A Sermon.
By the lateRev. JOHN LOVE, D.D., Glasgow.

“Who is he that overcometh the world, but he thelidveth that
Jesus is the Son of God?” — 1 J&hh.

After we have emerged from non-existence, — whgrard by, the dawnings of reason
begin to appear in the breast, Satan is at hartlhenfirst secret whispers in the ears of the
soul are to this amount, “All is well; thou art earcellent and happy creature. All is fair and
friendly around thee. See how thy parents and dsetaress and admire thee. Fear not, thou
art come into a good world — a world richly furréshto make thee happy.” Such as these are
the early sentiments suggested to the unwary sothidartificer of destruction. They suit the
taste and the bias of the corrupted spirit of ntam.that fatal, pernicious dream is begun,
which, as to some, is hardly ever disturbed, iyt pass into another world.

By different means, and in various degrees, maeydittle roused up. Experience of the
disappointing vanity of the world, cool reflectiahge stings of conscience, the powers of the
world to come — these, and similar causes distuebsinner’s repose. He sees that this is an
evil world; that he is fallen into the hands of emes; that he must struggle for the life of his
soul. But what is the issue? Often these strugglhmye a dismal issue. The captive of Satan
rattles his chains, frets himself a little, looksind the walls of his prison, falls asleep again.
Perhaps he is terrified into quietness. Perhagedeoon imagines himself set at liberty, and
that the great conflict has come to a happy crisisy? He hath been alarmed; he hath heard
the Word with joy; Satan hath retired, as thougiwleee discomfited. And now the sinner’s
dream is sweeter, and his sleep more deep tharbefere.

In the midst of these things, the Spirit of the d.atters His still but awakening voice.
With a mixture of triumph and of defiance, the imsg apostle cries out, “Who is he that
overcometh the world, but he that believeth thaudeis the Son of God?” Triumph, ye
children of God, for yours is that victory in whiabthers have no share. Tremble, ye
philosophers, ye moralists, ye notional Christiapsur imagined victories will be your
confusion. Your enemies are yet in full power, avill not fail to ruin you, if you continue
afar from the only Deliverer.

That we may enter more exactly into the meaninthefimportant words of this text, it
will be useful to attend to the train of the inggirwriter’'s reasoning. He is inculcating on
Christians the practice of a very important duyttof mutual love. He holds up to view this
excellent grace, in a variety of postures; as gelaand splendid precious stone is turned
round in the hand of the artificer that, by bearhdight falling on it in different ways, its
diversified lustre may delight the beholder’s eJke apostle represents the peculiar love of
Christians to each other as inseparably connect#d megeneration, with the saving
knowledge of God, with faith in Him through the Mair, and with a sense of His sovereign
and incomparable love towards us. At the seconskevef this fifth chapter he excludes those
profane counterfeits of Christian affection whicte aometimes exhibited by unbelieving
men, whereby the love of the creature is exaltedhenruins of love to God Himself. His
words are these (verse 2nd), “By this we know thatlove the children of God, when we
love God and keep his commandments.” That is, mbf may we discover the genuine
sincerity of our love to God by its influence ta#lle in our breasts a supernatural warmth of
affection towards His children, but we may revdtsetrial — we may judge of the soundness
of our affection towards God’s children by obsegviwhether it springs from the right
source, namely, love to God Himself, and whethey éxcited and regulated by His authority
and precepts concerning it. For he adds (verse ‘3rHis is the love of God, that we keep his
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commandments.” That is, here lies the evidencethadative effect of sincere love to the
great and glorious God; that love brings the saulatwilling subjection to His sacred
authority in all things, and particularly in thgsist and sweet precepts of God which respect
our temper and conduct towards one another. Haativginced thus far, the inspired writer
adverts to the difficulties and obstacles whichifighe way of an unreserved and continual
observation of God’'s commandments. These diffieslthe anticipates by appealing, in
general, to the equitable and excellent nature lné fprecepts themselves: “His
commandments are not grievous.” But it might besotgd, “Though we grant the general
truth of that assertion, yet in such a world as this no easy matter to adhere inflexibly to
the divine rule of conduct.” The apostle answemrgg 4th), “Whatsoever is born of God
overcometh the world.” Still an objector might sdy, grant the new life infused in
regeneration tends toward such victory. But isthat new life very feeble and imperfect in
its degrees? How is it then capable of encountesmgnighty an adversary?” The apostle
replies — by taking hold of the infinite strength Xesus Christ, “This is the victory that
overcometh the world, even our faith.”

Then follow the words of the text, in which exclama the apostle is to be considered as
at once filled with a sense of the vast worth o fhristian faith, and fired with just
indignation against the empty pretences of philbsop Pharisees, and all others who
attempt to rival the Redeemer of the world by ping their disciples that victory over evil
which none but He can bestow. “Who is he that awaeth the world, but he that believeth
that Jesus is the Son of God?”

For the illustration of this subject it is necegstr make an inquiry into two things,
namely: In what respects the world is a Christimmemy? and, How faith in Jesus Christ is a
sufficient cause — the only sufficient cause —iofary over this formidable enemy?

To these two points of inquiry let us, my brethré&end our most serious attention,
looking upwards to the God of all grace, that whvie meditate on this grand victory, each of
us may feel it in himself; may even now triumph iotree world as a conquered enemy; may
inwardly bless the great Deliverer of our soulsg amay be prepared for every succeeding
circumstance of conflict in the spiritual warfare.

l. — In the first place let us look a little in tifece of this enemy, “the world.” That which
derives its existence, furniture, and powers framirdinitely good God — that which the
generality of men hug in their bosoms as sometborgsummately fair and delicious — must,
by a Christian, be treated with jealousy, with feaith distance, with hatred, with
indignation, with mortal opposition. The world mum dealt with as an insidious and deadly
adversary, and that for the following reasons:d #g fatal aim, thou glistering, thou ever-
eloquent serpent; it is thy aim to blind and deeetw understanding, to entangle and ensnare
my heart, to irritate the corruptions of my natuie,decoy me into evil by the charm of
example, or to compel me by thy menaces, by thyshuaments.

Let me speak coolly, and in plain terms.

I. The world is our enemy, by its influence to ebleeand corrupt our views of the most
important and salutary truths.

Divine truth, that is, the truth concerning God ainel spiritual system of things, is the life
and nourishment of the immortal soul. Those thingsrefore, are to be accounted hostile
and destructive in the highest sense which rolsthé of spiritual ideas and sink it down into
the regions of matter. “That which is born of thesh,” says the Redeemer, “is flesh.” “To be
carnally minded is death,” says the inspired aposduch is the strange influence of our
original corruption, that it diffuses poison thrdughe whole of nature. The system of
material objects which meets our bodily senseshéswork of God, and proclaims His
infinite perfections. But even here Satan entreadtimself, and he gains access to the soul
by every one of the senses of the body, and halbbjects which correspond thereto. Satan
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teaches us to think of sensible objects detacHealty God; then to stick fast in these objects,
S0 as to account them more real and substantial ttiiags divine and spiritual. Then we
loathe and recoil from the direct contemplatiorGafd. Then we adulterate and transform the
invisible things of God, mixing them with sensegdasinking them in the mire of matter. Is
not every one of us conscious of this process®alspo true converts. Can you not remember
the time when the circle of the visible heavensicitonfines your senses, was the prison
which confined all your thoughts; when you had haehy steady or vivid idea of any thing
immaterial; when all beyond the visible things ature appeared as a huge void and chaos,
without beauty or delight? At that time you livedithout God in the world.” When the eye
of God then looked into your souls, instead ofrtiheing full of the fair and powerful idea of
His divine excellency, He saw them in a state that of the ancient temple when abused by
the idolatrous Israelites, as the prophet Ezelastdbes it (8:10), “So | went in and saw, and
behold, every form of creeping things, and abonmma&leasts, and all the idols of the house
of Israel, pourtrayed on the wall round about.” IBigthe present situation of the multitude
around us. Were we to go into the streets and lsoofsthis city — were we capable to look
into the inmost souls of the people whom we meee-should, in general, find all summed
up in this, No God. The idea of God and spiritiihgs we should see lurking ignominiously
in chains in a secret corner of the soul, but, edpd and bustling through the heart, the
strong ideas of whatever can strike the eye, thetea taste, the touch, or smell — money,
goods, houses, honour, pleasure, and a counti@ssdf such things. These are the gods
which possess the temple of the heart in its costgte.

Such is what the apostle calls “the darkness afwhrld.” It is the darkness, not of this
or that monster, but of mankind; and because #bigeneral it forms a kind of impetuous
torrent, which bears down all that comes in its waywhich view the apostle speaks of the
unregenerate as walking “according to the courstisfworld.” And hence human society
becomes more corrupt in proportion to the multitoflenen who are collected together. It is
in great cities as though ten thousand pestilemipburs should meet together and condense
into one vast cloud of destruction. “I myself,” maach individual say, “am a mass of
darkness, error, and delusion. | live in a worldwmled with creatures of like blindness. Let
me go from house to house, from city to city, fr@montinent to continent, my trifling
sentiments of divine and eternal things, and miyfrage for the world, gather confirmation
from every person | meet with. For these are theireents which | find inscribed on the
countenances, conversation, and decisive condutiaakind — ‘There is no God, or if there
is, His favour is not worth courting — His anget mmrth fearing — in comparison of the big,
the solid, the substantial things which we arewadll assured of in this world.” Such, my
brethren, is the state of things in the wodd the world, and exclusively of that victory of
faith which the text presents to view. And is theret an enemy here? What is the
consequence of these things? It is that the getyeadl men have no ideas of God and of
divine truth but such as are feeble, ineffectuadl,an an endless variety of ways, tainted with
destructive error and delusion.

Thus the way is opened for all the other hostilerapons of the world. For when the
understanding is thus distempered and robbed sktheely views of God and divine things
which should govern the whole man — when this esdhse it is no difficult matter for the
objects of the world to steal into the heart andat@® possession of that sacred place which
belongs to the infinite God, who is to be confidedand supremely esteemed, desired, and
loved.

Then follows a dreadful irritation of that corrumpti of nature which consists mainly in
rebellious enmity against God and hostile maleva#eagainst man. For whether men’s
worldly lusts are gratified or disappointed the@ahts become more alienated from God and
from each other. If divine sovereignty gives théom,a season, their request, such indulgence
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strengthens that flame of pride, self-sufficienand self-complacency which burns in
opposition to God and our fellow-creatures. Or dd3valks contrary to men in their lusts,
and the selfish schemes of others succeed aghigst, then all the powers of the soul are
rankled with virulence against God and against nmahk

In this darkened and debased state of the soudxamples of the world, its frowns and
its terrors, are abundantly sufficient to suppressry rising of conscience, and to check
every aspiring effort of the soul towards deliveran

Such is the hostile influence of the world whertiily prevails. And in a way somewhat
similar, doth it operate in those molestations assiaults which respect believers in the Son
of God. Here, indeed, a mighty arm opposes itselfaushes that evil influence. But still the
aim and tendency of the world is to bring believiete darkness and error, to catch away
their affections from God, to irritate them agai@id and man, to draw them into evil by
example, or to drive them into it by terror.

We now see this Goliath — the world — stalkingtiartto the valley to defy the armies of
the living God; we see his fierce aspect, and kisarclattering of his brazen armour. Is this
enemy conquerable? Can any mortal being stand udhidocontest? Yes, it is possible to
overcome the world. It is possible in one way, nigmihat mentioned in the text. Faith in
Jesus, the Son of God, will do this business.

Il. — Let us now inquire, as was proposed, in theosd place, How faith in Jesus Christ
is the sufficient cause of so important a victomhe alone, exclusive cause?

A whole discourse might be very usefully employedlustrating the description of faith
contained in these words, “He that believeth tlegug is the Son of God.” This, however, is
not my present object. The nature of genuine faithbe somewhat unfolded in some of the
following observations. As to this particular acnbwf the Christian’s faith it may be at
present sufficient to take notice that a part & #éxercise of true faith is here put for the
whole. For though one article of truth is here raed, true faith hath respect to a variety of
other truths. And that something vastly higher thamotional assent to the truth is intended
by the faith spoken of in the text is manifest fréne effect here ascribed to faith, and
likewise by the first verse of the chapter, whegeneration and faith are connected together:
“Whosoever believeth that Jesus is the Christois lof God.”

But | pass on to exhibit faith as the conquerathefworld. It is so —

1. Because the believer realises and rests on stiemtsny of God Himself, opposing that
testimony to every other, whether from sense, ¢ae@son, mankind, or infernal spirits. That
this idea was full in the apostle’s mind appeapsifiseveral verses immediately following the
text (verses 6-10). In these verses the apostle dgen the firm foundations in divine
testimony of that faith which overcomes every eneimt us think for a moment what is
implied in taking hold of this testimony of God. supposes a discovery made of God
Himself to the soul, as possessing the attribut@fofite veracity, resulting from the infinite
perfection of His understanding, rectitude of Higl,vand majesty of His government. He
appears to the soul as God who “cannot lie.” Te taédd of the testimony of God respecting
the truths of the Scripture implies this farthethat the soul is illuminated to discern the
stamp of divine perfection impressed on those $uth see the glory of Godhead itself
shining forth in them. Where now is the world’stte®ny? What is the believer's language
concerning it? “Let God be true, and every maraa’liFor in this respect, as in all others,
“Before him the nations are as a drop of the bycked are counted as the small dust of the
balance.”

“Whom say men that | am?” Some, a mere man; sorsaparior angel. “But whom say
ye that | am?” “Thou art Christ, the Son of thariy God.” “Blessed art thou, for flesh and
blood hath not revealed it unto thee. On this nedkl build my church, and the gates of hell
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shall not prevail against it.” Such is the triumphavidence which attends the whole system
of divine truth.

But what are the things which, on this high autlyoof “Thus saith Jehovah,” are brought
to the believer’'s view? Let it be considered —

2. That faith brings to view an infinity of moral @mf penal evil, indissolubly connected
with the ways and courses of the world. Under ttneec of harmless entertainment, a little
liberty of thinking, necessary attention to lawfiifairs, a little inordinate fondness and
irregularity of enjoyment, a little lingering an@égligence — under the cover of these and such
like things faith sees the astonishing deformityd amnalignity of sin, calling forth the
infinitely good and holy God to prepare the abotimisery, to rivet the chains of everlasting
darkness, and to kindle those flames which, byrtifice, by no force, by no entreaties, shall
ever be quenched. Bring forth now thy vanities,utigaudy world, or thy boasting terrors!
The charm is broken, “for what portion is thereGxd from above? and what inheritance of
the Almighty from on high? Is not destruction te thicked, and a strange punishment to the
workers of iniquity?”

On the other hand —

3. Faith brings to the view of the trembling and Holea soul an infinity of good, of
felicity, and glory; for it opens a crevice througiich the soul looks into the inner shrines
of the loveliness and love of God; and when thdase, talk no more to that man of the poor
world. Wonder not at his seeming apathy. It is inom want of feeling that he is dead to
inferior impressions. His higher powers are othsenmengaged; they are carried aloft. He
dwells in God, and God dwells in him. He is gonwithe holiest of all; only his earthly
tabernacle remains for a little in the view of natst

4, But thou smilest, O world, thou fawnest, thoufpssest kindness and love! Go, thou
believer, “Behold the Lamb of God.” | see the spiags of love in His infant eyes. O, let that
suppressed understanding be quickly expanded;hktt wonderful heart of purity and
compassion diffuse abroad its perfumes! It is ddrwamk down, ye bright angels, and see
your glories eclipsed, your wisdom charged witHyfoyour flaming affections accused of
coldness, your tender compassions of indifferel¢id is this King of glory? What voice do
| hear? It is the voice of my Beloved! Behold, Hameth leaping on the mountains and
skipping upon the hills! But what is now in His &aHis body is on the cross, His soul in
the furnace of wrath, burning with unknown fiercem@gainst my sins. My heart and ways
are now His torment. But how does He look at me® fdith grasps the supporting
Omnipotence of Godhead; His love grasps a worldiomhers. He will bear them through
these flames and floods. Now the conflict is overisl got to the midst of the throne. What
sweetness is now in heaven! What new lustre gksianthe countenances of saints and
angels! But whom have | in heaven but thee, O #morable Jesus? What have | to do any
more with idols? Smile, smile thou upon me to dtgrn

5. But perhaps the present frame and fervour igambe trusted. It is not. What, then, are
the believer’s resources? Here | introduce thepasticular which is now to be mentioned.
Faith overcomes the world because, in connexioh tbse views of divine truth already
attained, it takes hold of that everlasting, divisteength, which is able to preserve, to
confirm, to renew, and to increase these preciossoderies, so as to secure and complete
the begun victory. A believer knows the deceitfgkef his heart, even in its best frames. He
knows also that new and astonishing trials maytakerhim, and that at length he must go
the way which he hath not formerly gone with histfeven through the valley of the shadow
of death. The world’s malice may add to his deatmes shocking circumstances. But Jesus
says, “Be of good cheer, | have overcome the waorégdn the First and the Last. Fear not, |
will strengthen thee; yea, | will uphold thee withe right hand of my righteousness. My
grace is sufficient for thee, for my strength isd@gerfect in weakness.”
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Such is the influence of Christian faith to overeothe world. Suffer me, my brethren, to
employ a few moments more in pointing out the —

Application of this subject. How exalted and powerful a thiaghe true faith of the
Gospel! Surely that faith which overcomes the wasldf the operation of God; — “It is not of
ourselves, it is the gift of God.”

How dignified is the present state of true belisVdhey are the people who, in God’s
infallible estimation, dwell on high. The highestrthly things are far beneath their feet.
Their thoughts, pursuits, and delights, savourictiovy and of heaven.

But they are destined to more sublime honours anthdre public exaltation than they
experience in their present pilgrimage. Yet adittvhile and the world shall see its
conquerors, with the Prince of Glory at their he@lde upright shall have dominion in the
morning. They shall stand with the Lamb, with crewsf immortality on their heads, and
palms of complete victory and joy in their hands.

Let us, therefore, put ourselves to the trial, Wketour faith is indeed of this quality to
overcome the world. Have you seen the world asn@mg, or are you secretly in friendship
with it? Has your bondage under this and otheritspirenemies become intolerable? What
were your designs yesterday at the Lord’s tableatvdhe your feelings now? Do you feel
this victory, or do you heartily groan after itéddre administer no present comfort to any who
are not included in those words of Christ, “Blesseel the poor in spirit. Blessed are those
who mourn. Blessed are they who hunger and thitest aghteousness.”

If we have found a true beginning of such victdey,us follow it out, and exhibit it in its
true lustre to the view of the deluded world. “Bet monformed to this world, but be ye
transformed by the renewing of your mind.” Thy itgkd carnality, O Christian, grieves the
Spirit and hurts thy soul. But it does more. Peshapme poor unbeliever, who knows thy
profession, is secretly watching thee, that he rmegn a judgment whether there is any
reality in those truths which thou professest. ®hen he finds little else about thee besides
the stench of a carnal worldly spirit like his owrhat is likely to follow? He may stumble
over thee into hell, though thou shouldst scranite heaven by means of that little sincerity
which was but little cherished and manifested gnpidurt.

Let us be solemnly concerned for those miserabiegbenho, either with or without a
profession, are overcome by the world, and helfamgard each other to the place of woe.
Are there any such in this assembly? Are theredrjiose who halt between God and the
world, who, for one morsel of meat, like Esau, fledir title to eternal blessedness? If there
are, | give them warning to flee from the wrath dome, and invite them to receive
deliverance from unbelief and all it's dreary et®edrom Jesus the Messiah, the Son of God.

Let those who truly fight against the world, andidandoegun to conquer it, confide still
more in Jesus Christ, and bless the Author of tteliverance. Let Him inhabit your praises.
Observe that signal passage (Galatians 1:3-5), wikbh | now conclude, “Grace be to you,
and peace, from God the Father, and from our Lesiis) Christ, who gave himself for our
sins, that he might deliver us from this present world, according to the will of God and

our Father: To whom be glory for ever and ever. Arhe
[May 1902]

A Sermon

By theREv. D. MACFARLANE, Raasay.

Prayer for God’s Presence
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“My presence shall go with thee, and | will giveérest” — Exodus 33:14.

The children of Israel were now encamped at thé dddount Sinai. Moses was on the
top of the mount receiving the law from the mouthhe Lord. During his absence the people
committed a great sin, by which they provoked tledLto anger, so that He refused His
presence with them during the rest of the way ® ldnd of Canaan. But at the special
intercession of Moses, and on the people repemtrtpeir sin, the Lord promises that His
presence shall go with them: “My presence shaligb thee.”

The promise must be considered in connection wighdircumstances in which it was
given, which are set forth in detail in the contéite shall therefore have to consider four
particulars, viz.: —

I. — The sin of the people;

Il. — Their repentance;

[ll. — The ground on which they received the pramind
IV. — The promise itself.

I. — The sin of the people. The particular sin dfich they were guilty on this occasion
was the sin of idolatry. They made a false gochnghape of a golden calf, and worshipped
that idol. This was “a great sin.” Every sin is ixga the great God, and is a violation of His
holy law; but of all other sins that of idolatry more directly against Him, and more
dishonouring to Him. It is a breach of the firsimomandment: “Thou shalt have no other
gods before me.” It strikes at the being and atteb of the one living and true God, and
seeks to rob Him of the glory, honour, and worstiie to Him alone as the Creator, Law-
Giver, and Redeemer of men. Except the unpardorabléhis was the greatest that could
have been committed. And it did not in the leadtigia their sin that they thought they
would worship the true God by means of the imagg thad made, for that was a violation of
the second commandment, which forbids the worshgppif God by images, or any other
way not appointed in His Word. All who worship Gby images are idolaters as sure as the
heathen who worship the gods which their own hdrad® formed. The people set up a false
god, and they did not stop there. One false stagsléo another. They also adopted a false
creed, they began to preach false doctrine: “Tlhesthy gods, O Israel, which brought thee
up out of the land of Egypt” — Exodus 32:4. Havoitanged their God, they would require,
in order to be consistent, to change their doctrAkred we see that their new doctrine is as
false as their new god. It was not true that it e dead idol that delivered them from the
bondage of Egypt. It was the living God, whom theayl so soon forsaken and forgotten, that
delivered them. He reminds them of this: “I am tlwed thy God which have brought thee
out of the land of Egypt, out of the house of bayela- Exodus 20:2. Why is it that so many
in our day have changed their creed? Is it not imedhey have, like Israel, changed their
God? It is not at all the God of the Bible thapreached and worshipped by many in this
generation, but a god of their own imagination,iraage set up in place of the living God.
Hence the change in doctrine.

The occasion on which this departure was made weshwWioses was up on the mount
with God. It is when God’s faithful witnesses aa&dn home to heaven the enemy takes the
opportunity of corrupting the Church, and of tugnimen from the truth. It was during Paul’s
absence the false teachers introduced the “othgpe}® which was “no gospel,” into the
Church in Galatia, which caused many to be remdveh Him that called them. When
Moses was in the congregation he was a check dagdoiatry, however much inclined some
of them might have been to that sin; but when he awsay the restraint was removed, and
the people sinned. One reason they adduced foddpiarture was that Moses left them, and
that they did not know what became of him — chapff.. Moses, they thought, served his
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time, and was good enough in his own day, but oy imust take the lead into their own
hands, make a new departure, and set up strange Botdwas not Aaron with them? Was he
not a good man? Yes, Aaron was with them, and Iseundoubtedly a good man. But he was
not so faithful and steadfast as Moses, and thetliat he was a good man only gave a better
opportunity to the enemy to turn away the peopmenfthe fountain of living waters to broken
cisterns that could hold no water, and to emboliiem in their sin. Satan prefers one good
man to yield to his temptations to thousands of in&ah. For he knows the people will say,
“A good man did this, and it must be right becaiiseas done by a good man.” And this is
an argument that is widely used in our day. If ypeak against the errors that are brought
into the Church, you are asked, Do you take upamsgif to say that the men at the head of
these things, or the men who are associated watm tih the church, are not good men? But
there is a fallacy in that argument. They wouldures first to prove that good men have
license to do wrong because they are good, whichatebe proved. There is no licence to sin
given in the Word of God. “These things | write airyou that ye sin not” — 1 John 2:1. On
the contrary, they are under greater obligationdatevhat is right, because they even profess
to be good. Aaron was a good man, but he did wramgn he made the golden calf. His sin,
however, was not a pure matter of choice; he wascowme by “the fear of man that bringeth
a snare,” which for a time eclipsed the fear of G&d; and his sin is a warning to all, and
particularly to those who connive at the idolatrpusctices of our day. God, who is a jealous
God, and who will not give His glory to another s praise to graven images, chastised
the people for this “great sin.” He gave tokensiaf displeasure against them for it.

(1) He refused to accompany them the rest of thngy: “I will not go up in the midst
of thee” — verse 3. Sin is the great cause why @G&ues His presence to individuals and
churches: “I will now return to my place, and hidgself from them till they confess their sin
and seek my face.” When they depart from Him Headspgrom them. And what is the good
of a church when God departs from her? She is ofiseo— she can only go from bad to
worse, and be an instrument for evil in the world.

(2) He threatened the destruction of the whole pegation — chapter 32:10, and three
thousand of them were slain at the command of trd.L“The wages of sin is death.” And if
death is the desert of every sin, surely the sidatry, which seeks not only to dethrone the
Most High, but, if it were possible, to put Him aftexistence, deserves the death that is the
wages of sin in the highest degree.

(3) The tabernacle was removed, and “pitched witttoei camp, far off from the camp”

— verse 7. The Lord was not to be found in the canpe people provoked Him to leave
them — and those who sought His face would requore to go outside the camp, before they
could find Him. There were some who could not lesBad without Him, and these went out
to seek Him where He was. History repeats itsdieré have been times in Christian lands
when the Lord’s people had to go outside the cdrapause their God had left the camp, and
could not be found there. Referring to the Jewislur€h, who crucified the Lord of Glory,
Paul says: “Wherefore Jesus also, that He mighttifarthe people with His own blood,
suffered without the gate. Let us go forth therefarthout the camp bearing His reproach.” —
Hebrews 13:12,13. Jesus left the Jewish Churchsahdp the New Testament Church. His
people followed His example — they too went withdlueé camp. The tabernacle is now
pitched without the Jewish Church; it is in the 8tian Church, and all who are awakened
by the Spirit to see their sinful and lost stated gheir need of Christ to save and bless them,
must seek Him where He is now to be found. In thee tof the Covenanters this had to be
done. The Lord was not to be found in the camp,tiscgeople had to seek Him whom their
souls loved in “the fields of the wood.” At the #nof the Disruption in 1843, those who
sought the Lord had to go outside the camp. Anah &edore the great crisis came there were
many who had to do this. In parishes where ther® avdead ministry the people of God had
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to hold separate meetings of their own outsidectingch, because they could not find the
bread of life ministered from the pulpit. There waaslisruption on a small scale before the
general Disruption took place. In some places tbepfe “came out” before the ministers
“came out.” And is it not a fact that another dgran was pressed upon us in 1893 by the
errors introduced into the church? — a disruptionvihich there were graver reasons than
those which caused the Disruption in 1843. Thertamde of the testimony left the camp,
and we followed it in order to have the Lord’s mmese with us, and that “the truth as it is in
Jesus” might be continued in our land, kept purd antire, and perpetuated to coming
generations. In doing so we have to bear the repro&Christ. But we are willing, by grace,
to bear the reproach of Him who bare our iniquitieslis own body on the tree. “The love of
Christ constraineth us.”

Il. — Their repentance. Repentance was necessarthey could get back the blessing
they had lost by their sin. It is necessary indase of all who would escape the wrath which
is to come: “Except ye repent ye shall all likewiserish.” That they were brought to
repentance we have evidence of in the context.

(1) We are told that they “wept.” There is sorraydly sorrow, for sin in repentance.
But before they mourned for their sin they werewwoced of it. Conviction of sin precedes
repentance. The Spirit of God convinces of sin, @wodks repentance in all that are saved.
The Spirit convinces by means of the word of tréthd in the case of the people of Israel on
this occasion their sin was brought home upon thgnthe word of the Lord through His
servant Moses. When Moses came down from the nfenharged them with their sin: “Ye
have sinned a great sin.” And when they were camdnof their sin, and heard that the
Lord’s presence was not to go with them, they “wept

(2) Besides their weeping, they stripped themsebfegheir ornaments. They were
commanded to do so. They, in their folly, strippeemselves to make a false god, which was
made of gold, to make their religion more attraetio carnal eyes and carnal hearts, but now
they strip themselves as a mark of their shamesanaw for their sin, for following their
own devices, instead of following the dictates afmHvho leads His people in the way they
should go. When individuals and churches that Haveaken the Lord, and changed their
God and their creed, are brought to repentancg sl strip themselves of their ornaments.
They shall cast off and cast out those things wiiey had introduced into the churches to
make the service of God more attractive to thealamind, things which have no warrant
from the word of truth, and they shall return te $implicity of the gospel. They shall cast
out human hymns and organs, and other corruptioais defile instead of beautifying the
service of Him who is a spirit, and is to be “wapgled in spirit and in truth.” There shall be
no hymns of human invention or organs of man’s mgkn the church, we believe, during
the glorious days of the millennium. These innamadi have a place in the church when men
are “on the down grade.” But when the church “ariaad shines,” as we are sure she shall
do, she shall strip herself of these “filthy ragarid put on her “beautiful garments.” Then,
through the power of the Spirit from on high, ahé gracious presence of the Lord in the
midst of her, all nations shall flow into her araide in her, for there shall be no reason then
for any to go outside the camp. The Lord shall dvmeher, and where He dwells His people
who love His name delight to dwell.

(3) Their sin was made very bitter to them. Sia HHtter thing, the bitterest thing in the
world, and the children of Israel found out in thexperience that it was so. Moses took the
calf which they had made, and burnt it in the fgepund it to powder, strewed it upon the
water, and made the children of Israel drink ef @hapter 32:20. Each and all had to drink of
it, Aaron as well as the people. So the carnathey had when they danced before their new
god was now turned into the gall of bitterness. sSThumust be with those who truly repent.
They shall drink of the cup of their sins all thdays in this world, and their sins after their
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conversion are made more bitter, as they are misteouring to God than the sins they
committed in the days of their ignorance. They mobitterly for their sins. Though God

forgave all their sins they cannot forgive themeslvThe sin of Israel was the sin of
backsliding, and it was therefore made very bittethem.

lll. — The ground on which they received the pramid/hat was that ground? Some may
say, “The people repented, and they received thssliig on that ground.” Repentance is
necessary to salvation, but it cannot be the grafnt “If righteousness came by the law
then Christ died in vain.” Repentance only prepdhedpeople for the promised blessing, but
they did not receive it on the ground of their rea@ce, nor can we receive the Lord’s favour
on that ground. What, then, was the ground? It thh@agnediation of Moses. The ground was
not in themselves, it was in another. It was in BdVioses, you are to bear in mind, was a
type of Christ. Behold, there is a greater than é4dsere! Moses acted as mediator between
God and the people, and through his mediation,tgp& they received God's favour. Christ
is the one mediator between God and man, andom ithe ground of His mediatorial work,
and that ground alone, that sinners obtain theslrlgs of salvation, and not on the ground of
anything in themselves, either in a state of natasethey are the children of wrath, or in a
state of grace, as they are the children of GoeyThare saved by grace through faith, and
that not of themselves: it is the gift of God.” Wdt not so, none of our fallen race could
have any hope of salvation. We must be indebtechtast for salvation; the people of Israel
were indebted to Moses as a type for the Lord’sgmee. Moses was in this instance a type
of Christ in several respects:

(1) He had no hand in the sin of the people. He peafectly innocent so far as that sin
was concerned. Christ had no hand in the sin opduple whom He came to seek and save.
“He was holy, harmless, undefiled, and separate fsoners.” He “knew no sin.” He is “a
Lamb without blemish.”

(2) Moses transacted with God on behalf of the [gopith the view to making
atonement for their sin — verse 30. Christ madeah atonement for the sins of His people.
He did this when He offered Himself in their roomdastead to satisfy the law of God which
they transgressed, and under whose curse they lcaitineir sins. “He is the propitiation for
our sins.”

(3) Moses made intercession with God on behalfhef people, and obtained the
blessing. Christ ever lives to make intercessianHis people, and obtains the blessing for
them. He pleads on the ground of His own merit.gddffered and died on their behalf to
secure salvation, and by His intercession He resethe blessings of salvation from the
Father, and bestows them freely, “without money aitbout price.” “He restores that which
He took not away.”

(4) Moses in his mediation had a special regardHerglory of God, while at the same
time he sought the good of the people. Christ idliateon had a special regard for the glory
of the Father, while at the same time He manifestesdwondrous love to His people in
laying down His life for them. “Father, glorify thyame.” “Greater love hath no man than
this, that a man lay down his life for his frierids.

(5) Moses, out of his love to the people commitetim, asked God to blot him out of
His book rather than that they should perish feirtkin. Christ was willing to be blotted out
of God’s book, so to speak, to be made a curserdtian that the people given Him in an
everlasting covenant should perish under the airige law. “Christ hath redeemed us from
the curse of the law, being made a curse for unsed was great, and acted nobly for the
guilty people of Israel, but oh, there is a gredtean Moses here, the Son of God, the
brightness of the Father’s glory, and the expressye of His person, made in the likeness of
sinful flesh, yet without sin, except by imputatitrumbling Himself, and becoming obedient
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unto death, even the death of the cross, that Hilsygoeople might not perish but have
eternal life!

(6) Moses found favour in the sight of God, andriekes that a plea in his intercession
for the people. Christ has been, and always isawour with God. “The Father loveth the
Son.” He loves Him even when He is pleased to brtisn, and to give Him the awful cup
of wrath to drink, the cup which His people woule dirinking to all eternity had Christ not
drunk it in their stead. And the blessed Mediatakes the Father’'s love a plea in His
intercession on behalf of those whom He redeemeHibyblood, that He might have them
with Him where He is now, sitting on the right hasicthe majesty in heaven: “Father, | will
that they also whom Thou hast given me be with rheres | am; that they may behold my
glory which thou hast given me, for thou lovedst bafore the foundation of the world” —
John 17:24. Let us then seek to know Christ, antbve and serve Him; and in all our
approaches to God to have our eye, the eye of, fixdld upon Him for the pardon of our
sins and the acceptance of our persons and ser¥eess the mediator between God and
men, “the way, the truth, and the life.” No man @imto the Father but by Him.

IV. — The promise: “My presence shall go with thaed | will give thee rest.” This is a
great and precious promise. It was given to theleeaf Israel in the time of need. It was not,
however, peculiar to them; it belongs to the Longkople now, and they need it as much as
the people to whom it was originally given. Youthms large congregation, who are His
people, need this promise, and it belongs to yoau ¥re, this last day of the feast, going
down from the mount of ordinances, and you needLthrd’s presence with you. You are
weak and helpless in yourselves; without Christ gan do nothing; but here is a staff He
puts in your hand to lean upon, and to supportigogour wilderness journey to the rest that
remains to the people of God. When Israel was ontbveeak he needed support to enable him
to follow the Lord in the path of duty, and we rahdt he worshipped leaning on the top of a
staff. This promise is a staff to strengthen thakveands, to confirm the feeble knees, and to
encourage the fearful hearts. But that we may ddoenefit from it, it must be mixed with
faith, and in order to receive it, we need to ustierd it. We need, therefore, the Spirit of
truth to teach and guide us.

There are two great things in the promideirst, God’s presencedecond, Rest. We need
both. Without the presence of God we cannot erfjeyrést, and if we have His presence with
us, we shall most assuredly attain the promisetd Be¢h are inseparably connected in the
promise. The promise is one, but there are twoiguscstreams flowing out of it to refresh
God's heritage as they travel through the parchigtbmwess of this world.

First — The first part of the promise is in these worlidy presence shall go with thee.”
There are two things to be noticed here —

(1) The blessing promised;
(2) the promise of that blessing.

(1) The blessing — God’s presence. “My presencetiatVare we to understand by
God'’s presence? There are two senses in whiclsjtaken of in Scripture, His omnipresence
and His gracious presence. By His omnipresenceshieesent everywhere; by His gracious
presence He is present with His own people. Inftmmer sense He is present with the
wicked as well as with the righteous — Psalm 1327in the latter He is present with the
righteous, while He is far away from the wickedislin the latter sense we are to understand
the Lord’s presence as spoken of in the text. Hissgracious presence that is promised. One
may ask, “What is meant by His gracious presende®’is a natural man that asks the
guestion, we must confess that we cannot explamstich a way as that he can understand
it: “For the natural man receiveth not the thingshe Spirit of God, they are foolishness unto
him: neither can he know them, because they aregusgly discerned” — 1 Corinthians 2:14.
All we can say to such is this: “Come and see.”’kSeeknow it by divine teaching. “They
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shall all be taught of God.” It is the Spirit of G@lone that can impart this knowledge.
“Flesh and blood” cannot give it. “Ye must be bagain.” It is those that are born again, and
that have tasted that the Lord is gracious that laamw what it is. “The spiritual man
knoweth all things.” The gracious presence of tlsedLneed only be mentioned to such a
man, and he knows what is meant by it. It meandabeur of the Lord in which there is life,
and His loving-kindness which is better than li¥hen the Lord lifts the light of His
countenance upon His people, then they enjoy Hisgurce. The psalmist knew what it was
when he said, “Cause thy face to shine, and we bhadaved” — Psalm 80:3. Again, “Thou
didst hide thy face, and | was troubled” — Psaln¥300b knew what it was when he said, “O
that | knew where | might find Him!” Peter knew whwas by happy experience, when he
said on the mount: “Master, it is good for us toHse.” And we who have been waiting
upon the Lord on the mount of ordinances, and comonating the death of Christ in these
days have to acknowledge to the praise of the gibiis grace, on this last day of the feast,
that His presence has been with us. O, let us $edkHis presence may go with us as we
now go down from the mount! And this leads us tba

(2) The promise of that blessing, viz. — “My presershall go with thee.” The form in
which this blessing is set before us is by way mihise. All the blessings which the Lord
has provided in the covenant of grace, for theatelm of sinners, for the comforting of His
people, and the perfecting of their salvation,ssaebefore them in the form of promises, and
all these promises are yea and amen in Christetglttry of God the Father. This teaches us
in our transacting with the Father for salvatioattive are to do so by means of His own
Word; and that if we are saved and obtain His fayvibus necessary to act faith in His word
of promise. This faith is His own gift, and is wght in us by the Spirit through the Word.
“Faith cometh by hearing, and hearing by the Wdrd@sod,” and not otherwise, whatever
some, who are wise beyond what is written, may dodsay. But to proceed to further
consideration of the promise, two things are tonbéced, viz. — the party to whom the
promise is given, and the need there is of the m®m

First — The party to whom the promise is givenslgiven, in the first place, to Moses:
“My presence shall go with thee,” and then throbgh to the people: “Unless thy presence
go with us.” But Moses, as we observed, was a tjp€hrist. And so the promise of
salvation is given by the Father, first to Him atién through Him to His people. All
blessings come to us through Christ, the one nadimtween God and man. We are to ask
in His name that the Father may be glorified in @ — John 14:13. This is the Father’s
will, and all the redeemed acquiesce in His wilisldoubly sweet when it comes to us from
the hand of the Father through Him who shed Hisdlm secure the blessing for us.

Second — The need there was and is of the promise people of Israel needed it on
many accounts, and so do we.

(1) They needed His presencegtode them in the way they should go. They were in a
wilderness through which they had never travellefble. They were “strangers in a strange
land.” They were on their way to the Land of Praamisut they needed one to show them the
way. And none could do this but He who says, “Mggance shall go with thee.” An angel
was not competent to be their guide, much lessraese man. Moses, who was a leader
himself, needed to be led by a higher hand. Norema@re conscious of this than himself: “If
thy presence go not with us carry us not up herceerse 15. None would do but the
Shepherd of Israel who “leads Joseph like a flodkWwas He who led them in the past,
except when they took the lead in their own hamadsl He is able to lead them to the end.
“This is our God for ever and ever; He will be @uide even unto death.” When the Lord
says, “My presence shall go with thee,” we arertdauistand thereby that He Himself will go
with them. Where His presence is there He is Hifn3dle presence of the Lord was with
Jacob when he slept in the open air on his wayattaR-Aram, and he said, “The Lord is in
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this place.” Christ was there. He is the presenicé&ad the Father, “the Angel of His
presence.” Every revelation of the Father is thiolipe Son.” “No man hath seen God at
any time; the only begotten Son, who is in the bosd the Father, He hath declared Him.” It
was Christ then that was with the church, and lkedih the wilderness. Oh, what a leader!
Let us follow Him. There are many who are followefsnen, and not of Jesus Christ, who is
the King of His church as well as her Prophet aridse Such cry, “There are no leaders.”
But the church of God is never without a leadesugdeChrist, the glorious Head of His
church “is the same yesterday, to-day, and for .evdnd He may, according to His
sovereign will, make use of the weakest instrumémfgromote His glory and advance His
cause and kingdom in the world. The weaker and mokgorthy the instruments are, the
more it is seen that the glory of anything He isasked to accomplish through them is due to
Himself alone. “Not unto us, O Lord, not unto ust bnto thy name give glory.” “We are not
sufficient of ourselves: our sufficiency is of Godhe people needed not only to be shown
the way, they needed also to be led into and ket and enabled to go forward to possess
the good land at the end of the journey. The Loaktlsrael by the hand out of Egypt, and
He “taught Ephraim to go, taking them by their drmsHosea 11:3. There is a union
between Christ and His people, and in consequehdkabd union there is a communion.
They, like Enoch, “walk with God.” Christ is witthém, He goes before, and they follow
Him. He went before His people in the wilderness ipillar of cloud by day and a pillar of
fire by night. The church has her night as wellhas day during her pilgrimage in the
wilderness of this world, and Christ accommodatéwngelf to her various circumstances.
The pillar of cloud could not be seen in the nigite, and therefore He gives the pillar of
fire to shine on their path; and thus, in the nightribulation and perplexity, He gives them
more of His presence. As their tribulation aboursitstheir consolation abounds. He makes
darkness light before them. The cloudy pillar byickhHe led Israel was a visible
representation of His presence. The Lord was ih ¢lmaud, and the people were guided by
this visible sign. In all their movements, durimgir march as well as in their encampments,
they were to be regulated by these means of guedaibere, and how long, they were to
rest was indicated by the resting of the cloud, &hdn they were to resume their march was
made known by the moving of the cloud. They wowdduire, therefore, to have their eye
always on the cloud. There might have been otleerdd, but this was the only sure means of
guidance. But some might mistake a common cloudhferspecial cloud which was to guide
the people. How could the one be distinguished ftben other? The common cloud was
driven by every wind that blew; the special was swwaccording to the will of the Lord. He
was in that cloud, and directed its motions. The was dependent on the wind, the other on
the will of God. It would be dangerous, then, tetake the one for the other. The church at
present is surrounded by this danger. False tea@nercompared to clouds, and there is great
need of the warning, “Be not carried about withrgweind of doctrine.” There are many
false teachers occupying high positions in theblesthurch in this age, who have forsaken
the good old way, and have strayed into bye-pathther own making. Why have they
forsaken the good old way? They thought that wagedious; they tell us they want to make
progress. They profess to be “men of progresss tjuite possible that the cloud driven by
the wind would make more progress in one day tharctoud in which the Lord’s presence
was would make in a month. But what kind of progre®uld it be? That depended on what
direction the wind blew. All the progress dependadthat, and on that alone. We are sure
that those who follow the tendency that is not adicg to God’s Word make progress
backward and not forward. Such is the progress made byrise who profess to be men of
progress in our day. It is said that it is becanfsthe great learning of these men they have
adopted their new theology. They may have a legroima sort. But we read in Scripture of
some who were “ever learning and never able to ctmrtbe knowledge of the truth.” But
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that the views which they promulgate are an evidesfctheir learning none can believe but
those who are ignorant of the history of the Chufidiere are no errors introduced now but a
schoolboy might know as well as they by reading Owen and other great writers, who
discussed and refuted them by the Word of God eir thwn day. The errors that have been
buried in the grave by the learned and godly meth@past are now revived in the dark night
that has fallen on this generation. There was a tirnen medical doctors raised dead corpses
out of the grave to dissect them so as to acquilieirs their profession, but because the law
of the land was against such work they took goad nat to do it in the day time — when the
sun was up. They did their work in the night, ir tthark. So it is now. When errors are
revived it is a sign that it is night in the chur@ut there is this sad difference: while it was
unlawful for these men to raise dead bodies, thar€@hhas made a law to enable false
teachers to revive and teach erroneous doctrirtest. [&w protects them in doing the work of
darkness, and they cannot be stopped until the tonges in power and causes that Church
to bury her dead. Beware of false teachers. Keagedbo the Word of God. It is the only rule
of faith and practice. As the Lord was in the clott® is in His Word. The Word is the
outward means of guidance now; and Christ promtiiegresence with the Church so long
as she continues to “teach the people to obsehthiadjs whatsoever He has commanded.”
But whenever she ceases to teach what He has caechaand begins to teach the
commandments of men He withdraws His presence)eawks her to her own devices. The
Word is the sure means of guidance, but the blamhot see. We need, therefore, the inward
illumination of the Spirit, that the eyes of ourdemstanding may be enlightened in a spiritual
knowledge of the outward rule given, and that oearts may be disposed to follow its
guidance.

(2) They needed His presence fieed them. The people needed food as well as
guidance. They would soon die in the wildernesshauit food. The wilderness was a
wilderness without human inhabitants and withoutdioBut the Lord fed them. He did
wonderful things which they looked not for in thesért. “This is a desert place . . . send
them away.” No, they can be fed in this barren deste gave them bread from heaven. He
fed them with manna. Now, had not His presence guitle them, the people would have
died in the wilderness for want of food. The peopleGod are living persons, spiritually
alive, and they need Christ to feed as well asggthém. He Himself is their life, the bread of
life, “the true bread that came down from heavényloich if a man eat he shall never die”
He is “the hidden manna.” “Of His fulness they hallereceived.” The Word which is given
to the church to guide her is also the means wigeshb is fed. The church cannot dispense
with the Word, either as a means of guiding or aseans of feeding. And those in our day
who have abandoned the Word of God as their rutieage by their so doing that they know
not what it is to live on Christ as the bread &.lBut Christ will feed His own. “He shall
feed His flock like a shepherd” — Isaiah 40:11. fideds them by His Word and Spirit. The
Spirit glorifies Christ by taking of the things thare His and showing them to His people.
Though in a wilderness, they are not, after alljlisoff. Christ is with them; their table is
furnished daily with provision sent down from heaythey live at the expense of the King of
Glory; and, therefore, though in themselves poathaut money and without price, in either
purse or hand, they are welcome to the provisiomchyhof His goodness, the Lord has
prepared for the poor — Psalm 68:10.

(3) They needed His presencectmmfort them. There is no true comfort without the
Lord’s presence. Some go to broken cisterns forfodnin the time of trouble, and for
happiness in the time of misery. They go to thattre instead of going to the Creator for
the blessing which can only be found in Him in whirpleased the Father that all fulness
should dwell. There were many troubles to be mét wi the wilderness which would cause
sorrow and sinking of heart. But Christ was preserdomfort them. He is a present help in
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the time of trouble. He was present with the digsipvhen He said, “Let not your hearts be
troubled, ye believe in God, believe also in mari the world ye shall have tribulation; but
be of good cheer, | have overcome the world.”

(4) They need His presence iootect them from the dangers and the enemies of the
wilderness, and to enable them to triumph over thEme children of Israel had to meet with
enemies on their way to the good land. These wadaltheir utmost to obstruct their passage,
and to keep them from entering the promised rest.@rist, who knew all the dangers and
enemies to which they were exposed, and knew alsocoWn sufficiency to overcome all
these difficulties, says, “My presence shall gohwtitee, and | will give thee rest.” “Thou art
weak and helpless, but ‘in me is thy help.” If weuld enter the rest that remains to God’s
people, we too shall meet with enemies on the Wég.have enemies within and enemies
without. The flesh, sin, is an enemy in us, thelv@and the devil are the enemies without.
These three are combined against the people of Bodll ages. Those without are
formidable, but the enemy within is the more danger One enemy in the camp is more
dangerous than many without: he betrays us to tbassde. One traitor in the garrison of
Khartoum opened the gate to those outside, andheasieans of destroying the whole army.
Achan, in the camp of Israel, was worse for theppethan all the men of Ai. Indwelling sin
is more dangerous, hurtful, and more difficult teeome than all the enemies without. So
also are enemies within the church. They do mormha the cause of God than all outside
her pale. But in this promise, “My presence shallgth thee,” is our encouragement and our
strength. “Thou art my king, O God: command debveres for Jacob. Through thee will we
push down our enemies: through thy name will wadrthem under that rise up against us.
For I will not trust in my bow, neither shall my emd save me. But thou hast saved us from
our enemies, and hast put them to shame that hatdd God we boast all the day long, and
praise thy name for ever” — Psalm 44:4-8. Whenpéeple of Israel provoked the Lord to
withdraw His presence, a few of their enemies walistomfit them, but when they walked
in the way of His commandments, one of them wouldtp flight a thousand. The Lord was
with them and fought for them. “O that my peopla Heearkened unto me, and Israel had
walked in my ways! | should soon have subdued theamies, and turned my hand against
their adversaries.” It is by the Lord’s presencat tine church can overcome all her enemies:
and the church of believers shall be made more ¢baguerors through Him who loved and
gave Himself for them. “He must reign till all hememies are made his footstool.” The last
enemy, death, shall be destroyed. This shall benaglished at the end of their wilderness
journey.

(5) They needed His presencecry them safely across the river Jordan. They got
safely across the Red Sea, but now Jordan standedre them and the land of promise.
There was no way of reaching that good land butrbgsing the river. Ah, friends, the river
of death is before us, and we cannot get to hebuethrough death. We need Christ with us.
All the people of Israel that crossed Jordan landedanaan, but all who pass through death
to the eternal world shall not land in heaven. “&ptca man be born again he cannot enter
into the kingdom of heaven.” To be born again,e¢arbChrist, and He in us, to be made holy
as He is holy, is the only passport to the heav@dgaan. If we are thus prepared, Christ’s
presence shall go with us to carry us safely owatld to possess the glorious inheritance
beyond the river. But how did the people of Isrget over Jordan to possess the land
beyond? It was by Christ’'s presence. Besides tbedchnd the fire that were their guides,
there was the ark in the camp. The ark was a sywittble Lord’s presence. The law was in
the ark, and the mercy-seat covered the ark, tymfthe propitiation of Christ whereby He
magnified the law. It was on the ground of His atgnsacrifice, prefigured by the Paschal
Lamb, they were brought out of bondage in Egyptl &ins on the same ground they shall
now cross Jordan into the Promised Land. We daome#n that all that entered the earthly
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Canaan had a saving interest in the atonement w$tCBut the people of Israel were typical
of the people of God, His covenant people, giverCtuist by the Father in the eternal
covenant of grace. All this “Israel shall be saVeohd it is on the same ground that they were
saved from a state of sin and wrath, they shalirbeight through death to heaven.

But to return to the people we left on the brinklofdan. Let us see how they passed over
the river, and let us learn how we shall pass iver 10of death if we have Christ's presence
when we come to the brink of eternity. The Lord twiefore them, and opened up a way.
The priests went with the ark to the brink of Jordahile all the congregation stood still to
behold omnipotent power put forth by the Creatonedven and earth, before whose glorious
presence heaven and earth shall one day flee aWhgt is Jordan before such a power? As
soon as the feet of the priests touched the waterdan fled — Psalm 114:5. The river was
dried, and the people passed over dry-shod, wihdeptiests that carried the ark stood in the
midst of Jordan. Then the priests themselves weat, and Jordan, at the command of
Jehovah, overflowed its banks again. All this wasealin fulfilment of the promise, “My
presence shall go with thee.” And this promisedsGod’'s people in all ages. He has
promised to be with them alway, even unto the dnithe® world, yea for ever and ever. He
will be with them in the valley of the shadow ofatle, and therefore, they shall fear no evil.
When He has prepared them by His grace on eartHifofellowship and service in heaven
He “will receive them unto Himself, that where Kealhey may be also” — John 14:3.

Second — Rest. “I will give thee rest.” This is the sedopart of the promise. In the
wilderness the people had not much rest. But tlaelydne great privilege: Christ’s presence.
They found, however, no permanent rest till theyengettled in their inheritances. The rest
of Canaan is a type of the rest of heaven, andéims of glory shall not find permanent rest
till they reach heaven. We shall then speak ofptfuenise as it respects them. But before we
speak of the nature of the rest, it may be obsetlvatithe blessing promised a gift. “l will
give.” It is not a thing that is merited by thos@avobtain, but a thing that is freely given.
Eternal life is a free gift — Romans 6:23. It iga for the sake of Jesus Christ. It is given on
the terms of the covenant of grace. And thosewiiahot receive the blessing on these terms
shall never enjoy it. Let them remember this eflgeitoo late. God will not change His own
terms for any man. This important matter has beeally arranged in an unchangeable
covenant that is “ordered in all things and sufiéh& promised rest is the gift of God. It has
two parts: first, the rest of grace, and seconel rést of glory. “The Lord will give grace and
glory” — Psalm 84:11. The former is given in thiend; the latter, in the world to come. Both
are given for the sake of Jesus Christ.

(1) Therest of grace. This includes, among other things —

(1) Peace with God, that is, reconciliation through blood of Christ, by which He
satisfied the justice of the law. It is on the grduof Christ's satisfaction sinners can be
reconciled to God. “Be ye reconciled to God.” “Fée hath made Him to be sin for us that
we might be made the righteousness of God in HirA"Gerinthians 5:20,21. This blessing is
freely bestowed on believers, on their receivingi€tby faith. “Being justified by faith we
have peace with God” — Romans 5:1. This is thé §ireat blessing in the rest of grace. They
have the rest of reconciliation. “We who have badtdo enter into rest” — Hebrews 4:3.

(2) Peace of conscience. This blessing follows meitiation, and is an effect of it. It
can never be had before reconciliation. It is ohe¢he fruits of the Spirit given to those
whose sins are pardoned, and is an evidence ofrdeanciliation. It is the happy effect of
the blood of Christ sprinkled on the consciencegppg it from dead works to serve the
living God — Hebrews 9:14. This inward peace ofl $s®an echo of that outward peace which
our blessed Redeemer accomplished when He crieds flnished.” And those to whom
Christ gives it have rest. It is, however, impetfiecthis life; it is subject to changes, while
their reconciliation is unchangeable.
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(3) Rest of satisfaction, with Christ as their vasd righteousness, sanctification, and
redemption. They rest in Him as the one Mediatdawben God and men, their Surety,
Substitute, and Head in the covenant of Grace,hanwit pleased the Father that all fulness
should dwell. They heartily acquiesce in God’s wéysalvation through Jesus Christ. They
are satisfied with Christ as their Saviour andrtpertion for time and eternity, and well they
may. Here they find rest. “This is all my salvat@md all my desire” — 2 Samuel 23:5.

(4) Rest of communion with God. “Truly our fellowphs with the Father and with his
Son Jesus Christ.” Man, before the fall, enjoyest ne fellowship with God; but when he
sinned he lost that blessing, and man now is withe rest, and goes from one thing to
another, crying, “Who will show us any good?” — las&:6. He cannot find the good he
really needs till he returns to God to enjoy Higdiar and fellowship. Believers find moments
of sweet rest in His fellowship. “I sat down undtés shadow with great delight” — Song 2:3.
“Lord, it is good for us to be here; if Thou wilgt us make here three tabernacles, one for
Thee, and one for Moses, and one for Elias” — Maitd7: 4. But they must “arise and go
hence,” for in this world unbroken fellowship canroe enjoyed. That is reserved for the
state of glory.

(5) Rest in the service of God. We believe that nmathe state of innocency enjoyed
perfect rest in doing the will of his Creator asllvess in the enjoyment of His favour and
fellowship. And what is salvation, in the applicatithereof, but the restoring of man to God,
to His image, which he had lost by sin, and to sésvice, for which he was created? The
redeemed, who are “created anew in Christ Jesusgoud works,” begin to serve God, to
do His will, and they find rest in this work. Theg not rest on their endeavours to serve the
Lord as the ground of their acceptance with Hint,they delight to do His will. They have
something of the mind of Christ, who said, “I déligo do Thy will, O my God, yea, Thy law
is within my heart” — Psalm 40:8. They have the msdelight in the service of their Lord
and Master. This service is congenial to the newreawrought in them by the Spirit in
regeneration, and nothing can satisfy the new grediut to be enabled to glorify God, and
to enjoy Him. This is the grand work for which wene created. And if we are born again,
we shall find rest in doing God’s will as reveaiadHis Word. Those who never found any
more delight in the Lord’s service than they foumé secular employment have much cause
to fear that they are strangers to the blessingized in the text.

(6) Rest of hope. “Good hope through grace.” Theke are without a well-founded
hope for eternity are without rest, and whatevéeohope they may have, it shall perish at
death. Paul, speaking as the mouthpiece of theckbhand looking forward to the dissolution
of the body, says: “We know that if our earthly Bewf this tabernacle were dissolved, we
have a building of God, a house not made with hagigsnal in the heavens” — 2 Corinthians
5:1. All believers may not be able to express thepe with such confidence and certainty,
yea, many of them have not, and the best of thamatahave the same strength of hope
always; but they all have the grace of hope indpeamd the exercise of it is not in their own
power. They are dependent upon the Spirit of @tegifor its exercise. Weak hope is hope as
sure as strong hope; and the Lord will not castyakia people though they may be afraid
that they have not the hope that is saving. Butybha may examine yourselves to see if you
are in possession of the hope that maketh not ashaconsider that the Holy Spirit is its
author; that it is only those that are regener#hteti can have it; that the Word of God is its
warrant, and that it leads to holiness. “Every rttaat hath this hope in him purifieth himself
even as He is pure” — 1 John 3:3. Hope gives thievee the rest of anticipation. It has
respect to those blessings promised, but not \adiseel. “For we are saved by hope” —
Romans 8:24.

(2) The rest of glory. This rest is given to believers in the world d¢éraity. “There
remaineth therefore a rest to the people of GotiéifTsouls shall enter this rest at death;
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their bodies, re-united to their souls, shall erfjdl/possession of it at the resurrection. What
is this rest? It is

(1) Rest from sin, perfect and everlasting delimeeafrom that evil. They were, at their
conversion, in a sense delivered from sin. Theyewaelivered from its guilt in their
justification; they were delivered from its reiggipower in their regeneration, but the work
of sanctification is not perfected till death. Adadh they are delivered from the very being of
sin. They are “made perfect in holiness, and do eaately pass into glory.” In the state of
grace on earth they carried a body of sin whichertheém groan and cry for deliverance: “O
wretched man that | am! who shall deliver me frdra body of this death?” But in heaven
they are never troubled with sin; a vain thoughtemgasses through their minds. They are as
free from sin as Adam was when God created him ig ddvn holy image. And a great
element in the happiness of the redeemed in glbothie assurance that they shall never fall
again into a state of sin. “Because | live,” saysi§t, “ye shall live also” — John 14:19.

(2) Rest from all the evils which sin brought, aodwhich it made them liable. When
the cause has been removed the effect must cedwdeVér troubles may afflict the just on
earth, from the devil, the world, or their own el@arts, they cannot follow them to the rest
of glory. There is no room for them there. They naayg shall follow them to the brink of
Jordan, but no further are they allowed to come.the world,” Christ says, “Ye shall have
tribulation.” Their tribulation is limited by thedunds of time, “the world.” Christ promised
to give them rest from sin and all evil, and Hel gil’e it. Satan, knowing that all the trouble
he can give them must be done in this world, degsitmost while he has the opportunity;
and the nearer they are to their Father's hougekeélener he is to molest them, knowing that
his time is short. But in glory they are for evet fee from all that caused them sorrow on
earth: “The ransomed of the Lord shall return aoche to Zion with songs and everlasting
joy upon their heads; they shall obtain joy anddg&ss, and sorrow and sighing shall flee
away” — Isaiah 35:10.

(3) Rest of enjoyment. They shall have the enjoynoériGod, and that for ever. They
enjoyed Him on earth, but their enjoyment was meitfull nor lasting. It was often
interrupted by sin in themselves, sin in the wanldund them, and the temptations of Satan;
but in glory their enjoyment shall be full, unintgpted, and everlasting. Who can in this
world comprehend the full import of this? The retled have foretastes on earth, but it doth
not yet appear what they shall be. They shall hésge the communion of saints. They loved
and desired this communion on earth, and if it s@aprecious and desirable in the state of
imperfection, how much more so in the state ofguidn! They shall enjoy the company of
holy angels, which shall contribute to their hagsis They are all of one family in Christ, a
holy and happy family.

(4) Rest in due appreciation of their deliveranoent sin and misery, and of the
unspeakable obligations they are under to ChrisHie great mercy: “Unto Him that loved
us and washed us from our sins in His own blood, lsath made us kings and priests unto
God and His Father; to Him be glory and dominiondeer and ever. Amen” — Revelation 1:
5,6.

(5) What may be calledctive rest. The redeemed shall enjoy such rest in heavery The
were never on earth so active in serving the Ladhey shall be in heaven. The idea
generally attached to the term rest is inactiomwiien we speak of the rest of glory it has no
such meaning. It means, among other things, thdogmment of the saints as they surround
the throne above. God created them for the maatfest of His glory, as well as for their
enjoyment of Him. Eternity shall be an everlasti®gbbath, and the redeemed shall be
employed in the worship and service of God withcedsing, for ever and ever. But do they
not need some rest from work? Their work is thest;rand if their work could be interrupted
even for one moment, their rest in heaven wouldliseurbed. But we are assured that no
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such interruption shall mar their happiness: “Tleneeare they before the throne of God, and
serve Him day and night in His temple” — Revelatiad5. The body at the resurrection,
reunited to the soul, shall be put in possessioih@frest of glory. Death separated between
soul and body, but did not separate either fromiSEhAt the resurrection they shall meet
again to part no more. The whole man was createthéglory and enjoyment of God; the
whole man was redeemed by Christ, and regeneraigdanctified by the Spirit; and now
soul and body shall be glorified together, thaythey glorify Him whose they are: “Ye are
bought with a price: therefore glorify God in ydasdy and in your spirit, which are God’s” —
1 Corinthians 6:20.

In conclusion, there are several lessons that wghtoto learn from the portion of
Scripture which we have been considering:

(1) The proneness of all men to sin in general, @r@dsin of idolatry in particular.
Some are professedly worshippers of idols; altheir natural state, are practical idolaters.
Whatever object takes up the place of God in tlegte@nd minds of men is their God.

(2) A warning to the visible church in our day. Téie committed in the camp of Israel
was not the sin of individuals only, but the sintloé whole congregation; and when we bear
in mind that the whole visible church of God washgaed together there, we see that the
whole visible church, excepting a few persons, gaidty of forsaking the Lord, guilty of
idolatry. The visible church in our day is dividedo several denominations, and is it not
patent to all whose eyes are open, that these deabams, with very few exceptions, are
guilty of forsaking the Lord? The sin of this gesw#on, so far as the cause of the Lord is
concerned, is the sin of the professing churchwkale.

(3) The duty of repentance. The people of Israpeméed, and it is the duty of
professing churches now to repent. The Lord callsl@ did to Israel of old: “O Israel, return
unto the Lord thy God; for thou hast fallen by #iniquity” — Hoses 14:1. But alas! the only
response as yet to be heard from backsliding clesrih “No, for | have loved strangers, and
after them | will go” — Jeremiah 2: 25.)

(4) That God, according to His eternal purpose] tiing His own people into the
glorious inheritance which He prepared for themobefthe foundation of the world,
notwithstanding their sins and their unworthinésey are “saved by grace,” and “accepted
in the Beloved.”

(5) A call to the Lord’s remnant to faithfulness fisllowing Him according to His
Word, in testifying against sin, sin in themselvas, in the church, and sin in the nation. Let
them be like Moses when he came down from the meithta message from God. Let them
declare, without the fear of man, the awful denatiens pronounced by God against men for
their sins.

(6) Thatnow is the time to labour for the Lord and for the dawf precious souls; and
that there is work to be done on earth which cabeatone in heaven. Let those who labour
in the Word be up and doing, for “the night cometien no man can work.”

(7) Lastly, when God’s people shall have finishidirt course they shall receive a
crown of righteousness, as Paul tells us: “Hendefdnere is laid up for me a crown of
righteousness, which the Lord, the righteous Judigall give me at that day; and not to me
only, but unto all them also that love His appegirir 2 Timothy 4:8. Then they shall
understand the full meaning of the precious proniigly presence shall go with thee, and |

will give thee rest.”
[June 1902]
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A Sermon

By the lateREv. LACHLAN MACKENZIE, Lochcarron.

Preached at an Ordination in Applecross ChurchJulgt 1793.

“But no man taketh this honour to himself, but hattwas called of God,
as was Aaron,” — Hebrews 5:4.

If people go to perdition in these days it is rmtWwant of ministers. The clergy are likely
to become soon as plentiful as the locusts in Egyd which of them is the greater plague
of the two, time and the experience of the Churdhdiscover. It was the language of one of
the greatest pillars of the Church — “Who is suéint for these things?” The primitive rulers
of the Church were struck with such a sense oirttportance and difficulty of the charge,
that the people of God had often the greatest gleeugefore they could prevail upon them to
take the charge of souls. Clergymen in those daysat run without being sent; and if they
were animated with a desire of preaching the Gas@sl did not, by their after conduct, give
room to others to suspect that they wished to dained in order to get a “piece of bread.”
They did not take this honour to themselves tiytlvere called of God. They did not intrude
into the Church, or obtrude themselves upon a Rtesgb for ordination, till they were
persuaded, from the infallible oracles of truthattod Himself had qualified them for His
own work. In one word, they had a concern for tlosin salvation before they pretended to
show the way of salvation to others.

In speaking further upon this subject —
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l. — I shall, in the first place, show what it slie called of God to the work of
the ministry. That is, the qualifications necesdarythe person whom God is
preparing for that work.

[l. — That no man should usurp this honour withibat call.

lll. — Make some practical improvement.

l. — | shall show what it is to be called of God ttee work of the ministry, or the
gualifications necessary for the person whom Gaatéparing for that work. The apostle in
this chapter assures us that our Lord Jesus Cirisdelf did not assume the honour of being
our High Priest till He was called of God, as wawdhn. Paul insists very often upon his call
to the ministry; and though we are not to expechsan extraordinary call to the ministry as
he had, yet notwithstanding, every true ministeCafist will not rest satisfied till he has a
call, not only from the Church, but likewise fromo& Himself. That this call is thought
necessary by the Protestant Church is evidentnfengland the Bishop puts the question to
the man whom he means to ordain — is he moved éyHibly Ghost to the work of the
ministry? And in our form of Church government tesbytery are to examine him not only
touching his learning, but likewise touching thédewces of his calling to the holy ministry,
as well as his fair and direct calling to that aitar place.

(1) The first part of this call | take to be a sels and wholesome concern for his own
salvation. How can a man who never had as muchesartise as to put him from a diet of
meat, pretend to advise others to be serious arnake salvation to heart as the one thing
needful? There is something very absurd in advisthgrs to be serious when a man is not
serious himself. Without taking salvation to heeah the minister honestly say what the
apostle said, “Knowing therefore the terror of tterd, we persuade men”? Can a sinner
come to Christ without some degree of terror? lidbes not feel terror before he comes he
will taste some after he comes, for even the Idw€twist will make sin bitter to the soul. The
ordinary and stated method of grace is to give mtiow of sin in the first place, and then the
comforts of the gospel. The minister must speaknftbe heart to the heart. If he writes in his
sermon what he finds in a book, he gives the egped of another and not his own. When a
man does not give his own experience, but whairus fin a book, what he repeats in that
way no more deserves the name of preaching thaprdtag of a parrot, who is taught to
repeat the Lord’s prayer, deserves the name oftaevdie may, like the bird, amuse people,
but he can never reach the heart. Borrowed pregstand borrowed prayers are little better
than sacrilege. If a mdeels, he can the more easily pray and preach.

But in this polite age of the Church many ministease got an easy way of eluding the
force of such reasoning by calling all the expezenof the hearenthusiasm. Graceless
clergymen have often found this word of very greatvice to them, because it answers their
purpose. If a man happens to have the grace of &umtito speak of it and preach it, the short
way to overthrow what he says is to allege thatethveas a great deal of enthusiasm in his
discourse. Nay, it is well known that good men haften been called enthusiasts because
they would not drink in company more than their ssoances or constitutions could bear.
Enthusiasm can have twenty meanings. When a clagyimerefore supposes that a man is
in the clouds who speaks of the work of the SpiriGod upon the soul, does he not give the
strongest proof that he can give that he himsedfsgranger to that work? He surely does. An
honest mind will rather ingeniously deplore his wahGod’s grace than say that it is only
imagination work which others speak of becauseimsdif is a stranger to it. The minister of
Christ, on the contrary, will pray to God that hayrexperience in his soul a saving change
from sin to righteousness, that he may be abletafart others with the comforts with which
he himself is comforted of God. He endeavours tebe, that he may be able to speak; and,
like the apostle, when he is converted he stremgthes brethren. He mentions his own
experience of God’'s goodness, and thus recommdralsnercy of God to others. Our
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Saviour tells us that when the blind lead the blinoth fall into the ditch; that is, in plain
language, when blind ministers lead blind congiiegatthey both fall into perdition. It is an
awful sight to see a minister take the lead of mgcegation, who never took concern about
his own soul. Can he say, “Good people, | shalwslgou the way to heaven,” when his
people might observe that his only concern is hownainage his farm and provide for his
family? If that be the road to heaven they can kiowithout the help of a minister. Jesus
Christ is the way, the truth, and the life, theetfaundation, and the stone which God has laid
in Zion. Now if the minister, instead of preachifrge grace through a Redeemer, should
deny this doctrine altogether, or — which is neadydangerous — should mix the endeavours
of the creature with the perfect merits of Christ, lays a false foundation, and substitutes
something else instead of the Saviour. The man, expects justification and the pardon of
sin by the obedience of Christ and a mixture ofdvis;n performances, acts as reasonable a
part as the Papist, who prays to Christ and tosthets and angels likewise. We think the
poor Papist very blind who does not trust in thayprs of Christ alone, but must have
recourse to other advocates; and is not the hateBiant equally blind who is not satisfied
with the complete obedience of Christ, but togethin this will mix his own performances
to render him acceptable to God. Is not trustingour own endeavours in order to
recommend us to God, or to procure His favour, imdplChrist of His glory as a complete
Saviour, as sure as praying to a saint is robbimg &éf His glory as a complete intercessor?
The apostle assures us in the epistle to the @afathat such as are justified by the law are
fallen from grace, and that Christ is of no effextthem. He tells us that such as expect
salvation by the lawf their own endeavours of obedience are undectinge, because the
law requires perfect obedience, “and they contimoiein all things which are written in the
book of the law to do them.” The law requires petrfigbedience. When we expect salvation
by a mangled obedience we become obnoxious tohtieatening, and are exposed to the
curse of the law. But if we expect to mix our owmnygled obedience with the complete
obedience of Christ, the apostle tells us they moli mix for us. Such an attempt will make
Christ of no effect to us. If we obtain salvatidnmust be either as a debt owing to our own
obedience, or as a free gift owing to the obediaricehrist. When we have done all that we
can possibly do our Saviour teaches us to calletwss unprofitable servants. And when the
minister of Christ gets a view of sin as it reallyn itself, he can freely venture the salvation
of his soul upon this bottom, the complete obedesfcthe righteousness of Christ, and dares
not venture upon any other. And when he has foestto his soul he can recommend the
way of salvation to others.

(2) Another part of the call necessary for a meniss, that he is furnished with those
talents which are necessary for a minister of tbev NNestament. If a person should be a good
antiquarian and a complete linguist, yet all thmud not qualify him for teaching geometry.
A man may have a fund of knowledge, but if he hasthe faculty of communicating it,
although he should deserve the character of a gwog he cannot properly be called a good
clergyman. It is a common expression that a mart imdorn a poet and not made one. It is
equally certain that a man’s genius must lead loirthné pulpit before he can be useful in that
particular line. It is often a complaint with th@mgls and thousands of the common people
that they cannot carry home a word of what sucBuah a minister said. They are as little
edified when he leaves off as when he begins. Ehmtogether owing to his manner of
speaking; and should the matter be good, it mappdmled by an awkward, ungracious
delivery. When the matter is bad and the doctrimgound, it is little odds though it should be
mangled in the delivery; but what a pity it is thia@ wholesome food of the gospel should be
spoiled in the dressing, and this sometimes happens

Many other agreeable accomplishments in a clergywikhmot make up for the want of
this absolutely necessary one. | mean the facultgoonmunicating his knowledge. If a
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gentleman wishes to get a person to serve himamtiality of an overseer, though he could
do twenty other things, yet, if he tells his magteat he has no skill in handling a plough or
managing a farm, his master will tell him that lseunfit for what he undertakes. In like
manner, when a good Christian is told that a nenisan translate a piece of Greek or Latin,
that he understands country business and has igeggiit into the laws and constitution of
his country, he can readily answer that he woula¢hm@ather him to have skill to handle a
text, and preach Christ to his perishing soul. Blat peculiarly constitutes a man a minister
of the New Testament, is an humble sense of hisinsufficiency, and an entire dependence
upon the assistance of God’'s Spirit. The Spiripiemised, and we may look for His
assistance in study and composition. He is the @t every good and holy thought, and
He will give the particular doctrines that ared#t for such and such sinners to hear. He can
and He will direct our minds in such a way as tatshall fall upon the most useful and
most seasonable truths. If there are people whl staneed of comfort, why should we not
believe that a minister's mind may be directed tex that would give him room to preach
comfort, and in like manner to other texts suitabléhe other different classes that hear him?
It is, however, in experimental Divinity as it i €xperimental philosophy. If the philosopher
is cautious in admitting no principles but suchaas founded in experiment; the Christian
minister cannot call any doctrine his own, but wheg has from experience. If the
philosopher is resolute in adopting every such gypie, the clergyman has the utmost
freedom in preaching those doctrines whibé has felt and believed, and to which of
consequence he can set his seal. We are only sgholde school of Christ, and no man can
preach properly but from experience. The more tlmster's mind is exercised about his
everlasting state, the better able he is to spédki® exercise to another, and to give him
comfort.

(3) Again, the person who has this call is excligdh strong desire in his mind to preach
the Gospel. If a man desires the office of a bisltoat is a pastor, or overseer, he desires a
good work. This desire in the mind of a good maa,may believe, is from God. Actuated by
the purest motives, the glory of God and the gobdoals, he is cautious in admitting the
suggestion of self-conceit and self-love. At theneatime that he wishes to preach the
Gospel, he sees the difficulty of the charge, a@sdhe believes, he does not make haste. He
examines himself by the Word of God to see if nelsi himself qualified. When such a man
as Paul asks the question “Who is sufficient fessththings?” it costs him some searchings of
heart, and many prayers, whether or not he wilagegn the work. Moses’ prayer shall often
be used upon such an occasion. “If thy presenasogavith me, carry me not up hence.” He
knows that the ministry is the work of God, and obman, and that the Lord never sends
any man a warfare upon His own charges. He knowkswise, that the strong walls of
Jericho will not fall by any other means than thentpets, which are made by Divine
appointment. He is conscious that human learne&soning, argument, moral suasion, good
advices, promises, and threatenings avail nothirtbowt the great Spirit of prayer. The
sinner is like the monster mentioned in the bookah, “he esteemeth iron as straw, and
brass as rotten wood. The arrow cannot make hiey §iing stones are turned with him into
stubble. Darts are counted as stubble, he laughtethe shaking of a spear.” The Saviour
knew perfectly well what he said when he assurdhats’'no man can come unto him except
the Father draw him.” “Except the Lord build theuke they labour in vain that build it;
except the Lord keep the city the watchman wakeithirb vain.” “Paul may plant, Apollos
may water, it is only God who giveth the increaséoung men are generally very sanguine
in their expectations in regard to the good whicbyt hope they shall do to souls. They
promise themselves they shall be of great seradéd Church. It was said of that amiable
reformer Melancthon, that however great his expecta were of doing good to souls, and
healing the divisions and breaches of the Chutwdt, e acknowledged at last that old Adam
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was too strong for young Melancthon. The complalikewise of old divines make the
young soldier afraid. If his object is to gain sotd Christ, he hears with men of experience,
who have been in the heat of the battle, that ngtieean do this but the power that created
heaven and earth. The man then, who wishes to gfaifs will not make use of carnal
weapons in the spiritual warfare.

(4) In the next place the person who has this ftath God is actuated by pure and
disinterested motives. This is the single eye wihigh Scripture so often mentions. A
person’s whole aim is to please God and to gairlss@uch as enter the ministry are in a
peculiar manner the servants of God. Now, the gtagt of a servant is to do everything to
please his master, and for his interest. Shouldsénmeant of an earthly master have his own
little interest at stake, if he is an honest manwhll take care of his master’s interest; but if
his own constantly engross his thoughts, he cahadtonest to his master. The clergy all
consecrate themselves to the service of God, adhtheaselves the servants of Christ. Our
Lord tells us that a man cannot serve two maskéifsen a man becomes a minister, he
should bethat andthat only. But if his heart is engrossed with thoughts aleuhanse, a
glebe, a stipend, and a farm, he serves anothetemasd cannot attend to the one thing
needful. If the heart is full of these things inoat be full of the love of God at the same
time. The apostles, as we find in the sixth chaptahe Acts, could not attend to the daily
division of the poor’'s money. It is not a difficatiing for a man to know whether the gospel
or the world take up his thoughts and attentiore Ghief end of every man is to glorify God,
but the minister is called upon in a peculiar martoeglorify God, and to do nothing else.
Accordingly, in every Christian country, the Sthtes allowed them a portion yearly, in order
to keep them from the world. Now, if it be for teake of this miserable portion that he
preacheth the gospel Wobe to him.” That portion shall be given him, and nothingeel$he
minister of Christ has God for his portion and kesithe world as not abusing it.

(5) In the last place, the minister who is called ®od has an exemplary life and
conversation — 1 Timothy 3. If a man’s behavioursbeh as that men would not naturally
pitch upon him for a spiritual guide, common sewndié not permit us to believe that God
would choose him at all. A presbytery may lay thends upon his head, but cannot convey
the Holy Ghost to him. If all the canonical hanidem the Pope down to the poorest curate or
clergyman, were to be laid upon him at once, trenot bestow grace upon a man who does
not see his need of it, or seriously ask it himself

The Scripture observes that if a man eats and slumkvorthily at the Sacrament of the
Lord’s Supper, he eats and drinks damnation to élimk like manner, | firmly believe that
ordination, instead of benefiting an unworthy clengin, makes him sevenfold more the child
of the devil than he was before. But on the ottzrdy if a man is sincere in his transactions
with God, and has been honestly asking grace, hg ptead the promise made to the
ministers of God, and to the faithful followers @hrist. He will be with them to the end of
the world. He will give them His Spirit, and bind heaven what they have bound upon earth.
When a man impartially examines by the Word of @ad finds the qualifications which 1
have been mentioning, he may humbly believe thahdse a call from God to preach the
gospel. He has taken salvation to heart — he hexst$afor the pulpit — he has a strong desire
excited in his mind to preach the gospel — he lias motives, and he has a holy life. To such
a character | would address myself — Rise and begdéor God is with thee. Go and preach
the everlasting gospel of peace to lost sinnersh &uman needs not ask a voice from heaven,
he has a more sure word of prophecy, as the ApBstler informs us. The Spirit of God will
apply and bring the Word of God to his mind. Thexean agreement between both. And
when this is the case, a man will not be in a htwryun before God’s appointed time. He
shall patiently wait till the pillar and cloud ge@fore him, till the providence of God open a
door to him. He knows that if God has use for Hia,shall employ him; he knows, likewise,

Sermons from the F P Magazine vol. 7 p. 24



that no mere man can have such love to the gosgbkeaSaviour Himself. This consideration
will check the impatience of his spirit; it willdkewise give him comfort in time coming. In
things belonging to God, the more we put in His dvamds, and the less we put in our own,
the better we are sure to succeed. Whenever oluisviatought to the will of God — Himself
will do for us then.

Il. — The second thing proposed was, that no mawmldhusurp the honour without the
call. The design of the ministry is to bring sotdsGod, but how can this be the design of the
minister who is himself far from God? When God dhd minister have two different, and
perhaps two contrary objects in view, how can thgsee? When God calls any man to the
ministry, it is to make him an instrument in caflirand converting men from sin to
righteousness. But when the young divine has nerathject in becoming a minister than to
get a good living, and perhaps a good farm, to mmecoich and lay by money, will his
doctrine do good? | believe not. | shall supposehsa man settled in a parish — can it
reasonably be said that himself, and the mastenwi pretends to serve, are of one mind.
Can he pursue his own little interest and His mastgreat interest at the same time? No!
Can a covetous minister preach upon that text, éLoet the world,” any more than a
drunken minister can preach upon these words, “Badcot drunk with wine, wherein is
excess?” Will not people see the absurdity of sdobtrine from such men? And if they
conceal such doctrines, are they not unfaithfulpbkeds? These self-evident truths being
taken for granted by all, | think it can easily fp@ved that when a man has not a call from
God, as | have endeavoured to explain it, he shoatdbtrude himself upon @eople, nor
should he take the honour, for,

(1) He cannot be useful or do good to souls.
(2) Consequently he will hurt the people and atltast himself, unless he repent.

(1) He cannot be useful or do good to souls. It&@enot communicate his knowledge, the
people go home without instruction. If he himssltlestitute of the grace of God, and has no
desire to obtain it, he will be impatient till heetg out of the pulpit, and whenever that
wearisome piece of service is over he can laugh at religio adicule every canting
hypocrite that pretends to go a step beyond himEdie has any engagements, or if he longs
for his dinner, he looks at his watch oftener than at his Bible.eWlout of the pulpit his
behaviour does not, in the smallest degree, recordnés doctrine. He is as worldly, as
trifling, and sometimes — for fear of beingsocial — he is as irregular as another man. That
there are some such men — | might have said mastyrsen — in the whole Christian Church
cannot be denied. How, then, can their doctrinedsful or do good? Is it not cause of regret
that people give scarce measure of the gospel? @ miay be, receives so many scores of
merks or of pounds in the year, and what has tloe parish for that? These clergymen might
make the confession which an English cook madeScaich gentleman. He was turned off
at the end of twelve months, and received twentgaas for wages. He kept the purse a long
time in his hand with the money. He was asked ifMas satisfied with what he got. “Alas!
sir,” said he, “I have a check of conscience fareréing it. 1 got twenty guineas for my
wages, and did not dress five pounds’ worth of nalghe time | was in your family.” If the
minister longs to be out of the Church, is it natural to suppose that the people will wish to
be out likewise? He cannot preach faithfully, besale would condemn himself. His
doctrine is not calculated to gain converts. Hesdoet wish them to be over-religious, he
might find them a little troublesome in that evehitey would press him to do his duty, and,
if he was a little negligent, might pretetmladvise the minister himself. It is not likely, nor
do | believe it is possible, that the Holy Ghostuwdbemploy himself or his doctrine as a
means to convert souls. Will He employ a man’s dioet who laughs at the work of the
Spirit as whimsical notions, to carry on that vergrk? There is not an instance in all the
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Book of God of a man converted to God by the mipist a bad man. It may be said, indeed,
that God spoke to Balaam. | would think this argnte@nclusive if | did not read likewise in
Scripture that God spoke repeatedly to the debilitnot with any view to employ him as an
instrument in doing good. But should a bad man edna sinner to God, he could have no
comfort from it, any more than the men who fixed ttord Jesus Christ to the Cross could
have from his death. It was not their own salvatiwor the salvation of the Church, they had
in view. A man who is not in earnest about his aafvation, cannot earnestly promote the
salvation of another.

(2) Such a man will consequently hurt the peopfel at last hurt himself, unless he
repent. He hurts the people — His doctrine is wétgn dry, and his example is still worse. If
he happens sometimes to giveaadom shot, and to preach some animating truths, hdsspoi
the convictions his doctrines raised by his condhmtugh the week. He destroys with the
one hand what he built with the other. And if heet and dies in this condition, the
consequences to him must be awful. But, | have gdddess he repent; and let us make this
comfortable supposition, that the Holy Ghost, toomhnothing is impossible, quickens him
from on high. When this event takes place, he givatich the faith which he once destroyed.
And would to God | saw this day in many andmany instances.

| conclude with some practical improvements.

First, as to those who intend the ministry. Itheit duty to examine themselves and be
often assiduous at a throne of grace, lest they geirse instead of a blessing. Let them beg
of God to fit them for the work. | would not be yaeady to advise a young man to engage.
If he is an honest man, he shall sometimes fitduitl work. However if he be the friend of
Christ, | shall wish him success in the name ofiibel.

Lastly, some of the ministers of Christ are afralmbut their call. One thing, however,
may give them comfort, viz.: — if they seriouslysWwito promote true religion, and constantly
depend upon the Saviour, let them pray to God ¢arcup their call. If a man faithfully
improves his talent, whoever hath, to him shalglen. If he is conscious of any want, or if
he wish to possess any grace or any spiritual lgifthim ask in faith, and he shall receive. It
will give a man comfort at last to find that GodsHéted him for the work, and that he made
it his business to promote His glory. May God bldssword. Amen.

Exhortation. — It is customary to give a long advice to a ministeéerafie is ordained. It
must be likewise owned that it is very ordinary &ominister toforget the advice. | shall
therefore make it short. You are now a ministervéderecommend a duty till you first
endeavour to reduce it to practice yourself. Domotthe two covenants — they shall not mix
for you. Preach your own experience, if you havg; @md if you have not, beg of God to
give you experience. Read the Scriptures, preactst@lily, and deal much in prayer. As the
office you have undertaken is great, the dangeqiglly great if you do not do your duty. A
rotten clergyman is a bad member of society; heegia handle to infidels to laugh at
religion; he destroys his flock and damns his oaul.sif a man be honest, God will give him
his soul at death; and if he be not, his stipendido® a bitter morsel to him in that hour. The
people should obey the minister, and the minidteukl obey God.

If you be a bad minister y'ill go to hell, and iby be a good minister y'ill go to heaven.

Remember you heard that. You got a good advicethehgou will follow it or not.
[July 1902]
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A Sermon

By the lateRev. JOHN LOVE, D.D., Glasgow.
[Dated Hoxton, July 19, 1790.]

“This is my commandment, That ye love one anothed, have loved you” — Jolrb:12.

That solemn form of expression, “He that hath ¢éatsear, let him hear,” may be applied
with peculiar force to the consolatory speechethefdying Saviour. Much sweetness is laid
up here; but it is a sweetness sealed up from tibelieving world. None can intermeddle
with these consolations, but the broken-heartedples of Christ. Happy is that man, whose
ears have been opened to catch the vital sountdecddmpassionate, holy voice of Jesus, in
these discourses with which the text stands cordect

The springs of consolation, here opened to theplesc of Christ, are principally these
three: —

I. The prospect of being with Christ eternallytive immediate presence of God:

ii. The superior excellence of Christ's presence,tlee abundant influences of His
Spirit, after His glorification, above whatever clom could be derived from His bodily
presence, in a humbled state:

iii. And the glorious victory of His cause, and &gement of His spiritual kingdom, by
the thorough conversion of many souls.

In subserviency to all these joyful prospects, ind the holy Redeemer, in the preceding
chapter, insisting much on the importance of obemieto His commandments, as the
genuine proof of sincere love to His Person. Buaf the disciples might not hesitate, from
consideration of the difficulty of the service ohi&t; and might not take occasion, from
these exhortations, to entertain high imaginatiofistheir own strength, He turns His
discourse into another channel; and, in the fiesen verses of this chapter, gives them very
clear and solemn instruction, as to the mysteriaiay of their attaining to that pure
obedience which He so much inculcates. Having diise He returns to His former strain of
pressing exhortations on this subject. And, thairtihumble endeavours might take a
particular aim, He selects one particular precgptch, in the text, He impresses with all that
dignity, authority, and force of persuasion, whitte lips of such a Master, in such
circumstances, could give it: “This is my commandiméhat ye love one another, as | have
loved you.” As though He had spoken thus: “My déigciples and friends, | have dealt very
familiarly with you. These years past, you haverbadmitted to intimate acquaintance with
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me. Much you have seen of what | am, and of what imy heart towards you. Now | am
going to the cross to die, and to heaven to pleagdu. | have been healing your sorrows,
and showing you the consolations which shall fleanf my departure. | have also warned
you of the necessity of your aspiring after higtegrees of love to me, and obedience to my
words, than hitherto you have attained. Are you willing to comply with my counsels?
Here, then, is one injunction, which it will be yonisdom specially to regard. | am leaving
you behind me; and you are to be exalted to s@oatof high trust in my kingdom. This is
my dying charge to you, my bereaved family, ‘Loveecanother:’ Be closely cemented
together: Beware of divisions: Let the whole extntiny expanded kingdom be knit together
in your persons: Let your union be of a superidureato the combinations of worldly men:
Love one another, not as the world loveth, but fagve loved you:’ Transmit the example of
love like mine, to all after generations of my pkeop

Such, my brethren, is the general sense of theagas8ut, | hope, you are desirous to
enter more minutely and fully into this subject.n@g then, and let us be at some pains about
the following things: —

First — Let us inquire into the peculiar nature of timattual love, which unites
true Christians together.

Second — Let us consider how this love should be inflleshby the authority
and example of Jesus Himself.

Third — Let us endeavour to make a practical improverogtite truths which
shall here present themselves to our view.

l. — Let us begin with an inquiry into the naturéhe peculiar nature — of that mutual love
which is the bond of union among sincere Christians

Will it be accounted strange, if | say that thes@imystery here, — a mystery, into which
the unbelieving world cannot penetrate? Yes, ngnfis, it is so: Those ligaments, those ties,
which connect the members of Christ's mystical haahe of a mysterious nature. But why
should this seem strange, when we are baffledeifitkempt to explain how the various parts
of the human body, in union with the same soul, aréed with one another, so that they
cannot be separated without exquisite pain?

“Are you going, then, to preach mysteries?” Yesamnot preach a word of the Gospel —
| cannot preach of what some reckon the low, sitisject of brotherly love among Christians
— without attempting to unfold a mystery which alsgeok into with wonder.

My brethren, our chief difficulty on this subjec at the very entry of it. Here is the
difficulty, — to ascend to the Source and Springhi$ Divine affection. Are you acquainted
with God? Can you climb up into the secret of Hissence, into the holiest of all? Then you
will be enabled to understand the origin, the rgtahe symptoms, and the properties of
Christian love.

Let me borrow a similitude from a subject which kasly excited some public attention.
We have heard a great deal about the source oifvéfreNile. | will compare Christian love to
this glorious river. It was known long ago, thaé thource of that river lay far remote, in a
country seldom visited — a country not to be exgdowithout difficulty and danger. There,
secreted from ordinary eyes, in a high-seated plaimst forth the springs of the Nile.
Gradually fed from the earth and skies, it pursaidsng, winding, intricate, and sometimes
dreadful course, through mountains, rocks, andegllAt length, though guarded by many
ridges of mountains, it finds a little graduallytemding plain, over which, as far as nature
will permit it, at proper seasons, it diffuses ifextilizing overflow of waters. Then, as if
conscious of its beneficence, it rides on in calimntph, till, by a number of magnificent
mouths, it reaches its parent ocean. Like to thisryis that holy stream of Christian
affection, of which we now speaks source is high and secret, in those regions @stel
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truth, which are seldom really visited, and whible eye of the mere philosophical vulture
never saw. Springing from this high source, theastr of Christian love holds on its course,
through many intricacies of temptation; sometintesugh dreadful cataracts, till it reaches
the valley of deep humiliation. Then, the ridgesaairldly lusts, which confined its course,
gradually retire; and the Christian’s benevolerssgelled by floods of heavenly influence,
overflows, and enriches a neighbourhood, more s éxtensive according to the disposal of
the sovereign God. At last, having finished itsdferent course, with calm triumph, and with
many acclamations of praise, it rests in the bosbthat God, who is the ocean of love.

But, let me speak in more plain language.

1. The love of true Christians, to each other, inéates in their peculiar knowledge of
God.

It originates in such a knowledge of the gloriousdGand in such a faith towards Him, as
at once delights, humbles, and purifies the h@8artthis view of the subject, the following
passages direct us: 1 John 4:7, “Love is of God; erery one that loveth, is born of God,
and knoweth God:” Verse 16, “And we have known aetieved the love that God hath to
us. God is love; and he that dwelleth in love, detblin God, and God in him.” 1 Peter 1:22,
23, “Seeing ye have purified your souls in obeyihg truth, through the Spirit, unto
unfeigned love of the brethren: see that ye love amother with a pure heart fervently, being
born again . . .” Colossians 3:12, “Put on, themfas the elect of God, holy and beloved,
bowels of mercies, kindness, humbleness of minékmess, long-suffering.”

The love of Christians rises in their breasts @Balike manner. Think a moment of the
love of the blessed God. The primary idea of thelli@ad is self-existence. What is next?
The possession of an unbounded beauty, glory, @ity within itself. Here is the fountain
of that holy benevolence which belongs to God. Gumilng infinitely rich in spiritual glory,
and full of just admiration of Himself and delightHis own beauty, is gloriously inclined to
make an eternal display of His own excellencentpart to other beings a likeness of His
own purity and felicity, and to delight therein.i$ s the origin of all that love, which shines
in the works of creation and redemption. The gosdn& God is the rich overflowing of
infinite perfection, and infinite happiness.

But, can the love of mean, dependant beings spomly in so exalted a manner? Yes, my
friends: according to the state, measure, and d&saof a creature, the benevolence of every
true Christian is like that of God; for it springp thus: — His mind is enlightened to look into
the transcendent glories of the Divine Being; witiese glories his heart is deeply
enamoured: He seeks for a way of access to Godharfishds it in the Gospel: The love of
God in Christ emboldens him to draw near: On tteifg of the blood and righteousness of
Jesus, he appropriates — what? The Godhead; thetreasures, the all-sufficiency of
Jehovah. God is now his. Can his heart remain angdr little and contracted? No, surely:
His spirit now acquires a prince-like, or ratheBad-like dignity. Do worldly objects appear
great in his eyes? No; their lustre is gone; artth wiall the mad lusts of the flesh and of the
eye. But, doth this exalted creature look big snatvn eyes? No. “What am 1?” “Whence is
this to me?” “I am a man of unclean lips;” “I ametbhief of sinners: I, as a sinner, have no
dignity to descend from, like that from whence Guath come down to me. But let the
deepest humility show that | have known His majestg His condescension: Let me meet
with transport every shadow of His glory in my e around me.”

Do you, my friends, understand and believe thesg$? | hope you do: If so, you will
not be surprised, that | ascribe to the love, whayggn | have marked out —

2. The following properties: — A peculiar delicapyyrity, sweetness, expansion, strength,
and permanency.

Let me explain a little these terms.
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| say of Christian love, It hath a peculdglicacy. It is not a promiscuous fondness. There
is in a Christian’s heart, a good-will which talesery wide range. But | now speak of the
mutual affection of Christians to each other asis@ilans. And of this | say, it is delicate.
There must be more in its object, than a mere gaylrord, Lord.” There must be probable
symptoms of real grace. “Grace,” said Paul, “behvail them that love the Lord Jesus Christ
in sincerity.” “When Barnabas came to Antioch, dnadl seen,” says the historian, “the grace
of God, he was glad.”

This love hath in its nature a heaveplyity. Worldly men sometimes love one another.
But their love is carnal, it is sordid, it grovetsthe dust. They can wish others to be happy in
no higher way than they make choice of for themesMhe worldly man, when in a good
humour, wishes well to his neighbours; that iswi€hes them good health, riches, honours,
pleasures of this life. But what is the breath afi€tian love, in reference to its objects? Let
the public benedictions of the Old and New Testandeglare it. “The Lord bless thee, and
keep thee. The Lord make his face shine upon ek pe gracious unto thee. The Lord lift
up his countenance upon thee, and give thee ped&amate, mercy, and peace be multiplied
unto you.”

Is it saying too much of love like this, to say tthiais sweet; that it hath a heavenly
sweetness in its bosom, that it hath raptures asth@es? Yes, my dear brethren, this holy
affection can produce sweeter ecstacies than theptuary ever felt. Did Paul feel no
rapture, when he said, “O ye Corinthians, our masithpen to you, our heart is enlarged. Ye
are in our hearts, to die and live with you: gresatny glorying of you. | am filled with
comfort, | am exceedingly joyful in all our tribtien?” Felt he no rapture when he thus
addressed the Thessalonians: “What thanks can mgeréo God for you, for all the joy
wherewith we joy for your sakes before our God?t Re no rapture when he wrote thus to
the master of a fugitive slave. “I beseech thearfgrson Onesimus, whom | have begotten in
my bonds: thou therefore receive him that is miwa dowels?” | pity the man whose heart
says: “How can these things be?”

The Christian’s love igapacious. There is room in his heart for all the saints] &or
millions more; yea, for as many worlds of holy lggnas the philosopher can imagine from
inspecting the starry heavens, were God pleasekte and to sanctify so many.

The principle which | describe &rong; strong, to conquer discouragement, from much
unkindness, from many blemishes; strong, to meetftbwn of the proud world, and to
cleave to God’'s people, amidst disgrace and darigérs love is strong as death. Many
waters cannot quench it, neither can the floodsvdrib.”

The principle which | describe germanent, “In summer and in winter shall it be.” It
shall outlast the course of day and night. It skallvive the ruins of nature. It shall rise in
fresh lustre from the grave. It shall bloom in ffegadise of God, for ever and ever. Such is
Christian love; such is its origin; such are itegerties! Is it necessary to add,

3. That it is prolific of the noblest fruits?

He who carries about in his breast this sacredcimnot loiter, he cannot trifle. It will
rouse him to beneficent activity. He will not spais sweat or his money, who is disposed to
pour out his blood “for the brethren.” Their sorand joys he makes his own. Such fruits
will spring forth from this well cultivated princi@; they will spring forth naturally, with
abundant luxuriancy, and with delicious fragranc¢yhy plants are an orchard of
pomegranates, with pleasant fruits; camphire, wifkenard; spikenard and saffron; calamus
and cinnamon, with all trees of frankincense; myartd aloes, with all the chief spices: a
fountain of gardens, a well of living waters, ariceams from Lebanon.” Or, in the plainer,
but not less fervid language of the Apostle, “Lardfereth long and is kind; love envieth
not; love vaunteth not itself; is not puffed uptldmot behave itself unseemly; seeketh not
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her own; is not easily provoked; thinketh no ergipiceth not in iniquity, but rejoiceth in the
truth: Beareth all things, believeth all thingspkth all things, endureth all things.”

Il. — I have given a very imperfect, but, | hopédr@e and just representation of the love,
which genuine Christians cherish and express tasvaath other. And now, are you not
sensible, my brethren, that it was worthy of theajrRedeemer, even in those awful
circumstances, to spend some of His precious maremi words on this subject, and to
rouse His disciples to the study of this holy diffat, by His authority and His example?

What must be the power of the commanding voiceestid, and of His attracting pattern,
on souls that know Him? For such | have alreadysesed those souls to be, in which this
love of the brethren is seated. They have knowngtbges of His Person as the Incarnate
God; they have felt the charms of His love; hownthaust they feel the weight and power of
these words, “This is my commandment, that ye lmwve another, as | have loved you?”

The school of Christ is the school of love.

But can love be taught; can love be influenced btharity? Is it not an unforced,
spontaneous effusion of the heart?

| grant, there is a kind of lawless love, which elegls on the wild motions of an
ungovernable fancy, which often disdains all cdntdnd miserable are those deformed
souls, which are hurried forward by the capricetowé, or rather, lusts of that kind. But the
love of Christians to each other is capable of land though it is at once an effect of Divine
influences, and a spontaneous effusion of the hgetrit is cherished and exercised suitably
to the regular order of the faculties of the sdilerefore, this, as well as other graces, is not
only promised and bestowed, but also enjoined acul¢ated on the minds of Christians.

And, among the motives which impel believers to shedy of this grace, those pointed
out in the text hold a principal place. The lawlo¥e is justly denominated the “law of
Christ.” Never was such love to men exhibited bgated beings, in heaven or earth, as was
displayed by the man Christ Jesus.

A gracious sense of this authority and example miimote the exercise of love, in
Christian souls:

1. Because it will fire them with a generous anaitio excel and abound in this exercise.
Who is the Judge, who is the pattern of excellertteAvho in the text requires Christians to
love one another. To whom, O Christian, owest ttinine all? Who, what is it that hath saved
thee? Jesus Christ and His love. Away, then, withdoldness and languor: rest not in thy
present attainments; look to this high standardadteamed of thyself, and press forward.

2. But, if thou groanest under the pressure ofreupted nature, and feelest the sentence
of death in thyself, in this, as in all other resse consider the commandment and the
example of Christ, as warranting and inviting theeapply to His inexhaustible fulness of
grace. Thy heart is cold, dead, barren, and pezveéBst there is in Christ, life and fire
enough to transfuse His likeness into thy soul. ¢disimand is designed to press thee on, to
make application to Himself, as the Author and $her of love.

3. But thou feelest not only a want, an indispositi— thou labourest under the forcible
opposition of contrary temptations. The low stateetigion among the people of God, their
obstinacy in courses of backsliding, perhaps thegratitude, frowardness, and injurious
behaviour towards thyself, together with the subtfuence of the accursed pardiatred,
concur to damp thy affections, and alienate thythieam many of thy Christian brethren. Is
it so with thee? And wilt thou thus lie down, ovamte of evil? Think of thy Redeemer’s
patience and free compassion; think of His autyotitink of His power. Do violence to the
remains of thy corrupted nature. Gain a fresh wjctover these oppositions: and then |
should be glad to be near thee, to feel the fragranf that consolation and sweetness, with
which Christ will soon perfume thy victorious soul.
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4. And when, according to the measure of an imperétate, thy love begins to be
perfect, and to cast out servile dread, and torasly heart before Him; then, fear not to
indulge a humble self-approbation. The command example of thy Judge secures His
approbation of every step thou advancest in this. pée, the Judge of worlds, the Prince of
eternity, will say, “Well done, inasmuch as thoulsliit to one of the least of these my
brethren, thou didst it to me.” Thou shalt receaviill reward, — a reward, in kind, suited to
the nature of this holy affection. Thy love itssHall be made perfect in heaven. There, shalt
thou feel a warm return of love from Christ Himselhd the assembly of the righteous. There
shalt thou see, there shalt thou feel, throughtarhity, the happiness of those excellent ones
of the earth, in whom was all thy delight.

lll. — And now, ye Christ-like lovers of the breémr, what APLICATION shall we make of
this subject?

1. Will it be improper to take a humbling view dfet matter, and to open afresh the
springs of godly sorrow? What was each one of dsréegrace arrested us? Were we not
enemies of God, and enemies of His people? Thestdrehrt of Paul was often dissolved in
contrition, when he reflected on his cruel oppositito the children of God, whom he
afterwards so much esteemed. How moving are thasdsnof his? “Lord, they know that |
imprisoned and beat in every synagogue them tHevied on thee: And when the blood of
thy martyr Stephen was shed, | also was standingrny consenting unto his death, and kept
the raiment of them that slew him.” | doubt not hig cheeks did run down with tears, in the
midst of his enemies, when he repeated these words.

But it may be, this thought is rising in some onlg’sast: “God be thanked, | never was
an enemy to God’s people.” Sayest thou so? Theust take up the fan of the sanctuary, and
endeavour to make a separation between the prearmlhe vile.

2. Hear, then, the word of the Lord. There is sai¢thing as a false, a feigned, a spurious
love to the brethren. A man may think he lovesdhiédren of God, and yet may be deceiving
himself. “Let us not,” saith John, “love in wordeither in tongue, but in deed and in truth.”
There is, then, a falsely pretended love to thetsaAnd this flows out very plentifully, while
it costs nothing: it is less worth than money, ewethe possessor’s estimation. But there is a
still more alarming view of the subject. “Thouglspeak with the tongues of men and of
angels, and have not love: — Though | understahangsteries, and all knowledge, and
though | have all faith, so that | could remove mi@ins, and have not love: — Though |
bestow all my goods to feed the poor, and give mgylto be burned, and have not love, it
profiteth me nothing.” Yes, my friends, there mag ot only much speculation, but there
may be such liberality, and such heroism in theseanf religion, as these last expressions
imply, where there is not the least spark of trdeisian love. We have heard of a proud
Roman holding his hand in the fire till it was buoif, to impress a foreign king with high
ideas of the Roman valour. We have heard of otloendhs voluntarily devoting themselves
to instant death, for what they called, “the pulgmod.” And may not a carnal zeal in the
cause of religion, operate as powerfully as inuwseanerely worldly?

You will say then, “What shall we do? Is it possibat this rate, to know sincerity from
hypocrisy?” It is possible. It is possible for arBhian to be firmly assured of the sincerity of
his love. But it is possible only in one way; inethway of a close and impartial self-
examination, attended with earnest cries for thecigp light of the Spirit of grace. Let us,
then, now bring the matter to a trial.

“We know,” saith the apostle, “that we have pasgeth death to life, because we love
the brethren.” If, then, thou art a true loveroé thildren of God, thou hast entered into this,
as well as other graces, “by the strait gate:” Arthth cost thee a sharp struggle to get into
it. Say, then, didst thou ever feel in thyself atire want of all good, and a fulness of all evil;
and consequently, a real reigning opposition ofth@aGod, and His people? Feeling thyself
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thus, didst thou ever groan as one utterly helplassxtreme misery? Didst thou ever, with a
trembling heart, condemn thyself, as one worthpdcacast forth into the lowest hell? Thus,
self-condemned, and unable to move towards Chnistble to spin faith, like the spider, out
of thine own bowels, hast thou waited on the sagar&od for a saving pull of His arm?
And hast thou found a new, supernatural power ogetiny heart, changing thy inmost
powers, and drawing thee with a sweet violenceh& dglorious Saviour? Having come to
Jesus, hast thou received from Him the spirit ge®Hast thou found that spirit kindling in
thy breast a new celestial warmth of affection? tCtbsu habitually esteem these Divine
influences, and the holy affections thereby produdar above gold and silver, and all the
best things of this world? Is thy love to the ssiképt alive, cherished, and revived, from
time to time, by power not thine own? Dost thou a#whe imperfection of thy love, and
humbly renounce all dependance thereon in the mattgistification? Deal faithfully with
thyself: and if thou canst give a fair answer tostn questions, | will undertake to prove by
Scripture, that thou art no hypocrite, but one wloth sincerely love God and His children.
For this purpose, | briefly rehearse the followiSgripture expressions: “The Lord hath
anointed me, — to proclaim liberty to the captive$p appoint to them that mourn in Zion, to
give unto them beauty for ashes, — that they magabled trees of righteousness, the planting
of the Lord, that He might be glorified. Blessee@ #ne poor in spirit. Blessed are they who
mourn. Blessed are they who do hunger and thitst aighteousness. The Son of man is
come to seek and to save that which was lost.yifnaan thirst, let him come to me and drink.
He that believeth on me, — out of his belly shifrivers of living water. The fruit of the
Spirit is love. Ye are taught of God, to love omether.”

But if, after all, any person here present will eige himself, “his blood be upon his own
head.” | hope the Lord will not require it at mynita

On the contrary, if any one now begins to fall undewell-founded conviction of
hypocrisy, | entreat that person not to resisttifleshat conviction. Consider that you may
yet be pulled up out of the horrible pit. The cquk of the way in which an unrenewed sinner
may be brought into a gracious state, have beekanaut in the questions which | just now
proposed.

But | return to those who are indeed the peopl€ad. You have been with Jesus at His
table. Let this be manifest in the fresh fervouvestness, and spirituality of your affections
towards each other. You have seen the dying lov@éhoist. Are you not ravished with it?
Are you not ashamed of your distance from perfi&enkess to Him? Are you not longing for
that period when you shall feel flames of love likethose which were in the heart of Jesus
upon the cross — which are now in His heart inrthest of the throne? Hasten forward, my
friends, to your own country. Pity those who amarsgjers to these matters, and strive for
their recovery.

That we may all meet hereafter in the kingdom ofqu light and love, and that, while
sojourning on earth, we may exemplify the love dfri€t, may God grant; and for this

purpose may He bless what hath been now spokennl/Ame
[August 1902]
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A Sermon.

By theREV. JAMES S.SINCLAIR, John Knox’s, Glasgow.

“Again, the kingdom of heaven is like unto treashie in a field; the which when a man hath found,
he hideth, and for joy thereof goeth and sellethttat he hath, and buyeth that field” — Matthew
13:44.

Jesus, frequently spake unto the people in parablese parables set forth the things of
the Kingdom of God in the form of similitudes, dmarom natural objects or common
events, that the people were familiar with in thewery day life. They were admirably
adapted to convey spiritual instruction, and to entidat instruction find a resting place in the
memories of the hearers. But the parables, nottaitidsng these advantages, were not always
the savour of life unto life. The general hearessensatisfied with the figure or illustration;
they did not seek to penetrate into its hiddenitsir meaning, and so did not profit in a
saving manner by the teaching of the parables. di$wples of Christ, on the other hand,
who were true seekers after heavenly learning, \&er@ous to understand what they heard,
and so when any parable was dark to them, they madéey at Christ that He might explain
it unto them. Thus they attained an acquaintantk thie mysteries of the kingdom of God,
that others fell short of. In this, however, thare direction and encouragement for all who
desire to know in a saving way the things of Gbanly part of the Scripture or experience is
dark to such persons, let them ask the great Ptabliee Church to teach them by His Spirit,
and they shall receive instruction, for He has cassppn on “the ignorant and them that are
out of the way.”

In this and other parables, Jesus speaks of tiggl&im of God on earth as the kingdom of
heaven. The reasons for this are not far to sele&.Kihgdom of God in connection with the
coming of Christ had entered upon a newer and rheexenly dispensation. Heaven had
come down to earth in the person of the Redeemmsélf; and heaven was also about to
come down at a not very distant period in a ricd abhundant manner in the outpouring of
the Holy Ghost. But at any time the kingdom of Gudearth may be fitly spoken of as “the
kingdom of heaven.” It is heavenly in itgigin; God Himself is the founder of it. It is
heavenly in itcharacter; it is regulated by principles that are spiritudiine, and heavenly
in their nature. It is also heavenly in #ad; it leads to heaven; every soul that has the
kingdom of God established within it in time shafiallibly enter into the kingdom of heaven
in eternity.

Let us now look, in dependence on the teachinghef $pirit of God, at the parable
specially before us. We shall notice: —

|. — The comparison of the kingdom of God to treasu
II. — The field in which the treasure is declarede hid.
[Il. — The relation in which the treasure standgefield.
IV. — The finder of the treasure, and what he did.
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|. — The comparison of the kingdom to treasure.

1. It is very clear that this comparison is destjie set forth thexceeding preciousness
of the kingdom of God. It is no common good; itaa object unspeakably excellent;
something which, when its true value is perceivedmade choice of at the expense of
everything else which the world counts dear. k& iseasure of such incalculable worth that,
when a man finds it, he is willing to sell all tHa¢ possesses in order that he may enjoy it as
his own. And truly what earthly thing is to be ccamgd for a moment to the kingdom of God
set up in the soul of a sinner by the mighty poafethe Holy Ghost? It is a kingdom which
consists in righteousness, peace, and joy in tHg GBbost. The soul is emancipated from the
power of darkness, the bondage of Satan, and tise ofi the law, and gets the earnest of an
eternal inheritance of happiness, and holinessrzktize skies. All earthly treasure is nothing
to this. “What shall it profit a man though he shibgain the whole world, if he lose his soul?
What shall a man give in exchange for his soul?”

2. Our second remark is that, as it is the excegepieciousness of the kingdom of God
that is pointed out in the parable, the word treasnay be fitly taken as referring @hrist
Himself. He is the most precious object in connection whilk kingdom; He is the supreme
treasure of the soul. If anyone desires to find Gladself, the most glorious of all beings,
who fills heaven and earth with His glory, and thest valuable portion that any finite
creature can enjoy, it is in Christ alone that sl&ibe found. God is in Christ in all the glory
of His perfections; He is in Christ, reconcilingnsers to Himself. If anyone desires eternal
salvation, that salvation is in Christ alone. Detance from never-ending misery,
justification in the sight of a holy God, renewalthe divine image, and a right and title to
eternal life — all these incomparable blessingsr@asured up in Christ Jesus. In fact, all that
a poor sinner needs for soul and body, in viewiraetand eternity, is to be found in Him.
That rich word — “all things are yours” — is spokenthose that are Christ’'s. Who can
describe the matchless excellencies of His persdheaGod-man? He is the chiefest among
ten thousand, the altogether lovely one. Who caasore the height and depth, length and
breadth, of that love which He has shown to simhén? It passeth knowledge; it is a
boundless ocean, without a bottom and without aeshHowill take eternity to show forth all
His praise. The ransomed of the Lord will havedwkhip with Him, and will sing His praise
throughout the endless ages of a holy and a hagpyity. Christ, then, with the blessings of
the everlasting covenant in Him, is the chief tteasn the kingdom of God. And happy are
those souls who have seen, by the light of theitSpire beauty and preciousness of this
matchless treasure, and have made an everlastioggse of it at “the market of free grace.”

Il. — Let us notice, in the second platee field in which the treasure is hid. The treasure
is in a field. Christ is personally in heaven; bld is declaratively in His Word. We take the
field, then, to represent the Bible, the Word ofdGGhrist is in the Holy Scriptures. This is a
blessed commonplace of sound theology. No enliglitenind can read the Bible without
observing that Christ is its chief and pervadingntle. The book of Genesis speaks of Him,
and the book of Revelation is full of Him. He igtheginning of the creation of God, and He
is the end of all things; the Alpha and the Omelga,First and the Last; Creator, Redeemer,
and Judge. The Scriptures have certainly beenenriti exhibit the glory of a Triune God —
Father, Son, and Holy Ghost; and it would be prgsion to exalt one of these ineffable
Persons at the expense of the others. Neverthatesspuch as the Triune God is revealed in
Christ for the salvation of sinners, and the Waoad heen written for the purpose of bringing
sinners nigh to God through Him — the love of tla¢hier and the power of the Holy Ghost
concurring to this end — it is absolutely necesshat Christ be held forth as the treasure
whose presence in the Word is of supreme intemstnimortal souls. All the promises,
sacrifices, ceremonies of the Old Testament exHibih; and every page of the New
Testament is replete with His glory. Notice twantlg concerning the field.
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1. The field isnigh at hand. It is not at an immeasurable distance from us.dde
requires to climb up into heaven, or dig underdhgh, to find it. Nor do we in Scotland need
to go to the ends of the world, to China or Japawljscover this precious field. “The word is
nigh thee.” It is at our very doors. We have hezfrd with our ears and seen it with our eyes
from our very infancy upwards. It is one of the mfasniliar objects that we are acquainted
with. What a remarkable privilege this, and yet ravilege that, by reason of this very
familiarity, is but lightly esteemed by the greatermber of young and old. Many persons
will go thousands of miles across the seas, widliiee the dearest comforts and encounter
the greatest risks, expend their most preciousgereelin order to get a little handful of
earth’s perishing riches, while most of them fortjett in the Word of God, which has been
in their hands from childhood, there is a treasuoge valuable than all the wealth of all the
millionaires in the world. The field in which Chtiand eternal life are to be found is very
nigh unto us. Great is the privilege; but solemthes responsibility, and terrible will be the
consequences if we neglect this field. If we trbat Word of God as a thing of little value,
we despise our own happiness, and choose etersalyras our portion. The day is coming
when we will be removed from all access to thitdfiand if we do not before then seek and
find the matchless treasure, we shall be poor ver.¢The word is nigh thee, even in thy
mouth, and in thy heart: that is, the word of faiiich we preach; that if thou shalt confess
with thy mouth the Lord Jesus, and shalt believinine heart that God hath raised him from
the dead, thou shalt be saved” — Romans 10:8,9.

2. The field isopen. The fields of the natural creation are often a@laround by their
owners, and only a very few privileged personspamnitted to walk through them. Placards
are set up warning the ordinary passers by of theishment to which they expose
themselves if they venture to trespass upon theklsf Now, God has put up no wall around
the field of His Word. Far otherwise; all are iredt yea, exhorted to walk through it and
survey its beauties; more than this, all are contednto search for Christ the priceless
treasure, in it. Christ Himself says, “Search tlegifBures, for in them ye think ye have
eternal life, and they are they which testify of. ik fact, on the other hand, there are
placards put up warning those persons who negledt despise this field of the fearful
consequences of their sin, “To-day, if ye will hb& voice, harden not your hearts.” “And to
whom sware he that they should not enter into &st, rout to them that believed not?” —
Hebrews 3: 18.

Though God has raised no wall of exclusion around Word, yet Satan has for
centuries, by the instrumentality of men, triedstout out the common people from the
privilege of traversing this noble field. The grestemy has made use the Pope of Rome
and his officials for this end. They have declaeed are still declaring that it is only the
priests who have a right to free access to the Vdbf@od; and they have been successful in
deluding multitudes of immortal souls with this piefous idea. At the glorious Reformation,
the Spirit of God moved our forefathers to riseag@inst this monstrous tyranny, and they
threw down the unhallowed barriers that stood betwbe people and the Word of life. They
preached an open Bible, and free access to Jesist, @ne treasure of the soul, without the
intervention of a manmade priesthood. But what @oolvserve, friends, at the present time
but a strong movement in this country back towdahdd Romish bondage from which God
delivered us at the Reformation? It is a movemerdrive immortal souls out of the field of
God’s Word, and to deprive them of the privilegeseéking and finding for themselves Jesus
Christ the Saviour of sinners. The priests of Rawikegive them a false Christ in return for
their subjecting themselves to this unspeakabke lagain, theHigher Critics are engaged in
no better work than this. They undervalue the figidd declare it is not much better than
common ground. They would blot out the marked dgdion that exists between it and other
fields, and so leave souls uncertain where theiquectreasure lies. According to their
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theory, it is only the learned who can point o tihspired portions of the Divine Word, and

these are divided among themselves on this all4tapb matter, so that a mist of learned
delusion is cast over the field of God’'s Word, guabr souls are left wandering on in utter

darkness to eternity. The Higher Critics are anothess of persons who are bent on robbing
souls of Christ and eternal life. Let us then prize present privileges; let us reject with

righteous indignation the ideas of both priests aritics. The field is nigh at hand, and is

open to every creature under heaven. Let us sdethat we are not satisfied with a mere

general survey of its beauties, without attainioghte possession of Christ Himself who is
hid in it. This leads us to the third point.

lll. — The relation in which the treasure stand#ifield.

1. Christ is to be found only in the field of theoWtl; He is not to be had in other fields. If
He is found in any other book than this, it is hessaHe was first found here in this Book of
books. It is only through the Word of God that veene to the knowledge of Christ. The Lord
may often make use of events in providence forngivan awakening to sinners out of the
sleep of indifference as to the interests of theuls; but sooner or later He brings the Word
to them or them to the Word, in order to enlightieem by His Spirit in a saving knowledge
of Christ. They are born again, not of the corrlptiseed of human opinion, but of the
incorruptible seed of the Word of God, which livetid abideth for ever.

2. Christ ishid in the Word. This is to be taken only in a relatsense. We are not to
suppose for a moment that the Holy Scriptures beeure on the subject of Christ. They set
Him forth clearly and fully so that he who runnettay read and recognise Christ in them.
But there is a very important sense in which teadure is hid in the field.

(1) Christ cannot be savingly seen by the carnal 8gople may be reading the Bible
from childhood to old age, and yet all the time towre ignorant of Christ in any spiritual
sense. “The natural man receiveth not the thingthefSpirit of God, they are spiritually
discerned.” It is possible certainly to become angted with the doctrine of Christ by the
power of the natural intellect, and even to attaynthis same power a far-off superficial
admiration of Him, but to come to a direct spirlt@quaintance with Him with saving
results is not possible to the natural man. Allititellect, learning, and morality in the world
will not discover the true Christ of God in His kegory to a soul. This is the reason why
many able scholars and preachers are manifesttittdesof a real knowledge of Christ; and
their lack of this fundamental requirement showslitin their erroneous views of the Bible
and Christ.

(2) Again, Christ is so hid in the Word that He aanty be sought and found in it by the
illumination of the Spirit. It is the Spirit who @flifies Christ, who reveals His glory to the
souls of men. This teaches us that we stand inlalesoeed of the Spirit in order to get
savingly acquainted with Christ, and we firmly legk that every soul that ever came to the
knowledge of the Saviour felt deeply convinced thatas not by any might or power of man
that this blessed knowledge was reached, but sblelthe supernatural operations of the
Holy Ghost. This does not, however, shut out ther@ge of seeking on the part of the soul.
The prophet Isaiah says, “Seek ye the Lord whilenhg be found, call ye upon him while he
is near,” and Jesus Himself says, “Seek and yé hd) knock and it shall be opened unto
you.” The treasure is hid, not for the purpose @vpnting souls from the finding of it, but
rather with a view to impress upon them its supteinah divine glory and the necessity of
making a diligent search for it. “They shall seek and find me, when they search for me
with all the heart.”

IV. — The finder of the treasure, and what he tiithe which, when a man hath found, he
hideth, and for joy thereof goeth and sellethladt the hath and buyeth that field.”

Sermons from the F P Magazine vol. 7 p. 37



1. Our first remark here is that the man was infild when he found the treasure. We
are not expressly told that he was seeking forttbasure at the time he found it; it is
possible, even probable, according to the charaxmftehe parable that he was otherwise
engaged when he came unexpectedly upon the prespmik But one thing is absolutely
certain, he was in the field; and while this doesmelieve any from the positive obligation to
search for Christ in the field of the Word, ye&itords strong encouragement to persons to be
diligent even in the ordinary exercise of reading Word. The Spirit of God is sovereign in
His operations, and in the time of them. No onewsiat what moment He may apply the
truth with power to the soul. And, therefore, yolhaovmay be engaged in reading the
Scriptures daily, and may be tempted by the grde¢rgary to give up the practice because
your conscience testifies you are getting no realefit by it, be encouraged to go on; ye
know not the day nor the hour when the Son of nmaneth in the day of grace as well as in
the day of death. He may reveal Himself to younatiaexpected moment, and pluck you as a
brand out of the burning. Reading the Bible oflfta®n’t save you; but the not-reading of it,
if persisted in to the end, will seal your eterdamnation. See to it then that you are daily
walking among the green pastures of God’'s Word; dmunot know what glorious discovery
may await you at some unexpected moment.

2. The second thing that may be said is that the was searching below the surface
when he found the treasure, for it was hid in te&lf Thus, while we may be encouraged to
visit the field of God’s Word by the thought thaetSpirit may sovereignty reveal Christ at
any moment to us, yet we have no real warrantweatvill find Him unless we seek. Seeking
is the divinely appointed path to finding. And durthe treasure is so infinitely precious in
itself, that although a lifetime should be spentseeking it, yet if it be found at last, the
reward — not of merit, but of grace — will be gbars. But the Lord does not usually keep
seeking souls very long before finding; and so dad be discouraged by delays and
disappointments if you are heartily seeking Christ.

3. The finding of the treasure illustrates the Sofitst saving discovery of Christ. Christ
is found by the seeking soul; the glory of His persvith the excellency of His salvation is
blessedly opened up to the poor sinner, and hevished with the sight. He may not be able
to say at this first discovery, “Christ is mine’® imay not have the full assurance of faith; but
he is brought to see such an infinite excellencglmist and salvation that he is made willing
to sell all that he has that he may buy the figld the treasure in it. This is the scope of the
present parable. It teaches that the soul getscawkry of the preciousness of the Redeemer
before, and in order to making an unreserved choiddim as its all and in all. The Spirit
who convinces of sin, enlightens the soul in thevidledge of Christ, and renews the will and
affections with a view to the embrace of Chrisb#isered in the Gospel.

4. The finder hides the treasure. Fear springswups heart, fear lest he should lose his
precious prize, fear lest some passer-by shouldwepim of it; and so he hides the treasure.
Is not there a similar feeling in the soul whegets the first revelation of Christ? Is not the
sinner afraid he will lose the blessed discovenyl be left as poor as ever he was before? He
therefore takes precautions to avoid this calamitg; uses means for preserving the
experience he has got. For one thing, he hides¢hsure within the covert of watchfulness.
He guards against every enemy that would steabim fhim. He now breaks with his former
worldly companions; he feels that their societyl wibt benefit, but injure him. He keeps a
jealous watch over his own heart. There are enetharg, carnality, unbelief, evil desires,
and gross affections that would take Christ fromm ifithey could. He resists the inroads of
the devil. This terrible adversary walketh aboutkseg whom he may devour; and so the
enlightened soul trembles lest Satan should contle avimighty assault and carry off the
precious treasure. At this stage of spiritual eigrexre the believer is very tender and
watchful, more so it may be than in after years.hitkes the treasure in the secret place of
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private devotion. He goes apart from his friendsl @atquaintances to retired spots for
meditation and prayer. There he meditates upofrtiie as it is in Jesus, and communes with
the God of grace. He hides it in the secret plddeheart. “Thy word,” says the Psalmist,

“have | hid in my heart, that | might not sin agsithee.” The gracious soul buries Christ in
the depth of his affections. He hides the treagsutbe secret place of God’s power. It must
be “kept by the power of God.” He commits the ttegasinto the hands of the Lord that He
may keep it for him. “Thou maintainest my lot."itfbe left to his own keeping, he will soon

lose it for ever.

5. The finder joyfully sells all that he has, andyb the field. The soul that finds Christ
rejoices with a joy that is unspeakable and fulplairy. There is no joy comparable to this.
The happiness of the world is vain and empty at; besvill soon give place to endless
misery. The joy of the gracious soul is rich ants$gng, and is the earnest of everlasting
bliss.

The finder now goes away and sells all that hetlhaishe may buy the field. He sees that
the treasure is so valuable that he is willingaa wvith all his possessions that he may get it.
It is clearly taught here that there is a sellimgl &uying in connection with Christ and
salvation. The lesson, however, is not that we Huy field by meritorious works of
righteousness; it is not a buying by personal matriall; but it is a process of exchange
whereby the soul renounces everything that comesdompetition with Christ, and freely
chooses and appropriates Him as its one everlgstirigpn.

What are some of the things which the finder sells?

(1) He sells all those things that are positivehfd in themselves. If he has been an
open transgressor of God’s commandments, he gipekisievil practices. He renounces
every course of action that is not in harmony w@ibd’s revealed will. He begins to hate and
mortify his heart evils, his love of sin, self, atié world, his pride and vain glory.

(2) He sells his good things in respect of his fermsteem of them. Paul gloried in his
birth and privileges as a Hebrew, and in his zadlrgghteousness as a Pharisee. These things
were not absolutely worthless in themselves, the/dncertain value of their own; but he had
an undue esteem of them; they formed his founddfoneternity. But when he got a
knowledge of Christ Jesus, he counted his fornares to be but loss and dung, and was
willing to part with them all that he might win G&rr and be found in Him. He was an
eminent example of a soul that found the hiddeasturee, and sold all that he had and bought
it. And everyone that truly comes to the knowleddgeChrist and beholds His matchless
beauty and preciousness will, in his or her ownsues follow the example of the apostle.
There are many at the present day who think theysesve God and mammon, and who
imagine they may sell nothing of their own, and én&hrist at the same time; but these
persons are under a great delusion. The thingssnéially impossible, however people may
deceive themselves about it. Sin must be givensald,must be mortified, the world must
become little to us, if we are to have Christ seate the throne of our affections, and His
kingdom established in our hearts.

Notice it is the field he proceeds to buy. Thediahd the treasure go together; they are
not to be separated from one another. He knowswhan he gets the field he gets the
treasure also. And so it is in the spiritual sph&hrist is in the Word, and it is only by
getting the Word in reality as our own that we cg Christ also. And so poor souls, that
have seen the glory of Christ as revealed in thep€lo buy the Word, part with everything
else, and venture their all for eternity upon therof the living God. Men in our day are
telling us that we may have Christ without the Wdrdt they have not the mind of Christ;
they do not hear His voice. The teaching of Chiete is that the soul must buy the whole
field in order to get the treasure that is in BuY the truth and sell it not.”
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The finder buys the field. The merchandise in thesent case is of the rarest kind. The
buyer is now a poor man; he has sold his riched,h&@s got poverty instead — poverty of
spirit; he has sold his own righteousnesses, aachba a sense of sin and guilt; he has sold
his carnal ability, and has now a sense of uttdéplésesness; and he comes to the market
where he may buy the field. This is the marketregéfgrace. The divine Merchant sells His
goods only to the poor and the destitute — thoskont money and without price; and here
the poor sinner joyfully makes a bargain with therbhant. He asks for the field in which the
treasure is hid, and seeing that he has come ingheway, the Lord gives him what he asks
for. He applies the truth concerning Christ so pdwky to the sinner’'s heart, and enables
him to embrace the Saviour in such an appropriaiegcise of faith, that the poor soul may
now say, “The treasure is mine; Christ is mineml made rich for eternity; my cup runneth
over.” We do not say that all who receive Christaio an equally clear assurance of their
interest at first or afterwards, but we certaiflink that all of them, in their hearts, turn from
sin unto God, prefer an interest in Christ to @lers things in the world, and look to Him
constantly as their prophet, priest, and king, tHat by His Spirit, may teach, cleanse,
quicken, and bless them.

Happy, then, are they who have had a saving disgaveJesus Christ as the Divine
Saviour, and who have been constrained by a logstgem of His infinite excellency, to
count all things but loss and dung that they may Mim and be found in Him, accepted in
the Beloved.

On the other hand, let us warn with the utmostrealgy those souls who are seeking
everything but Christ; who are found in every fiblat the field of His Word. Many there be
who are solely taken up with the field of their Vdby occupation, and give but an occasional
glance at the Word of God. You of whom this is tare selling your soul and Christ for
eternity for the sake of a mess of pottage. Othgesn find their chief happiness in the field
of carnal amusement. The young, for most part,sarallowed up in the pleasures of this
field. There is undoubtedly a recreation which asvful; but supposing our particular
recreation be lawful in itself, yet if our heartse avholly given to it, it will be our eternal
destruction at last, unless we turn in a day ofapeAnd one other field we may mention,
which many people wander in at the present timihadield of light literature. The novel is a
thousand times sweeter to multitudes than the BNy are the false Christs that are to be
found in this field. The novel is generally pervddey wrong views of sin, wrong views of
God, and wrong views of salvation. Sin is treatedia error or mistake; God is described as
all love and no righteousness; and salvation iglleahas not of pure grace but of works. All
the pernicious errors that are to be found in modeeology are distilled through the pages
of fictitious literature. May the Lord, in infinitanercy, preserve the young of our
congregations from the poisonous atmosphere oftisgaring field! O seek now, in the day
of your merciful visitation, Jesus Christ, the mgkirious of all treasures, and ask the Spirit
of God to reveal Him unto you as your own persdaiour. This is what will make you

happy in time and through eternity. May the Loredsl His own word!
[September 1902]
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Notes of a Sermon

By theREev. JOHN MACLEOD, M.A., Kames.

“Come, see the place where the Lord lay” — Matti2&n6.

There were two companies at the grave of Christtiorning. There were those that had
been sent there to keep guard. They were the emess# His enemies — their deputies on
the spot. The task committed to them was to sddhbalesus who was already got out of the
way should be kept under ground. The stone didkeep Him; the seal did not keep Him;
death and the grave could not keep Him; much hessetpoor soldiers. The soldiers were the
one company, and we may say that they were thehehastile intent. Personally they might
have no lively interest in the special task alldtte them, but all the same, in their official
character, they were the servants of this worldédice — sent to see to it that the Son of God
should be kept out of the way. The other compamy te find on the scene was a very
different one. It consisted of a few poor women vdamne in their love as friends of their
revered Master to pay what they thought to be dsedttentions that were called for at their
hands. We see in what friendly and encouraging svtindy are addressed by the heavenly
embassy — “Fear not ye.” Be not afraid. Ye haveeason to fear. It is true that these soldiers
have fallen as dead men to the earth, but ye havweason to fear. They have reason and
more than they know, but ye have none, for | knbat tye seek Jesus of Nazareth that was
crucified. Loving devotedness has given you anyeamand here; ye have come to find your
Lord, but He is not here. He is risen as He sai you. You might have known that this
would be the case, but your eyes were holden, yaderstandings were but blank, and ye
received not as ye might and should the preintonatiHe Himself gave of how matters
would come to pass. But although ye are not altmgetincensurable for not receiving His
word, yet fear not, but come, see the place wherdéald and satisfy yourselves that now His
words have been fulfilled. The grave holds Him oioger. Such were the two companies, and
such was the message that Christ’s resurrectiovegead to each company.

We may briefly attend to a few things that pregbamselves in the words of our text.

I. — Who it is that lay in the empty grave?

II. — He did lie there, for it was His place.

[ll. — He lay there now no longer, it was His plasemore.

IV. — The message that His resurrection conveys.

V. — The invitation to see the empty grave, and tlww/teaches.

|. — The place where the Lord lay.

Was it not a dead body that had lain in that gra¥e® undoubtedly, but the question is
whose body was it? It was no mere every day bt had taken place in the rock hewn
tomb. It was the Lord’s body that had been laidehele had died and His true body and His
true soul had indeed parted company. The veil sfiidimanity, body and soul, had been rent
in twain from the top to the bottom. There wasa separation of soul and body, so that we
may say that an inanimate body — a body from wthehspirit had fled and the life was gone
was laid in Joseph’s grave. Death had come anddbad his work. He had cut deeply, but
however deep his cut went, we may ask had deathiosked as to separate this inanimate
body from the Person of the Son of God? We ardaapherish hazy notions as to the union
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effected in the constitution of the Mediator's Rerdetween His essential intrinsic eternal
divine nature and the nature of man that He assdarass men and for our redemption. The
humanity He assumed into union with His divinitytire mystery of His mediatorial Person
was a true humanity. It was a full humanity. It sisted of a true body as well as of a
reasonable soul. The body of Christ was no phantmmmere appearance, no unsubstantial
intangible something, neither body nor spirit. Nwas a true body — Jesus Christ came in the
flesh. If men are apt on the one hand to lose sigttis truth, they are apt on the other hand
to err in imagining that the everlasting personhaf Word of God supplied the place of a true
reasonable human soul. It did no such thing. Hemade inall things like unto His brethren,
but without sin. The union effected in His incaioatbetween the true soul and the Eternal
Person was real. Equally real was the union effebttween the Eternal Person and the true
body, and this union is an indissoluble one. Deaatght and death did sever the tie that
united soul and body. The blood in which was tfernight be poured out. But neither death
nor life could affect injuriously the glorious umidhat exists between the entire divinity and
the entire humanity of the Father’s beloved Sore Tbmparison has been employed to cast
light on this thing by what takes place when a igoltiolding his scabbard in his left hand
draws forth the sword with his right hand. Holditige scabbard in the one hand and the
sword in the other he has firm hold of each, yeemvithe sword is drawn forth from the
scabbard, sword and scabbard are sundered, sebf@te one another. Even so He who
came to do the will of the Father that sent Hing pawer to lay down His life. This power
He put in exercise for such was the Father’s \WBillt when soul and body parted company,
neither of them parted company with Himself. Where holy soul went there went He,
where the dead body lay there lay He. The Lordrathis grave. His presence in that grave
was no mere instance of His omnipresence. His poeses omnipresence. But the fact that
this body was His, assumed into union with His iglias Person, tells us that He was here in a
very special way. Never was the grave honoured w&as by such a guest. The Lord of life,
and light, and glory became its tenant. The Loydwhere His body lay. He was brought to
the dust of death. Sin imputed reigned unto thehdefthe sin-bearer, and as the great sin-
bearer laid down His life, the grave was His plamrea season. Thus we see: —

Il. — Helay there. Why did He lie there? Ah, it was His plaided it not been His place
He had never lain there. It was His place, for Heswumbered with the transgressors. He
was numbered with transgressors and so was numidtethe dead. The grave is the place
for the dead. His death was a real death, andmassHis place while He remained under the
key of death. There is an intimate alliance betwdsstth and the grave. Death is more than to
die, it is also to remain among the dead. Had region His own part, or resuscitation on the
part of God been the immediate consequent of Chdsiath, we might say that He died. Yet
though the death were real and the reviving rea| ttee evidence of death and reviving and
resurrection would not be the full evidence thas.itDeath lasts so long as life is out of the
body. So long as the parting of soul and body ezglsp long does death, and while death
lasts we may say that the grave as death’s brethepers in his ear, “Now that you have
done your work let me have my prey.” That therehhige proof of thereality of death, the
lying in the grave must have place. “Thus,” said dfeone occasion, “it becometh me to
fulfil all righteousness.” Whatsoever things weratien beforehand of Him must now have
their fulfilment. They must now come to pass, amat they might come to pass He must go
to the grave. If His soul made an offering for sias not the grave His place? Yes it was. But
not only must proof of the reality of death be giveéhere must be an opportunity of
resurrection, and without the lying down there dolé no rising up again. The grave then
was His place that the reality of His death mightrbade apparent. The grave too was His
place that it might be possible for Him to rise otitt. He was not to be left in the grave, and
that meant that He must be in it before it couldpossible for Him not to be left in it.
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Nothing is left in a place where it never was. Neeas left in a town where He never was,
and that such language might have its meanindlédfand its intention carried out, He who
came to be the grave’s destruction must need theigrave as its guest or as its prey.

Sin, we have said, was imputed to Him, and the tfachputed sin brought it about that
He must die. When He died then was the grave’s ippity. It had hitherto never said, “I
have enough,” but now it received in the Persohmmhanuel what it had to confess to be, if
not enough, at least more than enough. It recaivédim what it could not hold, for in the
blood of His sacrifice was the power that bursgases asunder. Its gates were not battered in
as of old the walls or gates of a besieged cityhinige. They were broken from within, for
into the confines of the tomb He had come, who ¢@te expressly to bruise the serpent’s
head. The power of the old serpent was now brokiea.power of him who had the power of
death was taken away, and as this was done thermdwee grave was like the instability of
an arch, one side of which has been underminedjasge has been laid there that shall
splinter the arch in pieces. When evidence wasragfb of the reality of death, when an
opportunity was forthcoming of showing the triumgitus secured, for through death He
destroyed him that had the power of death, thtasdevil, then was humiliation turned into
a triumph. No longer was the grave His place andiedeft it, from within its gates were
burst open, or from within He who entering into tht@er world took with Him the key of
return in His perfect obedience, He who by His offering hath for ever perfected them that
are sanctified, turned the key in the lock anddber not lothe to do its Master’s bidding,
turned on its hinges and forth He came. Thus ihoaany longer be said, the place where the
Lord lies. He did lie there, but He there lies ander. It is not His place.

lll. — He lies no longer where He lay once. Chadamme not that death should overcome
Him, but that He might overcome death. He camethat the victory should be with the
grave, but that He might be the grave’s destrucfldre sting of death is sin, and the strength
of sin is the law. That death might be deprivedt®ftting, the sin that occasioned it must be
removed. The sin that was to be removed was coedientits very nature with law. The
law’s penalty must be endured. The law’s honourtnbasvindicated. The curse otherwise
must remain in full force. The work undertaken bigri€t embraced nothing less than that
death should be spoiled of its power and that thisecof the law should be removed by being
borne. It was no surprise sprung upon Him that Histmeeds suffer what was appointed for
Him to suffer, and so from the outset of His coutse Cross was in view. The Cross was in
view of something else. The humiliation was notbt the end of all. Nay, it is but the
necessary step to something further. He must nasdbge Father’s servant doing the Father’s
will lay down His life; but the command to lay ib@n was tied to another, that He should
take it to Himself again. There must be provisioadm in the laying down for the fulfilment
of the companion injunction. Nay, the very layingaah itself secured the desired result.

Law unbroken said, do and live. Law broken wenthier, it said, satisfy and live, and
these were the terms that the Surety of covenaatkers, the Saviour of sinners had to face.
He assumed the liabilities of His people. He camdeu their burden, and the law that said to
them, satisfy and live, addressed Him in the samkesv Herein was glorious self-emptying.
The lawgiver submitted to the curse of His own lawg this He did that offenders might be
set free, that the unjust might be set at libartight be delivered from wrath and curse, and
death. He satisfied, and the law with all its hetisa might be challenged to find a flaw in the
perfection of His work. He satisfied the law’s demds, He met its claims, He endured its
curse, and having been delivered for our offenceswdas raised again because of our
justification.

When the law received the satisfaction it calleddbHis hands, He who rendered that
satisfaction on behalf of His covenant people veathair Head and Representative rewarded.
The law said not “satisfy” only. It did not haltette. No. It went on to say “live.” When its
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demand was met, its kindly command “live,” cametHorlt was not meet that the
righteousness fulfilled by the second man shoug$ pearecognised. The righteousness of the
divine Surety was such as to call for life. Theitgydown of His life then was in order to
resurrection; Jesus the Saviour of His people ftbeir sins is their Resurrection and their
Life. He is this in virtue of His doing and His dyg in their stead. So we may say that though
He bowed His head to enter the lowly portal of tin@b, He did so, not that sin, or man, or
devil, or death, or grave might triumph over Himhu® it became Him to fulfil all
righteousness. In this as in all other things Hsthmeeds have the pre-eminence, He must be
the first-born from the dead, He must be the fimgits of them that slept, and thus though the
grave was His place as He was numbered with thd, dewwas not His place of abode. He
entered it as a wayfarer to tarry for a seasomany for that night that ended in the day of
resurrection life. Thus tarrying within its gatege Mas the way-breaker for His chosen ones
who have also to tarry there. Their waiting endhwesurrection life too, and as all the rest
of their salvation is of grace in Him, this toansHim. The waves of victory over the powers
of darkness raised by the blast of His trumpeterais He speaks in righteousness swept over
the grave’s dominions when He rose, and this saatery follows on its course. It is seen in
the calling, in the keeping, and in the final dlieation of one and all of those for whom He
undertook.

The grave then was no longer His place, as it cetsde His place He remained no
longer within it. He left it and the empty graveegis of a guest that it could not entertain, of
a prisoner that it could not hold, of a prey thatauld not devour. The grave was not the end
of His course. The hopes of the Church were noebduor ever in the grave, that enclosed
His blessed body. The promise of life given in Hhom eternal ages was not to fail. What is
from eternity will not fail to be to eternity. Thmurpose of love was not to be frustrated. The
Son of God was not to be vanquished. The creatsme’sould not bear down the Creator’s
might, for when that might was exercised in the wéjaw magnifying righteousness there
was power in the blood of the sacrifice that musroome all adversaries. God set His heart
on the redemption of poor sinners, of whom nothaetter could be hoped than that they
would reap as they had sowed. He determined tofgldis rich grace in redeeming them
from death and the grave, and His purpose couldfaibto the ground. It was no longer
Christ’s place to abide in the tomb, and no lordjdrHe abide. So the word could be uttered
— the place where the Lord lay.

IV. — The message that His resurrection conveywasfold. That He lives for ever tells
of the acceptance of His sacrifice. It tells todhe# acceptability of His intercession. It speaks
a message of comfort and cheer to His redeemed krieks of assured life and glory. But it
speaks to the ungodly, to those that reject thgp&8p# His enemies, and its message to them
is a message fraught with terror. At the outsetoof discourse we took note of two
companies found by the empty grave. There weretiingken soldiers, there were the loving
friends. To the friends the angel said, “Fear nd{¢ do not, however, read that he said this
or anything like this to the Roman guard. That €thwas risen was a fountain of joy to His
disciples. “Then were the disciples glad when thay the Lord.” “The Lord is risen indeed
and hath appeared unto Simon.” Their love to Hindendoem rejoice in His victory, and so
down all the course of the Church’s history wheretheere has been one that loved Him
whom he saw not, there there was one that beliegjogced that God raised Christ from the
dead.

The fountain of joy opened on the resurrection nmyms a fountain that is still open and
still flowing. Where there is love to Christ thesdl be rejoicing that the day went with Him
and that He left the grave as the grave’s conquéel®died not for Himself but for others. He
died as we have seen as head and representatavpeatiple that no man can number. That
people were known individually to God, on their Bihas in their stead He died; on their
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behalf and as their head He rose. His rising agaitne proof publicly afforded of their
acceptance in Him. He who as a lover and friendesius takes shelter under His sacrificial
death may see here the pledge of his own acceptiane@o presumption for him to say, “As
He was accepted in my behalf so in Him shall | beepted. No more surely is He raised
from the dead than | too shall be raised with HM@. more surely has the proof of His
acceptance been given than it is given to me tev d@nfort from this source. He, in whose
death is my one righteousness, whose blood is mydefence, whose name is my one plea,
He is risen for me and herein may | well rejoicerélis salvation and glory brought to light.”

The resurrection is but the first step of His eadadin. It contains within its bosom the
whole exaltation. As in the acorn is the saplind anthe sapling the oak, so here is involved
Christ’s glorious ascension at the right hand, ¢bsing at the last day to judge, and His
everlasting glory in and with His inheritance. Tjlhdgment is no assize of condemnation to
those that receive Himself. There is for them bek#in that day, and of this they may
receive the comfort in realising their union witinHin His death and resurrection.

But if there is boldness for them in the day ofgoeent, if to them it is no day of terror,
amazement, confusion, much otherwise will the deswith all that share not in His victory.
The fact that He is risen cannot be overturnedriyyumbelief of unbelievers. They may hate
Him and refuse to admit the light. They may re#ist proof given of the righteousness of His
claims and the perfection of His work, but all #ane Christ is risen. The stone set at naught
by the builders is made the head of the corner.riifikice that set it at naught may still blind
sinners to the glory of that Stone, but yet, adl same, Christ is risen. He has put to flight the
powers of darkness, He has conquered hell, deaththe grave. We have already seen that
His rising again carries with it all His glory, amchen the great day comes, that man whom
God hath appointed judge of all shall sit in judgimerhat judgment shall be executed is
undeniable. That judgment shall be executed bysClsiundeniable. Of this proof is given to
all in that God has raised Him from the dead. lésurrection is the pledge that His second
coming in the glory of the Father will be a daycoinfusion, amazement, and terror to His
adversaries. Then will issue the dread commandn{Biorth these mine enemies that would
not that | should reign over them, and slay theforgeme.” Then will judgment be executed
in tribulation and anguish, in indignation and virah every soul of man that doeth evil. Jew
and Gentile, Christian and Infidel, black and wha# classes, all ranks shall appear in the
judgment, and as many as have not their nameswiittthe Lamb’s book of life, shall have
their part assigned them in the lake of fire thatis for ever and ever.

Can then the message that the resurrection of tChwiisgs be anything else than a
message of terror to those that oppose themseivdsrt. Let hand join hand in confederacy
against Him, they shall be broken in pieces. Torihleteous, He saith, “it shall be well with
him.” To the wicked, the rebellious, the disobedliéit shall be ill with him.” Christ is able
to save. All power is His for this end. He savethiuttermost a willing people, but He saves
only those that come unto God through Him, and asynas refuse to incline their ear and
hear, have the assurance given them that the \ahaghdy rests on them, and the wrath that
rests on them shall be poured out by Him whom tiey refuse in His overtures of mercy.
But blessed be God, while yet body and soul arethey the word of reconciliation addresses
us, and God calls us to yield ourselves unto Hif@hmist. He calls on us to give unto the Son
the kiss of homage, to take His yoke upon us andeaon of Him. Thus though your
provocations have been many, though your rebelias been stout-hearted, though your
enmity has been great, cast away the arms of yhellron, and He promises to receive, to
cleanse, to save. “If ye be willing and obedienshall eat the good of the land.”

To His enemies the message that Christ’s resuoregives, is one of mingled terror and
hope; a message of terror if they abide in unbelref stout-heartedness, a message of hope
seeing that the Christ who is risen is risen toesaw exalted to show mercy, and for Him
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nothing is too hard. Rejoice, oh unbeliever in tat Jesus lives to save, to save sinners
from their sin, from their unbelief, from themsedvéWherefore, to-day, if ye will hear His
voice, harden not your hearts as in the provocataanin the day of temptation in the
wilderness.” Thus to two classes the empty graealsn It speaks of sin punished and of sin
to be punished. It speaks of wrath inflicted anavadth to be inflicted. It speaks comfort and
it speaks terror. See to it friend that you ledr@lorist, that its kindly voice may cheer you.

V. - Come, See. Here we have the invitation totseeempty grave. How does this teach
us? One half of the proof of the resurrection wiasrgin the empty grave. The message that
called on the women to see for themselves thagttree was empty, assured them that it was
so because Jesus was risen. The evidence of Higaetson was more than negative. The
negative evidence was required. The grave wherebtitly had gone and that had been
watched by the soldiers of Rome must be empty. M&®the negative evidence that Christ
was risen. The place that received Him must yielth Hp. The grave in which He lay must
be empty. This evidence was here given. The oiderte the evidence of His resurrection is
that He must be seen after rising again. Thus et ifi the narrative of the Evangelists that
attention is drawn to each aspect of the case fllherbed evidence shines forth. The grave
is empty, and the risen Jesus is beheld. Here witnesses to testify to after ages what their
own senses made them aware of. He had been sdahdag. Those that saw this now saw
His place vacant. They were graciously called ime@nd satisfy themselves — “Come,” said
the angel, “see the place where the Lord lay.”

One may say those women had an advantage indeeg. filght well be certain that
these things were indeed so, but alas for us wiecslb far away from these events of old. We
might go to the very mouth of the grave and seeethat an empty tomb, and what could that
avail as evidence that the Lord is risen? Frierdndt too hasty. Consider what evidence you
have for believing in a risen Lord. You have therd/of God Himself as your warrant. He
tells you of it, and better evidence than His yanrmt have. When He tells you of it, is not
that as satisfactory, as good, as sure, as if gawuitsall with your own eyes. “Ah,” you may
say, “if | had only seen those who were eye-witasss these things that | might hear from
their own lips an account of them. “What? have wotitheir written testimony, their blood-
sealed deposition? Are you not as well assuretletertainty of these things as the Word of
God can make you? The inspiration of God’s Wordidgsimen of all ranks and classes and
ages to one level. We are on a level with the eypesses themselves. The mountains have
been levelled, the valleys have been filled, Zaush@eed not climb up into any tree to see
for himself Jesus of Nazareth passing by. The Wemlgh us — Christ is in the Word. The
verity of these things is attested by Him who carigo And the invitation given to the poor
Galilean woman of old is given to us still — Cortet,us too see the place that the Lord lay in.

Well nigh two thousand years have passed sinceokie from the dead. The grave for
ought we know may be in existence still. We migimdfit and look into it, but what
assurance could that give us? It is true, one’'gin@ion might become active and fill up the
details that are wanting to complete a picturehefévent, but imagination is not faith. Faith
builds on a foundation as divine as itself. It bsilon the sure Word, and in the sure Word
that testifies that God raised His Son from thesgyave are called to behold the empty grave
and to read the lessons that it teaches. All ddwrages there have been torchbearers that, in
the darkness of the world, have passed on frontagge the light of revelation. There have
in each generation been those that recogniseddive wf the good Shepherd — that have
recognised the stamp of divine authority on the dbat is given by inspiration. They have
surely believed, and from first hand acquaintanih the testimony of God, they have been
able to testify of the things most surely beliewdong them. They have been, as it were, a
standing witness to the resurrection, and have ragdeell to age the wondrous works of the
Lord. They have pointed successive generationeg¢@mpty grave, and have been Christ’s
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witnesses in the world. They have been the satefarth. They have been the light of the
world.

There is an ordinance that provides similar evider@o back all through your life,
examine the records of the generations before namsack the documents of the now distant
past, and you will find the unfailing witness affed by the Lord’s day testifying to the
resurrection. This golden chain has lasted withibatbreaking of one link from the days of
the apostles until now. Its voice to us week afteek is — “Account for me otherwise than as
a standing memorial of the Lord of glory; otherwiban as a monument of His resurrection
you cannot explain me. Look at the place whereafieHle lies there no more. Death has been
conquered. The grave has been spoiled. Christdrapuered.” This invitation is given to the
children of God who live by faith in Christ. Conse the place where the Lord lay. Consider
that He who lay there was and is the Lord — youdL-e your Redeemer. Consider that your
Redeemer lay there, and why He lay there. Consuthat your sin deserved. Consider His
abounding grace. Consider that He lies there ncentbat He has prevailed to unlock the
prison door of the grave. He has perfumed the grdeehas lit its darkness: He has warmed
it for you. He has left it as victor, and so shall. What He has done, He has done for you.
Were it not for you, your sins, your wretchednesy] His free love, this could never have
been, that the Lord should lie there. But that gngpave speaks, and it tells you of the hope
of glory. So come, satisfy yourselves at the engp@yve, and rejoice in your Redeemer.

Come ye children of the world, behold what the $b&od, has done, consider here the
certainty of His coming to judgment. Consider amgegip your rebellion, consider that the
judge is now holding Himself forth to you as mighty save, as able to save, unto the
uttermost. He has overcome, and if ye but trust kenshall find Him as good as His word.
See in the empty grave His triumph. He who is riskall come again. While He is on the
throne of grace meet Him in peace, that at His rs@@ppearing ye may not be clothed with

shame and confusion of face. Come, see the plaeeevitie Lord lay.
[October 1902]
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