Have you, my friends, realised your need of Chtlsg, antitype of the brazen serpent?
Has the Son of Man, made sin for us, become thie all to you? Have you seen rich divine
power and graciousness in Christ and Him crucifiedhat you could not but commit to Him
the saving of your soul altogether? It is wortmknng of, that in the case of the remedy of
the brazen serpent, it was not the effort it cot to get a view of the brazen serpent that was
of consequence; what was of consequence was thatbfhct lifted up upon the pole should
become visible to the person wounded. It would desb have caused some persons more
exertion than others. Similarly what is of consetgein the great matter of the saving of the
sinner is that a spiritual view of Christ crucifigie wisdom of God and the power of God,
be obtained, so as that one is sweetly yet iribgisirawn to put one’s confidence for time
and eternity in Him. And let no one seeking to cdm&od by this way fear that he will not
be welcome. For what is it that renders the nantefliabut his want of righteousness? Now
Christ crucified will be your righteousness if yoagcording to the commandment of the

everlasting God, but submit to and accept of Hiee that ye despise not so great a salvation.
[July 1904]
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Sermon
Preached before the Synod in Inverness, 5th JAB4,1

By the Rev. ALEX. STEWART, Edinburgh.

“And | say also unto thee That thou art Peter, @gpmoh this Rock will | build my church,
and the gates of hell shall not prevail againstiMatthew 16:18.

When Christ came to the coasts of Caeserea Phiip@sked His disciples the question,
“Whom do men say that I, the Son of Man, am?” Therdivine wisdom manifested in the
way in which he led up to the subject with which #sired to confront them. For it is not
principally what other men thought of Him that Gitrdesired to hear: He wished to hear
what His own disciples thought of Him, and He widhe hear it from their own lips. So He
led them first of all to speak of the views whitley had been hearing expressed round about
them. That is the setting in which He wisltlear confession placed. That is the background
over against which He desires it set, the erronesmus conflicting conceptions of the
unenlightened mind. These opinions He leads thesettorth, first, that their own testimony
may appear all the more decided and unmistakeahleason of the a contrast.

They told Him what men were saying. And what ssikes first of all regarding the
popular view is the lack of unanimity which it digps. Some said one thing, some another.
They were not of one mind or of one speech. Ther®i here the harmony of belief which is
the mark of those who drink at a common Fountainkabwledge, and listen to one
instructing voice. And as it was in the past, sasistill. When men are left to their own
speculations, there is always disagreement in thiews concerning Christ. They are at
variance among themselves. Some advocate one flsmong another. So true is it that in this
great Mystery of Godliness human reason is nobieliguide. We need a more sure word of
prophecy. We need the light of heaven itself, signn the dark place of our ignorance and
our folly.
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In refreshing contrast with this discord is therhany that prevailed among those who
were taught of the Father in heaven. One man sdeakkem all. When Christ turns to His
disciples and says, “But whom say ye that | am2éPdoes not reply, “Well, this is John’s
view, and this is James’s view, and this othernsl@w’s view, and my own is different from
them all.” “Thou art the Christ, the Son of the ing God,” said Peter, and he expressed the
thought of every heart. And it is the same stilheffe are many things about which,
unhappily, the people of God are not agreed amobegselves. There are many things about
which they do not yet see eye to eye — forms ofathgovernment, modes of worship, and
other principles and practices of various kindst tBere is one question regarding which the
whole family in heaven and on earth speak with woiee. When they are asked “Whom do
ye say that | am,” one man answers for them allePeas answered for them already. And
the answer is. “Thou art the Christ, the Son oflitheg God.”

But we should not forget that this very diversifyview regarding Christ has a certain
value of its own. It is a testimony to the manyesidess of His character. All these opinions
indeed come short of the truth, as the gropingghefunaided understanding ever must; yet
the fact that Christ produced such different impi@ss on different minds is an evidence of
the manifold aspects of character which He mamtesSome said He was Elijah. The
majesty and dignity of His character, His sternuwtamation of evil, His vindication of the
claims of Jehovah, His unwavering adherence tdtrtgminded them most of all of the
Prophet of Fire. To others He had all the tenderrsesl soft pity of a weeping Jeremiah.
Others He reminded of some one else of the prophethrist you have all the prophets in
one. All the strength and beauty and majesty anekmess, and zeal and tenderness and love,
which distinguished one or other of the prophetsutstanding measure are found in Him in
perfect degree and in the most harmonious combimakie has the strength of each and the
weakness of none.

“But whom say ye that | am?” In putting this questito His disciples Christ had
manifestly in view a definite end in connectiontwhiis public work. It is not merely that it
was sweet and refreshing to Him after the jarringconceptions of the world to hear the
voice of those who had heard and learned of thieeFathe voice of the dove in the cleft of
the Rock; the question was meant to serve a mateclive purpose. The time had now
come when Christ must plainly tell His followergtegn truths which should appear strange
and distasteful to them. He must tell them abowt #lifferings and death. Hitherto His
references to the Cross had been veiled and ohdberelisciples were not ripe for a fuller
disclosure. It needed a deep and solid foundatfoknowledge to bear the weight of that
awful truth. The necessary prerequisite was anradstonviction of the glory of His Person.
Without that conviction the Cross must have ovelmieel them. But a firm grasp of the truth
concerning His Divine glory and His Messiahshipwdddave interpreted the Cross for them,
and caused light to shine through the darkness thadshame. So we find that their
apprehension of this truth has been gradually astng in clearness and strength. It was the
outcome not so much of His specific teaching onsthigiect as of His Life and Work among
them. What He was and what He did were allowedawvey their own impression and
communicate their own teaching. In connection wité first miraculous draught of fishes,
for example, and again after the great apostacynwhey were asked to contemplate the
prospect of following the many who went back andked with Him no more, we find the
disciples plainly confessing their faith, concemiHis Person and Office. There was this
difference, however, between then and now. All ¢hpevious confessions may be said to
have been wrung from them in the white heat oftereent. They were uttered in the midst
of trying circumstances, when the disciples wereptiemoved. What Christ wishes to hear
now, and this not least for their own good, is tdam and deliberate expression of their
settled convictions.

Sermons from the F P Magazine vol 9 p. 21



And when Christ comments on this testimony whateidghasises in it, first of all, still
with His disciples’ good in view, is its heavenlgse He wishes them to realise that their faith
does not stand in the wisdom of men but in the posieGod. “Blessed art thou Simon
Barjona: for flesh and blood hath not revealed ritouthee, but My Father which is in
heaven.” The knowledge at which Peter had arrivedl ot been attained through his own
speculations; it was not merely a shrewd inferesfdés own judgment; it was not due to the
more penetrating keenness of Peter's discernmenheormore powerful grasp of Peter’'s
understanding. It came direct from heaven. Why ddiasst lay stress on this fact? To assure
His disciples, with the sifting experiences of aftlys before His eye, that this was no
delusion that had taken possession of their miftie. conclusions of flesh and blood are
always fallible; there is always the element of emminty and of misconception and of
incompleteness. What we assert with the greateghasis to-day we have often to retract to-
morrow. But it is not so here. This is the resultttee Father's own teaching. There is no
room for misconception or uncertainty. This is n®ain of the fancy, no creation of a
temporary emotion, no distorted fragment of trulattmust be modified with a fuller
accession of light. It is truth itself, completégr@al, unchangeable.

Christ proceeds to unfold to His disciples the gigance of their testimony. First of all it
has a particular significance for Peter himselfntil say also unto thee that thou art Peter.”
Simon now gets a new name. That new name had beemged him at his first interview
with Christ. When Andrew had brought forward histber to the Saviour he himself had
already found near the banks of the Jordan, Chast seen in the rough weather-beaten
fisherman of Galilee the rock-like apostle of treeyslto come; and, with Caeserea Philippi
before His mind, had said to him “Thou shalt bdechkalled Peter.” The new name is the
outward symbol of the new nature. Simon has nowif@sted that he has received a new
nature. The confession he has first made is theeece of it, He is a new man, and it is
fitting that he should have a new name.

But Christ does not stop at Peter in unfolding significance of this testimony. He
proceeds to show its meaning with reference tauihee body of believers. “Upon this Rock
will I build My church and the gates of hell shadit prevail against it.” There are three truths
brought before us in these words that call for meration —

I. The Rock.
[I. The Church built on the Rock.
[ll. The security of the Church because it is baritthe Rock.

l. The Rock.

| am not going to waste time in proving that theeR® not Peter. | need only remind you
of the very significant difference of terminatioetitveen the word translated “Peter” and the
word translated “rock,” and merely add that if ttederence were to Peter the manner of
expression used here would be singularly indirext annatural. The Rock is Christ, the
Person to whom Peter had borne such wonderfulntesiy. Let us look again at Peter’s
words “Thou art the Christ, the Son of the Livingd>’

Take that expression to begin with, “The Living God/hat a wealth of glory we have
here. It is deep as the Fountain of the Being bbJah. He is Living, not only in contrast
with all other gods, the dumb lifeless idols, “wiiblinded nations fear.” He is living in the
sense that His life is from Himself. His Being isderived. He is self-existent, independent.
The Father hath Life in Himself. The Fountain ofsHiife has been filled from no other
source. It has always been full: it has never bigied.

Now here is the Son of the Living God, and He i8nly Himself. For His Sonship
implies identity of nature and equality of glorytiwithe Father. He is not lower in nature. He
is the Brightness of the Father’s glory. All théinite perfections of Supreme Godhead are
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His. The Jews clearly recognised that this wasluain Sonship. When Christ asserted that
He was the Son they accused Him of blasphemingausecHe made Himself “equal with
God.” The Son is the Father’'s Equal. One thing mmoeg be mentioned as implied in this
relation, and that is Communion, deep mysteriousaken Communion, the fellowship of a
mutual love that knows no limit and suffers no dmnNearly always when the Sonship of
Christ is mentioned in the Scriptures you find assied with it the thought of Fellowship.
The Word not only was God, but wasth God. The Only-begotten Son is in the Bosom of
the Father. This is My Beloved Son in whom | amlvpdéased. | was daily His delight,
rejoicing always before Him.

There is something else, too, along with this, westnibear in mind before we can realise
how wonderful Peter’'s confession really was. Wesareaccustomed to hear the Divinity of
Jesus of Nazareth proclaimed that it has becomss twell-nigh a commonplace. We have
almost ceased to wonder. It is part of the heritsfigbeological truth on which we enter from
our earliest years. But think how different was thse of Peter. There stood One among the
disciples who was in many respects like one of #dedwes. He had a true body and a
reasonable soul. They knew that He had been borBathlehem. They knew the
circumstances of His birth. They knew Mary who bétien. They were familiar with His
brethren. He was poor and obscure in station. He hendled the carpenter’s tools in
Joseph’s workshop. He was subject to wearinesgaimj He felt the pangs of hunger and
thirst. He was a man of sorrows and acquainted grigsf. Where is His Throne? Where is
the resistless army He is to lead on to victory? eWhare the splendours and the
magnificence of heavenly royalty? He is despiseatirajected of men. His claims are denied
and ridiculed. And think, too, in connection witiat, how often it happens among ourselves
that we fail to recognise worth and merit just hessait happens to be at our side. Our very
closeness to it, strange as it may appear, obsouregision. Familiarity, as we say, breeds
contempt, or if not, at least it blunts our peraaptIt needs distance and the lapse of time to
give us the just sense of proportion, to bringtbettrue perspective. We neglect and despise
our prophets while they are with us, and when they gone we begin to build their
sepulchres.

Now all this about Christ must have been beforefemind; it must have been clearly
present to his consciousness; but through thatpagdnd that, his faith passed to take hold
of this other truth, here is the Son of God. Tha $bman is the Son of God. In heaven’s
own light flashing in upon his soul Peter saw, l@hethe vail of humanity and earthly
obscurity, the glory as of the only begotten of Ba¢her. Whom do men say thahé Son of
Man, am? Thou art the Christ the Son of the Living God.

But there is more implied in Peter's words thanescpption of the glory of Christ's
Person. They indicate likewise a knowledge of Hiic®. Thou art the Christ, the Messiah,
the Anointed One. We have here, not only the Santhe Servant. This is He who had been
promised and prefigured, looked for, longed forayed for, throughout the successive
generations of the Church of God from the beginrefghe world. This is He of whom
Moses and the prophets did speak; this is He ofwtie sacrifices and the types, the manna,
and the smitten Rock, and the brazen serpent, laticeather foreshadowings of the coming
Deliverer did testify: This, in a word, is the Sawi, anointed for His official work, a prophet
to reveal unto us the Father, a priest to reconmsleinto God by His Blood, a King to win
and rule and defend us.

This then is the Rock, the Church’s only Foundatitesus Christ, the Son of the Living
God, and at the same time the Son of Man, in tbeyglf His Person as Emmanuel, and in
the completeness of His saving work as the Anoiofetie Lord.

[I. The Church built upon the Rock.
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A great deal might be said regarding the figurd teahere employed. The Church is
spoken of as a Building. That figure fittingly regents its function in the world. The Church
is a house, or dwelling-place, the dwelling-plat¢he Living God Himself. The Church is a
city, the “strong city” of God, which hath salvati¢for walls and bulwarks.” The Church is a
temple, where believers, as a spiritual priesthafigr up spiritual sacrifices on God’s own
altar, which is Christ. The Church is a fortressevenhdwell the good soldiers of Jesus Christ,
whom He calls to engage in the conflict with Saaad sin and error in the world. There is a
wide and interesting field of meditation openedogfore us in that direction; but | forbear to
enter it now. There are three truths on which kdeefix your attention in connection with
the Church.

(a) Notice, first of all, that word “My” — My churchl'here you have the quiet dignity
of conscious power and assured possession. My @halithough as yet He had only that
despised and feeble following, although He was early every hand despised and rejected
of men! But at that hour in Caeserea Philippi, tiweire, in all the glory of its triumphs, rose
up before His view. He saw through the centurieslkihilding in its completeness. He saw
the design realised in the finished work. He saw ‘tively stones,” coming from north,
south, east, and west, as numerous and as brigheadars of the sky or the drops of the
summer dew. He saw the walls rise up in statelinasisbeauty, until at length the head-stone
is brought forth with shoutings; and the Holy Cibew Jerusalem, comes down from God
out of Heaven, prepared as a bride adorned forhbsband. His they were by manifold
rights. They were His by right of gift. They werdoae-gift from the Father to the Son. Love
gave them and love received them, though the gigindpem meant that God should bruise
and put to grief His own Son, and the taking ointhmeant for that Son Gethsemane and
Calvary. They were His by right of creation. By Hil things were made. All things in
heaven and on earth were created by Him and for. Hihey were His by right of
Redemption. Christ loved the Church and gave Hifrieelit. He loved them, and redeemed
them unto God by His Blood. And they were His fipaby right of conquest. He won them,
and brought them to give themselves to Him in glad willing self surrender.

(b) This leads me to the second point, and that otsider the meaning of this word
Church. The word translated Church means an asgevhpkople that are called, called out.
This is what constitutes the Church. It is madeotihose who have been “called out” from
the world into union and communion with Christ, 8en of the Living God.

Let us dismiss from our minds every thought abauitdings, the material structures
made up of wood and stone which we call churches.uk dismiss, too, for the time being
the distinction between different sects and denatrons throughout the Christian
commonwealth. It is a necessity for the presertttiere be separate outward organisations;
but the question that lies at the root of this srais not whether a man is an Episcopalian or
an Independent or a Baptist or a Presbyterianeihas been called by the Spirit of God,
quickened in soul, then he belongs to the Churdbhofst whatever denomination he may be
connected with among men. When | say that | doansh to be understood as minimising in
the least degree the importance of a distinctisgrt®ny for the Truth. We need not be much
moved by a great deal of the superficial talk thdteard on every hand regarding this subject
to-day, the talk about sinking differences, andogetsing only what we have in common,
and acknowledging the good in every system of helieese are among the platitudes that
are declaimed in the name of Christian charity,hwiarying degrees of loudness and
vehemence, among all kinds of religious circlespirthe General Assembly to the popular
bazaar. A great deal of that kind of talk, let ag at once, is about the most sickening kind of
cant in the world. Wherever men honestly love thatfi of God they will be ready to stand
up for every jot and tittle of it: whenever thettridepreciates in value in their eyes they will
be ready to sacrifice parts of it for the sake>demal unity. Different denominations are an
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unfortunate necessity in the present state of thddwand it is the duty of every rational
being to seek the communion of that body which esthenost closely to the pattern shown
on the mount, which is most closely conformed ® Hcriptural model. But while all this is
recognised, it must not be forgotten on the otlaedhthat the Church is a spiritual society, an
assembly, of souls who have been quickened by pét 8f God, born from above, and
united by faith to the Person of Jesus Christ. \&\&r there are those who have been made
partakers of this heavenly calling there is a deepé&y among them, underlying all outward
differences, than is found among others, who mdsaibe the same creed, and hold the
same principles, and join in the same worship.

(c) Notice again the blessed assurance containdteiwords “I will build.” There you
have the note of certainty, of fixed resolve, oflimching purposel will build; not another.
He is the Foundation and He is the Builder. Thisknadso He has reserved for Himself. He
does not delegate it to any other. None else cocanld/ it through. But when He says “I will
build,” there is the pledge and assurance of sgcdés matter how strong death and sin and
Satan may be; no matter how great the enmity amditiwillingness of men; no matter how
fierce the opposition the work encounters, and haghty the difficulties, He shall not falil
nor be discouraged till He bring forth judgmentaiwaictory.

lll. The security of the Church because it is baiitthe Rock.

The gates of hell shall not prevail against it. Tdygression “the gates of hell” is
sometimes regarded as equivalent merely to the Waeltl” On that view the words simply
mean that the Church shall never perish. It possess undying life. The gates of hell shall
never open to receive it. But there is undoubteadbye implied in the words than that. There
is plainly the idea of conflict, of an attempt torsn and destroy the Church. In those days
cities were usually enclosed within walls, and eafjdeal of important business was done at
the gates. There the elders met to deliberatee tbfen judgment was decreed, and there
councils of war were held. The leaders of the pe@dsembled at the gates, and put their
heads together, and brought forth their collectxperience and skill. From this fact the
expression used here is apparently borrowed. “Htesgof hell” is a way of describing the
complete resources of Satan, all his strength aadctenand subtlety.

Satan is the avowed and inveterate enemy of Chnsdt His Church. He is waging
continual war against the followers of the Lamb, \# leave no stone unturned to pluck
them out of their Saviour’'s hand. Not with fleshdaplood has the Church to wrestle, not
with confederacies of human strength, however fdatlie; but with the principalities and
powers of hell, with wicked spirits in high places.

Well, the promise given here is that it is the @huof Christ that shall prevail in this
conflict and not Satan. How abundantly have thedadreen fulfilled already. Satan has been
attacking the Church throughout the generationsl Ba has continually been foiled.
Sometimes he has come with the storm of perseguéiod the blood of the martyrs has
flowed in copious streams, but the blood of thetymarhas been the seed of the Church.
Where one man fell ten men were ready to stephistglace; and the ranks closed up again.
The bush has been burning, but it has not beenuomed Sometimes he has come with
floods of error, and many who promised well may éndneen led astray: nevertheless the
foundation of God has stood sure, having this dbal,Lord knoweth them that are His.
Sometimes he assaults with the blasts of temptati@ntempts the believer to sin, or to
doubt, or to despair. He treads his life down ® ¢ghound. He causes pain and darkness. He
leads him to stumble and fall, yet not all the desiof the Tempter can separate a believing
soul from Jesus Christ; not all the strength of t&h dislodge him from the Rock.

Two elements go to make up the security of anydingl. The first is that it have a solid
foundation. No building, we say, is stronger thas foundation. If the foundation is
unreliable the structure raised upon it shall nahd. Who can estimate the strength of this
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foundation? Who can define the stability of the RbaVho can measure the might of
Christ’s right arm, the efficacy of His atoning géice, the power of His risen life? There, to
begin with, lies the security of the Church.

But that other element is this, that the struchwewnell and truly laid on the foundation.
However solid the foundation may be, if there ifedeve Workmanship in the building, it
will not stand any great strain. He who is the Ftation of the Church is likewise its
Builder. The work of applying Redemption is His avitnis as divine a work as the procuring
of it. Christ’'s own hands lay the stones on the lRate unites the souls of His people to
Himself by the power of His own Spirit. The workgrface shall never fail.

Though hill amid the seas be cast,
Though waters roaring make

And troubled be; yea though the hills
By swelling seas do shake,

the Church of Christ need not be afraid conceriisigternal security; for it is built on the
Rock of Ages by the hand of a divine workman, amerdéfore the gates of hell shall not
prevail against ittaugust 1904]

A Sermon

By the Rev. GEORGE WHITEFIELD.

Preached in the High Church-yard, Glasgow, on Shbi&th September, 1741.
[This Sermon (entitled “The Method of Grace”) ik¢a from the book on
“The Revivals of the 18th Century,” particularly atmlauslang. — B.]

“They have healed also the hurt of the daughtenppeople slightly, saying,
Peace, peace, when there is no peace” — Jerenidh 6:

As God can send a nation or people no greateribtedhan to give them faithful,
sincere, and upright ministers, so the greatestectitat God can possibly send upon a people
in this world, is to give them over to blind, unesgrate, carnal, lukewarm, and unskilled
guides. And yet, in all ages, we find that thergehbeen many wolves in sheep’s clothing,
many that daubed with untempered mortar, that @sied smoother things than God did
allow. As it was formerly, so it is now; there amany that corrupt the Word of God and deal
deceitfully with it.

It was so in a special manner in the prophet Jeesitime; and he, faithful to his Lord,
faithful to that God who employed him, did not féibm time to time to open his mouth
against them, and to bear a noble testimony tinéim@ur of that God in whose name he from
time to time spake. If you will read his propheggu will find that none spake more against
such ministers than Jeremiah, and here espeamalheichapter out of which the text is taken,
he speaks very severely against them — he changeswith several crimes; particularly, he
charges them with covetousness: “For,” says hénénl3th verse, “from the least of them
even to the greatest of them, every one is giverot@tousness; and from the prophet even
unto the priest, every one dealeth falsely.” Andnthin the words of the text, in a more
special manner, he exemplifies how they had dealsely, how they had behaved
treacherously to poor souls: says he, “They haweldealso the hurt of the daughter of my
people slightly, saying, Peace, peace, when tisane peace.”

The prophet, in the name of God, had been denognear against the people, he had
been telling them that their house should be leffotate, and that the Lord would certainly
visit the land with war. “Therefore,” says he irethlth verse, “I am full of the fury of the
Lord; I am weary with holding in; I will pour it dwpon the children abroad, and upon the
assembly of young men together; for even the hukhath the wife shall be taken, the aged
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with him that is full of days. And their houses khee turned unto others, with their fields
and wives together; for | will stretch out My haagon the inhabitants of the land, saith the
Lord.” The prophet gives a thundering message, tthet might be terrified and have some
convictions and inclinations to repent: but it seetimat the false prophets, the false priests,
went about stifling people’s convictions, and whbkay were hurt or a little terrified, they
were for daubing over the wound, telling them tkdatemiah was but an enthusiastic
preacher, that there could be no such thing asaweng them; and saying to people, Peace,
peace, be still, when the prophet told them theas mo peace.

The words, then, refer primarily unto outward tlEngut | verily believe have also a
further reference to the soul, and are to be refeto those false teachers, who, when people
were under conviction of sin, when people were fr@gg to look towards heaven, were for
stifling their convictions and telling them they megood enough before. And, indeed, people
generally love to have it so; our hearts are exogbd deceitful, and desperately wicked;
none but the eternal God knows how treacherousaheyHow many of us cry, Peace, peace,
to our souls, when there is no peace! How manyttegee who are now settled upon their
lees, that now think they are Christians, that rilater themselves that they have an interest
in Jesus Christ; whereas if we come to examing #geriences, we shall find that their
peace is but a peace of the devil’'s making — itas a peace of God’s giving — it is not a
peace that passeth human understanding. It is miiéeefore, of great importance, my dear
hearers, to know whether we may speak peace theants. We are all desirous of peace;
peace is an unspeakable blessing; how can we litrowt peace? And, therefore, people
from time to time must be taught how far they ngst and what must be wrought in them,
before they can speak peace to their hearts. $hibat | design at present, that | may deliver
my soul, that | may be free from the blood of htdg¢e to whom | preach — that | may not fail
to declare the whole counsel of God. | shall, frin@ words of the text, endeavour to show
you what you must undergo, and what must be wroimgyu before you can speak peace to
your hearts.

But before | come directly to this, give me leavepremise a caution or two. And the
first is, that | take it for granted you believéigen to be an inward thing: you believe it to
be a work in the heart, a work wrought in the dmuthe power of the Spirit of God. If you
do not believe this, you do not believe your Biblésyou do not believe this, though you
have got your Bibles in your hands, you hate thellXesus Christ in your heart; for religion
is everywhere represented in Scripture as the wb@&od in the heart. “The kingdom of God
is within us,” says our Lord; and “He is not a Ghian who is one outwardly; but he is a
Christian who is one inwardly.” If any of you placeligion in outward things, | shall not
perhaps please you this morning; you will understan® no more when | speak of the work
of God upon a poor sinner’s heart, than if | walkkibg in an unknown tongue. | would
further premise a caution, that | would by no meaosfine God to one way of acting. |
would by no means say, that all persons, beforg toene to have a settled peace in their
hearts, are obliged to undergo the same degreesnefction. No; God has various ways of
bringing His children home; His sacred Spirit blolwvevhen, and where, and how it listeth.
But, however, | will venture to affirm this, tha¢tore ever you can speak peace to your heart,
whether by shorter or longer continuance of yourvedions, whether in a more pungent or
in a more gentle way, you must undergo what | shatkafter lay down in the following
discourse.

First, then, before you can speak peace to youtd)gmu must be made to see, to feel,
made to weep over, made to bewail, your actualsg@essions against the law of God.
According to the covenant of works, “The soul thaineth it shall die;” cursed is that man,
be he what he may, be he who he may, that contimagtin all things that are written in the
book of the law to do them. We are not only to dmse things, but we are to do all things,
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and we are to continue so to do; so that the @agation from the moral law, according to
the covenant of works, whether in thought, worddeed, deserves eternal death at the hand
of God. And if one evil thought, one evil wordoifie evil action, deserves eternal damnation,
how many hells, my friends, do every one of us desevhose whole lives have been one
continual rebellion against God! Before ever, thane you can speak peace to your hearts,
you must be brought to see, brought to believe twhdreadful thing it is to depart from the
living God. And now, my dear friends, examine ybearts, for | hope you came hither with
a design to have your souls made better. Give aneeléo ask you, in the presence of God,
whether you know the time, and if you do not knowaatly the time, do you know there was
a time, when God wrote bitter things against yonemthe arrows of the Almighty were
within you? Was ever the remembrance of your sie/gus to you? Was the burden of your
sins intolerable to your thoughts? Did you ever theg God’s wrath might justly fall upon
you on account of your actual transgressions ag&sl? Were you ever in all your life
sorry for your sins? Could you ever say, My sins gone over my head as a burden too
heavy for me to bear? Did you ever experience acy shing as this? Did ever any such
thing as this pass between God and your soul?t|ffoo Jesus Christ’'s sake, do not call
yourselves Christians; you may speak peace to learts, but there is no peace. May the
Lord awaken you, may the Lord convert you, mayltbed give you peace, if it be His will,
before you go homel!

But further: you may be convinced of your actualssiso as to be made to tremble, and
yet you may be strangers to Jesus Christ, you naag ho true work of grace upon your
hearts. Before ever, therefore, you can speak geagsur hearts, conviction must go deeper;
you must not only be convinced of your actual tgraessions against the law of God, but
likewise of the foundation of all your transgressioAnd what is that? | mean original sin,
that original corruption each of us brings into therld with us, which renders us liable to
God’s wrath, and damnation. There are many podsghbat think themselves fine reasoners,
yet they pretend to say there is no such thingragnal sin; they will charge God with
injustice in imputing Adam’s sin to us; although have got the mark of the beast and of the
devil upon us, yet they tell us we are not borsim Let them look abroad into the world and
see the disorders in it, and think, if they canhi$ is the paradise in which God did put man.
No! everything in the world is out of order. | hasten thought, when | was abroad, that if
there were no other argument to prove original ®ie, rising of wolves and tigers against
man, nay, the barking of a dog against us, is afgrboriginal sin. Tigers and lions durst not
rise against us, if it were not for Adam’s firsh:sfor when the creatures rise up against us, it
as much as to say, You have sinned against Godyartdke up our Master’s quarrel. If we
look inwardly, we shall see enough of lusts, andi’'sieemper contrary to the temper of God.
There is pride, malice, and revenge, in all ourtseand this temper cannot come from God,
it comes from our first parent, Adam, who, afterfai from God, fell out of God into the
devil. However, therefore, some people may derg; et when conviction comes, all carnal
reasonings are battered down immediately, and twe poul begins to feel and see the
fountain from which all the polluted streams doamld/NVhen the sinner is first awakened, he
begins to wonder — How came | to be so wicked? Jjiet of God then strikes in, and shows
that he has no good thing in him by nature; thesdes that he is altogether gone out of the
way, that he is altogether become abominable, aagdoor creature is made to lie down at
the foot of the throne of God, and to acknowledgd God would be just to damn him, just
to cut him off, though he never had committed octeal sin in his life. Did you ever feel and
experience this, any of you — to justify God in ya@lamnation — to own that you are by
nature children of wrath, and that God may justly you off, though you never actually had
offended Him in all your life? If you were ever lywconvicted, if your hearts were ever truly
cut, if self were truly taken out of you, you woulé made to see and feel this. And if you

Sermons from the F P Magazine vol 9 p. 28



have never felt the weight of original sin, do matl yourselves Christians. | am verily
persuaded original sin is the greatest burdentnfeaconvert; this ever grieves the regenerate
soul, the sanctified soul. The indwelling of sintme heart is the burden of a converted
person; it is the burden of a true Christian. Heticwally cries out, “O! who will deliver me
from this body of death,” this indwelling corruptian my heart? This is that which disturbs a
poor soul most. And, therefore, if you never falstinward corruption, if you never saw that
God might justly curse you for it, indeed, my déaends, you may speak peace to your
hearts, but | fear, nay, | know, there is no treaqe.

Further: before you can speak peace to your hgartismust not only be troubled for the
sins of your life, the sin of your nature, but kikee for the sins of your best duties and
performances. When a poor soul is somewhat awakieyelde terrors of the Lord, then the
poor creature, being born under the covenant oksydties directly to a covenant of works
again. And as Adam and Eve hid themselves amongreles of the garden, and sewed fig
leaves together to cover their nakedness, so tbe fianer; when awakened, flies to his
duties and to his performances, to hide himselinfrGod, and goes to patch up a
righteousness of his own. Says he, | will be migidpd now — | will reform — | will do all |
can; and then certainly Jesus Christ will have mert me. But before you can speak peace
to your heart, you must be brought to see that i@ag damn you for the best prayer you ever
put up; you must be brought to see that all youredu- all your righteousness — as the
prophet elegantly expresses it — put them all twgyetare so far from recommending you to
God, are so far from being any motive and inducam®iGod to have mercy on your poor
soul, that He will see them to be filthy rags, ansteuous cloth — that God hates them, and
cannot away with them, if you bring them to Himarder to recommend you to His favour.
My dear friends, what is there in our performanmeseecommend us unto God? Our persons
are in an unjustified state by nature, we desesvigetdamned ten thousand times over; and
what must our performances be? We can do no gand by nature: “They that are in the
flesh cannot please God.” You may do things mdtgrgood, but you cannot do a thing
formally and rightly good; because nature cannbthove itself. It is impossible that a man
who is unconverted can act for the glory of God;damnot do anything in faith, and
“whatsoever is not of faith is sin.” After we arenewed, yet we are renewed but in part,
indwelling sin continues in us, there is a mixtafecorruption in every one of our duties; so
that after we are converted, were Jesus Christ tonccept us according to our works, our
works would damn us, for we cannot put up a préyeatit is far from that perfection which
the moral law requireth. | do not know what you ntlaipk, but | can say that | cannot pray,
but I sin — | cannot preach to you or any othersltsin — | can do nothing without sin; and,
as one expresseth it, my repentance wants to leatexpof, and my tears to be washed in the
precious blood of my dear Reedemer. Our best datiesas so many splendid sins. Before
you can speak peace to your heart, you must ngthmnkick of your original and actual sin,
but you must be made sick of your righteousnesa]lgfour duties and performances. There
must be a deep conviction before you can be brooghof your self-righteousness; it is the
last idol taken out of our heart. The pride of dwart will not let us submit to the
righteousness of Jesus Christ. But if you nevertfet you had no righteousness of your
own, if you never felt the deficiency of your owighteousness, you cannot come to Jesus
Christ. There are a great many now who may say/, \Wiel believe all this; but there is a
great difference betwixt talking and feeling. Diduyever feel the want of a dear Redeemer?
Did you ever feel the want of Jesus Christ, upanabcount of the deficiency of your own
righteousness? And can you now say from your heart, Thou mayst justly damn me for
the best duties that ever | did perform? If yourasethus brought out of self, you may speak
peace to yourselves, but yet there is no peace.
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But then, before you can speak peace to your sthésg is one particular sin you must
be greatly troubled for, and yet | fear there @&w bf you think what it is; it is the reigning,
the damning sin of the Christian world, and yet @eistian world seldom or never think of
it. And pray what is that? It is what most of ydink you are not guilty of — and that is the
sin of unbelief. Before you can speak peace to ywmart, you must be troubled for the
unbelief of your heart. But, can it be supposed #my of you are unbelievers here in this
church-yard, that are born in Scotland, in a rexntountry, that go to church every
Sabbath? Can any of you that receive the Sacrammeeta year — O that it were administered
oftener! — can it be supposed that you who hadn®ker the Sacrament, that you who keep
up family prayer, that any of you do not believetlie Lord Jesus Christ? | appeal to your
own hearts, if you would not think me uncharitalilé doubted whether any of you believed
in Christ; and yet, | fear upon examination, wewtidind that most of you have not so much
faith in the Lord Jesus Christ as the devil himde#fim persuaded the devil believes more of
the Bible than most of us do. He believes the diyiof Jesus Christ; that is more than many
who call themselves Christians do; nay, he beliesed trembles, and that is more than
thousands amongst us do. My friends, we mistakstartctal faith for a true faith, wrought in
the heart by the Spirit of God. You fancy you bediebecause you believe there is such a
book as we call the Bible — because you go to ¢hualt this you may do, and have no true
faith in Christ. Merely to believe there was sugbeason as Christ, merely to believe there is
a book called the Bible, will do you no good, mtman to believe there was such a man as
Caesar or Alexander the Great. The Bible is a sagepository. What thanks have we to give
to God for these lively oracles! But yet we may édévese, and not believe in the Lord Jesus
Christ. My dear friends, there must be a principleught in the heart by the Spirit of the
living God. Did | ask you how long it is since ybelieved in Jesus Christ, | suppose most of
you would tell me, you believed in Jesus Christasg as ever you remember — you never
did misbelieve. Then, you could not give me a betr@of that you never yet believed in
Jesus Christ, unless you were sanctified earlyfras the womb; for, they that otherwise
believe in Christ know there was a time when thelyrit believe in Jesus Christ. You say
you love God with all your heart, soul and strendfth were to ask you how long it is since
you loved God, you would say, As long as you canember; you never hated God, you
know no time when there was enmity in your heawirgf God. Then, unless you were
sanctified very early, you never loved God in ybig. My dear friends, | am more particular
in this, because it is a most doubtful delusionergby so many people are carried away, that
they believe already. Therefore, it is remarkedMdf Marshall, giving account of his
experiences, that he had been working for life, a@dhad ranged all his sins under the Ten
Commandments, and then coming to a minister askadhe reason why he could not get
peace. The minister looked to his catalogue, Aways he, | do not find one word of the sin
of unbelief in all your catalogue. It is the peanlwork of the Spirit of God to convince us of
our unbelief — that we have got no faith. SaithudeShrist “I will send the Comforter; and
when He is come He will reprove the world” of tha sf unbelief; “of sin,” says Christ,
“because they believe not on Me.” Now, my deamfde did God ever show you that you
had no faith? Were you ever made to bewail a haarthof unbelief? Was it ever the
language of your heart, Lord, give me faith; Loethable me to lay hold on Thee; Lord,
enable me to call Theey Lord andmy God? Did Jesus Christ ever convince you in this
manner? Did He ever convince you of your inabitidyclose with Christ, and make you to
cry out to God to give you faith? If not, do noteag peace to your heart. May the Lord
awaken you, and give you true, solid peace befovegp hence and be no more!

Once more, then: before you can speak peace to lyeat, you must not only be
convinced of your actual and original sin, the sofisyour own righteousness, the sin of
unbelief, but you must be enabled to lay hold ugh@nperfect righteousness, the all-sufficient
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righteousness, of the Lord Jesus Christ; you mayshbld by faith on the righteousness of
Jesus Christ, and then you shall have peace. “Caags Jesus, “unto Me, all ye that are
weary and heavy laden, and | will give you resthisTspeaks encouragement to all that are
weary and heavy laden; but the promise of restaderto them only upon their coming and
believing, and taking Him to be their God and tladir Before we can ever have peace with
God, we must be justified by faith through our Laresus Christ, we must be enabled to
apply Christ to our hearts, we must have Christubhd home to our souls, so as His
righteousness may be made our righteousness, B aserits may be imputed to our souls.
My dear friends, were you ever married to Jesuss€hbid Jesus Christ ever give Himself
to you? Did you ever close with Christ by a livédyth, so as to feel Christ in your hearts, so
as to hear him speaking peace to your souls? Cadepever flow in upon your hearts like a
river? Did you ever feel that peace that Christkepto His disciples? | pray God He may
come and speak peace to you. These things you empstience. | am now talking of the
invisible realities of another world, of inward iggbn, of the work of God upon a poor
sinner’s heart. | am now talking of a matter ofagrenportance, my dear hearers; you are all
concerned in it, your souls are concerned in ituryeternal salvation is concerned in it. You
may be all at peace, but perhaps the devil hasdulbu asleep into a carnal lethargy and
security, and will endeavour to keep you theré hiél get you to hell, and there you will be
awakened; but it will be dreadful to be awakened famd yourselves so fearfully mistaken,
when the great gulf is fixed, when you will be gall to all eternity for a drop of water to
cool your tongue, and shall not obtain it.

Give me leave, then, to address myself to sever#s sf persons; and O may God, in His
infinite mercy, bless the application! There arensocof you perhaps can say, Through grace
we can go along with you. Blessed be God, we haen lzonvinced of our actual sins, we
have been convinced of original sin, we have begwviaced of self-righteousness, we have
felt the bitterness of unbelief, and through graeehave closed with Jesus Christ; we can
speak to our hearts, because God hath spoken fmeaseCan you say so? Then | will salute
you, as the angels did the women the first dayhefweek, All hail! fear not ye, my dear
brethren, you are happy souls; you may lie downlandt peace indeed, for God hath given
you peace; you may die content under all the disggons of providence, for nothing can
happen to you now, but what shall be the effectod’s love to your soul; you need not fear
what fightings may be without, seeing there is peaithin. Have you closed with Christ? Is
God your friend? Is Christ your friend? Then, lagkwith comfort; all is yours, and you are
Christ’s, and Christ is God’s. Everything shall Waogether for your good; the very hairs of
your head are numbered; he that toucheth you, &hiche apple of God’s eye. But then, my
dear friends, beware of resting on your first cosi. You that are young believers in
Christ, you should be looking out for fresh disaoe® of the Lord Jesus Christ every
moment; you must not build upon your past expesgsengou must not build upon a work
within you, but always come out of yourselves te tlghteousness of Jesus Christ without
you; you must be always coming as poor sinnergdw avater out of the wells of salvation:
you must be forgetting the things that are behamd| be continually pressing forward to the
things that are before. My dear friends, you mestgkup a tender, close walk with the Lord
Jesus Christ. There are many of us who lose owreplg our untender walk; something or
other gets in betwixt Christ and us, and we fatib idarkness; something or other steals our
hearts from God, and this grieves the Holy Gha#d, the Holy Ghost leaves us to ourselves.
Let me, therefore, exhort you that have got peate @od, to take care that you do not lose
this peace. It is true, if you are once in Chiysty cannot finally fall from God: “There is no
condemnation to them that are in Christ Jesus;"ifoybu cannot fall finally, you may fall
foully, and may go with broken bones all your dayake care of backslidings; for Jesus
Christ’s sake, do not grieve the Holy Ghost — yaymever recover your comfort while you
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live. O take care of going a gadding and wandefiogh God, after you have closed with
Jesus Christ. My dear friends, | have paid dearbfarksliding. Our hearts are so cursedly
wicked, that if you take not care, if you do noegeaup a constant watch, your wicked hearts
will deceive you, and draw you aside. It will bedda be under the scourge of a correcting
Father; witness the visitations of Job, David, atiter saints in Scripture.

Let me, therefore, exhort you that have got peadesep a close walk with Christ. | am
grieved with the loose walk of those that are Glams, that have had discoveries of Jesus
Christ; there is so little difference betwixt themd other people that | scarce know which is
the true Christian. Christians are afraid to spealGod — they run down with the stream; if
they come into worldly company, they will talk dfet world as if they were in their element;
this you would not do when you had the first disoes of Christ’s love; you could talk then
of Christ’s love for ever, when the candle of thard shined upon your soul. That time has
been when you had something to say for your dead;lmut now you can go into company
and hear others speaking about the world bold dnamd you are afraid of being laughed at
if you speak for Jesus Christ. A great many pebphe grown conformists now in the worst
sense of the word; they will cry out against theegeonies of the church, as they may justly
do; but then you are mighty fond of ceremoniesanrybehaviour; you will conform to the
world, which is a great deal worse. Many will stdlythe devil bring up new fashions. Take
care, then, not to be conformed to the world. Whaate Christians to do with the world?
Christians should be singularly good, bold for theird, that all who are with you may take
notice that you have been with Jesus. | would exhou to come to a settlement in Jesus
Christ, so as to have a continual abiding of Goglaar heart. We go a-building on our faith
of adherence, and lose our comfort; but we shoalgrowing up to a faith of assurance, to
know that we are God’s, and so walk in the comébrthe Holy Ghost and be edified. Jesus
Christ is now much wounded in the house of Hisnfile Excuse me in being patrticular, for,
my friends, it grieves me more that Jesus Chrigukhbe wounded by his friends than by his
enemies. We cannot expect anything else from Ddistsfor such as have felt His power, to
fall away, for them not to walk agreeably to theaton wherewith they are called — by these
means we bring our Lord’s religion into contempt,bie a byword among the heathen. For
Christ’s sake, if you know Christ keep close by HifGod have spoken peace, O keep that
peace by looking up to Jesus Christ every momarth &s have got peace with God, if you
are under trials fear not, all things shall work your good; if you are under temptations, fear
not, if He has spoken peace to your hearts. Aahtbings shall be for your good.

But what shall | say to you that have got no pegitle God? — and these are, perhaps, the
most of this congregation; it makes me weep toktleihit. Most of you, if you examine your
hearts, must confess that God never yet spoke geagmi; you are children of the devil if
Christ is not in you, if God has not spoken peacgdur heart. Poor soul! what a cursed
condition you are in. | would not be in your case ten thousand thousand worlds. Why?
You are just hanging over hell. What peace canhaue when God is your enemy, when the
wrath of God is abiding upon your poor soul? Awatken, you that are sleeping in a false
peace; awake, ye carnal professors, ye hypochgsgo to church, receive the sacrament,
read your Bibles, and never felt the power of G@oruyour hearts; you that are formal
professors, you that are baptized heathens, awakake, and do not rest on a false bottom.
Blame me not for addressing myself to you; indeéted, out of love to your souls. | see you
are lingering in your Sodom, and wanting to stagreh but | come to you, as the angel came
to Lot, to take you by the hand. Come away, my teeathren — fly, fly, fly for your lives to
Jesus Christ, fly to a bleeding God, fly to a tleaif grace, and beg of God to break your
hearts, beg of God to convince you of your actua,deg of God to convince you of your
original sin, beg of God to convince you of youlfsghteousness — beg of God to give you
faith, and to enable you to close with Jesus Ch@isyou that are secure, | must be a son of
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thunder to you, and O that God may awaken you,ghadube with thunder; it is out of love,
indeed, that | speak to you.

| know by sad experience what it is to be lulletees with a false peace; long was |
lulled asleep, long did | think myself a Christiamhen | knew nothing of the Lord Jesus
Christ. | went perhaps farther than many of youldeed to fast twice-a-week, | used to pray
sometimes nine times a-day, | used to receiveahement constantly every Lord’s-day, and
yet | knew nothing of Jesus Christ in my heartnéw not that | must be a new creature — |
knew nothing of inward religion in my soul. And paps many of you may be deceived as |,
poor creature, was; and, therefore, it is out @&lto you, indeed, that | speak to you. O if
you do not take care a form of religion will destygur soul; you will rest in it, and will not
come to Jesus Christ at all; whereas these thingo@ly the means and not the end of
religion; Christ is the end of the law for rightesmess to all that believe. O, then, awake, you
that are settled on your lees; awake you Churcfegsors; awake you that have got a name
to live, that are rich and think you want nothingi considering that you are poor and blind
and naked; | counsel you to come and buy of Jebust@old, white raiment, and eye-salve.
But | hope there are some that are a little woundldebpe God does not intend to let me
preach in vain; | hope God will reach some of yprecious souls and awaken some of you
out of your carnal security; | hope there are savhe are willing to come to Christ, and
beginning to think that they have been building upofalse foundation. Perhaps the devil
may strike in and bid you despair of mercy; but feat, what | have been speaking to you is
only out of love to you — is only to awaken you deidyou see your danger. If any of you are
willing to be reconciled to God, God the FathernSand Holy Ghost is willing to be
reconciled to you. O, then, though you have no @eacyet, come away to Jesus Christ; He is
our Peace, He is our Peacemaker — He has made petwet God and offending man.
Would you have peace with God? Away, then, to Godugh Jesus Christ, who has
purchased peace; the Lord Jesus has shed Hisshielaxd for this. He died for this; He rose
again for this; He ascended into the highest heasea is now interceding at the right hand
of God. Perhaps you think there will be no peaceyém. Why so? Because you are sinners?
because you have crucified Christ — you have put ki open shame — you have trampled
underfoot the blood of the Son of God? What oftlaik? Yet there is peace for you. Pray,
what did Jesus Christ say to His disciples whercétee to them the first day of the week?
The first words He said was, “Peace be unto yowe"sHowed them His hands and His side
and said, “Peace be unto you.” It is as much &teihad said, “Fear not, My disciples; see
My hands and My feet how they have been pierced/dor sake; therefore, fear not.” How
did Christ speak to His disciples? “Go tell my bren, and tell broken-hearted Peter in
particular, that Christ has risen, that he is adedrunto his Father and your Father, to his
God and your God.” And after Christ rose from tlead he came preaching peace, with an
olive branch of peace, like Noah's dove: “My peat=ave with you.” Who were they? They
were enemies of Christ as well as we, they wergedenf Christ once as well as we. Perhaps
some of you have backslidden and lost your peawkyau think you deserve no peace; and
no more you do. But, then, God will heal your bdidksgs, He will love you freely. As for
you that are wounded, if you are made willing taneato Christ come away. Perhaps some of
you want to dress yourselves in your duties thatbart rotten rags. No, you had better come
naked as you are, for you must throw aside yous eagl come in your blood. Some of you
may say, We would come but we have got a hard .hBattyou will never get it made soft
till ye come to Christ; He will take away the heaftstone, and give you a heart of flesh; He
will speak peace to your souls; though ye havealgett Him, yet He will be your peace.

Shall I prevail upon any of you this morning to @mno Jesus Christ? There is a great
multitude of souls here; how shortly must you ad dnd go to judgment! Even before night
or tomorrow’s night some of you may be laid out tlois kirk-yard. And how will you do if
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you be not at peace with God — if the Lord Jesuss€Chas not spoken peace to your heart? If
God speak not peace to you here, you will be darforeglver. | must not flatter you, my dear
friends; | will deal sincerely with your souls. Serof you may think | carry things too far.
But, indeed, when you come to judgment, you willdfiwhat | say is true, either to your
eternal damnation or comfort. May God influence rybearts to come to Him! | am not
willing to go away without persuading you. | canbetpersuaded, but God may make use of
me as a mean of persuading some of you to confeetbdrd Jesus Christ. O did you but feel
the peace which they have that love the Lord JE$uist! “Great peace have they,” says the
psalmist, “that love thy law: nothing shall offetieem.” But there is no peace to the wicked. |
know what it is to live a life of sin; | was obligeo sin in order to stifle conviction. And | am
sure this is the way many of you take; if you gebicompany you drive off conviction. But
you had better go to the bottom at once; it mustidige — your wound must be searched or
you must be damned. If it were a matter of indéfeze | would not speak one word about it.
But you will be damned without Christ. He is theywvéale is the truth and the life. | cannot
think you should go to hell without Christ. How cgou dwell with everlasting burnings?
How can you abide the thought of living with thesiléorever? Is it not better to have some
soul-trouble here than to be sent to hell by J€3usst hereafter? What is hell but to be
absent from Christ? If there were no other helt thauld be hell enough. It will be hell to be
tormented with the devil for ever. Get acquaintawitd God, then, and be at peace.

| beseech you, as a poor, worthless ambassadoesois JChrist, that you would be
reconciled to God. My business this morning, thetfday of the week, is to tell you that
Christ is willing to be reconciled to you. Will amf you be reconciled to Jesus Christ? Then,
He will forgive you all your sins, He will blot owtll your transgressions. But if you will go
on and rebel against Christ and stab him dailyyeif will go on and abuse Jesus Christ, the
wrath of God you must expect will fall upon you. @will not be mocked; that which a man
soweth, that shall he also reap. And if you wilt be at peace with God, God will not be at
peace with you. Who can stand before God when Hmgsy? It is a dreadful thing to fall
into the hands of an angry God. When the peopleedanapprehend Christ they fell to the
ground when Jesus said “I am he.” And if they contit bear the sight of Christ when
clothed with the rags of mortality, how will theydr the sight of Him when He is on His
Father’'s throne? Methinks | see the poor wretchragged out of their graves by the devil;
methinks | see them trembling, crying out to thiéskand rocks to cover them. But the devil
will say, Come, | will take you away; and then thslall stand trembling before the
judgment-seat of Christ. They shall appear befomn kb see Him once and hear Him
pronounce that irrevocable sentence, “Depart froen ye cursed.” Methinks | hear the poor
creatures saying, Lord, if we must be damned detesangel pronounce the sentence. No, the
God of love, Jesus Christ, will pronounce it. Wji# not believe this? Do not think | am
talking at random, but agreeably to the Scriptuoéstruth. If you do not, then show
yourselves men, and this morning go away with fefolution, in the strength of God, to
cleave to Christ. And may you have no rest in ysmuis till you rest in Jesus Christ!

| could still go on, for it is sweet to talk of Géir Do you not long for the time when you
shall have new bodies — when they shall be immairtdl made like Christ's body? and then
they will talk of Jesus Christ for evermore. Butsittime, perhaps, for you to go and prepare
for your respective worship, and | would not hinder of you. My design is to bring poor
sinners to Jesus Christ. O that God may bring softy®u to Himself! May the Lord Jesus
now dismiss you with His blessing, and may the deadeemer convince you that are
unawakened, and turn the wicked from the evil eirtivay! And may the love of God, that
passeth all understanding, fill your hearts. Gtag, O Father, for Christ’'s sake; to whom,

with thee and the blessed Spirit, be all honourgady, now and for evermore. Amen.
[September and October 1904]
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Notes of a Sermon.

By the late Rev. DNALD MACDONALD, Shieldaig.

“My Beloved spake and said unto me, Rise up, myeJawy fair one, and come away. For lo,
the winter is past, the rain is over and gone; ftheers appear on the earth; the time of the
singing of birds is come, and the voice of theleuis heard in our land” — Sorig10-12.

There is no temporal relationship so close as dh&tusband and wife; they are “one
flesh.” The husband chooses his wife from amongottiers; and the wife also makes
choice of her husband, looking to his beauty teapé& his strength to uphold, and his
wealth to sustain. The Church is the mystical spook Christ, and she here declares
what her Beloved has said to her. Jesus uses téaagwage, as an affectionate husband
to an afflicted wife. He is united to His people & spiritual marriage which is
indissoluble. He chose His people in Himself befdre world was, and His people were
made willing in time to choose Him, and renoundeod@ther lovers. “We forsook all and
followed thee.” They forsook the works of the laand followed the works of faith with
Moses. They forsook the world, Satan, and the waoikthe flesh. Their minds became
absorbed in Christ's beauty. “We beheld his glahe glory as of the only begotten of
the Father, full of grace and truth.” That glory svauman and divine, created and
uncreated. When His divine glory appeared, its Igdnoce darkened the glory of all
created objects, because it was infinite and etesu@passing all created glories.

I. When Christ addresses His Church in this vesbe, was undea spiritual winter.

Christ calls her His “love,” or beloved. He had éavher from all eternity. In the
exercise of this love in the bosom of God, He haspeakable joy, for He looked
forward to the time when He would purchase, redeand deliver her. “My delights
were with the sons of men.” Christ gave proof of Hive to His people in His bodily
and soul sufferings in the furnace of God’s wrdthat love was hotter than the furnace;
along with the satisfaction He rendered to the lavguenched the fire of the furnace.
He set them free from the curse.

Christ here tells her to rise up, and it is clesonf this that her soul had been
“among the pots,” and was lying low. Her enemies lga@t the victory over her; sin,
awakened by temptation, had pulled her down fromeievated position in fellowship
with the Lord. Sin was an old Canaanite, whicheathe land of Canaan was reached,
was still a thorn in the flesh. It was “the lawtime members warring against the law of
the mind” (Romans 7:23). Or Satan might be growssljeaccusing and tormenting her as in
the case of Job. Or God Himself was permitting teetbe cast down through worldly
persecution, so that her faith would be glorifykiign in the fires.

The Church had a winter before now, when she wasicoed of sin and its guilt, and the
wrath of God, as storms, floods, and darkness weat her head, and her hope perished
from the Lord. But Christ made Himself known to lasrher Saviour, and restored her to His
favour. Christ the Sun with His refreshing beaméifefand light broke in upon her soul. The
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winter disappeared, and the summer of consolagbrinsupon her soul, and she began to
apprehend what God in Christ had done for her ander. She began to be fruitful in the

Lord. It was a time of love, enjoying communion lwod, like the sweet moments our first

parents had with Him before the Fall.

But the severe winter sets in again upon her $aoidl withdraws from the soul when sin
gains ascendency. His blessed face was withdrawrth@ sun when he hides himself.
Darkness sets in, and the soul now becomes datk resipect to his hope of safety. And
Satan tempts the afflicted soul to believe thatas all delusion, its pretension to godliness.
The storm and floods of God’s wrath play heavilpaphe imagination; the soul is tossed at
the mercy of these tempests mixed with the thundétbe threatenings which conscience
arouses for sin. The poor soul is like a vesselitha lost her anchor and moorings.

In winter one needs shelter, clothing, and a frigddd’s people need friendship in the
bosom of God. They need the shelter which Chrssthair tower, has secured for them in the
covenant of grace. They are afraid they are nahebtb with Christ’s righteousness. They
need the favour of God renewed to their souls ag timce enjoyed it. This sad winter took
away everything they had from the Lord. The natunaker leaves nothing of the beauty and
fruitfulness that preceded it; everything aroundkk dull, dark, and dreary. The birds that
used to sing are dumb and shivering with colds Ithe same in the spiritual winter of the
soul. The joy the soul had with God is gone. Halitglio worship Him is at an end in her
estimation. Prayer becomes empty of God. Insteadjoicing she is mourning.

Il. Christ says to her “Rise up.” His heart is foll sympathy towards her. He comes
through the promise, and anew infuses life and ligio her soul. He declares that she is still
His beloved. She could not be satisfied in His absewith any other. She loved Him and
was looking through faith to Him to make up her tgahike Job, though He should slay her,
yet she would trust in Him. “Rise up,” He says, thwime, your God, your Creator and
Husband, to take your journey to glory.”

“Rise up, my love, my fair one.” Christ uses thera&vdmy” twice to encourage her
against unbelief, and to assure her she was Hisu“dre My love that got room in My
thoughts and affections from eternity. Many somutihts | had about you when bearing you
and your sins, when wrestling at Gethesemane atffierisig at Calvary. Alas, you often let
Me out of your sight and thoughts, which is undrdten you — for example, when you slept
with the foolish virgins. But | have never let yout of my sight or thoughts; | have carried
you all along to glory. | began then to intercede you, and the floods of the Spirit's
supplies that came down to refresh you are thesinigs that flowed from My death and
intercession, which remind you that your Husbangbigr Advocate within the veil.”

Christ declares that she was His fair one, bedutifushe was shining with His own
image, and increasing in knowledge, righteousnasd, holiness. She was fair in Christ’s
sight when she appeared to herself to be very udig. more sense one has of a filthy heart,
and the more one abhors it and pants after a nawvt, ike more dependent is the soul upon
Christ for cleansing in His blood. The less confice one has in oneself, the more one is
beloved and admired of God. The soul has no loveHose that brought it into spiritual
bondage, no more than the Israelite had to the tizmg that brought them into natural
bondage. The more progress holiness is makingyrsanl, the more that soul hates sin, and
the more vehement is its desire to get rid of hri€ says, “My fair one, you call yourself
black, and you mourn over your blackness. Satantlaaavorld also say you are black. But
you are not black in My estimation, considering tinee is short until you shall be white all
over. You are fair through My blood, My righteousagand My Sanctification (Song 4:7).
You are fair with tears of repentance, you are, flainging to be perfectly white. | see you
very fair. 1 do not like to be always putting yau remembrance of your blackness, for you
are tired remembering it yourself; and it is nottedVy while to find fault with your defects,
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seeing you shall soon be with Me in heaven, withspgt, or wrinkle, or any such thing. It
encourages you greatly when | declare you areFRaith infers from this declaration that you
will soon be white.”

lll. “Lo, the winter is past.” It had been the wentof God’s wrath. There never was a
winter in nature like it. People are weary of tleeezity of winter. Oh, how weary is a child
of God of the winter of God’s chastisements!

How did the winter of God'’s judicial wrath go awayfirst, when he dealt with the sins
of His people? His wrath did not return to Himselhrist met the severity of it, and it
exhausted itself upon Him. Otherwise it would hawaihilated the whole elect in a minute.
Oh, what glorious news it was to the Church whentskard that His anger was turned away!
Although all the saints in heaven and earth shaeldthe Church that God’s wrath was
removed, she could not have peace till God Himselild speak peace to her. The people of
God shall have winters and summers all the wayetavén. On the meadows of glahey
shall have an eternal summer. Their winters head shake their happiness in glory more
precious to them. Their winters here shall notrdgsthem, no more than the fire destroyed
the three children in the fiery furnace.

But you, that are out of Christ, you have no seéhaeGod is angry with you for your sins
that are not pardoned. Your winter is not pasgoli go with your sins to God’s bar, you shall
endure an eternity of God’s wrath. When millionsyefars are past in hell, you shall be
saying, “Alas, when shall my winter be past?” btri€t shall never say to you, “Arise from
eternal torments; your winter is past.”

Christ says to His spouse, “Rise up; the wintet thia you low is past.” She replies, “I
am so weak | cannot rise; for strangers have agieny strength.” He answers, “My grace is
sufficient for thee; roll all your burdens on Medakly finished work; My strength is made
perfect in weakness. | shak life and light unto thee. Rise; you cannot dthaut Me, and |
cannot do without you. The honour of My name isdanger, if | will not implement My
promises relative to you. Arise from sorrows, deybind fears to partake of the full blessings
that you can realise at the throne of grace. Cantee means of grace, to prayer, to reading,
to hearing the Word preached. Come with an enliggdemind to dive into the mysteries of
My death and resurrection, that you may see whatvé done for you: that | have purchased
and redeemed you from the curse of the law, fromasid its various evils; that |1 have
overcome all your enemies that would have delightedlestroy you eternally. Come to
Mount Pisgah to see a view of the land of CanaaveabWhen you shall come, | shall put
you in the Spirit, and you shall see more cleaalhy there shall be less dimness upon your
eyes, yet it shall be through a glass darkly. Awad the glory of Immanuel, and the sweet
odour of honey off the land, and its riches shalastrength to you going down to the
chambers of death.” Faith is the telescope whidwstthe rich fruit of the land to the souls
of God'’s people. Their hope revives as a man wihasels are broken and dances with joy,
the heart, thoughts, and affections joining in da@ce. “Come, ‘the flowers appear on the
earth;’ they are breaking forth upon the groundheTpromises are coming with power and
conveying all needed comforts. As apples are peetty/sweet, so are God’s promises.

“Come with Me through a frowning Providence. | $h@d with thee, as | was with Job
and David. Come with Me through pain and sicknéssall bless you and make everything
work for your good at last. Come with Me from Lebanwhich is sometimes termed a
pleasant and glorious place, at other times a bamklerness, abounding with wild beasts.
‘Come with me from Lebanon, my spouse, with me frbebanon; look from the top of
Amana, from the top of Shenir and Hermon, fromlibes’ dens; from the mountains of the
leopards.” Come with Me, because where you arearseh and dangerous, exposed to
privations and ill-treatment from tyrants and petgers as savage and bloody as wild beasts.
Come with Me to Mount Zion to consider your glosoand exalted position, as also the
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heavenly society to which you belong (Hebrews 12229 Come with Me to death and then
to glory, to perfect your happiness and to drirdcredlly out of the wells of living waters, and

where My presence shall put you in possession eft@mal summer.”
[October 1904]
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A Sermon
By the Rev. CHRISTMAS EVANS, the Great Welsh Preacher.

[This Sermon is taken from the volume on ChristrBaans by the Rev. Paxton Hood, who gives an
interesting account of this remarkable man androtteaderful preachers Wales during days gone by.
Mr. Evans died in 1838, in the seventy-third yefanie age and fifty-fourth of his ministry. -pg

“Until the time of reformation” — Hebrews 9:10.

The ceremonies pertaining to the service of GodjeurSinaitic dispensation, were
entirely typical in their character; mere figurdsGhrist, the “High-priest of good things to
come, by a greater and more perfect tabernaclemaoke with hands;” who, “not by the
blood of goats and calves, but by His own blood, ¢xatered once into the holy place, having
obtained eternal redemption for us.” Sustainindhsaicelation to other ages and events, they
were necessarily imperfect, consisting “only in tsgand drinks, and divers washings, and
carnal ordinances,” not intended for perpetual olasee, but imposed upon the Jewish
people merely “until the time of reformation,” whéime shadow should give place to the
substance, and a Greater than Moses should “mbierajs new.” Let us notice the time of
reformation, and the reformation itself.

l. Time may be divided into three parts: —

the Golden Age before the fall,
the Iron Age after the fall, and
the Messiah’s Age of Jubilee.

In the Golden Age the heavens and the earth wesatext; the Garden of Eden was
planted; man was made in the image of God, anceglat the garden to dress and keep it;
matrimony was instituted; and God, resting from ldisour, sanctified the seventh day as a
day of holy rest to man.

The Iron Age was introduced by the temptation &raigner, who obtruded himself into
Paradise, and persuaded its happy denizens toftdlse golden yoke of obedience and love
to God. Man, desiring independence, became a eg@hst heaven; a miserable captive of
sin and Satan, obnoxious to the Divine displeasamed, exposed to eternal death. The law
was violated; the image of God was lost, and thengn came in like a flood. All
communication between the island of Time and th&ioent of Immortality was cut off, and
the unhappy exiles saw no hope of crossing theroites intervened.

The Messiah’s Age may be divided into three patts:

the time of Preparation,
the time of Actual War, and
the time of Victory and Triumph.

The Preparation began with the dawning of the da)den, when the Messiah came in
the ship of the Promise, and landed on the isldnidme, and notified its inhabitants of His
gracious intention to visit them again, and assthmeée nature, and live and die among them;
to break their covenant allegiance to the princehefiron yoke; and deliver to them the
charter, signed and sealed with His own blood,tler redemption and renovation of their
island, and the restoration of its suspended iatese with the land of Eternal Life. The
motto inscribed upon the banners of this age wds: Shall bruise thy heel, and Thou shalt
bruise his head.” Here Jehovah thundered forthhidlised of sin from the thick darkness, and
wrote His curse in fire upon the face of heavenilevhvers of sacrificial blood proclaimed
the miserable state of man, and his need of aieostionement than mere humanity could
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offer. Here, also, the Spirit of Messiah fell uptime prophets, leading them to search
diligently for the way of deliverance, and enablititem to “testify beforehand of the
sufferings of Christ, and the glory that shoulddal.”

Then came the season of Actual War. “Messiah thec®r was born in Bethlehem,
wrapped in swaddling bands, and laid in a mangére-Great Deliverer, “made of a woman,
made under the law, to redeem those that were uhéelaw, that we might receive the
adoption of sons.” With His almighty hand He laioldhon the works of the devil, unlocked
the iron furnace, and broke the brazen bands asuki@eopened His mouth and the deaf
heard, the blind saw, the dumb spoke, the lameeasialand the lepers were cleansed. In the
house of Jairus, in the street of Nain, and inkbeal-ground of Bethany His word was
mightier than death; and the damsel on her bedydbheg man on his bier, and Lazarus in his
tomb, rising to second life, were but the earnestslis future triumph. The diseases of sin
He healed, the iron chains of guilt He shattered, @l the horrid caves of human corruption
and misery were opened by the Heavenly Warriortdé& our yoke and bore it away upon
His own shoulder, and cast it, broken, into theditess pit. He felt in His hands and feet
the nails, and in His side the spear. The ironredteto His soul, but the corrosive power of
His blood destroyed it, and shall ultimately eatagvall the iron in the kingdom of death.
Behold Him hanging on Calvary, nailing upon Hisssdhree bills, the handwriting of the
law which was against us, the oath of our alleggatiocthe prince of darkness, and the charter
of the “everlasting covenant;” fulfilling the firsbreaking the second, and sealing the third
with His blood!

Now begins the scene of Victory and Triumph. On therning of the third day, the
Conqueror is seen “coming from Edom, with dyed garts from Bozrah.” He has “trodden
the winepress alone.” By the might of His singlenafe has routed the hosts of hell, and
spoiled the dominions of death. The iron castléheffoe is demolished, and the Hero returns
from the war, “glorious in His apparel, travellingthe greatness of His strength.” He enters
the gates of the everlasting city amid the rejgjai angels and the shouts of His redeemed.
And still He rides forth in the chariot of His gec‘conquering, and to conquer.” A two-
edged sword issues from His mouth, and in His tfalfow the victorious armies of
heaven. Lo! before Him fall the altars of idols aihe temples of devils; and the slaves
of sin are becoming the servants and sons of thagliGod; and the proud sceptic
beholds, wonders, believes, and adores; and thephéaner begins to pray; and the
persecutor is melted into penitence and love; dredwolf comes and lays him down
gently by the side of the lamb. And Messiah shaler quit the field till He has
completed the conquest, and swallowed up deathdtony. In His “vesture dipped in
blood” He shall pursue the armies of Gog and Magnghe field of Armageddon, and
break the iron teeth of the beast of power, and dawn Babylon as a millstone into the
sea, and bind the old serpent in the lake of find &rimstone, and raise up to life
immortal the tenants of the grave. Then shall trewvNJerusalem, the metropolis of
Messiah’s golden empire, descend from heaven, adomwith all the jewellery of
creation, guarded at every gate by angelic serstjnehd enlightened by the glory of
God and of the Lamb; and the faithful shall dweithin its walls, and sin, and sorrow,
and death shall be shut out for ever!

Then shall Time be swallowed up in Eternity. Thghteous shall inherit life
everlasting, and the ungodly shall find their pomntin the second death. Time is the age
of the visible world; eternity is the age of thevisible God. All things in time are
changeful; all things in eternity are immutable. yibu pass from time to eternity,
without faith in Christ, without love in God, ane@my to prayer, an enemy to holiness,
“unpurged and unforgiven,” so you must ever remalaw is the season of that blessed
change, for which myriads shall sing everlastinthams of praise. “To-day, if ye will
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hear His voice, harden not your hearts.” To-day tifiice is open; if you have any
business with the Governor, make no delay. Now ke time to talk with the woman of
Samaria by the well, and the penitent thief upom ¢hoss. Now He is ready to forgive
your sins, and renew your souls, and make you rmedtecome the partakers of the
inheritance of the saints in light. Now He waitswash the filthy, and feed the hungry,
and clothe the naked, and raise the humble, anckgnithe spiritually dead, and enrich
the poor and wretched, and reconcile enemies bybttied. He came to unloose your
bands and open to you the gates of Eden; conderuregbur acquittal, and slain for
the recovery of your forfeited immortality. The dgs of all the travelling from heaven
to earth, and from earth to heaven, is the salwadiothat which was lost, the restoration
of intercourse, and amity between the Maker andwieem. This is the chief of the
ways of God to man, ancient in its origin, wise il contrivance, dear in its
accomplishment, powerful in its application, gragan its influence, and everlasting in
its results. Christ is riding in His chariot of gation through the land of destruction and
death, clothed in the majesty of mercy, and offgrternal life to all who will believe. O
captives of evill now is the accepted time; nowhe day of salvation; now is the year of
jubilee; now is the age of deliverance; now is “tinee of reformation.”

Il. All the prophets speak of something within trel, to be manifested in due time; the
advent of a Divine agent in a future age, to acdminpa glorious “reformation.” They
represent him as a prince, a hero, a high priestaach growing out of dry ground, a child
toying with the asp and the lion, and leading tedf\and the lamb together. The bill of the
reformation had been repeatedly read by the prephet its passage required the descent of
the Lord from heaven. None but Himself could effée change of the dispensation. None
but Himself had the authority and the power to reenthe first and establish the second. He
whose voice once shook the earth speaks againheanken is shaken. He whose footsteps
once kindled Sinai into flame descends again, aadaty is red with blood. The God of the
ancient covenant introduces anew, which is to afodever. The Lord of the temple alone
could change the furniture and the service fromahginal pattern shown to Moses on the
Mount; and six days before the rending of the veignificant of abrogation of the old
ceremonial, Moses came down upon a mountain irsthageto deliver up the pattern to Him
of whom he had received it on Sinai, that He migdut it to the cross on Calvary; for the
“gifts and sacrifices” belonging to the legal digpation “could not make him that did the
service perfect, as pertaining to the consciendeglwstood only in meats, and drinks, and
divers washings, and carnal ordinances, imposdtiem until the time of reformation.”

This reformation signifieth “the removal of thos$engs that are shaken, as of things that
are made, that those things which cannot be shalenremain;” the abrogation of “carnal
ordinances,” which were local, and temporal in th®ture, to make room for a spiritual
worship of universal and perpetual adaptation. lg@rth the blood of bulls and goats is
superseded by the great reconciling sacrifice efltamb of God, and outward forms and
ceremonies give place to the inward operationsrehavating and purifying Spirit.

To the Jewish Church the covenant of Sinai wasracstarry heaven. The Shekinah
was its sun; the holy festivals its moon; and petph priests, and kings its stars. But
Messiah, when He came, shook them all from thdiesgs, and filled the firmament Himself.
He is our “Bright and Morning Star;” the “Sun of gRiteousness” rising upon us “with
healing in His wings.”

The old covenant was an accuser and a judge, lertedfno pardon to the guilty. It
revealed the corruption of the natural heart, lbavided no renovating and sanctifying grace.
It was a natural institution for special benefittbé seed of Abraham. It was a small vessel,
trading only with the land of Canaan. It securedatdew the temporal blessings of the
promised possession, but never delivered a simglefrlom eternal death, never bore a single
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soul over to the heavenly inheritance. But the newenant is a covenant of grace and mercy,
proffering forgiveness and a clean heart, not andlound of any carnal relationship but
solely through faith in Jesus Christ. Christian#ya personal concern between each man and
his God, and none but the penitent believer hasraght to its spiritual privileges. It is
adapted to Gentiles as well as Jews, “even as raailye Lord our God shall call.” Already
has it rescued myriads from the bondage of sin, @meyed them over to the land of
immortality; and its voyages of grace shall condéita the end of time, “bringing many sons
to glory.”

“Old things are passed away, and all things areiecnew.” The circumcision of the
flesh, made with hands, has given place to thaucicision of the heart by the Holy Ghost.
The Shekinah has departed from Mount Zion, bugitsy is illuminating the world. The
Sword of Joshua is returned to its scabbard: amelStvord of the Spirit, which is the word of
God” issues from the mouth of Messiah, and subdiegeople under Him. The glorious
High-priesthood of Christ has superseded sacerdffiae among men. Aaron was removed
from the altar by death before his work was fingshbut our High-priest still wears His
sacrificial vestments, and death hath establishied before the mercy-seat, “a Priest for
ever, after the order of Melchisedec.” The eartlkguahich shook Mount Calvary, and rent
the veil of the temple, demolished “the middle walpartition” between Jews and Gentiles.
The incense which Jesus offered fills the temphel thhe land of Judea cannot confine its
fragrance. The fountain which burst forth in Jekeisahas sent out its living streams into
every land; and the heat of summer cannot dry tbpmnor the frosts of winter congeal
them.

In short, all the vessels of the sanctuary arenakeay by the Lord of the temple. The
“twelve oxen,” bearing the “molten sea,” have giyalace to “the twelve Apostles of the
Lamb,” proclaiming “the washing of regeneration aetiewing of the Holy Ghost.” The
sprinkled mercy-seat, with its over-shadowing antknsely-gazing cherubim, has given
place to “the throne ofyrace, stained with the blood of a costlier samifinto which the
angels desire to look. The priest, the altar, tmatoffering, the table of shew-bread, and the
golden candlestick have given place to the bekimgs of the new dispensation introduced
by the Son of God, of which they were only the fegiand the types. Behold, the glory has
gone up from the temple, and rests upon Jesus amiMbabor; and Moses and Elias are
there, with Peter, and James, and John; and thesepgatives of the old covenant are
communing with the Apostles of the new, and thedfigured Christ is the medium of the
communication; and a voice of majestic music, isgdrom “the excellent glory,” proclaims,
“This is My beloved Son, hear ye Him.”

“God, who at sundry times, and in divers mannepgke unto our fathers by the
prophets, hath in these last days spoken unto kih$on.” Behold Him nailed to the cross,
and hear Him cry, “It is finished!” The voice whighook Sinai is shaking Calvary. Heaven
and hell are in conflict, and earth trembles atgheck of battle. The Prince of Life expires,
and the sun puts on his robes of mourning. Gabdiesicend from heaven and explain to us
the wondrous emblem! As set the sun at noon on diwdg making preternatural night
throughout the land of Palestine, so shall the esngii sin and death be darkened, and their
light shall be quenched at meridian. As the SuRighteousness, rising from the night of the
grave on the third morning, brings life and immbtyao light, so shall “the day-spring from
on high” yet dawn upon our gloomy vale, and “thevpoof His resurrection” shall reanimate
the dust of every cemetery!

He that sitteth upon the throne hath spoken, “Bkhblmake all things new.” The
reformation includes not only the abrogation of tte, but also the introduction of the new.
It gives us a new Mediator, a new covenant of graaeew way of salvation, a new heart of
flesh, a new heaven and a new earth. It has esttadlia new union, by a new medium,
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between God and man. “The Word was made fleshdamdt among us, and we beheld His
glory, the glory as of the only-begotten of theheat full of grace and truth.” “Forasmuch as
the children were partakers of flesh and blood,ais® Himself likewise took part of the
same.” “God was manifest in the flesh, justifiedtle spirit, seen of angels, preached unto
the Gentiles, believed on in the world, receivednip glory.” Here was a new thing under
the sun; the “Son of Man” bearing the “express igiagf the living God; bearing it
untarnished through the world; through the temptetiand sorrows of such a wilderness as
humanity never trod before; through the unknownnggof Olivet, and the supernatural
gloom of Golgotha, and the dark dominion of thegket terrors, to the Heaven of heavens,
where He sits, the adorable representative of tedds, the union of God and man! Thence
He sends forth the Holy Spirit, to collect “thevad of His soul,” and lead them into all truth,
and bring them to Zion with songs of everlasting. j[See them, the redeemed of the Lord,
flocking as returning doves upon the wing, “to tteavenly Jerusalem, the city of the living
God; and to the spirits of just men made perfeatt t an innumerable company of angels;
and to Jesus, the Mediator of the new covenanti@tice blood of sprinkling, that speaketh
better things than that of Abel.”

Oh, join the joyful multitude! the year of jubilee come. The veil is rent asunder. The
way into the holiest is laid open. The blood ofu¥es on the mercy-seat. The Lamb newly
slain is in the midst of the throne. Go ye, witHdmess, into His gracious presence. Lo, the
King is your brother, and for you has He stained Hibe with blood! The robe alone can
clothe your naked souls, and shield them in the afdyurning. Awake! awake! put on the
Lord Jesus Christ! The covenant of Sinai cannotesgou from wrath. Descent from
Abraham cannot entitle you to the kingdom of heat®e must be born again,” “born not of
the flesh, nor of the will of men, but of God.” Yoaust have a new heart, and become a new
creation in Jesus Christ. This is the promise efftather.

“This is the dear redeeming grace,
For every sinner free.”

Many reformations have expired with the reformé&st our Great Reformer “ever liveth” to
carry on His reformation, till His enemies becomis fbotstool, and death and hell are cast
into the lake of fire. He will finish the buildingf His church. When He laid “the chief
corner-stone” on Calvary, the shock jarred thehgaahd awoke the dead, and shook the
nether world with terror; but when He shall bringrth the top stone with shoutings of
“Grace!” the dominion of Death and Hades shall gierand the last captive shall escape, and
the song of the bursting sepulchre shall be sweleder the chorus of the morning stars! Even
now there are new things in heaven; the Lamb frioenstaughter, alive “in the midst of the
throne;” worshipped by innumerable seraphim andulfim, and adored by the redeemed
from earth; His name the wonder of angels, theoteof devils, and the hope of man; His
praise the “new song,” which shall constitute thgpkyment of eternity!

[November 1904]
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