A Sermon.
By the Rev. NEIL CAMERON, St. Jude’s, Glasgow.

“For where a testament is, there must of necebsitihe death of the testator” — Hebrews 9:16.

The terms covenant and testament are often ustdsiepistle. In His infinite wisdom,
the Most High dealt with man from the beginningdradly. In a covenant there must be two
parties. In the covenant of works the Creator aad mere the contracting parties. We ought
to banish the idea from our mind that it was tlugenant that bound Adam to obey the holy
law of his Maker. All rational creatures are boundove the Lord their God with all their
powers, and to render that obedience which thedemvands. But when God entered into a
covenant with man new obligations were incurrednNd@came responsible to fulfil certain
conditions upon the fulfilment of which he coulaich eternal life. The Creator promised this
freely to Adam. Adam, on the other hand, was mtahly told of the result, should he break
this covenant, both upon himself and his postefiéynd the Lord God commanded man,
saying, Of every tree of the garden thou mayesiyreat: but of the tree of the knowledge of
good and evil, thou shalt not eat of it: for in theey thou eatest thereof thou shalt surely die”
(Genesis 2:16,17). Notwithstanding, Adam broke ¢bgenant, and thereby fell from his
original righteousness, and became a sinner. Henbe@n enemy to God in his mind, and all
the thoughts and imaginations of his heart becanieRBut though man fell away from his
allegiance to God, his obligations did not cease fiseries which sin brought upon Adam
and his posterity in this life itself are awful,tidbey are only a drop out of the ocean of that
wrath of God which is the wages of sin in eternifijhe wages of sin is death” (Romans
6:23): “Wherefore, as by one man sin entered inhéoworld, and death by sin; and so death
passed upon all, for that all have sinned” (Ronamg).

God, in infinite mercy, looked down from the heiglitHis eternal glory upon the most
awful condition into which Adam fell, came to hiemd revealed to him a way of deliverance
through the seed of the woman. This was the faimbancement made of the Saviour, and of
the covenant of grace. It is this covenant of gragth its modes of outward ordinances, of
which the Apostle writes to the Hebrews. He sholent in this epistle that Christ is the
substance of all the sacrifices and ritual of teemant made with them at Mount Sinai; that
all these ceremonies held forth Christ in His obade and atoning death; and that they all
had their efficacy from His person as the raysigiitl have their power from the sun. In
meditating upon the words of our text we shall evder, by the aid of the Holy Spirit, to
consider three things in particular: —

l. The Testator;
Il. The necessity under which He was;
lll. The Testament.

|. The Testator. The Apostle, in this epistle, kebpfore the mind of the reader the two
terms “covenant” and “testament.” These two desctitbe covenant of grace. It was a
covenant, properly speaking, as it was made withs€tbut sinners receive its benefits as
Christ’s testament.

(1) Let us consider the spiritual condition of tader whom Christ humbled himself and
became obedient unto death, even the death ofrtiss.d~irst of all they were guilty. They
had broken the holy law of God, and nothing butlieauld meet its sentence. If they should
face this sentence in their own persons, the pomesth would necessarily be endless. So
awful are the demands of justice against the sifoiethe dishonour done to the Lord’s
majesty by sin, that it not only claims at the ranfithe offender a perfect obedience (which
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was man’s obligation under the covenant of works}, also to suffer the utmost penalty of
the law — even death in its threefold aspect — tealpspiritual, and eternal. The sinner lay
quite helpless under this righteous, but most blrridoom. God’s justice is like great
mountains, and His judgments are deep as floods.jd$tice which man impugned is the
habitation of God'’s throne, and thus it became s&mg to punish the creature whose aim in
sin was to overturn the government and throne efMlost High. The only sentence which
can bear the least proportion to such a crimehes, the floods of God’s wrath throughout
eternity should be let loose upon the guilty. “T$wul that sinneth, it shall die” (Ezekiel
18:20). This will appear clear to our own reasod aonscience if we consider that this will
be the aim of the sinner throughout eternity. Theigy begotten through sin in the mind of
man cannot be removed except by grace. No educatk@ample, or environment can change
man’s naturenothing can do that but regeneration. The sinneidcaot extricate himself
from this awful condition. Though an angel, ortak angels of glory should come to his aid
they could do nothing. One sin brought myriads rdeds in an instant from heaven to hell.
So terrible is sin when we look to its effects atianal creatures that we must conclude that
one sin is sufficient to bring eternal death upory aumber of them, let their dignity as
creatures be what it may. So there was no helpnfan in himself, or in any creature
whatsoever. He would have to perish eternally with@emedy had not the Lord, in His
infinite mercy, provided a way of escape.

(2) In the covenant made with Israel on Mount Smany sacrifices for sin were set up.
There was a mercy-seat set up in the most holyepkaed a high priest was appointed whose
duty it was to enter that place once a year withltlood of the sacrifices, on the great day of
atonement, to intercede for Israel before that yreeat; while other priests were set apart to
offer sacrifices daily for the sins of the peopM. these sacrifices could not take away sin.
The awakened conscience could find no rest or peatem. The blood of bulls and of goats
could not take away sin. This is as clearly sethfam the Old Testament as it is in the New.
“Wherewith shall | come before the Lord, and bowsel§ before the high God? shall | come
before him with burnt offerings, with calves of aay old? Will the Lord be pleased with
thousands of rams, or with ten thousands of rieérsil? shall | give my first born for my
transgression, the fruit of my body for the sinno§ soul?” (Micah 6:6,7). Though rivers of
the blood of animals had been spilt for sin, thétgi it still remained. The tabernacle, the
mercy-seat, the altar, the high priest, and allstiaifices typified Christ. They were shadows
of Him; for those who by faith saw in and by theme great sacrifice of Calvary, they were
efficacious; but to all who looked only to the meof these sacrifices as they were in
themselves there was no efficacy in them. It isamdy the justice of God that demands death
as the wages of sin; the conscience of the sirmeen awakened, demands the same. So
those who were taught of the Holy Ghost beforectiraing of Christ in the flesh, understood
the nature of the atonement, and looked to Hishdaatthe only way of deliverance. The
word of God is the only rule of faith. In the figgstomise the bruising of Satan’s head was to
be by the bruising of the heel of the woman’s séedhe fifty-third chapter of Isaiah the
great sacrifice for sin is held forth as clearlyimshe Gospels. The same thing is true of the
Psalms.

(3) Let us briefly consider the person, and huridiaof the Testator. In the first chapter
of this epistle the Apostle proves that He was Géel.shows that there are passages in the
Old Testament which God the Father spake, andltlegtcan neither be applied to angels or
men. “For,” says He, “unto which of the angels dadat any time, Thou art my Son, this day
have | begotten thee? And again, | will be to hifsagher, and he shall be to me a Son? And
again, when he bringeth in the first-begotten thiworld, he saith, And let all the angels of
God worship him.” God never asked any of his ratlameatures to worship a mere creature;
therefore Christ is God. The Apostle then takesotiyer truths to prove that Christ is the
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moral Governor of the universe. “But to the Sorshgh, Thy throne, O God, is for ever and
ever: a sceptre of righteousness is the sceptieydingdom. Thou hast loved righteousness,
and hated iniquity; therefore God, even thy Godh fzointed thee with the oil of gladness
above thy fellows.” He then goes on to show thatl Gwe Father spake to Christ as the
Creator of all things. “And, Thou, O Lord, in thedinning hast laid the foundation of the
earth; and the heavens are the works of thine hahdg shall perish; but thou remainest”
(Hebrews 1:5-11). In the second chapter the Apdalles up the proof of the human nature
of Christ, and of His humiliation and sufferingsarfkhough it is proved to the satisfaction of
any who submit to the truth of God in matters ofhfain the above quotations, that Jesus
Christ is a divine person, and equal to God théhératChrist had a human nature; and
therefore the Apostle goes on to prove that theddiGod spoke of him as having it. “What
is man that thou art mindful of him? or the sommain that thou visitest him? Thou hast made
him a little lower than the angels; thou crowndast with glory and honour, and didst set
him over the works of thy hands: thou hast puthatigs under his feet. For in that he put all
in subjection under him, he left nothing that i¢ pot under him. But now we see not yet all
things put under him.” Under whom? under any ofdbes of Adam. He speaks of him here
as having absolutely all things in this world andhat which is to come put under him. Now
there never was such a man among the human raeeAddstle shows that this was fulfilled
in Jesus. “But we see Jesus, who was made aldittler than the angels for the suffering of
death crowned with glory and honour.” In this deiste, as well as the Hebrews, are taught
infallibly that Jesus of Nazareth was God, and wHerbecame man did not cease to be what
He was — God. Therefore, the second Adam, or covemead on the sinner’s side, is the
Lord from heaven.

The Scriptures speak of the covenant of grace iag lbetween the Father and the Son.
The Father took the side of the offended Godhdaal;Son took the place of the sinner. He
thus became responsible to God the Father to nrakeds for the breach of the covenant of
works, by rendering to the moral law a perfect abece, and by laying down His own life as
an expiation for the sins of such as shall be salteslas to the Testator a covenant in the
strictest meaning of the term; but to them for whidenstood, the blessings of this covenant
came in the form of a will or testament. This ie thell-ordered and sure covenant which is
offered to sinners in the Gospel. None but Godd@galy the penalty due to sin, and this had
to be done in the sinner’s nature. This is the &test- the eternal Son of God, who became
man, and so was, and continues to be, both Godramdin two distinct natures, and one
person for ever.

Il. The necessity under which He was. We have eralead to show the awful condition
into which man fell by sin. We must keep that iewiwhen speaking or thinking of the
mediation of Christ. He became responsible to GodHe sins of the elect. He took the very
place legally which belonged to them. The guilttleéir sin was transferred from them to
Him. The curse of God against sin became His dlbs became His when the iniquity of
His people was laid upon Him. He who was made utlgetaw, in order to obey its precepts
and penalties, was the Creator of heaven and dhelsea and all that in them is. Every step
of His obedience, from the manger in Bethlehem atv&ry’s cross, were the steps of God,
the second Person of the adorable Trinity, in maatire. It was God in human nature that
obeyed the holy law. This magnified the law and en&dhonourable. When an innocent
creature — man or angel — obeys the moral law h& say: — “| am an unprofitable servant: |
have done that which was my duty to do.” Not sdhv@hrist. He put an honour on the holy
law infinitely greater than the dishonour man ppiomi it. He sits upon the circle of the earth;
and the inhabitants of it are like grasshoppersreefiim, or as the small dust of the balance.
Christ’'s obedience, when set over against the dience of the creature, makes the sins of
the elect like the dust of the clouds before GaelRather. In order to attain this He had to
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become a man of sorrows, and acquainted with gHefemptied Himself so fully that He
had to say: — “Foxes have holes, and the birdeefair have nests; but the Son of man has
not where to lay his head” (Matthew 8:20). He eexbtHimself so that creatures ministered
to Him with their substance. He who made all thjregsd to whom all things belong helped
by His own creatures! Why? Because the sinneritedenis right to one drop of cold water,
and He was now in the place of the sinner beford; @nd on account of the love which He
bore to His own people, and to His Father’'s gldétg. loved the Lord His God with all His
heart, with all His soul, with all His strength,damwith all His mind; and His neighbour as
Himself. Though He was made a curse for sin, Hie lm the Father knew no abatement; but
He loved the law, by which He was accursed fordine of His people, with a perfect love.
Though He was hated by men, He loved them withréepeelove. “Having loved his own
which were in the world, he loved them unto the’dddhn 13:1).

Humiliation with a life of sorrows and griefs wastrthe climax of His sufferings. The
death sentence passed by God on man for sin Haslrteet. “Without shedding of blood is no
remission” (Hebrews 9:22). We have drawn atten@ibeady to the truth that the blood of
bulls and of goats could not take away sin. Chask to Himself the body which the Father
prepared for Him. This was written of Him, “Burntfering and sin offering thou hast not
required. Then | said, Lo, | come: in the volumeha book it is written of me, | delight to do
thy will, O my God” (Psalm 40:6-8). This is thell of which He so submissively spoke in
the garden of Gethsemane: — “Not my will but thieedone” (Luke 22:42). The Holy Ghost
gives us an infallible comment on this great truti'By this will we are sanctified through
the offering of the body of Jesus Christ once f6r(Blebrews 10:10). The body and soul of
the Lord Jesus had to be offered as a sacrifi€goid for the sins of an elect world. Christ, in
His own person was the priest, sacrifice, and altdien He offered Himself without spot to
God. This was the most amazing sight ever seen Félteer Himself speaks of it as such: —
“For who is this that engaged his heart to approacto me? saith the Lord” (Jeremiah
30:21).

The flaming sword of divine justice, which appeaatdhe gate of the garden of Eden to
keep Adam out from the tree of life, was commanteawaken against God’s only begotten
Son. “Awake, O sword, against my shepherd, andnag#ie man that is my fellow, saith the
Lord of hosts: smite the shepherd, and the sheaip Ist scattered: and | will turn my hand
upon the little ones” (Zechariah 13:7). Christ agplthis truth to what took place consequent
to his apprehension at the garden of Gethsemafihen Jesus saith unto them, All ye shall
be offended because of me this night: for it isten, | will smite the shepherd, and the sheep
of the flock shall be scattered abroad” (Matthew32% No doubt wicked men, who are
declared to be God’s sword, did their utmost, urgedby Satan, also Satan and the powers of
darkness, to cause as much agony to the Lord of @i® lay in their power. The twenty-
second Psalm bears this out fully. But the stinglbthe agony of Christ’s soul and body on
Calvary's cross is to be found in the cry, “My Goady God, why hast thou forsaken me?” He
was made a curse for His people. “Christ hath negeleus from the curse of the law, being
made a curse for us: for it is written, Cursedverg one that hangeth on a tree” (Galatians
3:13). He grappled in his death with the eternailtidewhich is the wages of sin, and dried up
the hell of the elect upon the cross. His eteroalgy as God upheld his human nature, till all
the wrath and curse which were due to sin fromsa (aod were fully exhausted upon His
soul and body on the cross. Had he been a creatsirie Socinians of our day hold Him
forth in their teaching, He would have lain etelyalnder the burden. He, by His death,
swallowed up death in victory; made an end of 8mshed transgression; and brought in an
everlasting righteousness. He came into the warldeek and to save that which was lost.
This was the errand upon which the Son of God daiteethe world. “He said, It is finished:
and he bowed his head, and gave up the ghost” (I8130).0On the day of the resurrection
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He said to the two disciples who were on their waf mmaus: — “Ought not Christ to have
suffered these things, and to enter into his gldiyike 24:26). These are a few of the
necessities into which the Testator brought Himbglibecoming the surety of His people,
who were strangers and enemies.

By His obedience and atoning death He redeemedghesons from the curse of the law,
and purchased for them an inheritance, which isrmptible, undefiled, and that fadeth not
away, in the heavens. He opened a way for the n@r&od to flow forth like a river from
the throne of God to perishing sinners of mankifae Father put all things under Him that
He might give eternal life to as many as the Fagaere Him. These are the things of which
we will now endeavour to say a few words underthiivel head.

lll. The Testament. In a testament or will, among@nmthere are several parties
concerned. This text speaks to us after the maoineren declaring dark sayings of old in
parables, or similitudes.

First, there is the testator. He has something lwh& desires to bestow upon others after
his death. “A testament is of force after men asadd otherwise it is of no strength at all
while the testator liveth” (Hebrews 9:17). He, #fere, makes his will so that his affairs after
his death may be settled according to his own mind.

Second, there is the lawyer before whom the testym® to be written and attested. His
duty is, that everything which the testator destede written should be inserted in the
testament exactly in accordance with the testat@sre.

Thirdly, there is the witness who hears and writes testament from the mouth of the
testator; and also attests it as witness of thesaetion.

Fourthly, there are those unto whom the testatdteshaver his riches after his death.
The benefits they are to receive are set down wdyeih the testament, and what each
individual is to get is definitely stated. None gaake any changes in this transaction but the
testator himself. Two copies are written of thaassent; one of them is sealed and the other
is left open. The sealed copy is not to be looked iill after the testator’'s death. Death is the
confirmation of it.

The testament of Christ is written, and is called Old and the New Testaments. Not
because they are two different Testaments, butusec#here were two periods of time
embraced by them. Under the Old Testament, simeeesved the blessings of salvation upon
the credit of Christ’s faithfulness to pay theibtdevhen the fulness of time should come.
Under the New the atonement is an accomplished Wttether under the Old or New
Testaments sinners were saved, it was by faithhinsCas the head and mediator of the
covenant of grace, they were saved. It was thesipblgs of His purchase that they all
received.

In our day brutish men are tampering with Chriiestament, and declaring that it is full
of errors, &c. This only proves that there is nothin it for them; for those who expect that
there is anything in it for them, they want to leav as it is. Audacious men may take the
awful responsibility of adding to it, or taking froit, and thereby bring guilt and the curse of
God upon themselves, but Christ ever liveth to thed all the blessings which He has
purchased for His people shall be made theirs.chpy on earth may be tampered with by
thieves, but the copy in heaven is beyond theichrelt seems to us a miracle that, after all
the attacks made upon God’s Word in this worlghbuld have passed unscathed out of the
hands of such wicked men.

(1) This Testament has to be read in this worldltdthe chosen of God. They must hear
it. For this purpose Christ has set up a ministnd the means of grace in the world. The duty
of Christ’'s ministers is to read and expound theteots of this Testament to the people. It is
not their duty to add any thing to it or take framlt is their duty to tell the character and
conduct of the parties to whom its blessings aeelyr offered, and the awful doom that
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awaits such as die without gettinglaare in it. On the other hand, it is the dutyhef people

to assemble together in order that they may hedieu®, and be saved. If they neglect this,
they are accounting themselves unworthy of etelifeal Paul sets this before us: — “How
shall they believe in him of whom they have notrd@aand how shall they hear without a
preacher? and how shall they preach except thegl?” (Romans 10:14,15). He tells most
distinctly what the ministers of Christ are to miea— “I charge thee therefore before God,
and the Lord Jesus Christ, who shall judge thekgaiad the dead at his appearing and his
kingdom; preach the word” (2 Timothy 4:1,2). Nowstlkestament is read to men spiritually
dead. It is God’s word, or voice, that can quickes dead. In the prophecy of Ezekiel (37:1-
10) we have a full description given us of the dokyhe prophet, his text, and the work of
the Holy Spirit among the dead. The bringing ofrener to spiritual life is as great a miracle
as the calling of the dead out of their graves. fgagling and expounding by men of God, of
Christ’'s Testament has quickened many a dead aodlwill continue to do so till the end of
time, till all the elect are saved. This is the wagd has chosen, and He is pleased to save
sinners by it: — “For after that in the wisdom obd5the world by wisdom knew not God, it
pleased God by the foolishness of preaching to #am that believe” (1 Corinthians 1:21).
Saving faith comes by hearing, and hearing by tloed/éf God.

(2) Let us consider a few of the things conferradmners in this Testament.

First: Christ Himself must be received by faiththe first and unspeakable gift of this
Testament. Christ is offered in the gospel to sisr@s a Saviour. Until sinners accept of Him
as offered in the Word of God, they are withoutaatual interest in the covenant of grace,
without God and without hope in the world. The H@host convinces every sinner that is
saved of the truth of this. The reason and consei@f the sinner are quickened to concur
with the testimony of God’s truth against himséle is convinced that he is a sinner. He
cannot call himself now by any other name: — “Gederciful to me a sinner” (Luke 18:13).
He feels his guilt, and is convinced that he mesigh for ever if God will not have mercy on
him. This name — sinner — is quite new to him ndWwe Spirit leads him to the truth that
Christ Jesus came into the world to save sinndms. rhises a desire in his mind after Christ.
His fear before may have been that he should keirdashell for ever; but his greatest fear
now is that he may die without obtaining a savimgtiest in Christ. He begins to seek Christ.
He is now convinced that his inability to acceptGifrist offered to him in the gospel is the
sin which will be, if God interpose not, his ruide searches for Him in the Scriptures, in
private prayer, and if within his reach, in the pulneans of salvation. We read of two — a
newly married couple — in the north of Scotlandpwbeing awakened to a sense of their lost
and Christless condition, began to search the thiceip, and so intent were they, that many a
time the fire would be quite extinguished and tlearth cold, before either of them would
observe that it was so. “Yea, if thou criest akeowledge, and liftest up thy voice for
understanding; if thou seekest her as silver, @adckest for her as for hid treasures; then
shalt thou understand the fear of the Lord, and five knowledge of God” (Proverbs 2:3-5).
The things of time are forgotten in the concern®tefnity. The mind cannot be kept from
eternal and spiritual things; the perishable oljeétthis world are little thought of. One told
us that, at such a period of his life, he was fioe¢ years that he could not think of anything
but eternity: — “But,” he said, “it is as difficufor me to bring my mind now away from the
things of this world, as it would have been therbtimg it from the things of eternity.” The
Lord may bring this change about in a moment; sodae’'t mean that He, in His infinite
wisdom, deals in the same way with every sinner.

The Spirit of God opens the eyes of the mind ofdin@er, and presents Christ to him in
the promise of the Word of God, enabling him to eswb and rest upon Him alone for
salvation. Faith never comes alone into the soalel. hope, confidence, &c., come along
with it. When the sinner thus embraces Christ liy fdne views Him as the atoning sacrifice
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for sin. He feels in his conscience that his sires fargiven him; he also sees by faith the
ground of his justification — that God is just whele justifies the ungodly sinner that
believes in Christ. Christ is now his righteousnesfore God: — “Being justified by faith we
have peace with God through our Lord Jesus Chfigtimans 5:1). The peace of God fills
his soul. Everything becomes new to him. He sdesaaity even in the material creation that
he never saw before. He is surrounded with gladre¥sor ye shall go out with joy, and be
led forth with peace: the mountains and the hhiglisbreak forth before you into singing, and
all the trees of the field shall clap their hanfisaiah 55:12). He is like David: — “He brought
me also out of an horrible pit, out of the miryyland set my feet upon a rock, and
established my goings. And he put a new song immoyth, even praises to our God” (Psalm
40:2,3). He is now an heir of God and joint heithaChrist. All things are his, because Christ
is his. Christ’'s Testament is a real thing to hiownand what rejoices his heart is, that
though Christ died to bring all the blessings & tdovenant of grace to him, He ever lives to
confer these blessings, and to enjoy them with gheed sinner throughout an endless
eternity.

Many a cloud may come over his evidences, but witeré hath begun the good work,
He will accomplish it until the day of Jesus Chridnbelief willcome, Satan will come, the
world will come, and the flesh will come; but Godlwot cast off the heirs of salvation. The
sinner will have often to go back to the Testamerdee if there be anything for him in it.
Sometimes he finds nothing, at other times he fthds his name is there. | read of a young
girl, at the time of persecution in Scotland, whentvaway on a Sabbath morning to attend a
Conventicle at a distance. The troopers met heraakdd her where was she going. She said
to them that her elder brother had died, that likléf a large legacy, and that she was going
to see if he left anything for her. They allowed teepass, not understanding what she meant.

It is generally the case that people are full @fifclence that something is left to them
when a wealthy friend dies. Christ is the sinnéiiesnd. Many, therefore, take it for granted
that He has left heaven in His Testament for thetmy make little conscience of making
their calling and election sure. There will be ahdurprises awaiting such when the Book of
Life is opened at the last day. Name after namé# bhacalled, and the self-confident sinner
will be expecting to hear his own next; but thattneill not come till the whole are read off.
The deluded sinner then will see his own folly ewvimg taken for granted that, because he
had good hopes of his own case, he was sure oéhesvast. Many will curse their deceitful
hearts that day, who think now that they have doeatts. The truth of God, however, never
deceived any man. He that trusteth in his own hHsatfool.

Others will hear their names read out on the gitegt who often concluded in this world
that there was nothing in Christ’'s legacy for thebhey were finding so much sin and
corruption in their heart that they could not seevtgrace could be in them at all. This was
causing them to abhor themselves, and to thinknbader that God bore with them so long:
— “If Thou, Lord, shouldest mark iniquity, O Lordtho shall stand?” (Psalm 130:3). Two of
the crowned heads of Europe met once, and theaddathe other who had come to visit
him: — “I will give you any of the condemned crirais in such a prison, whom you will
select, and you can give him his liberty.” Theytbwatent to the prison. The prisoners were
brought forth, and the king asked each in turnWhat crime hast thou committed?” Every
one told him that he had not been guilty of anyneri but that he was wrongfully condemned.
He met one man among them who, when he asked Rraltbve question, answered: — “If
you should ask me — What crime hast tmoti committed? — it would be easier for me to
answer.” “Then,” he said, “you confess that you jastly condemned!” “Yes,” he said, “and
the wonder to me is that | was not condemned t8 diee king passed along until he had
gone through them all. He then stood forth, antedahis man by his name; but the man did
not so much as look up. He called him again witth game result. The third time he called
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him, and the man looked towards him. He said to: kifi give you your freedom; for you
are too bad a man to be left in the company of suabcent companions.” The Lord’s people
have nothing good to say of themselves. They kriamselves too well for that, and still
they discover evils in their hearts every day, dick they were formerly ignorant. All His
children shall be taught of God. Their confidennethe flesh is gone. All their hope and
confidence is placed in Christ alone. Salvatiorgbgce alone meets their case. If one good
thought should be held forth as a condition uporclvithey should receive the blessings of
the covenant, they would conclude that they cooldfulfil it; but because salvation is of free
and sovereign grace, they have some hope. Thisib@hegether through the grace that is in
Christ Jesus. The Apostle sums up their possessiotieese words: — “For all things are
yours; whether Paul, or Apollos, or Cephas, ontioeld, or life, or death, or things present,
or things to come; all are yours; and ye are Chriahd Christ is God’s” (1 Corinthians 3:21-
23). Poor child of God, behold your possession®ehold, | come quickly: hold fast that
which thou hast, that no man take thy crown” (Ratieh 3:11).

The children of God have eternal life by faith e tLord Jesus Christ, but what have the
rest of the human race who are Christless? Alllarenature children of wrath, but the
unrepentant shall be lost eternally. God declare$iis oath that He has no delight in the
death of the sinner, but that His delight is thahers should turn unto Him and live. Oh,
sinner! will you continue in your carnal ease aadusity, while God is telling you clearly in
His word that you must be cast into outer darkredtey death? You are yet in time where
Christ is in your offer, and you are called to caimédim just as you are and be saved. Listen
to Him who speaks from heaven, and come with yo& @pon the atonement made on
Calvary’s cross as your only plea for mercy. “Hinatt cometh unto me | will in no wise cast

out” (John 6:37).
[May 1901]

Notes of a Sermon
By theREev. JOHN MACLEOD, M.A., Kames, Kyles of Bute.

“For God shall bring every work into judgment, wékiery secret thing,
whether it be good, or whether it be evil.” — Ec@stes 12:14.
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A more faithful friend than the Word of God we cahhave. “Faithful are the wounds of
a friend, but the kisses of an enemy are decéitBihners are apt to lull themselves to sleep
in forgetfulness of God and in forgetfulness of goent. Many influences combine to
strengthen this tendency — the power of things ;séenstrength of self-esteem; our natural
aversion to thoughts about what may turn out #lds; all these things, and others too, work
hand in hand. They flatter us with a sense of sigciVe are apt to say — “To-morrow will
be as to-day, and much better. God doth not se#enas there knowledge with the Most
High. If He sees, He does not care. We should aotyf that He is more particular about
these things than we ourselves are, for see howtsiydhe wheels of providence run.” Such
and such like is the language of a deceived h&he .kisses of an enemy do this; but there is
a friendly voice of warning and admonition hereapeg — “God shall bring every work into
judgment, with every secret thing, whether it bedyoor whether it be evil.”

Men do not care to think of how bad their stands@s before God. They either fancy
that things are better than they are, or forgettthele matter. The dishonest man of business,
who suspects that matters are not all as they dhmylshrinks from examining his accounts;
he does not wish to be put about; he does nottodaeow how near he is to the brink of ruin.
The sinner is God’s debtor. It is only the longfstihg of his creditor that spares him as he
is. He does not care to know how things are asdmivhimself and his maker. The easiest
pillow he can find for his head is to forget orrsaver the whole subject. This may do for
time; it may give delusive peace as long as bodlysoul hang together; but once they part
company, and the disembodied spirit passes befierdar of God, then the vanity of false
hope and delusive security will be seen in thetlighan undone eternity. It is no true
friendship to the sinner to suffer him to sleepirdo the second death, and the Word of God
shows itself a true friend in declaring to men tkality and the certainty of judgment to
come. Whether they lay it to heart or not, the itgakmains. Whether they will hear or
whether they will forbear, judgment is certain, aheéy must appear in the judgment to
render an account of their stewardship. As thsoisit belongs to us, every one, to take heed
to this message.

In considering these words of our text, let us labkhem as follows: —

|. — There is a judgment.
Il. — The field this judgment covers —
(a) as to persons,
(b) as to things.
lll. — The Judge and His standard of judgment.

I. — There is a judgment. Man is a reasonable bditegis not the plaything of blind
chance; he has not been made anyhow; he is acbbeirita God, his maker. God never
trifles, and there is no trifling shown in His degls with man. Man was made in God’s
image, and he was made to serve and worship Gaclaim of the divine law on him was
that he should love God with all his heart, sotdersgth, and mind, and his neighbour as
himself. There has been no abatement of this clAimabatement would be unrighteous.
There is no unrighteousness with God, and from KHiane could any abatement come, if
abatement there could be. Man may fancy that sudhimn is not made upon him; he may
think he does not owe such a debt as this; he mapope abatements — but these are but his
thoughts and his proposals. God has His claims an, mnd man is accountable for the use
he makes of his time and talents here. There lgeaysness in God’s administration; there is
wisdom; there is strength; and because there ésgtis a judgment day, there is a day of
reckoning. It is appointed, it is sure, it is hastg, and with the realities of this day, we have
all to do. However much man may trifle and playhwihe solemn realities of God and
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judgment, they are no trifing matters. Remembeoritforget it as you may, there is a
judgment, and we have to face it each one.

There is nothing purposeless in the wide creatibrGod. He made everything for
Himself and all inanimate creation fulfil His wilgll things stand as He ordains, for all are
His servants, and as His absolute will is fulfiliedthe motions of sun, moon and stars, in the
constitution of earth, air, and sea, that will ciaiobedience in the moral sphere, and when
obedience is not forthcoming punishment is inev@aMan’s moral being has been given
him, not that he might rebel and trample on thenwaof God, not that he might please
himself and introduce disorder into the harmongm@ation, it has been given him that in a
higher sphere than that of inanimate nature, hénttégew forth the glory of his Creator; it
has been given him that he might know God, enter kiis thoughts, hold communion with
Him, love Him, serve Him, and obey Him. For thigldns moral nature has been given man.
There is a deep mystery in creation out of nothirigere is a deep mystery in the creation of
an intelligent free agent capable of willing andndp and in willing and doing to take his
own way, and not the way of God. Sin is a myst8ig.is a reality, and with sin comes death,
for God is a just God, and will recompense men @tng to their deeds. There might have
been a day of reckoning, had there been no sinhdartthat sin has entered in and with it
death, how awful is the thought of judgment forsddor whom there is nothing awaiting but
the wrath of the Almighty! The day is fixed, thelge is appointed, for by “that man” whom
He hath raised from the dead will God judge theldvand of this He has given us assurance
in His infallible Word. God has appointed the judgm therefore it must come. He has
arranged all about it, and everything is unaltexabet men remember or let men forget, the
judgment is fixed, the judgment is hastening, aotimore surely will they be in the scene,
who believe in its coming and who prepare for tsning, than shall they be who would if
they could avert its arrival, and though they caroieeck its course, forget that its course is
inevitable, and that this course shall be run. jTdgment is sure. Let us never forget this.

Il. — Consider now the extent of the judgment —
(a) as to persons,
(b) as to things.

(a) God’s empire extends over all His creatures. géigernment takes to do with all the
actions of His reasonable subjects, and in correspace with this is the extent of the
judgment. None of us are exempt from this; we #reudject to this, to give an account of
ourselves to God, and His Word makes it unmistakaldar that all men of all classes shall
pass before His bar. The highest on earth are dutgeHis judgment; the meanest are not
beneath His notice. No one can so soar above hisvieas to cease to be accountable to
God. No one can so sink himself beneath his fellawso escape liability to render his
account. What all men are alike in is of more momiian what they differ in. Their
differences are accidental; their agreements aenéial. They all agree in the possession of
human nature, and this common possession of humamenis a bond that ties them closer
together than that any circumstantial differencéobfshould be able to separate them. High
and low, rich and poor, learned and unlearned, arge foolish, all, all are accountable to
God, all shall appear in the judgment. In that juégt the righteous and the wicked alike
shall appear. They will constitute then the twossks that will comprise the whole human
family. As they do now, so will they then includié the inhabitants of earth. As they will do
then, so do they now. There are but then two ctass®l according as we belong to one class
or another here, are our prospects in view ofdldgment of the great day.

The two classes will equally appear in the judgment in the judgment they shall not
occupy the same position. Their prospects diffee laad their position will differ there. The
wicked will be there and judgment shall be passedhem according to their work. The
righteous too shall have judgment passed on theording to their work. The wicked shall
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be rewarded as they deserve, and the righteoushalh be rewarded according to the
character of their works, but their reward is nstiraated on the ground of the value of their
works. Their reward is sure. They never, howeveyld have deserved it. It is a reward
according to work, but it is a reward all of gratteis according to works, but it is noof
works. The wicked shall appear and receive as theiks deserve, but their reward differs
from that of the righteous in that it is all theiwn by right and in justice, and no one has had
a hand in winning it but themselves alone. The wtitkave no standing ground but that of
their own deserts. The righteous differ from thenthis. They shall differ from them in this
respect at the great day; but, indeed, they alrel#tsr from them. The difference between
the righteous and the wicked is as varied, as deafed, and as thorough in this life as it will
be at the great day. It is not, however, so pownmgasily seen, so unmistakable. Both classes
receive according to their works. The wicked reegeon account of their works, indignation,
dishonour, and wrath.

It may be asked, Why do not the righteous likewisgeive on account of their works?
This opens up the question of what distinguishesriphteous and the wicked. By nature
there was no difference. The righteous were wickbdy were children of wrath even as
others; they were children of disobedience as @slythers; and had they been dealt with on
the ground of their merits, they should not nowthee righteous; rather would they belong to
the wicked who receive the wages of sin that igsidéEhey were not righteous until the Lord
imputed to them the righteousness of the Lord Je&3usst. In justification they were
delivered from the state of wrath and brought mtstate of favour; their sins were forgiven;
their lack of righteousness was made up for, wharns€was made of God to them their
righteousness. This it is that separated them aligirom the world in which they were. A
change of state brought with it God’s blessingdadtof his curse. Sin was no longer laid to
their charge, and so for them there was now nodpagy condemnation. Not only is there
no condemnation, but there is also positive acoeptaand as their persons are accepted in
Christ, so too are their services. In themselvesr thervices are imperfect, and as such
deserve not the reward of the inheritance, butrathe wages of sin; but the privilege of the
children of God is, that Christ’s intercession aljxrevents sin being laid to their charge and
secures that their service of loyalty, imperfecougjh it be, shall be accepted. This
intercession as sweet incense perfumes their gstvitis of God that a distinction is made
between their services and the imperfection ofrteervices. He can distinguish between
them, so that accepted in Christ their halting]tfaservices would scarcely be recognisable
by themselves, could they see how fair it lookseiThest works are imperfect, yet they are
good, and according to the character of their wavkkthey receive at the great day. Yet
they will receive what their works could by no meanerit, and thus, though they receive
according to their works, they do not receive oocoaat of their works. All this means that
they shall find mercy of the Lord that day, thatitrsins shall not secure their condemnation;
but does not this jar with the statement of out that every work shall come into judgment
together with every secret thing, whether it bedyoo whether it be evil? This we shall
consider under next head.

(b) The extent of the judgment as regards the thingisenter into it. What field does the
judgment cover as regarttgngs? Our text tells us expressly that evemng enters into it —
everything good and evil alike. The judgment of Gadses over nothing, good or bad, open
or secret. There is nothing bearing on the casaoh individual of our race that is not fully
known to the Judge, and everything will have ite gheight given it. God searches the heart
and tries the reins. Appearances never deceive Blimsecret faults are set in the brightness
of His face. He is from eternity to eternity. A dajth Him is as a thousand years, and a
thousand years as one day. With Him there is nbgdsiture, for everything that with us is
past is still before His eye, and what has notcgete to light is seen by Him. No event can
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then take Him by surprise, and He cannot be ignnarall the past or of any of it. Such is
the character of the Judge’s knowledge. He knowat\wghin man; He needs no subordinate
testimony. Should He call for it, it would be focttming, but subsidiary testimony is
unnecessary; His infallible and universal knowledgeevidence enough. There is no
individual of our race beyond His ken. Nothing dmgs been, nothing anyone has done, no
relation in which anyone stood to others, is or lbamunknown to Him. Such is the Judge, and
such being the case, we see what field His judgroewers. It is, as our text asserts, a
universal judgment. The judgment is as universah@san accountability. This, however,
does not shut us absolutely up to the last dahapériod when His judgment is exercised.
Human accountability runs on; we are always acahlatto God, and we may have to render
our account at any time. He may summon us to azowat when it pleases Him.

Now, it has pleased Him already to act as Judgei@enter into judgment. The hour has
been when judgment was executed. “Now is the juagrokthis world.” Christ came as the
Lamb of God to bear, and so to take away, the ditie world. In Him was no sin, but He
came as the Saviour of sinners. Their sin stocateélto the law of God; in relation to that
law He came, “made of a woman, made under the |B®.tame to bear its curse, He came
to secure its blessing; and ere its curse coulddoee, judgment must be executed. Sin was
not in Him, but says the Church, taught of the Egttirhe Lord made to meet upon him the
iniquity of us all. The chastisement of our pea@swpon him.” Judgment was executed. The
sin of those whom He represented was visited inpdison with the judicial infliction of the
curse. Then was “the judgment of this world.” Whgtidgment it was! Sins innumerable, of
every class, of every age, of the deepest dye, there. Their guilt was laid to His charge,
and as the representative in law of His clients,adeepted their penalty. The sword awoke
against Him; a victim led, His blood was shed; Heined out His soul unto death. The sun
was darkened and the moon gave no light. As itl &fieaét the great day, so was it then. The
lights in the firmament of the heavens, as it wéaded. It was no natural darkness that
eclipsed the sun’s bright light. The time was thiathe Passover. The moon was full, and so
could not come between our earth and the sun. Pagyssay that nature mourned, that the
sun was draped in black; but let us plain peopieeraber that then was “the judgment of this
world,” then was the execution of the curse. Wheretshall be no more, and its stream shall
have terminated in the ocean of eternity, the sall e darkened and the moon shall no
more give her light. This will accompany the finakdgment, which shall wind up the
proceedings of time and usher in the ages of a¢yerni

“The world to come” has already come. The Sun ghiRiousness has already risen with
the bright shining of an eternal day. He shallrseimore, but when the world to come was
introduced then the old order passed away. Thegalet place to the new. This judgment
wound up the period of the old dispensation, andaitigurated the new. Its accompaniments
in the physical world correspond to what yet shallwhen time shall give place to eternity.
Judgment has been executed on the sins of thevinglipeople of God. Their evil works and
secret things that were evil have come to light] Aave entered into the burden laid on
Messiah’s shoulders, and if their sins shall notdusd any more for ever, it is because their
penalty and curse have already been borne. Theg haen atoned for; they have been
abolished. The righteous at the great day arefiptisinners. Their sins shall not be
mentioned to their shame, and their righteousnésdl e produced as proof of their
character. This righteousness by obedience beltngisose and all those from whom the
curse has been lifted. They shall not be put tanghal hey shall appear with Christ, who is
their life, and when He shall appear the second titns without sin unto salvation.

The universality of God’s judgment, then, is ndieefed by the fact that the righteous
shall not be put to shame, when the heavens shedhl the justice of God, and all men shall
see His righteousness. The sins of the righteous been blotted out, and that has been done
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because they have been borne by Christ. And tleaksploudly of the certainty of judgment.
If, even when laid to His charge, they could notpassed over, but must be visited, how
much more must the sins of those be visited withighument condign, who refuse the covert
and the refuge afforded to sinners in the suretirayhteousness of Immanuel? The extent of
the judgment of God is but shown forth by the theit His people shall not be put to shame.
The Lamb as it had been slain sits on the thrame sa the very presence of the Son of Man,
as Judge, will tell of vengeance executed, of iygorne, in order to be blotted out. It has
been borne, so He was slain. It has been blottedf@muHe lives, and He who is the Living
One shall judge.

But not only shall the evil works and secret desioéthe wicked come before the bar of
justice, other things also shall come; “every woskiall be there. The righteousness of the
righteous, and their secret things that are gobdll e there. For whether it be good, or
whether it be evil, every work and every secretglshall then have sentence passed upon it.
Now, no one that admits the doctrine of the Wordofl as to the state and condition of the
natural man will venture to say that any good wooksanything truly good is his. He is
corrupt; his works are vile, not one of them dogtiod. Since this is so, if there are good
works that shall come to light in the judgment,sineannot belong to the wicked. An evil
tree brings forth evil fruit; it cannot bring forgod fruit. If these works belong not to the
wicked, they must belong to the righteous, andhént only. Thus we read in Matthew 16 of
the testimony that the King shall bear to thoseHanright hand. He will bring their fruits of
righteousness to light before an assembled uniardewill have nothing to say about their
ways that were not good.

Those that are justified by faith live a life oftfaand a life of obedience. Thus they bring
forth fruit. Their obedience is far from perfecytlall its imperfection is taken away in the
virtue of the atoning blood, and the effectual icéssion of their great High Priest. He
intercedes for them, and no sin is laid to theiargke, and such is the effect of His
intercession, that it separates between their wankikthe imperfection that attaches to them.
None of the imperfection of purpose or executioat tis in their obedience is laid to their
charge, so that they can scarcely recognise thairabedience, when it has passed through
the hands of Christ. Thus we find the righteousrggy'When saw we Thee an hungered and
fed Thee? or thirsty, and gave Thee drink? Whenwaw hee a stranger and took Thee in?
or naked and clothed Thee? or when saw we Thee®idk prison, and came unto Thee?”
Their wanderings all are known to Him, He takesenafttheir tears. Of their heart the secret
groans are not hidden from Him. Thus their sedretgs will come to light. Their hidden life
of true Godliness will then be acknowledged and enatbwn. All false charges under which
they have laboured will be cleared away. Theirteghisness shall be made evident, and they
shall trample Satan under their feet. But if setnatgs that are good shall be made known,
will not, on the other hand, secret things thateai€? Hidden crimes will be revealed; hidden
motives will be laid bare. No sinner digs so degprder to hide his way from the Lord, but
the most secret springs of action will then be eggo The flaunting hypocrite will then be
seen to be what he is; his shame shall be mankstiever successful sinners may have
been in deceiving their fellows, they cannot deegBod, and it is with Him they shall have
to do on that day.

lll. — It remains for us now briefly to touch onetldudge and the standard of judgment.
We have already spoken of God as Judge, of His smamice, and His unfailing truth and
justice. We, as His creatures, are accountableito. Bur account is still running, but He
may render it at any moment. To Him we are accdletand He has entered into judgment
already with Christ, the substitute of sinners.ti® Son, as the Son of Man, all judgment is
committed. He shall come “the second time withaeatusito salvation.” He will come in the
glory of His Father and the holy angels. He shialbs the throne of His glory, and before
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Him shall be arrayed all nations. He will separdtem from one another, as a shepherd
separates the sheep from the goats. He will giveatd their own portion. A day is fixed in
which God shall judge the world in righteousnessthgt Man whom He hath ordained.” Of
this He has given assurance to us by raising Homfthe dead. The glory of coming
judgment belongs to the kingly crown of Christ. Bfeall judge, and the secrets of men’s
hearts are known to Him. Unto Him every knee shaW, of things in heaven, and of things
on earth, and of things under the earth. He sleadinruntil all His enemies are made His
footstool.

Now, in the judgment He shall execute, perfect gqwill be revealed. Privilege
increases responsibility. According as we haveivede shall it be required at our hand.
There are some servants that know not their Lasilisand so do it not; they shall be beaten,
but it shall be with few stripes. They that havensid without law shall also perish without
law. To perish is not something light, or somethiadpe trifled with, but though it is not, yet
how many disregard it and court danger for thewenalying souls. There are servants that
know their Lord’s will, and do it not; they shak Ibeaten, and that with many stripes. If those
that knew not His will shall perish in their tramegsions, how much sorer shall the
punishment be which shall be inflicted on thosd #rew His will and did it not! Among
those to whom His word has come there are gradatibnose who sinned against Moses’
law died without mercy at the mouth of two or thre#nesses; of how much sorer
punishment shall he be counted worthy that tramyteier foot the Son of God, and accounts
the blood of His covenant a common thing? Perfqaitg will characterise the judgment of
God. Holiness too will characterise it, and asré@sult nothing shall enter into the holy city
that defileth, or that loveth or maketh a lie. Otilpse whose names are in the Lamb’s Book
of Life shall enter through the gate into the ciftp. those who have sinned in the law, the law
will be applied in its holiness and unbending rigof requirement. This standard will be
applied, and nothing lower. The law takes to ddlite outward life; it takes also to do with
the inward state of the heart; and should therendibing to settle the everlasting fate of
sinners but their heart sins, these would suffféeould nothing bear witness but their
callousness of conscience, this would suffice. 8hoothing testify against them but their
unconcern, it would secure their condemnation. #hoathing be theirs but their worldliness
of affection, it would be enough. Judgment shadlitvimen’s secret things, for God's law
takes to do, not alone with the visible conduct,dso with the hidden heart. Heart rebellion
is real rebellion, and it is as clearly rebelliagamst God as any outbreaks of lust or passion
can be.

This is the standard of the judgment for those #waned in the law. But for sinners
against gospel light what shall we say? What awdiesn? Increased guilt is theirs in
proportion as their light and privilege are gre#t increased guilt brings with it increased
condemnation. “Woe unto thee Bethsaida and Chardaid thou Capernaum shall be cast
down unto hell.” Such is the awful effect of pregles and advantages abused.

Now, judgment appeals to natural conscience. Fekxbled when he heard Paul
reasoning of temperance, righteousness and judgtoesime, and seeing that this subject
appeals to natural conscience, good reason wéhnatipoor sinners should lay to heart that
they have to appear at the judgment seat of CHrigise that will not bow to Him on His
throne of mercy, must perforce bow to Him on Hiette of judgment. How can we estimate
their folly when they refuse to bend the knee tomHor mercy? They yet must drink the cup
of judgment from the hand of Him whom they now cgje

In closing, let us notice that judgment is not stimmg haphazard. Godill bring every
work into judgment. As nothing escapes His notide will not fail to execute due vengeance
on the inventions of His enemies. As nothing esgdibs notice, He forgets not the good
works of His people. His observance of their wags as minute as His sovereign
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superintendence in providence. Not a sparrow falte ground without His providence. Not
a hair of our head is unnumbered. Even so is i wWie reward of the faith and patience of
the saints. “Whosoever gives a cup of cold watex thsciple in the name of a disciple shall
by no means lose his reward.” For God is a Godmawkedge, and by Him actions are
weighed. He will bring everything into judgment; K@l see to this being done, and because
He will see to it, there will be no loopholes otape. Not the mountains and hills, nor the
depths of the sea, shall hide from His face, and the haughty and the humble alike shall be
there; kings and slaves shall be there; and thal lsé judged out of the books. Every work,
every secret thing, shall be there. You shall legethand | shall be there. God grant that we

may be prepared by grace so as to stand in that day
[June 1901]

A Sermon.
By Rev.DAvID DICKSON, Minister of Irvine, 1618-42.

“Fear not, thou worm Jacob, and ye men of Isragijlihelp thee, saith the Lord, and
thy Redeemer, the Holy One of Israel. Behold, | midke thee a new sharp threshing
instrument having teeth: thou shalt thresh the rtains, and beat them small, and
shalt make the hills as chaff’ — Isaiah 41:14,15.

God has threatened the overthrow of idolaters énféinmer part of the chapter. Now, in
this part of the chapter, He promises to do for tdi® worshippers — that He shall uphold
them, deliver them, comfort them, and make thentovigus over all their enemies, whom
here He comprises under the name of adversarie$ gnel small, the angels that lay about
them.

The encouragement given to them in the former genserepeated and insisted on by a
promise of help (verse 14), and of strength antbxycover their enemies (verses 15,16); and
if need be, a drink of comfort is promised in theanflict, or time of sore trouble (verse 17).
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It is very fit ye should hear this, because ye aaed to war; ye must fight, before ye can
win to heaven. There is more ado, than to say ywayers, come to the kirk, and haunt
communions; for ye must run, strike, fight, and wnedsore bickerings, before the crown be
gotten: there is no coming to heaven with easeabuEhrist came to heaven, so must all his,
through many tribulations and conflicts. But thengration has neither will to work nor fight.
Their hearts faint, their feeble knees bow, andr thends refuse to work: men sleep over in
security, and dream of the fool’'s paradise. Thaypedo the communion to be cleansed, and
fall over again, as swine in the mire; as if thenoty to the communion, were like the
confessions made to the Papist priests, and thsalations. But the truth must be told. Now
ye have a fight, a task-work, ere ye get the tneasaihell to go past, ere ye win to heaven.
As ye have reconciliation to seek with God, so geehthe devil and the world to encounter
with; therefore ye have need to guard yourselves gl hands.

After that here a Redeemer is promised to Jacobs lemcouraged to go in the battle:
“Fear not, thou worm Jacob.” As if he said, | knthee; thou hast a great turn to do, and thou
art but a feckless and feeble thing, in the sefsbyoown weakness; yet, fear not, for | will
help thee; | thy Redeemer have said it. Oh, buttwhall | do with my strong and mighty
adversaries, that are like mountains and hillss stgcob? The Lord answers, Thou shalt
thrash them like a sheaf of corn, and winnow thika ¢haff. | shall make thee like a new-
shod flailwith iron, or like a cast wheel shod with iron saithat takes the corn off the straw;
so that albeit thy great enemies be as mountanusttey smaller enemies as hills, yet | shall
cause thee beat them as a sheaf of corn, thastliebefore thee, and stirs not, till thou be
tired of threshing, and then casts it by thee, whén it is threshen, is letten through the
wind; and thy enemies shall be carried away, aff,diat is carried out of the gate with the
wind. Now, because Jacob might think this an eastponry over his enemies, therefore he
tells them in the next words, that for all this,vad be put to a sore pinch before this victory
be gotten in his sense; for it is a victory thagisgen to faith, and faith will count no more of
all enemies, the devil, the world, and the man's @arruptions, than a thresher will count of
a corn-sheaf; when it looks to the Lord’s stren@ut before sense get the victory, there will
be a strange warslifgrestling], sweating, and breathing, and such a wearinesgindnflict,
that there must needs be a drink of consolatioeréfbre the Lord says, “When the poor and
needy want water, and their tongue fails them tinst, | the Lord will hear them, and will
not forsake them.” | know, that for all the notabletory | have promised, Jacob will faint;
but when Jacob is so forfoughtger-fought, exhausted with fightingthat he cannot cry to me
for a drink, yet | will hear him when his tonguenoat speak, when he cannot pray for
swooning. | will hear him, and not forsake him. §for the meaning of the words: let us now
make our use of them.

1. “Fear not.” When God is speaking to Jacob ahdH&l redeemed people, He says,
“Fear not;” which lets us see, that God knows thigtpeople are very feeble and weak in the
time of trouble, trial, and tentation, and how muek are taken up with the sight of
impediments, when we meet them in a strait. Wealirstout enough till we be assayed, but
when we have adversaries to meet with, and see dtrength, then our hearts fall into the
dust. We are like Peter, who minted to his Mastethe water; but when the wind blows, and
he is like to sink, he cries, “Help Master, | phtisl grant, it is no wonder the godly be
feeble, they carry about with them so great migtbelnd manifold corruptions; yet let them
know, that know their fears.

2. “Fear not, saith the Lord.” We see there is emmeady for this fear but the voice and
word of the Lord; only His encouragement can hatdup in the conflict, and no created
power will bear us up in the strait; His voice amord give boldness and courage. Thou who
art afraid to win through thy sins and get impeditseovercome, take the Lord’s word, the
staff of His promise, to strengthen; let this wakdell plentifully in thee. Take the sword of
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the Spirit, the leg-harness of resolution, the telof hope (spoken of in Ephesians 6), and
guard thyself with the word on all quarters.

3. In the tenth verse He forbids Jacob to fear,tseré He repeats it. It lets us see that, as
nothing is more comfortable to a feeble or flejeghtened]soul than the word, so the Lord is
not sparing of it, but large in His promises; Heeaats, inculcates, and strengthens in the
battle. So that look how feared we are and whadl mee=have of encouragements, as ready is
the Lord to lay them to our hand, both to rebukefear and strengthen our doubtings. The
same He does to Joshua, to Jeremiah, and heredio. Ja

4. “Thou worm Jacob.” Jacob a worm,

(1) For weakness; for what is all flesh but gragsen it is to stand out against the
fight of sin, the devil, and the wrath of God?

(2) A worm, for unworthiness; for of all the unwiaytthings that can be, a piece of
sinful flesh is the unworthiest, for sin disgratles substance wherein it is.

(3) A worm, for afflictions and dejection in the maiof trouble; therefore in Psalm 22,
“I am a worm, and no man;” for it is a worm'’s placebe trodden in the dirt; so was Jacob,
an offcast for reproach and affliction.

(4) A worm, because of the sense of his own nangbsi; a worm in his own
estimation, because of his present estate; he waat down and discouraged in himself,
that he cannot lift up himself, as David, “I| ameabt before thee” (Psalm 73), | have not the
understanding of a man.

Here then God, by calling Jacob a worm, recountsiglobjections which might mar his
faith; as if He said, Jacob, | know well enoughttitiay weakness, unworthiness, thy
afflictions, and estimation thou hast of thyselfka thee fear; yet fear not for all that. It lets
us see that the consciousness of these, whichnsam makes him to fear, and breaks his
courage. Try what makes thee fear that thou slultvin to heaven. | speak to thee who art
yoked in the battle, and not to lazy sluggards lina to loiter and sleep, and will not wrestle
against sin, Satan, and their own corruptions;tbuthe striver | speak. What makes thee
afraid? | am weak, sayest thou? and | have maoygtenemies and adversaries, sins, and
God’s hand is upon me day and night, both upon laodlysoul; | am unworthy to stand upon
God’s earth; | am sensible of my own naughtinesd,see reasons anew within me. | answer,
All is true that thou sayest; but God who knows thik, saith, “Fear not, thou worm.”
Therefore seeing God knows thy weakness, unwodhjrend every evil that troubles thee,
and meets them with, “Fear not,” take heart — stam!

5. “Fear not, thou worm.” Jacob, | know thou asw@m and what are the causes of thy
fear, and yet that hinders me not to make unto ahgemise of help against all thy enemies.
It lets us see, seeing our weakness, unworthitresgyles, and sense of want, hinder not God
to make a promise, neither should they hinder wsrtbrace the promise. If we find ourselves
unworthy worms, and God saying, Fear not, then haulsl answer God and say, Albeit,
Lord, | be a weak unworthy worm, and my foes mamy strong, yet seeing Thou forbiddest
me to fear, | will not look to my own dead body xaving Thy promises, as Abraham did, |
will give glory to Thee in believing, whatever umdiihood be in the performance of the
promise. | will not look to these, but to Thee wiromisest.

Seeing God knows the fears and passes them hys lgass them by also, for He makes
not a promise for anything in us, but for His ownd and grace’s sake. Therefore let us not,
because of our unworthiness, refuse the promisi.were for our deservings, it were not
grace. Labour indeed to be sensible of thy weakaadgsunworthiness, that thou may the
better take the promise. But, alas! the most peetrot sensible of their weakness and
unworthiness, but bolster up themselves with sonmeeamnceit or other; as those who say to
Christ, Hast thou not taught in our streets? hagaet eaten and drunken at Thy table? have
we not preached in Thy name? And yet, never hasie ltlearts been brought low in the sense
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of their own vileness and unworthiness; never ey searched the reason of their fears or
doubts. To whom, | say, it is very needful thatyttslould search the causes of fear and
doubting to work humiliation; for fault of this,rsis not repented, God’s anger not laid to
heart; hell is not seen gaping for them, but ratherovenant is made with hell and an
agreement with death. | grant we should not doabtfear, yet we should dispute about the
causes of fear and doubting; and if any dispute lebtthem beware lest they presume.
Therefore, hear the reasons of the doubts of timgaence; and if thy conscience say thou
hast reason to fear and doubt, because thou attem thypocrite, thou hast never pannelled
thyself before God's tribunal for sin; thou hasveetaen pains to know if thou art reconciled
to God; thou hast never been loathsome in thine eyas; and for thy prayers, hearing,
reading, communicating, they have been but cowiteliVhen the conscience thus accuses,
thou hast reason to dispute the matter; thou miiseregrant or deny when thou art
challenged on true grounds; and if, after dispui @ial, all be found true that is said, hast
thou not reason to be humbled, and to fall downrandrn in the sense of thy own vileness?
And yet | would not that in this estate thou shogiit the promise, but keep the promise fast
in thy hand, and mournfully cry to God with thy ntlodor pardon. Jacob, thou seest he is a
worm, weak and unworthy in his own sense; and ftberaf thou be unhumbled, proud, and
beastly, thou hast cause to fear and doubt. If tiemi never doubted, beware lest thou never
believed. Yet | commend not doubting, but | speiow came thou to that strength of faith,
that never staggered, or felt thy own weakness?aBewhou be not circumvented by the
devil’'s delusions! Therefore rest not without imgmable grounds: labour first for a sense of
unworthiness and wretchedness, and grip the proofiieet fearing. Here | have digressed a
little; but men’s sluggishness and customary singhof God’s service, makes me fear, that
many a one is not prepared for the consolation hiea¢ is offered to such as are become
worms, as Jacob, in their own estimation. HoweWee, point | had in hand is this, that
unworthiness should not hinder to take the pronsseing it hinders not God to make it.

6. “Worm Jacob, | will help thee.” Wherefore willo@ help Jacob? because Jacob is a
worm, and cannot help himself. It lets us see, thatweakness and unworthiness are so far
from hindering God to make the promise, that this very fit disposition in us to stir Him up
to make a promise to help us. And therefore thénigef our weakness and unworthiness
should be so far from hindering us to believe trapse, as it should further us to it, for now
we are in the disposition fittest to receive Gdaédp; our sense of the need of help, should
make us take it; the sense of our weakness andsvsawold make us apply the comforts.
This is a notable means to overcome Satan anduelloubts. When Satan says, Thou art
vile, weak, and unworthy, therefore thou cannot hlfd on God’s promise; retort his
argument and say, that by the contrair, becausedhoso, thou shouldst lay hold. If he say,
Will such a feckless weak wretch as thou standagainst principalities and powers; or will
such a worm as thou bear out the godliness thoastiat? thou mayest answer, Because God
has letten me see my weakness, worthlessnessjrdnithass, and in sense of it has laid me
low, flat along upon the earth, as a worm, theeetdtnow he will help and regard me in this
low estate.

7. We see, albeit Jacob be a worm, he must neitiigten himself, nor refuse God’s
offer of help; but his disposition must be such,hasmust both be abased in himself, and
confident in God; for these two stand well togethieake it for a proof of faith, when thou
findest both; and of presumption, when these tveoparted. If thou believe in God, and see
not thyself a worm, thou but presumest; but if $base of thy vileness make thee tremble to
draw near to God, and yet thou comest, then thboaafident. Let this then be the trial of
thy faith: Art thou vile, wretched, and unworthytimyself, and at the same time believest in
God? — thou hast found faith, for the compositibthe sanctuary is in the ointment. Now, to
deny thyself, is to be a worm; and to lean on Ghsigo believe in Him. That this may be
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done, hold the glass of the law still before thayes, to shew thy vileness, and so be humble;
and Christ shining in the mirror of the gospel, ®dness and pity to make thee believe —
look on both, and thou shalt be borne through.

8. “I will help thee.” — the reason why Jacob slionbt fear. It lets us see that, having
God on our side, we should not fear. If God be wghwho can be against us? Follow God at
the back, and in His name pray, work; then fear footHe will be with thee in all thy ways,
to guide thee, and has given His angels charge theer, that thou should not dash thy foot
against a stone. Hold thyself in God’s way, anHiatback, and fear nothing.

9. While God says He will help Jacob, it importattkle will join Himself with Jacob in
the turn; for He sayeth not simply, | will do ther, but, | will help thee to it. It is true, God
doeth the turn; but He doeth it by Jacob. It letssee that God so works His work in all His
own, as that they are not idle but are employetiénwork. This reproves those who will lay
over the matter upon God, and go idle themseltas.ttue all we can do is nought; yet by
us, as instruments, God will work. It reproves thego say, It is bootless for me to mint for
repentance till God please to give me it; and sy thill follow the devil's service merrily:
and if God will fetch them from the devil’s backjs well; if He will not, they cannot help it.
But | tell these men, they tempt God never to ghaem repentance. If they will have mastery
of their sinful corruptions, they must put to theiwn hand to the fight, and they must bear
some bulk with God. Albeit they can neither figldrrwork, when God bids them put out
their hand to do anything, they must assay to pullieit it be lame and sick, and so God
shall furnish strength to do the work; for God, and/thing with Him, are strong enough
against all our foes, spiritual and bodily.

10. “Says the Lord, and thy Redeemer.” He putsetstgles to the promise, or shews His
great name in three titles, that Jacob may know iwllee promise-maker; for it is a matter of
singular worth, to know what he is who makes a psermand the promise takes worth from
him who makes it; and so, we see the Lord setsnbiise to the promise, and subscribes it.
See here God’'s willingness to make His kirk beli¢dis promises: He not only makes
promises, but subscribes, and would have us toHeadritten subscription at the end of the
promise. He is not like the false flatterers in therld, that will make many fair promises,
and when it comes to the subscribing or sealintj,draw back. But God both promises, and
subscribes it in all His three styles — therD, thy REDEEMER, the HOLY ONE OF ISRAEL. In
all God’s promises, read God’s stamp and subsoripind when thou perceivest the promise
to be His, distrust not: say not it will never lsaJl not His obligation in question, controul
not His truth; for that would crabffend] an honest man, far more the God of truth.

11. These three styles are God’s name in thres tivhich let us see the distinct persons
of the Trinity; for here both the works of creatioerdemption and sanctification are clearly
shewn, whereby He lets us see there is a conset t this promise by all the three persons
of the Trinity, and God is content that His gregtes lie in pawn till He perform the promise
He has made, that as He would give honour in thlesse styles, so shall He get it in
performing of thigoromise. Therefore, when God lays His crown royapawn, His name
Jehovah, having being of Himself and giving beimgouall; His name in redeeming us, His
people, His name of sanctifying them; He intimétest, as He loves to be honoured in one
and all of these styles, so shall He surely perfbiismpromise; and He will no more quit His
being of Himself, redeeming and sanctifying of Heople, than He will quit the performance
of His promise. Neither yet think that there isigigion among the persons of the Godhead
when a promise is made; for when the Lord sayi$ i, the Redeemer says it, and the Holy
One says it; for He promises nought that the Sawknnot of; for both their promises are
one — their word and works are one to us.

Verse 15, “Behold, | will make thee a new threshingtrument.” Here the Lord’s
promise to make them strong against their adve@sa#s a sheaf of corn is unable to resist
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the threshing instrument, so shall their adversargpiritual and temporal — compared to
mountains and hills — be unable to resist them.

1. It lets us see, that the victory of God’s peapter their enemies, looking to God their
helper, is as easy, as the threshing of a sheadraf | say, it is easy to faith, albeit not to the
flesh; for the apostle Paul, when he looks to l@sh in his conflict, he says, “O miserable
man that | am! who shall deliver me?” But when benes to faith, he says, “I am persuaded
that neither height, nor depth, nor any other cregatshall be able to separate us from the
love of God, which is in Christ Jesus our Lord."efé he threshes all his enemies, sin, Satan,
the world, and all that can be against him. AnéPgalm 118, “They ran about me like bees,
but in the name of the Lord | will destroy them.”alfor temptations come about him, like
bees swarming upon all hands, and no place tofliput in the name of the Lord, that is, his
faith looking to God, he will destroy them all. ldaly stands, and sees the salvation of the
Lord; holds on the whole armour of God, resists dbgil, and he flies from him; yea, no
enemy, great or small, but faith in God makes tladirfly.

2. “Thou shalt fan them.” We see Jacob’s adversasieo were great like mountains,
being threshed and put to the wind: they seem gteonl terrible, and he like a weak worm,;
but from once they be holden to the wind of God@npse, they are blown away as chaff. It
lets us see, that the godly seem weak, and thegrsaries strong, before God put to His
hand: but then, the godly seem strong, and thereradries weak; for when the devil's
strength is compared to God’s, it is but like chaffthe wind, or the forces of kings and
potentates. Therefore the prophet says, “Whatatt,twho art afraid of man whose breath is
in his nostrils, and forgettest the Lord his Make&Phd David says, “I will not fear what
flesh can do to me.” This is after fainting. Theref winnow all the doubts which arise from
the strength of thy adversaries, and thine own wesdk but see that thou winnow them at
God’s barn-door, in the sanctuary, as Asaph infRs8. When he had almost fallen at the
sight of the prosperity of the wicked, he wenthe sanctuary, and there he saw, they were
set on slippery places, and horribly consumedrmmoanent.

3. “Thou shalt beat small” and “the wind shall gathem.” They are something before
God put to His hand — mountains and hills — an@laothing; but from once God put to His
hand, Jacob is strong and they are weak. So ittlisaday with the kirk and her adversaries;
that which was something is nothing, and nothindpysGod’s hand, become something. For
who would have said that the King of Swedenstavus Adolphus]when he came from home
with six thousand men, when his enemies were sidiad thousand, should have done that
which is done. But through God'’s putting to of Hend, he has done great things.

4. We see in God’s promises it matters not whahgth they have or want, to whom the
promise is made, for the whole strength standfiénpromise. And when God threatens it
matters not what strength be in the party threakeioe albeit they were as mountains, yet He
who threatens can make a worm thresh them. Godilscthn ding them all in dust. Look
never how weak or how strong those are to whom §pe@ks, for the weak shall be strong,
and the strong shall become weak.

“And thou shalt rejoice in the Lord.” Jacob’s paftthe battle is won, and now God must
have His victory. We see it is a part of the Lord&nour, and our thankfulness, to rejoice in
the Lord when we have gotten victory. Has God pseahithat He will be our God, and
renewed covenant with us, and communicated Hinmselfe sacrament, and has done it? It is
our part to rejoice, in testimony of our thankfidee

2. He says, that worm Jacob shall rejoice, whithue see that we may be a worm in our
own sense, and yet rejoice in the Lord, and in Himmmph over all His enemies. These two
stand well together, for we are bidden rejoice@mibling.

3. Rejoice is for the time bygane and present, glady is for the time to come; which
lets us see that the fruit or right use-making wf @elivery past, is to make us rejoice for the
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present, and glory for the time to come. And indéael godly, if they will not look to
themselves but to God, may rejoice for time bygamel glory for time to come: they may
boast themselves in God all the day long; they maly glory in their own strength or
wisdom, but let him that glories, glory in the Lottirough Him they do valiantly. Albeit
they have many strong foes, and great adversgee$;0d shall tramp them under foot, and
rule over them with a rod of iron.

Verse 17. “When the poor and needy seek water.$ Vittory formerly promised, is not
very easy to sense; for albeit faith may hold as Wictory, yet flesh and sense will flag and
fail, and be more worm-like and naughty before lthéle be ended. Therefore a promise is
here subjoined to such as in their own sense aek Wwethe conflict, that they shall get a
drink of consolation. We see, whatever promise laelento God’s children of victory over
their foes, yet they may not think but to find dgreain to the flesh, and sore and uncouth
skirmishes; albeit faith get the victory easilyt yas hard victory to the flesh. Wonder not to
find it so that ye be like Elisha at Jordan, cryidéhere is now the God of Elias? | am like to
be overcome. In such straits as these, think @dtGlod will fail in His promise.

Question. But how far may victory of faith be kept under hetflesh?Answer. Till one
become poor and needy, fainting, forfoughten, atiéri by, and their tongue so failing that
they cannot seek a drink, yea, no water or drinkaofsolation at all; but debarred the sight of
all comfort in the conflict — so deprived of allraéort that their tongue is so far sealed that
they dare not say, God help me! or pant unto Gdahkrit no wonder when thou art thus
borne down, and thy face thus rolled in the dusiow it is but thy flesh and thy pride that
God is abasing; He is but making thee nought toothmy sense. It is true, all will grant in
their words that they are nought, but it is mickée get acknowledgment of our own
naughtiness from experience; therefore that we wiayto this, God yokes us with a hard
party, and so empties us in ourselves that, belogely contemned of ourselves, we may
seek help in Him. Therefore, at the hardest piratk lup to God, for there is adversity
betwixt faith’s estate and flesh’s estate. Think tiat faith is failed when flesh fails, for
David says, “My heart and flesh fail, but God faie never.” God and His word cannot falil,
whatever we feel or fear.

Question. What will God do when we are brought thus lo&w®wer. | the Lord will hear
and help. This is a strange kind of hearing — tarl@ne whose tongue is sealed, so as he
cannot speak.

(1) We see that the consolation of the godly magdéong delayed, till their strength
be found to be spent, and they neither able to tidmselves nor seek help — their tongues
sealed with thirst.

(2) It lets us see that their impotency and weaknasthe trial shall do them no
prejudice; for the dumb silence of their pressad a loud speech, and an earnest prayer in
the ears of God, which He will both hear and answéhen their tongues are tacked, and
speak nothing — so straitly frozen, that they carstio, no more than a frozen worm in the
clay — even then they have a loud cry to God. Kilwen, that when thou art forfoughten, like
one gasping in the water ready to give up the glawst cannot cry, “Help me!” this gasping
dumbness speaks to the on-lookers, to haste todwetpy estate hastes the Lord to help thee.

“I the God of Israel will not forsake them.”

1. Jacob, who before was called a worm, is noveddBrael. It lets us see albeit God call
His children worms, yet He keeps His estimationttedm as Israelites: whatever styles of
baseness He gives for oaumiliation, yet He has the same estimation ofasswhen He
gives us highest styles. Learn Ween so to be base in our own eyes, that we quibap
prerogatives; for God counts of us at the worstdasioth when we are at the best — as the
woman of Canaan was called a dog at the one waitdg lvoman of great faith at the other
word. God counts nothing less of a humble souln taaanother time. Therefore humble
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thyself under the mighty hand of God, and knowt thad resists the proud, but gives grace
to the humble; yet quit not thy privileges in tioyd estate.

2. This name of Israel is a glorious style — a woir@stimation — and imports a duty. He
was called Jacob, a supplanter, because of awtiegh he played to his brother in stealing
his birthright; but he is called Israel, becausewnestled and prevailed with God. And his
glorious style puts him, and all Israelites, in thiof a duty. Every worm Jacob must be an
Israel; every true Israelite must be a wrestlehv@bd in the time of his deepest dejections.
Wilt thou then, a pressed worm with sore troubieake thee for wrestling, as a worm that is
trampled in the clay? — at the one end it will ggrand stir at the other end. So must thou.
Whatever part is loose or free of thee, stir tHahou cannot pray, meditate, hear, or confer —
yet sigh, bow thy knees, lift up thy eyes, andwstiatever is loose.

3. “I the God of Israel, will not forsake.” That, ibecause | am become your God in
covenant with you, I will not forsake you. It lais see that those whom God has taen by the
hand to be of Israel, whatever be their straits,Hs covenant’s sake He will not forsake
them. Our heart, flesh, and courage may fail, bodl Geither fails not forsakes. Forsake not
Him, but fight out the spiritual combat as gooddseais, so shall your glorious God be with

you. To that God be all praise, for now and eveneA.
[July 1901]

A Sermon
By REvV. WM. GUTHRIE, Minister of Fenwick1644-1665.

“Ho, every one that thirsieth, come ye to the watand he that hath no money; come ye, buy, and
eat; yea, come, buy wine and milk without money aithout price. Wherefore do ye spend
money for that which is not bread? and your labfuur that which satisfieth not? hearken
diligently unto me, and eat ye that which is goadd let your soul delight itself in fatness” —
Isaiah 55:1,2.

There is in this chapter a proclaimed market, sagkvas never heard of, even the most
pleasant, most substantial, and most glorious nhdhie ever was; the most glorious wares;
the most precious wares; the dearest bought arapebesold that ever any wares were. Here
we have the most free and lawful invitation to saits of persons to come and have them.
They shall get them and pay nothing for them. Nogre is in this chapter

1st, An invitation to all persons in all places,ctime and receive Jesus Christ, the King
of kings, Lord of Lords, and Prince of peace, wha@ven among our hands in the gospel,
wherein He manifests Himself. Now that He offefimself, take Him, and you are welcome
to Him. Any person who hath anything ado with Hiogme; for He is now seeking
employment to be given Him. He hath balms for aduwds, salves for all sores, and cures
for all sorts of diseases. And,

2ndly, There are some objections against this cgmamd these He solves, and uses
various motives and invitations to encourage stilsome unto Him and buy. Such are the
following: —

1. The market is free. He is seeking nothing froma,ybut hath all glorious things to
give you. Therefore, ye are fools if ye will notnee and take when ye have nothing to give.
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2. If ye will not come, your well-doing is over. ¥odoom is, “Depart for ever;” and do
what ye can, ye shall not prosper, nor get any-sati$faction any other way. And,

3. If ye will come, ye need not be afraid of wrathd justice. Ye shall not have that to
say that ye dare not come for fear He executecgistpon you. The Father took Christ Jesus
to be your Cautioner or Surety. Christ shall stiord/ou and manage in your room or stead.
He will manage all that concerns you, both witharelgto the guilt and the pollution of sin;
for the punishment of sin, if ye will but acceptldim to be your Cautioner or Surety, He
shall answer for all your wrongs, as if they ha@rbeone in His own person, and He shall
stand for them, and ye shall go free. And,

4. Ye may think it a great honour and prerogatingg ever the like of you is allowed to
come near Christ, instead of saying ye will not eamto Him. For God hath a mind to make
Him unspeakably honourable in His kingdom, thinkoyeHim what ye will. For many shall
come out of all kindreds, kingdoms, and nations flocks of sheep, and shall cast down
their crowns at His footstool, even those that haener yet heard of Him; and what a shame
will it be for you to be the last of all in payirygur respects to Him?

5. If ye will not come and close with Him now iretbffers of the gospel, wherein He is
offered unto you, take care that ye sit not yomnetiof the market; for there is but a set time
of His offers, wherein He will be found of you.

But there are two formidable objections, which thiese: —

Objection 1. — We are so abominable, and have peav&od so often, that we think it
cannot stand with His justice to accept of suchtars, though we should come. But God
answers, “Away with such chat; for my thoughts aog¢ like your thoughts, saith the Lord;
they are as far above them as the heavens are #diwearth.”

Objection 2. — Say some, “Ye may promise us fairdsenough; but in the meantime,
we get nothing in our hands but bare words.” “Tiedtue,” says God, “but | think My word
effectual enough to perform anything | can promi®e;| am both powerful enough and
willing enough to perform it. Besides, My word mysove itself effectual, for it must be for
a name and for a praise unto Me in all generatiohsd then He hints at the deliverance of
the people of the Jews from their bondage. So mrctihe meaning of this chapter. We now
return, to make some improvement of it in the wagamparing it with the former chapter,
in which ye heard many a precious promise madéadchurch and her children. And now
God will have them apply and bring home all thestheir own souls, in closing with Christ;
wherein we observe,

That whatever promise was made to the Churchhaliiembers of it should believe, and
apply them to themselves in the way of closing withrist. And now we enter upon the
words, wherein there are: —

l. — The King’'s proclamation making way for our dognto the market, in the

words, “Ho, every one.”

Il. — A public intimation of the goods that are he had at this market, and
these are “water,” “wine,” and “milk.”

lll. — The manner in which these goods are to lesved.

IV. — The duty of the party to come, and a dehantafrom any other way in

these words, “Wherefore do ye spend your labouttfatr which is nought?”

V. — An exclusion from salvation in any other wdywan by coming unto

Christ, and receiving Him as He offereth Himselthe gospel. | return,

l. To the first, which is the proclamation openhaade for coming unto Christ. “Jesus
stood, and cried, saying, If any man thirst, leh lsiome unto me, and drink. He that believeth
on me, as the Scripture hath said, out of his b&igll flow rivers of living water.” Now
Christ is crying this day, who will come unto Hink# is crying to deaf folk who never
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heard, “Will ye hear, and believe the word preaéhkedill make you see, ye blind folk who
are running upon imminent hazard. Ho! are therefalkywho have wounds to heal? here is
balm for you. Is there any man here who desirdsetonade clean? here is water to cleanse
you. Is there any who have sores to heal? come,itaalve for you. Are there any fractured
bones amongst you? here is healing for you. Areethay hard hearts amongst you? here is
repentance for you. Are there any confused wittkkmizss amongst you? come, here is light
for you. Do any desire to be taught? here is temclor you. Do you desire to be made
friends with God? here is reconciliation for youoMid any be borne up under their crosses?
here is strength for them. Is there any person jutiges himself, though they suppose they
are beguiling themselves? here is counsel for @mme unto me and | will tell you where
you are, and what ye are doing.” But oh! what esttatter that we have to say unto you, that
few of you will come to Christ, though ye know yealves to be far from Him? The reason
why a proclamation must be made before we comieisatarket, is

1. That the King may declare publicly what goodwi# bears to the commonwealth of
Israel. He would much rather have folk to be cotegand live, than die and perish.

2. He makes it public, that He may evidence His groand sovereignty over all things.
3. He makes it public, that the mouth of all obpestto the contrary may be stopped.

4. That all his enemies may come to a rendezvodseae whether they are able to stop
Him.

5. He proclaims it publicly, that all may know thidte market has but a set time,
wherein Jesus Christ is offered to souls; and fhezehey should bestir themselves in
the time of the market. Go not away, then, ere gfetlyge wares secured to yourselves,
seeing the great God of heaven has made an opelamation for all sorts of persons
to come to Christ. Let no person be so foolishoadespise the King’s proclamation.

He makes an open proclamation that you may knowthigse is a reality in closing with
Christ in the Gospel. Consider this, all ye whoerdinew anything of your guilt, nor had the
sense of it, nor had ever had any debate aboutgfosing with Christ for your recovery out
of your lost state and condition. | say, such arbk upon themselves as the most vile and
the maddest creatures that ever were known. They savour of the earth. Any person that
is truly acquainted with the exercises of closwith Christ, and dare say that they have Him
for their portion, their countenance shall be mimdghine in heavenly glory. As to any person
who supposes he has any hatred of his sins, andhyetigh a sense of guilt, dares not
venture upon closing with Christ, | say, as longhasstands on this side of Christ he shall
have no true peace of mind.

Now, we shall give you some motives that we thin&kynput you upon a peremptory
closing with Christ. And consider —

1. That these offers are threatened to be remdved.knows how long you may have
them. Now, while you have your day of the Gospaprove and make use of Christ for
your salvation by closing your interest with Him.

2. Though it should please Him to continue the sdmgeof the standing of the Gospel,
it will not stand long without a storm and many mter blast blowing against it and its
professors. Since the winter is approaching, yesheed to look that your clothes be
provided for you, lest ye go with the storms anut dif the weather.

3. And is not God now plaguing all the land? Weamwe it is for no other reason but
because people will not flee from their idols atehge to Christ, and close with Him
for their alone portion. But,

Il. — We come to the wares of this market, anddlaes of three sorts —
(1) Water,
(2) wine,

Sermons from the F P Magazine vol. 6 p. 24



(3) milk.

With regard to water, He is called “the water ¢&" with regard to wine, the spouse
compares Him to “flagons of wine”; and with regaodmilk, He bids His people suck out the
“sincere milk of the word (which is Himself), thttey may grow thereby”. The reasons will
be taken from the properties of each of these, hwiie shall consider separately for your
better understanding of the point. And,

Firstly

(1) Water, ye know, is good for washing and clegraway of all filthiness.

(2) Water is good for the softening of any harahghi

(3) Water is good for refreshing, or quenchingrofst.

(4) Water is good for curing hot and fiery humours.

All these properties are to be found in Christ. #fwu one of the most filthy creatures
upon the earth? Then Christ is that fountain opefdwashing away your sin and
uncleanness. Is the wrath of God burning in thysc@nce for thy sin and uncleanness? Then
Christ broke down the partition wall, and quenchesdice and wrath, and became a curse for
us. Hast thou an old hard heart, harder than amyttiou ever sawest? | say, Christ can
soften it, and pour out the spirit of repentanced anake one mourn for sin that never
mourned for it before. Is thy conscience galleddiorthat thou canst get no rest? Christ is a
Prince for that end, to make peace in a soul thaiut of peace. Hast thou a desire after
Christ, and are all things nothing to thee for wahtHim? Then come and venture upon
Christ, and thou shalt be satisfied and filled witim in such a manner that out of “tbglly
shall flow living waters;” that is, thou shalt hafigl satisfaction in Him. Is thy case one of
the most strange and wonderful in the world? Théms€s name is also the Wonderful,
Counsellor. Art thou afraid of the removal of thesgel, which would oblige thee to flee to
the mountains, where thy soul would be famishedvant of this water? Christ can be a little
sanctuary, and preach to thee there Himself. “Bie@at,” says one, “for all that, | shall fall
into some error or other for want of instructioh$ay, Christ will feed thee, lead thee, and
teach thee. “But,” say you, “what will | have thet@ live upon, on the top of a bare
mountain!” Why? Christ can feed thee there, aceydo His prophetical office? “But,” say
ye, “what if the gospel be not totally removed, mitainted with some mixture that will
prove poison to me?” | say, Christ will “lead th®gthe way that thou shouldst go,” even up
into His own bosom, which is the ocean from whigh whole gospel flows, where thou shalt
drink pure and clear water without any mixture latAnd if thou thinkest thou canst not get
Him served there, He can write His law in thy indv@arts, circumcise thy heart, and cause
thee to serve Him.

Secondly, As for wine, ye know it is good for comiiog a weak and heavy spirit. It is
also good for reviving one that falls into faintifits. It is likewise good for fitting a man for
more than ordinary pieces of work. All these prtipsr and more, are to be found in Christ.
Then look what case thou hast to propose; thesllisomething in Christ to answer it. Is thy
case a dead case? Then Christ revives the deattybdnes of Zion. Art thou not only dead,
but so very dead that thou art past hopes of reg@vEhen Christ can say to these dry and
withered bones, Live. Is thy strength quite gon&@nfcome to Christ, and He will be thy
strength and portion for ever. Thinkest thou thiysele of the most needy creatures in the
world? Then Christ is that noble plant of renowmttputs life, and holds life, in all His
branches. Hast thou no strength to resist an endingfa say, “When | am weak, then am |
strong in the Lord.” Art thou oppressed and boroem with an enemy, and hast thou lost all
strength to resist? Then they that wait upon thedLshall renew their strength, and make
them to face their enemy again. Is all thy strersgttiar spent that thou art sighing and going
backward? Then Christ is that green fir-tree tr@ti$ in the spark of life in all the branches
that are withered. And as for growth; hast thouhsaaase that for all the pains that have
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been taken upon thee, thou hast never grown amyth@tter? Then Christ is the choice
builder who makes all the stones of the house ceommpactly together. Besides, He is that
Sun of righteousness who arises with healing ukliemwings for all sorts of maladies and
diseases, or kinds of diseases.

There are other reasons why Christ and all thaewsis have in Him, are compared to
water, wine, and milk. And Christ represents Hirhselder these similitudes to hold out the
variety of cures that are in Him, suited to theetgrof diseases in His people.

Then, all polluted people, come away to Christ; tds cleansing for you. All that are
languishing under diseases, come away; He hassthgafor you. Here is a cure for all your
diseases; strength for all your weaknesses; corafater all your crosses and trials; growth
under all your backwardness. He takes away thd gtisin, and the filth of sin, and the
punishment of it. He makes the blind see, the tieaf, and the lame walk and go forward.
He feeds the hungry with good things, binds upliuken-hearted, and dandles them upon
His knees, and tenderly lays them in His bosomwlesay no more of that ocean of fulness
that is in Christ, but this, “that eye hath notrgeeor ear heard it,” nor is tongue able to
express the bottomless fulness that is to be h&hirst. Oh, that He were made use of and
got employment at our hands! How much more cheenfihis case would many souls be
than they are! There would not be so many com@antongst you; but we think all would
be stirring up one another to speak unto His conaaion; and that would be a sweet and
comfortable life for you.

[ll. We come to the manner in which the party isidel to come to and accept of Christ
in this market of free grace. And,

First, They are desired to come that are thirsty.

Secondly, Those that have no money. These arenflyeobjects of Christ’'s free offers.
For thirsty folk, it is clear from the fore-citeext: “Jesus stood and cried, saying, If any man
thirst, let him come unto me and drink.” And forode who have no money: “Thou are
wretched, and miserable, and poor, and blind, aec | counsel thee to buy of me gold
tried in the fire, that thou mayest be rich; andtesmaiment, that thou mayest be clothed.”
Now,

1st, For the first of these, viz., the thirstyhb# speak to so many sorts of them that are
invited to come.

1. Some are afraid of hell, and thirst principdily heaven, that they may be kept in
life. These, perhaps, have no thoughts of Chrisayl to those who are afraid of hell, and
would gladly be at heaven, ye must come to ChastHat, for Christ hath both the keys of
heaven and hell at His side; it is He that mustnopeaven’s gates, if ever ye get there.
Therefore close with Christ for salvation, and yeed not be afraid that ye will not get
heaven; but without Him heaven ye shall never see.

2. There is a sort that thirst principally afterriSt) and give them all the world, they
count it but loss and dung if they get not Chi@ilze them evidences of their interest in Him,
it will make up all their other losses. | say, Itweell ye should come and close with Christ:
for He cries unto all who have any desire after Hincome, and He will fulfil and satisfy all
their desires. “Come unto me all ye that are waay heavy laden, and | will give you rest.”

3. There is another sort that thirst after holinessl these also are bidden come. But
although this be good in itself, yet take care geathirst not more to be holy than to come
unto Christ Himself, who must sanctifgu, and make you holy by His Holy Spirit. And,

(1.) Beware of seeking holiness in order to make positive qualification, whereby
ye may have it to say that ye have something i y@amds to buy with, by which ye will
spoil all the market; for the market is “without nmey, and without price.”

(2.) I say, think ye ever to get the grace of heds wrought within you until first ye
venture your salvation on Christ, and take Himeaalrighteousness unto you. Take Christ in
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the first place, and then seek holiness from Hirmcakding to His own word, “Seek ye first
the kingdom of God, and his righteousness, andhabe things shall be added unto you.”
Seek first righteousness, and then holiness. Yeldvthunk him a foolish man that would
look for apples on a tree that is not yet plan&uwl people are foolish to think that ever Christ
will make one grow in holiness as long as they dweventure their salvation upon Him.
How can ye believe He will make you holy, as losgya cannot believe in Him, or trust your
salvation unto Him. But,

(3.) In the third place, Think not that we disconmuieholiness, or those who are
seeking after it. No, God forbid; “for without hoéss, no man shall see God.” Our meaning
here is, that people should think nothing of timaliness. For anything that they can do is but
as “an unclean thing,” which needs mercy for thpanfection of it. However, they must be
in earnest in following after commanded duties, fiear of offending God; and the due
honour of their Maker should be the reason of lloites. And,

(4.) | say, if once ye were well interested in Ghfor salvation, then He would put a
principle of holiness within you that would not kdu take a liberty to sin, and would make
you so walk in duties, that for a thousand worldsdyrst not do such things as the multitude
do, who know nothing of Christ by closing with Hitdnow ye what the apostle Paul, with
all his holiness, says? “I count all things buslasd dung, that | may win Christ.”

(5.) I say, every thought that puts Christ out @ place, is as much as to say, ye will
shift for yourselves without Him. | say, that iseemthe conflict betwixt Christ and souls; they
would still have something in themselves; and Ghvifi have all flesh as grass, still abasing
themselves as nothing, and seeing there is a dagyg of Him, and a daily hazard without
Him.

4. A fourth sort that have a thirst, that lets theawe no rest, and yet they are so stupid
that they cannot tell what it is. But oh how gladuM they be to have some person’s counsel,
that could tell them the right way; and how readyuld they be to do anything that would
relieve them. | say, let such wait on Christ foursel, and close with Him, according to that
word, “He that hath no light, and walks in darknemsd sees himself to be in that case, let
him stay himself upon God, and come to Christ, lsmdhall give him light.” Seek light from
Him who, | am certain, will not deceive you.

5. A fifth sort are those who have some desirer &twist, and yet spend their strength
upon the world, and its vanities. | say, these @lag come to Christ, and close with Him in
the way of forsaking their idols. “Thou hast playteeé harlot with many lovers, yet return
unto me, and | will have compassion upon theeh shé Lord.”

2ndly, The second sort of people invited to coméhte market, are those who have no
money. And,

1. Is there any man that has no money in his parsg#yet knows not where to get any,
let him come to this market, and close with Christ.

2. Those who have nothing in their purses, andgethere to get it, but dare not come
to take it, | say, here is your warrant to comedkal out to you, subscribed and sealed with
the King’s seal.

3. There are a sort of poor folk, poor indeed, a/ktiley know not that they are poor, but
imagine that they are rich enough; they think thathing is awanting to them. | say unto you,
Atheists of this kind, if ye were once brought so &s to suspect yourselves, and were but
afraid of beguiling yourselves, ye might make itearand to come to Christ, and close with
Him, that ye might get a better sight yajurselves, according to that third chapter of the
Revelation before-cited. So that if thirsters, #mase who have no money, are to be the only
party at Christ’s banquet this day, and the oniss@es who are to taste of these fat things,
then anyone that sees his need, and has any désiteist and these things; and sees that he
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has nothing in himself to help him; and sees angtiwim a Christ to do him good; let such a
one come away to Him; here is your market. Heeerish supply of all your wants.

We know that there will be some objections to thi®posed by some; but it will not be
by those that are convinced they have no moneykidey few that can boast of their duties
or works at this time; we think all may be ashamédheir naughtiness. But we know of
some that will say, that they are not of those &t thirsty, and therefore they should not
come. Their objection will be this: —

(1.) A thirsty man is pained and troubled under thisst; but this | am not. | have
neither pain nor thirst.

(2.) We say that a thirsty man is not only troubledt is impatient under his thirst;
but this | am not; | have neither trouble nor p@nwant of Christ; neither am | seeking after
Him, or at pains to find Him.

(3.) A thirsty man is not only pained, and getsrest under thirst; but even so much
pained that he cannot forget it. But it is not sthwne; | have no trouble for want of Christ;
nor am | in pain to get Him; and besides, any tlmbwy desire | have is soon forgotten. And
how can any person in this case be said to thorsChrist, and be among those that should
close with Him this day?

1st, In answer to this: — Dare you say that JesussCin this text, excludes any person
that has the least desire to be interested in Hie® is a word for that. Boaz, who was a
type of Christ, said to Ruth, “When thou art athigeo unto the vessel and drink of that which
the young men have drawn.” So | say unto you, ihgee any desire after Christ, He is here
offered unto you. Go, take Him, and close with Hiand any man who will come, let him
come, and drink of the water of life freely.” Buhwdare put another qualification upon their
closing with Christ, than what He has set down leidis word?

2ndly, | say, ye must consider that everyone getsarlike degree of thirst after Christ.
To some the King measures with larger measure;tarsbme with less, according to His
absolute sovereignty. How dare you be so bold asatke any qualification necessary that He
has not set down Himself? Dost thou see any neetbsing with Him? Seest thou any need
of the pardon of sin, or any need of strength tbdmme through, or any diseases thou hast to
be cured? Seest thou that thou art not able to raakéhelp to thyself? and that thou canst
not remedy thy case? Seest thou any merit in Ch@stme then, and close with Him for
salvation, in order to be freed from the punishmehtin, and to be cured of all your
diseases, and to have strength for all your weakrfésr, think ye ever to get a constant
dependence on Him, adherence to Him, hunger aftar &hd thirsting for strength to cleave
to Him, if ye close not with Him first for salvati@ But,

3rdly, | say it may be ye have resolved upon ibbatiand never to close with Him till He
give you such a measure of holiness, and then yddwenture your soul’s salvation on Him
if invited to it. But then ye would think that Cktiis bound to you by your holiness, and ye
would think salvation, so to speak, to be out ofi§€¢fs common. And,

Lastly, | say that the text excludes none livindghether they have any good desires or
not. If they have any need of Him, let them comewihat they will. If ye be so self-witted
that ye will not come, stand your hazard. If youn gaovide for yourselves without Him,
never come near Him. If ye will not come till yet@®mething in your hands to put you out
of his common, then ye shall not come unto Him tiiat ye shall never get. And if ye remain
as ignorant as stocks and stones of the knowleti@d, ye may not come unto His table;
but if ye see your need of Christ, and are understnse of sin, and behold anything in Him
that will do you good, then ye may come forwardthe table of the Lord, in the way of
closing with Him as your Saviour, and receiving kNge and milk without money and

without price.
[August 1901]
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The Profanation of the Sabbath.

A Sermon by the latRev. GAVIN PARKER, Aberdeen.

“Will a man rob God?” — Malachi 3:8.

To rob a person, is to deprive him unjustly of pieperty. In some instances, time
becomes property. The time during which a senaehgaged to labour for his master, is the
master’s property. If the servant appropriate timee to his own use, or waste it in idleness,
he robs the master of his property.

The whole human race are bound to serve God: Hleisuniversal Lord; and has an
unlimited right to their service. All time is Hisie measures out a portion to each of us,
according to His own will. This God is served by tlove and obedience of His intelligent
creatures: He has authority to prescribe thosecgnthat are pleasing to Himself, and to
appoint and arrange the times for performing them.

He has said to each of us, “Six days shalt thoowdgband do all thy work; but the
seventh is the Sabbath of Jehovah thy God: Inom $halt not do any work. Six days shall
work be done; but on the seventh, there shall bgotoa holy day — a Sabbath of rest to
Jehovah. Remember the Sabbath to keep it holy.”Wdrels of God, by the prophet Isaiah
chapter 58, verse 13, have also all the authofity Divine injunction — “If thou turn away
thy foot from the Sabbath, from doing thy pleasanemy holy day, and call the Sabbath a
delight, the holy of the Lord and honourable, ahdltshonour him, — not doing thine own
ways, nor finding thine own pleasure, nor speakimige own words,” &c.

He who determines the bounds of our habitationamasnquestionable right to dispose of
our time. He claims our time upon earth as His prop He has clearly and forcibly revealed
the manner in which it ought to be employed. He aiets that the Sabbath be set apart for
Himself, to be employed more immediately in theredses of religion. To appropriate any
part of the holy Sabbath to ordinary or common pegs, any further than duty requires, or
to waste any part of it in idleness, is to rob God.

In the sequel of the discourse, it is intendedaiesaer the evil of profaning the Sabbath
by worldly or common conversation, and to show that violation of the Divine law is more
criminal than common robbery.

Duty requires that some words be uttered respeciimgmon objects and events, even
upon the Christian Sabbath. But the worldly conatos by which the Sabbath is profaned,
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is occasioned neither by duty nor necessity: & Wluntary or deliberate prostitution of holy
time, to common, and, in many instances, to trigiadl useless purposes. Those who trifle
away any of the sacred hours of the Sabbath imthisner, are chargeable with robbing God.
This, we say, is a crime more aggravated than cammaiabery.

It is readily admitted, that there may be instanaesobbery more aggravated than the
other crime in certain circumstances. But the campa is not to be made between flagrant
cases on the one side, and more ordinary case$eomther, but between the sins in
themselves.

It is a very heinous crime even to rob a man: ttdys a mean sordid disposition — a
hateful excess of selfishness, and a vile contdorpthe right of others. It evinces a mind
dark, envious, malignant, and ferocious: it disceva heart deeply depraved and awfully
hardened by long-continued habits of impiety andketiness. The man who can perpetrate
such a crime is ambject of abhorrence to the wise and the virtuans, a source of general
fear and anxiety: he attempts to nullify those uke&gulations which connect society
together; and to disseminate sorrow, disorder, amskry, among men. The crime he
commits is very daring rebellion against the MosgH it brings disgrace upon his own
character, renders him wretched upon earth, abdngs everlasting ruin upon his immortal
soul. We cannot depict a character so base, itsablackness, and all its horror: we cannot
describe all the miseries to which such a transgresiay give rise: he may spread calamity,
desolation, and destruction, wherever his influesxtends: he may be a terror to thousands,
and ultimately a terror to himself; for the waysafch transgressors is hard. But to rob God is
a crime still more aggravated: And this greatemeris committed by those who voluntarily,
and in opposition to the revealed will of God, tgkart in secular conversation on the
Christian Sabbath.

This crime is direct rebellion against God, andaamowed contempt of His law. The
command is explicit — “Remember the Sabbath, t@kebkoly.” The words were uttered by
God Himself. They form a part of that law which klmamain in force after the heavens and
earth shall have passed away. This law, all of resb@und to observe: by it we must be
judged. The meaning of this part of it is easihderstood. “Remember” — be attentive, be
careful — “to keep the Sabbath holy;” set it afissin common exercises to the exercises of
religion. It is God who issues the mandate: Henadeto the manner in which it is received.
“God looks upon man. His eyes are in every plaaholtling the evil and the good.”
Disobedience to this mandate is rebellion againshsdlf. The rebellion is direct, and
peculiarly daring. The transgressor says, by higlaot, “I know the words of the law, but |
disregard their meaning, and their authority. Najll not sanctify the Sabbath; | will make a
part of it common: | will speak about the triflestusiness of the world; | will please myself,
and endeavour to please others. | know that avhelatenings are denounced against those
who profane the Sabbath; but | fear them not; Mktlwat God is of purer eyes than to behold
iniquity, but 1 will compel Him to look on my reldan; | will do what is pleasing in mine
own eyes, in contempt of all that God has commaruetireatened, and in defiance of all
that He can do.”

This species of Sabbath-profanation is a rejeatfarffered grace. All mankind are guilty
and depraved. All are justly condemned to perditidane can save himself. “Jesus Christ
came to seek and to save the lost.” The blessihgisosalvation are offered to all: but, to
obtain a personal interest in them, faith and regpeae are indispensably necessary. Without
the knowledge of God, and of salvation through deShrist, there can be no saving faith.
Without a change of nature, there can be no gen@pentance. All these are the gifts of
God’s free grace. An earnest and humble waitingsod in all the ordinances of religion is
the appointed means of obtaining them. The Sahbathe of these ordinances. If any part of
the Sabbath is wilfully squandered away in idlenasgn worldly conversation, the person
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cannot be earnest in seeking after God; he camebtifuch concern about his own salvation.
But Jesus said, “Seek ye first the kingdom of God his righteousness. Labour not for the
meat that perisheth, but for that which endureteverlasting life. Ask, seek, knock: Strive to
enter in at the strait gate: for many will seekeiater in, and shall not be able.” These
injunctions require great concern and activity. Buise persons who can profane a Divine
ordinance, by common conversation on a Sabbathy shat the precepts and invitations of
the gospel have had little influence on their min@isey neglect the appointed means of
salvation; they also neglect salvation itself: #mas their trifling with the Sabbath amounts to
a rejection of the offered grace of God.

This manner of profaning the Sabbath presents angtresistance to the progress of
Christianity. It is the opinion of many — and th@raon is well founded — that, were it not for
the appointment of the Sabbath, a regard for Galdfanreligion would soon be obliterated
upon earth, and the great bulk of mankind would &to atheism and utter profanity. But
the great utility and excellence of the institutimnist be sought for in the strict and spiritual
observance of its duties. When the practice of diprtonversation, during a considerable
part of the Sabbath, becomes prevalent, the rekgexercises performed on any other part of
the day can do very little — perhaps nothing at pdrhaps even less than nothing — to
maintain the honour of Christianity in this countryr to extend its influence to other
countries. This manner of spending the Sabbaththioge who profess Christianity, is
sufficient to prove that they know not the spirltglory and excellence of religion — that they
have never felt its power upon their own souls € trat they have no ardent desire to see its
influence and its blessings extended to otherssTihirequently happens, that much more
injury is done to the cause of Christianity upomtledy its pretended friends than by its
avowed enemies. The openly impious, the profligate] the infidel, may habitually and
daringly profane the Sabbath; but their practioes their example are not so pernicious to
the progress of the gospel as the conduct of tiwbeeprofess, on one part of the Sabbath, to
reverence His sanctuary, and yet trifle away thwaiaing hours in common and useless
conversation. The young and the ignorant are teogpted to think that religion is a mere
system of forms and of services, that have no emibe upon the heart or conduct; and the
openly profane are thus tempted to make vital @harigy and those who profess it the
objects of contempt and derision. Thus the progoé€3hristianity is prevented and resisted
by the hypocrisy and profanity of its pretendedrids.

By persevering in this practice, the everlasting f the soul is rendered inevitable. No
rational hope of salvation can be entertained bg who voluntarily and presumptuously
persists in violating any statute of God’s law. Wko pollutes the Sabbath, by habitually
employing any part of it as a common day, is chabfewith self-destruction.

This practice manifests a contempt for heaven. @smmay speak and think of heaven,
and express a feeble wish to enjoy its pleasures:B neglecting the duties of the Sabbath,
they afford sufficient evidence that the exerciaed enjoyments of heaven are not adapted to
their taste. Heaven is an everlasting Sabbathettad dwells: there His servants see His
face, and enjoy satisfying communion with Himsdlhe same God is to be enjoyed upon
earth. The exercises of the Sabbath are the mdaosnamunion between Him and His
people. If these exercises be neglected, the fasb@od is not enjoyed, nor even desired.
Communion with Him, which constitutes the highedicity in heaven, is not esteemed; and
thus heaven itself is despised. The sinner thuiensrearth to heaven — the pleasures of the
world to the enjoyment of God — an imaginary, trans and unsatisfying good, to that
magnificent and everlasting good which God has ugidor them that love Him. If it was an
evidence of base ingratitude and aggravated wideginn the Israelites to despise the
pleasant land of Canaan, how much greater insdihsiand wickedness must there be in
despising heaven itself — that better country, loiichy the earthly Canaan was only typical!
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These observations might suffice to prove thatsiecies of Sabbath profanation already
mentioned is a more aggravated crime than commialmery; but let us now attempt to bring
the two in more direct comparison with each other.

Let us compare them according to those statutéiseofaw of which they are violations.
Sabbath profanation is a transgression of the Fablte, which prescribes our duty to God;
robbery is a transgression of the Second, whickgpitees our duty to man. The most able
and judicious theologians agree with the standafdeur Church, in affirming that sins
committed more immediately against God are moradw in their own nature than sins
committed more immediately against man. All sircaanmitted against God; but Sabbath
profanation is more directly against Him than ratybéle who knows the law, “Remember
the Sabbath to keep it holy,” and yet employs a pathe day in common conversation,
offers a direct insult to God, and provokes Himataer. The robber seldom thinks of God:
what he intends chiefly is, to appropriate to hilfpdey injustice or violence, that which
belongs to his fellow-creature. It is surely therenaggravated offence to violate the rights of
Deity, and to prostitute his peculiar propertyhe purposes of self-gratification or of vanity.

Compare the places they hold in the gradation iofies. One sin leads to another; evil
men become worse and worse; the first departura fromparative innocence is in many
cases the most daring; the crime of our first pgren Paradise was perhaps the most
aggravated that ever was committed upon earthsitisethat follow are partly the result of
the former. Sabbath profanation is nearer the camssraent of a course of sin than robbery;
Sabbath profanation naturally leads to robbery; yn@ho have brought themselves to a
disgraceful death have made this acknowledgmeritwin can say that robbery leads to
Sabbath profanation? The robber’s heart has beslemad by profaning the Sabbath before
he ventured to do such violence to man. Sabbattamaton has not become so common in
Dundee because the town was formerly infested wabibers; but robberies have recently
become more frequent, because the profanationeoS#bbath has long prevailed. Sabbath
profanation is a radical crime; robbery is one tsf iemotest and wildest ramifications.
Although the branches were lopt off, the root mapain in all its vigour, and may still send
forth luxuriant shoots; but destroy the root, atidhe branches will quickly fade, to revive
no more. While Sabbath profanation abounds, itinsoat vain to expect any considerable
improvement in the observance of social duties;were the sanctification of the Sabbath to
become general, an act of robbery would seldonmeledhof in our land.

An act of robbery may be done by an individual, andther be concerned in the crime.
Worldly conversation on Sabbath involves more tbaa in deeply aggravated guilt; it may
bring whole families and communities under its apting influence.

Robbery occasions to the individual injured theslo$ property of a worldly kind; the
profanation of the Sabbath occasions the lossuss®he robber, indeed, brings destruction
upon his own soul; but he may do no injury to tbals of those whom he deprives of their
property: they only sustain a temporal loss; tipeasent misery is increased, but their guilt
may not beaugmented. But worldly conversation on Sabbath maythe souls of all who
may take part in it, and of all who may give it eacagement and approbation.

We should also take into consideration the differemcumstances of the parties.
Common robbers, for the most part, are the venyseebf society: they have received little
education, and have never been taught Christiathigy are ignorant of God and His laws —
ignorant of their own guilt and danger — and a®rgnt of the way of salvation. No man has
cared for their souls. Perhaps they had no friendeacher of religion, to warn or admonish
them; they are outcasts from the abodes of virheead decency. From them little good can
be expected. But many of those who profane the &hblsy common conversation, have
been well educated — have enjoyed the advantagégenélly attention from the wise, the
virtuous, and the good — have been taught the idestand duties of Christianity; not a few
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of them even call themselves Christians! Theseldhamow God and His laws: they ought to
stand in awe of His judgments, and to believe Hwis highly displeased with their crimes.
How hateful to profess love to God, and to proneisedience to His commandments, and yet
to mock and insult Him by a voluntary profanatidrttee Sabbath! Might not such hypocrisy,
such wickedness, appear shocking even to the heddemd of a barbarous ruffian?

In some instances, the comparative atrocity of esinmay be determined by the
temptations which induced the different partiesaonmit them. From the habits of idleness
acquired by the robber, it is difficult for him submit to honest and regular industry; from
his habits of dissipation, it becomes difficultl&arn sobriety; his temptations to prodigality
and dishonesty acquire a fatal influence; his pnejig to live by plunder gathers strength by
practice of injustice, and he ultimately appears tbnfirmed slave of vice: he makes his
living by the wages of unrighteousness; he is thotngled by the bond of iniquity: his
present enjoyments and his future expectations gaotih, seem to him dependent upon his
nefarious achievements. But little good of any kimdbtained by worldly conversation upon
Sabbath: the temptations to this crime are compatgtfeeble. Few individuals in this
country can add anything to their riches, or hospar respectability, by this practice — very
little is added even to their pleasure — very meagrd sordid is the enjoyment it affords. The
robber obtains a reward for his wickedness; theroha volunteer in the service of sin. If,
then, a person will not restrain himself a litileat he may keep the laws of God, he must
surely feel very little regard for the Divine authy; his rebellion must be peculiarly daring.
Very few sins are so easily avoided as worldly @eation upon Sabbath. Almost every one
has this in his own power. If any deal unfaithfulbyvard God in this which is least, they will
be unfaithful also in much. If they will not bridtee tongue during one day in the week, how
can they be supposed to keep the heart every deyyigh all diligence? How can they keep
themselves in the love of God? How can they béénféar of God all the day long? How can
they resist, and obtain dominion over sin in thartie How can they purify themselves as
Christ is pure? If the easiest duties are habituadiglected, there is sufficient reason to
conclude that the more arduous are never seriatiEnpted.

Let us also compare the influence of these crinpes society. The moral consequences
of robbery in this country must be very limited. d®ers are comparatively few in number;
their character is not esteemed but detested. Ryplda® never become fashionable among
us; it can never appear innocent; the practica oam never become general; and those by
whom it is committed will always be regarded witbharrence. But secular conversation
upon Sabbath is a common and a fashionable vice. ddtent and respectable are not
ashamed of it; many have the presumption to proo®uinharmless. In many families, the
man would be accounted rude, or austere, or a hiypoor a fanatic, who would venture to
reprove it; the impious practice has gained firmtifog among us, and has extended its
baneful influence over all ranks of society. Thehrand the poor have been brought upon a
level by this powerful destroyer; all classes aiteated by this moral pestilence. Injustice,
oppression, and violence, can never appear hamiesst has been considered a trivial
crime to rob God and to trample His glory in thestdiMisery, desolation, and destruction,
may be spread far and wide by the unfeeling crugftthe robber; but an evil more awful
than all these has been disseminated among al$ r@ng&ociety — the voluntary pollution of
the Sabbath. This is the cause of many evils;ntase to be dreaded than misery in any form,
in any degree. Sin abounds in our land; it rearsdious head in many terrific and disgusting
forms, and it will continue to hold a conspicuolace as long as worldly conversation upon
Sabbath prevails.

Are not these observations conclusive? Do they sufficiently prove, that the
profanation of the Sabbath, in the manner alreadied, is a more aggravated crime than
common robbery?
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The voice of conscience, if not corrupted, wouldide in favour of these statements:
For, if there is a God at all, He is infinitely gteand glorious; He is to be feared more than
man; His rights are more sacred than those of nsanot sacrilege pronounced the most
aggravated species of robbery? If to rob a templ&arl be reckoned more criminal than
common robbery, must it not be still more crimit@lrob God Himself? Conscience attests
that God ought to be honoured and esteemed, aretife@ore than man; conscience will also
pronounce concerning an insult offerem God; that it is more criminal than any insult
offered to a fellow-creature.

God is good: His mercies and His benefits are gaadtnumerous, even to the evil and
unthankful. Never can one man do so much good éthan as God has done to each of us.
Conscience attests that we should feel and exgrasisude to this God; it also pronounces
ingratitude towards the greatest benefactor upaih @acrime not nearly so base and wicked
as ingratitude towards God; but when God receivextdinsults and avowed rebellion from
the objects of His compassion and kindness, comseienust attest that such wickedness is
peculiarly aggravated.

But let God Himself decide. Let us listen to Hisoey His words must be conclusive. In
the text the prophet asks, with a feeling of asioment, “Will a man rob God?” There would
be no expression of astonishment at one man roldnother — the act is not uncommon —
the crime is not too great to shock a depravedthetlre person injured may be nearly on a
level with the robber. But will a man, a feeblejrdyman, venture to rob the omnipotent, the
immortal God? Can there be so much ingratitudesanchuch wickedness in a human being
as will permit him thus to mock and insult his gr€aeator, his bountiful benefactor?

The words of divine inspiration uttered by Eli cegvthe same idea. “If one man sin
against another, the judge shall judge him; batrfan sin against Jehovah, who shall entreat
for him?” It is possible to make up the loss to iajured individual, and to inflict a
punishment upon the offender commensurate to thedeme against man; but sins against
God are so great that no earthly judge can irdliptinishment adequate to their guilt.

The same doctrine is taught by the great Found@hoktianity. Jesus said to an impious
and insidious lawyer, “Thou shalt love the Lord tBgd with all thy heart, and with all thy
soul, and with all thy mind: this is the first agdeat commandment.” The duty of the first
and greatest importance is to love God; the neglethis duty is a greater crime than the
neglect of any other. It is a great evil not todawan — it is a greater evil to do injury to man;
but it is a greater evil than both not to love Gadd still greater to violate His laws, to rebel
against His authority. To profane the Sabbath byldiy conversation is rebellion against
God. All who voluntarily and deliberately do so gisufficient proof that the love of God is
not in them. The thing is impossible. All who lo@®d love His commandments and keep
them. It is their aim, it is their pleasure, to wbatsoever He hath commanded them. But if
one of the easiest commandments is habitually tedlat is quite impossible that the same
persons should even attempt to keep the wholeTae.Scriptures and the dictates of reason
direct us to say, “The love of God is not in théFhey have therefore violated the first and
great commandment. They have not loved — they loffended, they have insulted — the
Lord their God.”

The respective punishments which God, as the Bgisbf Israel, adjudged to the two
species of crime under review, may also assistnusleciding upon their comparative
aggravations. “If a man shall steal an ox or a ghagad Kkill it, or sell it, he shall restore five
oxen for an ox, and four sheep for a sheep. Yd khap the Sabbath; for it is holy unto you.
Every one that defileth it shall surely be put &ath; for whosoever doth any work therein,
that soul shall be cut off from amongst his pedplée greater punishment was adjudged to
the profaner of the Sabbath. Nor was this an unmgasr empty threatening, intended only
to alarm. The punishment was actually inflictednan was found near the camp of Israel, in
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the wilderness, who had gathered sticks on the &hliay. He was brought to Moses and
Aaron, and to all the congregation. He was keptvard till the divine will should be
ascertained. Jehovah said to Moses, “The man sha#ly be put to death; all the
congregation shall stone him with stones withowd tamp.” And all the congregation
brought him without the camp, and stoned him witbnss, and he died; as Jehovah
commanded Moses. Although these laws were giveihdgpeople of Israel while under a
theocracy, the holy God could not be more sevepuimishing moral evil whiléde acted as
King over apeculiar people, than while He acts as “the judfallothe earth.” Whatever
changes have taken place in the dispensations @fugon earth, there is no change in His
nature, in His law, or in His counsel. The precsmicerning the Sabbath belongs not to the
ceremonial but to the moral law — even to that\evch God hath “founded for ever.” Jesus,
the Son of God, that infallible teacher from heaveonfirmed the authority and the
permanent obligation of this precept when He saidHis followers, “Think not that | am
come to destroy the law and the prophets: | antcaote to destroy, but to fulfil. For verily |
say unto you, till heaven and earth pass, onerjone tittle shall in nowise pass frdive law

till all be fulfilled.” These words assure us thmss against the moral law, which God
punished with the greatest severity during the Sewvdispensation, must still be the most
heinous in His sight.

For the same kind of disobedience the most sexaaendies also befel the Israelites in
subsequent ages. Their captivity in Babylon wagslipted, and afterwards took place on
account of profaning the Sabbath. “I will scatteuyamong the heathen, and vdtaw out a
sword after you; and your land shall be desolatd, your cities waste. Then shall the land
enjoy her Sabbaths. They polluted my Sabbaths; ttsad | would pour out my fury upon
them. | lifted up my hand unto them also in thederhess, that | would scatter them among
the heathen, and disperse them through the cosnieeause they had polluted my Sabbaths.
If ye will not hearken to me to hallow the Sabbd#y, then will | kindle a fire in the gates of
Jerusalem, and it shall devour the palaces theasmof,it shall not be quenched.” Nehemiah
contended with the nobles of Judah, after theiurretfrom Babylon, respecting the
profanation othe Sabbath, saying, “Did not your fathers thust dial not God bring all this
evil upon us and upon this city? Yet ye bring manath upon Israel by profaning the
Sabbath.” How awfully have these predictions bemomplished! The people have been led
away captive and dispersed among the heathen. @leeyn a state of dispersion to the
present day. Jerusalem has been burned and dekteng ploughed like a field. Its palaces
and gates and temples have been levelled to thegrand a sorry and meagre-looking town
now occupies their place. Can we produce any ostange in which robbery has been
punished in a manner so terrible?

We can, therefore, have no hesitation in affirmihgt the pollution of the Sabbath by
secular conversation, is a more aggravated sindbammon robbery.

At the conclusion othe discourse it may not be improper to mentionesoeasons for
illustrating and enforcing this doctrine.

We have reason to think there are some among us whaasid cry for the abominations
of the land. They are grieved at witnessing th@rdiseful and impious profanation of the
Sabbath, so prevalent in this place. They complaah the evil has greatly increased during
their own time. Should not something be said andedm resist its progress? It may soon
come to a crisis. Who knows but that period mayedpg arrive when God will say to this
overflowing deluge of profanity, “Hitherto shaltai come, but no farther; and here shall thy
proud waves be stayed.” O that many present maw lbedghink on the Sabbaths they have
wasted in idleness, or profaned by unprofitableveosation! O that God would awaken them
to consideration, and bless them with true repestian
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It is ascene awfully affecting, to witness so many of brethren deliberately bringing
everlasting ruin on themselves. Little do thougttlsinners consider the worth of a soul!
Seldom do they seriously anticipate what awaitsntie the approaching eternity. But the
people of God are affected, and weep over theislpiag brethren.

It is peculiarly distressing to think of the darngén which the young are exposed by the
prevalence of Sabbath profanation. They are thdisced to think that the Bible is not true;
or that many of those who profess to believe itrasre hypocrites. They are in danger of
following the multitude to do evil, and of imitagnthe hypocrisy and profanity of those
among whom they live. Although something is donetii@ir instruction and admonition, the
influence of evil example may counteract all thgarod resolutions, and soon efface from
their minds every serious impression. None but Gad preserve them from the ways of the
destroyer. O that | could successfully exhort thenavoid this fascinating sin, and to flee
from the wrath to come!

The sacred Scriptures hold out to us the prosgagteat prosperity to the Church of God
upon earth. Some preparations are carrying forwadifferent countries for this auspicious
change. The Word of God is read with eagernesgpkeadure by many thousands who never
till of late enjoyed the precious gift. A generastte to possess the Bible is excited among
the nations. In several heathen countries the ¢dsgsebeen preached with the Holy Spirit
sent down from heaven, and astonishing have bexeftacts. “Waters are breaking out in
the wilderness, and streams in the desert.” Wduldti be desirable that a revival of religion
should take place in our country? We have reasdhing that God yet intends to favour our
land, and to bless her children within her. Butlel8abbath profanation so greatly abounds
among us, little good can be effected even by teaghing of the gospel. If a people can
attend the sanctuary of God on one part of the &hbland wilfully employ another part of
that day in worldly conversation, the most alarmitige most discriminating, the most
animating truths of Christianity will be to them b avail. They may come to the house of
God as His people come; they may sit as His pesipléhey may hear His words, but they
will not do them; they are triflers in religion; @l are hypocrites in Zion. The solemn
ordinances of God become the means of blinding theids and of hardening their hearts.

If God revive His work in our land, there will benang us a very great and conspicuous
change in the manner observing the Sabbath. At present, how painfu$ itoi think of an
institution so useful, so fraught with good to mparverted to the meanest purposes! A day
“‘made for man,” for his instruction, improvementidacomfort, wasted in idleness, or
wantonly abused by dissipation and open profanitgere is a loud call for a Divine
visitation. May it be in kindness, and not in wiallet God appear in glorious power and
majesty to shake the earth, to destroy the falsdidence of impenitent sinners, and to
subdue a people to Himself! Then shall the Sabbathccounted a delight, and its prescribed
exercises sources of dignified pleasure. Thentallhours shall be devoted to God, and
employed in His service. In place of idleness, amdisement, and festivity, and vain talking,
after retiring from the sanctuary of God, therel Wwé great searchings of heart; there will be
deep convictions of sin; there will be earnest prdgr the blessings of salvation; there will
be vigorous attempts to make proficiency in thevidedge of Divine truth and in holiness;
there will be zealous and persevering exertionpramote the interests of religion in
families, and vicinities, and towns, and in allqda of the land.

It may occur to some, that were they to refraimfravorldly conversation, the Sabbath
would be to them dull, and melancholy and “a wess#” It might be so. But what would
heaven be to the same persons? Surely much moszledsee The Sabbath is a type of
heaven, and a happy means of preparation for trextasting and holy rest. If sinners or
professing Christians cannot take pleasure in tterceses of religion during one day in
seven, how could they endure to remain for eveoreethe throne of God, and to serve Him
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day and night in His heavenly temple? If they hageadesire for communion with Him in the
ordinances He has appointed upon earth, how ctwd rtelish that full and uninterrupted
enjoyment of communion which constitutes the bbésheaven? Let not men, therefore,
deceive themselves with a false hope of heavenir Tiedike to the spiritual and delightful

exercises of the Sabbath, proves that they ariytatagualified for heaven; and that, without
a change of nature, they can never be admittedhiatcholy place.

It is a happy circumstance for our country that ¢hene of robbery is held in general
detestation. This useful feeling holds out the peas of a quiet and peaceful life upon earth
to the great majority of our countrymen. Long mhis tfeeling remain in all its acuteness,
and in all its strength! It ought to be cherishiégdiught to be improved and extended. O that
this discourse may have some influence in exciéirggmilar and proportional abhorrence of
the crime of Sabbath profanation! Although thismeicannot disturb the order and harmony
of societyupon earth as much as the other, there isetarnity to come: and if the peace and
happiness oéternity be prevented by Sabbath profanation, it cannobberiuch abhorred.
God has published a law, by which the world shaljuxiged. He who said, “Thou shall not
steal,” has with equal authority commanded, “Remantbe Sabbath, to keep it holy.” God
will render to every one according to his works.Itiludes may live in peace and honesty;
they shall not be condemned for robbing man; buhédy have neglected to sanctify the
Sabbath, God will assuredly condemn them to endless for robbing himself. The serenity
and comfort that exist among the profaners of tigb&th in this world, afford no proof at all
that they shall enjoy any peace or any pleasutiegrworld to come.

The very appointment of the Sabbath calls upom @&lnire the wisdom and goodness of
God. To the sincere Christian, it is a day of hagt from the toils and anxieties of life — a
day of intercourse with God — a day of refreshioghte soul. It is the means of increasing
knowledge, and faith, and holiness. Sabbaths spémtGod will soften the terrors of death.
They bring heaven down to the earth, and introdbeesaints to the exercises and pleasures
of the celestial world.

Even to those who are yet in their sins, the S#blsaa distinguished blessing. Were it
not for this day, and the exercises prescribed uporheir salvation would be very
improbable. Many have been called into the grac&ad by this appointed institution. Let
even those who have long profaned the Sabbathibyceaversation think on their ways. Let
them seek God while He is yet to be found. Let troath upon Him while He is near. Let
them return from their evil ways, to fear God, d@ndreverence His institutions. Let them
henceforth employ the precious hours of the Sabipatitending with ardour to the things
that belong to their everlasting peace. Let thead r@and hear, and meditate, and apply to
themselves the truths of Christianity. Let thermkhbn the compassionate and almighty
Saviour, whose finished work and resurrection thierisfian Sabbath is intended to
commemorate. Let them be ashamed and grieved i dreaccount of their base ingratitude
in so long despising His great salvation and rejgcHis gracious invitations. Let them be
horrified at the insults they have offered to tloa f God, in trampling His blood under their
feet, as if it had been something common, or ewartemptible. Let them seek grace to
repent of all that they have done against God, ayainst the anointed Saviour. Let them
humbly and patiently wait on God, and beseech irmake them new creatures, to sanctify
them wholly, and to prepare them, by His grace tfiat everlasting Sabbath which remains
for the people of God.

In retiring from this place of worship, it may beoper to think upon the meaning of
these words of Divine inspiration, “If we sin willy, after that we have received the
knowledge of the truth, there remaineth no moreifsae for sin, but a certain fearful
expectation of judgment and fiery indignation.”

“| speak as unto wise men, judgewhat | say.”
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