A Sermon.

By theREv. D. MACFARLANE, DINGWALL .
Preached on Sabbath, 2nd September, 1917.

“The people which sat in darkness saw a great;leyd to them which sat in the region and
shadow of death, light is sprung up” — Matthew 4:16

The occasion on which Jesus Christ spoke the wofdsur text was when He left
Nazareth and came and dwelt in Capernaum, whicipos the sea coast, in the borders of
Zabulon and Nephthalim (verse 13). He quoted an T&stament scripture, spoken by the
Prophet Isaiah, as now fulfilled (Isaiah 9:2). Thason of His leaving Nazareth was that He
heard that John the Baptist was cast into pris@nsés12), and if the enemies persecuted
John, they would also persecute Him unto deathabuitis time was not yet come, He fled to
a place of safety, as an example to His followersake all lawful endeavours to preserve
their lives, which He commanded them to do whentdii@ them, if they were persecuted in
one city, to flee to another. In Isaiah, Galilegled Gentiles is mentioned as in the vicinity of
the place to which the Saviour came. If the Jeyected Him, others would receive Him.
Isaiah spoke of the event as if it had been feliilin his own day, to show the certainty of the
fulfilment of prophecy in due time.

In speaking from our text, we shall notice: —

I. — The condition in which the people spoken ofayand
Il. — The great thing God did for them.

|. — The condition in which the people spoken ofave

1. They were in darkness. A state of sin is spakeim Scripture as darkness, and the
practice of sin as works of darkness. All the faltace are by nature in this condition.

(1) To be in darkness is to be in misery; “lialweat! the miseries of this life, to death
itself, and to the pains of hell forever.”

(2) Darkness means ignorance. We are by natureaghof ourselves, and ignorant
of God and of the way of salvation.

2. They were also in the region of death. They vagidtually dead, and dead in law.
They could not be in a more dangerous conditiothig world. They are described as sitting
in darkness and in the region of death, which mehat notwithstanding their deplorable
condition, they were careless and indifferent altbatsalvation of their precious souls. They
made no effort to flee from sin and from the wradlcome. Not only that the heathen, who
never heard the Gospel, are in the darkness whichave described, but the great majority
in the land of the Gospel are in this darknesgolf examine these on their state by nature,
you will find that they are ignorant of it. They dot believe the testimony of God’s Word
concerning them, and they cherish the false hopgoaig to heaven when they die; and
they are confirmed in this view of themselves bisdateachers. If you speak of the
necessity of being born again, you will find thesignorant of that change of nature as
Nicodemus was before the Saviour explained it ta.Hf you examine them on the way
of salvation, you will find that they are resting their own works and not on the finished
work of Christ. Nothing can take the covenant ofrk#oout of their heart but the grace of
God. If you examine them on the subject of etemalishment, it will be seen that they
do not believe that there is such a thing. Theytbay God is not so cruel as to punish
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sinners with an everlasting punishment. Althougbythdmit it as a right thing to punish
the thief and the murderer, they deny God’s righptnish the transgressors of His law.

Not only that many in the land of the gospel amoignt of God’s works of grace, but
they are also ignorant of His works of providenthis is to be clearly seen in our own
day. In connection with the present terrible Waowhfew in our nation acknowledge
God’s hand in it! They look only at second causttey speak of the cruelty of the
Germans and their Allies, but do not consider tthe#se were rods in God’s hand to
punish us and other nations for sin. For yearseetioe War began, the young men of our
country were indulging in football and other plags, if these were the chief end of their
life. If ministers advised them to give up thesesuits and “to seek the Lord while he
may be found, and to call upon his name while heeiar,” they would not listen to them,
but God took another way in His providence to deih them: He brought them to face
the sword by which many of them were killed, an@ithsouls cast into everlasting
perdition. We do not mean that all who were killggrished in eternity. Some of them
were brought to repentance, and others were gody before they were called to the
front. We do not wonder at all that God works inctsua terrible manner in His
providence, for the wickedness of the nations lmasecto a great height.

Il. — The great thing God did for them. He senhti¢p those that were in darkness.

When the Lord sends the Bible to a people, He sémeim “a great light.” It throws
light on the state in which they are by naturegadty and corrupt, without any good
thing dwelling in them; and in order that they ntigiee the darkness in which they are,
He opens the eyes of their understanding by HisitSpisee their condition. They cannot
sit in indifference any longer in that state. Ttagise and begin to ask, “What must | do to
be saved?” He sends them the word of the Gospshoav them the only way in which
they shall be saved, namely, “to believe in thed.desus Christ.” How dark we as a
nation were before the Gospel came to us! We wen& &1 the darkness of idolatry, but,
when the Gospel was sent to us, its light dispelied darkness in the case of many who
were made “light in the Lord,” although it is samldbserve that we as a nation are going
back into that darkness again. The light of the gebss still shining to some extent, but
the darkness comprehends it not. “And the lighhsetti in darkness; and the darkness
comprehends it not” (John 1:5). The blind canna see light, although it is shining
around them.

But, great as the light of the Gospel is, thera greater light, even Jesus Christ, the
Son of God. It was when He came to the people gpakein our text, “who sat in
darkness,” it is said, “light sprung up to themlieTGospel was only a means of bringing
Christ to them. It was the white horse which coreckyhe Saviour to them. Christ calls
Himself the light of the world, and says, “He thiiloweth me shall not walk in
darkness, but shall have the light of life” (Johd. This light not only came to them,
but shined within them. “God, who commanded thdtligp shine out of darkness, hath
shined in our hearts, to give the light of the kiexdge of the glory of God in the face of
Jesus Christ” (2 Corinthians 4:6). What a gloritight Christ is! “He is the brightness of
the Father’s glory and the express image of hisq®r(Hebrews 1:3). If you have Christ,
you have light indeed. If you are without Him yore sstill in darkness, whatever other
light you may have.

Christ’s ministers are lights He uses as instrumeatenlighten those who are in the
darkness of a state of nature. In the book of Raial they are called “stars,” as lights
put in candlesticks to give light. The Church isamdlestick, but, as a candlestick cannot
give light without a lighted candle being put in so the Church cannot give light to the
people unless ministers taught of God are set up.iifhe Apostle Paul was such a
candle, and Christ sent him to “turn men from dadswunto light, and from the power of
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Satan unto God” (Acts 26:18). When Christ appedoedim to convert him, a great light
from heaven shined round about him (Acts 9:3) widakzled his eyes, and left him blind
till the light of the Gospel removed his blindness,that he had then the light of life. As
the stars borrow their light from the sun, so Gbgpaisters receive their light from
Christ, “the sun of righteousness.”

For upwards of a thousand years before the Refooman the sixteenth century, the
nations of Europe were in the darkness of idolaényd sitting at ease in that darkness
without considering that generation after generati@re dying in their sins and going to
everlasting perdition, but God, in love, mercy, agihce sent them the light of the
Gospel, by which means He raised up out of the sk faithful ministers who were the
instruments of enlightening many others by preaglihe Word of God — law and gospel.
Germany, which is now by its “higher criticism” wa#ipping the god of war instead of
the living God, and thereby endeavouring to desttdyistianity, was the cradle of the
glorious Reformation. We do not mean that the lighthe Gospel was not in any part of
Europe during that long period of darkness. It wasome parts, but those who held the light
were persecuted, and had to hide themselves inatehsaves of the earth. The seed of the
kingdom was kept in these hiding-places, from whsphang the light that largely diffused
itself throughout the nations that sat so longarkdess. The light that sprang up then came
to our own country, which made it great among tagoms of the world, so that hitherto no
other nation, however powerful, has been able togger it in war. And, so long as our
nation kept to the Word of God as the rule of faitid practice, it excelled all other nations in
sobriety, righteousness and godliness, but nowimweommon with the other nations of
Europe, have fallen away from the faith of the Gaspo that another reformation is much
needed. We pray for it, and we believe, on theaitthof God’s Word, that a more glorious
reformation shall come, after all the nations ofdpe are punished for their iniquities. It
shall be a universal reformation, pervading all tla¢ions of the world. Its light shall be so
bright and extensive that every form of idolatrypsrstition, and spiritual darkness shall
vanish out of sight before it.

Application

The light we have been speaking of has come to Vha. Gospel came to you; Christ
came to you; and His ministering servants cameota What effect had all this upon you?
Are you still in the darkness of which our text sk sitting in darkness and hating the light,
because your works are evil? If you continue int tth@rkness till death, there is another
darkness, to which you are going; it is an “outarkdess,” out of which you can never be
delivered, an everlasting darkness, without thetleay of light. Or, have you been brought
out of darkness and enlightened by the Holy Sporknow Jesus Christ in His divine person,
two natures, and threefold offices, as Prophegs®riand King? If so, let your light so shine
that your neighbours who are still in darkness im@yed to the light. Live not unto yourself,
but unto Him “who died and rose again.” If you hageeived the light, it will appear in your
conduct. You will be found walking in the way of &8 commandments, and avoiding every
appearance of evil. You will be careful to obse@&ed’s way of worship, according to the
rule of His word. You cannot tolerate error in dowt or worship; you cannot worship in
modern churches where the organ is used in theécseo¥ praise, or where uninspired and
unsound hymns are used, instead of the Psalme iBibhe. You shall no doubt be reckoned
by many as peculiar and narrow-minded, but thaulkhoot move you away from your
steadfastness in serving God according to His W&l will be thanking the Lord for
bringing you out of a state of nature to a statgrate, and pitying those who are still in the
darkness of their natural state. And the thougthos$e that died in that state, and are lost in
eternity, is overwhelming to you, as you think bémn in the place of everlasting perdition,
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gnashing their teeth, with unspeakable anguishpoft and enmity to God for punishing
them for their sins. It was this “terror of the Horthat made the Apostle Paul “persuade
men.” You know that, if sinners are saved, they thuse the means of grace in order to
salvation, and you earnestly urge them to use timesas, but not to rest in them as a ground
of salvation. A certain minister said that it waslicult to make sinners to begin the work in
this way, but that it was more difficult to takeeth from their works. Some perish by open
wickedness; others, by self-righteousness. We lgese important matters between you and

God, to whom you are to be responsible.
[November 1919]

Outlines of a Sermon.

By the lateReEv. JOHN MACQUEEN, Daviot, Inverness-shire.
Preached on 29th April, 1883.

(Taken down by a Hearer.)
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[These outlines were issued in leaflet form by ohéhe Daviot congregation.
They are slightly revised, but with no materiakadttion — B.]

“Then they that feared the Lord spake often onartother; and the Lord hearkened and
heard it, and a book of remembrance was writteonrbefim for them that feared the Lord,
and that thought upon his name” — Malachi 3:16.

|. — Their Character — They “feared the Lord”;

Il. — Their Conduct — They “spake often one to eot;

[Il. — The Listener-“The Lord hearkened and heard”; and

IV. — The Record — “A book of remembrance was nttbefore him,”
etc.

|. — Their Character— They “feared the Lord.”

1. The fear of the Lord was the Old Testament téom genuine piety. Such
persons, under the New Testament, are called descigr believers. The knowledge of
Christ and the Gospel, as then revealed, wroudecefally by the power of the Spirit
upon men'’s hearts, to cleave to God, to fear Hind # depart from evil. They were to
be spared “when wrath burned as an oven” (chapteard they spoke of it together in
evil times beforehand. Surely a wise, beneficialgiice — a safe example to follow.

2. Godliness then was called the fear of the Ldeliause the Spirit of adoption
was not so abundantly given to believers as undemMiew Testament. “The Holy Ghost
was not yet given, because Christ was not yet figaki’ It was meet that when Christ
Himself received the fulness of the Spirit, the @itushould receive more of this sweet
blessing. Precious grace! implanted in the hearthieySpirit of all grace. A promise for
the New Testament Church: “I wilpour upon the house of David and upon the
inhabitants of Jerusalem the spirit of grace andugiplication” (Zechariah 12:10). It was
a time ofpouring then!

3. They feared the Lord, not man. Christ said, il show you whom to fear,” etc.
The more of His love in the heart, the more wileyhfear to offend Him. “Our God,
whom we serve, is able to deliver us from the bugrfiery furnace, and he will deliver us
out of thine hand, O king; but if not, be it knownto thee, O king, that we will not serve
thy gods.” They stand in awe of the judgments whicly befall the Church and the
world because of sin. This fear implies the truewledge of God, love to God, and fear
of His holiness and goodness. “How much more sjmir heavenly Father give the Holy
Spirit to them that ask him.” How ready are we &dowed by the fear of man!

ll. — Their Conduct— “They spake often one to another.”

It appears they knew each other, which the world ad@ny. If another is within reach,
they will find him. Grace has aaffinity for grace. “He honoureth them that fear God”
(Psalm 15:4). This is the qualification grace lod&is— not whether they be rich or noble.
It was said to the imbecile, Angus Macleod, “Youghti well wonder, Angus, that Mr.
Lillingston brought you into his dining-room.” “Ahwas the reply, “he might wonder
that he ever got the grace to humble him so td attere was a time when “the Lord was
coming to his temple” — a time of high-handed iniguEven in such a time the Lord had
a few who felt for His cause and for His glory.

They loved one another, and held meetings, tottadlether of the state of the Lord’s
cause, to enquire of Him by prayer, andrtournfor the backsliding of the Church. Such
meetings are highly profitable and mutually edifyi greatly called for in our day!

Such will speak of the gracious experiences ofdhvwene life in the soul. You can
only speak of that to one who fears the Lord — tlemnnot understand it. “Come and
hear, all ye that fear God, and | will declare wibt has done for my soul” (Psalm
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66:16). Oh, | should like to hear you on the subj&be Lord’s people are ready to forget
the sweet seasons they have had and the truth$ wénoved their hope. In order to that,
they must have their memories quickened by the KBHpst, which is one of His offices.
“But the Comforter, the Holy Ghost, which the Fatkball send in my name, shall teach
you all things and bring all things to your remearice whatsoever | have said unto you”
(John 14:26). How ready to forget what He said,rmio their infirmities and cares, and
trusting too much to their own memory and underditagy How often was Christ away,
before you understood what His teaching meant! tat need of this work of the Spirit,
as well as His comforting and sanctifying! Consigeur helplessness and need, and He
will bring to your remembrance, and then the tristtas warm and fresh as ever in your
heart. Do you pray for the Spirit as a Remembrehcer

It is the same with regard to the dispensationghef Lord’s providence. We are
deeply moved by some trying dispensation, and régadyuppose we shall never forget
this. But how soon the impression becomes dim, gixttee Spirit affect us with it anew!
It was after a long interval Jacob said to his ledweéd — “Let us arise and go up to
Bethel, and | will make there an altar unto God,onvdnswered me in the day of my
distress, and was with me in the way which | we(®enesis 35:3). His doings are
intended to be remembered.

lll. — TheListener —“The Lord hearkened and heard.” How little is thmnsidered,
what is fit to be spoken before God and even befioea! Is what you say fit for you to
utter, fit for God to hear? This ought to be anaat upon tongues on Sabbath and week-
days. Do we live under the belief that men shatidex an account for every idle word
spoken? The Lord noticed a conversation going ¢or His love is upon these people, and
He will observe all that is said by them. He ligdrand heard every wontlstinctly. He
might listen long before He heard anything goodkspoof Himself in many a family. “What
manner of communications are these that ye havetma@other as ye walk, and are sad?
(Luke 24:17)They were the things concerning Jesus of Nazafletke heed, man, what He
hears from you. He hears enough about the worldvandy, but little about Himself. “If ye
see him, tell him | am sick of love.” O, He knowvtisTihere is nothing done to His people but
He will hear. “Jesus heard that they had cast hitrf ®/hoever tells it, He hears all.

What reason have we all to feel ashamed, and Wieifothe dust, for what we have
uttered amiss before Him! O, that we had spokerembthe Eternal King’s beauty and love
— more about Hisufferings and death pouringout His soul on “the cross” unto death. If
we felt this aright, our talk would oftener turnampthe grand theme of “the cross.”

IV. — The Record- “A book of remembrance was written before himtfeem that feared
the Lord, and that thought upon his name.” It setmatthe Listener thought what He heard
worthy to be written down and recorded. He keep®oak, then,the book of His
remembranceand they have a book. His book is “for them.” A bd@tween Him and them
is kept. He gives therthe book of consciende keep, which at present is but an imperfect
copy of the book of His remembrance. However, weeaféace nothing from it, though in our
own keeping. When conscience is touched by ommpgewer, it then faithfully records for
or against us.

But there is many a thing in their book againstrteelves, which is not in God’s book.
The foul deeds and sins of youth, which you rementie/e been blotted out of God’s book,
if you have come to the blood of Christ with théinhave blotted out as a thick cloud thy
trangressions,” etc. (Isaiah 44:22). He will nave the awful debt standing against them,
when forgiven. “In those days, and at that timé&hsthe Lord, the iniquity of Israel shall be
sought for, and there shall be none,” etc. (Jererhid0).
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God’s book is writterfor them, i.e.,on their behalf. Their good things are writtentin i
because they are ready to forget them themselizesd,"when saw we thee an hungered, and
fed thee?” (Matthew 25:37). Ah, the cup of cold evawill be recorded. Every good word
and good thought for Christ is there. The timehait espousals to Christ is in this register
and where and when converted (Acts 17:34; Psald) 87:

Every injury done to them is noted in the book.Ha¢h a bottle for their tears and a book
for their sorrows. “Put my tears into thy bottleg @hey not in thy book?” Every kindness
done to them is remembered; so the benefactorsetibe losers.

But here, we see, the Lord exerciseth the faitHisfpeople in this life. Matters written in
a book are not foommediate settlementThe just shall live by faith”; the formalist from
hand to mouth. They often pray and see little afgye® of being heard — they suffer and
seem to be forgotten. Ah! but it comes to the sdinireg, or rather better for you; your
prayers and deeds are recorded, and will surelgnsavered in the Lord’s good time. “The
book of records of the chronicles” was read betdiregy Ahasuerus. Mordecai's good deed
for the king turned up; and the king said — “Whanhbur and dignity hath been done to
Mordecai for this?” “Nothing.” But the deed was oeded, and now Mordecai begins to reap
the reward (Esther 6). Be not discouraged, deaevs| your wrong is not forgotten, your
prayer is not forgotten; it shall be heard. He &&sar of yours in His bottle, a wrong of yours
in His book! It will turn up to your account. If Héo not openly reward you with temporal
deliverance, you shall soon have the comfort defiore His throne. O brethren, He is now
hearing and booking.

Their thoughtsare recorded; “thahoughtupon his name.” Why the thoughts? Because
there is, perhaps, more grace, more of Christ ur yooughts than in any service you ever
gave Him outwardly. Take heed to your thoughts. Soimyour thoughts are more performed
by the Holy Ghost than any outward obedience reswlerhe best service ever given to
Christ has not come up to the desire in your thtsigBut the Lord said to David, forasmuch
as it was in thine heart to build an house for ragng, thou didst well in that it was in thine
heart’ (2 Chronicles 6:8). “I will takehat for the building.” David’s thoughts were as good
in the estimation of the Lord as Solomon’s templali its glory. The thoughts of your heart
are “your treasure.”

Inferences.

(1) We are deeply concerned to order our thoughts andvords before the Lord.
(2) His infinite delight in His people, and the eaxercised over their interests.
(3) Their “Advocate” faithfully records their prasgeand their trials, and will plead

them on their behalf.
[December 1919]

Notes of a Sermon.

By theREev. D. MACFARLANE, Dingwall.
Preached on the 14th March, 1915.

“That, as sin hath reigned unto death, even so tngigite reign through righteousness
unto eternal life by Jesus Christ our Lord” (Romarl).
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In this chapter we have an account of three kimgsti{ings personified as such) that
began to reign in the world Sin Death andGrace We shall speak in relation to them, as
follows:—

I. — The reign of Sin;
[l. — The reign of Death; and
[ll. — The reign of Grace.

l. — The reign of Sin.

How did Sin come to the throne? Not in a lawful whayt as a usurper. He seized the
throne by deceit. He was nominated, and recommebg&ahtan (the father of lies) as a good
king. But the king could not get to the throne with the consent of man. By Satan’s
recommendation and solicitations, man’s consent, @ks! gained, and Sin ascended the
throne at once. “By one man sin entered into thddidverse 12). This took place early in
the history of the human race. This usurper wasfiteebad king in the world, and is the
cause of all the bad kings and queens that havereigmed, and that still reign, on earth. His
dominion is extensive, embracing the whole eariith Wis royal palace in the soul of man,
and his subjects all the human race. “For all reaneed, and come short of the glory of God”
(Romans 3:23). The wicked king corrupted the natiireach and all of his subjects, so that
they are very loyal to him, and would not have #deking to reign over them. Such is the
deplorable condition of all men by nature. How lilais king treated his subjects? Most
cruelly, for, as soon as he began to reign, herbegth sword in hand to wound and Kill
them, and he slew them all. Has he, then, no sigfjeces; for the killing was spiritual. “All
died in Adam.” But this leads us to the second head

Il. — The reign of Death.

It was Sin that opened the door for Death: “Andthdday sin” (verse 12). “Sin hath
reigned unto death.” Not his own death, but thalde# his subjects. When Death began to
reign, Sin did not cease to reign. Both reignedhat same time. The reign of Death is
universal over the human race from Adam to thedakbis posterity. He inflicts death, which
is “the wages of sin,” and is threefold: naturahitie spiritual death, and eternal death. Adam
died spiritually the day he sinned, and all whonrégresented died in and with him on the
same day. We are spoken of in Scripture as deale@igns 2:1). Not only that we are by
nature, and on account of sin — the first sin -nboto the world spiritually dead, but we are
liable to natural death. Adam died a natural deatid if he did not die eternal death, it is
because he was not dealt with according to his desert. All generations in the past have
died, with the exception of Enoch and Elijah, alicganerations in the future, to the end of
time, shall die, except those living when Chrisalsltome to judgment. These shall be
“changed.” All must submit to this rule; young aaldl, rich and poor, kings and subjects,
must die. Death is called the king of terrors (18b 14).He is terrible indeed to all who die
without Christ. The most in every generation hitbdrave died without Christ, without being
“born again,” and these know now what eternal deatking Death shall reign over them for
ever without mercy. The penalty of deathjust, because appointed by God, and justly
deserved by man. But there is no terror in deatBdd’s people. Christ robbed it of its sting,
and it comes to them as a friend to remove thehe&ven to their Father's house.

lll. — The reign of Grace.

Grace is the third king, and a good king He igh# other two kings were bad, this one
was very good. If they were very cruel, this oneswary merciful. His very name, Grace, is
most encouraging to poor lost sinners, for, haviagnerit of their own to recommend them
to God’s favour, their only hope for salvation aslte saved by grace. “This is the doing of
the Lord, and wondrous in our eyes” (Psalm 118:2®w did this king come to the throne?
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Through righteousness. What righteousness? Notswaytiteousness, for man by sin lost his
original righteousness. It is the righteousnesGhufist. Grace — Grace in God — looked down
with pity upon our fallen condition, but would n@nd could not, come to deliver us but
through righteousness. Christ by His righteousmgsned the way for Grace to come, and
He did come, ascended the throne, and began to. reig

When did Grace begin to reign? Very soon afterfélieof the human race, but Christ did
not at that early stage come in the flesh to warktbe righteousness that was needed. No;
but His righteousness was set forth in type, esfigan bloody sacrifice, and as soon as that
was done, Grace began to reign. He came to thaahroa lawful way, having the authority
of God, and His work was a work of mercy. He begiance to raise to life poor sinners that
were slain by sin. The first that He quickened emided from the grave were Adam and Eve,
then Abel, and He went on to do His good work, frgemeration to generation, to this day,
and will go on to do His work to the end of times Grace reigns through righteousness, His
reign is ‘Unto eternal life.” Sin reigned unto death; but Graegms unto life, even eternal
life.

Grace having begun this good work dethroned Sinthab he does no longer reign in
God's people. Sin is still in them, but not as kingeign over them, or in them, but as a rebel
that is doomed to be extirpated. There are rehedsery kingdom on earth, but these have no
right to rule, the law is against them, and, ay the not submit to the laws of the kingdom,
they must be put to death. So it is with Sin. Heses much trouble in the soul, but he shall at
last be destroyed. Sin, in God’s people, is like Brope. Although the Pope lost the temporal
power in Europe, he stirs up wars in these cowinieorder to regain the temporal power,
although it is certain, from God’s word, that halsinever get it. In like manner, Sin stirs up
wars in the soul to regain his former reigning pgvadthough it is sure, according to God’s
word, that he shall never succeed in getting itd Aas the Pope shall continue his efforts to
regain the ascendency, till he is consumed by fiet f God’s mouth, and destroyed by the
brightness of his coming” (2 Thessalonians 2:8)inslovelling Sin shall continue his efforts
to regain his lost reigning power in the soul, i is totally consumed and destroyed by the
work of sanctification at the death of the believer

The blessings brought in by Grace to perishingesimare “by Jesus Christ our Lord.” By

the first Adam, Sin and Death came upon us; bys#doend Adam, grace and life come to us.
[January 1920]

A Sermon.
By the lateREv. PROF. JOHN DUNCAN, LL.D., Edinburgh.

[This Sermon was preached at Free St. Luke’s, Edgib(Rev. Dr. Moody Stuart’s)
on Communion Monday evening, 15th July, 18670 E

(Hitherto Unpublished.)

“O how love | thy law” — Psalm 19:97.

This is the expression, you observe, not only méeie love to the law, but of ardent love
to the law. It is an appeal to God about an artterd to the law: “O how love | thy law.” |
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would, entreating the presence and guidance oftig Spirit, think for a little with you on
the grounds why the Psalmist and why the saintbde God’s law, do love God’s law so
ardently. Why do they love? Now, all that is righthoral is founded on the fitness of things;
therefore this love, as moral — as indeed it isghmn of all morality — is founded on the
amiableness of the law. Love to the law is propad right, and fitting, just because the law
is amiable. But let us inquire a little deeper itltose circumstances about the law on which
the amiableness of the law is grounded. Philos@pliiwines say, “on the fitness of things,”
and it is very true; but that is a cold expressidmat which then, here, is the fitness of things,
is the character of God, and the character ofdtiemal creature of God.

The first foundation of the amiableness of the lawhe character of God. We speak,
perhaps not in strict propriety, of moral law asredl|in the sense of “without beginning”]l d0 not
think in strict propriety, because there is norésubject, and eternity of law presupposes
an eternal subject. But as we cannot get in etepaist an eternal subject — unless, indeed, we
find him, as we may do, in God’s decree and purpgosgeate rational creatures — then the
ground of the amiableness of God’s law lies deeyier, in the moral perfections of God
Himself. You have learned in your Catechism, “WisaGod?” And the answer is: “God is a
Spirit, infinite, eternal, and unchangeable in H=ng, wisdom, power, holiness, justice,
goodness, and truth.” These perfections of Godletenguished into His communicable and
incommunicable perfections. His incommunicable @&rbns are — infinity, eternity, and
immutability; and He is infinite, eternal, and uadgeable in all His perfections — in His
communicable perfections. His communicable perdastiare — wisdom, power, holiness,
justice, goodness, and truth; and among theseaimenunicable perfections of God, we may
distinguish between the two first — wisdom and poweand the others, which are most
properly called God’s moral perfections — holingastice, goodness, and truth. For wisdom,
considered simply as intellect, and if not conjdingth moral perfection, is the wisdom that
is “earthly, sensual, devilish”; and so with poweonsidered simply in itself. But wisdom
and power in God are holy, just, and good wisdomh power, and are in God as infinite,
eternal, and unchangeable wisdom, power, holinassce, goodness, and truth. In creating
rational spirits, angels, and men, God communicébethem not only being — finite and
changeable being, wisdom, and power, but also ttier @erfections, which we more strictly
call the moral perfections of God — holiness, gestigoodness, and truth. And in these lies,
fundamentally, the amiableness of God, which mouptby the incommunicable perfections
of infinity, eternity, and unchangeableness, intot ronly amiableness buadorable
excellenceWell, that fundamentally. And here in the nature of God weehawt strictly
speaking, eternal law; because not only was thereternal subject except in God’s decree,
but that decree itself was not necessary: no bieinngsod has necessary existence. We still
have left God in His wisdom, power, holiness, gestigoodness, and truth, clothed with the
divinity of His incommunicable perfectiongiis we have left, necessarily existing.

The second foundation of the amiableness of theitathe character of the rational
creature of God. God created intelligent, spirito@ings, angels and men. We shall confine
ourselves to men. Men are beings of a spiritualreatand so are capable of holding
communion with God, who is a Spirit. They were madehe image of God, and have a
finite and — as regards the past — a non-eterndl cliangeable being. They possess no
necessary existence, but a divinely-given existeracel were made partakers at their
beginning of the communicable perfections of wisgdg@ower, holiness, justice, goodness,
and truth, wherein conspicuously shine the mordepgons of spirituality, holiness, justice,
goodness, and truth. So, besides the foundati@odfs perfections — and specially, though
not exclusively, God’s moral perfections — we hawg a subject of this law. We have God,
holy, just, and good; we have man, made in the analgGod, holy, just, and good; and
between God and man we have a law that man continlbe and act as holy, just, and good.
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We have the eternal moral perfections of God, tlweamperfections of God’s intelligent
creature, and the moral law, which binds man initfege of God to be holy, just, and good,
and to continue and act as such. Now this, youisedtogether indissoluble; this cannot go;
nothing can destroy this, unless the annihilatibthe creature; for the moral perfection of
God, in the likeness of which the creature wasterkas indestructible. God being what He
is, and the nature of man what it is, this law, ahhbinds the holy, just, and good creature of
the holy, just, and good God, to preserve and exaibit this, of necessity must remain.
Well, whatever beauty is not only in man, as confiogn the hands of God, and made in His
image — not only in the image and reflection — &luthe beauty that is in the prototype, the
moral nature of Godhat is the eternal beauty of morality, the eternal iead law. “The
law is holy, and the commandment holy, just, anddgbas God is, and as God made man.
Hence the nature of all true religion, and a prantnfeature in it, is love to God for what
God Himself is, and specially for what God is irshinoral perfections — those clothed with
the beauty of self-existence, infinity, eternityjydaimmutability. In the infinite and perfect
amiableness of God we have the foundation of &tliom. “Jehovah is a rock; his work is
perfect, for all his ways are judgment; a God athr and without iniquity; just and right is
he.” “Exalt ye the Lord our God, and worship at toststool, for the Lord our God is holy.”

| might descant on the beauty of what we may aathmunicated law in Adam, made in
the image of God. How beautiful the law! That isawvkhe law requires, and what God has
imparted. How beautiful do holiness, justice, goeginand truth make him! And his beauty,
his conformity to the law, is conformity to the mbimage of God, the lovely One. But |
pass from it.

Then we come to another and very peculiar exhiitd the law as lovely, and here |
return to that self-same chapter, Romans 7, arektherds: “Wherefore the law is holy and
the commandment holy, just, and good: For we krwat the law is spiritual, but | am carnal,
sold under sin.” These words, | take it, exhibg first true view of the law obtained by a
sinner with whom the Spirit of God hath begun teta saving dealing. Paul was a Pharisee,
and, speaking of the time when he was that, he aglalggnself, “Touching the righteousness
which is in the law blameless”; but it merely i®té the outward righteousness of the law.
Here is the sinner’s first true view of the law. Waays, | am afraid that “law work” has
gone very much out of fashion. “I am carnal, sofdler sin.” These words describe what
fallen man is, but it is the language of a reneweah. Let us look at this man. The
commandment has come to him; the commandment whibloly, just, and good. “I have
seen the law as | never saw it before; | have geenthe light of what God is, of what He
made man to be, a spiritual, holy, just, and g@vd’l Whereupon there is also the discovery
of what man as fallen is. “But | am carnal, soldlensin.” Why, the unregenerate man thinks
that sin is liberty, but not so the man taught aldGHe says, “I ansold under it.” Sold |
think the language is borrowed from the book ofgasj which so often speaks of God
selling His people. Given over; sold. “I was a frean once, but the recollection is bitter.”
The law shines on him, which is holy, just, anddjadbcomes and shows him what he should
be, and what he must have been once; it says, @&ew sold man.” Now, the man is in a
strange position. What makes him cry out, “I ammei?” The sight of a beauty he never saw
before, the law, spiritual, holy, just, and goodchdAwhat are we to do with this man? It is a
guestion what can be done with him. Shall the condnmeent go away? Nay, it is the first
sight he has ever seen of what is spiritual, halt, and good; all the misery is, “I am carnal,
sold under sin.” So we find his language goingexpressing the assent of his judgment, the
consent of his will, and the delight of his affects to and in this law. And the longer | live,
and reflect upon it, the more | am satisfied withny excellent divines that the first step of
effectual calling is peculiar to the effectuallylled, “convincing us of our sin and misery.”
For it is such a conviction of sin and misery at tihe man can no longer be happy without
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the law in him, any more than he can be happy undeifhis is the death of all
Antinomianism, of all legalism, and Pelagian Antimanism. “The law is holy, and just, and
good; | am carnal, sold under sin.” His desirdefiverancewith the honour and glory of the
law, if there be such a thing. “Honour the law, @ae me if that be possible; deliver me
from this slavery and bondage of corruption.”

And here you will observe | speak more plainly, daese it can hurt no truly convinced
sinner. The danger that might have been apprehaadbis, that the man may rest in the first
step, may say, “This is peculiar to those whom @orposes to save, so | may rest in it” But
that is contrary to the nature of the convictioro NMan in this state can rest short of
deliverance, and obtaining deliverance, that whiglh show it to be the product of true
conviction of sin and misery is, that he says “Aimnthe law. The holy, just, and good law,
the law to which | assent, the law to which | cariséhe law in which | delight, it condemned
me. It slew me. No, sin taking occasion by it, siem. The Spirit of God, enlightening the
convinced sinner, shows him that the precept ofléwe being holy, just, and good, the
sanction of the law is holy, just, and good too! pds — peradventure the sanction may crush
him. But, in the work of the Spirit of God applyitige law, it is contrary to the nature of the
work that the man should grumble at it, for he gbedaw is holy, just, and good in precept
and in sanction, and so he says, “Amen, Amen.”

But let us look. “The first man Adam was made @lvsoul; the last Adam was made a
quickening spirit.” Let us look at Jesus, “Who leim the form of God thought it not
robbery to be equal with God, but made himself@feputation, and took upon him the form
of a servant.” We have seen Adam made in the inmdg8od, holy, just, and good, and
placed, himself being holy, just and good, undkeolg, just, and good law. But a greater than
Adam is here. True, in a certain respect, we mgyaad | say it with reverence, that Christ
was no better than the law. His being holy, harmlaad undefiled was no more than the law
required. His doing all the Father’s will was nomathan the law required. But there are two
circumstances which bring an immense honour tdaven Christ, which it could never have
had in Adam. For, first, Jesus is not only the @erexhibition of the law as holy man, but
the incarnate Son of God; and secondly, His obediesn the obedience of One who, to do
honour to the law, stooped under its authoritynbeio original subject of the law. The one
circumstance is the divine nature of Him who obeyednd the other is His being as God no
original subject. He, being God, voluntarily canwewi, andthereis one of the grounds of
the true and proper meritoriousness of Christ'sdabece — that it was an obedience
performed by One who was not an original subjed¢heflaw. “God sent forth his Son, made
of a woman, made under the law.” Christ, the etem@messential Son of God, was made
under the law, being, with the Father and the EBpvrit, He, whose authority is the source of
law to the creature, whose moral perfections aeefuhdamental ground of that law. Who is
He who obeys? Being in the form of God, He thougibt robbery to be equal with God.
Man thought to rise above law. God, the lawgivenmes down and honours the law by
coming under it. Christ is at once the eternal Liseigand the Subject of the law, and the
perfect exhibition of it. And so this obediencemfr Lord Jesus Christ is presented to us
under various aspects. His obedience unto deatthas by which we are redeemed;
constitutes that righteousness of God which isam fof Jesus Christ unto and upon all that
believe, and is that one obedience by which theynaaa justified. It is our pattern also. That
which constitutes our justifying righteousnesstithe same time the pattern we are called to
reflect, that to which God has predestinated Higpfeeto be conformed, and to which they
themselves are, in the use of the appointed mélaregjgh faith in the Saviour, to conform
themselves. “We all, beholding as in a glass tloeygbf the Lord, are changed into the same
image from glory to glory, even as by the Spiritioé Lord.”
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And here let me remark that it is a sad mistakesino slump Christ’'s obedience, as we
often do. It makes up the righteousness of Chyss, but in that righteousness there are
many circumstances. He was holy, harmless, undetle did always the things that pleased
the Father; but He did this and He did that. He tvireto the wilderness to be tempted of the
devil, and He came out and preached the gospetabteout devils, and healed all manner of
sickness and disease among the people. We shotlidufaise. And neither should we
slump, as we often do, justification and sancttfara If we look at justifying righteousness
in its particulars, what does it constitute to liséonstitutes the rule for our imitation. True,
the obedience of this person was one which in nsesecould be rendered but by the
performer of it, that righteousness by which wejastified. And yet, while no person enters
into that, the healing of the sick, and the goibgua continually doing good are not all the
respects in which there is something imitable imi€hFor, it is said, Christ also suffered for
sins, leaving us an example that we should folloWHis steps, that we should follow them
even in that; and again “He laid down His life e, and we ought to lay down our lives for
the brethren.” Consider, then, this beauty of @#n ks in Christ, as in Him who stooped
down to come under it, whose condescendency, teabdth stooped under it, renders His
obedience of infinite efficacy, because divine. @amplate the law in Christ, the Law-giver,
the Law-fulfiller, and the Law-exhibitor.

Well then,thereis a righteousness for a sinner, and a pattera &nner. Yes; but | need
something more, and so Christ is the head of infltae — Christ baptizes with the Holy
Ghost. There is provision made not only for theission of sin, the breach of the law, but
Christ is the mediator of the new covenant in whids promise is made: “I will put my law
in their inward parts, and write it in their hedrt$/e have seen the law in the beauty of all
God’s moral perfections, in the beauty of man asing from the hand of God, in the deep
conviction by the Spirit of God of what God is, dad/ is, and he, the sinner, is not; and now
we see it in the revelation by the same Spirit bfi€, as the Lord our righteousness, the
Lord our Exemplar, and akesus who baptizes with the Holy Gh&bd, who justifies the
ungodly, says, “I will put my law in their inwardagds, and write it in their hearts.” Then may
the Psalmist say, “This holy, just, and good lashall get it within me; it will be in my heart
too; the great God Himself will come, and with ldisn finger write it there.” When thou art
brought to the Mediator, and art down in the duish wlosed mouth, what will God do with
thee? He will write on thee; He will make thee & &pistle. Surely He will write something
good. Yes; His holy, just, and good law; His owrage, in which He made man; His own
higher image, in His Son; His law, which has beendured by the obedience of His own
Son: that law He will write it in thine heart, apdt it in thine inward parts. And, “the end of
the commandment is love,” and “The Lord thy Godl wifcumcise thine heart to love the
Lord thy God.” He shall not depart from thee, anel \mMll put His fear into thine heart that
thou shall not depart from Him.

How lovely then, in all these aspects, is the |®mees the Psalmist wrong in loving it?
Does he love it too much, when he goes to God, aodperhaps thinking so much of his
love to the law, as just under the divine influeéghat love pouring it out, says, “O how
love | Thy law?”

Being in the new covenant, and through the medfttine new covenant, it is the law as
stooped to by Christ, as obeyed by Christ, asfgddrby Christ; and it is the law as given us
as a rule of life, but an authoritative rule, ire thierced, bleeding hands of the great Law-
fulfiller. Now, instead of “Cursed is every onet”is “Christ hath redeemed us”; instead of
“The man that doeth these things shall live in tjigms “The just Lord will not do iniquity,”
and “This is life eternal, that they might know é¢héhe only true God, and Jesus Christ whom
thou has sent.”
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It is of this law that he here saith, “Oh, love hyTlaw!” It is, strictly speaking, the
preceptive part of the law, of the commandment iealoves, because of the loveliness of it;
and strictly and properly it is the law, as the Jawderstood it, in the setting of the whole
revelation which God has made of Himself, especiatlade of Himself in His Son.
Therefore, it is the law under which the beliegtriot without law to God, but under the law
to Christ.” That we may love the law, let us metitan the law.

| have spoken in generals, but, as already hirtedr is apt to lurk in generals. One great
error is to slump Christ’'s obedience, not consitgthe details of it. Another is to slump the
law. “It is justlove the Ten Commandments.” Yes; but the first Commaertt is holy, just
and good, and the second is holy, and just and,gamdl the third, and the fourth, and the
fifth, and so on. And all the details which we hdeedrace out in the whole Bible are holy
and just and good, as well as the summary of thegethered and the great two. God
designed that they should be shortened for our memoHe has summed up all the
Commandments; for He knows that we need concemrathat we love ourselves in
generals. He has summed them up first in the tath tleen the ten in the great twibat to
help our concentration and give us a centre. Bstakes lurk in the generals; let us spread
them out. And in every one of the Commandmentggetiwits peculiar beauty; its beauty in
itself, and in its relation to the whole completavl of God, and a peculiar beauty in its
relation to the variety of circumstances in whicbdGhas placed man. Every one of the
Commandments has not only its general principlé,itsudetails, so wonderful and various.
So the believer is called into a broad way: “I haeen an end of all perfection, but thy
commandment is exceeding broad.” There will be tyleh duty to do in this law, which is
very broad. In bringing me into it, the Lord hatfolaght me into a large place, where there
are a great many laws fitted for all my powers &nclities and circumstances. That is a
beauty of the law, that it is so very broad. Wigt,us ever, for we ever need it, fall back as
sinners on the Law-fulfiller; but then, falling baeas sinners on the Law-fulfiller, let us as
saints — for every sinner that comes to Him isiatsalet us as saints, or at least as sinners
believing in Christ for the Holy Ghost, contemplatés law. | am guilty; | have broken it,
but, blessed be God, He hath fulfilled it; yes, &ath left me an example that | should follow
His steps, and hath given me the exceeding grebpaatious promise that God will write it
in my heart and put it in my inward parts, this eoamd and the other command. And so,
putting the precept of the law in its proper seftiboth as regards the creature relation and
the new creature relation which the law bears towdle making our meditation on the law,
let our hearts burn with love. But let it not ressentiment; let it burn, and let it go out to the
end of the commandment. Now “the end of the commmeamd is love out of a pure heart, and
of a good conscience, and of faith unfeigned.” tH& hath my commandments, and keepeth
them, he it is that loveth me.”

| might add, Is not the language of the late sol@oeasion when there was the highest
contemplation of and feeding on Him, whose body tadken, and whose blood was shed,
not only for the salvation of sinners, but for djlerifying of this holy law, as necessary to
that end — is not its language to us, “He that mayhcommandments and keepeth them, he it
is that loveth me?”

Note byDr. Duncan on Roman&hapterVil.

It would appear that Dr. Duncan before the abovense read the Seventh Chapter of the
Romans, and made some remarks on the chapter.itHeéhatin verses 15 and 16 and 18 to 21, the
expression “I would” should be “I will.” It is ndtwould-ing,” but “will-ing.” Our readers will best
understand the point by looking up the passage.
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The 23rd verse is: “But | see another law in my rhem, warring against the law of my mind,
and bringing me into captivity to the law of sinialinis in my members.” On this verse Dr. Duncan
made the following remarks: —

“A battle, and in that battle, even a captivity.\igou know in warfare, when a prisoner of war is
taken, he is not a deserter. If we were at war @aithther country, as some years ago — God grant it
may be long ere it happens again — we were at ithrRkvance, and, if a British soldier were taken
prisoner, and carried to a French prison, he waoldgrow a Frenchman. If it were proposed to him,
he would say, ‘No; | will never cease to be a Brjtto fight for my Queen and country; and my heart
is still with my country, my heart is still in tHeattlefield, and, if I can get off, my place st#lthe

battlefield.” Mark the difference, then, that theésebetween a prisoner of war, and a deserter and
traitor.”
[January 1920]

A Sermon.

By theREvV. JAMES S.SINCLAIR, John Knox’s, Glasgow.
(Taken down by a Hearer.)

The Children of Israel and the Brazen Serpent — bams?21:4-9.

We have in this particular passage the record ef @nthe many remarkable incidents
which took place during the journey of the child@lsrael through the wilderness. The
Lord had brought them out of the land of Egypt watihigh hand and outstretched arm; He
had given them a song of praise to Himself andiafmph over their enemies on the other
side of the Red Sea; and although they had hae $iren bitter trials to encounter, and oft
murmured against Him, He had never failed themhi lour of their extremity, but heard
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and saved them when they cried unto Him. He haddbrowaters out of the rock, and sent
manna and quails from heaven to eat. One would sayposed that, by their varied
experiences of their own folly and of God’s grag@nd unmerited help from time to time,
they would have learnt better things; but it wasswm Here they manifest the same evil spirit
still; they break out in bitter complaints agai&bd and against Moses. We must, and do,
condemn their ways in this, but we have reason #&dsemite on our own breasts, as
individuals and a generation, and acknowledge amgililt.

In considering this portion of God’s Word, in dedence on the Spirit of truth, let us
observe: —

|. — The rebellion of the children of Israel, asehmanifested;

Il. — The chastisement or punishment which the Lsedt upon them
for this rebellion;

lll. — The confession that they made unto Moses ani the Lord
when they were thus chastised and punished; and

IV. — The Lord’s gracious remedy for their healengd deliverance.

We see in the passage, the rebellion, the chastigethe confession, and the deliverance
of the children of Israel, and as we go along wallsimake application of these points to
national and individual cases and circumstancésegpresent time.

l. — First, then, let us observe for a little tldellion which the children of Israel here
manifested. We are told that “the soul of the peapés much discouraged because of the
way.” There is not the slightest doubt but the weg a way of tribulation — a very trying and
painful way — along which they were led, and, as ae informed, they became
“discouraged” on this account. Now, this is not whane might call an innocent
discouragement. It was a discouragement which poesk from unbelief — from distrust of
the Lord, of His promises, and of His power to saMe way along which they had been led
had been a trying one from the beginning, but tlestMHigh had shown Himself able to help
them in their greatest need and in their diredrels, and although the way still continued
difficult and painful, they ought not to have begiscouraged; they ought rather to have
exercised greater confidence in God, and made eareest application to Him to give them
the help that they needed. This was, then, an i@va, an unholy, discouragement. And
there is still such a thing in the world, my friendPeople may be discouraged for the simple
reason that they sinfully yield to unbelief, andrdi put their trust in God. They do not give
Him the glory that is due His name as a God of@eatd of salvation in the time of need.

Now, we can see from the effects of this discouragd the truth of what | have said
concerning it. “The people spake against God amthagMoses, Wherefore have ye brought
us up out of Egypt to die in the wilderness? Farehis no bread, neither is there any water;
and our soul loatheth this light bread.” Such waes fearful spirit of rebellion which this
discouragement produced, that they actually gaypeession to thoughts of open opposition
against the Most High and against His servant, [gloSkey openly expressed their doubts as
to the advisability of their having been taken upat from the land of Egypt, and they
blasphemously insinuated that the Lord had takemthp, not with a beneficent purpose —
not with a view to do them good — but with a viesvdompass their destruction in the
wilderness. And then they went on to say what watsstrictly true: “For there is no bread,
neither is there any water.” It was certainly athirthat the wilderness, of itself, did not
produce any bread or any water such as was negdesdhneir sustenance, but then the Lord,
who had brought them up out of the land of Egypt, af the house of bondage, had given
them, before this particular time, bread and watehe time of their distress. They had no
right to say that there was neither bread nor wattevided for them in the wilderness. And,
then, they contradict themselves in this respecttifey admit in the next sentence that there
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was bread, but they speak of it in disparaging $ertihey call it “light bread.” “Our soul
loatheth this light bread.” The Lord had provideedd for them in the wilderness, but they
did not like it; they regarded it as too tasteldsaas not the kind of bread that they got in the
land of Egypt; they wanted something more pleasing gratifying to their fleshly appetite
than the all-wise God had provided for them.

Now, my friends, we see in the children of Israetehan illustration of things that are
true concerning the human race in general, and,nrarked degree, at particular times in its
history. We see an illustration of the discontenttrtbat characterises the children of men in
general with botlthe temporal and the spiritual provisidhat God makes for their need.
Look, for example, even at our first parents in @&den of Eden, and their first sin. God
had provided trees in that garden that were sefiicifor their bodily sustenance and
nourishment. They had everything in that respeat they could justly desire, or that they
really needed, and yet we find that, under thelsuhtggestion of the tempter, they are not
satisfied with what the Most High allowed them irstigood providence. There was one tree
which was forbidden, and yet they would have tlidbitdden tree in order that they might
add to the already ample provision that God hadenfadtheir requirements. You may see
there the spirit of discontent coming in with treryfirst sin into the world, and you can see
the same thing exemplified time and again in tretony of the human race. We may say it
was exemplified in a very extraordinary way priorthe recent, terrible war that plunged
Europe into such bloodshed and destruction. Then&emeople were not satisfied with the
good things that God had already given them ingtitsvidence; they wanted to get more of
this world’s goods, wider dominions, greater posgess. They were by no means the poorest
or most ill-off of the nations; they were in therydront rank of civilised nations in the
matter of possessions and general comforts, yespié of discontent was there, and they
were determined to get more of this world’s possess although they should plunge the
whole earth into the direst misery. We cannot stheethat our own nation has been free of
this spirit of discontent, and that we have hadanbition for great possessions, and we
cannot say but that at the present time the sidiscontent with temporal things has broken
out to an alarming extent. | take nothing to ddwtéchnical questions or grievances between
man and man, between master and servant, butag @ain as can possibly be that, apart
from anything where questions of justice comeheyé¢ is a spirit of discontentment with the
ordinary conditions of life that is not from abolet from beneath, and is just the very same
spirit that we find here in the wilderness. Oh, fmgnds, if any human being would get as
much of this world’s goods as he could possiblyehavenjoy, he would not be satisfied. The
whole earth will not fill the immortal soul, andtypoor sinners think they will be satisfied
and happy if they get more and more of it.

But | have to notice that here we may observe gestgpn also of oudiscontentment as
fallen sinners with the Lord’s spiritual provisidior our spiritual necessities. God, in His
infinite mercy and love, sent His Word, His Gospgb Germany and other nations, our own
included, at the time of the blessed and gloriow$oRnation. It was a season of the
republication of the Gospel of our Lord and Savidasus Christ from Mount Sion, and the
word of truth went forth among the German peoplad among other nations of the
Continent of Europe. Consider even the effectshefttanslation and the circulation of the
Holy Bible in the language of the German peoples oh the wonderful works that were
performed by that outstanding servant of Christ,rtiMalLuther, and consider also the
dissemination of divine truth, not only in that obty, but in other countries, and in our own;
and what is the spirit that has been shown for mgars past in relation to this divine
provision? How have the nations regarded the wbttuth and the pure Gospel of salvation?
They have esteemed it “light bread,” and whethey thave uttered the words that are here
found or not, they have exhibited the spirit thes lbehind this utterance, “Our soul loatheth
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this light bread.” We have abundant proof for mgegrs past that the soul of the German
people, its leaders in Church and in State, hakdoiethe Word of God and the true Gospel of
salvation. They have been foremost in circulatimg dangerous doctrines of what is known
as the “higher criticism,” which should be calléx t'lower criticism,” as it issues from the
bottomless pit. They have been foremost in teangieces the Word of the living God, and
in casting doubts upon the truth as to the Personvwaork of the Son of God, Jesus Christ.
Infidelity in many forms has been propagated byn@er leaders in religious thought, and it
is to be feared that the people have swallowed dtheir pernicious theories, if we may
judge by their recent conduct. | remember readmthe lectures of the Rev. Joseph Cook,
who was in Boston, United States, but who is nowddean important reference to the
German people and their religion. In this spe@ature he was setting forth the greatness of
the German nation, and indicating that it had & geeat future in every respect — he was not
detracting in the very least from the German peapie their attainments — and yet he was
compelled to admit that, when he was there asdestu- about fifty years ago, | should say
— such a thing as a prayer meeting was hardly kreowong the larger Churches in Germany.
If there was any real evangelical life, he stateat it was among the people who met for
prayer and for reading of God’s Word in private $es! If you belonged, of course, to the
State Church, and were baptised, you were a Gimisfihat was all that was necessary to
make you a Christian. Thus he showed that thinge wea very low ebb spiritually at that
distant time. The soul of Germany loathed the WofdGod as “light bread.” And, my
friends, can we put the same charge away from wardoors? No, far from it. We have been
too good scholars in the schools of German theoglagy this has been the spirit that has
been abroad for the past forty or fifty years, spdsition to loathe the pure truth of God
concerning sin and salvation. If we did not sawats “light” teaching and theology, we said
it was too heavy and dull for our spirits.

Ah! my friends, this is a spirit that is in evergregenerate child of Adam. The Word of
God and the truths of the Gospel are not thingshvare naturally palatable to us as fallen
creatures, and we have great need to be warnedsagaiing place to such a spirit as is here
expressed: “Our soul loatheth this light bread.rh@ps there may be more of this among us
than we are aware of. Young people, for exampleready to get tired of the plain, simple
doctrines of God’s Word concerning sin and salvati®h, we have heard these things over
and over again; they are stale, tasteless to usyomdd prefer to get something new and fresh
— something that would be more interesting andesdpie to our own minds.” And many who
stand up in pulpits in our time and generation heagt off the doctrines of God’s Word as
“light bread” — old, antiquated fare — and they dmng their very utmost to please the
natural, the fleshly, mind of their hearers. W#ikt is a dangerous policy, a policy that will
bring forth dreadful fruit. These new doctrines nimy sweet to the carnal mouth, but they
will be bitter in the belly; they may be sweet iretmouth of time, but they will be bitter in
the belly of eternity. Oh! stick you to the breadGod’'s Word and pure Gospel truth, and
you will find it will be sufficient to sustain yoummortal soul when you come to die — when
you come to the swellings of Jordan — when you ctovappear in the immediate presence of
God, the judge of all.

Il. — Now | must notice, in the second place, thastisement or punishment which the
Lord sent upon the children of Israel for theirelion. “He sent fiery serpents among the
people, and they bit the people; and much peoplsraél died.”

The Lord Jehovah was gracious and merciful, butMde also just and righteous, and He
could not, and did not, look with complacency upaich an unbelieving and bold spirit of
rebellion and opposition; and so He sent serpeptsonous beasts — among the people, that
bit and wounded them, and many of the childrensoddl died. Why did He send serpents
rather than other creatures? Well, it occurs totina¢ He sent these serpents to remind and
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teach them that the spirit of rebellion they wehewging towards God and towards His
servant, Moses, came from the old serpent, thd,deld was a liar and murderer from the
beginning, who poisoned our first parents, and wboght to drag down the whole race to
eternal perdition. “He sent fiery serpents among pleople, and they bit the people; and
much people of Israel died.” And although we shauid say all, we are afraid many died
eternally, as a consequence of the bites of thessaltll serpents.

Now, we may find a parallel to this in subsequentes. There are certain plagues,
certain scourges, which may be compared to serpehish the Most High sends upon the
nations on account of their sins. There are, fangxe, the serpent of war, the serpent of
pestilence, and the serpent of famine; and, oh,fieynds, these serpents have been, in
dimensions, like unto leviathan in our age and gaien. God sent forth the fiery serpent of
war and bloodshed upon the continent of Europes Was His judgment on account of sin,
and | believe personally that He sent this fiempeat just on account of our rejection of His
Holy Word, our disesteem of His glorious Gospelef&his no sin under the sun more awful
than the rejection of the Word of God and the ampteof the Gospel of Christ. God appears
in all the glory of His wonderful perfections inetlgift of His Son, Jesus Christ, and in that
redemption which He purchased by His obediencebgniis death upon the cross. “Mercy
and truth are met together; righteousness and geaeekissed each other.” This is the grand
theme or message that is enshrined in the Holyptees of the Old and New Testaments,
and when men — high or low, rich or poor, learnedidearned — begin to loathe this Word
and its contents as “light bread,” when they begispue it out of their mouths, as Germany
and our own nation and other nations have beergdtiey may expect that God will punish
them, and that He will show that He is not to h#éett with. Oh! my friends, it is a very
solemn thought to think that this sin was at thet rof the terrible War that has been so
recently waged. | do not say but that the rightesuféered as well as the wicked, yet at the
same time it is to be deeply feared that this Was,vin a pre-eminent sense, sent upon the
nations for their contempt of the Word of God ahdlitt rejection of the glorious Gospel of
Jesus Christ. And did He not send, also, the segfgmestilence? It is said, in fact, that the
pestilence slew as many as the War, although viages were more silent, and not so easily
observed. And we have not been free from the seigfeiamine also. These were dreadful
serpents which God sent among the nations, arsdhiaid to say if their work is completed
yet. But there are other serpents besides these.

| could suppose the fiery serpents were some laagdrothers smaller, some that could
be plainly seen in the camp, others creeping inensecretly among the tents — among the
families — biting young and old at unexpected maisie8o we may see at the present time
what fearful things are permitted in our commusiiie God’s judgment. What are the fearful
strife and enmity, what is the frivolity, what isetimmorality, what is the disrespect for the
laws of marriage as instituted by God, what isdisturbance in family relationships, what is
the drunkenness, and what are the murders andissitMWhat are all these things that have
broken out, and become so manifest since the Wheael are just fiery serpents sent in
God’s judgment upon us, and many people are dyweg &terally of their deadly bites.

Oh, my friends, we may come closer still and takeesv of our own minds and hearts.
What is a guilty conscience but a fiery serpent?aiWé the inward enmity to the truth but a
fiery serpent? What is disregard of God’s law, avitht are contempt of the Sabbath and
disobedience to parents but fiery serpents? Andaikless sinners continue under the
influence of these evils to the end, they shalhsgipeir eternity with serpents, with the deuvil
and his angels. Oh! what a mercy when a poor siisndelivered from these fiery serpents
that he finds in his own breast. That is the méhay is worth speaking about, for which the
Lord Jehovah is to be praised both in time andenngy. Ah, see to it, my friends — and you
especially who are still without Christ — that yane not allowing some fiery serpent of secret
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opposition to the Gospel, of secret enmity to the, lof secret distaste of God’'s Word, to
suck your life blood, to your eternal misery. Weedaot go to Germany: we can find fiery
serpents within ourselves, and they are a blessepi@ who have been brought with these to
Him who is mighty to save, to Him who has providaad effectual remedy from all the
poisonous bites of the old serpent, the devil.

lll. — Now, | pass on, in the third place, to oh&ethe confession of the people and their
appeal. “Therefore the people came to Moses arml W& have sinned: for we have spoken
against the Lord and against thee: pray unto thd,ltbat He take away the serpents from us.
And Moses prayed for the people.” The children siaél were no doubt a stubborn and
rebellious people, a people ready to grumble andmauagainst the dealings of the Most
High, but they were not altogether left to utteénthess and hardness of heart; and how do
we prove this? We just prove it by the circumstatizat, when they found these fiery
serpents coming upon them as a most destructivgu@ldrom Jehovah, they awoke to
recognise their sin and their guilt, and they camtd a plain, frank confession of their sin
unto Moses, “We have sinned: for we have spokemsgthe Lord, and against thee.” And,
my friends, in some circumstances, we might notehénought a great deal about this as
anything more than what might be expected or lodkedWere they not under the hand of
God? Were they not plagued with these fearful lseastd was not death spreading in the
camp everywhere? No wonder, we might readily daguigh they should come with such a
confession as this. But, after what we have seenedent times among ourselves and
elsewhere, we have a different view of the ma#dthough God’s hand has been so heavy
upon us as a nation, and upon other nations, wigerthe confession, where is the
acknowledgment of sin, where is the humbling ofseilwves in the presence of the Most
High? Where is the acknowledgment that we have gustemy from His Word and His
Gospel? Not a word, and, therefore, | have to saym in a more terrible case than even the
children of Israel here, stubborn and rebellioushay were. When they were smitten by the
hand of God, they acknowledged their iniquity anade confession of it unreservedly unto
Moses, the servant of God, and we see in thigthieatord had not left them entirely. He was
still dealing with their consciences. And | sayiagé&re we not in a terrible case as a people?
Although death has been everywhere in the campe ikdittle or no repentance and turning
to God. People are as hard and insensate as avigtj in the case of many, worse than
ever. Many have gone into the War, and have comefoitt worse than when they went in,
and that shows that the rod of the Most High diproduce any proper effect on their minds
and consciences. No doubt it is teaching us the, affliction, no matter how terrible and
how sweeping, will not of itself bring poor sinnexs repentance. Oh, no. “Though thou
shouldest bray a fool in a mortar among wheat \aithestle, yet will not his foolishness
depart from him.” The Rev. Archibald Cook said thathough an unrenewed sinner were
dipped in hell every morning, he would be the samaer at night, unless he came under the
converting power of the Holy Ghost. We as a nahiaxe been dipped in hell in this terrible
War. Are we any better at night? No; but worse iangncases. Ah! affliction has only a
stupefying, hardening influence unless it is bldssg the teaching of God’s Spirit. And so,
although the Spirit's work is not expressly men#ddnin our text, yet we can observe its
presence, we can see the effects of it. It is atgheng when a poor sinner is brought to this
point, when he is brought to make a full and opanfession of his sin. “Against Thee, Thee
only, have | sinned.” “If we confess our sins, Kdaithful and just to forgive us our sins, and
to cleanse us from all unrighteousness.”

Well, we are told also that they asked Moses tg ppahe Lord that He would take away
these fiery serpents. Moses we too often thinksadha embodiment and representative of the
Law, as distinguished from the Gospel. Moses aedLéav are sometimes spoken of as if
they were identical, but Moses, although no dobhbtrepresentative of the Law, was also a
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type of Christ. Moses was a mediator between Gatlthe children of Israel — a mediator
certainly on a lower scale and sense than the lestls. He was only a type and figure of
Christ, but still he stood, in an important seresemediator between God and Israel, and the
people went to Moses and asked him to pray for @ although Moses was justly grieved
and indignant with the people on account of thieiy Ise was, at the same time, a man full of
mercy and compassion, and he did not refuse. Haaliday, as he might have said, “You
deserve it all, and more; you have exhibited thigtof rebellion on so many occasions, that
| refuse to plead with the Most High for you agaido; he did not thus speak. He was here a
wonderful type of Christ. He immediately prayeddaasked the Lord that He would take
away the serpents, and his prayer was answered.n@@odidested His grace as well as His
righteousness. Moses, pleading for the people here,lesson for us in relation to Christ.
Have you discovered your sin? Have you been broaghd poor sinner, to lie condemned in
the presence of God? Ah, well, put your case ineohands of the glorious Intercessor and
Advocate within the vail, the New Testament Mosésany man sin, we have an advocate
with the Father, Jesus Christ the righteous.” T¥as not a very good case — the case of these
rebellious Israelites, a people that had sinnednagédight and privileges. In like manner,
though your case be one of the blackest and wasstscunder the sun, come with it to the
glorious Mediator of the new covenant, the New aemnt Moses, and He will not cast you
out. He says, “Him that cometh unto me, | will io wise cast out.” He was ready to take up
the case of Zaccheus and of Mary Magdalene. Heready to take up the case of Saul of
Tarsus, who had been full of hatred and bitter sfjmm to the Gospel. He delights in
receiving bad cases — cases of sinners of a déespgpe and degree. “Where sin abounded,
grace did much more abound; that as sin hath rdigné death, even so might grace reign
through righteousness unto eternal life by JesussCbur Lord.” Oh, then, come as you are
to the feet of the New Testament Moses, and we seanthere will be hope in Israel
concerning you. What is wrong with this generatisnjust this — that we are not sinful
enough in our own esteem; we are not needy enddghare so good, and self-righteous, and
self-confident, that we hardly need a mediatodlatad Christ, as Mediator, is cast out of the
theology of the present age. Our fancied goodné$oevour eternal damnation, unless the
Lord will strip us of it.

IV. — | proceed, now, in the last place, to notice remedy. We are told that the Lord
said unto Moses, “Make thee a fiery serpent, ahd sgon a pole: and it shall come to pass
that every one that is bitten, when he looketh upashall live.”

The Lord here directed Moses to a method which &tk devised for the healing of the
people. He directed Moses to make a serpent ol lsasilar in appearance to the fiery
serpents that were destroying the people, and ldéMtoses to put this serpent of brass upon
a pole, so that the whole camp of Israel mightiseend He gave a definite promise that, if
any bitten Israelite should look upon this serpdrirass exalted upon the pole, immediately
he would be healed. And we are informed that Makésas the Lord commanded him. He
made a serpent of brass, and erected it upon teegmal it came to pass that, if a serpent had
bitten any man, when he beheld the serpent of presBved. The remedy was effectual for
the case. Ah! this wonderful Jehovah, who wasliksrin His holiness and righteousness to
punish sin, was also marvellous in His grace argtlam to heal poor sinners from their sin
and from its dire consequences. According to Gagjsointment, this serpent of brass was to
be sufficient to heal the bitten Israelites.

We can clearly perceive that there was no virtuthenserpent of brass itself, and that a
piece of dead matter, such as it was, could negrding to its own nature, heal the children
of Israel from the bites of these fiery serpentsvds, however, the Lord’s appointed means,
and He shows here that He can make means whiclamfp®e the most ineffectual under
the sun effectual for accomplishing His greatest most beneficent purposes. Still, we have
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to understand that there was much instruction i tode of deliverance by the serpent of
brass. It was not a thing without meaning. What idictkach? Well, for one thing, by this
method the source of the misery that came upon ,teesn the old serpent, the devil, was
kept before the minds of the children of Israelj,an the second place, they were shown that
He who had power to send the fiery serpents hawsver to take away the sting of these
serpents, and make them utterly unable to do any.h@hus the children of Israel were
taught by this wonderful method the marvellous wmad the matchless goodness, and the
almighty power of Jehovah in destroying these s#gpéhrough symbolic means that
appeared to reason and sense utterly ineffectuat¢omplish the end. But, my friends, we
have an inspired interpretation of this divine noethThe Lord Jesus Christ Himself makes a
spiritual application to His own person and worlwdfat is here brought before us, when He
says to Nicodemus, “As Moses lifted up the serpernihe wilderness, even so must the Son
of Man be lifted up, that whosoever believeth imhghould not perish, but have everlasting
life.” The brazen serpent was lifted up upon a poleéhe wilderness, and the Lord Jesus
Christ was lifted up upon the cross as the Redeefrtie spiritual Israel, as the Redeemer of
His people. And what do you see when you behold Kted upon the cross? Well, you may
see, in the first place, Satan, who tempted oat fiarents to sin, and has been tempting the
human race ever since to continue in sin, who hagpbwer of death, that is, the devil. And
you may, secondly, see sin itself. The childrersodel could read in the serpent of brass
their sin; it was a reminder of the sin that braugh the fiery serpents. So we see sin in the
cross of Christ. He was lifted up as the sin-beangl the sin-offering. The sins of His people
were reckoned to His account. The Lord laid upom ke sins of a multitude that no man
can number. The Son of God — Jesus Christ — mifgr sand die, if sin is to be removed.
And, still further, we see the Lord’s gracious psion by atonement for the taking away of
sin.

Ah, my friends, this is the divine remedy which then of this world do not understand
or receive. “The natural man receiveth not the ghimf the Spirit of God; for they are
foolishness unto him.” God, in His wondrous wisdand matchless love, reckons sin to the
account of Christ, makes Him a sin-bearer, layshugon the curse that was due to the sins
of His people, causes Him to enter into conflicthabatan, and thus, by His substitutionary
work in the room of the guilty, He takes away these, makes an end of sin, destroys the
power of the old serpent, and saves sinners fromggdown into the pit. Christ, then, lifted
up upon the cross, is the divine instrument ofarict He triumphed over sin, Satan, and hell;
having spoiled principalities and powers, He madh@wv of them openly in His cross. “He
hath made him to be sin for us, who knew no siat We might be made the righteousness of
God in him.”

But as He was lifted up on the cross, so He musfted up on the Gospel pole. He must
be lifted up in the sight of the whole camp of &raHe must be lifted up in sight of the
Church; and He must be lifted up in sight of theolehworld. The boundaries of the visible
kingdom of God were then co-extensive only with tiagion of Israel, but Christ’'s kingdom
IS now co-extensive with the whole world. “Go y¢oirall the world, and preach the gospel to
every creature.” Jesus Christ, then, as the sihsergty and as the sinners’ substitute,
delivering souls from sin, from the old serpentd &om the curse, is the great central theme
of the glorious Gospel of the blessed God. And fnends, these “higher critics,” to whom |
have been already alluding, are enemies of thes@b€hrist. It is because they are enemies
to the doctrines of substitution and atoning saithat they have adopted and formulated
their views about the Scriptures of the Old Testame&hey regard the ancient sacrifices of
the ceremonial law as mere natural things — tharabproduct of the human mind and of
heathenish views as to the way in which we arepfwr@ach God — and they maintain that
Christ, when He came, made an end of all that,ciedery thought of forgiveness through a
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propitiatory sacrifice by blood, and that it is pijnby His example of self-sacrifice we are to
be saved. There is no atoning sacrifice in theusiee creed; but ours is different. As Moses
lifted up the serpent in the wilderness, we holddlpist, and Him crucified, upon the Gospel
pole. That is what Paul and his fellow-workers dithey held forth Jesus Christ and Him
crucified as the wisdom and power of God unto sfalwaand that is what must still be done
by every true messenger of the cross of ChristryEsmner is called upon to look to this
atoning Redeemer — to look and live. “Look unto raed be ye saved, all the ends of the
earth; for | am God, and there is none else.” Wendb hold the Arminian doctrines of
universal love and universal atonement, or of rztalbility to repent and believe the Gospel,
but certainly we do hold and preach, on the authofi God’s Word, alongside the doctrine
of election, the offer of Christ unto every creatunder heaven.

Very likely in the camp of Israel there were mampppersons who were near their last
breath, and who were brought out, in their uttdplessness, to the door of their tents in
order to get a sight of the serpent exalted onpttie, and, if they got one glimpse of this
serpent, immediately the poison was purged, imntelgiahey lived. Ah! the crucified but
risen Redeemer is the grand remedy. And very likelya few in the recent War, when they
were at their very last breath, got a glimpse ef ¢lralted Jesus, and the poison of the old
serpent in their souls was destroyed, and they lfge eternity. That is our hope, at any rate,
concerning not a few who have passed away. Not timo“great unknown,” as they say
nowadays. Oh! no; the future world is assuredlyvkmoThere is a heaven and a hell beyond
death. There is a heaven where “the spirits of jash made perfect” are; where God —
Father, Son, and Holy Ghost — reveals Himself finite glory and sweetness beyond what
human language can express. “There remaineth torést people of God” in the immediate
presence of the three-one God. And there is aWubre unbelieving and impenitent sinners
go, the outer darkness, the lake of everlastireg @h, my friends, the only way by which we
can escape the dreadful consequences of sin, ther @b Satan and the worm that dieth not,
is by fleeing unto Jesus, by looking away from gvather remedy, every other saviour, and
casting ourselves unreservedly upon this Divineicay who is able to save unto the
uttermost. No sinner who draws near to the Fatlyethe Son, Jesus Christ, the uplifted
Saviour, will be disappointed. “Come now, and Ietreason together, saith the Lord. Though
your sins be as scarlet, they shall be as whitnaw/; though they be red like crimson, they
shall be as wool.”

Ah, my friends, look and live; look to this Chri$tle are looking too much to ourselves,
and to something we can do ourselves, insteadoginig away entirely from ourselves unto
Jesus. Although we know the truth in the lettentpfyet this cursed spirit reigns in us by
nature. Nothing but illumination and power from Y@ can deliver us from its grasp. Ah,
where are you going to spend eternity, you whonatigout Christ? It is an awful thing to die
without Christ, to go into eternity without uniom the beloved of the Father. Oh, my friends,
do not procrastinate now, or it may mean a terribbver.” As poor sinners, look unto Jesus
and be saved, or despise the day of mercy, andsbddr ever. May the Lord save us from
such a terrible doom, and may He bring us by Hesd#d Spirit, in our poverty and misery,
our blindness and wretchedness, the slaves of rgintlze devil, to look unreservedly to
Christ, the glorious overcomer of sin and hell, @@ saved for ever and ever! Let us
endeavour to strain our blind eyes towards thisighs Light of the world. Oh, my friends,
one ray coming forth with power from “the Sun ofjRieousness” is sufficient to remove the
scales and let the light of life and healing andat@n into our perishing souls.

May the Lord bless to us His Word!
[February 1920]
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A Lecture.

By theREev. NEIL CAMERON, Glasgow.
Delivered on New Year's Day, 1920, in St. Jude'd Halasgow.

“Then Samuel took a stone, and set it up betweezpkih and Shen, and called the name of it
Eben-ezer, saying, Hitherto hath the Lord helpetdu4 Samuel 7:12.

Two things should be carefully taken notice of ihtae inspired history of the
children of Israel:

(1) How they prospered spiritually and nationallynite they adhered to the
Lord and the order of worship set up amongst theniHts authority, and

(2) How they suffered from wars externally and remoons internally when
they set up idolatry and departed from the worgtfiphe living and true God.

In the fourth chapter of this book we read of twatthes fought with the
Philistines. The Israelites lost four thousand menthe first of these. Then they
sent for the Ark of the Covenant to Shiloh. Whencdame into the camp the
Israelites cheered so lustily that the noise wasartie and the cause of it
understood, in the camp of the Philistines. In #ezond battle the Israelites lost
thirty thousand men, “and the ark of the Lord wag&ein” by the Philistines. The
two priests who came with the Ark, Hophin and Plhnag, were slain. The Lord, by
the mouth of Samuel, when he was only eight yedrage, told godly Eli that, on
account of the evil conduct of his sons, and thet that he did not restrain them,
notwithstanding he knew it, these two young men Molbe punished by the Lord,
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and that the whole family of Eli would be destroyéd| this was accomplished on
the house of Eli, and it should teach men, to the ef time, of their need of being
faithful in the things of God committed to their aige. In our own affairs we
should be as liberal as we can, but in the gre&imsf of God, and the eternal
salvation of men, we must deal impartially.

There seems to have been twenty years between akited recorded in the
fourth chapter and this battle recorded in our eantlIt seems also that the people
had by this time, under the faithful preaching &n8iel, come to repentance, for
we read “and all the house of Israel lamented afther Lord,” and that they “did
put away Baalim and Ashtaroth, and served the Londy.” Samuel called them
together to Mizpeh, and the Philistines, hearingttthey were gathered there, came
to fight against them. Samuel offered a sacrifioel prayed to the Lord. The Lord
“thundered with a great thunder on that day upoa Fhilistines, and discomfited
them; and they were smitten before Israel.” Aftdée tbattle was over, Samuel
“took a stone and set it between Mizpeh and Shem¢ommemorate the event.

The words which | desire to draw your attentionatothis time, as the Lord may
help me, are, “Hitherto hath the Lord helped us.”

We will consider,

|. some of the proofs we have that the Lord hapdtels hitherto; and
Il. that we should not forget this in the future.

|. — Let us consider some of the proofs we havetttealLord has helped us hitherto.

1. A large number of you were not born into the ldavhen the Free Church of
Scotland began to depart from her own well-defi@egled and Constitution. She changed her
form of worship by introducing hymns and instrunamhusic. By doing so, she took a long
step back towards the form of idolatrous worshipclwhexisted in Scotland prior to the
Reformation, which backsliding caused grief andmalan the minds of all who loved God’s
truth and the purity of His worship. The innovatdid not stop there, neither would they pay
any attention to the remonstrances of the faithieh, such as Dr. Begg and Dr. Kennedy,
who saw and declared the evil that would followt Biey went on to unite with the U.P.
Church. If this union had taken place then (the emoent for it began in 1863 and ended in
1873), it would have meant that the Free Churchdeased to hold the Scriptural doctrine of
the headship of Christ over the nations for theeienf His body, the Church, and that she
had ceased to hold also that Christ died for teetednly, and not for all men. These two
doctrines stand in the forefront of the Word of Gadd were set forth in the plainest terms in
the Confession of Faith. It was also true that ywdiice-bearer in the Free Church had of his
own freewill vowed to hold by them to the end of hdays. This deplorable laxity of
conscience on the part of a large majority of mers and elders made the hearts of the
righteous sad. These union negotiations came &ndrin one form in 1873; but an Act was
passed, called the “Eligibility Act,” which placel the ministers of the U.P. Church, as
regards their being amenable to be called by Flegdh congregations, on a par with F.C.
ministers. Dr. Kennedy wrote a very able Articlehigh appeared in the “Watchword” in
1872, exposing the hypocrisy of this Act, and tla@dful effects of it on the Free Church.
Instead of calling a halt, they began a crusadé¢h®Disestablishment and Disendowment of
the Church of Scotland. Large, and very numerossgjned petitions were sent to the
Assembly against these proposed changes, but withmyureal effect, for Dr. Rainy and his
party were bent on ruin. Thus, they endeavouregetmver the two main obstacles to union
with the U.P.’s. Bad as these things were, the &g was worse. The Bible itself was
attacked, and its infallibility and inerrancy seadfat. Efforts were put forth, at the beginning
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of this sacrilege, to bring these infidels to amaamt, and to have them dealt with, but
without avail. These infidels were placed in the@ibity Chairs of her colleges, so as to make
sure that the future ministry within her pale woudd all Higher Critics, if it would be
possible to make them so. Of this | had a mostfphaiexperience in the New College,
Edinburgh. But they did not stop there. Discussiovere started in the Presbytery of
Edinburgh about some of the fundamental doctrineshe Confession of Faith. These
discussions led, as they were meant to do, to pp@iatment of a Committee, to whom
powers were delegated by the Assembly, for giving report to the next Assembly as to the
relation of the Church to certain doctrines in @@nfession of Faith. This report was brought
before the Assembly of 1891. After it was read disdussegbro andcon, it was moved and
seconded that it be sent down as an overture uhdeaBarrier Act to the Presbyteries of the
Church. This motion was carried by an overwhelmimgjority. Almost all the Presbyteries
approved of it by a majority. At the Assembly of928it was passed as a Declaratory Act.
We were present at that Assembly, and we can riexget the scene of exultation on the part
of the victors. They had now carried their pointeTConfession of Faith was no longer their
confession of faith, and all the changes they hadetwere now to be bound on the neck of
the Free Church. The Constitutional Party enterpdogest against this Act. When we were
leaving the Assembly Hall, one of the ministersha Church, who is now in the present Free
Church, told us that there was to be a meeting ¢vaning, and that they purposed to
separate at once from the Rainy majority. We askex] “Where was the meeting to be held,
and at what hour?” He told us, so we attendedrtiesting. It was moved that Dr. W. Balfour
should take the chair. This was agreed to. He anskesaid: — “Fathers and brethren, — The
time has now come when we must separate from therityain this Church, and declare
ourselves the ‘Free Church of Scotland;’ for, if wil not do this, and if we will continue to
oppose this Act, we shall be kicked out of the €hulone by one.” One of the ministers
present got up at once, and, in a weeping ton@ickywarned them of the danger of taking
such a step, and reminded them of the trials eddoyemany congregations in the North
before they got churches and manses erected héddisruption in 1843. He told them also
that the property was a part of the Constitutiothef Church, and, should they separate, that
the people would not follow them, and that Dr. Bawould send men who would fill their
pulpits. One of the leaders of the Constitutionaitty? got up, and said: “I never thought or
dreamt of a disruption.” The tone of the meeting wamediately changed, and they declared
that they would fight within. There were three st present, who were, at the request of a
minister and the chairman, asked to speak. Onespidk, then another was asked to speak.
He rose, and said to them “that he believed thatLibrd’s people in the Free Church were
that day on their knees in secret praying that threl would give them grace and strength to
enable them to fulfil their vows to God and mend ahat they were bound by their
voluntary oath to do so; but, if they would not their duty, they were to understand
that he, at least, would not follow them one stephe one of them who said that he
never thought or dreamt of a disruption got up, aaul, “that a committee should be
appointed to hold a meeting on the following Mondagd that they should put their
decision off till then.” That meeting was held, buithing was done. We often heard
from the lips of this minister that the passingtbé Declaratory Act meant — “Bible
or no Bible; atonement or no atonement; Confessibrraith or no Confession of
Faith.” We heartily concurred with him in that statent. But the time for making
strong speeches had now come to an end, and th&ltafing by deeds the sincerity
of the hearts of men had come.

Dr. Rainy had spies, both in the north and southpwad learned in private that
there would be no separation should this Act bespds and he and his followers
thought that they had gained a complete victoryisTtvas the secret of their
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cheering and shouting when the Act was passed.tBaitLord had men in the Free
Church who meant to follow up their words by dee8s, when the Assembly of
1893 refused, by an overwhelming majority, to rdpgemt Act, the Rev. Donald
Macfarlane came forward, and read and tabled aegtodgainst the drastic changes
enacted, and declared that he, and such as wollewfdim, would adhere to the
original Constitution of the Free Church of Scodarand that he did now and then
separate himself from the so-called Free Churchinahg all his own rights, and
that of them who might follow him, to all that belged to them as loyal Free
Churchmen. Dr. Rainy confessed afterwards thatwas the greatest surprise he got
in his lifetime. The Rev. Donald Macdonald, Shiegoined Rev. D. Macfarlane
about the middle of June. The two ministers andea felders constituted a
Presbytery at Portree on the 14th day of Augustictwhthey denominated, ‘HE
PRESBYTERY OF THEFREE CHURCH OF1843.” They, at that Presbytery, adopted a Deed
of Separation, in which the main causes for sepamatvere set forth. The Free
Church of Scotland was now delivered out of thedwaof infidels and carnal office-
bearers, who knew not what they were doing, andugetagain in her purity of
doctrine and worship. Great was the joy of the godlen and women who mourned
on account of the wounds given to Christ in the sowf His friends. The Rainy
Philistines were discomfited by the Lord, and, nibhstanding that, as regards
numbers and worldly power, the revived Free Chucolild not now lay claim to
either, yet she had God’s Word, the whole Creedhef Church of the Reformation
in Scotland, and the seal of the Holy Spirit on thearts of the Lord’s people. We
could then say from the bottom of our hearts, “litio hath the Lord helped us.” |
remember words which the late Mr. Archibald CrawdfpofTighnabruaich, uttered
when we met him after the separation. He said, “¥awa now like the children of
Israel after they were delivered from the Egyptiahshe Red Sea; but wait you until
the Lord will begin to pump up what is in your ovmowels, and that will be more
painful to you than all you have suffered in thesppaAlas! how true | have found
the godly man’s prediction!

2. At the Assembly of 1894 a motion was passechtodffect that a civil action
should be raised in the Court of Session to depuseof all the property which we
then possessed. To the great shame of the formast@otional Party, this motion
was moved by one of them. The action was raised, they took from us every
manse, church, and meeting-house in our possesswrthat in many places our
people had to worship God under the canopy of thavbens. We took with joy the
spoiling of our goods, and we felt like Mephibodinetvhen his servant by fraud took
from him his inheritance; all he said was, “Yeat hem take all, forasmuch as my
Lord the king is come again in peace unto his ownde.” We found that suffering
for and with Christ was true happiness. This remsimde of a saying of the late
Joseph MacKay at the time of the Disruption in 184Bhere are,” he said, “two
kinds of Christians in the world, and as | havebwdter illustration | will compare
them to the dog and the cat. The cat is not scchéd to the people with whom he
lives as he is to the house, and should the pebgdee the house, the cat wike
guite as content to live with the strangers whol wdme to dwell in it. But the dog
cares for his master more than for the house, aimdgsimaster should have to sleep
at night under a rock, the dog will be quite contemth him there.” The application
of the above similitude was self-evident at therD@ion of 1843. Those who then
loved wages and property more than Christ and ldisse and people remained in the
slavery to which the Church of Scotland had beeaught by the tyranny of the
Patronage Act, and by the injustice of the CourBetsion; but those who then loved
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Christ and His cause and people, left all for Hmnbour and glory. The so-called
Constitutional Party acted in the same way asMioeeratesdid in 1843 — they stuck

to their wages, churches and manses, notwithstgndhmat the cause of the
separation in 1843 was not to be compared to 1893he former, the Confession of
Faith and the Church’s relation to the Word of Gediained intact; at the latter, the
relation of the Church to both had been changedmamh so, that | heard the
statement already quoted, that the passing of ta@ldatory Act meant “Bible or no

Bible; Confession of Faith or no Confession of Raihtonement or no atonement,”
applauded by these same men. But the testing tiaenow come, and the thoughts
of many hearts were revealed.

Not a word was now said in public against theseraaxtdinary changes. The
Rainy party, but especially the so-called Consittmél Party, did their level best to
stigmatise us as schismatics, who were guilty afaliing up the Church of Christ.
But none of these things moved us, for we had theamt of God’s Word for the step we
had taken, and also the approval of our own conseieThe warmth and spiritual joy felt by
us in the means of salvation, and the unity ané lekich then existed between brothers and
sisters in Christ, as also the seals set upon thel \pwreached in the conversion of sinners to
God, made us absolutely sure that the Lord appro¥éae step we had taken. We were fully
convinced that we had continued long enough in €héellowship with men who, like wild
beasts, tore God’s Word to pieces, superseded #sriihster Confession of Faith by the
accumulation of old heresies contained in the Datday Act, and had become perjured men
to the bargain. Men might call them “the ChurchGdfrist,” and charge us with schism for
separating from them; but we knew that men wouldb®the judges at last but God, and
therefore we appealed to Him. Notwithstanding la#lytdid, and the fact that we had troubles
from within, we continued to prosper. This contiduiring seven years. We could say at the
end of that period: “Hitherto hath the Lord helped”

3. In the year 1900 the union between the so-cdieet Church and the United
Presbyterian Church was consummated. Twenty-fiveisters refused to follow the Rainy
party into the united body. They declared themseared all who would adhere to them, “The
Free Church of Scotland.” A movement was set on fime@ur Church at once to join this
party. We pleaded for delay, till we could form @ger judgment of the position these men
would adopt. It was quite manifest to anyone whehe&d to see that they had still all the
innovations which were brought into that Churchd #mat it would be our duty to wait till we
could see what they intended to do. Still there waletermined effort made by some in our
Church to join them as soon as possible, but #férts were thwarted. We had not to wait
long in order to form an opinion of what the futwfethis new movement would be.

(1) They declared that they had always adheretdgdConfession of Faith as adopted
in 1846 by the Free Church. Had they declared ttiey adhered to the property and their
salaries in 1893, and let the Confession of Faghtheir declaration would be nearer the
truth. Further, if it were possible for them to baxemained in the Declaratory Act Church
during these seven years, why had we left that Bditywas a desperate effort on their part at
self-justification. To confess that they acted vgfutly would expose them before the public,
especially their own followers, as being guiltyurifaithfulness to their ordination vows, and
of accusing us of being schismatics for having sspd from them. They did their utmost to
prove the above view of their conduct by leafletatdo some of our congregations, and by
word of mouth to others.

(2) They appointed as their first Professor a mdmo Wad written and published,
before they appointed him, a book in which the irsn of the Bible was seriously
impinged. When several of the lower Courts petgmmheir General Assembly, craving that
the book should be examined, and, if need be, ttatauthor should be dealt with in
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accordance with the procedure of the Church, thaloees of Assembly praised the book and
the man who wrote it as being learned and sounthenfaith. This decision caused that

doubts were raised in our minds as regards thedsmss of the Free Church Assembly
concerning the infallibility and inerrancy of theol Scriptures. Nothing has been done since
by them to remove these doubts.

(3) They continued to hold social gatherings, aicWithings were done which were a
scandal to any Church. One of these was held at ,Qiventher in the vicinity of Glasgow, of
which our worthy Editor took notice in the F.P. Mage in 1907These things caused us a
great amount of mental pain. We cannot see whatemiion such meetings can have with
the cause of Christ, or of what benefit poor, feng sinners can obtain in them. The Free
Church at her beginning would not have toleratechsuorks of darkness in her halls and
churches.

(4) They took no effective steps to rescind thel&ratory Act. It is understood that
their legal advisers held that to rescind it miglgaken their case which they raised in the
Civil Courts in order to gain the property and famaf the Church. So property and funds
were still holding the first place in the mindstbé men who led the Free Church.

(5) When they gained the case in the House of Lotlusy opened the door of
admission to the ministry of the Church to men olutll denominations. This they did in
order to enable them to keep as much of the prpmertl funds as they could when the
Commission appointed by Parliament to divide theesavas to give them only as much of it
as they would be able to administer. These men $eam to have lost their heads in acting
so contrarily to the careful regard shown in betlays by the Free Church as to who should
be admitted into her ministry. Every step taken thgm made the barriers between
themselves and us more formidable. They were waphdlis fact on several occasions, but
they would not listen to remonstrances. Every wspbken or written was construed as
maliciousness on our part.

In face of all the above, and much more, a motias Wrought forward at our Synod in
November of 1905, to the effect that a Committeeuth be appointed to confer with the
Free Church, so that a union would be consummagtdeen us and them. The Synod
decided that, while they would be prepared to aersa motion for union with any Church
holding the whole doctrine of the Confession oftlraand the infallibility of the Holy
Scriptures, both in her profession and practicey tbould not consider a motion for union
with the Free Church on account of the fact thatwithstanding she made ample profession
as regards her orthodoxy, she came very far shdrei practice. Four ministers and two or
three elders, and a very small number of our pedgiieour communion and joined her. We
could repeat the words of our text again with ensghaHitherto hath the Lord helped us.”
The effect of this exodus was never felt in thestes detrimental to the F.P. Church, and that
notwithstanding those who left us did their versnast to disseminate, by word and pen, that
they only had carried out the principles of the féssion of Faith and their ordination vows.
But all this went to prove where these men feltgshee pinching them.

4. In the year 1916 a motion was passed at theimyeat Commission of Assembly of
the Free Church, appointing a Committee to confih & prospective Committee of our
Church about union. Much confidence as to the sscoé this movement on their part was
expressed by the mover and seconder of that mdtmmsome time we were quite in the dark
as regards the grounds of this confidence expressethe Commission. After some
correspondence we understood that these men haglgronnd for the statements they made.
At the meeting of our Synod in 1917 a statemenolustacles which barred the way was
passed and sent to the Free Church. There wasnaityam the Synod that it would be futile
to appoint a Committee until these obstacles wameored. This statement was drawn up and
passed after serious and prayerful consideratiorownpart. The reply sent by the Free
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Church was made up of evasions and offers of comigen That action on their part left us
no alternative but to end any further correspondeabout the proposed union. For what was
the usefulness of continuing correspondence witim mwbo thought that we would be
blindfolded by fair words instead of a practicafoetf to remove these obstacles? The whole
fault lay with them. We would ask any intelligeneE Church man or woman: “What would
he or she do if they were in our place? Would sjoat us until obstacles were removed
which were clearly inconsistent with God’s Word d@hd principles and practice of the Free
Church at her beginning?” | believe firmly thatyheould refuse to do so, and they would be
fully justified in their refusal.

But the four ministers who moved, at the Synod 918, that a Committee should be
appointed to confer with the Committee of the Fsurch for union, held a different
opinion. They went so far in justifying the replgrs by the Free Church, that it became very
evident that the change was not in that Churchimubeir own minds. We could see no
change for the better in the Free Church, sincesethmen used stronger language in
denouncing her conduct than we ever did. This chuseo think that their own speeches and
writings in the past would make a splendid refotatof their speeches and writings in the
present. Three of these ministers went over toFtiee Church in November of 191@he
other left recently.Ywo of these ministers we highly regarded as mea tnlily preached the
Gospel, and whom we loved in the close bond oftenttood in Christ Jesus, and we hope —
notwithstanding all that they have manifested tasars in connection with their change of
mind, and otherwise — that we will continue to lakie dead and the living.

We certainly thought that they would do much haonmotr poor Church should they go
over to the Free Church; but be it said to theylmrthe Lord and the faithfulness of our
people, we know not of a dozen that followed th@imat was not because they did not do
their very utmost to take our people away, but bseaour people knew and saw what it
would mean to them should they leave the F.P. Chunstead of causing any real loss to us,
we have to say, that the F.P. Church has not heea $900 so bound together in one spirit
and one mind in defence of our position as a Chuashshe has been since this last
controversy began. Whom are we bound to thankieftSurely the Lord’s goodness to us is
made manifest in it. So that we may repeat agambrds of our text: “Hitherto hath the
Lord helped us.”

5. | desire to direct the attention of each one lierthe fact stated above, that we took
up in 1893 the position held by the Free ChurchH &3, so that we are the only true
representatives of the Free Church. We had to eéhangname, for identification’s sake, by
adding “Presbyterian,” but that made no change wnpaosition. The party now called the
Free Church acted contrary to the “Evangelical yPart 1843, who left the privileges of
State connection, such as property and salariess $o have Christ ruling in His own house.
We have already shown how the 1893 leaders of ibe Ehurch stuck like a limpet to a rock
to earthly things, and also how the leaders that ae showed the same spirit in 1900. So
that these men have no claim to the name — “Thedbhaf Scotland, Free,” no more than the
Moderates had to it after 1843. To leave the FlRur€h in order to be united to the Free
Church, means, in my opinion, that men are leathegonly Free Church in Scotland to join
a “heterogeneous conglomerate body” of ministetsegad out of every denomination by the
present Free Church, not for truth or consciend®,shut to enable them to get worldly
substance. They have the name — Free Church —handfdllowers are deceived by that
name, and, consequently, they follow them. We aigegertain that they would not follow
ministers taken from all denominations (Roman Clatkoexcepted) had these not been
placed under the designation, “Free Church.” Bawyéver strange this conduct on the part of
their followers may appear, the fact cannot be etknit is actually a new body gathered
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together and claiming to be the Free Church. Waydwelt pained at the heart for the people
of the Free Church; but we abhor the tactics ofmhiaisters.
The following instances give our reasons:

(1) It can be proved that they were writing privigters to some of the ministers of
our Church, offering them congregations in the K2barch if they would join them.

(2) They kept a Professor’s chair vacant in thewirdty Hall, Edinburgh, since 1900,
and they openly avowed that this was done on perpmget one of our ministers over to fill
it. In the last instance, they have been successftdpturing their man, but, in doing so, they
are guilty before God and the people of this counfrbreaking the Tenth Commandment —
“Thou shalt not covet thy neighbour’s house, nor. his man-servarit.

(3) They declare that there is no difference betweerChurch and theirs, but by the
same breath they beg for the money of others tdqrag church building bought for the very
purpose of dividing a congregation of our Churdhthey believe in their own words, they
must confess that this is schism in the scriptseaise of that sin. These low and unchristian
actions demean these men in the eyes of even warldh. We regret sincerely, that we are
forced by the words and actions of these men, yoblare the truth for our own self-
preservation as a body.

| desire to observe before closing this subject th 1894 we were stripped of any
Church property our followers possessed up tilhth®ince then, we have built churches,
manses, and halls, in such numbers as cause usmeaiz seeing that the remaining debt is
below £2,000 over the whole Church, and that owpfge cannot say that this has made
them poorer than their neighbours. The goodneskeof.ord towards us financially is to be
admired. So that we may again, on this accountatethe words of our text: “Hitherto hath
the Lord helped us.”

Il. — That we should not forget this in the future.

1. We have endeavoured to show that, while we Heaened by very painful
experiences, how little man can be trusted, we lpmoeed that the Lord may be trusted in
every circumstance that can arise. This is a lesgooh took years to learn, and we should
not forget it in future. We know some of the thintat are past; what the future may have in
store for us is unknown to us. Let us place all loope and confidence in the Lord alone.
“Trust in the Lord at all times; for in the Lordhl®vah is everlasting strength.”

2. We have endeavoured to show that, as far asaweauederstand God’s word and
providence, the Lord helped us hitherto becauseweuch weakness and infirmities, have
adhered to His Word, the Confession of Faith, aodty in worship and practice as a
Church. Let us not forget that this has been theseaf our overcoming such as rose up
against us again and again, as sure as it waginabe of the Old Testament Church, who
prospered while they held, even outwardly, to Gad&ituted means of grace and to His
Word. We are, as a Church, founded solidly on thendlation laid in Scotland at the
Reformation. That foundation was solidly laid up@ond’s infallible and eternal truth, and
while our Church will continue to hold it withoutisendering or compromising in the least
degree, any part thereof, no power in hell or uparth shall prevail against her. But as soon

as she will depart from that firm attitude, shgase.
[March 1920]
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A Sermon.

By theREV. ALEXANDER MACKAY , Oban.
(Taken down by a Hearer.)

“And the Word was made flesh, and dwelt among asd(we beheld his glory, the glory as
of the only begotten of the Father,) full of graaed truth. John bare witness of him, and
cried, saying, This was he of whom | spake, He tuwaheth after me is preferred before me;
for he was before me. And of his fulness have @lreceived, and grace for grace” — John
1:14-16.

In considering these words, as the Lord may besglédo enable me, | shall direct
your attention, first, to the person spoken of harehe second place, to the apprehension
which the disciples here declare that they hadhtd person. “We beheld his glory, the
glory as of the only begotten of the Father, filgoace and truth;” and, in the third place,
to what we are to understand, when it is furtheslaked that “of his fulness have all we
received, and grace for grace.” These are the ttiviegs to which | would like to direct
your attention: —

I. — The Person;
[I. — The apprehension of faith; and
[Il. — The exercise of faith in drawing out of tHf®erson’s fulness.

I. — Now, who is this Person? Well, the persorhis person of the Lord Jesus Christ,
and you will notice in this chapter the name unabich John speaks of Him. He speaks
of Him as the Word, and this name of the Saviour i'ame that belonged to Him as the
Creator. John is here careful to point Him out ke Creator, when he declares that
“without him was not any thing made that was madgut this name, Word, belongs to
Him also as the Revealer of the Father. Just esshy speech we reveal our thoughts to
one another, so it is by the revelation of JesugsCthat the eternal God has revealed His
inmost thoughts to the children of men. Therefdesus says, “He that hath seen me hath
seen the Father,” and as it is written here, “Norhath seen God at any time: the only
begotten Son, which is in the bosom of the Fatherath declared him.”

But when John speaks of Him as equal with the Fadhd as the Creator, he goes on
further and speaks of Him as “the light of the widtlin this connection he is careful to
point out that, although there had not risen a tgrethan John the Baptist among men,
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John was not that Light, but was only a witnesshatt Light. And he is careful also to
point out that He is above angels. “Without him wad anything made that was made,”
whether the persons of men or of angels, or thenatuniverse in general. Then, as the
Jews were liable to think much about Moses, Johrth® Holy Ghost, is careful to bring
Moses with the two tables of the holy law to thetfef Jesus Christ, for he says here,
“The law was given by Moses, but grace and truthed®dy Jesus Christ.”

Without enlarging further upon this matter, it isry clear from the opening verses of
the chapter that the person to whom our attensatirected is none other than the eternal
God, the second person of the Trinity. True, it wasthe Father that assumed our nature;
it was not the Holy Ghost that became incarnatgas the second person of the Trinity
that became incarnate. God is one as to His nabuteHe is not one as to personalities.
There are three distinct persons in the Godheaalthelf, Son and Holy Ghost — and these
three are one God with respect to their natures Tthen the person that is distinguished
from the other persons of the Trinity. He was wg&bd, and Hes God.

The next thing to which our attention is directedwith regard to this person is that
He became incarnate. “The Word was made flesh.” @eaflormed many and wonderful
miracles before the children of men in this wobddf the miracle of the incarnation is the
miracle of miracles, as the Apostle Paul, in wgtito Timothy says, “And without
controversy, great is the mystery of godliness: Gmahifest in the flesh.” That the eternal
Son of God should unite Himself with our nature,swhe greatest wonder that ever
appeared before any of the creatures that God @eated. This is the thing into which
angels desire to look — that He who was from ewtirlg, the Ancient of Days, should
become a “child born and a son given,” that He #&heabernacle among us. That truly
was the masterpiece — speaking after the mannereof — of the wisdom, love, mercy,
and justice of the eternal God. But the questiosear Why did He become incarnate?

Well, | shall mention three reasons why He becanoarnnate, and the first is this:
He could not, as the servant of the Father, unkertae work of redeeming the lost
without assuming the nature that sinned. You atrérhpled upon God’s law; we broke
His law times without number; and if we have no sdousness of that, it is because we
are dead in trespasses and sins. If there woulthpdife in us, if we would be awakened
by the Holy Spirit, and if the love of Christ woulbd implanted in our souls, we would be
conscious always of this terrible reality — that wened against God and that we
trampled on His holy law. And the Lord Jesus had$sume our nature, had to become
one with us, and in becoming one with us He did cesise to be what He was, although
He became what He was not, as that complete andihédittle book which we put into
the hands of our children — the Shorter Catechisgays about the Redeemer: “He has
two distinct natures and one person for ever.” Thed Jesus did not cease to be divine
when He became incarnate. The glory of His diviature was veiled under the humanity
that He assumed. He laid aside, we might say, kbwy ghat adequately showed forth the
brightness of the glory which He had with the Fathefore the world was. “He took upon
him the form of a servant, and was made in thenkks of men; and being found in fashion
as a man, he humbled himself, and became obediémideath, even the death of the cross.”
And all this He did in order that sinners, suchwasare, should escape the wrath that will
overtake the lost from among men and angels. FdreifBible is clear on any point from
beginning to end, it is clear on this — that med angels will be overtaken by a wrath which
will eternally be “the wrath to come.” Jesus, thed/ of God, who was with God from
everlasting, assumed flesh, and that in ordertbeahature that sinned should give obedience
to God’s law. He was made under the law to reddese who were under the law, and He
redeemed them, in the first place, by His obedig¢adbat law. It was here that God’s people
found a rock upon which they could stand — even dhedience of the God-man. This
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obedience is of such a nature that, although atikina had continued to be obedient to God,
their obedience would only be creature obediencd. tBe obedience of Jesus, being the
obedience of a divine person, magnified the law made it honourable. God loves His holy
law, and He loves those who love His law, but Hencd but be angry with those who are
rebels against such a law.

The second reason why He became incarnate wabl¢hlaad to die. You and I, friend,
owe not only obedience to God’s law, but the cufsthe law rests upon us as disobedient
rebels, and, therefore, justice demands that weldhe. The Lamb of God had not only to
obey the law, but He had to die: as it is writt&he just for the unjust, that he might bring us
to God.” Have the life, death, resurrection, anceasion of Jesus become your hope, your
refuge in view of eternity? Although you were tHadkest sinner out of hell, yet if Christ
would become your hope, you would require no mbagv and justice are well satisfied with
the obedience and death of Jesus, and this waarddavhen He rose from the dead. When
He died, the grave claimed Him as a hostage, leugthve could not keep the Lord Jesus, for
an angel came down and rolled away the stone, @napsn it. Who sent the angel down? It
was law and justice. Now the grave is open, antheilfor ever for everyone who is united
to Him. The grave will never close its mouth upaels It will only be, as one put it, like a
“robing-room” for the people of God. We are aptthink of the grave as a terrible, gloomy
dungeon. We close it upon those who were near aad td us, but, if they were united to
Christ, it is only the place where the weary tréardlys aside, so to speak, the soiled robe of
the body until the blast of the last trumpet. Tlhieay shall come forth clothed in robes of
glory and beauty in which they will shine for exaard ever.

The third reason why He became incarnate was teanhlght come very near to us, so
as to sympathise with us. We think of God as beeny far away from us, but He has come
near to us in His Son, who has bone of our boneflast of our flesh. It is written that He
was made in the likeness of sinful flesh — nohia likeness of flesh. If you consider Jesus as
brought before us in the Gospels, you will see hear He came to poor sinners. With whom
does He mingle? Is it with the great and the riSbfhetimes He goes with such, for He is the
Saviour of all classes of men, but you find Him aéthalways among the poor, the maimed,
the halt, the outcasts and dregs of humanity. He, \aad is, the Friend of publicans and
sinners. He receiveth such.

Il. — The apprehension of faith, “We have seendi®y,” etc. What does John mean
here? Does he mean the glory of the miracles afsjesich, for instance, as the feeding of
the five thousand, the raising of the dead, tHengfiof the winds and the waves? He means
this, no doubt; but, others saw these things, agtdrgjected Him. Many saw all these
miracles, yet they did not see His glory as tharygis spoken of here. Does this mean the
glory that they saw on the Mount of Transfiguralafohn was one of the privileged three
who were with Him on the Mount, when His raimentém®e white as snow, when the glory
of His divine nature began to manifest itself tlglbbuHis humanity. Well, that may be
included, but it is not what is particularly meduare. There are some here present who saw
His glory in the sense in which John declares “V&leehseen his glory.” It is not at all seeing
miracles, for although you would see Lazarus conoigof the grave with the grave clothes
about him, and the friends loosing him and lettig go, the man who had been just a few
minutes before then seeing corruption in the grawe; would not see the glory of the
Redeemer in the sense in which John speaks ofat beless an operation was performed on
your understanding and heart, and that by the I&digst. What then do you need? Oh, you
need this; that you would get a new heart andla gpgirit, the teaching of the Holy Ghost in
your minds, and that through the Word of God beiragle spirit and life to your souls.

Now, when sinners are enabled to behold the gléhe Lord Jesus Christ, they see,
first, the glory of His divinity. And you are hepresent who saw this glory — that He is a
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divine person; and you also saw the glory of Himhnity — that the Lord Jesus, the Son of
God, who was so rich, became poor, that sinnersugfn His poverty, might become rich.
You see, the Christ that faith lays hold of is aoChrist that is God only, and He is not a
Christ that is man only, but He is God and man. Armlieve, friends, that this was the
Christ the faith of Abel embraced, and that théhfaif Job laid hold of, as he says, “I know
that my Redeemer liveth, and that he shall staridealatter day upon the earth: and though,
after my skin, worms destroy this body, yet in fesh shall | see God.” That was the Christ
that faith has had in all ages — the Christ wh@&asl on the one hand and man on the other.
And as | said already, you are here who have degnJesus Christ, the Son of God, the co-
equal of the Father, became one with yourselvegoble your place, He took your position,
to satisfy justice on behalf of the lost, to magrtlie law in the room of sinners. The world
was offended in Him. Why? Because they did not KHee glory — the glory that was
associated with the “Man of Sorrows and acquaimtgd grief.” What a glory John saw in
Him as He went about healing all manner of diseasben he saw the eternal fountain of
sympathy that was in the Lamb of God going out lay wf exercising itself upon all manner
of sinners! “Behold the Lamb of God, which taketiag the sin of the world.” It was in His
lowliness they apprehended Him as being the ongjetien of the Father, and the nature of
this apprehension is just faith beholding, in Jesuslazareth, the friend of publicans and
sinners, the Lamb of God, the co-equal with thé&atand at the same time, the Son of Man
— the just suffering in room of the unjust, thatidght bring us to God.

lll. — Let us consider, now, the exercise of farttdrawing out of the fulness of the Lord
Jesus Christ.

And the first thing | want to direct your attention to understhhead is that, in
apprehending His fulness, they apprehend that eweryhat ever received out of Him must
have received out of Him as empty sinners in thémseMark the word, “receive.” “Of his
fulness have all we received.” That is the prenvgabr the work of faith, even to receive;
and “without faith it is impossible to please Gowhat is the most difficult thing — speaking
after the manner of men — that the Holy Ghost fitmddo in making a place for Jesus Christ
in the heart of man? It is this: to empty the smne deprive him of what he clings to by
nature in the way of every hope in himself. Yourmarbelieve God as long as you have one
rag of your own righteousness to which you aretimgsand looking. And those who received
out of His fulness, first became empty — so empé&g they had not so much as one prayer, so
much as one good deed, one good thought, or ong desire. “Oh, we are not so poor as
that.” No; unfortunately. Oh, if you were all asgo@s this, how easy it would be to preach
Christ to you. That is where the difficulty comes + that men are rich in their own
estimation. They have this, and they have thatetmmmend them to God. Well, not one
with a farthing of man’s own goodness in his poaketr received out of the fulness that is in
Jesus Christ.

And thesecondthing that is true about them is this, they seé shbévation is a matter of
receivingout of the fulness that is treasured up in Chilstl that ever become to you a
heaven upon earth? Did ever your heart leap wiybun for joy when you discovered this
great reality, this great truth, that salvation sists in this, an empty sinner receiving out of
what is in Jesus Christ, receiving His righteousnesceiving His merits, receiving His
goodness, receiving His love — receiving His blaodtleanse you, His Spirit to enlighten
you, and His love to heal your broken heart andhi®e you up to have your affections set on
the things that are above? Well, then, all who lieks glory discovered, first, that they
were empty, and that emptiness was really whatifepchlfor the Saviour. They had not a
good thought, or word, or deed, or desire, or angtklse, but were ruined, lost and undone;
and then they discovered that salvation was a maftteeceiving out of the fulness of Jesus
Christ, and grace for grace.
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What is the meaning of these words, “grace forgPadhey appear to me to mean grace
upon grace, grace always from beginning to endpnhyt a little at the outside of your career,
and then work your own passage to heaven. Ahlishabt how Jesus Christ deals with His
people; that is not how they have found Him; betythave found that, after the grace which
they receive at the beginning is spent, they hav@ine back to His fulness to receive more
grace. That is the Gospel that we preach, frietidst, we understand and that we hope in,
and, if we did not hope iit, we would have given up long ago. “And of hisniess,” that is,
we may say, the riches of His obedience, the riabfeslis suffering, the riches of the
treasures that are in Him, “have all we received] grace for grace.” As the Apostle Paul
puts it, “That as sin has reigned unto death, exeemight grace reign through righteousness
unto eternal life by Jesus Christ our Lord;” thaag that reigns through righteousness, that is
to say, through the obedience and death of the lesds Christ.

Oh, you who have seen His glory, is not this wlaat jave come to find out, that you are
always empty: that you came empty at the beginrdng,that you received grace? You found
out that receiving was the God-glorifying way, arai found out afterwards that you were
emptiness again, and, coming to His fulness again,received grace again; always empty,
receiving as a beggar always. This is the lifeasthfupon the Son of God. Oh, then, will you
not come to this person, this great God and Sayviourgrace? Will you not come to Him
empty, ruined and undone? Will you not put your gnmpouth to the fountain that hath been
opened? Will you not drink your fill of the grackat reigns through righteousness unto
eternal life? “Why will ye die?” says God to theldhen of men. Why will you perish, when
there is a Saviour, and this Saviour is free to, yand offered to you. He is inviting you,
digging about you by His word and providence, te geyou will come to Him and bear
fruit? And what is it to bear fruit? Just to exsecifaith upon Him, for “without faith it is
impossible to please God.” And when you begin tereise faith, you begin to live, and not
till then.

May He bless His Word.
[April 1920]
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