A Sermon.

By theRev. D. MACFARLANE, Dingwall.
Preached on Sabbath, 19th August, 1917.

“They go from strength to strength, every one oénthin Zion
appeareth before God” — Psalm 84:7.

The Psalmist begins this Psalm by expressing adiimirdor the Tabernacle of the
Lord, where the people of Israel gathered to warsHie himself was a true worshipper of
God, and was a regular attendant in God’s houssm»when he was driven away from it
by enemies. It would appear that on this occasmmas far away from the Lord’s house,
through persecution. As he envies the sparrows Wexe at liberty to fly to it, he
vehemently longs to be restored to the courts ef ltbrd, which he so much loved.
Though absent in body, he was present there iit.spir

In speaking from our text, we shall notice: —

I. — The people spoken dfThey”;

[I. — The way through which they have to go;

[Il. — The manner in which they are enabled tolgmugh that way; and
IV. — The place they are going to.

|. — There is no doubt but it is the Lord’s peophat are spoken of, as the Psalmist
calls themblessedlt is they only that are blessed; all others ardaurthe curse. Their
sins are forgiven, and David in another psalm s#yat, “Blessed is he whose
transgression is forgiven, whose sin is covereda( 32:1). They are justified, and
there is no condemnation to them. They are als&kesp@f as dwelling in the Lord’s
house as His children. They are not only justifiedt also adopted into His family. They
were born again in the Lord’s house, and they divelt, not only as those who have a
title to it but as worshippers, for it is said, ‘Bhwill be still praising thee.” The service
of praise is a part of God’s worship; they have yneeasons to praise the Lord, and He
gives them a heart to praise Him. They are spokexs dhose who have their strength, not
in themselves, but in the Lord; and they not onbllnin His ways, but love them; they
are in their heart. “Blessed is the man whose gtters in thee, in whose heart are the
ways of them” (verse 5). “The ways of the Lord aght, and the just shall walk in them”
(Hosea 14:9).

lIl. — Although they dwell in the house of the Lorget they are travellers and
sojourners in this world, travelling on the wayheaven. What was their starting point? It
was the cross of Christ. Although they were awakiebg the Spirit to a sense of their
sinful and lost condition, they did not begin thgiurney then. No; not till they believed
in Christ. They then began to walk in the narrowywaat leads to life. At the same time
they began their wilderness journey in this wottds this way that is spoken of in our
text. When the people of Israel were brought outhafir bondage in Egypt, they had to
travel through a wilderness before they came tar tihestination, the land of promise. In
like manner, believers have to walk through thedethess of this world before they
arrive at their destination in heaven. The worldiackhthey formerly considered a
paradise, and in which they sought their happiness, becomes a wilderness to them, in
which they cannot find anything to sustain theigpal life communicated to them. In this
wilderness they meet with many trials and maniftéchptations. In their journey they
have to pass through the valley of Baca — a vatieyears. When the people of Israel
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crossed the Red Sea they began to sing, and tbeghih that they would continue in that
frame of mind till they came to the end of theidd@rness journey, but they soon found
out that it was not to be so. If they were aske@nelthey were going, they would tell that
they were going to the good land that flowed wititkrand honey. If asked, when did they
expect to arrive there, they would perhaps saythiegt expected to be there in forty days; but
near the end of forty years, if the man to whonyttedd that they expected to be in the land
of Canaan at the end of forty days met them, ar] $éou are still in the wilderness; when
do you expect to reach the land of promise?” theyld/be apt to say that it did not seem that
they would ever reach that land. In like manner ltbed’s people, who sang for joy when
they were brought into Gospel liberty, thought thkttheir difficulties were past, that they
would be always singing during their journey, ahdttthey would be soon in heaven, but
they found out that they were oftener mourning thgpicing, and afraid that they would
never reach heaven. The people of Israel werestefong in the wilderness that they might
know what was in their heart. Believers knew litbiethe evil that was in their heart when
they first believed in Christ. They were more trimabby their actual transgressions than by
the corruption of their nature, the foul fountaiorh which all actual transgressions proceed.
But, the longer they are in the wilderness, theantbey discover the wickedness of their
heart — that the heart is deceitful above all thjrand desperately wicked. As there is no
actual transgression forgiven before it is broupkfore the eye of the sinner, so no
corruption of nature is removed and cleansed uinid first brought before the eye of the
believer. In the wilderness they meet with manyagaons from within and without, and
this is ordained to try and prove their graces at the trial of their faith and other graces
might be found more precious than gold tried in fite. The longer they are in their
wilderness the more the troubles of their hearteatarged. Even Christ Himself, the glorious
head of the Church, the longer He was in His sthteumiliation the greater His sufferings
became, so that He said, “My soul is exceedingosdgti, even unto death” (Mark 14:34).

lll. — The manner in which they are enabled tolgough the wilderness. —

They go “from strength to strength.” They are sames strong, and other times weak.
They are strong in the Lord, but weak in themselWfen Samson’s hair was cut, he
became as weak as other men. But the believernetsnes brought so low, that he is
weaker than other men; he is so by the power oéligfband other causes.

Although it is the Lord that strengthens them tofgavard in the wilderness, they have
to use means, as those in our text did. They diggdls in the dry wilderness, and God sent
down rain to fill these wells. They dig wells byager, and God, in answer to prayer, sends
down the rain of His Spirit to refresh and streegtlthem to go forward on their journey
heavenward. They dig wells in faith and expectatioat the rain shall be sent down. The
Lord’s people are a praying people, but they dorast in prayer as a ground of salvation;
they use it only as a means of salvation. Althoygh may dig a well, you cannot put water
in it, for that is God’s work. All the means of geare wells, and these are to be used, in
order to be strengthened to persevere in theingurReading the Scriptures is a means of
bringing down the heavenly rain to thirsty soutstheir state of nature they seldom read the
Bible, but when they were awakened by the Spigt/thegan not only to read it but to search
it. They saw in that sacred volume not only theifid and fallen condition, but also the way
of salvation by Jesus Christ, which brought hopd aomfort to their weary souls. It is
wonderful how soon they come to the knowledge of’&&Vord. They read the Bible daily,
not only at family worship, but privately, each fumself or herself. It was the practice of the
Lord’s people in the past to read the Bible in seurat family worship, from beginning to
end; to read the Old Testament in course in thenmgy and the New Testament in the
evening, so that the whole Bible was read from fr@gg to end, and that repeatedly. They
search the Scriptures for a word to comfort, ayd@iGod in their distress, and He speaks to
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them a word in season, to encourage and strengiteem The Lord speaks a word in season
to them when they are helpless and hopeless insilges, and not knowing what to say or
do.

They dig wells by meditation on the Word of the dlotike the blessed man that is
spoken of in the first Psalm, who meditates onléiwe of God day and night. They are thus
enabled to go from strength unto strength. Someéemethe phrase, “from strength unto
strength,” “from company unto company.” As they gged on the journey the company
increases, and the more numerous they become, ahe timey renew their strength. They
encourage one another, and thus go from strengthatrength. If two are better than one,
how much more is a large company; they commune avithanother, and go from strength to
strength by the profitable communication. They gonf one company to another in the
following sense — from being new-born babes todbmpany of “little children,” and from
that to the company of “young men,” and from thathe company of “fathers” in Israel.
While they are strengthened and comforted by edlobrothey are enabled to persevere in
their journey, going from strength to strength,exsally by looking unto Jesus, “the author
and finisher of their faith.” So long as they hatreeir eye fixed upon Him they are
strengthened to go forward, but when they losetsoghHim, from various causes, they
become weak and helpless till He manifests Hinteethem again. When Peter kept his eye
on Christ he could walk upon the face of the watbtg when he took his eye off Him, to
look upon his dangerous position, he began to 8okt is with believers.

IV. — The place they are going to, Zion, that isaven. We are all travelling on to
eternity. Where are we going to in the world ofreity? Many are journeying on to hell, but
the Lord’s people are going to heaven, and as @neyourneying on to that place of perfect
felicity, they ought to say to their fellow-sinneloy word and practice, as Moses said to
Hobab, “We are journeying unto the place of whieé Lord said, | will give it you. Come
thou with us, and we will do thee good, for the d.¢rath spoken good concerning Israel”
(Numbers 10:29). They shall all reach heaven; met af them shall fail to appear there. Our
text makes this sure: “Every one of them in Ziopegreth before God.” Many that came out
of Egypt never reached the land of promise, buwvalb are brought out of a state of nature
shall reach the Zion of glory. It was for this etmgy were brought out of a state of nature
into a state of grace. Whatever may be their owabtio and fears in this matter, God’s
purpose concerning them cannot fail of being acdisimgd.

In conclusion:

(1) A word of comfort and encouragement to the [pmkople. You have met, and you
still meet, with many things in your wilderness fjoely to discourage you, but, as the Lord
purposed to bring you to heaven, none of thesgshamall be able to frustrate His purpose.
When you arrive there, you shall leave behind ybthat obstructed your way thitherward.
Sin within you shall never cause you trouble anyendor you shall be perfectly holy.
Unbelief, which caused you much discouragement| sioaible you no more. You shall be
beyond the reach of Satan, who did his utmostnméat you while on earth, and the world
that hated and persecuted you is powerless to gausany more trouble. You shall then
fully understand what the Apostle Paul said, “Ik@t that the sufferings of the present time
are not worthy to be compared with the glory whstfall be revealed in us” (Romans 8:18).
You were weeping in the wilderness, but in heavegaar tears are wiped away from your
eyes by the tender and merciful hand of your hdsvEather. While on earth you were
drinking out of the streams which flowed from theer of life, but in heaven you shall be
drinking out of the fountain-head which dwells id; the fountain of living waters. In the
state of imperfection you were praising God for Ba®dness to you, but your song of praise
was often interrupted, so that, instead of prayse, were crying in prayer to Him in your
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distress for deliverance, but in heaven prayer|shal exchanged for praise, without
interruption, unceasingly throughout eternity. Yane still in the “wilderness,” but the Lord
has given you repeated tokens for good, the rememobrof which should enable you to set
up your Ebenezer, saying, “Hitherto the Lord ha#ipbd us.” And He who helped you
hitherto, is able to help you to the end, when sball shout the song of victory, ascribing the
glory to God, in the words of Scripture: “Thanks toeGod, which giveth us the victory
through our Lord Jesus Christ” (1 Corinthians 1%.57

(2) A word to the awakened sinner who asks the napb question: “What must | do to
be saved?” Take heed that you will not rest satistill you receive the only safe answer to
that question — “Believe in the Lord Jesus Chast] thou shalt be saved” — for many came
to your stage of anxiety that never went furtherd avere lost at last. This ought not to
discourage you, although it is a solemn warningyRrarnestly that the Lord would work
faith in you by the effectual work of His Spirihat you may receive Christ in the free offer
of the Gospel. When you are enabled to believeenLbrd Jesus Christ you have peace with
God, and you may speak to your soul thus: “Returto uhy rest, O my soul, for the Lord
hath dealt bountifully with thee” (Psalm 116:7).

(3) A word to the careless sinner. What a dangestait® is that in which you are —
under the curse of a broken law, and exposed eweryent to the awful wrath of an angry
God! What a wonder it is that you have not beenoresd by the messenger of death, from
this world of Gospel privileges to the place of k&sting torment in the world of eternity! It
is high time that you should awake out of sleep,stek the Lord while he may be found,
and to call upon his name while he is near.” Altjlouyour case is dangerous it is not
desperate, for you are invited to come to Chriwh)d isable to save to the uttermost all that
come to God by him.'We cannot save you, but “we pray you in Christ's dieBe ye
reconciled to God.” “For he hath made him who kmewsin to be a sin offering for us, that
we might be made the righteousness of God in hir” orinthians 5:20,21).
Notwithstanding all the sins of which you have begnlty, nothing shall cause your
everlasting ruin but the rejecting of Christ, fieeffered to you in the Gospel. We leave the
matter with you, and if you die in your sins, welste free of your blood. “He that despised
Moses’ law died without mercy, under two or threénesses. Of how much sorer
punishment, suppose ye, shall he be thought wavtity hath trodden under foot the Son of
God, and hath counted the blood of the covenangreviith he was sanctified, an unholy

thing, and hath done despite unto the Spirit oftgPa (Hebrews 10:28,29).
[May 1920]

A Sermon.

By theREV. GEORGEHUTCHESON M.A.,
of Edinburgh and Irvine (1674).

(Tenth Sermon of Series on Psalm 130.)
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“But there is forgiveness with thee” — Psalm 130:4.

In handling this great point, the remission of sinkich is, in effect, the great article of
the new covenant — see Jeremiah 31:34, “I will if@rgheir iniquity, and | will remember
their sin no more” — after | had spoken, in thestfiplace, to that which is pardoned, or
pardonable, sin, | entered in the morning to sgeake Author of pardon, that “forgiveness
is with God.” Whatever hand ministers or privatesoeas may have in pardoning — the one in
carrying the word of reconciliation and pardon, thikeer in forgiving sins, so far as they are
injuries done to themselves — yet God is still pn@cipal creditor, and pardon from Him is
still to be looked after. From which (as | told yawt only Papists, who lie down and sleep
on the pillow of men’s pardon without considerindiether they act according to their
commission, come to be reproved, but these sebibadys, and these who rest on the
applause of others, and these who, to please raamd sot to displease God, are found to be
culpable.

Now, before | leave this head, | would draw somewiam it for encouragement of
those who are in earnest about the pardon of gudl. that “there is forgiveness with God”
should, and will, affect sensible sinners as a veonde will not onlybe a matchless God to
them, upon the account that “he passes by inigaity, pardons transgression” (Micah 7:18),
but it will be a wonder to them that there should & pardon for iniquity, that pardoning
mercy should be with Him, whose holy justice isgseat, who is of purer eyes than that He
can behold iniquity, who hath no pleasure in wickesk, and who hateth all the workers of
iniquity. That such a holy and just God should pardin, that His holiness and justice should
combine so sweetly, with mercy to the sinner, vgoader of wonders. Yea, further, this may
heighten the wonder, that pardoning mercy givegsxdo them who are excluded by the
covenant of works, that, when, as it is in verséf 3e should mark iniquity, none could
stand, yet, as in verse 4, there should be forgs®mwith Him, and that, as it is deduced
(Romans 3:20-22), when by the deeds of the lalashh can be justified in His sight, for by
the law is the knowledge of sin, so now the rightewss of God without the law is
manifested, being witnessed by the law, and th@hets, even the righteousness of God,
which is by the faith of Jesus Christ unto all, amgbn all them that believe, without
difference. That there should berighteousness by the faith of Christ, closinghwiim for
pardon, O! what a wonder is that, and how good r&wsild that be to sinners. How should
it quicken up, and revive any that are ready t& sinder the burden of the sense of sin that,
when they look upon a holy and just God that hateswith a perfect hatred, they may also
look upon Him as one who will pardon; that whenytheok to the law and covenant of
works, their expectations are not to be limitedrebg, because there is a righteousness
without the law manifested to be had by faith irri€th

3. But because sensible souls may readily thinkoviian this be?” and may be afraid
to lean their weight on a pardon; they have so ngugh, and the conscience is alarmed with
it, and pardoning mercy is an act of free graceemetipon they know not if they may
venture; therefore, to enforce this, that God gaedoner of iniquity, |1 shall not anticipate
what may come to be spoken to this afterwardsshall ask the sensible sinner meantime to
consider:—

(1) That the pardon of sin is an act of royal pgatose in free grace. It is an act of
princes’ royal prerogative to pardon criminals iamg cases, and shall we deny that to God
which we give to creatures? Seeing He is abovaall who can hinder Him to have mercy
on whom He will have mercy, to do with His own wiiéd will, and pardon whom He will?
Salvation belongs to Him, as His prerogative royal.

Srrmons from the F P Magazine vol. 25 p. 5



(2) Sensible sinners should consider that satisfags paid to justice for their sins,
though He freely pardons (which will come in aftard). Only here, such should remember
that thoughts of the holiness and justice of Goeldneot affright the sensible sinner. Why?
Justice is fully satisfied. That fire that burnntioually on the altar, and was not quenched by
these sacrifices under the law, is now quenchedbtiining fire of the justice of God is now
satisfied; and hence God, in pardoning sins, isonbt merciful, but just. Therefore (Romans
3:26), upon Christ the Redeemer’s being set fostlihe propitiation, through faith in His
blood, it follows to declare His righteousnessttHa might be just, and the justifier of him
that believeth in Jesus without reflection upon Histice. And hence the Apostle (1 John
1:9) says, “If we confess our sins, he is faittgotl just to forgive us our sins and to cleanse
us from all unrighteousness,” not only upon theoaot of His fidelity that He will keep His
promise, but upon the account of the agreementeddsstwixt Him and the Mediator, and
upon the account of the satisfaction and price pgithe Mediator upon that account, He is
faithful and just to pardon sin

(3) And hence, things being thus, when sensible sinocense to Christ, or to God
through Him, for pardon, and yet are filled withutbbs and fears, they should conclude that
their hesitation results not from the uncertairityheir pardon, for the holy and ju&od will
not break bargain with His Son, but partly restribsn ignorance of that righteousness which
is by the covenant of grace. We know no righteossr®y the covenant of works but that
which is inherent, and the ignorance of that righsness, which is by the covenant of grace,
is the ground of our hesitation, and of many downd fears. Partly it results from a proud
competition, whether thy abounding sin or His sapeunding grace should carry it (Romans
5:20, “where sin abounded, grace did much more radiyand therefore thou that comest to
Christ for pardon, and yet will not settle upontitpu wouldst lay upon the matter that thy
abounding sin should carry it, and not His supenadong grace. So much for the second
head proposed to be spoken to concerning the Aothaardon.

The third thing | proposed to be spoken to was atiennature of the pardon of sin, what
this pardon of sin imports, or is. And this, whelmalve spoken to it at this time, will give rise
to several other questions, which will come inthair own place, and may be useful for you.
| shall not detain you upon the signification angportance of these words and phrases that
express pardon in Scripture, that may come in \aftet. That word (Matthew 6:12),
“Forgive us our debts,” signifies the dismissingooke accused, and a loosing of one bound
for debt. Both concur here; as sins are a deby, dhe forgiven; and, as they are a bond tying
the conscience to answer at the tribunal of Gasly #re remitted and loosed; and considering
sins as accusations of them that are in a Coutsad; a pardon remits and assoilzies them.
So the pardoned man may say, as Romans 8:33, “Wdiblay anything to the charge of
God’s elect? it is God that justifieth,” etc. Theond rendered pardon or forgiveness
(Colossians 2:13, “Having forgiven you all tresgesSs hints at the freedom of the grace of
God in pardoning of sin. It's the publican’s worduke 18:13), “God be merciful to me a
sinner.” The word in the original expresses pardeith an eye to the propitiation. Paul’s
word also, “I obtained mercy” (1 Timothy 1:13), whialso is a word made use of in the
New Testament, or Covenant (Hebrews 8:12), intim#te yearnings of the bowels of God
relative to the miserable state of the pardonedesinexpressed in pardoning. That word,
Psalm 32:2, and Romans 4:8, not imputing of simnauity, is borrowed from merchants
that, in casting up accounts, pass some debtstiatdvord, Psalm 32:1, “of covering sin,”
imports that, as sin is a loathsome thing, so @relgning of sin takes sin out of the sight of
God's vindictive justice. Now, all these expressions put together gome general hint what
pardon of sin is, when God out of His free graad, af the yearning bowels of His mercy
and compassion, accepts of the propitiation madddsys Christ, and upon that account
remits the sinner’s obligation to wrath by pardansin, dismisses him from the accusation
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laid against him, looses him of his bonds, putsdabts out of His books, and covers the
loathsomeness of his sin.

But to follow out this a little more distinctly, & what this pardon is, | shall take up both
negatively, what it is not, and then positively,awlit is. For an error here is an error in the
first digestion, or concoction, that will not bettgm well helped in the second.

For the first of these, negatively, what the pardbsin is not. And for clearing of this,
what | would say upon it ye shall take in these fiv

(1) Pardon with God is not to be confounded with fougetting sin, slighting of sin, or
taking a pardon of it to ourselves. God’s pardorsiof is one thing, and men’s taking of
pardon to themselves is another. There are makythal think God sees no sin in them, and
why? They have no leisure to look after sin in teelwes. They think God hath forgotten sin.
Why? They themselves, through length of time, deodiversions, have forgotten it. This is
all that many have for that great article of the@ed, “I believe in the remission of sins.” But
do not cheat yourselves, as | cleared before tq fyom Joseph’s brethren, Genesis 42:21,
sin long ago committed, even upwards of twenty wo &and twenty years, if it be not
pardoned, will be as green when the conscience akemed as the first hour it was
committed. Therefore look to it, ye who forgive yains by forgetting them, and take not
your forgetting of sin for God’s pardoning of it.

(2) In taking up the nature of pardon, we mustlaok so lightly on sin, as if there were
no more to do than we to sin and God to forgive.iitdeed pardoned, as to any satisfaction
to justice that's exacted of thee, but justice lweldoto be satisfied, that God might pardon
freely. There is a question agitated amongst odkativines, whether God, out of His royal
prerogative, might not pardon sin without a satiséem — a question that they determine
variously, either as they grapple with Arminian$oasay the satisfaction of Christ was only
to loose God from any bond lying upon Him, resgjtupon a necessity to punish sin; or as
they grapple with the Socinians, who deny there arassatisfaction for sin paid by Christ.
But were | worthy to be umpire in such a thing,réhes so much hazard in debates started
anent the nature of God, when it is inquired whatrikight do, and what He may not do, that
| would judge it safer to forbear it. This is safént for us, that, in the case in hand, He hath
declared what He will do, or not do, particularlyat He will not pardon sin without a
satisfaction. So, Romans 3:24, “Being justifiedefyeby his grace through the redemption
that is in Jesus Christ, whom God hath set fortlbg¢oa propitiation through faith in his
blood.” He would have His righteousness declaredife remission of sins; and that, as it is,
Hebrews 9:22, “Without shedding of blood is no resion.” Thus the pardon of our sin cost
Christ dear, and yet it runs freely to us, becaBed freely laid the burden on Christ, and
Christ freely undertook it, and God freely accegit$lis satisfaction in our name, and so we
come to be freely pardoned. But remember, sin {8 ®iod no trifle, no light thing, that He
would easily pass; no, He would have His justidesad, that He might freely pardon. And
the consideration of this will not only commend tbhee of God, and the love of Christ, in
finding out such a way whereby pardon might comsitmers without prejudice of justice;
but, further, the freedom of pardon will not hid®rh the sinner that is pardoned the
odiousness of sin, but make it so much the moriagoane and vile when he sees his pardon
sealed with the blood of Christ, and all His exitian [emptying or povertyithat went before. O!
the pardoned sinner looking to Christ crucifiedd @onsidering that he hath pierced Him by
his sins. It will make him mourn most bitterly, @se that mourneth for his only son, and like
that of Hadadrimmon in the valley of Megiddon, Zadchh 12:10. So, when thou lookest
upon pardoning mercy, thou takest not a right lobkt except thou lookest also on the
satisfaction made to justice by Christ that a fraslon might come out to thee.

(3) In taking up the nature of pardon, beware yleatio not confound the pardon of sin
with God’s forbearing, or not inflicting punishmeonh sinners. If ye confound these, ye will
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embrace a shadow, and get a lie in your right hastkad of pardon. Ye know what the
Apostle says, Romans 2:4, that there is a rich&soafs goodness and forbearance and long-
suffering. How long did God forbear the old worfd? an hundred and twenty years, Genesis
6:3. How suffered He His people’s manners for alortlyy years! Now, this forbearance of
God, as it is often a temptation to godly men,tgse a snare to the wicked, or they make it a
snare to themselves. It's often a temptation tolygoden, as Psalm 73:1. O! what a
temptation was it to the Psalmist, his feet wenaost gone; his steps were well near slipped;
he was envious at the foolish when he saw the pragpof the wicked, how they had no
bonds in their death, and their strength was filmy were not in trouble as other men, etc.
O! he thought, if he had been on the throne, heldvbave made these children know
themselves sooner nor God did, and Habakkuk 1TBou art of purer eyes than to behold
evil, and canst not look on iniquity: wherefore kest thou upon them that deal
treacherously, and holdest thy tongue when the edclevoureth the man that is more
righteous than he?” There ye see the forbearanGodfis a temptation to the godly. Wicked
men also make a snare of it to themselves. O! thked doctrines that wicked men build on
God's forbearance. One is, wrong thoughts of GaglrR 50:21, “These things hast thou
done, and | kept silence; thou thoughtest thatd aleogether such an one as thyself.” There
is a doctrine that wicked men found on God’s forbeae: they think God is like themselves.
Another is, that thereby they are emboldened tmmgon sin, Ecclesiastes 8:11, “Because
sentence against an evil work is not executed siyeélterefore the heart of the sons of men
is fully set in them to do evil.” So, Romans 24eyharden themselves by God’s forbearance.
The riches of God’s goodness, forbearance, and-doffgring should lead them to
repentance, but they abuse it to produce hardaessjmpenitent hearts, and further, they
bless themselves in prospering in wickedness; Hdsed, Ephraim is a Canaanite, “a
merchant, the balances of deceit are in his hamdoveth to oppress,” and he saith, “Yet |
am become rich, | have found me out substancethieeBible say of me what it will, the sun
of prosperity shines on my tabernacle, as wellragaur tenderest folk; I am as far from any
mischance as the most upright in their conversatiduat still remember, forbearance in God
is no pardon, that which is fristegklayed] is not forgiven; it's no sign of Divine approbatio
when thou art forborn, and prosperest in a sinfaywo these ends ye shall remember these
three Scriptures, and they will help you not to foond forbearance with pardon. One is
Ecclesiastes 8:12, “Though a sinner do evil an heshtimes, and his days be prolonged, yet
surely | know that it shall be well with them tHaar God.” How will ye prove that? Because
he fears before Him. “But it shall not be well witie wicked, neither shall he prolong his
days, which are as a shadow; because he fearettefase God.” No approbation lies in the
bosom of forbearance. Anther Scripture that givedremdful refutation to them that take
forbearance for pardon, is that, Psalm 50:21, “€hlbsgs hast thou done, and | kept silence;
thou thoughtest that | was altogether such an snhyself, but | will reprove thee, and set
them in order before thine eyes. Now consider tyésthat forget God, lest | tear you in
pieces, and there be none to deliver.” There igfatation of all the wicked man’s dreams
anent God, and His forbearance. And, if you wolddeha third Scripture, take the forecited
place, Romans 2:4,5, “Thou despisest the richehi®fgoodness, forbearance and long-
suffering, not knowing that it leadeth thee to mpece, but, after thy hardness and
impenitent heart, treasurest up to thyself wrathiregj the day of wrath.” Thou mayest
treasure up other things as thou wilt for thy adage, but thou shalt find thou treasurest up
wrath to thy ruin; thou mayest think, because thmsperest in sin, God approves of thee (as
the saying isprosperum et feelix scelus virtus vocatuickedness is called a virtue, because
it thrives), yet remember, that forbearance is apn.

(4) In taking up the nature of pardon negativelgnsider, that God’s pardoning of
particular sinners, whereby He restores them indavis not to be confounded with national
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pardon, which God gives to nations. This pardormany times spoken of in Scripture,
though, by analogy, we may draw it to a particydardon. So the scope of that place,
Numbers 14:19, runs another way than to partiqogasons, and respects a national pardon.
“Pardon, | beseech thee, the iniquity of this pedqphys Moses) according unto the greatness
of thy mercy, as thou hast forgiven this peoplemr&gypt, even until now.” “I have
pardoned according to thy word (says the Lord) thuy, as | live, all the earth shall be filled
with the knowledge of the Lord. | have pardoned, y®t | will punish, and vindicate mine
honour.” So that passage, Psalm 78:38, “But heygodéill of compassion, forgave their
iniquity, and destroyed them not when they desetvBadat was a pardon of the nation, or a
national pardon. Now a national pardon amounts tmthis: when the Lord forbears to root
out a nation, as the Lord threatened to Moses,hthatould root out Israel, Numbers 14:12,
and that He would disinherit them, and make of khirgreater nation, and a mightier than
they; and when He keeps them in their own landjedlid Israel, and does not root them out,
or when He continues with them the privilege offaufeh, though He plague them and weed
out a godless generation from among them, as Heuidf Israel, that in the space of thirty-
eight years’ time there was not a man of themtlet was twenty years old and upwards
when they came out of Egypt, save Caleb and JoSw¢the Lord may pardon a nation, and
yet punish them; He may by His judgments weed batdgenerality of a nation, and send
them to the pit, which may consist with a natiopafdon when He doth not cut off the
nation, or suffers them to enjoy the privilegesao€hurch. But the pardon of a particular
sinner is, when he sits down at God’s footstooti jmages himself, and closes with Christ for
righteousness, and that’s another thing.

And (5) in taking up the nature of pardon negativele must beware of confounding
the pardon of sin with the removal of sin; the pmsgion whereof would lead me to speak
positively, wherein pardon of sin consists, to ¢udt and pollution of sin, and the different
acts of God about both. But, because that will gise to other questions, | shall remit it to
another occasion. Only here ye shall distinguigiséithree: the filth of sin, the power of sin,
and the guilt of sin. The filth of sin is the fasthin that sin leaves behind it; the guilt of En i
the offence done to God, and the obligation to glumient resulting thereupon; the power of
sin is the tyranny that sin exercises over theesinhow, when | say we are not to confound
the pardon of sin with the removal of sin, ye wouliderstand it aright. | grant that God
strikes at the guilt of sin and the power of sirthbat once, which is this in plain language,
that a pardoned sin must not be a reigning sinyrevtige virtue of the blood is applied for
pardon, the power of the blood will also be appliedthe subjugating of sin, and putting it
from the throne. And therefore, in the by, ye malketit as a noble evidence of pardon when
sin is subdued, or if it be not subdued, yet yeemgaged against your own sinful disposition,
that it prevails not with your consent. But for thithiness of sin; though it be stricken at as
soon as any of the former, regeneration lays the #éxe root of that tree, yet it remains in the
saints till death makes the separation. Paul hdftwan his members, rebelling against the
law in his mind till death (Romans 7). But the pardf sin is attainable before death, and is
given in justification, and afterwards upon thetijiessd person’s repentance for particular
faults, and therefore, consequently, it is not éocbnfounded with the removal of sin. Sin
may be pardoned, and pardon of sin is consistetht the sight of the filthiness of sin, for
which the soul is abased before God daily afteemegation, though sin doth not reign. And
that’s it wherein the pardon of sin consists, ewetine taking away of the guilt of sin, and of

the soul’s obligation to wrath, though the filthgah remain.
[continued in September 1920]
[May 1920]
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A Sermon.

By the lateREV. PROFESSORJOHN DUNCAN, LL.D.,

Edinburgh.
(Hitherto Unpublished.)
[Preached at Clare Hall, Grange, Edinburgh, on 2{itil, 1864.]

“And as it is appointed unto men once to die, btgrahis the judgment: so Christ was once
offered to bear the sins of many; and unto therhltwk for him shall he appear the second
time without sin unto salvation” — Hebrews 9:27,28.

You will have observed in reading the former pdrthee chapter, that a comparison is
instituted between the services belonging to thst iovenant and the second. The Apostle
had been comparing the Christian dispensation with Jewish, Christ with Moses, the
Apostle of that dispensation, and Aaron, the Higled® of it. He alludes, in the eighth verse
of the eighth chapter to the new covenant, quotingh Jeremiah thirty-first “Behold, the
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days come, saith the Lord, that | will make a n@wenant with the house of Israel, and with
the house of Judah”; and reverts to the pointsgpéement and of contrast between the
services that belonged to the first, or Sinaitizezmant, and what belongs to the new
covenant. There was a worldly sanctuary, and weite offered daily sacrifices; and once a
year took place the great sacrifice of the Day tdn&ment. Besides, at the entering of the
people into covenant relation with God, when thest mith Him, Moses offered sacrifices,
and sprinkled both the book and the vessels ofabernacle, and the people, with blood. “It
was necessary,” says he, “that the patterns ofyshin the heavens should be purified with
these; but the heavenly things themselves witrebeticrifices than these.” He here makes
out then that the services of the Mosaic dispemsaivere thepatternsof things in the
heavens, but that the things of the new covenanth@ heavenly things themselves. Both had
to be purified with blood. For the patterns of tisnin the heavens, which were types of
heavenly things, typical blood sufficed unto anvweard end; but, for the heavenly things,
there was needed better blood, viz., Jesus entevitty His own blood into the true
sanctuary.

The contrast therefore is shewn in two particul&isst, in the superiority of the blood:
“Neither by the blood of goats and calves, but by dwn blood.” Secondly, in the
circumstance, that while these sacrifices had toepeated often, that was not necessary in
this case — seeing the blood was better bloodast mot necessary it should be offered often —
He once suffered. For when true and proper expidto sin is made, there is no use that the
sacrifice should be repeated. And that, by the \wells against the Romish doctrine of the
repetition, or the modified doctrine of the conttion, of the sacrifice of Christ in the Lord’s
Supper, or, as the Romanists call it, the sacrdidbe Mass.

The Apostle urges the imperfection of the Levitisakrifices, on the ground, among
other considerations, that these needed contintallye repeated. And so, to say that the
sacrifice of Christ needs to be repeated or coatinis to declare that it is as yet imperfect,
and so to cast the greatest possible slur — insitbpdtting respect, it is to pour contempt —
on the expiatory death of the Lord Jesus. “Oncé’ was once; but it continued to have a
permanent effect.

Just as among men one thing takes place, deathconra of sin, and is followed by its
everlasting effect, the judgment; so the death bfis€ once for many needs not to be
repeated, but shall be followed by His second appganto them that look for Him without
sin unto salvation.

You see that in the text there are two pairs afghicontrasted — the appointment unto all
men once to die, and after death the judgmentsartte first appearing of Jesus Christ, with
sin; and His second appearing, without sin, unkeasian.

|. — The appointment unto all men once to die,aftér this the judgment (verse 27).

That all men die is a fact of which all are cognisand yet which, alas! is far too little
laid to heart. The poet's saying still holds trd&ll men think all men mortal but
themselves.” And yet this earth which we treadais,it were, one huge sepulchre of the
generations that have passed; and soon it shalitbais, that the place which now knows us
shall know us no more. Yes; death is a dread fantust die; thou must die; we all must die.
“It is appointed unto men once to die.” It is nols it is sometimes called — the debt of
nature; it is the appointment of God. And from titiderives its aspect of the king of terrors.
For it is the wages of sin. “By one man sin entargéd the world, and death by sin; and so
death passed upon all men, for that all have sififdte dread curse, given forth first by
way of threatening: “In the day thou eatest therdwu shalt surely die.” Then the
confirmation of it: “Thou shalt return to the graijrfor dust thou art, and unto dust shalt thou
return.”
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“It is appointed.” — “I know,” says Job, “that thouilt bring me to death, and to the house
appointed for all living.” Death, which shall septs us from all that are near and dear to us.
So far they can accompany us, but not one stepeurDeath, which shall separate also
between soul and body, and the body shall be haithé silent tomb till the resurrection.
“And after death the judgment.” And is it not aesoh thing, under God’s condemnation to
death, to go and face God, and to receive at Hisldhaccording to the deeds done in the
body, whether they have been good or whether theg been evil; to stand at the judgment-
seat of Him who, in His righteous judgment, shalider tribulation and anguish upon every
soul of man that doeth evil, to the Jew first ats @40 the Gentile? “To them who, by patient
continuance in well-doing, seek for glory and hanand immortality, eternal life; but unto
them that are contentious, and do not obey thé tout obey unrighteousness, indignation
and wrath.”

“It is appointed unto men.” Ah, how important a urat have we! How solemn, how
awful a thing it is to be a man, to be a man, wh®od magnifies and sets His heart on, and
will bring into judgment with Him! “After death, thjudgment.” And suppose that here all
our view terminates, and that we are left to oysestations of what that judgment will be,
and to form our expectations, on correct views ol character and our own, on correct
views of that holy, just and good law, which primhathe holy, just and good God gave to
man (made by Him holy, just and good, and therdfmteunder obligation by Him to remain
and to act holily and justlgnd well), so to appear at His judgment-seat, whast our
expectations be! | know not what each of you thiok&imself and herself, what, upon this
perfect rule regarding the deeds done in the byaly;, expectations may be. Sure, | am, from
what the Word of God declares, and what my own @ense testifies, that for me there were
nothing but a certain fearful looking for of judgntexnd fiery indignation, to consume me as
an adversary, if I were brought into judgment catt tiround.

Death and judgment: these are solemn things, atideimselves most awful. What is it
that makes death and judgment so terrible? Itnskor, “the sting of death is sin, and the
strength of sin is the law.” The law, which binte transgressor up under the execration and
curse of God, and so delivers him over unto thgniag power of sin and Satan; the law,
which gives its power to sin, for God could sancfiom sin by His omnipotence, but the
curse of His law comes in between; and so the aedus given over to his own heart’s lust —
is given over to him to whom in the first man wersadered, ourselves, the terrible one
whose lawful prey we became. What a solemn thingiaad for life and death even before a
human tribunal, and to stand in jeopardy and pafrihaving our life adjudged unto the
vindication of that law which keeps human societyrd together! But to be judged of God
for the transgression of His law, for enmity to Kiglf involved in transgression of His law;
to be declared God’s enemies, driven from His Wissng presence, and made vessels of his
righteous, relentless wrath, without end and withwmpe,thatis what | deserve. What dost
thou deserve? If therefore there be no escape $innthere is no escape from death; and if
there be no escape from sin, likewise there is swamge from being cast in the great
judgment. “It is appointed unto men once to dieérivhave but once to die — but once. And
if they die wrong, they cannot amend it. Well, whatawful thing if we die wrong! And yet,
alas! it is no uncommon thing. Those who wouldw@l should think much on death. Not
that this of itself is sufficient — far from it; bthere is scarcely anything else that will fix our
minds to the contemplation of the atoning deattthef Lord Jesus but the realisation of our
own mortality, and the cause of it, our own sinass.

Il. — The first appearing of Christyith sin, and His second appearingthoutsin, unto
salvation.
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This is the other pair of things with which the Atle compares death and judgmenis “
it is appointed unto men once to die, but aftes the judgmentso Christ was once offered to
bear the sins of many; and unto them that lookhiar shall he appear the second time,
without sin, unto salvation.” Amidst all the deattmat have taken place, there is one that
stands out distinct and pre-eminent above them\&ldie, because we are sinners; we die,
because we sinned in the first of men; we die, navadded innumerable actual
transgressions, sin having abounded. But there @reglwho was holy, harmless, undefiled,
and separate from sinners; One who did no violenegher was deceit found in His mouth;
One of whom the Heavenly Father proclaimed, “Thisy beloved Son, in whom | am well
pleased”; and One who was not involved in the gefilAdam’s transgression, for He came
not by ordinary generation. “Forasmuch as the ohiidare partakers of flesh and blood, he
also himself likewise took part of the same.” “Gaaht forth his Son, made of a woman.” But
He came not — He did not enter, as we do — by agmmmewith Adam, for He had divine
being eternally. He existed from eternity as theeqaal Son in the bosom of the Father. Nor
did He take our flesh by ordinary generation, amdnsur the guilt of Adam’s first sin. And
why was He put to death? It will not solve the digesto speak of the wicked and of the rage
of devils. True, men took and, by wicked handscified and slew Him; true, the prince of
this world came, and though he found nothing in Himany bulls of Bashan compassed Him
about. What the malice of earth and hell couldvdas done. But there is One higher than the
highest. This act took place under the governmeatragghteous God. Why did He permit it?
Permit it; do | say? “It pleased Jehovah to brhige; he hath put him to grief.” “Him, being
delivered by the determinate counsel and forekndgdeof God, ye have taken, and by
wicked hands have crucified and slain.” He offeHathself a sacrifice to God; but they are
striking words, these already quoted: “It pleasslib¥ah to bruise him.”

Now, why this? We can all see, that whatever vielvthe death of Christ there may be
other than as a true and proper sacrifice for dime-sin of others imputed to Him, “wounded
for our transgressions and bruised for our inigsitithe chastisement of our peace was upon
him” — that without this solution, it remains inable. Speak of a manifestation of the love of
God to man! If the death of Christ was not a sa&ifo divine justice, it told nothing of love.
What lesson could we learn from it? Only this lesgbat God had no regard to justice; that,
under His government, the only holy one that haenbsince Adam fell was the greatest
sufferer; and that, as the innocent suffered, sathlty may escape. But, “herein is love, not
that we loved God, but that he loved us, and senSban tobe the propitiation for our sins.
Yes; He loved His Son with all the fulness of d&vilove, and He gave His Son to be the
propitiation for our sins, maintaining the honod@iHis law and justice, of all His perfections,
in His plan of saving us. Christ’'s death was amiaig death, was a propitiatory sacrifice. He
was “offered”, He was offered unto God.

What was the meaning of sacrifice, sacrifice typiwrader the law? (The ceremonial law
could have no meaning by itself — it had its megnim reference to moral law, and the
sanction of that law — “The soul that sinneth hials die.”) God was pleased to manifest His
design of accepting a substitutionary death of éls provision by the appointment of
sacrifices. The sacrifices obtained freedom fromtlleso that the worshipper was allowed to
enter the sanctuary of God, and to enjoy all theilpges of an Israelite. His sin deserved
death, and only by the endurance of death couldsihide put away. Sacrifice there was,
founded on the connection that is between sin asathd And that connection is not
appointed arbitrarily by God, but is founded on thexy nature of God, sin, not only
warranting, but demanding, at the hands of jusiiseproper desert, death. And death, as
under God'’s displeasure for sin, can only be deatil its wide extent — the threefold death,
as it is called — death temporal, spiritual, anerretl: the one great death of the soul's
separation from God, the fountain of life, and lpdeft in that condition for ever.
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It was necessary that the sacrifice should be pertiee animalhad to be of clean beasts,
and to be perfect. For nothing could be expiatanthing could come on the altar of God,
that was not perfectly pure. “Redeemed, not witlruggiible things, as silver and gold, but
with the precious blood of Christ, as of a lambhaiit blemish and without spot.” And the
innocent creature was laid hold of by the sinreying his hands on it, he confessed his sins,
and his sins were transferred to the innocent.ti®meath could not be inflicted, unless the
sin was imputed. So, the nature of a sacrifichesdeath of the innocent for the guilty, by the
transference of the guilt of the guilty to the ioeat.

“Christ was once offered” — He was offered but onbet many times since the
foundation of the world. Indeed, if it had not bden the sufficiency of His death, it must
have been repeated. Nothing but the death of Ctwisid put away sin; and, if it had been
necessary that it should have been more than Gihes,” as the Apostle takes for granted,
“must He often have suffered since the foundatibthe® world,” or since the fall of man. But
it was not necessary that He should be offerednofite was offered once — once, with
efficacy stretching back through all time, and tstneng forward through all time. God’s
saints under the old dispensation looked forwardutgh the typical blood — it was with
much obscurity, yet it was sufficiently bright taith — to what was meant by it, the sacrifice
of the new covenant. Christ’'s death thus extendexk bhrough all time, and so it extends
forward: There is no need of any more sacrificesio.

“Christ was once offered to bear the sins of mamh! my fellow sinner, | am one
sinner; what art thou? My fellow-sinners who, alavigh me, are going on to judgment, this
is an important matter to hear of Christ in conimectvith sacrifice, and in connection with
sins. There remaineth no other sacrifice, He bemggoffered to bear the sins of many; and
so, when we come into judgment, either our sindl Sisafound on Him or on us. If they are
not on Christ, then are they on ourselves, and awe hwith them lying on us, death before
us, and judgment before us. And how shall we dié hiis weight upon us?

O perhaps, like many, we may sleep, and sleeprahnaver feel the heavy weight, and
die blind to what is immediately beyond death. Bug shall not remain ignorant of the
weight one moment longer. If our sins are out of memory, they are in God’s book of
remembrance, and our own memories shall be refiesitbe memories of such as shall be
found Christless — and shall testify against uhé&awful facts.

But there shall be found those who had sinned -nltators, idolaters, adulterers,
thieves, covetous, drunkards” — the Apostle saykadelievers, “Suctveresome of you” —
these shall be found — and “when the iniquity otés$ shall be sought for, there shall be
none; and the sins of Judah, they shall not bedduiChrist was once offered to bear the
sins of many™— many.Around the One, who died once, shall be found tla@yrnwho were
wicked as well as others — the many who ought te ltked eternally, being condemned and
executed. But, no; their sin has been borne, amdebaway. And mark how excellent that
one offering must be, from a consideration of treyn No creature would have been able to
bear — no mere creature would have undertakendn Bod would not have allowed any
mere creature to undertake to bear — the sinsh&frgit and, if he had undertaken, he must
have failed. But around the One are the many —fitimaber of them,” as the Apostle says in
the Apocalypse, “ten thousand times ten thousamtiffzousands of thousands.” Every one of
them was a sinner. For ever shall be the song,d'imh that loved us, and washed us from
our sins in his own blood.” O what must be the eabli that redemption price that was paid,
when it was a price for the many!

It was for many; not for all. The Word sagsany— not all; not all. We read in our
Catechism, “God having, out of His mere good pleasitom all eternity electesomeunto
everlasting life.” We are apt to wonder that thenpders did not saynanyinstead ofsome
merely, though no doubt they said some, meamagy very many.
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This leads us to theecondpart of this head, for it suggests the importardgsgion: How
may | know — how may any one know that he is antbed'many”?

That is answered in the second part: “unto then lttak for him shall he appear the
second time, without sin, unto salvation.” The mémywhom Christ was offered, and they
that look for Him, to whom He shall appear the secbme, without sin, unto salvation, are
the same.

The “many” are defined to be “those that look fanli We are not called in the Gospel,
first of all, to ascertain whether our names argh@ Lamb’s book of life, whether that
propitiatory death was for us personally, or ndteTord has not revealed the names of the
elect saved, but He has revealed the name of ¢oe $aviour. And He has given signs of the
elect saved — they know, receive, come to, belieyeleave to the elect Saviour. The “many”
know the One. “I know my sheep, and am known ofeniitiMy sheep hear my voice, and |
know them, and they follow me.” He does not say tha sheep know themselves, but, “I
know the sheep, and the sheep know me, who, &dbd Shepherd, give unto them eternal
life.” The word “many” offers this great encouragam — the multitude of the saved. Ah!
there is the multitude of the lost. “Many are cdldut few are chosen.” But in the
everlasting Gospel the invitation is addressed Iko Ta those that have the everlasting
Gospel, the words of Christ are: “Come unto me”jiHhat cometh unto me, | will in no
wise cast out.” To the inquiry, “What must | dolde saved?” the answer is, “Believe on the
Lord Jesus Christ, and thou shalt be saved.”

The inquiry is not then, in the first place, “Amainong the many?” but, “Am | a sinner
that have to die, and be judged; and is ChristSeour of sinners that had to die and be
judged; and does He invite me in the everlastingp@t?” That is the one warrant. “This is
the Father’s will which hath sent me, that of atligh he hath given me | should lose nothing,
but should raise it up again at the last day.” Aeopens that; “And this is the will of him
that sent me, that every one that seeth the Sahpealeveth in him, may have everlasting
life, and | will raise him up at the last day.”

If you ask me, who will come? | say, God’s callett@ding to His promise. If you ask,
who may and should come? | answer, every one tanwthe word is sent, to whom Jehovah
says, “Look unto me, and be ye saved, for | am @ad,there is none else,” a just God and a
Saviour.

The “many” there are described‘dsem that look for him.” The position, with referee
to Christ, in which they are placed, is between fitgg and His second coming — occupying
till He come — as in the parable: the man went atar country to receive a kingdom, and to
come back again. Christ’'s “many” are describeddadhmse that believe in His first, and wait
for His second coming. It is said in 1 ThessalogjdiYe turned to God from idols, to serve
the living and true God; and to wait for his Soonfr heaven, whom he raised from the dead,
even Jesus, which delivered us from the wrath tnegbwhen “He was once offered to bear
the sins of many.” Such are the characteristicthef“many.” They have turned unto God
from idols, to serve the living and true God. Thmglieve in Jesus, who delivered us from
wrath to come; they have received Him, being boot,of blood, nor of the will of the flesh,
nor of man, but of God. And turning unto God througim who died, “the just for the
unjust,” they have turned to wait for His secondhawy — girding up the loins of their mind,
being “sober, and hoping to the end for the grdiz¢ is to be brought unto them at the
revelation of Jesus Christ, whom, having not sdesy love.”

“Them that look for him.” This is not bare expeatgnbut such looking as denotes
preparation. “Occupy till | come.” The not lookipgoduces sloth. So the servant, who said,
“My Lord delayeth his coming,” began to beat hidi@-servants, and to eat and to drink,
and be drunken. But the servant who expected hid’$. oeturn was diligent, careful to have
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all things in readiness that, whatever hour of night He might come, He might find him
watching and ready.

Well, then, from these and similar tokens, you mualge whether or not you be among
the “many.” If you have these marks, you are amihreg“many,” and if you have not these
distinctive marks, you are not among the “many.t tteose who have these marks seek to
glorify God, who has made them what they are. Agtdtthose who are destitute of them
consider. You know not what God’s sacred purposes reot yet being among the called
according to the purpose, yet hearing about deadhjiedgment, and hearing about the death
of Christ, and His coming again in the glory of Hiather and of His holy angels to be
glorified in His saints, and admired in all thematitbelieve, and in flaming fire, taking
vengeance on them that know not God, and obeyheoGbspel of His Son, you, who have
been as sheep going astray, be ye now as sheepimgtto the Shepherd and Bishop of your
souls, who refuses none that come to Him.

“Unto them that look for him shall he appear theosal time,without sin? Once more
He appears — without sin, without sin-offering, anthout the imputed sin which caused the
sin-offering. “Without sin”; our Lord was always thiout sinin Him, but He had a great load
of sinon Him.O how much sin had the ten thousand times ten thauaad thousands of
thousands, each of them having had the primevét guthe race and manifold actual sins,
especially the sins of their unconverted state! ¥Adhdoad! And Christ bore them all. He
accomplished the work; went through the task. Sas wn them once, they having committed
it. Then it was on Him; by Him undertaken, and bydGmputed. It is not on them now, for it
was transferred to Him; and it is not on Him nowr He bore it and put it away. “The
iniquity of Israel shall be sought for, and thehalsbe none; and the sins of Judah, and they
shall not be found.” It is gone; abolished. He hfilshed transgression and hath made an
end of sin. There was a load of sin on Him; bute¢he now a crown of glory on His head,
and the King is made most glad for evermore with ltght of Jehovah’s countenance. And
without sin He comes in His own glory, and in therg of His Father, and of the holy angels.
“The Lord Jesus shall be revealed from heaven ighmighty angels, when he shall come to
be glorified in his saints and to be admired intlaédm that believe.” The Apostle adds — O!
that we could add it — “because our testimony amangwas believed.”

“Unto them that look for him shall he appear theosel time, without sinunto
salvation.” Salvation is a word used in manifold senses; salvatas manifold aspects in
Scripture. Sometimes it is put for the procuringoaf salvation: “Who hatlsavedus, and
called us with an holy calling.” Salvation, beingré placed before effectual calling, must
mean the procuring of salvation by Christ’'s merdos life and atoning death. Sometimes it
is put for the state of grace into which men amught when, through the receiving of the
Holy Ghost, they see and believe in the only bego&on of God: “The Lord added to the
Church daily such as should be saved.” Sometimesptt for the progress of salvation in
increasing sanctification: “Work out your own sdlea with fear and trembling.” Sometimes
it is put for the completed salvation at the lasg:d'It is high time to awake out of sleep, for
now is our salvation nearer than when we believed.”

The salvation which was purchased by Christ, imitgjoing and application, has various
stages. But, if we should suppose an individualveded just in the moment previous to
Christ’'s appearing, what would take place? The ifemess of all his sins — the entire
sanctification of his nature — and the change edent to death and the resurrection. “We
shall not all sleep, but we shall all be changed & moment, in the twinkling of an eye.”
“Then we which are alive and remain unto the comafighe Lord shall be caught up,
together with them in the clouds, to meet the Liorthe air.” And this is what gives us the
completeness of the salvation which is in Chrisude
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But it comes out ordinarily in steps. There is doenmunication of the Spirit of life in
regeneration and union to Christ by faith — juséfion, adoption, increased sanctification —
deliverance from the power and dominion of sin desth deliverance from indwelling sin —
deliverance from death and all the consequencesnof and the possession of a spiritual,
glorious body. That is the complete salvation.sltsalvation from condemnation — from
indwelling sin — from death and the power of thavgr— from hell. And it is the salvation of
the whole man unto God — in the soul being mad&epity holy, and in the body being raised
up and made glorious — in believers being openknawledged and acquitted in the day of
judgment, and made perfectly blessed in the fybygng of God to all eternity.

This full enjoying of God to all eternity is sali@ in its full sense. And “Unto them that
look for him Christ shall appear the second timéwaut sin” (having no sin in Him, as He
never had, and none on Him) “unto salvation.” Thmywhom He died, and rose again, and
went away, shall be received and beheld by Him wttonceivable acceptancy, and
presented before the presence of the Father “withezling joy.”

Now, is this nothing to men who have to die, andehafter death the judgment? Is this
nothing? What is Jesus to you, to me? Sinner, \h#ie Saviour to you, deserving to be
condemned, what is the Saviour to you? What havedpme with your sins? What do you do
with them? Do you bring them to Him on whom it [ded the Lord to lay the iniquity of all
those who, turning to God from idols to serve ilisn§ and true God, wait for His Son from
heaven?

If you deposit your sins where the Lord depositesitins of His people, then is Christ a
mediator, a high priest, to bring you to God. Armadvn “It is appointed unto men once to die.”
Yes; but death now to Christ’s “many” has altogettteanged its nature. “It is appointed unto
men once to die; but, said He to His disciples, aodto them only, but unto all them also
who should believe on Him through their word, “Besa | live, ye shall live also.” Having
died and risen again, He quickens the dead sodl,valh quicken the mortal body. “Our
friend, Lazarussleepeth. “If we believe that Jesus died and rose again, egethem also
which sleepin Jesus will God bring with him.”

Jesudied — it was death in all its terribleness there: beliegézsp— sleep in Jesus. And
“after death, the judgment”; but the judgment-sefalim who bears the sins of many; the
judgment-seat of Him for whom, having turned to Gaam idols, they have been looking —
the judgment-seat of Him who will say at death, aag at last at the resurrection, His old
word, which the sheep know so well, “Come, come.”

There is a word He never spake yet to a son of mamwill ever speak till then: “Depart
from me.” He will speak it then. He never saidaita son of man yet, nor ever will till then.
And the word He will speak to His own then, He $seto His own now. And the first word
of it at least He speaks to thee, sinner, who airiggto His judgment, “Come; come.” Come
to Him who bare the sins of many; turning from &léd serve the living God, commence
looking for His second coming. And you who havenad, continue looking for His second
coming. And as troubles may increase, and daysedser remember that now is your
salvation nearer than when ye believed. “For ysttla while, and he that shall come will
come, and will not tarry. Now the just shall live faith: but if any man draw back, my soul
shall have no pleasure in him. But we are not efrttwho draw back unto perdition, but of

them who believe, to the saving of the soul.”
[June 1920]
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Notes of a Sermon.

By theREv. D. MACFARLANE, Dingwall.
Preached on Sabbath, 25th March, 1917.

“One thing have | desired of the Lord, that wildek after; that | may dwell in the house of
the Lord all the days of my life, to behold the biyeof the Lord, and to enquire in his
temple. For in the time of trouble he shall hideimais pavilion; in the secret of his
tabernacle shall he hide me; he shall set me oold + Psalm 27:4,5.

The Psalmist here expresses his great desire itothe house of the Lord; and so do all
the Lord’s people.
In addressing you from the words of our text, wallshotice: —

|. — The house of the Lord;
Il. — The Psalmist’s desire to be in that housel an
Ill. — The good he expected to find there.
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I. — The house of the Lord means the place wher iSavorshipped. The first place of
worship was the tabernacle erected in the wilderrader the people of Israel had been
brought out of Egypt. After that the temple buit Bolomon was the place of public worship.
In New Testament times the place of worship is @mirch. The Church has been often
called, in Scotland, “the Kirk.” The word, “kirk,is the contraction of a word in Greek for
“the house of the Lord.” The word is “kurioikos,”cempound word, of which the first part,
“kurios,” means “the Lord,” and the second parikés,” means “a house,” the whole word
therefore meaning “the house of the Lord.” The leoosthe Lord is a solemn place, for the
Lord Himself dwells there. There were two compartitsen the tabernacle and in the temple
— “the holy place” and “the most holy place.” Iretformer the Lord’s servants conducted
worship; into the latter none could enter but tightpriest alone, and that only once a year —
the Lord Himself had His throne there. We read ¢niggure that “justice and judgment are
the habitation of his throne” (Psalm 89:14). Justiteans the law, and judgment, the Gospel.
The law, which consisted of the ten commandmends, put in the Ark, and the covering of
the Ark is called the mercy-seat or the propitigtarpon which God sat as the God of
salvation. The law breathed out curses upon itsgressors, but Christ’s propitiation, which
was the covering of the Ark, proclaimed mercy afes&ing to all that believed in Him. In
New Testament times, where two or three are meitheg in the name of Christ for worship,
is “the house of the Lord.” Some hold that unlessdGs worshipped in a consecrated
building, the worship is not acceptable to Him;,lag already stated, Christ, the Head of the
Church, says that where two or three are met tega@thHis name, He is there in the midst of
them, even although they might be met togetherha dpen field. In the Highlands of
Scotland large congregations met in the open field public worship, especially on
Communion occasions, and found that the Lord wdk thiem. They were, even there, in
“the house of the Lord.” Jacob, on his way to Paalam, as he could not finish his journey
in one day, rested in a certain place when nigimecaipon him, and the Lord revealed
Himself to him graciously in a dream, so that, wherawoke, he called that place “the house
of God and the gate of heaven.” It is the Lord'egence with His people that consecrates the
place of worship, and not the words of men. Thi€lmat present on the first head.

Il. — His desire to dwell in the house of the Lokk was often driven far away from the
house of the Lord by enemies, but they could ngride him of the desire to be there. His
desire was not that of the sluggard who makes fustdd gratify his desire, for he says, “I
seek to obtain,” that is, he endeavoured to sahi&ydesire by coming to the Lord’s house.
There are many who make little or no endeavourttend the public means of grace. They
make an excuse of the least thing for their absé&ooe the Lord’s house, but where there is
a true desire, there is an effort made to be tHge#ore their conversion the Lord’s people
were not often seen in the Lord’s house, but dfterLord had changed them by His grace,
nothing could keep them from being there exceptrgss, or other restraints of providence,
and some of them had to travel long distances & thee Gospel preached. Some travelled
from Strathconon to Redcastle, over 20 miles, tar ibe Rev. John Kennedy preach the
Gospel, and others who had the Psalmist’'s desivelted long distances to the house of the
Lord. And when the Lord will revive His work in oland, it shall be so also; they will not
make a long distance to travel an excuse for alesdriey will, like the Psalmist, reckon this
as the “one thing.” The Psalmist needed and desraaly things, but he made this the one
thing he desired — he put this thing before evehgwothing. The Lord’s people consider the
worship of God more precious than any worldly nratfédhe soul comes first, and then the
body. “Seek ye first the kingdom of God and hishtepusnes, and all other (necessary)
things shall be added unto you.” The Psalmist ddsiot only to come occasionally to the
house of the Lord, but to make his dwelling of ito-dwell there as a member of God’s
family. “The servant does not abide in the houseags, but the son does,” and as this is true

Srrmons from the F P Magazine vol. 25 p. 19



of the Son of God, it is true also of all God’'sldhen. Although it is the Lord’s house, it is
their house also, in which they were born again, anghich they are nursed, nourished and
built up till they attain to a perfect man in Clhri§Ve said it was their house. A stranger
corning to a place meets a boy going home fromdac¢lamd when they come near the boy’s
home, he asks the boy, “What house is that?” Tlyeabswers, “That isur house”; although

it is his father's house, he calls it “our housi”is the children’s house also. If you are a
child of God, you may call the house of the Lordiybouse.

How long did the Psalmist desire to dwell in thei$® of the Lord? All the days of his
life. He desired to have a long lease of it. Sonilehave a lease of a dwelling-house for a
year or some years, but the Psalmist had a petpetais®, a life-long lease, all the days of his
life. Why not longer? Because, at the end of liesdn earth, he was to remove to the house
not made with hands — eternal in the heavens —envherwas to be for ever. We are all to
leave the house of the Lord on earth, yea, to |#aevorld. Where are we going? Is it to the
house not made with hands in heaven, or to the ehm@f hell, from which we cannot
escape? “The wicked shall be turned into hell, alhdhe nations that forget God” (Psalm
9:17). As Christ went to heaven to prepare a placélis people, He prepares them for that
place, and it is in this world that He does thifswké expect to go to heaven, we must be
prepared for it during our time on earth. There agntleman who had a half-witted man as
his servant, who was commonly called a fool, big tbol was wiser in one thing than his
master. He was absent from his master's house fewadays, and when he returned his
master was not at home. He asked some one wherhisvasster, and was told that he had
died and gone to heaven. The fool said that hedidelieve that he went to heaven. He was
asked what was his reason for saying that. He aes\éhat he saw his master often going
on a journey from home, and that before he stedethe journey he spent several days in
preparing for the journey, but that he never saw preparing for heaven. “Prepare to meet
thy God.” We must be prepared, delivered from girits guilt and depravity — we must be
made perfectly holy, “for without holiness no manceee the Lord.” Many die to be lost. It
is to be feared that many who were Kkilled in thespnt War are lost in eternity. We feel
much concerned about our young men at the fropeaally in these days when the enemy
is making an extreme effort to defeat our Army nariee, and unless the Lord interpose in
mercy to defend our men, the enemy may succeedf &edshall succeed, we are provoking
the Lord so much by our sins that the enemy mapédreitted to come to our very doors.
Instead of humbling ourselves and repenting, wegateéng bolder in sin, despising law and
Gospel, so that without repentance it is not ainatirobable the field of battle may be nearer
hand than it is now.

lll. — What did he expect in “the house of the L&rd

(1) He expected to see the Lord Himself. What éshtbhuse of the Lord to you who are
His children, unless you see the Lord of the hahsee? If you do not see Him, it is not
because He is not in His house. You may go to adoo see the master of the house, and
you may be told when you arrive at the house thaperson you desire to see is not at home.
But the Lord is never absent from His house; Halvgays there, sitting on the mercy-seat.
The Psalmist desired to see the beauty of the LDnére is the beauty of holiness, with
which His being and attributes are clothed, wherbirells, as in a fountain, the fulness of
holiness, out of which all the holiness communidatebelievers flows.

There is a beauty also in His Word which is predcimeHis house, and in everything
connected with His service when conducted as Hecpted. The worship that is not
conducted according to the rule of God’s Word, géyun the sight of the Lord and in the
sight of those whose eyes have been enlightenddebioly Spirit. In Isaiah 11:10, it is said
that “in that day there shall be a root of Jesdechvshall stand for an ensign of the people;
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to it shall the Gentiles seek; and his rest shalglorious.” His rest here means the Church.
“The Lord hath chosen Zion; he hath desired itHr habitation: This is my rest for ever;
here will I dwell, for | have desired it” (Psalm2:33,14).

There is a beauty in His people, which He puts upem. What made the face of Moses
shine with brightness when he came down from theM® It was his communion with the
Lord on the Mount for forty days. His face shonebsightly that the people of Israel could
not look at him. His appearance spoke to their ciense, and rebuked them for setting up
idolatry during his absence. If we were favourethviellowship with the Father and with His
Son, Jesus Christ, we also would shine with bedttis fellowship may be had through the
word of the Gospel, and the change which it effasta means would be ours. As the Apostle
Paul states: “But we all, with open face, beholdasgin a glass the glory of the Lord, are
changed into the same image, from glory to glomeneas by the Spirit of the Lord” (2
Corinthians 3:18).

(2) The Psalmist had many perplexities which nooé ®od could solve, and he
expected, on making enquiry in the house of thedlLdhat the Lord would solve his
difficulties. “And to enquire in his temple.” Thereas a place in the temple where the high
priest enquired of the Lord, by the ephod, as ¢opith of duty when they were in perplexity
as to what they ought to do. For instance, befogaging in war, they first enquired of the
Lord concerning their duty of doing so or not. Whae high priest consulted Him on that
subject, He told him what they ought to do. Ouraphow for making enquiry is the Word
of God. All duties are expressly told in the Bibded our High Priest makes the enquiry and
gives the answer, for He knows the mind of the &atlAre you in perplexity about the
salvation of your soul? Go to the house of the [Lardl you will get your perplexities solved,
as many of the Lord’s people in the past got tlgificulties removed there. You make
enquiry not only for your own case but for the sasencerning the salvation of your friends
and relatives, and for your fellow-creatures inggah You may be in perplexity as to what is
to become of the Lord’s cause in your own day.t ibe trampled under the feet of the
Germans, which they are determined to do, if thayn ghe victory in the present War? But
whatever may become of the men of this generatian L ord will keep up His own cause,
and will never permit His enemies to extinguish ligat of the Gospel. “The Lord reigneth”
and overruleth every event that occurs, in His lplyidence. Many think that this War is
the “Armageddon,” and it looks more like it evergyd The most of the nations of Europe are
engaged in it, and more nations are likely to jddmerica is preparing for it. If it is the
“Armageddon,” idolatry shall be destroyed, andodler errors, and then a glorious revival of
religion shall begin and go on apace, till the eaflthe earth shall see the salvation of God,
and men shall learn war no more for a thousandsyeHnere shall be no ploughing on
Sabbath, as wicked men now propose. It is remagk#idt the motor plough — sent to
Dingwall to plough on Sabbath as on other dayss-braken down, and was sent back to
Inverness for mending. This, we believe, was innemdo the prayers of the Lord’s people.
However weak you are, you may fight on your kneesl, overcome the enemy. This reminds
me of a godly tenant farmer and his proprietor, was a cruel man. The proprietor came
one day to him in a rage, and threatened to takéatim from him. He scolded the good man,
and threatened to thrash him. The farmer said hbkatvould fight him on his knees. The
proprietor felt greatly insulted, and told somearehis neighbours the great insult he got
from this man, that he said he would fight him o knees. The man to whom he told this
said that he did not understand what the good meantrby fighting him on his knees, and
explained to him that he meant to pray against laind that if he did so, he might lose his
estate and all the goods he had on it. The praprigot afraid, and soon returned to the
farmer, and apologised for what he said to himws kind to him afterwards. “The prayer
of the righteous man availeth much” to open thersl@d heaven. In answer to Elijah’s prayer
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the windows of heaven were closed, so that nofedlion that part of the earth for over three

years; and at his request in prayer the windowsealven were opened, and rain fell freely to
water the earth and make it fruitful. It is timer fine oppressors of God’s people to cease
their evil work when the oppressed begin to figiteh on their knees.

(3) He expected that in the time of danger the lwodld hide him in His pavilion. He
did this to His people many a time in the past, Hieds still the same. Alexander Peden was
pursued by enemies in the time of persecution. ®©mhy, fleeing from them, he saw a small
cave and entered it, and as soon as he enteredibea spider began to weave a net at the
mouth of the cave, and one of his persecutors thatthe might be in that cave. Another
called his attention to the spider’s net, and faédl no man entered that cave that day, so they
passed on, and left Peden in the hiding-place wBiatl prepared for him. Another day they
were pursuing Peden, who, when they were gettiag hien, cried to the Almighty, “Throw
Thy cloak around poor Sandy,” and immediately avigaaist covered the hills, so that the
enemies could not see where he went. These a@naest of what the Psalmist said in the
time of trouble: “He shall hide me in his pavilicend in the secret of his tabernacle shall he
hide me.” If we as a nation turned to the Lord wipentance, and cried to Him mightily in
prayer, He would hide us, and baffle our enemied, lside us from the wrath of our cruel
enemies. Without striking a blow by the sword, tterd terrified the Midianites, so that
Gideon and his army soon gained the victory over tthemies. Many in our day discard the
providence of God, and think that they can gainwiotory by their own inventions. The
Psalmist says further, “He shall set me upon a.fakkock is a firm place to stand on. Christ
is the rock upon which He builds His Church, anelgates of hell shall not prevail against it.
In any danger His people are safe on that rock,thadock that supports them falls upon
their enemies, and breaks them in pieces.

(4) He expected and resolved to sing praises amdféo sacrifices of joy. “Therefore
will 1 offer in his tabernacle sacrifices of joyl-will sing, yea | will sing praises unto the
Lord.” When the Lord’s people are mournful theylsgeve sacrifices of sorrow with groans,
and sighs, and tears, but when they draw water jpitlout of the wells of salvation, they
shall offer sacrifices of joy and praise unto therd. Every time they are made happy they
sing His praise. They do so not only at stated simieworship, but on other occasions they
will sing and pay their vows unto the Lord.

What have you to say from experience about thedhotithe Lord? Is it your chief desire
to be in that house? Look into the past. Have yoaund any spiritual good there? Can you say
with the psalmist “I remember the days of old,” wtiee Lord made you happy in His house
of prayer, or with Job, when he remembered the hsopast “when the Lord’s candle shined
on his head™ These are questions we ought to pamuten to ascertain whether we are
God’s children or not, and we should not be goingvard to death and eternity at a
peradventure. The Psalmist on his way to eterresirdd of the Lord a token for good, and

we should do the same. May the Lord add His blgsgimen.
[August 1920]
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A Sermon.

By theReEvV. GEORGEHUTCHESON M.A., of Edinburgh and Irvine (1674).
(Eleventh Sermon of Series on Psalm cxxx.)

“But there is forgiveness with thee” — Psalm 130:4.

| am now insisting upon the refuge to which the rahased with the conscience of sin
betaketh himself; who, when he hath reflected u@md’'s proceedings in strict justice,
according to the tenor of the covenant of workdegihners, and who, when he hath found
that, if God should thus mark iniquity, none, evle&@ most godly, should be able to stand, he
subjoins this, as a blest after-game in man’s daple case, “But forgiveness is with thee.”

In prosecution of this great truth, that there asdoning mercy with God, to be a relief
for self-condemned sinners, | have spoken to tweoheffive heads that | proposed to be
spoken to upon it.

(1) I have spoken to the consideration of that Whécpardoned, that is iniquity, sin or
transgression.

(2) I have spoken to the consideration of the Autbfopardon, who it is that pardons
sin. And whatever hand ministers have in this, batever hand private persons have in it in
remitting injuries done to them, yet the text detieies God still to be the principal creditor;
it's with Thee (says he). “It's with Thee alonettfargiveness is.”

Srrmons from the F P Magazine vol. 25 p. 23



| entered upon the third thing | proposed to bekepoto, which is the main thing in
purpose, that is, to inquire after the nature &f gardon, what this forgiveness of sin which
is with God imports. And after a brief touch upomme passages of Scripture whereby
pardon of sin is expressed, | proceeded, negatiteltell you what it is not, where | show
that pardon of sin is not to be confounded with iméorgetting of sin, and taking a pardon to
themselves; as also, that sin is not to be liglathked on, as a thing that God lightly passes
by, when He pardons it, for He pardons none buhwgatisfaction made to His justice by the
sinner’s surety; likewise that pardon of sin is tiobe confounded with God'’s forbearing, or
not inflicting punishment for it for a time, forély may be long forborn who yet may be
unpardoned, and whose forbearance is no sign oh®mpprobation. Further, it was cleared,
that the pardoning of particular sinners, and thestoring in favour, is not to be confounded
with a national pardon conferred on a nation whoenrhly pardon, and yet punish. And
lastly, it was cautioned and cleared, that we showit confound the pardon of sin with the
removal of sin in the pollution of it; for, thoughod strike at the guilt and power of dinth
together, yet, whereas pardon of sin is attainddrbéedeath, some filthiness of sin will
remain inthe pardoned sinner as long as he is in thisdife, pardon of sin may consist with
the sight of the filthiness of sin, for which tharger is abased before God daily.

And this leads me positively to point out what maref sinimports. All that | shall say
to it in general, before | break in to tell you ragrarticularly what it is, shall be this: ye shall
distinguish in sin these two.

There is in sin a blot or pollution of the soul amdlefacing of God’s image thereby;
and

there is in sin a guilt, that is, an offence doneGod by the violating of His law,
whereby the sinner becomes obnoxious to the pumshthat He hath threatened in His law.

These two are clearly distinguishable among mehid running in a puddle pollutes
himself, and, by so doing, he becomes guilty afiggaessing his parent’'s command, and is
liable to their correction, or punishment. Now asthiese two, the guilt and the blot of sin,
there are diverse and distinct operations of Gowersant about them; for, as the blot of sin
begins to be stricken at in regeneration, so thatkws carried on by piecemeal in
sanctification, till sanctification be perfectedadaend inglorification. Regeneration and
sanctification are the acts of God, conversant atmublot and filthiness of sin, but pardon
of sin takes not away the being, nor the filthineésin, as Antinomians say, but it takes
away the guilt of sin, and the guilt of sin beingrgioned, the sinner is delivered from the
punishment that his guilt deserves. And this i aistinguishable among men; for a person
having committed an enormous crime, that crimeinaes still a filthy thing, and evidences
a naughty disposition, yet, when that crime is pasadl, the man that committed it loses not
their favour against whom it was committed, anfiee from the punishment that it deserves.
So a child that hath puddled himself in a mire,page the parents forgive the offence, the
filth that he hath got in the mire sticks to hinllstill it be washed away another way. So |
say, pardon of sin takes not away the filthinessiof but the guilt of sin. And this | mention
not merely for speculation, and information of fhdgment, but it says something for their
advantage and encouragement, who in the sensa afssiflying to Christ for pardon, that
they be not scared, by the pollution of sin, fraglying on him for the pardon of guilt. A
tender soul, so long as it finds the blot of siil] veadily doubt if the guilt of sin be taken
away; but if we take up pardon scripturally, theltgoef sin is done away by pardon, though
the blot of sin remains. | confess, the blot of sinst not remain unmourned for, it must not
remain unsubdued, or without an endeavour to suligdyet it may remain, when the guilt
and violation of the law of God by sin is pardonaxg past. That sin may be near thy sight in
the blot and pollution, which pardon hath put fér as to the guilt of it. “In those days, and
in that time, saith the Lord, the iniquity of Iskaball be sought for, and there shall be none;
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and the sins of Judah, and they shall not be foghefemiah 50:20\Why? “For I'll pardon
them whom | reserve.” Only let me add that thou wghippest to the pardon of guilt, when
yet thou findest the blot of sin remaining, andradurning for it, remember that pardon must
not be only a simple exemption from punishment, that it is also a restitution into His
favour, whom thou hast offended. Thy pardon mustecan Absalom’s pardon, that brought
him back to Jerusalem, but he saw not the kings.f&ahou must not satisfy thyself with that,
but thou must be accepted, and come into favouat Was David’'s prayer (Psalm 51:8),
“Make me to hear joy and gladness; that the bortéshathou hast broken may rejoice,” and
verse 11, “Cast me not away from thy presence;takd not thine Holy Spirit from me.
Restore unto me the joy of thy salvation; and ughnok with thy free Spirit.” But of this |
will have occasion to speak in the progress, tloeeelf leave it.

And having given you this general notion of pardoshall proceed to batter it out a little
for the clearing of four questions.

(1) How the guilt of sin can be separated fromllo of sin, and the sinner pardoned.

(2) Whether in pardon the obligation to punishmeamtso taken off, as the pardoned
man falleth under no chastisement for sin.

(3) Whether the real passing of pardon be oneerctiurt of Heaven with that which
is the court of conscience, or if the truth of pardlepends on the intimation of it to our
hearts.

(4) Whether, what the Lord pardons, He pardonsacably, or whether, upon the
contracting of new guilt, the former pardon be madel to the pardoned man. These four
questions | shall touch upon as briefly as | card sure | am, those of you, whose plight
anchor pardon of sin is, ye will not weary to hiéeem spoken unto.

For the first, having said that the pardon of sikes away the guilt of sin, while the blot
of sin remains, it's a question how that can bejrgethese two are inseparable, it's (as we
say)proprium quarto modpan essential property of sin, that it draws urglelt, and makes
the sinner liable to punishment. And it's as abgorday that sin can be without guilt as to
say fire can be without heat, or the sun withoghtli guilt being as inseparable a property of
sin as heat is to fire, or light to the sun. But &mswer, this distinction will clear it;
distinguish between guilt itself and the resulttioat guilt on the person sinning, as also
betwixt God’s offence and displeasure at sin, amsldffence and displeasure at the sinner.
Hence, ifwe consider guilt in itself, it is inseparable fraim; there is no pardon that God
gives unto the sinner that takes away the desatsth hath in itself of the wrath of God. But
if we consider guilt, as it results upon the persoming and brings him under the lash of
God’s displeasure, in that respect guilt may bessdpd from sin. Sin cannot be sin if it bring
no guilt with it, yet the pardoning of sin bringeédom from the actual obligation of the
sinner to punishment. Sin hathat evil with it that it deserves wrath, but aefrpardon
suspends that ill deserving, that it doth not taKect against a sinner that is fled to Jesus
Christ. | may illustrate it by a similitude of a ssve hammer that is lifted up and falls down
by an engine, and crushes that which is undendt,aastrong hand holding it up, and keeping
it up, that it never falls down. It's as insepamfsybm sin, to deserve everlasting wrath, as it's
inseparable from a ponderous weight falling dowerigsh that which it falls on, but pardon
keeps up that weight of deserved wrath that isfatht down to crush them that are fled to
Christ. And this also serves not only for informatiof the judgment, but to meet with
another case incident to the people of God. Whew #ne fled to Christ for refuge, they not
only meet with the pollution and blot of sin, buitlwthe guilt and ill-deserving of sin, which
troubles them. Being sensible of sin, and essaymapse with pardon, when they look to the
dreadful rod of iron, that they know their sins el®g, they cannot get pardon of sin closed
with. That's a strong temptation to a tender walkestand aback, but, in this case, we would
distinguish betwixt what we deserve, and the exewouof it. A pardoned sinner would
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remember that it commends God’s free grace in pamdosin, that, whatever his ill-
deserving be, he will not get that which he deser@od will not give him according to his
deserving. And though the man, fled to Jesus CGhmay be daily humbled with the sight of
the pollution and desert of sin, yet he may be cotad, in the free grace of God, that his ill-
deserving shall never take effect to his prejudice.

Now this is a great point, and folk that are innest about the pardon of sin, when they
are fled unto Christ for pardon, may have manydteaught about the pollution and desert
of sin. The tender walker will, no doubt, say, tha vile body, | have that which deserves
everlasting wrath, nay that, that God will pursoedot out, though He doth not look on us as
an enemy.” Because this may be ground of many doabbut this matter, touching the
pardon of sin, | shall desire you to take noticesome Scriptural expressions that are very
full and satisfactory for pardon, notwithstandirfglte pollution of sin, and the desert of sin.
And in following this, | would desire you to takdaok of these two:

one is, how the Scripture declares that pardonedssiooked on by the creditor, to
wit, God; and
another is, how it stands with the pardoned man.

For the first, whatever thou feelest who art fledchrist for pardon, yet O how fully and
satisfactorily doth the Scripture speak to thy pardl dare not fall on all the Scriptural
expressions that hold it forth, but | shall briefbuch on some of them in these four steps.
And

(1) The Scripture tells that pardoned sin is atbtbbut sin, Psalm 51:9, “Blot out all
mine iniquities;” and Isaiah 44:22, “I have blottedt as a thick cloud thy transgressions, and
as a cloud thy sins.” It is an allusion to a maat ttheletes or blots out of his count-book that
which is either paid or forgiven, and hence thisaghk tells that pardoned sin is a debt that
will never be craved nor called for; it is a debatt God, the principal creditor, hath given
over, and will no more call for, seeing it is beattout. But,

(2) because it might be supposed that a debt,atkirta count-book, may be looked on
and read, though not to crave the debt, yet to waksentments, therefore the Scripture goes
a further length in the pardon of sin, and tellst gpardoned sin is not only blotted out, that it
cannot be gotten read, but it is covered and htdobGod'’s sight, Psalm 32:1, “Blest is the
man whose transgression is forgiven, whose sirovered;” Numbers 23:21, “He hath not
beheld iniquity in Jacob, nor hath he seen permexsein Israel.” It is not only blotted out,
but it is covered, and so covered as is not seée fmursued with the punishment it deserves;
and here, the Scripture is very copious to express sin is covered, as that He casts
pardoned sins behind His back, or over His shosl@erspeak so) that they shall be no more
in His view. Isaiah 28:17, “Thou hast cast all nmyssbehind thy back.” And because a man
may turn about and see that which is behind hi&,ltherefore pardoned sin is said to be so
covered that, as in Micah 7:19, it is said to bstc®t in the shallow places, “but in the
depths of the sea.” And ye use to say of a thirg ihlost irrecoverably, it is tinbst] as it
were in the sea-bottom. But further, because, th@uthing be in the depth of the sea, it may
be dived after, and sought out; therefore, it ideadin that forecited place, Jeremiah 50:20,
“The iniquity of Israel shall be sought for, anekté shall be none; and the sin of Judah, and
they shall not be found.” So that the pardon ofcgivers sin, takes it out of God’s sight, and
puts in the depths of the sea, that though it bglsiofor, it shall not be found. But,

(3) if there remain any doubt, how can it be b&t @mniscient God must see sin, and
seeing it, must be angry at it; therefore the Sagrggives a further account of the fulness of
pardon, that it hides God’s face from it; as Das&ys, Psalm 51:9, “Hide thy face from my
sins;” and it is a notable word, Micah 7:18, thabdGpasses by, or over-pardons
transgressions, “Who is a God like unto thee, thetdons iniquity, and passeth by the
transgressions of the remnant of his heritage?’ughdHe be an Omniscient God to see sin,
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yet, when sin is pardoned, He will (as we useday) see, and not see, He will see, and
misken, as he that passes by that which mighaierihim, He will not set his face in that airt
[quarter] SO deals the Lord with pardoned sins in His peout,

(4) whereas ye have a cursed distinction of forgyybut not forgetting of injuries, and
temptations may be ready to rise, and say thatigiihan the sense that | have been speaking
of, pardoned sin be blotted out, covered, put dgight, passed by, or over, the Lord will not
take notice of pardoned iniquities, to punish thget, He may remember them by way of
grudge against the pardoned person. The Scriptatees us against the fear of that, and tells
us that pardoned iniquities are not rememberedhHs43:25, “l, even | am he that blotteth
out thy transgressions for mine own sake, and moll remember thy sins;” and Jeremiah
31:34, with the parallel place, Hebrews 8, in tlegvrcovenant it is said, “I will forgive their
iniquity, and | will remember their sins no more.ill remember it judicially no more, to
call them to an account for the sin | have pardo&edthat sins being pardoned, they shall be
as if they had not been committed, as if they warerlastingly forgotten, no more to be
remembered. So much for these expressions, shdvangpardoned sin is looked upon in
reference to God, to which many more might be adéed O what a full and satisfactory
ground do they afford, that pardon of sin is no pbment, but a real security, and firm
ground of confidence. When God hath said all thikp are they who, looking on the
pollution, or desert of sin, will take pardon ohdor a compliment, and not look on it as a
solid security?

And this will be further clear if, in the seconcapk, we consider how it stands with the
pardoned man. For ye may say to me, “Much hath sa@hfor God, and of the fulness of
His pardon, and that it is a real security to tleedpned man, but | find it not so with my
case”; therefore | shall, in a few words, hint hibatands with thee. Thou who art a pardoned
sinner may find much sin and pressures of guithgtdoor, and lying near thy conscience,
but the Scripture tells us that it is otherwisehwtitee than thou apprehend, Psalm 103:12,
“So far as the east is from the west, so far hathelmoved our transgressions from us.” That
which thy fears and doubts apprehend lying at thgrdand to be as an heavy burden upon
thy back sinking thee, a pardon removes from thedar as the east is from the west, as far
as one thing can be removed from another, as theegial speech imports. Thou thinkest
thyself to be in a woeful and wretched conditionf the Scripture determines thee to be
blest, Psalm 32:1-2, “Blessed is he whose transgneds forgiven,” etc. Thou mayest be
crying out, “O wretched man, who shall deliver m@&Rit the Scripture tells thee thou art
happy, and ought to thank God through Christ, R@m&@4-25. Thou mayest be drooping,
notwithstanding thou art fled unto Christ for pangdbut the Scripture-language of pardon is
another thing, Matthew 5:2, “Son, be of good chéwgy,sins are forgiven thee.” The power
and pollution of sin may make thee droop, but taedpn of sin may make thee “drink and
forget thy misery, and remember thy poverty no nicray other sores and difficulties may
stick to thee and press thee down; but, if thod tha pardon of sin rightly, thou may say, as
Isaiah 33:24, “The inhabitant shall not say | acksthe people that dwell therein shall be
forgiven their iniquity.” Since | am pardoned, whadn ail me; what can dare at me, or
trouble me, since | am forgiven of my sin? In a edvdhe Scripture declares, that have what
thou wilt, or want what thou wilt, though thou skewcomplain, loving-kindnesses are
wanting, thou hast not these proofs of love thou went to receive, yet thou wantest not an
admirable proof of love that hast pardon; hencthésexclamation, Micah 7:18, “Who is a
God like unto thee, that pardoneth iniquity?” Ogheray say, “Who is a God like thee in
working wonders, when thou broughtest thy peopleodEgypt?” But, as for me, | will say,
“Who is a God like thee in pardoning sin?” Thusyé take the Scripture verdict of pardon of
sin, as well, in reference to the pardoned mam asspect of God, we will find that pardon is
a sure foundation of confidence, and it is so d&nela character that, if we could heed it;
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believe it, and improve it to the quickening oftagun and secure pardon in the right method
(whereof we may hear), we should find that we Haeme a treasure hid in this field, Christ, a

pardoner of iniquity, lying in the bosom of thismoge The Lord bless what ye have heard.
[Continued in October 1920]
[September 1920]

A Sermon.

By theReEv. GEORGEHUTCHESON M.A., of Edinburgh and Irvine (1674).
(Twelfth Sermon of Series on Psalm 130.)

“But there is forgiveness with thee.” — Psalm 130:4

| am now entered upon the third, and great heathisf necessary doctrine, to clear
wherein it is “That the forgiveness of sin dothnstd and after a general resolution thereof,
“That the pardon of sin takes away not the filtsse@nd pollution, but the guilt of sin,” |
proceeded to name four questions to be clearedisnstibject. And the first (to which |
spoke) was, how the guilt of sin could be removdulevthe filthiness and pollution of sin
remained, guilt being inseparable from sin; and résolution was that, however guilt in
itself, or (as the learned call it) “the potentgalilt,” the guilt of sin in itself, be not taken
away by pardon, yet guilt as it results on the @er®r the actual ordination of the person
guilty to condemnation, is suspended everlastinghd taken away. And for confirmation
thereof, | led you through several Scriptures toyl®s see what a sure character pardon is;
whether we consider pardon, as it is to be lookethaespect of God, or how it stands with
the pardoned man.

And now, without further repetition, | shall go enth the rest of the cases tending to
clear the nature of the remission of sin.

A second question in order, is: Since pardon fteespardoned man from obligation to
punishment, whether is this to be held that ndfjadtor pardoned person can fall under any
punishment or chastisement for sin? And here theeradries of truth, Papists on the one
hand, and Antinomians on the other, run on twoesmés; for Papists say, that in pardon of
sin, God remitgulpam,but notpcenamthat is, He remits the fault or guilt, so as notydre
may chasten (which we grant) but as He reservesmisiiment, by way of satisfaction for sin,
to be undergone by the pardoned sinner. They dig8h in this betwixt mortal and venial
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sins; for mortal sins, they grant that the freecgraf God turns eternal punishment into a
temporal, which the sinner must undergo; for venia$, which they say deserve not eternal
punishment, but temporal, all that temporal punishirthey will have the pardoned man to
sustain. Hence is their doctrine of penances is life, and of purgatory after death, when
penances are not undergone here, where they wdl pardoned sinners to make satisfaction
of sin. As for this doctrine, it would be but trdebome to you to hear all that might be said
against it, though we should but touch on it, dretéfore passing that groundless distinction
of mortal and venial sins, ye shall notice thege &nent that their doctrine:

1. That as the bulk of Popish religion is nothing & well-contrived policy, of interest
of State, so this doctrine of penance and purgasongthing else but a politic device to make
gain for maintaining their kitchen, pomp, prideddaxury. This (as told you the last day),
Ceesar Borgia, the son of Alexander the Sixth, ma&eappear, who, while he had lost
100,000 lire at the dice, passed it in a sportingay'These are the sins of the Germans,”
meaning, that thereby they had purchased remissi@mns, for here the policy lies. Once
persuadefolk that they must do penances to satisfy for smto go to purgatory, what will
they not do while they are alive, or their frieridsthem when they are dead, to mitigate that
satisfaction? That is their market, and then pail,vaad come to Heaven without either
penance or purgatory, so that their doctrine is ihia perfect cheat.

2. In this their doctrine they corrupt the doctriofethe ancient Church, which was not
so very sound; for, as they have a trick of retajrancient names of things, under which they
bring in new errors, so in this particular of peces and indulgences, used by the ancient
Church, who, while they were a distinct society reveery strict and severe in requiring
public penance and satisfaction for scandals. Stiveg held many years in making their
repentance; some they held all their life, butraféed, when the world came into the Church,
and the emperors embraced Christianity, and thelyy wother great ones, were too thin-
skinned and would not submit to discipline, the €hudid degenerate from their strictness,
and shortened their indulgences. But the ancientrélfs penances were not to satisfy God
for sin, but the Church; they were not for privated secret sins, but for public and
scandalous offences. And the Church, willing totifyragreat persons, did mitigate these
severities to many. But the Papists retaining themey they will have these penances a
satisfaction to God for sin, and their indulgentesassoil (acquit) folk in the Court of
Heaven.

3. A third thing to be considered in that their gime, which is very unhandsome for
them to maintain. These penances which they cadifaetion, what are they? They are their
fastings, theirAve Mariasand paternosters,their pilgrimages and peregrinations, their
charity to the poor, or for a religious use, thegif-scourgings and whippings. Now, |
enquire, what are these? They are either commashatesl, or not. If they be not commanded
duties, how can they be satisfaction for sin? Mok, God be satisfied with that which He
doth not require? “Who required these things atrywand?” If they be commanded duties,
how can they make a punishment of them? That ieaddful solecism in their religion: that
commanded duties that should be the joy and regiof folks’ hearts should be turned to
punishments; and, except they be punishments,dhmeyot be satisfaction, so that they have
a bad impression of these things, which they laglon as duties, while they make
commanded duties punishments for sin.

4. And a fourth word | say to that their doctrirethis, That to admit of satisfaction for
sin, either as to temporal or eternal punishmentitfois a blasphemous imputation on
Christ’s satisfaction, as if anything needed toadded to the ocean of His merit, who hath
satisfied the justice of God, both as to the terapand eternal curse, due to His own elect for
their sins.
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5. And a fifth | shall say to their doctrine, idhat it is contradictory to itself, for what is
the guilt of sin (as contra-distinct to the stafnsm) that is removed? It is not the potential
guilt, the desert of sin, for that is inseparalbyilenf sin; it is only the actual ordination to
punishment. Now, to say God remits the guilt, agtdins the punishment of sin, it is to say
that He remits and retains, that ldardons and doth not pardon, that He takes awaplact
ordination to punishment, and yet will have thensinsuffering punishment, that He craves
the debt which He hath forgiven. This is sufficieéatrefute the Papists on the one hand in
what they hold anent the pardon of sin.

Upon the other hand, the Antinomians run on anoéxéreme, and say that pardoned,
justified persons fall not smuch as under chastisement, let bgr@per punishment for sin.
And they will have all afflictions that come updretgodly to be mere trials of their faith, and
no more, and think that it is a legal spirit thed¢heth folk, while they are under the rod, to
search out sin, and to be humbled for it. All thaihan is called to do in that case (say they) is
to maintain his faith in adhering to the love ofd3a Christ, for whatever affliction come, it
is not for sin, and it is no wonder they maintdie saints cannot fall under affliction for sin,
or chastisement for sin, seeing they maintain, €5 no sin in them. To clear the mind of
God in this particular, there are some things thast be granted as truths, and there are some
other things to be cautioned against as errors. tiltbs that are to be granted may be
reduced to these four words: —

1. That justified persons never meet with condemnatvhat temporal lots soever they
meet with, and though they be not secured agalrestctoss, yet they are secured from
condemnation.

2. That a pardoned and justified child of God dutlrer come under the wrath of God;
though justified persons may come under God’s Fbtliéspleasure, yet they are never more
objects of Divine wrath as others; though they mégn meet with Fatherly and Divine
displeasure, as children, they come not under west@nemies.

3. That pardoned and justified sinners never fatlar proper punishments for sin, or
afflictions to satisfy for their faults, though fother ends they may, such as to invite them to
repentance, and to be humbled for their sin, tatifigain, to caution them against sin for the
future.

4. That many trials and afflictions come on pardbseners, wherein God doth not
pursue them for sin, but is trying their faith aheéir graces. Such were Job’s trials. Though
Elihu tells him what he was, he had sin, and hisdgserved all was come upon him; yet
betwixt God and Satan all his trials were statedhisy whether he would prove a godly man,
and continue so, notwithstanding of them all. Andhswere these trials under which the
Apostles and other godly persons did glory. Godhese was not pursuing sin, but taking
service and proofs of their faith, love, zeal, @ate, etc., under the cross from them; and to
this pertains that of John 9:2,3, when the dissipisked Him, saying, “Master, who did sin?
This man, or his parents, that he was born bli€htist answers, “Neither hath this man
sinned, nor his parents.” That is, God was not$hing his nor his parents’ sin in that stroke
of blindness, “but that the works of God might bada manifest in him.”

These truths being conceded, there are some tiingstto be cautioned against, as error,
and | shall reduce what | would say for cautiothiese three heads:

Firstly. It is certain that sin is the inlet to alffliction, Romans 5:12, “By one man sin
entered into the world, and death by sin, and sahdeassed upon all men, for that all have
sinned.” Death, that is all calamities, which ardegun death, and the great death, the
separation of the soul from the body. And henceateder may be God’s design in any
affliction He sends on godly men, it is their wisgjowhile they are under the cross, to search
out and be sensible of sin, and to be humbledtfoefore God, as we said before, when we
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were on the second and third verses. That sengeulfle should be attended with the sense
of sin. The sense of sin is good company whenéehsesof trouble is sharpest; and therefore,
though Job was under a cleanly trial, yet Elihlsteim he had sin to deserve all that was
come upon him, and if he considered his sin, heldvquarrel less when his friends mistook

him. Whatever other exercise affliction calls tustis one, to search out and be humbled for
sin. And it is a shrewd evidence that that afftiotis not blessed of God that is not well

varnished with sense of sin.

But, secondly, not only is sin the inlet to all lietions, but even godly persons
pardoned of sin may be under affliction upon theoaat of sin. | shall not speak of those
common and absolutely determined afflictions, a @il godly men must die, and godly
women must have pain in child-bearing, as well thers, but godly pardoned persons may
come under peculiar afflictions upon the accountswof, and that either before sin is
committed, or after sin is committed. Before sincoenmitted, godly men may come under
affliction upon the account of sin. How many afflkms got godly men, upon the account of
their corrupt dispositions, to prevent sin, to wiidw them from their purpose, to hide pride
from man, to keep back his soul from the pit, aiglife from perishing by the sword? (Job
33:17,18). How many are such hard rocks that thagtrhave hard wedges to rend them!
How many are so prone to wandering that, werehwit tvay hedged up with thorns, and the
cross laid in their way, they would ruin themselwedollowing their lovers! How many
would be intolerable to live with, if their nose menot holden on the grindstone! How many
are made beggars, because they cannot bear wéalils! ye see, godly men may be put
under the cross with an eye to sin, in order tovgméesin. Again, they may be brought under
peculiar afflictions, upon the account of sin, evdren it is committed, and that either before
it be pardoned, or after it is pardoned. Beforteeitpardoned, as whersiner is lying under
unrepented guilt, singing himself asleep in hisvpaations. If a godly man with David, 2
Samuel 11, drive such a trade, to fall into scamutakins, and lie over in security, the Lord
will send a hurt upon him, not to satisfy His jasti but to shake him out of his secure
posture, and to set him to his feet, to the exerofsepentance and humiliation. He will send
a rod that he may hear the voice thereof, and waib bppointed it. Hence David, Psalm
119:67, “Before | was afflicted | went astray; befd got the cross | wandered, and knew not
what | was doing, but now have | kept thy word."aTh affliction upon the account of sin
committed, before it be pardoned, to waken outeaiusty, and put to repent for it. Again,
afflictions may come on the godly upon the accafrgin, even when it is pardoned. When
the pardoned man falls in sin, especially if itstbecandalous sin, he may not win easily away
with that escape, but may be made to go with adadown back after it is pardoned, all his
days. 2 Samuel 10:12,13, The Lord tells David thathad pardoned him, yet that the sword
should not depart from his house, for all that. $Uppose the Corinthians were godly men,
and pardoned for the abuse of the Lord’s Suppdr;ly€orinthians 11:30, “For this cause
many are weak and sickly among you, and many skeapif we would judge ourselves, we
should not be judged. But when we are judged weclhastened of the Lord, that we should
not be condemned with the world.” Where ye mayaféietion is let out upon the account of
sin remitted, and if ye ask, Why doth the Lord $@nswer, not to take a satisfaction on to
His justice, that's already completely made by €hiut He doth it, partly to vindicate His
own honour. Whatever be betwixt Him and His pardbdeildren, if they fall in sin that the
world observes, He will let the world see that HH wot wink at their miscarriages. The
sword’s not departing from David’'s house, was mosatisfy justice for his sins that were
pardoned, but, because by his scandalous outbggakie had made the enemies to
blaspheme. He will let the world see that, if Haslohg David bourd (jest) with Him, and fall
in sin, he hath made an ill bargain. Partly He dbth on account of sins remitted, that even
the saints who are pardoned may see yet more ttieenaiss of their folly and wandering. The
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Lord looketh not upon it as a sufficient discovefysin, and the evil thereof, that a child of
God may win to in repentance antecedent to patuanyhen he is pardoned, He will sharply
afflict him, that he may know the bitterness of, @nd that he made an ill bargain when he
gave way to it; and upon this it will result thathen the Lord afflicts the pardoned, they are
not to forget daily to be humbled for pardoned Sihough God be good and gracious in
pardoning sin, we should be severe on ourselveprfmroking Him. Though the pardoned
man’s count be cleared, he must lie in the dustifat he offended God, and brought so much
woe and vexation on himself. And further, this vidllow upon it, that God, by afflicting the
pardoned sinner, invites him to mortify sin daillyat he may not fall in the like sin again.
Yea, and further, when He afflicts the sinner, watheye to sin that is pardoned, He invites
the sinner to more and more thankfulness to Hintherpardoning of it, when he considers
whatever afflictions or rods be inflicted, yet Hiigrdon is ensured to him.

These are some of the blessed ends why the Lotid,anieye to pardoned sin, is pleased
to let out afflictions and chastisements upon figgtipersons, and it is upon this account that
chastisement with pardon is put in the covenanal(®$89:32). That, however, He will not
take His loving-kindness from His children, nor feufHis faithfulness to fail, yet He will
visit their transgressions with the rod, and theiquity with stripes; therefore we would
mind this well. It is no great wonder that Antin@ns say, God chastens not the saints at all
upon the account of sin, for they say, God seesiman them to chasten; but let us not
deceive ourselves, but when the rod is laid onysethear the voice of the rod, and who hath
appointed it” (Micah 6:9). Ye have heard that dlli@ions come in by the door of sin, and
therefore it's a sweet study, under afflictions bt sensible of sin. Ye have heard that God
may send afflictions on justified persons to prév&@n, and to waken them out of security
and put them to repentance when sin is committednprint upon their spirits the folly of
their wanderings and the bitterness that follows 8 caution them for the future against
relapsing in sin, to stir them up to mortify sitg.eThese are better lessons than the dreams of
Antinomians, that God hath no respect to the sindi®children when He afflicts them.

And yet | shall add a third word more for cautiagamst their error, that is, that God’s
afflicting of saints, with an eye to sin, doth motall clash with that which they assert, that the
afflictions of the godly are for the trial of thdaith. That they are merely for the trial of their
faith, we deny; that they are for the trial of thigith, we grant. For, though afflictions be for
the trial of faith, yet they are also for other gnas before they repent to stir up to repentance,
in order to pardon, and after repentance to hurttiden, and caution against sin, and for
producing other effects, yet they are still triafdaith, whether they will adhere to God; yea,
so much the more trials of faith are they, as weehaot only trouble to grapple with, but
guilt that brought on the affliction. It is easir faith to hold its feet under a cleanly trial
than when affliction is lying on, and conscience guiilt is staring us in the face. And
therefore we shall easily grant, providing the maidsod in other ends of affliction be not
neglected, that, when we have done all, we shadl bn the trial of faith as a main end of
affliction, and when in affliction we cast away ¢idlence, we miss a main end, and impede
the good that we might get by affliction.

The time having prevented me, and | cannot wirh&dther two questions, whether the
truth of pardon depends on the intimation of itdor hearts, and whether pardon be
irrevocable, so that guilt makes not former pardoml, though it needeth pardon, and ought

to be mourned for. | shall not now break in upoenth The Lord bless His Word to you.
[Continued in November 1920]
[October 1920]
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A Sermon.

By theREvV. GEORGEHUTCHESON M.A., of Edinburgh and Irvine (1674).
(Thirteenth Sermon of Series on Psalm 130.)

“But there is forgiveness with thee” — Psalm 130:4.

Though I have insisted long, and may insist yetesavhile upon this great privilege, the
forgiveness of sins, yet ye may know that | amupin an unnecessary subject. | am upon a
subject that will be found absolutely necessaryyfmur, to make your testament comfortably
with, and with the cordials thereof ye may dige®f hitterness that occurreth in your empty
pilgrimage. These general heads, on which | am weating, want not their ground in the
text and context. That which is pardoned (to whidtave spoken), the text tells that it is
iniquity: “There is forgiveness with thee of these iniquities, whichthbu mark, who can
stand?” The author of this benefit of pardon isregply held out in the text, “There is
forgivenesswith thee, and the benefit itself, the nature whereof | am moguiring after, is
held out in that term of forgiveness, “Thergasgivenesawith thee.” Now concerning this,
having cleared negatively, what it is not, | tolouyparticularly, that pardon takes not away
the filth and being of sin, but the guilt of sino&; in pardoning the sinner, remits the offence
done to Him by the violation of His law, and rest®the pardoned sinner to His favour, and
exempts him from the deserved punishment of sird Wnpursuance of this, | spoke to two
of four questions, which are needful to be discdsk® clearing the nature of remission.

1. | cleared to you, that though guilt be insepirétom the filth of sin, yet the sinner
might be pardoned, though the filth of sin remaing how that his pardon did not take away
the desert of sin, considered in itself, but thaakes away that desert and guilt, as it results
on the person sinning, so far as it never takdgcebn him; so that, though the person who
fled unto Christ for refuge be troubled, not onlithathe pollution, but with the guilt of sin,
yet he needs not be afraid, for it takes no effgetinst him, since he has betaken himself to
the city of refuge. And to confirm this, | gave ysaveral scriptural expressions of pardon,
which may quiet the conscience, and be ground atgethat although the filth of sin, and
the inherent desert of sin remain, yet pardonresahsecurity to the pardoned sinner.
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2. Another case or question which | spoke unto waat seeing pardon frees the
pardoned man from obligation to punishment, whetierot doth, or may, the Lord pursue a
pardoned justified man with any chastisement oigiument for sin. And there, not to resume
what | spoke unto you the last afternoon, | gave seme grounds of refutation thie Popish
doctrine, who will have the fault or guilt remitt&hen the punishment is retained; which is
to say, that sin is remitted, and it's not remittédd upon the other hand, | cleared to you
against the Antinomians, how that, as all troutdene in by the door of sin, the Lord may
and doth chasten the pardoned sinner upon the @icobsin; partly to prevent sin, partly to
rouse him up to repentance when he hath sinnedpartly to set sinners on their feet, that
they may be rightly affected with sin when it isr¢@@ned, and that they may be excited to
make a right use of pardon.

There remain yet other two questions or cases tdaged, anent the nature of remission
of sin, to which | shall now briefly speak, as ttard will give.

3. The third case or question in order to this iether the truth of pardon depends
upon the intimation thereof to our hearts, yeah@mras when a sensible sinner is fallen down
at God’s foot-stool, in the confession of sin, amging for pardon through Christ, yet he
finds nothing like a pardon intimate to his conace In this case the question is, whether
hath he ground to doubt, that neither hath he tepleof sin, nor gotten a pardon from God
for it. The general answer to this is, that pardangd God’'s intimation of pardon to the
conscience, are not to be confounded. The apdst&(inthians 2:12) gives a general rule
concerning all supernatural gifts, that when weeheaceived these things freely of God, we
must receive the Spirit which is of God, that weyrkaow the things that are freely given to
us of God. It's one thing to get these supernaturt gjifted to us, another thing to get the
Spirit which is of God, to know they are given asid this hath place particularly in the
matter of pardon of sin, for the pardon of sin Eeatence already past to the Word of God in
favour of all believers and penitents in Christtlsat no sooner doth the penitent sinner flee
unto Him and look unto Him, as to the brazen sepen pardon and cure, but as soon as
that pardon becomes his, before he can subsumelden “I am fled unto Christ for pardon,
and am pardoned.” His direct act of faith draws pardon, before he can reflect and pass a
judgment on that, his pardon. And hence, when Nattah pronounced that David’s sin is
pardoned him (2 Samuel 12:13)et in the 51st Psalm he cries instantly for mefoy,
pardon, and blotting out of his transgression. Whiggugh he was pardoned in the court of
heaven, yet he was not pardoned in the court ab\wuisconscience. The intimation of pardon
was suspended and kept up. And hence is that wimamed before, Matthew 9:2, “Son, be
of good cheer, thy sins are forgiven thee.” It'se denefit to him to have his sins forgiven
him, and another benefit to be of good cheer oh dbaount: therefore, as Christ tells him
that his sins are forgiven him, so He must bid harof good cheer. Thus ye see the truth of a
penitent’s pardon depends not on the intimatioretbieto his conscience.

But this wakens up another case or question, theviong forth whereof will
deduce this more distinctly, and that is, how im@as, and for what end it is, that a
child of God cannot get it discerned and closedhwithat he is pardoned. For
clearing of this case, we should look first to amlves, and then to a wise hand of
God suspending the intimation of pardon. If we lotik ourselves when we are
pardoned, we cannot discern it because of our wesdnthat cannot discern our
happiness; we are blind and discern not our hamgsindiscern not our health; we
confound the reality of pardon with the sense agelihg of pardon, and we will not
believe pardon, except we feel the effects of parddnd it is also because we are
ignorant of getting pardon through the satisfactadranother. When we are brought
to be sensible for sin and to look to Christ forgen, and God hath spoken pardon,
we are like the sea, which being raised by a stodoth tumble awhile after the
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storm is over, and there is a calm. These are sbmé& on our part why the
pardoned sinner gets it not discerned that he rdqreed. But if we look to God, He
may have a holy hand in keeping up the intimatiébpardon upon several accounts.

1. The Lord would have us looking more to His Wowherein pardon in the
Gospel is holden out to us on Gospel terms, ang, lessense. He would breed us to
grip the promise while sense come, and to grip gh@mise that sense may come.
And they that will suspend all assurance of pardatil it be sensibly intimated, the
Lord in His holy providence keeps up the intimatiohpardon from them, to teach
them to pay more due respect to His Word, and teksand feed upon the
consolation that depends upon pardon promised awodiounced therein, that by
following His method by faith, they may come to sdale intimation of pardon.

2. The Lord may keep up the sensible intimationpafdon from the penitent
and pardoned man, that He may learn him to looknupardon not as a necessary
result and effect of his repentance, but as a fiéteof God, which though the Lord
will not bestow without repentance, yet He doth rmstow it for repentance;
therefore doth He suspend the intimation of parfimm the penitent man, that he
may learn to look less to his repentance, and ntorehe free grace of God in
obtaining of pardon.

3. The Lord sees it fit to keep pardoned sinnersuspense as to the sense of
pardon, or the intimation of it, that He may leeth see that when He is provoked by
their sinning it is not so easy to recover themeshand get into His favour.
Therefore, though He has pardoned them, yet He kadp them at the back of the
door, as to the intimation of it; partly, that thayay be put to resent how bitter a
thing it is to depart from God and to raise a cldedwixt Him and them; and partly,
that they may be affrighted to dally with sin agahhe will have them to know that
though He give them mercy, it is not so easy tonfpra delinquent in court and
favour again.

4. The Lord keeps up the intimation of pardon frdme penitent and pardoned
sinner for this, among other ends, that he mayibéf sympathy with others that
may come in the like case with himself. He may @abss reconciled people feel the
bitterness of departing from Him, and may suffeerthto lie in the sense, and under
fears, of their unreconciled condition as to th&nration of pardon, that they may
bear burden with others that come to be in theseca

5. The Lord keeps up the intimation of pardon fromem, that He may set
them on work to repent more, that they may searghson more, and repent more for
their sin, and for the sinfulness that is in th&im, that possibly as yet they have not
laid well to heart. These reasons of suspendingriheation of pardon, even where
pardon is really past, were they well pondered by we might get a better account
of our pardon and the petitions we put up for it.

And particularly to speak a word here to them, wihough they are in the use of
the means, running to the open fountain and sertousnow the mind of God as to
the pardon of their sin, and their being in favowith God, yet can find no
intimation thereof. Beside what general directithgay may gather from that which |
have spoken, | shall offer three or four words liert Thou that art a sensible sinner
in the use of the means, fleeing to the remedy, ga&t find no warmness or
sweetness, through gripping to the promise of pardothou findest nothing like
that, “Son, or daughter, be of good cheer, thy siresforgiven thee,” for such, | say,
as thou art, | offer these four words of direction.
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1. | would have such persons looking upon it as eray, that they are not
deluded as to the matter of their pardon, as maeydno never doubt of it. | confess
they are in an error on the one hand; but the esfahe other hand, that doubts not
of pardon, is the more dangerous. Thy continuingldtul is dishonourable to God,
and thou impedest and provokest Him to suspendcibmfort: but the other that
doubts not of pardon, they are deluded; they takdor granted that they are
pardoned, or desperately they will take their veatwhether they be pardoned or
not; and therefore thou that art kept in exercisew the intimation of pardon, ought
to bless God that thou art not in the error of theslf-deluders.

2. 1 would recommend to such, that they would jiystod whatever He do;
that is David’s remark, Psalm 51:4, “That he miglet justified when he speaks, and
clear when he judges.” If thou fall a-carping angdagelling, that will not shorten
thy distress, it may well provoke God to hide Heé even more, till thou learn to
justify Him.

3. I would recommend to them that are about thermaassing for pardon, and
yet cannot win to the intimation of it, that theyowd look well to their repentance,
and there are four things to be looked to in repeoé.

1. They should look well that it be sincere, thiabeé repentance for sin as sin,
and not a rueing for it, as it is disgraceful teeitih and prejudicial; many beguile
themselves with a rueing for sin, and never repemt

2. They should look if their repentance be univieisiaall sin, which is another mark
of sincere repentance; see that thou be not seetninmge over one sin, while thou art
hugging another in thy bosom.

3. They should labour to have their repentance deepthorough. | mean not to
recommend to any a trade of discouragement, butwdroyread in what plight David was,
Psalm 32, Psalm 38 and Psalm 51, they will reddily that the repentance of the generality
is not thorough.

4. They should look to it if their repentance ba&stant. It is marked of Christ, that,
“When he was in an agony, he prayed more earne¢tlyke 13:24). So such as are
suspended and kept at the door, while they aretaheuvork of repentance, they should be
more fervent, and hold on in the work of repentance

5. They should stick well by faith. There is a wéodhis purpose, Isaiah 50:10, “Who
is there among you that feareth the Lord, that etiethe voice of his servant, that walketh in
darkness and hath no light,” no intimation of corhftLet him trust in the name of the Lord,
and stay upon his God.” In this case, faith closiiilp the promise of pardon must be stuck
by, and to help you to stick by faith in such amgert, | would have you considering partly,

(1) that many a pardon is past in heaven, whefe®fsensible sinner wants the
comfort.

(2) When faith is the exercise that thou hast nib twimake use of, | would have
thee to consider, that it is a notable refutatidrtesnptation, to go and mourn over thy
atheism and unbelief, and for that thou hast surclersion to the way of faith, whereby
only thou canst win to the shore.

(3) Consider that it is a most cleanly and nobleddaith, in despite of Satan’s
temptations, and the fears of thine own consci@ves the belly of unbelief, to cast thyself
in the arms of Christ, and in the bosom of the psemand if thou perish, thou perish. There
thou castest thyself, and there thou leavest thysel

Now to come to the fourth, or last case or questiproposed to be spoken to, Whether
pardon of sin be a revocable or irrevocable seetenihat is, whether when a pardoned
sinner falleth in a new sin, his new guilt candgllall former pardon till he repent all over

Srrmons from the F P Magazine vol. 25 p. 36



again, and get a renewed pardon for all. It is doparpose here to trouble you with the
differences, betwixt the canonists and the schaatnbetwixt Gratian and his glossator, in
this matter. That which lies in our plain road iearing this question | shall reduce to five
brief assertions.

1. It is to be granted, and experience witnesdetihat in the case of new guilt, Satan
by temptation may be ready to cast all loose, tbigaguestion all former pardons, so to a
man’s sense, all former iniquities may come to m@m@nce; and it may come in question,
whether or not they have been pardoned, whichpioaf of the saints’ tenderness, though it
be clogged with a mistake. Their pardon may falemdebate, as we see in David and Job —
in David, Psalm 15:7, who prays “That God would reshember the sins of his youth”; and
in Job 13:26, whose temptation is, “Thou writestebithings against me, and makest me to
possess the sins of my youth.” He looks on sing bgo pardoned, as pursued by God.

2. It is to be granted, that as Satan by temptataond saints through their own
weakness, may bring former pardon in questionhsolbrd in His providence may see it
good to concur in something like that; He may, titotde do not recall pardon, yet bring
pardoned sins to memory, open these unripe graveshold their heads over them, when
they fall in the committing of new folly. And thtke Lord doth partly that He may affect the
sinner the more, when he reflects on his guilt mgfaGod, that hath pardoned him so; and
partly, that the sinner may thereby be exciteddmiv up by repentance his new contracted
guilt; all terrors for former guilt recurring, heay not dally therewith anymore; and partly he
calls former guilt to remembrance, that He may méeesinner afraid to be adding to that
account.

3. This is a thing to be yielded to, that is, thatvever it stand with a man as to the
pardon of bygone sin, yet God allows him no corgmtain the pardon of sin, dong as he
wallows in new provocations without repentance hBepardon revocable or not revocable, it
shall be all a matter to him, if he study not tendss in his walk. And any man that is going
on in new provocations and doth bless himself i pardon, | shall not say that he is
blessing himself with a lie, but sure he is blegdimself with a false comfort in his right
hand.

4. This must be granted, that as the school-mensay that are pardoned do recur
upon the commission of new guilt, not formally colesed as in themselves, but in so far as
these former sins that were pardoned are virtuahtained in the ingratitude that is in that
new guilt. That is, though formerly pardoned sietum not upon the delinquent, yet there is
so much of ingratitude to God in new contractedtgtiiat in some respect the sinner may be
accounted no less guilty, as if all the former gwre contained in that one provocation. But
when these four must be granted, yet,

5. in the fifth place it is still to be held, that pardon past by God is a sentence
irrevocable; it is a sentence not made void, noceked by any new guilt. It is one of these
gifts of God that are given “without repentanceytahis is clearly intimated to you in these
Scriptures that | gave you before, while | shew fiow satisfactorily the Scripture speaks of
the pardon of sin, as it is looked on by God; howsicalled “A blotting out of sin,” “A
covering of it,” “A putting it out of his sight,” A casting of it behind his back,” and “In the
depth of the sea”; and so, “As though it be sought it shall not be found,” and how,
speaking of pardoned iniquities, He says, “He sasblhem out, that he does not remember
them”; and “He will forgive their iniquities so, dkat he will remember their sin no more.”
These Scriptures evince, that pardon once pastagocable. As for these Scriptures the
canonists and Lutherans urge, as Ezekiel 18:24T2&t when a righteous man turneth away
from his righteousness and commits iniquity, anthagecording to all the abominations of a
wicked man, all his righteousness that he hath dba# not be mentioned, he shall die in his
sin.” That would seem to make all void, but thevegrsis easy, that either the text speaks of a
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temporary righteousness of a man that was nevelopad, and from which he may totally
and finally fall away; or if it speak of true rigddusness in the pardoned man, it holds only by
way of supposition, that, “If the righteous man gldcfall away, his righteousness should not
be mentioned”; and this supposition says nothinght possibility of the thing, but is a
blessed means to prevent his falling away. Theamather word, Matthew 18:32, spoken of,
“The wicked servant that had his debt forgiven hamgd had no compassion on his fellow-
servant and was delivered to the tormentors,” that ancients trouble themselves much
about, and speak of a baptismal remission, thgotien in baptism; but that text is a parable,
and a parable is not to be strained beyond itsesc®prables are like pictures wherein are
many flourishes, which are not lineaments of thegtportrayed. The scope of that parable
is, to prove that Christ will pardon the sins ohapbut such as forgive others; and such as
will not forgive others, though they seem pardofodkl, they will find their sins retained; and
that this is the scope, is clear from Christ’s exphg it, and no more.

From this that | have been speaking about theanableness of pardon, there are some
uses that | intended to have spoken to, which ll shane and close:

One is, that as they who have been pardoned, ancetiact how much they have been
humbled for particular sins before they attainegdodon, they should walk tenderly, for fear
of wakening old sores and the guilt that God hatteced with the veil of pardon, as they
would not have these laid in their dish, and be entdlook upon these unripe graves of
abominations.

And another word that | intended to have spokeristothat a sensible child of God,
though he fall in new guilt, is not obliged to loalipon former guilt, which hath been
pardoned, as unpardoned, though he ought to belbdrfdr, and repent the present guilt. If
Satan, and the conscience, and God to His holyigeoge, call to remembrance sins
pardoned, and waken them about his ears, the $emsédn in that case should not question
former pardon, though readily there is some unpsdasin, where these bygone counts are
back-speared (questioned again), that should bghsout and mourned for; yet all are not to
be looked on as unpardoned, but as beacons anthgsrio make conscience of repentance
for unpardoned sin, that we may get that breacheaéed, and that wound bound up again.

God bless what ye have heard!

[Continues in July 1921]
[November 1920]

Srrmons from the F P Magazine vol. 25 p. 38



A Sermon.

Preached by the®R/. D. M. MACDONALD, Portree,
as Retiring Moderator of Synod, at Inverness, ah May, 1920.

“For after that, in the wisdom of God, the world Wwisdom knew not God, it pleased God by
the foolishness of preaching to save them thaébeli— 1 Corinthians 1:21.

The circumstances which gave rise to this Epigeravealed in the preceding verses of
the chapter. Corinth was a large city, and manyitefinhabitants were of different
nationalities. Some of these had embraced the @mrigeligion, and being of different origin
to the Jewish believers, strife and dissension veagly provoked by headstrong parties
among them. The apostle exhorts them to unity,raeptbves their unseemly dissensions. He
declares that the wisdom of the world is foolislnesth God, and that the preaching of the
Cross is the power of God unto salvation to all wkbeve.

The Greeks were very fond of philosophical dispatet, by means of which they sought
to show their wisdom, but Paul points out that lighest wisdom is to be acquainted with
the saving power of the Gospel, and to live ingkercise of faith on Christ. In dealing with
the verse, we propose to notice: —

I. — The world’s ignorance of God,;
Il. — God’s method of saving the world; and
[ll. — The effects of His Gospel method.

|. — The world’s ignorance of Godh his original condition man had a true knowleddge
God. This knowledge was lost by the Fall, and ehece it is impossible for man to know
God savingly until quickened by the Holy Spirit. elflworship of God at the outset was
observed in families, but in the course of time,imgvto the gradual spread of heathen
practices, true religion was confined to a few peophe Jewish dispensation continued from
the time of their bondage in Egypt down to the dexdtChrist. Notwithstanding the efforts of
priests and prophets their religion degenerated mere formality. When the Lord Jesus
preached the Gospel personally, He was stronglyosgap by self-righteous scribes and
Pharisees. He saw that the Jews were steeped-ingbéeousness. This was the outcome of
their ignorance of Him whom they professed to wigrsimd serve.

If the Jews were so ignorant of God, despite theirileges and their possession of the
Scriptures, wherein He reveals Himself, how muchranweas this true of the Gentile world,
characterised by the apostle as being without @atthout Christ, and without hope! Their
condition was altogether lamentable. Now, it isdewit, considering all the privileges and
knowledge that Gospel hearers have, that, unledsHauself will deal personally with them,
in order to save them, they must perish in theis.sihe world by its own wisdom can never
attain to a saving knowledge of Christ. Its wisdisnalways opposed to the wisdom of God.
The greatest philosophers amongst the Greeks,uglththey concluded that God existed,
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knew Him not. God, in His infinite wisdom, permitehis ignorance in order that His
wisdom might be displayed in the plan of Salvatidimere head knowledge of this plan will
save no sinner. The belief prevalent amongst martiigse times is that birth in a civilised
community is all that is required, along with sohezy ideas of the Christian religion, in
order to be saved, so deep-rooted is man’s ignerahbimself and of his Creator. The false
religions of the world only confirm sinners in thégnorance and folly. It is the glorious
Gospel of Christ alone that can impart life and/a@bn.
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