Notes of a Sermon

By the lateRev. CHRISTOPHERMunNro, Strathy.
Preached at Kilmuir, Skye, on 30th October, 1868.

“That which we have seen and heard declare weymtpthat ye may have fellowship with us,
and truly our fellowship is with the Father andhwiitis Son Jesus Christ” — 1 John 1:3.

It is supposed, and not without reason, that inojpening of his epistle the apostle John
had in view a heresy with which the Church begabddroubled in his day, which heresy
consisted in the denial of the Saviour's human neatand which affected the foundations of
Christianity. For Scripture clearly declares tHagre was an indispensable necessity for the
Son of God becoming man; for without this natureddeld not become a real surety for His
people, He could not obey the law and satisfy ¢esin their room; and without this it was
impossible that they could be saved.

John in the first verse declares that in Christdtveere two natures, the one he designates
by “that which was from the beginning,” the othgr‘that which” he and the other apostles
“had seen and handled.” He could not say of His drumature that it had been from the
beginning. Therefore he must mean by that expredsiat Christ existed before coming in
the flesh, even from all eternity; for he does say that He had a beginning, but that He was
from the beginning — that He had an independentadoslute existence at the period when
the first act of creation was accomplished. Andnigke this statement more explicit he says
in another passage that the Son was the makertbfrads. He that made all things must have
of necessity existed previous to the creation, andHe made all things ever created, He
Himself must have been uncreated. His human naeigeclares to have been real, by saying
that they had heard Him speak with their ears, tthey had seen Him with their eyes, that
they had looked upon Him and handled Him. Here ikiesgproofs of Christ’'s possessing a
true body and soul. The first is that they hearmhldpeak. To speak belongs to man; no other
creature is capable of speaking. To speak is nutralato angels, and those recorded in
Scripture as speaking and singing did it in a milags manner. But to man it is natural, and
speaking not only intimates the possession of mdyalso of soul. It is a soul that can think
the thoughts spoken through the bodily organs;veimeh one is heard speaking rationally and
with understanding, this proves that he has aa®well as a body. The next is that they had
seen Him with their eyes. A spirit cannot be seeits normal state. Here, then, the apostle
argues that Jesus must have had a body of flesbd band bones like other men, whom we
see from time to time. They had not only seen Himaf moment or for a short time, but they
had looked upon Him. They had for the space ofetlyears and a half been in His society;
they not only heard Him during this period, but gdim, and had time to examine by sight
every feature of His countenance, and were witte$ise changes which a change of feeling
causes in the countenance. They sometimes saw &tiinas other times rejoicing in spirit;
sometimes they saw Him weeping, other times soube¥en unto death; sometimes they
heard Him administering stern rebukes, and at othrees speaking with the greatest
tenderness and love; in all which circumstances fdeures would assume an aspect
corresponding to the various states of His mindeylTeaw Him sometimes thirsty, again
hungry, and at times weary and worn-out with thigtee of travelling, and with the labour of
preaching to the immense multitudes that attenaeHiie ministry. They also handled Him,
touched Him, and had the evidences of the senseuoh that He had flesh and bones like
any other man. They saw Him wounded on the Cross,after His resurrection they again
saw the print of the nails and the mark of the spleat pierced His side. John by these was
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fully convinced of the reality of Christ's humantuee, and besides having the evidence of
His senses, was enlightened by the Spirit to beliamd understand the reasons why it
behoved Him to become man, reasons which are sttddrge in the Old and New
Testaments. And this last, added to the evidensemde, must have amounted in his case to
a demonstration of the truth of what he here states

In directing your attention to the passage, | skallleavour to state a little
more minutely these things which he says they leadchand seen;

and in thesecondplace, call your attention to the end why he dedahose
things unto them, namely, that they might haveofedhip with them whose
fellowship was with the Father and the Son JesusCh

and in thethird place make some application of the whole doctcoetained
in the passage selected for a text.

|. — First, we are to consider what the apostle tiadared unto them. They were the
things which he and the other apostles had seemeard. They had seen Jesus of Nazareth,
and for the first time, when He had been walkingngl the shores of the sea of Galilee, a
total stranger unto them. So retired did the inaarson of God live in Nazareth, and so little
of a remarkable nature had been noticed about that,He was unknown when first seen to
any of them.

We must make some exception. For two of them héalnd the Baptist pointing Him out
as “the Lamb of God who taketh away the sin of wwld,” and as He passed by they
followed Him, and when He spoke to them, and saMhat seek ye?” they replied, “Rabbi,
where dwellest thou?” wherefore He said, “Come se&l” They went and saw, and abode
with Him thatnight, and returned next da@ne of the two was Andrew, and as the other is
not named, it is not improbable but he was JohrsbiimThere is nothing recorded of what
the Saviour said unto them on this occasion. BuHasnever said anything but at the
appointed time, it is not likely He gave them angmation of His purposes regarding them.
They must, however, have felt that He was the masiarkable person they had ever met.
They could not but have been struck with His wisdamd understanding, with His elevation
of mind above all that is frivolous, base, and sag of a worldly and selfish spirit. They
addressed Him at first as a teacher, and as it umaler that name they wished to get
acquainted with Him, we may conclude that He did swffer the time to pass without
making some profitable remarks, and perhaps ansgiesome questions which John’s
declaration regarding Him might have suggested,esguestions about sin and about the
manner in which it could be taken away. We areinfarmed, however, as to what passed
between them, but we know they left Him with théidfehat He was the Messiah. We are
told that Andrew next day found his brother Simand communicated unto him the good
news of himself and his companion finding the Malssand without delay he brought him to
Jesus, that is, led him to the dwelling where thag passed the night with Him. As soon as
He saw Simon who had been a perfect stranger tq Hamsaid unto him, “Thou art Simon
the son of Jonas, but thou shalt be known yet tfferent name even Cephas or Peter.” The
next day Jesus went out “and findeth Philip, anthsato him, Follow me.” Andrew, Peter,
and John (if he was the other disciple who followdich with Andrew) returned to their
homes and their ordinary occupations ere He céflenh to follow Him in a special way. For
from the other gospels we learn that as Jesus va#lsng along the shores of the sea of
Galilee, He saw Peter, and Andrew his brotherhgirtship, and then after teaching from
their ship, He ordered them to launch forth and dasir nets into the sea for a draught,
which direction they obeyed, after Peter had stabed they had toiled all night and had
caught nothing. The result was that so many figis¢$nto their net that they were not able to
haul it into land, and were obliged to call forghn&lom their neighbours, who in all likelihood
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were John and James, with their father, Zebedee,wdte in their ship at no great distance,
mending their nets. They came out and helped thedhafter bringing the net unto land, they
likely left them to dispose of the fish, and rewninunto their own ship and resumed their
work. Jesus, having remained where He was tillPatd Andrew laid up the fish, either in
their boat or in some other safe place, then cdheth and bade them follow Him, which
they did immediately. Passing on till He arrivedts place where John and James were with
their father, Jesus called them also, and theguat Him immediately.

They thus saw Him and looked upon Him when He wasted out as the Lamb of God
who taketh away the sin of the world, and also wHentaught in Peter’s vessel, and when
He directed them to cast their nets, as well aswHe called them to follow Him. They saw
Him at the marriage feast in Nazareth, and in tiracte performed they beheld His glory as
the only begotten of the Father; they saw Him altenever He taught and wrought
miracles; they saw Him healing all manner of dissasnd casting out devils, and raising the
dead; they saw Him transfigured in the mount; teaw Him in agony in the garden, and
apprehended by a band of men, sent for that puippsee high priest and the council of the
Jews; they saw Him led out and crucified; they $éim dying and His side pierced with a
spear so that water and blood came forth; they ldaw laid in the grave; they saw Him
several times after His resurrection; they saw Himally ascending unto heaven from Mount
Olivet and gazed on Him till a cloud hid Him frorheir view, and then returned to
Jerusalem. During all this time they had every opputy, as has been said above, of
satisfying themselves that He was a real man, ahdngre than a man. They heard not only
Himself speak, but they heard John bearing witnegs Him, declaring that he was not
worthy to unloose His shoelatchet, that He wasagatine with the Holy Ghost and with fire,
and that He was the Lamb of God who taketh awagithef the world.

They heard Himself preach the gospel of the kingddeclaring that He was the Son of
Man, the Son of David, the Messiah; that He camié fltom the Father, that He was equal to
the Father and one with Him, that He knew the Fatlsethe Father knew Him; that He was
without sin; that He came to seek and save the t@say down His life a ransom for many;
that it behoved Him, according to the Scriptures,die and rise again; that whosoever
believeth in the Son, hath life, and shall nevergbe that He, according to the Father’'s
command, gives eternal life unto His sheep, of White is the one Shepherd, and that He
will not lose any of them. They heard Him teach nieeessity of regeneration, of repentance,
and faith, without which none can be saved. ThegrdheHim condemning all self-
righteousness, formality, and hypocrisy. They hddird calling and inviting the weary and
heavy laden to come unto Him that He might giverthrest, and the thirsty that He might
give them living waters. They heard Him declaret thih power on earth and heaven was
given Him, that all judgment was committed unto Hend that the day is coming when all
that are in the graves shall hear His voice andectomjudgment; that He is to come in the
glory of His Father, with His holy angels, and thian all shall be judged and rewarded by
Him according to their doings. They heard a voiwarf heaven on the holy mount saying,
“This is my beloved Son; hear ye him.” They hearinHoray againand again, and
understood that His prayers had been answered. figeyl Him saying on the Cross, “It is
finished.” They heard Him say after His resurrectitHandle me and see that it is | myself.”
And when He was about to part with them, they hé#ind say, “Go ye forth and preach the
gospel to all nations, and lo, I am with you alwayen to the end of the world. He that
believeth shall be saved, and he that believethshatl be damned.” And after He had
disappeared, they saw an angel who said unto théamen of Galilee, why stand ye gazing
up into heaven? This same Jesus, who is takeroapyou into heaven shall so come in like
manner as ye have seen him go into heaven.”
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Thus they heard Him preach the gospel, the sumha¢hwis as follows: — “For God so
loved the world, that he gave his only begotten, $loat whosoever believeth in him should
not perish, but have everlasting life.” The gosp®itained in this passage is that which John
preached, the things which he declared unto mexn ttley might have fellowship with God
and His Son Jesus Christ. There is no other wayt&in to this blessedness but by believing
these things. Some may say that they are wearibéaring them, and may have a craze for
something new, but those who are unbelievers, hewewch they dislike the constant
preaching of these truths, can benefit from notreigg. Learn then your need of faith to
receive them in the love of the truth.

Il. — We are, in the next place, to consider thd @y John declared what He saw and
heard.

The declaration in question, or the preaching ef gbspel, was his business, his chief
employment, to which he was called by Christ, anavhich he was able to continue by the
powerful operation of the Spirit, constrained bg tbve of Christ and love to perishing men.
No one engages in a work without some end in viElwe end why men engage in ordinary
avocations is to earn their bread: this is onearelery worldly calling. This, however, was
not the end of John’s employment; he was a fellavker with Christ in saving men. This is,
properly speaking, Christ’s work and end, but Jdieing of the same mind with Christ, had
his heart fixed on this end too, and used all dilice and put forth all efforts to attain it. And
it were well that all engaged in our day in the kvof preaching the gospel had the same end
in view, and were animated with the same zealtsoaitainment as John was.

But to pass from this train of thought, | must coimeny principal subject here, which is
to explain the nature of the fellowship which résdtom a saving belief in the gospel of
Christ.

Fellowship implies two or more individuals boundjéther by some bond of union, and
drawn together by similar views, ends, purposesl dispositions. There must be thus
agreement and harmony of views and feelings betwleem; and a delight in each other’s
society that draws them together and induces tleecotnmunicate their thoughts, feelings,
and desires to each other. The communion meantifighat which one has first with the
Church and then with God and His Son Jesus CHtisdt your fellowship may be with us,
and truly our fellowship is with the Father and Bisn Jesus Christ.” John knew that he and
his fellow-apostles were of the true Church; thatythad the truth of God, the Spirit of God,
and the ordinances of salvation, and therefore ttney had fellowship with God. What,
therefore, he means by fellowship with them is avéhthe same Gospel, the same Spirit, the
same Church ordinances, the same form of worshight@love one another like brethren, to
help one another in their difficulties, to sympathiwith one another when in distress, to
comfort one another with the comfort with which yhilaemselves had been comforted, to
instruct, warn, and exhort each other with all g@ate, meekness, and love, to rejoice with
those who rejoice and weep with those who weeps Tdhisomething of the communion
which exists in the Church, or that is commandethleyHead to be entertained and cherished
in her; for the maintaining of which there is abande of grace in Him, and infinite power
with the Spirit to beget and sustain in her. Tlesnmunion has its foundation and spring in
the Church’s Head, and without faith in Him it mmpossible that it can take place, while
without profession in Him no one was admitted ih&r society or into the Church. If a
person does not bring this doctrine with him, reediim not into your houses; and if one
called a brother did not walk according to the lafwChrist, they were commanded not so
much as to eat bread with him. Does not the pwitZhrist’s truth and the holiness and
glory of His person demand all this? Surely it does

The fellowship with the Father and the Son is dtamded on Christ, and flows from
union to Him, and from the indwelling of the Spintthem. There idjrst, in this fellowship
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a reconciliation with God, peace with Him throudpie t_ord Jesus Christ. Two cannot walk
together except they agree. As a sinner, man varménce, strife, and enmity to God, and
God is angry with the sinner all the day. Thisestaft mutual variance must be changed into
peace and reconciliation ere there can be fellgvbbiween man and his Creator. In Christ
Jesus there is no condemnation, no wrath; whoeslevies in Him has peace with God; he
has access unto Him; the way is opened up; hebtaves has full liberty to enter in and
approach God. He obtains the Spirit of adoptiono wdaches him to cry, Abba, Father, and
gives him the disposition or the heart of a childson. In consequence of this they are
enlightened to know the Son, and through Him tovktive Father; and this knowledge gains
love that enables them to delight in God, in theagness and glory of His being, and the
perfection of His attributes, knowledge, wisdonghteousness, holiness, goodness, and truth,
and in the manifestations given of these in thekearf creation, providence, and redemption.
In these works, as revealed in Scripture, theyakthese attributes shining forth, and in
them all they see God, almighty, just, good, ang.Hbis in Scripture God speaks unto them,
reveals His mind unto them, opens up before themrithes of His wisdom, of His power,
grace, and love; and it is by applying this worteetually unto them that they realise God
holding converse with them. When He speaks thepoveer in the word, power to heal, to
humble, and sanctify, as well as to enlighten theids, and enlarge their hearts, and impart
peace and confidence to their souls. They heartihe voice of His lovingkindness, in which
He assures them of peace, of love, and of His faudea thus speaks, and fellowship with
Him consists at such times in giving ear to whatsigs. “I will hear what God the Lord will
speak.” “Speak, Lord, for thy servant heareth.”

There is also a place of meeting, and this pla¢keghrone of grace or Christ Jesus, the
Mediator. At this place much fellowship or all théellowship is carried on. Of Christ the
Father says, “Thou art my Son, this day have | tiegdhee”; and “Behold, | have anointed
my king on my holy hill”; “Kiss ye the Son”; and tiis they reply by believing what the
Father declares. Again the Father says, “Beholdseryant, whom | uphold; mine elect, in
whom my soul delighteth.” And they look unto Himdaare enlightened and changed into the
same image. And all who look unto Him whom the Eatthus recommends, cordially
consent to the testimony given Him. “Thou art faitkan the children of men; grace is
poured into thy lips.” “He is my beloved. Saw yenhivhom my soul loveth? He is altogether
lovely.” When the Father says of Him, “This is mgly begotten Son and well-beloved,”
they say “We know that thou art the Christ, the $brthe living God.” When they have
fellowship of this nature they are filled with reeatial fear, and see themselves unholy and
unfit for such fellowship, and are compelled to oyt, “I am a man of unclean lips, and
dwell among them that are unclean. What am | that thast brought me hitherto?” And yet
the language that is ready to come from their bagstit is good to be here; it is good for me
to draw near to God; O taste and see that Godad.jtt also raises their soul and heart from
the love and contemplation of earthly things; irifjes their minds, imparting to them a
disrelish for what is sinful, impure, and degradiagd gives a keen relish for what is true,
pure, lovely, and of good report. It soothes th@aed spirits and hearts; it gives courage in
view of external dangers and trials, and engenldepe of good to come, and begets a hunger
and thirst after righteousness.

This fellowship consists here — for | speak ofsitemjoyed on earth — in approaching God
as a father, that is, with the confidence of cleifldr with the love of children, and
encouragement to pour out their hearts and makekradl their wants unto Him. They are
poor and needy here, subject to many wants; theg pardon and peace, and must go to
Him and wait on Him to bestow these upon them. Tinegd knowledge, and can obtain it
from no other. “To whom shall we go? Thou hast Wwrds of eternal life.” They need
guidance, and so they are heard going unto Hindpiga“Lead us by thy good Spirit unto
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the land of uprightness.” They need protection frewi, and then they flee unto Him to
cover them, saying, “Hide us under the shadow yftimgs; keep us as the apple of the eye;
set me as a seal on thy heart and on thy arm.” @& wbnfidence and faith and love are
manifested here when we think wiverethey that thus speak, and what are the blessimgs fo
which they plead so earnestly and confidently! Amidat is the grace and goodness that
bestows on them more than they are able to askimk? The gospel, however, is not only
preached in order to bring men into fellowship widbd and His Son here on earth, but also
to bring them unto fellowship with Him in heavenheve they shall have perfect fellowship
with Him for ever; where there shall be nothingtive shape of sin or in the shape of an
enemy to mar it for ever; where they shall evekloa the Father's Beloved and in Him see
the Father, and forever bask in the light of Higogpus countenance, beaming on them as the
Sun of Righteousness, which shall never more gondand which shall completely put an
end to their night of sorrow here and chase awbthaldarkness that ever surrounded them
in the Vale of Baca.

We see here what companions they have who beliegegbspel. Are they your
companions? Are God’s people your companions? ey those to whom you frequently
speak, as Scripture testifies; “they that fearedLibrd spake often one to another.” And more
than this, are the Father and the Son your compa®RidAre you in the habit of daily
meditating on God’s Word, endeavouring to underbtdoelieve and obey it? Do you
endeavour to endure “as seeing him who is invi8ib[@oes it give you joy, does it afford
you delight to think of Him as your God, as Him wisceverywhere present, as Him who is
holy, just, and good, and does your delight andidence arise from believing in Christ as
the way, as the mediator? Is it your meat and dian&o His will? Or is it a daily cause of
sorrow unto you that you are ignorant of Him, thai are far off, that you have no love unto
Him, that you are earthly and carnally disposed, faom under the burden of these, do you
cry in bitterness of heart, yet with some confider®uicken me, draw me, be not silent,
shine in me, give me Christ or | shall die.” If s@mu are not destitute of that principle,
necessary to enjoy communion with Him. O think meaenestly and prayerfully than ever
into whose fellowship you are called by the gosfainsider this high privilege and blessed
condition, that you may be more intent on attainmg and more careful to retain it, when in
some measure enjoyed, O what manner of men ought \Wwe who profess to have received
the gospel! What a loss is it, to have only a naarferm of godliness!

There are some here who make no such professiowlamdre the companions of fools,
with whom they walk in their folly, and in whosensithey partake. This is the fellowship for
which you have any relish and in which you findtakk enjoyment felt by you here, but the
end of this folly is sad; “the companions of fostwll be destroyed.” Consider then whether
or not you will forsake this company. There are tub alternatives; either continuing with
them and then everlasting destruction, or forsakivegn and obeying the gospel and being
admitted into fellowship with saints and angelsa yeore, with the Father, Son, and Holy
Spirit. 1 have then again to call you to choose ldieer. No more blessed call can be given
you, no greater wisdom is there than to choosefétimwship; no greater folly than to reject
it.

Let all remember that it is by believing the thindsclared in the gospel that this
fellowship is attained; without this, then, is rexonciliation, no peace, no nearness to God,
no union to Jesus, no indwelling of the Spirit be Spirit of adoption. Let unbelievers
remember that no holiness is necessary to confeet&aviour for salvation, but that they, if
ever, must come as they are. But let professoremdyar that without this principle of
holiness there is no fellowship with God here, #mat without perfection in holiness, none

shall enjoy it in heaven. Follow holiness then, énsl by fellowship that this is attained.
[November 1902]
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A Sermon

By theReEv. GEORGEHUTCHESON
an Eminent Divine of the Covenanting Period.

[This sermon is the first of a series of forty-fiee the cxxx. Psalm preached by Mr. Hutcheson
at Irvine, where he died in 1674. The sermons & the pen of a hearer. Mr. Hutcheson was
a truly able and savoury divine, and his worksstittmuch sought after.]

“Out of the depths have | cried unto thee, O Lord®salm 130:1.
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Having a purpose (if the Lord will) to go throudtig Psalm, | shall speak somewhat in a
brief word to the title of it. It is called “A Songf Degrees,” a title that is common to fifteen
Psalms in this Book, from the 120th to the 134tiusive, and the importance of this title is
not easily condescended upon. Popish writers wbolah this make up fifteen degrees of
virtues, each of them still above another, wher@lsinner breathes for redemption by Christ,
from a state of sin and misery, and ascendeth avdme but this necessitates them to strain
their wits, and to put these Psalms on a rackint dut the distinction of these virtues, and
therefore we shall leave it. The Hebrew word reedé€degrees” leads us to somewhat more
certain, yet not demonstrative: that these Psalmshmne called songs of degrees —

1. Upon the account of the way of singing them,wbiee in singing them being raised
to an high key, as 2 Chronicles 20, where it isl $he Levites stood up to praise the Lord
God of Israel, with a loud voice on high. It is tteame word used here for degrees.

2. There is a reason why these Psalms were to rip with a loud voice; a song of
degrees may signify a most excellent song, or @ sdmch in excellency surmounts other
songs: and so the word is applied to a man of el — 1 Chronicles 17:17: “Thou hast
regarded me according to a man of high degree, mam of excellency, O Lord”; and so
these Psalms may be called songs of degrees, leetteysare most excellent, for the sweet,
grave, and pithy sentences they contain.

3. They may be called songs of degrees upon theuatof the place where these
excellent songs were to be sung, with an high voite Chaldee paraphrast says they were
to be sung upon the degrees, or stairs, whereby weant up to the Temple, or rather,
whereby they went up to Mount Sion, the City of dlawne of which fifteen Psalms was to
be sung on every step of these stairs. And othdishave them to be sung in the several
mansions of the people that came from the Babyhooaptivity, for so we find the word
rendered, — Ezra 7:9. These things | only name, @ass them; and | might add one
conjecture more: when | consider the affinity tlsabetwixt the word degrees rendered, and
the original that signifies burnt-offering or sdic, | incline to think that these songs were
sung by the Priests and Levites about the altailewthey offered these burnt-offerings or
sacrifices.

Having thus briefly spoken to the title, there atieer general notes common to this with
other Psalms that might be insisted on, whichad alsss.

For the penman of the Psalms, he is not desigrads it needful to enquire who he was,
since the Psalm hath its authority from the SpiriGod, and not from man. It is most like to
be a Psalm of David, or that David was the penrfarthese doubled expressions (verse 2)
of this Psalm are used by him in Psalms, 54, 5%,64n and many others.

For the particular difficulty to which this Psalrelates, it is not needful to determine
what it was. It may suffice for us taking up thege of the Psalm in general that the Psalmist
is in a distress, and being in a distress ye willl him first wrestling, and then, secondly,
victorious.

For the first, his wrestling; ye shall take it upthree branches.

1. Ye will find him wrestling with plunging difficies and perplexities, and these he
expresseth under the term of “depths;” and the mayakes to win out of them is wrestling
by prayer (verses 1,2).

2. Ye will find him wrestling with the sense andnsaience of guilt, putting back his
prayer, and offering to crush his hopes; and tleisMnestleth with by claiming to pardon
(verses 3,4).

3. Ye will find him wrestling with delays to his swer of prayers, or delays of the
outgate prayed for; and this he wrestleth with bifgmce and hope (verses 5,6).

Sermons from the F P Magazine vol 7 p. 56



Again, in the last two verses ye have him victosioior having gotten an issue he hoards
it not up, he does not conceal it, but he bringith and improves it for the use of the
people of God, whom he encourageth to hope in Gpodn the account of mercy, and
pardon, and plenteous redemption, and on the at@dudis redeeming Israel from all his
iniquities.

So much for the scope and partition of the Psalm.

To return to the first two verses, upahich | may be the more brief that | had occasion
to speak to you before of the troubles and tridl$sod’s people, of prayers, and God’s
answering prayer; yet we shall not pass this gaut,we shall endeavour to gather some
things useful from it.

In this his wrestling, then, take notice of theserfthings:

1. Ye havehat that the Psalmist was put to wrestle with, whglexpressed under the
name of “depths.”

2. The way of his wrestling therewith; out of thepths he cried, “Out of the depths
have I cried.”

3. Ye have him reflecting on this his practicetélees a back look of it, and he avows it
before God, “Out of the depths have | cried untettO Lord.”

4. Ye have the prosecution of this his wrestlirggshis pleading for audience in a new
and doubled suit (verse 2), “Lord, hear my voiegthine ears be attentive to the voice of my
supplications.”

For the first of these, the depths out of whichchied: | cannot accord to understand it
thus, that he prayed from the depths or bottomi®hkart. So the commentators | spoke of
before understand it of that degree of virtue whecprofound prayer, from the inward parts
or bottom of the heart. There is a truth in thabhfess, that prayer should come from the
bottom of the heart, and in prayer we should woiie hearts on our tongues; but I find it not
a Scripture phrase, that people are said to poay the heart when they cry out of the depths.
Neither can | understand it of the conscience wfasily, that, as some would understand it,
he is under a deep of despair upon the accountibftigat he speaks of (verses 3,4), and hath
a promise of redemption from verse 8. The wordeistlds in the plural number, and therefore
it is safest to understand it, more generally ohging and sinking difficulties, both outward
trouble and inward perplexity resulting thereond afthe conscience of guilt wakened up in
trouble that may come in under these depths; aisdinkerpretation agrees best with the
current of Scripture, where we find the horriblg the miry clay, depths, deep waters, water-
floods, made use of to hold out great troublesn &salms 40:2, 42:7, 69:2,14,15.

| shall here touch upon one observation, that my the visible Church, but even the
truly godly, may be brought under plunging diffites and perplexities, both inward and
outward, to their great sinking, or at least ttparent sinking. They may be, and are very
often, in the depths, and put to their prayershin depths; so it was with the Psalmist here,
and in those Psalms formerly cited. And in prosecudf this point —

1. I shall first speak a little to the metaphodetp or depths.

2. How it comes to pass that the Lord’s people mght to these
depths.

3. To a word of use.

First, for the metaphor of deep or depths, | skhbrtly offer what | conceive is the
import thereof in these four:
Firstly, that which is a deep is a thing very dddkg a pit and make it deep, the light of
the day cannot penetrate into it. Thus the unigible mysteries of seducers are called
depths, as in Revelation 2:24, the depths of Sgppaken of. Thus also the wise counsels of
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God, that men cannot indagdtethom], are called depths (Psalm 92:5), “Thy thoughts are
very deep”; and 1 Corinthians 2:10, “The Spiritrsbath all things, yea, the deep things of
God.” And thus, also, in Ezekekiel 3:6, a peoplaatrange speech anfla hard language,
whose words the people could not understand, arieespof; in the original it is a people of a
deep lip. Deepneghien imports darkness, unintelligibleness, thatcWwhs mysterious. And
that this notion is not strained even in this cabérouble, is clear from Heman’s lament
(Psalm 88:6), “Thou hast laid me (saith he) in kbwest pit, in darkness, in the deeps,”
where to be in darkness and in the deeps are equtes synonymous, or one and the same.
And truly this is ordinarily incident to the peopdé God; their deep trials are in themselves
so dark, and in their effects so astonishing, thay are ofterat a stand to know what God
says to them byhem, and hence are these “wherefores” and “whggbdhis or that which

is come upon them; as also in reference to they, ds Jehosophat expresseth his distress (2
Chronicles 20:12), “Lord, we know, not what to do.”

But, secondly, this metaphor of a deep or depthst emports that which is dark and
unintelligible, so it imports that out of whichig not easy to get up. Cast a man upon the
ground he may easily get up, but cast him in a ¢gédpe can hardly get up out of it without
help.Some emblem we have of this in Jeremiah 38, where put into the dungeon where
there was no water, but mire, and he sunk in the;rilbedmelech had a hard task to get him
up. And the people of God their troubles may betiepn that account; refuge may fail them,
no man caring for their soul (Psalm 142:4); all &dipat they shall be saved taken away, as it
is said by Paul in that voyage (Acts 27:20); akithexpectations of an outgate may be
crushed, as Jeremiah 14:19, “Why has thou smitterand therés no healing for us? We
looked for peace, and there is no good; and fotithe of healing, and behold trouble”: yea,
all their endeavours to extricate themselves ouramible may be frustrate, Jeremiah 8:18,
“When | would comfort myself against sorrow, my ttaa faint in me;” and Job 9:27,28, “If
| say, | will forget my complaint, | will leave offny heaviness and comfort myself, | am
afraid of all my sorrows.”

But, thirdly, this metaphor of a deep or depthsantg not only that which is dark and
hard to get out of, but that which appears ruinigt a man into a deep pit, if he get none to
help him out of it he must starve and ruin; as HEheldch said to the king, They have put
Jeremiah into the dungeon, and he will die for leung the place where he is (Jeremiah
38:9). Put a man in a pit where there is deep watwill drown if he be not taken out. So
the people of God; their trouble may be such a®nitall ground of hope of outgate may be
taken away, but all hope of issue may be accomganith apparent present ruin. David is
put to a humblingoosture when he is put to that (Psalm 69:15), ‘hett the water-flood
overflow me, neither let the deep swallow me upl Bt not the pit shut her mouth upon
me.”

But, fourthly, the metaphor of depths in the pluramber imports a plurality of them; a
multitude of these depths, dark, hard, hopelessing postures, trysting all together on a
child of God, that his sad lot may be like thatled Church (Lamentations 2:22): “Thou hast
called as in a solemn day, my terrors round abolhére is a convocation of them, one
trouble seldom comes its alone upon the peopleanf, @s one wave uses not to come its
alone to beat upon the shore, but trial upon tuaye upon wave, one depth calling upon
another depth, till their trial be perfected.

More particularly, the plurality of these depthsynti@ taken up up in these steps:

Firstly. Their outward trouble may be attended wather visible disadvantages; for
when a man is under trouble, then ordinarily hie isontempt (Job 12:5): “He that is ready to
slip with his feet is a lamp despised,” as a dyag-snuff in the thought of him that is at
ease. Hence (Hebrews 12:2) it is said, “Christ esdlthe cross, despising the shame.” The
cross and shame, the cross and ignominy, go hamanid. It is not enough to be in affliction,
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but thou must be content to be reproached and edumtfool; yea, not only doth outward
trouble and contempt go ordinarily together, butwaud affliction and slighting from near
relations, which is a load above a burden (Psalri131“My lovers and friends stood aloof
from my sore, and my kinsmen stood afar off”; (Rs88:8,18): “Lover and friend hast thou
put far from me, and my acquaintance into darkiess.

Secondly. It comes to the depths with the peopl&odl on this account: that great
outward trouble readily wakens the conscience df,qas we see of Joseph’s brethren when
they were put into prison (Genesis 42:41): “Thei sme to another; We are very guilty
concerning our brother, in that we saw the angafshis soul when he besought us, and we
would not hear: therefore is this distress comenups.” Yea, outward trouble, and
conscience of guilt under it wakened, may breakpiteece of the mind, and that adds to these
depths. “The spirit of a man will sustain his infity, but a wounded spirit who can bear?”
That is deep upon deep; trouble and guilt, troanslé broken mind, turns to be the greatest
burden.

And thirdly. It may come to depths with the peopfeGod on this account: that when
once the mind is broken, there is no need of ma&ay crosses. The imagination can no
sooner hatch an apprehension, but the mind will enska cross; and then so many
apprehensions, so many depths, are created. Arsdythilnave some sort of account of the
importance of this metaphor, a depth, or depths.

| proceed to the second thing, being to name ademsiderations for clearing how it
comes to be thus with the people of God, that #reybrought into these depths. | shall name
buta few, having been long in breaking in upon thisppse, which will save me a labour
afterward.

And 1. Take this consideration in general: theyfalf the people of God puts them to
this posture. That is one (Psalm 38:8): “Thereasaundness in my flesh, because of thine
anger; neither is there any rest in my bones, tscafl my sin”; and verse 5, “My wounds
stink and are corrupt, because of my foolishned#atsoever there may be of a trial of faith
in their trouble, sin is at the door at which thewoubles, particularly their overwhelming
troubles, enter in.

But 2. Because the people of God may sometimesugir mercy, be kept from gross
outbreakings, therefore consider that even thenargiand habitual faults of the people of
God will provoke Him to put them in these depthshall instance but in these two faults.

First, the ordinary fault of negligence in doingtylu do not say of neglecting duty;
custom and conscience may keep them at duty, blinasy negligence in doing duty hath
need of a rousing douk in a depth, to set thennéa feet. If the Psalmist cried out of the
depths, and the poor speaks supplications as e (detse 2), it intimates there is little
crying, little humiliation, in ordinary diligenceherefore He sends to the depths to put an
edge upon folk’s diligence, and to teach them tptkair prayers in earnest.

And second, fault in ordinar is the neglect of natineedy dependence upon God in
all things, the neglect of going through the wiltess “leaning on the beloved”; a small fault
as ye would think, but sad in a Christian life ieelin this neglect. Hence the apostle (2
Corinthians 1:8,9) saith: “We were pressed out easure above strength, insomuch that we
despaired even of life: we had the sentence ofhdieaiburselves.” And for what end? To
learn us dependence, that we should not trustrisetues, “but in God, who raiseth the
dead.”

And 3. Whereas it might be thought that such faasdtshese, and grosser, are passed in
many others, | shall add, that the Lord’s nearti@hawith his people will not let them win
away with their faults, win away who will (Amos 3:2You only have | known of all the
families of the earth, therefore | will punish yéor all your iniquities”; or, as it is in the
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original, “I will visit upon you your sins.” His pgle will not want the rod when their faults
call for it, want who will.

4. Consider there is this to be looked upon asuseaf putting His people in the
depths, to wit, His purposes of love to His peopled His allowances upon His people are
so rich that there is need of preparations, by &mal afflictions, to make them capable of
them; for were they not put into the depths theyl@oot be capable of them. Hence it is
Paul's remark in the forecited place (2 Corinthidng,5). God “comforts us in all our
tribulation, that we may be able to comfort themowdre in any trouble, by the comfort
wherewith we ourselves are comforted of God. Fathassufferings of Christ abound in us,
SO our consolation also aboundeth by Christ.” Wghthhot want these depths of tribulation,
because without them we could not be capable af@hsolations we receive from Christ.

And 5. To add no more, we may take notice of sonatvitm the saints’ tenderness
above others that occasion these depths. Many folkg be under as great trouble that are
not so plunged and perplexed with it as they aranyva man has been tossed as David was
by Saul who have not expressed their resentmentseadid. How is that? The tender-
spiritedness that is in the people of God occadioeis trouble of mind; they see God in their
afflictions, and they would fain see more of Hindaof His mind as to their duty; and this
makes affliction take a deeper stamp and impressiothem, and to draw blood of them
more than it doth on an unsubdued spirit, who matimind of God or Providence, but hath
only the outward trouble to grapple with. Thus we sow it comes to pass that the people of
God are put in the depths.

For the third thing | proposed to be spoken tot thathe use of the doctrine, the whole
observations to be gathered from the two followiegses are instructions how to improve
such a lot, and consequently uses of the pointamdhTherefore, | shall content myself to
hint briefly at three general words here:

1. From what has been said, ye would learn to beegegalous of a crossless life, of a
life without trouble and exercise. Why? It speaikidel of soul-thriving in the life of God.
Take notice of that word (Psalm 55:19) spoken @& thicked, “because they have no
changes, therefore they fear not God”: and thakespaf Moab (Jeremiah 48:11), “Moab
hath been at ease from his youth, and hath settldds lees, and hath not been emptied from
vessel to vessel, neither hath he gone into cagtitierefore his taste remained in him, and
his scent is not changed, and he rests on his ed.as a crossless life speaks little thriving
in the life of grace, so it speaks to very manyeliof God’s love and care. There is a sort of
indignation kythedshown] against sinners that they little notice, and wimetieere is a snare
when they get leave to go on in sin and meet ntht aicross: when a person will not deinze
[condescend; to givepne that is going wrong with a reproof, it spebhksred. So that is a sad
word from God (Ezekiel 3:26): “Thou shalt not bereprover to them, for they are a
rebellious house”; and that word (Hosea 4:17), ‘flaph is joined to idols, let him alone,”
that is a sad dispensation. A douk to the hazaditaining in the depths is better company.

2. From this ye would be cautioned not to mistdie gad exercises of the people of
God, whose lot in ordinar is outward troubles; tigey ordinarily the stakes to keep. And to
mark it in the by, | wonder what a mistake is blefalus, or rather a distraction is come upon
us, that we should stumble at the people of Goi Wemnt of prosperity. Look to the frame of
the people of God; they are in ordinary broken f@khers can bear their afflictions with a
sort of gallantry; they can drink them down, ramrh down. But they are broken with their
affliction, as if they had no spirit at all to behem. But | say ye would not mistake, for it is a
token of God’s love and care, who douks them indiyeths, to put them, out of thepths to
cry unto Him; and it is a more blessed posturest@in, out of the depths to cry, than to be in
a palace with neglect of pray&nd therefore | call it no better than a distraestio stumble
at their want of prosperity; they are the folk tfeht and have no might, and yet they will lay
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by the young men and the youths for all their ragitbecause they wait upon the Lord, “they
shall renew their strength” (Isaiah 40:29). Thispkak, not to foster discouragement in any,
but to caution them that are ready to stumble @jpéople of God their being in trouble, and
broken in that condition.

3. And athird word of use shall be, that every one thahithe depths would try how
they improve that lot; and this use is the keyperothe door to the following purpose, which
| shall not now break in upon. Only remember; “Tierd doth not afflict willingly, nor
grieve the children of men, to crush under his Bdethe prisoners of the earth.” Therefore
there must be something that, in affliction, whenave in the depths, He is calling us to, and
which we would ply to in earnest. And therefore wauld take heed that the bellows be not
burnt, that the Founder do not melt in vain, arat tie provoke not God to call us “reprobate

silver, whom he hath rejected” (Jer 6:29,30).
[December 1902]

A Sermon.

By the lateRev. JOHN KENNEDY, D.D., Dingwall.
Preached at a Meeting of the Synod of Ross, in, Traithe year 1879.

[This sermon does not appear in the large voluneeohons by Dr. Kennedy.
It was printed shortly after delivery in pamphletrh. — Ed.]

“In wrath remember mercy” — Habakkuk 3:2.

How solemn the position of a prophet was, whenviiebetween him and the future was
drawn aside, and he looked in on a scene on whoakya but God’s had ever looked before.
Standing in the presence of God, with the Spistingg on him, what was never seen before
but by God is seen by him; and how can he but tlenide he an Habakkuk, or an Isaiah, an
Ezekiel by the river of Chebar, or a John in tHe t&f Patmos? And if the disclosure be of
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coming judgment — if the scene before him is inee@stith the awful glory that appeareth on
a day of wrath — how can his spirit fail to be aweed? The man who comes forth from such
a position must find the message, which he beansetn, to be a “burden of the Lord.” When,
with a voice as of thunder, the Lord describes vikateveals to him by the lightning flashes
of threatened judgments, how can he be ought bése dverwhelmed! “I heard thy voice,”
the seer saith to the Lord in prayer, “and wasi@fr@fter the prayer with which the chapter
opens, he portrays the scene presented in visionebleim. The feelings excited by the scene
he describes in the sixteenth verse. And in presehdhe awful glory, and in view of the
coming trouble, his faith triumphs in a victory lmbpe and love, when from his heart bursts
forth the marvellous song with which the chaptesek.

The days of prophecy have ended, but the teacHipgophecy remains. The veil which
hides the future has fallen, not to be raised adaih on its outside inspired prophets have
written what they saw when the Lord uplifted it tttem; and in front of this, prayerful
dependence for instruction on the Spirit of triglour dutiful attitude, and that of the Church
to the end of time.

But it is to aprayer, rather than to @rophecythe text directs our attention. In the Book
of Habakkuk we have rather more of the feeling exkin the prophet’s heart by what he saw
than we have of express prediction — of what he aawnd him when the light of vision
shone on the present, than of what he saw in thieefof the details of impending judgments,
and of the blessedness of the time when “the el be filled with the knowledge of the
glory of the Lord, as the waters cover the seartedt into earnest wakefulness by the one,
and encouraged —by the other, he looks on hiswutlings, and he cries, “O Lord, revive thy
work in the midst of the years; in the midst of gesars make known; in wrath remember
mercy.” He observes signs of decay in the conditibthe Lord’s work; he sees no traces of
the manifestation of the power and glory of the Gbdsrael; and his heart is saddened by
tokens of divine wrath appearing in the presengeispf providence.

Fixing our attention on the last petition of theopinet’'s prayer, let us considdirst,
whetherwe have any reasons for thinking that our own is a&tohwrath, andthereafterthe
prayer of one who is rightly affected at such aetim

l. We propose to inquire — “Are there atokensby which God,presently,andto us
indicates that He is angry?”

How awful an object of contemplation divine wrash How can | direct my thoughts to
this, who am a weak dependent creature, by whont e®$ainly the full expression of
divine wrath in punishment is deserved, on whonilwex divine sentence of death was
passed, and to whom from death there is no esdagethrough the only exhaustive
expression of that wratiat ever has been given! How, even with my hopdedifverance
solemn awe must mingle, when the only escape, tofnm@ divine wrath is through divine
blood! How“trembling” must be joined “withmirth” in the heart of him who by such a way
fleeth from the wrath to comel!

Who can tell, who can bear to know, what divinettviig, as the aspect the divine Being
presents to us, in relation to sin, when He deadtlls ivon His throne of judgment? It is the
necessary disposition of God, as Judge, becauddisoinfinite and immutable love of
righteousness, towards one who is a criminal ab#re Jehovah ariseth out of His place, in
all the perfectness of His moral character, anthenomnipotence of His power, to oppose,
by the effectiveness of His administration of jastiall rebellion against His government.
The unimpassioned calm of Him who is “over all dndssed for ever,” behind all the
awfulness of His righteous government bearing @ gilty, is something which, when |
think of it, only adds to my trembling. There is nmalignity, no passion, no excitement
behind the cloud whose awful darkness is chargeld the fire of judgment. “Fury is not in
Me,” saith the Lord; but, oh, how awful is the nsje calm — the calm majesty — of the
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divine movement in a course of judicial action legron the guilty! If this were all | had
before my mind in contemplating God, never coulidie to utter the prayer of the text. But it

is not to the aspect God presents to me, but taghect presented by His providence, the text
directly refers. | am looking@around when thinking of the wrath here spoken of. True, |
cannot think of the tokens of the wrath without sidering what these do indicate. But were |
only looking up, and were the gaze of my eyes figedusivelyon wrath, | could not pray.
Yet, looking on tokens of wrathround,and even when seeing nought besides in the aspect
of providence, my mind may still be free to thinkamother aspect of God’s character than
that which wrath presents, and my prayer yet maylbevrath remember mercy.”

It is to the evidences, which the dealings of Hevdence furnish, of God’s being angry
with us that the text directs our attention. Nolede are presented in the more hidden form
of spiritual judgments, and in the more palpable formtevhporaljudgments. The former
usually precedes, and its effect is to render reasy and impenitent those towards whom the
latter is approaching. There is judgment in beitigneed to provoke, and to ripen for,
judgmentWehave to do with what may appear in the providereaging on ourselves — with
what we, in our generation, or land, or distrietGhurch, or individual lot, may be called to
regard as tokens of the Lord’s being angry.

To some of these | now propose briefly to diret#ration. And,

|. Surely, in a very marked way and measure, haslLttrd given us a token of his
displeasure, inthe removal of so many from among us, who werefditisful withessesAt
whatever time, and in whatever place, the Lord rmaltes a marked feature of His
providencewe must regard it as a token of His anger — a pnéima or an omen of coming
evil. These were “the righteous,” who were “faitfifas the Lord’s witnesses, and who were
wont to wrestle with Him for His blessing. With thethe Lord was graciously present, and
by them the Lord graciously wrought. Their remowalcourse of time, to their home rest in
heaven, is indispensable. One by one, they mukegoe, at the time for each appointed. But
when the Lord gathers them gmoups and leaves their places unsupplied, then, verby,
indicates His displeasure with the generation duvlich He takes them. And has not this
been a marked dealing, in the course of God’s demge, bearing upon us in this land of
ours? By those outside such a providence may ne¢ haen observed. To some within the
Church it may have been a relief. A restraint, unaleich they chafed, was removed, or a
place to which they aspired became accessible.tAtidose who have “the unction from the
Holy One” this series of events presents, on ote, € bright aspect. The righteous, in dying,
passed into their rest, and through their deatheshlight from heaven, which brightens the
event of their removal in the view of surviving tineen. But this providence, towards those
who are left behind, wears a frowning aspect. Seéimed to the Psalmist, when he cried —

“Help, Lord, because the godly man
Doth daily fade away,

And from among the sons of men
The faithful do decay.”

And so it seemed to Isaiah, when he said, “Thetemis perisheth, and no man layeth it
to heart; and merciful men are taken away, nonsidering that the righteous is taken away
from the evil to come.” And he regarded it thuguphhe added, “he shall enter into peace.”
“It is well for him,” as if he said, “but is ill for usAs righteous he was faithful to God while
he washere, and he could not be so without being a manesty tous. His removal was the
withdrawal of mercyfrom us, though it was thbestowalof mercyon him.He was “taken
from the evil to come,” and this tum waspeacebut because he is goreyil iscoming to
us The “fir trees” must “howl” when the “cedar” iddllen,” for their shelter from the storm
has gone.
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And thus too, was Micah affected by such a prowedeas this. “Woe is me!” he crieth,
“for | am as when they have gathered the summatsfras the grape-gleanings of the
vintage; there is no cluster to eaty soul desired the first ripe fruit.” Wiwas it that he was
thus affected? Why felt he like one in a vineyartha close of autumn, when but the grape-
gleanings were left, and the desolation of the yang was saddening him, because it told
him that winter was nigh? The good days of the pagshemory only, and the evil looming
out of the immediate future, his heart was chilldth a thrill of sadness, produced by his
memories of the past, there mingled in his constiess the shiver caused by the dread of
coming evil. Why was this his state of feeling? &T¢pood man is perished out of the earth,”
is the reason he assigns for his sorrow.

And have we no reason to mourn, as mourned thoseofm@od, who saw in the removal
of the righteous a premonitiafi coming evil? If we look up to the high placesooir Church,
how many are the blanks which we observe — positstill empty where men eminent for
gifts and grace once stood. If we look around ughimour own province as a Synod, how
many have we to miss who once were honoured wigses God — men of godliness and
men of power. From each of our congregations howmyntave been taken whose places
have not yet been filled. Near us, all around usl i@ all parts of our land, breaches have
been made through which “the evil to come” has ojymity to enter. Winter is setting in, for
there are only grape-gleanings in the vineyard. Otw@ is angry with us, for He will not
leave His loved ones among us.

2. The withholding of His Spirit, as a feature oégent providence, is a token of wrath to
our land. If it were not for this it were far easie think of the gathering of His saints by the
Lord from the midst of us. One could even sing asaw the clusters being taken from the
vineyard below, if the vine were “putting forth tsnder grapes,” to supply the blanks which
the gathering of “the first ripe fruits” had lefpan its branches. But if He withholds His
Spirit while He withdraws His people, the resulbdee “for a lamentation” only.

How unspeakably great is the Lord’s opportunityegpressing His anger in connection
with the dispensation of His Spirit! To the Spibiélongs the glory of being the agent in
fulfilling all the purposes of the Godhead. “By Hipirit He garnished the heavens” as well
as formed the earth. By His power all is sustainagich by creation He produced. Into a
body which He created He breathed the spirit of atdirst, and by Him God is the Father of
the spirits of all flesh. By Him divine strivingsith men are conducted. He it is who restrains
the power of evil in hearts which renewing grace haver touched. It is He by whom the
provision of the Father’s love, according to therermant which the blood of the Son has
sealed, is revealed and applied to those for whowas destined. It is His work to bring
sinners unto Christ, that in Him they may have fde ever. It is His to carry on a work of
grace in all whom He hath sealed in Christ, till perfect likeness to the Firstborn, they are
ready to pass with Him into the Father’s houses IHis to prepare believers for vineyard
work on earth, and by His power alone can the labbdthese be made fruitful unto God. All
this work being His, how unspeakably great is tbevgr which God, through that work, has
of giving expression to His grace; and unutterabiyul is His power of expressing His anger
in the cessation or intermission of that work! Hiarful the judgment if amidst a people the
Spirit ceaseth to put forth His converting powdipwas the quickened to decay and be
unfruitful, and withdraws the checks by which thmgadly are restrained!

Have we, in our day and in our land any reasorotltide that a judgment, such as this,
has to any extent already come upon us? If thegead ground for thinking that it hath, then
verily ours is a time of “wrath from the Lord,” anvde ourselves are a “generation of His
wrath.” If, on the other hand, there is no reasamtiiinking that such a token of His anger
hath been given by the Lord, we are surely catbe@joice and give thanks.
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To the minds of some, it appears altogether cetkainhthe Lord is withholding His Spirit
to an extent which indicates that He hath a comir®w with us. This appears to them, in its
effect upon the Church in general, in so far ay tieserve, that true godliness is discredited
and substitutes for it readily accepted; that thenenfaithfulness to ascertained and avowed
truth on the part of those who are under vow tonta@ and defend it; that the integrity and
perfectness of the inspired record is being openpgugned within the Church; that growing
conformity to the spirit and ways of the world @éslie seen in the lives of those who profess
to be the Lord’s; and that the ungodly are becomiege shameless and defiant.

But there are some who think that this token of ltloed’s anger appears only to a
jaundiced eye. These are rather disposed to refbate with those godly fathers who have
been removed, there has passed away a type abreiiich, because of its alleged gloom
and austerity, is well supplanted by something Hieg and more genial. But, whatever
estimate may be formed of it, that there has beemaage no one will deny. So marked is it
that one sometimes feels quite as startled, wherdieses it, as if he had slept through the
period of transition, and had only awoke when tpened result had come. There is a danger
in instituting comparison between the past andgmestate of religion in our land, of a blind
partiality for the past, of refusing to acknowledge measure in which the Lord still pleads
His cause and advances His work, and of forgettiagj even in a dark and cloudy day, such
as was that of Elijah, the Lord may have a resef\gven thousand who bow not the knee to
Baal. But there is another danger. In an age of/eflaus progress in other departments, it is
difficult for some minds to come to the conclustbat religion and the Church can possibly
be falling behind. These are prone to an unreageriatility of accepting any semblances as
evidences of the divine favour. They are ready akenthe most of all that would help to
cover out of sight any signs of decay which thesaspf the Church presents. It is palpable to
all that there have been, in our day, stirringseat@d and widespread, which have been
generally regarded as indications of the presendeogeration of the Spirit of grace. Under
the influence of these a great amount of religiacisvity has been generated, and a type of
religion developed, which differs in a marked degh@m that with which those who knew
the fathers were in other days familiar. The ddfere appears to them in the measure in
which the new is superficial, undiscerning, andteadfast. These, having tasted the old
wine, do not desire the new, being very decidedlihhe opinion that the old is better. But the
new satisfies those who wish to think that no dayla be brighter than that in which they
shine — no vineyard more fruitful than that in whitey labour.

How thin spread is gospel truth over the pages whgige us samples of the teaching of
the times! How little of deep digging for a soliduhdation, how little sifting in order to
separate wheat from chaff, how little probing feah-sores or for heart-troubles are brought
to bear on souls! And how undiscerning, as wels@gerficial, is the spirit which prevails.
Almost any religious change is accepted as cormersind almost any form of doctrine is
accepted as the Gospel. Charity seems to be thefitloe hour, and like every other idol it
has but eyes that see not. But true love is nodblThe apostle of love was of all the most
uncompromising to all error, and the most unspainngs rebukes of profession that was not
genuine, and of all practices that were not acogrdo the law of Christ. The Spirit of the
Lord in Zion is a “Spirit of judgment” and “of buimg,” as certainly as He is a “Spirit of
grace.” And surely unsteadfastness is a featuthefeligious activity of the times. One’s
mind, when directed to the various movements, afrn@y former positions of thought and
former lines of practice, is conscious of a bewihdent, somewhat like the brain-dizziness
which a constant motion produces through the egeishdirected to it.

There are some who feel persuaded that the Logivisg us, in our land and in these
days, a token of His anger by withholding His Smfigrace and supplication. But how many
there are who, never the subjects of the Spiritskwthemselves, have in their hearts no
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desire for an experience of His gracious power, @areé not though the bones around them
should be drying, in their deadness, into fueltfa fire that never shall be quenched. How
many, too, lacking spiritual discernment, and igmbrof Satan’s devices, are made glad by
semblances of the Spirit's work, and by means ogpted counterfeits are hiding from their
eyes the need there is of the Spirit’s fruitful Wwarf grace. A people accustomed to hear of
the Spirit's work cannot at once pass into quieseenvithout something that looks like
evidence of the operation of His hand. But how lgaamie they satisfied! The deceiver is
ready to gratify the desire of these, and how gd&lcan do his work! He need be at no great
pains in constructing the counterfeit when a spfiblindness has come upon the people.
Those, thus for a season quieted, shall soon weaay of the semblance, and subside into a
deadness more insensate than that out of whichwieesy awakened. This is the great danger
connected with soul-stirrings which produce no sgylasting fruit. If there be a danger, and
there is, of denying what the Lord is doing, andedtising to cherish the fruits of His work,
is there not a danger of ascribing to Him work toickh He never applied His holy and His
gracious hand, of encouraging souls to rest on wWiath, in the day of trial, shall be
overthrown, of being deceived in forming an estenaltthe Church’s strength in presence of
the foes by whom she is assailed, and of beingyecby the results of a deceiver's work
from looking, in harmony with the mind of God, ohetreal aspect presented by His
providence? The wine of a false hopefulness mayxicate a generation, just as surely as
that which the pleasures of the world supply. Tinsg time of wrath, may be as deadly in its
effects as an impiety which is defiant. It may he fruit of spiritual judgment, resulting, in
the first instance, in the dreamer’s cry of “pearel safety,” and ultimately in the sudden
destruction which is sure to follow a generaticsiitamber.

3. The aggressive action of “the man of sin” istaeotoken of wrath, and not less, but
rather more so, is the facility with which this hasen endured in this land of ours. The
enemy has formed his estimate of our spiritual d@mas a country. He found that we could
endure a Popish aggression, and the result haggtbat he did not miscalculate. Protestant
Scotland has been too unruffled under this invasitre hierarchy of the Church of Rome is
again set up in this land. The soil of Scotland &gain been partitioned into dioceses for
bishops and sees for archbishops; and a carditiaihvdue time complete the organisation.
Were it only the presence of these officials of iéimtist Scotland had to endure, there has
been surely some sad change of sentiment whenvtu&l be so quietly borne. But there is
far more than this implied. To our face Antichrgts shown his ambition of winning back
our country again. On soil reddened once by thedlshed by this fell power, all its
organisation is again set up in order to regainitifleence which proved to be so deadly.
And all this is permitted, though all the restoegapliances are to be worked in opposition to
the truth and in the delusion and destruction @cjgus souls. And still further, all these
officers have been appointed in Scotland as thee’Bagxecutive to bring the canon law, as
far as possible, to bear as a galling yoke on #uk of Scotland. Another civil law than that
of our statute-book is introduced into our counamyd these archbishops and bishops, with all
the ecelesiastico-civil police of priests and Biand monks, are here to execute that law.
And this is endured. Theox populiraises but a feeble protest, and the power ofgufers
no resistance.

To some there appears in all this nothing formidalbhere is no reason to fear, they say,
that Popery will ever win Scotland back again. Amdy not? Oh, there is too much
enlightenment and too much love of liberty to allofassuch a thing being possible. But what
is all enlightenment, and love of liberty the mastent, against the power of a “strong
delusion” when God is provoked to send it? Themoisecurity against Popery except where
the love of the truth has been received. And etesd who have this in their hearts need
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besides the unction from the Holy One to keep theatse is the hope that rests on other
security than this.

And there are who think that it is the right thitagtolerate all that has been done. If civil
rulers have nothing to do with religion, then themyght to lay no arrest on the advance of
Antichrist. But Popish power is civil as well adigeous. Canon law is State law as well as
Church law, and opposition to its being set up his tcountry would surely seem to be
legitimate action on the part of the civil magigtrares, but it is part of the religious claim to
demand liberty to use the sword as well as the.K€lgge Pope claims a right to have his
belted knights as well as his surpliced clergy. Amdclaims this as the Church’s head. He
demands toleration of all that he regards, or prEs, as essential to the extension and
establishment of his religious system. If the caihgistratehas nothing to do with religion,
he can have therefore nothing to do in oppositmalt the demands put forth by him who
claims to be the vicar of Christ on earth. And s® tivil power of the country must lie idly
by when all this is attempted in invasion by a fgmepower of our beloved land! Alas, that
on the year of this aggression our own Church shbale asked the civil rulers to withdraw
their hand from the support of that which it is theowed ambition of Antichrist to banish
from this country.

Surely this is judgment, and it is ominous of mofée Lord has in His providence
branded the year of the Popish aggression by Hibndis with Scotland. There are not a few
who can see in the removal of the righteous nontakenrath. There are outside the Church
who can discern, as a token of wrath, nought tteat be done by the Lord in the withholding
of His Spirit; and within the Church there are wtho not regard the state of religion as
indicating that the Lord hath a controversy with Asd there are, too, who see nothing to
alarm them in thePopish aggression. But the year of that evenbkas made a marked one
by calamities, which the most worldly and unbelrgyhave been compelled to feel. For —

4. Recent commercial disasters are surely to barded as a token of the Lord’s anger.
The Lord would have us to know that He was angmhwis, and this itself is mercy in the
midst of wrath. Knowing our insensateness to judugsienerely spiritual, He has visited us in
a way by which the most carnal must be made coasand trouble. Hundreds have been
deprived of their only means of support, and thadsayea, tens of thousands, have to some
extent felt the effects of the disaster. Throughirthove of the world many have been
wounded. This was their only sensitiveness, anthanthe stroke has fallen, and those who
cared least for God were compelled to feel thay there smitten. The very sin that provoked
the judgment makes the pain of the judgment to drely felt. And to some extent the
judgment was the means of discovering the sin bighvit was provoked. Ungodly haste to
be rich caused men to rush to the object of thmibition, over all the fences which divine
authority had set up in their way. But the Lordmnygr touched them, and their wealth has
perished, their crime has been exposed, their adpuatblasted, and their hearts made sad.
And

5. As if all these things might happen and stithearemain unaffected by these tokens of
His wrath, the Lord has added a winter of unexachpkeverity. So extreme and so protracted
has been the rigour of this season that no onaldaillto observe it. And yet how few have
really connected this with the hand of the Lordd &ieen affected by the anger it indicates!
The very beasts have felt the rigour of the seaium;sheep shivered on the hillside, and
weak from want of food could no more move in seatit; the deer that used to roam in
search of food over a wide expanse of forest cbuldcreep to the roadside, and lie down
there to die; the birds, out of which hunger dr@ale their wildness, hovered around the
homes of men with the courage born of famine, aitkd mo strength to fly away. These have
been touched by the effects of the Lord’s angewaked by our sins, and are we among
those sufferers to hold high our heads, and to kegpearts at ease, ignoring the anger of
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the Lord and indisposed to think of, and to conféiss sins by which He was dishonoured
and provoked?

Il. But we must now shortly consider the prophgtrayer, or rather the last petition of it
— “In wrath remember mercy.”

He was drawn thus to cry by the view he had ofav&iiness of divine wrath. Tokens of
that wrath abounded. There seemed to him to beleaspread work of judgment covering the
whole area on which he looked. He felt as if thed,.an His zeal to make His anger felt, had
“forgotten to be gracious.” How prone to this igwmind that is directed to the aspect of a
frowning providence! What is keenly felt interpodestween one’s consciousness and all
besides. The pain rivets the attention to that vipioduced it, and all besides is apt to be
ignored. Wrath was seen, and the expression ot f@lt, and it was as if on the field of
providence there were nought besides. It was #ilord had “forgotten to be gracious.”
Therefore the prophet cries, “O Lord, in wrath rember mercy.”

It was “mercy” for which he cried. If he had notlised that the Lord was angry — if he
had not looked at, and trembled before, the tokéméis wrath, he had not cared to cry. And
if he had not known enough of sin to be assurettliewrath was merited, it would not be
mercy for which he would have cried. But he canyappeal to a justly offended God for
His sovereign and unmerited favour, for he is piegdor sinners who deserved to die.

And what invests, to his view, the wrath with sastfulness, is a help so to think of the
mercy that he cannot but cry for it. It was the suga in which he realised the infinite
majesty of Jehovah, His wrath seemed awful; but Wes just the measure in which it
seemed to him a priceless boon that the Istwalld “remember mercy.” To have to look on
infinite majesty benignant with mercy towards taed, oh, how desirable!

But does not the awfulness of the wrath interveha &#doundless ocean of fire between
the sinner and mercy? How, then, can he at all $emary for mercy winged with hope
across it? How can the mind constrained to thinkvadth be free to think of mercy? Does
not the one so overwhelm the mind that it canrs# to any conception of the other? So at
first sight it would seem. But the life of God, itls aspiration rises to all that God is in His
matchless glory, and specially to His mercy, fotyomhen this is the aspect of the divine
character to it can it, ingnful soul, move towards Him in hope, and reacimldo as to taste
and see that He is good. And as it is only thedff&od that is disposed to cry for mercy, so
only one who has learned about a divinely providezhement can cry for it in a time of
wrath. He has been in faith at the cross of Chfise time was when at Sinai each thunder-
peal that told of wrath, with each lightning-flagii awful glory, combined to make
impossible a hope of mercy. The infliction of thentence of death was seen to be an
immovable necessity. All God’s words, all God'smgloas heard and seen at the base of the
mount that “burned with fire,” assured him of tHigr he was there alone in his sins. He saw
the awfulness of divine wrath bearing on him in\Wweakness, while his guilt exposed him to
its consuming fire. But now, at the cross, he iseshwrath has been poured out to the
uttermost, and yet he has survived. For anotherchasged with the sin, and endured the
wrath. And now even the light of the consuming feshining on the beaming face of mercy;
and the full expression given of God’s holy and @w¥rath has opened up a way by which
mercy, accompanied with truth, can come forth tmers, bringing to them a peace which
has been kissed by righteousness. Yes, he sawahdrthen how God can remember mercy
in the midst of wrath, and it is because he leathéxl message there that he can hopefully
send up the cry, “In wrath remember mercy.”

As he thus prays he is lifting up his eyes to GedHa is revealed in His Word. He ceases
to look exclusively on the aspect He presents tjinoa frowning providence. He looks on
His name and memorial as given in His Word. Hekhiof Him as “the Lord, the Lord God,
merciful and gracious, longsuffering, and abundargoodness and truth, keeping mercy for
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thousands, forgiving iniquity, and transgressiamg ain, and that will by no means clear the
guilty.” He finds there three-fold encouragementcty for mercy. He has before him an
exhibition of His character as “merciful and grasd given by God Himself. Thus God
introduces Himself to sinful men. It must be qutde to reckon on God’s being and acting
according to His name. It is His delight and Hisrglso to act. And He has a reserve of
mercy for thousands who have not yet been partatieris. And, besides, the Lord in
revealing His mercy speaks of wrath, and declanes He “will by no means clear the
guilty.”

And his eye is resting on the exceeding great aadigqus promises of God to Israel. All
these are fraught with mercy, and all these mustubitied. The work of fulfilling these
cannot surely be forgotten, even in a day whennsls His wrath abound. At any rate He
cannot make a full end of Israel. There must becynénat the sons of Jacob may not be
consumed. And has He not to bring out of Zion a\@eér — a rod from the stem of Jesse, to
be a Branch of Righteousness and a Tree of Lifes?ridaOne to arise who shall be the “Lion
of the tribe of Judah,” who shall secure to Isradtiumph over all their foes? Has He not
through Him to fulfil many a promise of mercy tcetsrael of Israel, who are to be saved
with an everlasting salvation? Can the prophet loolkall those promises of grace and glory
pertaining to the chosen people without being eraged to cry for mercy? And has he not
good ground in the infinite wisdom and power of Godfeeling quite assured that, even at
the same time, He can do as He hath said, in a efgddgment and in a work of grace? The
necessary fulfilment of His threat cannot make isgtlole the quite as necessary fulfilment of
His promise.

And even if he must think of the great mass ofdhaeration, in the midst of which he
mourns and prays, as fuel which sin has ripenethiofire of judgment, and if he cannot but
tremble and be sad when constrained thus to tHittkeomultitude, can he forget that there is
“a remnant according to the election of grace?” Bepering them how can he refrain from
asking mercy for them. If not for others, yet syr@r them, he may ask for mercy even in a
time of wrath. For as in the heart of God, as mnhystical body of Christ, as temples of the
Holy Ghost, and as witnesses for God on the eth#y, are far apart from all besides. And
they have been set apart for mercy, and the wiathat intercept it from them. Yea, in the
very fire of a generation judgment these shall besgrved, by means of it they shall be
refined and tried, through it they shall be brouygimd beyond it they shall reach a rest which
never can be broken. Yea, even that which is waatthers can be mercy to them.

And may he not think of some even among those wieoeaposed to, and are still
provoking, the wrath of God, as objects of His &asting love, whom He has yet to visit
with His salvation? Are there not “other sheep”tbat field over which the fire of divine
judgment is spreading, whom the Good Shepherd pratiised to bring in? That mercy the
prophet may surely pray for. And is there not goese to this pleading in the heart of God?
Yea, it is the love of the Most High to His chosehich touched his heart to stir it thus to
plead, and that warmed it into the fervency of earprayer.

And, taking the generations of the future intovhesv, may he not rest the eye of hope on
a brightness, beaming from the bosom of gracioamse, beyond the dread and darkness of
a time of wrath? Even if this generation shouldspagpitied off the face of the earth, is there
not a season coming when the Lord shall make aletrth, so long a wilderness, to be as a
garden of the Lord? Nothing in a time of wrath paevent the coming of that time of mercy.
Even looking out of present gloom and darknesssacthe fumes of a fire of wrath, the eye
may kindle with hopefulness and joy, as the prothigi@ce is seen brightening into glory the
Church of God upon earth.

And even beyond all this appears a light still btey shining through the resurrection,
and from beyond the awful glory of a judgment dayf of the home into which “the

Sermons from the F P Magazine vol 7 p. 69



ransomed of the Lord” shall at last be gatheredirmiahe throne of God and of the Lamb.
While there are mansions in the Father’s housetlaadord is preparing a people to occupy
them, let none who prays at all cease to pray fencgn

But what of the present generation? Can | enjoilthight prospect when | have to think
of those around me as laden with sin, and hardemeidhpenitence, while a frowning
providence is casting over them the dark shadodeath? | have seen a bird flying eagerly
towards a place which it fain would reach in ortterfind rest, and food, and fellowship,
scared back by something formidable it observed east its eyes downwards in its flight.
Often do we thus, Fathers and Brethren, have goyerent broken, as we pass on the wings
of thought, over a rising generation on our waydjpice in the brightness of millenial glory.
But if we cannot but tremble as we look on pregenvidence, let not this prevent us from
rejoicing in promised good. Neither let our soutsy into listless dreamings of the future,
forgetful of the claims which our own generatiortthapon us. Let us look at the bright
prospect, opened up in promise, that we may be @ideeted by the darkness in which we
are now benighted. And let us not hide any tokdnmresent wrath from our eye, nor keep
them away from our heart, lest we cease to canejtoce in the glory that is yet to be
revealed. Let not the darkness and the troublardisg, till we become so faint in heart that
we can stretch no vigorous hand to our generatewmice. And let us not withhold our
prayer, any more than our service, from the gerera the midst of which we are. Even for
a multitude “laden with iniquity” there is merit emgh in the blood through which we may
plead in their behalf with God; and divine mercynBnite in its bounty, as is the blood in its
merit, through which that mercy is expressed. Egegeneration of sinners can, by the
omnipotence of grace, be made broken-hearted pémitées, we collect them all into our
pitiful regard, and at the footstool of the ThrasfeGrace we may, for them all, send up a cry
for mercy. But let us not blindly press our suietlus not buoy up our hearts with hopes
which are unwarranted. We must submit to the sagetg of Him who will have mercy on
whom He will. Let us beware of the rude persistemtych refuses to yield to the will of
God, and to Scripture limitations of its hopes.

Whatsoever our hand findeth to do, in the Lord'sneaand strength, let that work be
done. This is our season in the vineyard. The Mdsie chosen for us our term of service,
and let us not murmur because our lot has notrfalte other days than these. Let no wistful
longings induce us to forget the aspect of thegmesme. If we may not ask to be ravished
into listlessness before present duty by the johagde, nor to be dazzled into blindness to
present sin and wrath by the glory on which the afybope is resting, let us not be scared
back from sweet anticipations of what is promisgdh® gloomy aspect of the present. Let us
be more sensitive to present wrath, let us be rooyken-hearted because of present sin, let
us be more given to earnest prayer for presentyné&t us be more devoted to the work
which the Lord now calls us to do — then there wél a sweeter solace to our hearts in the

hope of dwelling at last where “there shall be nrencurse” for ever.
[February 1903]
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A Sermon.
By theRev. C. C.MACKINTOSH, D.D., of Tain and Dunoon.
MANASSEH.

“Manasseh was twelve years old when he beganga,fegtc. — 2 Chronicles 33:1-20; 2 Kings 21:1-18.

“Whatsoever things were written aforetime were teritfor our leaning; that we, through patience and
comfort of the Scriptures, might have hope” — Rosah:4.

Much solemn and important instruction is to be redr from the life of Manasseh, and
God's dealings with him.

He was the son of a man who was distinguished &sgmal piety, and who was
eminently honoured of God (2 Kings 18:3-6); one winast have been exemplary as a father
and as the head of a household (Psalm 101:2; IniChes 28:9). And it is a high privilege to
have such a father, involving in it deep respotigbiBut his father was removed when he
was but twelve years of age. This, in any circumsta, would have been a terrible blow, but
more especially when, at so early an age, he wasdiapy the arduous and dangerous station
of king of Judah. What particular influences wetrevark to ensnare and corrupt him, we are
not informed. But if Hezekiah had been pre-emirienpiety, the son proved pre-eminent for
wickedness. “He did evil in the sight of the Loli#te unto the abominations of the heathen,
whom the Lord had cast out before the childrenso@dl,” and the evil is specified with
fearful minuteness (verses 2-10). He began by timguhis father's memory and his father’s
God, by “building again the high places which Haabkhad broken down.” And, as though
this had been a small matter, he proceeded tols$tatholatry, rearing up altars to Baalim,
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and worshipping all the host of heaven; experiemthe vanity of his idols, but endeavouring
to make up by their number for their vanity. Hefpreed the name and the house of God, and
set God at defiance, building altars in the hodgb@Lord and in the two courts of the house
of the Lord for all the host of heaven, and settngarved image, the idol which he had
made, in the house of God. He was guilty of thetmmsolting cruelty as a father, causing his
children to pass through the fire in honour of it Moloch. He made a covenant with hell,
abandoning himself to the most degrading supearstitie made Judah and Israel to sin, and
he shed innocent blood very much, till he haddillerusalem from one end to the other. And
all this was aggravated by his being the son ohsutather, and by his being king of Judah
where God was known; by past judgments of God agahe wickedness of rulers and
people; by his long continuance in sin; and by gblemn warnings which he received and
despised, — for “the Lord spake to Manasseh aristpeople, but they would not hearken.”
This whole description presents the character ob@nageous, hardened sinner, past fear,
feeling or shame. And who would expect anything d@lsan that such a heaven-defying
sinner, after filling up the measure of his iniguivould be driven away in his wickedness?

But “the Lord brought upon them the captains of hlost of the king of Assyria, which
took Manasseh among the thorns, and bound him feitars, and carried him to Babylon.
And when he was in affliction, he besought the Lbisl God, and humbled himself greatly
before the God of his fathers, and prayed unto lainat he was entreated of him, and heard
his supplication, and brought him again to Jerusatgo his kingdom. Then Manasseh knew
that the Lord he was God.” He was afflicted, angl dffliction was sanctified. The severest
affliction has indeed no power in itself to brirfgetsinner to his right mind. No doubt there
are some things which a sinnmaustsee and feel in the time of sore affliction; faample,
the vanity of the world, the misery of being withhdrue hope in God, the bitterness of sin;
but all this may be seen and felt, and yet theth®athe more hardened and closed up against
God. The fetters and the dungeon, the change fratmand greatness and power to misery,
disgrace, and ruin, might have produced in Managszihepentance of a Cain or a Judas; but
without grace this would have been all. Howeverthm Lord’s hand, and in connection with
His word, affliction proves efficacious for breagirthe stubborn heart and humbling the
stoutest sinner. And the Lord often makes precimgsof it, and begins a precious work with
such painful dealing.

How long he may have remained stupified and sulleder the hand of God, a prey to
the workings of tumultuous passions, endeavoursigeacould to endure what he could not
resist, or brought down and terrified without bemgmbled; what a hell may have been felt
in his breast when he had but his own heart to conenwith and a God whom he still strove
to forget; or what temptations to self-destructiom may have been visited with in this
situation, we know not. But it pleased the LordHis sovereign mercy to visit him, and,
instead of leaving him under the dominion of a obate mind, to let in so much light on his
dark understanding as made the existence, theques@d the nearness of the one living and
true God real to him. It was then a truth that Gxpdhe God of the Bible, the Creator, the
great and terrible God who had spoken from Moun&iSt the God of his fathers. He felt His
presence; with Him he had to do; against Him he Ibeeh sinning and contending for a
lifetime. Conscience now awakened from its longgleand what a charge had it to bring
against him! Sin began to be seen in its true eslademory wakened up. His past life was
before his view. The instructions received in chddd were remembered by him. The image
of his godly father stood before him, and the insagkthe souls he had slain. What had he
been doing on God’s earth till now? Oh! how infadgahad he been! How truly had he
approved himself a child of the devil!

Oh, had he but life to live over again, with ite@ous years to be redeemed for God, its
blessed opportunities for glorifying God! But thannot be. What would he now give to
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efface the black catalogue of his sins? But thieeg tvere in God’s book, and in the book of
conscience too, in all their enormity and inexclsiadss and aggravations, charged with the
wrath of the Almighty. Where shall he look for cantf? The arrows of the Almighty are
already within him; he is in the hands of an an@od, a God who has often reproved him,
while he has hardened his neck.

Must he then become a vessel of wrath? Must hedspenever-ending existence in
cursing the day of his birth? If, out of the dunggebe sink into the abyss of hell, he feels that
he must carry with him the conviction that he wilifferjustly. How often has God called and
he refused? how often has God stretched out Hid bad he has not regarded? May He not
then now “laugh at his calamity and mock at hig?e®ut oh! if what he apprehends of the
wrath of the Almighty and the agonies of a guilgnscience be so insupportable, what will
the full experience of that wrath be? — to lie dowreverlasting burnings! See the change
which the letting in of the truth on the mind (ttneth about God and sin) has wrought in the
proud, hardened, remorseless man! See how his leneiés together, and how dismay may
be read in his countenance, while he expects almmshentarily the execution of the
sentence in force against him!

Is there themo hop® Is he falling into black despair? and is this tiagible sight that
our eyes witness, that we may take warning? IsnSaggat when he says, “Faithfully hast
thou served me during a lifetime; now thou art nforeever. Never did | lose at the eleventh
hour one who had served me as thou hast done!”

Adored be the grace that kept Manasseh from desfar Friend of Sinners was in that
dungeon, in the exercise of the love which, infteess of the time, was to be poured out on
the accursed tree. It was written in His Word, “Tlherd, The Lord God, merciful and
gracious, long suffering, and abundant in goodresstruth, keeping mercy for thousands,
forgiving iniquity, and transgression, and sin” @xs 34:6). Surely Hezekiah would have
sought to imprint these words on the heart of hikicthey may have come to his mind now.
And it was also written there, “If from thence thshalt seek the Lord thy God, thou shalt
find him, if thou seek him with all thy heart, amdth all thy soul” (Deuteronomy 4:29).
There was, then, nothing too hard or too rich fochsa God. How wondrous, beyond
conception, the patience that had been exercisedrds him year after year! If there were
such riches in His forbearance, what untold anccarthable riches must there be in His
saving mercy! Might it not then be that even sike |his might be pardoned, a polluted
wretch like him be cleansed, and a rebel such dsate=ver been be reconciled? Who could
tell what such a God could do? And was there r@rager suited for such a case as his? “For
thy name’s sake, O Lord, pardon mine iniqQURYR IT IS GREAT (Psalm 25:11).

His pent-up feelings give themselves expressiannew way. Rivers of waters run down
his eyes, while he prostrates himself before G&ehtld, he prayeth!” Solemn, blessed
sight! — the chief sinner making confession; fremfession, no longer wrung from him;
confession whichmust be made, though the Lord should cast him from sight; full
confession, without any reserve or attempt at jeslification; particular confession — his
sins crowding upon him or kept before him as paskaning, in all their aggravations as
against light and privileges and obligations andlidgs and warnings, as against God — and
such a God. Condemning himself as a beast, a dea$ deserving of the lowest hell,
humbling himself before God, the Holy One, in whasght the heavens are not clean;
humbling himself “greatly” before the God of higHars; crying with groanings that cannot
be uttered; yet making supplication for mercy amdd heart to turn to the Lord; and making
supplication too, that, if it were consistent wilie Divine glory, not only might his sins be
pardoned and his nature renewed, but that he nhightestored to the place and country
where he had so long dishonoured God and beenlamsoderer, that he might bring forth

Sermons from the F P Magazine vol 7 p. 73



fruits meet for repentance, and weep in sackcletbre his people, and endeavour to awaken
them to a sense of the wickedness of the coursehith he had seduced them.

He prayeth: but oh! how little has he confessed! Hest pray again. How faint,
comparatively, is his sense of sin, how wretchaéd@dequate his humiliation! He must pray
again. How unspeakably precious the blessings whélseeks! How can he rest one hour
without reconciliation to God? And dare he aftérhalpe that God will hear his cry; that he
shall ever know Him as the God of peace on eartBtamd in His holy place above? (Psalm
24:3,4). Surely not for his prayers’ sake dare herish any hope. Yet mercy he will seek,
and at His footstool will he now be found.

Behold, then, he prayeth! Amidst temptations arsg¢aliragements, he still prayeth; with
a deepening sense of sin, of his own sinfulnesdasdrt of wrath, and of the pollution of his
prayers, he still prayeth. While there is no présesponse, while his burden increases and
while the hope that had entered his breast is dlneagly to expire — for it is hard to pray
while there is no present answer — he still waitsdod.

And God’s time came, whether after days or weeksnonths, for making Himself
known as the Hearer of his cry. The Lord “was attgd of him.” For He delighteth in
mercy; there is forgiveness with Him for “all manr@ sin and blasphemy” — for all sin
confessed in Christ's name; and He is the heargrayer. He cannot deny Himself. He
delivered him from his fears, spoke peace to his, smd took him out of the fearful pit. He
said, “Deliver from going down into the pit; | haveund a ransom.” Not only so, but He
brought him again to Jerusalem, to his kingdomsT¥as indeed special mercy — to give him
some little time on earth for manifesting the degtlhis repentance, and for glorifying God,
by making confession and by seeking to turn otfrera the error of their ways.

“Then Manasseh knew that the Lord He was God.” Wineaffliction, He had known
Him in His power and holiness and jealousy; He hkm&w Him in His grace, in which His
glory specially appears. “Who is a God like unteghthat pardoneth iniquity, and passeth by
the transgression of the remnant of his heritagefetaineth not his anger for ever, because
he delighteth in mercy” (Micah 7:18). And he broudarth fruits meet for repentance,
walking humbly with his God, establishing His trwership, and exercising his authority for
the suppression of all idolatry. And these effostsre accepted, and, in some measure,
acknowledged by God.

Yet we read, after all the reformation wrought msidh, “Notwithstanding the Lord
turned not from the fierceness of his great wratherewith his anger was kindled against
Judah, because of all the provocations that Mahasse provoked him withal. And the Lord
said, | will remove Judah also out of my sight] aave removed Israel, and will cast off this
city Jerusalem, which | have chosen, and the hotigéhich | said, My name shall be there”
(2 Kings 23:26). Thus Manasseh had sealed the tehpain of the land, whildhe was
plucked as a brand from the burning. Tgy a hardened sinner obtain mercy, and souls
whom he has tempted and led in the way to destrutte left to perish. An awful truth, yet a
truth; and unless this were the case, “who couldsheed?” for who, by his sins of
commission or omission, has not been in God’s sagihtturderer of the souls of others? But
what an overwhelmingly affecting consideration ke tchild of God, that while he has
obtained mercy, others, perhaps far less guilty theg whom he may have been instrumental
in hardening, have been left.

We do not know how many years he lived after hisrrefrom Babylon. We cannot
doubt that he loved much, and, even while rejoiegmthe grace that could gloriously pardon
and transform such a sinner, sorrowed much. Nordvba feel it necessary to conceal his
sadness; for his case was an extraordinary onk;treaand ought to know what reason he
had for being of a sad countenance; and it is fnebthat it was by his own desire that he
was buried, not in the sepulchres of the kings,jihis own garden.
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The lessons to be learned from this subject arle as¢hese: —

1. The wickedness of the heart — not of Manassbbat only, but of ours: — no
outward means, or privileges, or providences, #filhemselves avail to change it. We learn,
too, how “one sinner destroyeth much good;” — adesspecially applicable indeed to one in
a station of much influence, but also generallyliapple. It is easy to do evil in this euvil
world: but it is hard to do good; it is a continmadrking against the stream.

2. Be anxious to improve the time of affliction. $Hi& surprised youn your sins?0h!
entreat the Lord to have mercy upon you, lest ymukl be taken away with a stroke, or lest,
while outwardly delivered, you be left more hardétiean before. On the other hand, is it as
achild you are corrected? Receive the evil of afflicteanfrom a loving Father, who chastens
you for your profit.

3. Let us learn the superabounding character ofithee of God; its power to take away
the stoniest heart, its riches to make the guilsemer white as snow. Who would not have
said, “What an awful reckoning with his Judge aw/ditis man!” yet the Lord had mercy on
him. The last was made first. Beware, then, of-sgliteousness. God saved Manasseh for
His name’s sake; and if He saves you, it will berfo other reason. Have you been preserved
from open sin? give God the glory: but take cast y@u stand on your good character in the
presence of your Judge, and it fare with you a& wWie Pharisee in our Saviour’s parable
(Luke 18:14). But turn not His grace into lascivsoess. Manasseh’s case, like that of the
dying thief, is an altogether singular one. How feavdened sinners are converted, how few
who lose the time of youth are converted! “To-dafjle it is called to-day, harden not your
hearts.” And let us not despair of the salvatiorverfy unlikely characters. Is there one over
whom you have been grieving, whose case you hage trging to keep on your spirit at a
throne of grace, but of whom you are ready to lospe altogether? Think of Manasseh.
Think of the grace in which there are exceedingesc Faint not in prayer. “God’s thoughts
are not our thoughts.” There are last which shalfitst.

4. Let us improve this subject, as a remedy agaiespairing thoughts in regard to our
own salvation.

There may be many of my hearers who have no feltl ¢ such an exhortation, because
they have light views of sin, of God, and of salwat The Lord look down in mercy upon
them, and awaken them to a sense of the straibfetbe gate ere they be left without for
ever. There may be others who have a constantfeefi uneasiness and insecurity arising
from an unpurged conscience, while at the same tive cleave to sin and feel as though it
were hopeless to expect to be delivered from itelVbonscience at any time speaks louder
than at other times, the tempter whispers, “Theraa hope;” and, loving their idols, they
continue to follow them. Oh! this is an awfully dgemous condition. If there is any one of my
hearers who realizes it as his own, | would wam hgainst the snare of the devil. There is
no hope if he continue to drown the voice of comsce, and to refuse to know the worst of
his case; but theris hope in the blood and grace of Christ; and if kagh, it will not be
because Christ’s blood could not cleanse him, awhise Christ's grace could not humble
and sanctify him, but because he would not provas€hand would choose death. “Come
now, and let us reason together, saith the Loaligh your sins be as scarlet, they shall be as
white as snow, though they be red like crimsony 8tell be as wool.”

But the child of God, the Christian, needs this aidition too. He may now have
“peace;” he may come yet to be in deep waters. WBed giveth quietness, who then can
make trouble? and when he hideth his face, who ¢harbehold him?” (Job 34:29).

There was an eminent saint, an eminent minist&hwoist now in glory, who in his dying
sickness was sorely exercised in regard to the sfdtis soul. The enemy thrust sore, and he
was brought very low. His sins possessed him, Gfad's was hid from him, and hope had
well-nigh expired. While in this anguish of spiriine night he dreamed a dream. He was not
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one of those who put any trust in impressions odrieams apart from the law and the
testimony. But God can still make use of this mefansnstruction and for admonition. He
dreamed that he saw heaven opened, and a compproaap and go in, and the door was
shut. In this company he beheld Abraham, and Isaad, Jacob, and many of the Old
Testament saints, and some whom he himself had ikknout he could not get in along with
them. There was a pause, and again the door waedpaend again a company approached,
and in this company he knew many; but he couldgetin along with them, and he began to
tremble exceedingly. A third time the door was agknand another company approached,
and they went in one after another; and terror bégaseize upon him, and his knees smote
one against another; when all at once, looking dotne saw Manasseh — Manasseh who had
made Jerusalem stream with blood: “and,” said tyiegdsaint, “I crept in at Manasseh'’s
back.” Thus he found peace, and thus he died, gawithing to trust to but this — but it was
enough — “This is a faithful saying, and worthyatifacceptation, that Christ Jesus came into

the world to save sinnerss¥en the chief
[March 1903]

Outlines of Sermons.

By the lateREv. JOHN SINCLAIR, Bruan Caithness,

Preached on September 1st, 8th, and 22nd, 1839.
(Continued from volume 6)

“Jesus answered and said unto him, Verily, vetiggy unto thee, Except a man be born again,
he cannot see the kingdom of God” — John 3:3.

The marks that have been given of those who hase bern again are: —

1. They do not commit sin.

2. They have a new principle of life and new sttBnd@here can be no good thought
without this. They have a new rule; there is nocpeaithout this. They are made fools in
themselvesA Christian without the Word is the greatest foeereyou met; he knows not
what to do in spirituals or temporals; he is a maithout eyesThey have a new end. The
divine glory lies near their heart. They are ndiséad with self-praise if God is not glorified
in word, or relation, or ordinance. Self is thedm of their soul, instead of being their god.

3. They overcome the world. They are soldiers; €hs their captain of salvation.
Their armour is spiritual — the Word and the Spifihey are more than conquerors, they are
spoilers, they trample the enemy under foot. TBaiptain holds their hand; He teaches them
to war; to break bows of steel in pieces, and &rleap a wall.

1. They overcome the wicked one. Satan’s armotakisn away.

(1) The Lord takes away the lying spirit that istireir hearts, and makes them to
believe and receive the love of the truth that timayy be saved.

(2) He takes away a guilty conscience by the blafod@hrist.

(3) He takes off Satan’s shoes. These are of tmiread on the blood of Christ. He
puts on the preparation of the gospel of peaceaith fand practice. He takes away a
prayerless spirit and puts on concern, never toub®ff. The sinner is a concerned, preparing
man now.
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(4) The Lord takes away unbelief of law and gosféle unbelief of the former
tended to ease; that of the latter, to despair. thiheatening is urging on the sinner, the
promise is drawing him.

(5) The Lord takes away the “no hope” of those wahe fearful. This is a powerful
piece of Satan’s armour. “There is no hope: no;l foave loved strangers, and after them |
will go” (Jeremiah 2:25). “There is no hope: but wil walk after our own devices, and we
will every man do the imagination of his evil héaferemiah 18:12). When this
hopelessness comes in, it is one of Satan’s mastes) whether the person be under concern
or not. Satan tries to keep the person in eas®, dnve him to despair. Now, the Lord gives
hope, though it may be hardly seen; He keeps wgxpactation in the soul, a peradventure, a
“Who can tell?” which keeps the soul seeking. Oy lpmor the creature is whehis is for a
moment out of sight!

(6) The Lord takes away blank deism. He sends tbedWand teaches them to use it.
It is the sword of the Spirit. In short, he takesag the stony heart, and then Satan’s armoury
is spoiled to him.

When Satan’s armour is spoiled, his power as aerisi gone. He had nothing in Christ,
and by that he loses his power in believers. Thay disobey his commandments, refuse his
tribute-money, and renounce his service and arrhgy have another Captain now. And then
as a god he loses his worship. They do not calhishname. Formerly they would be
swearing by his name, and by the name of God abrdisr. They do not worship the golden
image he has set up, the world which he callsThey need a Saviour for their souls. Their
eyes are now so open that the whole world cantobdém.

(1) Has he had his captivity in you overcome? Duesun away with you in morning
and at night? Does he run away with you on the &hbioom the Church? And does he take
you away from the people of God?

(2) Has his armour been taken from him? Have y@asee lying, or is there a lie in
your right hand? Have you got on the breastplatggbteousness, faith, and love? Have your
feet been shod with the active preparation of thepgl? Have you the shield of faith, the
shield of promises and threatenings? Have you foelmet the hope of salvation, and the
sword of the Spirit? Can you work without the le®te

(3) Is Satan, as a friend, cast out of you? Ardaws tribute, service, war abandoned?
Or are you on his pension list?

(4) Have you given up his worship as a god? Do y@y to him, and can he say, “I
am thy god”? Oh, horrible!

2. They overcome the men of the world. They ovednem in their doctrine. If you
are in a religious family, you will be feeling iatd to keep up with them; if in an irreligious
family, you will be examining their views. “Try th&pirits whether they are of God.” Many
children are in danger of being ruined by the doetof their parents, and the world, their
neighbours. Happy they who are not. They overcdmeniorld in their company. “I have not
sat with vain persons, neither will I go in withrsdemblers. | have hated the congregation of
evil-doers, and will not sit with the wicked” (Psal26:4,5). God is dishonoured, and their
souls are hurt. They overcome the world in theshfans. “Be not conformed to this world.”
They do not dress for fashion’s sake, but onlyrexiequite singular. They will not conform a
hair of their head to please a person who is #ffterfashions; when in part they do so they
will suffer in soul, and often in body. They ovenge the world in their threats. So did Daniel
and the three children. This is not easy. They@wae them in their favours. Balaam cannot
go beyond his commission, but willingly would toirgahe favour of the world; but David
says, “The law of Thy mouth is better unto me tttausands of gold and silver.”

3. They overcome what is in themselves. “The Ifishe flesh, and the lust of the eyes,
and the pride of life” (John 3: 16).
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Sept. 8th— We have mentioned three marks of the new birth.

1. They do not commit sin.
2. They do righteousness.
3. They overcome the world.

In speaking of the last — the overcoming of the dighe flesh, and the lust of the eyes,
and the pride of life — we made a distinction betwsin crucified and sin mortified. “They
that are Christ’'s have crucified the flesh with &féections and lusts.” Not shall, bbave
crucified. They are commanded also to mortify sinput it to death. This is the evidence of
having crucified it. “Mortify, therefore, your merais.” “If ye through the Spirit do mortify
the deeds of the body, ye shall live.” This sholat if sin is not being mortified, there is no
evidence of its having been crucified by faith ihriSt; and that unless sin be mortified, it
will mortify us.

Now, if sin has been mortified, several thingstane: —

(2) It has been discovered to be a traitor, a raatef. Many acknowledge, but do not
believe they are sinners. But when the Spirit coregonvinces, proves, demonstrates sin to
be exceeding sinful. He shows not only that gres will condemn us, but that all sin is
hateful in its very nature. “If | regard iniquitg my heart, the Lord will not hear me.”

(2) Sin has been tried as in a court of justicee @hilty person has been tried by the
holy law. The commandment comes; he is found guaitg condemned. The sentence must
be executed; either sin must be crucified, or tla@ must suffer.

(3) Sin is given up. It is given up with the whaleart and soul. Now, “Of Thy mercy,
slay my foes.” Then all sin is put on the Crossissof omission as well as sins of
commission. “One thing thou lackest.” All sins nave burdens. Now, the great aim is to get
sin dead, mortified. If it is not slain by the Cso# will be a mark of reprobation. Temptation
will return, but sin is now horrible. It is like ghost returning which is more dreadful than
when the person was alive.

Questions: Has sin been found? Has it been trieal? itheen condemned? Has it been
crucified? Is it now mortifying? Is it horrible? isterrible to us?

4. The fourth mark isove “Everyone that loveth is born of God” (1 John)4\We are
told at verses 8 and 16 that “God is love.” It is Mery nature to love, as if there was nothing
in Him but love. Indeed, He loves in heaven, beeaalsthere are holy; He loves on earth
what is holy; He loves in hell His justice. He lovrom eternity the Son and the Spirit. He
hates nothing but sin. He loves holiness and helggns. They that are born again have the
nature of their Father. This love belongs equallythtie three Persons of the Godhead. The
Father’s love appears in giving the Son to be gigetion for sins; the Son’s love in dying to
take away sins; the Spirit’s love in applying fock a purpose the precious blood of the Son.
This love is full of mystery, God giving up His Séor loathsome creatures lying in their
blood in the open field of nature.

None have love to God until it is put in them. “Blat, and hating one another” is the
character of all by nature. “And the Lord thy Goil wircumcise thine heart and the heart of
thy seed, to love the Lord thy God with all thirealt, and with all thy soul, that thou mayest
live” (Deuteronomy 20:6). Thus, the possessionhid tove is a sure evidence of the new
birth, as none have it but from the Lord. He is @ame of love, and out of that all true love
comes. It is in order to bring sinners back to ifage that Christ came to save, more than
merely to save them from punishment.

(1) Those who are born again love the Father. Tdreysaid to “love God and keep
His commandments.” Now, in this particular, it iery difficult to attain to proof and to
satisfy conscience. God is so exalted. No man sa¢im Him at any time. But faith brings a
report of Him from the Word, and in this way thegnee to love Him. Keeping His
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commandments is loving His commandments, wheroitgeds from love to their holiness as
reflecting His image. This is, therefore, an evickerof love to Himself, as if we had seen
Him. Examine yourself then on the ten commandmentkeir spirituality, and see whether

you love God or not. The Holy Ghost writes the camnaments on every new-born soul, and
then the soul begins to love God and keep His cammants.

(2) They love the Son, “Whom, having not seen,oye} in whom, though now ye see
Him not, yet believing, ye rejoice with joy unspeable, and full, of glory” (1 Peter 1:8).
They can get nearer the Son in human nature, getapparently greater love to the Son will
not offend the Father, for He speaks as if He Hifmsad additional love to Him in His
humanity — “Therefore doth the Father love me, bsed lay down my life, that | might take
it again.”

(3) They love the Spirit. They show this in weasseof their own spirit, and in
grieving for having grieved the Holy Spirit.

(4) They love the Lord’s Day, And this, becausks ithe most holy day. They call the
Sabbath a delight. Why do they not do so alwaystaise of the lack of holiness. Yet they
have drops of grief for their weariness of the SdlbbWould you love the Sabbath if you got
sin mortified, your case cleared, more life in ysaul, and the world cast out?

(5) They love the Word. “O, how I love Thy law!” i the most holy book; therefore,
they love it. Do you love the places in the Biblkieh reprove sin? They read it oftener than
other books, for they find life in it. Those whaefer profane books have no mark unless it is
that they are of the devil.

(6) They love the people of God. They love themalse they are a holy people.
They love them according to the proportion of hedig that is seen in them. They love them
even when they reprove, when they smite, and wiery seem to give no credit to
themselves. Notice Paul’s spirit in connection wathme of his converts — “And | will very
gladly spend, and be spent, for you; though theenadrundantly | love you, the less | be
loved” (2 Corinthians 12:15). They lament that eople of God are so few in their own
time. They do good to the household of faith, beeatey belong to Christ.

(7) They have love to all. They cry with the womainSamaria, “Come, see a man
which told me all things that ever | did: is notstlthe Christ?” Would you not wish to see
sinners brought to holiness, and then to heavenfoDdike to see grace in others more than
in yourself? And do you take shame to yourseltii@ want of it? Do you warn sinners out of
love, praying for a blessing? Or do you curse thierdeath? Would you be willing to part
with anything to save them, or to take any trouiole saving them? This love includes a
hatred to everything unholy in self and in othé&gse you thinking about your own family,
your neighbours, people passing on the road? Are thinking about the nation? If we
profess to love God, do we keep His commandmerits Iprofess to love Christ, what
hatred have we of sin and of self? If we profesowe the Holy Spirit, what about our own
spirit? If we profess to love the Sabbath, whabwf hearts on that day? If the Bible, what do
we think of our breaking the word? If the peopleGid, what of ourselves beside them? If
we profess to love all men, what do we pray fotlair behalf?

5. The last mark of the new birth we intend to gisgbelieving Jesus to be Christ.
“Whosoever believeth that Jesus is the Christ is bbb God” (1 John 5:1). Also, “Whosoever
shall confess that Jesus is the Son of God, Godlattven him, and he in God” (1 John
4:15). This was the first doctrine Paul preachedrathrist appeared to him with power, and
was revealed in him — “And straightway he preacGédst in the synagogue, that He is the
Son of God” (Acts 9:20). This was the confessiorPefer’s faith, “Thou art the Christ, the
Son of the living God (Matthew 16:16). This wasoalhe confession of Martha, the
Ethiopian eunuch, Andrew, and Nathaniel. Whosodetieveth that Jesus is the Anointed
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One is born of God. He said, “If ye believe notttham He, ye shall die in your sins;” and
also, “If the Son make you free, ye shall be fregeed.”

It was usual in Old Testament times to anoint petphpriests, and kings with very
precious oil. Elisha, Aaron, David, Solomon, Joaatg others were thus anointed. Christ
was never anointed with material oil; He was aremintvith the Holy Ghost (Acts 10:38).
This is a most precious anointing, showing thatw#es fully qualified for His great work.
The eternal God the Spirit rests on the Mediatar.sAch, He made a day of Pentecost; and
He is still the maker of all true revivals. Jes@idNazareth is the Son of God, equal with the
Father, the express image of His person, the agist of His glory, having all the attributes

of God, and therefore able to save to the uttermost
[March 1903]

[These Sermon Outlines were published in the fahgwr. P. Magazines: Volume V - November 1900,
January and March 1901; Volume VI - December 18@1l;, Volume VII - March 1903.]

Notes of a Sermon

By the lateREv. CHRISTOPHERMUNRO, Strathay.
[From Mr. Munro’s own MS. and hitherto unpublishedD.]

Preached at Kilmuir, Skye, 13th November, 1868.

“And looking round about upon them all He said utfite man, Stretch forth thine hand.
And he did so: and his hand was restored wholeasther” — Luke 6:10.

The account of the miracle recorded here is inttedwy the writer narrating some of the
circumstances connected with it. It happened th@tSaviour went on another Sabbath day
into the synagogue and taught the people. It sed¢mosigh they put others out of the
synagogue for acknowledging Him as the Messial,ttiey had no courage, at least as yet,
to cast Him out, or to prevent His teaching thegbeoTlhe reason why they did not attempt it
was the favour which the common people everywhbmved towards Him; and together
with this, there was an authority accompanying té@ching and presence that overawed
them and kept them in check or under restrainbsdhfat as yet none ventured to lay violent
hands on Him. They, however, spoke against Him, smgyht on every opportunity some
grounds on which they could accuse Him, and get elamdemned by the law. They were
here in the synagogue professing to worship Godtarldarn out of His law or word, for
Moses and the prophets were read there on eveta8glbut instead of worshipping God in
spirit and in truth, they were watching Him who @inom God in order to find occasion
against Him to arraign Him before their legal trilails.

It is to be feared these men have representativesii modern assemblies for worship;
that is, persons who come not to worship, not tonbeucted, but to find fault, and therefore
to have an excuse, according to their own view aftems, for neglecting worship and for
condemning all gospel institutions and all who nteimthem. Their presence and the sinful
motives that actuated them did not prevent Chresthfteaching. He knew their need of being
instructed, and felt pity towards them and all oshender the influence of ignorance and
unbelief; and therefore, as one anointed to preadu tidings to the meek and declare the
acceptable year of the Lord, He availed Himselthef present opportunity to declare the
gospel of the Kingdom. This is the duty to whichmalnisters are called, namely, to declare
the truth, whether men will hear or forbear.
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Christ saw one person in the audience that atttadis particular attention; and what
was it that drew His attention to him? It was ataer infirmity under which he laboured,
which did not affechis whole body, but only one member thereof. Butas one of the most
useful members; even the right hand, the use oftwis well known to all, and the loss of
which must be felt as a great calamity by everya® labours under that disadvantage.
From an expression in one of the Psalms — the 13@tlse 5th — we learn that its loss was
counted a heavy calamity among the Jews, as wdllim@among other nations and peoples,
for one deprived of its use is almost unfit for amgrk, and so far for earning his bread. On
seeing him, Christ no doubt was moved with compastr him, for He pitied people who
laboured under bodily ailments and wants, for waref His pitying those who had stayed
three days with Him and had nothing to eat. Helwesh then, on curing this man; but He
knew how His enemies would endeavour to make albarfcthis against Himself and His
doctrine. He then endeavoured to correct them, landeasoning with them lead them to
entertain right views and cherish a brotherly spiiie knew they would charge Him with a
breach of the fourth commandment, and He addrdébs®es with a view to convince them
how groundless these charges were. In effectsays unto them, “Do you not think that ye
yourselves observe this command?” To which questmdoubt they would have answered,
“We do, and have kept it from our youth.” “What vidwou do in the event of a sheep of
yours falling into a ditch on the Lord’s day?” “Weould take it out.” “Quite so; and |
suppose you would not think that act any transgeassf the law?” “No, we would not.”
“Now, here is a poor man with a withered hand, vdam do nothing to earn bread for
himself, and perhaps for a poor, widowed motherfasr a wife and helpless, starving
children; and is not his case as deserving of atteas that of the sheep?” To this they make
no reply. They could not answer Him. They werersitsl, but not changed. They allowed
works of necessity in the case of a sheep, butdvaot allow a work of mercy towards a
fellow-creature. And by this cold indifference thewgre guilty of transgressing that very law
for which they pretended to have so much holy Zealevidently they had no love to their
neighbour as to themselves. Thus zeal without kedge always misleads, for it led them at
this time to that which was contrary to the spfithe law, and therefore to the mind of the
lawgiver.

Christ, however, was not to be turned away from ¢¥i;» work by the opposition and
cavillings of ignorant and wicked men. His coursaswike that of the sun, far above all
created power and human malice to check or hirtdercalls the man, addressing him by
name, or points him out by the circumstance ofrigilst hand being withered. The man, in
obedience to Christ stood up. He was not of theesammd as the lawyers and scribes; he
heard Christ teaching, and by the time He concludedned an opinion of Him very
different from that which His enemies entertainedaerning Him. He would say of Him, as
others did, “No man ever spake like this persorfi§ during His teaching might have fixed
His eye upon him, and from that eye that afterwdod&ed upon Zaccheus, or that cast a
glance on Peter, with such effect, there might hgoree forth a power that touched his heart,
and gained his esteem and love and confidenceJélissh prejudices were at all events
subverted, and so he obeyed Christ. If he werbeftame spirit as the opponents, he would
not have acted as he did, for he would have loaksah himself as concerned in what he
considered sin. He did not, then, conclude thakthas any sin in obeying Christ, and so did
not believe there was any sin in Christ Himself.dAmhen he stood up, he thus publicly
professed Christ to be a teacher sent from Godkndges what sentiments and opinions were
entertained regarding Him by the leaders of higonaby those to whom he used to look up
as his teachers and leaders, and that the same wewntertained towards those who should
countenance Christ in the least. He knew he woelddrused of transgressing the law by
them, and regarded as an outcast; but he formédasuopinion of Christ that he resolved to
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cast in his lot with Him. Seeing his former teashdahen, and knowing their spirit and
conduct and authority, he was not in the leasimiatated. He did not fear what this man or
that might say regarding him. He did not fear wited scribe or that Pharisee might bring
against him, and if indebted to them for help ia Hisabled condition, he never thought of
the loss of their patronage and favour. No sooreCtirist speak than he obeyed.

See him, now standing among the people who wetiagsiin the synagogue, with his
hand hanging at his side withered and powerlessnanin the least afraid of the powers of
the lawyers and scribes. And if he were not afrdiel at whose command he rose up was less
so. Christ felt the peace of God filling His hedtte felt confident of thinking and acting
according to His Father’s will. Here was work whittwas His meat and drink to do from
His bowels of mercy and compassion, work which wsealsulated to please and satisfy Him,
and without being in the least disturbed by thesenee of opponents, He proceeds to
perform it. From the beginning He knew His enemiasew their combination and their
sayings against Him, but He heeded them not. Satdrhis emissaries are always at hand,
either when Christ is about to do any work of meycwafterwards — to try and prevent Him in
the former circumstances, or to cast a slur offtér &de has performed it. He healed a man
that was born blind before they knew that He djcaitd also the man that lay at Bethesda,
and as soon as both were known to have been héadgddid all they could to mar His work.
But He was never moved by all that they did or said

When the man stood up Christ asked them againpngafs it lawful on the Sabbath
days to do good or to do evil, to save life or éstoy it?” To this reasonable question there
was no reply. “Then, looking round upon about tredmHe said unto the man, Stretch forth
thine hand.” This look was an appeal to their ownsciences as to the reasonableness and
justice of the remarks made by Him, and for theetitiheir mouths were stopped; for they
could not gainsay what had been said. He then Saigtch forth thy hand.” To this the man
might have objected, and said, “Oh, | cannot d¢, fioa my hand is withered, and | have not
been able to move it for many a day; and it israngfe request on Thy part to ask me to do
that which everyone knows to be impossible for ame which Thou Thyself mayest know
also to be beyond my power.” The rest of the aumiesiso might be of the same mind and
look upon the command as unreasonable. Were hév¢opdpce to this objection, and sit
down with a feeling of displeasure and anger at Mino spoke to him, many people would
be ready to say that he did what was right andgitdperhaps some here would be ready to
join them in their views, for | fear that not a fewt a similar part when they hear Christ’s
command to do that for which they have no poweis Than, however, did not act in this
way. He believed that Jesus was able to cure himgstore his hand and so enable him to
stretch it out. The thoughts that went through rhisd most likely were of the following
nature: “I am not able to do this of myself, fdrdve had proof enough that my hand has lost
all power; but here is one that can do all thingsnmanding me to stretch it out, and
therefore | will endeavour to do what He bids m&nid in attempting this he found his hand
recovered strength, and that he could stretchrihfcAnd the consequence was that it was
“restored whole as the other.” This filled His enesnwith madness. How completely has sin
perverted and blinded man’s mind! The teaching gndd deeds of Him who came forth
from the Father, instead of producing a salutafgctfon these, only filled them with
madness. A madman does not care what he does @arldays ready to perform any work,
evil work, and to speak the most awful blasphemi&égse men hesitated not to consult about
putting the Son of God to death.

What a triumphant argument may be found here agthesview of those who maintain
that all the power of the gospel is of a moral ratarhere were never more persuasive
arguments used to prevail on men to turn from erno the truth than those contained in the
teaching and works of Christ, and yet no teachear ewet with greater opposition and
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hostility than the blessed Son of God. How clearby be seen here the truth of what He said
on another occasion, “I have not come to send pencearth but a sword.” Christ did not
intend that this should be the effect; but He kmean and how he hates the light, even the
truth of God, and that even when it shows him whkajood and what Jehovah requires of
him. Man’s low, blind, and miserable state canretiore clearly seen than by his hatred and
indifference to the truth, and opposition to Himomtame in the name of Jehovah to bless
sinners.

Having gone over in this manner the narrative doeth in our text, | shall now
endeavour to draw some practical lessons from Wasbeen stated.

l. Christ, who came to the world to heal souls frtme disease of sin, is seen here
engaged in that blessed and merciful work. He ¢ro@s place to place, and loves to frequent
those places where men meet in great numbers,pitoaygng the truth of what had been
written of Him, namely, “Rejoicing in the habitalparts of the earth; and His delights were
with the sons of men.” There was none ever on eanit loved men as men as He did. He
showed no regard for those accompaniments of ramk station to which so much
importance is attached by men in general. He didcaort the society of the honourable and
great in the world, He did not frequent the aboalethe great nor the palaces of kings, but
He spent His time among the poor, the sick, anttedised. We do not read of His making
any journey to pay court to Herod the king or thmrRan governor, but we read of His going
to the coasts of Tyre and Sidon to relieve a paaman and her daughter. We do not read of
His going to call on the governors of Samaria, wetread of His going there to meet a poor,
wretched woman, to call her and convert her tdfdita of the gospel. We do not hear of His
feasting with the grandees of Israel, but we rdddi® entering into the house of one Martha,
whose sister was Mary and brother Lazarus, andheir society enjoying rest and finding
delight in their simple faith in and love to Hirmdin the eagerness with which they drank in
His heavenly message, the words of the Father wHe&lsame to declare. Here we find Him
in the synagogue on the Sabbath day teaching thyglggeand taking notice of one who had
need of healing, and exercising His divine favaurdastore him. Christ is still present where
there are two or three gathered together in Hisenaand takes notice of any sick soul that
may be present, for nothing can escape the pieglangce of that eye that is like a flame of
fire. And as He is the same yesterday, to-day, fanelver, His pity for the wretched and
helpless has undergone no change since the dakiss dfesh, since the day He saw this
helpless man in one of the synagogues of Judéaisibelieved by all present? If so, wait His
time to take notice of you and to heal you.

Il. This man’s disease may be taken as an illustradf man’s helplessness as a sinner.
This man lost the use of his right hand by someatis or other that destroyed the nervous
energy, which loss, although the hand still livike la vegetable, deprived it of all power for
work. Man by sin lost spiritual life, and therefpteough he lives an animal and rational life,
yet he is dead spiritually; he can do no good; d® do nothing to please God; he sins and
comes short of God’s glory in all that he does.réfwe, instead of meriting life, he heaps up
for himself wrath against the day of wrath, andyfiendignation that shall destroy the
adversaries.

Man may think that he does good, as the Pharisé®ss,esteemed themselves righteous
and despised others. One may think that if he lgpad neighbour, kind and just in his
dealings, that he lives in a way that shall inbdjlilead him unto heaven. Another may think
that if he performs the external duties of religithat he pleases God. There were some
among the Jews who made long prayers, but at the sane swallowed up widows’ houses,
and thought themselves very good men. Others, wday bf hypocrites, think they are
themselves better because they have no form of rahgion; and many more flatter

Sermons from the F P Magazine vol 7 p. 83



themselves that though they speak and act foolighlgome extent, yet that they have far
better hearts than those who pretend to be veiyioges. Thus many imagine that they are
doing good, and will be accepted by God, while theyer did any really good work nor

thought any really good purpose. They know not Inelieve that the imaginations of the

heart by nature are only evil continually.

When Christ is to heal any or to save any, He firgés them a true sense of what their
state is, shows them by His Spirit and Word howtenatreally are with them before God. He
convinces them that they are sinners without amdgmd without power or inclination to do
any good, and that all they do is sinful, and tf@eethat they deserve no better than death.
This is not a mere opinion, but a matter of coneitiand experience. They are to try all their
thoughts and deeds by the standard of the divive dad find that all these are contrary to
the spirit and letter of that law. At the same titie conscience testifies clearly and
powerfully that the law is good and that every deserves, according to the Word, eternal
death. Then the sinner may try to do good and thrdording to the law, but this he finds
impossible; for sin, by the light of the law, rees/and operates more powerfully in the heart
than ever, which deprives the convinced personl dfopes founded on his works of law. He
now feels that he is low; all his high thoughtohself are brought down; he cannot look up
to God from this ground with any confidence; heneatfears that God may cut him down
suddenly and unexpectedly, and cast him into claekness, where the worm dieth not and
the fire is not quenched. He sees then his neatkoty; he cries for mercy — and has to wait
God's time to help, for he now looks for none framy other quarter. He looks on his right
hand and left, and lo, there is none to know hilihelp fails him. Here is a helpless one, and
yet if able to go about he is not idle; what wobk&lnot do and where would he not go if he
could expect to find help? He cannot but cry arahgy for he is burdened with fear and guilt,
and burns within with a vehement desire after selaaafter deliverance from the pit which
he seems to see opening to receive him, and frenmwtlath which he sees revealed from
heaven against him, and as if it were ready, lik@weerwhelming flood, to devour him. If he
could find Christ he would think no condition toart to bear, he would think no labour too
heavy; and so he is found diligently using the nseafirgrace. A cold, a windy, or a rainy day
would not keep him from going a short distancehi® iineeting or to the church. Many have
travelled miles and miles in every kind of weatlsrgd under many outward disadvantages to
hear the gospel, and in hopes to meet Christ. Ahdhow frequently has He spoken a word
in season to such when all hopes seemed clean gone!

lll. The manner in which He cured this man is ayvapt illustration of the manner He
applies salvation.

When He does this, or rather when He is about tdt,dapposition rises up to prevent
this, if possible; sometimes by Satan directlyotder times he gets men to join him in this
work so congenial to his nature. Here men werdgasgirs in this work, but they failed.
There are men still who are enemies to the crosshoist, who do all in their power to cast
reproach on Christ and His cause, who make a mbak eal earnestness, of all anxiety and
sore trouble for salvation and for finding Chrigt ane’s Saviour, and who condemn the
diligent and constant use of means. And othershdosame work by their carelessness and
hardened indifference, setting an example befotengaand old, and so strengthening their
fellowmen by their open indifference to the thirgsthe Spirit. But when Christ begins to
apply salvation no power can hinder Him, and nplessness on man’s part can baffle Him.

The gospel of salvation is called good tidings #ag joy. The saying or tidings is that
Christ Jesus came to save sinners, that He diedosedagain to save sinners and such like.
But this salvation purchased by Him must be appieeéach individual. Christ must speak
with power to every soul. In purchasing salvatiGhyist had to obey and suffer; in applying
it, He has to speak with power, imparting life e tdead, strength to the weak, light to those
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in darkness, and health to those sick unto dedtis. i$ what renders indeed tidings good. He
comes to such a soul in all the fulness that it laased the Father to dwell in Him, and
supplies that soul’s need. His wants are greajyasat that none can supply them but one who
has all the fulness of the Godhead dwelling in Hia.sends forth His word and this fulness,
this virtue goes forth from Him and terminates te heedy. He says, “Live,” and then
immediately life is there; He says, “Believe,” atign there is faith; He says; “Turn,” and
thenthey turn; “Repent,” and that grace is both impgginand called into exercise; He says,
“Let there be light,” and then there is light; “S&tich forth thy hand,” and immediately there is
power to obey. In this way He saves the dead,dsg the helpless. He gives them power to
believe, to lay hold of Himself; and whosoever bedis is saved, is healed, whatever may
have been the nature of his disease. If a caret@ss he is no longer one indifferent to the
interests of his soul or to the realities of etgrnif he was altogether taken up with the world,
he now sets his heart on things above; if carreayaby carnality, he now crucifies the flesh;
if selfish, he now feels an interest in his felloveatures, and prays for their salvation and
does all in his power to bring them to Christ. H@ow animated by a new hope which is that
of the glory of God; he has now new desires whighaiter divine, spiritual, and heavenly
things, even after God. He now delights in the eses of religious duties; formerly they
were but dead forms unto him, but now they are maarwhich he deals with God, hears
Him speak to him, and in which he speaks to Goddélghts in His word; this is one of the
rich pastures in which he feeds, and what a treaserhas in this word; what light he now
finds in it on God’'s name and ways; what light twe fpath he should go. He delights to
meditate on God’s laws, and at times enjoys that@evhich passeth knowledge. At other
times it seems to correct him; it serves as a nregliwhich in his mouth is bitter but in his
belly sweet as honey. Though severe and sharp dosexy of sin and error, yétis a
medicine of sovereign efficacy to heal. He finds gnace that is in Christ sufficient for him.
By Christ strengthening him, Paul could do all g§snThis is the effect of Christ speaking
with power.

Here we may find correction for an error into whitien are apt to fall concerning the
gospel. When they hear that they can do nothingn tthey are apt to ask why are they
commanded what they cannot, and so convert theebogp a covenant of works in which
all depends on man’s own ability. The gospel isantdw, but the word of salvation, a word
that brings salvation with it when spoken by ChHgnself. But are not men responsible for
their disobedience to the gospel? They are; andv@ayein which they disobey it is by trying
to convert it into a covenant of works, and theragine that they can and do obey it
independently of Christ’s grace and Spirit.

If, then, the gospel has come in power unto yohag found you lost and helpless and
put life and strength into your soul. Are you noelgless? None can strengthen you but
Christ. He is still in His Church. He still goesoaib doing good, He comes in due time, He
hears prayers, He sees the low state in which y@u_at Him hear your voice, and pray unto
Him to send forth His power. There is nothing taarch for Him. Wait for Him, and in
waiting for Him be not negligent, forget not youed, plead His promise, plead His love,
plead His work, cast yourself at His feet, besasghiim to have mercy on you. Let not any
man scare you away from Him; rise up in the midst acknowledge Him; in spite of all
opposition acknowledge Him as the Son of God, thlg 8aviour, one in whom there is no
sin, one able to save, and one that ought to bgedbe all that He commands. If challenged
and asked either by enemies within or without, Vdbyyou read God’s word, why do you
pray, why do you use means? Tell them that Chostroands you, and that you dare not
disobey Him.

You, who are dead in sins, who am no good, and who do not obey Him, remember
that you are doing all that lies in you to rejetiriSt and His salvation. Without Him you can
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never have life, you can never have peace, paatwhhope, you can never be healed, never
be prevented from going down to eternal death.nhetearnestly ask you, Will you choose
this death rather than listen to Christ, rathemthiarsake your own ways, rather than
renounce the world, the devil, and the flesh. Hae® in His word to you once more, saying,
Wilt thou be made whole, wilt thou be saved from andwrath? Without salvation from the
former there is no escape from the latter. Let meeanore beseech you to be reconciled unto

God, to come unto Him who now calls, invites, areloemes him that cometh.
[April 1903]

Brief Notes of a Sermon.

By the lateRev. DR. JOHN KENNEDY, of Dingwall.
(Taken by a Hearer.)

“My times are in Thy hand” — Psalm 31:15.

|. — The meaning of the words “My times.” By theserds must be meant not merely the
several parts of the thread or course of life, thet various phases of experience by which
that life may be chequered. Birth-time, life-tintkath-time are all in the hand of God, so is
each several movement of life between birth andhdemming, as it doth, from the Divine
hand, as a new token of goodness and a new protipotver. We live, move, and have our
being in God. But we speak of good times and hiandg, of glad times and sad times, and
we must reckon on the latter as surely as we deékseeformer. All these are under the
absolute control of God, and let none of us venitiee our future without realizing this truth.
The sovereign will of God determined the plan of loie down to its minutest details; and as
we are taught that every good and perfect giftamfabove, so we may ask, “Is there evil in
the city and the Lord hath not dat®’

All that is determined in the purpose shall infadifi occur in the providence of God, for
His will is His power, and He will accomplish aliddpleasure. Without either His permission
or His direct operation nothing can occur. How &g then, is the Divine sway over us,
and over all with whom we are associated. One dawoader that souls void of faith and
love should shrink from the sternness of the trédh;stern to awfulness it verily is to each.
How can they, while hopeless of God’s favour, amdysed by enmity to Him, endure to
think of their being so entirely in His power? Aryegrelude of Hell must it yield to such to
think of the Omnipotence of Divine control.

Let no one be satisfied till he can so think oftmses being in the Lord’s hand that he is
helped to hope and stirred to praise.

Il. — The feeling expressed in the text. The Psstimvas content that his times should be
in the Lord’s hands. His faith as to this encoudalgen hopefully to pray in time of trial, and
moved his heart to thankfulness.

To the attainment of this resignation and restelihéngs are essential.

(1.) A broken heart. — The contrite spirit has madguaintance, at a sinner’s worst, with
Divine love. He knows as others cannot, what Divgnace is, and there is an impression of
the Divine name in his heart which inclines himetgect what is good from God. He has
been at the cross of Christ, and has looked onva that passeth knowledge, and has
discovered it amidst all the awfulness of an extre@igxpression of Divine wrath. He cannot
abandon all hope of help from that love, and henoaiexpect an expression of it on the earth
not attended with some share of trial. He cannals®rbingly possessed by hard thoughts of
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God as others who know Him only as against thend Ais sense of unworthiness disposes
him to think favourably of the Lord’s most tryingalings. He can see mercy where others
cannot, and is disposed in the hour of soresttwighy, “It is of the Lord’s mercies that | am
not consumed.”

(2.) Faith fixing a loving eye on the glory of therd. — The believer finds in the Lord’s
name security for the perfectness of all His w&tsaped by wisdom, bright witholiness,
and fraught with mercy are all the times faith se@®ing from the Divine hand. Here, at any
rate, is there good ground on which to repose utiaeefficient government of God. It ought
to content us that the way of the Lord must bequériHe cannot err in judgment. He cannot
fail in government. But how rare is peacefulnesheadrt under such a sway!

(3.) A child’s hope in God- The Divine promise presents to the believer thjeat of his
hope. That promise cannot fail. It declares thiathéthgs work together for his good, and that
the course all along which the gracious providesfc&od shall thus take effect is to end in
eternal glory. His experience can never furnish geal contadiction of this word of grace.
All that God does must be consistent with the geegaecedent of the cross, as well as with
every word of His mouth. To the Divine eye this rhany is always evident, though,
meanwhile, it may be hidden from the child. He megkon that all things are against him
while the current of providence is surely bearinigy lon to the promised deliverance. But
when he can cry, Abba, Father, in faith as he Uftshis eyes to Him who is seated on the
throne of grace, he will resign himself without @ese to His wise, holy, and gracious
disposal.

lll. — The lessons taught by the text.

(1.) Is it true that God has all our times in Hand? Then surely our first care should be
to be at peace with Him. How absolute is God’s poower us! He has brought that power to
bear on us in an expression of wrath, or in a wadrigrace. Hast thou truly cared to have
God on your side. Was there any hour in your péestim which this was your one great
anxiety? Your conscience must answer this questiongh you should refuse to listen to, or
to express, the utterance.

(2.) Is it true that our times are in the Lord’'satla? Then it is folly to wish to have them
in your own. That would be to give to the weakndgBy, injustice and cruelty of a sinful
worm the management claimed for Omnipotence, actiogording to infinite wisdom,
righteousness and love.

(3.) Are our times in God’s hand? Then you caniat fault with them as they come to
you without dishonouring God. Think of passing a@vexrse judgment on the ways of God!
Let all who would shrink from presumption and blasmy seek grace to preserve them from
mourning because of the dealings of Providencé. st presumption to pass judgment on
the ways of God? Is it not blasphemy to charge With having erred in counsel and failed
in acting according to His Word? Are your wayshe sovereign hand of God? Then seek to
be in His gracious hand yourself. There is Onelse hand is all the Father’s pleasure, and
His name is Jesus. He came to save sinners, acdlldg/ou to come as a sinner to Him for a
free and full salvation. O come and yield yoursetb His outstretched arms that He may
receive and save you. And from Him, who assuresctitaing sinner of salvation by His
grace, can come no times that shall not be fourmve been good when the end of all things

shall be reached.
[April 1903]
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