A Sermon.

By REV. THOMAS HALYBURTON,

“I ask therefore for what intent ye have sent f@h— Acts 10:29.
(Continued from April 1923)

[ll. Thirdly, To inquire into the reasons of thealione, why a faithful gospel-minister
coming amongst a people, will be careful to un@edttheir design or intent in calling him.
And,

(). This will be the desire of a gospel-ministegcause a mistake in this matter will be
of very dangerous consequence to the people. Huogl@ may be influenced by wrong and
sinistrous ends and motives in this matter, is hdyall peradventure. They may design the
“ratification of their itching ears” by the preactseqifts, as the prophet Ezekiel's hearers did;
they may seek the gospel-ordinances for a charinveere, that they may sit down and rest
upon them, as many people do, like those with whisenprophet Jeremiah had to do, who
said, “The temple of the Lord, the temple of thed_are these.” Or they may design the
strengthening of factions and parties; or to getasmn to mock, as many do now in our
days. These and the like sinistrous designs magogale go upon: and there can be nothing
more prejudicial to a people than to be under tiflence of such intentions; since, past all
peradventure, God will not sit with such an affrastis done Him by this means, when that
ordinance of the ministry, which he designed foe @pood of souls, and His glory, is
prostitute, and made subservient to quite diffeneay, opposite designs; and surely a faithful
gospel-minister, who will have a tender regardh® $alvation of his people, cannot choose
but be solicitous to understand that they aremgbidangerous mistake.

(2). The knowledge of this will be of great usectear his call. It is a great evidence
that God designs good to a people when they agdispel-minister upon such designs; and it
cannot but go a great length towards his satisfacs to God’s calling him to work among
them, in order to the compassing the great desajnisis ministry. When Peter got the
account before spoken of from Cornelius, he iherrconfirmed as to the hand of God in his
coming to him; in compliance with his desire.

(3). If upon inquiry they be found to be such ashage mentioned, it will be a great
comfort to him, in grappling with the difficultidse may meet with in the discharge of his
duty. It will give a great deal of satisfactionhon to know that those for whose sake he runs
those hazards, and grapples with these difficylhiase the same aims, and are joining in the
same design with him. In fine, the right managenwdritis whole work depends very much
upon his knowledge of his people’s intentions; #retefore it is no wonder to be inquisitive
into them, since by his acquaintance with thesmag be capacitated to further both his own
and their salvation.

We might, for improvement of this point, discouteeyou at length of the necessity of a
gospel-minister’s inquiring into his own designsundertaking the charge of a people. The
arguments made use of to discover the reasonablen@squiring after the people’s designs,
conclude no less strongly with respect to the nenis. We might likewise discourse to you
of the way how he is to manifest the integrity amacerity of his aims; but time will not
allow us to enter upon these things, and you h#@dninister’s duty so fully and largely
discoursed of within these few days, namely, atditnation, that we judge it needless to
enter upon that subject; and therefore all the aw@ment we design, of what has been said,
shall be despatched in a short address to yousottmgregation.
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You have called me to labour among you in the wafrkhe gospel; upon your call |
have come: | ask therefore to what intent senyerfe? What did ye design in this matter?
Was it to hear what God has to say to you, that'$s@drship may be ordered according to
His own appointment, that you may be brought touasgance with Christ, or that you be
established in His ways? Were these and the l&elésigns you had in view? Were these the
motives influenced you? If you narrowly look intowr own hearts, and make an impartial
inquiry, you may readily come to understand whatry@ms have been; and for your help, |
would only in God’s name, pose your consciencel wiguestion or two, that may be of use.

1. Dare you, without heart condemning, as in tlghtsof God, say, that in calling a
minister you had respect to the command of God? gy that moved you, or did custom
and your own ease influence you?

2. Dare you hold up your face and say, that it wataste of God's goodness in
ordinances, that made you desire them, that yohtngigpw thereby?

3. Did this desire lead you much to the throneratg to pray for a minister, that God
might send you one “according to his own heartt theght feed you with knowledge and
understanding?”

4. When you saw any prospect of the return of ymayers, as to a gospel-ministry,
were you careful to plead that the blessing migime along?

What say ye to these things? Give God, give conseigjustice; let conscience speak
freely, and tell whether things be so or not. Theyst either own, that there was not a regard
to the command, that there was not a desire dfeesincere milk of the word, occasioned by
a taste of the Lord’s goodness, that there waghadtserious application to God by prayer,
either for a minister, or for the blessing of thrdinance; or that there was; and this will cast
you all into two classes.

1st, Those who have not been so employed in thitemand consequently
have not been acting for right ends. And,

2nd. Those who have been busied in duty, in the justynow mentioned. To
each of these a word. And,

1st, As for you who have not had a regard to yauty éh this matter, who have not
been wrestling with God in prayer, that God migitd you a minister with the fulness of the
blessing of the gospel, to you we say,

1. Your designs are not such as God will approveHafd they been such as we
mentioned in the former part of this discoursentberely they would have led you to earnest
wrestling with God, for his directions, who onlyncpoint to one that is meet to answer those
blessed ends.

2. You are guilty of horrible wickedness. You haeemmitted a great provocation, in
calling a minister upon any other design. God desigthem for the ends formerly
mentioned, and no other; and your calling them uptimer aims, is an endeavour to
counteract God, prostitute His ordinance, and sgoue lusts of that which God designed for
His own glory.

3. Whatever good others may get by the gospel,hame no reason to look for any.
God may answer you according to the idols of youn dnearts: and when he satisfies the
soul of the hungry with good things, he may serahtess to you. When he gives a
commission to the word to enlighten, convert, aonfiand strengthen others, you have
reason to fear that it may have a commission toenyaki blind, deaf, and dead.

4. Repent therefore of this your wickedness, aay @od, if perhaps the thoughts of
your heart may be forgiven you; lie in the dustdoefGod; endeavour to get your hearts
affected with your guilt, that you may be deeplytiled and abased before him whom you
have provoked to anger.

Sermons from the F P Magazine vol. 28 p. 2



5. Bring forth fruits meet for repentance. Let uWw by your carriage that you are
really penitent, and that now you have got thetragsigns in view; and this you may do by a
close attendance upon all the ordinances, by rgearad doing whatever is enjoined you of
God, and by all the other ways mentioned in thardwd parts of this discourse.

6. And lastly. Whether you hear or forbear, yettele you, the Kingdom of God is
come near unto you; whatever you design, the Lagidiven you a gospel-day; and if our
gospel be hid from you, it is because you are tbst,god of this world having blinded your
eyes, that you should not discern the light ofgleious gospel of Jesus Christ, who is the
image of God.

As to the second sort of persons, those who hage imeportunate with God and have
had an eye to His command in this work, to you ag s

1. This your conduct, past all peradventure, ismean evidence of the sincerity of
your good intentions; and this is certainly matitethankfulness, and is moreover a ground to
hope, that the Lord may not altogether frustrater ytesires.

2. Do not think your work is over. Wrestle, pledamsgly with God for the blessing
of gospel-ordinances; whoever plants or watergs anly God that gives the increase; and
therefore if you mean to grow under the meansnbtnt in prayer for the blessing on them;
plead that God may not send leanness to your saiise he provides plenty of spiritual
provision for you.

3. Beware of sitting down upon gospel privilegesu¥Ymnay, if you do so, lose what
you have wrought, and justly bring the sincerityyolir aims in question. There is nothing
more ordinary, than upsitting of this sort. Persamiso it may be would say, O had they a
gospel-dispensation! how glad would they be, horefcdly would they improve it; and yet
when they get what they seek, their improvemeninisio measure answerable to their
resolutions. Take heed of, and guard against this.

4. Let there be a suitable care to evidence yowesity in this matter, by the whole
of your deportment. If you turn careless in attegdordinances; if you hear, but do not; if
you neglect your own work, and be wanting to yolwes in this matter, then who will
believe your sincerity? who can believe it? youmogonsciences will accuse you: and “if
your hearts condemn you, God is greater than yearts, and knows all things” 1 John 3:20.

5. If you find that the Lord has made endeavoursceassful, take care that you
sacrifice not to your own net, and burn incensgaiar drag. God is a holy and a jealous God,
and will not be mocked; and if you begin to rob hafnhis glory, he will get him glory in
such a way as may lay you low, and make you sreadrsly for your own folly.

6. If the Lord give you the gospel-light, then waikthe light while you have it. Carry
like children of the light and of the day, work ate work of your salvation with fear and
trembling; for none of us can tell how soon ourmgisday may be gone, and the night
succeed wherein none can work.

We shall conclude this discourse with a few genadhlices to all of you. Would you
have our ministry made successful? Would you obth& real advantage of gospel-
ordinances, and have our meetings such as may therrafirejoicing both to you and me in
the day of the Lord? then we entreat, beseech,ara/pbtest you by the mercies of God, in
the bowels of our Lord Jesus Christ, as wowld have your own souls and ours to be saved.

1. Pray for us. As a minister is indispensably gdxdi to mind his people before God,
and to carry them ever upon his heart, so areabéged to pray for their minister: “Pray for
us,” says the apostle (Hebrews 13:18), “for wettwes have a good conscience in all things,
willing to live honestly.” To give weight to thisdaice, | shall lay before you a few
considerations.
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(1.) Consider, ministers are not sufficient of tlsehes for this work: the work is
great, weighty, and important, and the difficultsee many; and who is sufficient for it? Sure
ministers are not, for if the apostle said withtiges of himself, “That he was not of himself
sufficient to think any thing as he ought,” (2 Gahians 3:5), then much more may gospel-
ministers now-a-days own it to be so with them; dretefore all their sufficiency is only of
God, from whom suitable and needful supplies shbeldought.

(2.) Consider that in their plenty and fulness yshall have plenty. They are
indispensably obliged to lay out what they recdoreyou, to spend and be spent in the work
and service of your faith: and therefore it is youerest that they abound, since it is for your
sake they labour; and the more so, if you be insdntal by your prayers, in procuring
advantages and supplies for them.

(3.) Consider, that they are exposed to great dazar your sake, and therefore you
are to contribute your utmost to their assistahteway, wherein you may be most helpful to
them. They being made watchmen, do thereby becbméutt of Satan’s malice; and the
more faithful they are, the more will he opposenthend seek their ruin. The enemy’s
principal design is sure to be against the watchrbaocause he prevents the surprising of his
people by Satan, at least it is his business tsaoand therefore no stone will be left
unturned, in order to his ruin.

1. Satan will endeavour to lay him asleep, and nfaketurn secure, that he may
neglect his post.

2. If he miss of this, he wikkndeavour to fill him with disturbance and feagttbo
he may be diverted from hiduty, and made to quit his post. Or,

3. He will ply his corruptions, that he may, byeaiting to them, and striving
against them, take him off from, or discourage mnhis opposition to those of others.

4. He will endeavour to blind his eyes by false egrpnces that so he may give
false alarms: and this will weaken his credit, amake people not believe his warnings.

5. He will endeavour to amuse him with great appearancesngledavhere there is
none; that his eyes may turn off from those thnwhsch may really endanger his flock.

6. He will endeavour to beget and cherish jealousies betvusxpé&ople and him,
whereby his warnings will be less regarded, andhlisds be weakened, and his heart be
discouraged.

7. If these fail, he will endeavour to get him remd; if he see the gospel like to
prove successful, then he will take care to fintl ways to oblige the watchman to remove
from his post. And,

8. If he falil of this, he will endeavour to killi, either by multiplying troubles and
griefs, or else by more direct methods, employirggemissaries and servants to take away
his life; and this, by God’s permission, for thenmihment of a people’s sins, has proven
successful.

Surely these and a great many more methods, usg&dtay, the wicked world, pretended
friends, and their own corruptions, against the istéms of the gospel, and all upon the
people’s account, should make them careful in pgayo God in their behalf, that they may
be saved from the attempts of all their spiritudvexsaries, and may be made to grow in
graces and gifts. Pray for much grace to your rtenishat he may persuade, as knowing the
terrors of the Lord; that he may deal tenderly witlu, as having himself had acquaintance
with soul-sickness on account of sin; that he nake tyou to Jesus safely as having himself
been with him; that he may comfort you with the smations wherewith he has been
comforted of God. In fine, that he may speak, beedwe himself had not only believed, but
experienced the work of grace upon his own soubnasthat has tasted that sin is an evil and
bitter thing, and has found that Christ is usatigufficient, is precious; and that he may pray
acceptably for you, as one who has found acceptembés own behalf. Pray likewise for
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gifts to him, knowledge in the mystery of God, afdChrist, and of faith: that he may have
much spiritual wisdom, zeal, boldness, and couramgét him for his work; and withal, that
the Lord may give a door of utterance.

(4.) Consider, that a careful attendance to youy,da holding up your minister’'s
case, will be a great mean to promote love, mutuad, betwixt you and him; and this will
help to break Satan’s engines. Nothing contributese to the furtherance and success of
one’s ministry in a place, than much love, mutuatlkess betwixt a minister and people; and
no love so useful this way, as that which ventslfitth prayer for one another, and is
cherished by this means.

2. | entreat you may carefully attend ordinancesblip, private, and secret; and
catechising as the Lord shall gave occasion. Thismake us cheerfully go about these
duties, if we see you studying to take advantageen; this will be profitable to you; it will
discourage our enemies; it will rejoice our heani] be a credit to religion.

3. Any advantage you receive, be sure that yebatgiit entirely to God; beware of
placing it to the minister’s account, who is orie tinstrument; if you rob God of the glory,
and give it to the instrument, you may by this @i the Lord to blast your minister; and to
withdraw from him His presence; which will soon reafjou see that it is not the minister that
can do any thing. Give God His due, and so counisoés the servants of Christ, and the
stewards of the mysteries of the gospel; and wieegef any good by it, put it all to God’s
account; bless Him for it; and let the instrumeaisén an interest in your affections and
prayers, that he may be further useful to you ahdrs.

4. Once more, and we have done. Do not count usgrmemies, if we tell you the truth;
we must by any means be free, in laying open yms; and in carrying home the conviction
of them to your consciences; nor dare we gratify, &y holding our peace in this matter; for
if we please men, then are we not the servantsha€ and if any soul die in its sin by our
silence, then we bring the blood of souls uponawn heads, and hazard our own souls. We
are obliged, by the manifestation of the truthcéammmend ourselves to consciences; and if
the more we love, the less we are loved, then Gddenquire it at your hands. But whether
you will hear, or whether you forbear, we must, ves shall give answer to the great
Shepherd of the sheep, deal plainly with you. Giersbut that one Scripture, Leviticus
19:17, and ye will see reproof to be an act of gl@ae, and that the neglect of it in God’s
account is hatred: “Thou shalt not hate thy brothehy heart. Thou shalt in any wise rebuke
thy neighbour, and not suffer sin upon him”; ortlaes last clause may be rendered, That thou
bear not sin for him. Now, if you follow these acks$, and if there be a single eye to God,
and close dependence upon Him, both in ministerpamugple, mutual love and helpfulness,
and a joint endeavour to promote the great desigheoministry, the glory of God in our
own salvation, then our labour shall not be in yduat shall be blessed with increase, and

God, even our God, shall bless us.
[May 1923]

Notes of a Sermon

By REV. MALcOLM GILLIES, Halkirk.
Preached at Halkirk on Sabbath, 31st December 1922.
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“By faith Enoch was translated that he should met death; and he was not found, because God had
translated him: for before his translation he Has testimony, that he pleased God” — Hebrews 11:5.

The Apostle has showed in the foregoing chaptethisfepistle that the way of salvation
spoken of and typified under the Old Testamentatisption has been fully displayed in the
Person and work of the Lord Jesus Christ. In thagpter he deals with the reception accorded
to God's revelation by the Old Testament saintd, slrows that the faith of His people under
both dispensations was the same. Faith, he sagd)dthfor its basis, from the beginning of
time, the word of God’s revelation. That word wama@erning things not yet seen, but to
faith, they had all reality and sureness, becaus®w@o cannot lie, has spoken. “Faith is the
substance of things hoped for; the evidence ofgtinot seen.” Faith lays hold on the
faithfulness of God to His word; His ability to pemm what He has said, rests in the reality
and certainty of what God has revealed. Faith modbedl to offer up the only sacrifice
which God would accept. He believed the promiséhef“Seed.” He gave due obedience in
worshipping God according to the pattern whichalinprobability, was shown in the Garden
of Eden.

The Apostle passes by a few generations whose namementioned in Genesis, and
takes up the name of Enoch, the seventh from Adanan example showing forth the faith
of Gods elect: — “By faith Enoch was translated tieshould not see death; and he was not
found, because God had translated him; for bef@éranslation he had this testimony, that
he pleased God.”

In endeavouring to speak a little on these worsgl$,maay be helped, let us notice: —

I. The life of Enoch.
[l. The comfort of Enoch.
[1l. The translation of Enoch.

I. The life of Enoch. His life is set before us time words — “By faith Enoch was
translated,” and again in Genesis 5:24 — “And Enweltked with God.” The Apostle does
not confine Enoch’s faith merely to his translatibl® means that Enoch so walked with God
that it pleased the Lord to put this honour on En@wven that he should not see death, but be
translated. As Romain so scripturally puts it, ¢hes the life, walk, and triumph of faith.
Enoch and every other child of God received a gviaith from the fountain of life which
will manifest itself in a godly walk and conversatj and which will finally triumph over all
the opposition that meets it in this world.

God is the author of all life. “He gives to allfeliand breath and all things.” He “breathed
into man’s nostrils the breath of life, and mandrae a living soul.” It is He who quickens
the soul of man dead in trespasses and sins, antspghe seed of living faith within. Enoch
came to live unto God when the light of the knowleaf the glory of God in law and gospel
shone into his soul. He came to know sin, and Hingsainner, lost and undone. He was
brought to know God in covenant as reconciled tanHhrough blood. “Can two walk
together except they be agreed?” Enoch came tadgudement that God is just in His anger
and wrath against sin. The only resting-place fon s a sinner was in the revelation and
promise given in Eden, and this became all his hopgew of eternity. He was reconciled in
love to the Lord, and found peace for his soulrogting in His word. Life, wherever it is,
makes itself manifest by activity. It is impossilbbehave the life of faith and not to bear the
fruits of it in walk and conversation. “Faith without works sad.” Enoch’s living faith was
proved by his close walk with God. He walked witbds

(1) in his acceptance of all the doctrines of truth
(2) in his obedience to all God’s commandmentswidiked with him
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(3) in daily worship, approaching God through thppa@nted sacrifice which
prefigured Him of whom the Eden promise spake. ebsstant aim was to have near
fellowship and communion with the Lord, and thatnhight attain his desire, he endeavoured
through grace to be conformed to God’s will inthlhgs.

(4) He walked with God in holding the truth intaghen the generation in which he
lived had almost wholly departed from the faith.

We read in Jude the character of that generatiod,itais summed up in one word —
“Ungodly.” It would seem that the fearful declension spokeim @enesis 6:1-6, had already
begun when the wickedness of man was great indhé.eThe two families which had till
then kept separate, the one called the sons of edpther, the children of men, were
amalgamated, and the result, as has been wellva@aseras a union of the Church and the
World. There is no new thing under the sun, andath@ve event has occurred in the church
in every age, and more than once in our own lanidemthe Church is loyal to her Head, she
keeps herself pure and unspotted in doctrine, vimrsAnd practice, and refuses to
compromise with the World by changing her attitumleout its condition and ways. In
Scotland, in our own day, we see the barriers, lwhitce existed between the Church and the
World, broken down, so that one needs not to gdaht World for its pleasures and
amusements; these can be had within the Churclaraondg professors of religion. This state
of affairs is denominated as modern and progressivethe keeping to the rule of God’s
word is styled old-fashioned and bigoted. The trgtithat this generation has gone back to
the sixth or seventh generation from Adam, andiiwoat all the apostacies from scriptural
doctrine, worship, and practice which have takeacelsince then. Enoch, it seems, stood
alone in that day maintaining God’s truth, and &ttered little to him that practically all the
religious people of that generation were against. e walked with God in this matter, and
the worldly-wise people of his day walked away fr@nod till the Flood came and utterly
destroyed them.

Enoch walked with God in bearing testimony by higblgc preaching against the
ungodliness of those around him. He was a faitpfaphet, denouncing the wickedness of
the age, and declaring that “the Lord cometh wah thousands of his saints, to execute
judgment upon all, and to convince all that areaglhyg among them of all their ungodly
deeds which they have ungodly committed.” Alone,do@tended against their grievous
departure from the truth till he probably became itiost hated man of his day. But though
hated by man, he was beloved of God, and that aicerthan make up for his trials. It is
wonderful that the only two who went to heaven withdying, Enoch and Elijah, were men
who stood alone and made themselves obnoxious dy stern, unflinching attitude in
defending the truth against the corruptions of mers evident from all scripture that God
has a special delight in such a witness. It isthhetman who temporises and compromises for
the sake of outward peace that is pleasing to thetMigh, but rather he who will not give
up any fundamental truth, no matter what it costs.

[l. The comfort of Enoch.

(1) He was persuaded that he lived according to$3edrd. To the single eye, to him
who serves the Lord with a whole heart, the willGxdd is not difficult to find and follow.
His words “are all plain to him that understandetig right to them that find knowledge.” It
is when the effort is made to serve two mastersl &a Mammon, that one loses the plain
path and begins to call light, darkness. It waarcte Enoch that his faith, life, and walk were
in accordance with God’s word, and this was stieiagid comfort to his soul.

(2) To Enoch, who did not hide iniquity in his higdout who shunned it in all its forms,
and gave all diligence to make his calling andtedacsure, was given the Spirit of adoption
whereby he cried, Abba, Father. In common withgheple of God, the Spirit of God bore
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witness with his spirit that he was a child of Gadd this caused that the peace of God kept
his heart and mind.

(3) He did not seek the fellowship of the Mdsigh in vain. The Lord answered his
petitions and cries with words of comfort, givingnhthe sure testimony that he pleased God.
It was shown to him that the Lord whom he served @ his side, and would never forsake
him, no matter what he would have to meet. Whenhasesuch a testimony as this, he can
well afford to ignore and deem lightly all the leatrand malice of man.

lll. The translation of Enoch. “He was not foundhis seems to infer that search was
made for him. It is very probable that few in tigaheration would make any search for him
out of love. It is more than likely that they hat&dh for his godly life and faithful testimony,
and would search to see if he who condemned thieked lives still lived. They would be
glad to hear and know of his death. We are notawitlwarrant to think this, for this is the
spirit shown by wicked men in all ages to the cesfes of truth. But he was not found by
friend or foe. His place was empty; even the hafsgay was absent, “for God took him.”
He was translated from a world of sin to the haioites of glory; from all his griefs and
troubles, to the eternal solace of the presen€zoof

By his translation, a proof was given to that gatien of the existence of man in the
world to come, of the resurrection, of the etetmgbpiness of God’s people, and of the truth
of Enoch’s own prophecy. By it, God testified toma the delight He had in Enoch’s godly
life, and in the faithful, uncompromising testimohg bore to the truth, in the midst of a
declining age.

[June 1923]

Synod Sermon.
Preached at Opening of Synod, 22nd May 1923

by REV. MALCOLM GILLIES, Moderator.

“Bind up the testimony, seal the law among my dises. And | will wait for the Lord
that hideth his face from the house of Jacob, awdlllook for him” — Isaiah 8:16,17.
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We see from the beginning of this book that it waes portion of the prophet Isaiah
to prophesy in the days of Uzziah, Jotham, Ahazzekeh, Kings of Judah. In the
opening chapters of this prophecy, and also inBbeks of Hosea, Amos, and other
portions of Scripture, we find that there was aegahdeclension from the true worship
of God, even in Judah. This departure was somevdsdtained by the piety of some of
the Kings of David’s line, and by the faithfulnesisGod’s prophets. With the exception
of Ahaz, the Kings of Judah in Isaiahtime were God-fearing men. “Uzziah sought
God in the days of Zechariah, who had understandirtge visions of God; and as long
as he sought the Lord, God made him to prospeCl{fonicles 26:5). Jotham also “did
that which was right in the sight of the Lord,” ahts ways were established. King
Ahaz, however was of a different character altogetke was about the worst king that
ever disgraced the throne of David. He set up atatdous altar in the very Temple of
God, and burned his own children in the fire to Mdi. He was sorely chastised by the
sword of Syria and Israel, but the more he was ghet, the more hardened he became,
so that he is said to have wearied men and God highimpiety (Isaiah 7:13). This
prophecy of which the text is a part was spokenregjaAhaz, and those in Judah who
looked to Assyria for succour from Syria and EphraiThe Prophet was prepared for
his duty by receiving a vision of the exalted M#ayesof Heaven, and by the
announcement that the people were and would belddirand hardened in sin till they
would be wasted and destroyed. He was assured,Jyeswthat there would be a tenth, a
remnant who would cleave to the Lord, and who wauddprotected by Him in the euvil
day. He was given a message of comfort and diredtathese. They were to rely upon
the Lord, and He would be a sanctuary to them, ¢etiythem not follow the multitude
to do evil, but rather let them be more diligenarihever to walk in His ways. In the
words before us, we shall notice as we may be lgelpe

|. That to which the Church is directed — “The btestny” and “the law.”
[I. Their duty in connection therewith — “Bind up'$eal.”
lIl. The prayerful attitude enjoined — “And | wiWait upon the Lord.”

I. The Church here is called upon to consider gstitnony and the law.

1.1 shall notice that the Word of God from GenesisRevelation is called His
testimony, the testimony of Christ, of the Spiffod Himself is the great Witness to the
whole truth. The Spirit testified beforehand in tBé&d Testament Scriptures, declaring
the end from the beginning, so that men might knihnat He is God. Hence the
emphatic, “Thus saith the Lord” so common in thetiwgs of the prophets which is as
forcibly implied throughout the rest of the Scripgu God, indeed, used human
instruments to make known His witness to the truibt nothing is clearer than that
these were under the complete control of the Spiritnspiration, and that what they
said is the infallible Word of God. “There are tarthat bear witness in Heaven — the
Father; the Word, and the Holy Ghost, and theseetlare One,” and “If we receive the
witness of men, the witness of God is greater’dain)5:7,9). We have then this solemn
truth that in the Bible, God Himself is revealed =aring testimony, and therefore,
though men should turn their backs on any partllatha written Word, the truth of all
Scripture will be fully admitted by all men eithiertime or in eternity.

The Bible contains the witness of God concerning ¢ivn Being and attributes. In
it, He declares that He is Creator, Law-giver, Rdewtial Ruler, Saviour, and Judge.
Man'’s state, nature, practice, needs are set f@tud solemnly declares that He created
man perfect, that he is now defiled, lost, deadt thothing can deliver him from being
undone eternally but the exceeding riches of Hiacgrin Christ. We have God’s
testimony concerning His Son; who He is, and thekade accomplished in our nature,
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the efficacy of His blood to atone, and His powermeet our utterly fallen and dead
condition. All the doctrines of the Covenant of Geaare set forth in the witnessing of
Him who cannot lie. All that pertains to the wonshgovernment, and discipline of His

Church under the Old and New dispensations aredeei in the Oracles, God thus

showing men what His Church must be to the endiroet He has also given us an
account of the lives of the most eminent of His gdep of the sojourn of His own Son

among men in this world, so that by example, helddear testimony as to the manner
of persons we ought to be in all holy conversatiord godliness. A witness sets forth
the truth, so that credence might be given to md®as spoken in the Scriptures, not
that we might deal with them according to the dieseof unbelief and carnal reason, but
that through the Spirit's teaching, we might coneerést in faith on the Scriptures

which cannot be broken.

The Bible is not only God’s testimony; it is als@@s law. As law, it sets forth the
will of the King, Eternal, Immortal, Invisible, andinds every individual of Adam’s
race to whom it comes to give obedience or elsmd¢ar the displeasure of Him Who
will in no wise clear the guilty. It deals with mas under the Covenant of Works, and
says — “Thou shalt not,” and “the soul that sinntbhall die.” It speaks to man in the
terms of the Gospel Covenant, and commands — “felethy life,” “Believe in the Lord
Jesus Christ,” “Strive to enter in,” “Make your kagj and election sure,” “Follow
holiness,” etc. The Bible as law is binding on ttenscience of the individual, the
family, the nation, and the professing Church, amotme of these can ignore the least
command with impunity. The Saviour has said: — “Wbever, therefore, shall break
one of these least commandments and shall teachsmeme shall be called the least in
the kingdom of heaven” (Matthew 5:19). Men excusentselves for shortcomings by
belittling sin. “Is it not a little one,” said Loyut no sin is little, either as it is against
the Majesty of Heaven or in its consequences tcctkature.

2. We notice that there were a special testimony arlaw given to the Prophet
and to the Church of God that they might be keghfal when the forsaking of God
was great in the land. He was told to take witnesgechariah, and Uriah the priest,
who, it seems, aided Ahaz in setting up the Damasadtar in the House of God, for
God will make backsliders contradict themselves] éheir folly shall be manifest to
all men.” The testimony was

(1) that the people were forsaking God’s Word aratship and ways, and falling
in with the ways of Ephraim and the idolators rowamut them.

(2) God would punish them by the very powers befamach they bowed, and
whose assistance they sought. If our nation bead®¢lacy and Popery, God will give
us plenty of that bondage.

(3) They were great for uniting in confederaciegdsist the common foe. They
thought that this procedure would be their safetyt, were told that no matter how they
would be associated, they would be broken in pietteds our nature to look to an arm
of flesh, forgetting that the sure and all-suffitidhelp is in Jehovah’s Name, and that
“it is nothing with Him to help, whether with mamy with them that have no power” (2
Chronicles 14:11).

(4) The Church was commanded to fear none or ngthiut the Lord, for He
would be with her as her sanctuary, her sure retuge sufficiency, when others would
be driven to anguish and darkness. God spake td’tbphet with a strong hand, and
that alone will keep any person in the ways oftrutnless God will hold up one’s
goings in the divine paths, his footsteps will eanty slide out of God’s ways. The Lord
instructed him and the Church with him not to walkthe way of the people, but to
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serve Him with reverence and fear, taking the btestiy and the law of Scripture as
their rule.

lI. The duty — “Bind up the testimony, seal the law

1. By this command, looseness and laxity in conpecwith the Word of God is
absolutely forbidden. We have to view the testimamnd the law as bound up and
sealed infallibly by the Spirit of God, and to hatdas such. We have not to add to His
words, neither must we take any jot or tittle tHese, lest we bring His curse upon us.

2. We must receive His testimony with all our heamd thus set to our seal that
God is true. The Saviour must give us the Fathedsd, before it will become the joy
and rejoicing of our heart, and cause us rathdrawe the world’s hatred than to part
with anything of revealed truth (John 17:14).

3. We bind up and seal the truth when we througtt@rhide it in our hearts. The
Spirit of God takes of the things of Christ, andeals them to the souls of His people.
The word thus received will not be sold, but widl treasured and practised.

4. The Jews were commanded to bind God’s wordsfsign upon their hand and
as frontlets between their eyes. Hence they toaaraal view of this injunction, and
made broad their phylacteries. The command setrbaéfem and us, constant regard to,
and continued perseverance in living and actingpeding to Scripture revelation that
“What saith the Scripture?” should be the first aiadt question we should ask in
connection with every duty.

There is more need in our day than ever, that veeilshcleave to the Word of God.
We are living in a day in which denial and disrehaf Biblical truth is very prevalent.
Like the Church of Rome, which sets up traditionamequality with the Word, many
set up expediency and false charity at the expefidbde testimony and the law. Our
duty as a Church is plain — “Bind up the testimosgal the law among my disciples.”
Let us “hold fast the form of sound words,” anddtlgood thing which was committed
unto us, keep by the Holy Ghost.” “Be not ashamédhe testimony of the Lord” (2
Timothy 1:8). The outlook is very dark for the camigeneration in Scotland. The
rising generation to a great extent knows nothihgree godliness as it existed in this
land. Whether the Lord will arise for the building of His cause in our day or not, it is
our duty to hand down that which we have, unimphiend undefiled to the next
generation. “That the generation to come might knibem, even the children which
should be born; who should arise and declare thethdir children” (Psalm 78:6).

lIl. The prayerful attitude — “And | will wait upothe Lord.”

The Prophet hereby confesses that he is shut thed_ord alone as the hope of
Israel, the Saviour in the time of trouble. Unléss will arise and have mercy on Zion,
all human efforts will be unavailing. But if He witause His face to shine; if He will
send the Rod of His Strength out of Zion and ruléhe midst of His enemies, then the
decayed face of the earth will be renewed, andGharch will once more put on her
beautiful garments. He acknowledges the sovereigrityGod, and that it becomes
servants to wait their Master’s time, and to behflail to their trust whether He smiles
or frowns. He remembers that He has connected lry gvith His purpose of salvation
through the son of a virgin who shall be called lamael, God with us, and He knows
that though the vision tarry, it shall come, andttht behoves the Church to wait
prayerfully and patiently for the accomplishmenttbe sure word of prophecy. The
Prophet mourns the lamentable condition into whiod people had brought themselves
through sin. God was hiding His face, not so muamf himself and the remnant, as
from the house of Jacob, both Judah and Ephrairey Hlad forsaken Him, and He had
left them to find out by bitter experience thatétlwvay of transgressors is hard.” It is a
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mark of true piety in our day, as it has been fritr@ beginning, for one to be grieved
over the back-slidden condition of our nation froReformation and Protestant
principles, for the dishonour done to Christ ands MVord, by false teaching, will-
worship, and worldliness in the professing Churahd for the loose, sinful, carnal
living in families and individuals. What need theeseof fervent pleading at the Throne
of Grace that the Lord would turn again and hea tturt of His Cause in these
Kingdoms. That He would turn to us as a people e gdanguage, that we might call
upon the Name of the Lord, to serve Him with onesamt. To forsake in principle and
practice the testimony and the law, and to deensehas no longer necessary and
binding is to be guilty of making a dark day stHrker. To cleave to our position and to
every truth in faith and life, for which we takeraogtand as a Church; to be shut in to the
Lord by patient waiting in prayer is the only hogeat the Word of God and sound
reason give, that the Sun of Righteousness willayete on Scotland, and that times of

refreshing will come from the presence of the Lord.
[August 1923]

A Choice Drop of Honey from the Rock Christ.

By theREv. THOMAS WILCOX.

In the Lord shall all the seed of Israel be justdfi and shall glory (Isaiah 45:25). It is
only the dying of that Just One for us, who areustjthat can bring us to God. He who
knew no sin was made sin for us, that we, who wething but sin, might be made the
righteousness of God in Him.

Christ is the Father’s fulness of grace and glétg. must have the pre-eminence. He
alone is worthy, who is to build the spiritual telmmpf the Lord, and to bear the glory.
Every vessel of this temple, from the cups to tlagdns, must all be hung upon Christ.
He, by His Father’s appointment, is the foundatstore, corner-stone, top-stone.
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Reader! dost thou profess the name of Christ, arthke of His ordinances? Thou
doest well. They are glorious privileges; but ibthhast not the blood of Christ at the root
of thy profession, it will wither, and prove unpitable.

Many are tossed to and fro, ready to be carriedyamith every wind of doctrine, by
the sleight of men, and cunning craftiness, wherley lie in wait to deceive. There are
many foundations to build upon that are false, uptich much labour is spent in vain.
Some are not speaking the truth in love; neither they growing up into Him in all
things, who is the head, even Christ. There cabea growing in Christ without a union
with Him. Without that union all that we do is acsad.

If thou retain guilt and self-righteousness under profession, those vipers will eat
out all the vitals of it. Try, and examine what falation thy profession and the hope of
thy glory are built upon — whether it be laid by thand of Christ; for if not, it will never
be able to endure the storm which must come agdinst

Consider, the greatest sins may be hid under teatgst duties and the greatest
terrors. See that the wound which sin hath madthynsoul be perfectly cured by the
“blood of Christ”; not skinned over with dutiesars, reformations, etc. Apply what thou
wilt besides the “blood of Christ,” it will poisothe sore. Thou wilt find that sin was
never mortified truly, if thou hast not seen Chrideeding for thee upon the cross.
Nothing can kill it but a sight of Christ’s rightesness.

Nature can afford no balsam fit for soul-cure. Heglfrom duty, and not from Christ,
is the most desperate disease. Poor ragged natitheall its highest improvements, can
never spin a garment fine enough (without spotgdweer the soul’s nakedness. Nothing
can do it but Christ’s perfect righteousness.

Whatsoever is of nature’s spinning must be all vellead before the righteousness of
Christ can be put on. Whatsoever is of nature’sipgiton, Satan will come and plunder,
and leave the soul naked and open to the wrathoaf. @ll that nature can do can never
make up the least particle of grace, mortify sinJamk Christ in the face. Thou mayest
hear, pray, receive the sacrament, and yet be atikerunless thou seest Christ superior
to all other excellency and righteousness in theldycand all these falling before the
majesty of His love and grace.

If thou hast seen Christ truly, thou hast seen mrexe, pure righteousness in Him
every way infinite, far exceeding all sin and migelf thou hast seen Christ, thou wilt
trample upon all the righteousness of men and angslto thine acceptance with God. If
ever thou hast seen Christ, thou hast seen Hintlahimher than self-righteousness; and
there will be a continual dropping of honey andcgraut of that rock to satisfy thee.
Examine if ever thou hast beheld Christ as the dr@gotten of the Father, full of grace
and truth. Stand upon the Rock of Ages.

Men talk much of believing, whilst whole and soumelkv do it. Christ is the mystery
of Scripture; grace is the mystery of Christ. Belig is the most wonderful thing in the
world. Put anything of thine own to it, and thouosest it; Christ will not esteem it
believing. When thou believest and comest to Chtistu must leave behind thee thine
own righteousness — all thy holiness, sanctifigatiduties, tears, humblings, etc., and
bring nothing but thy sins, thy wants, and miseredse Christ is not fit for thee, nor thou
for Christ. Christ will be a perfect Redeemer anddiator, and thou must be an undone
sinner, or Christ and thou wilt never agree. Ithe hardest thing in the world to take
Christ alone for righteousness.

Whatever comes in, when thou goest to God for decee, besides Christ, call it
anti-Christ; bid it be-gone; make only Christ’'shrtgousness triumphant. All besides that
is Babylon, which must fall if Christ stand, andthshalt rejoice in the day of the fall
thereof. Christ alone did tread the wine-press, tliede was none with Him. If thou join
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anything to Christ, Christ will trample upon it fary and anger, and stain His raiment
with the blood thereof. Thou thinkest it easy tdidee: was thy faith ever tried with an
hour of temptation, and a thorough sight of sin’sWaver put to resist Satan, and to feel
the wrath of God lying upon thy conscience? Wheoutkvert apprehensive of hell and
the grave, then did God show thee Christ, a ransonghteousness? Then couldest thou
say, “Oh! | see grace enough in Christ”? If so,umayest see that which is the greatest
word in the world, | Believe. Untried faith is untain faith.

To believing there must go a clear conviction af and the merits of the blood of
Christ, and of Christ’s willingness to save a meonsidered merely as a sinner. All the
power in nature cannot get so high, in a stormimfagd guilt, as really to believe there is
any grace, any willingness, in Christ to save. WHeatan chargeth sin upon the
conscience, then for the soul to charge it uponstis gospel-like; that is, to make him
Christ. He serves for that use. To accept Chrisglsteousness alone, his blood alone, for
salvation, is the sum of the gospel. When the siougll duties and distresses, can say,
“Nothing but Christ, Christ alone for righteousnesgistification, sanctification,
redemption — not humblings, not duties, not graceghen the soul has got above the
reach of the billows.

All temptations, Satan’s advantages, and our comiplgs, are laid in self-
righteousness and self-excellency. God pursuetbetivy many ways, as Laban pursued
after Jacob for his images. These must be torn fitoee, be as unwilling as thou wilt.
With these Christ will not dwell; and till Chrisbme in, guilt will abide. Where guilt is,
there is hardness of heart; therefore, much guglies little, if anything, of Christ.

When a sense of guilt is raised up, take heed dingeit allayed but by Christ’'s
blood; all other ways tend to harden the conscieake Christ thy peace — not thy
duties, thy tears, etc. Thou mayest oppose Chyisduiies, as well as by sins. Look at
Christ, and do as much as thou wilt. Stand with @y weight upon Christ's
righteousness. Take heed of having one foot oretbinn righteousness, and another on
Christ’s. Until Christ come and sit upon a thronfegoace in the conscience, there is
nothing but guilt, terror, secret suspicions, thaldhanging between hope and fear, which
is not a safe state. Whosoever is afraid to se's sitmost vileness, and to confess the
desperate wickedness of his own heart, suspectaehies of Christ.

How great soever a sinner thou art, make Christettadvocate, and thou wilt find
him Jesus Christ the righteous. In all doubting=sar$, storms of conscience, look at
Christ only and continually: do not argue it witht&n, he desires no better; bid him go to
Christ, and He will answer him. It is His office b@ our Advocate, to answer the law as
our Surety, and justice as our Mediator. If tholt W0 anything thyself as satisfaction for
sin, thou renouncest Christ the righteous, who made sin for thee.

Satan may quote and corrupt, but he cannot ansempt@re. It is Christ's word of
mighty authority. Christ foiled Satan with it. Il ahe Scriptures there is not one hard
word against a “poor sinner stript of self-rightenass. Nay, it plainly points him out to
be the subject of the grace of the gospel, and etse Believe but Christ’s willingness,
and that thou canst believe. Remember it is Clsristrk to make thee believe. He works
to will and do of His pleasure. By grace thou aaved, through faith, and that not of
yourself; it is the gift of God. Plead with Him fdhat gift. Christ is the author and
finisher of faith; put Him to it. Mourn for thinenlelief; which is setting up guilt in the
conscience above Christ, undervaluing the merithfist, accounting His blood an
unholy, a common and unsatisfying thing.

Thou complainest much of thyself; doth thy sin mékee look more at Christ, less at
thyself? — that is right; otherwise complainingbist hypocrisy. To be looking at duties,
graces, or feelings, when thou shouldest be lookahgChrist, is self-righteousness.
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Looking at Christ's grace will make thee humble. &il thy temptations be not
discouraged. These surges may be, not to drown th#do heave thee off from thyself
on the rock of Christ.

Remember all the patterns of grace that are in éreavhou thinkest, “Oh! what a
monument of grace should | be!” There are many shods as rich monuments as thou
canst be. No guilt ever exceeded the merits of S€rblood; no sin could ever conquer
the invincible power of His grace. Do not despdigpe still. When the clouds are
blackest, even then look towards Christ, the staggillar of the Father’s love and grace,
set up in heaven for all sinners to gaze upon oomafiy. Whatsoever Satan or
conscience say, do not conclude against thyselt blbod speaks reconciliation,
cleansing, purchase, redemption, remission, justifon, nearness to God. He speaks
grace, mercy, and peace. That is the language effFtther and of Christ. Wait for
Christ’'s appearing as the Morning Star. He shatheaas certainly as the morning, as
refreshing as the rain.

The sun may as well be hindered from rising, asisthhe Sun of Righteousness.
Look not a moment off Christ. Look not upon sint boaok upon Christ first. In every
duty look at Christ; before duty, to pardon; in yluto assist; after duty, to accept.
Without this, it is but carnal, careless duty. Dot Hegalise the gospel, as if part
remained for thee to do and suffer, and Christ werea half Mediator, as if thou must
bear part of thine own sin, and make some satisfact.et sin break thy heart, but not
thy hope in the gospel.

When we come to God, we must bring nothing but &hwiith us. Any ingredients,
or any previous qualifications of our own, will goin and corrupt faith. He that builds
upon duties and graces, knows not the merits ofisEhiThy workings, thy self-
sufficiency, must be destroyed. Thou must recelvataGod’s hand. Christ is the gift of
God. Faith is the gift of God. Pardon is a fred.ghh! how nature storms, frets, rages at
this, that all is gift, and it can purchase nothingh its works, and tears, and duties:
that all works are excluded, and of no value injtisification of the soul.

If nature had been to contrive the way of salvatibrwould rather have put it into
the hands of saints and angels to sell it, thaa the hands of Christ who gives freely,
whom therefore it suspects. Nature would set upag @ purchase by doing; therefore
it abominates the merits of Christ as the mostrdesve thing to it. Nature would do
anything to be saved, rather than go to Christlose with Christ, and owe all to Him.
Christ will have nothing; but the soul would thrusimewhat of its own upon Christ.
Here is the great controversy. Consider: — didsutlver yet see the merits of Christ,
and the infinite satisfaction made by His death@dDithou see this when the burden of
sin and the wrath of God lay heavy on thy consa@é@nthat is grace! The greatness of
Christ’'s merits is not known but to a poor souldieep distress. Slight convictions will
have but a slight, low esteem of Christ’s blood amerits.

Despairing sinner! thou lookest on thy right hamdl @n thy left, saying, “Who will
show me any good?” thou art tumbling over all thyids and professions, to patch up a
righteousness to save thee. Look at Christ nowk toocHim and be saved. There is none
else. Look anywhere else, and thou art undone. @tdook at nothing but Christ; and
thou must look at nothing else. Christ is lifted o high, as the brazen serpent in the
wilderness, that sinners at the end of the eatthe—greatest distance, may see Him and
live. The least sight of Him will be saving; theakt touch healing to thee. And God
intends thou shouldest look on Him; for He hathiseh upon a high throne of glory, in
the open view of all poor sinners.

Consider whilst Christ was upon the earth, He wasemamong publicans and
sinners, than scribes and Pharisees, His profeadedrsaries, for they were righteous

Sermons from the F P Magazine vol. 28 p. 15



ones. It is not as thou imaginest, that His statglory makes Him neglectful, scornful
to poor sinners. No; He hath the same heart noweiaven. He is God, and changeth
not. He is “the Lamb of God, that taketh away threcof the world.” He went through all
thy temptations, dejections, sorrows, desertiopgations. He hath drunk the bitterest
of the cup, and left thee the sweet; the condernaig out. Christ drunk up all the
Father’'s wrath at one draught; and nothing but at&w is left for thee. Hast thou
nothing but sin and misery? Go to Christ with &ly impenitency and unbelief, to get
faith and repentance from Him; that is gloriousll Thrist, “Lord, | have brought no
righteousness, no grace to be accepted in, offiptby; | am come for thine, and must
have it.” We would be bringing to Christ, and tmatist not be. Not a penny of nature’s
highest improvements will pass in heaven. Gracé nat stand with works.

Self-righteousness and self-sufficiency are thelinige of nature, which she
preserves as her life. That makes Christ seem toaghature. Nature cannot desire Him.
He is just opposite to all nature’s glorious intsdee Let nature but make a gospel, and it
would make it quite contrary to Christ. It would blee just, the innocent, the holy.
Christ makes the gospel for thee; that is, for iesohners — the ungodly, and the
unrighteous.

Nature cannot endure to think the gospel is onlysianers; it will rather choose to
despair than to go to Christ upon such terms. Whegnre is put to it by guilt or wrath,
it will go to its old haunts of self-righteousnesg|f-goodness, etc. The Holy Spirit must
cast down those strongholds. None but the selffieststands excluded by the gospel.
Christ will sooner look at the most abominable sinbefore Him; because to the former
Christ cannot be made justification. He does nadvkmor confess his sin. To say in
compliment, “I am a sinner,” is easy; but to prayhwthe publican, “Lord, be merciful to
me a sinner,” is the hardest prayer in the wotlds Basy to say, “l believe in Christ.” But
to see Christ full of grace and truth, “of whosénkss thou mayest receive grace for
grace”; that is saving. It is easy to profess Ghsigh the mouth. But to confess Him with
the heart as Peter did, “to be the Christ, the &otie Living God,” the alone Mediator,
that is above flesh and blood. Many call ChristiSax; few know Him to be so. To see
grace and salvation in Christ is the greatest sighhe world. Men may be ashamed to
think, in the midst of so much profusion, they h&wewn so little of the blood of Christ,
which is the main thing of the gospel. A Christleksrmal profession, is the blackest
sight next to hell. Thou mayest have many goodgkinand yet one thing may be
wanting, that may make thee go away sorrowful f@hrist. Thou hast never sold all that
thou hast, never parted with all thine owghteousness. Thou mayest be high in duty,
and yet a perfect enemy and adversary to Chrisvary prayer, in every ordinance.

Labour after sanctification to thy utmost; but maia a Christ of it to save thee. If
so, it must come down one way or other. Christ®dbnce and sufferings, not thy
sanctification, must be thy justification befored>d-or if the Lord should appear terrible
out of His holy place, fire would consume it as leayd stubble. This is religion: to build
all upon the everlasting mountains of God’s love gnace in Christ; to look continually
at Christ’s infinite righteousness and merits; & ghe full guilt and defilement of sin
pardoned and washed away, knowing thy polluted, selfl all thy weak performances,
accepted continually; in these views to tramplerupb self-righteousness, and be found
continually in the righteousness of Christ, onlattlChrist alone, as Mediator, may be
exalted in His throne, mourning over all thy dutiekich thou hast not performed in the
sight and sense of Christ’s love. Without the bl@bdhrist on the conscience, all is dead
service.

Search the Scriptures daily, as mines of gold, eimethe heart of Christ is laid.
Watch against constitutional sins, see them inrthigééness, and they shall never break
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out into act. Keep always a humble, empty, brokeame of heart, sensible of any
spiritual miscarriage, observant of all inward waods, fit for the highest

communications. Keep not guilt in the conscienceat bpply the blood of Christ

immediately. God chargeth sin and guilt upon thwemake thee look to Christ, the
brazen serpent.

Judge not Christ’s love by providences, but by pgea®s. Bless God for shaking off
false foundations: and for any way whereby He kettyessoul awakened and looking
after Christ. Better is sickness and temptatiomantBecurity and slightness. A slighting
spirit will turn a profane spirit, and will sin angray too. Slightness is the bane of
profession. If it be not rooted out of the heartdmnstant and serious dealings with, and
beholdings of, Christ in duties, it will grow mos¢érong and more deadly by being under
ordinances. Measure not thy graces by others’ rattants, but by the Scripture. Be
serious and exact in duty, having the weight afpon thy heart; but be as much afraid of
taking comfort from duties as from sins. Comforrfr any hand but Christ’'s is deadly.
Be much in prayer, or you will never keep up muommunion with God. As you are in
closet-prayer, so you will be in all other ordinaac

Remember Christ’s time of love, when thou wast wiakzekiel 16:8) — then He
chose thee. Remember thy sins, Christ’'s pardonitigs;deserts, Christ's merits; thy
weakness, Christ's strength; thy pride, Christ’snility; thy many infirmities, Christ’s
restorings; thy quilt, Christ’'s new applications bfis blood; thy failings, Christ’s
assistance; thy wants, Christ’'s fulness; thy temmma, Christ’s tenderness; thy vileness,
Christ’s righteousness.

Blessed soul! whom Christ shall find, not having bis own righteousness, but

having his robes washed, and made white in thecbtddhe Lamb.
[September 1923]

A Sermon
By theREv. M. MORRISON Lochinver.

“l am the rose of Sharon, and the lily of the waleAs the lily among thorns so is my love among th
daughters. As the apple tree among the trees ofidloel, so is my beloved among the sons. | sat down
under his shadow with great delight, and his fruais sweet to my taste” — Song of Solomon 2:1-3.

There is such a wonderful connection between ttiese verses that we cannot very well
take one verse singly, without marring the relatdnch subsists between the parties, speaking
in them. The figures made use of are significahe fiealm of nature is a wide field of rich and
beautiful variety, whence the Holy Spirit is pledise borrow appropriate metaphors to set forth
truths of deep spiritual meaning. Of such a charastthe figurative language here employed;
and may the Holy Spirit help us to understand,sp&hk upon these words.

It will be noticed that the person speaking in fhist and second verses is the Lord
Jesus the Saviour of Sinners. In the first, He kpeand describes Himself under the
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figure of a rose and a lily. In the second versegies a description of His Spouse, the
Church, by comparing her to a lily among thornss Kived one among the daughters is
as the lily among thorns. In the third verse, weéhthe Church, which Christ loved and
gave Himself for, commending with all her might therd Jesus as her beloved, by
resembling Him to an apple tree among the treeh@fwood; and, further, adding her
solemn confession of faith working by great loved agreat delight in the shelter and

refuge afforded by His merit and righteousness, ianthe fruit and nourishment yielded

by His death and resurrection.

Let me endeavour for the present to say somethinGlwrist as “the rose of Sharon.”
There is a striking similarity between some of gxpressions of the Old Testament and
the New, in which the character of the Redeemer thedrelation He sustained to His
people are set forth. In the Gospel of John, fetance, He says: — “I am the true vine,
and my Father is the husbandman,” and the mutlatioa between Him and His people
is declared by the relation subsisting between tirenches and the vine.” We discover
the like beautiful idea in these words of the Sowthen He appeared to Moses in the
burning bush, and commissioned him to go to deltherchildren of Israel it was by the
name of “Jehovah,” the “I am that | am” He revealdunself. And while He reveals
Himself here as the same “I am,” the same unchdigeaelf-existent Being, He is
pleased to predicate of Himself by the figure, “tltose of Sharon and the lily of the
valleys,” something which at once suggests to us Hhhiarvellous condescension in
coming to be a Saviour and Redeemer to sinful men.

1. “I am the rose of Sharon.” This rose would apgeaexcel all other roses in nature
and qualities. It was particularly noted for itsural beauty and glory; its sweet-scented
perfume and fragrance; its attractive appearante;rich and luxurious growth; the
consoling and beneficial uses to which it was pl& desire it excited in one’s mind to
have it in possession; and, finally, its free amdyeaccessibility. The word “Sharon”
means in Greek, open spaces, as fields, etc., wdwiehcommon to all. “The rose of
Sharon,” therefore, is the rose of the fields. Tie&ds of Palestine were fruitful in roses.
This rose was not confined to gardens, as if iteMdre property of a few; it grew by
nature without the toil of human hands; it was ek of God. What a combination of
gualities is in the rose of the field!

The Lord Jesus possessed a beauty and glory whach matural to Him as the eternal
Son. The glory which is essential to Him as a ddvperson is a glory that cannot be
known by angels or men. But He was pleased to givepses of His glory unto men, in
stooping so low as to take our nature unto Himaaell in what He did in that nature. He
is elsewhere described as “the brightness of thibeffg glory and the express image of
His Person.” If the rose is regarded as an emblémglary or majesty, how much of
glorious majesty shone forth in this stupendousstof the Eternal Son? That glory
which He had with the Father was by His incarnatteried to human eyes, so that when
He appeared in the form of Man He was regardedely and Gentile alike as no higher
than a mere creature. Christ Himself was fully @mgs that by humbling Himself there
was no diminishing of His natural and essentialgland majesty, but a veiling of it; the
glory of His deity was hid from human sight by tb@vering over it of a true body and a
reasonable soul. Just like the sun, when it isfltath our gaze by gathering and overcast
clouds, but there is not on that account the lelasinishing of its essential light and
natural glory. The Lord Jesus as the “Rose of Stiaab the marriage in Cana turned the
water into wine, and “this beginning of miraclesl diesus . . . and manifested forth his
glory.” Every miracle He wrought afterwards was emanation of His divine glory,
calculated to overawe the spirit of men and to middeem whole-heartedly accede to His
claims as the eternal Son and the Messiah that ekpgcted. The words of His mouth,
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His dealings with people of varied conditions artthracter, were likewise reflecting
heavenly glory. And what a lovely and glorious ‘®bHe was in His death. The rose
combines deep-crimsoned hue and soft, lovely wkden This was true of Christ our
blessed “rose of Sharon.” He combined in Himsekl tuilt of His people’s sin and
perfect personal innocence, the curse of the lad iafinite heavenly blessedness. He
bore the wrath of God as the righteous Judge, vdevas His beloved Son. He took the
likeness of man while He was in the form of God. béeame the servant of sinful men,
while He was Lord of all. He, as man had nowher&oHis head, and was nevertheless
the High and the Lofty One inhabiting eternity. kested death in soul and body, and
yet as God neither suffering nor death could hawe @ower over Him. He shed His
blood in the amazing agony of Gethsemane and up@mt¢cursed tree, and yet it was as
the eternal Son He offered the sacrifice. Therefore called elsewhere in the Word the
blood of God (Acts 20:28).

Consider the sweet-scented fragrance arising frioen“tose of Sharon” to heaven.
In all the steps of His humiliation this sweet panfe was felt by His Father and by His
angels in heaven. He was well pleased with His\mdoSon in all He said and did. His
Father bore testimony to His pleasure in Him whesm whs baptised by John on the
banks of Jordan, and the Holy Spirit alighted omHn the form of a dove — “This is
my beloved Son, in whom | am well pleased; heatHy®.” Christ’'s obedience to the
holy law of God in our room; His zeal for the homau the Deity; His hatred of sin and
whatsoever was contrary to His holy nature exhaesiveet odour which reached the
very heavens. He spoke as never man spoke, anddtds were full of heavenly grace,
which was felt by many that heard Him. The wondedtaces He exhibited had this
heavenly perfume — His patience under sufferings Hieekness in the presence of
accusers, His lowliness of mind in all His exersisHis pity towards the miserable, His
love for righteousness as well as for penitent sisnlt is, however, as we approach
Gethsemane and as we come to behold Him dying ercithss when He offers Himself
a sacrifice of sweet-smelling savour to God that teve an illustration of the
significance of the sweet-scented “rose of Shardimis sweet savour filled the throne
of God, and filled the Church to which His Nameass ointment poured forth. It is so
felt in the experience of every one who believethim Lord Jesus. The sweet odour they
inhaled from this sacrifice delighted and rejoicddtheir spiritual senses.

2. We come now to consider the attractive appeaaiche “rose of the field.” It
drew one’s eye towards it; and so a person was thyvaed delightfully compelled
when in sight of the rose to yield attention. Tonbl people the rose of Sharon is
nothing. They see no more beauty in it than intttegn bush, because they are not able
to make any distinction for the want of sight. GhriJesus was and is to the
unregenerate world as a rose is to a blind manahsteells us that “He shall grow up
before him as a root out of a dry ground, havingfarxon nor comeliness; and when we
shall see him there is no beauty that we shouldreldsm.” But those whose eyes are
opened like the man who said — “One thing | knolgttwhereas | was blind, now |
see,” see somewhat of the beauty and glory of €hTisey beheld in some measure
“His glory, the glory as of the only begotten ofetlrather, full of grace and truth.”
Their minds are enlightened in the knowledge ofi§thas the “rose of Sharon.” They
behold Him as suitable to their case as sinnersjlasufficient to pay all their debt and
meet all divine claims in their room. They were winasweetly by the cords of love and
by the hands of a man. And “I, if | be lifted upifn the earth, will draw all men unto
me.” The eye of faith looks wistfully towards tHigose of Sharon” for pardon for the
sinner through His blood, for acceptance of hissparand duties, for the grace of
sanctification, for the supply of all his wants tome and eternity.
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3. We come now to consider the rich and luxuriousagh of the “rose of ‘Sharon.”
The whole world, the heathen nations, are a howlinigerness and a desolate waste.
There was nothing to be seen but thorns, thisted, briars. But when the gospel came
to them and the Holy Spirit breathed on them, timrns and the thistles were uprooted
and the “rose of Sharon” was planted among theml uhéy were made in some
measure “to rejoice and blossom as the rose.” Ehigion of Christ spread mightily in
the first centuries, and it has prevailed poweyfdhd effectually ever since, and shall
continue to do so until the whole earth, as is foted inthe Seventy-second Psalm, will
be filled with His glory. Thus John’s words areffliéd — “He must increase, but | must
decrease.”

4. Then there is the consoling and beneficial usewhich the “rose” is put. There
is a healing and mollifying virtue in the sap ottlose. So the Lord Jesus healed every
manner of physical and spiritual disease. He quiskihe dead, He gives life, He fills
the soul with His grace, He gives happiness andestument. There is a balm in Gilead
and there is a physician there, He heals all thetsal distempers and disorders under
which poor sinners labour; He melts the heart ahdds His love abroad in it; He
dispels the darkness of the mind, and removes ladof heart; He makes sinners
smart under a sense of their sinsorder to their spiritual recovery; He renews and
enlarges them inwardly, so that the spices theneay flow out. He cheers their hope
and strengthens their faith.

5. Further, the fragrance and the beauty of theérof Sharon” awakens a desire to
have it in one’s possession. Thus Christ is saidedthe desire of all nations.” When a
soul gets a saving view of the “rose of Sharon,gxtites a great desire to have this
“rose” for himself, in order to satisfy him withiand to adorn him without. “Put ye on
the Lord Jesus Christ, and make no provision ferftbsh to fulfil the lusts thereof.”

But, lastly, there is free and easy access to €hsgo the “rose of the field.” There
are no intermediaries between us and Him. What#wene was of this in ancient times,
under the Gospel dispensation we have boldnessne ¢o the throne of grace to obtain
mercy. There is none excluded, all are alike weledmmcome. Christ is freely offered in
the Gospel to all who hear it. No matter how gr@ainner you are, and it is as such you
must come to Christ, you have every warrant to tdka as your personal Saviour. He

is for all who will have Him on His own free andagious terms.
[October 1923]
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The Lily of the Valleys.

By REV. M. MORRISON Lochinver,

As the “rose of Sharon” is an emblem of glory argjesty, so the “lily” is an emblem of
love. The “lily” is pure white in colour, and is agnowned as the “rose” itself. This
represents the spotless purity, the perfect hdines the Saviour’s nature, and the
righteousness of His conduct. He is holy, harmlesdgfiled, and separate from sinners. This
“lily” grew in the valley, and is an appropriatgtire to set forth the humiliation of the Son of
God in our nature, His acquaintance with grief aodrow, His taking our law-place and
bearing the awful penalty due to our sins. He wlas \m the form of God, made Himself of
no reputation, and took on Him the form of a setvan

But taking it as an emblem of love, we notice tGatist loved the Church, and gave
Himself for it. The love wherewith He loved theman eternal love. It is one of the moral
attributes of His Deity. It is said that God is é&owVhen we read in the Word of one, or of
more than one, divine perfection, such as His pawedilis power and wisdom, we may say
that it is God Himself in these attributes. So thdien it is said, “God is love,” it is God
Himself in this attribute of His Being. He loved ragelf, His own Being, His own
perfections, and it is the same love wherewith éled Himself that He loves sinners. Thus
Christ says — “For thou hast loved them as thotiloaed me.” And as it is an eternal love, it
is an unchangeable love. It is not like the affectof the creature, which cannot be relied on
because of its varying and changeable charactat'sGave cannot change inasmuch as He
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Himself is unchangeable, and whatever happens, witbrregard to the objects of His love,
His electing and saving love cannot and will noarodpe toward them. It is said — “Having
loved his own that were in the world, he loved themto the end.” And as Christ’s love is
unchangeable, so it passeth all understanding.uhderstanding of angels, of men, cannot
comprehend it. It will not fail of its objects. Hewer deep His people are by nature in sin and
enmity, the love will triumph and draw them to Heifs

The objects He loved deserved, instead of beingdpeondemnation and wrath. They
hated Him without a cause. There was such enmitligarheart, rebellion in the will, guilt on
the conscience, ignorance in the understandingdapdavity in the affections of every one
of them that it is a marvel of marvels that thes®as of the Trinity ever loved them. Love in
the creature is excited and attracted by qualéred conditions it discovers in its object, but
all that is in those whom Christ loved is sin, ptbn, hatred to good, love to all manner of
evil; they were all debtors to His law and prisen& His justice and slaves to Satan. He
loved them as they were fallen in Adam, not asteghs, for there is none such. He loved
their persons, not their sins, which He could rtbeowise than hate.

Christ commends the Church, or the individual belfeunder the figure of a lily among
thorns. The young bride exchanges her maiden namé¢hét of the bridegroom. She is
henceforth known by his name. So it is with the &€huwf the first-born written in heaven.
While Christ the bridegroom says of Himself that idlehe “lily,” He says of her that she is
as the lily among thorns. In this comparison yoll wotice her state and standing before
Him. In the day when the Holy Spirit visited herapply to her for the first time the fruits of
Christ’'s purchase, He found her dead in trespaasdssin, very dark and black in respect
both to her state and nature. He revealed her &idter, and she became alarmed, and her
relief came when He pardoned her sins through tésdy bringing her out of her condemned
state, and accepting of her as righteous by thaut@dprighteousness of the “lily of the
valleys.” Thus they are clothed in the perfect teglusness of Christ, and there is no spot
upon their justified state — they are as the “liBut as sure as there is a relative change of
their state before God whereby they are comparéhdetdlily,” so there is an inward change
of their nature. The seed of God, the word of trwtkerein Christ as a quickening spirit is
conveyed into their hearts by the Holy Ghost anébismed in them as the hope of glory,
brings about this sudden change in their souls,iaisdotherwise spoken of as being born
again, not of corruptible seed, but of incorrumjf the Word of God that liveth and abideth
for ever. There is a principle of heavenly lightuised into their minds, whereby they behold
His glory and His suitableness, and a principlegiiteousness implanted in their wills, and a
principle of holiness impressed on their hearthabit of gracious tenderness put into their
conscience, and their memory strengthened to taighd in and retain the law of the
Lord as never before. Thus God’s image they had iloghe fall is restored in some
measure. Therefore, the true believer is comparedlily, but it is to a lily among thorns.

The grace of God thus planted in the soul is likBlyaamong thorns. There is so
much of sinful-self and self-righteousness yet éossbhbdued. The wilderness has yet to be
run its course. Ah! what discovery the Lord is gled to give to His people of their
abounding heart-sinfulness and corruption. Theynsbetimes to be amazed at what they
find in themselves of provoking lusts and evil tights of every description. Satan casts
thoughts of atheism, of blasphemy through theirdsjrand taunting them afterwards that
to have such thoughts is not consistent with aestdtgrace. Unbelief rears its head,
casting doubt upon all God’s word and work withereince to the soul. Evil passions
begin to assail the new-born child of God, and leetmdarkness of mind and hardness of
heart, abatement of his first love and zeal, trecgrof God in his soul is like a lily among
thorns.
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Further, the believer in the world is like a lilynang thorns. The world derides and
mocks and does all in its power to inflict troullpon these lilies. The thorn pierces and
pricks the “lily.” It is of an opposite nature tbe lily, and cannot bear it. Thus the world
and self-righteous professors who know nothinghef hature of the lily, persecute the
Church of God, look upon them as the off-scourihglbthings. Ishmael persecuted Isaac
and Esau, Jacob. They possess different naturestardcters, just like the lily and the
thorn. Many a sting the tender and gracious socgives while he is in the world. Satan
harasses and tempts and hurls his fiery darts dpon The conduct of God’s people
under these trials and temptations must also relethb lily, for the more it is pierced
and stung by the thorns the more it exhales itgrénace, and makes it felt all round. This
should be the way with you who tasted that the Lagdgracious. All your trials,
temptations, the workings of the flesh, the coldré and persecutions of the world
should make you look more to the Lord Jesus, ahthke sweet incense of your broken
heart and contrite spirit ascend to His thronevilt be like the precious box of ointment
which the woman in the gospel broke and poured uplmnst's head and filled the house
with sweet odour. So when our prayers, our groagimgd our spiritual complaints are
uttered and offered to Him, they are like the sweetfume of the lily when stung with
thorns, which is pleasing and delightful to Chriss, the Head of the Church, and is also

sweetly felt by the members of the household dhfai
[November 1923]

Moses’ Choice.

A Sermon.
By theREV. R. MACKENZIE, M.A., Gairloch.

“By faith Moses, when he had come to years, refusedbe called the son of Pharaoh’s
daughter, choosing rather to suffer affliction withe people of God, than to enjoy the
pleasures of sin for a season; esteeming the reprod Christ greater riches than the
treasures of Egypt; for he had respect unto themgense of the reward” — Hebrews 11:24-
26.

The Apostle Paul has devoted this remarkable chajatea consideration of the
general subject of faith.

He starts off with a kind of formal definition, wdhi you will find in verse 1. $hall
not take up time by way of examining this definition detail. Merely let me remark, in
the first place, that, according to it, the subjecttter of faith is something lying beyond
the reach of the senses, “things hoped for” anthtgh not seen.” Faith penetrates beyond
the sphere of physical experience; leads whereoredails; and ushers us into the
presence of great spiritual realities to which $kases can never attain. It opens up to the
mind’'s eye a glorious vista which hitherto remainedexplored and unknown, and
extends the interests to a new world whose bouagawincide with those of eternity.

And notice, in the second place, how faith actss Itthe substance of things hoped
for, the evidence of things not seen.” In other @®rit gives to that which otherwise
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cannot be experienced here on earth a substabjedtose reality which enables the mind
to apprehend it, and so illumines its existencé tha evidence of it becomes assured. To
the true believer, in the lively exercise of faitigthing is more real and nothing more
confirmed than that which he knows only by faithdéed, the unseen, the spiritual, the
eternal is more truly the world he moves in and cames with than that upon which his
bodily eyes open, and to which his physical experéeextends. And again, “We look not
at the things which are seen, but at the thingslwhare not seen; for the things which are
seen are temporal; but the things which are not see eternal.” Alas, that all have not
this gift of faith, for gift it is! Oh, what glories and soul absorbing discoveries it would
bring us! You can scarcely imagine with what feginof delightful bewilderment the
good man of old, who had been born blind and whogss had been opened, looked for
the first time upon the glories of the physicalvarse, of the ornate, beauty-clad earth,
and of the sun-lit and star-spangled heavens. ¥eh & discovery, the thought of which
so out-reaches conceptual resource, cannot for emenb compare with a faith’'s
experience of the spiritual world, of the new hearand the new earth in which dwells
righteousness, and where glory shines for evermore.

Having thus indicated the scope of his thesis, Apestle occupies the remaining
part of the chapter with a number of concrete inség derived from Old Testament
history, in which faith appears to outstanding adege as tried and triumphant. One of
these instances comes under our notice in the wofdsur text, namely, the case of
Moses, for “by faith Moses, when he had come taryeeefused to be called the son of
Pharaoh’s daughter, etc. . . . for he had respeict the recompense of the reward.” You
have here indicated, first of all, the appeal thad been made to the natural and carnal
element in Moses. There had been presented to hpmnaedom with all its attendant
honours, riches inestimable, opportunity to indulgealmost any kind of sin that he
fancied, and the enjoyment of the particular kifdpteasure in connection therewith
that would prove most congenial to, and that wotld more thoroughly gratify, his
sensuous nature. One wound think, on the face ofthat such an appeal was
overwhelming, particularly when one remembers ttheg “old man” in Moses was
simply hungering and thirsting for just such faehad been offered, and that the devil
was doubtlessly using every ounce of energy andyeweethod of hellish craft to
influence him in the direction of accepting it, pricing him every happiness he could
desire if he would but give way to present-worlddasinful tendencies, and yield
himself to the allurements of sense gratificati¥et Moses, we gather, chose it not. As
against all that the world could offer, and all tth@erverted nature desired, and as
against every subtle argument that the devil caddance, faith in Moses placed “the
substance of things hoped for, the evidence ofghinot seen,” and the odds herein
presented decided Moses. Having his eyes opened tngofacts of the eternal world,
the deception underlying the fascinations of thecdme apparent, so that the most
tempting bait could no longer seduce him. Sense thasarted, and faith triumphed.
And the triumph of faith blessed Moses. This becembundantly evident when we
read the account of his subsequent life, of théssitudes and responsibilities of it, and
on the other hand of the success which attendaddtthe glory in which it issued. Who,
reading thebiography, can but admire the personality and applde achievements of
Moses, the man of God? And we recognise that, linh&ir greatness and fulness and
worth, they have their inception at the very paintler observation where Moses chose to
renounce the world, to forfeit the best it couldeofhim, and to cast in his lot with the
despised and persecuted people of God. “foh&ae respect unto the recompense of the
reward.”
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With these few prefatory remarks we proceed to leificonsideration of what the
choice of Moses involved, and of how it lives foree as an example which those who
would do well should follow. In dependence upon thedance, and with a view to the
blessing of the Holy Spirit, therefore, | shall Icalitention to these four things in
particular: —

I. Moses’ faith;

Il. Moses’ self-denial,

[1l. Moses’ choice;

IV. The recompense of the reward.

l. Moses faith.

I have already, in introducing the subject, dweglon the general aspect of faith as it
is presented in the definition of verse 1, andtasoncerns things, unseen to the natural
eye, but which the true believer perceives and hickv his hope extends. It remains for
me now to direct your minds to a particular aspelich represents faith as related to a
Person unseen, whose existence and some, at tHasthose attributes the believer
apprehends and upon whom his hope is fixed. Ircédse of Moses, this particular aspect
of his faith seems to be clearly enough indicatedhe words of verse 27 — “For he
endured, as seeing Him who is invisible.”

Before proceeding, however, let me address a wbrdaoning. We are here dealing
with faith in the Scriptural sense, namely, as ¢ife of God, and of the operation of the
Holy Spirit. Unfortunately, many have “erred, nobtdwing the Scriptures,” and have
debased the idea of saving faith to that of a nmtral instinct or of a mere act of
human intelligence. Than this view of faith, nonsuld be more dishonouring to God,
none more subversive of the principles of vitalgien, and none better calculated to put
sinners astray for eternity. Let us, then, immegiatdispossess our minds of such a
notion, and let us wait upon God to initiate usoithe mystery of saving faith by the
effectual working in us of the Holy Spirit. That wh God wrought in Moses, He can
accomplish in us also, nay, He will accomplishwié prayerfully apply to Him and
diligently employ the means He appointed to thid,eas it is written, “Faith cometh by
hearing, and hearing by the Word of God.”

Now, to return to our subject, it is evident frohmetwhole context that the faith of
Moses was of a kind with that which the Apostleultates in all his writings. In word,
it was faith in God, the Lord Jesus Christ, the i8awv of the world, “whom” says the
Apostle Peter, “having not seen, ye love; in whdahgugh now ye see Him not, yet
believing, ye rejoice with joy unspeakable and fofliglory.” | do not deem it necessary
to take up time by way of showing that the Lordu¥e€hrist was the Saviour of the saints
of the Old Testament as of the New. Merely let méesthe fact in evidence of the
wonderful efficacy of the Atonement. The cross dfri€t is the centre upon which the
destinies of His world-church turns. So is it treerg upon which the faith of all believers
converges, that of the former ages from one dioecin prospect, and that of latter times
from another direction in retrospect. Here all thees of spiritual vision, separated at
their outset by the breadth of continents and leyittierval of ages, meet in focus; here,
in spirit, as in person upon the Mount of Transfegion, Moses and Elias, Peter, James,
and John, come together to view the person, toetoplate the work, and to adore the
glory of the Saviour. The redeeming and savingcaffy of Christ’'s atonement transcends
time, as does the person and activities of the glyit who applies it. And, therefore, as
Abraham desired to see Christ's day, he saw it @poiced; and, therefore, also, did
Moses see “Him who is invisible,” and seeing, bedi@ in Him to the saving of his soul.
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We sometimes distinguish between the initial act faith and its subsequent
progressive exercise in the soul. There must haea la time in Moses’ life, as, generally
speaking, there is in the life of every believehen, sensibly, he first appreciated and
first appropriated the salvation of God as wrougit by Christ, and as revealed by the
Holy Spirit in the promise — a time when, as a Issiner, and, as the ninetieth Psalm
suggests, terrified by the wrath of God on accairttis “iniquities” and “secret sins,” he
appealed to God’s mercy and fled to the institutbdnt in the Gospel. This faith in act
was but the manifestation of spiritual life. Ancethpiritual life which thus directed him
to Christ to be reconciled to God through Him, aadreathe in the free atmosphere of
His atonement, that same spiritual life was respgmasfor the habit of faith to which
thenceforward he was given over, and which is iatkd in the words, “He endured, as
seeing Him who is invisible.” Moses’ after-life wame of great stress, of manifold
temptations, of hardships and responsibilities &mals such as have seldom fallen to
the lot of one man. Yet he endured, he persevemet,perfectly, perhaps, but in a
manner never the less creditable to the work otgnarought in him in conflict with
the powers of a corrupt nature and of a temptingld&eing once and for all vitally
united by faith to the Lord Jesus Christ in all tb@hnsummate fulness of His saving
resources, he was accustomed ever afterwards w loydaith out of His fulness grace
for grace. Here is the secret of his success, phiag of his power, and the glory of his
example. After all, Moses was nothing and had nmgghbveyond his fellows but by the
grace of God, and He who made him what he was and §im what he had says to us,
“Ask, and it shall be given you.”

[l. Moses’ self-denial.

The believer's life in this worlds, under one aspect, a life of self-denial
throughout. “Whosoever will come after me,” saysri€h “let him deny himself, and
take up his cross, and follow me.” Our forsakingralist precede the entrance upon our
spiritual inheritance. We must be completely weafredh the enjoyment of the present
corrupt order of things, or otherwise we shall netaste of the fruit of the heavenly
Canaan, the land flowing with milk and honey. Thast, just as though Christ had
spoken to him the very words quoted above, musetmeen clearly before the mind of
Moses when he reckoned and acted as he did. Aratey he denied himself, took up
his cross, not an inconsiderable one, too, andWwed Christ, His cause, and people.
My friends, if we are to be blessed with Mosesyé are not to perish with his Egyptian
associates of former days, we must do likewise.

There are several particulars mentioned in the gggs$efore us in which the self-
denial of Moses is evidenced.

Firstly, he “refused to be called the son of Phataaaughter.” The way to the
crown of Egypt had been laid open to him, but helided to embrace it.

Secondly, the “treasures of Egypt” were placed it disposal, for had he
consented to become Pharaoh’s heir, he would ie tieve succeeded to the wealth as
well as to the throne of Egypt. Nor were these dueas inconsiderable. Egypt was at
this time in a flourishing condition, the envy diet nations. But he spurned it all.
Greater to him were the riches of Christian povedyeater the honour of Christ's
reproach.

It may not be, my friends, that a crown or corof@mims the particular bait with
which the adversary seeks to captivate you. It matybe that he will offer you wealth
corresponding to the “treasures of Egypt.” He kndwkwell that less than all these may
suffice to serve his turn and your ruin. You may teenpted with only a modicum,
comparatively speaking, of worldly honour, a meittapce of worldly wealth, but, unless
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like Moses, you learn to weigh against these thiitgpl odds involved, you will
probably barter your soul for even that.

The particulars that correspond more nearly toghegh which the majority of us are
conversant are included in the words, “the pleaswfesin.” The devil knew that there
was something fascinating in sin that would be stoeexert a powerful attractive
influence on Moses in common with all others of thden race of Adam. And in his
ranging before him the glories of the kingdoms loé tworld, he took care to give due
prominence to this. I think this is a favourite m&d of Satan. Touching the tenderest part
of the perverse natural constitution, he excitewith inordinate emotions, over against
which he presents ample prospects of gratifyingmtheSearching out our special
weaknesses, he provides occasions to bring themnpiaty, knowing how lust is always
ready to burn, he collects fuel for it, aware ofwhwe incline to evil continually, he
busies himself in catering to this inclination.iti:iot the case that this is a preponderating
influence in the course that your nature prefers dnat the world offers you? Is not that
the path of least resistance which leads you tgdibGod, and to take pleasure in sin? For
one to forsake sin and to live opposite to the bifakis nature, is self-denial; self-denial,
to say “No” to the tempter and to flee the lust. s&ys the Apostle — “Resist the devil,”
and again, “Flee youthful lusts.” | know | am tailgito some here to-day who, whether
they appreciate the prominence | give to this pointhe emphasis | lay upon it, are at
least able to identify it. To such | would say, Yowst learn to deny yourself, to mortify
every sinful tendency, and to avoid every sinfutasion, or you will surely fall into the
snare of the devil, and there is nothing will hgtu in so doing but that grace of God,
which, by faith wrought in his soul, enabled Moseschoose “rather to suffer affliction
with the people of God than to enjoy the pleasdraimfor a season.”

One more consideration and | pass on to the nemérgé head. It is not said that
Moses denied himself merely the indulgence of But,the pleasures of sin, which are for
a season. For the most part, the pleasures thadlwmgs indulge in are the pleasures of
sin. We do hear, of a truth, about innocent andrdele pleasures. All | shall say about
these is that whatever they be, we as fallen creatwapart from the sanctifying influence
of grace, will find little in them to attract usldéssed be God, there are such, and more
such than the world dreams of, else it would notfioe itself to those hollow,
sensational pleasures which it so assiduously gstsiis for the latter, such, for example,
as the pleasures of the ballroom, the theatre, ddel-table, the drinking-cup, the
gambling-board, the horse race, the football maacid, those others too grossly impure to
even mention by name, they are but the baits ofd#hal to seduce, to prostitute, and to
ruin. Those who desire to indulge in them, andanjthing, lack only the occasion, the
means, or the courage, are the dupes of Satarmgaletive by him at his will. My dear
young friends, be sure that Satan will tempt yoreswith the pleasures of sin, if indeed
he has not already done so. He will tickle yourapaland represent to you the sweetness
of the fruit which God has forbidden you to eatdavhich, however sweet in the mouth,
carries death within. Be warned, be on your gudd. suspicious of every form of
pleasure that affects you agreeably, while it hgips to forget that you have a soul, that
there is a God, and that you are on your way to Hidgment-seat. Like Moses, deny
yourself such pleasure, however your deceitful heery yearn after it. Seek to stamp out
the smouldering lust that only needs the oil ofidimdulgence to set it ablaze. After all,
pleasure in the worldly sense is but a succes$iugion. At the best it is short-lived,
lasting only “for a season” and giving place to tiplé sorrows. Take, for example, the
case of the drunkard. He thinks nothing in the @aslmore pleasurable than the foaming
cup while he looks upon it and again while its &lolism is stultifying his brain. But after
his bout, when he has cooled down and begins tollest himself, his sense of pleasure
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has vanished, and in its place a feeling of gwiftmisery, and of physical degeneracy
pains him all over. Nor is that all. He finds hirffsgedded to his vice, more closely after
every successive indulgence, and, unless gracevarte, is doomed to fill a drunkard’s
grave and to suffer a drunkard’s hell. “Who hathe®owho hath sorrow? who hath
contentions? who hath babbling? who hath woundbowit cause? who hath redness of
eyes? They that tarry long a the wine; they that@seek mixed wine. Look not thou
upon the wine when it is red, when it giveth itdoeo in the cup, when it moveth itself
aright. At the last it biteth like a serpent, anidhgeth like an adder.” As with this, so with
all forms of sinful pleasure. Below a gilding ofnsational pleasantness, there is the crude
material of unalloyed woe. Behind the moment of si@sate enjoyment, there is an
eternity of weeping and wailing and gnashing otlie®/ise man Moses to have preferred
to do without both. Oh, my friends, one and alt,fiee commend to you his example! Flee
from the pleasures of sin, of godlessness, of tlesent evil world as you would from
poison. Sell not your birthright for a mess of pgg, for, believe me, if you do, you shall
rue it where you shall find no place of repentaticeugh you seek it earnestly with the
tears of ages.

lIl. Moses’ choice.

Under the preceding head, we have in effect stateat Moses did not choose. Here
we are concerned with what he did choose. If weo¥olit closely, we shall find that the
antithesis between the two is very strongly markidte choice lay, not between things in
themselves equal or, similar — that is to say, metiveen the pleasures of sin and the
pleasures of God’s people, or between the gloryvaealth of Pharaoh’s kingdom and the
glory and wealth of Christ’s kingdom. On the comrahe words of our text represent the
minimum in one direction as against the maximunthim other — that least calculated to
attract from the point of view of the Christianeljfas against that most powerful to attract
from the point of view of a worldly estate. And tefect is to impress us directly with
the finality of Moses’ choice. It was Christ andsHoeople that Moses chose, and his
preference for them was based upon such an estiofateem that, placed in the most
disadvantageous circumstances, they outclassedsimimd everything and everybody
besides. So dear to him was Christ, as the objebtsofaith and hope and love, that he
accounted it greater gain to be reviled in assmmatvith Him than to be loaded with
wealth and honour in association with the world 6-dear, that he shrunk not from
espousing His cause and from befriending His peapla time when his doing so was
sure to bring himself anxiety and trouble.

The Church of Christ has its periods of sore adtsers this world. Nor is this out of
keeping with the prestige of its glorious Head. Hiif® in this world was one of
tribulation, culminating in an ignominious deaththe prevenient condition of a glorious
resurrection, and in the course of it He foretdidttin this world His people should have
tribulation also, that they should drink of the afpvhich He drank, and should be baptised
with the baptism with which he was baptised. Heeleicross, so must they; He suffered for
them, so must they suffer for Him; He braved tihheproach, so must they brave His. Perhaps
nothing within the compass of their outward relasids more truly characteristic of the
followers of Christ in this world than their beitigus conformed to the likeness of Him who
“was despised and rejected of men, a man of soramsacquainted with grief.” Certainly it
provides a surer criterion, a clearer mark of gragéhin, when such is the trend of
circumstances from without. Any worldling might Wédllow a miracle-working Jesus, and
the voice of nature might well shout “Hosanna” Ire tears of a triumphing Christ, but it
required grace to watch for an hour with the “Mdrsorrows” in the gloom of Gethsemane,
to espouse the cause of the divine Saviour upormathe Roman world had frowned, and to
take charge of His body after wicked men had dottle itv— of the pierced hands and feet, of
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the bleeding, broken heart, and of the head wteh“beloved people” had crowned with
thorns, and marred with spittle. And no more thieantwhen Moses made his choice and
stood by the cross and the persecuted “little éré&sd no less now when irreligion is the
fashion, and when, in the case of the vast majatiy world has eclipsed the glory of Christ
and His cross.

“The reproach of Christ,” “the afflictions of Hisepple”— these were in substance what
Moses chose in preference to the power and pomghetdreasures and pleasures of Egypt.
Christ was then represented in the world by a nheredful of men and women within a
maligned and persecuted community in the “housebafidage.” Their ancestry, their
traditions had been forgotten by their cruel tasktexs, or at least passed over in the silence
of contempt. The name of Joseph was now as litttetred as his bones, and as for the Lord
God of Israel, who was He that He should be obeydd?whole cause was but a mark for
ridicule, and, an occasion for brutal oppressioet, Yh very truth, it was the cause of Christ,
that same cause which originally emerged by thedAdrGod from the darkness which
shrouded humanity when our first parents fell, aftrwards from the darkness which
clothed heaven and earth when the Saviour bowedhédd in death, to raise it again before
daybreak on the third day; and it was in very triléit same cause which in its ascendancy
shall yet fill heaven and earth with glory. By faitloses recognised it as such. By faith
he saw that aspect and phase of it which were timseen but hoped for, which Pharaoh
and his Egyptians, nay, which many of his Hebrewshkien could not see — he saw
dignity behind its poverty, the honour of its redat to a risen and exalted Christ behind
the ignominy of its cross. He believed the prono§é&od concerning Israel, both in its
literal and in its spiritual sense, and, althouginied the realisation of the former in
full, yet, while the promise was still at a distenand Israel still wandering in the track
of the mysterious presence, he gave to the worl@l@ding testimony to his faith in
these oft-quoted words, “Happy art thou, O Isradip is like unto thee, O people saved
by the Lord, the shield of thy help, and who is sweord of thy excellency!”

My friends, the cause which Moses espoused stitlesh It is represented still in the
world, in Scotland, it may be in obscurity, in aftion, in comparative disrepute, but,
we believe, nonetheless faithfully. There is stilteproached remnant gathered around
the cross, seeking, in the midst of gross spiritlerkness and in view of mighty signs
of judgment, more ominous even than those thaicééfll the land of Egypt, to proclaim
the name and glory and salvation of the great | #o\a frenzied world. And this being
so, we, too, as we trace out the future of Mosesngle at a distance of thousands of
years, have a present duty of a similar kind, aichado make between similar
alternatives. To us now, as to Hobab then, by eifithat inspiration which makes his
words reverberate broadcast with more than humahoaity across the intervening
ages, Moses says — “We are journeying unto theeptdcwhich the Lord said, | will
give it you: come thou with us, and we will do thgpsod; for the Lord hath spoken good
concerning Israel.” This leads me on to considethimlast place —

IV. “The recompense of the reward.”

And having dwelt so long on the several other hedadsaust content myself at
present with merely touching upon this part of shuéject.

The service of Christ, dear friends, is no emptyvee, as the enemy would
represent it. True, it is essentially a devotiosalvice, a labour of love, the life-
expression of hearts bound with the weightiest gdilons and free only to pulsate
gratitude into every circumstance and relation actl True, again, the followers of
Christ, to whatever extent they may deny themseleesxert or expose themselves in
loyalty to truth and in pursuit of holiness, willlways know themselves to be
unprofitable servants, deserving neither recognitior reward, and therefore claiming
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none on the basis of their service. Nevertheles$ias pleased the Lord in infinite
condescension to allocate a reward where it caemiee merited, and to hold it aloft for
the inducement and encouragement of His Churchggling in the world below, as
though her winning through should qualify her fta attainment — a reward, which, as it
is not conditioned, is consequently not proportebn@nd not limited by the comparative
value of her service — a “blood-bought, free reward in a word, the reward of His
service in whom the Church is complete, and on ast@f whom she is accepted of
God. “Ye are they,” said Christ to His disciplesyHich have continued with me in my
temptations. And | appoint unto you a kingdom, asFather hath appointed unto me.”

When we come to discuss what this reward is, weatreloss, unless we can resort
to the method of that faith of which we have bepaaking, which looks at the unseen
and apprehends the incomprehensible. Otherwisés iinspeakable. “For since the
beginning of the world men have not heard, nor peed by the ear, neither hath the
eye seen, O God, besides thee, what He hath preefpardim that waiteth for Him!” It
pertains to heaven, that region of bliss which ¢@nds the loftiest flight of human
imagination. It is incorruptible, eternal, “a crowf glory that fadeth not away.” It is so
considerable and weighty that the very greatedicéfins endured in prospect of it
become light and momentary in comparison. It ishaitsuch a happy consummation as
will swallow up death in victory, will transmute ame to honour, sorrow to joy, will
replace a cross by a crown, will exchange a humiod@amed, unknown station in this
sin-stricken, doomed world for an eminence secamlgt to the throne of God and of the
Lamb in the midst of the Paradise of God.

Such, then, in scant, feeble terms, is the destinadf the life of faith, such “the
prize of the high calling of God in Jesus Christhis Moses had in view when, by
faith, he let fall all the glistering baubles ofrtg and embraced the cross and its thorns.
“He had respect unto the recompense of the rewaRktompense! Why, he lost
nothing but in respect of which he should be conspéed a hundred-fold in this present
age, and in the world to come have eternal life.witre more than sufficient
compensation for all the discomfort and reproachoived to have fellowship with
Christ in a consecrated sphere in the world, ardwhness of a good conscience in the
hour of extreme trial and weakness, but there wameshing infinitely more and
surpassingly greater in Moses’ eye than even tHaaven appeared to him as it did to
Stephen when men stoned him and his eyes weretegblih adoring resignation. The
vision of the Right-Hand, the prospect of a plakeré — all, as it related itself to and
centred upon the person and glory of the Redeemmbhracing likeness to Him,
intimate association and communion with Him, paptation in His life, a part and lot in
His inheritance, in the joy of the Lord — all thiseighed with him so that all else, of
gain or of pain, fell short of significance. And ai Satan ranged before him the glories
of the kingdoms of the world, and when the worldewd displayed her blandishments
and proffered her cup, it was all in vain. May & bur happy experience to be thus
taught of God, thus enlightened, and thus enablefalth to “choose rather to suffer
affliction with the people of God, than to enjoyetipleasures of sin for a season. . .

having respect unto the recompense of the reward.”
[December 1923 and January 1924]
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The Infallibility of Scripture.
A Sermon by RSTORC. H. SSURGEON
“The mouth of the Lord hath spoken it” — Isaiah@.:2

What Isaiah said was, therefore, spoken by Jehovatas audibly the utterance of
a man; but, really, it was the utterance of thed_bmmself. The lips which delivered the
words were those of Isaiah, but yet it was the veuyh that “The mouth of the Lord
hath spoken it.” All Scripture, being inspired dfet Spirit, is spoken by the mouth of
God. However this sacred Book may be treated noysdd was not treated
contemptuously, nor negligently, nor questioniniglythe Lord Jesus Christ, our Master
and Lord. It is noteworthy how He reverenced thettem Word. The Spirit of God
rested upon Him personally, without measure, ancéldd speak out of His own mind
the revelation of God, and yet He continually quotee law and the prophets, and the
Psalms; and always He treated the sacred writinigfs ntense reverence, strongly in
contrast with the irreverence of “modern thoughHtdm sure, brethren, we cannot be
wrong in imitating the example of our divine Lond our reverence for that Scripture,
which cannot be broken. | say, if He, the anointddthe Spirit, and able to speak
Himself as God’s mouth, yet quoted the sacred nggi and used the holy Book in His
teachings, how much more should we, who have notsgi prophecy resting upon us,
and are not able to speak new revelations, comk tathe law and to the testimony,
and value every single word which “The mouth of therd hath spoken”? The like
valuation of the Word of the Lord is seen in ourrd’s apostles; for they treated the
ancient Scriptures as supreme in authority, anghsrpd their statements with passages
from Holy Writ. The utmost degree of deference dmmmage is paid to the Old
Testament by the writers of the New. We never famdapostle raising a question about
the degree of inspiration in this book or that. Misciple of Jesus questions the
authority of the books of Moses, or of the prophétyou want to cavil or suspect, you
find no sympathy in the teaching of Jesus, or ang @f His apostles. The New
Testament writers sit reverently down before thal Okestament and receive God’s
words as such, without any question whatever. Ymod labelong to a school which will
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continue to do the same, let others adopt what\wehbathey please. As for us and for
our house, this priceless Book shall remain theddead of our faith and the ground of
our hope so long as we live. Others may choose \gbhds they will, and follow what
authorities they prefer; but, as for us, the glosidehovah is our God, and we believe
concerning each doctrine of the entire Bible, thidie mouth of the Lord hath spoken
it.”

I. Coming closely, then, to our text, “The mouthtbe Lord hath spoken it,” our
first head shall be — This is our warrant for tdaghthe Scriptural truth. We preach
because “The mouth of the Lord hath spoken it.ivétuld not be worth our while to
speak what Isaiah had spoken, if in it there wathing more than Isaiah’s thought;
neither should we care to meditate hour after haquon the writings of Paul, if there
was nothing more than Paul in them. We feel no imapee call to expound and to
enforce what has been spoken by men; but, since fiibuth of the Lord hath spoken
it,” it is woe unto us if we preach not the Gospélé come to you with, “Thus saith the
Lord,” and we should have no justifiable motive fmreaching our lives away, if we
have not this message.

The true preacher, the man whom God has commisdjatedivers his message with
awe and trembling, because “The mouth of the Loathhspoken it.” He bears the
burden of the Lord and bows under it. Ours is nfinng theme, but one which moves
our whole soul. They called George Fox a Quakecabhee when he spoke he would
guake exceedingly through the force of the truthclvthe so thoroughly apprehended.
Perhaps, if you and | had a clearer sight and aeclgrip of God’s Word, and felt more
of its majesty, we should quake also. Martin Lutheho never feared the face of man,
yet declared that when he stood up to preach hendilt his knees knock together
under a sense of his great responsibility. Woe wstof we dare to speak the Word of
the Lord with less than our whole heart, and samgd strength! Woe unto us if we
handle the Word as if it were an occasion for dagpllf it were our own word, we
might be studious of the graces of oratory; but Be God’s Word, we cannot afford to
think of ourselves: we are bound to speak it, “with wisdom of words, lest the cross
of Christ should be made of none effect.” If weesnce the Word, it will not occur to
us that we can improve upon it by our own skilllamguage. Oh, it were far better to
break stones on the road than to be a preacheessidne had God’s Holy Spirit to
sustain him; for our charge is solemn and our barrideneavy. The heart and soul of the
man who speaks for God will know no ease, for harfien his ears that warning
admonition: “If the watchman warn them not they Ishpeerish; but their blood will |
require at the watchman’s hands.” If we were consioised to repeat the language of a
king, we should be bound to do it decorously ldst king suffer damage; but if we
rehearse the revelation of God, a profound awe ldhtale hold upon us, and a godly fear
lest we mar the message of God in the telling.dild@ work is so important or honourable
as the proclamation of the gospel of our Lord Jesusl for that very reason it is
weighted with a responsibility so solemn that nanay venture upon it lightly, nor
proceed in it without an overwhelming sense of ie®d of great grace to perform his
office aright. We live under intense pressure wheaph a gospel of which we can
assuredly say, “The mouth of the Lord hath spokénwWe live rather in eternity than in
time: we speak to you as though we saw the greatewthrone and the divine Judge
before whom we must give in our account, not owlywWwhat we say, but for how we say
it.

Dear brethren, because the mouth of the Lord hpttken the truth of God, we
therefore endeavour to preach it with absolutelitigleWe repeat the word as a child
repeats his lesson. It is not ours to correct ikiad revelation, but simply to echo it. | do
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not take it to be my office to bring you new andgaral thoughts of my own; but rather
to say, “The word which ye hear is not mine, bug Bather’'s which sent me.” Believing
that “The mouth of the Lord hath spoken it,” itmg/ duty to repeat it to you as correctly
as | can after having heard it and felt it in myrogsoul. It is not mine to amend or adapt
the gospel. What! Shall we attempt to improve upemat God has revealed? The
Infinitely Wise — is He to be corrected by creatuod a day? Is the infallible revelation of
the infallible Jehovah to be shaped, moderated, tanéd down to the fashions and
fancies of the hour? God forgive us if we have esdered His Word unwittingly;
wittingly we have not done so, nor will we. His lchien sit at His feet, and receive of His
words, and then they rise up in the power of HigiSm publish far and near the Word
which the Lord has given. “He that hath my word, Hen speak my word faithfully,” is
the Lord’s injunction to us. If we could abide withie Father, according to our measure,
after the manner of the Lord Jesus, and then camk from communion with Him to tell
what He has taught us in His Word, we should beepied of the Lord, as preachers, and
accepted also of His living people far more thamwéd were to dive into the profound
depths of science, or rise to the loftiest flightshetoric. What is the chaff to the wheat!
What are man’s discoveries to the teachings ofLiv@l! “The mouth of the Lord hath
spoken it”; therefore, O man of God, add not to Wards lest He add to thee the plagues
which are written in His Book, and take not froneih, lest He take thy name out of the
Book of Life!

Again, dear friends, as “The mouth of the Lord hsploken it,” we speak the divine
truth with courage and full assurance. Modesty mgirtue; but hesitancy when we are
speaking for the Lord is a great fault. If an andaaor sent by a great king to represent
his majesty at a foreign court, should forget Hisce and only think of himself, he might
be so humble as to lower the dignity of his prinse,timid as to betray his country’s
honour. He is bound to remember not so much whatsh&a himself, but whom he
represents; therefore, he must speak boldly anld tg dignity which beseems his office
and the court he represents. It was the custom wettain Oriental despots to require
ambassadors of foreign powers to lie in the du$breethem. Some Europeans, for the
sake of trade interests, submitted to the degradargmony; but when it was demanded
of the representative of England, he scorned tbuewer his country. God forbid that he
who speaks for God should dishonour the King ofgkiby a pliant subservience. We
preach not the gospel by your leave; we do nottakkance, nor court applause. We
preach Christ crucified, and we speak boldly asonght to speak, because it is God’s
Word, and not our own. We are accused of dogmatkam;we are bound to dogmatise
when we repeat that which the mouth of the Lorchtegtoken. We cannot use “ifs” and
“buts,” for we are dealing with God’s “shalls” afills.” If He says it is so, it is so; and
there is an end of it. Controversy ceases whenvihspeaks.

Those who fling aside our Master’s authority mayyweell reject our testimony; we
are content they should do so. But, if we speak wiach the mouth of the Lord hath
spoken, those who hear His Word and refuse it, @atstheir own peril. The wrong is
done, not to the ambassador, but to the King; aatur mouth, but to the mouth of God,
from whom the truth has proceeded.

We are urged to be charitable. We are charitahlg;jthis with our own money. We
have no right to give away what is put into ourstrand is not at our disposal. When we
have to do with the truth of God we are stewardsj aust deal with our Lord’s
exchequer, not on the lines of charity to humamimms, but by the rule of fidelity to
the God of truth. We are bold to declare with faglsurance that which the Lord reveals.
That memorable word of the Lord to Jeremiah is eeebly the servants of the Lord in
these days: “Thou therefore gird up thy loins, amide, and speak unto them all that |

Sermons from the F P Magazine vol. 28 p. 33



command thee: be not dismayed at their faces,lleshfound thee before them. For,

behold, | have made thee this day a defenced aitg, an iron pillar, and brazen walls
against the whole land, against the kings of Judafainst the princes thereof, against
the priests thereof, and against the people ofahd. And they shall fight against thee;
but they shall not prevail against thee; for | anthwthee, saith the Lord, to deliver

thee.” When we speak for the Lord against error,d@enot soften our tones; but we
speak thunderbolts. When we come across false sziame do not lower our flag; we

give place by subjection — no, not for an hour. Qveed of God is worth more than

libraries of human lore. “It is written” is the gregun which silences all the batteries of
man’s thought. They should speak courageously wieals in the name of Jehovah, the
God of Israel.

| will also add, under this head, that, becausee'fmwouth of the Lord hath spoken
it,” therefore we feel bound to speak His Word wiliigence, as often as ever we can,
and with perseverance, as long as ever we liveelguit would be a blessed thing to die
in the pulpit; spending one’s last breath in actasgthe Lord’s mouth. Dumb Sabbaths
are fierce trials to true preachers. Remember hamw Newton, when he was quite unfit
to preach, and even wandered a bit by reason ahfirsnities and age, yet persisted in
preaching; and when they dissuaded him, he answeittdwarmth, “What! Shall the
old African blasphemer leave off preaching Jesusistiwhile there is breath in his
body?” So they helped the old man into the pulggia, that he might once more speak
of free grace and dying love. If we had common tasrto speak about, we might leave
the pulpit as a weary pleader quits the forum; ast“The mouth of the Lord hath
spoken it,” we feel His Word to be as fire in ownles, and we grow more weary with
refraining than with testifying. O my brethren, tiMord of the Lord is so precious that
we must in the morning sow this blessed seed, arila evening we must not withhold
our hands. It is a living seed and the seed of, léfed therefore we must diligently
scatter it.

Brethren, if we get a right apprehension concerrgogpel truth — that “The mouth
of the Lord hath spoken it” — it will move us tdlte out with great ardour and zeal. We
shall not drone the gospel to a slumbering handfldny of you are not preachers, but
you are teachers of the young, or in some other yeaytry to publish the Word of the
Lord — do it, | pray you, with much fervour of SpirEnthusiasm should be conspicuous
in every servant of the Lord. Let those who heanm kmow that you are all there; that
you are not merely speaking from the lips outwayrdiyt that from the depths of your
soul, your very heart is welling up with a good teatwhen you speak of things which
you have made, touching the King. The everlastingpg! is worth preaching, even if
one stood on a burning faggot and addressed the&dcfoom a pulpit of flames. The
truths revealed in Scripture are worth living fardadying for. | count myself thrice
happy to bear reproach for the sake of the oldchfdit is an honour of which | feel
myself to be unworthy; and yet most truly can | tise words —

“Shall I, to soothe th’ unholy throng,
Soften thy truths and smooth my tongue?
To gain earth’s gilded toys, or flee

The cross endured, my God, by thee?

“The love of Christ doth me constrain
To seek the wandering souls of men;
With cries, entreaties, tears, to save,
To snatch them from the fiery wave.

“My life, my blood | here present,
If for thy truth they may be spent:
Fulfil thy sovereign counsel, Lord!
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Thy will be done, thy name adored!”

| cannot speak out my whole heart upon this therhehvis so dear to me, but | would
stir you all up to be instant in season and outseéson in telling out the gospel
message. Specially repeat such a word as this d ‘€aoloved the world, that he gave
his only begotten Son, that whosoever believetthim should not perish, but have
everlasting life.” And this: “Him that cometh to mewill in no wise cast out.” Tell it
out boldly, tell it out in every place, tell it ot every creature, “For the mouth of the Lord
hath spoken it.” How can you keep back the heavaelys? “The mouth of the Lord hath
spoken it” — shall not your mouth rejoice to repgatWhisper it in the ear of the sick; shout
it in the corner of the streets; write it on yoablets; send it forth from the press; but
everywhere let this be your great motive and warrayiou preach the gospel because “The
mouth of the Lord hath spoken it.” Let nothing lderg that hath a voice when the Lord hath
given the Word by His own dear Son.

“Waft, waft, ye winds his story,
And you, ye waters, roll,

Till like a sea of glory

it spreads from pole to pole.”

Il. Let us now row in another directidor a moment or two. In the second place,
“The mouth of the Lord hath spoken it.” This is thieim of God’'s Word upon your
attention.

Every word which God has given us in this Book w@iaiour attention, because of
the infinite majesty of Him that spake it. | seefdre me a Parliament of kings and
princes, sages and senators. | hear one after @nofhthe gifted Chrysostoms pour
forth eloquence like the “Golden-mouthed.” They alpeand they speak well. Suddenly,
there is a solemn hush. What a stillness! Who 8 tiospeak? They are silent, because
the God the Lord is about to lift up his voice.tisiot right that they should be so? Doth
He not say, “Keep silence before me, O islands”?aWoice is like His voice? “The
voice of the Lord is powerful; the voice of the dois full of majesty. The voice of the
Lord breaketh the cedars; yea, the Lord breake¢hce#tdars of Lebanon. The voice of
the Lord shaketh the wilderness; the Lord shakkéhwilderness of Kadesh.” See that
ye refuse not Him that speaketh. O my hearer,tlebt be said of you that you went
through this life, God speaking to you in His Boald you refusing to hear! It matters
very little whether you listen to me or not; butniiatters a very great deal whether you
listen to God or not. It is He that made you; insHiands your breath is; and if He
speaks, | implore you, open your ear, and be no¢ll®us. There is an infinite majesty
about every line of Scripture, but especially abthdt part of Scripture in which the
Lord reveals Himself and His glorious plan of sayigrace, in the person of His dear
Son Jesus Christ. The cross of Christ hath a grksatn upon you. Hear what Jesus
preaches from the tree. He says, “Incline your @ad come unto me: hear, and your
soul shall live.”

God’s claim to be heard lies, also, in the condesim® which has led Him to speak
to us. It was something for God to have made thddvand bid us look at the work of
His hands. Creation is a picture book for childr8ut for God to speak in the language
of mortal men is still more marvellous, if you cortee think of it. | wonder that God
spoke by the prophets; but | admire still more tH&t should have written down His
Word in black and white, in unmistakable languagéjch can be translated into all
tongues, so that we may all see and read for ovgseihat God the Lord has spoken to
us; and what, indeed, He continues to speak; fatwile has spoken He still speaks to
us, as freshly as if He spake it for the first til@eglorious Jehovah; dost thou speak to
mortal man? Can there be any that neglect to héaeT If Thou art so full of loving
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kindness and tenderness that thou wilt stoop outealven to converse with Thy sinful
creatures, none but those who are more brutal tharox and the ass will turn a deaf
ear to Thee!

God’s Word has a claim, then, upon your attentiecduse of its majesty and its
condescension; but yet, further, it should win yoea&r because of its intrinsic
importance. “The mouth of the Lord hath spoken-tthen it is no trifle. God never
speaks vanity. No line of His writing treats of thiezvolous themes of a day. That which
may be forgotten in an hour is for mortal man, aod for the eternal God. When the
Lord speaks, His speech is God-like, and its thearesworthy of one whose dwelling
is infinity and eternity. God does not play witheth man: wilt thou trifle with Him?
Wilt thou treat Him as if He were altogether sucloree as thyself? God is in earnest
when He speaks to thee: wilt thou not in earnedeihi? He speaks to thee of great
things, which have to do with thy soul and its d®st“It is not a vain thing for you,
because it is your life.” Thy eternal existence; tappiness or thy misery, hang on thy
treatment of that which the mouth of the Lord hapoken. Concerning eternal realities
He speaks to thee. | pray thee, be not so unwide asn away thine ear. Act not as if
the Lord and His truth were nothing to you. Treat nhe Word of the Lord as a
secondary thing, which might wait thy leisure aedeaive attention when no other work
was before thee: put all else aside, but hearkehytdod.

Depend upon it, if “The mouth of the Lord hath spokit,” there is an urgent,
pressing necessity. God breaks not silence to kay which might as well have
remained unsaid. His voice indicates great urgeidoyday, if ye will hear His voice,
hear it; for He demands immediate attention. Goé@sdaot speak without abundant
reason; and, O my hearer, if He speaks to theeibyWbrd, | beseech thee, believe that
there must be overwhelming cause for it! | know w8atan says: he tells thee that thou
canst do very well without listening to God’s Wordknow what thy carnal heart
whispers: it says, “Listen to the voice of busineasd of pleasure; but listen not to
God.” But, oh! if the Holy Spirit shall teach thgason to be reasonable, and put thy
mind in mind of true wisdom, thou wilt acknowledgeat the first thing thou hast to do
is to heed thy Maker. Thou canst hear the voicestbérs another time; but thine ear
must hear God first, since He is first, and thatiomhHe speaks must be of first
importance. Without delay do thou make haste topkEles commandments. Without
reserve answer to His call, and say, “Speak, Ldod;thy servant heareth.” When |
stand in this pulpit to preach the Gospel, | nefesl that | may calmly invite you to
attend to a subject which is one among many, ang veay properly be let alone for a
time should your minds be already occupied. No; yay be dead before | again speak
with you, and so | beg for immediate attentionolnbt fear that | may be taking you off
from other important business by entreating yoattend to that which the mouth of the
Lord hath spoken; for no business has any impodgandt compared with this; this is
the master theme of all. It is your soul, your osaul, your ever-existing soul, which is
concerned, and it is your God that is speakingan.yDo hear him, | beseech you. | am
not asking a favour of you when | request you tarnbe Word of the Lord: it is a debt
to your Maker which you are bound to pay. Yeasijtmoreover, kindness to your own
self. Even from a selfish point of view, | urge ytmhear what the mouth of the Lord
hath spoken, for in His Word lies salvation. Hearldiligently to what your Maker,
your Saviour, your best Friend, has to say to ytiarden not your hearts, as in the
provocation,” but “incline your ear, and come ume: hear, and your soul shall live.”
“Faith cometh by hearing, and hearing by the Wadr&od.”

Thus | have handled my text in two ways: it is vaatrand motive for the preacher;
it is a demand upon the attention of the hearer.
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lIl. And now, thirdly, this gives to God’s Word ey special character. When we
open this sacred Book, and say of that which i hecorded, “The mouth of the Lord
hath spoken it,” then it gives to the teaching aecsal character.

In the Word of God the teaching has unique dignitiiis Book is inspired as no
other book is inspired, and it is time that all Ghans avowed this conviction. | do not
know whether you have seen Mr Smiles’ life of oaitel friend, George Moore; but in it
we read that, at a certain dinner-party, a leamed remarked that it would not be easy
to find a person of intelligence who believed ie ihspiration of the Bible. In an instant
George Moore’s voice was heard across the tablgingaboldly, “I do, for one.”
Nothing more was said. My dear friend had a stravay of speaking, as | well
remember; for we have upon occasions vied with edbRr in shouting when we were
together at his Cumberland home. | think | can Haaremphatic way of putting it — “I
do, for one.” Let us not be backward to take theé-falshioned and unpopular side, and
say outright, “I do, for one.” Where are we if dgibles are gone? Where are we if we
are taught to distrust them? If we are left in doad to which part is inspired and which
is not, we are as badly off as if we had no Bilil@la | hold no theory of inspiration; |
accept the inspiration of the Scriptures as a fabbse who thus view the Scriptures
need not be ashamed of their company; for soménefbest ananost learned of men
have been of the same mind. Locke, the great ptyplesr, spent the last fourteen years
of his life in the study of the Bible, and when adkwhat was the shortest way for a
young gentleman to understand the Christian retigibe bade him read the Bible,
remarking: “Therein are contained the words of meaédife. It has God for its author,
salvation for its end, and truth, without any adtane of error, for its matter.” There are
those on the side of God’s Word whom you need rmtabhamed of in the matter of
intelligence and learning; and if it were not sbshould not discourage you when you
remember that the Lord has hid these things froe whse and prudent, and has
revealed them unto babes. We believe with the #&pakat “the foolishness of God is
wiser than men.” It is better to believe what comes of God’s mouth, and be called a
fool, than to believe what comes out of the moutiplmlosophers, and be, therefore,
esteemed a wise man.

There is also about that which the mouth of thedLbiath spoken an absolute
certainty. What man has said is unsubstantial, evkan true. It is like grasping fog,
there is nothing in it. But with God’s Word you lesomething to grip at, something to
have, and to hold. This is substance and realitiyf; df human opinions we may say,
“Vanity of vanities, all is vanity.” Though heavamd earth should pass away, yet not one
jot or tittle of what God has spoken shall fail. \kteow that, and feel at rest. God cannot
be mistaken. God cannot lie. These are postulatéshwno one can dispute. If “The
mouth of God hath spoken it,” this is the judgettbads the strife where wit and reason
fail; and henceforth we question no more.

Again: if “The mouth of the Lord hath spoken it,"ewhave in this utterance the
special character of immutable fixedness. Once epdly God, not only is it so now, but
it always must be so. The Lord of Hosts hath spoked who shall disannul it? The rock
of God’s Word does not shift, like the quicksandnoddern scientific theology. One said
to his minister, “My dear sir, surely you oughtddjust your beliefs to the progress of
science.” “Yes,” said he, “but | have not had titeedo it to-day; for | have not yet read
the morning papers.” One would have need to readrtbrning papers and take in every
new edition to know whereabout scientific theolaww stands; for it is always chopping
and changing. The only thing that is certain abibet false science of this age is that it
will be soon disproved. Theories, vaunted to-dapl ke scouted to-morrow. The great
scientists live by killing those who went beforeetin. They know nothing for certain,
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except that their predecessors were wrong. Evesnen short life we have seen system
after system — the mushrooms, or rather the toatistof thought — rise and perish. We
cannot adapt our religious belief to that whichmere changeful than the moon. Try it
who will: as for me, if “The mouth of the Lord hasipoken it,” it is truth for me in this
year of grace 1888; and if | stand amongst you ey dreaded old man somewhere in
1908, you will find me making no advance upon tivdne ultimatum. If “The mouth of
the Lord hath spoken it,” we behold in His revedatia gospel which is without
variableness, revealing “Jesus Christ, the sameeraesy, today, and for ever.” Brothers
and sisters, we hope to be together for ever betfioeeeternal throne, where bow the
blazing Seraphim, and even then we shall not barasld to avow that same truth which
this day we feed upon from the hand of our God.

“For he’s the Lord, supremely good,
His mercy is for ever sure;

His truth, which always firmly stood,
To endless ages shall endure.”

Here let me add that there is something unique aBmd’'s Word, because of the
almighty power which attends it. “Where the wordadking is, there is power”; where the
word of a God is, there is omnipotence. If we deadre largely in God’s own Word, as
“The mouth of the Lord hath spoken it,” we shoulegesfar greater results from our
preaching. It is God’s Word, not our comment on Gdtford, that saves souls. Souls are
slain by the sword, not by the scabbard, nor byt#ssels which adorn the hilt of it. If
God’s Word be brought forward in its native simgl¢c no one can stand against it. The
adversaries of God must fail before the Word asfgherishes in the fire. Oh, for wisdom
to keep closer and closer to that which the motithe Lord hath spoken!

| will say no more on this point, although the theem a very large and tempting one;
especially if | were to dwell upon the depth, theight, the adaptation, the insight, and
the self-proving power of that which “The mouthtb& Lord hath spoken.”

I\V. Fourthly, and very briefly, this makes God’'s Ydoa ground of great alarm to
many. Shall | read you the whole verse? “But ifrgeuse and rebel, ye shall be devoured
with the sword: for the mouth of the Lord hath spokit.” Every threatening that God
hath spoken, because He hath spoken it, has andous dread about it. Whether God
threateneth a man or a nation, or the whole clasiseoungodly, if they are wise they will
feel a trembling take hold upon them, because “woaith of the Lord hath spoken it.”
God has never yet spoken a threatening that hdsnfab the ground. When he told
Pharaoh what He would do, He did it; the plagueaeghick and heavy upon him. When
the Lord at any time sent His prophets to denoyadgments on the nations, He carried
out those judgments. Ask travellers concerning Bamyand Nineveh, and Edom, and
Moab, and Bashan; and they will tell you of the peeaf ruins, which prove how the Lord
carried out His warnings to the letter. One of thest awful things recorded in history is
the siege of Jerusalem. You have read it, | dodwtbt, in Josephus, or elsewhere. It
makes one’s blood run cold to think of it. Yet ifsvall foretold by the prophets, and
their prophecies were fulfilled to the bitter erdou talk about God as being “love,”
and, if you mean by this that He is not severehie punishment of sin, | ask you what
you make of the destruction of Jerusalem. Rementlb&r the Jews were His chosen
nation, and that the city of Jerusalem was theeglabere His temple had been glorified
with His presence. Brethren, if you roam from EdtonwZion, and from Zion to Sidon,
and from Sidon to Moab, you will find, amid ruinedies, the tokens that God’s words
of judgment are sure. Depend on it, then, that whesus says, “These shall go away
into everlasting punishment,” it will be so. Whea bays, “If ye believe not that | am
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he, ye shall die in your sins,” it will be so. Therd never plays at frightening men. His
Word is not an exaggeration to scare men with imagy bugbears. There is emphatic
truth in what the Lord says. He has always carogetiHis threatenings to the letter, and
to the moment; and, depend upon it, He will con¢ina do so, “For the mouth of the
Lord hath spoken it.”

It is of no avail to sit down, and draw inferencégm the nature of God, and to
argue, “God is love, and therefore He will not extec the sentence upon the
impenitent.” He knows what He will do better thanuycan infer; He has not left us to
inferences, for He has spoken pointedly and plaiiklg says, “He that believeth not
shall be damned,” and it will be so, “For the mowththe Lord hath spoken it.” Infer
what you like from His nature; but if you draw amférence contrary to what He has
spoken, you have inferred a lie, and you will fihdo.

“Alas,” says one, “I shudder at the severity of thigine sentence.” Do you? It is
well! I can heartily sympathise with you. What min& be that does not tremble when
he sees the great Jehovah taking vengeance uppntiiiThe terrors of the Lord might
well turn steel to wax. Let us remember that thaggaof truth is not our pleasure nor
our terror. It is not my shuddering which can dmpr what the mouth of the Lord hath
spoken. It may even be a proof of its truth. Didt radl the prophets tremble at
manifestations of God? Remember how one of therad¢riwhen | heard, my belly
trembled; my lips quivered at the voice; rottennestered into my bones.” One of the
last of the anointed seers fell at the Lord’s fastdead. Yet all the shrinking of their
nature was not used by them as an argument fortdoub

O my unconverted and unbelieving hearers, do reneerttiat if you refuse Christ,
and rush upon the keen edge of Jehovah’s sword, ylbelief of eternal judgment will
not alter it, nor save you from it. | know why yalo not believe in the terrible
threatenings. It is because you want to be easyour sins. A certain sceptical writer,
when in prison, was visited by a Christian man, whished him well, but he refused to
hear a word about religion. Seeing a Bible in tland of his visitor, he make this
remark, “You do not expect me to believe in thabkodo you? Why, if that book is
true, | am lost for ever.” Just so. Therein lieg tteason for half the infidelity in the
world, and all the infidelity in our congregationslow can you believe that which
condemns you? Ah! my friends, if you would beliavéo be trueand act accordingly,
you would also find in that which the mouth of therd hath spoken a way of escape
from the wrath to come; for the Book is far mordl fof hope than of dread. This
inspired volume flows with the milk of mercy, antlet honey of grace. It is not a
Doomsday Book of wrath, but a Testament of gracet, Yf you do not believe its
loving warnings, nor regard its just sentencesy thme true all the same. If you dare its
thunders, if you trample on its promises, and eigmou burn it in your rage, the holy
Book still stands unaltered and unalterable; fonéTmouth of the Lord hath spoken it.”
Therefore, | pray you, treat the sacred Scriptuneth respect, and remember that
“These are written, that ye might believe that 3esuthe Christ, the Son of God; and
that believing ye might have life through his naime.

V. And so | must finish, for time fails, when | nog¢, in the fifth place, that this
makes the Word of the Lord the reason and restuoffaith. “The mouth of the Lord
hath spoken it,” is the foundation of our confidend@here is forgiveness; for God has
said it. Look, friend; you are saying, “I cannotibge that my sins can be washed away,
| feel so unworthy.” Yes, but “The mouth of the donhath spoken it,” Believe over the
head of your unworthiness. “Ah,” says one, “I feelweak | can neither think, nor pray,
nor anything else, as | should.” Is it not writtéi/hen we were yet without strength, in
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due time Christ died for the ungodly?” “The mouth tbhe Lord hath spoken it;”
therefore, over the head of your inability stillliese it, for it must be so.

| think | hear some child of God saying, “God hasds ‘I will never leave thee, nor
forsake thee,” but | am in great trouble; all thecemstances of my life seem to
contradict the promise:” yet, “The mouth of the ddrath spoken it,” and the promise
must stand. “Trust in the Lord, and do good; sditstieu dwell in the land, and verily
thou shalt be fed.” Believe God in the teeth otamstances. If you cannot see a way of
escape or a means of help, yet still believe inuhseen God, and in the truth of His
presence; “For the mouth of the Lord hath spokénlithink | have come to this pass
with myself, at any rate for the time present, tWwhen circumstances deny the promise,
| believe it none the less. When friends forsake ared foes belie me, and my own
spirit goes down below zero, and | am depressedstino despair, | am resolved to
hang to the bare Word of the Lord, and prove ibéoin itself an all-sufficient stay and
support. | will believe God against all the devitshell, God against Ahithophel, and
Judas, and Demas, and all the rest of the turncgats and God against my own evil
heart. His purpose shall stand, “For the mouthh& Lord hath spoken it.” Away, ye
that contradict it; ours is a well-grounded confide, “For the mouth of the Lord hath
spoken it.”

By-and-by we shall come to die. The death-sweatl sfether on our brow, and
perhaps our tongue will scarcely serve us. Oh thah, like the grand old German
Emperor, we may say, “Mine eyes have seen Thy salvd and, “He hath helped me
with His name.” When we pass through the riversvidié be with us, the floods shall
not overflow us; “For the mouth of the Lord hatlokpn it.” When we walk through the
valley of the shadow of death we shall fear no,efwit He will be with us; His rod and
His staff shall comfort us. “The mouth of the Landth spoken it.” Ah! what will it be
to break loose from these bonds and rise into theyg We shall soon see the King in
His beauty; and be ourselves glorified in His glofgr “the mouth of the Lord hath
spoken it.” “He that believeth hath everlastingjiftherefore a glad eternity is ours.

Brethren, we have not followed cunningly devisedlés. We are not “wanton boys
that swim on bladders” which will soon burst undes; but we are resting on firm
ground. We abide where heaven and earth are restilgre the whole universe
depends; Where even eternal things have their fatiowl, we rest on God Himself. If
God shall fail us, we gloriously fail with the whluniverse. But there is no fear;
therefore let us trust and not be afraid. His pseminust stand; for “The mouth of the
Lord hath spoken it.” O Lord, it is enough. Glorg tb Thy name, through Christ Jesus!

Amen.
[March and April 1924]
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