Outlines of Sermons.

By the Late Rev.@HN SNCLAIR, Bruan, Caithness,
(Preached on 5th, 12th, and 19th April, 1840.)

“Jesus answered and said unto her, if thou kneteggift of God, and who it
is that saith unto thee, Give me to drink, thou ldest have asked of Him and
He would have given thee living water” — John 4:10.

Eleventh Outline—

We have ended to state some things in “the gif6odl,” and we may say, as Job, “Lo,
these are parts of his ways; but how little a poris heard of him?” (Job 26:14). The eye can
see much, the ear can hear more, the heart camigeenmore, but all these cannot take in
what is laid up for them that wait for Him. Unles® could know God’s whole heart and
whole soul; could, like the Holy Ghost, search deep things of infinite Godhead that is in
Christ Jesus; could dive to the bottom of the I#ka& burns with fire and brimstone for
evermore, and tell the happiness of being delivemmdild examine and reveal all the
mysteries of Christ's work, by the Holy Ghost, innging all the elect out of the state of
nature, and in saying to them, “Go forth;” and cboleasure all the glories of heaven, all the
pleasures that are at God’s right hand for evermaeecould not tell what is in “the gift of
God” to the full. But when He says to the poor womdf thou knewest the gift of God,”
etc., the meaning is, “If thou hadest a true, tiouogt a full knowledge of the gift; if thou
hadest tasted, though not able to drink in thisafddiss that is in Him; if thou hadest known
what passeth knowledge, thou wouldest have askéidnof and he would have given thee
living water.” The knowledge here spoken of is tiwt head knowledge which “the princes
of this world” may have in the understanding, biatv‘babes and foolish things” may have.
Indeed, it is a being taught by the Spirit to stk Spirit; but it is a knowledge or feeling of
want and need, with some sight of the value ofdhgct wanted and needed, and of its
suitableness to that want and need — that it isséng thing which would answer and none
else — and also a pressing necessity of havingoliect, from the danger of continuing
without it and the happiness of possessing it.

But it is here said, not only “If thou knewest thit of God,” but also, “And who it is
that saith to thee, Give me to drink.” So thasihbt only necessary to know the gift, but that
He who is speaking and present is the gift. A persgght think, “Oh, if | had known where
Christ is, or that ever he spoke to me, | wouldehasked of Him,” etc. Some would think, “If
He were personally present, however far distamly thould go and consult Him — go to any
part of the earth if He were on earth.” Now we ied@eed a personal call, but that is in our
ears, which is general and particular. We interahtto show, if the Lord will, that Christ is
speaking to us, and to each in particular.

|. He speaks to us in the Bible, the written wdll scripture is given by inspiration of
God, and is profitable for doctrine, reproof, catien, and instruction in righteousness.” And
the very end of the Scriptures being written wasetaeal the “gift of God.” “These (things)
are written that ye might believe that Jesus isGhést, the Son of God; and that believing
ye might have life through his name” (John 20:89metimes He spake in a supernatural
way; “And the Lord spake unto me, saying.” “The @af the Lord came unto me, saying.”
“Thus saith the Lord.” So also “Spake as they wamved of the Holy Ghost.” Again, He
spake by audible voices; “Samuel, Samuel,” “SaaljlS And He also spake personally on
earth. But now He speaks by His Word. (1) It isegivoy Christ’s authority. “The testimony
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of Jesus is the spirit of prophecy.” It is His éttsigned with His name, and sealed with His
seal. Every soul now in glory is a seal. “Ye arewignesses.” Hence those who will not read
the Word, though they can, despise that authoaty] do what they can to seal Christ's
mouth. This is fearful. (2) He never speaks bubeiog to this Word. “To the law and to the
testimony.” If you have any impression, it mustesgwith the Word, or it is from darkness.
This Word is more sure than a voice from heaveRdr 1:17-19). Be not deceived with
impressions. (3) He addresses it to all, and condsail to hear. “Search the scriptures.” All
are to read the Bible who can read. (4) He addsasse every individual. “If any man thirst,
let him come unto me and drink.” “Whosoever widf him take the water of life freely.” “If
any man have ears to hear, let him hear.” He spak&sery individual as certainly as if by
name, “whether he hear or forbear.” In the one dadsecomes the gospel of salvation, in the
other, of condemnation. (5) Every man is boundetteive the Word as to himself. “Hear ye
him.” If He speaks, every one should hear what He to say, according to the character
addressed, for He speaks to sinners, to thoseirituap graves, to cases of all kinds. (6) A
man is safe in resting his case upon the Word & suré’ Word. There is no deceit in the
Word; and if we could rest there, then the casmis in the hands of Him who speaks. He is
not a deceiver. (7) It will judge every man, whethe receive it or not. “The same word shall
judge him at the last day” (John 12:48). Every médno has a Bible has his sentence already
in his house if he continue unchanged.

Il. He speaks to us in the word spoken or preachiedith cometh by hearing, and
hearing by the word of God.” “How then shall theglloon him in whom they have not
believed? and how shall they believe in him of whitrey have not heard? and how shall
they hear without a preacher?” (Romans 10:14)ebkmot for self but for your sakes, both
for warning and encouragement. If they be real girees, they are ambassadors for Christ.
“Now then,” says the apostle, “we are ambassadar<Christ.” Their authority is not of
themselves, nor of man only. They are sometimeg d@espicable in themselves and in the
eyes of others. Some of them were of humble oceupatsuch as fishermen. Others were, in
character, blasphemers, injurious persecutors, fhailis fireside. Yet being sent, they
represent Christ. They act by orders; then the svar@ His words, not theirs, so that He
speaks, not they.

Twelfth Outline-

Here are two things specified as necessary to bavkknn order to a sinner’s asking the
“living water,” namely, “the gift of God” and wha iis that calls. Unless we have His
authority we cannot ask in faith. We have spokemheffirst thing, “the gift of God.” We
observe further concerning the gift — (1) It is asivaluable gift. We may say that, when
God would give a gift to man, He went to the cabiakHis jewels and gave the most
precious diamond there; nay, an only one, that éferlone like it. “He gave his only
begotten son.” “Having therefore one son, he sentlast, saying, They will reverence my
son.” (2) It is a most suitable gift. “Such an drmexame us;” suited us. Had He given all the
works of His hands in heaven and earth for valbey twere nothing to this. And had He
given all others for suitableness, they would rmtBecause less would not do, He gave what
would do, cost Him what it will. If the angel sam Abraham, “Now | know that thou fearest
God, seeing that thou hast not withheld from mesity, thine only son,” we may borrow the
words and say, “Now we know that Thou lovest maejrgy Thou hast not withheld thy Son,
thine only Son, from him.” Be the case what it mBlg suits the case. (3) It is a free gift.
“That we might know the things that are freely give us of God” (1 Corinthians 2:12). He
seeks no price, nothing to put into His treasuryHom. This is important. He seeks nothing
for themselves, nor to recommend them to Chrism€at once to Him without money or
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price. Note well here; if He seeks anything frorerth it is only what would ruin them by
keeping them from Christ. It is only things hurtlilat He asks for. (4) It is a gift freely
offered. Yet it is to be sought. “Come ye to thaews’' (Isaiah 55:1). “Yet for all this, | will
be enquired of.” It is freely offered, and the dagkis rather of a heart to take the gift. Were
it not for what is in us, there might be none herelay afraid of anything. For all is in Him
we need.

Now, as for the second thing, “who it is that sddhthee,” observe we have the gift of
God, Jesus Christ, speaking to us: —

l. In the Bible, the written word. “All scriptures igiven by inspiration of God.” Christ is
emphatically called “the Word,” because He revéladésFather to sinners, as our words reveal
our thoughts. “He whom God hath sent, speakethwitrels of God.” We may say that the
word is the Father’s, the Son is the mouth or rieveand the Holy Ghost the breath by
which it is spoken. “Come, O breath.” The Scriptutieen are the words of Christ, the gift of
God, and speak to every one who reads or hears.diven not by man or angels, and
therefore observe — (1) It has the authority ofi€hinstead of being doubted, it commands
the faith of every one, either that he is in aest#tcondemnation or justification. The Word
describes the state and case of all men and womémeiworld. (2) He never speaks but
according to the Word. “To the law and to the tastiy.” Therefore a creature has great need
to see that his case be decided by the Word. Soregtihe mind may be filled with gloom
and despondency on various accounts, as the Psatntiie 73rd Psalm, “until he went into
God’s sanctuary” to His oracles. On the other hamdyypocrite may be lifted up with
impressions, and may be thanking God, or as Phinkihg all well, till the law come.
Therefore there is great need to hear what the Wayd. (3) He commands all to read the
Word. “Search the scriptures.” Sometimes the tempiiéterrify a creature from reading the
Word. But observe, it is Christ that speaks, armah tive ought to hear. The old heart is against
it, but remember that is just its enmity and decéihate this man, for he never speaks good
of me.” (4) He addresses every individual. “If aman.” “Whosoever.” “Except a man be
born again.” There is not an individual in a famibyt to whom the Word speaks in
particular. “Saith tathee” “Thou art the man.” It speaks to father, mothson, daughter.
“Hear thou.” There is warning to all, and individlya (5) It will be the rule of judgment
(John 12:48). The Bible rejecter is a Christ norereer, and the Bible will condemn him at
last. It is not a trifling matter to have a Bibtea family.

Il. Christ speaks by the word preached. (1) Thos® vare real preachers are His
ambassadors. “Now then we are ambassadors fortC{#i€orinthians 5:20). In His room,
name, and authority, they speak His message. mgblees they are vile, and once were
injurious, persecutors, blasphemers, but they kalvauthority from Him. (2) They who
receive their word, or rather, His word at theirutig receive Him (Matthew 10:40). They
who take warning at their reproof are reckonedaésyg it from Him. If it is His message it
has His authority. (3) Their message will be foumdding. “Whatsoever ye shall bind in
earth shall be bound in heaven; and whatsoevehgh I®ose in earth shall be loosed in
heaven” (Matthew 18:18). Of course, this is onlytbg Word. (4) Their message will be a
sweet savour unto God, as to believers and unleesewf life or death (2 Corinthians
2:15,16). Oh, what will come of the Word in Bruan?

1. Remember, then, that Christ has spoken to €ag$, @and therefore ask of Him. 2. See
what your case is by the Word. By it we shall standall. 3. See, it is not easy to come to
assurance. Only by the Word, illuminated by theri§mnd searched. 4. Take heed of false
teachers. “Try the spirits” by the Word. “If an ahdrom heaven preach any other gospel
unto you . . . let him be accursed” (Galatians .18)ch would be much more likely to be
followed than the true preacher. “If another coméiis own name, him ye will receive.” 5.
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Having tried if you can find the true teachers, sidar that their words will not fall to the
ground. They are not lost yet.

There is something here said to the woman, Givaardrink. When Christ speaks, He
says something to every one. We have mentionedttiegift of God,” being a gift, there is
no price paid by the creature for salvation diged¢td the law or yet to God for Christ.
Nevertheless, Christ seeks something from all wdroecto Him, though not as a price, yet
something which they are better without. Here wéene (1) He might have wrought a
miracle for allaying His thirst, but being undeetlaw, the law would not allow Him that. O!
His thirst was painful, the law offended, the cuesd on Him! And, clearly seen, the reason:
He suffered for others — not as His own on earffesuo kill corruption in themselves, for
He had none. (2) He asked her to relieve thatttirshow humbling to Him to have to ask
of such a creature, such a sinner! It is not wrangeek worldly aid from the wicked world.
(3) He asked in order to get conversation with &.wanted to introduce the subject; He
knew what would follow.

Now, while these were the reasons directly, we taaasion by way of accommodation
of the words, founded on other parts of Scriptioemention some things which He asks
from all, and takes from all who are made to comélim, and some which He may take
when He chooses or leave as He sees meet.

|. He demands the heart. “My son, give me thinethéBroverbs 23:26). The heart is the
palace of the soul, and since He intends a pafatts Father’'s house for those who receive
Him, He demands a palace from them now. What $atheart is it which He demands? 1. It
is a hard heart. It is compared to a stone, to adaniAfter thy hardness and impenitent
heart.” He seeks it to make it soft. “I will givey an heart of flesh.” Now, He had to be
thirsty for the woman, but He had also to drinkup of wrath which melted His heart like
wax into the midst of His bowels. 2. It is a heaftenmity. “The carnal mind is enmity
against God.” He will make it a heart of love. “Therd thy God will circumcise thine heart,
and the heart of thy seed, to love the Lord thy @ad all thine heart, and with all thy soul,
that thou mayest live” (Deuteronomy 20:6). Thisusexceeding great and precious promise,
for without love none see Him, but such as shallabathema when He comes. 3. It is a
deceitful heart. “The heart is deceitful above thlhgs” (Jeremiah 17:9). Its hardness and
enmity are rendered dangerous beyond descriptiatsleceitful nature. He will redeem it
from deceit and violence, and make it an honestgowtl heart to sow in; and then the
handful of corn will grow in the top of the barreountains, taking away all hindrances. 4. It
is an unclean heart. “O Jerusalem, wash thine he#etwill make it clean. “I will sprinkle
clean water upon you,” so as to make a “pure Hemrtprder that you may “see God.”
“Without holiness no man shall see the Lord.” Henigao cleanse the heart. 5. It is a heart of
unbelief. “Take heed, brethren, lest there be ig ahyou an evil heart of unbelief, in
departing from the living God.” — (Hebrews 3: 1Rg will make it believe. He will make it
hear the voice of the Son of God. Unbelief shuts@hrist, bars His doing mighty works,
makes Him swear in wrath that they shall not emttr rest, despises threatenings, braves
them, despises promises, departs from God, androgissthe soul, laying it under

condemnation.
[May 1899]

Outlines of Sermons.

By the Late Rev.@HN SNCLAIR, Bruan, Caithness,
(Preached on 19th and 26th april, and 3rd May, 1840
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“Jesus answered and said unto her, if thou knethieggift of God, and who it
is that saith unto thee, Give me to drink, thou ldest have asked of Him and
He would have given thee living water” — John 4:10.

The last Sabbath we made some remarks on the w@un® me to drink,” showing by
way of accommodation of the words some things wiidelmay ask of all who come, and
some which He does always ask and will have.

l. What Hemay ask. 1. He may ask health. So from Job, “Satant igeth from the
presence of the Lord, and smote Job with sore bals the sole of his feet even to his
crown” (Job 2:7). Lazarus also was “full of soreNdte Psalm 38:2, &c. The rod has a voice,
but none hear till the Spirit speaks. So in Kilsy8 heard by the Spirit in one week. The rod
had no effect on Pharaoh. It will have no effect ntill we hear the voice. 2. Their
substance. So Job, Naomi suffered “the spoilinggodds.” In the first he took away
substance to give soul health. Wonderful GaiushJdehtes him, “Beloved, | wish above all
things that thou mayest prosper and be in healtm as thy soul prospereth” (3 John 2: 1). 3.
Their relations. So Job and others. Their relatisnsome cases are made crosses. So to
David. Watch what the rod saith. Substance abused Hezekiah’s case. Likely some cross
in any relation either over-valued or under-valugdnot valued according to commandment.
4. Life. Sin or life must go, that they may getretd life.

Il. Then we mentioned things He will have and resvie. 1. The heart. “Son, give me
thine heart” (Proverbs 23:26). What sort of a Hegd)A hard heart. “As a stone, an
adamant” (Zechariah 7:12). “I will give an heartft@sh.” Give Him “a stone, a serpent.”
Come as you are. (2) A heart of enmity. “Carnaldnsmenmity against God” (Romans 8:7).
He gives love. “And the Lord thy God will circumeishine heart, and the heart of thy seed,
to love the Lord thy God with all thine heart, awdh all thy soul, that thou mayest live”
(Deuteronomy 30:6). This is precious. No enmityeanth like that of heart against God. He
overcomes evil with good. “Ye are enemies in youmds by wicked works.” Every act of
the unrenewed mind is an act of enmity. We needn@&tation. We have enmity against
common mercy as from the Lord. Hence we do not @eledge or serve Him. (3) A
deceitful heart (Jeremiah 17:9). It is so deceithdt it evades all searching by sermon,
catechising, reading, &c., till it outwits a whdife, and destroys the soul at last. It evades all
searching until the King’s Son search it, and redeefrom deceit and violence (Psalm
72:14). Like a deceitful bow. It seems ready atalans, and turns aside. Now He seeks it to
be denied, and the creature to become a fool iWwis eyes. (4) An unclean heart. “Wash
thine heart.” “Cleanse thou me within” (Jeremiahh4}: Vain thoughts are unclean. Now He
wants to wash the heart. “I will sprinkle clean ®ratupon you.” It is a loathsome
uncleanness. It makes Jehovah shut His eyes, remsils. It is a spreading uncleanness. It
spread from Adam till it polluted all the world, cfilled hell with carcases which are cast
out of His sight, never to return. We are spreadinthrough every generation. (5) An
unbelieving heart. “An evil heart of unbelief” (Helws 3:12). Now He gives faith. “For unto
you it is given in the behalf of Christ . . . tolibge on him” (Philippians 1:29). It is a fearful
heart of unbelief. It is nothing else: there is ape drop of true faith in it. (1) It departs from
the living God. It goes away at every step. Whatéhe creature does, he is carried like an
old wreck before the stream. Yet cry for faith. Ycannot give the heart. Say to the Lord,
“Take it.” (2) It condemns the soul. “He that bek¢h not is condemned already” (John
3:18). No one is ever acquitted till He believel éhder unbelief are condemned. Now, sue
for a pardon. They are condemned wherever theglgep, sit, walk, work, and this they feel
and know when convinced, and waiting a pardonlt(lls God a liar (1 John 5:10). Hence
faith, life, is offered to all. For if not, unbetieould not call Him a liar, if He never offered
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faith. If we would call a man a liar, how he woudd offended! Unbelief calls God a liar in

every word He ever spake. (4) Hence it enrages Gmll sware in my wrath, They shall not
enter into my rest” (Hebrews 3:11). There is naghgo enrages Him as unbelief. It is the
soul-destroying sin. No other can condemn. It ésghincipal thing in the unpardonable sin in
not repenting. (5) It shuts out of heaven. “Theuldanot enter in because of unbelief.” All

other sins cannot shut out. “All things are possitd him that believeth” (Mark 9:23). Get

faith, and then you can work like God.

This is the heart the Lord wants in order to maksoit, loving, clean, and believing.
What are you to do to give it? Just to lie beformldeeking pity for His own name’s sake.

2. He seeks the soul. “All souls are mine (Ezek&#). He wants the whole man. “Come
unto me.” “Give yourselves to the Lord.” The saiatk what they have authority for, and
hence, “I lift up my soul to thee.” “Why dost th@ast off my soul?” It was the soul was the
principal object for which Christ came. Sinners aredanger of losing “soul and body in
hell.” He came not to destroy, but to save. Ond soworth all the world. The body is but
dust without the soul, but the soul is life withdbhe body. The soul can enjoy or suffer
without the body, but not the body without the sdig desires the very substance of the soul.
“Unto thee, O God, do I lift up my soul.” (1) It & polluted soul. “Let us cleanse ourselves
from all filthiness of the flesh and spirit (2 Gattians 7:1). According to the value of the
soul, so is the uncleanness great. It is the nildsy thing in the universe. What comes out of
it? “Evil thoughts, murders, adulteries,” &c. Thage hatched in the soul, and there the evil
lies. Oh, what pollution! “The sin of my soul.” Tls®ul is the most like to Satan of anything
in creation. Now this the Lord wants to save. Olg,snul islike the devil. See your soul. (2)
It is a lost soul. “What shall it profit a man hé shall gain the whole world, and lose his own
soul?” (Mark 9:26).

Fourteenth Outline—

We intend this day, if the Lord will, to say a fakings on the words, “Thou wouldest
have asked of him;” thou wouldst have been praywig.have said something of the gift, and
endeavoured to show that the Lord is speaking ¢oyewme who reads or hears the Bible read
or preached. Now, the very end for which the giftdvealed is that sinners may come to Him
by believing and prayer, not merely may stand gaZiime ultimate end is that they may have
everlasting life, but the primary end is that thegy believe and pray. It is said indeed,
“Look unto me,” but that is said in order to “drawie sinner. “And I, if | be lifted up from
the earth will draw all men unto me.” He is notytd be gazed at, but come to. Why is He
preached in Bruan? That they may be praying.

1. If the wicked knew what He suffered, they woakk. For, “If they do these things to
the green tree, what shall be done in the dry? rildg see what is awaiting sin, in troubles
on earth, in cryings of conscience, in the flamebaldl, but more in the cross of Christ. He
was the Father’s only begotten Son, and only hadngputed to Him; we are dust, and have
sin inherent. If then the wicked had known, theyuldohave asked, they would have been
praying. Are we greater favourites with Him tharsHon, and hope to escape? “He will by
no means clear the guilty.”

2. If the people of God had known the gift, theywabhave been praying. For since He
gave His Son, He will withhold nothing. “How shak not with him also, freely give us all
things?” Only He knows when and what to give. TBimgay not be in their time and way.
Daniel did not get his request at the time. It wasnty-one days. Paul did not get the thorn
taken away, but got sufficient grace to preserwe tinder it. Now if we are not led to prayer
by the revelations of the gift, who can describe misery? “If | had not come and spoken
unto them, they had not had sin.” We are apt tokthve pity the heathen, and so we ought,
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since without the Saviour they cannot be savedutiiroeternity, but have we no pity in
ourselves? They are falling before idols; we wit fall before God. They are imbruing their
hands in the blood of their own children; we ardiining our hands in the blood of the Lord.
We entertain sin His enemy, and reject Him afteridHeffered. They are burning themselves
thinking to save themselves; we sinning wilfullyotigh we know it will ruin us. They are
sinning against an unknown God; we are sinningreja God revealed. They are sinning
against the light of nature; we, against the ligittevelation; they against the works of God’s
hands; we against the Son of His love. What sinyiiming ourselves with willing hands!

l. The prayer that is acceptable is made undensesef guilt. “God be merciful to me, a
sinner.” It is the approach of a guilty sinner t@sad of inflexible justice in Himself, yet
merciful in Christ, as we intend showing. We arétgly nature. “I was shapen in iniquity.”
No good disposition of soul, no innocent membebadly. “All as an unclean thing.” The
person feels as if he brought a lump of hell betbeeLord. We are guilty by practice. “Thou
hast done evil things as thou couldest.” Not onedgact, but that which is only from
restraining grace. “I kept thee back”; “I also widid thee from sinning against me,” said the
Lord to Abimelech. Every act of life is a sin.

1. The guilt lies in destroying one’s own soul. IPael, thou hast destroyed thyself.” We
mention this first, not because it is the greapest of guilt, but because it is generally first
felt. “What must | do to be saved?” “| am undonélie person under this sense sees no good
in him, and after conversion too, none in fleshdemthis fear of self-destruction, that word
is experienced, “The sorrows of hell compassed Ino&itA (Psalm 18:5); or, “The sorrows of
death compassed me about, the pains of hell gdtupdn me; | found trouble and sorrow”
(Psalm 116:3). This at first and afterwards, “l andone.” “Carnal, sold under sin.” None are
better than this, though they do not see it. Arsdl puich are called on to pray, and with hope,
as we see afterwards.

2. Guilt of sin against others. Thus David crieBhése children, what have they done?”
He sinned against Bathsheba and Uriah. Sin agaiinsts is often no small part of their guilt,
and may often continue when they have some sigpafon for other sins. It is most painful
to see another hardened by our sin, and see thaghitey, etc., and cannot melt them.

3. Guilt of sin against God. “Against thee, thedyphave | sinned.” When sin is against
oneself, it is “against Thee,” because against dregture. When against others, it is “against
Thee,” because they are Thy creatures. But sigasat God, as every sin is directed against
His law, so it is against Himself; and though iheat reach Him, yet the guilt is the same on
our part as if it could. And then sin is againstrHn proportion to His worth above creatures.
“So, if a man sin against God, who shall entreathion?” Here, therefore, the person may
dread immediate vengeance, as the earth openirg boit from heaven to strike, or some
other mark of the displeasure of an angry God. “Homg wilt thou be angry?” “Thy wrath
lieth hard upon me.” — Heman. This is no more ttrath. “God judgeth the righteous, and
God is angry with the wicked every day. If he taot, he will whet his sword; he hath bent
his bow and made it ready. He hath also preparedifo the instruments of death; he
ordaineth his arrows against the persecutors” (fPsall1-13). The person is realising not
only that he is guilty, but saying that the Lordrighteous, and often wondering He defers
His anger that He cut him not off (Isaiah 48:9).

Il. The prayer that is acceptable is made und@&naesof the want of righteousness. “We
do not present our supplications before thee far righteousnesses, but for thy great
mercies” (Daniel 9:18). They are divorced from therks of the law, as laying them under
the curse. Hence often, when they have no goodsydinkey have not even reason to plead,
and when they have good works, they are made tohsee vile, “filthy rags,” and “dung.”
Not one good work in the whole life to cleave to, not one. And yet they see the curse on
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every omission. “When ye fasted and mourned infiftie and seventh month, even those
seventy years, did ye at all fast unto me, evand®” (Zechariah 7:5).

lll. The prayer that is acceptable is made undsermse of helplessness. “We have no
might against this great company that cometh agasis— (2 Chronicles 20:12). They have
so much guilt, and cannot pardon one sin. No bkllwar he-goat, no sacrifice nor fruit of
body, can do this. They have so many omissions,canddo nothing. They have so many
curses lying on their head, and can do nothingy Thay try, but of no avail. Their hands are
stained from every ordinance, and getting worsevamige. Like the woman with the issue,
they are no better.

IV. The prayer that is acceptable is made undeerses of ignorance. “What shall we
do?” “Neither know we what to do, but our eyes @gpen thee.” In both cases they had good
success. A person advanced may know in the germerain the particular case he does not
know. Paul thought to get the thorn removed. “Nm; iTherefore there is an absolute leaving
of the case. “Our eyes are upon thee.” This leawg®at latitude in cases of difficulty.

V. The prayer that is acceptable is made undensesef danger impending, and hence of
necessity of deliverance. “Men ought always to paayg not to faint.” We get a glance of
danger, pray by fits and starts, but then no effEbere must be importunity and patience.
The psalmist has a wonderful way. “Remember howtsimy time is” (Psalm 89:47). In
verse 46 he was at his “How long?” and now he seensead before death. So Psalm
119:84, “How many are the days of thy servant? Whi#inthou execute judgment on them
that persecute me?”

One word of application.

l. The guilty are not only invited, but fitted fprayer. A sense of guilt is needed. Go on,
if any.

Il. The reason of the want of prayer is want ot feted. Prayerless persons are either
insensible, hard sinners, or self-righteous Phesise

lll. Ruin is impending on all who call not on thame of the Lord. “Yet show we unto

you a more excellent way.” Amen.
[August 1899]

Outlines of Sermons.
By the Late Rev.@HN SNCLAIR, Bruan, Caithness,
(Preached on 3rd and 10th May, 1840.)

“Jesus answered and said unto her, if thou kneteggift of God, and who it
is that saith unto thee, Give me to drink, thou ldest have asked of Him and
He would have given thee living water” — John 4:10.

“Thou wouldest have asked of him.” We mentioned eahings which they feel who ask
SO as to receive. 1. A sense of guilt. “Be merctimime a sinner.” Sin incurs guilt as
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committed against oneself, against our fellow-aregtagainst God, “thee, thee only.” 2. A
sense of want of righteousness. “We do not present supplications to thee for our
righteousness.” Full of guilt, and no good works A3sense of helplessness. “We have no
might,” &c. No price to pay for guilt; no works tnake up a righteousness; nothing but filthy
rags; and no power to seek as we ought. Like aldsdpnfant. 4. A sense of ignorance.
“Neither know we what to do.” Not knowing in whataw help may come. 5. A sense of
imminent danger. No time to delay. Hence the cryNsake no tarrying,” “Come speedily,”
“Make haste.”

This leads the soul to another atonement, to bibatpleads; to another righteousness, a
garment that clothes; to another help, a handcsiedtout to one sinking, to save from the pit
of destruction; to another wisdom when the creab@®mes a fool, so as not to trust in his
own heart; to a point of necessity. When strengjione and none shut up nor left, then is the
time of promise. Here now is there room for a Sawi6for the gift of God.” It is not guilt
that may keep back the soul, nor the want of rigideess, nor helplessness, nor ignorance,
nor necessity, but the want of feeling these. Wardgeso to speak, to take the lowest ground.
Now when the Holy Spirit goes thus far to humbieert He leads to the way that God “causes
his ear to hear;” He discovers the one among astrud and though often at first there is
only a sense of danger, and a cry for help, yetetlie some perception of the way. We
mentioned some grounds on which safety lies indahga Some or other of these grounds are
seen; some more clearly, some more faintly. “Tlieo§iGod” is the only safe ground.

1. Christ is appointed of God for the very purpd§od so loved the world that he gave
his only begotten Son, that whosoever believethhiim should not perish, but have
everlasting life.” “He sent not his Son to condehetc. Therefore take Him for the end for
which He sent Him. He sent Him for the very endd avith the very qualifications with
which sinners do need Him. (1) God makes a solexhib#gion and offer of Him to all, as if
all who hear the Word were standing in one congregaand He says, “This is my beloved
Son.” He offers Him freely to all. (2) Having showiim, He graciously invites all to come
and take Him. “Ho everyone that thirsteth . . . edh(3) He entreats them to come. “We pray
you in Christ's stead. Be ye reconciled to God.”"Hé had not entreated, they had no
authority to come. They can go no further than ldesd While they do it with poor low
desires, He does it with bowels of infinite compassand He goes no further than clearly
authorised by the Father. (4) God gives His sogareommand to receive Him. “And this is
his commandment, That we should believe in the nafmleis Son Jesus Christ” (1 John
3:23). Similar is that of John 6:29, “This is thenk of God, that ye believe in him whom he
hath sent.” These are two wonderfully gracious @ares. The command is given as
peremptorily as any other command or work is regliiThe command to worship Him, to
keep the Sabbath, to honour parents, etc., hasame farce, nor so much now as this. (1)
Because without believing none of them can be Iggkept. “Without me ye can do
nothing.” (2) On believing, the creature beginskeep all. “I can do all things through
Christ.” This is of great weight to urge us to séakh without which we cannot please God.
(3) On receiving Him, the union between Him and sbel gives an interest in His keeping
the commandments perfectly. In prayer then resgect be had to the Father's appointment
of Him. This gives ground for the soul to come lasotigh the Advocate. In obeying the
command to receive Him, the person keeps all tinencandments; in disobeying in this one
point, the person is guilty of all. This should gleiwith two classes. Prayerless unbelievers.
Whatever care you have to obey other commandss milll and void without this. Rebels. So
also with formalists and hyprocrites, all their migs are cast away “as the dung of your
solemn feasts” (Malachi 2:3). This should weighhvitie people of God. When they are truly
seeking, it is a prop under their heads. Thusdatife Father’s giving Him as an advocate for
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sinners, and the right and obligation to ask in isne, as the Father’'s appointment to that
very end.

2. Christ came freely Himself. “This is a faithfsdying, and worthy of all acceptation,
that Christ Jesus came into the world to save ssnreg whom | am chief.” As the Father
goes round to everyone “whosoever,” offering Hinerevo the very worst, so the Son offers
Himself. He paid the debt of obedience and sufermost freely, His delight was with the
children of men. His willingness appeared in Higrng flesh, “the likeness of sinful flesh.”
Had we clothed ourselves in the skin of the vilasimal, undressed, it would have been
nothing to this. His willingness appeared in Hikiig sin, the thing He most hated. Now if
we believe not, we, so far as we can, render @t the has done useless to Him. His
willingness appeared in His taking the curse. Thigreater than if we had been accursed of
all creatures, and more grievous, not only in tHeces, but in the cause, and in the One
offended. His willingness appeared in His comingtigh the flames of hell, nay, worse, of
His Father’s wrath. This is more than if we hadwnowhat is in fire and brimstone, and yet
had been willing to go through them; and this He jdist to hear and plead the causes of
those who are made to come to Him. He is readgke them up at a word, and carry them
through at a look, a breathing, a cry.

Now when he takes up the case, He pleads on thengron what He has Himself, and
not what they have. They have guilt. 1. Then He lllasd to wash it away. Whatever the
disease, it is applicable. (1) His blood is spaitult is called, “Shed through the eternal
Spirit.” God is a spirit. It is the blood of Godhé&refore it is suitable to an unclean dead
conscience, to purge it from all spiritual sin. éghse from all filthiness of the flesh and
spirit.” “It is blood that maketh atonement for teeul” (Leviticus 17:11). It is capable of
cleansing the spiritual sores of all spirits whive flesh and blood to dwell in. Who has a
bad conscience? (2) It is infinite in efficacy-dteanseth from all sin” the chief of sinners. It
cleansed Paul, the chief of sinners, and is afile@nd can do the same to any other. God is
infinite. Who can find Him out? So this blood can @ whatever place where the person
sinned. It went to helh effect It has dominion over the earth, and is sprinkfetleaven, so
that wherever the person sinned, it can meet the(3) It is eternal. It was offered through
“the eternal Spirit.” So those who have it once liggp“never come into condemnation.”
However long the person has been sinning, if H&rasight to this blood, it can blot out the
deepest stain, and can keep it out! So once pufgedyer clean. So it seems it is an eternal
inheritance that fadeth not away. All the blessiafjthe covenant are purchased by this. (4)
It is unchangeable. “I change not.” It never chanfi@ the worse, nor loses the efficacy
when once applied. Indeed the fountain will yetsheit, but those who have got it never
become guilty to death any more.

3. He has righteousness to clothe; to fulfil thes.ldt is the righteousness of God;
appointed by Him, wrought by Him, accepted by Him.

Sixteenth Outline-

There is no other ground in which a sinner can\wagk acceptance than “the gift of
God.” “There is salvation in no other.” There ist lmme mediator, but the wonder is that in
His name nothing that is truly good for the diviglery and the sinner’s salvation will be
refused or denied (Matthew 7:21,22; John 14:137-1%).

We mentioned some things in His name.
|. The Father's appointment of Him. He is not omprthy in Himself, but has the
Father’'s authority to plead; and therefore He wilt reject His plea. (1.) He gave Him,

appointed Him, for all the elect, and therefore esk&ffer of Him to all. “This is my beloved
Son in whom | am well pleased, hear ye him” (Matthk/:5), and the prophet Isaiah sets
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Him forth in chapters 52, 53, 54, as bearing thequities. Therefore plead, if among them,
the certain fulfilment of their salvation, and tinede offer. (2.) The free invitation, “Ho,
everyone,” etc., is addressed to all. Plead, “Dna&” (3.) The gracious entreaty. “We pray
you” (2 Corinthians 5:20). He is so condescendmegriemies as to entreat them. Who then
would oppose Him? (4.) His sovereign command. Thimmand is of more weight than all
others. (1) Because without Him we can do nothirgg,one thing. Without faith we cannot
please Him. (2) Because interested in Him we caalldthings; beginning now and perfect
hereafter. (3) Because it unites the soul to Hino whlfilled all righteousness, which
fulfilment would otherwise, so to speak, be lost,as far as we could accomplish it, to His
glory. (4) This gives broad ground to honour Himemrvas the Father is honoured. In
committing all our salvation to Him, we honour Hieyen as we give the honour of rightly
judging and condemning to the Father. The one idraad as the other. (5) The heavy
punishment of breaking this command. There is nmalclfor our sins. This is our
condemnation that we do not obey the gospel (J&t2213:19; 2 Thessalonians 1:8; 1 Peter
4:17). Then venture your souls upon Him.

Il. The second ground of pleading is what is in ®en Himself. When a person
authorises another to ask for anything in his nahs,implies that the granting of the request
would be the same to the person asking as to t®mpauthorising, if he needed it. Now, see
the dignity of the Son as God-man. 1. He is Godd Arwas just He that was given by God
the Father to man. He is of more value than alelngnd men put together. It is implied that
as He would not destroy His own Son, so not youH® name’s sake. Now, here there is
need of caution not to presume, except on His dféer to the chief of sinners. 2. He is not
only God, but the Father’s beloved Son. So neatisoaffections and heart, He is “with the
Father,” in His presence; so near that He hears &hvays. He asks for His people as if He
were to ask anything for Himself in heaven. Nowgythare the members of His mystical
body; asking for them He asks for Himself. 3. Hesa®r the pardon of their sin. He pleads
His precious blood. Hence it is called pleadingollo‘Speaking better things.” Whatever the
guilt of your sin, lay all on the weight of His lld, as shed already, and as not now to be
required: “For thou wast slain, and hast redeensg2tWhen no outgate for weight of guilt,
look here, look to the value of Christ’s blood S&e His righteousness. It is the righteousness
of God. He fulfilled the law in His obedience. Rehatsoever disobedience or omission the
person is guilty of, see His fulfilment to magnthe law. All sin lies either in omitting to do
what the law requires, or in doing what it forbitiSin is the transgression of the law.” Then,
as His blood meets the transgression, so His obeglitmakes many righteous.” And the
clearer of his own merits the creature can go ¢oLtbrd, the freer to this source of merit. 5.
See His actual pleading. He “maketh continual agssion for us.” Here notice (1) He is still
in court. Many a want is before Him, but He is eveady to take up the case. This is no
encouragement to go on in sin. “But God shall wotlrahead of his enemies, and the hairy
scalp of such an one as goeth on still in his assps.” But He is ready to receive a poor
creature in need. He is never absent from coudr V#hat nation is there so great who hath
God so nigh unto them as the Lord our God is intlahgs that we call upon him for”
(Deuteronomy 4:7). (2) He has a golden censer mitich incense (Revelation 8:3,4). Poor
creatures are often very ill-savoured with the veamdjs, coldness, unbelief, and other evils
of their hearts, but He puts incense on them, abiththe sight of the Father as Judge they
are perfect. “Ye are complete in him.” (3) He caalsaall their imperfections. He says, “They
have known, received my words, kept thy word.” @onderful! He speaks as if their faith
and obedience and knowledge were complete. He nadlets\perfections, and adds what
they lack. Hence (4) He always succeeds in obtgimhat theyreally need. He gets a
hearing from the Father for them even before thewan (1 John 5:14). “We know he
heareth; we know we have.” This means either wevkwe shall have, or that what we get,
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is in answer to prayer. There are asking, heagngng. He deals as a father with children;
He may not give the very thing asked, or, it maydidhe time; but for value He never fails.
He is “able to do exceeding abundantly above all We ask or think” (Ephesians 3:20). Paul

leaves the matter with the Lord, though many a ti@enight not get his own will.
[September 1899]

Outlines of Sermons.

By the Late Rev.@HN SNCLAIR, Bruan, Caithness,
(Preached on 24th May and 7th June, 1840.)

“Jesus answered and said unto her, if thou knethieggift of God, and who it
is that saith unto thee, Give me to drink, thou ldest have asked of Him and
He would have given thee living water” — John 4:10.

We have stated some things on the subject of askin@hrist's name. 1. As the
appointment of the Father. “Him hath God the Fatiealed” (John 6:27). He was sealed by
the Holy Ghost and by signs and wonders for the yempose of giving the meat that
perisheth not, but which endureth to everlastifg s sure as ever He got the voice from
heaven, as sure as the miracles which He wrouglguse was Christ’s appointment to give
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living water to them who ask Him. The Father haslex none else. He has not by voice or
unction or miracles given such a testimony for #nsl to any other, and therefore, ask not of
any minister, angel, parent, saint, but go diretdlhrist. Be baptised in the name of Jesus
and receive the gift of the Holy Ghost. No creattae put hands to that sacred treasury but
He who was sealed by the Father. As we are audtblyg voice, miracles, resurrection, and
Sabbath, to rest on the Father’s appointment, sare/@uthorised to rest on the name of the
Son for what is in Him. 2. The Son’s own intrinsiorth. (1) He is God. He is the only
begotten of the Father. And He is so for us, inr@@m, to represent our persons by taking
our nature and place. Hence, the Apostle Paul syrit/ho loved me and gave himself for
me,” and also, “Christ liveth in me.” The onenesshe union is wonderful. (2) What he did.
He made a complete sacrifice for all the sin of peeple. There was no defect in the Lamb
of God. So then guilt is not to keep us back. Hélled all righteousness so that no want of
works may keep us back. What had Manasseh? (3) Wias$ doing. He died and is risen
again; He also maketh intercession for us. And hi@als how to take up a poor case, though
it is not well ordered. We must come not in our arame; we must come to His advocacy.
He has authority to plead, skill to plead, poweplad, eloquence to plead. His blood pleads
and overcomes. He has righteousness also to fdadvere we brought to pleading!

Now, as it is in Christ's name the plea is madethgeoe are some directions given for the
manner of pleading. 1. In humility. “Everyone tleadalteth himself shall be abased, and he
that humbleth himself shall be exalted.” The poadblgran succeeded well, and the reason is
given. Our Pharisaical prayers! The Pharisee toséng life is the very death blow to prayer.
(1) Our nature is but vile. “I have taken upon mespeak unto the Lord, which am but dust
and ashes” (Genesis 18:27). As the work of his hdnsl great and valuable; but, as to value
in itself, it is dust. Hence, “Have respect to thark of thine own hands.” They were wont to
put on sackcloth and ashes. And it is to give betartashes Christ comes (Isaiah 61:3). For
this He is sealed and anointed. (2) The sinfulddis vile nature. “Shapen in iniquity.”
There is not one faculty of the soul but is a menst His sight. All are out of shape. Every
faculty is misapplied. A devil in nature and of fass original value. Bent on the eternal
destruction of everything, God Himself not exceptiedt wished first out of being. Oh for
humility! We are self-destroyed, and friend-desémsy “No God “ is our creed and desire. (3)
No righteousness to cover this monster. All ouhtegusness are filthy rags. (These words
we have repeated till tired.) Not one right acthweur whole heart, soul, strength, and mind.
Suppose you saw a person never doing anythingitming. Now, so He sees, and says there
is not one doing good, no, not one. This is neefdiulis to learn, so as to divorce us from the
law by which many are under the curse. (4) Unabléat anything towards amendment in the
true sense. “Without strength.” But we are ablsitowhile we have any being. For every sin
there are a fold of guilt and a fold of pollutiom;curse, an eternal curse. And there is no
deliverance by our own power. (5) To accept theighment of our iniquities (Leviticus
26:41,43). To acknowledge Him righteous in all thegty have suffered or can suffer. He
passed by angels, other nations, other familied, members of family in which they are.
Thus lie at the door of free mercy, sending yoditgehell. “If we would judge ourselves, we
should not be judged.”

Eighteenth Outline-

In speaking on the subject of asking, we mentiodedHumility. “Lord, thou hast heard
the desire of the humble” (Psalm 10:17). It is pised that “he will prepare their heart and
then cause his ear to hear.” This we see in the ohshe publican. He was justified and
exalted. Job also was heard when he abhorred Hinv&ahy a painful cry he had before, but
it was then he was heard. The Lord prepares tlegrthThe heart has much need of this.
“The preparation of the heart is from the Lord.” emuses His ear to hear the humble, when
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He prepares their heart. He will dwell with thermajhh 57:15). He does so “to revive the
spirit of the humble, and to revive the heart & tontrite ones.” He dwells to keep the heart
in order. He gives grace to them (James 4:6; Ir Bed¢ He gives to them who have nothing.
He is very high, yet has respect to the lowly. Hesists the proud,” and “knows them afar
off” (Psalm 138:6). He keeps a shut door to sucii,vihere He dwells, He gives grace. (1)
Now, this humility embraces a sense of unworthind3sst and ashes;” “a worm;” “less than
the least.” The creature shrinks into a nothingoteethe Lord. It is not merely a knowledge,
but a feeling of worthlessness. (2) Guilt, and mghbut guilt. “God be merciful to me a
sinner.” This is a part of humility which He wilkalt. (3) Without righteousness. “Not for
our righteousness” (Daniel 9:15). Guilt, and noghito cover, to wash, to blot out. (4)
Helpless. “No might;” “without strength.” Althoughe lie till the day of judgment in the
case, he feels there is no help from any other bahthe Lord’s own. (5) Deserving no help.
“Not worthy thou shouldest come under my roof.”tBat the freest grace is needed; not only
greatest, but freest grace. Now, this is the catie all in themselves; and as we cannot of
ourselves exercise humility, apply for it. Humblg/gelf — yourselves, therefore, under the
mighty hand of God (James 4:10; 1 Peter 5:6). Méelibften on your own case, and see need
of humility. Consider what you were, are, and sbal] unless delivered. Pray for it. “Shew
me mine end and measure of my days that | may Kmow frail | am.” Be clothed with
humility (1 Peter 5:5). The word signifies to betbaned up and down, or laced about with it.
Be clothed with it wherever you go, for otherwisedawill resist you, and this is dreadful.

2. Ask in faith. Believe that ye receive them (Mdrk24). Faith is the hand of the soul,
that which takes hold; and without it there is roeaiving. Believe that He is holding out and
giving. “Without faith it is impossible to pleaseh)” and “all things are possible to him that
believeth” (Mark 9:23). (1) See that it be accogdin His revealed will. “If we ask anything
according to his will, he heareth us” (1 John 5.0 do not repeat what we have already
said. Only observe, He is pledged for the promikatwie has said. See to have the plea, “Do
as thou hast said.” “And the man believed the wbed Jesus had spoken unto him, and he
went his way” (verse 50). (2) Let it be for His gloDavid against Goliath, Hezekiah against
Sennacherib, Elijah against Baal. The pardon qgftsiconceal a thing; not to cut off; to hear
prayer; to fulfil promises; everything a sinner deel et all be sought for with a view to the
Lord’s glory. (3) Ground of faith. God the Fathtre offended party, makes the offer. “This
is my beloved Son.” “I am God, and there is nors& &IThe voice came from the excellent
glory, and this at the very time of His baptismhwihe Holy Ghost, the living water. Hence,
the Spirit is called “the promise of the Fathes”ifethe only one (Luke 24:49). Here, then, all
the attributes of the Godhead are engaged in Chinstfulness of the Godhead is in Him.
Nay, the offer of His very self is made; “| will keir God.” (4) The Son is the ground of the
offer. “God was in Christ reconciling the world arttimself.” He is full of grace and truth.
And on the ground of all that is in Him the Fatbéfers; and so on the ground of all that is in
Him, the sinner is warranted and commanded to pldad the Holy Ghost is His promise.
There is not one for whom He purchased salvatidrfdrtuvhom He has received the gift of
the Spirit, even for the rebellious. And the Spsitvery ready to come to glorify Christ, and
not to speak of Himself; but what He hears, thawikespeak, and will show things to come.
Here observe the ground of faith in each persah@fGodhead revealed as suited to the case
of lost humbled sinners.

3. Ask in fervency. “The effectual fervent prayer a righteous man availeth much”
(James 5:16). This fervency is called breathinging; shouting, burning. Now the promise
is to this (Isaiah 30:18,19). There is much welgit upon this, called desire; not merely the
exercise of the natural affections, but “the gragsiof the Spirit.” And what is kindled from
heaven rises thither again. 1. Ask with the whatarh “With all thy heart and with all thy
soul” (Deuteronomy 4:29). This implies three thin(ly The bent of the heart on the object
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alone at the time, as here. (2) Observing all tbenmandments with heart and soul
(Deuteronomy 20:2). Some seem to get the one withioel other, but both should be
together. (3) Leaving all other things to the Lofdrsaking father, mother, wife, children,
&c. (See Luke 14:26,33). A sitting light to all eththings, and leaving them to the Lord to
take or give as He chooses. 2. Ask with earnesti@usst prayed in earnest. If a mendicant
turns away immediately, no one thinks he is in esttnSo it is when we rise and have
nothing for the rest of the day. We are not praywghout ceasing;” this is not in earnest.
“The one thing needful” would need to lie on thenthand heart always, without ceasing. 3.
Ask with fixedness of heart. “My heart is fixed”9q@dm 57:7). This is so, when no other
object can remove the heart from that which is ednBaul was armed in the mouth of the
cave, yet David's heart was fixed to praise thedLdrhe soul will have many intruders.
Drive away these fowls. In this case (1) endeatowget a sense of God’s presence. This will
be weightier one day than rocks and mountainsEf@leavour to get a sense of the weight of
eternity. (3) Seek habitual fixedness. There isdnefea staid frame. So some expound the
command, “Pray without ceasing.” (4) Ask with pews@ance and importunity. There is
indeed a waiting for the Lord’s time, but see hdtem these words are used in the Psalms,
“How long?” “Come speedily,” “Make haste.” Yet camie asking. In Kilsyth they waited
seven years. David waited patiently upon the Létd.did not go to any other: he did not
make haste to other gods. Saul did so: he werltgalévil. There is much promised to the
waiting soul.

4. Ask, renouncing all sin. “Seek ye the Lord whilke may be found, call ye upon him
while he is near: Let the wicked forsake his way] ¢he unrighteous man his thoughts: and
let him return unto the Lord, and he will have nyeopon him; and to our God, for he will
abundantly pardon” (Isaiah 55:6,7). 1. One sin mégad may destroy all our prayers. “If |
regard iniquity in my heart the Lord will not heawe” (Psalm 66:18). It is a coming with a
dagger against God, and at the same time seekmgrice. It is a seeking Christ to crucify
Him as sure as ever the Jews were. 2. They proMoketo answer in judgment their prayers
according to the number of them (Ezekiel 14:4,8)sTs very awful for a poor man to think
he has so many prayers in God’s book, when notbimgso many sins. 3. Let not this
discourage any person who is in earnest. Paul fexigresent with him when he would do
good, but he was mourning over the wretched mamalddm had fowls to drive away
(Genesis 15:11). 4. Attack the sins regarded Wts¢rever they come. These lie in ambush
ready to spring up; but while you do not lose sighothers, see to these first. 5. Know them
and mark them at all times, and make a completachrérom them. 6. Seek to close with
Christ in all His offices and relations for all ymeed. He is a prophet to instruct, a priest to
atone, and to present all petitions, and a kinguk®, defend, and subdue enemies. Desire to
be taking Him for all in all on His offer. The eadd sum of all is to have the Son and life.

II. If the Spirit would come, what would He do tg,uf we get this living water? 1. He
would convince of sin (John 16:8). O, if He werectone to this congregation to convince of
sin, to arraign at the bar of conscience, to progseguilty, to condemn one for one sin,
another for another, and all unrenewed personsio¢lief, to make them cry out in the great
congregation! Now, we need not be afraid of askorghis. For if we are not convinced of
our sins on earth, the Saviour without the Spiilt yet convince us of them when there will
be no remedy. “Behold, the Lord cometh with terugand of his saints, to execute judgment
upon all, and to convince all that are ungodly aghtirem of all their ungodly deeds which
they have ungodly committed, and of all their hapgeches which ungodly sinners have
spoken against him” (Jude 14,15). (1) He will cowve all that are ungodly before the whole
creation, when all are gathered. The three persbtise Godhead will be there. All angels
and devils will be there. The shame of the sinshefungodly will never be wiped away.
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They will be tormented in the presence of the as)geid all the shame will rest upon them of
every sin committed against themselves, friendgghteurs, God, Christ, and the Holy
Spirit. (2) There will then be none to flee to foelp. No ordinance, Bible, sermon, or
Saviour. They will be not only lost in themselvésut lost from all help.” They will be
certain they shall have no remedy, but be for evmeler conviction of all the ungodly deeds
which they have committed, not one omitted. (3)r€heill be no Saviour to go to. He who is
now waiting with open arms to receive sinners wi#n be armed with the sword of state to
execute vengeance, even He that embraced all whe t@ Him, and wept over them who
would not. (4) There will be no ability to play thebel any longer. No deliverance for ever
and ever. They will be ever grieved, ever sorrowimgyer hating sin with sweet repentance,
but with doleful malice; clothed with shame for evdever any sin broken in the love of it,
and yet never any gratified. No pleasure, all pahen, is it not better to be convinced of sin
now, while help is at hand? 2. If the Spirit wowdme, He would guide us into all truth.
(John 16:13). He would tell how things stand betw&od and the soul. (1) He would guide
to the truth of our present state. He would telimnat it is by the covenant of works. People
hear but do not believe the truth. (2) He woulddguio the truth of salvation. He would guide
us to Him who is “the way, the truth, and the lifele would guide us to Him who is the
power of God unto salvation. Not one whom the $guides but will find the right way to

heaven from the way to hell.
[October 1899]

(The end.)

[Note These outlines are taken from the author's ownuseript. Some abbreviations have been slightlgrged. Further
outlines on the same subject will appear in futie. S. died, August 22nd, 1843. See “Ministers ateh in the Far
North,” by Rev. Alexander Auld.]

[Note: The 4 outlines from May, August, Septembed &ctober 1899, are grouped together above foreroance.]

A Sermon.

Bythe Rev. D. MA\CFARLANE, Raasay.
(Taken by a Hearer.)

“Then said he, Unto what is the kingdom of God fikend whereunto shall | resemble it? It
is like a grain of mustard seed, which a man taoild cast into his garden; and it grew, and
waxed a great tree; and the fowls of the air lodigethe branches of it” — Luke 13:18,19.

There we have one of the parables spoken by thew@awvhile He was in the world, and
the parable is about the kingdom of God. He as&gjtlestion, “Unto what is it like?” Some
of the Jews who did not understand the nature efkihgdom would have given a
different answer from that which Christ Himself gavihey would have said it was like
something very great. “No,” Christ says, “but likemething very small, a grain of mustard
seed.” And we shall endeavour to say somethingaangoints: —

I. The kingdom of God; and
II. What is it like?
I. What are we to understand by the kingdom of GétdWwas a kingdom which

was to be set up, and was set up, in New Testatimes. The kingdom of God was in the
world early in the history of the human race, bwas now to take a new form. The kingdom
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under the Old Testament dispensation and the kingdoder the New are the same in
substance, but not in form; and by the kingdom ofithere we are to understand not the
kingdom or cause of God in the world as it existader the old economy, but as it was to be set
up now by Jesus Christ Himself and His Apostlesd Are change was to be so great that it
appeared, to the Jews especially, as a great temoldt was so great that the Apostle
Paul, in his epistle to the Hebrews, calls it a ldiofthe world which was to come”
(Hebrews 2:5). There was a great change to be madet a change in the nature or
substance of the kingdom, but a change in the adtfeam of it; and this was like as if the
existing world was to be destroyed altogether, améw world created, for the Apostle speaks
of it as “a world to come,” and he does not meanthy “world to come” the world of
eternity, but he means by it the kingdom of Godemtthe New Testament dispensation. Of
this kingdom Christ Himself is the King, and Hisgpe the subjects, His Word the law.
It is not necessary for us to say more in the wlagxplaining what Christ meant by the
kingdom of God; it is just His cause as we haveit in New Testament times. “Old things
have passed away; behold, all things are becomé (&worinthians 5:17). “I will make a
new covenant with the house of Israel and withtibase of Judah” (Hebrews 8:8). And by
the new covenant is meant just what we have hkeeNew Testament dispensation, or the
kingdom of Christ.

Il. What is the kingdom of God like? Christ tells i is like a grain of mustard seed. It is
on this comparison we intend to dwell this eveniagd at the outset we may consider the
grain of mustard seed. We find in the comparis@t €hrist does not liken His kingdom to a
lifeless thing. A grain of mustard seed, althougénaall thing — a very small thing, has life,
and so has the kingdom of God. The kingdom of Gaabt a lifeless thing; there is life in it.
The Head of the kingdom Himself, though He died,Hye rose again, and He ever liveth to
make intercession for His people; and the true mensbthe true subjects, are livisguls
guickened by the grace of God. There are no deadbmes in the mystical body of Christ, no
dead subjects in His kingdom. They are all livingpjects, and the Word, which is the law of
the kingdom, is a living Word, a quickening Word@ht word of God is quick and powerful,”
and therefore it is able, as a means in the hahdleoSpirit, to quicken the dead. But
again, not only is that to which Christ compares Kihgdom a living thing, but it is a seed, and
a seed can be sown; and we were thinking that ¢@rstand the comparison of the grain of
mustard seed, and in speaking of the kingdom of &od grain of mustard seed, we must take
along with us the Word of truth, for apart from tiWéord of God, there could not be the
kingdom of God. We find that, wherever the kingdoinbod may be, at the beginning of it there
was the Word of God. The Apostle Paul speaks adlhfai“Now,” says he, “faith cometh by
hearing, and hearing by the Word of God.” So tiraur thoughts and in our speech of the
kingdom of God as a grain of mustard seed, we nakst along with us the Word of God. In
another parable He tells us that the seed is thel\WioGod (Luke 8:11). Now, the kingdom
of God is not only like a grain of mustard seedhat it is small, but it is also like a grain of
mustard seed in that it is living; and however ke cause of God may become in the world
(and at times it is very low indeed), still thesealways the seed kept, always the seed. You
see, the farmer does not send all his grain tartifieto be turned into meal for food; no, he
takes good care to keep part for seed. And if reetha the seed, he will say to any person
who wishes to be supplied with grain that he canpaot with the seed. And moatter how
high a price may be offered, the farmer’s answdl always be, “I cannot part with the
seed for any amount of gold,” and although manyusth@wome pleading that they and
their families were starving, the answer would tdore will starve next year if | give
you the seed.” And so the Lord threatened to sefadrane on the earth — not scarcity of
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bread, such as is necessary for the support ofaldite, but a want of the Word of God,
and this is the sense in which Jesus Christ sp&fak® grain of mustard seed.

We find that, from the first time the kingdom of Gwas set up on earth, however low
the cause may have been at times, there has dbsapshe seed. And where there is the good
seed of the Word, there is always hope that thexg#om will come.” We are highly
privileged then, my friends. Let us not despaith&f coming of the kingdom in our midst, for
the Lord has taken good care to preserve the seetlithe granary in which that seed is
stored up is the Word of God, the Scriptures of@he and New Testaments. It is indeed a
marvellous thing that it has been preserved forams] a blessing for which we ought to
thank the Lord on a public thanksgiving day, tha kave the whole truth preserved in
the midst of all the attacks which have been mammuhe Bible, that we have not only
the seed but the granary also. We have the Bibldriemds, and the Bible has been used as a
means by God to bring into His kihngdom many a seithout the instrumentality of
ministers or any man whatever. If you have thedadsBible, though you should not
have either minister or elder, the Lord may bless your soul, for He has blessed it to many. If
you have the Word of God, if you have the seedhef kingdom, the Spirit of the Lord may
sow it in your soul, and make you a new creatur€hnist Jesus, make you a true child of
God, a true subject of the kingdom. Then the saedyrder that the kingdom of God
might come, was to be sown; and before we proceetthdr, we may observe that the
seed is an incorruptible seed. The farmer is noé¢ shat every grain which he sows shall
grow. Why? Because some of the seed may have loearpted. But every grain of the seed of
the kingdom, as contained in the Scriptures ofQle and New Testaments, is incorruptible
seed; it never rots in the ground. “The word of ttiyd abideth for ever.” It is so
incorruptible that if souls in one generation canmet spiritual good from it, it is
incorruptible until the next generation. So it lween in the past. It was not at all because the
Word of God was of none effect in itself, but besmof the unbelief of sinners, that it had not
the effect of bringing them to God through Chrighat is not the opinion of many now-a-days.
They find fault with the seed instead of findingllfawith themselves. They throw away the
incorruptible seed, and substitute a seed of their making, which can never have the effect
of bringing one soul to Christ, of bringing one gdt into the kingdom of God. There is no
doubt, we think, that Christ had this in view whemmparing His kingdom to a grain of
mustard seed. It was by this incorruptible seetl slhmners in the past were regenerated, as
the Apostle Peter says, “Being born again, notoofuptible seed, but of incorruptible, by the
word of God, which liveth and abideth for ever” Peter 1:23) 0! then, let us prize this
seed, let us prize the Word of God, let us seekitimay be blessed to our own souls; and let
the sowers of this good seed of the kingdom be @raged by the thought that it is
incorruptible, and that if hearers are not bengfites their own fault and not the fault of the
Word of God.

But the seed is sown. The Word of God must be peghin order that His kingdom
may come; that sinners may be converted; that betge the flock of God, may be fed;
and that they may be made to grow up unto Him whahe Head. And so Christ
commanded those whom He sent forth, “Go ye intohalworld, and preach the gospel to
every creature” (Mark 16:15). Sow this good seethefkingdom. “For our sakes, no doubt,
this is written: that he that ploweth should plawhiope” (1 Corinthians 9:10). It is God’s
prerogative to make the seed take root and growit lmithe duty of ministers to preach the
Word, to sow the seed. When Timothy was settinthfas a sower of the good seed, the
Apostle charged him to “Preach the word” (2 Timothg), to carry along with him the seed,
and not to sow any other than the seed of the Widrdn, as this seed must be sown, there
must be sowers, and Christ Himself is the greateé8olm His state of humiliation, in the days
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of His flesh, not only was He engaged in working exerlasting redemption for sinners, but
He was also preaching the kingdom of God wherevengnt; in the synagogue, in the

temple, in the towns and villages, in the openlayrthe seaside, He went about sowing the
good seed of the kingdom. He thus set an examgteeball preachers of the gospel. He

Himself was engaged in this good work, and He conded those whom He sent forth to

preach the gospel of the kingdom, to engage irséime good work. Oh, my friends, it is a

glorious work to be engaged in sowing the seecefkingdom, preaching Christ and Him

crucified, and not only that, but in declaring tbole counsel of God, to preach both law
and gospel, for we find the seed in the commandsttaneatenings of the law as well as in the
invitations and promises of the gospel; and nomelaimed both more largely than the great
Master Himself.

Now, where was the seed cast or sown? Not onlygarden, but irhis garden. The man
who sowed the grain of mustard seed did not gcheogarden or field of his neighbour
— that would not be just — but he sowed it in adgarthat belonged to himself. And “a
garden” signifies two things: — (1) It signifiesetindividual soul, and (2) It signifies the
Church. When God comes with His word to an immastall He has a right to do so.

The soul was created by God Himself, and no one s&y “You must not sow a
grain of mustard seed in this garden,” for God magdend not we ourselves, and He has a
right to deal with us as He pleases — and He haslealt with us, my friends, as He has
with some others of His creatures. Angels sinnebH@ dealt with them according to His
justice without showing them the least mercy, arelitad the right to do so; but he has
dealt in a different way with sinners of mankinde Hrovided a Saviour who took upon Him
not the nature of angels but the seed of Abraharbddame bone of our bone and flesh of our
flesh. He assumed our nature and came as the Goeph&rd to save the lost sheep of
mankind. He saw us all running on to perdition aad after some of our race, redeeming
them before they reached the place of eternal Woery sinner is the creature of God,
and He has a right to come unto us in His sovereigrcy. He has the right to come to us
not only to bring us to an account for our transgians, but also to set before us the riches of
His grace in the glorious gospel.

He has the right to come to you and me to show hiatwe are by nature, and by
His Spirit through the Word to till the ground ofionatural hearts, to take away the
stony heart and to give us an heart of flesh; épae the soil for receiving the seed, that it may
take root and spring up and bear fruit unto etelifi@l This is true of the individual
sinner: and let us remember, my friends, that Gad tome to each and all of us; that
He cries in our ears and has long cried in our. édrsto you, O men, | call, and my voice is
to the sons of man” (Proverbs 8:4). And | was tlmigkthat, if we had an ear to hear and
a heart to understand, the first thing we would loeaentering this world would be the voice
of God calling upon us to repent. So then, asrtdvidual soul is His garden He separates it
from the world, as a man who makes a garden segsaitetom the rest of his lands. And not
only has God the right to come to the individualt bBlso to the family and to society,
and He has made the Church, the visible Churchismworld, His own garden. We have
it spoken of under the emblem of a garden bothhan ®ld Testament and in the New
Testament Scriptures, Christ says regarding Hise t@hurch: “I am come into my
garden” (Proverbs 5:1). Ah! He has not only madm@aen of His own people by preparing
their hearts, making them new creatures, calliegntleffectually from a state of nature and
from the midst of others who are still lying in theins and under the wrath of God, but
He has separated a Church also. Here there isaa diference between the Church of
God even as the visible Church, and the world. &leee times when people are so blind
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that they make no distinction between the Churcd #re world, but there is a vast
difference. In this generation it appears that mariywhom better things might have been
expected, make no difference between the gardeéheoLord, His visible Church, and the
world. There is an attempt now made to effect atarix of Churches in this world. We do
not speak of nominal professors just now, but ef ttue garden, the true Church. But such
a mixture cannot be. The true Church of God is atterised by the means of grace which
He has set up, and those means are the Word, theatevaments of Baptism and the Lord’s
Supper, and prayer. He has given us His own oraélasl asks the question, “What
advantage hath the Jew over the Gentile?” and asstie Jews have many advantages,
chiefly because that unto them were committed theles of God. “It is like a grain of mustard
seed, which a man took and cast into his gardehi$ & the garden then, and the Word of
God is the seed that is sown in it by the instrurakty of men, and made to take root and
grow by the Spirit of God in the individual souhi$ work has begun in our midst long ago,
my friends, and is still going on. The Word of Gadstill being preached to us (whatever
errors some, yea many, are preaching in our daif)three Word of God is being preached
unto us in its purity and in its fulness. And itnst for past generations we shall render
an account, but for ourselves as a generationaanddividuals. But, again, we see that this
seed grows: and there is another fact: — If any @& sow in the ground lacks two
things it cannot grow, that is, if it has no lismd if it takes no root. You see, however small a
plant may be at first, if it has life and takes toi may become a great tree. Very often you
may see pieces of wood, such as are used in fefiged, in the ground, and you find as
you pass along from day to day and from year to tfeat there is no growth, and you
wonder why, but you have only to examine them aad find they have neither life nor
root. The seed of the kingdom must be accomparydatidoregenerating power of the Spirit if
it is to take root in the soul. Many bear the nash€hristian who are not Christians indeed.
Christ tells us that that which a man has in tespect shall be taken from him at the day of
judgment if he is not found in Him. The professdrons not a Christian indeed shall be stripped
of the name at death, and nothing will do for uy, fmends, nothing will stand for us
but to be Christians indeed; to be found in Chrat having our own righteousness which is
of the law, but clothed upon with His righteousnessl Christ found in us the hope of glory.
Well then, the seed, being living seed, though lsteak root by the blessing of God, by the Spirit
of God. Oh! my friend, if you are a Christian, WWéord of God, the seed of the kingdom, was
sown in your heart, the Spirit of God having pregzhithe soil, and it grew, for the
kingdom of God is a growing kingdom — for the Wasdhe only seed that will grow. And if
there is any growth, however small, it is a sigattthe seed has taken effect, has taken
root in the soul, that there is grace in the samlj a Christian is not only a Christian in
name, to remain like a grain of mustard seed, luishto grow. The apostle Peter,
exhorting and warning believers against the ewdreh threatened to take them out of the
right way, put this remedy before them, “Grow iagg and in the knowledge of our Lord
and Saviour, Jesus Christ” (2 Peter 3:18). Thisxgyeew, my friends, it grew up to a great
tree. Christ compared his kingdom, as we have diresaid, to a very small thing, a
grain of mustard seed. “The least of all seedsHasells us in Matthew 13:32, but a small
thing in which there was life, which was sown, taalot and grew. There may be a great
profession without grace, but the grace of Gothénsoul, small even as a grain of mustard seed,
is infinitely more valuable than a great professibat may be made by a graceless soul. But
Christ does not say that the kingdom of God is allstling. There is nothing in the world
so great as the kingdom of God. The world thinkss ithe least thing in the world. Ah! it
is the greatest thing in the world. Some one coetp#tne Church of God to a building that
was being erected in the world, and he compareavtr& in which the building was being
erected to the scaffolding set up during the pocéduilding, but there are many who
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would compare the world to the building and thessaof God merely to the scaffolding.
But it is not so. It is because of the kingdom afdGhat this world is kept in existence, and
when the copestone is put upon this building, tlegldvshall be reduced to nothing. “The
heavens shall be rolled together as a scroll” éls&4:4), when the last of the redeemed is
ready for the kingdom above.

Let us now consider the comparison. The kingdor@ad is compared to a very
small thing, not that the kingdom itself is smallt-s the greatest and the most glorious
thing in the world in every aspect of it, whethes wonsider the Founder of it, the kingdom
itself, or the subjects of the kingdom, the blegsiwnf it, or the means of promoting the
kingdom. Sitill it is likened to a very small thingnd Christ means by this that it is small at
the beginning. Let us consider how this is so, Bidus begin at the beginning. Well, we
see the first revelation of the kingdom was a soradl. We may go back to the beginning of the
Old Testament, although this parable chiefly referthe Church under the New Testament
dispensation. We have now got the whole Bible,ctbraplete revelation of God’s purpose of
salvation. There is nothing to be added to it, anthing to be taken from it (Revelation
22:18,19). What was the beginning of that preciBesk? It was just like a grain of
mustard seed. The first appearance of the kingdo®od was not in many promises, as we
have now in the Scriptures of the Old and New Trastats, but in one. There are many
promises in the Bible, and | suppose none of yoe lever counted them, even although you
may have an interest, a saving interest, in them,they all are only a development of
what was contained in germ in the first promiseer€hare many large trees in the world,
and when you look at some of them you wonder wie their beginning. Well, they were
once enclosed in germ as a seed within very smalpass. And, in like manner, the
promises which we have now, and for which we outghbe thankful, have grown and
developed from the first promise. The first promigses a very rich one. What was in it? Christ
was in it, though the revelation was like a graimustard seed; the King of glory was in it,
not only in His divine person, but also in His humaature. It was said in that promise,
“The seed of the woman shall bruise the serpengadh and the serpent shall bruise his
heel” (Genesis 3:15). The grain of mustard seedps@sious as it appeared in that promise
from heaven. It was a promise of a Deliverer, psenaf a Saviour, promise of Him who was to
lead captivity captive, and receive gifts for memen for them that were rebellious (Psalm
68:18). What was further in the promise? Not ongswChrist in it as the second Adam
and as the Head of the covenant, but the childi¢imeocovenant were in it also. What more?
The whole revelation which God has given us, anttlwive now have in the Bible, was in
that first promise. It was the grain of seed cati a garden which belonged to the Lord
Himself, i.e., the Church, in the garden of Edeeré{ then, is an instance of the smallness
of the origin of the kingdom; not that it was smiallitself, for Christ being in the promise it
could not be said that He was small, for He isLiteel of Glory, the brightness of the Father's
glory, and the express image of His person.

Now let us come to the New Testament Church, otlwthe parable speaks. We have seen
that Christ was promised, and we may say that, serse, the glorious Founder of the
kingdom was the offspring of David; though as t® Biivinity He was the root of David,
yet as to His humanity He was the offspring of daVihen we see how the Lord brought
about the fulfilment of the promise that Christ wascome from the royal family, how he
brought about that the kingdom of God would be gsam of mustard seed. It was not when
the royal family of David was in its glory that @trsprang from it. No. We have it in the
11th chapter of Isaiah, that “a rod was to comeobtite stem of Jesse and a branch out of
his roots.” The tree of the royal family was cutwip and it seemed improbable that any good
thing could grow on that tree; but the kingdom ofiGs like a grain of mustard seed; and
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a branch grew out of that stem, a glorious bradch.tells us that when a man dies he fleeth as
a shadow and continueth not; but that there is hafpee tree if it be cut down that it will
sprout again, and that the tender branch therebdfnet cease. Oh! my friends, in this
case the kingdom of God was like a grain of mussaet. Mary, the mother of Jesus, was a
representative of the royal family, which was tlena tree cut down; and when the branch
grew out of this stem, the angels were sent dowmfheaven to announce the glorious
event. “We bring you good tidings of great joy, eihishall be to all people: for unto you is
born this day in the city of David a Saviour, whishChrist the Lord” (Luke 2:10,11).

Then let us go forward to consider the persons eygal by Christ, when He laid the
foundation of that kingdom in His own blood, to adee the kingdom, to sow the grain of
mustard seed, that it might grow up a large trebeve is it we find the messengers to
go out to preach the Gospel? Where is it we getstiveers to sow the good seed? They
cannot be found in the palaces of kings; they cameofound among those of high rank
in this world. Why? Because the kingdom of Godike la grain of mustard seed — a little
thing; and remember He spoke this parable beforesdld, “Go ye into all the world.”
He would teach the sowers to understand that theyat to be discouraged when they go
forth on such a great and glorious mission. Whéehnen, do we find them? He himself went
along the sea of Galilee, and found there men wfdegree, but of honest occupation. He
called fishermen; He called them effectually by Hjprit into a saving union with himself,
and He called them also to be chosen vessels toHisaname. “I will make you fishers of
men” (Matthew 4:19). You see, then, when the Loes lwork to do and when He calls
labourers to do that work, He makes choice of whsiiruments He pleases. You see when
a king was wanted in Israel, the family of Davidsaealled, and the most likely were brought
forward first; but it was said, “not this one” afidot that one,” until David the stripling
appeared, when it was said — This is the man thai be anointed king over Israel; for
God has chosen the weak of the world to confouredntiighty (1 Corinthians 1:27).
Well, the kingdom of God with regard to messengérthe Gospel is like a grain of mustard
seed, not only as to their numbers, but as todedondition from which the Lord takes
them. Let us consider further, before we leave plost, who they were the Lord employed
to sow the seed at the time of the Reformation,sttxed that grew up to be a great tree.
You find a Wycliffe in England, a Huss in Bohema,Luther in Germany, a Zwingle in
Switzerland, a Calvin in Geneva, and a Knox in ook The question might be
asked — What are these among all the inhabitantSuobpe? The answer is — “The
kingdom of God is like a grain of mustard seed.iBmf these might have been despised as to
their rank in society by some who professed to bes@ians. | have heard that a certain
minister — and it is not in retaliationdfer to it at all — spoke of some who are employed
in connection with our Church as of no consequdncine cause of Christ at all; but the
Lord Jesus Christ knew better where to find HisesswHe found the first Apostles among
the fishermen of Galilee; He chose the weak thinfisthe world to confound the
mighty. This is our answer to that charge, my fdgnand may the Lord grant us the
language of the blessed John the Baptist — “He nmesease, but | must decrease.”

Now let us consider the grain of mustard seed akeuccess of the Gospel. And, under
the ministry of Christ Himself, what were His follers as to number? They were just a
few, but those few were to be the beginning of kibgdom in winning souls to Christ.
There is one thing to be observed and remembeiad e success of the Gospel. It is this
— the Founder of the kingdom convertedse who were to be employed in preaching the
Gospel after He had left the world. Some may bessed that the thousands were not
converted under the ministry of Christ that werewarted on the day of Pentecost. Ah!
the kingdom of God must be like a grain of mustedd. Christ had power to do that, but

Sermons from the F P Magazine vol. 4 p. 22



He said, as it were — “I will convert those thatblhgo forth with the precious seed,
and | will leave the conversion of hundreds andusiamds to their instrumentality.” | have
often thought that at any time, when the causeoaf & low and there is some revival, it is a
hopeful sign if there are even a few raised ughleySpirit of God, not only to be members of
His kingdom, but also to be chosen vessels to esious seed. The cause of the Gospel
was growing, so that, in the days of the Apostlesre were three thousand souls converted on
the one day of Pentecost. And what was this gieatess of which we have record in the
Book of Acts? It was like the great tree to whidiale already referred, which was at one time
enclosed in such a small thing as a grain of mdstaed. It had a small beginning, and
although the parable refers specially to the kimgad God in the Church, we may say this
with regard to the kingdom of God set up in thelsedVhen the believer, through the
word of the Spirit conforming him to the image dketSon, comes up to the full stature
of a man in Christ Jesus, and when the crown afyg® put upon him — and we cannot
conceive what weight of glory shall be granted theividual soul in the other world —
all the unspeakable glory, which will then be bes&d upon him, has sprung from the small
grain of mustard seed which was implanted in the.so

This country was in great darkness prior to theoRehtion. There is great need of
another. The Bible was a sealed book. The doohefgranary was never opened; no one
was seen going forth bearing the precious sedukofvord. It would be infinitely better to see
sowers carrying the precious seed, weeping aswleey along, than to have the door of the
granary locked and no seed taken out. Such wasstate of matters for at least a
thousand years. If any had the Bible, he had eitbgrart with it or part with his life. The
Bible is God’s word. That could not be of God whinlade people burn because of reading
God’s word. But Wycliffe got the key from heaver tnlocked the door of the granary, and
he unlocked it especially when he translated theleBinto English. Then the seed was
scattered broadcast, and the Bible was given torthkitudes. The Spirit of God was sent
down from heaven, for God blessed His own word,itteerruptible, the living seed. Go to
Germany and you find Luther unlocking the door éhby translating the Bible into that
language, and the Germans could see and read tdeoivGod for themselves. “Search
the Scriptures, for in them ye think ye have etérinf@, and these are they which
testify of Me.” And so you find from a small beging, Germany is a sample of the
success of the Gospel. So were Switzerland and ethentries, and Scotland also. My
friends, when we look back upon the commencemeth@kingdom of God in Scotland,
we have an illustration of this parable with regerdhe success of the Gospel. Before we
leave this, | would say — Let us not despair ashairCh: we have the word of God, and
notwithstanding the apparent smallness of our ss¢@iecomes up to the comparison that Jesus
gave of His kingdom. Let us not cast away our hdgteys look forward and remember that
the kingdom has met with many reverses and oppositin the past, but that it is a
growing kingdom. It grew to be a great tree. | havétime to enlarge, but let me say that
Christ, in giving out this parable, had the kingdofmGod in view till the end of time; and
when you consider what some of you heard to-dajénother language (Habakkuk 2:14) —
“For the earth shall be filled with the knowleddele glory of the Lord, as the waters cover the
sea” — you will find in these words the fulfilmeoitthe parable in the latter days.

Let me notice in the last place very briefly thenéiits which this tree affords to
many. “The fowls of the air came and lodged inlthenches of it.” As the time is up, |
shall just mention a few but very important thinByg.the fowls of the air | understand men.
In the 60th chapter of Isaiah verse 8, the quesisoaisked, “Who are these that fly as a
cloud and as the doves to their windows?” The feoiig verse tells that the Gentiles are
to come in, the gates of the church are to be opéimem, and the sons and daughters of the
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Gentiles are to be brought into the kingdom of Gtali see how the Gospel gathers men when
preached in its purity. Now-a-days, when minisgg®wv lax in their manner of preaching the
counsel of God, and their congregations decreass, lhold meetings and consultations to
devise means of gathering the people. But they atarihthey had kept to preaching the
Word in faithfulness they would have gathered thegte of Scotland, and they would have
kept the faith. “In that day there shall be a robdesse, which shall stand for an ensign of the
people; to it shall the Gentiles seek” — (lsaiatil@). “In the last days the mountain of
the Lord’s house shall be established in the tofn@fmountains, and shall be exalted above
the hills, and all nations shall flow unto it” (is& 2:2).The tree that grew in eastern countries
from the mustard seed was much larger than thatlwgrows in other countries; but the
thing that is taken to signify the kingdom of Goelvar comes up to the reality, as there is no
tree that shall grow so large and spread so widelythe kingdom of Christ. But the
fowls of the air shall come to this tree; they shame by faith to believe in Christ; they shall
be gathered into the church although they are abtrye believers in Christ Jesus. There
is hope for sinners so long as they are connecitgdtie true church of God and so long as
they are in the world, for Christ calls upon thel®of the earth unto look to Him. | have no
time to say more, but now come to the gatheringe §hthering began long ago. Christ
Himself gathered a few of His disciples, the agsstiathered more; the gospel shall yet have
much more success in the world than it has hadrellseanother thing which Christ sets
forth here. His people do not come merely to vastsome people go to see wonderful
sights, returning home the following day. When “tbe/ls of the air” come to the tree they
say with Peter, “It is good for us to be here.” El&od has made the joy of Zion.

“One thing | of the Lord desired,
And will seek to obtain;

That all days of my life | may
Within God’s house remain.”

That was their wish; they were to be lodged thhefriends, when true believers come to
the tree they make their dwelling there, not foyear or two merely, but they continue
under the branches of it as long as they are snvtbrld, and when they leave this world they
shall sit down under the shadow of the Great Kimgndelf. “I sat down under his shadow
with great delight, and his fruit was sweet to mgte” (Song 2:3). There are such things
as migratory birds in the world, birds which comeew the season is warm, but when the
cold comes orthey fly away, and so do those who are not trulitathto Christ. They like
to be called Christians, they come for a time, Wwhkén persecution and troubles meet them
they part company with the people of God. God Isng away many Christians just now,
taking them to glory, but | know a man in Christhoan | suppose to be 98 years of age; and
from the accounts | have of him he appears to haen converted when very young. He
was brought in his youth under the shelter of ttée, and he is still there; he is not
like Demas, that migratory bird, who came for adiand then when it suited himself he
left. There is another thing which | think it wédl observe; fowls of the air make nests in the
tree, as if they said, “We make a lodging not dalyourselves, but for our offspring.” That is
the disposition of the children of God. What are aszsa Church? Outwardly, at least, we
are under the shadow of the great tree. How so?f@&hers made the nest for us; and
this is true of the kingdom of God from the begingj most remarkably true. At
the time of the Reformation a nest was made asrabudds a house which is not to be
taken down, and for this house we may say the stavere taken from the Word of
God. We have manifest tokens of the interest offailners in the Confession of Faith. They
said, “We mean to make a nest not only for ourselat also for our offspring, for
generations yet to come.” Now, there are some bdd,birds of prey, that, when they come
to the nest of a poor harmless bird, break the, eggsthen destroy the nest. There are some bad
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boys who do the same thing. | have seen them dmd,may have done it myself in youth.
My friends, the work of men in this generationilgelthat of those bad birds and bad boys.
They seek to destroy the nest which our forefathails under the shadow of the great tree.
The cry to-day is, “Let us destroy the nest andange sure the next generation will not be
found in it.” What we say now is — “Let us presetire nest both for ourselves and for the
coming generations.” But there are some other thinghe parable, and | will only mention
them. There are spiritual blessings in it that \eeehno tongue nor words to express; those
who are in the tree will see the salvation of tiseuls; they that are found in Christ will be
found in His kingdom; they that have found the srodll find the crown. In leaving this
subject, let me speak of another benefit; not andythere spiritual blessings to be found under
the branches of this tree, but there are also remporal blessings. What was the state
of Europe before the dawn of Christianity? What wWeesstate of Scotland, and especially of
the Highlands of Scotland? Might was consideretdaight, and the strongest robbers took
away the life and property of the weak. But somg s&y that the civil law would protect life
and property to-day although there was no gosgelbat the gospel was the cause of bringing
in law and order into all civilised countries; tpeotection which the civil law affords us we
must ascribe to the glorious gospel of the kingdand there is one thing which | would like
to mention on this point before | close. When tledormer Calvin was in Geneva
translating the Bible and preaching the blesseddMdiGod, there were some who plotted
against his life, and on one occasion they wehirto Calvin entered in amongst them, bold as
a lion, and he addressed them thus: — “If it is Infey you desire to take away, | am
willing to suffer death for the sake of Christ’sgpel; or if you wish to banish me from
your country, | am willing to go for the sake ofriShand the gospel, but if you desire to save
Geneva without the gospel you can try.” When thess recollected the terrible state of
society in Geneva, neither law nor order, before gospel came to it, the enemies
were turned to be friends, and Geneva was not\wadgpof the glorious influence of John

Calvin.
[June 1899]
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A Sermon

By the Rev: AMES DURHAM, some time Professor of
Divinity in the University of Glasgow.

“Who hath believed our report? and to whom is thme af the Lord revealed?” — Isaiah 53:1.

We have spoken somewhat, these days past, to sdodtsines, from this part of the
verse, and particularly of the sad complaint whisaiah had in his own name, and in
the name of all the ministers of the gospel, the $avoury report concerning Jesus
Christ is not received; and that, though life ardvation through him be offered to
many, yet there are but few, scarce here one aarktbne that do embrace it. This
is the sad result, “Lord, who, hath believed oysag?” Words that, being spoken by
such a prophet, and so often mentioned in the Nestdment, may and should, as
often as we speak, hear, or read them, put bothisteirs and people to a holy
demur, and to look what becomes of all our preagtand hearing, when this was all
the fruit, even of Isaiah’s preaching, as to theagest part of his hearers.

Ere we leave this part of the verse, it will not lnemeet that we speak a little to
these three: —

1. To what may be the causes why, when the gospglowerfully preached,
there are so few believers. How comes it to pass, seeing so few believe, that
generally so many think they believe, and so fespsgat their own faith. And 3. To the
necessity that lies on the hearers of the gospegnguireat, and try themselves
concerning their faith, and to have some solidssattion in it.
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Although we mention no particular doctrines nowf,yeonsidering the doctrines
we spoke to before, these things will not be urehlg to them, nor impertinent to
you.

For the first, The causes why so few believe thespgd. We cleared to you
already, that generally the powerful preachingha gospel hath been with little fruit;
so that Isaiah hath this sad complaint, “Lord, wihath believed our report?” and
our Lord Jesus hath it also on the matter in Ma#thld :17,“We have piped to you,
and ye have not danced; we have mourned to you,yandave not lamented;” and
in the same express words, in John 12:38. And whes so with sweet Isaiah in
the Old Testament, and with our blessed Lord in New, that spoke with such
power and authority, ye may see there is reasom$oto enquire into the causes why
it is that so few believe. In speaking to which,We intend not to touch on all the
reasons, that may be gathered together, of peoywleprofiting under the gospel; but of
these that ye have most reason to look to, andaremost obstructive of faith in you.
2. Though we might speak of reasons on the sitleeai that speak to you (for, who is sufficient
for these things? and we shall not deny but we balgable accession to your unfruitfulness) yet
it were not much to your edifying to insist on te8. Neither will we speak to these sovereign
causes on God’s part, who in his holy justice, gjiwe people to unfruitfulness, when they receive
not the truth in love. Neither, 4. Shall we insi®t these causes that may arise from
the devil, who waits on, wherever the Word is preat; to mar the fruit of it, as we
may see, in Matthew 13:13he evil spirits like as many crows, when the sekthe Word is
sown, waiting on to pick it up; and ye would knaat ye never come to hear the Word,
but there are, as it were, flocks of devils attagdyou; hence it is that some are rocked
and lulled asleep, some have their minds filledhwiorldly thoughts, some forget all that they
hear ere they go out of doors; thus it is with méamegarers of the gospel, their hearts are
trod upon, as the way-side, by devils and foulitspithat never a word takes impression on
them. And though ye may think such expressionsuthdike and strange, yet they are sadly
true; Satan waited on when Christ preached, anel Iserwill fear no more to do so at our
preaching than he did at His; if he stood at Joshught hand to resist him, he will no doubt
be at ours; but we say we will not insist on th&é, 5. We shall speak a little to these causes
that are common in you, which ye yourselves migiavk if ye would observe them; and we
would exhort you to take notice of them, when wkyteu of them.

1st. Then we offer, or rather assert this for aseathe want of serious minding the
great concernment of the work of your salvatior tvat this preached gospel is the Word of
the Lord, by which ye must be saved. Alas! thouglhgve immortal souls, and though this
word be the means of your salvation, yet thereharelreds of you that never lay it to heart,
that your souls are in hazard, and that this Waudtrhe it that ye must live by, and live upon; |
appeal to your consciences, if ye think upon tlersossly; want of this consideration fosters
security, breeds laziness, and makes and keepsayeless and carnal. | shall instance the
want of it in three respects: 1. Look how ye arfecéd towards this Word, and your own
edification by it, before ye come to hear it; hoewf are hungering and thirsting, or
preparing for benefit by it, or preparing to meéthwsod in it! In effect, ye come not with
a design to profit; so that if it were known, ituld be wondered at, wherefore ye come to
hear the Word: as Christ says of some, “They camo¢,because they saw the miracles,
but because they did eat of the loaves and wedeslfil so may we say of you, that ye come
not to profit by the Word, but on some crooked ahdesign. 2. Look how ye carry when ye
are come; how many sleep a great part of the sdr®anhat it is a shame to look on the
face of our meetings, when in every corner someskaeping, whose consciences God will
waken eréong, and the timber and stones of the house walrbwitness against them.
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Were you in any other meeting about ordinary bssinthere would be no such sleeping;
but when ye are waking, what is your carriage?y®may be waking and your heart far
away, or fast asleep. How seldom can ye give acadwvhat is said? though your bodies be
present your hearts are wandering; ye are likeetlsgmken of in Ezekiel 33:31, “who sat
before the prophet as God’s people, but their Iseaent after their covetousness;” how
often, while ye are sitting here, is your heart gwwaome in their thoughts runniafer
their trade, some after their merchandise, soner afte thing some after another. This is
one sad instance of it, that there are many ofwlo have had preaching forty or fifty
years, that can scarce tell one note of it all; aadvonder, for ye were not attentive in the
hearing of it. 3. Look how ye carry after the wascheard: What unedifying discourse will ye
be engaged in, ere ye be well at the door! howatlgrand carelessly do many rush unto, and go
away from the hearing of the Word! and when yeagebrd that meets with your soul’s case, do
ye go on your knees with it before God, desiring\Ho breathe on it, and to keep it warm? or
do ye meditate upon it? Now, put these three te@getlour carriage before, in the time, and
after your hearing the Word, ye will find that teas just cause to say, that the most part that
hear this gospel are not serious: what wonder tt&nit do them no good! In the end of that
parable of the sower in Matthew 13, Mark 4, andd.&k it is said by the Lord, “Take heed
how ye hear; for whosoever hath, to him shall bergi’ &c., if ye improve well your hearing, ye
will get more; but so long as ye take no heed hevgar, ye cannot profit.

A 2nd ground or cause is this, That the most dnearers never come to look on this word
as the Word of God, they come never almost to hevestorical faith of it; it is said in
Hebrews 11:6, “He that cometh to God must belidaa be is, and that he is a rewarder of
them that seek him diligently.” But when folk dotrreally believe that God is, what wonder
they seek Him not, that they fear neither judgmemthell, and that they study not holiness!
They say in their hearts, they shall have peaoaigh they walk in the imagination of their
own hearts, and that the wayheaven is not so narrow as ministers say that,God will not
condemn poor christened bodies; this is the largoégany hearts, and of some mouths.
Need there any evidences of it be given? if yeelied that the way to heaven is so strait, and
that holiness is so extensive, could ye possibty any seriousness reflect on your heart and
way, and not be affrightened? But the truth iss thbrd gets not leave to sink in you as the
Word of God; therefore, saith our Lord to his dides in Luke 9:44, “Let these sayings sink
into your ears.” There are these things | fear gendt believe, and let me not be thought to
take on me to judge your consciences, when theres@amany “that profess they know God,
but in works they deny him,” as it is, in Titus &;when we see such things in your carriage,
we know that there is a principle of unbelief whertbey spring. 1. There are many of
you, that really believe not there is a God, ot His such as His Word reveals Him to be, to
wit, holy, just, powerful, &c., else ye durst novd at feud with Him. “The fool hath said in
his heart, there is not a God, they are corrupt’; &our practical atheism and profanity
say ye believe not there is a God.& never believed the ill of your nature: “Do ybink
(as James bespeaks these he writes to in chapler‘that the Scripture saith in vain, The
spirit that is in you lusts to envy?” Ye do notrtkithat your heart is deceitful and
desperately wicked? Though we should preach nevenisch on this subject, yet ye lay it
not to heart, ye take it not to you in particularWe are afraid that many of you believe not a
judgment, and your particular and personal conmonig hay, there are among you, who are
like these mockers spoken of by Peter in his seemistle, chapter 3:4, who say, “Where is
the promise of his coming?” And as there were inulBadays some that denied the
resurrection, in 1 Corinthians 15, so there afg stho do it on the matter at least; ye have
the same corrupt nature. We would think that we fradailed to some purpose, if ye were
brought really to believe that there is a Godfeatlb come, and a day of judgment; and if ye did
so, ye would be more serious in duty, and wouldeonore hungry and thirsty to the Word.
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4. The mean and mids of salvation is not belietedyit, that the way to peace with God is
faith in Jesus Christ, and that there is no wayeaven, but the way of holiness. If all
your thoughts were spoken out, it would be fourat {fe have another mids than faith, and
another way than that of holiness. And, to maketlust we need go no further than to your
practice; we are sure many of you live in profapagd yet we have all a hope of heaven:
and what says this, but that ye think not faith &idiness necessary, but that ye may
come to heaven another way? And this is an old tnd deceit; it was in Moses his days,
for some are brought in (Deuteronomy 29:19), sayihghall have peace, though | walk in
the imagination of my own heart, and add drunkesiteghirst;” though 1 tipple daily at
my four-hours, though | follow my lusts and plea&sjrand take my fouth and fill of the world,
we cannot all be saints, &c. “The Lord will not spahat man, but his anger and jealousy
shall smoke against him, and all the curses thaaitten in this book shall lie upon him,
and the Lord will blot out his name from under heaV and though this be not now
believed, it shall be found verified. There are yamhen they come to judgment, that will
know to their cost the truth of many things theyerebelieved before, as we find in that rich
man who says to Abraham, “Send some to tell myhbeet, that they come not to this
place of torment;” it says as much, as that he i® Iife-time did not believe how
terribly tormenting a place hell is, and it is evea still; though men and women have
immortal souls, yet they go on following their sihivay, and believe not that any evil shall
befall them, till God’s curse and vengeance ovestdkem.

A 3rd ground or cause is, That folk never thinkniselves in hazard, nor suffer their
hazard to affect them, and therefore they seelaftet the remedy. Hence the Jews, Scribes
and Pharisees rejected Christ; why? they wereeagist persons, whole, and needed not the
physician. And thus it is with many of you, ye wake with it that ye are sinners, but not with
the gracelessness of your nature; and this makibsiitwhen life and reconciliation with God
are offered, we have almost none to accept of liy 38? ye are generally, in your own
opinion, good friends with God already; none of yalmost think that ye have hatred at
God, and so ye carelessly and unconcernedly lebgpertunity of making your peace
with Him slip over, even like these Jews, spokemdhn 8:44,45yvho when Christ said
to them, “Ye have the devil to your father,” anseer“He had a devil, and that they
were come of Abraham, and were not born of formcet So it is with many of you, ye
could never endure to even yourselves to hell, tage with it, that ye were heirs of
wrath, as if ye had been born with other natures tthe ordinary race of mankind is; and
this keeps so many of you that ye get no good isfgbspel, for it seeks sinners to pardon
them, and enemies to reconcile them; and, tilf¢luel be once taken with, the friendship will
never be sought after, nor will it find mercharitjugh when once the enmity is taken with,
the gospel hath many sweet, peaceful, and comfertadirds to speak to the man afterwards.

A 4th ground is, The love of money and of the wontich is the root of all ill. This is given
as a main cause, in Matthew 13, why the word psafiit, “The seed is sown among thorns,
and the thorns spring up and choke it, the caréBisfiife and deceitfulness of riches choked
the word.” This is not oppression nor stealing, énitanglement with, and addictedness to the
things of this present world; folks allowing themrss too much satisfaction in their riches and
pelf, counting themselves as if all were well gythave it, and grieved if they want it, as if ther
were nothing but that to make happy; being wholkein up about it, and leaving no
room for the concerns of their souls, for prayerd aeeking of God, nor for challenges to
work on them, they are so wholly taken up with ttleaillings and business; for they lay it for a
ground, that they must be rich, and then they dgineenselves wholly to all things that
may contribute to that end; and that chokes andosates the Word, that it never
comes up, that nothing comes to perfection; thegefohrist says, in Luke 21:34, “Take
heed ye be not overcharged with surfeiting and kikaness, and the cares of this life.” | am
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afraid that many more among you, who are civil, asttemed virtuous and frugal, shall
perish in this pit of worldly-mindedness, than spafish by drunkenness, gluttony, fornication
or the like, and yet there is nothing more frequanthe Scripture than words spoken to
fear folk from earthly mindedness; “How hard igsiays Christ) for a rich man to enter into the
kingdom of heaven!” And such a man is he that lseetaup with riches, and places his
happiness and contentment in them whether he have or less of them. We speak not
this to foster idleness in any, but to press motienain the use of lawful things. Ye
think it enough if we cannot charge you with oppi@s, stealing, whoring and the like; but
this gospel will charge you with the love of monawd if it find the love of the world in you,
the love of the Father will not be found in you.tBaot your experience tell you, that it is not an
easy matter to be much taken up with the world, @ndiin a suitable disposition for the
duties of religion, and to be painful in them?

A 5th ground is, Folks little prizing of the gospeld the benefits that come by it. They look
not upon it as their happiness to have communiaih Wod: they who are invited to the
marriage of the King's Son, in Matthew 22, will mmime and the reason is given, “they made
light of it;” The offer of the gospel hath no weigtt relishes not: if a market of fine things at
a cheap rate were proclaimed, ye woaldl run to it; but ye delight not in the Word of
God, ye prize not the gospel and the precious winasit exposeth to sale amongst you.
And to evidence and make out this, | would ask tyase few questions; and 1. | would ask
you, How often or rather how seldom have you sittewn purposely and thanked God for
sending the gospel to you? ye have given thankgdor dinner, but how often have ye given
Him thanks that ye have the gospel, Sabbath daysvaek days? .2How little do many of
you wait on the preaching of it? Were there a ngssent to you but from some ordinary
man, let be from a great man, ye would straitenryelwes and your business too
somewhat, that ye might hear it; and yet it's a demto think how some in this place,
except on the Sabbath, will hardly be seen in ther€h from one end of the year to the
other. 3. Had ye any evident to draw of houserat,Iste would seek to have it drawn well and
sure, but many of you never sought to have theestglof heaven made sure. Ye know,
how interruptions of and threatenings to removepileached gospel from you, never troubled
you. That business of the Tender gave a proof,ithya might bruik your ease and the things
of the world, ye cared not what became of the dompe of the liberties of Christ’'s kingdom
among you. Nay we may say, the gospel was neverdes by, never more reproached,
despised, and trod upon, than in the time whereitive, and who lays it to heart? If it were
well tried, there is more pains taken upon feckfessiculars in a week than ye take upon your
souls in a year; and (which may be spoken to tteanghof some) more time taken up in
tippling, drinking, and debauching, than in prayer.any other religious duty. And is not
that an undeniable evidence, that ye make lighthefgospel? “They made light of it,
and went their ways,” &c., saying on the matteneCfar yonder invitation who will, as for
us, we have somewhat else to do.

A 6th ground or cause, though possibly it be notifep is a shifting of convictions and
challenges, a quenching of any begun exerciseeircdinscience. Some of you have been made
sometimes to tremble as Felix did, but ye shifteéind put it off to another time, and went
away to some company or recreation, that so ye tnsgthe it, and drive it out of your
thoughts. Is there any of you, but in sicknessunder some other sad cross, or at a
communion, ye have had your own convictions, chghs, and frights about your soul’s
estate and yet ye have smothered, extinguished pamndhem out again?

A 7th ground or cause (which is as large and coin@ngive as any) is folks
resting and sitting down before they have any sgtalnd to rest upon, taking a counterfeit
work for a real one, like these spoken of in HoBeE6, of whom it’s said, “they return, but
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not to the Most High.” Some attain to a sort ofswlg reformation, and they trow that on
that account they are all well enough, and in gosths with God; and when such are called
to return, they say as these do, in Malachi 3:7hévein shall we return?” they think they
are returned, and that their peace is made alr¢hdy;cannot endure to be bidden believe,
or to lay a new foundation, for they think it'sdaalready — in a word, as Laodicea did, “they
think themselves rich and increased in goods,” wyetr'they are poor, blind, miserable,
wretched and naked,” but they knew not, and savatlesatisfied with themselves as gracious
persons, resting on these and the like groundsl.ast may be they pray, and think
something of that. ZThey think they have faith enough, if they haveistdrical faith. 3.

It may be that they have had some resolutionsfiendf a sort of tenderness, and these they
rest upon. We shall not insist to shew the rottesié these props, but shall only say, it were
in some respect good for many of you, that ye leagmhad the little pieces of profession ye have.
There is a sort of civil, legal, formal, fair-fagimed men and women among us, whose
conversation and communication relishes to nondhamselves; and, speak the Word who
will, they think that they are without the reachibfl must say this sad word, that | think
many of you have as much believing as keeps yom fiaith in Christ; that is, ye have as
much presumption and security as makes you thargenever serious with the Lord to
amend it, and to bring you indeed to believe; st itts a greater difficulty to beat you off
from your rotten grounds, than it is to get youhtigthough both require the omnipotent
power of God. Ye think ye believe always, and ygehao doubt about it, and therefore ye
think ye have faith enough to do your turn. Ah! wheill ye know that security is no faith,
and that there is a great difference betwixt prggion and solid resting by faith on
Christ?

8th. We think that this wrongs many of you, becagesare not among the worst sort, and
others esteem well of you, ye think ye are wellugiio And this makes us, that as to many of
you, we know not whether to be more familar withtcostand at a distance from you, because
ye are ready to rest on so very slender grounds.rbt the commendation of men, but the
commendation of God, that ye should seek mainlgratind yet, if ye think good men
esteem well of you, ye apprehend ye are good enodfis was it that made the
foolish virgins so secure, because the wise toakratained them in their company; and
this is the neckbreak of many, especially when tbel about them, and observe some sin in
others which they abstain from; as if it had beemwugh in Herod, and a sufficient
proof of the reality of his religion, “That he hda¥ohn gladly, and did many things on the
hearing of him.”

A 9th ground is (and it is a very poor one) folkddisg down on the means when they
have them, as if when they have gotten the gospgiwere in no hazard, and could believe when
they list. | make no question, but where the gospebwerfully in any measure preached there
are many more secure and fearless than if theyt imad And it is very probable somewhat of
this is hinted at, in Luke 13:26yhere some are brought in saying to Christ, “Weehav
eaten and drunken in thy presence, and thou haghtan our streets;” who when He
boasts them awdyom Him at the great day, they will in a mannerdig believe that He
is in earnest, and they give this for the reasoit, dhat they have heard Him preach, and
they have run out to the fields after Him. It wg@®od to fear while ye have the Word lest
ye miss the fruit of it; compare to this purposebksvs 3, at the close, with Hebrews 4:1,
and we find this commended to us — “So we seethdlie apostle, “that they could not
enter in because of unbelief; let us therefore feat a promise being left us of entering into
his rest, any of you should seem to come short.’oltiis much, yea, the first step to faith, to
get folks made suitably afraid to miss the fruit dtessing of the ordinances while they have
them; it is good to be afraid, to come to the chum@nd not to get good of the preaching,
or to go and read a chapter of the Bible and nqiradit by it; always to put a difference
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betwixt the ordinance and the blessing of it, antd afraid in the use of the ordinances to miss
the blessing of them.

There may be many other causes, and we would mitastd limit you to these, but sure
these are causes why this gospel profits not. Wy adla these few — 1. There are some that
stumble at the messenger, some at the message;tisonght Christ a friend of publicans
and sinners, and said he had a devil, and so theél t9 John the Baptist. There are
some that can abide neither free nor fair speakamgl, they think it is not the Word, but
the speaker that they offend at; but prejudicesnagéhe carriers of the Word have never
done good, but much ill, and ye would guard agaihstn. 2. Sometimes there is a
stumbling at the spiritual truths of the gospet] arsort of new-fangledness in the hearers of it,
that lasts not; John’s hearers rejoiced in histliffir a season; something of it also was
in Christ’s hearers, but they soon turned the backdim, when He tells them of eating
His flesh and drinking His blood, and, of the nexigsof it, else they could have no life
in them; “This (they say) is a hard saying, who baar it?” If we would consider these
things we might see convincing causes of our litttering, and they might also, through God’s
blessing, be made use of for directions to thrivard if we could once bring you to be single
and serious in hearing, and spiritually thirstymaking use of every sermon and Sabbath for
edification, we had gained a great point of you. [July 1899]

A Sermon.
By Rev. Dawib DICKSON, Minister of Irvine, 1618-42.

“If by any means | might attain unto the resurrentiof the dead. Not as though | had
already attained, either were already perfect:|datiow after, if that | may apprehend that for
which also | am apprehended of Christ Jesus” -ifpiwins 3:11,12.

Ye have heard Paul's cogschange] and quitting of all things to get Christ; andttham
His example, a necessity is laid upon all to dolikes under the pain of not getting Christ.
For if we love anything better than Him, He canbetour God, neither can we look for
any comfort in Him: if there be any idol tane insHbom, pleasure, riches, honour, life — we
shall not get Him. Therefore we must needs lay dalirthings that we may gain Christ.
If He get not the highest room with us, we may ook for any room with Him; for it is
impossible to be sincere, if all idols be not thnosown that would claim His seat. | grant,
there will be great fight ere this be gotten dofoe;all our lusts will be on foot, to set up
some idol in His room. But down must they all, ti@trist may be set on His throne; for
He has not redeemed us from the devil, that thél dawuld get a seat above Him in our
soul; but He must be above all; He must be oughglour wisdom, our riches, our glory, our
life; and if He be not in His room, He will not haa room in us at all. Therefore ye who
would be Christians indeed, | lay a necessity upaun to get Christ the highest room and
chiefest seat in your heart, else ye shall notHpet. And scorn Him not with your sins and
purposes, but let your aiming, industry, and endees/bear witness of it, in lifting up your
hands to His commandments, as well as unto prayer.

Here the apostle shews the way how to behave vessand sets forth to us his own sense of
shortcoming in sanctification, and his aim to hawdetter. He wished for a more near
communion with Christ, more than for all thingsgdor it he shews himself content to be
rid of everything his soul affects, that he mayIféen the fruits of it.

“If by any means | might attain unto this resurrest” — “Here a fruit of his
communion with Christ he would be at. Now, by regation from the dead, is not here
meant the last resurrection at the great day (alb&iill not exclude that;) but by
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resurrection from the dead here, is meant the sasnm Romans 6:5, “If we have been
planted together in the likeness of his death, hedl be also in the likeness of his resurrection.”
There he says, as Christ rose from the dead, sonasshould rise from our dead works and
ways, unto newness of life. So here, by resurnedtmm the dead, is meant complete satisfaction
in newness of life. This is it which Paul here aiatsin quitting his own righteousness, and
taking himself to Christ’s; for he has won to someasure of sanctification. But he would be
farther on to a higher degree of resurrection ftbendeadness of his nature, to the life of
Christ, and complete stature of a Christian manalword, he desires to be a complete
Christian (verse 11). And because the Philippisgering the apostle say, that he wants of
that measure of sanctification that he is striviaog might say with themselves, Would
God we were as far on as he is! therefore he arssthes their thought of him, and tells
them, that he is not so far on in sanctificationheesy trow: for says he, | have not already
attained it as if | were perfect; but | am followirfast on, if | may apprehend that
for which | am apprehended of Christ: that is, V&@dane a grip of Christ, (to see if | can
win to that measure of holiness wherefore he hagped me (verse 12). Then he doubles
[reiterates]the same purpose, and says over again, Thinloraftree, that | am come so far on in
sanctification; for I am not yet won to the markath would be at, but have many
unmortified sins, many tatters and rags of sin @t me, which hold me that | cannot
win forward. Yet | am labouring for it. | count rfohg of anything that | have done, there
is so much yet to be done. | reckon none of bygamés| am reaching to those before me.
| am assaying if | can win to the thing | would d&te and what is not done, | am minting to it.
This is set down in the similitude of a race (verd8,14). Then he bids all honest men be
like-minded, and come on the same way that heiisrgj (verse 15).

1. “If by any means.” — In the former verse, he vgagking further communion with
Christ: here, he is seeking further sanctificatMhereof we learn, that in quitting of our
own righteousness that we may get Christ’'s, we n@yquit a study to sanctification. But
the more we grip Christ’'s righteousness, the maogeshould study to sanctification. But
Satan has put a trick upon many men, that when lieay there is no justification but by
Christ’s righteousness, then say they, My holinesgighteousness will not bring me to
heaven; and so, they run on in the devil's sericewhom | say, If thou be not holy, thou shalt
never win to heaven. Therefore thou must so reneutimat thou also aim at righteousness
or holiness in Christ; for Christ has not bougldgetho be Satan’s servant, and not His. If He
has bought thee to be His servant, wilt thou detlogself to thy own sinful lusts, and so serve
Satan? If He has bought thee from the slavery gpEgvhy dost thou not follow Him into the
Holy Land? Beware lest thou be an unwashen ddigoif be not aiming at sanctification; and
that thou be not deceiving thyself in looking te tlood which thou respectest not.

2. We see, albeit communion with Christ, and thewedge of it be sweet, yet the
sweetness of it alone may not be sought that we nestyupon it, except also we seek for fruit
and virtue out of it to renew us, so as we mayifglour Lord. Do not seek so to repose thy mind
on Christ, as if only ease were to be sought in Himmt so must thou rest in thy
conscience, that thou stir up thyself to draw grases Him, to glorify Him in thy life and
conversation: for as thou gettest life in Him, saishthou labour in His vineyard, and
labour for a new plantation of grace and virtuehitthee. Think not, because thou hast been
at the communion, thou may do as thou likest: uthe contrair, thou must be the more
devoted to God’s service, else thou hast eatendaadken thy own damnation. Herein
stands the difference betwixt true and countegmfession — the counterfeit goes from the
communion as he came; the true aims at holinessedmanation, and is set more carefully
to serve God. If thou hast gotten thy heart devtwigglod’s service, thou may be sure thou could
never have done so, except the Lord had first aedepnd tane thee in His protection. If
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thy heart be consecrate to His service, thou mayteHe is become thy Saviour: if hereafter
thou scunnerghudders with loathing@t Sin, thou hast an evidence of a worthy comnaumtic

3. See the order he keeps. First, he would be atnconion with Christ; and next,
he would be devoted to sanctification, to teachtauseek sanctification in this order:
First, take us to Christ, renouncing our own rightmess; then draw strength from Him, and in
His strength bring forth good fruits, and so beemgead; come to Christ as a fool, a tint
impotent thing that can neither think, say, norathy thing of thyself, and get righteousness
from Christ; then crave new strength from Him ¢loou hast none of thy own), to be holy.
Upon this order stands the contest betwixt GodHisdchildren: they not finding their own
righteousness, they will not take Christ's, andetalew strength, as fellowship, from His
resurrection, sufferings, and death, and so geeptaslay sin; and they know not that all the
righteousness that can be in man before he getsChris but mere hypocrisy and an
outward lustre, when the heart within is rottent Biom once they come to Christ, then
holiness begins at the heart’s roots, by the nemepgiven by Christ. That first righteousness
they would be at, holds aye a man proud; but igisteousness God would have them to
embrace, holds them humble.

4. We see the apostle would be at farther resuoreetfter He is risen; which lets us
see, that there is a first and second resurre@rmhthe first resurrection has a progress of time
and degrees. It is like regeneration, which id stilworking till it be complete; for as the
regenerate are in a great part unregenerate, se thbo are risen to newness of life, are
not enough risen; but Christ is both come in, agtdsyanding at the door, knocking, so that
there are degrees and intervals betwixt the onetlamather. When they rise out of the
grave of sin, death hangs on all the powers ants p@rthe soul: as there is a quick part of
the heart, so also a dead part: at all parts ro&es hangs; not only pieces of the grave-clothes,
but lumps of rottenness hang on, so that therettenness in their words, in their mind, and
endeavours. But the Christian man that is risestiisraxing [stretching] himself, to have the
lumps of rotten flesh shaven off him: he is elengthis heart to Christ; and aye as he comes
up nearer Christ, the clouts and rottenness of gheve fall off; and still he rises
higher and higher, and grows by degrees in rigiitighis head be in heaven — and at the
doorposts of heaven all his filthiness and rottsaree stripped off him. Look then to rise
more and more out of the grave of sin, piece aadepto rise after Christ, and seek of Him
renovation and a new life; and albeit ye find tlwaits of the grave hanging at you, discourage
not, but aim still more and more to be freed ofhthe

“If by any means.” — It seems, that Paul makes astjon in the matter. Was there
any question but that Paul would attain to thisumection? | answer, at first he
knew he would not get all his will, but yet he tdlsaiming at it — albeit he see it hard
to be won to, yet he aims at it. It lets us seat tine difficulty or impossibility of
attaining full regeneration or newness of life white are here, should not discourage us, or
slacken our bensil, but by the contrair, it shauhiimate and encourage us to strive to be at it;
for albeit we attain not perfection at the firs¢f oy aiming at it, we get it in the end; and if
we run fast to be at it, Christ pulls us in His arrand lifts us there at a loup. As that ship
wherein Christ entered, when the disciples haegddibng, was by and by at the shore, so are
we carried to the race; and when we are aimingirgjr rowing, running, Christ helps us a lift,
and pull us up to the shore. Yet it is only thod®ovare running, contending, striving, and
bachling[shuffing as in slip-shod shoen the way, whom he pulls in His arms and setwdod.
Therefore let difficulties stir us up to run forwlarespecially seeing we have such helps and
encouragements. Albeit at the first we cannot attaithe fulness of that we would be at,
yet there is possibility to get it in the end; ahave win not so far on as we would, it
shall make us go farther down in humility, and takketter grip of Christ for justification.
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And so if we miss our purpose, God misses notwign we are more humbled, and grip Christ
better.

“Not as though | had already attained.” — The ppiins hearing Paul speak thus, might
say, Before thou wast a Christian, thou lived bl@s® and now, being turned to Christ, and
having converted millions to Him, thy life seemkelian angel for holiness. To this he
answers, “Not as though | had already attaineeeivere already perfect: but | follow
after, if that | may apprehend that for which alsam apprehended of Christ Jesus.” That
is, | purpose not to sit down and rest me, foramwérd as ye think me; for neither is all done:
neither yet speak | of myself, as a man perfedted;see more before me. Ye see me far on the
way, but | see | must go far farther: ye think Véattained to mickle holiness, but | see far more
to be sought after. It is true, when | was a Pleatid was a man of a blameless life, a man
separated for God’s service; but all these thingsuinted loss for Christ: and when | came to
Christ, | saw | behoved to repent more, and caalyall these things, as a man casts wares out
of a ship, which he cannot brook with safety of lfis. So | am content to quit all both
before and after my coming to Christ, that | may wito His hospital, and bide there to be
helped of my evils; and so, | am not come out & theasure of holiness that ye trow.

1. That he gives this for a reason of his strifeafgreater measure of sanctification, because
he is not perfect, he lets us see, that he wheestmot to mend his hand, and to win to a
greater measure of sanctification, says he is pgréand has attained the prize. How great
evils lurk here, let any man judge. Is it not al fsheme for a lukewarm Laodicean to say, “l am
rich, increased in goods, and have need of nothimp@ same say all those who sit down,
as if they were holy enough. | say to such, Rissna@r thou shalt never win to heaven; for
none will sit down, but the Laodicean, or main ctaufeit. Some will say, What would ye
have me doing? | pray twice a-day; | read two obapevery day; | keep the kirk all the
preaching days. These men have a temper of theirawd draw godliness to their own model,
subordinate it to their own silly minds. They maBed and religion serve them as they like,
and not they Him as He likes, and so are right byipes. If any go beyond their measure,
they call these hypocrites and precisians; andhyf lae below their measure, they are
profane, and themselves only are the honest menthiBy are sitten down in the race; not
like Paul, who will not sit down, till he be at thace-end. If a man in a race should draw
bridle and sit down, shall ever he win the race2h&se is no stay in a race, till one win over
the score, so there is no stay in a Christian maats till he be in at heaven’s door.
Therefore make all to the way, ye who are latet,stan the faster, cry for the wings of faith,
and lift up the hands of your Lord to help you. Who are run a piece of the way, sit not
down; say not, | have done well; but still mendnjoand, else ye will tine the race and reward;
and shame and confusion of face, black burning sr&rall come on you, for minting to go to
heaven, and then sitting down in the way.

2. As a man would prove himself to be far from threde, hypocrisy, and false deceit,
so he must labour to make it known, by his studg andeavour to purge his mind from
daffing [recklessness]and his life from rottenness; for it is the mafkan honest man ever to
mend his hand, to grow up piece and piece, andetatitl unsatisfied with himself. As
contentment with a measure is a mark of hypocng) lakewarmness, so, discontentment
with their case joined with an endeavour to moreyes uprightness; for that which is sown
will still grow. As thou would be approven for salinstand never till thou be at Christ; for
if thou stand, thou dost that the apostle durstdootlf thou wilt sit down, or be perfect, thou
sayest thou art perfect, and castest down allltastidone.

“But | follow after.” — He proves, that he conceitst of himself as already perfect, by his
diligence to amend his pace, to shew us we shaolgdtmat foul conceit of being perfect, and
prove it by mending our pace, and striving to varperfection. This following after, is a word
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borrowed from a chace, wherein the man still sesferle him the thing he is chacing, and
still follows on it, and is still ready to grip ignd yet still it is running before him out of
his grips. The comparison lets us see that Godosislout holiness in our sight, that he
makes us to follow after it, and still it is out@rfips, in the fulness of it, yet still so nearttha
it is within sight, and ready to be gripped. Chsstl runs before us, and holds out to us
the crown of holiness and happiness, and bids ms&nd have it; and when we see we
must either run at it, or else not win into heawen, follow on still. And so, He trains us
into heaven, holding out before us all the way tlich He will give us in the end. Here,
the wisdom of our Lord, that He is our forerunnerthe race, and holds out in our sight the
pearl we would fain be in grips with, and the prihat we would fain have, that we may
run and get it. When ye see it, and cannot wirt,tsmake not a claitgnatch]to it, a faird
[bustle] only to be at it, and then leave it there; bull $dllow on, for it will fly no farther
than heaven’s door, and there thou shalt not ntisSay not, What wot | if God has
ordained it for me? What if He has ordained it foze? — let the onehat stand for the
other. Never reason so, but go thy way, and dowhath is clearly commanded; then thou
may be sure, thou shalt not miss the thing promisdChrist says, “Those whom the
Father has given me, will come to me; and those wdroe to me, | will not cast out.”
Therefore come thou to Christ, and fly from unhe8s, so shall thou be made to know
that God has purposed to call thee to a crown.eSéaings belong to the Lord, revealed
things to thee.

“That | may apprehend that for which | am appreteghtl This lets us see, that no man
sets himself to the course of sanctification; hattwe are gripped by Christ, before we can
grip Him, or aim to grip sanctification through Hirand that whom Christ has gripped to
draw to salvation, that man will grip Christ to wim sanctification. Wouldst thou know if
Christ has gripped thee to salvation? Thou shaikit by this — if thou be gripping Him for
sanctification. If thou had rather be at holingegn any thing, not caring what thou lose or
gain if thou win to holiness, then, be sure thati€lnas gripped thee to salvation. Therefore
from this gather strength to look unto Christ, ifathou be set to have all known sin purged
out, Christ has tane a grip of thee. As Paul wast fapprehended, and then seeks to
apprehend, so art thou. Christ has gripped andlltivee first, for all the work begins upon
His side.

“For which | am apprehended.” — One of the end€bfist’'s apprehending of Paul,
was to make him a holy man, and to give him lifermdl: and it lets us see, that one of the
ends wherefore Christ grips us, and calls us frackediness and vileness, is to make us holy.
This serves to strengthen thee who aimest at Issliddbeit thou, for weakness, cannot win
to thy purpose, yet Christ shall not fail in Hisrpase; for having gripped thee for that end,
He will not shed with His grip, till He have madeet holy, and caused thee to grip Him.
Here is an encouragement to labour and not torlditbrist and thou shall not come short of
his aim.

Christ’s aim and Paul’s aim are one, for both ehthaim to make him a vessel of honour. It
lets us see that Christ’'s aiming about us, shoaldlr aim also. Aims Christ at this — to
have us strong in the faith, to encourage us agdmsbting, to give us victory over foes, joy
in crosses? — wherever He looks, look we.

“Already made perfect.” — He changes the similituafeapprehending in a race, to a
proper speech; and the active word in attainingchanged into a passive of being
perfected, lest he should seem to take the gldnymself. It lets us see, that we are so employed
in this work, as that there is another’s hand tddmked to from whom the strength is
gotten. We are so workers, as we are also wroymgitt; we so run in the race, that we are also
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carried, that we may not glory in our own strengibr, lean unto it, but may give glory to God
in all that is done.

Verse 13:Brethren, | count not myself to have apprehendedHere he expounds the
similitude of a race in more clear words; and bseaihe Philippians would hardly believe
that he is come so far short of his purpose aay® therefore he says, “Brethren, | count not
myself to have apprehended.” As if he said, Keeptwthoughts ye will of me, yet | have
no such thoughts of myself, that | am so far fod\as ye think. While he calls them Brethren,
he ranks or matches himself with them, albeit tveye behind him; whereby he shews his
humility. It tells us that true Christians assaeisitemselves to all who seek God. A truly holy
man is humble, according to the measure of holiress aye the holier the humbler: as he
grows up in holiness, so he grows down in humditgl conceit of himself.

“I count not myself.” — There is a token of his hilitg. Whatever estimation others
have of him, he labours to keep a true estimationiraself. It lets us see, that a truly godly
man will be loath to foster any other body’s cohoéihim, as if he were that which he is not.
The proud man has clear evidence of hypocrisythrihumble man, let others commend him
as they will, he thinks the less of himself. Therefthe same apostle (2 Corinthians 11) is
loath to bring out his revelations, lest any shduidk of him above that they see or hear
of him. That foolish conceit that others have déige measure of holiness in some of the
godly, the godly have no will of it, lest, if themperfections kythe, they discourage those who
counted so highly of them. As for those who thirdrse of themselves than others, they have a
token of greater holiness, and a greater measuighgfwhich discovers their filthiness; for the
nearer they draw unto God, they will see themsetiiesmore vile. Therefore Isaiah says,
“Woe is me! | am a man of polluted lips.” 1. Takear a mark of the augmentation of thy
light, because the further thou be on in the wayd aearer God, thou seest more of thy
own mischief to abase thee. 2. Foster nobody’satrtbat would think more of thee than
is meet. 3. And if thou cannot mend other folksosats of thee, but they will esteem of thee, yet
have a low conceit of thyself; so shall not the@neeit hurt thee. This serves to keep men from
being puffed up, and to teach them to walk circuecsly in their eyes, and abstain from all
appearance of evil. When they think how short wiagytare come on in godliness, then
all the commendation that can be given them, il puff them up. What makes many a
one walk on a while in the way, and then their besle tripped up, and they fall by, but
because they have an overweening conceit of theessdlheir rottenness, which inwardly
stank before, breaks out like a boil. While tivegre low in their own estimation, and still
battling with their own evil nature within them ethvorld about would be less cumbered with
it. The more pains in secret, the less shall breatk for those who deal with the root of
sin, cannot but mar the branches of it.

“I count not myself to have apprehended.” — Befanehis words, he glances at the
similitude ofa race, while he was speaking of appnding, attaining, and following; but here
he evidently sets forth the similitude, and letses, that he is running a race. Therefore, in
the similitude we learn, 1. That the Christian nsalife is like a race; whether he sit or
stand, he is still running the race. The lengthhef way of the race is the man’s lifetime; the
actions and passages of a man’s life are the etephe race; our high calling is our starting and
on-holding in the race; the prize we run for, idiless and eternal blessedness. It is called a
race, not for foolhardiness or hastiness, but flggethce, circumspectness, so contriving of all
things, that one thing hinder not another. It ifedaa race, because we may not sit down in it
all our lifetime. There is one that starts the raeeen God, who call and starts all the
runners by the voice of His Word: He goes on besiiéen in the race, and exhorts them to
run this or that way, as may best further themhm tace; whiles He bids them mend their
pace; and if they fall behind, He encourages, &®iad that stirs up one whom He would
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fain have winning the race. So God cries, “Run, amidren; run, and get heaven and
happiness!” Every direction from the Word is ana@magement in the race. In a race there
are witnesses who look on: so here, God, angels, nwvils, are witnesses, but God is the
chief witness or judge. Run this race; sit not dpowm as in the sight of God. Remember
that every action or word is a step of this racerds spoken to edification are steps;
words of thy calling levelled at the mark are sidpsa man may speak of worldly purposes,
but with a heavenly mind, and do worldly actiorainl levelled by a spiritual rule. Therefore
it is said, “Whether ye eat or drink, do all to tjlery of God.” Albeit God ordains to run this
Christian race, yet He ordains no man to cast amaycalling; the ploughman to quit his
plough, the servant his service, or the tradesmarirade; but every man continue in his
calling, and yet run on, holding his eye on theknfar every point of a man’s service done
as service to God, shall promote him in his race.

What is Paul’s behaviour in this race? “One thingo.” — Being sensible of short
remaining in the race, he sets himself to this thmeg; he takes not many turns in hand, or if
he did, he put them into this one thing: he laidd@asall that might hinder or divert him
from this one thing; whereby he teaches us to Egeaevery weight that presses down. The
care of lawful business, in as far as it draws fi@od, cast thou away the care, but do the
business. In loss or gain, labour to further irstbne thing, and be sure, tine what thou
wilt, thou shalt get eternal life, and then, whasést thou? Cast away lumpish sorrow in
common business; straight all things to the rulthefWord; and let all the points of thy calling
and work be done, as parts of that one necessary th

“Forgetting the things that are behind.” — Thisaisother point of his behaviour in the
race. Had he many faults which he behoved to remneenfbr his encouragement to do
more? He forgot things that were past, in the esiiom of them; he conceived nothing of
them, and forgot all things which might teagi€ay, impedelnim in the way. It is true, thoughts
of things done were encouragements, and thingaifefone were whips to drive and chase
him forward, and so these teagle him not: he foafjdhings that might slack his swiftness, or
hinder him in the race; or he forgot things behasla runner of the race looks not how much of
the race is to be run. Even so should we do, —etaifyngs past that would teagle us. Look
not how many things we have overcome, but how me@yave to overcome; not how many
good works are done, but how short we are coméaif we should; what time we have
to spend, that we may spend it well.

3. “Reaching forth to the things that are before A third point is, he looks before
him, how far he had to run; what sins there weranrtify, what he wanted of full
sanctification and conformity to Christ. So showfel do. Look what we want, follow to, and
get that. We have little daylight, and a long joayn- run fast! If ye have much pride and
vanity to mortify, set yourselves to do it. Saymuust have this sin dead; this cankered
nature borne down, that it break not out before ;ntkan | must have it slain within,
murdered in the hole, and my canker turned intokmess. So chase every sin to the root,
and hold it out.

4. “| press toward the mark.” — A fourth point aktbehaviour in the race is, he bended
all his forces, stretched out himself like a maattls running, having his head before his
feet, looking forward to the way; that is, he enypld all his wit and pains in well-doing; set
himself with might and main to overtake every galdly. So should we do, — strive with our
whole heart, soul, strength, and mind, to do thteeduequired.

5. “On to the mark.” — As he held his eye on therkpdollowing all the rules
of the race, so should we do.

6. “For the prize of the high calling.” — He heldsheye on the prize for his
encouragement: as a man in a race runs becauke gbld, and the honour that is gotten at
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the score; when he looks at these, it serves hirma fair of spurs. So when we look to the prize,
or vantage that is to be had at the end of ourd@ihn race, we will care nothing for
many grieved hearts, crosses, troubles, in theotape race; for all these further us. This
reproves those who clog themselves so with thedwttrat they cannot run this race; therefore,
God many times pulls off such clogs from the bawfislis own, that they may run the faster.
He holds riches, respect of friends, and the thimigghis world from them; and if, instead
of these, He gives them sore hearts, disgracesytygoby these He is only helping them a lift,
that they may run the faster. Albeit these thiage the flesh off them, yet this makes them the
lighter for the race, and speeds them to the end of

7. The prize he runs for is glory and immortalitye perfection of his soul and body in
joy and glory incomprehensible, and being with Godever; for when his flesh shall be
perfected, it shall be like the glorious body ofri€th then shall sin, sorrow, pain, grief, be done
away, and instead of these, eternal joy. What wexkhen of pain, loss, disgrace, seeing eternal
pleasure, durable riches, and a crown of glory aehid?

8. “Of the high calling of God.” — He held his dalyj to the work in high estimation,
for his caller was the high God. He has his dlsifn and linyeltwine, packthreadfor sewing of
leather, for he was a maker of tents, to teaclo utour worldly calling, in packing it all up
in our Christian calling.

“In Christ Jesus.” — He eiks this as the back-watrr&le has told of a race, and all
the parts of it how it should be run; but here dist that all must be done in Christ. Christ
is all his confidence. To get the race run, he $akienself to Christ, to get all made possible
and easy. So should we do, that we may run thewadle and to get it easy and possible,
take ourselves to Christ to help us, for He iswag, the truth, and the life. We must run
all the race upon His ground; He is the new andlihi@g way — the living way that
makes dead runners grow quick, and tired men greshf so that all the runners are carried
by coach to the race-end. And when we know thatsOmust cause us run at the race, the
knowing of this makes us draw strength and coufiagye Christ, to draw on and run still,
till we come to the end. If we be hungry or faintthe race, He is bread of life to refresh;
He is the truth to direct; the life to hold in olife, till the race be run; He is also our
guide and forerunner; the prize we run for; ourfavass, our strength, and perfection. For
when we run on a while, as a young child that rawwieen his father bears him by the
shoulders, he only pats and stirs with his feet,His father bears the weight of him, —
and when he comes to a mire, he only bids the ¢bilg, but yet it is the father’s strength
that carries him over the mire — even so Christiearalong all His children in the
Christian race; and when they come to the last stejeath, He having them in His arms,
lifts them over death, and sets them safe into éreaVherefore take courage, and be not
dashed nor driven from Christ’'s back. Let your hsir@rriage tell, that ye have been at His
banquet: express the virtues of Christ in a h@dyifiso be. Then, as ye were ranked yesterday at
his table, so shall ye be ranked in heaven, witlhahAdm, Isaac, and Jacob. Whatever task
God’s Word has laid upon you, make use of Christ, He shall do all your turn; else how
should bond-slaves to Satan get this race run, Mveot that Christ supplies all enlack, lifts over
all impediments, carries them to the race-end, s&td them in heaven Himself? God write

these things in our hearts. Amen.
[August 1899]
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A Sermon
By the late Rev. John Love, D.D., Glasgow.

“Then Jesus turned, and saw them following, antth saito them, What seek ye?” — Jdh8&8.

My brethren, there was a time, when, with respecthe objective display of Divine
glory, it might be truly said, that earth was rictigan heaven. When Jesus was visibly in this
world, it contained a more precious treasure, thiaa to be found in the highest heaven. His
obedience and sufferings far out-shone all théidgomdy of the collected hosts above. In them,
God was glorified by the noblest exertions of meneatures. But here, the Infinite Godhead
itself gave dignity to the obedience which was perfed, and value to the sufferings which
were endured. | wonder not, therefore, to heahefftequent descent of angels. It became
them, to pay homage to that Godhead which now apdeaysteriously in the form of a
fellow-subject. But | wonder at the stupidity — thvital stupidity of my fellow sinners. Why
did not the attraction of the descending Godheadage all the regions this globe? Why did
not the courts of princes — the schools of philbsop — the cities of the civilized, and the
wilds of the savage tribes of men — pour in, to tten glorified land of Judea, millions of
adoring, supplicating spectators, — while Immartabernacled on earth? Ah! surely it was
gross darkness, which now covered the earth, alddnenkind in it’s chains.

But that power, which could have converted all madkdid not lie entirely asleep.
Amidst numberless visible miracles, Jesus sectryy some souls to Himself, as the first-
fruits of that vast harvest, which should follove tbtomplete offering-up of His sacrifice. To
condemn the general stupor, some few stragglingmshegan, at the very entry of His public
ministry, to know the Great Shepherd. The versequimg the text informs us of two
persons, who were moved by the testimonies of ibbnBaptist their former teacher, to
inquire into the character of Jesus. The Savioualvmot overlook their silent reverential
attention to His person; yet, amidst general neglée was not to be deceived with the mere
appearance of respect. This first opening of His,lin His dealing with men, consequent to
His entrance on His public ministry by the baptisfnJohn, (for these are, in order of time,
the first words belonging to His public ministryhieh the sacred historians have recorded,)
this first opening of the Redeemer’s lips, in tiarmacter of a public teacher, conveys much
important instruction. For this short address, “Wkeek ye?” is expressive at once of the
grace and of the wisdom of Jesus; — of His graisplaled in His anticipating the desires of
these two persons, whom modesty and reverencedrhsltbnce; — of His wisdom, in calling
them to account, as to the inducements and desitpeio apparent respect and attention.

On this short question, considered in this lighéh&ll ground the practical truth, which,
with a view to your important prospect of appearigfore the Lord at His table, | shall, in
the present discourse, illustrate, —
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Namely, That every person who attends on gospehamndes should consider the Lord
Jesus Christ as appearing therein, to inquirethtadesign and motives of his attendance, or,
as saying to himself in particular, “What seekbsut?”

This, my brethren, is the object of my addressiog &t this time, — to impress you with a
sense of the Redeemer’s presence in His ordinaandsof His solemn observation of your
intentions, wishes, and pursuits, while you treasl ¢burts. If, by the blessing of God, | am
successful in this endeavour, it will have a hapyljpence to rouse your souls, into a frame
of spirit suited to the awful and sweet mysteriethe Lord’s Supper.

For this purpose, | ask your serious attentiormése two things,

First, The character of the Lord Jesus Christ, as teatgrxamining Inquirer,
or Searcher, into the desires and designs of meo,appear in the sanctuary.

SecongdWhat are those approved desires and designshwingy, with safety
and confidence, be avowed before Him?

l. In the first place, my dear brethren, | musempt to represent to your minds the
character of Jesus Christ, as searching into teeedeand designs of men, who appear in the
sanctuary.

Do any of you begin to tremble at the first glanf¢his subject? | am glad of it: | wish to
tremble with you, and to be under such impressiaaghose felt by the prophet, who spake
thus, “When | heard, my belly trembled; my lips\gred at the voice; rottenness entered into
my bones, and | trembled in myself, that | migtdtrie the day of trouble.” | wish to partake
with the beloved disciple in those solemn idea€lofist, which filled his mind, when, at the
sight of his glorified Master, he “fell at his feat dead.” Were it so with us, — soon, my
brethren, should we feel His right hand of lovedlaipon us, and that reviving sound
penetrating our souls, “Fear not.”

The view of the Redeemer’s character, which wenase to take, is of a complex nature;
suited both to alarm and to comfort. But that thteseors, and these consolations, may have
sufficient energy, it is necessary,

1. That we realize the presence of Jesus, and dbé¢hol as walking in the midst of the
golden candlesticks.

We must realize the presence of the Godhead ofJasd we must realize the presence
of His human nature. How shall this be done? ByhfaLamentable, indeed, is that
insensibility of the presence and glory of Jehowato, which our apostacy hath sunk us, and
in which we naturally live at ease. From this hagi pit, our souls climb up by slow
gradations. By little and little, a sense of thed@ead, and consequently of the Godhead of
Jesus, takes possession of our minds. We acqtieer@generation, a kind of new faculty, or
habit, “to see him who is invisible, to set the d.dsefore us.” Let this faculty now be
exercised; let the Godhead, in the person of Jesusow before our eyes.

In visions of old, in the ancient temple, there veadrightness — a visible, luminous
splendour — produced by Divine power, and emblerabtf Divine glory. When the high-
priest entered the most holy place, he there mew#dfear, and durst hardly turn his eyes
towards the resplendent lustre which shone abaendrcy-seat, lest a rash look should have
been followed with instant death. At length, theeinse ascending, formed an interposing
cloud, which softened the brightness, and renditeterable to a mortal eye.
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What, my friends, if the Second Person in the Tyimere now, in this place, to create
such a symbol of His presence, and you were toisélee higher parts of this house, kindling
at once, a brightness superior to the combinedanagti of millions of the noblest precious
stones, though shone upon by a seven-fold ligkte@tun — should we not shut our eyes, and
drop upon our faces, adoring, fearing the presesd2@ut is He now less really present?
And shall not death soon transmit us to the sidlibkens of His majesty, far surpassing the
present feeble ideas of our minds? What is thagngisd, spiritual splendour of Deity, the
glory of which is the ultimate end of the creatitime overflowing of which is an immense
ocean of goodness, in zeal for which God is a cmisy fire? What is that, which angels
contemplate with joy, from which devils shrink baeith constant horror? This fulness of
incommunicable glory belongs to Jesus, the Sorhefliving God: and it imparts vivid
majesty to those eyes of Divine Omniscience, whiehbent upon you, when you come near
in these ordinances. “These things, saith the $&vod, who hath His eyes as a flame of fire.
| know thy works, — all the churches shall knowgttham He, which searcheth the reins and
the hearts.”

Let us, my brethren, form a grander suppositiom tinat mentioned a little ago. What, if
the skies were to cleave asunder, and, amidstirrueedf seraphs, made visible in human
forms, you should see hovering above us, the veny @hrist Jesus, displaying, through His
glorified form, gestures, and countenance, the @adhdwelling in Him? With what spirit
would you submit yourselves to His piercing eyedtat/would be your thoughts, were you
to hear Him commanding His attendants to strikeallslead at the end of this evening
service, and to convey each one of us to the pdédgey or of sorrow, according to His
judgment of our present dispositions and charadieiy is the person, whose fear, in such
circumstances, would be conquered by hope, by, flajtthonging desire!

Our circumstances, my brethren — our ordinary arstances, in the worship of God, are
in some respects not materially different from witaty would be, on such a supposition as |
have made.

We worship before the eyes of Jesus as God, —é#fereyes of Jesus as man. Some one
will, perhaps, say, “How do you make good this kagpression? We believe that Jesus, in
His Godhead, is present; but how are we beforehdiman eyes?” | answer, that though the
humanity of the Mediator is, in respect of placa;, femoved from us, yet, in respect of
knowledge, in respect of purity, in respect of lothee human nature of Immanuel is near, —
exceeding near us. For, by the union of His Divamel human natures, what He knows, as
God, of things transacted on earth, is, with ingd#aapidity, transmitted to His human soul
in heaven. And hence, His human nature is emplaged#iiis acts of intercession, and
dominion, suitably to the advancing series of eveas though it were on earth a present
witness of these events; therefore, no sooner @atbrshipper stand forth, than it is known
to Jesus, even as man, in heaven. This, my bretisrarwonderful fact; and it is important to
keep us in awe, for the holiness of the human eattiChrist is more easily apprehended by
us, and is as a ladder, whereby we climb up toDsne purity. So is it also as to His
compassion and faithfulness; for which reason jukefaith of this fact is highly important
for the encouragement of us miserable sinners.

Have you endeavoured, my brethren, to enter riginty spiritually into these sentiments,
and is Jesus before your eyes? Then, my work isstlaone. It will impress you deeply, to
consider,

2. That Jesus sees, discerns, and abhors insypdenpienitence, unbelief, where these
prevail, and yet,
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3. While He sees and abhors these things, yet ldkeaiged with the accomplishment of
the purpose of free mercy, as to the quickeninghafy such souls: it is His work to create
sincerity where He finds none; and,

4. He observes, with most compassionate and fatiraerness, the desires and longings
of true faith and repentance, from the first dawrwh grace to its consummation.

Let us think of some instances of these things,ciwhin the days of His flesh, He
exhibited as a sample or specimen of what He wdaloh His exalted state.

There came one running and kneeled to Him, anddadka, “Good Master, what shall |
do that | may inherit eternal life?” Here was a fgppearance. But Jesus searched this young
man’s heart; and He found there, two deadly disemsecretly reigning; that of self-
confidence, and of worldly-mindedness. To make vi@ythorough conviction, the wise
Saviour aimed a stroke at this particular idol. B young man could not endure so severe a
lancing. He kept hold of his beloved riches, —g@@mvith Christ — and, so far as appears, lost
his soul. Perhaps he lived some years to enjogdtete. But if he died in the same mind, he
has already paid for his worldly, Christless cont€pabove seventeen centuries of desperate
horror and anguish. “How hardly shall they thatdaches enter into the kingdom of God? It
is easier for a camel to go through the eye ofediee than for a rich man to enter into the
kingdom of God.”

Nicodemus came skulking in the night, to meet wiéisus, and thought himself a very
upright sort of character, when he paid the Rededirs Socinian kind of compliment,
“Rabbi, we know that thou art a teacher come fromad .GJesus saw through his disguise, but
there was a secret purpose of love towards himoddimus, amidst many stupid cavillings,
was instructed in the doctrine of regeneration @udmption; and at length came forward to
confess Christ before men, when others deserted Him

Behold the glorious narration on the next page! eerude behaviour of the lewd,
hypocritical woman of Samaria! Mark with wonder theadual softening, illumination,
conviction, and deliverance of this once miseraael! How do the shades of darkness and
the beams of light struggle with each other! Atgin) the captive is released; | think | hear
her crying out to the men of the city, with a swamgetfulness of modesty, “Come, see a
man which told me all things that ever | did; ig tias the Christ?”

But who is this outcast, oppressed mourner? Heliscmery loud and piercing; for her
distress is great: a monster of hell has seizethélerved child. But it is well that she now has
the sight of the mighty Deliverer. He knows her,ampd feels it melting His heart. But He
must hide this for a season from her. She musttfeeeight of her burden. She must sink
lower and lower in humiliation. Her faith must bebe silence and frowns of her adorable
Saviour. But her faith cannot fail: her deliverantastens, and it bursts in upon her with
accumulated sweetness in those approving wordsyé@®an, great is thy faith; be it unto
thee even as thou wilt.”

My brethren, these and similar examples teach eiptbcedure of the blessed Mediator,
now in His kingdom, while He searches out the @ssiand designs of those who come nigh
Him; and says to each one of them, “What seekest?hFor, “Jesus Christ is the same
yesterday, to-day, and for ever.”

Let us now consider, as we proposed,
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Il. In the second place, What are those approvetteteand designs, which may with
safety and confidence be avowed before the grededeer.

My brethren, | beseech you, as you value your as@rg salvation, bring your minds
close to this part of the subject. Consider yowayprs. Search out the innermost desires of
your hearts. It is my duty to set before you, fritva Scriptures, the nature of such desires and
designs as shall be acceptable in the eyes of Himwhom we have to do. It is your duty to
make an impartial application to your own consce&nand to try the nature and quality of
the chief breathings of your own souls. Let us meach and hear for eternity; let us hold
fast nothing which will be swept away by the lightajesty, and terrors of the Redeemer’s
second coming. “O thou Spirit of truth, save merfrdaubing with untempered mortar!”

| hear some one saying, “Alas! alas! | need notitgydesires and prayers. | already know
them to be those of the wicked, which are an abatiun to the Lord. For my heart is dead
as a stone. | have no relish for the things of &hHow can | hope for that salvation, which |
cannot so much as heatrtily desire? Pride and eronityne side, and on the other side carnal
worldly lusts, overpower and imprison my soul; amthjch fastens all my miseries upon me,
| have no view of the Redeemer, | have no faitkliim, | can hardly historically believe that
there is a Christ or a God.”

Is this the situation of any person now presers&ylto that person, in the name of Christ,
Thou art not far from the “kingdom of God:” But &keed lest these convictions miscarry. |
say not that they are conversion. | will admittallbe true, that thou allegest against thyself.
Thou art yet an unconverted person; and consequeait no spiritual desires of a right kind,
no faith, no heart or ability to come to the RedeenThough the gospel invitation is
addressed to thee, thy corrupted nature preveegsftbm improvement. Thou canst no more
believe or repent, by thy own strength, than createorld. And though thou shouldst pray
ever so much, with an unbelieving and impeniterdartygghe Lord is not obliged by any
promise to regard thy prayers, or to give thee edimg grace. | admit all this. What counsel
shall | then give? Shall | say, Since thou candtpray in faith and in sincerity of heart,
therefore thou mayest let it alone? God forbid. lthd say so, | should be the mouth, not of
the merciful Saviour, but of Satan the destroyesails. | say then, pray and strive as thou
canst. Look as thou canst to Jesus Christ, antiocHim, “Lord, | cannot believe in thee, |
cannot desire thee aright, but thou canst credte ifame. What a wonder will it be, if ever
my stubborn heart opens to thee? Lord, performilueider, for the glory of thy power and
mercy.” Hold on in this way, and, though | dare maty, that this is saving faith, and
infallibly connected with salvation; yet | will sathat, continuing in this way, thou art likely
to become a subject of converting grace. For, leesttie general call to the unconverted,
there are promises of drawing, converting graced taough no man, while unconverted, can
warrantably conclude with certainty that he shalldonverted; yet, he who groans under the
power of Satan, and perseveres in seeking for ¢eimre looks like one whom the Lord
designs to deliver. And, therefore, | say againntiome, in spite of delays and
discouragements, to pray and to strive for faitth @anversion. Meditate much on the Gospel
call, and on the promises of converting grace, emaksider the contents of the following
passage of Scripture. “I have surely heard Ephra@moaning himself thus, Thou hast
chastised me, and | was chastised, as a bulloacuaeomed to the yoke: turn thou me, and |
shall be turned, for thou art the Lord my God. 8yrafter that | was turned, | repented; and
after | was instructed, | smote upon my thigh: Iswveshamed, yea, even confounded. — Is
Ephraim my dear son? is he a pleasant child? myelsoare troubled for him; | will surely
have mercy upon him, saith the Lord” (Jeremiah 82Q).
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| have enlarged, my brethren, upon this situatibmond, because it is of the utmost
consequence, that the passages between the stateuoé and the state of grace be kept
clear.

| shall now deal with those who, having seen theassing gulf between nature and
grace, have got over it. Let me briefly trace aune of the chief of their spiritual, approved
desires.

When a poor sinner hath been waiting upon God &mverting grace in the manner
already described, there is a particular momengnathe regenerating Spirit descends into
the soul, causing it to pass from death to lifeay, the thorough change is produced in one
important moment. For there is no middle state betwspiritual death and life. But, as to the
effects of the change, and it's being made manitette regenerate person, there is room for
great variety: there is variety also, in the marwfehe progressive advancement of the work
of grace. | shall, however, endeavour to mark outes of the chief operations of spiritual and
accepted desire in renewed souls.

Sometimes, — when the Spirit of life begins to breaon the soul, and afterwards, in the
course of the spiritual life, — there is felt iretboul a strange confusion and complication of
distress; and a painful indistinctness in its viesfsChrist and salvation. Yet, there is in
general a new sense of a helpless, undone staggpdrson cannot, indeed, distinctly reckon
up in order his miseries, or tell what the salvatis, which he is pursuing after; yet he is
compelled, by a kind of irresistible impulse, tdl tamself over, with all his complicated
burdens, on Jesus Christ, for a kind of unknowreragéage of deliverances, leaving it with
Him to find out and unravel his perplexities, andapply to each of them it's proper remedy.
Such a person’s exercises will often be very silerpressed in looks and groans, or, in short,
broken expressions like that of Hezekiah, “O Ldréyn oppressed; undertake for me:” or
that of the poor woman, “Lord help me:” or thatldvid, “Save me, O God, for the waters
are come in unto my soul.” Will Jesus Christ rejsoch confused addresses? No, my
brethren; the heart, truly touched with grace,nseacellent orator in His ears, though the
tongue should falter, and cleave to the roof ofrtteaith. “Hide not thine ear,” says Jeremiah,
“at my breathing.” In such situations, the evidenoé special grace appear in such things as
the following; — a new calm, stillness, and acqteese of the soul in the sentence of
condemnation, instead of sullenness or murmuringew leaning upon the Lord, and a
refusing to let Him go; a new breaking of the heartunextinguishable desires and longings
after Christ.

| would to God, my brethren, that none of us wera iworse exercise of soul than this,
though there are more comfortable situations ofivel to be attained in the due order.

Sometimes, the faith and desires of the soul aree rdwectly fixed on Jesus Christ as
“the light of the world;” and the cry of the heastlike that of the blind men, who applied to
Him that they might receive their sight.

And when, in answer to such cries, the shadeswdinth darkness are removed, and the
face of God’s throne is uncovered; when the inWsiking shines forth in His boundless
majesty, and the malignant nature of sin is digdpsvhen the vast expanse of the horrid
deep of eternity opens to view, and hell, beconmaked, flashes horror upon the conscience;
then, the desires of the soul are expressly poitaedrds the sacrifice of Jesus, the expiation
of sin by His blood, and the justification of thailfy soul before the awful Judge. Shall the
soul, thus coming to the High Priest of the chutmh cast out? Will the holy Lamb of God
say, Depart thou worker of iniquity? No, verily. hall say, “Welcome, thou trembling
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criminal. See what | suffered for such as thee; f@ahee in particular. | repent not of those

agonies of body and soul: were it necessary, | dgol back again to the cross for thee. Be
of good cheer, thy sins are forgiven; thy pardosealed in heaven; thou art safe; thy safety,
thy transporting joy, makes me amends for all mngad see the travail of my soul, and am

satisfied.”

And now, the doors of the banqueting house fly opewl the banner of triumphant love
is unfurled. The believing, wondering soul is melt®ith holy desires, which are poured
forth with boldness and vehemence, like that of hiho said, “I will not let thee go, except
thou bless me.” What is the subject of these deBiwll that the busy soul can collect
together respecting time and eternity. The lov&ofl cries out, “I beseech thee, show me
thy glory;” “Stay me with flagons, comfort me withpples.” The sense of inveterate
corruption exclaims, “Deliver me from the body dfis death.” Sometimes, the soul,
conscious of infinite obligation, longs for high@owers of praise and gratitude; and
sometimes, nobly forgetting the concerns of setiurp herself forth in disinterested,
passionate longings for the glorification of thedGx glory. Sometimes the little concerns of
time, and then the vast prospects of eternity —etiones the care of particular souls, and then
the extended interests of the tribes and genemsatddrmankind, — furnish the materials of
supplication: in these seasons, the adored Loveowis imparts a kind of sovereignty to the
humble supplicant, and yields Himself and His toeas to the importunities of faith, saying,
“Thou hast ravished my heart, — turn away thineséy@m me, for they have overcome me.”

Thus far | have illustrated the second part ofghieject. If, my brethren, you understand
and relish these truths, there will be little odoasfor my enlarging on the application of
them.

APPLICATION.

The whole of what hath now been spoken, may becdeitl together, to give force to the
three following conclusions:

1. Dreadful shall be their condition, who, in themgd issue of things, shall be found to
have missed the right aim, in their attendance o#snB ordinances! O my soul, enter thou
not into the secret of the dead formalist, the-seiffident legalist, or the more subtle,
seemingly evangelical hypocrite. May none of you, Ionethren, feel those horrors which
shall hereafter confound multitudes of sinners, hmyuacious, but then speechless; when the
Judge of quick and dead shall, by the flames ofddiwing, bear home upon them the sense
of such declarations as the following: “What haitistu to do to declare my statutes, or that
thou shouldest take my covenant in thy mouth? geiou hatedst instruction, and castedst
my words behind thee, — thou thoughtest that | altgyether such a one as thyself, but | will
reprove thee, and set them in order before thies;eyHe that killeth an ox is as if he slew a
man; he that sacrificeth a lamb, as if he cut afbg’s neck; he that burneth incense, as if he
blessed an idol; yea, they have chosen their owyswand their soul delighteth in their
abominations;” “He that heareth my sayings and lddbem not, shall be likened unto a
foolish man, which built his house upon the samdj the rain descended, and the floods
came, and the winds blew, and beat upon that hanskit fell, and great was the fall of it.”

2. Great shall be the final felicity of those, tleading desires and designs of whose
hearts, are found to have harmonized with the h&fadiesus the Prince of Glory. He will
fulfil and exceed all their wishes: “He will do,hfoughout eternity, “exceeding abundantly
above all that they ask or think.”
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3. Glorious is the procedure and character of Jesusoth parts of this work, in tracing
out the intricacies of the hearts of men; in cregtiapproving, and honouring that which is
precious, in discovering, rejecting, and separaingdishonour, that which is vile.

“His fan is in his hand, and he will thoroughly garhis floor, and will gather the wheat
into the garner, but the chaff he shall burn uphwihquenchable fire.” To Him be glory

everlasting. Amen.
[September 1899]
[The above sermon was published as Discourse dted Hoxton April 1790]

A Sermon.

By the Rev. 8MUEL RUTHERFORD
(Taken from his treatise — “Christ Dying and Drawiigners to Himself.”)

“ Father, glorify thy name. Then came there a vaiomfheaven, saying,
I have both glorified it, and will glorify ibgain” — John 12:28.

Here is the last article of Christ's prayer, “Fathglorify Thy name”. 2. The return of
Christ’s prayer, by an audible answer from heaven.

This prayer, Glorify Thy name, Father, is of anhagstrain: Father, | am willing to die,
so Thou be glorified in giving to me strength tdfey, and Thou redeem lost man by Me;
and by so doing, glorify Thy name. Christ neveHis hardest sufferings would be wanting to
glorify God. Now, how far the glory of God, in dgirand suffering, should be intended and
desired by us, in these considerations | propose —

1. We are to prefer the Lord’s glory to our owr ldnd salvation: no point of self-denial,
and renouncing of self-pleasing, can reach highan this, when Christ is willing to be the
passive object of the glory of God; Put me, Fathershame and suffering, so Thou
mayst be glorified. Paul and Moses are not far but, they are far out of themselves;
when the one for the glory of the Lord, in saving people of God, willeth his name be razed
out of the book of life; and the other, to be sepad from Christ, for the salvation of his
kinsmen, God’'s chosen people. When Abraham isngjllthat glory to the Lord should be
written with the ink of his son Isaac’s blood; aheé martyrs, that their pain may praise God,
they then level at the right end; for that musthemost perfect intention, that comes nearest
to the most perfect. This is nearest to God’s tmen for He created, and still worketh all for
this ends that He may be glorified (Proverbs 1®Rdyelation 4:11; Romans 11:37). Now,
if Christ put all to sea, and hazard all He hathgtiard the Lord’s name from dishonour, and
made His soul, His life, His heaven, His glory alge to keep dry and safe the glory of God,
that it sink not; and if God would rather His d&amn should be crowned with the cross, and
His blood squeezed out with His precious life, thhat any shame should come to His

Sermons from the F P Magazine vol. 4 p. 47



name; then are we to interpose ourselves, eveuffierings and shame, for the glory of God.
Suppose a saint were divided in four, and every bemwith life in it and torment of pain,
fixed in the four corners of the heaven, east aedtwand south and north, and the soul
in the connexity of heaven, under the pain of trenent of the gnawing-worm that can
never die, these five were obliged to cry withadl@oice in the hearing of heaven, of earth, of
hell, of men, and angels, and all creatures, Glglory be to the spotless and pure justice of the
Lord, for this our pain. And when the damned are twted to speak against their
sentence of condemnation, When saw we Thee hungityfed Thee not, &c.? (Matthew
25), it is clear they are obliged to acquiesce Hhis,tthat they are made clay-vessels,
passively to be filled to the brim with the glorfyrevenging justice, and ought in hell to praise
the glory of revenging wrath, as the saints in baaare bottles and vessels of mercy, from
bottom to brim, filled with the glory of mercy, faraise His grace in heaven, who redeemed
them; the one psalm is as due and just as the. Mheat the damned do not, or do in the
contrary, ‘tis their sin. One prayed, his deathin p@rment, sad afflictions may out-run him,
ere he escape into the grave; yea, that his hghtmith his own good-will be a printed book,
on which angels and men may read the, glory oblakie justice.

2. We love that the holiness and grace of otherse wars, that we might glorify God, but
we glorify Him not with that which He hath given; yga, we have a sort of wicked emulation
and envy if others glorify God, not we. Moses aegoed to God’s dispensation, the Lord
might be glorified in the peoples’ possessing @& toly land, though he himself should not
be their leader; but not at the first. There isumbersome piece callet],Ego, Selfthat
hath an itching soul for glory due to another.

3. O how unwilling are we, that the Lord’s gloryeswveigh our ease, and humour!
Master, forbid Eldad and Medad to prophesy, saitinda. No, Moses will have God glorified,
be the instruments who will.

4. There is a twofold glory here due to God. 1.iv&tthe glory of duties to be performed
by us. 2. Passive; the glory of events, that reduttm the Lord’s government of the world;
we are to care for both, but we do it not ordeiye are more careful of God’s passive
glory, which belongs to Himself, than we ought & blence, say we, What confusions be
there in the world! Nation breaks covenant withigrat heresies and blasphemies prevail,
Anti-Christ is yet on his throne; the churches asea oppressed; the people of God led to the
shambles, as slaughter-sheep, and destroyed, #ed; kiundreds of thousands killed in
Ireland, many thousands in England, and very maoysands about the space of one
year taken awain Scotland, with the sword and the pestilence: dredLord’s justice is
not yet glorified, nor His mercy in avenging theeemes: the cry of the souls under the altar
is not heard, the Church not delivered. We woule hgeld patience to divine providence;
God hath more care of His own glory, than we careh@&/hat men take from God, He
can repair infinitely another way. But we are lasxious for the Lord’s active glory,
to do what is our duty, and serve Him, and gloifym in the sincere use of means.
Some learn their school-fellow’s lesson better ttheer own. For God’s glory of events, we are
to be grieved, when He is dishonoured; but notatetthe helm of heaven and earth out of
His hand, but leave to God these, who would plun@erist's crown off His head. We
have nothing to do in the glory of events, but ptdlpurish; but we take too much ado in it,
and we do too little in the other.

5. There is a glory of God, twofold also; one ofifess and grace, another of bliss and
happiness. This | consider, either as in the kingdbgrace or of glory. In grace’s kingdom,
the saints for their holiness, and Titus and tlethven are the glory of Christ (2 Corinthians
8:23). | will place (saith the Lord) salvation inof for Israel my glory (Isaiah 46:13).
Faithful pastors take in cities, and subdue croenmd kingdoms to Christ. Paul conquered

Sermons from the F P Magazine vol. 4 p. 48



many crowns to Christ. “For what is our hope, oy, @r crown of rejoicing? Are not even
ye in the presence of our Lord Jesus Christ atbming?” (1 Thessalonians 2:19). Christ
wears the Church on His head as a crown of glag#h 62:3). How glorious is it to be for
holiness, Christ’'s garland, His diadem, and cro®uat in this there is a rent of the crown of
heaven, a sovereign peculiar flower due to the kihgges, that no man must seek after; in
this, the contexture and frame of the work of repigom is so contrived, “That no flesh
should glory in his presence” (1 Corinthians 1:29p. man can divide the glory of grace
with Christ. In the higher kingdom, there is a glordained for saints. The gospel is a glorious
piece, which God hath ordained before the world,wado our glory (1 Corinthians 2:7).
God hath called us into His kingdom and glory (Ee3$alonians 2:12). “And when the chief
Shepherd shall appear, ye shall receive a crovgtoof that fadetimot away” (1 Peter 5:4).
This is the reward of faithful elders that feed fleck of Christ. The heaven of glory is
called the holy heaven (Psalm 20:6). The Lord Wwalar from His holy heaven; and the
new Jerusalem, the Church, hath a brave crown ormhbad (Revelation 21:10,11).
She comes down out of heaven from God, having lttvg gf God. Grace, grace is a glorious
thing.

6. O, but we come short in doing and suffering; mer doing, suffering, eating, drinking,
dying, pain, abasement, shame, wants this endeoglbrifying God; that adds an excellent
lustre, beauty, and glory to all that we do. Whdmi€l, the Father, heaven, are tied to the
furthest end of all our actions, we are above dweseBut we differ little in our aims from
beasts, when the intention riseth no higher th@dide of clay and time. That our houses
may continue (Psalm 49:11). That we may be plaagdatone on the earth (Isaiah 5:8).

In this answer, observe these. 1. The answer. @.dlith it came from; from heaven. 3.
The way and manner of its coming: by an audible&o#. The matter of the answer; |
have both glorified it, and will glorify it again.

Christ is always answered of His Father; eithethm thing He sueth (John 12:42). Or,
in that which He fears (Hebrews 5:7). Or, by reainéort (Luke 22:42,43). Or, in a full
and perfect deliverance (Psalm 20:20,21, comparitk Rsalm 14:10,11; Acts 24:25; Acts
5:31). Or, in supply of strength for His sufferifigaiah 50:7,8).

It is a proof of the worth of Christ’'s advocatiamdaintercession. If | know myself to be in
Christ’s prayer-book, in His breath, among Chrisiskings of the Father; 'tis comfortable.
“Ask of Me, and | will give thee the heathen forirth inheritance, and the uttermost
parts of the earth for thy possession” (Psalm 2A8)en Christ asketh souls of the Father,
He gives Him His asking: the Lord cannot withhotdn this King the desire of His heart
(Psalm 21:2). He asked a wife of His father, anwvats granted. Christ will have them
all in one house, to be co-partners of the crowmedven with Him: for, it is His prayer
(John 17:24). The king and the queen in one pal&eecannot fall from grace, for we stand
by Christ’s prayers (Luke 22:31,32; Hebrews 9:24).

We have many diseases, in the matter of the refuem answer. 1. We wait not on an
answer; we speak words, we pray not; we breathenatutral desires for spiritual mercies;
we have no spiritual feeling of our wants, and ¢hisran end. The wicked cry, but there is
none to save (Psalm 18:41). They do not pray, butZ We storm, and offend that our
humour, rather than our faith, is not answeredhegiit our own time, or that the thing which
we ask to spend on our lusts (as in James 4:3)tignanted. 3. We are more careful, and
troubled, that we are not heard, than anxious ferahe rent, and pay the calves of our
lips, in praying, which is God’s due. Were we asi®@@s in worshipping in prayer, as
we are desirous of seeking wants, it were good;tierte is more seeking in our prayer for
ourselves, than there is adoring for God. 4. We lesnpot Christ as mediator and High
Priest in praying, and exercising faith so muchwagut forth pith and strength of words, that we
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may extort rather our needs, than obtain gracd;maying, and the hearing of prayers, were
work and wages, rather than begging, and givingnefe grace. 5. We consider not when
we pray, and prayer is not returned in the sama toat we seek; that the Father hearing
Christ’s prayers, virtually and meritoriously ansegkall our prayers in substance, and for our
good. For 1. Christ can cull out, and choose petimore necessary and fundamental for
my salvation, than | can do. 2. He is answeredllipaints; we are answered often in
the general, and in as good only. 3. Christ couithwnore submission and sense pray,
than we can do. Nature in Christ cannot boast amdpel God to hear prayers: often our
zeal is but natural boasting and quarrelling, agi€ould force God to answer. Grace in
Christ (and grace is the most lowly and modest ghof the world) prays with all
submission, Not My will, but Thy will be done. 4llprayers are heard for Christ; therefore
His prayers are better heard than the prayerseo$adints; except our prayers be folded in His
prayers, they cannot be answered. The perfumeswiget odours of Christ’'s prayers are so
powerful and strong, as coming from Godman in oeesgn, they must be both asking and
giving, desiring and granting, praying and hearifigwing from the same person, Christ.
When our prayers go to heaven, Christ, ere they edm the Father, must cast
them in a new mould, and leaveth to them His hddig, mouth: though the Advocate
taketh not the sense and meaning of the Spirit fitteam; yet Christ presenting them with His
perfume, He removeth our corrupt sense, so asdhe\Christ's prayers, rather than ours.
Let us by Him (as our High Priest) offer the samifof praise (then of prayers also) to God
continually (Hebrews 13:15). The offering is theieBrs as well as the people’s
(Revelation 8:3). And far more here, because ChrstHis office, is the only immediate
person who maketh request to God for us (Romang)8:3

‘FROM HEAVEN.”

Hence, Christ troubled in soul, and afflicted bedies on earth, keep correspondence and
compliance with heaven.

1. Christ’s prayers, in His saddest days, haver theturn from heaven. Posts and
messengers fly with wings between God and a soa praying disposition; possible, ten
posts in one night. Prayer hath an agent lyingnatcourt of heaven, and an open ear there.
He heard my voice out of His temple, and my cry eadmefore Him, even unto His ears
(Psalm 18:6). Christ takes care that the messeaggjsrpresence, and be quickly dispatched
with a return, The Lord (ere the messenger comelkdd down from the height of His
sanctuary (verse 20) to hear the groaning of tisoper; to loose those that are appointed to
death (Psalm 102:19). So (Lamentations 3) — Teauis lheaven as solicitors with God until
He hear. Mine eye trickleth down and ceaseth foll. the Lord look down, and behold from
heaven” (verse 50). Hear Thou in the heaven, Thelldwg place, and whom Thou hearest,
forgive (1 Kings 8:30). Saith Solomon: Look dowrorfr heaven, and behold from the
habitation of Thy holiness (Isaiah 63:15). Our Savihath appointed the post-way in that
prayer — Our Father which art in heaven. We hafreead there, who receives the packet; An
High Priest set at the right hand of the thron&lafesty (Hebrews 8:1); who hath passed into
the heavens (Hebrews 4:14); and is made higherttteaheavens (Hebrews 7:26); and liveth
for ever to make intercession for us (verse 25).

2. In Christ’'s hardest straits, comfort came outhes airth. When he was in His saddest
agony, there appeared unto Him an angel from heatrengthening Him (Luke 22:43). In
His lowest condition, when He was in the cold gramong the dead, heaven was His
magazine of help and comforts. An angel of the Lomdche down from heaven, and rolled
away the stone (Matthew 28:2). Heaven came, tobeEdsside when He was sleeping in the
clods.
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3. The saints have daily trafficking with heavenm® dear friend, my brother, my factor
is in that land. Whom have | in heaven but Theealffs73:25). What, are not angels,
prophets, apostles, and saints there? Yea; butawe mo acquaintance by way of mediation
in that land but Christ: He is the choice frienérth The second man (both first, highest,
second and all) is the Lord from heaven (1 Coranhkil5:47).

4. All our good, every perfect gift comes from heayWJames 1:17). Manna came not
from the clouds: how then? My Father giveth you thue bread from heaven (John 6:32).
We are ill lodged in bits of sick and groaning ¢laur best house is in heaven. We groaning,
desire to be clothed with our house from heave@dg@nthians 5:2).

5. The earth is but the believer’'s sentinel, oedt, his watchtower; but our hope is in
heaven. We wait for the Son of God from heaven KEksEalonians 1:10). Our life and
treasure is there. Lay up treasure for yourselves@aven (Matthew 6:20). Our (Gr.
politéuma)our city-dwelling and our haunting is in heavenilippians i. 21).

What acquaintance have ye in heaven? What bloeddrhave you in that land? The
wicked man (HebEnosh minhaaretzj, the man of the earth. Save me from men of time,
men of this life (Psalm 17:14Are you a burgess of time, or a citizen of thelga®r a man
of the higher Jerusalem? Imagine there were a ewdf land on earth, and in it there be
twelve summers in one year, all the stones in &inel lare sapphires, rubies, diamonds; the
clay of it the choicest gold of Ophir; the trees ldear apples of life; the inhabitants can
neither be sick nor die; the passage to it, byasebland, is safe; all things there are to be had
for nothing, without money, price, or change of coadities; and gold is there for the
gathering: if there were such a land as this, vahlatige navy would be lying in the harbours
and ports of that land? How many travellers wowelgair thither? Heaven is a new land that
the Mediator Christ hath found out, it is betteartta land where there is a summer for every
month of the year; there is neither winter nor nitjere; the land is very good, and the fruits
of it delectable and precious; grace and peacktatgisness, joy of the Holy Ghost, the fruits
of that kingdom — (Romans 14:17) — are better tlubres, sapphires, or diamonds. Christ the
tree of life is above all lands on earth, even &lae; and there is no need of price or money
in this kingdom; grace is the cheapest thing of wloeld; wine and milk are here without
money, and without price (Isaiah 55:1). 'Tis a latidht stands most by the one only
commodity of grace and glory. Oh, there is litafficking with heaven; when was you last
there? It is an easy passage to heaven. Davidoftka prayed, even seven times a
day, was often a day there. Prayer in faith is dme short post thither. Oh, we have too
much compliance with the earth.

‘A VOICE.”

The third particular in this return, is the mannaran audible voice the Lord answereth
Him. The multitude heard this voice, though thegenstood it not. We read not often of an
audible voice from heaven to Christ; only at Hiptsm, there was a testimony given of Him
from heaven (Matthew 3:16,17); and at His transhtjon (Matthew 17). Of which Peter
speaketh: And this voice we heard when we were kith on the holy mount (2 Peter 1:18).
The Lord, in the hearing of men, gives a testimohifis Son Christ and His good cause. He
was accused because He made Himself the Son of Bograys to God, and calleth Him
Father openly; a voice from heaven openly answeacgnowledgeth Him to be the Son of
God; though they knew not the Lord’s testimony frbeaven. God maketh a good cause,
though darkened, to shine as day-light, if men wapen their eyes and see. Roll over thy
way upon the Lord, and trust in Him, and He shafidit to pass (Psalm 37:5). But flesh and
blood saith, Innocency lieth in the dark, and weélepe sackcloth in the dungeon, and is not
seen. The Lord answereth, “And he shall bring fohty righteousness as the light, and thy
judgment as the noonday” (verse 6). It is true (H&kizg signifies to go from one place to
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another; it is here applied to the sun, and elsesvh@ things that grow out of the earth
(Judges 13:14). The sun in the night seems deadbatdhs if there were no such thing; yet
the morning is a new life to the day and the sure grape of the wine tree sown in the earth
is a dead thing, yet it springeth in some days, @nmeth to be a fruitful tree. Christ was
crucified and buried, yet the wine tree grew aga#md he was declared to be the Son of
God with power, according to the spirit of sancafion, by the resurrection from the dead”
(Romans 1:4). The gospel and a good cause seeies bamd weeps in a dungeon. Joseph in
the prison, and a sold stranger; yet in the eydssobrethren he is exalted. The Lord cleared
Daniel's cause. Light is sown for the righteous] gy for the upright in heart (Psalm 97:11).
The light and joy of the saints are often underdloés of the earth.

1. The reformation of religion goes vailed under thask of rebellion, and of subverting
fundamental laws; but God must give to this wohgttis now on the wheels in Britain, the
right name, and call it, The building of the oldsi&places, the rearing up of the tabernacle
of David; and cause it come above the earth.

2. The cross is that great stumbling-block, forekhmany are offended at Christ and the
gospel. It is a sad and offensive providence, ®jeg weep, glory shamed; this is the gall,
the wormwood, the salt of the cross, that the Ladrife should suffer in His own person; yet
here is heaven and the Father speaking, and netuancomfortable answer to Christ, in that
which He most feared. The cross maketh an ill repbthe gospel and Christ: for this the
apostles are made a theatre, a gazing stock toamgrangels, a world’s wonder; and Paul
would take this awayVherefore | desire that ye faint not at My tribidat (Ephesians 3:13).
Then saints may fall a-swooning at the very sighte cross in others. And Peter saith (Gr.
meé xenizestheBe not stricken with wonders, or astonished aseat things and miracles,
when ye are put to a fiery trial (1 Peter 4:12;At7:20). The comforts of the cross are the
sweet of it, and the honey-combs of Christ, thapdrpon that sour tree.

3. That the Father saith from heaven, There shaW ghe fairest and most beautiful rose
that ever higher or lower paradise yielded, outheg crabbed thorn was much consolation to
Christ. Here grows out of the side and banks ofléke of that river of fire and wrath that
Christ was plunged in, many sweet flowers. As 1lviétorious Redeemer, who overcame
hell, sin, devils, death, the world, 2. A fair asgdotless righteousness. 3. A redeemed, a
washed and sanctified spouse to the Lamb. 4. Aheawven and a new earth; behold, He hath
made all things new, and hath cast heaven and magmew mould. 5. A new kingdom, a
new crown to the saints, a choicer paradise tharfitet that Adam lost. 6. Riches of free
grace, unsearchable treasures of mercy and ldwhesk blossom out of the cross.

4. The cross is bought by, and in its nature mutdresl to the saints. 'Tis true, it is
become a necessary inlet, and an inevitable pasaadea bridge to heaven; but the Lord
Jesus, not Satan, keeps the pass, and commandébhnidge, and letteth in and letteth out
passengers at His pleasure. But (1) Christ hadwstit the way to heaven with blood and
wars, and forbids us to censure his sad patrimionghat the servants are no worse than the
Lord and flower of all the martyrs. Though bloodthbeen, and must be the rent and income
of the crown of the noble King of kings and the secrated Captain of our salvation, yet it is
short and for a moment, and Christ hath a way ¢daie, that none of His shall be buried
under the cross (Revelation 7:14; Psalm 4:19)C&jst hath broken the iron chains of the
cross and the gates of brass: that the cross bath tumber of free prisoners, who have fair
quarters, and must go out with flying colours, dedransomed from the grave (John 16:33;
Hosea 13:14). (3) When you are in glory and inac@labove death, there shall be neither
mark nor print, no ceatrix of the sad cross on barckhoulder, but the very furrow of tears
wiped away, and perfectly washed off the face lith water of life, for the former things
shall be done away (Revelation 21). (4) Yea thalssidof crosses, the utmost and last blow
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that the cross can inflict, is death. | should khtimat Christ is the saint’s factor in the land of
death; He was there himself, and though He will adjourn death, yet hath our factor
made it cheap and at an easy rate — all toll arsdoow is removed, and He hath put a
negation upon death. He that believeth shall net@iohn 11:26). Much dependeth on our
wise husbanding of the rod of God, yet if Chrisd diot manage, order, and oversee our
furnace, it could not be well with us.

‘I HAVE BOTH GLORIFIED IT, AND WILL GLORIFY IT AGAIN.”

This is the fourth considerable point, the mattethe answer. Here is a Lord-speaker
from heaven, testifying that the Lord’'s name sha#l, and was glorified, as (1) in
Christ’s person and incarnation, the Word was nfladl, and dwelt among us, and we beheld
His glory (John 1:14)So the angels did sing at His birth, Glory to Godhe highest (Luke
2:14). Christ’s laying aside of His glory, and Hisiptying of Himself for us, was the glory of
rich mercy. (2) His miracles glorified God. Thissh miracle did Jesus to manifest His glory
John 2:11). When He cured the paralytick man, these amazed, and glorified God (Luke
2:12). When He raised Jairus his daughter thereecarfear on all, and they glorified God
(Luke 7:16). (3) In all His life He went about dgigood, and sought to glorify His Father
(John 8:49). (4) In His death God was in a singalanner glorified. When the centurion saw
what was done, he glorified God (Luke 23:49). Thpenting thief preached Him on the
cross to be a King; and this was a glorifying ofri€&hin His greatest abasement and shame.
Yea, His glory was preached by the sun, when it, wastrary to the course of nature,
darkened; and by the rocks when they were rent,ta@demple cloven asunder, and the
graves opened, when men weakly or wickedly denigd, ldnd would not only not preach
His glory, but blaspheme His name. (5) He was figatiin His resurrection, being declared
to be the Son of God, and obtained a name aboveaales, and was, by the right hand of
God, exalted to be a Saviour and a Prince, to gigentance to Israel, and forgiveness of sins
(Philippians 2:9; Ephesians 1:20; Acts 5:31; Acts33. (6) He shall come again in His glory
(Matthew 15:31)and shall be glorified and admired in all His sai(® Thessalonians 1:10).
The fairest and most glorious sight that ever the & man saw shall be when Christ shall
come riding through the clouds on His chariot @frg] accompanied with His mighty angels,
and with one pull or shake of His mighty arms, Ebalise the stars to fall from heaven as
figs fall from a fig tree, shaken with a mighty winand blow out all these candles of heaven
with one blast of His ire; and a fire shall go brefélim, and burn up the earth with the works
that are therein; when the higher house of heavehthe lower of the earth shall meet
together, and when mystical Christ shall be gledfi

Usel. — If there be so much glory in Jesus Christldisdsufferings, as He must bear the
glory (Zechariah 6:13); and all the glory of Histlire’s house be upon Him (Isaiah 22:24).
His crown of glory on His head must be so weightgd @onderous with rubies, sapphires,
diamonds, that it will break the neck of any mortan, king or parliament, to bear it. None
on earth have a head or shoulders for this so wegldiadem; parliaments have no necks
worthy to carry Christ’'s golden bracelets, nor akbtb be honoured with His robe-royal; if
they will but take His sceptre in their hand, ialcrush them as clay vessels: this stone,
hewn out of the mountain without hands, shall crirghclay legs of parliaments, and then
how shall they stand?

Use 2. — God properly glorifies Himself; angels and neme but chamberlains and
factors, to pay the rent of His glory; and becadeewill give Himself, His Son, His Spirit to
us, and His grace, and yet will not give His gltoyanother; let us beware to intercept the
rents of the crown.
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Object.— TheLord giveth grace and glory. And He hath a crowmlofy laid up for His
saints in the heavens (Psalm 84).

Answer.— The glory is but matured and ripened grace; God’s glisrythe eminent,
celebrious, and high esteem that men and angets ¢faod, as God, or the foundation of
this; to meddle with this is to encroach upon theamn and prerogative-royal of God. Glory
imparted to saints in heaven is but a beam, agluatshadow, or way of that transcendent and
high glory that is in God, and is as far differéwim the incommunicable glory of God, as the
shadow of the sun in a glass, or in the bottom fafumtain, and the sun in firmament. We
may desire the chips and shadows and rays of glarybeware that we meddle not with
that which devils and men always seek after, iacailegious way.

Use3. — We are hence taught to admire the excelledite unsearchable knowledge
and skill of Divine providence. (1) Out of Christabasing Himself to take on Him our
nature. (2) Out of His miracles, that were justhmog to blind natural men. (3) Out of His
death and shame, the Lord extracteth the most atmarel high glory of His name. That
omnipotency should triumph in the jaw-bone of as,ds a straw, in a crucified man,
commends the glory of Gahd the art of His workmanship; to make gold outlafy and
iron, diamonds and rubies out of the basest stovedd extol the art of man. A creation out
of nothing, and flowers, roses, forests, woods,ajutold earth, is the praise of the wisdom
and power of the Creator; the baser the mattethseart of the author is the more glorious,
if the work be curious and excellent.

God here (1) out of death, shame, sinful oppressinthe Lord of glory, raiseth the
high work of man’s redemption. (2) When we spilsimess, and marr all through sinning
and provoking God, then Israel must bring a spisibess to God, that He may right
them (Judges 3:10,11). God can find the right entthe thread when matters are ravelled
and disordered. We see now nations confounded, ieaaraing against us; but blood, wars,
confusions, oppression, and crushing down of CandtHis Church, are good and congruous
means when they have the advantage of being hdndednipotency. When we work, the
instrument must be as big as a mountain, and thenege cannot see God for the
bigness of the instrument. God regardeth not théhings, and the few that He
worketh withal. Dead men can fight when God puttatsword in their hand — men
shall fall under wounded men. Beware of robbing @bdHis glory. Did ever a decree or a
counsel of God part with child? Or can omnipoteibciyng forth untimely births or prove
abortive? You see Christ now in the death-houskdaim’s sons, and wrestling with hell; yet
God, by Christ at the weakest, works His ends;dé&ata low thing, sin is far more base,
but when God acts at the end of either, they haseope and end as high as God, to glorify
God.

(3) If God hath been, and must be glorified inth#t is done, what do we do to trouble
ourselves to seek glory one of another? We argestdar this end, and ’tis our glory to
fetch in glory to God. What? can the airy applaotenen be golden stilts for cripples to
walk to heaven withal? Or, can the people’s pomshaoas be silken sails to our ship, or golden
wings, that by these you may sail and fly up toves® Where is Belshazzar who but built a
house for the glory of his own name? Where is Hend did receive one word of a god, which
the people did steal? Do not these fools takeslitlom in print, and, at this day, as little in
the clods of the earth? The Roman state would roint Christ to be a God; what was
their doom? Must not a kingdom cast its bloom,,fatid wither, that will not suffer Christ to

be a king in His Church?
[October 1899]
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A Sermon
By the Rev. ML CAMERON, St. Judes, Glasgow.

For they got not the land in possession by thein eword, neither did their own
arm save them; but thy right hand, and thine amd, the light of thy countenance,
because thou hadst a favour unto them” — Psalm 44:3

The Holy Ghost spake many things in David to canfthe faith of the poor church
in every age in the faithfulness, mercy, love, caggon, and truth of God. He often puts
before her what He did for His in the past to rdise drooping hope in what He promised
to do for her in the future. In this psalm He redsrher of His kindness and faithfulness
to the fathers in bringing them out of the bondagEgypt, and in bringing them into the land
of Canaan. David makes an acknowledgment that & tva Most High that helped them to
take possession of it, and that they could nevee lechieved it by their own power or
wisdom. This will answer the church’s state in gviand, but we think most particularly in
our own beloved land. We are to treat the text uttie impression.

In our meditation upon this portion of the Word®bd, and in dependence upon the
guidance of the Holy Ghost, we will endeavour tasider four heads therefrom: —

I. — The land mentioned in our text.

II. — How the people of God got possession of thrl.
[1l. — The secret of their success.

IV. — The duty devolving upon us relative thereto.

l. — We read in the holy Scriptures that God caldxlaham when he was an idolater in
Ur of the Chaldees, and said to him, “Get theeabuhy country, and from thy kindred, and
from thy father’s house, unto a land that | willbshthee; and | will make of thee a great
nation, and | will bless thee, and make thy naneafgrand thou shalt be a blessing; and | will
bless them that bless thee, and curse them thsgtbuthee; and in thee shall tie families
of the earth be blessed. So Abraham departed,eakditd had spoken unto him” (Genesis
12:1-4). We read again, “By faith Abraham, whenatges called to go out into a place which
he should after receive for an inheritance, obeymdl he went out, not knowing whither he
went. By faith he sojourned in the land of promias,in a strange country, dwelling in
tabernacles with Isaac and Jacob, the heirs withdiithe same promise” (Hebrews 11:8,9).
Further we read, “And they went forth to go int@ #tand of Canaan; and into the land of
Canaan they came. . . . And the Lord appeared Aintaham, and said, Unto thy seed will |
give thisland’ (Genesis12:5-7). There were four hundred and thirty yeagsmeen the
giving of the above promise to Abraham and the timinen his posterity got possession of
the land of Canaan. That the text, in the firstanse, refers to the land of Canaan cannot
be doubted. It is also seen that Abraham knew ither he was going till the Lord, by the
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infallible guidance of His providence, brought himo the land of Canaan, and there pointed
out that land to him as the inheritance of hisgrityt The question may be asked, Why did
the Lord separate this land from all other landsl give it to the seed of Abraham? Secret
things belong to the Lord our God, but the reasbaicivwill appear palpably to every careful
reader of the Word of God is, that God purposethk® Abraham and his posterity into
covenant with Himself, and to set up His church agmthem, and in that land. Concerning
this people, and this land the Old Testament isoslrentirely taken up, because “the
adoption pertained to them, and the glory, anddizvenants, and the giving of the law,
and the service of God, and the promises; whostarfathers, and of whom as concerning the
flesh Christ came, who is over all, God blessed doer and ever. Amen” (Romans
9:4,5). This caused Canaan to be kept separatedtbar lands till the time appointed for
the coming of Christ in the flesh. When the Lordgue Christ, by His atoning death on
Calvary’s cross broke down that middle wall of gamh that separated the Jews and the land
of Canaan from the Gentiles and the rest of thithe&lis command to the apostles and to
all His messengers since was, “Go ye thereforetaach all nations, baptising them in the
name of the Father, and of the Son, and of the i&dlgst; teaching them to observe all
things whatsoever | have commanded you; and lo Wwaimyou alway, even unto the end of
the world. Amen.” The land of Canaan was to bearmgér the only place chosen by the
Most High for a repository for His church. The attbeginning of this new development we
see recorded in Acts 13:1-4, “Now there were inc¢harch that was in Antioch certain
prophets and teachers. . . . Asthey ministeretiéd_ord, and fasted, the Holy Ghost said,
Separate me Barnabas and Saul for the work whesduhave called them. And when
they had fasted and prayed, and laid their handhem, they sent them away. So they,
being sent forth by the Holy Ghost, departed urgte&ia.” After passing through several
places of Asia Minor they came to Antioch in Pisidand while there Paul preached a
sermon to the Jews which the Gentiles desiredittisiibuld be preached to themselves next
Lord’s day. When the Jews saw that the gospel weeched to the Gentiles they contradicted
and blasphemed. “Then Paul and Barnabas waxed hotllsaid, it was necessary that
the Word of God should first have been spoken tw; Yt seeing you put it from you, and
judge yourselves unworthy of everlasting life,u@ turn to the Gentiles. For so hath the Lord
commanded us, saying, | have sent thee to be atbgihe Gentiles, that thou shouldest be
for salvation unto the ends of the earth” (Acts46347). On Paul’s second journey from
these parts of Asia towards the coast of the Mediean, “ He was forbidden of the Holy
Ghost to preach the Word in Asia. After they weoene to Mysia, they assayed to go into
Bithynia; but the Spirit suffered them not. And yhpassing by Mysia, came down to
Troas. And a vision appeared to Paul by night; €h&iood a man of Macedonia, and
prayed him saying, Come over into Macedonia an@ bel And after he had seen the
vision immediately we endeavoured to go into Maoamloassuredly gathering that the
Lord had called us for to preach the gospel unemth(Acts 16:6-10). The above will
make it quite clear that the Lord directed His gasp be brought to some lands, while
He, in His sovereignty, caused it to pass by offfeces. We can trace the same unerring
guidance as to the planting of the gospel whiclob&erved above directing Abraham to the
land of Canaan. The gospel never came to any bacepeby the guidance and power of the
Holy Ghost. How many lands and peoples there are mdver had the gospel among them
to this day! Is this by any chance? No, dear begththis is in accordance with the adorable
will of the Most High.

Passing by many clear evidences of the soverelgotisa of lands, peoples, and times by
the Lord for setting up His own church among thdet, us come to the time of the
Reformation. At this time the whole world lies bedéous sunk in idolatry. How did
the Lord point out the land or lands which He irded to bless with that Reformation? He
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took the same method that He had taken in the cagdraham. Luther, in the convent of
Erfurt in Germany, was called effectually by thelyHGhost, and after passing through the pangs
of the new birth, left Rome with its idolatry, amehs the instrument in the hand of God’s
Spirit to make Germany a land of promise. Woe ton@my that they are going back to the
bondage of Rome again! If we turn our attention dolittle to Scotland, the same thing
meets our eye. John Knox, after passing througtibterpangs of conscience which the
fasts, vows, penances, confessions, masses,fete, ©hurch of Rome failed to assuage, found
by reading the Word of God, peace with God throtagth in the Lord Jesus, and felt that
the blood of Jesus Christ the Son of God can obefrom all sin. He was from that day separated
from idolatry. This was most clearly a work of thgirit of God, and by it He pointed out that our
beloved land was to be favoured from heaven byligie of God’s truth. Who can, without
closing his eyes to most convincing facts, deny e Holy Ghost called John Knox as He had
called Abraham, Paul, etc., to show him a land Wwhi@s to be taken possession of for
Christ and His church? Thus we conclude that Sodtlaay be taken as the land in our
text, which prior to all other lands, demands oeeplest sympathies and real concern that it
should continue “Thy land, O Immanuel.”

Il. — How the people of God got possession of tar.

Under this head of our text we have two negatia@sl, three positives; two negatives on
the people’s side, and three positives on the IsoicBt us briefly consider these.

(1) “They got not the land in possession by thevnasword.” When the Lord’s people
came with the ark of the covenant to the river dordve are told that it ran over its
banks. The Lord opened a passage for them thrinegitobd. This first step was not by their
own sword. Again we read, “And it came to pass wleshua was by Jericho, that he
lifted up his eyes and looked, and, behold, théoedsa man over against him with his
sword drawn in his hand; and Joshua went unto hdchsaid unto him, Art thou for us, or
for our adversaries? And he said, Nay; but as tapfathe host of the Lord am | now come.
And Joshua fell on his face to the earth, and dodship, and said unto him, What saith my
lord unto his servant? And the captain of the Lerddst said unto Joshua, Loose thy shoe
from off thy foot; for the place whereon thou stastis holy. And Joshua did so. . . . And
the Lord said unto Joshua, See | have given intethand Jericho, and the king thereof,
and the mighty men of valour. And ye shall comphsscity, all ye men of war, and go round
about the city once. Thus shalt thou do six daysd Aeven priests shall bear before the
ark seven trumpets of rams’ horns; and the sevdathye shall compass the city seven
times, and the priests shall blow with the trumpétsd it shall come to pass, that when
they make a long blast with the ram’s horn, and nvize hear the sound of the trumpet,
all the people shall shout with a great shout; gredwall of the city shall fall down flat,
and the people shall ascend up every man stragjbtd® him” (Joshua 5:13-15 and 6:2-
5). Here are their marching orders. It was not daswho gave them, but “the captain of
the Lord’s host.” It was not their swords that wasgain the victory, but the sword of their
captain. This was a very unusual kind of warfafee Ppeople of Jericho, standing on the wall
would at last begin to deride such tactics. Onséanenth day they went round the city seven
times, and with one shout of the people, afterihgaa long blast from the trumpets, the
walls of the city fell from the foundations. Migihinot be truly said that they got not the land in
possession by their own sword? But | refrain froming more instances of how the
foolishness of God is wiser than men, and of howrkbBde the worm Jacob a threshing
instrument to beat mountains. If we turn our thasdbr a little to our own land at the time
of the Reformation, what do we find? A Jordan it flood running over its banks, of
superstition, idolatry, spiritual darkness and mgmae, with every form of unrighteousness.
Was it by their own sword, the witnesses of Godught the ark of the covenant through this
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flood? No. Was it by their own sword they cause@j princes, and nobles to fall before them?
No. How was it then accomplished? Bythe mightyesogtural power of God. The preaching of

the gospel of the grace of God, which is foolislsnesthe eyes of the wise men of this

world, caused the fortifications of the Church odrRe to fall from their foundations.

(2) “Neither did their own arm save them.” We takbkeir own arm” to mean two
things. First, their physical strength, and secdhdir mental powers. First, Was it by their
physical strength they got possession? No; fot isoit written, “For the Lord hath driven
out from before you great nations and strong; lmufa you, no man hath been able to
stand before you unto this day (Joshua 23:9). Wthiky kept the laws, statutes, and
judgments of the Lord they had the promise thate‘of you shall chase an hundred, and
an hundred of you shall put ten thousand to flighhe physical strength of the people of
God is like that of Samson: the Philistines cowdtiumderstand where his great strength lay.
When they looked upon him, he was not in their dyaslike other ordinary men, but when
they had an encounter with him he slew them in Bedfis great strength was in his
head. Faith in the omnipotent power of God wasatihe by which they were saved, not their
own arm. Christ the power of God was their strendgibcond, Was it by their mental
endowments? No; not that we are to grant to tleuraniators that they were weak men, on
the contrary, the Reformation period produced nferae mental capacities, and the most
profound of them were in the church. Their enemiese never able to refute their
reasonings, while every word they spake entereglglasto the minds of their fellow-men
leaving an indelible conviction behind it. The weraf Luther in Germany, and of John Knox
in Scotland were like arrows that no armour of 8aba the carnal minds of men could
guench. Every statement they made brought supeaidight to the reason and conscience
of the reader or hearer. Is it so to-day? You reag ithe writings of these men to-day and feel
nothing in them of this power. How can we accowmtthis? Just by the words of our text,
“Neither did their own arm save them.” The gospalswot brought to this land by the
physical strength or mental powers of men. The Ntbgh made John Knox like a wall of
brass against which the enemy could not prevailemie began to reform all seemed to be
against him, but that caused him to lean more uperstrong arm of the Lord. In our day
we are too much given to look to tineultitudeof followers; but the Lord looks tihe man
whose heart trembles at His word. He dwells witis than. “It is he that sitteth upon the
circle of the earth, and the inhabitants thereef @ grasshoppers” (Isaiah 40:22). When
did Isaiah get this view of the Most High, and leétnothingness of the inhabitants of the
earth? He answers that query thus: — “In the yéat king Uzziah died | saw also the
Lord sitting upon a throne, high and lifted up, dmsl train filled the temple. . . . Then said I,
Woe is me! for | am undone; because | am a mamdg€an lips, and | dwell in the midst of a
people of unclean lips: for mine eyes have seerkiig the Lord of hosts. . . . Also | heard
the voice of the Lord, saying, Whom shall | senad avho will go for us? Then said I, Here
am |; send me. And he said, Go, and tell this pgofibaiah 6:1-9). This was it, and not
their own arm that saved and supported the messergjethe Lord. Was it only in
Judah’s land that God was well known, and thatidime was great? Was not the same
thing true of our beloved land in the past? Mostamely it was. Though we, as a church,
may look despicable in the eyes of men, yet batigwvith all certainty that we are
contending for the same truths and principles foictvthey did contend, let us take courage
in the same unchangeable God, not trusting inelstlto our own arm, and the day may
come when He will give His truth possession in tlaad again.

(3) “But thy right hand.” While thinking of this atement of our text, it came before
my mind that the Lord Jesus Christ is meant biid.it is that sits at the right hand of
God. All power in heaven and on earth is given tontby the Father. Was it not by
preaching Christ crucified to guilty sinners, ag thnly way to obtain peace with God,
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that men in this land threw away all the idolatrevsrship of the Church of Rome? Most
assuredly it was. “It is confessed that the doeth the resurrection of the dead at the last
day, and the everlasting joys, and eternal sorrtineg,shall succeed it, as they are described
in the New Testament, are a very awful sanctionh® gospel of Christ, and carry in
them such principles of hope and terror as shoudfdcwally discourage vice and
irreligion, and become a powerful attraction to ghvactice of faith and love, and universal
holiness.” —-Isaac Watt, The World to Comé@/hen the law of God deals with the conscience
of the sinner he at once believes that he is utldewrath and curse of God. Nothing can
save but the blood of Christ. The doctrine of themement is so essential to salvation that
sinners must inevitably perish eternally when igired. Till Moses lifted up the serpent in
the wilderness, “ many,” we are told, “of the peoplerished.” The Lord provided this
remedy for them, “and as many as looked were hgald it is under the New
Testament dispensation. They had the type, we tievantitype. “As Moses lifted up the
serpent in the wilderness, even so must the Somaof be lifted up; that whosoever believeth
in him should not perish, but have eternal lifedlid 3:14,15). The Reformers declared the
whole counsel of God to their hearers; that nothingfaith in Christ could save them from
perishing for ever. Indeed, faith in Christ and Hinucified, was the fundamental doctrine
of the whole Christian religion to these godly mérhey taught the impossibility of
salvation in any other way. Good works, as theggeed, and that most correctly, followed
faith. All man’s merit and natural goodness hadphace in their creed. They took a firm
hold of the truth that God is just when He jussfiie ungodly that believe in Jesus. This
was a joyful sound in their ears, and by declaiinghe right hand of God gave them
possession of the land, i.e., of its inhabitantsrisT cannot be preached without the two
covenants: for take away the awful state of maneurnlde broken covenant of works as he
comes into this world, and you have no room fordbreenant of grace.

In our day the total depravity of man’s nature enied. They find so much of the
image of God in man as that “he has a knowleddgeoof, and of duty, and is capable of
actions which in themselves are virtuous and praghy.” Thus they have put a foundation
of earth under the feet of perishing men; and foezdhe tried, sure, and precious stone laid
by God in Zion is set at nought by these build€hss land is going back to anti-Christ with
the most alarming speed. What is the only remedytkiig can gain back the people but the
Word of God; if that fails we are lost. Keep befanen their lost condition from the truth of
God, and faith in Christ as the only remedy.

There is also a false Christ put before peopleun @day — a Christ that will go
with his professors to the theatre, the ball roémprofanation of the Lord’s Day, to
cheat their neighbour, to undo the whole work thatl been done in this land in the
name of Christ, to declare that the Bible is mostlde up of fiction, to turn the House of
God into a den of thieves. Brethren, is this théyHine of God? This is of a truth a false
Christ. Therefore the more necessity is laid upsntas hold forth the true Christ. The
Lord give us grace, faithfulness, and strengthdad, in love to our fellow sinners and to
the truth of God.

(4) “And thine arm.” The arm of the Lord here | wrdtand to mean the Holy
Ghost. For it is written, “By his spirit he garneshthe heavens” (Job 26:13). In Psalm
eight He says, “When | consider the heavens thekvedrthy fingers” (Psalm 8:3). The
Lord Jesus, in warning the blasphemous Pharise¢lseofwfulness of their sin against
the Holy Ghost, says, “But if | with the finger &od cast out devils” (Luke 11:20), and
in Matthew 12:28, “But if | cast out devils by tlspirit of God, then the kingdom of God is
come unto you.” In Ezekiel we read, “The hand of ttord was upon me, and carried
me out in the Spirit of the Lord, and set me dowthie midst of the valley which was full of
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bones” (Ezekiel 37:1). The whole vision represerttesl deliverance of the Jews from the
Babylonish captivity. Who were they of the Jewstthase out of these graves to come
back to the promised land? “Then rose the chiefh@ffathers of Judah and Benjamin,
and the priests, and the Levites, with all them sehgpirit God had raised, to go up to
build the house of the Lord which is in JerusaldiigZzra 1:5). In strengthening the hands
of Zerubbabel, the Lord says, “This is the wordhs Lord unto Zerubbabel, saying, Not
by might, nor by power, but by mgpirit, saith the Lord of hosts. Who art thou, CGeajr
mountain? before Zerubbabel thou shalt become m’pl@echariah 4:6,7). From all
these truths we conclude that it was by the SgiBod they got possession of the land.

This is most observable in the history of the ChwtChrist, both under the Old and New
Testament dispensations, that there never has degnckening of the dead in trespasses
and sins but by the power of the Holy Ghost goioghf through the truth. On the day of
Pentecost it was so. This was the arm of God fir§jlthe promise to Christ, “Ask of me,
and | will give thee the heathen for thine inherite, and the uttermost parts of the earth for
thy possession” (Psalm 2:8). It was by this awattexrren of the Lord that the Apostles took
possession of many peoples and lands; not bydhgirmight, nor power, but by the Spirit of
the Lord.

At the Kirk of Shotts five hundred were convertedane day under the preaching of
that eminently godly man, John Livingston. This wlas arm of the Lord taking possession of
this land, and the very men and women who werekguaied by the Holy Ghost at the Kirk
of Shotts, faced bravely the great mountain of pcgl and before them it became
a plain. Could they accomplish this by any powethefr own? | cannot conceive of it. Why is
it, when Christ in the Gospel is set before sinmersur day, that so few are awakened to
realise their lost condition, and their need of 8sviour? Because we, in this land,
have provoked the Spirit of the Lord, and therefare are left to wander in the vain
imaginations of our own hearts. As rational menase bound to keep “the form of sound
words;” but without the Holy Spirit's power, orthaxy will not save. This shows how
undone we are, and shall be, without the blessed.sWhat then can we do? Let us, with
the Church of God in the past, cry, “Awake, awgkat on strength, O arm of the Lord,
awake, as in the ancient days, in the generatiérddo Art thou not it that hath cut
Rahab, and wounded the dragon? Art thou not it Wwhiath dried the sea, the waters of
the great deep; that hath made the depths of theasway for the ransomed to pass
over?” (Isaiah 51:9,10). The presence of the Sigifiromised to the Church of Christ till the
end of time. Christ says to us, “If ye love me, keg&y commandments. And | will pray the
Father, and he shall send you the Comforter, tleatny abide with you for ever; even
the Spirit of truth” (John 4:15-17). The Holy Ghasistead of Christ’s bodily presence, is
promised, and the results of His being sent focettllevertheless | tell you the truth; It is
expedient for you that | go away: for if | go netay, the Comforter will not come unto you;
but if | depart, | will send him unto you. And whia is come, he will reprove the world of sin,
and of righteousness, and of judgment. . . . Hd giade you into all truth: for he shall not
speak of himself; but whatsoever he shall heat, ghall he speak; and he shall show you
things to come. He shall glorify me: for he shalieive of mine, and shall show it unto you”
(John 16:7-14). Brethren, here is abundance of @wagement; therefore let us not fold
our arms and say, there is no hope. Let us dettlarevhole truth. God, the Holy Spirit,
can make it quick in the immortal souls of ourdellsinners. “Thou sendest forth thy Spirit,
they are created: and thou renewest the face @atth” (Psalm 104:30).

(5) “And the light of thy countenance.” Mankind idke light of this glorious and
benign countenance through sin. Our sins separa¢ddeen us and our God, and the
whole human race fell under His awful wrath and sairHe would have been just in
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leaving man in that state, as we can perceive fthenterrible doom of the angels that
sinned. But instead of this, He reveals His purposemercy, as the truth records; “For
God so loved the world, that he gave his only begoson, that whosoever believeth in
him should not perish, but have everlasting lif@dlfn 3:16). The giving of Christ is here
directly attributed to the Father. This proceedexinf the free sovereign love of God —
Father, Son, and Holy Ghost. Christ loved the Oiuand gave Himself for it. But we
understand this part of our text as referring diyeto the Father. Christ, as the second
Adam, took the place of the people whom the Fagase Him. In doing this He had to
bear their sins, the wrath and curse due to thes, sand the punishment which sin
deserves at the hand of a righteous God. Thusyrasysand substitute of His elect people,
God the Father did hide His face from Christ. “Mgd> my God, why hast thou forsaken
me?” (Psalm 22:1) was the cry of the Son of God i was numbered with the
transgressors on Calvary’'s cross. Christ died tosfyajustice, and the clearest proof is
given that justice has been satisfied, in that ékeragain. There were no hidings of the
Father’s face from Christ after the Resurrectioaphs made exceeding glad with the Father’s
countenance. In Christ, their living head, the tigh the Father’'s countenance was lifted
upon them. God looks with the utmost complacencyhmnseed of Christ, and gives them
all His blessing. In the light of His countenanseciomprised His eternal love towards
them, all His counsels and purposes in order tio teeng saved, His freely giving of His Son
for them, and His giving them in Him all things. Ang all the things given them in
Christ by the Father was a right to worship Hingarding to His revealed will, in the places
of His earth which He, by His providence, mightoalto them. The land of Canaan was
one of these places, and we have endeavoured e fhrat Scotland was another. Thus, the
fountain of all the favours bestowed on them, easréconciled countenance of God the Father,
through Christ, and by His Spirit and Word, impesssipon their minds. Through this light
of His countenance He opened up a way for thenugfiraghe Red Sea, while He frowned
upon their enemies. Was it not the same light sfd¢déiuntenance which gave the Reformers
in this land a passage through the midst of theo$ekfficulties, which met them on the
threshold of their deliverance from the Egyptiamtbage of Rome? What was it but the
frowning of this countenance that caused the kinggptains, and whole army of
their pursuers, to be lost in that confusion? Yesthren, it was the reconciled countenance of
God the Father, raised upon our godly ancestofShimst, that gave them possession of this
land. Let us, their sons, be aware of losing it.

lIl. — The secret of their success. “Because thadsha favour unto them.” This favour
is recorded in His word. And because he loved #thdrs, therefore he chose their seed
after them, and brought thee out in his sight whie mighty power out of Egypt: to
drive out nations from before thee, greater andhtmg than thou art, to bring thee in,
to give thee their land for an inheritance, assithis day. Know therefore this day, and
consider in thine heart, that the Lord he is Godgaven above, and upon the earth beneath:
there is none else. Thou shalt therefore keep thisites and his commandments, which |
command thee this day, that it may be well withethend with thy children after thee,
and that thou mayest prolong thy days upon the,lavidch the Lord thy God giveth
thee, for ever” (Deuteronomy 4:37-40). Again — “Therd did not set his love upon
you, nor choose you, because ye were more in nuthaerany people; for ye were the fewest
of all people; but because the Lord loved you, bedause he would keep the oath which
he had sworn unto your fathers, hath the Lord bdroygu out with a mighty hand, and
redeemed you out of the house of bondmen, fromlahd of Pharaoh, king of Egypt.
Know therefore that the Lord thy God, he is God, fdithful God, which keepeth covenant and
mercy with them that love him and keepeth his comangents, to a thousand generations;
and repayeth them that hate him to their face,astrdy them: he will not be slack to
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him that hateth him, he will repay him to his facéDeuteronomy 7:7-10). The

sovereign love and faithfulness of God, confirmgdHis oath, was the secret of their
success. The almighty unseen hand, which suppdhenh, but which confounded His

haters and brought their counsels and intriguesotbing along with themselves, was the
secret of all the success of the Reformers.

Take Mordecai and Haman as an illustration. Harfram malignant hatred, plotted the
destruction of Mordecai, and of all the Jews alaiifpy him. He got on so far that the day was
fixed for the execution, and the gallows set uprupdnich Mordecai was to be hanged; but
instantly the tables were turned. Ahasuerus, tigdtnihat Haman had all things ready for
Mordecai’s execution, could not sleep, and he conded to bring the book of the records
of the chronicles; and they were read before himd A was found that Mordecai had
told of two of the king’s servants who sought tedahe king’s life. Early next morning
Haman came to ask of the king that Mordecai shbaltdanged, but was asked the question,
“What shall be done to the man whom the king de&tthto honour?” Haman takes the
man to be himself, and gives his answer accordinghg king tells him, make haste and do
even so to Mordecai, the Jew. It had to be done. Adéxt fall is Haman hanged upon the
gallows which he had erected for the other. Mordand all the Jews are raised to great
honour. None but Atheists can ignore the favouh®éven in the above; and we have
instances of the like interventions of the favoudr@od in Scotland. Take the poor,
persecuted Covenanters as another illustratiomefsame favour. They were sentenced to
death, pursued for several years upon the hillsratite caves, rocks, and ravines of this land,
by about eighteen thousand soldiers. Hundreds emtiperished by the sword, upon the
gallows, and at the stake. At last the tables wemeed. The tyrant, King Charles, had to
abdicate the throne. All these soldiers, who wensgzuting the godly Covenanters, turned
now their arms against their former abettors intteal; and they had to make an appeal to
the Covenanters to come to the rescue of the natibich they did by sending, under arms,
eighteen hundred men to defend Edinburgh. The nerwere looked upon as traitors and
not worthy to live, were made the defenders ofrthBon, and instantly raised to a most
honourable position. Why? Because God had a fauotw them. He may allow His poor
people to be exceedingly tried and put to very sevests for the faith, but He will not
withdraw His favour from them. Let those who endaavto maintain His truth in our day
be strong; for there never has been yet a groamadton a death-bed by any for what he
or she had done in defence of the truth. That dabesaid of those who, in order to keep
the favour and the applause of the enemies of Godfs and of His poor afflicted Church,
connived at, or assisted wicked men to ruin therthbény one who desires to follow Christ
must count the cost. The cross is bitter for fl@stl blood, but it is the only way to the crown.
The cross and the favour of God are inseparablerefare we ought to count His favour
none the worse for the cross.

There are two things in this favour which causeslithng soul to thirst after it.

(1) “For his anger endureth but a moment; in higofa is life” (Psalm 30:5).
Everlasting life is meant. This life is in the fawoof God. This life is given to His people in
Christ Jesus our Lord. When He desired life, asMlediator, of God the Father, He gave
Him life. He needed no life for Himself, for He wése fountain of life; but He needed
life for the people whom He came to save, for tiweye dead in trespasses and sins. Christ is
the life and light of men, “In him was life; andettife was the light of men” (John 1:4).
This life which God the Father gave to the Sonrf@n is bestowed on them by the Holy
Ghost. Christ said to the Jews, “It is the Sphittquickeneth; the flesh profiteth nothing; the
words that | speak unto you they are spirit ang e life” (John 6:63).
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(2) “Because thy loving kindness is better thae’li{Psalm 63:3). Does the psalmist
mean that the favour or loving-kindness of Godettdr than eternal life? We don’t think he
means this; for His favour is life eternal. He peaking of the natural life, and that if the
two things were offered him, to part with the favafi God or with his natural life, he would
choose the latter. What did the martyrs mean wheay tpreferred to die rather than
renounce their faith, or recant their professioringf gospel of Christ? Was it because they
were fanatics and did not realise the value ofrtbein natural life, and their responsibility to
preserve that life by all lawful means? Their dyiegtimonies abundantly prove that they
valued their own natural life and that of theirldel-sinners very highly; but when they
could keep it only by losing the favour of God, yhmade choice of God’s favour and
temporal death. It is related of that eminently lgaatinister of Christ, Robert Bruce of
Edinburgh, that because he would not, from the ipupve an intimation exculpating
King James VI. ofa charge of murder, he was baudbr five years. The reason he gave
for not giving the intimation was, that he couldtrepeak a word in the pulpit in
the name of Christ, but what he was certain torb#.t At the end of five years he was
allowed to return to his flock, but no sooner deldome back than the king demanded of him
to give the intimation. He refused, though he ceséé his mind had undergone some change
in favour of the king’s innocence. One of the cimefn at court came to plead with him to give
the intimation producing many reasons why he shaolaldt. At last Robert Bruce said to
him, “I was for seven years studying for the lawd #ime Most High pressing me to study for the
church. At last | had to yield. Before | would p#ssough such troubles of conscience as |
then passed through | would, were it possible, gasaigh a lake of fire and brimstone knee
deep, for two miles. There is peace between my &whimy conscience; therefore do what
you will with my body, but | beseech you don't irieze with that peace.” As | am quoting from
memory | cannot vouch for the accuracy of the weoyds, but | do give the full sense. These
were men who knew the value of God’s favour, ana wiould not for flattery, threats, or
worldly advantage, or even life lose the same; éhe®re the men who overcame all
obstacles and made Scotland free. Their motto'Wa§od be for us, who can be against
us” (Romans 8:31Christ says to such, “Fear not them which kill thady, but are not
able to kill the soul; but rather fear him whichable to destroy both soul and body in
hell” (Matthew 10:28).Again, “Fear not little flock; for it is your Fathe good pleasure to
give you the kingdom” (Luke 12:32).

IV. — What is our duty in relation to these thingis psalm begins with the words,
“We with our ears have heard O God, our fathersehald us, what works thou didst in
their days, in the times of old.” The above brings duty before us. It was the duty of the
fathers to teach their children, and to acquaiettiwith the doings of the Lord. This is
most certainly our duty. It is not our duty to teabe rising generation new things founded
upon the vain imaginations of our minds or thatottiers, but the laws, statutes, and
judgments of God as we find them recorded in th#eBilt alone must be the light of
our feet, and the lamp of our path as to what ouwgrhobught not to be taught. “For he
established a testimony in Jacob, and appointedvan Israel, which he commanded our
fathers, that they should make known to their chilgl that the generation to come might
know them, even the children which should be bafg should arise and declare them to their
children; that they might set their hope in God] aot forget the works of God, but keep
his commandments; and might not be as their fatl@estubborn and rebellious generation”
(Psalm 78:5-8). Let us hold fast the Word of Golde tConfession of Faith, the Larger
and Shorter Catechisms of our church, and let usudaitmost to inculcate these grand old
doctrines of the truth of God upon young and olet hot even a pin of the tabernacle be lost.
The Lord be praised for His goodness to us for twathave in our hands the creed
and principles of His church, and for that holdihg same intact, as we have done hitherto,
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outwardly at least, we have a clean consciencenaad not be ashamed before the world for
saying one thing in their defence and doing another

(1) The first object we should have in view is tflery of God. This glory reveals Him a
God of justice, holiness, and truth, also a Gogheifcy, love, compassion, faithfulness, and long-
suffering. Our duty is to declare His whole coungeleping nothing back for the frowns or
applause of men. We must do our utmost to lift upi€€ and Him crucified before our
fellow sinners. Let us declare that God has a glargn His grace through Christ in saving
perishing sinners from eternal death, which excetuds glory of His justice in the
punishment of the ungodly. That the offer of Chiisthe gospel is freely set before each
sinner to whom the word of God comes; that if hesloe accepts that offer by faith and
repentance he or she is immediately saved; buttthegfuse it is to be lost for ever. To
place the conditions of peace before rebels isdility of an ambassador, to continue in
rebellion or to accept of the terms is in the hapnf@isthers.

(2) In declaring the truth we must have a vigilage upon our own corruption. To be
the messenger of a holy, zealous God, and upon aocawful errand as the everlasting
welfare or misery of men, demands great reveremcegodly fear in the person sent. It
needs a single eye to the glory of God, and thaaltevell-being of sinners. Albther motives
will ultimately end in shipwreck of the faith. Thefore we ought to stand aloof from the
vanities of the godless world, admonish them tasness and godliness, and do our very
utmost to prove to them from the truth that the @fidhese things is death eternal.
“Take heed unto thyself, and unto the doctrine;tiooe in them; for in doing this thou
shalt both save thyself, and them that hear th&eTithothy 4:16).

(3)In speaking the word of God to men, we should airtheir conversion; seek that
they should set their hope in God, and suffer nist HHighty works to fall out of their
minds. Certainly it is the Holy Ghost that reprowéssin, righteousness, and judgment, but
He uses means. We should aim at the reason amdrikeience, making free use of both law
and gospel, while taking good care not to confouhdm. The spiritual state of this
generation is very deplorable. An awful flood ogligion from hell covers the land to the tops
of the highest mountains, and unless the SpirihefLord shall raise up a standard against
it, the efforts of creatures will avail nothing. dtrdoes not mean that God’s witnesses are to
hold their peace and fold their arms. No, they mektthe wicked that it shall be ill with
him if he continues in his wickedness, and thetaghbs that it shall be well with him.

(4) The presence of the Holy Ghost is promised; &insl power is infinite. When the
prophet Ezekiel was brought in a vision to theeyathf bones, dry and whitened though they
were, and when the Lord asked him, “Can these bdine8” his answer was, “Thou, O
Lord, knowest.” The power of the Spirit accompagyihe word of God caused a resurrection
among them. He is the same still. Our duty is yofar the breath to come from the four winds
and breathe on the slain that they may live. Thaughsins as a people reach up to heaven,
the mercy of God in Christ Jesus is above the msaveis just for Him for Christ’'s sake to
save the guiltiest. The merit is all in Christ, dfie is able to save to the uttermost all them
that come to God by Him. O that we had the voica dfhousand trumpets in one, to set
Christ on high and to declare His mercy to perighimen! Nothing will save us if the blessed
Gospel fails. It is the Holy Ghost alone that caakenit effectual. Let us therefore look to the
infinite merit of the blood of Christ to cleanseofn sin and uncleanness, and to the
infinite love and power of the Spirit to apply @ burselves and others. These things are
impossible with men, but with God all things aresgible.

Lastly, whatever the purposes of the Most High tp@yoncerning us, we desire to keep
His truth as the godly of the past brought it to bands by the good hand of their God
which was upon them. What else can we do? Can itepwr eyes so far open, associate
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with the enemies of God’s truth and of His causdhis land? May the Lord keep us
from doing this! We have very great sympathy witm® of our people who are alone, in
some cases one only in a family, in a few cases,amy in a township. The tempter will
whisper, or may be speak out through the mouthnef @f his agents, Are you better than
others? Are such not as godly as any of you? Telldr her that the question is not about
godliness, but about the defence of God'’s truthl, trat every reasonable creature ought to
buy it and not to sell it. Abraham was alone, baitheld and professed the truth in his
day. If John Knox were to say, because other peapéenot standing for the truth,
what will be the use of my weak efforts? No, heemeyave room to the thought. Let us not be
ashamed of Christ, nor of His word, in this sinfund adulterous generation. Christ is more
than a match for millions of men and devils, anduih there were but one in Scotland
who would hold fast the word of His mouth, He coblihg all that one’s enemies to bow
at his footstool. We are not at all fighting undemweak captain, neither is the cause

unrighteous, and the victory will most certainly dre Christ’s side.
[November 1899]
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