Outlines of Sermons.

By the lateREv. JOHN SINCLAIR, Bruan Caithness,
Preached on 21st July, 1839.

“Jesus answered and said unto him, Verily, vetisgy unto thee, Except a man be born
again, he cannot see the kingdom of God.” — JoBn 3:

Last Sabbath we mentioned four things in these sverd

I. — The necessity of the new birth.

Il. — The nature of the new birth.

[ll. — The marks of the new birth.

IV. — The safety of those who have it, and the @yt

|. — The necessity. We noticed that it was necgssar

1. Because “flesh and blood cannot inherit the d¢omg of God.” The very body,
because it is sinful flesh, needs the new birtlsoAhe flesh, that is, the old nature, cannot go
to heaven. Do you think it is easy to go there®dfknew ourselves we would fear we would
never go.

2. Because by nature we are the children of thd.ddet by creation, but by sin. We
destroyed God’s workmanship. What we did was wadhsa if we had destroyed all the
mansions of heaven; we laid the image of God urikan’'s feet to trample on. The
understanding has become dark and wicked; the wjlhposed to law and gospel; the
conscience, seared and defiled; the memory, fangefist what it ought to remember; the
affections, all on the world and sin; the desiedlsafter other things such as “corn and wine,”
not after God’s countenance; the imagination,diémoke in the Lord’s nostrils.

3. Because the heart is bent on these evil wayse €Rrnal mind is enmity against God,
and is not subject to his law, neither indeed cari b must be destroyed; it cannot be
renewed.

4. Because it is in captivity to Satan.

5. Because by nature we are children, not of hedwverof hell. “Children of wrath.”
This is so

(1) by law and justice according to the covenantvofks, unless brought back to
God.

(2) By fitness; fuel for hell.

(3) By consent of holy Adam according to the terofighe covenant, and by evil
consent on the part of sinners now. When a wayodge is revealed sinners will not take it.
“We have made a covenant with death, and withdrelwe at agreement.”

Il. — The nature of the new birth. It implies a nga in all the faculties of the soul. Let us
notice two things.

First, the part each Person of the Godhead ha#$fentiag this change, and secondly,
what is actually done upon the soul.

First: the part of each Person.

1. The Father, “Every good gift and every perfatitig from above, and cometh down
from the Father of lights.” “Of his own will beght us.” The Father has to do with sinners;
and so find they who are born again. It is the willGod that sinners be born again. It is
hidden from us who they are. This is no discourag@mFor the revealed will invites us to
come. The Lord is “not willing that any should @i’ Those who have the new birth have
no difference by nature. His will is the cause, thatir worth. They are therefore humble. The
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highest in heaven of the newborn are more lowliy tiese deepest in hell. Those who have
not the new birth ought to apply for it. Cry, “Drawe,” “Create in me a clean heart.” You
will never know whether you are among the elecily@u come. There were never any
disappointed who came. “Him that cometh unto mallliw no wise cast out.” Come to get
the new birth. If there is a mark of reprobatianision those not coming. Hasten, and you
shall find. The Father put the elect in the bookfefand gave them to the Son.

2. The Son. “He is the first born among many besthrRomans 8:29. If He had not
become flesh these would never have been born.again

(1) He purchased their new birth, not at the hasfdsve, but of justice. Hence it is
said they are “begotten by the resurrection of d&durist from the dead.” He had to become
flesh to take the sin and guilt of their old natu#e was “made under the law.” Not a sin of
His people but He suffered for; the Father laidHim the iniquities of them all. Every drop
of His precious blood atoned for every sin of theifhey have “redemption through his
blood.” “The blood of Jesus Christ His Son cleahset from all sin.” Every new birth was a
painful birth to Him. Hence He shall see of “thavail of his soul.” He has “joy when a man
is born into the world.”

(2) He opened the way for the coming of the Holyo&hNot that He purchased the
Holy Ghost, or His love, but He satisfied justidde Spirit could not renew until the old
nature was atoned for. Christ was burnt up foralldenature that a new heart might be given.
Hence the Holy Ghost is given Him without measarej every drop of the Holy Ghost that
is given to a sinner comes through Him. Justicarttapgome entirely upon their side, Christ
got this oil of gladness above His fellows so abeémble to renew as many as He will. “For
as the Father has life in himself so he hath gigethe Son to have life in himself’ that He
may quicken as many as He will.

(3) He makes intercession. “Ask of me and | shaleghee the heathen for thine
inheritance.” “Father, | will.” His will and the Faer’'s are one. He always does what pleases
the Father, yet as the representative of sinnemntieates His will to the Father who grants
all that His honour by Christ requires. Christ'sdd is said to speak. When this blood makes
intercession all existence cannot stop its voideists expressing His will also intimates His
right and equality with the Father. He is a righie@dvocate, and having fully satisfied
justice claims the new birth and deliverance frow power of Satan on behalf of His people.
When His blood speaks the work is done.

(4) He sends the word. This is “the rod of greaw@oout of Zion.” Sinners are born
not of corruptible seed, but of incorruptible, witite power and demonstration of the Spirit.
Oh, it is a day of joy in heaven when a sinnepibé called. The Father hearing the Son, the
Son interceding on the merits of His blood, theriBpoming down as at Pentecost, the word
shaking hell, the angels rejoicing, the strong fmannd never to be loosed to dominion over
the soul again, an heir born to heaven, a baptiszaat!

(5) The direction is to conform to the image of 8@n. As the Holy Ghost came upon
Mary, so He forms Christ in the soul. All the faies are renewed in the image of Christ. “If
any man have not the spirit of Christ, he is nohki®” All sin begins to be mortified. “All
things are become new.” A deadly wound is giverevery sin. The soul is conformed to
Christ’'s death. The person knows there must bedshgaf blood, and dies with Christ. The
soul is also conformed to His resurrection. It gsiseom the grave of spiritual death on
Christ’s right. His people enter the kingdom nowtis right, and become fellow-citizens
with the saints and of the household of God. Thegreheaven on His right, being joint-heirs
with Christ. They are no thieves or robbers, batige goes before them.

3. The Holy Ghost is the agent. They are “bornhaf Epirit.” The new birth has the
sanction and work of the Father and the Son, luHibly Ghost is the immediate agent.
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(1) He acts by commission from the Father. “TheiSpf truth whom the Father will
send in my name.” He does not speak of Himself whdat He hears. He has the sanction of
heaven'’s court.

(2) He acts in Christ's name. The Holy Ghost ise€habundantly through Jesus
Christ.” There is no hindrance to the Spirit, Chhaving opened the way by His satisfaction
to justice.

(3) Yet the Spirit comes in sovereign power. Healed Jehovah, and though He
holds His commission from the Father and the Seah,He does not need any assistance.
Sinners may do and actually do what they can tigtrbsn, as a child opposes a giant, but He
brought down Manasseh, Mary Magdalene, Paul, aa@@90. He is almighty. He can cast
out the devil. He breaks the devil's power to hmicchains. The Spirit has power over the
heart. He can take away the stony heart. He hagmpowver all the means of grace. He has
power over the ministers of the gospel. The Spioves them to the very word. He led Peter
to the 110th Psalm in the second of Acts. He knth&scase, and suits the word to it; if not,
there is no conversion. He has power over the widndy preached the gospel with the power
of the Holy Ghost. He makes it a rod of great powefire and a hammer, a sharp sword.
Hence though the hearers formerly sat unconcemmed, they are awakened and alarmed.
The three thousand heard many a sermon befordirties likely many from Christ Himself.
We may speak until death, but unless the Spiriteeommthing will be done. He has power
over afflictions. Hence we read of the Spirit ofting and of refining by the furnace, but the
furnace cannot purify but by sanctification, andtthy the Spirit.

Secondly: What is done by the Spirit on the solloSe who enter the kingdom have a
work done upon them as well as for them, and tlugkws a change upon all the faculties.

1. The first faculty is the understanding. It isned from darkness to light. We said the
understanding was dark, ignorant of self and of .®umlv, the first light is from Mount Sinai,

a very fiery light. It shows that the creature ibratish sinner. This is sudden in some and
gradual in others, but does not cease until it cares of three things.

(1) That the sinner is completely ruined. “I died€ss will not do, because the sinner
is in the covenant of works, and must be shownshtheére. This may begin with some
particular sin, but soon the sinner becomes afukikle never believed this before. He may
have given some assent to the truth, but no bélleé conviction has gone deeper in some
than in others, such as in the publican and iniékeas Edwards, but in all it came to this, “In
me dwelleth no good thing.”

(2) That God is a holy God. Not altogether suchoasself; just in condemning.
“Thou art clear when thou judgest.” Formerly thengr thought that it would be hard in God
to condemn him, but now he thinks it hard for Gogustify him. The righteousness of Christ
being out of sight, the poor sinner thinks it imgibge for God to save him. It is not enough
now to say, “God is merciful.”

(3) That the sinner is entirely helpless. What Isthhed do to be saved? The sinner
comes with his righteousness as filthy rags. Saomestihe thinks God cannot deliver — “If
thou canst do anything” — but oftener that He wat — “If thou wilt.” Now, remark where
this enlightening is saving, it leaves the conwictof ignorance in the understanding ever
after. “I am more brutish than any man, and hawdm®understanding of a man.”

2. The conscience is renewed. It was seared bdfates now alive. A flash of the law
may cause Pharaoh to say “I have sinned.” The sldelieve and tremble, but the truly
awakened conscience, though it may slumber a, létises again and finds no rest till it come
to the blood of Jesus. The conviction of sin maywery deep, and the sinner may see his sin
greater than to be forgiven, and yet rest shothefight foundation; but it is not so when the
work is saving; the conscience will not rest utiié soul obtains an interest in Christ. Thus it
is renewed. The renewed conscience shows sin agaots “Against thee, thee only.” The
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sight of mercy or of pardon will only aggravate then of the stung conscience. It will not
allow new sin wilfully. “The seed of God abideth imm, and he cannot sin.” The
incorruptible seed of the word is hid in the hedite renewed conscience may be defiled
through ignorance, temper, or weakness, but thesdbl mourns.

3. Here there is another ray of light let in on timelerstanding, not from Mount Sinai,
not from the law, but from Mount Zion, from the Soh righteousness. “For God, who
commanded the light to shine out of darkness, Bathed in our hearts to give the light of
the knowledge of the glory of God in the face afukeChrist.” The word is just suited to their
case. They are taught that none else can save.imoaldne they are made to look, away
from all others. “I said, Thou art my portion alghkook on all other hands, and refuge fails.
Whether they get Christ or not, they are convinitedle is no other Saviour. They are made
to see him sufficient, if they only could get Hifide is able to save to the uttermost them
that come unto God by him.”

4. The will is renewed. All other steps are nothingil the will be overcome. “Thy
people shall be willing in the day of thy power.'biite here “thy people.” These are all
given to Christ by the Father. It is the elect veiall be willing. Theyshall be willing. Not
they may, but they shall. This “shall” will bringem. A day of power is needed. It requires
omnipotent power to make sinners willing. It is galy in youth that the day of power
comes — “Thou hast the dew of thy youth.” “Theyttb@ek me early shall find me.” Hasten,
young people.

(1) They are made willing to leaa!l sin. “I hate every false way.” This is not easy.
Much self-examination is here needed.

(2) They are made willing to leave the sinful compand pleasures of the world.
“Come out from among them, and be ye separate.”

(3) They are made willing to leave all self-righteoess. They will esteem it filthy
rags and dung. The Lord will write abomination dindaities which come between the soul
and Himself.

(4) They are made willing to leave all relationsoMdome into competition with Him.
Father, mother, wife, child, lands, life. Not ofurse from natural hatred — then it would be
no sacrifice — but notwithstanding attachment. They made willing to reprove what is
contrary to God'’s will. “Asa removed Maacah his h@tfrom being queen because she had
made an idol in a grove” 1 Kings 15:13. David wouldrship the Lord, though it displeased
his wife Michal.

(5) They are willing to take Christ as a prophdtedch me, teach me. What shall |
do?” Their thirst is for His teaching by the Spirit

(6) They are willing to take Christ as a priesteifhheart is bent upon acceptance
through His sacrifice.

(7) They are willing to take Him as a king. “Whatve | to do any more with idols?”
They seek sanctification as well as justificatidhey seek it more. David in the 51st Psalm
has two cries after sanctificition for one aftestjfication. Many are going to eternity without
any concern about these things. Hell within therhiding hell without from their eyes as
they approach death.

5. The affections are renewed. “Set your affectiomshings above where Christ sitteth
on the right hand of God,” The affections are mis€hey are not lessened to temporal
relations; nay, more, they are increased. Theivelaommands are as binding as ever. But
they are regulated by two things.

(1) Temporal comforts are seen as undeserved rser€ieey are received only
through Christ and with Him.

(2) If they come into competition with Christ thaye forsaken for His sake. Christ is
precious to believers; in His person as God-manHis offices, not merely for their
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advantage, but for His own sake; in His peopley thho are begotten of Him; in His word,
“O how love | thy law,” and in His day, they catla delight. All these have rivals in their
affections, yet they prevail and grow. We cannatdothe standard of the word.

6. The soul’s desires are renewed. They are nosv &bd. “The desire of our soul is
toward thee.” Put the person in what circumstaryceswill, and he will not be long at rest
without God. He has desires after God’s presened, ater tokens of the unction of the
Spirit. Moses was not satisfied in the court of gy

7. The memory is renewed. They remember the thingg used to forget. “My sin |
ever see.” Sin itself now keeps them mindful of gnémngs. So does the devil who walks
about as a roaring lion. Their sense of need kebkps1 mindful. They remember the
ordinances and means of grace. They remember tioeadal His goodness.

8. The imagination. There is now a well of waterthe soul constantly running,
showing the mud and cleansing it out.

The whole soul is renewed in part. All things arade new, and yet only in part; but the
work is carried on till the day of redemption. T¢eanal mind is nailed to the Cross, and the
enemy’s power is broken. Believers are taken ouhefcovenant of works, and so cease to
be children of wrath. They are now “light in thertg they have a pure conscience; they say
“Thy will be done;” their affections are above; ithéesires are after God; and their memory
and imagination are being sanctified. They are da®newed day by day. They think
themselves to be getting worse, and are thus keptming and wrestling.

Application

Whose image and superscription hath your soul? $odthe devil’s. Believers are only
complete in Christ. Those who think themselves gopdhature, and are clean in their own
eyes, are rejected. Those saying “I am black” anyihg “Wash thou me” are accepted.
Those who have lien among the pots shall have thigigs covered with silver and gold.
They are Christ’s ornaments. If others get theiratity plucked off it will leave nothing but
enemies. “Create in me a clean heart” should beitager of all. May He bless the word, and

to His name we desire to give praise. Amen.
[January 1901]

The above is continued overleaf:

Outlines of Sermons.

By the lateREv. JOHN SINCLAIR, Bruan Caithness,
Preached on 4th August, 1839.
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“Jesus answered and said unto him, Verily, vetisgy unto thee, Except a man be born
again, he cannot see the kingdom of God.” — JoBn 3:

We mentioned four points: —

I. — The necessity of the new birth.
[l. — The nature of it.
[ll. — The marks of it.
IV. — The safety of it.

lll. — We intend, if the Lord will, to state somer$pture marks of being born again.
Scripture marks, for these alone will stand. “Te tAw and to the testimony: if they speak
not according to this word, it is because theraadight in them.” When heaven and earth
pass away, not one jot or tittle will pass from Werd. They whom the Word looses now,
shall be loosed then, and whom it binds now, dbalbound then. Had we knowledge of the
heart, there is here what will decide every caselearly as at the day of judgment. They
shall be “judged by the law.” The Lord will not eef one of His own words then. Oh, if we
would search and try our hearts by these words now!

1. The first mark we give is — they do not comnmit §Whosoever is born of God doth
not commit sin, for his seed remaineth in him; &edcannot sin, because he is born of God”
1 John 3:9. See also the tenth verse, and thecfiftipter and the eighteenth verse. “We know
that whosoever is born of God sinneth not” — awito death — “but he that is begotten of
God keepeth himself, and that wicked one touchethriot.”

(1) Those born again cannot $iabitually. They cannot make sin their trade, as the word
means. Like David under temptation, they may simemmonths and twenty days — for a long
time — but though thus in blindness, Nathan shalként, and perhaps the pestilence after
him, and they shall be told, “Thou art the man.h&s may be permitted to go on till their
iniquities be full as the Amorites’, but these g& word, and if that is not enough, the rod.
And the rod will be a teaching rod. “Blessed is than whom thou chastenest and teachest
thy law.” Ask then: First, Are you allowed to gothaut reproof from word or rod? Second,
Have word and rod, as a holy hammer, broken ansihd soul? Third, Have you been led to
apply to the fountain opened for sin? And fourthotligh temptation return, is the word a
holy watch, “hid in the heart,” that you may nat sigainst Him?

(2) Those born again do not swilfully. As they have sin in them, and yet do not sin
habitually, so though they have a will, the oldlwib sin, yet they have a new will against it
Romans 7:14, etc. “For that which | do | allow nfor: what | would, that do | not, but what |
hate, that do I.” See also following verses. Hera commentary on these words, “doth not
commit sin.”

(1) This is principally sin in the heart. “If | ragd iniquity in my heart.” There is a new
heart given, warring against the old heart.

(2) This sin may affect the members of the bodyndde “I| made a covenant with my
eyes.” The new nature prompts to the use of meédmsn away mine eyes from beholding
vanity.” It prompts to put on prayer. So the Psalmays, “Set a watch before my mouth.” “I
put a bridle on my lips when the wicked were befme” “I stayed my foot from every evil
way.” “Oh, that my footsteps were ordered arighthiy word!”

(3) Sin is a burden to them when it is raging. “@twhed man that | am! who shall
deliver me from the body of this death?” “My sosiMeary because of murderers.”

(4) It is through Christ they hope for victory ihet end. “I thank God through Jesus
Christ, our Lord.” As they despair of justificatidiut through Him, so also they despair of
sanctification but through Him. Many are not soreised. Sin may be laid asleep; it cannot
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be crucified but by Him. Ask then: First, Is thexrevar with sin in the heart? “Create in me a
clean heart.” The new-born soul is against sirhalieart. You may cut the heart of a dead
man to pieces and he will not feel it; but giveiekening draught to a living man, and he
feels it. There is a difference between a deadatdng child. Second, To what does the
war lead? Is it to prayer for victory? Are the sr&f the new nature going up against the old
nature, as in David? Third, Is prayer followed hg use of means? Is there the avoiding of
occasions, companies, plans, times, incitemensn®d Is there also the employing of the
preventatives prescribed in the Word, even outwae@ns, as on the eyes, ears, and feet?
Fourth, Is sin accompanied with groans? “Oh, wredchnan!” These are, when genuine, true
Scripture signs of a new nature. The apostle gikesreason, “his seed remaineth in him.”
This may refer (1) to the divine nature of whichifienade partaker. The Spirit wars against
the flesh. The Holy Ghost is in every new-born sduls by the Spirit he is born, and He
never leaves the soul fully and finally. “If any mhave not the Spirit of Christ, he is none of
his.” If sinners want the Spirit we may deny thenbe His. He is promised to abide for ever.
And as God cannot bear sin, so they cannot b@amihom the Spirit abides. Or (2) this may
refer to “the incorruptible seed of the word.” “Timord have | hid in my heart.” The word
leaves a stamp when it comes, and is written irht#@t. And the word returns, as Nathan to
David, to wound sin by threatenings, leaving am@ffon the heart, and loosening sin from
the conscience and the affections; and to givevalife to grace through the promises. And
so “the wicked one toucheth him not,” that is, hasdominion over him.

2. A second mark is — they overcome the world. “&baver is born of God overcometh
the world” 1 John 5:4. The world, as it is God’'sature, is not an enemy to grace; but there
is in fallen man a principle which perverts evergated thing to a wrong purpose. We hear
people crying, “O, the weary world!” but they létimourn what is in us leading to the abuse
of the world. But there are wicked men in the wpshose God is Satan, and there are
wicked dispositions in us which have to be overcome

(1) We observe they overcome thhectrineof the world. “Ye are of God, little children,
and have overcome them” 1 John 4:4. There are ay false prophets in the world as there
are unrenewed men and women, and they teach thanfget everything right in the world,
there is no fear for the future. Now, the new natliscards every doctrine of the world.

(2) They overcome theompanyof the world. “Come out from among them, and be ye
separate.” As sure as they are born again, anagnade “sons and daughters of the Lord
Almighty,” so sure there is a separation from thegld: The reason is, they find two things as
consequences of the world’s company: God, in Himmejaday, cause, and people, is
dishonoured, and their own minds are injured. Josegs in Pharaoh’s court, and Peter in the
High Priest’'s hall. This was not sin on the partedher; but it would be sin to continue in
these places any longer than duty called. Moses 8ed from the court of Egypt, and it is
written of the disciples that “they went to thewmcompany.”

(3) They overcome thpleasuresof the world. These are made an intolerable burden
instead of a pleasure, when they are sinful. Anmbitlwen pleasure is sinful. And the more
attached one was to such a pleasure before thémythe more hatred to it one cherishes
now. And at this the world wonders! Solomon tribé tvhole of the world’s pleasures, and
left “Vanity and vexation of spirit” inscribed onll &cclesiastes 2. They are not only
unsatisfying, but are vexation of spirit to thoserbagain.

(4) They overcome thechesof the world. Covetousness and greed of hoardmand
not putting to use for God or men, are things tbegrcome. “Charge them that are rich in
this world, that they be not high minded, nor trumstincertain riches, but in the living God,
who giveth us richly all things to enjoy.” Gold asdver are cankered when kept back by
fraud or any other sinful cause. All say that oeary wrongfully handled may destroy the
soul.
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(5) They overcome thiashionsof the world. “Be not conformed to this world.” die
were extraordinary occasions. Some prophets, ssictolan the Baptist and others, observed
singularity of habit. But the Scripture rule in geal is to go according to custom, as far as it
may be useful and not offensive to good taste.vihen persons follow fashion for fashion’s
sake, | fear they will have hard work entering iKaiegdom.

(6) They overcome théear of the world. “We ought to obey God rather thannthe
Some are of a slavish spirit, and are influences fee by men.

(7) They overcome thallurementsof the world. “For all that is in the world, thest of
the flesh, and the lust of the eyes, and the poidife, is not of the Father, but is of the
world.” Even lawful things, unless got on the auttyoof the Word, will likely be a snare,
and will be felt to be such in the soul.

Ask yourselves the following questions. Are the tdaes of the world fit to save you?
Are the companies of the world sweet to you? Aeegleasures of the world agreeable? Are
its riches reaching your conscience? Are its fashi@cking you? Is the fear of the world
leading you to sin? Are its allurements overconyag, or you them?

3. A third mark is — love. “Every one that lovethborn of God” 1 John 4:4. “We know
that we have passed from death to life becauseowe the brethren.” It is repeatedly said
“God is love,” and the new birth is marked by thEbe very nature of God is love and to
love. He was so from eternity, loving the Son amel $pirit, and till sin entered there was no
hating in Him. Judgment is His “strange work.” Nowhen the soul is renewed, it must
partake of that nature, because it receives Hisr@al herefore love is given as a mark, and it
is a true mark. But observe it is love to what Gaeks, and hatred to what He hates. It is
love after the manner of His love.

(1) They love God Himself. “We love him becausefits loved us” verse 19. This has
been a trying question to some. “Their souls haenlpoured out in them.” But while | do
not deny but faith can bring such accounts to the as can enable them to love Himself, yet
| mean to take lower ground. His image is portrayednany ways which never exceed
Himself in beauty or desirableness. He is so inaemgnsible in glory that we can have but a
little sight of Him. “No man hath seen God at aimye.” The only begotten Son hath declared
Him.

(2) They love His image in the Son. “He is the egsrimage of his person.” It is said,
“If any man love not the Lord Jesus Christ, let Himanathema maranatha.” “Whom having
not seen ye love, in whom, though now ye see hiin yet believing ye rejoice with joy
unspeakable and full of glory.” It is then a love the report of faith; and such as none can
understand but they who have it. Satan will temptspns to picture Christ in their
imagination, and then to think they love Him, thistis delusion.

(3) “This is the love of God, that we keep his coamtiments” 1 John 5: 3. Also,

“And this is love, that we walk after his commanadhtsd 2 John: 6. “If ye love me, keep my
commandments” John 15:10. “If ye keep my commandsnga shall abide in my love.” A
note: “Those who love this law have bestain by the law.” Until the commandment comes;
until the law slay the old enmity and transform #mail into the image of God; there is no

love to His commandments. The person begins totlowdéaw when it is written on the heart.
[March 1901]

(Continues in vol 6 p. 303.)
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Notes of Sermon

By the lateREv. PROFESSORIOHN DUNCAN, LL.D.

Preached in the Grange Free Church, Edinburghaturdy
of the Communion, 27th. April, 1867.
[This is said to be Dr. Duncan’s last sermon innBdrgh. He died on 26th February, 1870.0-]E

“We have thought of thy loving-kindness, O Godttia midst of thy temple.” — Psalm 48:9.
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The children of men, after the deluge, had cormipkeemselves from the worship and
obedience of the true God, and God, having leftnidigons to walk in the way of their own
hearts, chose Israel as His peculiar treasure.ngasalled Abraham and made a covenant
with him, and confirmed the same by oath to Isast &acob, and having brought out His
people with a high hand and stretched-out arm ftbenland of Egypt, from the home of
slaves, He brought them to Mount Sinai, and madevanant with them — that they, if they
would, hearing, hear His voice, should be to Himpeauliar people above all nations. “Ye
shall be unto me a peculiar nation and a kingdopriests.” So He led His people, whom He
had redeemed, and brought them into the land wHechad promised to their fathers to give
them, Jehovah’s own land. He planted them there,veatched over them, and in His own
time raised up His servant David to be king ovemth The people were Jehovah’s people,
and the land was Jehovah’s land, and in it He cllesgsalem, the place where He placed His
name, the Mount Sion, on which was the temple ad,Gad to which the tribes of God went
up. Other nations might boast of their learningthafir wealth; Israel’s boast was in its God.
“Their rock is not as our Rock, even our enemiestibelves being witnesses.” “For what
nation is there so great who hath God so nigh them, as the Lord our God is in all things
that we call upon him for? And what nation is theoegreat that hath statutes and judgments
so righteous as all this law which | set before fus day?” “Thy God thy glory!”

This psalm was probably one of those that were fynigrael when they came up three
times a year to appear before God; at least itweag well adapted for such occasions. And
we have here in the text Israel's employment; “Vé@ehthought of thy loving-kindness, O
God, in the midst of thy temple.” Or literally, “Weave comparedthy loving-kindness, O
God, in the midst of thy temple.” With referencgudige, to the previous verse, “As we have
heard, so have we seen in the city of the Lord astdr— we have compared thy loving-
kindness, O God, within thy temple.” “We put togattwhat we had heard with what we
have seen. We had heard with our ears; our fattetdold us what Thou didst in their days
in the old time, in the days of old. And as we In@ard, so have we seen. Our God has not
left us. As He did of old, so is He doing still,dawill continue still to do; His continued
upholding of our hearts amid all our trials andidiflties and amid all our sins, being the
pledge of what He will do still in remembrance agHioly covenant.” “We have thought of
thy loving-kindness, O God, in the midst of thy f@e”

We may think for a little on the subject of Israelneditation. A subject for our
meditation, and for ours much more amply than is i@ theirs, we living in an age when
that loving kindness has been far more abundahtiys; “God having reserved some better
thing for us, that they without us should not bedmperfect.”

The subject of the meditation was the loving-kirhef Jehovah. That is an ample
subject. We cannot at present even look at itali.us, in order to enter into what is meant,
look at that bright display of it which is broudhy the circumstances immediately under our
view, that great and wondrous loving-kindness whigh are about to commemorate. The
death of the Lord we are about to show forth, anthat death there are many subjects of
believing contemplation. Let us look at it in tluee; His death is loving-kindness. It is the
loving-kindness of God the Father, the Son, andHblg Ghost.

It is the loving-kindness of Jehovah the Fatherer#i is love, not that we loved God,
but that He loved us, and sent His Son to be tbpifation for our sins.” In that wondrous
verse there are many subjects. It is love to thoke did not love: Jehovah’s love is
wondrous because it is to those who did not loved Avondrous it is in wisdom, as
maintaining the honour of all His perfections aridHes violated law, giving His Son to be
the propitiation; thus at once loving sinners, Wiwaters of the law, and yet honouring and
maintaining all the interests of that holy, justdegood law, the emblem and expression of
His own holy, just, and good nature. We see héen,tjustice and equity maintained, but the
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main expression — what is presented to us espgeiadl love. “Herein is love.” Here! as if it
were in nothing else. And, indeed, till we havectesl, or, rather, have been enabled to reach
to the knowledge of this love, we have, so to spaakdea of what love is. “Herein is love.”
A love truly divine, a love such as, were all tlerd of holy men and holy angels put
together, it were nothing in comparison. A love fehich we have no measure, unless,
indeed, we take as its measure what is as immdasuthe love wherewith the Father loves
His own infinite and equally infinitely amiable Sditerein is love,” that God, who so loved
His Son, the adequate, and with the Holy Spirg, ahly adequate object of His love, and the
only sufficient respondent to His love, and thatd@wving such a Son, and so loving this
Son, spared not His only begotten Son, but gave tdithe death for us all. “Herein is love.”
Wondrous loving-kindness! Wondrous, when we view ordy what He gave, but for whom
He gave — for us who loved Him not. If we had loudin, it could not have been said,
“Herein is love”; if we had loved God, that neveutd have been said with adoring wonder
and admiration. Not to love God! That is the crioferimes, and shame of shames. But that
the holy Lord God, of purer eyes than to beholduity — the pure, the just One, who will not
do iniquity — should so love those who loved Hint as to give the Son of His love for them,
and for them, not merely to procure some bendditsifem, but “to be the propitiation for our
sins,” laying iniquity on Him, on His Holy One, puas Himself, hating sin as Himself; He
being willing that the iniquity should be chargenl ldim, though not as the doer of it, yet as
the answerer for it, the substitute and suretyndpevilling that the whole of this should be
laid on His conscience, not, | say, as the doeit,dfut as the answerer for it; the Father
laying it so close on Him, that closer charge theeld not have been, unless He had been
charged with being the doer of it; and not spakhg own Son the ignominy of being held
and treated as a sinner, and making Him a cursehedoly and the blessed — for God so to
act, What can we say? “Herein is love.” Everythmgnan would seem too small. “This is
not the manner of men, O Lord God.” But this is thanner of Jehovah, God Himself. This
is loving-kindness; this is the acme, the top,diwvn of loving-kindness. Wonderful loving-
kindness did God show to the house of Israel, hig above all, to perform the mercy
promised to the fathers, to Abraham and his seeever.

But it is also the loving-kindness of Jehovah then,SHimself the true God and the
Eternal Life. “Herein is love.” “Greater love hatlo man than this, that a man lay down his
life for his friends.” But Christ in giving Himselias the Father in giving Him, commended
His “love toward us, in that while we were yet ns” He died for us. Let us think of it
now, in the midst of His sanctuary, in His holy g in this place where prayer is wont to
be made, let us think of it.

He was “in the form of God.” All the perfections Glod were His; the very essence or
being of God. All the property and possessions ofl @ere His; all the armies of heaven
were His. He was in the form of God, and “thoughtdt robbery to be equal with God,” not
too high. He asserted His claims, and yet He stomtdon the dignity of these claims; He
emptied Himself, and “made Himself of no reputatioWhat a stoop! All the fulness of the
Godhead dwelling in Him bodily, that is, personatyHim, but He emptied Himself of it; He
did not, indeed, divest Himself of the possesshmut, of the magnificent display of it. He
thought it not robbery to be equal with God, yetdi& not stand on the display of that glory;
He “took upon Him the form of a servant.” Contrdst form of God, that is, the reality of the
divine nature, with the form of a servant, thattig reality of a servile state, and from that
height to that depth He came down. And what broitjht from such an elevation to such
humility, to such degradation, | may say? Love. Ha¢her, having chosen a people unto life
eternal from the ruined family of Adam, a peoplebweiter than others, a part of the same
clay, had given them to Him, and He loved themnBgeas one in nature, so one in purpose
with the Father, He loved what the Father loved] getting them from the hand of His
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Father, who so loved Him, and whom He so loved,|ti®d them as coming from the
Father’s hand.

“And being found in fashion as a man, he humbleddeif, and became obedient unto
death, even the death of the cross.” Was it natpsamough, being in the form of God, and
thinking it was not robbery to be equal with Goal,eimpty Himself and take the form of a
servant? Was not that love enough? It would nowanghe end, and that end He would
answer. “He humbled himself, and became obedietu thre death, even the death of the
cross.” And why? Love. Justice had to be answedratljustice could have been answered on
the sinners themselves. Justice required satisfgdbiut love gave vicarious satisfaction. In
that is love. Jesus’ love is like the Father's -ndmus: it is not the manner of men. The
apostle speaks of it as having height and depthlemgth and breadth; as a love which all
saints know, yet as a love which in all these dismams surpasses knowledge. All the saints
know it; for all divine mysteries must, as the sdb$ of faith, be also the subjects of
knowledge. And so the love of God is at once thgexi of knowledge and surpasses the
knowledge. Everyone knows that there is luminousn#sat luminous power produces the
luminousness of that sun which enlightens all owrldy but at the brightness of whose
noonday splendour no eye can look without beingléaz Thus there is a true apprehensive
knowledge of this love, for unless the mystery wereealed through the understanding, it
would do us no good. We have apprehensive know|adgéso far, and we know this love is
wonderful. We know that it surpasses knowledgdfit¥ée know it enough to discern what it
is, as far as our need is to know. But as forsman, so it iof God; for man who needs to
know it, but of God, who cannot be known by creasuss He is. “Who by searching can find
out God? Who can find out the Almighty unto peri@a®?” All saints then know it, and yet it
surpasses the knowledge; it surpasses it in aintgnsions.

This love surpasses knowledge in its height. Whoweth the height of Him who is
above the heaven’s height? Who knows how high Ds®yHigher than the highest. Yet that
is the height of “the love.” It came down, anddtdeeper than hell. Who can enter into —
apprehensively we may, we must — but comprehensiwgio shall enter into the soul of the
Lord Jesus in Gethsemane, when the cup was putHistdhhand and He drank it; or when
there was the hiding of His Father’s face, and e made sin and a curse? Who shall know
that depth? Blessed be God, our hope is that wk séner, by experience, know it. The
experimental knowledge of it, and the knowledgé thaomprehensive, is reserved for hell.
Earth has not the experimental knowledge of whist it surpasses our comprehension. And
in the length of this love it passes knowledgehdle loved thee with an everlasting love,”
from eternity to eternity. Now, we apprehend whet tis, but no creature comprehends what
eternity is. And so also in its breadth it passeswedge. | don’t know precisely what the
apostle may have meant by this, but perhaps hetntleargreat multitude out of all nations
and kindreds and peoples and tongues embracedid®yotlte. What a breadth! This is
wondrous loving-kindness.

But it is also the loving-kindness of Jehovah tip&i Let us think of it in His temple. It
is the loving-kindness of that Spirit who spoketbg prophets, who formed in the womb of
the blessed virgin the holy body of our Lord, wiiled Him with habitual grace, and filled
Him with official grace, with fulness of grace atrdth, as the holy and spotless Lamb of
God from the beginning, and by communication at blgtism, and probably with after
degrees of fulness, out of which fulness all Histsahave received, and grace for grace. Let
us think of the loving-kindness of that Spirit whdesus sent from the Father, and whom the
Father sent in His name to testify of Him, thatrBpvho descended on apostles and on the
Church, that Spirit who continues to abide withtilishe coming of Christ. That Spirit who,
when you were careless and indifferent about Géal’e or God’s anger, awakened you,
spoke of sin and wrath, and brought you tremblimghie footstool of sovereign mercy, as
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guilty, as polluted, and as impotent, as impotergave yourselves by working, by believing,
or by prayingjust lost and there at the footstool of sovereignty, shangur hearts giving
the light of the knowledge of the glory of Chri$hat love is no less divine. And without it,
without the communication of the Holy Ghost, amidoar waywardness and folly and sin,
what concern could we have in the grace of our LJaslus Christ, or in the love of God? The
ministry of the Spirit is of all truth, but espéltyas it the testimony of Christ crucified. It is
Christ’'s gospel, of which Christ crucified is theaim and central article. We live in this
ministration of the Spirit, which is life.

“We have thought of Thy loving-kindness, O Jehovaltthe midst of Thy temple.” And,
surely, what else should we think on? What elddisntemple could we think on? We might
think in His temple of all that concerns Him, ofsHieing, of His plenitude of all perfections,
of His sovereign rights as creator, preserver,gomekrnor of His universe, of His legislation,
of His judgments, of all that pertains to Him, lofithe loving-kindness above all, and as the
centre of all. “We have compared Thy loving-kindsiesve have taken it, the past which our
fathers told us, and the present, and we have |ptbgether; we have meditated on Thy
loving-kindness in Thy temple.

1. This implies diligent attention to know what Gloaks revealed of His wondrous loving-
kindness. So did these Israelites. Their fathetstbld them in the old time, and they had
seen in their own time, and they put these togetret they made their meditation of all His
works, and took great pleasure to record them. t'Tihe soul be without knowledge is not
good.” That furnishes us with the object with whichr mind, heart, and soul should be
occupied; without it we have no materials. And weldd not content ourselves with some
general thoughts on the subject; we should compaeglitate, pass judgment; we should
analyse, that is, take out part by part, and put lpy part together; and think of all His
wondrous works in their connection, that so we maglerstand the loving-kindness of the
Lord. The proverb says: — “The secrets of wisdom double to what is,” to what is
manifested.

2. But our meditation on this should lead to womagradoring admiration. Our thoughts
at best are very inadequate; yea, and then also wieedo think truly, when the thing is
traced out under the leading of the Spirit of Gaglfar as we can trace, when this is reached,
it brings us within view of the immensity that lieeyond, and so the meditation issues in
adoring wonder. Hence we may well record the womddrthe Lord, the magnalia, the
wondrous things of Jehovah. “Who is a God like uh&e?” “This is not the manner of men,
O Lord God.” “What can thy servant say?”

3. But our meditation should excite, as adoring iaalmon, so grateful love. This subject
is not only grand and magnificent — divinely graardl sublime, it is the sublime of love, the
sublime of benevolence and beneficence. It callsfoothought only, and wonder, even
adoring wonder only; it calls also for gratitud&Hat shall | render to the Lord for all his
benefits toward me,” for this loving-kindness? Wh&ayment proper cannot be made. Yet
surely there ought to be gratitude; soul rendeceddul. The soul of the Messiah was given
for me, a sinner; death to Him and life to me; Haswnade a curse, that the blessing of
Abraham might come on me; He, the Son of God, lawed and gave Himself for me. And
what can | account but that soul and body — ath] and have, and can do, is but too little to
show gratitude, grateful love? For love, the prbveays, draws forth love. But if any love,
what love like this? It is a poor response thainéuscreature can make to such love; it is a
feeble spark that burns in the heart of the bastthmt response should be the whole power
of the soul to love.

4. Our meditation should lead to joy. “Let Mounbdirejoice, let the daughters of Judah
be glad.” O, how this love is fitted to draw ouetivhole soul of man in the diversity of its
affections; it would seem even in their contrariéfjhey shall look upon me whom they
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have pierced.” “Rejoice in the Lord alway.” Yesyéean the beaming smile of ineffable joy
mingle with the tear of godly sorrow, and one cadrssv out both.

5. Our meditation on God’s constant care of HisiChu“Walk about Zion, and go round
about her; tell the towers thereof. Mark ye welt belwarks, consider her palaces.” That
gives room for faith working hope, hope concerniihg Church of God and concerning the
individual believer. “For this God is one God faree and ever; he will be our guide, even
unto death.” “For God commendeth his love towardinghat while we were yet sinners,
Christ died for us.” And “if, when we were enemieg were reconciled to God by the death
of his Son, much more, being reconciled, we shaldved by his life.”

So | have attempted, very inadequately, to setrbefou this object of meditation; and
those things contained in thinking of God’s lovikigdness in the midst of His temple. And
in conclusion | trust that this may, by the blegsifi God, be somewhat useful to you in your
preparations. According as we are taught in oue@asm concerning the Supper: “It is
required of them that would worthily partake of therd’s Supper, that they examine
themselves of their knowledge to discern the Lolaidy, of their faith to feed upon Him, of
their repentance, love, and new obedience, lestrgpomworthily” — which even a believer
may do, for a believer may be an unworthy communtiea“‘they eat and drink judgment to
themselves.” A noble friend of mine invites me ttestal dinner in commemoration of some
event in which both his honour and my welfare weoacerned. He invites me with his
friends, and | go there; and | go there in my woagkclothes, unwashed, unkempt, unshaved.
Will my friend be pleased? | ought to have preparadelf, but | just came away from my
work. Or when | should have been thinking of meifid, 1 am thinking of the occupation
which | have been employed about, and have not Ifnysproper trim to do honour to my
noble friend who has invited m&hereis a welcome man, but not in a welcostate

Now, on this day of preparation, | don’t take updé things so much as matters of self-
examination, as in the hope that you have beenngmged, and that the result of an
examination, in which you, as jurors, have soughtld justice to yourselves and the Holy
Ghost, judging of your state, whether you were trakevers or not, whether you had true
repentance or not, true love or not; which liesMeein the Holy Ghost and you, for it is a
solemn issue to attribute to the Holy Ghost whathidg not wrought, or because of your sin,
to deny Him the credit of His own work, a solemisues; well, that the result of the
examination has been, that you have come to sogreel®f clearness about this point. Say
then that the work of self-examination has to sagned issue been completed, this now
remains in prospect of the solemnity to-morrow, agmtwo things about the graces of the
Holy Ghost —

(1) that they, as principles, be strengthened; and
(2) that they, as principles existing, be called iconcentrated and lively exercise.

(1) Seek that these graces be strengthened. Rdelit for granted that, if the issue of
your examination has been that you have said, “Kh&ée to God, | have some measure of
knowledge to discern the Lord’s body, some faittieied upon Him, some repentance, love,
and new obedience,” you are also blaming yourselies issue is between you and the Holy
Ghost; but while the Holy Ghost is to be thankedvibat He has done in you, you are also
blaming yourselves, for these things are dutiesvel$ as graces. So little knowledge you
have, for which you are to blame, so little faitio, little love, for which you alone are to
blame, so little repentance, so little new obedeerier which you alone are to blame. Now,
this shows that these graces need to be strength&day grace, mercy, and peace be
multiplied unto you.” Seek that they be increasgdhe daily communication of the Holy
Ghost.
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(2) Let them be called into exercise. We are toitagglto-night, in order that to-morrow
we may be better fitted to meditate, to think ofd@doving-kindness in His temple. Well,
the soul should be called in, and all its faculsbsuld be concentrated on God and on God’s
loving-kindness, and on this His central and gteging-kindness, in order that your faith
may be in lively exercise on the Son of God, wheetbyou and gave Himself for you, that
you may be looking on Him whom you have pierced reaodirning, that you may be in lively
exercise of love, “I will love Thee, O Lord, my sitrgth,” and that in this duty and all others
your loins may be girt up to greater diligence atatrity in all new obedience.

And now may He, with whom is the preparation of tiemart and the answer of the
tongue, vouchsafe us all these precious gifts! Aray He vouchsafe His own manifested
presence, for His institution with promise securks real presence, when two or three are
met together in His name and by His authority. Nteyvouchsafe His manifested presence,
and may the disciples be glad seeing the Lord,thedlisciples rejoicingly say, “We have
thought of thy loving-kindness, O God, in the midsthy temple. This God is our God for

ever and ever; he will be our guide even unto déath
February 1901

Brief Notes of a Sermon.
by the late Mr. @NALD MACKAY, student.

[These notes are from the late Mr. Donald Mackay® manuscript, and have been kindly sent us bpiuther,
the Rev. John R. Mackay, Inverness, who has revisad for publication. — k]

“Cry out and shout, thou inhabitant of Zion: foegt is the Holy One of Israel
in the midst of thee” — Isaiah 12:6.

l. Who gives this command?

Il. The people to whom the command was given.

lll. The command itself.

IV. The reason why the command should be performed.

l. It is of great importance that it should be kmolay whom the command is given. It is
God who gives the command here. There are mangneder which the command of God
ought to be given heed to by man.

(1) He was created by God.
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(2) He is upheld by God.
(3) He is responsible to Him as a judge.

Il. The people to whom the command was given. “bitamts of Zion.” Zion is a
mountain within the boundaries of the land of preenilt was a fortified place. On this mount
was the city of Jerusalem built. This command v&giby God to His redeemed people who
were in the midst of Israel.

All the inhabitants of the earth may be divideditiiree classes.

(1) Those who are ashamed to profess Christ befee. We find many, especially
among the young, and they would like to be good when they join with their companions
they rather please them than please God. We fimergtand they make a mock at godliness;
others make a boast of being without the fear al.@&nd speaks to these. What does He say
to such? He says, “Kiss the Son lest he be angdyya perish from the way,” that is to say,
“Be ye reconciled to God through Christ.” He cdhe wicked to forsake his way, and the
unrighteous man his thoughts. He calls for repaaowards God, and faith towards the
Lord Jesus Christ. He calls upon you, O sinnecptasider your past life, to consider whether
you have given yourself unto God or unto Satagouf are a master, to consider whether you
have been acting as a steward for Christ, or amiyydur own ends; if a servant, have you
been serving Christ in labouring honestly for ymaster?

(2) Those that in Scripture are called foolish wisg God speaks to such. He says to the
foolish, “Come, buy of me gold tried in the firdat thou mayest be rich; and white raiment
that thou mayest be clothed.”

(3) Those that in Scripture are called wise virgiHere He speaks to the wise. He
wishes the soul to cry out and shout. From thesglsvave may see that the wise were timid
and fearful, for though the spirit was willing, tHesh was weak. We find this in Jeremiah,
when he says, “I am a child, | cannot speak.” Wi ft also in Moses. The enemy might use
many ways to bring them into such fears as thele.ehemy has agents in the soul, and he
might suggest through them, through unbelief, thate was no God at all, that Jesus of
Nazareth was not the Son of God. Then, of course,would begin in the soul. For Christ
had His agents there, and besides, Christ had tas#ssession of the soul before now, and
was crowned King in the soul. Yet Christ does ate8 leave the soul, as to His sensible
presence, and it is at such times that war is $iotte

Unbelief says that there is no God, and bringsaresen which this statement is founded.
Unbelief says: “Don’t you see that the wicked persim the world?” Answer: “I must allow
that, but there are many proofs that there is a Gdidere was not a God, how could He have
a people?” Unbelief: “His people differ nothing rfinoother people.” Answer: “I remember
when | walked in the light of God, | saw them asmbers of Christ’'s body.” Unbelief: “But
you do not see them so now.” Answer: “No, but Irm@nforget former experiences; and as
for the wicked prospering, | remember when | sawrgwnregenerate soul on slippery
ground. On such occasions | envied a child of Gbd was so poor as to be on the Parochial
Board more than the richest man in the world ifvies Christless.” Unbelief: “But the
Scriptures are not of divine inspiration. You kngawurself that you find nothing in the Word
of God more than in any other writing.” Answerréimember when the light of God shone in
my soul through the Word of God. The Word was to aheuch times as a glass through
which | saw darkly the glory of God. And | felt tip@wer of it, conforming my soul to purity
and holiness.” Unbelief: “Granting you had suchexgnces in connection with the people of
God, and with the Word of God, you have never kn@ds&sus of Nazareth as the Second
Person of the Trinity.” Answer: “Not apart from thespired Word; but | remember when the
Spirit of God shone on me through portions of thertl Then the character of Christ was
revealed so that | am assured that Jesus of Nhzaréhe Christ of whom Moses and the
prophets spoke.”
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lll. The command itself. What would He have thelgowcry?

(1) The unregenerate are often found crying alduat, not in obedience to the
command of God. You find many crying aloud in blaesmy; many crying aloud in vanity.

(2) You find that the foolish virgins cried alouaijt not in obedience to the command
of God. They were found to cry aloud at the corr@dr¢he streets, and in the synagogues.
They cried aloud about their own prayers, abouir tben fastings, their giving of alms,
keeping of the Sabbath, morality of life. Now diese things are to be recommended in
themselves, but when they become a god to a p#nsgriurn to be a curse to him instead of
a blessing. They cried aloud concerning all theimdyworks. How loud did they cry? They
cried so loud that it reached heaven and grievedl ®§ow the Lord would have every soul to
cry, but not of the soul's foul work; for before Gdhere are no good works with an
unregenerate soul. He would have the soul to cty‘@ause thy light to shine upon me that |
may know myself, that | may be brought to realls® t am a sinner before thee.” He would
have the soul to cry with David, “Wash me and llisha whiter than the snow” — to cry, “Be
thou a guide to me, be thou my strong tower.”

(3) But the command is here given not to the féollsut to the wise. What would He
have the wise to tell of, or to cry concerning?w#aild have them to cry concerning what He
did for them; and concerning what He did in theroubtless He would have them cry day
and night to Himself, for it is in this way thatettife of the soul is kept up. He would have
the soul to cry for everything that he needs, tp fur his daily food, to cry for the
forgiveness of his sins, to cry that he might bethetd in the righteousness of Christ, to cry
that he might get manna from heaven.

IV. The last thing to be spoken of is the reasaregi The reason is this: “Great is the
Holy One of Israel in the midst of thee.”

Now this really means — what God had become tetle But connected with that is the
way by which He became this to the soul. Christ&darth from the bosom of the Father
that such a soul as this might be brought to thbdfaThe wisdom of God found out a way
by which He could, to the honour of His justicengrthe soul near to Himself, and this way
was, that Christ should take our nature. We mayrsésaac a type of Christ’s willingness to
obey the Father in the work of redemption. For vee bt read that Isaac showed any
unwillingness to obey his father's command from tinge that they started on their journey
to the time that Abraham bound Isaac on the aBarin the heart of Christ, if we may so
speak, there was not the least spark of unwillisgrfeund; no, not even in Gethsemane, nor
before the High Priest, nor before Pilate, nor @iv@ry. He gave Himself up as a willing
sacrifice unto God. It is to be believed that ifame under the law, would give up a sacrifice
against his will, it would prove a curse to himtewd of a blessing. The way by which He
came from heaven, that He might come to the dogroaf soul, was a way that cost Him
much. It was a way by which He had to endure shanveay by which he had to meet with
strong and powerful enemies, and He would not lmevald to go a step further if He did not
conquer those enemies. It was the way of Gethsenaae of Calvary; and O, how
unbecoming it is on the part of the soul to leaw® kb stand at the door!

But to these He has come in a closer relation dr@nwho stands at the door. The door
has been opened, and Christ has come in. The @itloe anderstanding has been opened, the
door of the will, the door of the affections, yeae door of the whole soul. He makes a
willing people in the day of His power. In the disywhich He enters the soul He says to
these doors:

“Ye gates, lift up your heads on high;
Ye doors that last for aye,

Be lifted up, that so the King
Of glory enter may.”
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Psalm 24:7.

And it may be said that as Christ enters into thel,sso the soul enters into Christ. This
would need to take place in the case of the Apdmfere he could say, “We are in him that
is true.” And how does the soul enter into Chrisi8 by faith. A day came on the soul when
it stood at the door, but on the outside — a dayy@ may call it a night, when nothing was
sure to the soul but the wrath of God; but neasuch a time as this was the break of day.
And when the light of God shone on the soul, thd &oew Christ to be its own way to the

Father. Such a light breaks on the soul now anthameits journey through the wilderness.
[February 1901]

Notes of a Sermon

By the Rev. JoHN MACLEOD, M.A., Kames, Kyles of Bute.
The Stones on the High Priest’s Breastplate.

“And the stones shall be with the names of thedrkit of Israel, twelve, according to
their names, like the engravings of a signet; evang with his name shall they be,
according to the twelve tribes” — Exodus 28:21.

Aaron was a real priest. He was called of God sodffice. He was the priest of a typical
dispensation, and his priesthood accordingly wasc#. It presents points of contrast,
however, as well as of resemblance. A type was #dongenecessarily defective. However
far it corresponded with its antitype, it was raentical with it. It corresponded so far and no
further than this, that in certain points of markedemblance the antitype was foreshown or
foreshadowed in the type. The points of contrasukhfall out of view, when we consider
the relation of type and antitype, and we shoulcchary of endeavouring to strain minor
resemblances as though they entered deeply irdodkation.

Aaron was God’s priest in Israel in a shadowy dispdion. In Christ the substance of the
shadows has come. Aaron’s priesthood had to do théhholy things and standing of the
people; it could not, however, deal with sin. Itsa@ot an abiding priesthood. From father to
son it passed, age after age. But these circumeddradonged to it, because it was but a type.
It was but a type, and so imperfection is foundheieg to it; but it was &pe and as such it
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is full of instruction as relates to Christ the Aype, in His call, His consecration, and His
execution of the office.

Israel was a kingdom of priests, yet once the Aargmiesthood was instituted none
could fulfil priestly functions but those who betd to the priestly family. In this respect
the new dispensation differs from the old, formokvs nothing of a special priesthood apart
from that of the high priest, except the commoregihood of the called of God, who are a
royal priesthood and a peculiar people. Within gnestly family, however, there was a
distinction. There was but one high priest. Heetldfl in rank and he differed in privilege
from all the rest. When the annual round of ses/ibeas consummated on the Day of
Atonement, he alone could enter into the holiesly then could even he enter, and he alone
could enter then. That one should be an ordinagspavailed no more than that one should
be an ordinary Israelite, to give one a share eng#rvice of atonement and intercession of
that day. The annual observances were now crowheg;came to a head, and when they
did, the distinction between the high priest arldszhel besides came out clearly. He alone
made atonement, and he alone bore the guilt ohttg things of the people, and made
intercession for them within the vail. As his p@sitwas thus unigque and so distinct in Israel,
so was his raiment. And the details given us ia thiapter are not meaningless when they tell
us with such minuteness how the high priest wathetbfor glory and for beauty. The other
priests had their priestly garments, but the bptaist attached to the ephod they had no right
to; it was the high priest’s. On the great day thatked out his distinct position in the nation,
these garments would be worn. A priestly robe bggonto the other priests, but they had not
the ephod. It marked out the high priest, and witemas,therewas the breastplate, for they
were not to be sundered.

There is such a thing as priestly intercessionhenpiart of the children of God. They do
not, however, atone either for themselves or fa another; that is exclusively the work of
their High Priest. They bear one another’s burdémsy pray for one another, but all their
burden bearing is in the strength and in the naftleexr High Priest. All their intercession is
for His sake, and is presented and offered, nottHeir own merits, but for His; it is all
presented through Him; it is all presented by Hinmst as in Israel there was priestly activity
and service through the year, yet it was all sumopgedn the Day of Atonement, so is it with
the priestly service of God'’s royal priesthood. ¥laee active in service, but all this service is
presented in Christ, and is accepted in Christ,H@depresents thus each one. As the ephod
with the plate marked out the high priest, so dobsst’'s sole prerogative of atonement and
efficacious intercession mark Him off from the #pial Israel, whose High Priest He is. The
ephod spoke of the distinction and perfection o thigh priest’s office, and it was
inseparable from the function of bearing the nawfethe people, as a memorial, upon his
heart. As surely as the high priest was clothetl Wie ephod, so surely did he bear the names
of Israel on his shoulders and on his bosom. Th& stones were in the shoulder pieces of
the ephod, and the plate was so attached thatsitn@ato be parted from the ephod. These
two things belong to the distinct and perfect higiesthood of the Son of God, namely, that
He bore His people’s burdens on His shoulders aaals their names upon His heart.

Aaron was Israel’s priest, and Christ has an Isi@eépresent too. His Israel are chosen
of God; they are the seed of Abraham and Saraly; dhe fore-known and predestinated.
They bear in this world a character of their owne @nd all of them bear this character, and
He represents them all. They only are Israelites hwdwve this character; they only enjoy the
shelter of His high priestly intercession; theyyohn claim Him agheir own. They are
circumcised in heart, and because of this they Wpr&od in the spirit, they rejoice in Christ
Jesus, and they have no confidence in the flesbsé@lare the spiritual Israel. Christ is their
priest; He bore their burden, and He now bears themes before His Father. By their
character are the true Israel known, and may tmeywkthemselves. Another aspect under
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which the Israel Christ represents may be viewdtiss they have been given by the Father,
and whether they have all come or not, it is she¢ hone given shall be finally wanting, for
all given before the world was are drawn in timéeil do they become Abraham’s seed
indeed when they become Christ’s. Till then they@irtheir father, the devil; they are aliens;
but their sins were laid on Him, and He has theought to Him. As their High Priest this
distinguishes Him, that He alone atoned for therd Bie alone effectually intercedes for
them. As Aaron’s priesthood extended to the twailes, so does Christ’s to all the heirs of
the promise.

But it may be asked, What is this breastplate oiclvlour text speaks? It was made of
gold, blue, purple, scarlet, and fine twined linafter the making of the ephod. It was
doubled and square, and rested on the bosom eftihed below the shoulders and above the
girdle. How was it kept in position? There werenir the shoulder-pieces of the ephod,
golden chains depending, and they were attachedde on the breastplate, between it and
the ephod, at the upper edge of the breastplaereTlas a chain from each shoulder, and
thus the plate was kept in position above. Agairtha lower end of the plate, there were
rings, probably on the concealed side of it, andh@nephod there were corresponding rings.
By these rings the ephod and the breastplate weaehad with a blue lace. They were so
attached that the breastplate was kept in its dacegn front of the ephod.

Now, all these things were not purposeless or witimeaning. Let us consider some of
the meaning. Was there any special connection leetwbe shoulder-pieces and the
breastplate? There was, and it was this, that thaskplate depended for support on the
shoulder-pieces. In these shoulder-pieces we teatdtiiere were two onyx stones, and on
each of them six names of the tribes of Israel veergraved, so that the two shoulders bore
the names of the twelve tribes of Israel. The Ipigast bore the burden of Israel’s priesthood.
The burden of the priesthood rested on his shosil@ed it rested on his shoulders because
he was high priest. The onyx stones were set insttmulder-pieces of the ephod. This
distinguished him from all the rest of Israel, thatbore the burden of their holy things. The
burden of their priesthood brought with it the bemdof their guilt. This burden had to be
borne, and none shared with him in the bearindhisflturden. The burden of their guilt was
borne by him, in order to bear it away. He borertbeilt in order to atone for it. This was no
light burden; one shoulder alone could not beah#;two must be under it. The actual guilt
of the true Israel was no light burden; it needgueeson to bear it that could do so. Christ
bore it, but it was such a burden that it pressed down to the dust of death. He was
crucified in weakness. Both his shoulders came wutige burden. A divine Saviour was
required and nothing else. The Lord provided ttaschosen one out of the folk.” He came
under the burden, and it is His sole prerogativattme for sin. This is His province, and
none can meddle with it; but there was a close ecion between His burden-bearing and
His intercession.

His intercession is grounded on His finishing therkvgiven Him to do. The Lord laid on
Him “the iniquities of us all,” “The chastisement aur peace was upon him.” He makes
intercession for transgressors, and that becaus@ddesd out His soul unto death. He
grounds His petition on His performance. “I havertjled thee on the earth; | have finished
the work thou gavest me to do. Now, O Father, fldhou me with thine own self, with the
glory that | had with thee before the world wasis riesthood included His propitiatory
work, but quite as surely it includes His interaggsvork. Not more surely the one than the
other. He finished the work of propitiation. He sexd the title to eternal life, but He now
lives to plead His own merits. He died that He nighe; He lives to intercede. It is true that
He by death destroyed death, but it is at the danmeetrue that it was for Him to ask that He
might receive. “Ask of me, and for heritage thethea I'll make thine.” He asked life, and
He got it, even length of days for ever and evez.i$lexpressly said to be an all-powerful
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Saviour in virtue of His intercession; able to s&wéhe uttermost, because He lives for ever
to make intercession for the guilty. He intercefigsall that come to God through Him. As
surely as the breastplate could not be taken away the ephod, so surely is Christ’s
intercession involved in His high priestly officBut as surely as the breastplate and the
ephod were inseparable, so surely were the ephibthanonyx stones on its shoulder-pieces,
and so the propitiatory work of Him who bore thedmn of the priesthood is inseparable
from His priesthood. They were alike inseparabtenfrChrist’s priesthood; the propitiation
and the intercession, but though alike essent&y there inter-connected. The intercession
rests on and depends on the propitiation. It iy because He poured out His soul unto death
that He effectually intercedes for transgressors.

Aaron bore the names of Israel on his shoulder,thedgame names again on his breast.
In the two functions of atonement and interces$ieracted on behalf of the same clients. So
it is with Christ; His intercession covers the sagneund with His atonement. He bore the
sins of those whose names He bears before therFaAte in considering this we may look
at John 17 for a moment or two. For whom did Chthste pray? Not for the world, but for
them that were given to Him. Who were they? Theyewsuch as kept the Father’s word;
they were such as believed that He came forth fewd. They were given Him by the Father
in effectual calling. For those also, He prayed} ghould believe on Him through their word.
None personally have a title to Christ's priesgynembrance but those that have received
Him as their priest. They have a right to His inéssion, a right that is rooted in the
righteousness made over to them in justification.

There is a distinction, however, between Christitgupower to intercede, and sinners
having a right to Christ’s intercession. Those taeg children of wrath have no right to
anything save the wrath and curse of God. Tillaghidren of God are called by grace they
are children of wrath. Christ has a right to ingele for them, and in His own right He prays
and is answered. He asks and receives the heathéfisfpossession, and the uttermost parts
of the earth as His heritage. He asks and He resein virtue of His thus asking they are
effectually called. He has died for them, and He&isee of the travail of His soul. He asks
for His reward, and He receives it. In due timesthdor whom He has died and purchased
redemption are united to Him, and are no longeldodm of wrath. They are now heirs of
God; they now share in the shelter of His enjoyadrcession with those that have passed to
before the throne. He prays for them and not fertiorld, that they be kept, that they finally
be with Him where He is, to behold His glory. Hays for them, and His prayer obtains an
answer. It is not offered in vain; its efficacioess secures their salvation. He lives to
intercede, and by interceding to save to the uttetmChrist bore on His shoulders the
burden of all that believe in His name, and He §d&aeir names on his heart. All those whose
burden He once bore are still remembered by Hind, raane of them shall be lost. For if
atonement is as extensive as intercession, in@oress as extensive as atonement, and as
intercession depends on atonement, or, as it vdeasys on the fountain of its merit and
efficacy, so the merit and efficacy of the atonetrfenw forth in the channel of intercession.
He has atoned for all for whom He intercedes; Hisrcession covers all for whom He has
atoned. Of these there are some that already émgogovert of this intercession through faith
in His blood; of the rest it is true that they géall enjoy it, and His power will bring them to
submit to the righteousness which is of God byhfaMone can warrantably flatter himself
with being within Christ’'s intercession without thaiin His name; only through faith in this
Christ as our surety and righteousness are we madato hope that the shield of His
intercession covers us. Thus, as the breastplaiended on the shoulder-pieces, so does
Christ’s effectual intercession stand related ®lthrden that He bore when the Lord caused
to meet on Him “the iniquities of us all.”
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But where was this breastplate borne? Just overh#taat. On the great Day of
Atonement, when the high priest went into the hbli&f all on behalf of his people, Israel,
these names were borne upon his bosom. They wesedre his heart and the place of the
Most High’s dwelling. He stood before the cheruliirat shaded the ark and the mercy seat.
There dwelt the God of Israel. Before Him camehitgh priest, transacting on behalf of the
people. Their names he bore on his heart. The rdmaee tribe was not more surely there
than the name of another, for they were all thare of them was forgotten. Was this a
pattern of the heavenly things? Christ enters thto holiest of all; He has entered in; He
bears the names of His spiritual Israel in intesm@supon His bosom. Where could they be
safer? Their abiding place is between the heath®fFather and the Son. Could a warmer,
could a safer place be theirs? He intercedes ferisiael; for those given from eternity, and
not yet brought in, His intercession avails. Itwges that they shall not die impenitent; it
secures that they shall hear His voice and follom.HHe gives to His sheep eternal life.
There is the security that those He died to redgeail be effectually called. He died and He
lives, and His living love is not less than Hismtyilove. If He poured out His soul to death
for them, He will pour out His Spirit upon them adchw them with the cords of love and
with the bands of a man. He intercedes within tag for His Israel, but who are they, and
how shall they be known, or how shall they knowntkelves? They are those that come to
God through Him. Thus are they to be known, and tmay they know themselves. He
intercedes for them; He is their shield; and Gaxk$oon the face of His anointed; in Him He
beholds them, and beholding them is well satisfiegt them for His righteousness’ sake.

His intercession is incessant, and it is prevaldthing can withstand it. It is their
salvation. If it is such, what does it do for thekvPy, this: all they have need of in time is
secured to them. Meat, drink, raiment, are provid&dat will bring them through this world
will be theirs; they “shall not want.” To this emldeir character conspires, for what the Lord
has purposed them for, He brings them to. He cgits them to be fervent in spirit, and not
slothful in business. He inclines them to suchvagtias that this character is theirs, and He
blesses their activity while they can exercisdat, providing them with what they need for
their journey on to Jordan. When the days of healtth strength are past He still upholds
them. Even unto hoar hairs He is their God; Hehirt guide even unto death. The
intercession of Christ secures this for them, fer béars all their names and cases on His
bosom.

What more does this intercession secure? Why, tiha:their faith shall not fail them.
They are kept ever; they are kept by the powerad (nto salvation, through faith. And as it
is through faith that they shall come to salvatiorgyttare upheld in faith, for they are
predestinated unto salvation. No one plucks theslat of the good Shepherd’s hand. None
can pluck them out of the Father's hand. In theatéfal intercession of Christ they are kept
unto salvation, as He bears their names beforEdtteer. Their security is between the loving
intercession of the Beloved and the Father of reeyrdb whom this intercession is made. At
the sight of the waves Peter began to sink, butdgenot lost. Sion may say that the Lord has
forsaken her, that her God has forgotten her. Buther name is on the palms of His hands,
her walls are continually before Him. Is it only Biis handsher name is engraved? No, no. It
is also on Hidheart just as Aaron bore the plate on his bosom, so elanst His people’s
names on His heart. They are ever remembered by Wihen they remember Him He
remembers them, but what is more wonderful stierewhen they forget Him He still
remembers them, and because He remembers thencttesé¢hat His seed shall remain in
them. They shall not fall from the faith, but aggheld in it. Is this all His intercession brings
with it? This is not a bare upholding; it is a go& victory. “This is the victory that
overcomes the world, even our faith.” He upholdsnthto victory. The fact of their being
alive to God is the fruit of His victory for therag that this upholding is a continual victory
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over the league of darkness; and the intercesbatnsecures this upholding, secures it to the
end, and so it issues in final victory.

What, however, it may be asked about this lifeaathf? Is it a life of sinless perfection?
By no means. While the Israel of God are left hérey sin and come short of God’s glory.
“If we say we have no sin we deceive ourselves,thadruth is not in us.” Sin is theirs, and
yet it is not laid to their charge. What securasziWe may say, the intercession of Christ,
the fact that He bears their names upon His bo8éfo shall lay anything to the charge of
God’s elect? It is God that justifieth. Who is mattcondemneth? It is Christ that died, yea
rather, that is risen again, who is even at thietiigand of God, who also maketh intercession
for us.” He makes intercession for the transgressHis intercession, as it were, comes
between them and their sins. Their persons argteateand their sins are forgiven. This is
so, because He intercedes for them; their sins@tréaid to their charge. This, indeed, is the
standing of the justified — “Blessed is the mamvtwom the Lord will not impute sin,” These
things are secured by the intercession. They siwdllcome into condemnation; there is no
more condemnation for them. Should not this le&eeHigh Priest’s breast-plate precious in
their eyes?

But how long does this intercession avail? It a/gl ever. Christ is a priest for ever. His
salvation is for ever; it is through His priesthp@ahd thus the intercession of Christ in its
results has no end. It is summed up in this — “EGathwill that they also whom thou hast
given me be with me where | am, that they may linoy glory.” They shall not weary in
beholding it, and their everlasting beholding oé djory of Christ is but the effect of His
abiding priesthood and its accompanying intercessf® death of victory, an abundant
entrance into the kingdom, a glorious resurrectemublic acknowledgment in judgment,
and eternal glory, all belong to those that Chegiresents within the vail. Little wonder then
that His intercession should be prized. Never tae prized enough.

Two questions now remain to be considered with nkga this intercession. Who
actually enjoy it? This is one question. The oiker How can those, that have it not, come to
have its shelter? We have incidentally touchedhenfirst of these questions once and again
in our remarks, and we need not now enlarge orstbgct. Those only can claim a right to
what Christ’s intercession brings with it who aneGhrist, and have Christ formed in them
the hope of glory. Those who are in Christ are again; they live a new life. They live, yet
not they, but Christ lives in them. The life théyel is one of faith in the Son of God, who
loved them and gave Himself for them. Without distion, all believers have the covert of
their Saviour’s intercession. They one and all sieltered, the weakest as surely as the
strongest. The strongest need it as much as thieesteand the weakest enjoys it as surely as
the strongest. Some of them may be tempted at tiondmnk that Christ will reject them, will
have nothing further to do with them. But Chrisaldewith His poor people, not according to
their doubts, but according to their faith. Theyneoit themselves to Him, and He does not
refuse them. Tried, tempted, footsore, weary, tn@y be, yet their hope is in Him, to Him
do they look, and they look not in vain. But howndhose who have not the shelter of this
intercession come to have it? How can we obtaighd to the intercession of the Lord Jesus?
There is but one way, and that is, that as sinwershould come to Him and embrace Him as
our Saviour, to be our prophet, our priest, andkiug. When, and only when, a union is thus
effected between us poor sinners and Christ, tlghtyito save, shall we have the covert of
His intercession, or can we be warranted to chdrogie with regard to our latter end. Christ
is held forth in the gospel to the chief of sinnensd they are welcome to have Him. Those
who will not have Himself, need not wish to have benefit of His mediation.

This, then, is the testing and turning point. “Hatthath the Son hath life; he that hath
not the Son of God hath not life.” There are basthtwo classes among men. There are but
two ways, the way of life and the way of deaththe Christ that is held out to us in the
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gospel, there is a full and irreversible title tereal glory. But we must ever remember, the
title is in Him. Only by being in Him can we get He is held forth to us as freely as the air.
He is not more free to one than to another. Anayegae who would see life and glory must
submit to Christ, who is the end of the law fortgpusness to everyone that believeth. Say
not “He will not hear me, He has given me no answereace.” If you have indeed called, if
you have indeed come, then He has answered. Heebaised you, and tossed though you
may be by fears and unbelief, yet the mountaind diepart, and the hills be removed, but
His kindness and the covenant of His peace will bmtremoved. He ever liveth to make
intercession, and in His intercession He remembach and all of his people. Their names

are on His breast-plate, not one of them is foegott
[March 1901]

Notes of a Sermon.

By the late Rv. ARCHIBALD CoOK, Daviot.

Preached in John Knox’s Free Church, Glasgow.

“If ye were of the world, the world would love hasvn: but because ye are not of the world,
but | have chosen you out of the world, therefbeeworld hateth you” — John 15:19.

The hatred of the world is not easy for the samtsndure. A child of God is not an angel
that he can live above feeling, nor is he a st he cannot feel; on the contrary, he has
very tender feelings. The hatred of the world immebmes very hard, very severe, but if it
arises against the creature on account of hissgliraicquaintance with the Saviour, he often
rejoices in the midst of it. We read of the apastieat they went “from the presence of the
council, rejoicing that they were counted worthystdfer shame for his name.” A view of
this would make opposition easier for the childGafd. The hatred of the world is a part of
the cross he has to bear, and the cross is an enmtdamthe gracious soul. When these words
were first uttered, the Saviour was personally gmeswith His disciples. He knew from
experience what the hatred of the world was, anckirw that the world from that time
forward would hate every drop of His grace in Hisciples, and therefore He forewarned
them that they might lay their account with suffigri He says: “It hated me before it hated
you.” “If ye were of the world, the world would levhis own; but because ye are not of the
world, but | have chosen you out of the world, dfere the world hateth you.” In discoursing
from these words, | intend to show: —

I. Whence the love of the world to its own arises.
Il. The manner of Christ’'s choosing His people oluthe world; and
[lIl. Whence arises the hatred of the world to thiddecen of God.

I. We are to show whence the love of the worldtsoown arises. Why does the world
love its own?
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1. In the first place we may say it arises fronsthhat the world is all of the same
corrupt nature. We see that every class of cremtuas a kind of attachment to its own class.
We see that sheep, cows, horses, fowls, and eeevetly serpents, have an attachment each
to its own kind because they are of the same nafuré so the world must love its own; it is
all of the same corrupt fallen nature. We needwuntder at this. But one thing may be said,
their attachment to one another is but short; téltdoe nothing of it in eternity.

2. | observe further that this love arises fronfuditusts in the nature. There is not a sin
we hear of or see in the world, but the seed dfghmis in us when we come into the world.
We need not say, “Look at the murderer, the tloethe unclean creature;” we brought the
seed of murder, theft, and uncleanness into thédwdth us. But there is some predominant
sin in the nature of each person. Although the ssimes in the nature of all, yet the same sin
does not predominate or rule in every creature.celeéhe ruling sin of some is drunkenness,
of others, covetousness, and of others still, amiess. Now, whatever sin rules in the nature
of one person, that sin chooses a companion irhanat loves its own image in the other
person. Hence you may know what sin reigns in a mahis companions. No doubt this is
partly what is meant by the rich man in hell spegkof his five brethren, who were probably
his five companions in lust. Why did he not wiskerthto come to hell? Was he not wanting
their company? No, my friends; but because he virasdathey would bring five more hells
with them. And do we not see some of those perfmes with a companion than with a
brother, or a sister, or a father? There are psradio, on hearing another profane the name
of God, will reprove him for it, and will even beigved for it, but, should they see one
drunk, they, and very few besides, will grieve dorreprove him. | hear people often saying,
“He was an honest man, though he had his own iitfesa’ Although he was a drunkard, a
profane swearer, a Sabbath breaker, they will gayw&s an honest man who had his own
infirmities. There is a want of faithfulness amomgn. Many will speak behind a man’s
back, what they will not say to his face. Whataiuysee that person on the left hand for the
very sin which you should have reproved him for?

3. We may go further and speak of the low, meanghts of divine things that reign in
the unregenerate heart of the world. There are dad contemptible thoughts of God, of
Christ, and of eternity, reigning in unregeneragespns. Now, it is from this that a great deal
of their love to one another and of their hatredsmd’s people arises. We see that the old
philosophers never agreed in anything among themsekhey were tearing one another
continually; but when Christ Jesus appeared togbréa poor sinners, they join together to
reject Him. Here the world showed that it lovedaten.

II. The manner of Christ's choosing His people ofitthe world. On the subject of
choosing sinners, as here set forth, we are notggtm enter into the doctrine of eternal
election. With regard to this, there is a mysteryGod, hidden from the angels, and known
only to Himself. Eternal election was a mysterynirall eternity, and its objects are only
known when we see the power of God made knowndrstiuls of sinners. When you see the
power of God made known in the soul of a sinneu, y@y know that that sinner was elected
from eternity.

1. In the first place, | observe that Christ gaihe consent of the soul to be His.
Without this, we cannot say that a soul will beesivaccording to the eternal purpose of
God, and in view of that eternal purpose, we daresay that any soul, whose consent is
gained to Christ will be lost. We read that whereEr went for a wife to Abraham’s son,
Isaac, the question was put to Rebekah, “Wilt tgouwith this man?” Her answer was, “I
will go.” Her consent was gained. Now, the Spirit ®od creates in the elect soul that
consent; though this movement of soul be no bigigen the first movement of a child in its
mother’'s womb, yet the Spirit of God is there, @ndill take the soul to glory. | believe that
if the pain produced by the point of a needle wookd sufficient to prepare the soul for
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heaven, the Lord would not use more, but he mussér and break, and purge the soul to
pieces, before He brings it there. In choosingpdisple out of the world, Christ by His Spirit
gives them grace to consent. “Thy people shall leg/in the day of thy power.”

2. | observe further, that the gaining of the dooin the world to Christ is by means of
“the promise” and that in His own ordinances. Kng@u, poor sinner, that can put your
finger upon a promise with which God gained younsent to Christ, you have something
that will give you comfort, when you come to grapplith eternity, when flesh cannot
comfort you. This promise is between the soul awd, Gt is a secret. And it is very often
when the poor sinner is on his knees that the ecardenis soul is gained. This promise has
something of the nature of the word of which thalfsst speaks — “Remember the word
unto thy servant, upon which thou hast caused nipe.” Indeed, whatever word the soul
gets from time to time to the day of his deatls nly a confirmation of the first word.

3. When the soul is gained to Christ by the promntisere is something of the nature of
spiritual dew that comes with it. You, that knowrsgihing of this, you know something of a
heart closed in to God, closed in to Christ, clogedo the offers of the Gospel. Neither
prayer, preaching, affliction, nor hell itself wdutonvert you. Now, when the Lord comes to
a soul in this way, a spiritual dew comes down. Yourselves will see in the morning, when
the dew descends and the sun begins to rise, ylbsed the very flowers opening their
bosoms. And when the Spirit of God opens up tcsthé something of the infinite loveliness
of the Great One, the spiritual dew falls down frelim through the promise into the soul,
and the soul is open to receive it. “Awake, O narihd; and come thou south; blow upon
my garden, that the spices thereof may flow out.rhg beloved come into his garden, and
eat his pleasant fruits.” The hypocrite has only®athout, Christ without, and he is content
with that, but the gracious soul must have Hithin. You that have room in your souls to
give to God and Christ, they have room in glory your souls. You that have no room for
the Saviour, you have no evidence that He has rfeoyou in glory.

4. This experience comes to the soul oftentimesnwthe soul is looking at himself as
one whose day of grace is past. There are somegoeatures that conclude that the day of
grace is past with them, and that they are givetoypdicial hardness. There is something in
these words — “Why hast thou hardened our heasts thy fear?” This is as if they thought
the Lord had hardened their hearts in judgment. S&& the Psalmist in the eighty-eighth
psalm saying, “Wilt thou shew wonders to the deskldll the dead arise and praise thee?”
Why does he say this? He needed to realise hiragatihg the dead. Why? That the Son of
God may be glorified. “This sickness is not untattie but for the glory of God, that the Son
of God may be glorified thereby.” There is poweHis resurrection — “that they may know
him in the power of his resurrection and in théokekhip of his sufferings” — to give sinners
a spiritual resurrection. | am sure you, poor sknbw something of this. Once you thought
if you could be freed from vain thoughts in prayens the Sabbaths, when reading the Bible,
you would be happy; but what follows now? A deadls6Oh, it is not so much vain
thoughts | am now burdened with — but a dead swdry feeling is dead.” The carnal world
know not the worms that eat them; their spirituaatth never brought one sigh from their
hearts. But there is a principle of faith in thesbim of the living soul, which lies, as it were in
a grave, until the power of Christ’'s resurrectimmes; then something comes out of that
grave that sets the soul to spiritual action. Thithe way in which the Lord chooses a people
out of the world or sets apart a soul for Hims®ill not His glory, His power, His grace,
and His love, be seen in the resurrection of tbat goul?

5. The soul will now be newly furnished. We lost gpiritual furniture by the fall; we
are unfit for the enjoyment of God. Now the soull ¥éel a new love of spiritual objects, a
new hatred to sin, a new longing after holinessafter enjoyment of the Three-One God.
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6. The Saviour, when He chooses and sets aparraspal for Himself, sets apart that
soul for God. “I have chosen you out of the world.”

First; the tastes of the soul are renewed. You s&\a sheep to feed on a dunghill,
but let it loose, and it will go to the grass. Why?s its nature. Take a sow, and put it on
grass, but let it loose, and it will go to the dhitlg Why? It is its nature. You may take a
carnal worldling and put him among the people otiGand | am sure he will have very little
comfort, he will soon get tired. The reading oftegter is a burden to him. Why? It is his
nature; it is like that of the swine. But whenettee power of the Saviour comes to the soul
the taste is changed, so that the soul does ndtcamfort in the carnal company of the
world. He now becomes a poor broken creature, niogirim a corner over hatred of God,
and a barren, hard heart. And notwithstanding minggirning, he must confess that at this
moment he has greater comfort than all the conmferttad in the world. How? Because he is
renewed in his mind, and in proportion as he igwad, his comfort becomes sweeter. This
change must take place in the soul here, that tb&twre may love God through eternity.
Though an unregenerate sinner would be broughioty,dhow is it possible that he can love
glory, who had no love to God here? The renewedtllesas comfort, solace and happiness in
the fashions and company of the world, and profeske a poor, broken creature at the
footstool of the Lord.

Secondly, the soul now becomes tender and easilyneled in spirit. Perhaps there
was a time when he could hear the profaning of &odime or profane swearing, without
any grief. He could see drunken creatures, angitie gave him no grief. But the soul now
has become tender, and like one who has a wouiisdrody that is easily hurt, so the Lord
now makes his conscience tender like raw flesh]yehsrt. But the soul is not yet wholly
weaned from his lusts or from company, and agaothen drop falls from above and makes
the soul tender, so that a vain thought or a werldbrd will wound him. But some
professors of religion can make a prayer, a lomyqr, and a good prayer, and can live with
any company; their conscience is spiritually dead.

7. 1 observe further that they set themselves dpart the world because they feel from
experience that the Saviour is not among the waétthce when there, they get hardness of
heart, and when that hardness comes, it is notyessnoved. Nothing but power and
comfort from above will remove barrenness of saudl ghe sense of an angry God. This
makes them know that the Lord is not in the plesswf the world, and hence they try a
private corner. O my friends, it is a great thingoe brought to love a secret place. There are
many professors who keep family worship as regagathe clock, and yet they do not spend
five minutes in prayer in a corner from morningnight. O it is a wonderful thing to bring
one to find happiness in private exercise! The poeature loves a broken heart, loves a
penitent spirit, loves a thirst after God, and Bveliness.

First: the soul may set himself apart for God frepirit of thankfulness. O child of
God, if the Spirit of grace gives you a glimpsetlué sins which you had once, if you “look
unto the rock whence ye are hewn, and to the Haleeopit whence ye are digged,” and look
at yourself as you were an heir of hell, lying iouy blood in the open field, think of your
deliverance, and what it cost God before you cdiddielivered out of that pit. The Son of
God had to become a man of sorrows, and to befisadrin your room: He then passed by
and said to your soul, “Live,” and the soul wascifened; and perhaps you remember the
first day you had a spiritual being. Will not theaul be filled with thankfulness, and be
disposed to give himself to the Lord’s service? WBge the Psalmist, after he got
deliverance from the pains of hell, he says, “Wstadll | render unto the Lord for all his
benefits toward me? . . . | am thy servant, andstireof thy handmaid: thou hast loosed my
bonds.” These bonds were chains that all the angdigaven could not loose. Ah, sinner,
there were two chains on the soul that would makevery devils miserable to all eternity,

Sermons from the F P Magazine vol. 5 p. 107



the chains of guilt and of the curse. Now, you, rpgianer, | am sure, if the Lord will give
you your choice, you will not be willing to leavieet world without doing something for Him.

Secondly: Now, the soul, in setting himself apant the Lord, as the fruit of the
Saviour’s choice of him, comes to see the end®theation. What is the greatest honour that
ever was put on a sinner of this world? Is it toéb&ing or queen? No, no. The greatest
honour is to answer the end of his creation. Adl lbwer creatures answer their end; the very
serpents answer their end. Think of your tongues ivéor speaking about the world on the
Lord’s day that the Lord gave you a tongue? Lodthatprofane swearer; was it for profanity
that a tongue was given him? But the child of Godweers the end of his creation, the
greatest honour that can be put upon him. The sich¢he world, the honours of the world,
are but a shadow in comparison with this. In whatesompany he is, whether among the
people of God or among the world, if he sees tbevgron the head of the Redeemer, and the
world under foot, he counts it an infinite sweee infinite comfort. It is something which
makes the creature happy through all eternitys Ihithis way that the people of God find it
easy to get through the world. The soul comes ix) #s the result of the Saviour’s setting
him apart, namely, to put the crown on His headti#d true godliness that is in the world is
the only thing the soul sees of any value.

lll. This brings me to the last part — why the vaoHates the people of God. Never you
mind, never you mind, there is a common saying gmoeople, “Dogs may bark at the
moon, but the moon is none the worse of their IbgrkiSo the world may bark at the people
of God, but they are none the worse. Moses couhtedeproach of Christ greater riches than
all the treasures in Egypt. There are few peopledwithis, but the children of the new birth
will do it.

1. The hatred of the world is a fulfilment of thiest promise. The Lord said to the
serpent, “I will put enmity between thy seed and $eed.” This must be fulfilled; it is God
who spoke it; and what Word is so faithful as His?

2. Again | observe that the world hate God’s peopézause something of the spiritual
knowledge of the Son of God has come into theitssdthe knowledge of the Saviour, or the
fruit of that knowledge, will appear outwardly, atiee enmity of the world will show itself
against it, for the world are against God, and widen appeared in man’s nature sinners
were not at ease. If you saw a bear or a lion erréad, you would flee from it, if you could
not overcome it. So sinners, because they canrestome God, flee from Him. Thus when
the fruit of the spiritual knowledge of the Savidwggins to make its appearance, the world
will try to nip it in the bud. You, child of God,op could once dance as well as others, you
could go to the ball as well as others. Did yourepts say anything against you then? But
something came over you and you began to pray,pandaps they then turned upon you.
There are some poor creatures that only God andstingls know what they have suffered at
the hands of others. There are but few who havawsth godliness, but that when they are in
the company of drunkards, these may say, “Ye areuofown;” or when they are with the
Sabbath-breakers, these may say, “Ye are of our’dhay conform to every company.

3. The world’s hatred arises because the peopl@aaf have so much tenderness of
spirit that they cannot put up with everything ethenay do. Lot was in Sodom; and | am
sure the people of Sodom were as tired of him asdseof them, for he was reproving them
for their sin. Now, poor creatures, that cannadvalthings to pass without reproof, | am sure
you will often feel the serpent beginning to hiasd this will often send you to your knees
with broken spirits and wet eyes. “If ye were o tlworld, the world would love his own: but
because ye are not of the world, but | have chgsenout of the world, therefore the world
hateth you.”

4. The world’s hatred to the soul arises becausedthl has a principle of stedfastness
that will not comply or make concessions. We se itih poor Daniel; he would not yield
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although they threw him among the lions. We seecther children; they would not yield
although they were thrown into the furnace. Thedge was as terrible in itself to the three
children as to any others, but they had a viewhaf tinquenchable fire; they saw that
Nebuchadnezzar’s fire would be soon over, and cautte worst burn only their bodies, but
the other fire would eternally burn their soulshiell. So, if the Lord creates a principle of
stedfastness in the soul that will rather suffemtlyield, the child of God will lose all rather
than sin. But, my friends, you will not lose; thésenot a hair lost but you will get it back in a
spiritual way. | have no doubt but that for eversoa that enters the soul there is a drop of
eternal sweetness put in his cup in glory, and ewehis world itself there will be drops of
sweetness in the cup with trials. If the world knehat they were the occasion of so much
sweetness to the children of God they would notdteedith them.

5. It is the sovereign good will of God that therlsits hatred is shown to his children.
Were it not that the Lord would bring us out of therld’s company we would lie and rot in
it. So He must let the world loose upon a poor temea and this is a part of the furnace a
gracious soul must be brought through. This isawthome; eternity is our home; glory is
our home. It is written of others that they soughbetter country.” Why did they seek it?
Because they were crucified to the world, and tbddwo them. And this is one of the ways
in which the Lord crucifies them to the world, amdkes them pilgrims and strangers. “If ye
were of the world, the world would love his own.utBpoor things, remember that it hated
the Saviour before it hated you, and “in that hegelf suffered, being tempted, he is able to
succour them that are tempted.” When things coma head, He will take you home to
Himself, or He will cut these things short. The Bav loves a broken heart and a contrite
spirit. These are the sacrifices with which He @lpleased. But He does not like them to be
too much broken, so when things come to a heigtht avpoor soul, He will send deliverance.

The Lord honours that soul greatly whom He hathasspd for Himself. It is not
everyone that the Lord is separating for Himselfe§e are few. How many are going out of
the world as ignorant of God, of self, of sin, asew they came into it. There are but few holy
creatures whom the Lord is setting apart for Hifags&¢member these words, “Beloved, now
are we the sons of God; and it doth not yet appbat we shall be; but we know that when
he shall appear, we shall be like him; for we ska# him as he is.” And what is it to be like
the Son of God? Ah, there is not a child of gracéhis world but will be more glorious in
eternity than although ten thousand suns shoukhlyeng in one sun. It were worth while to
endure the spittings of the world for a while. Wéhavould they be, if they had got their
deserts? they would be lying in hell among the ldeerhaps there are persons in hell this
night that were no worse than you, and if He shasvdtace to you, will you not then endure
the spittings of the world, when there are sucimgsiin eternity? Moses chose to suffer
affliction. O what a reward he has got! How mangusands of years he has been already in
glory! Fourscore years would likely have endedhappiness in Egypt, and then there would
be the eternal flames; now, although he shoulchgenhore happiness than he has got already,
has he not been rewarded enough?

O poor, foolish sinner, your day of grace is gitenprepare for eternity, and will you
spend your few days in trifling? “What will it pibfa man, if he shall gain the whole world,
and lose his own soul? or what shall a man givexichange for his soul?” Ah, poor sinner
remember eternity; you must go to eternity for walft “Him that cometh unto me,” says the
Saviour, “I will in no wise cast out.” “Come untoemall ye that labour and are heavy laden,
and | will give you rest.” “They that be wise shaliine as the brightness of the firmament,

and as the sun in the kingdom of their Father'efegr and ever. — Amen.
[April 1901]
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