A Sermon.

By theREv. THOMAS ADAMS, One of the Puritan Divines.

“He hath given himself for us, an offering and ardce to God
for a sweet-smelling savour” — Ephesians 5:2.
(Continued from March 1921.)

WHom? Himself. — This is the third circumstance; thi, giimself.

Not an angel; for an angel cannot sufficiently naselibetween an immortal nature
offended and a mortal nature corrupted. The glariangels are blessed, but finite and
limited, and therefore unable for this expiatiohey cannot be so sensibly “touched with the
feeling of our infirmities” (Hebrews 4:15), as Heat was, in our own nature, in all points
tempted like as we are, sin only excepted.

Not saints, for they have no more oil than will&their own lamps; they have enough
for themselves, not of themselves, all of Chrisit, tone to spare. Fools cry, Give us of your
oil; they answer, “Not so, lest there be not enofgghus and you; but go ye rather to them
that sell, and buy for yourselves” (Matthew 25B)ey could not propitiate for sin, that were
themselves guilty of sin, and by nature liableaademnation. Wretched idolaters, that thrust
this honour on them against their wills; how wothlidy abhor such sacrilegious glory!

Not the riches of this world; “We were not redeemath corruptible things, as silver
and gold” (1 Peter 1:18). Were the riches of theewbrld brought together to the riches of
the new world; were all the mineral veins of thetle@mptied of their purest metals, this pay
would not be current with God. It will cost more iedeem souls. “They that trust in their
wealth, and boast in the multitude of their richgst cannot by any means redeem their
brother, nor give to God a ransom for him” (Psal#647). The servant cannot redeem the
Lord. God made a man master of these things; tieersmore precious than his slaves.

“Not the blood of bulls or goats” (Hebrews 9). Alltisose legal sacrifices were but dumb
shows of this tragedy, the mere figures of thisabbh, mystically presenting to their faith
that “Lamb of God which taketh away the sin of warld.” This Lamb was prefigured in the
sacrifices of the law, and now presented in theasaents of the Gospel, slain indeed from
the beginning of the world, who had power to prafg¢ before He had a human being
Himself. None of these would serve.

Whom gave He then? Himself, who was both God andi; itieat so participating of both
natures, our mortality and God’s immortality, Heghti be a perfect mediator (Augustine
Confes. lib. x. cap. 43). “He came between mortahrand immortal God, mortal with men,
and just with God.” As man He suffered; as God kBkisied; as God and man He saved. He
gave Himself, wholly and only.

1. All Himself, His whole person, soul and bodydgead and manhood. Though the
Deity could not suffer, yet in regard of the pemamion of these two natures in one Christ,
His very passion is attributed in some sort to @amlhead. So Acts 20:28, it is called the
“blood of God;” and 1 Corinthians 2:8, “The Lord glory” is said to “be crucified.” The
school’s distinction here makes all plain. He galteChrist, though not all of Christ; as God
alone, He would not, as man alone, He could nokenthis satisfaction for us. The Deity is
impassible; yet was it impossible, without this pefor the great work of our salvation to be
wrought. If any ask, how the manhood could sufféheaut violence to the Godhead, being
united in one person, let him understand it bynailiar comparison. The sunbeams shine on
a tree, the axe cuts down this tree, yet can ithoot the beams of the sun. So the Godhead
still remains unharmed, though the axe of deathfalica while fell down the manhood. His
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body suffered both sorrow and the sword; His souicsv, not the sword (literally); His deity
neither sorrow nor the sword. The Godhead wasdrp#rson pained, yet not in the pain.
2. Himself only, and that without a Partner andhatit a Comforter.

1. Without a partner that might share either H@glbr our thanks, of both which He
is justly jealous (Ambrose). The suffering of Chriseeds no help. Upon good cause,
therefore, we abhor that doctrine of the papisist dur offences are expiated by the passions
of the saints. No, not the blessed Virgin hath grened any part of our justification, paid any
farthing of our debts. But thus sings the choirRafme: “Holy Virgin, Dorotha, enrich us
with thy virtue, create in us new hearts!” Wheréwere is pretty rhyme, pretty reason, but
great blasphemy; as if the Virgin Dorotha were dblereate a new heart within us. No, “but
the blood of Jesus Christ cleanseth us from all @irJohn 1:7). His blood, and His only. O
blessed Saviour, every drop of Thy blood is ableetteem a believing world. What, then,
need we the help of men? How is Christ a perfeeiobaif any act of our redemption be left
to the performance of saint or angel? No, our soulst die, if the blood of Jesus cannot save
them. And whatsoever witty error may dispute foe tmerits of saints, the distressed
conscience cries, “Christ, and none but Christ.eyfimay sit at tables and discourse, enter
the schools and argue, get up into the pulpitspaedch that the works of good men is the
Church’s treasure, given by indulgence, and cae gidulgence, and that they will do the
soul good. But lie we upon our deathbeds, pantmdpfeath, driven to the push, tossed with
tumultuous waves of afflictions, anguished withrear of spirit, then we sing another song —
Christ, and Christ alone — Jesus, and only Jesescynmercy, pardon, comfort, for our
Saviour’'s sake! “Neither is there salvation in atker; for there is none other name under
heaven given among men whereby we must be savexts @A12).

2. Without a Comforter. He was so far from havingharer in His passion, that He
had none in compassion, that (at least) might aggvwease His sorrows. It is but a poor
comfort of calamity, pity; yet even that was waagtifils it nothing to you, all ye that pass
by?” (Lamentations 1:12). Is it so sore a sorrovCtwoist, and is it nothing to you? a matter
not worth your regard, your pity? Man naturally ides and expects, if he cannot be
delivered, ease; yet to be pitied. “Have pity uposy have pity upon me, O ye my friends, for
the hand of God hath touched me” (Job 19:21). €hright make that request of Job, but in
vain; there was none to comfort Him, none to pitgnHit is yet a little mixture of refreshing
if others be touched with a sense of our misergt th their hearts they wish us well, and
would give us ease if they could; but Christ hathHis sorest pangs not so much as a
comforter. The martyrs have fought valiantly untiee banner of Christ, because He was
with them to comfort them. But when Himself sufferso relief is permitted. The most
grievous torments find some mitigation in the syppi friends and comforters. Christ after
His monomachy or single combat with the devil ie thesert, had angels to attend Him. In
His agony in the garden, an angel was sent to atriiion. But when He came to the main
act of our redemption, not an angel must be seeneMf those glorious spirits may look
through the windows of heaven, to give Him any eAsel if they would have relieved Him,
they could not. Who can lift up where the Lord widist down? What chirurgeon can heal the
bones which the Lord hath broken? But His mothed ather friends, stand by, seeing,
sighing, weeping. Alas! what do those tears buteiase His sorrow? Might He not justly say
with Paul, “What mean ye to weep, and to break nhieart?” (Acts 21:13Y0f whom then
shall He expect comfort? Of His apostles? Alasy thetake them to their heels. Fear of their
own danger drowns their compassion of His miserg. rhight say with Job, “Miserable
comforters are ye all.” Of whom, then? The JewsHiseenemies, and vie in unmercifulness
with devils. There is no other refuge but His FatiNdo, even His Father is angry; and He
who once said, “This is my beloved Son, in whormlell pleased” (Matthew 3:17), is now
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incensed. He hides His face from Him, and layshdisd heavy upon Him, and buffets Him
with anguish. Thus alone He suffers. He gave Himaald only Himself, for our redemption.

To wHOM? To God; and that is the fourth circumstance. Tmw should He offer this
sacrifice of expiation but to Him that was offen@e&hd that is God. “Against thee, thee only
have | sinned, and done this evil in thy sight”dliAs 51:4). “Father, | have sinned against
heaven, and in thy sight” (Luke 15:21). All sin® aommitted against Him: His justice is
displeased, and must be satisfied. To God; for Sa@hgry with what, and whom? with sin
and us, and us for sin. In His just anger He mumstes but whom? In Christ was no sin. Now
shall God do like Annas or Ananias? “If | have spolevil,” saith Christ “bear witness of the
evil, but if well, why smitest thou me?” (John 18)2So Paul to Ananias, “God shall smite
thee, thou whited wall; for sittest thou to judge after the law, and commandest me to be
smitten contrary to the law?” (Acts 23:3). So Almahpleads to God, “Shall not the judge of
all the earth do right?” (Genesis 18:25). Espegiaiht to His Son, and to that Son which
glorified Him on earth, and whom He hath now giedf in heaven? We must fetch the
answer from Daniel's prophecy, “The Messiah shallcit off, but not for himself’ (Daniel
9:26). Not for Himself? For whom, then? For solatizereof we must step to the fifth point,
and there we shall find: —

FORwHOM? For us. He took upon Him our person, He becametystor us; and lo! now
the course of justice may proceed against Him!hé¢ will become a surety, and take on him
the debt, must be content to pay it. Hence thaidant lamb must be made a sacrifice; “and
he that knew no sin in himself, must be made sinus, that we might be made the
righteousness of God in him” (2 Corinthians 5:23%gven times in three verses doth the
prophet Isaiah inculcate thig/e, ours, uglsaiah 53:4,5,6). We were all sick, grievouslksic
every sin was a mortal disease. “He healeth oummiitfes,” saith the prophet; He was our
physician, a great physician. The whole world wak $o death, and therefore needed a
powerful physician. So was He; and took a strarm@se for our cure, which was not by
giving us physic, but by taking our physic for @ther patients drink the prescribed potion;
but our Physician drank the potion Himself, andexmvered us.

FOR us — Ambrose said (De Fid. ad Grat. lib. ii. cap.“B)e suffered for me, that had no
cause to suffer for himself.” “O Lord Jesus, thafferest not thine own, but my wounds.” So
monstrous were our sins, that the hand of the astnly justice was ready to strike us with a
fatal and final blow. Christ in His own person stdyetween the stroke and us, and bore that a
while that would have sunk us for ever. (Aug. detdGhrist. lib. i. cap. 14), “We abused the
immortality we had, to our death; Christ used thertality he had, to our life.” He loved us;
and such as us, that were His utter enemies. Herewas love without limitation, beyond
imitation. Unspeakable mercy, says Bernard, that King of eternal glory should yield
Himself to be crucified (Ser. de quadruplici dehitmr so poor a wretch, yea, a worm; and
that not a loving worm, not a living worm; for weth hated Him and His, and were dead in
sins and trespasses.

Yea, for all us, indefinitely; none excepted thall apprehend it faithfully. The mixture
of Moses’ perfume is thus sweetly allegorized. Gmnmands him to put in so much
frankincense as galbanum, and so much galbanumamisiricense (Exodus 30:34). Christ’s
sacrifice was so sweetly tempered: as much bloaishad for the peasant in the field as for
the prince in the court. The offer of salvatiomeneral: “whosoever among you feareth God,
and worketh righteousness, to him is the word o talvation sent.” As there is no
exemption of the greatest from misery, so no exempif the least from mercy. He that will
not believe and amend shall be condemned, be hex sewich; he that doth, be he never so
poor, shall be saved.
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This one point of the crucifix,fér us” requires more punctual meditation. Whatsoever
we leave unsaid, we must not huddle up this. Fdeed this brings the text home to us, even
into our consciences, and speaks effectually talluso me that speak, and to you that hear,
with that prophet’s application;Thou art the maf.We are they for whose cause our blessed
Saviour was crucified. For us, He endured thosevgus pangs; for us, that we might never
taste them. Therefore say we with that father (Adey.sancta virg. cap. 55): “Let Him be
fixed wholly in our hearts, who was wholly for wsstened to the cross.”

We shall consider the uses we are to make of ghted ends for which Christ performed
this. It serves to save, move, and mortify us.

1. To save us. This was His purpose and performaaticele did, all He suffered, was
to redeem us. “By his stripes we are healed” (Is&i2:5). By His sweat we refreshed; by His
sorrows we rejoiced; by His death we are saved.even that day, which was to Him the
heaviest day that ever man bore, was to us “thepaed time, the day of salvation” (2
Corinthians 6:2). The day was evil in respect afsias and His sufferings; but eventually, in
regard of what He paid and what He purchased, d day, the best day, a day of joy and
jubilation.

But if this salvation be wrought for us, it must &gplied to us, yea, to every one of us.
For that some receive more profit by His passi@mtbthers, is not His fault that did undergo
it, but theirs that do not undertake it; to applyoi their own consciences. We must not only
believe this text in gross; but let every one takendful out of this sheaf, and put it into His
own bosom. So turning thiddr us’ into “for me” As Paul, “I live by the faith of the Son of
God, who loved me, and gave himself for me” (Galadi 2:20). Blessed faith, that into the
plural, us puts in the singular soume.“He gave Himself for me.” Every one is a rebel,
guilty and convicted by the supreme law; death sviitarrest us, and damnation to receive
us. What should we do but pray, beseech, cry, wdkpe can get our pardon sealed in the
blood of Jesus Christ, and every one find a sws&meny in his own soul that Christ gave
Himself for me.

2. This should move us. Was all this done for usl, shall we not be stirred? “Have ye
no regard? Is it nothing to you that | suffer sustrrow as was never suffered?”
(Lamentations 1:12). All His agony, His cries, dadrs, and groans, and pangs, were for us;
shall He thus grieve for us, and shall we not grifar ourselves? For ourselves, | say; not so
much for Him. Let His passion move us to compassia of His sufferings (alas! our pity
can do Him no good), but of our sins which causeht. “Daughters of Jerusalem, weep not
for me, but weep for yourselves, and for your afeitd (Luke 23:28). For ourselves; not for
His pains that are past, but for our own that sthdnalve been, and (except our faith sets Him
in our stead) shall be. Shall He weep to us, forand shall we not mourn? Shall He drink so
deeply to us in this cup of sorrow, and shall wepiedge Him? Doth the wrath of God make
the Son of God shriek out, and shall not the sdsviam whom He suffered tremble? (Hieron.
in Math.). Every creature seems to suffer with €&thiun, earth, rocks, sepulchres. Only man
suffers nothing, for whom Christ suffered all. Daiis passion tear the veil, rend the stones,
cleave the rocks, shake the earth, open the gramelsare our hearts more hard than those
insensible creatures that they cannot be penefd@eth heaven and earth, sun and elements,
suffer with Him, and is it nothing to us? We, witetd men that we are, that were the
principals in this murder of Christ: whereas Judaaiaphas, Pilate, soldiers, Jews, were all
but accessories and instrumental causes. We maytseshift it from ourselves, and drive
this heinous fact upon the Jews; but the executidath not properly kill the man. Sin, our
sins, were the murderers. Of us He suffered, andusoHe suffered: unite these in your
thoughts, and tell me if His passion hath not caaseove us.

And yet so obdurate are our hearts that we canmdire one hour’'s discourse of this
great business. Christ was many hours in dyingi$pmwe cannot sit one hour to hear of it. O
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that we should find fault with heat or cold in Heaming to these heavenly mysteries, when
He endured for us such a heat, such a sweat, gty athat through His flesh and skin He

sweat drops of blood. Doth He weep tears of gooedlfor us, and cannot we weep tears of
water for ourselves? Alas! how would we die for Hams He died for us, when we are weary
of hearing what He did for us?

3. This should mortify us. Christ delivered Himsglfdeath for our sins, that He might
deliver us from death and our sins. He came not tintlestroy the devil, but to “destroy the
works of the devil” (1 John 3:8). Neither doth Hké only from sin (Romans 8:1) the power
to condemn us, but also (Romans 6:6,12) the poovenlé and reign in us. So that Christ’s
death, as it answers the justice of God for ourdeesls, so it must kill in us the will of
misdoing. Christ in all parts suffered, that wealhparts might be mortified. His sufferings
were so abundant that men cannot know their nunmmgrangels their nature, neither men
nor angels their measure. His passion found an @ndthoughts cannot. He suffered at all

times, in all places, in all senses, in all mempi@rdody and soul also — all for us.
(Continued in June 1921)
[May 1921]

Notes of a Sermon.

By theREv. D. MACFARLANE, Dingwall.
Preached on Sabbath, 25th February, 1917.

“Who is among you that feareth the Lord, that olleythe voice of his servant, that walketh in

darkness, and hath no light. Let him trust in thena of the Lord, and stay upon his God. Behold,
all ye that kindle a fire, that compass yourselabsut with sparks: walk in the light of your fire,
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and in the sparks that ye have kindled. This spalhave of mine hand: ye shall lie down in
sorrow” — Isaiah 50:10,11.

In the fourth verse of this chapter, the Messiahpvs the Lord Jesus Christ, is the
speaker, and He says: “The Lord God hath givenheddngue of the learned, that | should
know how to speak a word in season to him thatdary.” In our text He goes in search of
this man that is weary to speak comfort to Him: ‘®4\ife among you that is weary, and needs
comfort?” There were many others, but Christ eregufor a certain person — a person that is
in great need — that He should speak a word inoseshim. Christ gives a description of
the man enquired for, as to his character and ptesadition. In speaking from the text, we
shall consider: —

|. — The character of this man;
Il. — His condition; and
[ll. — The counsel that the Messiah gives him.

|. — His character.

1. He feareth the Lord. The Lord’s people are cotterssed in Scripture as fearing the
Lord. It was said of Job that he was a man thaardd God and eschewed evil.” There are
two kinds of fearing God. There is, first, a sléwiear such as the devils and unconverted
men have. This fear came into the soul of man byaid causes men to flee from God for
fear of punishment. When Adam sinned, he triedlée from God, and to hide himself
among the trees of the garden, and this fear igraato all his posterity. They fear the
presence of God, and would desire that He did xigt.€This fear is at the root of atheism —
atheists deny the existence of God, for fear ofigfunent. This is not the fear that is spoken
of in our text, but the fear that is implantedhie tsouls of those who are born again.

(1) It is a filial fear, the fear that children dugo have towards their parents. They
fear their parents, not as enemies, but as thoseamsl dear to them whom they love. This
fear is not in any but in God’s children.

(2) It is a reverential fear. They fear the Lordthwreverence. God is great and
glorious, and is to be “greatly feared in the adsdgrmof the saints” (Psalm 89:7). We are to
serve Him with reverence and godly fear. This fsaamong the saints in heaven; they
reverence God and fear Him. This fear, insteadriefrdy men away from God, dravikem
to Him, and causes them to seek His gracious pcesavith desire to enjoy his fellowship,
as in the case of Job, who said: “O that | knewr@Heamight find him! that | might come
even to his seat” (Job 23:3). We ought to examurselves as to whether we bear this mark
which makes us to seek after the Lord, as Manhatgrave sought the Lord. She saw a
glorious angel, but she still wept till she saw tloed Himself.

(3) Third, it is an obediential fear and leads swnobedience, as dutiful children
obey their parents, not from fear of punishment fooin love. They fear to offend their
parents, whom they love. This is true of God’s atgh, and is a mark of love, as Christ
says, “If ye love me, keep my commandments.”

(4) It is a holy fear, and causeth its subjectboteake sin and to walk in the way of
holiness.

2. The man enquired for “obeyeth the voice of leisvant.” The servant here is Christ.
He not only hears the Voice, but obeys it. Chrmtaks in His works of providence, and in
His Word which we have in the Bible. Many hear Masce in the Bible who don't obey it.
There is a great deal of disobedience to Christiserin this age, so that there is cause to
ask, “Who hath believed our report?”
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[I. — His condition. Christ describes the man inestion as in darkness — not the
darkness of the natural state, but another kindaskness to which the Lord’s people are
liable during their time in the world. To be in @aess is not pleasant. In a dark night one is
afraid to go out of doors, lest he stumble and falk pleasant to see the light. God’s people
would like to have the light always, and although hatural light is useful in its own place,
some would prefer daylight always.

This man may be in darkness as to his saving istteéneChrist. This is a darkness that
tries him severely, and causes much trouble andgegnto him, although it is no trouble to
the unconverted. If you are a true believer you mayoften in this darkness, although the
rest of the Lord’s people have no doubt about yowarest in Christ. There was a godly man
in Strathdearn who was often in darkness in thspeet, though the Lord’s people who
knew him had no doubt but he was a true Christidrere was a godly catechist in the
parish, who repeatedly visited him, and found tletvas in much doubt about his case. The
name of the man was William Grant, who lived inigtritt called Slochd. On one occasion,
when the catechist visited him, William said to tbatechist. “There is a passage of
Scripture often on my mind which | do not understatnat passage is where David says,
‘All men are liars.”” The catechist replied: “I uatstand that passage quite well. When |
visit William Grant, he says to me that he is ndtue Christian, but when | ask the Lord’s
people, ‘Is William Grant a true Christian’? theysaver, ‘We wonder very much that you
would ask us such a question. We never doubtedattiethat he is a true Christian.” And
when | go to the surrounding parishes, and asks#ime question of the Lord’s people in
these places, they return the same answer, but wbeme to William Grant himself, and
tell him of this, he will say, ‘All these men atians.” Are you in this darkness, and saying:
“O that | knew that Christ was mine, and that | evéfis"? We are exhorted to examine
ourselves as to whether we are in the faith, antb ashether Christ be in us. The Lord’s
people examine themselves daily on this and otl@mntp pertaining to their everlasting
peace. It is awful to go to eternity on a peradusant

He may also be in darkness as to his duty. Someddate clear, and there is no room
for doubt. It is the duty of all to obey God, adwalk in the ways of His commandments. It
is their duty to adhere faithfully to the doctrinesGod’s Word. The duty is so plain that it
need not be made a matter of prayer as to whatoaght to do. There were times when
many forsook the truth, and some of these mademtter of prayer to know the path of
duty, but the path of duty was so clear in thetlighGod’s Word, that it was not really
necessary to pray for light as to what they ouglitave done.

He may be in darkness as to God’s dealings with inimprovidence. Jacob said: “All
these things are against me,” when, in realityy tivere all for him. He may be in darkness
as to whether he ought to profess the Lord pubbelypot. On Communion occasions some
are in this darkness. Have you ever been in daskassto your duty to profess the Lord
publicly? He is in darkness when the Lord hides fidie from him, as David was, when he
said: “Thou didst hide thy face, and | was troubl@bsalm 30:7).

He may be in darkness also as to what will becofiteoLord’s cause in his day, as to
whether it shall become very low, or be revived anasper. He is not in darkness as to the
issue, for Christ’s kingdom must come, and Sat&irigdom must be destroyed. “He must
increase, but | must decrease.” When the Lord Meses to bring the people of Israel out of
Egypt, He assured him that he would be successfhls undertaking, and that they would
worship Him on this mount.

We need not be in doubt as to the issue of the’s@alise in the world. It shall prosper,
so that the earth shall be filled with the knowledd the Lord, as the waters cover the face
of the sea, when idolatry and every system of esh@ll be utterly destroyed. Dr. Wylie,
writing on the seventh vial, says much on this eal)j and holds that Romanism,
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Mahommedanism, and Hinduism, and other false systam even now on the wane. These
systems have led their dupes to atheism, as thelrngere led at the time of the Revolution
in 1789. The destruction of these false systemk lsadrought to pass when the last drop of
the seventh vial is poured out. Then a happy tina succeed. Although we do not expect
to see it, we rejoice that there is such a timeingm
The man in question, though in darkness, does ih@t £ase in it. He is walking in

darkness; he is not sitting in it. He is labourtogget out of the darkness into the light. He
sometimes walks a long distance in darkness befeligerance comes. He is in darkness,
and has no light; he has no comfort, and is in rgiddowever long you may be in darkness,
it is your duty to seek out of it, and to labouligintly for that end. Those that never saw
the light feel satisfied with their condition in rtaess, and delight in doing the works of
darkness.

lll. — The counsel that Christ gives him.

(1) The first thing in the counsel is, “Let him $tun the name of the Lord.” The name
of the Lord means not only the Lord Himself perdgndut His titles by which He reveals
Himself in the Scriptures as the God of salvatwhp loved His people from all eternity,
and continues to do so for ever. His name is inleed of the Gospel. The Apostle Paul,
writing to the Church, commits believers to Godd @0 the Word of His grace. You may
commit yourself to the same Word. There are mamgipus promises given in that Word,
but you say, “I will wait till God’s Word comes toe with power and comfort in the hand of
the Holy Spirit.” But, | say to you, when the Waotithe Lord does not come to you, go you
to the Word, and be not like the Quakers. It isryauty to read and search the Scriptures for
all that you need. You will find your case in theoWl of the Lord, and also the remedy.
There is not a case in which you may be, but ydufimd in the book of Psalms. Trust in
the name of the Lord, as revealed in His Word. Mémynd comfort from reading the
Scriptures. Many go to other books for comfort gheasure, but the Lord’s people will go
to the Bible. You may be in darkness on Sabbatihingr and you come to church praying
that Christ will speak a word in season to you.

(2) The second thing in the counsel is, “Let hiaydtimself upon his God.” When you
are in darkness, without any light or comfort, witb good feeling within you, Christ
advises you to cast yourself upon your God, asdithbwvhen he said, “Though He shall slay
me, yet will | trust in Him.” Say, as Peter andathsaid, “To whom shall we go? Thou hast
the words of eternal life.” This is the word of cfam Christ speaks to him that is weary.
The tongue of the learned has been given to Hithed/lediator, that He should know how
to speak a word in season. It is a word in seamuh,'a word in season, how good it is” We
may try to speak a word of comfort to the Lord’ople in trouble, but we may err in not
knowinghowto do it; but Christ knows to speak the very wiirat is needed, and He knows
alsohow to do it. Not knowing how to do it, we may aggreevéhe sorrow and misery of
those whom we seek to comfort; but as Christ knbew to do it, the word He speaks
brings light and comfort to His people.

While Christ speaks comfort to His own people, Hete not to speak a word to those
who deceive themselves. In the following and lastse of this chapter He speaks to those
who walk in the light of the sparks they kindle iselves. “Behold all ye that kindle a fire,
that compass yourselves about with sparks; watkeénlight of your fire, and in the sparks
that ye have kindled. This shall ye have of minadyaye shall lie down in sorrow.” The
light they have is only sparks, which give light @ very short time, and then they are in
darkness. Such was the light which those had taoowGarist said: “If the light that is in you
be darkness, how great is that darkness”? And ssicthe light of many professing
Christians at the present time, who substitutevthed of man for the Word of God. Their
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light is short lived, and their end shall be qudt#erent from that of the man to whom the

Lord speaks a word in season. Instead of beingghtoout of darkness, they shall not only
sit but lie down in sorrow, and they shall haveGifrist's hand as a punishment for the
choice they have made of their own inventions, famdefusing to be led by Christ, who is

the light of the world. “I am the light of the wdrlhe that followeth me shall not walk in

darkness, but shall have the light of life” (Joh&2. Education is widespread in our day,
yet there is great ignorance of spiritual thingsoaghthe people, more so than in former
times, when many could neither read nor write. Mothhe education that is given in the

public schools tends to leave the scholars in ignoe of God’s Word, and although they are
told that they are going to heaven at death, theyl $ind at the end that they were sadly
deceived; instead of going to heaven, they aregyarhell.

Reading the words of the text, we may learn howistluares for His people, knows
their sorrows, and comforts them in the time ofchdde would have them to be of good
cheer, as He said, “In the world ye shall haveutabon; but, be of good cheer, | have
overcome the world.” Before He left the world, wiedf Him comforting His disciples;
saying, “Let not your heart be troubled.” And nadwat He is glorified in heaven with the
Father, with the glory which He had with Him befohe world was, He has the same care of
His people on earth, and ministers comfort to thémmpugh the word of the Gospel,
according to their need. Therefore, in the midstlbtheir trials and sorrows, He says in His
Word, “I will not leave you comfortless.” Let thethen trust in the name of the Lord, and

stay themselves upon their God. Amen.
[May 1921]

A Sermon.

By theREv. THOMAS ADAMS, One of the Puritan Divines.

“He hath given himself for us, an offering and ardce to God
for a sweet-smelling savour” — Ephesians 5:2.
(Continued from May 1921.)

1. At all times.In His childhood by poverty and Herod; in the sg#nof His days by
the powers of earth, by the powers of hell, yeanelwy the powers of heaven. In the day He
lacks meat, in the night a pillow. Even that hatge of the great passover is destined for His
dying. When they should kill the paschal lamb iantkfulness, they slay the Lamb of God in
wickedness. They admire the shadow, yet condemsuhstance. All for us; that all times
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might yield us comfort. So the apostle sweetly, “tHed for us, that whether we wake or
sleep, we should live together with Him” (1 Thess#ns 5:10).

2. In all places.In the cradle by that fox; in the streets by regjen the mountain by
those that would have thrown Him down headlongthe temple by them that “took up
stones to cast at Him” (John 8:59). In the higrestts hall by buffeters, in the garden by
betrayers; by the way, laden with His cross. LagtlyCalvary, a vile and stinking place,
among the bones of malefactors crucified. Stilfatlus, that in all places the mercy of God
might protect us.

3. In all senseskor His taste, lo! it is afflicted with gall andnagar — a bitter draught
for a dying man! His touch felt more; the nailsven into His hands and feet; places most
sensible of pain; being the most sinewy parts & Hody. His ears are full of the
blasphemous contumelies which the savage multibetthed out against Him. Not Him, but
Barabbas, they cry to Pilate; preferring a murddreiore a Saviour. Will you read the
speeches objectual to His hearing? (See Matthe®923R,42,49). In all, consider their
blasphemy, His patience. For His eyes, whither Eanturn them without spectacles of
sorrow. The despite of His enemies on the one sdewing their extremest malice; the
weeping and lamenting of His mother on the othée,sivhose tears might wound His heart.
If any sense were less afflicted, it was His smglliand yet the putrified bones of Calvary
could be no pleasing savour.

Thus suffered all His senses. That taste that ghbal delighted with the wine of the
vineyard, that “goeth down sweetly” (Song 7:9),fesl with vinegar. He looks for good
grapes, behold “sour grapes” (Isaiah 5:4); He etgpetne; He receives vinegar. That smell
that should be refreshed with the odoriferous scérithe “beds of spices” (Song 6:2), the
piety of His saints, is filled with the stench afquities. Those hands that sway the sceptre of
the heavens, are fain to carry the reed of reprcauth endure the nails of death. Those eyes
that were as a flame of fire” (Revelation 1:14)respect of which the very sun was darkness,
must behold the afflicting objects of shame andriyly. Those ears, which to delight the high
choristers of heaven sing their sweetest notest beusvearied with the taunts and scoffs of
blasphemy.

And all this for us; not only to satisfy those swich our senses have committed, but to
mortify those senses, and preserve them from thiose That our eyes may be no more full
of adulteries, nor throw covetous looks on the goofiour brethren. That our ears may no
more give so wide admission and welcome entranckeviol reports, the incantations of
Satan. That sin in all our senses might be dondetih; the poison exhausted, the sense
purified.

4. In all membersLook on that blessed body, conceived by the Holpsghand born
of a pure virgin; it is all over scourged, martyréartured, mangled. What place can you find
free? To begin at his head; that head which thelangverence, is crowned with thorns. That
face, which is “fairer than the sons of men” (Psd®2), must be odiously spit on by the
filthy Jews. His hands that made the heavens aené&d and fastened to a cross. The feet
which tread upon the necks of His and our enenfées the like smart. And the mouth must
be buffeted which “spake as never man spake” (Jok®).

Still all this for us. His head bled for the wickadaginations of our heads. His face was
besmeared with spittle, because we had spit impguglasphemies against heaven. His lips
were afflicted, that our lips might henceforth diedavoury speeches. His feet did bleed, that
our feet might not be swift to shed blood. All Hieembers suffered for the sins of allr
members, and that our members might be no moreamssrto sin, but “servants to
righteousness unto holiness” (Romans 6:19). “Helavbe polluted with their spittle, that he
might wash us; he would be blindfolded, that he hhigke the vail of ignorance from our
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eyes. He suffered the head to be wounded, that ight menew health to all the body”
(Jerome).
Six times we read that Christ shed His blood:

1. When he was circumcised; at eight days old Kisdwas spilt.

2. In His agony in the garden, where He sweat dodjood.

3. In His scourging, when the merciless tormenfetshed blood from His
holy sides.

4. When He was crowned with thorns; those shargki@s raked and
harrowed His blessed head, and drew forth blood.

5. In His crucifying, when His hands and feet weierced, blood gushed out.
6. Lastly, after His death, “one of the soldiershwé spear pierced his side,
and forthwith came there out blood and water” (Jb8r34).

All His members bled, to shew that He bled forHi$6 members. Not one drop of this
blood was shed for Himself, all for us; for his emes, persecutors, crucifiers, ourselves. But
what shall become of us, if all this cannot morti? “How shall we live with Christ, if with
Christ we be not dead?” (Romans 6:8). Dead inde¢d sin, but living unto righteousness.
As Elisha revived the Shunamite’s child: “He layoupit; put his mouth upon the child’'s
mouth, and his eyes upon his eyes, and his haras hip hands, and stretched himself upon
the child, and the flesh of the child waxed war@”Kings 4:34). So the Lord Jesus, to
recover us that were dead in our sins and trespasgeeads and applies His whole passion to
us; lays His mouth of blessing upon our mouth asphemy; His eyes of holiness upon our
eyes of lust; His hands of mercy upon our handsraglty; and stretcheth His gracious self
upon our wretched selves, till we begin to wax watonget life, and the Holy Spirit returns
into us.

5. In Hissoul All this was but the outside of His passion: “N@wmy soul troubled,
and what shall | say? Father, save me from this;Hmu for this cause came | unto this hour”
(John 12:27). The pain of the body is but the botlpain; the very soul of sorrow is the
sorrow of the soul. All the outward afflictions veebut gentle prickings in regard of that His
soul suffered. “The spirit of a man will sustairs nfirmity; but a wounded spirit who can
bear?” (Proverbs 18:14). He had a heart within sidfiered unseen, unknown anguish. This
pain drew thosestrong cries those bittettears (Hebrews 5:7). He had often sent forth the
cries of compassion; of passion and complaintiotdw. He had wept the tears of pity, the
tears of love, but never before the tears of amguighen the Son of God thus cries, thus
weeps, here is more than the body distressedptiiessagonized.

Still all thisfor us His soul was in our souls’ stead; what would thaye felt, if they had
been in the stead of His? All for us; to satisfactito emendation. For thy drunkenness and
pouring down strong drinks, He drunk vinegar. Hor intemperate gluttony, He fasted. For
thy sloth, He did exercise Himself to continualnsiThou sleepest secure, thy Saviour is
then waking, watching, praying. Thy arms are inutedustful embracings; He for this
embraceth the rough cross. Thou deckest thyself prbud habiliments, He is humble and
lowly for it. Thou ridest in pomp, He journeys ooof. Thou wallowest on thy down beds,
thy Saviour hath not a pillow. Thou surfeitest, dtel sweats it out, a bloody sweat. Thou
fillest and swellest thyself with a pleurisy of wedness. Behold incision is made in the Head
for thee; thy Saviour bleeds to death. Now judgetiér this point (for us) hath not derived a
near application of this text to our own conscien&ince then Christ did all this for thee and
me; pray then with Augustine: “Lord give me a hdartdesire thee, desiring to seek thee,
seeking to find thee, finding to love thee, loving, more to offend thee.”

There are two main parts of this Crucifix yet tndie. | must only name them, being
sorry that it is still my hap to trouble you withofixity of speech.
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6. The next is thd&lanner: an offering and sacrificédis whole life was armffering,
His death asacrifice He gave Himself often for us an eucharisticalatbh, once an
expiatory sacrifice. In the former He did for ukthht we should do; in the latter He suffered
for us all that we should suffer. “Who his own dadire our sins in his own body on the tree”
(1 Peter 2:24). Some of the Hebrews have affirrttet,in the fire which consumed the legal
sacrifices, there always appeared the face oina(Rawul. Tagius, cap. 4). Which mystery they
thus resolve, that the Lion of Judah should onegiag Himself for us, a perfect expiatory
sacrifice. Thus, “once in the end of the world hath appeared to put away sin by the
sacrifice of himself’ (Hebrews 9:26).

7. The last point is th&ffect: Of a sweet smelling savowdere is the fruit and
efficacy of all. Never was the Lord pleased withfgi man till now. Were He never so angry,
here is a pacification, a sweet savour. If the whalorld were quintessenced into one
perfume, it could not yield so fragrant a smell. \Afe all of ourselves dead and stinking
carcasses. The pure nostrils of the Most Holy camemolure us: behold the perfume that
sweetens us, the redeeming blood of the Lord J&is so fills Him with a delightful scent,
that He will not smell our noisome wickedness.

Let me leave you with this comfort in your bosoidsw unsavoury soever our own sins
have made us, yet if our hand of faith lay holdtlms Saviour’'s censer, God will scent none
of our corruptions; but we shall smell sweetly iis IHostrils. Bernard for all. “O dear Jesus,
we should die, and thou payest it, we have offended thou art punished.” A mercy without
example, a favour without merit, a love without w@&. Therefore | conclude my sermon, as
we all shut up our prayers, with this one claudepotigh our Lord Jesus Christ. O Father of
mercy, accept our sacrifice of prayer and praigeHis sacrifice of pain and merit, even for
our Lord Jesus Christ’'s sake! To whom, with thenEatand blessed Spirit, be all glory, for

ever. Amen.
[June 1921]

A Sermon.

By theReEvV. GEORGEHUTCHESON M.A., of Edinburgh and Irvine (1674).
(Part 1 of Fourteenth Sermon of Series on Psalm)130

“But there is forgiveness with thee” — Psalm 130:4.

| did in the forenoon put a close to the third amain head of doctrine that is contained
and included in this high and great privilege @& temission of sins, and that is to clear what
this forgiveness is, and wherein the nature obitsists. And what ye heard upon it in the
morning amounts to this — that pardon in the cafirheaven is a distinct thing from the
intimation of that pardon in the court of conscienand therefore they that are running to the
fountain and laying hold upon the promise of paydbay must not conceive that they are not
pardoned because they cannot feel by any sensduéentation that they are pardoned. And
the last thing | was upon was, that however pagkssed by God is irrevocable, it is a deed
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and sentence that is never revoked; once be patdrsn and it is eternally pardoned. And
consequently the child of God that hath been atsCtive remedy with any sin, he must not
conceive that every sin that troubles him, esplgciapon his falling in new guilt, is
unpardoned; yet they that know how much they ar&rée grace’s debt for pardon should
walk tenderly, that they open not these unripe ggavwpon themselves, which will be much
bitterness to them, especially when new guilt iiena prospect wherethrough to read old
guilt, though it be pardoned.

| proceed to the fourth head to be spoken to is phirpose, and that is the time when
God pardoneth sin in His people. The text hathoag for this also, for the psalmist finds it
a fit time to strick in for pardoning mercy, and Igith to close with this, “There is
forgiveness with thee.” When he is abased withsight and sense of sin, when he finds sin
such a debt, such a burden, “That if God mark itygmone can stand,” he finds it then time,
| say, to strick in for pardon. But that | may spealittle more distinctly to this — which,
when | have done with, there will remain only tight method of application of pardon to be
spoken to that will bring me on in the text andhe practical use of all this doctrine — | shall
speak briefly to these three questions on it: —

1. Whether sin be pardoned from all eternity, oewlChrist paid satisfaction to justice
on the cross, as the Antinomians say?

2. Supposing that sin is pardoned, not from etgfmitt in time, the next question will
be, whether all sins be forgiven at once to theifjed and pardoned man — whether in
justification and upon a man’s closing with Chrat,sins, not only sins, past and present, but
sins to come are actually pardoned?

3. If sins be pardoned in time, how is it said @®8t19,20) to be done at the day of
judgment: “Repent ye therefore and be converteat,ytbur sins may be blotted out, when the
times of refreshing shall come from the presendd®iord,” etc?

For the first of these questions the Antinomiangenastification and the pardon of sin
an imminent act in God (as they call it) and thely ave it past from all eternity, and they
assert that all the elect are actually pardonenh feternity, and the lowest that any of them
comes is, that they will have all the elect pardbmnden Christ upon the cross finished the
satisfaction to justice for their sins; and alltthabeliever gets when he comes to Christ, and
closes with Christ for righteousness and life, @ @an actual pardon, but the intimation and
declaration of his pardon, even as when a pardogteel who hath a pardon in his pocket, is
brought in before the king and prays for pardom #e king intimates the pardon which he
hath already got, unto him. To clear it accordiagdripture and so to lead you to something
practical in this, ye shall take up pardon in feteps.

1. We grant that from all eternity God decreed @odpn the sins of all the elect, and
in this respect we shall not decline to say thiath@l elect are justified and pardoned in God’s
decree, to whom “Known are all his works from tlegjimning of the world,” Acts 15:18. Yet
we must add that that will not proaetual pardon to the elect from eternity, for all thecele
are saved as well as pardoned in God’s decreeyetritiey are naactually saved till they be
glorified. There is only a decree concerning thgardon to be in due time past on gospel
terms, and actual pardon is a transient act andigesathe state of the person.

2. As pardon to the elect is decreed from all étgrso it is purchased by Christ at
His death, for then, Colossians 2:14, “He blotted the handwriting of ordinances that was
against us, which was contrary to us, and tookiitad the way, nailing it to his cross.” He
then blotted out our libel and dittay (bill of asations). How? By paying a price for that
pardon, that in due time, and in the use of meams, to be actually conferred; and in this
sense we shall let it pass that the elect werdiggstin Christ, their head. At His death He
took up that song, Isaiah 50:8, “He is near thstifieth me; who will contend with me?” that
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we might sing it after him, Romans 8:34, “It is Galat insisteth, who is he that
condemneth?”

3. But there is a third step of the pardon of #iat is, that pardon that is decreed by
God from eternity and purchased by Christ at hiatldeit is recorded by way of a past
sentence and tendered in the word of the gosped embraced by sinners in due order, in the
use of the means. A sentence of pardon is pasprameunced in the word of the gospel that
needs no more to make it effectual to the sinnéhizuclosing with Christ and getting in his
name in the due use of the means.

4. But yet we must add a fourth step when pardodeisreed,when Christ has
purchased pardon, and the sentence of pardon tisapdspronounced in the Word; yet no
man is actually pardoned till he come unto Chtiithe be actually penitent and a believer,
he is not actually pardoned. And when he is anahgenitent and has closed with Christ for
pardon of sin, righteousness and life, he may tbek back with comfort on God'’s decree of
election, on Christ’s purchase of pardon, on hiagpen God’s heart when pardon is holden
out in the Word; but actually pardoned he is niit,he himself come to Christ and be a
believer on Him.

Many things would fall in to be spoken to for cliegrof this; some whereof will come in
when we come to the resolution of the next questioshall here offer three words for
clearing and confirming this truth.

1. That all the elect before conversion are iragesbf wrath even as others (Ephesians
2:3). The elect before they be quickened are damidf wrath, not in their own sense only, as
the Antinomians say, but really even as others,cm$equently they were not pardoned nor
reconciled before they were quickened more thap#gans, children of wrath.

2. It is clear from the tenor of the Scripturest i@y are not, nor cannot be, justified
and pardoned till they be in Christ, the second Mdaot in a decree, or judiciallas
represented by Christ, but actually by faith, fa are justified by faith (Romans 5:1). And
consequently, by faith we are pardoned, which lsach of justification. Now men are in
Christ by faith, not from eternity, but in time,chon that account (Romans 16:7) Paul tells of
some of his kinsmen that were in Christ before hamg consequently were not actually
pardoned till they were in Him by faith.

3. In the pattern of prayer, Matthew 6, we are bidgray daily, “Forgive us our
debts, as we also forgive our debtors.” The Antiiao® say, when we are bidden pray for
forgiveness, that it is for the intimation of pancidut that gloss may be easily wiped off, if
we consider that we are to pray for forgivenessy@dorgive others. Now we forgive others
by a real passing from the wrong they have donang not by the intimation of pardon only.
And further, it may be cleared from that same stade that Antinomians bring of a rebel or
malefactor that hath gotten a pardon from his griticis true, after he hath gotten his pardon,
when he comes before his prince he may seek timeatibn of his pardon; but he were a fool
if, as oft as he came in his prince’s presenceshoelld seek the intimation of his pardon; and
consequently it is not the intimation of pardonttisato be sought daily in that petition, but
actual pardon. Thus ye see that sin is not actpaligoned from eternity. This might warn us
in our practice to take a right look of the decree&od. Profane mockers begin there to cast
off all fear of God, and if (say they) it be deatea heaven they will get it; and if not, they
will want it. Others that are more tender are retdguestion if they be decreed for life, and
if Christ stood in their room, and if they haveerdst in His death. But these are not thy first
guestions, but rather if thou hast need of Hinthatt which thou misters (needest) be held out
in the promise, and thou needest never speir (gugghy interest so long as thou hast a
necessity to prove it. Till thou begin there, a tomable look of God’s decree and purpose
about thee, thou will never get.
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But | proceed to the second question, whetherradl af the justified be forgiven at once.
The expressions of some orthodox divines run thés/ w that justification being an
indivisible instantaneous act, all the sins of jhstified, past, present, and to come, are
pardoned in that first act of justification, and thiat we get afterward is a renewed sense of
our justification and a renewed extract of our da&sge, when by new guilt it is darkened and
subdued so as we cannot read it. In the clearirtpisfa general truth is to be granted, that
when a man is once justified, no sin that he fallsafter justification shall eventually
condemn him; for if we consider partly the surerdecof God that He will save His own
elect whom He hath decreed to save; partly thehase of Christ that He will lose none that
are given to Him; and partly the sure state ofjtlstified man, that as it is, Romans 8:30,
“Whom he justifies, them he also glorifies”; we magsert when once a man is justified he
shall never be condemned, though he fall in new after justification. But this we say not
upon that account, because these sins are pardomeblecause the elect justified man shall
undoubtedly repent and get pardon, and these artetins on which we say that no sin the
justified man falls in shall eventually condemn hiBut more particularly, in speaking of
justification and pardon of sin, ye shall in thkitg of it up go along with me in these four or
five steps.

1. A justified man closing with Christ by faith,shperson is reconciled and received
in favour with God. And that is the first greatsiar benefit the justified person hath that the
man with Abraham becomes a friend of God from aengn And upon this results that
distinction that is to be made betwixt a man’sestatd his condition. The unrenewed man,
both his state and condition are cursed, but tk#fied, as to his state is blessed, but his
condition may alter as the moon upon his hand.

2. In justification, not only is the justified manperson taken in favour with God, but
all his sins, past and present, all the debts whidréhe can be charged in that day when he
closes with Christ, are blotted out and pardonedniore to be remembered. And his pardon
is this, when he grips by faith to Christ, and tig Christ, to the promise of pardon holden
forth in the Gospel, his pardon is a pronouncedes®e in the Word, and all his crimes and
transgressions are then done away.

3. And because a justified man is not a perfect,rhanfalling daily in new escapes,
whereby he contracts new guilt and pollution, tfeee a justified man, beside the
reconciliation of his person and the pardon ofdms he is under for the time, he hath a right
to that open “Fountain opened for the house of ®der sin and for uncleanness Zechariah
23:1. He hath a right to go to the fountain as penofountain to wash, upon his repentance
daily, as he contracts pollution, and that's anotrévilege the justified man hath, that he

hath a fountain to go to upon his repentance, aaghvand be clean.

[Continued August 1921]
[July 1921]
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A Sermon.

By theReEvV. GEORGEHUTCHESON M.A., of Edinburgh and Irvine (1674).
(Part 2 of Fourteenth Sermon of Series on Psalm)130

“But there is forgiveness with thee” — Psalm 130:4.

4. And this is another benefit that results onifgsttion, that not only hath the
justified man a right to the fountain, but a proened repentance, to fit and qualify him to go
to the open fountain, and make use of it for clean&Zechariah 12:9,10), that God will pour
upon him the spirit of grace and supplication, aadse him to look unto Him whom he hath
pierced by his sins, and mourn. He hath Christ aited prince and saviour to give him
repentance and remission of sin. And that is amqtheilege of the justified man, that not
only is he in favour with God and hath a right targon, but a right to the promise of
repentance, that he may have access to the opetafowf pardon.

5. Yet we must add, that his sins to come are otntadly pardoned till he actually
come to the fountain and wash. It's true (as tlaened speak) justification is an indivisible
instantaneous act without succession (as theyitgadls to the state of the justified man’s
person, but yet as to the pardon of daily sinst sssaid in the Confession of Faith, chapter
ii. section 5, “God doth continue to forgive thenssiof those that are justified;” it's a
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continued act, a frequently repeated act, as thsfigd man falls in new sins, humbles
himself and confesses, begs pardon and renewaittisahd repentance.

And to clear that it is so, | shall adduce two lmeearguments briefly, which will also
prove that sins are not forgiven from eternity; grassing that argument, Matthew 6:12,
where, because we are daily sinning, we are biddek daily pardon and forgiveness, as we
forgive others, ye shall consider these three thilmgmake it out, that sins to come are not
actually pardoned in justification.

1. Consider that sin must be committed and beraechiefore it be pardoned. Common
sense says that before a pardon be, there mustiimey and consequently sins to come are
not pardoned, they not being as yet crimes. Hertoenvthe Scripture speaks of pardon of
sins, it speaks of these sins as committed, Ez&Bi@2, “All his transgressions that he hath
done shall not be mentioned”: and Jeremiah 33:&d“Awill cleanse them from all their
iniquity, whereby they have sinned against me, landl pardon all their iniquities, whereby
they have sinned, and whereby they have transgremsainst me.” Nay, the very names
given to the pardon of sin, as when it is call&é, blotting out of sin, the putting of it out of
His sight, the casting of it in the depth of the,sthe remembering of it no more, etc., all
these and the like import an existence and beirggnofto be antecedent to the pardon of sin.
What need is there of a pardon to that which isanotime, is not existent, hath not a being?
Nay, there is no prince nor supreme authority enworld that will give pardon at that rate;
it's fair enough if the delinquent get pardon whbka hath committed a crime, and
consequently, God pardons no sins, till they berodtad, to justified persons.

2. A second argument that inclines me to think thltsins are not pardoned in
justification is this, that there is no pardon wof, $ut upon confession of sin, 1 John 1:9, “If
we confess our sins, he is faithful and just tayifee us our sins, and to cleanse us from all
unrighteousness.” There is no pardon of sin prodhibat upon repentance, Acts 5:31, “Him
hath God exalted with his right hand to be a priacel a saviour, for to give (first)
repentance to Israel, and (then) remission of Wisere God gives remission He gives first
repentance. Now confession of sin and repentanca $m hath no place where sin hath not a
being; confession of sin and repentance for sisypposes the being of sin, and the sinners
reflecting on it and repenting of it.

3. And a third consideration or argument is, thakew sins are actually pardoned, a
man may rejoice, exult, and boast in God, uponabeount of pardon. O how may the
pardoned sinner exceedingly rejoice in God! But wlace say that a justified person, while
reeking in his sin (to speak so) before he hatlfessed it and repented for it, can, or dare,
rejoice in God?

Shall he, while he is wallowing in his abominationgjoice in God? That were
abominable doctrine, and yet he might in that cageice, if these abominations were
pardoned before they were committed. Nay morepitlds confound all distinction to be put
betwixt unrepented and repented guilt; if a manfs svere pardoned before they were
committed, his pardon would be as sure as if herbpdnted, by their doctrine. Therefore |
conclude that sin cannot be actually pardoned betope committed, repented, and Christ

fled unto for pardonjt is but right to state, in view of Mr. Hutcheserviews, that many of the best and most
cautious of the Reformed divines hold that all spest, present, and future, are forgiven in jicstfon.]

And this hath a practical use (which | but touclompecause the great practical use of all
is but coming). That justified folk that are at peavith God, as to the state of their persons,
should not think light of their daily slips intouts. Thou art lying under thy daily failings, as
a debt, till thou go to the open fountain and wadsls true (as | said before) no sins thou
fallest in shall eventually condemn thee, but tlwua guilty person so long as thou liest
under unrepented guilt. Therefore look to it, aatylour faith of pardon be seen in your
tenderness under new guilt. O that the Gospel wtakd you off the law’s hand, and press

Sermons from the F P Magazine vol 26 p. 17



you to this tenderness, that love to Christ, aredltive of Christ might incite you in your
actings, and when ye fall in sin, to run to the edy in the exercise of faith and repentance.

And to encourage you to this, another word resaitghis, that ye may help yourselves to
repent for particular failings, ye should hold atfgrip of your reconciled state. Remember
what | said in the morning, that new guilt makes vaid former pardon; so | say now, that
new guilt makes not void your reconciled stateyny@y go to God, not as an enemy to his
prince, but as a faulty child to his father for ¢gh@m; access ye have to the open fountain, ye
coming humbled for sin, and making use of Christenewed pardon. And if ye do not
improve this privilege, it will be a terrible ingtient in your dittay (bill of accusation) when
God comes to deal with your conscience.

3. The third question is, how can pardon be saibe@ast within time, seeing (Acts
3:19,20) it is said, “Our sins are to be blotted, avhen the times of refreshing shall come
from the presence of the Lord?” There will thenablelotting out and discharge of sins once
for all, a discharge openly declared, accompaniit &l the consequences of the discharge.
Sins pardoned here, will then be openly declaredetpardoned, | find not only among the
schoolmen, but our reformed divines, a questiotatefl, whether our sins will be ripped up
in the day of judgment. A question needlessly dtabait what will not curiosity meddle
with? But whether sins will be then ripped up to itebe seen what sort of persons He
glorifies, or covered, certainly their sins shaik then put them to shame who are pardoned.
Though they should everlastingly remember theny #imall also sing in the remembrance of
pardon; and though they should be ripped up, y¢ttmdheir shame and confusion. The
consolation of pardoning mercy, and all the effaaftst, and the love of Christ will make
them look upon their mercies, as upon the occasidheir being made everlastingly happy
with Him. But the time being ended, | shall go nwtier. God bless His word to you, for

Christ’s sake.
[August 1921]

Notes of a Sermon.

By theREv. D. MACFARLANE, Dingwall.

“And Moses verily was faithful in all his house, aservant, for a testimony of those things which
were to be spoken after; but Christ as a son oigeowin house; whose house are we, if we hold
fast the confidence and the rejoicing of the hape @into the end” — Hebrews 3:5,6.

In the first chapter the Apostle, for various reasdells that God spoke to the fathers by
the prophets, that His first way of speaking to noenearth was by the prophets to the
fathers, and what has he in view in telling thems2hThe great prophet, Jesus Christ, was
now come, and there was an end to prophecy andh@i®pGod of old spoke to men on earth
through the prophets, through many prophets, andaabus times, but now He speaks in
these last times to us by Jesus Christ, the ordphmt in New Testament times. Under the
Old Testament there was a prophet of the Lord aedethere, and when anyone came with a
difficulty, he would enquire where was a propheaif how since Jesus Christ came as the
great prophet, you do not hear any person sayigete is the prophet?” When the Spirit of
God sends forth to places the word to awaken ssprieey shall then enquire after the one
prophet, and if any enquire after a prophet now,dhly answer that can be given them by
the messengers of Christ is — “Here is the onlyped, Jesus Christ.” The same may be said
as to His priesthood, but | am not going to spelathat, but now to show that Christ was
more glorious than all the prophets who spoke to imefore He came into the world. You
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will see that the Apostle now, as the Jews thoagbteat deal of these prophets, and of that
dispensation, begins to make a comparison betweest@nd three parties; and

first, he compares Him with God the Father, and he teds that He is equal with
the Father: “He is the brightness of the Fathelosygand the express image of His person.”
He is the very same in nature as God. The

secondparty compared with Christ is angels, and thenhwsvs that God said several
things to Christ that He never said to angels: Wach of the angels said He at any time,
Thou art my son, this day have | begotten thee.d Gmeaks of them as worshippers of the
Son. God alone, and not angels, is the object a$hwo, and it is said, “Let all the angels of
God worshipHim.”

Third, he compares Him with men. Angels were in some araployed by the Lord
in the Old Testament dispensation. God deals vatimuhese last times through His Son, and
when comparing Him with men, he mentions the gstatean they had in the Old Testament
— Moses. The Jews thought much of Moses. They thtchign the greatest man. “We know
that God spake to Moses, but as to this fellow.€ Tbws thought that Moses was the greatest
man, and he was really the greatest man, in thef@tament Church. Was not Abraham, the
father of the faithful, greater? No. We believettAbraham was great, but Moses was greater
in respect of his official capacity. We shall sbétas we proceed. Abraham was a great
man, but Moses was greater. Moses was the mediwerfypical mediator of the Old
Covenant, and when we consider this — that Mosasantrusted with the building of the Old
Testament Church, his building of the tabernacid, as an instrument in the hand of God, of
instituting all the services of the tabernacle.sTlwas not given to Abraham to do, great as he
was, and in this respect we may truly say that Maogas the greatest man that was in the Old
Testament Church. When Paul saw that the Jews hihdhgt he was the greatest man, he
brings him forward, and now he says about Mosexs#4 was faithful in all his house, as a
servant, for a testimony of those things which wierde spoken after; but Christ as a son
over His own house; whose house are we.”

We shall endeavour to say something on the follgwvimee points: —

|. — The house spoken of.

Il. — Moses’ relation to this house.

[ll. — Christ’s relation to it. Moses was a serva@hrist was the Son
over His own house.

I. — What is this house? This house means the @hafrGod. We have been reading and
singing what the psalmist said of this house: —

“One thing | of the Lord desir'd
And will seek to obtain,
That all days of my life | may
Within God’s house remain” — Psalm 27:4.

And he speaks in another place: “I had rather eaakeeper in the house of my God, than to
dwell in the tents of wickedness.” So that the €hus called the house of God, and this is
what is meant here, “for Moses was verily faithfulall His house.” The Church sometimes
means believers, “the Church of God,” and at otiraes it means the Church as to its
outward organisation or the means of grace whicl s set up on earth. It is in this latter
sense we are to speak of it, and not as meaningvbes, for Moses is said here to be a
servant in the Church, and this means that he wsenant in the tabernacle, the place of
worship. We have no account of a church wheréhallcbngregation met to worship Him, till

the tabernacle was set up by Moses. There was mgregation such as we have now. How
did God’s people then worship Him? They did not thaecongregations, they worshipped as
families. Each head of a family was a minister @riast. We read of Abraham building an
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altar to the Lord wherever he went. This was treeddl they were brought out of Egypt. At
the passover there was a lamb for every family,\ahen the family was small two families
might join together for the lamb. They were to bersin families, not in large congregations,
as we are now. It was when the Lord took them élgypt, and when He gave the law on
Mount Sinai, that we see all the families of Isra@dt together, and there was a place of
worship or church set up, and the first place ofshigp was the tabernacle.

There is the Church under the Old Testament, aadCtiurch under the New. As to the
former, we may refer you to the giving of the Lawhe moral law and the ceremonial law.
Everything was given by the Lord to Moses on Ma8imai, and the law of the sacrifice was
given to him also. There were many things in theship of God then that we have not now.
In the New Testament Church we have, as the mdagisoe, three things, instead of many
things which the Old Testament Church had. We lantg a few. There is simplicity, and
there is a worship of God in spirit and in trutieToutward means which Christ set up in His
Church are the Word, the two Sacraments of Baptemd, the Lord’s Supper and prayer.
These are the means of grace which Christ set HsilChurch. Wherever these are there are
the means which Christ set up in His house. “Mosas verily faithful as a servant, but
Christ as a son over his own house.” “Where twthoge are gathered together,” Christ says,
“there am L.” It is said of Moses that he was avapt in the house. Moses was a servant in
the house, but the house was not his. Moses wasvarg in the house, but Christ is a Son
over His own house.

Il. — Moses’ relation to this house. You will séeat the Apostle has something in view
when he mentions this to the Jews — when he mentiom difference between Moses and
Christ — the relation in which Moses stood to tbede, and the relation in which Christ stood
to it. Moses was a servant, and he was a servaploged by God in the erection of the
tabernacle; but the house was not his own. Not tmy he was a servant, but he was a
faithful servant in the house of God. It is a greanhour to be a servant. Paul says, in
speaking of this, “I thank Jesus Christ, my Lordhowcounted me faithful in putting me into
the ministry.” Abraham was great, Moses was greagdraham served God in his own
family, Moses served God in the visible Church. Pkalmist says: “God loves the gates of
Zion, more than the dwellings of Jacob.” It is &arhonour and duty to serve God in the
family; but it is a greater honour to serve God lmlypin His Church. This is not what the
world thinks of the servants of Christ. They cotimtm the offscouring of all things. The
world despises the servants of Christ. To be aas¢nn the house of God speaks the highest
position on this side of heaven. Truly, of all whave been engaged in God’s service,
eternity will be required for the servants of Chtts see the wonder — the wonder it was that
God ever called them to serve Him in His Churchsbtowas a servant. Peter speaks of this
in his epistle — “Peter, a servant of Jesus Chasigl “an apostle of Jesus Christ.” Those who
are called to be servants of Jesus Christ, as Maasstheir service will never cease. They
are only learning to serve God on earth. They atg apprentices. All their services are a
beginning. Even with those who have been engagestctires of years, it is but a beginning.
The servants need to be comforted more than anwy Tieed to be encouraged,
notwithstanding their failures. It is only a begimy and it is a beginning by the grace of
God. Paul says: “I thank our Lord, Jesus Christ Wath enabled me for that He counted me
faithful, putting me into the ministry,” and he sfs of Moses to show that he was inferior to
Christ, yet he speaks of him as a great man. Heavsarvant, but then he was a faithful
servant. He was faithful not in some things, butlirthe house of God. Paul speaks under the
inspiration of God'’s spirit. Moses was faithful fnofirst to last. He did not say that Moses
was in himself perfect, but he was perfect in hisknas a servant.

How was his faithfulness shown? It was shown inlib#ding of the tabernacle, and it
was shown in this in two ways. God gave him a patsecording to which he was to build

Sermons from the F P Magazine vol 26 p. 20



the tabernacle. Just as when a man is to builduaehbe gets a plan, and he gives it to the
servant, and says: “Build it according to this.” 848 was faithful in that he omitted nothing
in the erection of the tabernacle which the plagquired. He left nothing out, not the least
thing that the plan required. His faithfulness vgagn in this, that he added nothing to the
plan, and if you read the last chapter of Exodus wal find it often said: “As the Lord
commanded Moses.” This is the testimony of the Hapyrit to Moses, the servant of God.
“See, saith He, that thou make all things accordmghe pattern shewed to thee on the
mount.” Now, say that when Moses was building thigetnacle, he had many servants and
men employed in building it. Say that a man cammdoone day when Moses was building
the tabernacle, and said: “You might have left thig thing and that, and you might have
improved on the plan.” Moses would say: “| am re# tord of the tabernacle at all, | am a
servant.” Say a man had a servant. The man wemt fi@ame one day, and a stranger looked
at the house, and came and said: “You better mMindthat part of the house. Make this
change and that change.” What would he say: “Do rymiuknow that | am a servant in this
house, and no changes are commanded by the master.”

The Apostle has something in view when he saysMltaes was a servant, and a faithful
servant. Moses was faithful as a servant, and aslg servant. He was faithful, not only that
he built the tabernacle according to the patteat;Had to do with the service that was to be
conducted in it, and with the men that were to lpleyed in the service of the tabernacle.
Who were to be the servants? If one was to comedrand say: “Who are to be the servants
in this house”? He would say: “I don’t know, | amlyp a servant, and as a servant it is
entrusted to me, and | am to employ the servaatsGlod mentions,” and He mentions them:
“Go and anoint Aaron and his sons.” He did not g@moint any other but Aaron and his
sons. How much of the faithfulness of this man otdGs shown here! He will not pour the
anointing oil on the head of any but those whom @&odimanded him to anoint. His
faithfulness is seen in this, that he anoints thesem the Lord commands him to employ.
His faithfulness is also seen in that he will nibdva any beast to be sacrificed but what the
Lord commands. The very beasts are ordered — lamtéhgams, and other creatures. If you
read Exodus and Leviticus you will see doves anterotreatures mentioned. There was
another matter also, namely, how the service of'$Sbduse was to be conducted, and if he
saw that it was not conducted according to the thé¢ God gave him, he was not to allow
that. Moses showed his faithfulness in rebukingoAasharply when he came down from the
mount. He was faithful in the tabernacle, in theich of beasts and every other thing
pertaining to the service. He went always by tHe m everything, by the plan and pattern
showed him on the mount. Aaron, though a great mvas,not faithful, like Moses, in all the
house of God.

In the New Testament Church there are servantsMidses. God has a church now, and
there are servants in it, and there is a servicbet@wonducted in God’s house; and it is
required of servants now that they will be, as Mosaithful in God’s house. There are many
who profess to be servants of God now, and thewkttliey can add members to it as they
please, and they say, “We have no pattern now,, {&4; the pattern we have is the example
of Jesus Christ and His apostles, and everythinggard to servants and service must be
conformed to God’s word. Nothing must be introduaatess we have a command. Some say
they have a pattern, but the pattern Moses haédeved it from God; but there is a pattern
which men devise for themselves. What is it? Ithad is not forbidden, they say it is
allowable. That is the pattern of unfaithful sengrEven the prophets had a pattern: “Thus
saith the Lord.” What men do we find appointed leguks Christ? Does He authorise the
Church to accept all worldly, unconverted men? d& @as He asked Moses to anoint Aaron
as a man of God, so surely is the same rule tolbmved now. No one is to be employed but
those who are born again, and not only so, bueddth be ministers of Jesus Christ. We do
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not mean to say that these must be apostles noat. CBme to an end. These were to be
employed that God might give a revelation througbnt, but when that revelation was
completed, their work came to an end. No one camdstip now and say, “I am an apostle.”

With regard to the services, where can we finchandervice of Christ and His apostles an
organ in the Church? Oh! no. There was no suclgtrand there are many things in the
service of the Church now which cannot belong toghttern of Christ's Church. They were
to do all things whatsoever He commanded them -what wicked men say. That is the rule
we ought to remember, and, as we are God’'s servagsought to see that it is done
according to God’s word. Moses was a servant. \ith#ite character of many who profess
Christ now? It might be said, this minister andt thnister is an unfaithful servant, for he
brought into the service of God things which God ®Wiot command. If an angel from heaven
were to go from church to church in many placesatwiould he say, so to speak, on going
back to his Master? — “It is very unlike Moses, iftstead of the Psalms of David, inspired by
the Holy Spirit, there is a hymn book composed bynspired men.” | can tell from my
knowledge of the churches that many ministers amgji@gations are far from being faithful.
It may be said: “What business have you to speagk*hWhat business have | to preach the
Gospel? Aaron might say to Moses: “What business yau with me”™? Moses says: ‘I
cannot be a faithful servant if | pass by your sgnession.” Ah! there is a different character,
which may be given to many who profess to be sesvarthe Church now.

Before we leave the second head in relation tohthese — Christ says, “The servant
abideth not in the house for ever.” It was to teag the Apostle wrote this epistle. “The
servant abideth not in the house for ever.” Mosdt the house, and you know when a
servant leaves that his service ceases. Mosethiethouse: is it that he left the Church? |
mean more than Moses personally. Moses and tha that God gave him has no place in
the Church now. The servant is away. When did aed@ Not till the Master dismissed him
with a blessing. Moses left the house, but | dospatak of the time. He died when the Master
of the house came to pull down the house and tdl lamother on the same foundation. See
what the Apostle has in view. The Jews were nallatilling that the house should be taken
down, but Paul says: “Moses was a servant onlyg"vahen the anointed, Jesus Christ came,
He pulled it down. When the Lord of the house cafeecommanded the old house, having
answered the end for which it was built, to be tadlewn. Paul says Moses had no right to
break down anything that God commanded him to getnder the Old Testament, but when
the Master of the house came you see that He &kdlithe ceremonial law, and He had a
right to do this. Moses was the servant, but Chvest the Son, and had a right over His own
house. Here it is that the Apostle speaks to thes ikat old things were to pass away, and
that all things were to be made new, when Chrighdéif came. When He is about to come,
and before He came, He says: “Sacrifice and offetiou didst not desire; mine ears hast
Thou opened — burnt offering and sin-offering hiétu not required. Then said I, Lo, |
come: in the volume of the book it is written of Medelight to do Thy will, O my God”
(Psalm 40).

See then what Paul preaches in this epistle. Heches that the service of Moses ceased,
that he left the house, that he gave place to ¢ime 8hen He is the Son over His own house.

lll. — Christ’s relation to the house is that Hehe Son. God speaks to us by and in His
Son. The servant now can be dismissed, and adhgkfvant he was. We are sure, as we
have said, that He dismissed him with a blessind,that He rewarded him with a crown of
glory.

Jesus Christ is a Son over His own house. He pdibech the Old Testament Church. He
built a new house, the New Testament Church, anduié it on the same foundation. He
Himself was the foundation of the Old Testament IChul do not speak of two Churches
that was typified in theacrifice. He laid the foundation of the New TestatnChurch in His
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own blood, and now, as the house belongs to Himisdlelongs to Him to say what is to be
in the house. There are societies formed which hawbeir aim to make the service to please
themselves. This ignores the right the Son has i divn house. These societies are
unchristian, and Moses would not take upon himgetfo such a thing. The Son has come,
and He is Lord over His own house.

The Son, as Mediator, was appointed over His owmsépand Paul tells us that, as
Moses was faithful, the Son, who was appointednleyRather, is faithful also. Oh! could we
expect anything of the Son but this? Moses waslaalk®e man, but still he was only a
servant. There was no defect in the work God pdiot# to him. As an evidence that it was
perfect it lasted the time appointed, and God vedisfeed with it. God showed satisfaction
with the work of Moses for many centuries, till de<hrist, the Son, came. The Son, as Lord
of the house, is faithful. God, the Father, engdstverything to Jesus Christ. Then the word
of Jesus Christ is the rule by which everythingha Church is to be regulated. To the law
and to the testimony. And what is its message? c¢fiieg them to observe all things

whatsoever | have commanded you.”
[September 1921]

A Sermon.

By theREV. MALCOLM GILLIES,
Preached at Vancouver, B.C., Canada, 27th Marcl.19

“And Caleb said, He that smiteth Kirjath-sephem gaketh it, to him will | give Achsah my
daughter to wife. And Othniel the son of Kenaz, ihether of Caleb, took it: and he gave
him Achsah his daughter to wife. And it came tospas she came unto him, that she moved
him to ask of her father a field; and she lightéidher ass; and Caleb said unto her, What
wouldest thou? Who answered, Give me a blessimghfu hast given me a south land; give
me also springs of water. And he gave her the ugpéngs, and the nether springs” —
Joshua 15:16-19.

You find Caleb’s beginning, as far as the Biblectcerned, in the 14th chapter; in
Kadesh-barnea he was elected to be one of the thaiewould go across to Canaan and spy
out the land. Caleb and Joshua came back fromexpagdition, and they alone, of the twelve
spies, gave such a report as encouraged Moseamople. The ten spies from the other
ten tribes brought back an unfavourable reporte-cities were too well fortified, the nations
in the land of Canaan were too strong, and it veedess for the Israelites to invade Canaan.
But Caleb and Joshua were of a different mind affdrent spirit, and they said, “that is all
true.” There are fortified cities in the land, ahe nations that make up the inhabitants of the
land are all warlike tribes, many giants among theat, notwithstanding, our God is able to
fulfil His promise, and, if the Lord loves us, Hellwbring us into the land. Therefore,
because Caleb and Joshua were men of faith and aetespoke “according to the faith that
was once and for all delivered unto the saints,tl ®Bessed Caleb and Joshua, and said that
they, of all that came out of the land of Egypt,udbenter the Promised Land. They were
about forty years when they came out of Egypt ahdmthey were sent to spy out the land.

Now, you find that after the land was somewhatestiCaleb came to Joshua and asked
for Hebron and the mountains that were connecteti Wiebron. In asking this as his
inheritance, he tells us wonderful things of hirhsdke says that he was that day eighty-five
years old, but that he was just as strong and Yalutimat day as the day Moses sent him to
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spy out the land of Canaan, and he says, “Give ptadh, the sons of the giants dwell there,
and if the Lord will be with me | will drive out éhgiants, old as | am.” He was as willing to
go to the battles of the Lord at eighty-five agaaty. He was a courageous man, and that is
something we should learn from Caleb. When diffies| come in our way, when the sons of
the Amalekites stand before us, when there ardiéattcities and many difficulties, and we
are getting weak and feeling despondent, well, webe the better of having a little of the
spirit of Caleb, who is ready to go to fight thamfis when eighty-five; and he did go, and he
overthrew the enemy, because the Lord was with Bwen so will it be to the end of time.
The Lord never promised any person that he woutdmeet with difficulties, and He does
not promise His own cause and His own Church thal twill not meet with many
difficulties. Yea, the history of the Church in eyeage and generation is a history of
unsurmountable difficulties. It is a history of ¢ention against overwhelming odds, and in
spite of that the Church will conquer through faatid trust in God.

Caleb got his wish. He got Hebron, and he wenbugitjath-arba, the capital city of that
part of the land of Canaan, and he made short wiotlke giants. Then there was another city
in the same district called Kirjath-sepher, andeBalas just as ready and just as able to go
against Kirjath-sepher as against Kirjath-arba; ®@ateb had a favourite nephew, who was
Othniel, and because he had Othniel in view, arwhige he would put honour on Othniel,
Caleb issued a proclamation, “He that smiteth Kirsepher, and taketh it, to him will | give
Achsah my daughter to wife.” Othniel was very wigjito risk his life in order to do the will
of Caleb, and to win such a treasure as the tredgbat was set before him, and so Othniel,
the son of Kenaz, the brother of Caleb, went uprag&irjath-sepher and took it, and he got
the reward that was promised.

Now, dear friends, you must not think that | amngpio dwell on these things to-night. |
am just speaking on the historical side a litteeshow how the Lord’s people, in other days,
met with the trials that were set before them — tlogy went forward in the strength of God
and overcame all these difficulties. | am bringmg the literal side in order to show that
nothing is impossible where there is simple trustGod, zeal for God’s glory, and the
advancement of the kingdom of Christ in the world.

There is, however, a spiritual side to these deédsstory, for “all scripture is given by
inspiration of God,” and the story of Caleb, Othnend Achsah is given by the Spirit of
God, not only for the lessons that may be drawmfiopractically and literally, but because
of the lessons that may be drawn from it spirityathe lessons of the gospel. We can preach
the gospel of Jesus Christ as clearly from theystbiCaleb, Othniel, and Achsah as we can
from any part in the New Testament. We can uselthiway of illustration, and we can say,
just as Caleb did, even so did the Lord; just dm(@t did, even so did Jesus Christ; just as
Achsah was, even so is the Church of God and tbplp®f God united to the Redeemer. As
Achsah sought the blessings of the springs andaimetains of waters, and got the upper
springs and the nether springs, even so do Godsl@seek the blessings of the redemption
that is to be found only in Jesus Christ.

Now, in order to speak a little by way of applyitigs gospel truth, we
shall notice,

in thefirst place, three persons set before us — we have @aktkiothniel
and Achsah; and

in the secondplace, we have a covenant and its fulfilment —dbeenant
that was set forth by Caleb and fulfilled by Othinaand

in the last place, we have a petition and its fulfilment — fedition that
Achsah set before Caleb and how Caleb fulfilled ghgtion; even so the
Lord fulfils the desires of those that fear Him.
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I. Well, we have seen in this piece of sacred hystioree persons brought before us. We
have Caleb and then Othniel and Achsah, and Caebis the prime mover. Everything is in
his hand, and he would give an opportunity to Gthto place honour on him. We have
Achsah brought before us as the reward that wasngie Othniel when he would fulfil
certain conditions. Now, dear friends, when we atgrsthe gospel of the grace of God — that
scheme of redemption by which God saves man — aiérsttice that there are three persons,
especially, brought before us in the gospel. Weehav the first place, God the Father as
Head of all things, as the absolute Head, set bafsras the defender of divine attributes, as
the contriver of the purpose of redemption, asgilier of a Saviour and the giver of a church
to Christ. We have in the gospel the doctrine sghfconcerning God, in the person of the
Father, that He is the fountain from whom salvafiows.

In the second place, we have Christ set beforenukd gospel, and Othniel is a sweet
type of the Lord Jesus Christ. The Scriptures Baythe spirit of the Lord was upon Othniel,
and that is not said of any of the early Judgesjths said about Othniel, and what a sweet
type Othniel is of the Lord Jesus Christ, as thdeéRener and Saviour — Othniel the Lion of
God; and, friends, Christ is both the Lamb of God e Lion of God. He is the Lamb of
God towards His people and towards the Father ath&tanakes atonement. He is the Lion
of God against the enemies of God, against the ieseof His Church. He is the Lion of the
tribe of Judah, and those that do not know Chagha Lamb of God they will know Him as
the Lion. They will know Him as He that will uttgrtiestroy all His enemies.

Othniel is a type of Christ. Christ is the very tenof the gospel. It has pleased the
Father, even that all fullness should dwell in 8en, and that He should be the fountain of
salvation; that He should be the Saviour in alhgisi to His people, and that His people
should be able to approach Him, and that they shbelin Him as members of His mystical
body. Christ is the very centre, the very foundatdthe gospel.

Then we have in the gospel the Church of God sktréais, the Church which Christ
loved; as it says, “Christ loved the church, andyaee himself for it.” Achsah, an ornament,
is a type of the Church. Ah! dear friends, thabhd$ how the Church is in herself — that the
sinner is as he is in himself. She is by no meansraament, an Achsah, but, as the Apostle
puts it, “we were all children of wrath, even avet.” We were sinners; we deserve the
wrath and curse as others. Far from being an Acts&thniel, “we were altogether as an
unclean thing, and all our own righteousnesses wasgrithy rags.” But what is the Lord’s
purpose in redemption? His purpose is to take ssnoeAdam’s race, who have been ruined
and spoilt and undone through sin, to present tvéhout spot before His throne above. The
promise says, “Thou shalt be a crown of glory i blands of the Lord, and a royal diadem in
the hands of thy God.” The sinner, ruined as Hgyisature, in thought, word, and deed, that
sinner, saved by grace, will be an Achsah to Gooluh all eternity — an ornament, a diadem
in the hand of God.

Just as we have set before us here Caleb and O#maiéAchsah, we have in the gospel
God the Father revealed as the head of the scheredemption, God the Son in our nature
as a Saviour, and likewise the Church that is tthbegoortion of Christ for ever and ever; that
is, to be the spouse of Christ, to be with Him tigio all eternity.

Il. Now, | come, in the second place, to consitier¢ovenant and its fulfilment. Now this
covenant was in connection with the capture ofdjsepher. Caleb said, “He that smiteth
Kirjath-sepher and taketh it, then to him will hgiAchsah” as his portion. Kirjath-sepher is
the City of Books, and Othniel, if he was to havehgah, would have to go up to the city of
Kirjath-sepher and take it.

Now, dear friends, that brings before us the CornenaGrace, for this is the very nature
of that covenant which was before God from eterniiye theme of the Covenant of Grace
was that the Son of God, in our nature, would perfa work, and by performing that work
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He would save His Church; He would save His pefola their sins. He would bring them
to heaven. He would be a glorious Redeemer. Thsst@nature of the Covenant of Grace.

Now, there are many ways in which we can speak taBbust in connection with the
gospel of redemption, and the way He fulfilled @a&venant, but, for the present, | illustrate
it by Kirjath-sepher, the City dooks. The Covenant of Grace was of that nature. Odrd
Jesus Christ, the Son of the Father, would fuifd tontents of two books before He could
save His people. He had to go to a spiritual Kifs¢pher and take it if He is to be the
Saviour of poor sinners of Adam’s race, and th&t fiook that He had to fulfil was the book
of the law. We have in the Bible the book of the lsummarily comprehended in the ten
commandments, and expounded from Genesis to Rewreldthe law of God is the whole
Bible. Now, Christ had to fulfil the law, the lawhieh man had broken. It was given to man
in the Garden of Eden, but man broke that law. iendt love the law, his God, and his
neighbour. He did not obtain life from the law, lWgath. But now the Covenant of Grace
was of this nature. From all eternity the secon@®dwho was also the last Adam, the Lord
from heaven, was set up, and it was propoundedrng kpeaking after the manner of men,
that He should come down to this world and do tlekvihat the first Adam failed to do, and
which the whole race of mankind have failed to mlmely, that He would begin at the first
commandment in the law, and obey the whole law trigfinough completely without
deviation of any kind. This was set before the 8b&od in our nature. He had to obey the
law. He had to go up to Kirjath-sepher, the CityBafoks; He had to approach the law of
which He was the giver, and He had to fulfil treatvland He had to obey it in His person. In
thought and in word and in action He had to obeyl#w that we trampled under foot. The
Son of God came from heaven to obey it, and not tird law as to direct obedience, but the
law as to penalty.

There was a penalty attached to the law that mdmbw incurred, and the Covenant of
Grace set before the Othniel of the everlastingenamt. “Not only must thou obey every
command in the law, but thou must die the deathithdue for sin. Thou must die, the just
for the unjust.” Christ, speaking reverently, conttt be a Saviour of sinners, He could never
espouse the Church to Himself (you could neverrbted to Christ) if Christ had not come
and fulfilled the law by dying on Calvary’s Cross,your room and stead, and if you are
married to Christ, you are married to One that dadyou in obeying the law. The law you
did never obey, and oh! how you should love Himwhyou should follow Him, and how you
should obey a husband who died for you.

Well, now, Christ had to go up to this Kirjath-sephthe Kirjath-sepher of the law of
God, and He had to take it. He had to overcoma this sense in fulfilling it to the very
letter, and in dying the death that was writtertha law that the Son must die, or else he
could never have His Achsah, He could never hawe Ghurch nor a single one of His
people.

But there was another book that the Othniel ofrtbe covenant had to fulfil, and that
was the Book of the Prophets. He had to go upisoKinjath-sepher also — Kirjath-sepher of
the Book of the Prophets, of the Book of the Oldtament Scriptures, and He had to place
Himself in every condition, in every position, amader every trial that is mentioned from the
first promise in the Garden of Eden down to theseuhat is written in the Book of Malachi.
Ah, dear friends, how does the Old Testament endR, Wie last word in the Old Testament
is “curse” — “Lest | come and smite the earth vaticurse.” There was no way of salvation,
but that Christ had to fulfil all the promises b&tOld Testament. Scriptures from the Garden
of Eden to the curse in Malachi; He had to be #edsand the stone, and He had to be the
Shepherd. He had to be all that was said abouMt#ssiah: the man of sorrows, pierced in
His hands and feet, and He would have to ask finirk on the cross; He would have to be
born of a virgin in Bethlehem.
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The OIld Testament is full of Christ and what He trhess when He would come in order
to take away sin by the sacrifice of Himself. Mobegan to speak of Him, and he said: the
seed is coming, and He is to hate the devil anavbr&s; and then the Scriptures run on from
that, right through, telling what the Christ would — how He would, and where He would
be. How He would be humbled and spat upon andf@dcand laid in a grave, and how He
would work miracles. He would do good, and be pulé¢ath for doing good.

The Old Testament Scriptures speak of His birthnmad, and ministry, and how He
was treated, betrayed and condemned, and naildtetoross, and laid in a sepulchre. The
Old Testament speaks of all these things, and haWwe everlasting covenant it was ordained
that the Son of God, in our nature, as the Sawblwst people, would come and fulfil every
clause written in the Old Testament Scripturesréieea lot of Old Testament Scriptures that
is not fulfilled yet concerning the second persar@hing of Christ. They will be fulfilled as
sure as the Scriptures in connection with His fu@thing were fulfilled. He had to go up to
this Kirjath-sepher, the City of Books of the Pregghof the Old Testament Scriptures, and
He had to take the city and fulfil every one ofsderomises. As He says Himself: “And
truly the son of man goeth, as it was determing&tis is what He was doing the thirty-three
years of His life in this world. He was taking tbigy of Kirjath-sepher, and He was walking
according to the Scriptures of the Old TestamemwNwhat did the covenant say? The
covenant said when He would do this, He would mowithout His Achsah. Just as sure as it
was true about Othniel (when he went up with hispesns of war and took the city of
Kirjath-sepher, then he could come to Caleb antinclas bride; Caleb did not deny him),
even so it is with the Lord of Glory, Jesus Chri$e did fulfil the terms of the Covenant of
Grace; He cried out on the Cross, “it is finishedrid He went up to the right hand of the
Majesty on High. He claimed His Achsah, His Churctthou hast received gifts for men
even for the rebellious.” He fulfilled every condi, and now He sits as King upon His
throne. He sits on the right hand of power, andRter says: “Ask of me and for heritage
the heathen I'll make thine” — Thou hast fulfillede terms of the Covenant; Thou hast
wrought out redemption, a perfect and a gloriougasi@n; now ask for Thine Achsah, Thy
Church.

Ah! dear friend, won't you pray to Christ to-nigtitat He would ask the Father even to
give you to Him, for the Father says to the Sorthanright hand, “Ask of Me, my Son, thou
art the Othniel of the New Testament; Thou did#ilfall conditions. Thou didst shed Thy
precious blood, which came up as a sweet smelliogiobefore the throne. Now ask of Me,
and | will give you one here and one there ungl @hurch, completed and made perfect, will
be Thine to all eternity.” Ask of Him now, dearemnd!

Christ had a right to the Church by gift, and navihen He fulfilled the terms of the
Covenant of Grace, He had a right to the Churcplbghase. He had bought His people, the
Church of God which He purchased with His own bloBdt now, in the day of mercy, He
comes to have them by another right, the righthairtconsent. The right which Christ
exercises over them in the day when that sayiriglfifed, “A willing people in thy day of
power shall come to thee, in holy beauties fromnisowomb thy youth like dew shall be,”
and, dear friend, when the sinner of Adam’s raas she beauty of Christ, His glory, His
preciousness as a Redeemer and Saviour, whenbineuight to see the love with which He
loved sinners, when the sinner is brought to seeéed of Christ, when he is brought to be
willing to embrace Christ as his own personal Sawithen Christ, the Othniel of the New
Testament, gets His Achsah. Christ gets that whatbngs to Himself. As Dr. Kennedy used
to say of that verse in the 45th Psalm, “O dauglitearken and regard, and do thine ear
incline; likewise forget thy father's house, andopke that are thine,” that this was the
marriage sermon the Spirit of God preached wheunnited a soul to Christ, and would it not
be good for you and for me to-night if we wouldéis to Christ?
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What does Othniel say to his Achsah? Oh, He isngajhis “You are a lost, hell-
deserving sinner, and there is nothing that yoyourself can do that will save you; but now
| came to this world, and | obeyed and I suffered bdied, in the room and stead of sinners,
in order that they might be saved. Will you notegiwourself to me? “Christ says this now,
and this is what wins the hearts of His peoplehis torld, when the Spirit of God opens
their eyes to see themselves and to see what @lagstione for them. The question is this: —
Wilt thou go with Christ — to depend upon Him alamea Redeemer and Saviour? Are you
willing that He should be your prophet to teach ,ygour priest to cleanse you, your king to
rule over you? Will you go through a wildernessrjmy with Christ? Rebecca, many a day
when she was in the desert, did not know wherenst®egoing, and when she would reach,
but she followed the man. Christ says to the st&bul, will you follow me through this
world? | will lead you to the celestial mountaim@m leading to that place where your sun
will no more go down. | am leading to that landpoifre delight where you will see my face
and stand evermore in my presence.” Wilt thou gt Wim?

Now Christ is getting His Achsah, His people. Thare thousands upon thousands that
belong to the Church of Christ now round about tHi®ne as spirits, and He is continually
gathering them. They shall come from north, soatist, and west, and they shall sit down
with Abraham, Isaac, and Jacob in the kingdom. Wl be there? You will be there if you
will close in with the Lord Jesus. You will nevee there if you shut your heart to Him, and
now Christ has come to us just as Othniel camealelCafter he captured the city of Kirjath-
sepher. Othniel would come and say to Caleb, “lehdone what you demanded. | have
fulfilled the conditions given me.” Christ comesus in the everlasting gospel, and He says,
“I am He that has fulfilled all conditions; | hameade an end of sin, finished transgressions. |
have brought in everlasting righteousness; givesaitito Me, believe on Me.” “Come unto
me, all ye that labour and are heavy laden, andl gwe you rest,” and the Father will give
everyone of His people to Him. Christ will not betlvout His church, but, until she is
gathered to Him, the Lord sends His word to memnsaéienal creatures. We must come to
find Him, and when we do we will say, “Oh, it &l of grace.” It is not our seeking that
caused us to find Christ; no, it is by grace aldnethis manner the covenant will have its
fulfilment.

Othniel fulfilled the covenant; he had his Achs@hrist has fulfilled all the requirements
of the Covenant of Grace; He will have His people.you belong to Him? Did you ever see
how precious He is and embrace Him as He is freffigred in the gospel? Like the old
Puritan divine who was teaching a Sabbath scha@siscbne day. He had a lot of little boys
and girls in his class, and he asked the questWhat is effectual calling?” They answered,
“Effectual calling is the work of God’s Spirit, wheby, convincing us of our sin and misery,
enlightening our minds in the knowledge of Chnishewing our wills, He doth persuade and
enable us to embrace Jesus Christ as He is frffelyd to us in the Gospel.” Now, said the
divine, is there any little boy or girl in my clagsday that can apply these words to himself
or herself? One boy got up, and he said, weepigffettual calling is the work of God’s
Spirit whereby He convinces me of my sin and misamnglightening my mind in the
knowledge of Christ, renewing my will, He doth peade and enable me to embrace Jesus
Christ as He is freely offered to me in the gospahd what blessedness that little boy had
who could speak like that right from his heart. sTts the experience of God’s people, and
truly such are united to the Lord Jesus — are gbiteeHim in a union that will never be
broken.

[ll. But now, in the last place, the petition ansl fulfilment. Achsah came to Caleb and
said, “Give me a blessing. Give me also springwatker, and he gave her the upper and the
nether springs.” Here was Achsah coming to Caled, she does not now come to Caleb
immediately; she says to Othniel, “Now, Othnieluygo to my father Caleb and ask for a
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field, and ask for springs of water.” Othniel wasanher husband, and she would never go in
her own name. If Christ and you have made a mdtdh ibyou are united to the Lord Jesus
for eternity, you will never come before God in yawn name, but, through Him as your
Mediator, your Husband and your Head. She cameatebChrough Othniel, and if Christ is
precious to us, and if we know Him as a Redeemerda/not go to God the Father in our
own name, but through our Head, through ChristMleeliator and Saviour. “No one cometh
to the Father but by me.”

But now she began to ask, and said, “Give me d,fi@ind when she got that she said,
“give me springs of water,” when he gave her alsdamd. What is the south land that the
heavenly Father gives to the soul that loves Jasdsthat takes to Christ as his Redeemer
and Saviour? He gives him the south land of graitle &l spiritual blessings necessary for
this life. He gives him a south land, a warm lamak, a land of cold and ice. Oh! the spiritual
colds and frosts and ice that lie on us, but ifgee “life from the dead” we would want the
south land. We would desire that the love of Chwisuld be warm in our heart, and that
there would be a union between our soul and the&wedr.

But then he gave her also a field. What is thalfiblat God gives unto those to whom
Christ is made precious? The field of the meangrate. The scriptures of truth are the field
where they receive their nourishment and theiresusice — the pure word of God. But she
wanted springs of water, and he gave her the uggpergs and the nether springs, and though
we would have a field, unless the field is watettegte will be no fruit; and though we would
have the word of God, or the means of grace inwdd, unless the “dew from on high”
will come down we shall have no benefit. We needghre river of the water of life, clear as
crystal, or else we will get nothing faur souls in the Scriptures.

But he gave her the upper springs and the nethggsp | just mention one or two points
in connection with these. God gives s people in this world the upper springs of $pal
blessings — that which they need for their sowdf thhich they need to sustain spiritual life,
and which enables them to go in the way of obedehie gave them the nether springs of
temporal blessings. The upper and the nether —k*Sedirst the kingdom of God and His
righteousness, and all these things shall be addexlyou.” He will give tothose that wait
upon Him spiritual refreshment and encouragemedtjay in a way that they themselves
shall experience and know. They have times wheythi drink out of His fulness in a way
in which their cup will be running over, and whéwy will not have that, He will give them
the nether springs. He will sustain them by His @sace in a mysterious hidden manner, in
spite of their inability to lay hold on the truthett they are being upheld by Him.

The Christian is never altogether without a supgflygrace. Sometimes he is in a way
conscious of it. The Lord supports His own in a tegisus way at other times. Bunyan, in
the Pilgrim’s Progress,compares the believer's condition to a fire on Wh& man is
pouring water, but which he cannot put out. Theoeaof this is that there is One behind the
fire pouring oil on it and keeping it alive, in gpiof all the man will do. That is the way the
Christian in this world often times is. It seemgfakis man is endeavouring to destroy grace
— drown everything that belongs to Christ, but &his behind them vigorously supporting
them. He will give them nether springs in time, dmnel upper springs in eternity. He gives to
His people upper springs and the nether springdl dheir needs. He will give the same to
you if you will seek the Lord Jesus and find HinveBything you need here, and everything
you can hold up there. In heaven the Christianssgkis running over. You will get down
here as much as you need, and up there as muduasy hold, and surely that ought to be
enough.

Now, dear friend, when you go home to-night youusticay to the Lord, “Wilt thou take

me as thine Achsah? Wilt thou not unite me to thysen everlasting covenant?”
[October 1921]
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Notes of a Sermon.

Preached by the lateeER. DR. GEORGEMACKAY in the Free North Church,
Inverness, on Sabbath, 19th April, 1885.

“Stand fast therefore in the liberty wherewith Ghhiath made us free, and be not entangled again
with the yoke of bondage” — Galatians 5:1.

There are three points chiefly to be considerednfrihis passage we have under
consideration.

Thefirst point to be considered is the liberty or freeddiat is here spoken of.
Second- The source of this freedom and liberty, and s@mesiderations
implied in it, and also the authof this freedom.

Thirdly — The exhortation that is given here, and somegthimplied in it,
“Stand fast therefore in the liberty wherewith Ghhath made us free.”

These three points take up the whole of the véfea.will notice the spiritual import of
this freedom.

This freedom impliesin the first place deliverance and freedom from sin. Now, sin is
put before us under various aspects in the Scepiut is put before us under the aspect of
the power and love of sin. This freedom also ingpéedeliverance from the guilt of sin. Guilt
is that which exposes us to punishment. By sinmigginst God we become guilty sinners,
and are thus exposed to His wrath. Oh, my friem@scan never come to God until we see
ourselves to be sinners. The Spirit of God mustvsiiou the vileness of your sins. | must
add this to it also, that we can never be delivdrech sin until we love our Saviour more
than sin. The love of sin is broken if the SpifitGod is within you.

This freedom also implies a deliverance from thesewf the law. Adam broke the
covenant of God, and fell under the curse — “Cuiiseglvery one that continueth not in all
things which are written in the book of the lawdtmthem.” We are under this curse until we
are delivered, and this can only be done by Chtstcame to fulfil the law, He suffered the
Just for the unjust that He might bring us to Gartij this is the only way we can be delivered
from the curse; hence, my friends, we cannot bedéy the law, because we cannot do it.
Yet there is a tendency to perform all this by own works, and to make our own way of
salvation without the righteousness of Christ.

The freedom here spoken of implies freedom of tikeftem the bondage of sin. “Thy
people shall be willing in the day of Thy powerBé not conformed to the things of this
world,” etc. You will also observe that the freedbere spoken of implies in it that the sinner
is to seek those things that are above. Therecaneasy things in the world to draw us away
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from Christ, but there is nothing in the presentld@ble fully to satisfy the desires of the
flesh. Take as much of the world as you can, bwilitnot satisfy you. There is nothing here
to satisfy the animal spirit. Satan can tempt thepbe of God, but cannot overcome them,
because he is not so strong as Christ — they Bbathore than conquerors through Him that
loved them. They are delivered by the freedom spaifdere. God shall trample Satan under
their feet. | was going to say on this point the people of God are delivered from the sting
of death by the power of God, but | cannot just rgmnnto that part of the subject. When |
die | die in Christ. “O death, where is thy stin@Q?Xrave, where is thy victory? The sting of
death is sin, and the strength of sin is the laut, Bhanks be to God, which giveth us the
victory through our Lord Jesus Christ.” “He sha# balled Jesus, because He saves His
people from their sins.”

In thesecondplace, we were to consider the source and authihisofreedom, and, in
the first place, let us notice Christ as the autbfothis freedom and liberty — “Stand fast in
the liberty wherewith Christ has made us free, badot entangled again with the yoke of
bondage.” There are various points of Scripturebt taken up on this. You will
remember that there was a covenant made betweernh@deather and God the Son; this
covenant was made from all eternity, and by it mion was made for men. We cannot form
an adequate estimate of this. He made a covenémiHis chosen One, and laid help on One
that is mighty to save. He made a covenant with,Hind became bound, as the surety of His
people, and sealed the covenant with His death ldodd. He undertook the place of
perishing sinners, and saved them from going dawthé pit. His Spirit was poured out on
Him without measure. He came into the world andia&xl our nature, a body as | have, yet
without sin — a true body and a reasonable sotwhodigh He was the Eternal God He dwelt
upon this earth thirty-three years, and althoughdLaf Heaven He descended to take our
guilt upon Him. He suffered the Just for the unjirsit He might bring us to God. The source
of this freedom and liberty here spoken of alsoliespthe Spirit of redemption. What a
glorious subject! The Three Persons in the Gloribusity, employed in our salvation. What
wonder of wonders that the Son of God should congelay down His precious life a ransom
for many! Now the blessings in connection with thiserty: “Of His fulness have we all
received, and grace for grace.” There is more &dradf the Spirit under the New Testament
Dispensation, and | admit that the Spirit under@he Dispensation was not given to them in
such measure as under the New Testament. He masetfre grave on the third day, and
shortly after this the Spirit was poured forth ire@t measure; the great work of redemption
was finished, and He ascended up on high leadipgvitg captive.

In the third place, the exhortation: “Stand fast thereforehia liberty wherewith Christ
has made us free, and be not entangled again hattydke of bondage.” What does this
mean? This is an exhortation to be steadfast amdoiable. In the first place | notice it
implies danger. “Stand fast therefore.” It evidgnimplies that we are inclined to be
unsteadfast or in danger of losing our liberty etiom. The people of God go on from
strength to strength until they arrive at the prsedi land; hence it implies that we must be
steadfast. This freedom is precious; let no one takay your liberty because Christ shed His
blood that it might be yours. Let us remember thatfreedom in this country is great; let us
take care we don't lose it. | am afraid this getiemais inclined to depart from its glorious
privileges.

[November 1921]
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Notes of a Sermon.

Preached by the lateeER. DR. GEORGEMACKAY
in the Free North Church, Inverness.

“Wherefore the rather, brethren, give diligencenake your calling and election sure:
for if ye do these things, ye shall never fail” Pater 1:10.

Let as make a few, observations on the following{so—

First — Theexhortations the Apostle gives us, and the dutg lmaposed upon us. There
are just a few things under this head to which uMidike to turn your attention. The duty to
give all diligence to make our calling and electsure. This work, my friends, is a very
important work which the Apostle sets before ugl we should study well the duty. It is not
less than that which affects our salvation throatgrnity, and we should make strict enquiry
whether it is heaven or hell in the end. If anmtgrof happiness or woe, depend upon it, it is
certainly an important and imperative duty. Let pmess this upon you — the duty described
is a necessary duty, and it is an absolute negdssterform it. We must leave this world ere
long, and we must be in heaven or hell, either @/hlee spirits of just men are made perfect,
or in hell with the devil and his angels. The dsé&y before us here describes a work which is
very difficult. It is very difficult to perform tls work, and while the devil, the world, and the
flesh are alive, we must fight the good fight atHaand, depend upon it, religion is not such
an easy thing, as so many fancy. My friends, Sestdime god of this world, and his servants
will do his work, for he has only to say go anddoeth, and do and he doeth it. While the
breath is in you, the flesh wars against the S@nt the Spirit against the flesh. Let us notice
before we leave this point that it is a constartydit is not by fits and starts, as some
imagine, but it is a constant work in which theeti@hristian must be engaged while he is in
this world, for it is he that endureth until thedethat will be saved. We must see that our
calling is from God, and hence we must again arainalge enquiring whether we are in the
election of grace, and make this sure. We are tkena#l diligence to make our calling and
election sure, and | am afraid there are thousamds deceive themselves upon this
important point. They take for granted that theg @nosen of God, and hence they go on,
going down to the eternal world without having aterest in Christ. They are deceived, and
we should be on our guard.

In the secondplace, under this head, let us notice how this asityp be performed. |
notice, in the first place, that it is not a duhat you can perform with carelessness and
indifference. There are some in the world thatkhiothing of religion; they have no doubt
or difficulty; they are living under an awful cursghe first thing | would notice here is that
the command is that we ought to give all diligeteenake our calling and election sure, and
an important duty surely requires diligence; prapan for eternity is a hard work. You can
do nothing in the world without diligence. If yoweaa student you must be diligent, and if a
merchant you must be diligent before you can ble. iiligence evidently implies in it the
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use of all the lawful means which God appointediisiword. We must be diligent in prayer.
We must diligently use all the means God has apedjrand if we neglect this we cannot be
diligent. We must refrain from all sinful propensg; we must cultivate the graces of the
spirit; we must be diligent in regard to all thebeinging into exercise the graces of the
Spirit; all diligence must be given to the gracdsch God communicates to us, and hence
surely this is an important duty. The question centebe: “Are you diligent in prayer; how
often do you pray in the day? Twice in the day +mm@g and evening?” Be diligent in
prayer, and if you be diligent you must be constdrirayer, like Joshua keeping up Moses’
hands, not the literal hand of prayer which somapfeehave, for it requires the Spirit in the
performance of this duty. We must also exercisgelilce in listening to the word. We must
pay special attention to the word of God when vealrand study it. Seek and strive to know
what is the mind of the Spirit in the word you re@&iving all diligence implies that we must
use all the powers of the mind; the understandingtrbe opened to see what God says; the
affections must be raised to things above, whenesCsitteth at the right hand of God. We
must also have all the diligence of the soul endage

In thethird place, under this head, the duty that is enforgemhws. What does it imply
to be diligent, and what is it in regard to whick must be diligent? Your Bibles say, “Make
your calling and election sure” There are two kimdisalls; there is the call | give you to
come to Christ, but | cannot make you come to €hnisne can come to the Son except the
Father draws him. We must be born again, and thlisewidently implies in it all that is
necessary for salvation, and what we need for salvéhrough Jesus, the only name given
under heaven, whereby we can be saved. There charat effectual call without the Spirit
and the word. Man cannot do it. We can preach tbsp@ and give the call, but it is the
Spirit that calls effectually. You will notice thisalling springs from your election by God,
who purposed from all eternity to make provision tlfee human race. These are secrets we
do not know, and we should not try to pry into thdmt we should try to make our election
sure.

In the second place, let us see the things whiemacessary in order to make this calling
and election sure. There is an evidence that itoeamade sure. If you go back a few verses
and refer to them you will find, “And beside thiwigg all diligence, add to your faith virtue,
and to virtue knowledge, and to knowledge temperaand to temperance patience, and to
patience godliness, and to godliness brotherlyrisd, and to brotherly kindness charity; for
if these things be in you, and abound, they make that you shall neither be barren nor
unfruitful in the knowledge of our Lord Jesus Chtid only purpose to make a few
observations as | find them set down here.

In regard to faith, it is written: “By grace are gaved through faith, and that not of
yourselves, it is the gift of God.” You will notidbat diligence follows true faith, for where
there is faith there must be works — faith withewtrks is dead. In regard to knowledge, we
must have a knowledge of Christ, knowledge of tlasywf salvation; but | notice again in
regard to this knowledge there must be addedtanmiperance. We must be temperate in our
knowledge. In regard to patience, we must be pairetrouble. It is hard when our friends
are removed and when our earthly possessions lega tavay, to say, like Job: “The Lord
gave, the Lord hath taken away, blessed be the pathe Lord.” We must exercise patience
in regard to these things if we have the mind ofi€2fin us. We must exercise godliness and
brotherly kindness. If | rebuke sin this is lové\Whom the Lord loveth he correcteth” — and
if He chastens us it is in love, for it is for aywod. In regard to charity, let us see that itfis o
the right kind. It is not charity to indulge in sam to have a love for sin.

Let us notice, briefly, in the last place, the metihat is implied, “for if these things be in
you, and abound, they make you that ye shall béheribarren nor unfruitful in the
knowledge of the Lord Jesus Christ.” This is thetimeothat is here implied. We must be
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seeking perfection for these things. Are we seekiagection? This is a question to be

answered by those who hear me.
[December 1921]

The Plant of Renown.

A sermon by thdREv. RALPH ERSKINE.
“And | will raise up for them a plant of renowr’Ezekiel 34:29.

If we cast our eyes back upon the foregoing parthid chapter we shall find a very
melancholy scene casting up; we shall find thekfland heritage of God scattered, robbed,
and peeled by the civil and ecclesiastical rulbeg tvere in being in that day — a day much
like to the day wherein we live; the ruin of theueth of Christ in all ages and periods of the
world has been owing to combinations betwixt corehpurchmen and corrupt statesmen, and
so you will find it. In the preceding part of thifiapter there is a high charge brought in
against the Shepherds of Israel, and a terribleaavfdl threatening denounced by the great
and chief shepherd against them for the bad tredtthat the flock of Christ had met with in
their hands. However the sheep of Christ may becéld and scattered and spoiled, yet the
Lord looks on them, and many great and preciousf@®s are made for their encouragement
in that evil day; you may read them at your leistioe | must not stay upon them just now.
But among all the rest of the promises that areen@arist is the chief; Christ is the To-look
of the Church, whatever trouble she be in. In tte ¢chapter of Isaiah the Church had a
trembling heart; God’s Israel was shaken as evarsgv the leaves of the wood shaken by
the wind by reason of two kings combining agaimsnt. Well, the Lord tells them, “A
Virgin shall conceive and bear a Son, and callrf@ame MMANUEL.” But might not the
Church say, “What is that to us? What encouragewhatht this afford in the present distress?
Why, the Messiah is to come of the tribe of Judadh the family of David, and therefore that
tribe and family must be preserved in order to #weEomplishment of that promise.”
Whatever distance of time, suppose hundreds oistmals of years may intervene before the
actual coming of the Messiah, yet the promise af ¢timing, as it is the ground of your faith
for eternal salvation, so it is a security for firesent that the enemy shall not prevail to the
total rain of Judah and the royal family of David.all the distresses of the Church Christ is
always presented to her, in the promise, as thecolgf her faith and the ground of her
consolation; and accordingly, “They looked to hinm’the promise, “and were lightened; and
their faces were not ashamed.” He is here promiselér the notion of God’s Servant; and,
in the words of the text, He is promised as a Remal\Plant that was to rise in the fulness of
time. And, blessed be God, He has sprung up, aimdhgaven already, and has overtopt all
His enemies, and all His enemies shall be His foots

First, Here, then, you have a comfortable promise of tresdah, where, again, you
may notice the Promiser, “I, | will raise up,” ettis a great, indeed; it is BHOVAH in the
person of the KTHER. It was He that, in a peculiar manner, sent Hi@pd so loved the
world, that he gave his only begotten son, thatselewser believeth in him should not perish,
but have everlasting life. In the fulness of tineedent forth his son, made of a woman, made
under the law, to redeem them that were underatlvethat we might receive the adoption of
sons”. God promised to send Him, and accordinghhbkeactually fulfilled His promise.

SecondlyWe may notice the blessing promised, and that is atRIARenown. Christ
gets a great many metaphorical names and desasptio Scripture: — Sometimes He is
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called a Rose, sometimes He is called a Sun, amétgsnes He is called a Door; sometimes
He is called the Tree of Life; sometimes He isamhlbne thing and sometimes another; and
He is content to be called any thing to make Himkebwn to us; and here He is called a
Plant, and a Renowned Plant; but more of this\atsads.

Thirdly, We have the production of this Plant, “I will raisien up.” Hell will endeavour
to keep Him down; the Devil and his angels will eadour to smother Him when He sets His
head above ground. So we find Satan sends Herdd;larod sends the Bloody Dragoons to
murder Him when He came into the world. But letl i@l its utmost, as it hath done in all
ages, and is doing this day, to smother that Plamtit will be; “I will raise him up, and
therefore he shall prosper.”

Fourthly, We may notice here, for whom, or for what end,idvose use and benefit it
is: “I will raise up for them a Plant of Renown.”' these are you will see by casting your
eye on the former part of this chapter; it is foe Lord’s flock, His oppressed heritage, that
are borne down by wicked rulers, civil and eccletsta “I will raise up for them a Plant of
Renown, and he will be their deliverer.”

The doctrine that naturally arises from this fektuse of the verse is in short this: “That
Christ is a Plant of Renown, of God'’s raising u, the benefit and advantage of His people,
or for their comfort and relief in all their disg®es; He is a Renowned Plant of God’s raising
up.”

Now, in discoursing this doctrine, if time and sigéh would allow, | might,

first, premise a few things concerning this blessed Plant;
secondly] might enquire whyHe is called a Plant of Renown?
thirdly, speak a little to the raising up of this Plant;

fourthly, for whom is He raised up;

fifthly, for what end; and then,

lastly, apply.
As to the first of these, namelfiyst, to premise a few things concerning this blessed
Plant: —

First, | would have you to know what is here attributed ascribed to Christ. It is not to
be understood absolutely of Him as God, but offigias He is Mediator and Redeemer.
Considering Him absolutely as God, this cannot toperly said of Him, that He was raised
up; for He is God co-equal and co-essential with Father. But, viewing Him as Mediator,
He is a Plant, as it were, of God’s training. Yol see from the context all that is said of
Christ has a respect to Him adadiator, that He was to be God’s Servant to dowéisk. In
that consideration He is here called a Plant, aRthat of RenownHence, Zacharias, when
speaking of Him, has a phrase much to the sameopeypHe hath raised up a horn of
salvation for us in the house of his servant D4vid.

Secondlyanother thing | would have you to remark is, thas tlant is but small and
little in the eyes of a blind world. He was littleoked upon when He sprung up in His
Incarnation; and when He was here in a state ofillatiman men looked upon him “as a root
sprung up out of a dry ground; they saw no coms$inea him why he should be desired.”
And to this day, though He be in a state of exaltaat the right hand of God, yet He is little
thought of, and looked upon by the generality ohkiad and the hearers of the gosp&s, is
despised and rejected of men.

Thirdly, another thing | would have you to remark is, thatvbver contemptible this
Plant of Renown is in the eyes of a blind worldf i is the tallest Plant in all God’s
Lebanon; there is not the like of Him in it. “Hefarer than the children of men,” and “He is
as the apple tree among the trees of the woo@vdf you saw Him you will be ready to say
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so too, and with David, “Whom have | in heaven thae? and there is none upon the earth
that | desire besides thee.”

Fourthly, another thing | remark is, that this blessed PédrRenown, He was cutown
in His death, and sprung up gloriously in His resction; the sword of divine justice hewed
down this Plant upon Mount Calvabyt within three days He sprung up again more gli
and more beautiful and amiable than ever; and “lde declared to be the Son of God with
power, according to the Spirit of holiness, byteisurrection from the dead.”

Lastly, | would have you to remark, that all the little pig in the garden are ingrafted in
this Plant of Renown: “I am the Vine, ye are thartmhes; he that abideth in me, and I in him,
the same bringeth forth much fruit: For without yeecan do nothing — | am a green fir tree,
from me is thy fruit found.” If you be not ingraltdirs, in this Plant, you will never grow;
and all the trees that are not planted in Him they all but weeds. There is a time coming
when all the weeds will be plucked up, and theeetake heed that you be ingrafted in Him
by a faith of God’s operation. So much for thetftreng | proposed.

The secondthing was to show that He isRenownedPlant. He is renowned in heaven
and He is renowned on earth, and will be“s@r his name shall endure for ever{Psalm
72:17). O He is renowned!

For what, say you, is He renowned? | might herereapon a very large field;shall
only tell you:—

1. That He is renowned in His Person. There waeméw like of Him! The two
natures, God and Man, are joined together in oriéinm Did you ever see that? If you have
not seen that, you have not seen the mystery dingsd. He is the most renowned person in
heaven; but He isvimANUEL, God manifested in the flesh.

2. Then He is renowned for His pedigré&ho can declare His generation?
Considering Him as God, His eternal generation ftbenFather cannot be told. We can tell
you He is the only begotten of the Father, but vmenot tell you the manner of His
generation; it is a secret that God has drawn lauypain, and it is dangerous to venture into a
search for it; and they that have attempted it hessmonly been bogged into Arian,
Arminian, and Sabellian errors. Considering Hinmamn, He is sprung of an ancient race of
kings, a famous catalogue of them you read ofrst if Matthew. — And who can declare
His generation even as man? For He was born of rgirviand conceived by the
overshadowing power of the Highest.

3. Then He is renowned for His name. —“He hathraeabove every name that can be
named, whether in this world or that which is toneo”

4. He is renowned for His wisdom. — For “All thedsures of wisdom and knowledge
are in him.”

5. He is renowned for His power. — For He is notydhe Wisdom of God, but the
Power of God. He is “the Man of God'’s right handem the Son of Man, whom he hath
made strong for himself.”

6. He is renowned for His veracity and fidelity.rF&aithfulness is the girdle of his
loins.” Have you got a word from Him? Depend upbritiis a sicker [sure] word, it does not
fail: The word of the Lord endureth for ever, whHeraven and earth shall pass away.

7. He is renowned for His righteousness. For “HéhHarought in an everlasting
righteousness, whereby the law is magnified andenmaxhourable,” and by the imputation of
which the guilty transgressors are acquitted: “Heswade sin for us, who knew no sin, that
we might be made the righteousness of God in hifimat is His name, The Lord of
Righteousness.

8. He is renowned for His fulness. — For “All thdrfess of the Godhead dwells bodily
in him.” He is full of grace and truth; full of atireated and uncreated excellencies.
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9. He is renowned for His love. — What but loveugiot Him out of the bosom of the
Father to this lower world? What but love made Hajndown His life for His people?

10. He is renowned for His liberality. He has d hand and a free heart, as we used to
say; He gives without money, and He invites altame and share of his fulness.

11. He is renowned for His constancy. He is “JeShsst, the same to-day, yesterday
and for ever.” The best of men will fail us when tmest them; they will run like splinters
into our hands when we lean upon them. But, sos, will find Christ always the same, to-
day, yesterday and for ever.

12. And then He is renowned for His authority anddion. It is great, and extends far
and wide, whether in heaven above, or in the datieath. And His dominion reaches “from
sea to sea, and from the river unto the ends ofdlnid.” And all the kings of the earth are but
His vassals.

Thus, | say, Christ in every respect is renowned.
But here, to keep by the phraseology of the tertjHa renowne@lant. Wherein is He
renowned?

First, | say He is renowned for His antiquity: “I was seti,ftom everlasting, from the
beginning, or ever the earth was,” etc. All thenpdain the higher and lower gardens of God
they are but just as yesterday in comparison of.Hingels and archangels and the greatest
Seraphims are but of yesterday in comparison sfRtant. He is renowned for His antiquity,
for He is “The Ancient of days and the Everlastiragher” (Isaiah 9).

[January; continued in February 1922]
| had occasion not longgo to enter upon these words, but had not ting® tar into
the import of them. After | had traced the conrattof the words a little, | took them up in
the few followingparticulars: —

1. We have here a great blessing promised untGlinech, and that is none other

than Christ, under the notion of a Prince, afdamt of Renown.

2. We have the Party by whom this promise is madée pronoun: | JEHOVAH,

the Eternal God, will raise up for them a Plant o f Renown.

3. We have the way how this Plant of Renown isedjig\nd | will raise him up. |

that am the great Husbandman of the vineyard,lIraige up for them. Then,

4. | noticed the persons to whom the promise isenaavill raise up for them;

that is for His Church, for His people that areuglot into a very low condition,

as you will see by reading the preceding part efdhapter. The flock of Christ

were scattered by the shepherds of Israel; theg teen, they were devoured, and

under manifold trials; well, what will the Lord dor His flock in that condition?

He says, | will raise up for them a Plant of Renpand they shall hunger no

more.

The observation is much the same with the wordm$eédves, namely, “that our Lord
Jesus Christ is a Plant of Renown of His Fatheplsrimging:” | will raise up for them a Plant
of Renown. In prosecution of this doctrine | propbdo observe the order and method
following: —

First, to premise a few things concerning this blessedtPla
Secondlyfo shew that indeed He isRdant of RenownAnd then,
Thirdly, to speak a little concerning the raising up of ®lignt.
Fourthly, for whom He is raised up.

Fifthly, for what good or for what benefit and advantagaedtaised up.
Lastly, to apply the whole.

As to thefirst, | spoke to it, and premised a few things concerrtinig blessed Plant;
therefore | shall not stay to resume what was eaithat head. | likewise entered upon the
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second, and shewed that Christ is a Plant of Renoweveral respects: | mentioned eleven
or twelve particulars wherein Christ is renowneut, bshall not resume these neither; | shall
only tell you a few things wherein this blessednPla renowned.

1. In the first place, this blessed Plant is reneavifor His antiquity. There are many
other plants in God’s garden, as angels, serapltinesubims, saints militant and triumphant,
they are all but as of yesterday in comparisonita,Hor He was set up before ever the earth
was. You will see that one name of this Plant ofid¥en is The Everlasting Father, or “The
Father of Eternity,” as it may be rendered.

2. As He is renowned for His antiquity, so for Hmsauty; He is the most beautiful Plant
in all the garden of God; “I am the Rose of Shammj the Lily of the valleys. He is the
apple-tree among the trees of the wood. He is reedwl say, for His beauty and His glory,
for the glory of God is in Him. Is there any glory His eternal Father? Why, that glory
shines in our Immanuel, in the very brightnesd,dfiebrews 1:3, “He is the brightness of the
Father’'s glory, and the express image of his petshow, sirs, if ever your eyes were
opened by the Spirit of God to take up the gloryhid Plant, His glory has just dazzled your
very eyes! You that never saw any glory in Him, ymyver saw Him to this very day. Pray
that the light of the glory of God, in the faceJalsus Christ, may yet shine into your hearts. It
would make a heartsome sacrament if this Plant wismdayed in His glory among us. Sirs,
have you come to see Him in His glory? O give Godrest till He make a discovery of
Himself to your souls.

3. He is renowned for His verdure, for His perpegraenness. Other plants are fading;
you and | are fading; “All flesh is grass, andthk goodliness thereof is as the flower of the
field.” He is a Tree ever green; He never fadesjraer nor winter, and shall be ever a green
Plant to the saints as it were to eternity! Whehiomis of ages, yea, myriads of ages, are past
in heaven, He will be as fresh and green to theeb&l as when he first saw Him, or the first
moment the saint entered glory; therefore it id tha songs of the redeemed in glory are
always new, and throughout eternity will be newgaaese they will constantly see matter of a
new song, and the more they see they will wondentbre at Him throughout eternity.

4. Again, this Plant is renowned not only for Hexdure, but for His virtue. We read, in
Revelation chapter 22 ‘That the leaves of the tfelde were for the healing of the nations.’
That Tree of Life is the very same with this PlahRenown; the leaves of this Plant are for
the healing of the nations, and we that are mirdsdee come this day to scatter the leaves of
this Tree of Life, of this Plant of Renown; tryyibu can get a leaf of it applied and set home
upon your souls. Depend upon it, there is virtuevary word of His. Sirs, mingle faith with
a word, and you will find that it will have the sarefficacy with you as it had with the poor
woman with the bloody issue, that was healed withtbuch of His garment, who had spent
all her living on doctors. O see if you can findhHil assure you He is here; He is behind the
door of every man’s heart: “Behold | stand (say$ &tehe door and knock! If any man hear
my voice, and open the door, | will come into hesnd sup with him, and he with me.” And
O let Him in! There is virtue in Him for curing yoall, though there were ten thousand
millions of you more than there are; there is \@rin Him for healing every one of you.

5. This blessed Plant is not only renowned for \Higie, but likewise for His fertility.
He is not a barren Plant; He would not be renowihéte were barren. He brings forth all
manner of fruit every month, yea, | may add, evday, every moment. You read in
Revelation 22 of the Tree of Life that brings fotitelve manner of fruits every month; that
is to say, He brings forth all fruit that is necagsfor a poor soul: whatever thy soul stands in
need of is to be found in Him; see then and gates,if yon can gather some of it. There is
the fruit of His incarnation; there is the fruit ldfs death; there is the fruit of His resurrection;
there is the fruit of His ascension; there is tht fof His intercession, and sitting at the right
hand of God; there is the fruit of His prophetific#; there is the fruit of His priestly office;
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there is the fruit of His kingly office; there isd fruit of His appearing within the vail; there
is the fruit of what He did without the vail andthut the camp. O what fruit is here! Here is
wisdom for fools; here is justification for the a@mmned soul; here is sanctification for the
polluted soul and clothing for the naked, richestfe poor, bread for the hungry, drink for
the thirsty. All manner of fruit is here, and wees arying, sirs, to shake the Tree of Life
among you; and blessed be God, they may be gath@rsis! they are dropping among you.
O gather, gather, for salvation is in every wordt tirops from Him; for His words are the
words of eternal life.

6. But in the place this blessed Plant is renowioedHis scent and pleasant savour. O
sirs! there is such a blessed savour in this RIbBRenown as has cast a perfume through all
the Paradise above! He has cast a perfume thrdwegbhurch militant, which in Isaiah 5 is
called God'’s vineyard. O sirs! do you find any thiof the scent of this Plant? | can tell you,
if ever you have been made to know Him, it will 4 “because of the savour of thy good
ointment, thy name is as ointment poured forthyatoee do the virgins love thee.” The
believer finds a scent about Him; he draws a safmm Him. What is the design of us
ministers but to cast abroad His scent, and ityishis we win souls; and they that cast out
and drop the Plant of Renown out of their sermanswonder their sermons stink, and they
shall stink to eternity that throw Christ out oethsermons. The great business of ministers is
to cast forth the scent of Christ to the peoplshdll read you a word to this purpose in 2
Corinthians 2:14-16, “Now, thanks be unto God, Wwhaways causeth us to triumph in
Christ.” The apostle triumphs in Him, and all othenest ministers will triumph in Him too,
and all Christians that know Him triumph in Him. i4 maketh manifest the savour of his
knowledge by us in every place. For we are unto &sdeet savour in Christ, in them that
are saved, and in them that perish. To the onerev¢he savour of death unto death, and to
the other the savour of life unto life; and whasidficient for these things?” Who is able to
tell the sweet savour that is in Him?

7. Again, this blessed Plant in my text is not algowned for His savour, but likewise
for His shadow, Song 1:3. “I sat down under hisdemawith great delight;” the shadow of
the Plant of Renown. You are all sitting there tanding, but are you sitting under the Plant
of Renown? Jonah’s gourd did him service agairesstiorching heat of the sun, that was like
to take away his life; but alas! that soon faileoh,hfor God sent a worm and smote it that it
withered; and the worm of death will soon smite anther you and me. O get in under the
shadow of this Plant of Renown, and ye are secagaihst death and vindictive wrath for
ever. Get in under His shadow, the shadow of Her@ession, the shadow of His power, the
shadow of His providence, the shadow of His faitidgs. O sit under His shadow, and you
will find shelter there against all deadly; whatewéasts come, you will find safety there.
Would you be shadowed from the king of terrors?tbes a terror to many. O if you be
shadowed against the awful terrors of death andSGahgeance, get in under this shadow
and you are safe.

8. This Plant is renowned for His stature. He fggh Plant, He is a tall Plant: you see
the heavens above you, but they are but creepimgsthn comparison of Him, for this
glorious Plant isthe high and lofty One that inhabits eternityou can never see His
height; your eye will look high, and your thoughillweach higher, but neither your eye nor
thought will reach unto Him; He is taller than @lé cedars in the Lebanon of God. “Eye hath
not seen, nor hath ear heard, neither hath it eshterto the heart of man,” to think of the
height and glory of this Plant of Renown!

Lastly, this Plant is renowned not only for His statuyet for His extent also; He is a
broad Plant; He was planted in the first promiseParadise; He spread through the Old
Testament Church; He came the length of filling lred of Judea; and at length this Plant
has spread itself among us. And O that | could dpereaves of this Plant to take you in; He
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is a broad Plant, He will serve you all. We readhef Tree of Life being on every side of the
river: there is a great river betwixt us and heawsrd that is death, and we are all running
into this river of death. As one well observes be place, this Tree is in the middle of the
river; He is on this side of time, and He is ontthige of time. Now, this Plant is on both
sides of the river; though you were going to thetes of America you will find Him there as
well as here, if you have but the art of improvidgn. And this Plant will spread Himself
through all kingdoms, “The earth shall be full betknowledge of the Lord, as the waters
cover the sea.” He will not only fill the earth,tltbhe whole heavens throughout eternity! O
but He is a broad Plant, that will extend Himsedtibto heaven and earth! And this shall
serve for thesecondthing proposed, namely, to show that this Planindeed a most
Renowned Plant.

Thethird thing | proposed in the prosecution of this do&nmas concerning the raising
or upbringing of this Plant. You see it is no othi@n the great God that raised up this Plant.
| find the great Jehovah glorying in His skill awgsdom in the raising up of this Plant for the
use of the Church. In Psalm 89:19 says the LordaVe laid help upon one that is mighty; |
have exalted one chosen out of the people; | haiged up David my servant; with my holy
oil have | anointed him.” Here he glories in it thde had raised up this glorious Plant of
Renown.

| will tell you a few things with reference to th&sing up of this blessed Plant.

1. He was raised up in the counsel of God's peem® feternity. The Trinity sat in
council anent the upbringing of Him; “The counsdlpeace was between them both,”
Zechariah 6:13. The Father and the Son agreed wgbat in the fulness of time the Son
should come into the world.

2. He was raised up in the first promise to Adamh Bae. Till this Plant was discovered
to them they were like to run distracted. And irdiesrs, if Christless sinners saw where they
were, and the wrath of God that is hanging overr theads, they would be ready to run
distracted till a revelation of Christ was madehem. All the promises, all the prophecies,
all the types, and all the doctrines of the Oldtde®nt, they were the gradual springings of
this Plant.

3. But it was under ground until His actual martdéisn in the flesh, when, in the
fulness of time, He appeared: “When the fulnessno¢ was come, God sent forth His Son,
made of a woman under the law.

4. This Plant was raised up even in His death asdirrection, by which He was
declared to be the Son of God with power, by thetsyg holiness.

And, lastly, this Plant of Renown will be raised up in the gothe redeemed through
endless eternity. Thus you see Christ is a PlaRensfown, and what way He is raised up.

The next thing | proposed was, for whom is it tti$ Plant is raised up? O! may some
poor thing say, Was He ever raised up for me? ytal, sirs, He was never raised up for the
fallen angels; “For he took not on him the natur@mgels, but he took on him the seed of
Abraham.” Our nature was highly honoured at fikgsit it soon sunk below the beast that
perisheth; but the second Adam took our nature upon and raised it to a higher dignity
than the very angels; for to which of the angetsttlis honour appertain to be united to the
eternal Son of God? So that, | say, this Planterid¥vn is raised up for mankind-sinners, not
for angel-kind sinners; and every mankind-sinneat thears tell of Him, they should lay
claim to Him, as in Isaiah 9:6, “To us a Son isegiyto us this Child is born; and the
government shall be upon his shoulders. And hisensimall be called Wonderful, Counsellor,
the mighty God, the everlasting Father, the Profdeeace.” To us He is given, unto us He is
born.
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| thought to have gone through what | designedhis gubject, but time will not allow.

The Lord bless His word.
[January and February 1922]

Sermon.
Preached by Bv. D. MACFARLANE on Sabbath, 28th April, 1918.

“Because of the savour of thy good ointments thpnaas as ointment poured forth;
therefore do the virgins love thee” — Song of Sadon :3.
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This book of the Song of Solomon is concerning &haind His Church. Sometimes we
find Christ speaking to His Church or of her. Ahet times the Church speaks to Him or
of Him. In our text it is the Church that speaksdahe speaks to Himself indicating her
nearness to Him. In speaking of what she says we t@anotice four things: —

I. — The name of Christ.

[I. — His name compared to ointment.

[Il. — His name compared to ointment poured foehg
IV. — The effect all this has on His people.

According to this arrangement, we shall notice —

I. — His name, by which we understand several; things.
(1) It means Himself personally.

1. When you mention the name of a man you meanrttaat personally. In like
manner the Church means Christ Himself personatlgnshe mentions His name.

2. His attributes and title. With regard to Hisriatites, He is a “Spirit, infinite,
eternal, and unchangeable; in His being, wisdomyepp holiness, justice, goodness, and
truth.”

3. Anything by which He makes Himself known as @reator without whom nothing
was made that was made (John 1:3).

(2) As the great Ruler of providence who sits uploa circle of the earth, without
whose providence a sparrow shall not fall to treugd.

(3) As Mediator between God and man, He has a mgwea Him by the Father “which
is above every name that is named, not only inwludd, but also in that which is to come”
(Ephesians 1:21). He is called Wonderful, Counsgelibe Mighty God, the Everlasting
Father, the Prince of Peace (Isaiah 9:6). His neawealed in the word of the gospel is
magnified above all His other names. “Thou hastgmifeed thy word above all thy name”
(Psalm 138:2). We might enlarge in mentioning mexamples of His name given in the
Scriptures, but let those given suffice.

Il. — His name compared to ointment.

(1) His name is compared to ointment because He idloanted One. “Thy holy child
Jesus whom thou hast anointed” (Acts 4:27). Thédtaanointed Him by the Holy Spirit.
“The Spirit of the Lord God is upon me becauselibil hath anointed me” (Isaiah 61:1).

(2) Because a fulness of grace dwells in Him. ®&m emblem of grace, as it is spoken
of in the parable of the ten virgins. The wise wigghad oil in their lamps — that is, they had
grace in their heart, although it was not in exsavhile they slept. All the grace believers
receive dwells in Christ as the fountain out of sfdulness they all receive. “For it pleased
the Father that in Him should all fulness dwell'b{@ssians 1:19).

(3) He is compared to ointment because of His ptestiess. We read in Scripture of
very precious ointment. Christ is precious to Heple. “Unto you, therefore, who believe
He is precious” (1 Peter 2:7). There are ointmevtigch have a healing efficacy. The name
of Jesus has a healing efficacy. Thomas was sicleiffht days at least, but when Jesus
revealed Himself to him he was healed, and excldjrfdy Lord and my God.” His name
has a healing efficacy on His own people, and, ntben that, it has the efficacy of
quickening those who are dead in trespasses asd sin

(4) His name has a moistening effect on His pewogien they feel themselves dry,
hard, and rusty. The people who drive in machinethe wheels. If they do not do so, they
will not run as they would wish. The wheels geff sthd rusty, and the slow movement they
make is with a disagreeable noise. So it is withltbrd’s people. If they have to preach or
pray they find that their speaking is disagreeablhemselves and to their hearers, but when
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Christ comes to them the wheels of their soul dexiptheir heart is enlarged, and they run
with ease and comfort in the way of His commandmeliitthey have to pray they find it
difficult to express their thoughts in words titleir souls are anointed with the unction from
on high through His name. Some pray like a macthina¢ can be worked always, but the
Lord’s people are not so.

I1l. — His name as ointment poured forth.

Ointment kept in a corked bottle will do no godtthe cork is removed and the ointment
poured forth. Christ's name as the Saviour wasftaoh men and angels in God’s purpose,
till it pleased Him to reveal His purpose of salgat Christ's name was revealed —

(1) In the first promise given of Him in the gardehEden to our first parents. This
revelation of Christ's name was a sore blow to Bsateho thought that all the human race
would be left to perish like the fallen angels.

(2) In the renewal of that promise from time to¢imill He came into the world at the
end of four thousand years.

(3) His name was poured forth in His assuming humataore. He was God manifest in
the flesh (1 Timothy 2:16). He took to Himself agrbody and a reasonable soul.

(4) His name was poured forth in the bloody sawesiof the Old testament as a type of
His sacrifice.

(5) His name was poured forth in His death. He pdwut His soul unto death, and He
Himself says, “| am poured out like water. . . Maalnt is like wax; it is melted in the midst of
my bowels” (Psalm 22:14). We are all subject tatlleamany are dying daily, but the death of
Christ is the death of death. It extinguished thatld of His people in eternity, which is the
wages of sin.

(6) His name is poured into the souls of His pedyplehe Holy Spirit in regeneration.
Christ is formed in them (Galatians 4:19).

(7) The name of Christ is poured forth in the ph#iag of the gospel. Jesus Christ is the
sum and substance of the gospel. He is the veryo$ou A gospel without Christ is like a
dead body without a soul. In preaching the gosipelgrophets of old preached Him. The
apostles preached Him. “We preach not ourselvesChust Jesus the Lord; and ourselves
your servants for Jesus’ sake” (2 Corinthians 4Ng)t only that the prophets and apostles
preached Christ, but all His ministering servantsaph Him, and He shall be preached by
such to the end of time. There is no true preachiitigout preaching Christ. To preach our
own goodness, our good works, our own sufferingshasground of salvation is not the
gospel. Although many preachers have no bettergjdsproclaim to their people than these
things, yet the true gospel is good news from healeas the joyful sound which brings true
comfort to us in a world of sin and misery. Itletonly remedy for all the evils that exist in
the world. The preaching of the gospel “is a sawfuife unto life to some and a savour of
death unto death unto others.” If it is not a sawafuife unto life to you it must be a savour
of death unto you. It must be either.

IV. — The effect all this has on His people.
They love Him. “Therefore do the virgins love tHedote:

(1) on this head that His people are called virgimsich implies that they are pure. By
nature they are as impure as others having no tond dwelling in them. But being born
again they have a new nature which is pure andatasin. “Whosoever is born of God doth
not commit sin; for His seed remaineth in him, aadnot sin because he is born of God” (1
John 3:9). It is not the new nature that sins,diutin them. “Now, if | do that | would not, it
is no more | that do it, but sin that dwelleth ie'nfRomans 7:20). Note,

(2) that they love Him. They love Him as their bgnd who manifested His love to
them by dying for them. They love Him as a persdmom they know. You will not love a
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person of whom you are ignorant. They were oncergmt of Him, but now they know Him.
“They beheld His glory, as the glory of the onlygbtden of the Father” (John 1:14). He is
lovable in Himself, and “altogether lovely,” as t@&urch says, and it is impossible to know
Him without loving Him. But those who are ignorasitHim hate Him as the Jews who put
Him to death did, and as they to this day do, am&e His nhame whenever they hear it
mentioned. They are under the influence of thealamnd, which is enmity against God, but
His own people loved Him, not merely in word ortamgue, but in deed and in truth. They
manifest their love to Him in several ways: —

(i.) In seeking His fellowship. If you love a fellecreature you desire to have his
company as often as possible. If you love Christ gesire to have communion with Him.

(ii.) They manifest their love to Him by mourninghen He is absent. The hearts of
the disciples were full of sorrow when Christ tallem that He was to leave them. When
Christ is absent they refuse to be comforted tél ¢bmes to them, as Jacob refused to be
comforted by his son and daughter when Josephakas from himas he thought, by death.

(iii.) They manifest their love to Him by servingirdl and doing His will as dutiful
children obey their parents because they love them.

(iv.) They love His people because they are HigpfedVhen they were in a state of
nature they did not love God’s people, but hatednthalthough some in that state respect the
Lord’s people for their good conduct, and thisrigetespecially of those who are afterwards
changed by the grace of God. If you have a warme sidthe Lord’s people it may be a
forerunner of your being added to their number.r&hs natural love and spiritual love.
Among men children of the same family love one haptand manifest their love in doing
everything in their power for the good of one amottas Jacob was comforted by his sons
and daughters when Joseph was taken from him. Wshenmember suffers all the other
members suffer in sympathy with it. And when onember is honoured, all the members
rejoice with it (1 Corinthians 12:26).

(v.) They love His word. They love the Bible moteamn any other book; it is their
constant companion and guide on their way to thtedfa house in heaven. They meditate
upon it day and night, and find good for their spulvhile others love books written
concerning worldly matters. If you love such booksre than the Bible it is a mark that you
are none of God’s people, but if you love Christiyove His Word, law, and gospel from
beginning to end.

(vi.) They love His cause in the world, and doialtheir power to advance it. While
others are indifferent as to whether it is progmgr declining while they are very diligent
about their worldly concerns. They mourn when Hasise is in a low condition, and they
rejoice when it is revived, and when even one simadédrought to repentance and added to
the Church.

In conclusion, what think ye of the name of Chirstthe several aspects of which we
have spoken of it. Is He precious to you in Hissper in His people, and in the revelation He
has given of Himself in the Scriptures of the Otdl &New Testaments? Do you love Him and
manifest your love in a way becoming the gospelsdie still despised and rejected of you?
What do you do for the coming of His kingdom in therld? These are questions you ought
to consider in order to ascertain whether you &tee@number of His people or still in a state
of sin and misery. We leave these questions with yothe hope that they may be blessed to

you, which is our earnest desire.
[March 1922]
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A Sermon
“The Good Samaritan.”

By theLATE REV. JAMES S.SINCLAIR.
Preached in St. Jude’s, Glasgow, 13th July, 1918.

“And Jesus answering said, A certain man went dfsam Jerusalem to Jericho, and fell among thiewdsch
stripped him of his raiment, and wounded him, aepadted, leaving him half dead” etc. — Luke 10:30-3

You find that words were spoken by Jesus to a iceldavyer who stood up and tempted
Him, saying, “Master, what shall | do to inherieetal life?” He referred this lawyer, in the
first instance, to God’s moral law. “What is writtén the law? how readest thou?” and he
answered quite correctly, for he replied with thensof the Ten Commandments, “Thou shalt
love the Lord thy God with all thy heart, and wéth thy soul, and with all thy strength, and
with all thy mind; and thy neighbour as thyselfésiis said to him, “Thou hast answered
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right: this do, and thou shalt live.” Jesus, knayihat the man believed more in the law than
in the gospel, referred him to the law, told himatthf he would keep the law perfectly, he
would live. The man, however, knew in his own caossce that he was not a keeper of the
law, that he did not keep the law very carefullyt@she second table, “Thou shalt love thy
neighbour as thyself,” and he put the questionesud, “And who is my neighbour?” The
Lord Jesus then related to him an incident by whiehtaught him who was his neighbour,
by which He taught him what was the neighbourlynghto do. He spoke to him of an
incident concerning a certain man who went dowmfierusalem, who fell among thieves,
and was left half dead. Certain men passed byieat@nd a Levite, but they paid little or no
attention to the poor man; they allowed him toitiéhis blood. The only man who showed
him the necessary attention was a Samaritan, whwe cghere he was, and, when he saw
him, had compassion on him, and did for him all thas necessary to save him from death,
and in order to make him comfortable afterwardsemesus, after He told this incident to
the lawyer, asked him the question, “Which nowhafse three, thinkest thou, was neighbour
unto him that fell among thieves?” And he said, ‘tHat shewed mercy on him.” Then said
Jesus unto him, “Go, and do thou likewise.” Here veee the immediate lesson that was
taught by Jesus to this lawyer who came testing With the question, “Master, what shall |
do to inherit eternal life?”

| think, however, that this interesting incideng eelated by Christ, is susceptible of
certain spiritual interpretations and applicationge may find in it a picture of ourselves in
our wretched and ruined condition, and we may firelgood Samaritan to be the Lord Jesus
Christ, who comes to the place where sinners aleébards up their wounds, and gives them
to experience something of the height and the dapthlength and breadth of His salvation.
It is from this point of view, then, that we desioeconsider this narrative as here recorded,
and we shall notice: —

1. The man who fell among thieves.

2. The priest and the Levite, and the treatmentiwthey gave him.

3. The Samaritan brought under review.

4. The gracious attention which the Samaritan gawe, the provision
that he made for the welfare of the man who felbagithe thieves.

5. In the last place, let us make some practicaliegtions.

1. In the first place, let us observe the casehefrhan that fell among thieves, and |
observe, first, the journey upon which he was. \Wetald he went down from Jerusalem to
Jericho. Jerusalem was the place where God wasippesi. There was His temple, there He
was accustomed to manifest Himself to those whdedaipon Him. This man had for a
season turned his back on Jerusalem; he was avalpiso Jericho. Jericho was a city with a
peculiar history. We find in the book of Joshua thhen Jericho was destroyed, a curse was
pronounced upon the man who would dare to buildwhaéls of Jericho again. This man,
going down from Jerusalem to Jericho, may be tasetine case of man at the beginning. He
turned his back on God, and he went in the diractd the city of the curse and of
destruction. And the first man fell among thievdsew he departed from his Maker. He fell
into the hands of the great thief, who is the devdtan promised to him that he would gain
much by vyielding to his suggestions, by doing tag that he tempted him to do. That is the
way with the devil still. He promises sinners gréangs if they will listen to his voice, if
they will obey his evil suggestions; he profesgeshow the way to happiness, and then lands
the poor sinner at last in the bottomless pit. fits® man encountered this terrible thief, and
fell under his temptation. He fell also into thentla of Sin. Sin took possession of his own
breast; he became a sinner, a transgressor of Goisnands. Sin, my friends, is the
destroyer of the immortal soul. Again, he fell inte hands of another thief, and that is the
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World. He preferred to eat of the forbidden tretneathan obey God’'s command, and thus
he laid himself open to the seductions of the wovitk have as a race thus fallen among
thieves who are seeking our eternal destruction.

Still, further, we are told concerning this poormihat the thieves stripped him of his
raiment, and that was what the thieves did to ost parents when they yielded to their evil
suggestions — they stripped them of their originalbbcence and righteousness. God made
man in His own image: He clothed him with garmeoftpurity and righteousness, but those
thieves stripped him of these precious garmentgsy ®iso inflicted grievous wounds upon
the immortal soul, such wounds as would issue &rnal destruction if divine mercy
prevented not. The thieves in the narrative ledtrtian half dead. Well, my friends, there is a
sense, and a very important sense, in which thé&dwand the flesh, and the devil have left us
— not half dead, but wholly dead, dead in tresgaased sins. Still it is possible for sinners to
come under the power of a second death. Ther@assibility of recovery from the spiritual
death that has taken possession of us as a comseqat falling among thieves, and this
man, being left half dead, may be regarded astaldeifigure of our case.

2. | pass on now, in the second place, to obsémeitiest and the Levite who came the
way, and who passed by on the other side. Ther® idoubt but Jesus is here speaking
forcibly concerning certain parties who were thernthe Jewish church, and although they
were in office they did not understand the reatispf the office they sustained. They had no
real regard for the welfare of the souls of merfact, they did not seem to have much regard
even for their temporal interests. They were singgncerned about their own carnal self-
interest. He speaks of a certain priest coming dthahway, then He speaks of a Levite. We
may take the priest to represent the moralist -rthe who has nothing but outward morality,
though he may make a high profession. Such a maa dot understand the case of poor,
guilty, fallen creatures, and does not enter syhgiatally into their necessities. He has no
real love for his own soul or for the souls of atheHe comes the way, but he looks coldly
upon the poor man perishing in his blood, and res@s by on the other side. There may be
also a deeper lesson here taught. The priest mégkba to represent the law as a covenant
of works. The law as a covenant of works has noipian for the rescue of perishing
sinners, has no provision for the forgiveness wfiais. The Jews were very much attached to
the law; they imagined that the doctrine of “Doddhou shalt live” would save their souls
for eternity; and the Jew in that respect is n@ddeven in gospel lands. That is the doctrine
that is very widely taught in our time and genemat+ salvation by human works, salvation
by morality, salvation by outward righteousness! sin is such a hope. The law has no
provision for the salvation of guilty, perishingnsers.

Then the other man who came and passed by wasethigel and we may take him to
represent the ceremonialist. We are told that Imeecand looked on him, and passed by on
the other side. The Jews made much of the cereiamiaand thought that, if they would
attend to its ceremonies, they would, thereforesdeed. Well, Jesus represents the Levite
here as taking a look at the man, and there isonbtdhat the ceremonial law takes a look at
sinners. Although it showed forth the way in wh&hners may be saved, of itself it did not
make any provision for our souls’ salvation. Itdaka view of us, but it cannot meet our
whole need. Ah! no; the legalist and the cerematiddave nothing wherewith to save a
guilty sinner from eternal death. They pass byhendther side and leave the sinner to perish.

3. | observe now, in the third place, the Samarit&8ut a certain Samaritan, as he
journeyed, came where he was: and when he saw é&inath compassion on him,” It is very
remarkable, my friends, that the Lord Jesus dessribe man who did the gracious part of a
neighbour to the one who fell among thieves asmagsigan. Christ Himself was spoken of as
a Samaritan. “He is a Samaritan: He hath a deMis’ enemies could not get opprobrious
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enough epithets to cast at Him. Well, He says & t& Samaritan who came to the help of
this poor man, and oh! my friends, this wonderfairfaritan still lives. He died and He rose
again, and ascended on high, but He hath not ferséthe world altogether. He still goes
forth in His word, in His gospel, with a view toveasinners from going down into the pit. He
is still pursuing His gracious journeys among takeh children of men. We do not see His
goings perhaps in the measure that have been satays$ gone by, but He still lives. “The
Lord liveth,” said the Psalmist, “Blessed be thecRof my salvation.” The Son of God,
Jesus Christ, is the good Samaritan, who comeslgxalere we are. We are sinners that
have been stripped of all our raiment by thievemess that have been wounded even unto
death, sinners ready to perish, and it is to shahthe Son of God speaks in the Gospel.

4. Then we are told that when the good Samaritareand saw him, he had compassion
on him, and went to him and bound up his woundss €ompassion was in the Samaritan
already, and compassion was in the heart of thecdd@wod from all eternity, but when He
looks upon poor souls ready to perish His compassodrawn forth. In the exercise of
compassion he went to the man and bound up his @guouring in oil and wine, and set
him on his own beast, and brought him to an inm #wok care of him. The Lord Jesus
carries with Him the oil and the wine of gospeletand gospel consolation. With Him is the
residue of the Spirit: with Him is the consolatiohforgiveness, of acceptance, of cleansing.
The Lord Jesus has an infinite fountain of consaain Himself that He is able and willing
to communicate unto needy souls. Oil is used inp&oe to symbolise the Spirit of God in
His enlightening and comforting influence, and Ghras the Mediator of the new covenant,
administers this divine consolation. He also camigh Him the wine of gospel comforts that
symbolises the precious blood of atonement thainsles from all sin. Oh! my friends, if we
have been brought low, and if we have been madsitdenof our sinful and perishing
condition, we stand in need of these precious thimlgich Christ has provided. Christ binds
up the wounds of sinners by the promises of His awend. These give strength, these give
encouragement unto the sinner who is ready to gpvall hope, ready to perish in the far
country. He bound up his wounds, and when he hafrsmet that man’s case, we are
informed that he set him on his own beast — he ideav means whereby he would be
conveyed to some place of refuge. Now, we saytthiatmay be taken to refer to His word.
The word of Christ, the word of God, is that whaadn carry you if you have been rescued by
the power of God’s grace from a perishing conditida has provided a substantial source of
help in His own precious, living word. He is abtesustain you and carry you through all the
ups and down of life until the end of the day. léeEm on his own beast, and brought him
to an inn. This inn may be to represent a gospetath This is the inn where souls are fed
and nourished under the gospel, but it is to beetethat there are not too many such in the
times in which we live, not too many gospel chusckdere poor sinners may be fed as to
their immortal souls. It would seem as if in oundi there was a famine in more senses than
one — a famine not only of bread, but of the wofdhe Lord. Ah! but Christ, the good
Samaritan, will bring people to the place wherartseuls will be fed and nourished. It is
very remarkable sometimes how people whom the lbasl met with, perhaps outside the
ordinary means of grace, are brought in His prawigeto a place where the truth, as it is in
Jesus, is taught and proclaimed. He will take cdirklis people, and He will see to it that
they have the necessary provision, the necessaryshment, for their immortal souls on the
way to eternity. The good Samaritan kept very nedhe poor man for the first night after he
was rescued. We are told that on the morrow, wieeddparted, he took out two pence and
gave them to the host. My friends, the Lord is lUguzery nigh to a soul when He first
rescues him from the grip of the destroyers, wherfitdt gives him to taste the sweetness of
pardoning mercy and redeeming love, when He filist iim with the oil of joy instead of
mourning. He gets into close fellowship with thaulk But the Samaritan did not always
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continue in such nearness. We are told he went anae morrow, and so Christ has His
own ways and His own times with those whom He caltsctually by His grace. He gives
His own people at the beginning earnests of etdrappiness, He gives them the place of the
child, dandling them, as it were, on the kneesywihrg them near to Himself in the embrace
of His everlasting love. He holds pleasant commuiraad fellowship with them, then He
departs. However, we see that, although the goodaB&@an departed, he did not leave the
man without a helper. He left him in charge of thest of this inn, and who are we to
understand by the host? Well, there are two vietwat Dne might take of the host from a
spiritual standpoint. Who is the principal hostloé gospel church? It is the Holy Ghost, it is
the Spirit of Truth, the Spirit of the living Godnd, my friends, if we have not that host, we
are poor indeed, for without His presence and paweshall have nothing but dry formality.
The gospel ministers may also be described asasie his their duty to care for the spiritual
needs of those who come under their hands. The i8@amdeft the poor man under the
charge of the host, and he took out two pence. lddenprovision for his necessities. My
friends, it is the glorious Samaritan of the neweartant, the Mediator between God and man,
who has all the means we all stand in need ofpldased the Father that in Him should all
fulness dwell.” We may say about the two pence t¢ima& penny is providence for the body,
and the other penny grace for the soul. He madeplsden provision for man’s need. Of
course, a penny in those days was of much morethan it is to-day, and two pence would
go a good distance then. However that may be, pivgusl meaning bears out that the
Samaritan gave to the host all that was neceseathé¢ support and comfort of the man, and
promises that when He would come again he wouldyemything more that was spent on
him. Oh! my friends, that is what Christ does fooge whom He saves. He undertakes to
supply all their needs out of His own unsearchablees.

5. Now, then, let me endeavour to make some morecpiar application of what is
brought before us in this incident. You, my friendsho are still far from God and
righteousness, see in the case of this poor maictarg of your own guilty and fallen
condition. You have fallen among thieves, whethau elieve it or not. The world and the
flesh and the devil are thieves, and they will ggour soul away to eternal destruction if you
are not rescued, if you are not saved by Chriseé §doner you come to recognise how you
are and where you stand the better. People inim& have such a superficial view of the
condition of man as a sinner before God. You wdddlly think that there was such a thing
as sin in the world or a devil in hell. Oh! whatll@adful delusion. “If the light that is in you

be darkness, how great is that darkness.”
[April 1922]
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