A Sermon.
By the lateREv. JOHN MACDONALD, Ferintosh.

“But now the righteousness of God without the lawnianifested” — Romans 3:21.

The obvious design of this epistle is to illustratel confirm the important doctrine of the
sinner’s justification before God — a doctrine whiies at the very foundation of Christianity
— which includes in it, and connects with it, detblessings of eternal life; and apart from
which no hope or comfort is left for man, either fome or for eternity. The Jews, though
possessing all the advantages of a divine revelatiad fallen into sad mistakes regarding
this doctrine. “For they being ignorant of the tighusness of God, and going about to
establish their own righteousness, had not subdnittemselves to the righteousness of God”
(Romans 10:3); and sought justification, “not bitHfabut, as it were, by works of the law”
(Romans 9:32).

The apostle, aware of the fatal consequences ¢f ustakes, not only to the Jews, but
to the world at large, was led, under the guidasfc@spiration, to write this epistle chiefly
for the purpose of setting this doctrine in a jligit. Other points are noticed, it is true, and
points of great importance, but these are evidentipduced in their subserviency to this
doctrine, or as arising out of it.

In pursuing his design, the apostle sets out withfact, which cannot well be denied,
that the whole world, Jews and Gentiles, “are gunkfore God,” all having sinned and come
short of His glory. And it falls by natural consemee, that “by the deeds of the law there
shall no flesh be justified in His sight; for byetttaw,” he adds, “is the knowledge of sin”
(Romans 3:19,20). Of course, if another methodusfifjcation, and a method altogether
different from anything which man could devise, hauat been revealed, man would have
been utterly and eternally undone. Such a methodeter, the apostle proceeds to unfold.
“But now,” says he, “the righteousness of God withite law is manifested, being witnessed
by the law and the prophets; even the righteousnie&®d, which is by faith of Jesus Christ,
unto all and upon all them that believe; for thexeno difference: for all have sinned, and
come short of the glory of God: being justifieddiye by his grace through the redemption
which is in Jesus Christ, whom God hath set footlbé a propitiation through faith in his
blood, to declare his righteousness for the remisf sins that are past, through the
forbearance of God; — to declare, | say, at tmeetihis righteousness, that he might be just,
and the justifier of him who believeth in JesusbffRans 3:21-26).

The whole of this interesting passage merits theefeh perusal of every reader as
containing one of the clearest and most comprehensews of the doctrine of justification
that is to be met with in any part of the sacredum®. It exhibits to us at once a
righteousness which constitutes the ground of thees's justification, and the manner in
which a sinner obtains an interest in it, so asnjoy the benefits resulting from it. This is by
faith, and by faith without the deeds of the latxpdints out to us also the ground upon which
the sinner may warrantably receive it, and pleathterest in it; or that which may be called
the right of acceptance — viz., the free offertohithe gospel; for “it is unto all,” as the light
of the sun, for the benefit of the world. We le&mom it, further, that this righteousness is
actually imputed to every believing sinner, or gf@nred, in law-reckoning, to his account, so
as to avail him for the purposes of justificatiordaternal life. It is upon all who believe, as a
garment (for to this the word alludes), in whicleyhstand covered, clothed, and adorned
before God. And finally, this method exhibits natlyothe grace of God, which it does in a
marvellous manner — for believers are said to betiffed freely by his grace, through the
redemption which is in Christ Jesus” — but alsodlmy of his moral character. For hereby
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“his righteousness is declared;” and it appears hia‘is just, and the justifier of him who
believeth in Jesus.”

The limits to which | must confine myself will ngtermit me to enter on the
consideration of each of these particulars. Whdgdign at present chiefly is, in reliance on
divine strength, to direct the attention of my leear

|. To that which may be called the foundation o thhole, in this procedure
of grace — the righteousness of God. And

Il. To this righteousness as now manifested.

The consideration of these points cannot be ineplple on any occasion on which we
have to address immortal souls; and it is hopebbeilseen to be not unsuitable to that which
has called us together this day. Our attentiom,tisedirected —

I. To that which is here called the righteousnds&ad, and which is represented as the
foundation, or meritorious ground, upon which Gedtbws on man pardon, acceptance, and
all the blessings of redemption. In Scripture #ment “righteousness” is not unfrequently used
in a different sense from that in which it is eny@d here; and it will not be foreign to our
purpose for a little to advert to this. It sometsrggnifies the righteousness of the divine
nature, or that which has been commonly calledntloeal rectitude of God — a character
which is inseparable from His nature, which is tigpd in all His works, and by which He
makes it manifest, that as He regards sin withnitgi detestation, so He regards moral
excellence or goodness with ineffable delight -haracter, in short, which includes in it all
the perfections of his moral nature — such as be8in justice, and truth, and which is,
therefore, essential to His very being. Hence Hsaid to be “a God of truth, and without
iniquity” (Exodus 32:4); to be “justified when heesaks, and clear when he judges” (Psalm
51:4); to be “righteous in all His ways and holy ai His works” (Psalm 145:17the
righteous Lord who loveth righteousness; and wHasentenance beholdeth the upright”
(Psalm 11:7).

It is evident, however, that themnnot be the import of the term in the passagerbefs.
For the righteousness of the divine nature neiihenor can be, a ground of justification to
sinful man. It is rather that which reveals theimkvindignation against sin, passes a sentence
of condemnation on account of it, and renders disipensable that sin be punished.
Nevertheless, it is of the utmost importance teeain just conceptions regarding this view
of the divine character; for although this is nahd cannot be, the righteousness which
justifies the sinner, and which is here referredtts not to be considered on that account as
having no relation to that righteousness, much (assmany, alas! are too apt to think) as
being at variance with it. On the very contrargrehexists the strongest affinity and harmony
between the one and the other; for the righteossokethe divine nature is that which (on the
supposition that sinners were to be saved) rendereetessary that the other righteousness
by which we might be justified, should be wroughbt,and thus becomes the very reason of
the existence of this other righteousness. Thistemusness or character of God is, besides,
the rule or standard to which the righteousnesslhwjuistifies the sinner must be conformed,
and with which, in all its essential characterspifituality, equity, purity, and perfection, it
must correspond. Andastly, the righteousness which justifies the smmust be such as to
become a transcript of the other, and the mirroicvlexhibits its true character and glory to
men.

Were these things but duly considered by many, theguld not blindly or
presumptuously trust in what they call the mercyGoid, nor venture to approach Him for
pardon and acceptance on the footing of any deedsyen sincerity and penitence of their
own, while the righteousness of the Divine natdaads in the way, precludes the exercise of
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mercy, exceptin consistency with justice, and fences around dwer the rights and
prerogatives of divinity. They would, on the comirarenounce every pretension of this
nature, and most humbly and thankfully acquiescthat wonderful plan, in which “mercy
and truth are met together, and righteousness aadephave kissed each other” (Psalm
85:10).

But, as distinguished from this righteousness efdlvine nature and character; that to
which our text refers is evidently that which waought out by the Son of God in behalf of
sinners of mankind. This, and this alone, is tigiiteousness, “which is by the faith of Jesus
Christ unto all, and upon all them who believeg tighteousness, on account of which God
accepts the sinner, and which is manifested tofaita and acceptance of men for this
purpose.

In regard to this righteousness, it is of imporeateobserve:

1. That it consists in the complete fulflment bketlaw in all its precepts and penal
sanctions. The law as a covenant of works requifedan perfect obedience as the condition
of life; and, at the same time, denounced deatth@genalty of transgression. The Lord
Jesus Christ, accordingly, met the law in both ¢hesspects, fulfilled its precepts, and
endured its penalty; accomplishing the one by tldinbss of His nature and the
righteousness of His life, and the other by theuhahd unparalleled sufferings of His death.
The whole course of His obedience, then, commordiinguished into active and passive
(with what propriety | do not at present inquiré3, that which constitutes the right in
qguestion and by which, in virtue of the divinity thie person who wrought it out, the law is
“magnified and made honourable.”

2. The righteousness thus wrought out in fulfilmehthe law by the Son of God was
altogether of a vicarious nature — it was in beladlbthers and not for Himself. He stood
wholly in a public, never in a private, capacitye Btood as the representative of sinners. In
order to redeem them he assumed our nature, wae orater the law, submitted to all its
vast demands, and suffered its awful sanctions;Hear was made a curse for us;” says the
apostle. If He was wounded it was for our transgjoess; if He was bruised it was for our
iniquities; if He died the just it was for the usfuthat He might bring us to God. Thus for
men He lived, for men He died; and all that He hddhe and suffered is to be considered
wholly on their account and in their actual roond atead.

Some, indeed, talk as if His human nature owed iebed to the law for itself, and that
only His sufferings were on our account, as praxufior us release from punishment, but
that we are left to work for life as we can. Thssay the least of it, affords but poor comfort
to the sinner, and in effect leaves him just whHerevas. But it should be remembered, that
Scripture never represents the Son of God as hassgmed the human nature for Himself,
but wholly for others — “Forasmuch as the childeze partakers of flesh and blood, He also
Himself likewise tookpart of the same; that through death He might dgdtrm that had the
power of death, that is, thaevil: and deliver them who through fear of dea#revall their
lifetime subject to bondage” (Hebrews 2:14-15)slktould also be remembered that the
human nature in Him never subsisted in a state istindt personality, but always in
inseparable union with the Godhead, vintue of which, whatever conformity it might
possess to the law as a rule, it could owe no ebedi as a covenant; under which form it
demanded obedience of man, and consequently ofuhsty. Let us hold, then, by the
consoling truth, that our divine Redeemer fulfilldd precepts of the law, as well as that He
endured its penalty for man; in consequence of lthie righteousness which he wrought out
has procured a title to life as well as a releasenfpunishment, and bestows the twofold
blessing of pardon and acceptanceguary one that believeth. Let us also rejoice, ifhihis
righteousness was wrought out in behalf of othiérsill also be readily conferred upon
them, and eventually be applied to the myriadsafbom it was thus accomplished. And let
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the guilty and condemned sinner avail himself ofighteousness which he is not only
warranted, but invited, and even commanded, topacta all the purposes of salvation.

3. It is a righteousness of infinite value, andréiiere available to all the purposes for
which it was designed. Wrought out by the Son ofl @oour nature, it was not onperfect
as a complete fulfilment of the law, but a rightsweess of such value as to merit life and
salvation for others. We can conceive of a penjebtdly human nature giving complete
obedience to the law; but in all this there is mugithat could avail for others. The obedience
of the highest angel in glory could merit nothimmg fman: because a finite nature can never
exceed that which it was itswn duty to perform. But the Son of God, as wadceat
already, having assumed the human nature into aéimanion with the divine, all the actings
and sufferings of that nature derived immediate enfichite value from the divinity, and,
properly speaking, are to be considered (and iresfienation of law and justice actually are
s0), the actings and sufferings not of a finiteurat but of Him who is God in our nature.
This is what stamps a value and glory on this gghsness, iconsequence of which the law
is not only fulfilled, but magnified and made horalle, divine justice infinitely satisfied,
redemption obtained for man; and “God is just, #mal justifier of him who believeth in
Jesus.”

4. This righteousness has been actually sustaipekkiiovah in behalf of sinners, and
acted upon in all ages by Him as the ground of thezeptance and complete salvation. This,
indeed, might be inferred from what has alreadynlstated; for, if wrought out in obedience
to the law, in the room of the guilty, and by thenSf God, we must conceive it to be a
righteousness worthy of God to accept and sustn,. besides this, the resurrection of
Christ from the dead, His ascension and receptiogldry — the outpouring of the Spirit on
the day of Pentecost, and frequently since, thenphgation of the gospel in the world, the
dispensation of means and ordinances in the Chuhehconversion of sinners, and the
experience of saints in all ages — confirm theragtng truth that God the Father, as the
righteous Judge, has actually sustained the rigstezss of His Son in behalf of sinners, and
has actually proceeded upon this as a foundatiomderiving sinners into His favour and
conferring on them all the blessings of eternal. I®h, glorious righteousness, through which
such blessings flow to man, and such rich reventigkry accrue to God!

After what has been stated, it will be scarcelyessary to detain you by mentioning
some of the reasons why it is here called the emidgness “of God.” It is so, as we have
seen, because wrought out by Him in our natures #o also, as exhibiting His glory and
moral rectitude to man. It is a transcript of Hisral character, and the mirror in which man
may behold it. It is so likewise (and perhaps thithe principal reason of its being so called
in the text), as being altogether of His provisamd appointment. In this, as well as in many
other respects, it is opposed to any righteousméssan, and the economy of grace
connected with it, to the natural tendencies ofdaisal, proud, and legal spirit; so much so
that it would never have entered into his heartdaceive of this astonishing method of
salvation.

But further, it is called the righteousness of Gadthout the law.” Not that it has no
reference to the law, for we have already seenitheds wrought out in fulfilment of it, and
therefore that the interests of the law, in allgksry and dignity, were fully consulted in the
working out of it. Nor are we to suppose that thmner is to have no regard to the law in
receiving this righteousness. On the contrary deegnises it in all the extent and spirituality
of its demands; and it is under an impression efatuity of its demands, and of its awful
sanctions, that he actually submits to the righdeess of God. But it is a righteousness
conferred on the sinner without regard to the deddbe law, or any works of his done in
obedience to the law as a covenant, and to whicloéles, in whole or in part, as the ground
of his acceptance with God.
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There is a tendency in man to seek justificatiombyks; and he will, even when pressed
hard by the law, endeavour to work up in himselivictions of sin, and certain penitential
feelings, by which to recommend himself to God darinterest in the righteousness of His
Son; — not recollecting that such convictions amwdard feelings are designed to prompt us to
accept of that righteousness, and not to entitlen ibe least degree to an interest in it. The
righteousness of God, however, neither proposeact@pts of any compromise with the law
in this respect; and it is the mercy of the sinded,he but know it, that this is the case.

Lastly, this righteousness, it is said, is “witresdy the law and the prophets.” The
ceremonial law in almost all its types and sacaesiprefigured this substitutionary system, or
justification by the righteousness of another. Ahdugh the moral law did not give any
direct information of it, nevertheless, in the jgetfon of its demands, and the awful nature of
its threatenings, it pointed out the necessityuzhsa righteousness. The prophets all witness
concerning it, “Surely,” says Isaiah, “shall one/,sln the Lord have | righteousness and
strength” (Isaiah 65:24). “And this is the namaegitls another prophet, “whereby He shall be
called, the Lord our righteousness” (Jeremiah 233@&Jd Daniel tells us that He — Messiah
the Prince — should “bring in everlasting rightetess” (Daniel 9:14). In short, “to Him give
all the prophets witness, that, through His namagseever believeth in Him, shall receive
remission of sins” (Acts 10:43). Of course, thisswaot a new and hitherto unheard of
doctrine, as some of the Jews were apt to imadjineas a doctrine known to their fathers, a
doctrine recorded in their own writings, and whpbssessed a peculiar prominence in their
system; which, therefore, nothing but wilful bliress and determined unbelief could prevent
them from perceiving. And thus God in testifyingncerning this righteousness by the law
and the prophets, thereby declared not only His laigprobation of it, but that tas ever
since the fall of man been the exclusive foundatipan which He justifies the ungodly, and
confers upon him that believes all the blessingsabfation.

This, then, is the righteousness to which our &tienis directed in the text; a
righteousness of infinite value and glory wrought by the Son of God in behalf of sinful
men, a righteousness without the law, and a rigisieess withessed by the law and the
prophets, a righteousness which has procured for ceiverance from wrath and a title to
life, and which actually confers on him who beligvéhese and all other spiritual blessings,
in all the fulness of their extent and eternityttodir duration.

Il. Let us consider this righteousness, as now feat@d. The apostle has evidently a
reference here to the gospel dispensation, as dnéwought this subject, together with every
other part of redemption, clearly to light. Undke taw, these things were adumbrated by a
variety of types, ceremonies, and sacrifices. Butew the gospel the vail is rent in twain, the
shadows have given way to the substance, the SRigbfeousness has arisen, and a day has
dawned upon the world in “the light of which meraliisee light.” We may observe —

1. That the righteousness is manifested in theeajasp actually wrought out. Here we
see the Son of God no longer prefigured by typeksacrifices only, but actually appearing
on the field of the world, tabernacling among usffesing hunger, fatigue, poverty, and
reproach, obeying the law in all its precepts, dadng the whole course of His active life.
We see Him endure its penalty, enter the gardes sblil exceeding sorrowful there, ascend
Calvary, suffer Himself to be stretched on the ased tree, and there, bearing the insults of
men, the malice of devils, and, what infinitely egded all these, those hidings of His
Father’s countenance, which led Him to exclaim, “@®gd, my God, why hast Thou forsaken
me!” But we hear Him at last cry, “It is, finishédAnd thus, having finished transgression,
made an end of sin, and made reconciliation foquity, “He brought in everlasting
righteousness.” The gospel thus reveals to ushdeagisness actually accomplished. The law
pointed to it as a righteousness to be manifested,ancient believers looked forward with
longing expectation to its accomplishment; but gospel points it out to us as actually
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wrought out, and manifested as such for the jastifon of sinners. What a confirmation is
this to the faith of God’s people, and how darihg presumption of the sinner, who, in the
matter of jnstification would propose to superadg doings of his own to a righteousness
thus manifested as actually and perfectly wrougitt o

2. It is manifested in the gospel, in the univetgadf its benignant and beneficial
designs regarding sinners of mankind. Under the ditogconomy, all the blessings
connected with this righteousness were confinezh®nation, and shut up within the pale of
one church. This, with a few exceptions, was thatestof things for ages; and the
righteousness in question was during that longopeunpublished and unknown to the world
at large. But now, it is unto all, not only suf@ait in itself for the salvation of all, but
designed freely for the benefit of all, exhibited the faith and acceptance of all
indiscriminately, and commanded (or so the commissiuns) to be preached to every
creature for this purpose. For “there is neitheregBr nor Jew, circumcision nor
uncircumcision, barbarian, Scythian, bond, nor:fleg Christ is all and in all” (Colossians
3:11). And this righteousness, which is unto aliytsng from Calvary, whence it burst forth
in its glory on a benighted world, shall continue career until all nations shall see its
manifestation in the gospel, are brought within spbere of its influence, and blessed with
that salvation of which it is at once the mediumgl ¢he procuring cause to men. O glorious
thought! what a warrant to sinners of every desiomp and of every nation to whom it is
proclaimed, to accept of it. And what an encouragiginnay, what an imperious call to
communicate the intelligence of it to all natiofes, and near, that they may hear of, believe,
and be found in this righteousness!

3. In the gospel it is manifested in the greateemxof its triumphs in the salvation of
men. Under the ancient economy, confined as ittoase nation, there were but few among
them who believed in the report, and few to whom ahm of the Lord was revealed. But
under the glorious gospel of the blessed God, s and tens of thousands have been led
to believe the record concerning it; to rely onsthighteousness as the ground of their
justification, and to experience its justifying &dfs in the enjoyment of pardon of sin, peace
with God, access to His presence, and the hop&enia glory. They have also experienced
its sanctifying effects; for it provides for thens#fication of all who receive it, and this
remarkable change is inseparably connected witnd, is its never-failing result. For every
believer finds that it is “grace reigning throudfist righteousness” that renews his heart,
overcomes his prejudices, subdues his corruptaetaches him from the world, elevates his
affections to the things which are above, insphies with zeal for God and devotedness to
His cause. In short, it directs, prompts, and gfiteens him to abstain from all appearance of
evil, to resist the devil, the world, and the fleahd to follow that “holiness without which no
man shall see the Lord.” If these effects do na&uen men but deceive, and sadly impose
upon themselves, by imagining that they trust is tlghteousness, while their trust is but a
mere pretension; for if any man be in Christ, dreftéfore clothed in His righteousness, he is
a new creature. And Christ is made to all who belien Him, not only wisdom and
righteousness, but sanctification and redemptiard fus, instead of making void the law,
they, on the contrary, establish it. And if suchthe triumphs connected with the salvation
of one sinner, what shall we conceive of thoseldisal in the salvation of the thousands and
myriads who, in the days of the apostles, and ieryewsucceeding age since, have been
brought under its influence, and made to experig¢heeblessed results of the imputation of
this righteousness; — of thousands and myriads, db@very description, rank, character,
kindred, nation, and tongue; and thousands andaehyrivho have given evidence to the
world, by their devotedness to God, their firmnasd fidelity in His cause, their patience
under affliction, and the holiness of their livesdaconversation, that they owed all their
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ability thus to act, and all the hopes and prosptat animated them during their Christian
journey, to the righteousness of God manifestatiergospel!

Thus the righteousness of God is manifested ingtspel more clearly than ever under
the law. It is manifested in the gospel as wrouwgltt it is manifested unto all, in regard to its
tendency and design, and it is manifested in itsnjph or actual effects in the salvation of
many. And does not the manifestation of ithese respects speak to us? Does it not proclaim
to us the invaluable privilege which the Lord hastowed on us in giving us our lot under
such a manifestation of His righteousness, whilentmy this is denied. How, then, should
we remember that “to whomsoever much is given, iof much shall be required.” How
inexcusable, besides, does it leave those whotkainteyes to its value, and refuse to submit
to it, expecting by other means, and means of their devising to recommend themselves to
the favour of God; or who, if they would not alttiger reject this righteousness, for their
own justification, yet would bring their own workieir sincerity, their repentance, and some
even their faith, as a price in their hands, byckhib acquire a title to this blessing; or who
would conjoin these with the righteousness of Imunehnin order to procure the desired
acceptance in the sight of God; thus acting asdolyl as if one should by lighting a taper
endeavour to assist and increase the light of uhe Such conduct carries absurdity, as well
as criminality, in its very face. And those who grelty of it would do well to look to their
state in time, and to betake themselves to theftnuredation ere it be too late, and the door of
mercy be for ever shut, otherwise they shall fimak t'the hail shall sweep away every refuge
of lies, and that the waters shall cover the higifages.”

Avery extensive improvement might be made of thigject; but | shall confine myself to
the three following observations which | deduce,way of inference, from what has been
said. And —

1. We may hence see of what importance it is, ¢évary one of us, for himself, be
satisfied that he has submitted to this righteosssnand so fallen in with the design of its
manifestation, that we have received it as thetemisness of faith, that we rely upon it
exclusively for pardon, acceptance, and eternal liiat we desire to be found in it, not
having our own righteousness, which is of the lang that we enjoy the benefits resulting
from a personal interest in it, particularly peagéh God, filial confidence in His presence,
spiritual intercourse with Him, the sanctificatiohour nature, and the hope of eternal glory.
Everything depends on this. Oh, then, let us nst satisfied without sure and Scriptural
evidence regarding this most important of all pirit we are right regarding this, we cannot
be materially wrong in regard to other matterstiegdato salvation; but if we are mistaken
here, be it remembered that we are mistaken fonigte

2. We may also from this subject see the neces§itlvine influence to give effect to
this important doctrine. The righteousness of Goahanifested, but men do not naturally see
it. The sun shines, but the blind cannot beholdigist. A vail covers the face of man by
nature, which hides the glory of this righteousnieem his view. It is God alone that can
remove this vail (Isaiah 25:7). It is He who “conmdath the light to shine out of darkness,
that shines into the heart of benighted sinnergjue the light of the knowledge of the glory
of God in the face of Jesus Christ” (2 Corinthidr®). It is the peculiar province of the Spirit
to “convince men of sin, righteousness, and judgé&o guide them into all truth,” and “to
glorify Christ” (John 16:13,14). It was He who l#dee thousand on the day of Pentecost to
believe the report, and to submit to the righteessrof God. And it is He who, in all ages,
discovers to sinners their need of this righteossneeveals its glory, efficacy, and
excellence, to their view, disposes them to acgei@s it as the foundation upon which they
would stand with acceptance before God, and erjdie@blessings of eternal life and glory.
And it is He alone that can give efficacy to theam® appointed by God for the salvation of
men, and to all the efforts of His creatures to gamicate the knowledge of that salvation to
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their fellow-men, wherever it is preached. How rssesy then is it that we should depend
much on the Spirit in all our exertions, and pragttHis power and presence may be felt by
ourselves individually, and accompany our feebléearwours to instruct others around us in
the knowledge of those things which relate to thewrerlasting peace; that so the
righteousness of God, which is manifested in thepgh and whose light shines around them,
may thus be manifested in the hearts of many, bmingll the blessings of time and eternity
in its train!

3. But, lastly. May we not from this see the olligas which lie on all who enjoy the
benefits of the righteousness which is thus mat@tedo communicate the knowledge of it to
those who are still in darkness and ignorance degguiit? Many both at home and abroad are
in this deplorable condition, and must be consides “perishing for lack of knowledge.”
And are not we, upon whom the Lord has bestowegtivédege of this revelation, bound by
every consideration to do all that we can to mat®their condition? Are the means afforded
us, and shall we withhold these means from them3dgoing should we not be accessory
to, and even implicated in, their ruin? “If thoulbear to deliver them that are drawn unto
death, and those that are ready to be slain; Uf Hayest, Behold, we know it not, doth not He
that pondereth the heart consider it? and shalHeotender to every man according to his
works?” (Proverbs 24:11,12). But | trust that mamyong us are otherwise minded; and that
from a regard to the glory of God, and love to #woails of men — from a view dhe
righteousness which is manifested in the gospetHerbenefit of all — from considerations
arising out of the love and grace of God manifestedhis righteousness, and of the
responsibility under which they are placed in refiee to a final tribunal, they are willing to
“know” the situation of “them that are drawn unteath;” and to afford them the means of

deliverance. )
[This sermon is taken from the volume entitlPdecious Seed. Discourses by Scottish WorthieED.}

[May 1903]

The Weeping Mary at the Sepulchre.

(Extracted from the Volume of Samuel Rutherford@uaint Sermons.”)

“For as yet they knew not the Scripture, that Hesthmise again from the dead. Then the
disciples went away again unto their own home. Blary stood without at the sepulchre
weeping: and as she wept, she stooped down, akédadato the sepulchre, and seeth two
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angels in white sitting, the one at the head, &aedother at the feet, where the body of Jesus
had lain. And they say unto her, Woman, why weeflesti? She saith unto them, Because
they have taken away my Lord, and | know not whbkey have laid Him” — John 20:9-13.

[In ms., “Preached upon the Monday after the Fast;” ihatvidently the Fast, August 22, 1640.
This sermon is perhaps the best of the series.]

In these passages of our Lord’s Word, beloved m,Hve have first set down the earthly
witnesses that came to the grave to seek our Lfted e was risen from the dead. And they
be of two sorts. The first sort of them are pulpien in a public charge, Peter and John, the
Lord’s disciples; and how they sought Christ, arithtaspeed they came in seeking Him! The
second sort of persons are private persons coraisgek our Lord, Mary Magdalene, out of
whom He had before casten seven devils. And goasbrethat such think meikjeuch] of
our Lord, who have gotten renewed souls, or anydgbong from Him. Then we have the
fruit that follows the apostles’ seeking of our doirhey go their ways home again and find
Him not. Again you have the fruit of this woman&egking of Him. She will not give over her
seeking Him, albeit she cannot find Him at thetfitadeed, it is a blessed thing for a poor
soul to wait on still at Christ’s door till they igelim, albeit they should die there waiting for
Him. And in her waiting for Him, first of all she @ets with the angels. And after she was
comforted of them, telling her that He was riseamirthe dead, and was rebuked of them for
her weeping and seeking Him there, she leaves #mehgoes on to seek Him. And she meets
with Christ Himself and speaks to Him, but she rams{mistakes Him for anotherHim, as many
times the children of God are speaking to Him, hledis speaking to them again, and yet
they misken Him. She supposes Him to be the gardamne speergsks] if he had carried
Him away, and where he had laid Him that she migldw where He was. And then our
Lord discovers Himself unto her by a short preaghinat He made as our Lord. He is
evermore kengknown] by His word, and when she hears Him speak she tuerself to Him,
and she being willing to embrace Him, she is fadkiu to do it at that time. He would not
have her to think so meikle [much] of her bodilyegence at that time, because there is a
better presence coming when He is ascended toditieF- Only she is commanded to tell the
Lord’s disciples of that which she had seen, andrsis made the first preacher of Christ’s
rising from the dead.

First. We observe one thing in the general, thaicems the estate of our Kirk at this
time, Herod and Pilate, and Jew and Gentile, tteelall joined themselves together at this
time to do the worst they can to Christ our Londg get, when they have done all that they
can, they cannot mend themselves. For now theyheadd Him to hold Him down, and yet
for all that that mends them not. The worst thateénemies of the Kirk can do to the Kirk is
to put her to death, and yet, when they think thaye gotten that done, it will not do their
turn when all is done. For wherever our Lord’s brlae, albeit she were even in the grave,
she maunmust] rise again, and in a triumph over her enemies.ouetLord and His Kirk be
where they will, He and His Kirk and cause, allibéy were dead, they maun live the third
day again, as Christ Himself did, according to thatmphant and glorious word which He
spake (Revelation 1:17,18) — “Fear not; | am th& Aind the last: | am He that liveth and was
dead: and, behold, | am alive for evermore.” WhehnJhad seen His glory, and fell down
dead because he was afraid thereof, He says thantolhere is news to comfort the Kirk of
God, and to comfort all those who doubt whetherloand will tyne [lose] the battle that He
has against His enemies or not. No; He will makedgthat word that He speaks there of
Himself — “l was dead, but | am alive; and, behdldm alive for evermore.” Frgsince] a
dead man cannot do the turn, He will let it be gbam a living man can do it. We need not to
doubt of it, but the enemies of Christ they thoutiat they were quit of Him now, that He
would cumber them no more; but it is not so forthHt yet, for He shall live when all is
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done, for all the ill they have done to Him. Andtmim these few years our adversaries, they
thought with themselves that long or now they stidwdve been quit of our cumber, and that
this gospel should [have] been clean borne dowg tmmnow. But with their leave Christ is
letting us see this day that He will not have ib®so, that He will have that gospel which
they thought to bear down so far to come to somtegtgon again. So is the Kirk brought in,
speaking in Hosea’s prophecy (6:2) — “After two slflyou wilt revive us again, and the third
day we shall live.” This gospel it maun live, wheewhey be who are against it, for the
bearing down thereof, and the end of it maun beydglo Christ, and so those who are upon
His side of it. Now, to say nothing of the racettRater and John had in going to Christ’s
grave, it is said the other disciple he outran Reted came first to the sepulchre. John is he
who is called the other disciple, and he outramiPéts it is among the children of God, all of
them have not the like speed. Some of them geghd sf Christ before others ever get a sight
of Him. Christ has some into His Kirk that are @dd experienced with His ways, and so
they run fast in the same; and He has others also,are His children and belong to Him,
who are young ones and cannot run so fast. But vétdbey be who have the life of God in
them, and so are walking on towards Him, they shather first or last, meet with Him
without doubt.

He which came first went into the sepulchre and,sawd he believed. He might [have]
believed that Christ was risen by that which he hadrd, but he believed not till he saw.
Many a time had the Lord said to them that the &an must be delivered into the hands
of sinners, and must suffer many things of therat e must die and be buried, but the third
day He shall rise again; but notwithstanding oftladit He had said, John believed not till he
had seen tokens that He had risen from the deadet it be, yet this is sure, that it is good
for everyone to use the means that God has appofoteattaining to the knowledge of
anything. For John gat this meikle good by using iieans at this time and coming to the
grave — that he was assured that Christ was i was there ever that made a race for
Christ but gat some good by their seeking after HBeek ye and ye shall find, knock and it
shall be opened unto you. Zacchaeus, he had anlpmlgisire to see Christ, and because he
was low of stature, and the throng was great, héedore the multitude, and clamb up upon
a tree to see Him; and ye have heard what good obthat, as there comes ayeays] good
of seeking Christ rightly; He says — “Come downg&@eus, this day is salvation come to
thy house.” He will not fail, but He will make thatord good which He has spoken Himself,
“Ask and ye shall receive, seek and ye shall fkrthck and it shall be opened unto you.”
Could we be earnest in seeking our Lord — and kara ye know that this is a seeking time
now, and never was there more need to be seekitng dtands of God — as the Lord lives, |
durst promise it in His name, if we would seek Hirma should see the salvation of the Lord.
And so, albeit ill news should come unto us, lehosbe discouraged for the same. But let us
rest upon this, and put our confidence in the sdhat,our Lord is to be found of them that
seek Him; and He has given signs thereof already us, and will do so hitherto if we will
seek unto Him.

“For as yet they knew not the Scripture that theystmise again from the dead.” The rest
of the disciples, they believed not these Scrigtihat foretold of Christ’s resurrection from
the dead. Can it be possible that there can bbé@aan Christ’s school that has not learned
his lesson that Christ taught him? Can it be thgt\aho has heard Christ Himself make so
many preachings of His resurrection, that theyelvelinot for all that? Aye, ye may see the
proof of it here. The doctrine that arises fronsthiis clear that it is not the means, nor
hearing Christ as a man preach out of His own mat#t will do the turn to bring us in to
God, and to make us understand things spiritugadhing, indeed, is God’s mean that He
has appointed for that end, and the way that Haioesdfor bringing in souls to Him. But
when all is done, it is not the only means of binggus to Him. The special thing is that
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which is spoken by our Saviour Himself (John 3tBat wind that bloweth where it listeth,
and no man knoweth whence it cometh, or whithgo&th. We may preach unto you until
our head rivabe rentjand our breasts burst; aye, we may preach untaugibdoom’s day,
and yet that will not do the turn unless the inweatling of the Spirit be joined therewith.
For an outward sound to the ear is one thing, amisCs loosing all knots and removing all
impediments another thing. Christ says Himself @/itle was in the flesh (John 6:44), “No
man can come unto Me unless the Father draw himrisCis speaking in that place to them
who had the outward means, and yet He says, i istrange thing that they come not unto
Him, albeit they have the means, because they tnfather’'s draught to draw them to
Him. The scribes they heard Christ oftime preact get for all that they consented to the
slaying of the Lord of Glory (1 Corinthians 2:8)hi@st is preached there both to the Jew and
to the Gentile, and yet for all that to the Jewisla stumbling-block, and to the Grecian the
preaching of Christ is foolishness. We have meiateus when the Lord’s word is preached
to pray to Him that He would join His Spirit andsHvind with His word. Ay, all means that
can be used by ourselves or by others are nothithgut that be joined. It is in vain for us to
rise early and to lie down late, and to eat thethref sorrow all the day, if the Lord give not
the assistance of His Spirit to the means thatsee u

And again, we may learn from this that arms of rmennot the thing that will save us, if
so be that the Lord Himself watch not over the ca®pd keeps evermore the issue and the
event of all things into His own hand. And thisv&s to teach us not to trust in means of any
sort whether it be inward or outward matters, weusth not lippenftrrust] in man, nor in
weapons, nor any second causes whatsoever, buirottig Lord Himself, that is the only
strength of His people. And so learn to overlootosel causes when you look that way, and
look no lower northan] heaven, to Him who sits there, and guides androles all battles in
the world, and all things else, and will let it $&en in the end — salvation, salvation, even His
salvation to all them who trust in Him.

What gargcauses]that it is not said, “They believed not Christyitithey “ believed not
the Scriptures” concerning this point? For theraaspart of Scripture so clear as the Lord
Himself when He is preaching with His own blesseduth concerning that article of the
resurrection from the dead, albeit it is true tlre books of Moses and other Scriptures spake
also of this article.

The reason of this is to teach us that Christ &edScriptures they have but one tongue,
and they who believe not the Scriptures they belot Christ. It is not the sound of Christ’s
trumpet that many who profess to be preachers dbova sound from themselves and from
men. This tells us what is Scripture and what ig]r&cripture. That only is Scripture and no
other that agrees with the will of the Son of Gadd is according to His will revealed to us
in His word. And again, that is not Scripture, awdnot to be believed or practised, which is
not according to the Word of God. And so we mayteaéceremonies and inventions of men
they are but a dumb Bible, and a ground that ndveild follow for their salvation. If we
have no other ground for our faith but only thishat the Pope or the Kirk has said such a
thing, or the great learned doctors have saichd, ¢herefore, we believe it. As the poor men
yonder over in the nortfaberdeenshire was at that time the stronghold mhiaianism and Prelacyfhey have
been deceived by believing what grave-like men sgakhem, and men who gat the name of
learning. That is a blind guide to follow, and wilad us in the mire. But these that are
indeed the called and the elect of God, they cacodeer the voice of Christ from the voice of
men, and they only will follow Christ’s voice, amdll follow no other, whatever they be.

“Then the disciples went away again unto their dwme.” They were oversoon tired of
seeking, for they might have waited on as well tes goor woman did. But God has our
seeking of Christ, and all our supernatural workthat kind, into His own hand. We believe;
pray, repent, seek after Christ and His Spiritjgarahear, read aright, etc., as long as Christ
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holds us by the hand, but we do it no longer. Axstthat is up in the air is out of its own
element, and so long as it has an impediment itstaly there. But take away the impediment
that holds the stone from the ground, incontinemiediately] it falls to it again. Even so is it
with us. When we are employed about these spiritiilles we are out of our natural
element; and if the Lord take away His hand fromgtrongest of His children, a woman will
go beyond them in doing good duties. Thank Godafor good thing that thou hast, and that
thou art kept in a good estate. They never keat] Christ’'s help well who put man in such a
tutor’'s hand as free-will, to be kept by it; whoysthat Christ has conquershedquired]
salvation to all, and when He has conquershedatptis it in the hand of free-will to be
disposed of as it pleases, to keep or not to Kedjis is to make Christ a fool merchant, and
not to take accomptccount] whether it be misspent or not; but Christ is nmt lde knows
what shall become of all whom He has bought. Yoovkit is evermore the happiness of the
weaker to depend upon the stronger. So it is tippihass of the poor soul to depend upon
Christ and upon free grace. The happiness of tigestands in that to have a good pilot; the
happiness of the lost weak sheep depends on ashemiherd to seek it in again, and to keep
it from the enemies thereof; the happiness of teakywitless orphans depends in a good,
wise tutor. Even so the happiness of lost andgd#néhing] souls depend on this, to lippgist]

to Christ and His strength for their salvation, amad to such a changing tutor as their free-
will is.

But Mary stood without at the sepulchre weeping.eHs a strange thing to think on. The
Lord’s own disciples they ran away from seekingdah. One of them that had said, “If all
should forsake Thee, yet shall | never forsake The®d yet here is a woman more forward
and more constant in seeking Christ nor he isafiohis fair profession. It is not fair words
and a golden profession that will take a soul taviea, and will make us to seek Christ
rightly. We are all meikle obligtuch obliged or indebtedi0 saving grace in our seeking Christ.
Here is a woman more forward in seeking ChristaibHis eleven disciples are. Because she
gat not her errand that she was seeking, she cmildet Christ, and therefore she will not
leave, nor give over, but will wait on and seek Himsoul that is in love with Christ, they
never get their errand till they get Christ Hims#&lé that are seeking Christ, never give over
seeking till ye meet with Him, for they shall astameet with Him who lie at His door,
seeking, as this woman did, who say, “I shall ti# at Thy door, let me die there if Thou
likest, and albeit it should come to that, | sk, or | go away and meet not with Him.” Ye
may know the ardent desire of a soul after Chastloe satisfied with nothing but Himself.

We use to say the thing that one longs for is tivegtthey maummust] have, and no other
thing will satisfy them. A man that is hungry, aledging for meat, he maun have meat, and
meat only, or else he is not satisfied, albeit eespme other thing. A man that is in prison
and longs to be free, nothing will satisfy him bberty. Even so it is with this woman at this
time; albeit the disciples were with her, yet nothican comfort her till she get her lovely
Lord whom she was seeking. Learn that lesson eitsai importunity, never to give over
seeking of Christ when once ye have begun to @és&d are they that waggend in this manner]
their time this way in seeking Christ.

Mary stayed there weeping for want of Him, and Igeking into the grave to see if He
were there. That is a good and blessed desires@mow that is backe@decondedwith doing.
That is heaven’s sorrow indeed that is backed daiing and using the means. There are two
things said of Jacob (Hosea 12:4), that he weptvaedtled in prayer with God. What is the
matter of a dumb sorrow for the want of Christ? Bt is a right sorrow for want of Christ
that is joined with using the means to get Him.itA's in Solomon’s Song 3:3, the spouse is
wanting Christ there; she uses all means to get &jain. She goes to the watchmen, and
says to them, “Watchmen, saw ye Him whom my souétilo?” She goes round about the
city, and to the daughters of Jerusalem, and chatgem. That proves her sorrow to be a
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right sorrow for the want of Christ. And ye know attsort of tears the Scripture says Christ
had (Hebrews 5:7). He shed tears while He was &flelsh, and withal He offered up prayers
and strong cries to Him who was able to save Himd,\@as heard in that He feared. And that
is the grief and sorrow that will only hold the f@éhen men are sorrowful for want of Christ,
and withal use the means to get Him; and not oaky & raw wish for Christ, and will not
want a morning nor a night's sleep to meet with Hirhat sorrow that is so is but a vain
sorrow, and will do no good. What followed uporsthi

She saw two angels in white sitting, the one athiad, the other at the feet, where the
body of Jesus had lain. What need this guard toelbe now when the Lord is risen from the
dead? They stay here to be witnesses of Chrigtigrmection, and to preach the same to this
woman and to the disciples. And Matthew, he hagsamstance of this preaching of the
angels that John has not. “Why seek ye the livimprag the dead?” Why are ye papists, to
seek Christ at the holy grave now when He is riséo@ may see that the work of man’s
redemption it is a very glorious and a very honblaavork, for the angels in all the parts
thereof are appointed to attend Christ and to Welien He is born they maufust] speak to
Joseph and His mother to flee for His safety, ttoegtell His birth, when they are to return
with Him again they tell them, and when He washa garden the angels are appointed to
wait upon Him, to dightwipe] the bloody sweat off His face. And now, when Henighe
grave, they are set to be a guard to His blessedgésrious body, and to preach His
resurrection. When He shall come again at thedagtto judge the quick and the dead, He
shall come with innumerable multitudes of angelso-et us see that the work of our
salvation it is a very honourable work; and theedsighey wait well upon it and upon us.
Even like a loving brother, who has his brothendysick; O but he will run many errands for
him in the time of his sickness, and will maketh® house adgstir] to get him well and at
ease. Even so do the angels to us. They run maaydsr for us, and O but they are glad of
our welfare; and (Hebrews. 1:10) it is said theedsgre ministering spirits for the good of
the heirs of salvation. Count ye little or meikt@ch] of your salvation as ye will, yet it is the
angels’ great task that they are employed abowy Bne appointed to wait on Christ, when is
about the working thereof, both in His birth, insHigony, in his burial, in His ascending to
heaven, and shall attend Him in His coming agaijudge the quick and the dead. The Lord
has them sent out to all the aikSarters or partspf the world to bring in His elect ones. Woe to
you who think little of salvation, frgince] the Lord employs such honourable messengers
about the same. Alas! the work of our salvatiofitie thought upon by many. Twenty — a
hundred thoughts will come in men’s heads fra mmrmight. And scarce have we one
thought of this great work at any time. And whahkhye shall become of them who are so
careless of the work of the salvation of mankinerelof the angels are so careful?

Thir [These] witnesses, they were clad in white. The angelsy thave not our common
country clothes, but they are like heaven in tapparel; to teach all those who are looking to
be heirs of heaven to be clad like their counttye &ngels, they are clad with glory and with
majesty, and therefore a sight of them will maksirmer to fall to the ground dead. If we
think to be heirs of God in Christ, let us not ke lthe rest of the corrupt world. The apostle
he has a word for this (Romans 12:2): “Be not confd to the world, but be ye transformed
in the spirit of your mind.” When ye are drunkengrand swearers, and break the Lord’s
day, as the rest of the world does, that provestgdoe of the world, and not to have your
affections up above. If ye would prove yoursel@be heirs of heaven, strive to be like your
father, and like your country, and wear the livefythe house which is holiness: “Holiness
becomes Thy house, O Lord.” Mind the things thatabove.

And they say unto her, Woman, why weepest thou? Wuuld seem to be a needless
guestion to propose to her, for she might [have],sé& have tint[losf my Saviour; who can
blame me to weep? who can reprove me for it, seéimg@ant my Lord? But there is

Sermons from the F P Magazine vol 8 p. 13



something in this question that is unseen, thétageason wherefore they ask it, and this is it
— “Your salvation is now finished, and the devile &asten out of you, and so what gars
[makes, causesyou weep now?” Our Lord would tell us by this,ttb&-times we weep when we
have cause to rejoice. She should have said, ‘i§hise day which the Lord hath made, we
will be glad and rejoice in it.” “This is a day wie decreeithe final sentence of a judgig passed

in heaven in your favours, that the lost seed oarAds redeemed; and thou also art in the
decree of redemption among the rest, therefore should not weep.” O that we could learn
to accommodate our affections, and all that issnta God; to weep when He weeps, and to
rejoice when He rejoices. And when our Lord is within the fields, it is not time for us then
to laugh, and to rejoice, and to be feasting. & dme matter for mourning, now when our
Lord is out into the fields, and when his armies ant and are in scarcity. And yet we trust
that our Lord is keeping a day for us of this lawtierein we shall say, “This is the day that
the Lord has made, let us be glad and rejoice’in it

“Whom seekest thou?” This question is speeseddiat her to make her hunger to be the
greater, for the greatest hunger that any has loisCthey may, aye be more hungry for Him.
And so learn to rapyuickly to throw outjout all your desires and affections for Christ, ooty
love Him, but be sick of love for Him. That is mdtean ordinary love, to be like to die for
love of Him. And so all your desires and longing @hrist, strive to make them more, ay, till
you come to that which the spouse has; “I charge @ daughters of Jerusalem, if ye find
my beloved, tell Him that | am sick of love. | charyou, as ye will answer to God; that ye
tell Christ I am sick of love for want of Him,” artidl ye come to heaven to sing songs of
Him eternally.

“They have tane away my Lord, and | wat not whéeythave laid Him.” This is her
apology that she uses for justifying of herselher weeping. “Why may not | weep, who
once had Christ, and now | want Him?” That is a®erthat may be avowed before God and
before the world, to be sorrowful for the want dirSt. There are some who are sorrowful,
and it is a shame to hear of it, the cause themebfbeing good. Sorrow for want of my
bairns, for want of my husband; sorrow for the loEsomething of the world, or giving out
something for Christ, etc., that is a shameful ®@rthat cannot be avowed. But that is an
honest sorrow that comes from the want of ChristK_that ye wargpend]all your affections
that way as ye may avow them, and avow the causieeaf before God and man. That is a
sorrow that may be avowed that a soul has for wh@hrist.

What is the matter and cause of her sorrow?

“They have taken away my Lord, and | wat not whbey have laid Him.” He is out of
my sight, and yet He is my Lord for all that; Hedisad, and yet He is my Lord; for that she
says, “They have taken Him away, and wat not wkieeg have laid Him,” is as meikle as if
she doubted yet of His resurrection. And a litfierashe says to Christ Himself, supposing
Him to be the gardener, “Sir, if thou hast bornenHiway, tell me where thou hast laid Him,
and | will take Him away.” “I will think Him a swedourden to come upon my back for all
the pounds weight of spices that are about Him.”

The doctrine is clear. To the children of God, I8sirist is their Christ when all is done.
In Song 5, the Lord’s party, the Kirk of Christ,tlsere sleeping in her bed, and Christ, her
husband, standing at the outside of the door kmgckand she says, “I slept, but my heart
waked; it is the voice of my beloved.” Thy belovedd yet for all that He is out of thy sight.
Let the believer’'s Christ be where He will, yet I3eheirs. If they were in hell and He up in
heaven, the believer will say, “He is my Christheit Christ should cast me off, and not
count me to be His, yet He is mine.” So does Daword as the type, and Christ’'s word as
the antitype testify, “My God, my God, why hast Thorsaken Me?” He is a forsaking Lord,
and yet He is their Lord when all is done. Ay, tiediever will say, “ He is my Lord, albeit
He forsake me, and | will come to Him.” Then tragt when it has the back at the wall will
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claim to Christ, and count Him to belong to themmdAhat is a very good mark of faith, that
when one is setting Christ a speerjaging] on all airtsjquarters] and cannot get Him for no
seekingnotwithstanding seeking]yet to count Him to be their Christ. This is tteng that the
devil would fain be in hands with, to make you tmubt that He is your Christ or your Lord.
This was the temptation wherewith he assaultedsCauir Lord. “If Thou be the Son of God,
cast Thyself down from the pinnacle of the temple, All that the devil would be at in his
temptations is to make us doubt that Christ is.oBtg never give it over when all is done,
but evermore take Christ for thine.

And, oh, that this land would believe this now,tthie is our God and the God of this
land. Then suppose that our armies were put tevthret that are now out into the fields — as
we trust in God it shall not be — but albeit it slibbe so, | say, yet seeing He is Scotland’s
Lord, if so be that we will wait upon Him, and trus Him and in His salvation, it shall be
found that it is not a vain thing to do so, butttHa shall grant us His salvation who trust in

Him. And to this Lord, etc.
[July 1903]

Sermon.

By JOHN LOVE, D.D.
August 2, 1790.
“Who being the brightness of his glory, and the resp image of his person, and
upholding all things by the word of his power, whHenhad by himself purged our sins,
sat down on the right hand of the Majesty on hightiebrews 1:3.

One of the primitive ministers of the Christian ottu denominates the Apostle Paul,
“The cloud of God,” — that is, the cloud from whi@od darts His lightning and rolls His
thunder. This appellation is peculiarly justifiad this Epistle to the Hebrews, which, being
designed to counteract and overpower the prejuddtabat stubborn people, speaks in a
more sublime and majestic tone than any other EEpidtthe New Testament. In the words
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which have now been read, a spiritual mind willgegre the lightning and thunder of that
inimitable eloquence, which proceeds from the $mifiinspiration, and is worthy of so
sublime a subject. But who is sufficient for thustration of such a passage? Even an
archangel might tremble to attempt it. Shall wedfare retire, confounded with this blaze of
celestial glory? No, my brethren: this would bedtsappoint the end for which these words
were written. It becomes us, indeed, to trembld \witmble reverence; but the rich treasures
of salvation in this passage, and the condescemditime Son of God, invite our approach,
that we may glorify Him who stooped so low, fronclua height, for the redemption of
sinners.

Three subjects of meditation, closely connectedh wiich other, present themselves to
our minds in these words.

First, The personal dignity of the Son of God.
SecongHis accomplishment of the work of redemption.
Third, His consequent exaltation.

Let us enlarge a little on each of these thingat, tthrough the grace of the Spirit, our
minds may be brought to that believing, holy framjich is suitable to the solemn
transactions of the Lord’s table.

I. The apostle, well knowing where the grand str@s€hristianity lies, breaks off —
like an eagle darting upwards from a towering dbfivards the sun — with this declaration of
the original greatness of the Son of God, “Whongdhe brightness of his glory, and the
express image of his Person, and upholding algthby the word of his power.”

There cannot be a worse preparation for an inguaixy these expressions than the vain
curiosity and the presumptuous boldness of an ukenwe mind — a mind which never truly
felt the wound of sin. This is the proper sourceaoheretical spirit, which the Scripture
(Galatians 5:19-21) classes with the spirit of sedj of murder, of adultery, and of
witchcraft. Animated by such a spirit, in vain shibwe attempt to come near this passage.
As well might the glimmering owl attempt to fly Withe eagle at noon-day. “The high and
lofty One, who inhabiteth eternity, who dwellethtive high and holy place,” will disclose the
mysteries of His nature, and the secrets of Hig,l@mnly “to him who is of a contrite and
humble spirit.” This, | hope, is the prevailing teen of this small assembly. Happy shall we
be if no remaining leaven of superfluity of naugkss is yet allowed among us!

“Descend, thou gracious Spirit of wisdom and retvea guide us into all truth; glorify
thy beloved Christ; unfold to our minds, engraveoan hearts, those truths which sum up the
whole perfection of beauty, the whole glory of Gt whole salvation of man!”

| shall lead you, my brethren, to contemplate thgimal glory of the second Person in
the Trinity, in the three following views: —

1st. In reference to His possessing the one, isitha, Divine Essence.
2nd. In reference to His peculiar personal distimcfrom the Father.
3rd. In reference to His sovereign dominion overdheated universe.

1. The Son of God is infinitely glorious, because ikl properly God — that is, the one,
indivisible, Divine Essence subsists in His Perdamthis the expressions in the text may be
justly referred, “The brightness of his glory, atig express image of his Person.” Which
may be thus interpreted; The Son is fully equahwte Father: For the same infinitely
glorious Essence, which, subsisting in the Fathegsson, renders Him adorably majestic,
doth also, with undiminished lustre, subsist in Berson of the Son; so that, in respect of
essential glory, the Son is the equal and theviethd the Father. This magnificent truth is
expressly taught in the Scripture when the Sorssered to be God in the same supreme
sense with the Father (John 1:1); and when themnuoanicable name “Jehovah,” which is
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expressive of the one Divine Essence, is attribtveHiim (Jeremiah 23:6), and when the
having life in Himself, or, which is the same thirgglf-existence, is ascribed to Him, as is
done (John 5:26).

Here let us pause a little, and let each one aslsdif, “Have | ever obtained an inward
discovery of the one true Godhead? Have | beemlgrined to catch some glance of that
boundless fulness of incomprehensible peculiaryglddo | spiritually understand what |
mean when | say Jesus is God, Jesus is Jehovald®,lhow ought | to revere, to bless, and
to worship the Author of my salvation!

2. The Son of God is infinitely glorious in His Benal distinction from the Father.

To this also the expressions of the text must berned. It becomes, indeed, every
speaker on this subject to stand in awe and tokspeherly lest he should be found “to
darken counsel by words without knowledge.” Howevemay venture to say that the
expressions of the text point out at once the comeation of the subsistence of the Son
from that of the Father, and the glorious equalitthese two subsistences or Persons to each
other. For the word translated “the brightness” hhilge fairly rendered “the effulgence” or
“the beaming forth;” and seems figuratively to diuto the eternal generation of the Son
from the Father. To the same mystery the otheresgmwns seem to refer with another
figurative allusion. For the word translated “exg@damage” refers to the delineation of a
figure which the seal makes upon wax. At the same,twhile these expressions indicate
that the subsistence of the Son proceeds in afablefmanner from the subsistence of the
Father, they also strongly intimate that betweessé¢htwo subsistences there is a perfect
equality.

The first foundation of this equality is the samsnef that Divine Essence, which,
without division or change, subsists in the Persbtihe Father and in the Person of the Son,
SO as to constitute both the one and the otherepso@od. In this respect, though distinct in
personality, the Father and the Son are not onlaldaut one (John 10:30). “I and the Father
are One;” or, as it might be translated, “one tHirtbat is, one in Essence. It would be
heresy, therefore, to say, that the Essence @dneproceeds from the Essence of the Father.
For the Father and Son are not two essences, burahthe same Essence, subsisting in two
distinct ways.

But, further, the dignity of the Son is equal tattf the Father in respect of the manner
of subsistence. For not only is the Essence in Balsons precisely the same, but the
subsistence of the Godhead in the Person of theisSequally necessary, equally eternal,
equally independent, and equally honourable wighstibsistence of the same Godhead in the
Person of the Father.

For the Godhead subsists in the Person of the @y a sovereign act of the Father’'s
will, but by the same necessity of nature by whtwh Godhead exists at all. The necessity of
nature lies as deep and as strong that the Godineadd subsist in the Person of the Son as
that it should at all exist, or that it should ssbs the Person of the Father.

And hence it is impious to imagine a priority aing between the Person of the Father
and that of the Son. There is here a priority afeor not of time. For this tremendous mystery
is not to be measured by the rules of finite, @édbeings. All, in this matter, is from
everlasting. The Father never could subsist by Hilner be — what He was — the Father,
without the Son, any more than the Son could stibgisout the Father.

And hence there is no such thing as dependencedapéndence on either side in
reference to each other.

And hence there is an entire equality between tifenite honourableness of the
subsistence of the Father and the equally Infindeourableness of the subsistence of the
Son.

Sermons from the F P Magazine vol 8 p. 17



And all those expressions of Scripture which agcah inferiority to the Son are to be
understood as pointing out the voluntary condesoensf this wonderful Person for the
accomplishment of redemption. Base and vile, tloeegfas well as absurd, is that ingratitude
which would take advantage of such expressionsetogate from that equality with the
Father which the Son counts it no robbery to cl@milippians 2:6).

But let us relieve our minds a little from the embting splendour of this overwhelming
subject by turning to the relative view of the dtgrof the Son.

On this, as being a more easy view of the subjeetScripture expatiates more at large.
This also, in the

3rd place, is introduced in the text when it ddsesithe Son as “upholding all things by
the word of his power.” Here, the eternal Son oti@held forth as continually bearing the
weight of the whole creation, as supporting andegowmg the universe by His own power.
This is to assert His proper Divinity in the plashand most forcible manner.

Look through the Old Testament Scriptures; looktigh the prophecy of Isaiah. There
you find two things uniformly asserted — that theyebut one Godhead, and that it is the
distinguishing mark between this one Godhead ahdale gods that He is the Maker,
Preserver, Governor, and Lord of heaven and e@dlsay then, as this passage doth, that
Jesus Christ, the Son of God, is the very CreatdrRreserver of the universe, is to say, in
the strongest terms, that He is truly God; thatidH€od in a sense so high that there cannot
be an higher. For these are the very eulogiumssetlare the very celebrations throughout
the Scripture of the one Supreme object of all \wigpxs

And now, my brethren, have you not seen here tte foundations of the work of
redemption? Here is that Rock against which thed$oof infernal spirits dash themselves,
and foam in vain. Are you afraid to rest your stbrahere? Are your souls too valuable — is
your guilt too weighty — is your eternity too impamnt to be secure on this foundation? Are
you not rather secretly exulting, and, with a trpimant gloriation, blessing God that you may
build yourselves on such a Rock? Be assured tiat,though each of you had a myriad of
immortal spirits laden with inconceivable guilt Bgrou might risk, or rather, securely settle
them all.

The two other branches of the subject | must taymbn more briefly. The truths which
have been already enlarged on diffuse an infinisgré on the sacrifice and exaltation of
Jesus the Saviour.

Il. With one majestic touch of the inspired writepen, the work of redemption is here
described — “When he had, by himself, purged ows.5i\Who can declare the emphasis of
that word, “by himself"? Having described the Goalthef the Saviour, the apostle rests all
on this one expression, “by himself.”

Let us take a short view of this comprehensive wgsen of that work, which, if we may
speak so, is the chief effort of Infinite perfectie “When he had, by himself, purged our
sins.”

This implies: —

1. That the Redeemer’s human nature was takeraip&rsonal union with His Divine
Nature. On this ground the term “himself,” thougtmediately applied to the Eternal Person
of the Son, extends its meaning to His assumedeaatu

The human nature of Christ never did subsist aparate person. It hath its subsistence
in the Person of the Son of God. Therefore, thabhghe are two natures, there is still but one
Person. There is a mysterious intimacy in this nrbetween the Divine and human natures
of Christ, in consequence of which what is transéat any one of the natures is considered
as the action of the whole person. And hence —

2. Though obedience and suffering could be propselgted only in Christ's human
nature, yet, from the personal union of that natitd the Godhead, an infinite dignity was
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derived, or, as it were, transfused, to the obexdiend sufferings of the man Christ Jesus. To
this, the expression, “by himself,” hath a printipagard. The Son of God was able “by
himself, to purge away sin,” because He is “thgliness of the Father’'s glory, and the
express image of his Person.” For though in thatratter, He could neither properly obey
nor suffer, yet He could invest Himself with a naticapable both of obedience and of
suffering, and He could unite this nature so clpséath Himself, as that its holy actions and
sufferings should be stamped with infinite valueiny considered in law as the actions and
sufferings of the Son of God. This is the doctririg¢he text, and of other passages, such as
Acts 20:28 — “The church of God which he hath pasgd with his own blood.” 1 John 1:7 —
“The blood of Jesus Christ, his Son, cleansethiams &ll sin.”

3. The expression before us implies that there avasmplete transference, by way of
imputation, of the whole guilt to be removed frohe tguilty persons to the Person of the
Mediator Isaiah 53:6 — “The Lord hath laid on hime iniquity of us all.” And —

4. That all this guilt was swallowed up, and, awétre, lost for ever in the abundance
and boundless worth of His obedience unto deatl, Aonsequently —

5. That there is an effectual application, or tfarence, made of this abundant merit to
the persons of the guilty, issuing in their assused joyful experience of this cleansing.
They say, “having purged our sins.”

Having thus briefly opened the second branch oktligect, | should go on —

lll. To consider the Redeemer’s glorious exaltaiimiconsequence of His accomplishing
the purchase of redemption. This the text magmfigadescribes — “He sat down on the right
hand of the Majesty on high.” On this we might egéga as pointing out —

1. The solemn declaration of the acceptablenessisofedeeming work to the Father,
acting in this matter as Judge of the work.

2. A farther display of the glories of the Perséthe Son.

3. A rich communication of real glory and felictty His human nature. And —

4. The fulness of His power and authority to diggeto sinful men the precious fruits
of His purchase.

But having just named these things, | proceedéo th

APPLICATION OF THESUBJECT.

What impressions, my brethren, what feelings, vehxarcises of soul, are excellent and
great enough to correspond to this subject? Lesoppose for a moment you and myself
brought under an enlightened sense of the glodatamed in this passage, what must be our
situation, our sensations, our appearance? Onstlggosition must not this place become
glorious as the courts above? Must not our spir@snwardly and sweetly burdened, and
ready to fail and faint under the overwhelming virtigf glory? Must not astonishment —
astonishment mingled with humiliation and delighthgill through our inmost powers? Must
not our inward hardness be dissolved? Must not liefbestire, as confounded? Must not
groaning of inexpressible desire to grasp and fals¢ hold of this infinitely great and
infinitely sweet object work within us as thoughr @ouls would burst through these earthly
tabernacles?

But why is this only a supposition? Why do | not se celestial lustre now spreading
itself over every countenance? Why is not everydtesawaters and every eye as a fountain
of tears? Why do | not hear the throbbing and siglaf souls sick with the love of Christ?
Or rather, why do | not give you the example ofsthé¢hings instead of talking of them as
things at a distance? Have we little need of Chilisthere but little glory in Him? Or is there
no Spirit to manifest His glory to our souls?
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Let this be the first point of the application bfs subject, that we humble ourselves, that
we loathe and detest ourselves, that we be readyt, \mere, to tear our souls in pieces,
because they have so long, and so much, stoodyaurtsa all the majesty, the condescension,
and astonishing love of the Son of God? He hattcked, but we have refused to open. He
hath said, “Behold me, receive me;” but we havenbetherwise engaged, otherwise
delighted. We have seen His glory and have forgoite Perhaps, even now, our hearts
provoke Him to His face by being almost weary oty of Him; and, what is still worse,
we cannot repent of our stupidity.

| hear a cry! What cry? A cry of blood! What bloo@ide blood of God! And what is its
voice? Its sound hath gone upwards to the heaya@abes, addressing Him who sitteth on
Throne thus — “O thou justly offended Majesty, withw Thy wrath, be propitious to
miserable sinners!” This cry of Divine blood hatbng forth through the world, and hath
sounded in the ears of mankind. And what is itglege to them? “O ye miserable sinners,
stand still, drop your weapons, be reconciled td!GBut | hear that voice of blood sounding
again in the courts above: the Mediator's bloodsthaspeaks the Eternal Sovereign — “Be
thou mine avenger; let those who have despisederdainned; let them be doubly damned,;
let them be tormented with seven-fold pains!”

Are you listening, my brethren? Do you not heaviad) voice?

“But | turn myself to thee, Jesus of Nazareth, mejolsed, my sure friend! Thou living,
triumphing Jesus, is it not Thy voice — ‘Beholdténd at the door and knock;' ‘Open to me,
for my head is filled with dew, and my locks withog@s of the night?’ but why, my Lord,
dost Thou frown, and seem almost to weep, in thdgstrof Thy glory?” | think | hear this
interpretation secretly whispered — “Why shouldok frown, why should | not appear in
sable, in bloody robes? These three years |, timeob&od, have been held standing at the
door of this little sanctuary. How many repulses amsults have | received? Some have in
heart spit upon Me, and said, Let Him be crucifieithers have meanly betrayed and sold My
interests for worldly considerations; others haww®a by, neutral, or disposed to mock; only
a few — a very few — have apprehended that | wasirgp near. But after all | am not yet
gone. Who will now welcome me! If the doors arew&te open | will come in. | will bring
My train with Me, a train of heavenly spirits, wishall look on while I, the Angel of the
Covenant, do wondrously in the souls of saints@frginners.”

This discourse must be closed. But, my brethrefgred sit down, let me ask you, are
your evidences clear that you have believed in s€hrWhat would you give for clear
evidences of this? Are you ready to feast upon SEhito feast with Christ? Have you
laboured to bring Him with you to this place? Godrdg you may fairly answer these
guestions.

Now, to Him that loved us, and washed us from ans ¢ His blood, be the glory of

Supreme Deity, and of finished salvation!
[August 1903]
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A Sermon
By the lateRev. JOHN KENNEDY, D. D., Dingwall.

“Say unto them, As | live, saith the Lord God, Iveano pleasure in the death of the
wicked; but that the wicked turn from his way amki turn ye, turn ye from your evil
ways; for why will ye die, O house of Israel?” —dkiel 33:11.

This message from God contains, in the form ofah,ca declaration regarding Himself,
and, with earnestness most intense, conveys #octle house of Israel. The declaration and
the call are therefore the two things to whichtthd demands our attention.

l. In considering the declaration, we must firéeéad to the import and then to the form of
it — to what God tells us, and to how He tells it.

1. The import of the declaration. It contains twatements. The first tells us, in what
He hath not, and the second, in what He hath, piead et us consider each of these
separately.

“I have no pleasure in the death of the wicked.tdAmt the wicked dies. He who saith, “I
have no pleasure in the death of the wicked,” igrei® whom came the message, “O wicked
man, thou shalt surely die.” The death of the finahpenitent is taken for granted. It is the
mind of God regarding that certain event which tigve calls us to consider. This passage
gives no countenance to the idea that the deatheodvicked is inconsistent with the mercy
of God; for here we have divine mercy proclaimeghtiover it. In full view of this awful
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fact, Jehovah asserts His benevolence. Nor igitired, in order that we may reconcile it
with the character of God as He is good, that wekttof the death of the wicked as
something less calamitous than eternal misery.lurs not mere temporary suffering, nor
annihilation, over which Jehovah is exhibiting emtmess so intense. Only those who know
not sin can be disposed to modify the retribution.

If a stranger, visiting this country, looked in the homes made wretched by vice, some
of which are not very far removed from the palamreinto the cells of our prisons, which are
so prominent and so costly as government institgtiaghroughout our land; or on the sad
scene of an execution, at which agents of the cneeme present: — would he be justified in
coming to the conclusion that our Sovereign washeoievolent — that such a state of things
under her government was an evidence of our Qudacksof clemency? If the crime, on
account of which the wretchedness, the bondage,ttadxecution were elements in the
condition of the kingdom, was ignored, it wouldrs®wonder if a conclusion, adverse to the
character of our Queen, were drawn from these.f8tislet the crime be taken into account
— trace to crime these instances of misery, anal tlo¢ a shadow of suspicion appears to rest
on the throne of our kingdom, nor on the name aof®avereign. A ruler that would forbid
the exact exercise of justice in dealing with crimeuld, in effect, be quite as oppressive as
the most cruel of all despots. The mercy that wih&ecrime would produce more calamitous
results than the sternest tyranny. Even goodnessamigs a restraint on crime, and
punishment for the convicted criminal.

And let it never be forgotten that the death we rame/ considering, in relation to the
government and character of God, is “the deatthefwicked.” We must think of his crime
when we think of his death — of his having resisted will, disowned the authority,
dishonoured the name, hated the being, and défeeddwer of God. Can we think of God as
infinite in His being, glory, and goodness, withdaing constrained to conclude that eternal
death is the wages due to all who thus sin agaims® Could we worship a God who, in the
full knowledge of what He was, would award a pumsht less than this? A God not
necessarily to this extent just to Himself, coutd be infinite, and could not be worshipped.
Such awful justice as finds expression in the etiedeath of the wicked, you must discover
in the divine mode of government, ere you can eiteeere or love Him who is “over all.” If
you accept in faith the truth of God'’s infinity, yonust accept as true the awful fact of the
eternal death of all the wicked who remain unsaved.

The one pregnant difficulty is the existence of keidness. While this fact must be
assumed, it points to what must, to us, for everaia an insoluble mystery in its relation to
the will of God. But it is due to God, because o Hhfinite love of righteousness, that His
relation to the origin of sin should be regardethaut any suspicion; and it is also due to
Him, as Supreme Governor, that to His mind alore plrfect rectitude of this relation
should appear. It should be deemed enough by tesHim the existence of sin appears to be
perfectly consistent with all the glory of His hatiss and goodness. Into what awful darkness
your mind must enter if you presume to attemptdoupy, in relation to this, any position
except that of adoring silence! Do not venture hwibur imperfect conceptions of the Most
High, to imagine that His way of dealing with s@noot be right, because it appears not so to
you. Ignorant of God and, therefore ignorant of smen often venture to pass judgment on
the moral government of God, as if they had befbesn a finite being, dealing with some
trivial offence. All error has its root in ignoram®f God; all ignorance of what may and
should be known of God, in hatred of the light; atidpainful difficulty — all feelings that
interfere with our adoration of God and our adnratof His ways — in the pride which
thrusts us beyond our place as creatures in cangidéhe ways of God. At any rate, the
existence of sin furnishes an occasion for theniteidisplay of the very attributes of God on
which it seems to cast a shadow — His holinessHiadgoodness — and a proof that God
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alone is necessarily infallible; for it appearsttha creature can become so, either in heaven
or on earth, except when, by a sovereign exercisdi® goodness or of His grace, He
involves their life in His own unchangeableness.thé existence of sin forms a dark
background before which the glory of Him who alasemmutable all the more brightly
appears, let our thoughts regarding its relationJébovah’s sovereign will produce the
calmness of adoring silence behind the awe whidrwivelms us as we think of its moral
hideousness and of its everlasting results.

There is no malevolence in God which could be fiegtiin the death of the creature of
His hands. It is not because He delights not incgnérat sin has been permitted to exist, and
death has been awarded as its wages. This isisatfic proved by His providence and by
His Gospel. Does He not cause His goodness to dbewen to the evil and unthankful? Is
not the earth, at any rate, a scene on which Heesnalanifest, in His providential dealings
with sinful men, that He is “long-suffering and wido wrath?” Each moment between birth
and death is a fresh proof of this. And if, aftelifa made up of moments, each of them
brightened by the goodness of God, the wicked alidast, this calamity must be traced, not
to lack of benevolence in God, but to impartiatiges And how ample the proof given in the
cross that God hath no pleasure in the death ofwibked! There, the death of wicked
persons is seen dissociated from them, and endhyragperson who is the only Begotten Son
of God. There are the deaths of a countless mddtitaf wicked persons in one great
retribution; and in the light of that awful firen iwhich the wrath of God is exhaustively
expressed, you may read the lesson of this texdy finust die, but they so die in Christ that
they shall surely live. Their deaths are swallowgd in the death of Him who is their
Substitute; and because He alone is crucified, dikeghall live. Here we see God dealing
with sin apart from the person of the transgresand, instead of the guilty criminal, there
stands at His bar a person who is His own only BegdSon. O, how infinitely strong is the
proof this affords, that it is from impartial justi, and not from malevolence towards the
persons of the guilty, that the sentence comeh fehich awards death to the wicked!

But there is more than this in the first statement;od’s declaration regarding Himself,
which we have in the text. It tells us that suctihis character of God, as revealed in the
Gospel, that it is impossible for Him to find pless in the death of the wicked.

Now, it is not by ignoring the stern aspect of Elsracter presented by the law that you
can be enabled to have before your mind the viewHisf character given in the text.
Whatever was, is, and must for ever be the charat®od, He can never cease to be all He
was revealed as being in the days of old. And leyldlv He reveals Himself now, just as He
did then. You, as a sinner, have to do with Himarrtle same aspect of His character, and in
the same relation, as Lawgiver and Judge, as thwywere under the former dispensation.
And only in a way which is quite consistent with ldke was, and with all He claimed, and
with all He threatened, as the God of Sinai — amhen His name is so before you, that you
can recognise Him by the same glory which made lathfi place of His presence on “the
mount that might be touched, and that burned wi#i + can you possibly attain to hope in
His mercy.

Nor is it by concluding that because God is loveréfore He loveth all, that you can
have before you the view of His character presemtéde text. Beware of being content with
a hope that springs from believing in a love of Gpart from His Christ, and outside of the
shelter of the cross. It may relieve you of a sfipiat fear. It may excite a feeling of joy and
gratitude in your heart. It may beget in you whati ynay regard as love to God. This love,
too, may be the mainspring of very active movementbe bustle of external service; but it
leaves you, after all, away from God, ignoring Hiajesty and holiness, dispensing with His
Christ, and enjoying a peace that has been sebyractheating, instead of a purging, of your
conscience. The time was when men openly preaahed@venanted mercy as the resort of
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sinners, and laid the smoothness of that doctriméhe sores of the anxious. “Universal
love,” in these days in which evangelism is in faghis but another form in which the same
“deceit” is presented to the awakened. This is $bimg from which an unrenewed man can
take comfort. It is a pillow on which an alien day his head, and be at peace far off from
God. It keeps out of view the necessity of vitalomnto Christ, and of turning unto God; and
the hope which it inspires can be attained witHelitdependence on the sovereign grace, and
without submitting to the renewing work of God tHely Ghost.

“God is love;” but when you hear this you are raititwhat must imply the declaration
that He loves all, and that, therefore, He loves. yihis tells us what He is, as revealed to us
in the cross, and what all who come to Him thro@itnist will find Him to be. It is on this
that faith has to operate. You have no right tardghat love, which is commended in the
death of the Son, as embracing you if you haveyabbelieved. It is only with the character,
not at all with the purpose of God that you havehia first instance to do. What right have
you to say that He loves all? Have you seen intohbart of God that you should say He
loves you, until you have reached, as a sinneoutjtr faith, the bosom of His love in Christ?
“But may | not think of God loving sinners withoascribing to Him any purpose to save?”
God loving a sinner without a purpose to save hihé thing is inconceivable. | would
reproach a fellow-sinner if 1 so conceived of hesd. Love to one utterly ruined, and that
love commanding resources that are sufficient &vation, and yet no purpose to use them!
Let not men so blaspheme the love of God. “But iagt conceive of God as loving men to
the effect of providing salvation, and to the effetcpurchasing redemption for them, without
this being followed out to the result of His purpdsking actual effect in their salvation?”
No, verily. For the love of God is one, as the l@fe¢he Three in One. The one love of the
one God is the love of the Father, Son, and HolgggHf that love generated in the person of
the Father a purpose to provide, and in the peo$dhe Son a purpose to redeem, it must
have generated in the person of the Holy Ghostrpgse to apply. You cannot assign one set
of objects to it, as the love of the Father, amliff@rent set of objects to it, as “the love of the
Spirit.” And there can be no unaccomplished purpafséehovah. “My counsel shall stand,”
saith the Lord, “and | will do all my pleasure.” i€ world,” which the Father loved and the
Son redeemed, shall by the Spirit be convincedsfiof righteousness, and judgment,” and
thus the Father’s pleasure shall prosper, and tmesStravail” be rewarded, through the
efficient grace of God the Holy Ghost.

You have no right to attempt to look in on the tiela of Divine love to individuals till
first you attain, through faith, to a place amonig ehildren. “Secret things belong unto the
Lord;” do not, then, try to share them with Him. donsidering the doctrine of the text you
have nothing to do with the question — “Does Goeklthe wicked?” It is on the character of
God that you are called to look, as He hath reveties in the cross of His dear Son. You
have no right to be influenced in judging of Divipeocedure by preconceived ideas of
Divine counsels, or of God Himself, but by the glof His name, as He hath been pleased to
reveal it. He does not tell me that He loves thekedl; but | am assured, when | look on Him
as “He is love,” that He hath no pleasure in hiatdeThe fullest exhibition of His character,
and the overwhelming proof of His having no pleasurthe death of the wicked, are given
to us in the cross of Jesus Christ. “Yes,” you Shawt it is in fulfilling a sovereign purpose of
grace that He has revealed Himself there.” Truéjths infinite love which He has revealed.
It is by this display of His love that you are tadge of the way in which it shall fare with
you, if you come to Him in response to His callitfrdoas infinite love on which to operate,
in order to your encouragement. For, whatever eepdrpose, it is abundantly evident that
“God is love.” That is the character of Him to whgou are called to return. That is the view
presented to you of Him to whom you are calledetann, and it is with this that you have to
do. And when you think of the special purpose itillmg which He has so revealed
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Himself, you may be all the more encouraged torretior it is this which assures you that a
salvation both free and sure awaits you when yonecd he “purpose according to election,”
while casting no shade on the infinity of the low®,a guarantee for the certainty of the
salvation which you are called to accept. For apfgowhom, in providing salvation for
them, He accounted worthy of death, He gave Hig behotten Son, that, buying them by
His blood, He might save them by His power. You @aked to meet that love in the Son as
Jesus the Christ, and to present yourself on Hiedbhs a suppliant for all the blessings of
the covenant of grace. What more can you desidenatieat element of encouragement is
wanting, in this form of doctrine, which any of tegstems of evangelical theology, or all of
them together, can supply?

But, 2. He tells us in what He hath pleasure —t“tha wicked turn from his way and
live.” The repentance of the wicked is an occasibrdelight to God; for it is the first
acknowledgment of His being “the true God;” thesftfitribute to His godhead from the
creature of His hand; the first movement of a lms¢ from “the wrath to come;” the first
rupture between him and that abominable thing widdd hateth; the first act of homage to
His Anointed, who is also His Son; the first froit the Spirit's work of grace — it is grace
returning to the fountain whence it came, and bng@ “wretched and miserable, and poor,
and blind, and naked” sinner back to be “filledthvfall the fulness of God.”

Repentance is the turning of the wicked “from heyw To this he was attached before,
for in this he gratified the evil desires of hisarhte But from “his own way,” as well as from
all besides that is sinful, the true penitent tum&od. But he cannot do so without bringing
the guilt and the source of his wandering with fkvimen he comes. And he turns to God. To
Him he desires to come, to be a debtor for forgdgsrno His mercy, and for salvation to His
grace, and to consecrate himself without resentigservice. And he comes through Christ
to God, for He is “the way, and the truth, andlifee” and “no man cometh to the Father but
by” Him. He, as “the way,” is all that God, in tlerest of His glory, can desiderate, and
that is required to make Him perfectly suited te §mner’s case. He who is “the way” is “the
Word” “made flesh,” made sin, and made a curseoidin His flesh, rent because of sin and
by the execution of the curse, “a new and livingy¥waas opened unto “the holiest.” The
entrance of this way is near to sinners in the @lospso near, that though the sinner can be
brought nearer to it, it cannot be brought neawdrimn. This way, no one but a sinner of our
race may enter. It suits none else, and none I®g&dealled. And his being a sinner is all
regarding himself that is known to him who retutosod. It is not as a penitent, it is not as
a loved one, it is as a “wicked” one, with all tgeilt of his evil ways, and with all the
corruption of the old heart, that he comes. And mwyhes such, he comes to God through
Christ for salvation from all sin, “there is joy lreaven over” him.

And it is pleasant to God that the penitent sholive;” and He secures that live he shall,
and live for ever. Finding the Son, he finds lii@, he finds in Him a righteousness in which
he is set free from condemnation, and has a rayhtl the bliss that flows from the favour of
God. He has now a principle of spiritual life imhiand the Spirit of life Himself to preserve
and perfect it; and even now, foretastes of lifey i@ his through faith; while beyond, in the
full view of God, and before the wistful gaze of liwn dimmed eye, are the rest and bliss,
and glory of the perfect life in heaven.

There are three reasons, each infinitely strong; this should be pleasing to God. As
our greatest pains and pleasures reach our hbestgyh their love, the measure of love must
indicate the capacity for joy. But who can concemreat must be the gladness, resulting from
the gratification of infinite love! And there is threefold love of God, through the
gratification of which He receives pleasure frora genitence and life of the wicked.

(1.) His infinite love to His people. He embrace® avhom He infinitely loves, when
the repenting sinner reaches the bosom of His méitey loved one was lost, and the loved
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one was dead; and now the loved lost is found, thedloved dead is alive. It was only
because this was ever present to His eternal rthiatl Jehovah could have rested in His love
to His chosen. But now the event is actual, anddii@e joy is made known throughout all
heaven. O, think of joy in heaven over one whoss shade the Son of God “a man of
sorrows!”

(2.) His infinite love to His Anointed One. Eachseaof conversion is an instalment of
reward to Him for doing the will, and glorifyingeélmame, of Him who sent Him. The Father
loveth Him because He laid down His life that Heghtitake it again; and this love He
expresses in fulfilling the promise, “He shall safethe travail of His soul and shall be
satisfied.” This He sees when He sees “His seadhen the Father draws sinners unto Him,
and follows this up by giving them, in Him, “all isipual blessings” according to His
intercession. The bestowal of such a reward, oh au®ne, must, to God, be the occasion of
infinite delight.

(3.) His infinite love to Himself, and to rightemess. “God is love.” He is so when
contemplated in the unity of the eternal Godheadt Bve requires an object; and He
Himself who is love is the first object of the loike is. It is because His own infinite moral
glory is ever present to His omniscience, thapulgh His love, it yields to Him who is “over
all” such delight that He is “blessed for ever.”dAfGod is love” as subsisting in a Trinity of
Persons. “The Father loveth the Son,” and thatiSoand ever was, “daily His delight.” “I
love the Father,” saith the Son, and | was “ref@calways before Him.” And the Holy
Spirit, who “proceedeth from the Father” and frdre Son, lovingly fulfils the purpose of the
Father through the Son. O, infinitely holy sphef@] sphere of infinite loving — the
unapproachable sphere of the interrelations ardwship of the Father, Son, and Holy
Ghost! And “God is love” to righteousness in Hisat®n to His moral government. And
when He makes manifest that He is love to His pedpé does so in such a way as to secure
that in their salvation there shall appear to Hésw to His infinite delight, all to which He is
love — as to afford an opportunity of expressingatvHe is as love to Himself, what the
mutual love of the Trinity is, and how He lovetbhteousness.

How the beauty of His holiness, to which He is loappears in its having pleased Him to
bruise His well Beloved, that there might be heglio diseased, and peace to guilty sinners!
How infinite must be His delight in this display His glory, and how intent He must be on
the salvation in securing which this joy was ocoasd! Never did so much of His glorious
character appear in any of His works as in thescod<Christ; but all this came forth in the
prosecution of a scheme which bore on the salvatiaginners. True, all redemption work is
before us in the cross. But the ulterior bearinfshat work must be considered. Actual
salvation is the terminating part of the divine extte of grace, and each step of it must be
brightened with the glory that shone forth in tleurse which led to it. If “truth met with
mercy” in the cross, it was with a view to theimaag forth together, from the presence of
God on His throne, in the glad-tidings of the Gdspe guide a sinner unto “the holiest,”
where alone He can obtain the blessing. If “rightewess and peace embraced each other,” it
was with a view to His being righteous to Christgiving peace, for His sake, to those who
deserved to die. The infinite display, already giviinds its complement in a work of grace.
To this new occasion of expressing Himself, He comeall the glorious brightness of His
name, as revealed in the cross. And in how manywayHis work of grace, resulting in the
penitence and life of the wicked, He manifestsgloey of His power, wisdom, faithfulness,
holiness, and love!

And how salvation furnishes an opportunity of extimig the mutual love of the Persons
of the Godhead! The Father’s love to the Son agp@aris having delivered all things into
His hand; and you are called to look, in the lighthe Gospel, on this demonstration of that
wondrous love. And the Son desired that the wdnlou&d know how He loved the Father, by
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His obedience unto death, even the death of thesci@, infinite wonder, that the blood
which tells you there is peace for a sinner, isdbmonstration which the Son has given to
the universe of His love to the Father! And theri§pas the Comforter, takes the things of
Christ, and of the Father, and, in fulfilment oétRather’s purpose, and of the design of the
Son’s death, shows them to the sinners who are mgideof salvation!

And how exhaustive, even as a revelation of digloey, is the expression of His love of
righteousness given in the death of His Son! Tims sif a people eternally beloved, are
imputed to Him who is His only-begotten Son; andtfose sins, even He dies the death of
the cross! O, how could any other exercise of gastor all acts of justice that can occur in
the course of His moral government together, expids love of righteousness as the
atoning death of His dear Son hath done? Only aiteHe, in the exercise of retributive
justice, deal with one who was “His fellow,” andlypthen could He, in one final transaction,
give an exhaustive display of His righteousnessir®@er, all that God is, as He “is love,”
takes side with His mercy, when He receives angskele him who, at His call, comes to Him
through Christ crucified!

2. The declaration is in the form of an oath — ‘IAiwe, saith the Lord.” It is meet that
such a declaration should have such a form, fos tinly could earnestness, springing from
infinite love, express itself fitly in words. Whatproof this gives you of God'’s intense desire
that you should believe what He declares! He swiepidimself in declaring to you that He
hath no pleasure in your death, but that He hathsuire in the repentance and life of all who
turn to Him. Ought you not to fear remaining an elidver after all? Is this divine
earnestness to be met by indifference? Does thige ve@ming from the divine sphere, in the
eager movement of a solemn oath, strike on adawlaan it reaches you? Can you dare to
dash it back by presenting to it a heart of stoe?you to be unmoved and callous before
this display of divine earnestness infinitely irgefd Are you to sleep on while this oath from
heaven, uttered by the voice of God, strikes o yan? For, does He not give Himself, in all
the reality of His being and glory and blessednassecurity for the truth of His declaration?
How real to God He Himself is! But as He conscigusles in what He is, as infinite,
glorious, and blessed, so is He true in the dettaraf the text. What higher, firmer ground
of assurance can even God give you than this? i@siit is enough! You might suspend on
this ten thousand times ten thousand souls, eaela®iost as the one soul you have, and you
would run no risk. O, yield not to the unbelief ttheould dare to prefer a charge of perjury
against Him for whom it is impossible to lie!

And does He not give Himself, in all the infinitesources that are His as God, in pledge
of action, according to the declaration of the 2eRbes not this suffice? Can more be asked?
He shall cease to have, He shall cease to be,epahifail to be the God of salvation to you,
if you return to Him at His call. O, what condessien is here! O, how can you be at ease
while the infinite Jehovah is thus in intensesheatness bending over you? O, lie in the dust
before Him, as He approaches you in this marveldmiof condescension, and allow Him to
lay the weight of His oath on your heart, to press of it all its doubts regarding His truth
and grace!

Il. The Call.

From out of the midst of divine glory, from off tltevine throne of grace, and intense
with divine earnestness, comes the call to the d@figsrael — “Turn ye, turn ye, from your
evil ways.” Whence, whither, how to turn, are theestions which these words require us to
consider.

Whence? “From your evil ways.” Every way in whiabuydepart from the fellowship and
service of God is “evil.” Forsaking God is the gredil. It appears so to God as He looks on
His own infinite glory, and on the provision of Heverlasting love. How — because of His
love to Himself and of His zeal for His own gloryHis holy indignation must rise into
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infinite flame against that sin on the part of tneature of His hand! And how wonderful it is
that, in the full view of all that evil, and in Himmovable resolution to deal out to all sin a
full retribution according to justice, He shouldlicthe sinner from his evil ways, to be
embraced on the bosom of His mercy! But the callssed through the rent flesh of His own
dear Son. The precious blood of His Lamb is bekim, as He calls the sinner from his evil
ways; and to the praise of all His name, He cahthal sinner to His mercy-seat. What the
great High Priest presents meets all His holy indigpn as it demanded expression in the
infliction of the curse; and in gracious dealing Fis sake with the wicked it can be brought
to bear, as consuming fire, on the sin whence gpitaa guilt which atoning blood removed.

“From” all “your evil ways” you are called to turn; for thezan be no turning unto God
if there is any reserve of sin. Each evil way ipaged, by an infinite contrariety, to the will
of God. Sometimes the conscious reserve is reducetbr the pressure of conscience, to one
evil way. What eager cries come from the fleshtfat one, and only that one, reserve! And
what attempts will be made to come to terms witld @anile still cleaving to some darling
sin! But it may not be. All sin must be forsakenthg will that inclineth Godwards. How can
Divine holiness admit of any reserve? To cover aiy with your embrace is to place
yourself naked before the sword of God. He mugtestit sin. O, beware lest He strike at sin
through you! Come forth in your desire, away fragqujte out of, all sin, to God. “Cut off
your right hand,” “pluck out the right eye,” rathigyan pass on to the fire that never shall be
guenched. And how can Divine grace admit of a xeeSalvation from all sin is the boon
which grace confers. Nought less than this canesgpits bounty, and nought less than this
can suffice for you. Less than this you cannot Hewa the hand of God. He cannot give you
salvation to the dishonour of the law of Christtlas one authoritative rule of life. His holy
grace undertakes yet to give to the law, even an fibrm, its claims in full; and it begins to
do so by bringing a sinner, with a heart brokemnfia! sin, under its holy yoke.

“But must | rid myself of my guilt and of my evilelart before | come back to God?”
Verily not. You are called to come as you are,ha midst of your evil ways, with all the
guilt that lieth on you and with all the fountaifh evil in you. Burdened and filled with sin,
having no righteousness to cover your persons,nanexcuse to hide your guilt, and while
there is nothing in all your consciousness but aihpver and all through — with no ability
yours but the fell power to transgress, — you afked to receive all the pardoning mercy and
all the saving grace you need.

2. Whither? To Himself God calls you. To Himselfragealed in the declaration going
before — to Himself as on His throne of grace Himself through Jesus Christ. Beware of a
godless Christianity, as well as of a Christledgyisn. Souls, having only the uneasiness
caused by the fear of death, are anxious only danething that will take their blind dread
away. They have not known God in His awful gloryLasvgiver and Judge, and they care
not to realise Him in the person of the Savioureyfeel not their need of a divine Saviour to
remove the guilt, and to subdue the power, of Aird they ask not to be admitted, under the
Spirit’s teaching, into the mystery of the crogssée a way for sinners unto God. The glory
shining from the face of Jesus draws them not tjitoilne Mediator unto God. And they
shrink from the pressure of Divine authority onithenscience. But “he that believeth on
me,” saith Christ, “believeth not on me, but on Hihat sent me.” By Christ you must
“believe in God who raised Him from the dead andegdim glory, that your faith and hope
might be in God.” “If thou shalt confess with thyonoth the Lord Jesus, and shalt believe in
thine heart that God hath raised Him from the dédaal shalt be saved.” Believing thus, God
shall be before you in such an aspect of His charand in such a relation to sinners through
Christ — in such marvellous love and in such reashrto bless you when you come — that you
will be sweetly subdued into compliance with Hidl,cand you cannot choose but to come.
Divine glory, shining from the face of Jesus onuickened soul, melts the heart, and causes
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it to flow down to the footstool of the throne otroy. And the very view of God which wins
his confidence secures the homage of the penitdet. must appreciate His awful
righteousness, as displayed in the cross, as wedaise His majesty, ere he can have hope.
And what he requires to encourage him sufficesutmlge him into an unreserved surrender
of his whole being to God. The life that moves to¥gaHim in hope bows to His sovereign
will and lies in adoring worship at His footstool.

How? In willingness to accept the terms proposedsby as terms of salvation and of
service. Even if you feel that you cannot come kdadkod — that, unless He, in His almighty
grace, comes for you, you cannot come to Him — gean if you should shrink from asking
Him to come — if you only turn in the distant dagks to Him who is the way, and to God
through Him, willing to owe Him the turning and diag that you may come, as well as the
blessing when you have come — He “will pour out$HMspirit unto you, and make known”
His “words unto you.” Turning thus, you will verilye debtors to His grace for all you need.
And you may be hoping debtors, for He raiseth ther from the dust, He bringeth the fallen
from out of the horrible pit, and He gathereth Hescalleth, outcasts from the very ends of
the earth.

Surely, then, God may ask the question, “Why wal die?”You have this question to
answer. The reason for your dying is not on Godtle.sHe has abundantly shown this. And
on your side it is not found in your fall in Adanemin the ruin resulting from that fall. It is
not in your helplessness, for you are called taifider the gracious power of God to be saved
by Him. It is not in the influence of the world,sidious and mighty though that be, for it
cannot constrain you to be aliens from God. Itas in the might of the great enemy, nor in
the multitude of his hosts, nor in the depth ofdusning, nor in the greatness of his cruelty;
for, “strong man” and “murderer” though he be, lammot for one moment keep, you away
from Him who calleth you, if you are disposed tone

Then “whywill ye die?” God meets you in the face, where youand,as you are, with
this question. You are bound to give an answerofdy your own unwillingness to return
can slay you. And are you to remain unwilling? df fiow can you justify yourself? ‘My
unwillingness,’ you say, ‘is just the lack of soimeg which | can only have from God, and if
He does not bestow it, then what can | do?’ Bugnfit, do not think of your unwillingness as
a mere negation — a blank for God to fill up. Ipwssitive wickedness: it is sinful madness. It
is an insult to God, implying contempt of His lowd,His Son’s precious blood, of His great
salvation, and of His glorious name. To remain ulivg is to remain a rebel, disowning
Divine authority, and bidding defiance to Divinewsr. And are you to choose this, rather
than submit to be saved, ruled, and filled by G@?, but my unwillingness is the result of
my being in a state of death as an alien from Goder the guilt and power of sin; how,
then, can | help myself?’ But, friend, the questi®mot, how you can help yourself, but, will
you be indebted for all help to God? Will you dre your pride, even when confessedly
helpless, rather than let Christ be “all in all’ytou — rather than let the grace of God do all
for you? To this point you are shut up, and tha/és your unwillingness exposed in all the
nakedness of excuseless rebellion.

“Why will yedie?” Whatever may befall those who never heagedcHil to return to God,
“why will ye die, O house of Israel?” “Line upom&, precept upon precept, here a little and
there a little,” have been given you, and is ddathe your end? But the Gospel has been
preached to the Gentiles, and to Gentiles alsol@thl granted repentance unto life. To each
Gospel-hearer, therefore, this question is addddsgé&sod. “The Son of man,” who came “to
seek and to save that which is lost,” has comeoto i your sinful helplessness, offering
Himself to be to you all that you need, in orderytur everlasting salvation; and, after all,
will ye die?
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And “why will ye die?” What is there in death that you should choosatiter than life?
And yet every sinner who remains impenitent is ghdrwith choosing death. God charges
you with this when He addresses to you this questimd you are charged with choosing
death because you love it, for He saith — “he ivateth against me wrongeth his own soul;
all they that hate me love death.” Rejecting thesfggb is sinning against Christ. You cannot
do so without wronging your own soul. And this ymbecause you hate Christ. Not because
you are merely indifferent. You would not sin agdiilim as you do if you were merely
indifferent. A consideration of your own interesbwld turn the scale if there was an even
balance. But it is not indifference, but hatredttis your state of feeling towards Christ. And
you cannot hate Him without loving death. ‘O noguysay, ‘I cannot love death — | shrink
from shame and agony, and both are implied in deéthe, what you regard as death you
would fain escape fromans But, in the view of Chiitsis death to be away from God. And
you do love to be away from Him. And in loving thy®u love death. And such is your love
of this that you will not abandon it, though Godlstg/ou, and your conscience whispers to
you that if you abide an alien you must perishdweer. You know that the death you love is
linked to the death of woe from which your consceemmakes you shrink, and that you
cannot cleave to the former without holding bottyaur grasp. And you never have at once
any portion of time but the passing moment; andha narrow foothold you always stand at
the brink of hell. What you do there is always lipalone, for it is done by you on all you
have of time. And there you keep fast your holdhait which must bring you down. Even
now and there you do so. O “why will ydie?” Is there aught in “outer darkness” to
commend it to you, so that you would choose to passthe midst of it? Or is there aught in
the “devouring fire,” and the “everlasting burnifig® induce you to “dwell” with them for
ever? Care ye to be in the bonds of despair andruhd fang of the “worm” that “dieth not.”
O, “why will ye” thus “die?” To God, who puts theugstion, give, if you can dare, the
answer. And if you have no answer to give, falersded before the footstool of Him who
calleth you. But break the silence of excuselessbgsa prayer for mercy, and continue to

cry, till an answer cometh from the mercy-seat,rfifme, and | shall be turned.”
[September 1903]
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A Sermon.
By the lateRev. EBENEZERPORTER D.D., Andover.

“Come now and let us reason together, saith thd-eisaiah 1:18.

The people of Judah, to whom this language waseaddd, had become great sinners.
Even their appointed feasts and solemn meetings amrabomination to Him who “looketh
on the heart.” The only alternative before them @@sp repentance or speedy ruin. In these
circumstances God, by His prophet, called thematasp in their career of sin, and think on
their own condition and prospects.

To the same duty He calls every careless sinntrisrassembly to-day. Could a stranger
from a distant world step into this place of wopshand be told the religious advantages
which we enjoy, and the obligations which rest ups) doubtless he would take it for
granted that every individual here is a real ClastBut no one who has lived in this world,
and had any just views concerning the moral sthits anhabitants, would feel authorised to
take this for granted, concerning any promiscuossermbly of human beings. On the
contrary, without pretending to know any heart, mugot, as a preacher of the gospel,
presume that some of you, my dear hearers, ar@wtitBod in the world? Are not some of
you perfectly conscious that such is your presesridition? You have heard perhaps
hundreds of sermons, which you considered as agkflid® others. | ask you now, each one
individually, to listen to this sermon as addresgegou in particular. It is addressed, not to
your passions at all, but to your understanding@mcience. The range of my remarks will
unavoidably be more miscellaneous than is commproper in a sermon, but nothing will
be said which you cannot easily comprehend andm#®e You have hitherto neglected a
serious attention to religion as the one thing fdgdnd you purpose at present to continue
in the same neglect. Is this course justifiable?dafe? Is it right? “Come now, and let us
reason together, saith the Lord.”
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If the tomb which receives your mortal remains wereover in oblivion your character
and actions, then might you say with carelessyetitet us eat and drink, for to-morrow we
die.” But if a few short years, at the utmost, wilher you into the unchanging realities of
eternity, can it be proper for you to pass heetjlass without any serious reflection, and yet
without any hope beyond the grave? Certainly ithcérbe proper. Let us proceed then to
look at some of these considerations, which denyand present and solemn attention.

1. You know that you have a rational existence. ¥ea the glorious orbs which shine
above you roll on and measure out your days. Yod fyourself possessed of a body,
“fearfully and wonderfully made.” You find a thinky existence within you; something
distinct from all that appertains to matter; sonreghthat perceives, remembers, loves, and
hates. You find yourself an inhabitant of this bartfor what? Is this life your all? Was your
soul formed, with its noble faculties, just to wake a momentary existence and then to be
extinguished in annihilation? Do you believe thatiyere placed here, like the poor brutes,
to eat and drink, breathe and walk, and sigh, adays, and then sink into eternal night and
nothing? No; a response comes from every bosom.- sball outlive time and all its
changes. When “the sun is turned to darkness andtéins to dust,” | shall exist still in some
unknown hereafter.

2. | shall presume that you believe the existerice @od. The fool may say in his heart
there is none; but certainly no serious doubt as ploint can be the dictate of any man’s
understanding. Whence came this system of thimgjsstinrounds us! Who raised this mighty
fabric of worlds? Who preserves it? Is all this tesult of chance? Chance is nothing; and
nothing cannot produce and govern a system of woBétl men or angels create the sun and
moon, and stars, and earth? Men and angels careaie@ fly, nor a blade of grass. Besides,
how came men and angels by their own existenceante from the uncreated God, the
former of all things.

If there is a God, He is intelligent and omnipotéié knows all things. Those whom He
has made and whom He upholds every moment, He sagsevery moment. He must be
acquainted with all your actions and purposes. ¥aunot hide from His searching eye; you
cannot escape out of His dominion.

3. | shall presume, too, that you believe the Bibl®e of Divine authority. That it is so,
is proved by a flood of evidence which cannot beremoticed in this place. Did | suppose
you to entertain any doubt on this point, | woulth@y ask, concerning any scheme of
infidelity you can name, why are its disciples galg loose in sentiments and morals? Why
do they discard prayer and all other duties of giwacpiety? Why are they so often filled
with dismay at the hour of death? Those must bepbextiples which make bad men. That
scheme must be fallacious which alienates a creditom his Creator, and in the very proof
of his immortality furnishes a motive to take redugn a cheerless scepticism, or in
annihilation. No prudent man will risk eternal cegaences on a bold presumption, which at
the utmost can give but a momentary repose inasid;then must leave the soul in anguish,
without consolation, and without hope. You mustéifigre admit the Bible to be the Word of
God, unless you close your eyes against the lightt regardless of truth and warning,
regardless of all that may be joyful or terrible aternity, resolve to rush upon the dread
experiment.
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4. It must be further presumed that you believergelfi and all men to be sinful. Here
again, if | supposed you to have any doubts, | @adk you to look into the world around
you. Read its history. Whence all the penal lawswary age and country against wickedness
if men are not wicked? When men make a common bargdny do they esteem a paper
bond as better security than their neighbour’s bty¥elf men are not depraved beings, how
comes it to pass that in every period, and on es@hy of the globe, they have universally
acted like depraved beings; and have invariablysicemed each other as deserving this
character? If you have any doubts concerning hutegnavity, after looking abroad into the
world, then look into your own heart. If that istremough, then look into the Bible. Here you
will find the point settled. Here your charactediswn by the unerring spirit of inspiration.
You are a sinner.

5. You know that God cannot consistently allow ttemsgression of His own law. The
honour of His character and the good of the uneveéegjuire that He should maintain this
law. In the exercise of perfect and unlimited beence He has threatened an awful
destruction to all His impenitent enemies. You knibzaat He is in “one mind and none can
turn Him.” You know that He is able to execute Hiseatenings. Who then can hope to
harden himself against such a God and prosperxdseis plain — if you die in your sins,
you must lie down in sorrow.

6. The subject now assumes a character of verpusenmportance. In the sober
conviction of your own understanding the pointe#tled, that you must exist for ever! exist,
too, either in glory or despair. Have you ever tjiduon this amazing subject? Will you be
persuaded to think on it now? Have you indeed atbail must dwell in happiness or misery
without end? What then is the worth of that soul#fohes and empires are trifles in the
comparison! “Earth and skies are dust upon theeSEc@éle dread exquisite pain, though it be
of short continuance! How do the hearts of thergfrand brave sink within them under the
anguish of an acute fever or a broken limb! Whah nmahis senses would deem it a light
thing to endure such pain for a thousand yearspmhar year, or one month? Who then can
dwell with devouring fire? who can inhabit everiagtburnings? Eternal misery outstretches
and overwhelms human comprehension. Do you belibe¢ there is, verily, such an
allotment of suffering for all the ungodly? Can ydaliberately view yourself as exposed
every moment to plunge into it, and remain indéfgras an atheist or a stone? Is it possible
that you should feel easy in such circumstancesrierhour?

7. If you have given these considerations their We&ht, we are prepared to proceed
another step in our reflections. The religiontled gospel opens before us the only door for
hope for perishing sinners. Have you cordially esmabd this religion? Conscience perhaps
stirs within you at this searching inquiry, andegvhe honest answer — “In the midst of light
and warnings | have neglected the great salvat#hy then do you neglect it? “Come now,
and let us reason together, saith the Lord.” Woll gay that the system of the gospel is dark
and hard to be understood? Have you faithfully emdered to understand it? Have you
bestowed on it one-half or one hundredth part aghmaitention as on other subjects
comparatively unimportant? Comparatively did | sa@h what other subject is not
comparatively unimportant? To the humble Christiahether his capacity be great or small,
the Bible is a plain book. Its essential truths dntes are so plain that the “wayfaring men,
though fools, ‘need’ not err therein.” Will you sthat you have carefully studied the plan of
salvation as revealed in the Scriptures, and aftare not satisfied with it? Then what are its
faults? Does it place God too high and sinnerslted? He offers to forgive you, if you
confess and forsake your sins. Are these hard tong? Can you askim to come down
from His Throne and save you on terthat would dishonour Himself? Can yask Him to
be at peace with you whil@u love and justify your sins, reject the only Bav of men, and
trample on the law whicthat Saviour died to honour and fulfil? No; He wibbt, He cannot
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do this. “Till heaven and earth pass away, not onejditle of His law shalfail.” Not one
sinner can ever be saved unless he confesses emadkde his sins. You cannot prosper in
arms against Omnipotence. The terms of the gospebatten as with a sunbeam; they admit
only of submission or destruction. You are shuttophis alternative; you must bow or
perish!

You see there isne, and but one, way to escape. That way is &s atal reasonable as
you can desire. Indeed it is unalterably fixed, Hretefore can never be plainer or easier than
it is this moment. What benefit then can resulinfrdelay? Is it not wise to treat things
according to their importance? Does a prudent mandsto exchange salutations with a
neighbour when his house is on fire? In common eore men act rationally. They are
careful in summer to provide for winter; in hedith sickness. A wine merchant watches the
state of the market. A wise husbandman observeshieges of the seasons, and the proper
time to sow and reap. A wise mariner does not sinkself in a storm to save his goods.
There was a man among the tombs who mangled hidliovas; but he was beside himself.
There was a profane Esau, who sold his birthrigihtaf morsel of meat; and a heathen
Lysimachus, who exchanged his kingdom for a drawghtater; butthese you say were
foolish men. What then in the light of eternity myeu think of yourself, who can lose your
soul, and bury your immortal hopes without a sigh?

Serious as this language is, you will know hereaftat it is the language of truth and
friendship. You slumber on the verge of ruin! Akt the Christian minister attempts to do in
this case, all that he is required to do, all tatcan do, is to pray for you, and say to you,
like Paul to the distracted jailer, “Do thyself harm. “Break from this infatuation! Rouse
from this fatal slumber! If you slight such warnmgyiven you in love and faithfulness, the
day will soon come when you will be exempt from flsulisquieting importunities. If you
should succeed in destroying yourself, you will @as little disturbance from the Bible and
the pulpit, from Sabbaths, and prayers, and serjramgou can desire. But know assuredly
there will then be a reprover in your own bosompséradmonition will be as the sting of a
scorpion; and whose gentlest whisper will be thumaeour ear.

8. Your reason and conscience probably have thusstented to the serious statements
which | have made. May | now ask, what is your pgg® Here you are, an immortal being,
standing on the small point of probation, betwix¢ extremes of endless pain and endless
joy, sustained only by the frail thread of life, isfn the sword of justice is ready to cut, while
the voice of mercy cries — “Now is the day of sétva” Will you embrace this salvation?
Two worlds wait your decision. Still, perhaps, ybesitate; still presume on the absurd
patience of God for a future season of repentaamoe dare to suspend your immortal welfare
on the issue of that presumption. You say, “I carthink on these serious subjects now.
Religion would make me gloomy, and spoil all my piagss. “What happiness? Are you
indeed happy without religion? The world may proemie make you sdut does it fulfil its
promises?

Have you naisappointments from without? No moments of angwghin? No fearful
forebodings about hereafter? Yate not happy without religion. To prove this | demnly
appeal to your own bosom. Be it so that you arerentbe number of those who are at ease
in Zion; that though now and then startled by &fcam the death-bed or the pulpit, you soon
dismiss these alarming subjects, and pass alonygoueetly, for weeks and months in sinful
indifference. Is this happiness? If it is, willlast? When the rod of the Almighty touches
your estate, your friends, or yourself, will it lgegou tranquil? Will it stand by you in death
and judgment? Will your heart remain cold when ¢lements shall melt? Will your heart
remain firm when the heavens and the earth areesitak No; serious reflection may perhaps
be put off to-day; it may be put off to-morrownitay be put off a few more days; but as God
is true, it cannot be put off always. In spite ofiy heart it will come, it must come finally; —
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it may come speedily. Religion make you unhappyatTieligion which sweetens prosperity,
and presents a cordial even in the bitter cup? dGivé dungeon at Philippi, and ask what
made Paul and Silas sing at midnight while theicksawere smarting under the lash of
superstition and their feet made fast in the sto@a and stand by the stake of the blessed
martyrs, and listen to their hallelujahs while thibodies were wrapped in the consuming
flame. Go to that house of mourning, and ask whats that enabled a Christian mother to
dedicate her little infant to God, reposing all hepes for that, and for herself, on the Cross
of Christ; and in the immediate prospect of deattsdy, “This is the happiest hour of my
life.” Was it a gloomy religion that could thus bea# her soul, and fill it with heavenly
radiance in such a moment? Or go to the bereavedtiah husband, and he can tell you that
the best consolations of philosophy are utterly@id comfortless in scenes that wring the
heart with agony; while religion can give patienaed peace, and joy; and that all the books
written by men can do nothing to soothe a woungdt €ompared with one short sentence
of the Bible, “Be still and know that | am God.”

No, my dear hearers, religion is not a gloomy thidggels are not gloomy; men would
never be gloomy if it were not for want of religioBvery step you take towards your last
hour you are liable to be smitten through with sdmaebed arrow, from which nothing but
religion can shield your bosom. And when you coméhiat last hour, let me tell you now,
that without religion it will be cheerless and aWflMo light from heaven will radiate its
gloom. Perhaps a circle of weeping relatives mapdtaround your bed. Perhaps the gentle,
trembling hand of a mother, or sister, may wipe yawe cold sweat from your face. But
what will this avail if you have no inward peace, interceding Saviour, no reconciled God,
no hope nor home beyond the grave?

You say, these are solemn truths, | admit; but ktdannot think of becoming truly
religious to-day. | must defer this subject for fresent. Then, how long? Shall it be one
year, or ten years? Weigh this matter well. Theeeha@o serious considerations here.

The first is — what if you should live to the tinpeoposed, and then find within you a
heart more stubborn than ever? What if that timemwit comes should find you frantic or
senseless with disease, or bereft of all your fesiby some special stroke of Providence?
What if, before then, God should utterly withdraws Fspirit and leave you in judicial
blindness under the curse of a reprobate mind? Waamation would then be as certain as
though you were this moment in hell. “So | gaventhap to their own hearts’ lust;” is the
most awful language that has ever yet been spokeeliovah concerning any of the human
race.

But there is a second very serious consideratiaotoe into account. What reason have
you to presume that your term of probation willtleen years or one year longer! Who has
given you a guarantee that it will last anotherfdiWhat is your life? — it is even a vapour
that appeareth for a little season, and then vatfisaway.” You see that men do actually die
in every possible variety of circumstances; at homéhe field, on journeys, in bed, at table.
From the common scene of amusement, of business,oérnidleness, how many are
unexpectedly summoned into eternity? And are yawipagainst the shafts of death? Be not
deceived. The hour may be at hand when some faisease shall thrill through your frame
and choke the fountain of life. To-day you may b®@rgy in the enjoyment of health, to-
morrow the colour of your cheek may be exchangedafmortal paleness, and your body
clothed in the attire of the grave.

| know it is painful to think on these serious sdb§, but they must be thought of. What
will it avail to shut your eyes now? the light demity will force them open; what will it
avail to keep these things out of mind a few day&¥ must come home to your bosom
shortly. What if you can slumber now in sinful setu the day is coming when you cannot
slumber. You cannot slumber amidst the confusiodisgolving worlds. You cannot refuse
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to hear that voice which will rend the tombs anthswn the dead to stand before the Son of
Man. Hearken, then, even now, to the admonitiohaafven — “If thou be wise, thou shalt be

wise for thyself; but if thou scornest, thou al@malt bear it.”
[October 1903]

Christ and Him Crucified.

Notes of a Farewell Sermon by the IR&®/. LACHLAN M‘PHERSON
East Williams, Ontario, Canada. Preached Aug. 8318

Rev. Mr. M‘Pherson was one of the two ministers yphatested against the Union of the Churches ire@an
in 1875. See Magazine, December, 1902, p. 294; Eit,

“And |, brethren, when | came to you, came not watttellency of speech or of wisdom,
declaring unto you the testimony of God. For | deieed not to know any thing among you,
save Jesus Christ and him crucified” — 1 Corinthiari-2.

It was a difficult task the Apostle had to perfowhen he was sent among the wise men
of Greece and Corinth, men whose fame had spread t»¢ whole world, and whose
writings have come down to the present day, withsaukind of message he had to bring — a
message that would awaken their surprise and cqbiean message, too, that would be
beyond their comprehension. Now, if he were a weaakded man and tried to gain their
esteem — for it was counted an honour in theimegion to any man who gained their favour
and approbation — he would likely try to mould bgeech and doctrine, too, to their taste.
But oh! the Apostle knew the unspeakable and messhéxcellency of the message he had to
proclaim. He knew, too, the value of immortal soafsd the treacherous part he would be
acting by trying to make his speech look like theiHe knew also the tremendous
consequences both to his own soul and to the sdulsose who heard him, and so strong
was he in the love of Jesus Christ that neitheiesnfys on the one hand nor honour to be
expected on the other hand could make him devrata the only line of conduct he had
marked out by which he could be faithful to hissttiHe knew well the nature of his mission,
and he says — “I determined not to know anythingmgnyou save Jesus Christ and Him
crucified.” This was no hasty resolution on thetdrthe Apostle, no rash, unwise purpose.
He knew well what he was saying, for he had madhkisimind that he would not come unto
them with excellency of speech declaring the testiynof God. But he would speak unto
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them in the customary way without any attempt awélry eloquence or graceful oratory,
which often draws the mind away from the truth He person who is speaking. So he was
determined not to come with excellency of speecit.i2 would declare his message in the
simplest and most easily understood way that hédcdinis is the right way to deliver the
Gospel message, and people do wrong in laying mbdilng block in the way of their
ministers by expecting any style of eloquence Waild draw attention away from the object
in view, for it will do harm to them and bring guilpon the minister’s soul. To care for
nothing, to follow nothing, to aim at nothing, tcepch nothing but Christ and Him crucified,
to accept on my own part the persons of none, hemgneat, nor to ask for myself any place
of honour among you, has ever been my purpose sicame among you. | determined not
to know anything among you save Jesus Christ amad ¢tucified. Let us now proceed to
look into the subject a little and examine or imgunto the thing that is here brought before
us as the only thing the Apostle purposes to know.

1. In the first place, what is that thing?

2. In the second place, what is implied in our kimgathat? And,

3. Inthe third place, we may, as time permits, bringvend reasons why it is
to be regarded of such importance as to becomesttidy of one’s whole
lifetime.

“l determined not to know anything among you sagsud Christ and Him crucified.”
You see it was one object or thing he had to mamj that was Jesus Christ and Him
crucified. First of all, let us notice the person of Christ Jesiext the relation in which He
stands to us and the offices He performs;tandly, His death. You see that is specified here
— “Him crucified.”

Let us then look at Christ’'s person. Who is he? ¥\4adth the Scriptures? How is he
described in the Word of God? He hag names there — the Son of God and the Son of
Man. Son of God! That declaration is specially glos. As to His being God, | suppose you
all remember it was because of that He was crutifldney passed sentence of death upon
Him because He claimed to be the Son of God —ishtt say, making Himself equal with
God. You will find that name meeting you very oftenthe Word of God. When the man
who was cast out met Him Christ said — “Dost thelidve in the Son of God?” “Who is he,
Lord?” said the man. Jesus answered — “Thou hast $en him, and it is he that talketh
with thee. And he worshipped him.” Ah, friends, gebat truth out of your creed and heart
and you will keep the Christ of God out of your tiealtogether! You will have no Saviour.
No matter what Christ you make to yourselves, yaonot make a Christ that will save you.
So Paul determined not to come down from the deteton he had formed when he went
there. Many would laugh at him. But, friends, itresevell that none who profess Christ
would come down from that determination. Yet thare thousands who bear the Christian
name who will not admit him into their hearts excapan inferior subordinate sense — a
sense that raises Him no higher than any saintt ishane way of putting Christ out of the
scheme of salvation. And, oh! friends, if you tdham in this sense, such a Christ never
could satisfy Divine Justice — unless He were G®dvall as man, and His death no matter
how glorious, if it were the death of a mere createould have no virtue in it to save souls.
Yes, friends, we must take care not to welcome grdeas about Christ. He is the Son of
Man as well as the Son of God. This is the namesl&hrist delights to take. He often
speaks of Himself by that name, for His delightsemgith the sons of men, and so much was
this so, that He did not think it too much to doe them. He is God-man and died as God-
man. “Thou hast prepared a body for me.” whes before that body was made at all. He was
the Son of God, and He came down and united Hinvgigf that body which came not by
ordinary generation, but by the power of the Holyo&. For the Holy Ghost had to do with

Sermons from the F P Magazine vol 8 p. 37



the formation of the body of Christ, and He holdsimportant place in connection with the
redemption of men. So, Christ is God-man, or ImnehruGod with us. Thus it was God, it
may be said, that died. Not the Godhead but a BifAarson in human nature. We shall not
wait now to speak of the glory, excellency, and powf that Person. No person who knows
Him will have any hesitation in saying “I determinet to know anything save Jesus Christ
and Him crucified.”

It is written — “We beheld his glory, the glory atthe only begotten of the Father, full
of grace and truth.” The disciples had a view oftivas revealed unto them by the Father.
Every renewed soul has such a view of it as maklestler things insignificant and
unworthy to be compared with it. Is that the viemuyhave of Christ? My hearers, that is the
view you must have of Him if you are to be savedHy. For, naturally to us, “he hath no
form nor comeliness; and when we shall see himetiemno beauty that we should desire
him.” The men of the world plainly manifest that the way they treat Him. They regard
Him as if He were of no consequence at all, and thends run after the merest trifles as if
these were their all in all.

But Jesus Christ stands in certain relations topédigple as Mediator — a most essential
capacity if men are to be saved. There is but ordiddor. Some would have more than one,
but the Scriptures say there is but one — “the K@arist Jesus.” He sustains certain offices.
They are very clearly set forth in our Shorter €atem, but the Catechism gets its authority
from the Bible. He performs three offices — PropHetiest, and King, and you cannot
separate them from Christ. If you do you have nasClat all. They are essential to a Christ
for you and for me.

The office of a prophet is essential, “For who hlatlown the mind of the Lord?” Who
could ever know that which ear hath not heard? \&hdd ever reveal that mystery? When
the world was made every thing was there visiblth&eye, but who could ever search it out
to the full? So if God had not made known the pbarSalvation man would never have
known anything about it. God was manifest in tleslil. There would be no way of finding it
out, no matter how long or how seriously men woeltdjage in the pursuit of it. He that
dwells in the bosom of the Father, He hath decl&tiedl Man or angels could never find out
the plan of salvation. It was therefore necesdaay dne should be appointed for the purpose
of revealing it, and God appointed Christ Jesud,l@ came down and revealed the purposes
of love which were in the Divine mind. And all thieings that He revealed were secrets
which the world never knew except by hints or irgtrans that were given before He
appeared in the flesh. He was the Prophet who aggea the Garden of Eden. It was He
that gave revelations to Abraham, Moses, Davidalsaand all the Prophets. He was the
Prince of the Prophets. He endowed them with thly Bpirit and sent them forth, and what
was said was not said by themselves, but they saskbey were moved by the Holy Ghost.
He handed it over to those lower Prophets, and dieelared His will. We must shut our ears
to any one that would take that office from Him. $ds foreseeing His day said unto ancient
Israel that God would raise up a Prophet like udtom. That prophet is Jesus Christ. The
passage is quoted in the New Testament and applidan.

He is also a Priest to atone for the sins of Higppe— to answer to God for us, to offer a
sacrifice and obtain favour for us, and you knowhde executed that office by making a
sacrifice of Himself. So that He is our sacrifiesd all other sacrifices were put out of the
way. He is this day looking down from heaven, threds High priest who is entered into the
presence of God for us. Now, we need a Priest atamenever be saved, and there is but one
that will do — that is Jesus Christ, who is a Rriesever after the order of Melchisedec.

He also performs the office of a King. We need agKio deliver us from our enemies;
we need a King, too, strong enough to make usngilo become his subjects. We are never
willing until Christ puts forth His power to makes wvilling, and to subdue us. We need a
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King to govern us, to make laws for us, and to keemn order, as well as a King to rule over
our souls. The Scripture saith — “The Lord hathiateal Him King of kings and Lord of
lords.” He is King of the nations of the earthhaligh that is disputed by some. But the time
is coming when it will go hard with those who digpthis truth. He is King, and reigns in
glory. He has all the affairs of this world in Hisvn hands, whether we acknowledge it or
not. He reigns over us, and will not ask whetheraneewilling or not to accept of His reign.
He has the distribution of the kingdoms of this Mpand He raises up one and puts another
down. He is also King of His Church. Alas, that @leurch has no time to think of this! He is
King of the Church, and our minds should ever Ineedio His rights, as He is ever alive to
His own rights. Nothing short of the determinatiminthe Apostle will be of any avail — “I
determined not to know anything among you save sJ&urist and him crucified.” The
Apostle insisted upon Christ being all and in Hk is the Head, Prophet, King, and Priest of
His people. It is important that we should be cleathis matter.

You and | must have a whole Christ if we are tcsheed at all. Some, yea, not a few,
say they believe in the Bible, in conversion, i€t and many such things, but they will not
go the next step with you — “Christ and Him cruemifi’ He will be of no use to you unless
He be to you “Christ and Him crucified.” This aridst only is the conclusion of the Apostle.
Christ crucified is the only Christ that will do y@r me any good. His blood alone can atone
for sins. Oh, it is a terrible blow that is aimadCrist to say His death happened by chance
and from which a certain kind of benefit comes @lifjh not necessary to salvation. Ah, shut
your ears to such doctrine. Though we or an angel Heaven preach any other gospel unto
you than that which we have preached unto youitetide accursed. Oh, friends, it is no light
offence. Christ’'s death involves the salvationtsd elect and God’s glory. You and | would
be lost only for that death. “I determined not tow anything among you save Jesus Christ
and him crucified.” Christ is my Saviour by dyingrfme, by standing in my stead and
becoming my surety. That is the only way by whidh @an hope to be saved, and such must
be the language of every soul that knows his oatesds a lost sinner and the preciousness
of a Saviour suitable for him. “Christ and him dfigdl.” Such is an epitome of the Gospel,
for it is all about Him and Him only. But, deardnds, we must pass from this point, although
it is so important. It would not be too much to gpanonths on it, for it is that which
gladdens the hearts of the elect, and gladdens, tio@nthroughout eternity.

(2) What is implied in knowing it? | notice firstasamust have an intelligent view of the
letter of the law of God. We must make ourselveguamted with what the great Apostle
delivered unto us. Oh, what a shame that this Bslubuld not be read in every house;
although the knowledge of the letter of the lawl wdt change our hearts. We must have that
knowledge, for faith comes by hearing. Oh, how seagy that people should attend to it,
and, oh, how many inducements for that! Oh, thetgess and excellency of that Word!
being the excellency of Divine wisdom sent dowmfrbeaven to us. Oh let me impress upon
you, my hearers, the importance of being acquawitddthe Word of God, for if you neglect
that there can be no hope for you at your deathwv biten in my experience did | meet with
persons of the greatest ignorance that could noebd in eternal ruin. If God does not put
His Word into your hearts the Devil will put somieidp else there. For there can be no empty
space there, and your hearts will be full of dadsp@nd that means simply that you will be
lost for ever. Let me repeat. The certainty of ysaivation depends upon your knowledge of
the Word of God. Any one who has a Bible — a boakerprecious than silver or gold — is
shamefully to blame if he be without a knowledgethadt book, the highest of all learning.
Again, there must not only be that literal knowledy the Word of God, but we must go far
higher than that. You and | must, if we be savey, Amen to all that is in the Word. Our
hearts must go out after it. We must give it thgdraval that will forever after make it our all
in all — our lamp from which we expect light. We yrianow the letter of the Scripture and be
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called quite learned in it, and yet our heartsindympathy with Christ, the object presented
in the Gospel. There must then be an approvalfam higher sense. Everything in our nature
and mind would quarrel with the Gospel, unless $ipérit of God bring our hearts to an
approval of the Gospel. There must then be a krayadeand approval of heart and mind
before we can truly say “I determine not to knowthing save Jesus Christ and him
crucified.” You must believe that He is such a asdghe Gospel says of Him before it can be
said of you — You know Him and have faith in Himh¥ is the use of what you know unless
you embrace Him and place your hopes in Him fovegan and repudiate every thing else
and say — None but Christ, none but Christ. Aht wauld be the way of knowing Him! Do
you know Him in that way? Your conscience may approf Him, and you may be lost after
all. Flee then to the hope set before you in thegéb That hope is Christ and Him crucified.

| don’t know but that | should stop, but | saidtlaé beginning there were reasons why
this matter should be regarded of such importasc® &decome the study of our whole life.
Well, | will mention these reasons —

(1) In the first place then, it is the one thingedfil. This is one reason why you should
study it all your lifetime. You cannot be savedhwitit it. There is no other way of escape
from the wrath of God. O sinner, if you have noti€t) you must perish. He is the only way
by which you can be saved. That is a reason whgrdtiings should hold but a very low
place. Christ meant Himself when he said to Matttet Mary had chosen the one thing
needful.

(2) Again, it is the only thing that will ever awak a sinner and comfort him. You can
try everything else in the world and find no safetyt. You can never be awakened but by
the power of Christ. It is not only the wisdom obdbut the power of God, by which the
sinner is put in possession of the new birth, dnad is a good reason why the truth of Christ
should be regarded of such importance as to betioengtudy of our whole life.

(3) Another reason: Did you ever see a poor saail hlad come to a full sense of his
own condition, but was in deepest distress andlil@®ne ready to die with fear and distress
about his soul? He sees God, but He is a consufmex@nd himself as stubble before the
fire. God is holy and himself impure, a transgressul justly condemned. Did you ever see a
sinner in that condition? Were you ever in that dibon? Let me put it home to you.
Would you quiet him down? What balm would you pauhis wounds? In what way would
you cheer him? Ah! you must go to the gospel ofi€hresus. In other words, to Christ
and Him crucified. There is no other comfort inlsacstate as that. That is the only thing
for that poor creature. It is only when he getoeakl at that, that the first dawn of light
enters his soul. Is that not a good reason whyathestle and every one should say, “I
determine to know nothing but Christ.”

(4) Oh! there is one thing without which we shadlver see the Lord, and that is
holiness. No man can make himself holy. Every oinlefimd this out sooner or later. It is
well it should be found out in time to have it néed. How did Luther find it out? Oh,
what despair seized upon his soul. He had recdarseany ways for finding it out. This is
what made him enter a convent, and he is only driers of thousands who try to find it
out in this way. But there is only one way of findihow to be made holy, and that is by
faith in Christ and Him crucified, and by makingrilithe great study and aim of life.
Would it not be a blessed thing to be free front tha that will curse you and send you
to hell?” Unless you flee to the Saviour, that @iy doom. Satan has a hold on many, and
is determined to let none go so long as he canrdétam. How are we going to become
conquerors? Only by faith in the gospel.

But | must stop, my own strength is expended, antust not dwell on the text any
longer.
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Now, friends, this is the last time | am likely neeet you in this way, and, as we have
to part to-day, there should be some remarks deitabthe occasion. | thought of no
better way than to preach the gospel to you, thelvedtempted to begin with you. | have
come here today to bid you farewell. Oh! it is adotime since we met, and since |
received your welcome as your pastor. Where is ongoegation? There is one here in
this corner, and one there, and another there.€eTisavnly a few of my first congregation
that remain. It is the children of my congregatibat are now before me. Some of them
were not born when | came here, and others were gwung at that time. But, oh, we
come to the point at which we must part, and | wlipwithout any formal method, lay
before you a few thoughts.

First, the gospel | preached before you is thanupbich | depend for my own safety.
| wish upon that to lay down my own head on my Hdatd. This is the mind in which |
leave you, and | wish you to knatv Another thing | must mention, and | hope no one
will think anything improper in it. You know my pi®n in the Church of God. For a
great many years my duty pressed me into a positiah was in opposition to many
others; that happened more than once. Well, it ddod not at all like a faithful witness
for Christ, if | left without saying a word about | am not going tdiscuss the matter, but
simply say “I am just where | was, and | leave yothat mind.” | press upon you all not to
make light of the matter. You know the position yook up with me on the last occasion.
We went forth as a body in that attitude. And mynowish is that no mind should change,
but that you retain the same views you now holdd Amwhatever circumstances the Lord
may place you, let your minds be ever the sameydetall hold the same views twenty years
from this as you now hold. And, whatever circumstmay compel you to do, it is not
necessary that you should then approve of whatnyowu disapprove. This is the last time |
will speak to you, and | wish you to be faithful tee Master. And whatever you may feel
yourselves compelled to do, let not that affectryminciples. Always carry about with you a
clear conscience, in a way in which it would besdaf meet Christ. | was going to state my
position, not to discuss it. It is advisable tovie@obody in doubt about my position. | would
lift up a word of warning to my congregation, bbete is more than my own congregation
here — | have no congregation, the tie is dissolveet, you will allow me to use the term
while | am with you. | wish to warn my congregatiant to meddle with those given to
change.

There is a great revolution going on in the chuand | warn you not to meddle with it,
but just keep away from it. And let me warn youiagathose things that are established in
the house of God as if they were ordinances. By lthmean all and sundry things that come
under the head of soirees and merry-making parties, turn religion into jest, and bring
sacred things down to the level of the world, amthat way destroy all reverence for divine
things. | warn you against ever bringing such thiimgo the house of God. | would lock my
pulpit against any man who would pervert or defile house of God with things that have no
authority in the word of God. How has my heart biedhink of the minds of young people
being turned away from reverence for the house ad,®y laughing at the antics even of
ministers at these meetings! Oh, what will God khari it? And what will souls think of it
when they come to die? It is the duty of ministerawaken people and make them flee from
the wrath to come; not to make them think themoislanger, which helps them on in the way
to destruction.

Again, do not substitute hymns for the psalms. difference in the effect will be just the
difference between things human and things diviiey will just make you like man. And
what is of God will make you like God. How the cbiuishould throw out the psalms to make
room for trash of hymns made by man, for what eswlork of man but trash compared with
the work of God. In any church in which they areuse, they will put the psalms out. |
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witnessed it myself along with others. When we extt¢he house of God every desk was full
of hymn books and not a psalm book to be seen. Goolbk was put out, and man’s book
taken in. Then | warn you against letting thesefon,so sure as they come in, God’s book
will go out. A little time will be given, and, fodecency’s sake, one of the psalms will be
used once in a while, but bye and bye none of thdhbe used at all. | lift up my voice to
warn you against using that carnal thing calledoegan, or any musical instrument in the
worship of God. God has given us the best kindrgémn, our lips, and it is a shame we do not
use them more in singing his praises. It is to shogl's praise we come to church, not to hear
a fine tune. It should ever be in your mind thadGothe object of your song, the instrument
your mouth and heart. “Singing with grace in yoaatts to the Lord.” | know for certain that
you will have to face such things, and that yod talve to do with such things. Oh, | entreat
you to stand upon safe ground. Do not make a chaficeich things simply as a matter of
taste. There are many who have an itching for obaagd for getting into any new fashion.
Oh, | beseech you to beware of them.

Now, in conclusion, | have been long with you, riyito lead you to Christ. That has
been my object. Alas, it has been done but feebig; now, how am | to leave you? Oh, my
young friends, will you not this day give yoursevi® Christ? Will you not put your hand
into His hand and say, “I have been too long inttheds of the Devil, and now I'll surrender
myself to Christ.” The devil will soon have you fever unless you give yourself to Christ.
“Now is the accepted time.” My young friends, lee nmpress upon you the necessity of
reading the Word of God privately and prayerfuMow that | am going to be with you no
longer, | may tell you it was by the secret readighe Word of God that my own mind was
awakened to a sense of the danger of a sinfullfifeas by an incident in our Bible lessons in
school that | was induced to read it privately, #melLord brought home to my soul the truth
from that secret reading. This should be a wartingll not to vote for putting the Bible out
of the schools. Parents who vote for putting theléBout of school are just giving their vote
to the devil. There is nothing he would like bettesn to have the Bible banished out of the
schools and other places. Parents, think of theoresbility that lies upon you in reference to
your children.

Let me entreat you to set a good example in youndso Do not neglect family worship
morning and evening. If any neglect this duty let affectionately beg of you to begin this
very day. How can any one who neglects to worshga @& his house call himself a
Christian?

Oh, friends, where do you stand? Are you on sabergit? Have you accepted Christ or
have you not? Have you fled for salvation to theenset before you in the Gospel or have
you not? Oh, how can I think of leaving you outGijirist, the very condition in which | got
you! Are there not some persons halting and newtting the length of coming to a
decision? Your case is a dangerous one. And are tied some backsliders — some who went
a certain length but are now turned back the wanhdi are not so likely to be saved as they
once were. Will you not this day stop and turn [Faltkis a serious thing when one has been
awakened to some sense of danger and has madensaprde an attempt to get away from
sin, to stop and turn further back than ever. Arelthere some careless ones here — some
who have never thought anything at all about tlemdition? Oh, careless sinner, | warn
you, God'’s patience will run out, and that perhapsner than you think. Oh, may the Lord
turn your attention to your danger and bring homgdur hearts the truth as it is in Jesus, for

His own name sake. Amen.
[November 1903]

Sermons from the F P Magazine vol 8 p. 42



A Sermon

By REv. JOHN ROBERTSON Assistant, St. Jude’s,
Preached as Retiring Moderator of Synod, at Se’3udall, on October 10th, 1703.

“Pray ye therefore the Lord of the harvest that Hiesend forth labourers into his harvest” — Matth@:33.

The immediate context gives us an account of theugistances in which these words
were spoken. The Lord had gone forth about alldiies and villages, teaching in their
synagogues and preaching the Gospel of the Kingdooh healing every sickness and every
disease among the people. While thus engaged Henwasd with compassion when He saw
the multitudes who were scattered abroad as shaeipdgino shepherd. This led Him to
remark to His disciples that the harvest truly wénteous but the labourers few. He saw
multitudes living without the means of becoming waigted with the way of salvation, and
as that could only be attained through the instntaliy of divinely appointed agents, He
exhorts His disciples to intercede with the Lordtleé harvest that He would send forth
labourers into His harvest. From this counsel we tearn that there is nothing that should
so deeply engage our thoughts and occupy our tsrtbeaextension of the Kingdom of the
Lord Jesus Christ in this world. Ministers, espkgito whose trust the glorious Gospel of the
blessed God is committed, should give themselveshnm prayer that Christ may be formed
in men the hope of glory. In endeavouring to spaa@kfly from these words let me call your
attention to the following points:

I. The persons to whom the words were addressed.
Il. The charge itself which was given to them.
[ll. Two or three inferences to be drawn from it.

|. The persons addressed. The slightest considarahiows that the Lord did not speak
these words indiscriminately to all, for it is obus that those who have no concern about
their own eternal welfare cannot feel any intereghe extension of the Kingdom of Christ
and the welfare of the souls of others. It was te #Hsciples that the Lord spoke — those
whom He had chosen and ordained that they shoulthddoring forth fruit, and who, under
the guidance of the Spirit of truth which proceddgbm the Father, are to “bear witness
because they had been with Him from the beginniRgéparation was needed by those to
whom this command was given, and this is pointedimiuhe words just quoted as a being
with Christ. This intercourse with Him is of suchnature that it manifests itself. Thus we
read in the Acts of the Apostles that “when thew she boldness of Peter and John and
perceived that they were unlearned and ignorant they took knowledge of those that they
had been with Jesus” — Acts 4:13. It thus appdaas there are distinguishing features of
character in those who have been permitted to ble Mim. An entire change must have
passed over them and marked them out as differemt éthers. Intercourse with Him cannot
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but be followed by likeness to Him, and the cloder intercourse the greater the likeness.
This will appear in all parts of their walk and eensation; but not to dwell at length on this,
notice two features in which this likeness is mastiéd. One prominent characteristic of the
Lord Jesus was His deep humility. Though He wasthator of all things and “without Him
was not anything made that was made,” yet we reatd“He humbled Himself, and made
Himself of no reputation,” on which account it Edthat “God highly exalted Him and gave
Him a name that is above every name.” This verykethifeature of character may well be
expected to appear in those who hold fellowshig witm, and, indeed, He requires it of all
His followers in the command He gives. “Take my gakpon you and learn of me, for | am
meek and lowly in heart, and ye shall find resydarr souls.” None can be with Him then
who do not more or less possess this qualification.

Another feature of character in the Saviour was 2dial for God. This was predicted of
Him in the Psalm — “The zeal of thine house hattereane up” — and fulfilled, as the
Evangelist shows, when He made a scourge of smabsand drove the money changers and
those that sold doves out of the Temple. This melhlappear in some degree in His own
people, and many instances are recorded in Sceipas in the case of Elijah when he fled
from Jezebel; “I have been very jealous for thedLGiod of Hosts, for the children of Israel
have forsaken thy covenant, thrown down thine sjltand slain thy prophets with the
sword.” From which we learn that where grace igdghis a disposition to grieve for the
wickedness that is done in the land and to be lgreancerned to see the cause of God
advanced. Thus, then, those whom the Lord calleédisaduty were in some measure fitted to
discharge it, having “received out of His fulnesere grace for grace.” Like Jacob they had
some qualification for wrestling with God in prayer

Il. In the second place, let us look at the natirdhe charge the Lord laid on His
disciples. This may be viewed both generally amtiqdarly.

1. Generally as a call to prayer. This is a dutgttis very frequently enforced in
Scripture, and one which believers in all ages hzed and found essential to a life of faith
in the Son of God. The moment the Holy Spirit coiceid them of sin and showed them their
exposure to the wrath of the Most High, they bettdekmselves to this duty and will never
cease to engage in it as long as they live, uniésgor a time under some strong temptation.
It is a gift bestowed upon them, and, like all thgriaces, they must trade with it that their
stock may be increased. Every one has received salerts, some more, some less; but
whatever the measure bestowed they must take oate fay it up in a napkin, but give their
“Lord’s money to the exchanges, that at his contiegnay receive his own with usury.” The
way to increase grace is to employ it and lay it fou God. Now, as all grace comes from
God, His own require to entreat Him that He woutdng them more according to His own
promise — “Ask and ye shall receive.” Thus they rgegw in grace and in the knowledge of
the Lord and Saviour Jesus Christ. He is the grieaéhouse and out of His fulness they must
receive, else they will be poor indeed. Oh whaac spectacle is a prayerless person, and yet
it is to be feared that there are a vast numbgsrayerless persons in this great city and
throughout the land. This is but too evident frdra bpen disregard of the Sabbath day which
one witnesses on all hands and the denial of tHedty of God that is so often expressed.
All this may well call forth our deepest compassfon poor perishing souls, and stir up all
who love the Lord to do what they can for theivatibn. But what is to be thought of those
who, set apart to the office of the ministry, selddor never are found on their knees
interceding with God on behalf of their fallen tell-creatures? Their hypocrisy may not be
detected in this world but assuredly it will nospahe day of judgment, and sad indeed will
be the eternity of all such. As the work in whitley are engaged is God'’s, it is manifest that
the true messengers of Christ must seek theirthrecfrom Him; they must wait upon Him
for His guidance and seek the message that thayicskeliver. They are not to run at their
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own charges, but to perform the work given thenthm strength received from Him. They

may expect to meet with many difficulties — with chuthat will discourage them and

occasion many fears at times that failure may dtahthey do. They may be defamed, their
motives questioned, and the greater their faitlgfsdnto the truth of God, the greater will be
the obliquy cast upon them. Now their only recouss® betake themselves to Him who hath
sent them on this warfare, and seek from Him gtacendure reproach and shame for His
sake. “He is a very present help in time of trotubdeall who wait upon Him.

2. Particularly. — The charge is definite. A partar subject of prayer is given them.
They are to “pray the Lord of the heavens that lmild/ send forth labourers into his
harvest,” and that on the ground that the hangepgtanteous but the labourers few. We ought
ever to have a distinct object in our approachebledhrone of grace, else our prayers will be
vague. In the charge which the Lord has given ® disciples He calls them to be specially
concerned about the interests of His kingdom omhe&Vhile His people are to be much
occupied about their own state, they are at theedane to manifest an unselfish concern for
the Lord’s cause.

Let me notice two things in connection with thisrooand.

(1) It teaches that God has reserved in His owrd$ighe right of sending forth
labourers into His harvest — those who are to Bgumental in advancing His cause in the
world. But His people are to be co-workers with Hso that while the Church is to exercise
the utmost care in preparing and qualifying, sodsurthat lies in her power, those she sets
apart to this work, she must at the same time lighligence in seeking the guidance of the
Lord Himself, and thus express her consciousnesgioinability of herself to discriminate
with certainty those who are called of God. Frois the may see the pride of those churches
which arrogate to themselves the sole right andgp@ivsetting apart men to this work by the
laying on of the hands of their Bishops. When wel tihe Lord charging His own disciples in
this way, and never giving them the slightest himat they should rely on their own
judgment, it surely manifests much pride on the pathose who claim this right. Nor does
the Lord here teach that there is such a thingpastalical succession; indeed His language
rather implies the reverse. If His words mean angtthey mean that God alone holds in His
own power the raising up and fitting of those wine & be engaged in this great work apart
from any connection with others.

(2) We may notice further here that there is damfereglecting this duty. The purest
churches are apt to grow remiss. The natural agyradlthe heart is prone to assert itself, and
hence the necessity of being called to this dutragnd again. Were there no danger of this,
the Lord had not needed to exhort His disciples thnough them the Church in all ages to
bestir themselves in this exercise. Faithfulnds=n tto Him demands this, the interests of his
cause in the world require it, and the welfare @f own souls calls for it. If the kingdom of
Christ is to be advanced it must surely be by #ighflul adherence to the rules laid down in
His Word. The more closely these are followed tharariikely is He to give His blessing,
which alone can give the increase. With what cheeltord scrutinises the conduct of His
Church we learn from the epistles addressed tedken churches of Asia. In many of them
He had a few things against them, and His wordgheéon may well lead all churches that
value the presence and favour of the Lord to desgpchings of heart. Our safety lies in
walking humbly with God, ever bearing in mind tliéis eye is upon us and that He is much
displeased when there is the least departure fnenfiaith once delivered to the saints. When
the Church begins to grow remiss in regard to diity, and indifferent or at least not much
concerned about the character of those who arefaghtby her on this important work, she
gives evidence of degeneracy, and her usefulnesiseirtause of God is no longer to be
looked for.
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3. Another point taught by this command of the 8Sawiis that this work does not
consist in the mere gathering together of largelmenninto a church organisation. Something
far higher and more important than that is maniyastended by the Saviour. Were that all it
would not be necessary to refer the work entinety the hands of God. There is no difficulty
in attracting multitudes to whatever professes g¢oabreligious order, no matter how far it
may deviate from the rule of God’s Word. Our owly @awitness of the facility with which
many persons follow the most extravagant pretessainbold and arrogant leaders. What
Christ requires and exhorts His disciples to payi$ the spiritual progress of His Church in
this world. It was for this He died, and for thergang on of this work He is seated on the
right hand of the Majesty in the heavens and forctviiHe ever liveth to make intercession.
All else He severely condemns, as in case of thedDhof Sardis: “These things saith he that
hath the seven spirits of God, | know thy work tthadu hast a name that thou livest and art
dead. Be watchful and strengthen the things thraane that are ready to die, for | have not
found thy works perfect before God. Remember tloeechow thou hast received and heard,
and hold fast and repent.”

Still further this exhortation teaches us that aytiar emphasis is laid on this duty and
that His servants are to give themselves to it Withutmost devotedness. No less a matter is
involved in it than the spreading abroad of thewkieolge of that great and glorious work of
redemption wrought out by the Lord Jesus in Hisrable person as God and man in two
distinct natures. The mind of the Holy One had beet upon this great work from all
eternity. For four thousand years the world wasigegjradually instructed in its nature and
design to prepare it for the coming of the Son @inMand was shown thereby the estimation
in which the Father regarded it. It was the undashghe wrong done to God by the fatal
apostacy of our first parents, wonderfully manifegthe glory of His grace and the bringing
in of a better hope to guilty creatures that theghmbe saved with an everlasting salvation.

The bodily presence of their Lord was soon to lkeriarom them, and the hearts of the
disciples might be ready to sink into despair; ltbed therefore by the call encouraged them
to persevere in the work, since their Heavenly &attias so concerned in it that He would
take care that suitable men would be sent fortmave not selected this passage from the
slightest hope of setting before you, brethren, faegh views upon it, but simply because we
are instructed to provoke unto love and to goodk&oand it seemed a suitable subject for
stirring us all up to renewed diligence, at a tiwieen true religion is obviously at so low an
ebb, to plead with Him who alone can advance His gause, without the forth putting of
whose power all effort must be in vain.

lll. In the last place let me notice two thingstthaay be fairly deduced from this call of
the Saviour.

(1) Since we have seen that God highly valueswlisgk, then surely he puts a high
honour upon all those whom He calls to engage ifhiey become fellow-workers with Him,
for while the whole power is His, He greatly hor®uitis servants by employing them as
instruments for the carrying on of the work. Have mot cause then to lament the coldness of
our endeavours to advance His cause? Where areetleand diligence that were seen in
former days in this land? The general indifferetizg prevails so largely in the present day is
apt to have a depressing and weakening effect en #&wse who are truly concerned to
advance the kingdom of the Lord Jesus. Oh, leteusdid in His cause, and strive more and
more to obtain of His infinite mercy clearer vieafsHis excellency, so that it may be sweet
to us to do His will. The words of the Lord to Hisciples form a rebuke to all indifference.
It is an earnest, self-denying ministry that mayelipected to receive the blessing from on
high. “Let us not be weary in well doing, for inelseason we shall reap if we faint not.” In
order to this how earnestly ought we to seek aftech nearness to God. It is thus we shall be
lifted up in His ways. No difficulties shall therekallowed to stand in our way. Our one
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concern will be that we might finish our coursehwjoy and the ministry which we have
received of the Lord Jesus.

(2) Another thing I notice is the force of the wdrere used and translated “send forth.”
It is very emphatic in the original and signifiesgend out with force. It is thus rendered in
Luke 4:29, where it is said that all they in th@ayogue were filled with wrath and rose up
andthrust Him out of the city. This expression therefore li@p that they who are called of
God to this work have much fear in entering upott ivas thus with Moses when God sent
him to deliver the children of Israel out of thenbdage of Egypt. It was so in the case of
Jeremiah when sent to be a prophet to the peoplesertherefore who enter upon this work
in a right spirit feel how solemn a matter it is go forth as an ambassador for Christ
beseeching men to be reconciled to God. And asthes eminent saints to whom | have
just referred manifested so diffident a spirit, may say that those who can enter upon this
work without fear are not called of God to it. Nstit surprising that any should fear to enter
upon this work, for it is for God, and thereforeat. This was the feeling of Nehemiah when
building the wall of Jerusalem, for what was hiswaer to Sanballat and Geshem when they
wanted him to meet with them? “I am doing a greatkyso that | cannot come down.”

Lastly. This command of Christ seems fitted to emage the Church when in a low and
depressed condition. At such a time it is readgap with Amos, “O Lord God, forgive, |
beseech thee: by whom shall Jacob arise, for bmal?” Fears may then be entertained that
God has withdrawn Himself and that no success t@amdiher efforts. She may be few in
number and weak in other ways; there may be vexylieldly standing forth in defence of
the Truth, so that in the estimation of her memkiesmay seem exceedingly weak. My text,
however, shows us that the Lord of the harvestHiaseye upon her, and as He rules in
heaven and in earth surely greater must He badHat her than all that can be against her.
She has no ground therefore for despair, and idstéadesponding she is called upon to
betake herself with the greater diligence to Himowi$ the Lord of the harvest that in His

own time and way He would send forth labourers Hi® harvest.
[December 1903]
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