A Sermon.

By theRev. GEORGEHUTCHESON M.A., of Edinburgh and Irvine (1674).
(Eighth Sermon of Series on Psalm 130.)

“But there is forgiveness with thee, that thou nsiyee feared” — Psalm 130:4.

After that | had spoken to this godly man, his hlinghsense and sight of the desert of
sin, in the third verse, | began to speak to thimedy of pardoning mercy with God, upon
which he layeth hold; and | took up the words iattgeneral note, that there is pardoning
mercy in God for sin, and that is the only refugedinners, sensible of the burden of sin, and
of the desert of sin; and told you, that | haveugppse (if the Lord will) to prosecute this
point, in the resolution of several questions, Whyet may be reduced to a few general
heads, which were hinted at. That which now | amnuis, the consideration of that which is
pardoned, sin, iniquity, or transgression, whespdke to one particular; that all mankind
have sinned, and done that which will need a pardbtey have iniquities, even the most
godly which make them, when they are sensible @fthto look upon it as good news to hear
of pardon. That which | further proposed to be spoto, was,

1. That, as all have sinned, so sin is a crimeskd, éh burden, that men stand in
need to rid their hands of.

2. That sin is a debt that man cannot satisfy,rbust have it done away by

remission; it must consequently follow, that th@ardoned man is in a woful

plight. And,

3. That if this be a debt that can only be doneyaima pardon, then to a

sensible man this will be the chiefest of good neéWhkat there is forgiveness

with God.”

As to the first of these, and the second in ordemp@sed to be spoken to on this branch,
when it is granted that all have sinned, the stigmnd careless will look lightly upon it.
Wherefore it is to be considered in the next pladeat sin is tathe right discerner: it's a
crime, which, since he cannot expiate, hath negzhadon; it's a debt, which, since he cannot
satisfy, hath need of forgiveness. This importat tb be lying under the burden of sin is no
light matter to a man that knows his case throughlsshall take notice of the notion under
which sin is expressed (Luke 11: 4 with Matthew2§; Wwhere sin is called our debt. | shall
not insist here to clear that every man’s sin $ssdwn debt, contracted by himself in his own
person, or in the common root Adam, and that hh hat others to blame for it; though as
Adam did lay over his sin on the woman which Godeghim, so is every one ready to do,
yet when God and the sinner reckon, he will findt the must reckon for his sin by himself,
or by a surety; but waiving that, that sin is adléedebt, it is not to be understood that man is
obliged to sin, for obedience is that which is fieggi and which we are obliged to pay to
God; but what is imported in this metaphor, | skellopen before you in these four.

1. A man that is indebted, and not fulfilling hisril, is liable to the law; so the law of
God is an hand-writing against sinful man, obligimgn either to do his duty or to satisfy
justice for his fault; or if he cannot do that, atitere be no other remedy, to undergo
everlasting punishment in hell.

2. The debt is heightened by this: that for all theans offered to man, directions,
threatenings, promises, opportunities, power ailtyato do good in the time and station he
lives in, gifts, qualifications and talents, he d®®es debtor to God; and by the not
improvement of these his sin is heightened thereby.
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3. As sin resembleth a debt, so it is a debt alativether debts. A man under the debt
of sin is in a more dreadful plight than any undtirer debt; the latter may be able to pay it,
and though he be broken, he may come up agaira mdn under the debt of sin can never
pay. Again, a man under debt, if he cannot payameshift his creditor; but for a man under
the debt of sin, there is no shifting of God hisditor, Psalm 139:9, “Whither shall | go from
thy Spirit? or whither shall | flee from thy presef®” Again, though a man be under debt,
and not able to shift his creditor, yet his credi®not always in a readiness to attach him,
though he be in his view, because he is not ingal leapacity to reach him; but we are in
God’s reverence every moment. Again, other debthes the body only; this debt of sin
reaches the soul also. And to add no more, othatrrday reach a man with inconveniences
in his life, but when he is dead his debt is pBigt the punishment of this debt reaches a man
chiefly after this life. All these clear that sma debt above all other debts.

4. And | shall add that sin may well be comparea tebt on this account, that sinners,
until they fall upon a right method of seeking pardthey much resemble an ill debtor; an ill
debtor desires not to hear of his accounts, fartesit down and cast them up. So it is with
these ill debtors, they put the ill day far awayey cannot hear of a day of count and
reckoning, nor to sit down and examine what theyawing. And what is it that engages a
man, either to essay to be an atheist (I say essde one, for he will never be one in
earnest), or turn voluptuous and drown himselfenssial pleasures, but to hold down the cry
of his conscience, that would call him to count aadkon? Again, when an ill debtor is
brought to think upon his accounts, how ashamedafnatti may he be, not knowing when he
shall be seized upon, turned out of all he hatld, gt in prison. And though impenitent
sinners will not let it light that they have anyafe, yet their consciences can bear them
witness to many over-castings of heart, upon agorgbn of what may be the close of their
course. Again, ill debtors are full of dilatorigst-offs], shifts, and delays; they will promise
fair, but will not perform; and so it is with sinmsethat are not thinking on repentance in order
to pardon. They will take fair in hand; many hakattmuch good nature, civility, or poli¢g
take with a reproof, and say they will mend ancergpthey will cast off the course they are
in, and do better; but all these are dilatoriesgtee the creditor fair weather, without
satisfaction. And, further, to add no more, anldbtor loves not his creditor, yea, often hates
him; and though impenitent sinners dare not say tltenot love God, yet what spiteful and
hateful thoughts do often rise up in their heagaiast God! Why? they cannot get this done,
and that done, but they must be accounted sinaadscited to appear before the judgment
seat of God to undergo a sentence of punishmedtjsathat good thus to repay Him so,
because He craveth this debt? All these resemidasadribute to make it out that man is a
debtor, and sin is a debt that he cannot satisfg.they not fools, then, that make a sport at
sin? As Solomon says (Proverbs 14:9), “Fools makeek at sin;” but they would sport at
leisure, if they considered what a debt this ddbsio is. Men in their right wits have so
smarted under it, and the consequences of itthleat hearts have been smitten and withered
as grass, and they have forgotten to eat theirdb(Bsalm 102:4). They have had no
soundness in their flesh, because of God’'s angemeast in their bones, because of their sins.
Their iniquities have been a burden too heavy fent, their wounds have stank, and been
corrupt because of their foolishness (Psalm 3&®&).eAnd where art thou that art lying
under that debt, and never think of putting it d@rtainly thou must be under a distraction.

And this leads me to the third thing in order thptoposed to be spoken to, that is, that
sin being a great debt, and a debt we cannotgatishan lying under it, if he be sensible of
it, will look upon it as the saddest posture andhtlhe can be in. Sin will be a most heavy
burden to a sensible man; and | shall in short nitaget, in a five-fold respect, what a woful
plight an unpardoned criminal and debtor is in.
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1. An unpardoned man is a dead man, a gone mahe dord tells Abimelech, Genesis
20:3, “Behold, thou art but a dead man, for the wormwhich thou hast taken; for she is a
man’s wife.” Every unpardoned man is a dead manshi&e a condemned malefactor, the
sentence is pronounced upon him, the day of hithdeappointed; though he eat and drink
and sleep, he is reckoned a dead man.

2. An unpardoned man is capable of no good thisgiah 59:1,2, “Behold, the Lord’s
hand is not shortened, that it cannot save; nellgeear heavy, that it cannot hear: but your
iniquities have separated between you and your @od,your sins have hid his face from
you, that he will not hear.” And Jeremiah 5:25, ti¥aniquities have turned away these
things, and your sins have withholden good thinmgsnfyou.” They have turned away the
good things ye had, and have withholden other gbod)s from coming to you; so that the
unpardoned man is capable of no good, and alldbe that he gets is but a snare to him. The
good things he hath are feeding and fatting himletstruction.

3. An unpardoned man is in a woful plight, becawadkethat he doth, till his person be
reconciled and taken into favour with God, how gaaever it be in itself, is sin and an
abomination to God; he may do many good turnsahagood upon the matter, but would ye
have the Scriptures’ verdict of them, as they céroe Him: read Proverbs 15:18; 21:4; and
28:9, “The sacrifice of the wicked is an abominatithe plowing of the wicked is sin; he
turns away his ear from hearing of the law, evenphnayer shall be abomination;” whence it
is clear, all the good that an unpardoned man oEs.

4. An unpardoned man is in a pitiful plight, becaus him there is no comfortable
bearing of trouble; but where the pardon of sintisustains a man under trouble, and makes
him bear it cheerfully. Men that never trouble tilsehes to repent and seek pardon, they had
need of much fair weather, for unpardoned guilt halve a dreadful echo in a storm to them.
Of the pardoned man it is said, Isaiah 33:24, “Trifebitant shall not say, | am sick: the
people that dwell therein shall be forgiven theirquity.” A man’s being forgiven his
iniquity, will make him forget that he is sick, amdll make him bear trouble comfortably,
which an unpardoned man cannot get done. And,

5. An unpardoned man is in a woful plight, becadsath will have a terrible aspect upon
him. To the pardoned man, death is a friend, a emggs sent to call him home, a chariot sent
to carry him to heaven; but to the unpardoned rdeath is the king of terrors, the wages and
cursed fruit of sin. O! the sweet sight of Chresdd of pardon, that meets the pardoned man
at death and judgment, somewhat whereof is himethese words, Acts 3:19, “Repent ye
therefore, and be converted, that your sins mapltiged out, when the times of refreshing
shall come from the presence of the Lord, and fadl send Jesus Christ, which before was
preached unto you.” But O! what a dreadful lyingvilg and rising out of the grave, will the
unpardoned man have. So ye have heard, that as\al sinned, so sin is a debt that hath
need of pardon, the non-forgiveness whereof pulskaeps a man in a most woful condition,
and being so,

| proceed to the fourth and last thing | proposedé spoken to here; that is, that sin
being a debt, and such a debt as can only be takag by pardon and forgiveness, then it
might be good news, the chiefest of good newsedamthn sensible of sin, that iniquity will be
forgiven, that “there is forgiveness with God,” ahdk is it in the text, for verse 3, he sayeth,
“If thou, Lord, shouldest mark iniquity, who carast?” But verse 4, “Forgiveness is with
thee,” that is it ye have, Matthew 9:2, “Son, begobd cheer; thy sins be forgiven thee.”
Now for this pardon, the nature of it, and the termpon which it is attained, it will come in,
in its own proper place to be spoken to. Here, Iuggmn consideration of the thing remitted,
and that, which | shall pitch upon is, that theseairemission of sin attainable by sinners in
the due order. It's a blessed article of our crekd,remission of sins. When | spoke of the
remission of sin, | spoke of the remission of atiss great and small, in their nature and

Sermons from the F P Magazine vol. 24 p. 3



number. There is forgiveness with God for iniqutié confess there is an exception made,
Matthew 12:31,32, “All manner of sin and blasphesimgall be forgiven unto men, but the
blasphemy against the Holy Ghost shall not be Y&’ Hebrews 10:26, “For if we sin
after that we have received the knowledge of ththtthere remaineth no more sacrifice for
sins;” and 1 John 5:16, “There is a sin unto dé&ht the sin against the Holy Ghost needs
not trouble the sensible sinner that would fainehpardon. It is true, it should warn all to
beware of malicious sinning against light, and hgvsinned, to beware of running away
from God; but the sensible sinner, that is seebiegce and pardon, needs not to be afraid of
it. That sin is therefore irremissible, becausedin@er comes not to seek pardon; but if thou
hast the sense of sin, and if it be thy desireeardbavour to repent and to have pardon, it is
an evidence that thy sin is not that unpardonabhle s

But that | may make something of this, | shall dalit in two or three branches. The
first whereof shall be,

1. That small sins need pardon.
2. That gross sins are pardonable.
3. A word to the consideration of the persons wisisg are pardonable.

1. The smallest of sins needs a pardon. We aréasd®apists would charge us) stoics,
who affect a parity and equality of all sins; wemgrthere are different degrees of sins, and
different degrees of punishment — a beating witmyrgtripes, and a beating with few stripes
(Luke 12:47,48). But yet when we assert this differe, we dare not with them assert venial
sins, that deserve not everlasting wrath withopeneance, and fleeing to Christ for refuge.
Sure the Apostle tells us, Romans 6:23, “The wage is death.” What death? look to the
opposition, and it will clear it, “but the gift &od is eternal life.” If the gift of God be eternal
life, the wages of sin must be eternal death. Amat he says it of sin indefinitely, it's
equivalent to a universal “the wages of sin is dgato that they must take away the nature
of sin from these sins they call venial, or gram tvages thereof is death. And likewise,
Matthew 12:36, Christ tells us, that “Every idle ddhat men shall speak, they shall give
account thereof in the day of judgment;” and ae dbrd might seem a small sin. Well then,
if the smallest sin needs a pardon, look that waatqractically make a distinction of mortal
and venial sins. Even gross men, if they fall igtoss outbreakings, it will affect them
somewhat when they do not heed their ordinary esca@odly persons also are culpable
here, a scandalous sin will affect them, and shduld, but how little are they affected with
wanderings of mind in holy duties, idle words ahdughts, habitual distance from God, and
is not that a practical distinguishing of sin? dttrue, none can, in repentance, distinctly
overtake all their failings, for Psalm 19:12, “Whban understand his errors?” Yet we ought
to do what we can to overtake them, and if we caorertake them, be at God’s footstool
with them, mourning over them in the bulk.

But 2. As the smallest of sins needs a pardonhes@tossest of sins are pardonable in
the due order. “There is forgiveness with him foiquities,” as in the text, and Isaiah 55:7,
“Let the wicked forsake his way, and the unrighteaoan his thoughts and let him return
unto the Lord, and he will have mercy upon him; amdbur God, for he will abundantly
pardon.” He will pardon greatest sins in their natand kind, and hence David saith, Psalm
25:11, “Pardon mine iniquity, for it is great.” Aridaiah 1:18, the Lord says, “Come now,
and let us reason together: though your sins becadet, they shall be as white as snow;
though they be red like crimson, they shall be aslW And these great sins are pardonable
in the due order, whether they be done in ignoraasePaul’s persecution was, 1 Timothy
1:13, “I was a blasphemer, a persecutor, and mjgtibut | obtained mercy, because | did it
ignorantly in unbelief.” Or whether they be commidttthrough the power of temptation, even
against light, as Peter’'s threefold denial of hiaskr was, yet not being malicious it is
pardoned. Again, as great sins for nature and kired pardonable, so great sins for the
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multitude and number of them, when they are likdoaud, and a thick cloud, he will blot
them out, Isaiah 44:22, “| have blotted out asiektbloud thy transgressions and sins.” And
that word, Isaiah 55:7, “He will abundantly pardan, the original it is, “he will multiply to
pardon one and more, a multitude of them;” andrR<il):11,12, David pleads for mercy, for
innumerable evils, for iniquities that are morerthiae hairs of his head. And as God pardons
great sins for kind, and many for number, so frefuelapsing in these sins (which | may
speak to afterward), Jeremiah 3:1, “She that h#dlged the harlot with many lovers, is
allowed to return.” And He that bade Peter, MatthE822, “Forgive his brother, not only
seven, but seventy times,” will much more do sdHis penitent people, renewing their
repentance. But when | say He will pardon gread,dimvould have it well applied. It is not to
embolden any body to sin. Thou that so improvest doctrine, dost turn the grace of God
into wantonness; and thou that venturest on sicadme God is merciful to pardon great and
many sins, and thinkest thou may take a whelplofilsin, and then go and repent and get
mercy (the woful shift that many follow), O! remearkthat repentance is not in thine own
hand; nay, | will say more, thou bearest a sadexad of one that will never get the grace to
repent.

But that abuse of this doctrine being laid asideshall (while | am upon the explication
of this great article of faith) take a word or t@binference in the by. And 1. It may be great
encouragement to sensible sinners, thou who asilderof thy sins, that thy dyvouydebtor]
bill of great and many sins, if thou come in thghtiorder, needs not keep thee back. Thy
desire to come and repent, and seek pardon, haligitou art not guilty of that unpardonable
sin, and therefore stand not aback for scarletamison coloured sins, nor for relapsing in
these sins. There is forgiveness with God for thoggiities. And that ye may grip the better
to this when it is intimate, that God is such adpaer of sin, ye would look to the infinite
price of the Son of God, whereby He purchased pardod upon which pardon of sin is
founded; and ye would look to that infinite and erspbounding grace in God, inclining Him
to pardon; and when these two are laid togethet,vesll considered, all thy doubts about
pardon will amount to this, whether thy iniquities Christ's death, thy abounding sin or
God’s superabounding grace, will carry it? And ceawill determine it in favour of Christ’s
purchase and the superabundant grace of God.

2. Let me leave this as a witness against sliglaktisis offer of pardon; | believe there
are many engaged as the Jews were, Jeremiah Zn@5said, “There is no hope: no; for |
have loved strangers, and after them will | go.’eTrhatter is past redding. There is little
appearance that ever we will do well, and therefeeemind not to do well. But here is a
witness laid at thy door, whatever thy condition &®d and thou are yet in trysting terms
and thou hast the offer of pardon upon repentaaroe furning to Him. Art thou as mad as the
man that had the legion of devils, Mark 5:9, wiloti employ Christ, He can cure thee?
Though thou were like Mary Magdalen, out of whonri€thcast seven devils, Luke 8:2, He
can cast them out, and set thee down a worshipipétino at His feet. Thy scarlet and
crimson coloured sins, He can make white as the ssmowvool. Thy scattered affections, as
the wind, He can fix upon the nail fastened upandtre place. If thou wilt come and reason
with Him, thou shalt find Him as good as His Wokhd shall not this be a withess against
slighters of pardoning grace, that such profligatetches, runaways, and backsliders are
within the reach of pardoning mercy, and therelisyal proclamation made of it, wherein it
is offered unto them, and yet they slighted it? tA# wrath of Sinai shall not be so terrible to
such, as this will be one day, that in the nameCbfist we proclaimed pardon to you,
providing ye seek it in the right order; and loakahye will answer the Lamb sitting down on
His tribunal of majesty.

| thought to have spoken to the persons, who theytreat are pardoned, and that they
may call God “Father,” who seek pardon, and how thaecludes not the vilest of sinners
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upon repentance, and how it makes against the fwovatror, that thrusts repentance out of
the Church; and to that case of godly men, thé@ipseng in sins they have repented of and
whether such be pardonable, but the time havingneushort, | shall forbear to break in upon
these for the time. The Lord bless for Christ’sesalhat ye have been hearing!

[Continued in October 1919]
[May 1919]

A Sermon.
By theRev. D. M. MACDONALD, North Uist.

“Being justified by faith, we have peace with Gduldugh our Lord Jesus Christ” — Romans 5:1.

In this Epistle the main doctrine stated by the gtf@is one of the most precious in the
Word of God. It is that of the manner in which angr may obtain the forgiveness of sins
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and a righteousness that will make him acceptabl@dd in his person and services. Just as
the sun is the centre of the solar system, so dle&ride of justification by faith in the Lord
Jesus may be regarded as the sun or centre aronicth &ll the other doctrines group
themselves. The Apostle had to deal with Jewish@Gadtile believers, and, in order to show
that the Jew was no better than the Gentile, hegsreach alike guilty in the sight of God.
The privileges of the Jew did not make him betterdisposition than the unprivileged
Gentile. On the contrary, his privileges made Hienzes all the more grievous, and his
condemnation the more severe. The Gentiles hadiniteges to boast of, and, being left to
the light of natural revelation, did not attain lee knowledge of God which the Jew
possessed. But they did not make use of the natwalation as they should have done, for
they became idolaters, and deliberately ignorecetigtence of the only living and true God.
After having proved that all are in the same conaigion, the Apostle proceeds to show that
all must be saved in God’s appointed way. This wgayevealed in the Gospel which he
announced. It is independent of the law, and yptamed by it. The righteousness which God
demands is offered as a free gift. As a concretengte, he mentions the case of Abraham,
who was justified when he believed God’'s promisés faith was reckoned to him for
righteousness, and this is the case with regaeléoy believer in every age. Faith was in
existence before circumcision. Abel by faith offéteito God a more excellent sacrifice than
Cain, by which he obtained witness that he wadeigis.

In considering the verse, we propose to notice: —

I. — The Person who justifies;

Il. — The parties justified,;

lll. — The nature of justification; and
IV. — The fruits of it.

|. — Let us consider, in the first place, then, Bregson who justifies.

It is evident that this can be none other than Bdself, in His character as Judge. He is
declared in the Scriptures to be Creator, Lawgigad Judge. On Mount Sinai He gave the
moral law to the Jews. They were commanded to dhisylaw, and in doing so their true
happiness would have consisted. But both Jews amil€s, having broken the law, are
condemned by it. In His character as Judge, Gabs®lutely impartial, just, and unerring.
He will mete out perfect and unerring justice temgvmember of the human race. While
believers will be openly acknowledged and acquitbydHim in the final judgment, the
ungodly shall be condemned to everlasting punishmen

Il. — The parties justified—

They go through certain experiences which culminatetheir being brought from
darkness to light. Some of them live in the worldrencareless than others. They manifest
openly that they are the servants of sin. Theynateashamed to do those things that are not
convenient. Sin is that which they delight in. Gogharents and a good example are utterly
disregarded. The claims of God are put far awamftbeir thoughts. In this state they may
have continued for a longer or shorter period. @tli® not run to the same excess of riot.
They are correct in their outward life and conveosa but they know not the Gospel in its
saving power. They are alienated from the life olGThe mind, that is enmity against God,
has dominion over them, and they are content wighthings that perish in the using.

By nature there is no difference between God’s [geapd others. All are in the same
condemnation. They are without hope, without Chastd without God in the world. Such is
the lamentable condition in which the Holy Spiritds them when He quickens them from
the dead. They are utterly undone, having no pdweleliver themselves from the grasp of
spiritual death. They may be compared to Lazarukamgrave. He could not move a hand or
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foot until the power of the Saviour was exercisedis body. So it is, when Christ by His
Spirit works in His people, that they come to sek, and find no rest until they put their
confidence in Him.

The operations of the Holy Spirit are necessarycaavince them of their need of
salvation. He comes forth from the Father and fribra Son to apply to believers the
redemption procured for them by their Saviour. Misrk in the sinner begins when He
convinces him of sinConviction is necessaiin order to make the sinner see the evil of sin,
and his need of being delivered from its poweméty be of long or short duration. God is
sovereign in His dealings, and He may keep a siankeng time under conviction before
granting him deliverance. The Philippian jailer wady for a short time under conviction
when liberty of soul came to him.

Some may think that a long process of convictiosinfis necessary before a sinner can
be saved, but that is not the case. The Word of Gmes not say that a sinner must be
convinced of sin for a long or for a short time dref coming to Christ. He is urged, as a
sinner, to come at once to Christ with all his sfdsnviction of sin, although present in every
case of conversion to some extent, does not savedhl. It is through faith that sinners are
made heirs of salvation.

It is not infrequently the case that individualsstw@e much exercised concerning their
state for eternity, and yet never attain to a spkinowledge of Christ. There may be much
conviction of sin and confession of sin, of a kimhere there is no evangelical repentance.
When the agitation in the soul subsides, the sirberomes more hardened and more
indifferent than ever. In this connection it issolemn interest to notice the confessions of sin
made by false professors, as recorded in the Wih(od. Judas said, “I have sinned.” But
there was no true penitence in his case. Similan@gledgments were made by Balaam and
Saul, yet there is no reason to believe that tleepime true believers.

Under conviction of sin, the sinner now becomesceamed about his salvation. He
believes that God exists, and knows all his shamtngs, and becomes afraid that at any
moment he may be called to give an account of ins & thought, word, and deed. The
consciousness of this makes him feel very uneasy.fd¢imer practices are given up. No
longer does he neglect prayer or the means of gitlte allurements of a sinful world
become thoroughly repugnant to him, and his greatrd is to obtain the remission of his
sins. His transgressions are not now the trivialt§athey at one time appeared to be; they are
a deep felt and awful reality. The remembranceheirt fills him with fear. Desiring to
appease God for them, he resolves to work out laeagisness that will atone for all his
shortcomings. He begins to walk circumspectly, atigénds diligently the ordinances of
grace. Like the Apostle Paul, in his unregeneratgsdhe will win heaven by his good deeds
and religious performances. In this state he caesrfor a time, not obtaining any real relief,
until at last the spirituality of God’s law is reated to him, and then his self-righteous hopes
die. He sees that he cannot be saved through hisrigitteousness, for sin revives and he
dies, discovering that the law which he thoughubia life only brings death. He resembles,
in this condition, the poor traveller, of whomstsaid elsewhere that, when on the way from
Jerusalem to Jericho he was maltreated and leftideall by the roadside, unable to do
anything for himself. The good Samaritan picked hip) and attended to his wants. So the
convinced sinner finds that he cannot save hinmselbelieve in Christ in his own strength.

It is at this juncture that the Holy Spirit reveats him the way of salvation through
Christ, and enables him to exercise faith in thedL¥esus, the fruit of which is reconciliation
between the sinner and God. Believers cordiallyifalith this way of salvation. They see
that it is honouring to all the attributes of thedbead, and secures in a righteous manner the
forgiveness of all their sins. Justification taldsce in the court of heaven and in the court of
conscience. The guilt that lies on the consciersceemoved, and the forgiven sinner is
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enabled to rejoice in Christ Jesus, and ceasesttogmfidence in the flesh. His soul is filled
with the love of Christ, and all things, in comam with his Saviour, become loss and dung
to him.

Such, my dear friends, is the experience of thdiggmjustified, each of whom is
convinced of sin, led as a sinner to Christ, anabted to believe on him. If this be true of
any of you it is a token for good.

lll. — In the third place we shall now dwell upohetnature of justification — The
guestion may be asked: “What is justification” Attee answer cannot be given than that of
the Westminster divines in the Larger Catechisnilustification is an act of God'’s free
grace unto sinners, in which He pardoneth all tisams, accepteth and accounteth their
persons righteous in His sight, not for anythingpught in them or done by them, but only
for the perfect obedience and full satisfactionGifrist, by God imputed to them, and
received by faith alone.” There are several thiogse noticed in this definition.

First of all, observe that justification is an a€tGod’s free grace. This means that it is
a sovereign as well as a judicial act. It is of fex favour that He pardons the sinner on the
ground of another’s righteousness. He acquitsitirees when he believes in Christ. His sins
are forgiven; his guilt is removed; and his persaoepted. An earthly king, such as King
George V., might, in the exercise of mercy, pardosubject guilty of treason, but he could
not remove his guilt. In the eye of the law, thengreithough pardoned, would be as guilty as
ever. But when God deals graciously with His pedidenot only pardons them, but also
removes their guilt, through the application tonthef the precious blood of His own Son.

Again, justification is the act of a moment. It éskplace at a certain time, and is not
repeated. The time is when the believer acceptsiCis his personal Saviour. It is given to
some of God'’s people to have very clear appreheasibthe time when they were justified.
Others of them have not such distinct recollectioinge Lord’s dealings with them, but they
can at least say, like the blind man whom the Saviealed, “Whereas | was blind, now |
see.” There was a time when they were indiffererthe claims of Christ, but another time
came when He became precious to them.

It is to be observed that the justified sinner @& only forgiven, but accepted and
accounted righteous through the imputation to hinthe righteousness of Christ. This is
entirely opposed to the Roman Catholic view ofifiesition. According to it, righteousness
is infused into the believer. He is sanctified aadewed by the acceptance of grace and gifts.
The Word of God declares plainly that the sinshef believer are imputed to Christ, and the
righteousness of Christ is imputed to the belieBer, if imputation means infusion, then we
should have to maintain the blasphemous doctriaedtr sins were infused into Christ. “To
justify” means in the original — Hebrew and Greefo-feckon or count righteous, not that the
sinner is sanctified and justified by having righieness infused into him. The Romish
theology confuses sanctification and justificatiamxing both together instead of making a
clear distinction between them.

From having considered briefly the nature of jusaifion, we now pass on to notice its
causes. A great philosopher has stated that tmeréoar causes for the existence of things.
Making use of his observation, we shall consider:

(1) The first cause of justification — thattiee moving cause

It is the love of God to perishing sinners. It igtten by the Apostle John that “God so
loved the world, that he gave his only begotten, Slmasit whosoever believeth on him should
not perish, but have everlasting life.” It was pnataccount of any worthiness in men that He
loved them. They were utterly undeserving of tloiur, and He would be just in rewarding
them according to their sins. In His sovereign méile determined from eternity to save the
objects of His love; and infinite wisdom discoverethethod consistent with the glory of the
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divine attributes whereby sinners should be redttoethe favour of God. It is a matter of
constant wonder to the people of God that He sheetdHis love on them. This feeling is
accentuated when they have a conscious enjoymeitsolove being shed abroad in their
hearts.

(2) The second cause of justification is theritorious work of Christ

Before sinners could be forgiven, it was necesaay atonement should be made for
sin and the price of their redemption paid. Thelexible justice of God demanded
satisfaction. His holy and just law demanded obezkelt was not in the power of fallen men
to give either law or justice that which they sougWhere, then, could deliverance be
obtained? The inspired Isaiah furnishes an ansWes. is what he says: “And he saw that
there was no man, and wondered that there wasta@ssor; therefore, his arm brought
salvation unto him; and his righteousness, it smsthhim. For he put on righteousness as a
breastplate, and an helmet of salvation upon h&dhand he put on the garments of
vengeance for clothing, and was clad with zeal eak.” Again, “And | looked, and there
was none to help; and | wondered that there wag noruphold; therefore mine own arm
brought salvation unto me: and my fury, it upheld.’nt is evident, from what the prophet
says, that the second Person of the adorable ygaine forth to satisfy the demands of law
and justice. The psalmist bears similar testimomyldaiah, for he says, “Sacrifice and
offering thou didst not desire; mine ears hast tbpaned; burnt-offering and sin-offering
hast thou not required. Then said I, Lo, | comahmvolume of the book it is written of me,
| delight to do thy will, O my God; yea thy lawwathin my heart.” The satisfaction required
would need to be one of infinite merit, and infninerit could be found nowhere but in
Christ. In order, then, to procure the eternal a&awn of His elect, the Saviour had to assume
our nature, sin excepted, and in human nature baéntlure the penalty due to sin.
Throughout His life He rendered perfect obediemcéhe divine law, and in His death bore
its curse, at the same time giving ample satisfacto God'’s justice. It could now say, “I
have found a ransom.” Having finished the work thas given Him to do, the eternal Son of
God, after rising from the grave a triumphant carqu, ascended up on high to reign at the
right hand of the Father, world without end. Théimsic worth of His satisfaction was so
great that it was sufficient to redeem and recentdl God worlds of sinners. However
numerous, however aggravated, however vile the gina sinner may be, there is here
sufficient merit to atone for them. There is hope the most abandoned profligate who
repents of his sins and makes believing applicato@Ghrist, for His precious blood cleanses
from all sin. The infinite merit of this atonemeist imputed to believers, rendering them
perfect in God’s sight. In themselves they are wmedobut, clothed with Emmanuel’s
righteousness, neither law nor justice can finderfgrtion in them. If you feel your need of
this atonement, and prize it above all things, tlgen may conclude that you are of the
number whom God has justified.

(3) The third cause of justification figith.

It may be described as the instrumental cause. Sbimle that there is merit in faith
itself, and therefore make it the ground of oureptance with God. It is Christ only who
saves, not faith. Mere assent to the truth ism®nteaning of the faith that justifies. Faith has
for its object a person. “Is faith a person?” askedJohn Duncan; “was faith crucified for
you?” The ground of merit is the finished work diri3t, and the instrument of appropriating
this meritorious ground is faith.

It has been well defined as “belief passing ovéw tnust.” It is the gift of God; a sinner
cannot work it in his own heart. Arminianism woldédd men to think that they can, but that
is a delusion. It is the Holy Spirit who implantsst grace in the soul, and faith enables the
believer to receive Christ as his Saviour. He atsckiim as his Prophet, Priest, and King, and
looks to Him alone for righteousness and salvatiut. faith in and by itself alone does not
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procure salvation. Here we may repeat what has akeeady said: it is only the instrumental
cause of justification. By means of it the Chrigtia united to Christ in a union which neither
time nor eternity shall break.

There are three elements in faith.

In the first place there isnowledge The Apostle says, “How can they hear without a
preacher?” This implies that sinners must have sknwsvledge of Christ, and of what He
did to procure redemption. Knowledge is the appmelme of an object. Faith is an assent to
its truth. Through the preaching of the Gospel @adling the Scriptures sinners can attain to
an intellectual knowledge of the Person and workti@d Saviour, and this knowledge
precedes the spiritual knowledge that faith implielse Holy Spirit enables the believer to
see the excellency of Christ, and His sufficienzyrteet all his needs. The result is that the
Saviour becomes to him wisdom, righteousness, ifaatibn, and redemption. Like Paul,
his chief desire now is to know Him, and to expecethe power of His resurrection.

The next element in faith iselief, or assent. In general, “belief is grounded on our
senses, the integrity of our consciences, andrthations of our reason, which in turn are
grounded on the existence and veracity of God.” tBetbelief which is of the essence of
faith rests upon the faithfulness of God and peakewrperience of the power of the truth in
giving spiritual enlightenment. The quickened sinbelieves God’s testimony concerning
himself as a sinner. The truth searches him, an@slnim what he is. He feels that sin has
corrupted him in all his faculties, and that frone ttrown of the head to the sole of the foot
there is no soundness in him. The fountains ofgtieat deep are broken up in his soul, and
he now sets his seal to his character, as desanb&dd’s Word. The demerit of sin is also
revealed to him. He sees it in its loathsomeness,cames to abhor it. He realises in some
measure how dishonouring it is to God and destredt the soul. The penalty due to it, he
considers to be just; and the question for him rWHow can God justly forgive me?” He
is led to see that the satisfaction rendered byS#m@our to law and justice is a sufficient
answer. In Him “truth met with mercy, righteousnassl peace kissed mutually.”

The third element in faith ifrust The scriptural expressions, “Looking to Christ,”
“Receiving Christ,” “Coming to Christ,” imply trusis an essential implicate of faith. We
cannot act in any of the ways indicated in theggessions without having regard to Christ
as a Saviour and Deliverer. The believer is cutfraifn putting confidence in the flesh; his
trust is in the Lord Jesus. He has committed hig sothe keeping of a faithful Redeemer.
“They that put their trust in him,” it is writtefishall not be put to shame.”

Trusting in morality, or personal goodness, or er@vn righteousness, will not save the
soul. These are foundations of no value for eterdut the sinner, whose trust is centred in
Christ, rests upon a foundation that will nevemi@ved. You are invited to put your trust in
the great Saviour of the lost, and, if you do smj fpave the assurance of God’s Word for it,
that you will be saved with an everlasting salvatio

(4) The fourth cause is thlgory of God

This is the final cause of justification. All thiagvere created by God for His own
glory. It is the ultimate reason for the existerafeall things, and God is glorified pre-
eminently in redemption, and in the justificatidnHis people.

IV. — In the fourth and last place, we must nowigcetvery briefly the fruits of
justification. It is declared in our text that wave peace with God. The meaning of the word
“peace” here used is reconciliation.

The first fruit of justification is reconciliatiowith God.

This implies that the believer’'s state is chandggdd the Father receives him graciously,
and bestows upon him spiritual blessings. All higuities are blotted out, and all things now
work together for his good. His peace of consciea@companied with joy, and this joy is a
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foretaste of the eternal blessedness that Chrssiall obtain in the kingdom of Heaven. The
Person through whom reconciliation is effectedhe tord Jesus Christ. He is the only
Mediator between God and men. Through Him God dgasiously with such as seek His
favour; and it is through Him alone that sinners bave access to God.

And now, in conclusion, the question for each anednsider is, Do we know anything
of the justification and reconciliation spoken of the Apostle in this verse? If not, it is
written, “Now is the accepted time, and now is dlag of salvation.” Let each one of you, my
dear friends, above all things, seek a personatast in the Lord Jesus, for to know Him is

life eternal. Amen.
[June 1919]

Communion Table Addresses.

By the lateREvV. PROFESSORIOHN DUNCAN, LL.D.
Edinburgh.
(Hitherto Unpublished.)

TABLE SERVICE NO. V.
[This Table Service was delivered in Free St. Lek&dinburgh (Rev: Dr. Moody Stuart’s),
on Communion Sabbath 12th July, 1868.5-]E

(Address before Distribution of Elements.)

Communicants, | must take it for granted that, as gre in duty bound to examine
yourselves before sitting down at this table, yaveéhbeen examining yourselves of your
knowledge to discern the Lord’s body, of your faithfeed upon Him, of your repentance,
love, and new obedience. It is very solemn work,tfor a man to sit in judgment on himself
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about such great matters as these: about knowteddjecern the Lord’s body — and oh, the
distinction between the Lord’s body and common éraad wine — about faith to feed upon
it; about repentance, genuine repentance flowiag ffaith in the crucified Saviour, looking
on Him and mourning, and being in bitterness; aldoue to embrace Him in all His
loveliness, and to give the whole soul over, lovhiiign; and about new obedience, as the
evidence of unfeigned faith, faith that works bydo

And the result may have been very different inetght persons. In none, | believe, can
the result of an examination, too important to bieed upon and conducted without earnest
imploration of that Spirit who reveals and disceyenave been otherwise than humbling.
While different in different individuals, in noneally led by the Spirit of God can the results
have been otherwise than very humbling. Still, sam#he main may have been enabled to
see these graces in them, and in some good andaftutegree as evidences of God’s grace,
and of God’s having dealt bountifully with them. Tfeese | do not mean at present to speak;
it becomes them to be thankful.

But others, examining themselves of their knowletlyaliscern the Lord’s body, the
result may have been this, that they have velg kihowledge of the Lord’s body and of the
peculiar nature of the sacramental relation betwkeriLord’s body and blood and this bread
and wine. Then, examining themselves of their featfeed upon Him, the result may have
been that they see much more of Christ's worthinedse trusted than of their trust in Him.
They feel poverty of trust, while yet the most petfsatisfaction of soul that their souls, if
they were ten thousand souls, might, on the waohtite Gospel, be well committed to Him,
and if committed to Him, would be safe in His han@lsen, examining themselves of their
repentance, the result may have been this, a disgmf the greatness of their impenitence,
of the hardness of their hearts, making precioas tlame of Christ “exalted to be a Prince
and a Saviour, for to give repentance.” There is 8weet name, “Exalted . . . to give
repentance,” which they would have and can get frmme but Him. Then, examining
themselves of their love, the result as to thein deve to Christ may have been only (shall |
say only?) a discovery of how exceedingly loveld éoving He is, making them even doubt
if they have a spark of that love, which could b#ed the reciprocity of His love, yet giving
sucha feeling of the want of love as is founded ondlwious Saviour’'s worthiness, and as
endears the promise, “The Lord thy God shall circismthy heart to love the Lord thy God.”
And as for their new obedience they may have fotlmad, however Christian friends and
neighbours may comfort them abouttitey cannot be comfortable. Oh, beware of flatterers;
beware of the flatteries of Christians, who at lvefitregard it unwisely. Look at your new
obedience; how scanty it has been, how little waftlell, a humbling sense of this leads to a
high appreciation of the promise, “I will cause rthéo walk in My ways.” Now such are
worthy communicants. | do not say that the happie more comfortable are unworthy
communicants; far from it. But, concerning such have described, | venture in the Lord’s
name to say that they are worthy, accepted comrantsc“Blessed are the poor in spirit;”
“Blessed are they which do hunger and thirst aftgrteousness;” “He will regard the prayer
of the destitute.”

But now let us speak of the Master of this feast| af the feast which He has prepared
for us, of which He is both the Entertainer and\fends.

In that wonderful Fifty-third of Isaiah, that precis representation and anticipation
of the evangelical history, we read, “He was wouhder our transgressions, he was
bruised for our iniquities; the chastisement of @&ace was upon him; and with his
stripes we are healed. All we, like sheep, haveegastray; we have turned every one to
his own way; and Jehovah hath laid upon him theuity of us all. . . It pleased Jehovah
to bruise him; he hath put him to grief, when hosilsshall make a sin, a trespass offering
(I quote from the Hebrew), he shall see his seedslmall prolong his days. . . By the
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knowledge of him shall my righteous servant, myaigg one, justify many: for he shall
bear their iniquities.” Here then, in this wonddr@inapter, so often quoted in the New
Testament — in this rich Old Testament gospel, @i Testament anticipation of gospel
times — two words are ever repeated, the prophmiescover them again and again, each
being in his mind so expressive. They &e, He, He,and We we, we.First, then, the
prophet gathers us into and upon a person, HeHdeAnd who is He?

“In the beginning was the Word: and the Word washwsod and the Word was
God; the same was in the beginning with God. In Hvas life.” This leads up to that
mystery which is at the bottom of all, the etergaheration of the only-begotten Son of
God. “We show unto you that eternal life,” not id&m, made a living soul, but “That
eternal life which was with the Father.” Not onhgetliving One, but life. “With Thee (the
Father) is the fountain of life.”

The first thing then that we have to attend to altbe “He” is that He is God’s
eternal, only-begotten, well-beloved Son, of thensaessence with the Father, equal in
power and glory. Life to the lost, to the dead, Idocome from no other source than the
eternal life itself. But, “As the Father hath life Himself, so hath He given to the Son to
have life in Himself;” that which distinguishes theie God from all that are called gods
being the “having life in Himself.”

Then the second thing is that “The Word was madshil’ The eternal generation
would not have profited us without the incarnatitimough the incarnation would have
profited us nothing, if He who became incarnate hatibeen the eternal, only-begotten
Son of God. He would not in his incarnation haverbéfe to us, if He had not been the
everlasting life. To Adam, had he stood, He migavéd been life, the communicator of
life, but to fallen beings, to the lost, to the deahat suffices not, neither the eternal
generation without the incarnation, nor the incéiora without the eternal generation.
“But when the fulness of the time was come, God $emh His Son, made of a woman.”
And so we come to the body. Thus said the eterwmal ® the eternal Father, in the
prospect of the incarnation, and to all the en@sebf, according to the covenant that He
should make His soul an offering for siamd therefore must have a human soul to offer:
“Lo, | come to do thy will, O God, a body hast thprepared me.” The Son’s assumption is
also recorded in the words, “Forasmuch as the i&rildre partakers of flesh and blood, he
also himself likewise took part of the same.” Arefdawas, as intimated to the Virgin, the
highest work of the Holy Ghost “The Holy Ghost $ltalme upon thee, and the power of the
Highest shall overshadow thee; therefore alsohtbtthing which shall be born of thee shall
be called the Son of God.”

And that is the body which was broken for us, dns is the “He” who was wounded for
our transgressions, and bruised for our iniquitigsis is He. “Behold the Lamb of God,
which taketh away the sin of the world.” Angels amdhangels for ever prostrate themselves
before Him, as the eternal, co-equal Son of thédfatut for us men He took this body.
“God sent forth his Son, made of a woman.” If thatl been all, He would have been just
worshippable. Whatever might have been the endtsobeing made of a woman, He would
have lost nothing of the glory of His godhead bgtththe angels would have worshipped
Him. But He was “made under the law.” | speak niothe wisdom of God, which does not
do anything without an end, but looking at the ghitself, He might have been made of a
woman, without being made under the law. We knoat tBod sent not His Son into the
world to condemn the world, but might He not haaleenh a body to condemn the world in?
He came not into the world to judge the world, imight not the Judge of men have become
man in order to come nigh them just to be theig@@dBut “God sent forth his Son made of a
woman, made under the law,” not as an individuasqe, for then His obedience would have
been due for Himself; not as an individual — He was under Adam’s covenant — but as a
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substitute. For us sinners, enlightened in the kedge of Him, inclined and enabled to

believe on Him, for us He was made under the la@.clme into our place, He took our

whole place, and in our stead fulfilled all rightsoess, and subjected Himself to penal
endurance. What a stoop! “Who, being in the fornGofl, thought it not robbery to be equal

with God, but made himself of no reputation, anoktapon him the form of a servant, and

was made in the likeness of men: and being fourfdshion as a man, he humbled himself
and became obedient unto death, even the dedtle ofdss.”

But, secondly, there is the “We”: but who are “WaNho are we, set forth in this
contrast and relation? The contrast is between Hiemg the Holy One of God, and us
sinners, transgressors, iniquitors; that is théresh And with the contrast, the relation, “He
was wounded for our transgressions, he was brd@edur iniquities; the chastisement of
our peace was upon him; and with his stripes wehaeded.” Was ever the like heard of?
Will ever the like be heard of again? It is the Wenof the universe. He is a unique person in
His work, and His obedience unto death is a unmpedience; and He, in His Word, is the
unique, glorious, unfathomable truth.

So Christ, our passover, is sacrificed for us, tredpassover is to be eaten with bitter
herbs. The paschal lamb is sweet feeding, buttib ise eaten with bitter herbs. And He is
sweet, but sin is bitter. Transgression is bitteyunding is bitter, and bruising is bitter, and
putting to grief is bitter. Sin is bitter, and teeul made an offering for sin is a bitter thing.
Witness Gethsemane and Calvary, the holy and wngktéOne made sin for sinners, the
blessed One made a curse to redeem the accursedwieet to take the cup of salvation, but
it has these bitter ingredients. “They shall loggon me whom they have pierced, and they
shall mourn, and shall be in bitterness.” And sou® poor sinners there is just this remedy
for our sin, what Bunyan in his “Pilgrim’s Progré$2nd Part) prescribes for Matthew when
he has eaten the bitter fruitSédnguis Christi cum grano penitentia€The blood of Christ
with a grain of repentance”).

And so, seeking that He may give you along witmthie faith and the repentance and
the love and the new obedience, | put into yourdsathe symbols of His broken body and
shed blood, that, while you with the mouth feedlmese symbols, you may in your hearts, by
faith, feed on the reality symbolised.

(Address after Distribution of Elements.)

He shunned it not; He hid not His face from shamgk spitting. He felt the bitterness of it
all — (witness Gethsemane and Calvary) — but Hekdttae bitter cupmy Lord and my God.
We could not prepay such love; and we cannot repah love. So the only sacrifice is a
eucharistic one — thanksgiving. “What shall | randeto the Lord for all his benefits?” “I
will take the cup of salvation.” What shall | remde the Lord for one benefit? | will take
another benefit.

Now, communicants, you are not your own; you anegh with a price. Ah! when you
were your own masters and mistresses, miserabld&lames you were, to yourself, to Satan,
to the world. But now, “Ye are not your own, for gee bought with a price: therefore glorify
God in your body and in your spirit, which are Gotl'Your bodies are not your own; they
are His, for “This is mybody,which is broken for you.” Your spirits are not yoown, but
His, for “Thou shalt make his soul an offering son.”

Ye do not belong to this world. “Who gave himsealf bur sins, that he might deliver us
from this present evil world,” this present evilkagWho gave himself for us, that he might
redeem us from all iniquity, and purify unto hinfslpeculiar people,” that is, a singularized
people, altogether distinct from and distinguishedn the world. “That he might redeem us
from all iniquity.” The pieces of the sacrifice,daod and Abraham between them! “And
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purify unto himself a peculiar people.” The refitselire and the fuller’s soap ¢an allusion to
the “action” sermon preached by Dr. Moody Stuart).

Be not conformed to the world in its sentimentdfsmotions, in its views, in its pursuits.
You do not belong to it; you are bought from it.uvbelong to your purchaser; you do not
belong to sin. “Know ye not, that as many of uswase baptized into Jesus Christ, were
baptized into his death?” “Knowing this, that odd onan was crucified with him that the
body of sin might be destroyed, that henceforthsthveuld not serve sin.” You are redeemed
from the curse of the law, and so from the law asogenant of works. Not from all
obligation of its precepts; that cannot be. Thgioal obligation of creatures is enhanced by
the obligation of redeemed creatures. But you adeemed from its precepts as regards its
covenant of works obligation. The primary obligatiof creatures cannot be dissolved; the
obligation is enhanced by redeemed and new creahgs. But “Ye are become dead to the
law by the body of Christ; that ye should be makiie another, even to him who is raised
from the dead, that we should bring forth fruitau@od.” Paul says that Christ is the husband
of the Church. Now, legitimate children all are tingited product of the husband and the
wife. So all good works are the product of Chrtbe husband, and of the espoused soul.
“Married to another, that we should bring forthifrunto God.” Let us, like the disciples,
come to the marriage. Let us hear the woman of 8argat her short lesson which saved
her. Let us hear the thief on the cross get thevi@nds which saved him. The things hid
from the wise and prudent are revealed unto bam@scan all the malice of wicked men
prevent this.

A single word brings about this spiritual marriaged from it proceeds a great deal. It
grows much in spiritual meditation. “Of him my mtdion shall sweet thoughts to me
afford.” Plenty of bitter ones we shall have; bifitmeditation affords us sweet thoughts,
sweetness will enter our hearts, and make them tswesmselves, and from the
communication of sweetness they will go out in swess. Meditate, meditate, meditate.

And what are we redeemed to? Unto God. “Thou wast &nd hast redeemed us unto
God.” For Christ as Mediator is Mediator betweend@md men, and “God raised him up
from the dead, and gave him glory, that our farl &ope might be in God,” in God the
Father. In the life of faith, it igonjugal faith and love and obedience toward Christ, and
filial faith and love and obedience toward God. “Wheeefwe is able also to save them to
the uttermost that come unto God by him.” And fipdHe will present them, before the
presence of the Father’s glory, saying, “Beholdd ¢&e children whom thou hast given me!”

Meanwhile — meanwhile — it is the crucible and thie. We have need of these. Let us
not grumble at them. But in the crucible and tHewe have need of patience, that, after we
have done and endured the will of God, we may ihbiee promise. The Lord sanctify you in

soul, body and spirit, and bring you at length te kkavenly kingdom.
[June 1919]
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Communion Table Addresses.

By the lateREv. PROFESSORJOHN DUNCAN, LL.D.
Edinburgh.
(Hitherto Unpublished.)

TABLE SERVICE NO. VI.
[This Table Service was delivered in Free St. Lek&dinburgh (Rev: Dr. Moody Stuart’s),
on Communion Sabbath 11th July, 1869.5-]E

(Address before Distribution of Elements.)

“If we confess our sins, He is faithful and justftwgive us our sins, and to cleanse us
from all unrighteousness.” The foundation havingréaid, not simply in the Word of
God, but laid doctrinally before us this day, ie tHigh Priest over the household of God,
and the one offering by which He hath perfecteddeer all “them that are sanctified;”
we are here directed by these words into the wayuofpersonal dealing with God on this
foundation. “If we confess our sins, He is faithfrd just to forgive us our sins, and to
cleanse us from all unrighteousness.” Mark, thesedw are not to be isolated; it will be
pure Socinianism if they are isolated from the HRghest and His one offering; yet in
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that connection they point out to us the way of daaling with God through this High

Priest as regards the remission of our sins. “Ifomefess our sins, He is faithful and just
to forgive us our sins.” Ah! sin is easily commdte | say not whether sin is or is not
easily forgiven; both are true; the expiation cestmuch — but sin indeed is not easily
confessed. David is one example. He roared allddyelong. He had sung “The Lord is
my Shepherd,” and so on. Sweet had been his conomumith God, but he had been
tempted, had fallen, and had sinned most grievousdyh in adultery and murder. And

when he had sinned, he would not part from God, len@vould not confess to God. If he
could have parted with God, he would not have rdaamd if he would have confessed to
God, he would not have roared; but he would doheeit- would neither part with God

nor confess to God — and so there was nothingiforldut roaring, while his moisture was
turned into the drought of summer. God remembeied kent His prophet and made the
king unwittingly condemn himself, and the momerdttbonviction was carried home, the
prophet proclaimed, in the name of God, his absmhut

Still we find in the Fifty-first Psalm that he came God through the High Priest.
“Purge me with hyssop, and | shall be clean: wash amd | shall be whiter than snow.”
That is sacerdotal; it is the Priest. He had to €eamGod; nothing would satisfy him but
God’s own priestly absolution. But we find Davidysag, in this Thirty-second Psalm, “I
said, | will confess my transgressions unto thed,.@nd thou forgavest the iniquity of my
sin.” Wonderful transaction! “I said, | will confes He roared, and would not confess.
Like a son who has grieved and offended his fathad fallen into disgrace, the filial
heart was still in him, and the filial heart wouhst give up his Father, and the pride
would not own his sin. But at last, “I will confesand thou forgavest.” David was about
to make his confession: “I said, | will confessfiet forgiveness came. Not without
confession, but when he said, “I will confess.” Wihte heart was open to make a clean
breast of it, when he made up his mind to tell G8dd waited no longer. He might have
waited longer, | do not say before He pardoned,dsibore He intimated the pardon; but
the words, “Thou forgavest,” are the language ndy @f a man forgiven, they are the
language of a man who knows that he is forgiverg ofan to whom God has intimated it.
So, when he had made up his mind to confess, he neadeft to go on with his
confession; whatever way it came, when he resoteechll on the Father, there was the
indication of His answer. And then David took upe thst of sins, and read on; and he
read: “This sin is forgiven, and that sin forgivemd the next sin forgiven.” The list was
read as the list of forgiven sins. Oh, to read aberlist of sins committed put into your
hand, when, what was to be read as a list of delesto divine justice, is now put into
your hand as a list of debts forgiven by divine ayerdebts of gratitude, of binding
obligation.

And it is to confirm faith in this forgiveness thugh the broken body and shed blood
of Christ, believing communicants, that you areited¢ to this Table. By faith of the
operation of the Spirit of God, you have been inrymeasure enabled to receive Christ —
| say not, without doubts and difficulties — whikealvation in one of its parts,
sanctification, is incomplete, these will standut twith more or less of confidence in the
divine grace and mercy, through the High Priest &s broken body and shed blood
alone, you have been enabled to receive ChrissJdsulLord. You have fed on that body
broken and that blood shed, set before you in thedvef the truth of the Gospel; and to
strengthen and confirm faith — not to produce,tbugtrengthen and confirm it — the Lord has
invited you to His Table. That which has been sgote you in word, and which faith has
received in word, the same is set before you im sigd seal, that it may be received as
symbolised and sealed. Yea, for further and mdexefal and powerful application, He hath
called you to His Table, where He gives you Histiland blood, both in word explicatory of
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the sign and seal, and in sign and seal confirmatbthe Word. “My body,” the incarnation
of the Word. “My body broken.” Ah, what a breakisigould we have had for ever, had it not
been broken!

(Address after Distribution of Elements.)

“Forgive us our debts.” “There is forgiveness withee, that Thou mayest be feared,”
and plenteous redemption. “Debts;” and sins argtdrbas debts in the whole transaction of
our forgiveness. There is no relaxation of the dasaof God’s law; there is no taking down,
even to believers, of the spirituality and extenthat law. There are no indulgences; sins are
forgiven, but they are ever treated as debts. Anthe law stands, and we do not make void
the law through faith; God forbid! Yea, we estdblihie law. There are no indulgences.
Believers are not under the law as a covenant oksyohey, through the law, are dead to the
law, and married to another, yet “not as withowt @ God, but under the law to Christ.”
And with regard to the precepts of the law, Godegiwno indulgences; though He will
multiply to pardon, He will not change the law; thespel is that He will multiply to pardon,
but will not take down His demands. Debts are dethts debts of sins which we have
contracted, and the debts of obedience which azdrdm us.

O, therefore, let us remember that perfect obedien&God’s demand, which He will not
take down. “Be ye perfect, even as your Father wiscin heaven is perfect.” That ever is
our debt, as well as the debt for sin contracted.dh, how sweet it is to confess sin before a
sin-forgiving God! A sin-forgiving God! In this thught there are two considerations, the
greatness of God’s pardoning heart, as well asdtisfaction of divine justice; because grace
is not founded on the atonement; the atonemewiuisded on grace. The atonement is God’s
device through which His grace, self-moving, cawflforth, reigning through righteousness
unto eternal life by Jesus Christ our Lord. Thenatoent did not make God propitious,
merciful, long-suffering, but God’s great love saitl am ready to forgive, if | can do it
justly,” and His infinite wisdom finding that He @lal do it justly in this way, He resolved on
the sacrifice, on this way to it. “Herein is lovet that we loved God, but that He loved us” —
the gift of His Son is the fruit of the love — “asént His Son to be the propitiation for our
sins.”

But to return, in conclusion, to where we commeneédi will confess.” “If we confess
our sins, He is faithful and just to forgive us aums.” It is John Owen, | think, who has said
“It is sweet to mourn over forgiven sin, and to &raa free pardon with tears.” Lately | was
reading an address of the godly Flavel's to theisters of England, after the great
deliverance which God had afforded at the gloriBasolution. He calls upon them to fling
aside all their animosity and jealousy, and unitehanking God for the great deliverance,
and in duly improving it by the faithful dischargétheir ministerial duties. Then he says, in
very beautiful Latin, “And let us not be ashamedctmfess our faults, shortcomings and
provocations. For nothing is unbecoming to us wh&honourable to God. And our faces
will appear beautiful in His eyes, when He seestélaes of joyous gratitude followed by the
gush of penitential shame and sorrow for our mashiéins.” The Lord give us open hearts, to

hide no sin from Him, that, while we confess wittage, we be not ashamed to confess!
[July 1919]
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A Sermon.

By theREv. MURDO MORRISON Lochinver,
Retiring Moderator of Synod.

Preached at Opening of Free Preshyterian Synod du&e’s Hall,
Glasgow, on 20th May, 1919.

“For other foundation can no man lay than thataig,l which is Jesus Christ.
Now, if any man build upon this foundation goldysi, precious stones, wood,
hay, stubble,” etc. — 1 Corinthians 3:11-12.

Before we begin to speak directly to the words Wwlace contained in the text, we should
like to refer to two outstanding events which h&aden place since we last met as a Synod.
One of these was fraught with far-reaching consecg® and joyful interest to the whole
world, that is, the ending of the War. As the awfar of four years and a-half, embracing
the whole might and resources of all the civilisedions of the earth, developed into its last
stages, it was becoming increasingly evident tihebry was veering round with increasing
volume to the side of the Allies, and the finalhsigf relief from the strain and tension of
these years came to the minds of all on the Germagsest for an armistice. The hearts of
God'’s people rose in gratitude to Him for such ad ® the appalling conflict, but what now
gives grief and sorrow to their hearts is to seeabounding impenitence, the ever-increasing
unbelief and the indifference to the truths, claimsd judgments of God on the part of the
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people as a whole, as well as on that of the natiots corporate capacity. On this account,
we fear we may look for further judgments on thedlajudgments which may take diverse
and more overwhelming forms. We, however, pray hoge that the Lord may, in His
infinite mercy, prevent resumption of hostilitidsecause the International horizon is still
overcast with threatening clouds. May the Peacatyn&hich has been drawn up result to all
future time in the promotion of peace and goodWétween all nations, until in the Lord’s
own time it comes to pass that all the mighty kingsearth shall fall down before Him, and
all the nations of the earth shall do Him service.

The second event is one which was fraught with eenmamediate and direct interest to
ourselves as a Church — that is, the separatighreé brethren from us, to whom we were
deeply attached, and whom we were accustomed peceslhe haste and precipitancy with
which the preliminaries were carried through inamegto so weighty and delicate a matter as
Union between two bodies, the relations of whict famerly been so acute on account of
outstanding differences, were in themselves caledldo defeat the end so strenuously
advocated by these brethren. It gave much griedlitoruly concerned about the cause of
Christ in Scotland — not only in our own Churcht,bue venture also to say, in the Free
Church. We do not deny but they may have had mihfgelings themselves in doing what
they did. Two of those who left had championed, andparingly laboured in, the cause of
Christ as represented by the Free Presbyterianc@hinom the very beginning of the
movement, and at this time of day exchanged thisesawhich, at any rate, all Christian
friends, within and without, will admit, and enemieannot deny, was noble, truthful, faithful
and self-denying in its origin and history up tibw — exchanged it for one of which those
gualities could not be predicated to anything like same extent. In advocating for Union,
which is, on strictly Scriptural, Confessional, apiéctical grounds quite right, but which
strict grounds, we are sorry to say, were wantmghis advocacy, our erstwhile brethren
went the length, by the step they took, of breakingnity of a more reliable nature than the
one which they took such a leap to find. In so®eyia matter one should be fully persuaded
in his own mind, and should not unduly influenceess; and people, adhering to a cause
which, at whatever cost, they would have faithf@pproximating as nearly as possible to the
standard of the whole counsel of God, should inwmee be influenced to divert from it;
rather should it be that those who are at a furtlkemove from this standard should be
influenced and directed to get as near to it ag fussibly can, in dependence on the Spirit
and Grace of Christ. We are convinced more and nmotke light of present-day religious
tendencies, which are so derogating to the honedirgéory of the Lord and of His Christ, as
well as ruinous to the eternal interests of thdssotimen that a united front within the Free
Presbyterian pale should have been maintainedframndits standard unfurled, the cry should
go forth unceasingly, “Rally round the flag of tledd evangel, and true reformation
principles, as embedded in God’s Word, and so ra@ird united and stronger front against
the floods of the enemy.”

Let us now, in dependence on the Spirit of Godeamdur to say a few things from the
words of our text.

I. — The laying of this foundation, which is “Jegbisrist.”
[l. — The building which is reared upon this founda.

l. — We may, and ought to, consider the laying to$ tfoundation under at least two
aspects.
The first is that which relates to God’s direct ¢th@md work; and,

The second respects the apostle’s labour.
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First, Jesus Christ, according to the apostle,awdrding to the uniform testimony of
God’'s Word and the experience of the saints of @the only foundation of the whole of
true religion as well as of the salvation of losiners. As a foundation laid for the above-
mentioned purposes, its exclusiveness is emphadiyethe negative form in which the
apostle states this very truth, inasmuch as he Skgs other foundation can no man lay,”
etc. The laying of any other and of all other foatiohs, on the part of any man, is absolutely
excluded by the fact of this foundation being alyea laid foundation.

1. The laying of Jesus Christ as a foundation fisrddvn Church in the world was the
work of God Himself in the first instance. Therens foundation laid, and consequently no
house built, without some man being engaged upenvtirk. When one — to use a figure — is
to build a house, his first thought is about sabeca place, and then marking it out and
setting it apart, after which he digs deep and gmep for laying the foundation, so that it
might be made firm and secure. Christ was electetis®t apart in the eternal councils of
peace. And who did this? It was God the Father.

(1) God the Father laid this foundation in a pdstrety, and this was no less than
His beloved Son, who ever dwelt in His bosom, wtas &lways His delight, and who was an
all-sufficing object of His love from everlastin@od’s love to poor sinners required the
giving up and the setting apart of His own Sonis #il-sufficing object of His love. None
among created beings could be found sufficientritdettake this work, or to become this
foundation. The persons in the adorable Trinityeesd into a mutual arrangement before the
foundations of the world, that sinners who weredhgects of their love should be infallibly
saved and brought to the enjoyment of the incordxévglories of heaven. All the conditions
which were proposed between the persons in thatynvere voluntarily accepted by the
Son. He gladly undertook to fulfil perfectly allebe conditions — the assumption of our
nature, the taking unto Himself all our legal relas and responsibilities which we sustained
to God'’s holy law, the enduring of the awful pepaithich man’s guilt incurred at the hands
of an infinitely holy and righteous God. Man'’s sih&ind miserable state, into which he came
as the necessary consequence of his own doingeiexarcise of his own free will, under
Satanic temptation, was divinely foreseen and eiyimanticipated, and hence divinely
provided for. Jesus Christ, the Son of the Fatliag seen by John, in the revelation given to
him, as the Lamb slain from the foundation of therld. Though He was not actually slain
before the world was — a thing which could not h&liHe had actually appeared in the flesh,
in our nature, in which alone it could be possibleHim to die — yet He was, in virtue of His
covenant engagements and in the mind and inteofi@od, a Lamb slain before the world
was at all. Thus, Jesus Christ was the foundasimhdy the Father before the world was.

(2) This foundation, being elected and laid in doeincils of salvation, is marked
out and held before the view of sinners in times fpointed out in the first promise after man
fell: “And 1 will put enmity between thee and the@man and between thy seed and her seed;
it shall bruise thy head and thou shalt bruisehasl.” Promises concerning Him, as the
Saviour and Deliverer from sin, were further ametifand multiplied in the course of time.
All the shedding of blood, the sacrifices of anisjand the different kinds of beasts slain for
sacrificial purposes, which were appointed of Godiar the Old Testament dispensation,
were typifying and foreshadowing the Lamb of Godtttaketh away the sin of the world.
The whole of the ceremonial ritual under the lawMidses was but pointing men to the
coming Saviour who was to offer Himself through Eternal Spirit without spot to God, and
who, by the one sacrifice of Himself, hath perfdcter ever them who are sanctified.
Further, we have many clear predictions and prapkexf the Messiah, the Lord’s anointed,
which speak of Him as if He had already come, &tisfwork were already finished, as if the
glory which should follow were already His. This, we ttigpok upon, as a preparing for the
laying of the foundation. How clear was the Progdkatah, the human vehicle through whom
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the Holy Spirit announced many hundreds of yeafsrbkand the laying of their foundation.
“Therefore thus saith the Lord God, Behold, | layZion for a foundation a stone, a tried
stone, a precious corner stone, a sure foundatierthat believeth shall not make haste”
(Isaiah 28:16). To Him says Peter all the Proplhei@r witness, and so did the Patriarchs,
Noah, Abraham, Isaac, Jacob, and so did certaihneodudges and so did the Psalmist. After
He had risen from the dead, and had on one occ@simed Himself to the two disciples on
the way to Emmaus, He, rebuking their unbeliefdsai “O fools, and slow of heart to
believe all that the prophets have spoken: oughCmoist to have suffered these things, and
to enter into his glory? And beginning at Moses alhthe prophets, he expounded unto them
in all the Scriptures the things concerning hinisgliike 24:25-27).

(3) He is actually laid, that is, Jesus Christasually laid as God’s foundation in
Zion in the fulness of time. “But when the fulnedsthe time was come, God sent forth his
Son, made of a woman, made under the law, to redeem that were under the law, that we
might receive the adoption of sons” (Galatians ).44n order to the laying of this
foundation, God the Son must come down from heaaed,speaking with all reverence, dig
deep to lay firmly the foundation of the house. €ldar, then, for a few minutes how deep
this foundation is laid. The Son, of the same ess&vith the Father, having power, glory and
honour equal to the Father, possessing the ineffabifections and attributes of the divine
nature, just as His Eternal Father does, condesdetwl draw over all this essential and
unspeakable glory the veil of humanity; all thisneerful glory was, for the time of His
birth, life, humiliation, obedience, death, and tinee He remained under the power of death,
concealed and obscured from the view of the wickedd, except that, at intervals in His
wonderful life, rays of His glory penetrated thrbugith ineffable lustre, as, for example, in
His miracles, His heavenly speeches and condudtiraHis transfiguration on the mount. To
His people it was given to see somewhat of thisyghthile He was on earth; for John says: —
“The Word was made flesh, and we beheld his glertha glory of the only begotten of the
Father, full of grace and truth.” Thus, He camerfrihe Father's bosom to be born in a stable
and laid in a manger and wrapped in swaddling elatfor there was no place for the Lord of
life and glory, who made the heavens and the earitl, who claimed a right to all their
belongings in which to appear and be born — noephagher than the stable of an inn. O the
marvellous condescension exhibited in this acth®infinite depths of meanness, humility,
and lowliness into which He voluntarily descendel@ who was rich became poor, that we,
through His poverty, might be rich. As soon as s8léhus born the life of the holy child Jesus
is sought. The jealousy of the great ones of thh e excited, and the infant of days should
be put to the sword. Divine providence must coméheorescue. During His whole life He
was subject to all the reproaches, dishonour, gnmitath, malice, and false accusations
which the minds of wicked men and the councilsalf bould devise and cast upon Him. He
was thus a man of sorrows and acquainted with .giiekre was no distinct place of
residence for Him who was the Creator of all, baswne who had nowhere to lay His head:
“Foxes have holes, and the birds of the air hawtsnéut the Son of Man hath not where to
lay His head.” Hungry, thirsty, and weary was Hg,He went from place to place, healing
the sick and all manner of diseases among the @espbwing mercy to the miserable, and
proclaiming pardon to the guilty, and cheering whlke comforts of His grace and salvation
the poor and the needy. Yea, words will fail toowat the gracious, merciful acts, and
personal dealings of His life.

This same Lord of life and glory receives the c@igvath into His hand in the garden of
Gethsamane, and as He beheld it and what He hadwdntountil not a drop was left without
His tasting of it, in His blessed soul and body,dded — “Father, if it be thy will, let this cup
pass from me; but not my will but thine be dondMy*meat and drink is to do the will of him
that sent me.” He fell three times forward on Hisd, crying and repeating the same words,
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while His soul was exceeding sorrowful unto deathd while He sweated great drops of
blood which fell to the ground. Surely He was onlgowhad His vesture dipped in blood,
indicating the awful agony of His holy soul in tharden. But soon after, this suffering ended
in His being betrayed by one of the twelve, andddolr thirty pieces of silver; in His
being denied thrice with oaths by Peter, His preéelly foremost friend and companion;
in His being forsaken by all the other disciple K4 laid hold of as a common, and
worse than common, malefactor. He is apprehendedjgaed, falsely accused, and
wickedly and unjustly condemned to die, and Histdem take the most malicious,
accursed and agonising form. No dissentient is chemgainst the wicked and unjust
sentence consigning Him to death, for they all&re*Away with him, away with him,
crucify him, crucify him.” He suffered from His Hegr, in the position of a righteous
Judge, condemning Him for the sins of His peoplkiclv He imputed to Him, for it was
the Father’s wrath against sin which He tastedoathe full, and made His heart to melt
within His bowels like wax. He suffered from theoked world of Jew and Gentile,
whose enmity and malice knew no bounds, and wasdiklood overwhelming His soul.
He suffered from all the powers of darkness and, tald their councils failed not to
scheme all possible plans to encompass His deabhhedter, the thousand sins, each of
which was a heavy burden in itself, of every ondh#f redeemed, who are countless in
number, were laid upon Him as He stood in His OvensBn responsible for them all as
their suffering surety before the Lord His God. Awtlen He cried out, “It is finished,”
He died, and gave up the ghost. Continuing undemibwer of death until the third day,
He rose, despoiling death and hell of all theirdes for the redeemed.

What a foundation has God Himself laid! There isaneature in heaven or in earth
sharing the honour with Him in this matter. “Theors¢ which the builders refused is
become the headstone of the corner. This is th&l’&adoing; it is marvellous in our
eyes.” The laying of it entailed infinite cost, imte labour and suffering to God Himself,
and what awful responsibility is his who refusesaatzept Jesus Christ, God’s Son, as his
only foundation for eternity? Well is He worth ndeing tested by poor sinners, because
it is a foundation laid deep in his Eternal Persom natures and His three-fold offices,
Prophet, Priest and King, and particularly in HigeBtly office, of which we have
endeavoured to speak above, a foundation for teecese of the others.

2. We may now briefly mentiothe qualities of thisoundation.

(1) It is a sure foundation in opposition to all falsees. It is so sure as never to
fail the poor creature who places his trust in Him.one’s own changing feelings and
frames you may not have a sensible hold of thisf@iion, but the sureness and certainty
of this foundation is to be found, not in our fegls, but in the everlasting covenant, in
God’s promise, and in the least true, graciousrdeafter Him. The foundation is sure
there. It is a sure foundation to you, poor sotipwind Him to be all-sufficient to your
needs, and is heartily satisfied with Him as yoavi8ur, and as yours alone.

(2) It is a strong foundation. He is described in Sarg as a strong tower, and also
a strong rock. He is strong to withstand all thgmy assaults of His enemies and of the
believer’s. He is strong to support, with no dangiegiving way in the least, all the burdens
each believer, and all believers, from first tot,l@asn lay upon Him. The foundation is as
strong and fresh now as it was thousands of yegrs a

(3) It is an immovable foundation. Many attemptsédnbeen made to overthrow it in
past history. Oceans of heresies have dashedpitzeid waves against this foundation, and it
remains now as firm as ever. There was the Ceantheresy, which denied that He came
into the world clothed in human flesh, and held thevas a celestial body He had. There was
the Arian heresy, which denied His true divinitmdalevelled Him to the position of the
highest created being. There is the Socinian hekelsich denies there are three persons in
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the Godhead; and various others, which space willpermit to consider. And all these
heresies are still rolling their proud billows, Wéhihey, from time to time, suit their form and
movement to the mood of the age and generationy Warticularly are these found in the
Churches of this land.

(4) It is an everlasting foundation. It is not #otime, or for all time; it is to exist the
same unalterable rock and foundation through alindly. Those whose feet are fixed upon
this rock and foundation are united to Him, andIstemtinue so for ever.

Secondly: The second aspect under which we nowidemghe laying of this
foundation is as it respects the labours of Padlather apostles. Paul informs us that no one
had reason to boast of men. Even the best and dis€ eminent servants that Christ richly
owned were but men who planted and who wateradast God alone who gave the increase.
Some among the Corinthians were inclined to ovértbes fact, and wished to be considered
as followers of either Paul or Apollos. This theosite deprecated. He would have them to
consider that they and other apostles were onlgvielabourers or co-workers with God in
His Church on earth. The Corinthian believers weoel's husbandry or God’s building. Paul
and Apollos and others were labourers with Godramting the interests of this husbandry,
or in helping to erect and finish this building. Hiees himself a further designation when he
says, “According to the grace of God which is giveto me, as a wise master-builder | have
laid the foundation, and another buildeth theredimérefore, as a wise master-builder he laid
this foundation in the Corinthian Church: —

(1) As one who preached the gospel for the firmetwhere Christ was not preached
before. It was, indeed, eminently characteristidc?atll that he loved to preach Christ, and
thus lay Him as a foundation in places that hadendneard of Him before. He thus says
himself: “So have | strived to preach the gospet, where Christ was named, lest | should
build upon another man’s foundation” (Romans 15:28here there is no true, faithful, and
scriptural preaching of Christ as God’s only fouinatg laid in Zion, to a congregation or in a
Church, in its organized and corporate capacigfetlis no foundation at all laid, in the sense
of Paul. The building for which such are resporesiisl one reared on the sands of men’s
imagination, not on this foundation of Paul, beeaasr text says, “For other foundation can
no man lay than that is laid, which is Jesus Chr3buld anything be clearer and more self-
evident? He took care that Christ Jesus — congidarigh respect to all the faithful
representations and aspects under which He revaiself in the gospel — would be the
exclusive theme of his sermons, discourses, andr&attons. “For | determined,” he says in
another place, “not to know anything among youesd®sus Christ and him crucified.” Of
what real avail is anything else? Is anything beghds to do for perishing men in view of
death and eternity? Verily not! Why are poor merfamish as to be deluded with subjects
and themes that are as the shifting sands of &ame,as the mire down which they sink until
they are finally engulfed in the destructive voftex

(2) There is another way of looking at laying tfesndation, from the point of view
of the gospel preached. We read of the foundatidheoapostles and prophets, Jesus Christ
Himself being the chief corner stone, and it isrufius foundation that all believers are built
and rooted up and established in the faith. The Téistament prophets and all the apostles
held Christ forth in all His fulness and glory, th& Holy Spirit enabled them, as the only
Mediator between God and men, through whom Godeonciled to sinners. They
unmistakably pointed out to Jew and Gentile thatis€hwas the end of the law for
righteousness; that the Mosaic economy was at dnagd the whole body of the ceremonial
law became dead and buried with Christ’'s death laurthl, never again to be resurrected.
They took care and precaution to clear away thadshisa and the types and carnal
ordinances, imposed indeed “until the times of mafation,” and to lay bare in full view the
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sure foundation which they were thus laying bytipeeaching. Just like the man who, about
to build a house and to lay first the foundatioleacs away the earth and rubbish until he
comes to a rocky and stable ground on which toth&yfoundation. This was indeed the
method employed by the prophets, and especialthdwapostles.

Il. — Now, let me come to consider briefly the set@eneral head of our discourse: —
Thebuilding which is to be reared on this foundation.

1. No foundation can have any meaning except ve¢fard to the edifice which is to be
built upon it. There must be a building reared lom foundation. When we see a man laying a
foundation, we are sure that he is to build a hdbsee if he has the wherewithal to do it,
unless he be like the man spoken of by Christ engbspel who began to build a house and
had not the wherewithal to finish it; for he didtfiost sit down to calculate the cost, and men
began to mock him. There are many religious proisss this age who set out to build a
house and have left it as they began, becausehtiyot sufficient stock to finish it. Their
profession was never built upon this foundatioeythever experienced the new birth which
is wrought in the soul by the effectual operatiohshe Spirit of grace. You find them in the
college and divinity hall; in the pulpit, in thessgons, and in the pew. But in considering the
building we, first of all, take it as it comprehendelievers themselves; and, secondly, as it
comprehends the doctrines of God’s word.

(1) The building comprises all true believers. Wizgeman lays the foundation for a
house, he then goes to get the stones for theihgil@ihey may have to be quarried out of the
rocks hidden under the earth, but stones he muodt Wwhere and howsoever he can, if the
building is to go on. All mankind are alike by neguthere is no difference, in respect of their
nature, between those who repent and believe, lwjsGpace, and those who do not. They
are all dead in trespasses and sins, and, likeottle the stony heart of man does not feel, is
not moved, and is not impressed by all the diffeveays in which God deals with him. Thus
we are by nature like the flinty rock and adamadans. But Jeremiah says by the Spirit, “Is
not my word like as a fire, saith the Lord, andelie hammer that breaketh the rock in
pieces?” (Jeremiah 23:29). So the word of God, leams of the law and gospel, is like a
hammer, breaking the rock in pieces. This hammetiatded by the hand of the Holy Ghost,
and when so wielded the most unwieldy material iaredragable rock will break before its
inevitable blows. A man’s heart is thus awakeneddme realisation of his awful condition
as a lost sinner. The rock, hidden, but broken utide hammer in the hand of God’s Spirit,
comes now to the light. It is yet to endure marowd of this hammer, to mould its shapeless
mass into its fitting shape so as to be placedhmnfoundation. Though they are thus quarried
out, as they are described by Isaiah: “Hearkendoyma that follow after righteousness; look
unto the rock whence ye are hewn, and to the holkeopit whence ye are digged” (Isaiah
51:1) — though they are thus awakened to concetnma@rsed out of their spiritual death, they
would never come to Christ, the foundation of thelwiss, any more than the stones the man
guarries for his house, and brings into shape, milve to the foundation until carried
thereto. It is God’s own work, from first to last work upon every stone which He is to
place on the foundation and in the building. IGisd that worketh in you, both to will and to
do of His good pleasure. Never do these stonessjpngtually until they are thus laid and
fixed upon this foundation. Like the mortar whiadmeents the stones to the foundation and to
one another in the walls of the building, so faitlorking by love, is the mortar which unites
these stones to Jesus Christ, the foundation, &nchwnites believers to one another. Thus
we have lively stones, as Peter tells us in thieviehg words: “If so be ye have tasted that
the Lord is gracious, to whom coming, as unto adj\stone, disallowed indeed of men, but
chosen of God, and precious, ye also, as livelgestpare built up a spiritual house, an holy
priesthood, to offer up spiritual sacrifices, adedpe to God by Jesus Christ” (1 Peter 2:3-5).
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Thus they are lively stones by their coming intang union with Jesus Christ, the living
stone and the sure foundation. The building, is #@nse, is still going on. To illustrate this
further we quote the words of Paul in writing te tEphesians: — “And are built upon the
foundation of the apostles and prophets, Jesustdhimself being the chief corner stone; in
whom all the building fitly framed together growetimto an holy temple in the Lord: in
whom ye also are builded together for an habitatib@od through the Spirit.” (Ephesians
2:20-22). These stones lay their whole weight ugs foundation; their burdens, their sins,
their cares and anxieties; their hope, faith ave;loheir whole salvation, and that of others.
He is sure, strong, immovable, and everlastindyear them all, and He never fails. This is
how these stones build upon this foundation, aruth @ thus build upon Jesus Christ will
have what is described in the verses following &sigjold, silver, and precious stones, which
cannot be consumed or burned up, but will comenfaith all the greater effulgence and
beauty through the fires of temptation and triald auffering through which the Lord brings
them — “That the trial of your faith being much ragerecious than of gold that perisheth,
though it be tried with fire, might be formed unpoaise and honour and glory at the
appearing of Jesus Christ.” Everything which meraeé to and is not of this nature is like
wood, hay, and stubble, which will be consumedhmfire of God’s law, and the fire of His
Spirit, and the fire of His judgment at the lasy;di& may even go out, and be consumed in
the fires of suffering and temporal judgments iis tworld, because what is wood, hay, and
stubble, cannot survive so severe an ordeal.

(2) Let us look upon the building from a doctrirpaint of view. Doctrines may be
divided into two kinds, and both are representedhieymaterial spoken of in the 12th verse.
What are truly the doctrines of God’s word are espnted by “gold, silver, and precious
stones”; what are not so, such as false and peusicviews of these doctrines, are
represented by the “wood, and hay, stubble.” Therérst, then, the outstanding doctrine of
the Fall of man. Unless you have this doctrineddpliooted in your soul’s experience, as it is
in the word of God you will never build aright dmd foundation.

Pelagianism in the early centuries sought to makerat man was not deprived of
God’s image tothe extent that he was unable to render himsele@able to God by
emulating good example. He was not a fallen creatall, except to the extent that he could
be led astray by wicked example. Could anythingnoee like hay and stubble than this? It is
entirely opposed to the doctrine of the Holy Sgiohcerning the Fall. This destructive view
reappeared in a more refined and evangelical dneth& notorious Declaratory Act of 1892.
According to this Act — and it is a dominant aiadf the Creed of the larger Presbyterian
Churches of Scotland — man is not entirely degtiaftGod’s image; he still retains vestiges
of the image of God upon his soul. But, the trighthat man’s natural conscience shows
clearly that, while he once bore this image, whiohsisted in righteousness and holiness, he
bears now not the least vestige of heavenly knoydedghteousness and holiness, of which
the divine image on man consisted originally. Al trecord we have of the experiences of
God’s saints in the world confirms beyond doubt$loeiptural teaching of the total depravity
of the human soul. He “must be born again” of therivand Spirit of God, in order to the
restoration of this blessed image. Such views a®pposed to this are wood, hay and stubble
that shall be burned. But the doctrine of the kallike gold, silver, and precious stones,
which the true Church of Christ always builds uplo& foundation.

The second doctrine which may be mentioned, astti&erecious metals, gold and
silver, is election, or eternal election. This engkd also in the Declaratory Act, and the false
Arminian view of this blessed and precious truthasv the generally accepted view in all the
Presbyterian bodies of Scotlaadd England, except such as abide by and assaritama
and defend the doctrines of God’'s Word, as cordesdly embodied in the Larger and
Shorter Catechism and the Confession of Faith. Wilout boasting, and, we hope, in the
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spirit of humility, hold strongly to the scripturalew that all who are saved in time were
embraced in the decree of eternal election, whatrek, in fact, makes it certain that such
shall be effectually called, and their salvationdered secure for ever. The Arminian heresy,
so repugnant to all who are taught of God concerthie utter helplessness of man, as well as
his moral and natural inability to good, holds than is able to repent and believe under
certain aids of the Spirit, and that his electisrconditioned upon his believing, so that the
sinner is elected only in view of his repentancd #aith! How delusive and puerile! What
wood, hay, and stubble is this! And how many theewho build this chaff and rubbish on
Christ the foundation. The doctrine of electionvexy comforting to the believer who is
established in the faith, and to the aged sainth@grospect is before him of an immediate
dissolution. “The mountains shall depart and tHks e removed, yet my loving-kindness
shall not depart from them neither shall the coméwd my peace be removed, saith the Lord
that hath mercy upon thee.”

The third doctrine, which is gold, and which theetivisible Church of Christ builds
upon Christ the foundation, is effectual callinglaegeneration. The interest of the most of
people in Christ in this day of declension, goegurther than a mere expression of belief in,
or assent by the natural understanding to, theaosm outward reformation of life and
manners or a sacramental profession. If one ha® soorality and common courtesy and
common honesty, and is a fair churchgoer, he ibrgsttan and believer. Thus they build hay
and stubble upon this foundation. “Verily, verilygsay unto you, Except a man be born again,
he cannot enter the kingdom of heaven.” “Marvel thatt | said unto thee, ye must be born
again.” This doctrine is like gold, silver, and gi@us stones.

Fourthly, the doctrine of a definite atonement Bsuk Christ. There is no
countenance whatever given in God’s word to a usaleand unrestricted atonement. It is
only universal in the sense that it is freely cgfieto all to whom the gospel comes, but it is a
definite atonement, and shall remain, so it mattething what the popular view is, because
the wish to have it so is father to their thoughtdefinite in the sense that all who were
ordained to eternal life shall be infallibly savieg Christ's atonement. “I lay down my life
for the sheep.” “Mine they were, and thou gavestrthio me, and not one is lost, except the
son of perdition.” Anything contrary to this is bhle and hay, which shall be burned up.

Fifthly, justification by faith, as an instantansoact of God, the righteous Judge,
without regard to anything in the sinner; Sandificn, proceeding in the soul from the
moment God’s Spirit works in him, and carried otilums death; Adoption, as also an act of
God’s free grace, whereby sinners are receivedtianembership of God’s household; the
continual Intercession of Christ on their behalfheaven, promising and performing all
needed support, strength, grace and perseverancegheend; all these doctrines are like
gold, silver, and precious stones which the truar€in of God has built in the past, and shall
ever build upon Christ, the sure foundation. Buitfalse faiths, creeds, views, inconsistent
practices, and empty professions are wood, haysarable that will be consumed in the fire.
If they will not be burned now in mercy, in the sorence and life by the fire of God’s law
and Spirit, they will be consumed in the fire ofskiore chastisements and awful judgments
at death and at the judgment seat. May the HolyitSgive us grace to make suitable

application of these things! Amen.
[August 1919]
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A Sermon.
By the lateRev. PROF. JOHN DUNCAN, LL.D., Edinburgh.

[This sermon was delivered in the Free Buccleuchr€, Edinburgh, on
Sabbath evening, 4th October, 1863.]
(Hitherto Unpublished.)

The Parable of the Prodigal Son: — Luke 15:11-32.

The teaching of Jesus, especially His teachingdralples, so full of condescension,
attracted to Him a multitude, and that even of thogho were not of the most
respectable class — the publicans and sinners. &% hwly, harmless, undefiled, and
separate from sinners, but the publicans and senfedt in Him an attraction. He could
associate with them, teach them, and speak to théiogether free from sin, altogether
contrary to sin, and yet in such a way as drewhibarts of sinners to Him, making them
feel at once that they dealt with one who was leslg one who was compassionate and
kind; different from the austere sanctimoniousne$sthe Scribes and Pharisees —
hypocrites who repelled by their sternness the feopwhom they said: “This people,
which knoweth not the law, is cursed.” Rabbi, whils long robe and fringes — the holy
man, with a face as sour as vinegar and a hearesa@nd bitterer still — had nothing
about his religion to draw and attract. But wheeyttsaw the publicans and sinners
coming to Jesus, they murmured. They were holy mamd they must keep by
themselves; they could not bear the pollution a$ thccursed people which knew not
the law. And He who would not enter into this, theidgment, showed to them what He
was. “Like,” they would think, “draws to like; angou may judge of what kind of
teacher Jesus is by the company which He keepdhcpns and sinners. And with all
His fine teaching, it shows He has no such abh@eesf their character — no genuine
virtue about Him — that He receiveth sinners; noltyso, enters into social intercourse
with them — ‘receiveth sinners and eateth with tHém

Jesus addressed to them these three parables.wbhérst seem to have special
reference to first conversion; the third, to theaeery of the backslider. The things that
are lost — it is noticeable in the two first — aléogether passive. In the first of all it is
the sheep that is lost, and the shepherd goesiadd it; the sheep does nothing but
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stray. In the second, in the same way, the pieaqaarfey is lost, and the woman lights a
candle and goes and seeks till she finds it: teegiof money lies quiet all the while. In
the third parable it is the son who comes to himselwill arise and go to my father.”
Still, we need not restrict it to the case of treckslider. There are circumstances in it
common to every case of repentance, and in itn®at fit description of repentance; as
there is in the case of all the three parables,,whe allow for what may be exclusively
connected with the calling of the Gentiles.

| am not intending to explain the parable of thedigal son, but only to make a few
remarks on some particulars contained in it. Theeee the two sons, the elder and the
younger, and the father, whose character we lesym fthe parable, must have been
kind and indulgent. Discontented at home with thépnal roof, the younger son makes
a proposal to the father: “Father, give me the iparbf goods that falleth to me,” and
we read that “He divided unto them his living.” Thller son was content to remain at
home, and his conduct, for aught we know, seemisetgustly represented in his own
words, “Neither transgressed | at any time thy candment.” If there was reference to
the Jewish nation, then we may suppose our Lorthke the Scribes and Pharisees,
according to their own judgment, “Neither transgex | at any time thy
commandment.” Allow it to be so. But the youngen swould see the world; would go
to distant climes. He gathered together his goadistaok his journey into a far country,
and soon he, who was discontented at home, “wdstedubstance with riotous living.”
These two circumstances agree well together asafarcharacter generally goes.
Discontentment with his father’'s home could nognfrthe father’s character, have any
other ground than the wish to be free from restrairee to do what would not be
permitted in a home so well regulated as his fashemas. So he, acting as he was likely
to do, “wasted his substance with riotous livinglien came the famine, and he went
and hired himself to a citizen of that country, wdant him into his fields to feed swine.
A young gentleman, evidently, he, who had beerhattop of all enjoyment amidst his
riotous companions and lord of the board, is noswaneherd. And mark, this young
gentleman is a Jew, and the swine is an uncleanarmgainst which all his feelings of
nationality and religion, if he had any, as itilsely he still retained some, provoke him.
But this is what he has to do against the callbwfger. “He began to be in want” — the
very swine’s food he would have been glad to eat,vimas not allowed. Then he “came
to himself” — adversity taught its lesson. Expedenit is said, teaches fools, but it does
not always. Not even experience is always a sufgketssacher; some are such fools that
they will not learn even in that school. But in ldase it had its effect; he came to
himself. He had been acting like a madman befor wds like a madman to leave his
father’'s home and all the good he might have hadethlike a madman, thus to spend
his fortune out in this strange land in that rigoliving, exposing himself first to
degradation, and then to danger and death. It auad,he now felt it to be, acting like a
madman.

Ah! sin is madness and folly, and now he countsuth. This long journey and
riotous living, what was it? To see life; to see thorld. Life! life! like a madman. And
now he is a sadder but a wiser man — he came tedifinrNow, all we are sinners; all of
us left our Father’'s home. The whole family of AdamAdam was with God, before we
belonged to the devil; and we left God and attacbexselves to Satan — joined him in
his disobedience and rebellion. And so, even indhge of first repentance, it may be
said that the sinner comes to himself, and saysuiltlarise and go to my Father” — his
father, at least, by creation. Now, if we be altlsiby nature, either we remain as this
prodigal was, or now, like him, we have come tosalves. Which is the case? Are we
still far away from our Father’'s home? We may bsuasd — consciousness, conscience
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itself might tell us; the Word of God tells us egpsly what our natural character is —
that we are by nature alienated from God by wickeatks. Well, have we come to
ourselves? When we come to ourselves, we begimayo How foolish, how mad, |
have been.” Why, where was the wisdom in leavingryeather’'s home? “What iniquity
have ye found in me,” says your Father, “that y& gone far from me, and have walked
after vanity and are become vain?” What evil hasl @one you? Say, what good has
the devil done you? If, as the Scripture says,ftlendship of the world be enmity with
God, what good has it done you to be its friendl,an this friendship, God’s enemy? Is
that a wise condition? Is it good? Is it right? Buwitting the “right” aside, is it wise? If
there be holiness, justice, and goodness in Gods dmt reason as well as Scripture
testify that we have sinned without cause? If theeeomniscience and omnipotence in
God, does reason not convince us that enmity agdins is a dangerous thing? “Who hath
hardened himself against him, and hath prosper&tii2ill the clay exalt itself against the
potter? Shall feeble dust and ashes wage war agaegmarm of Omnipotence? Well, he came
to himself and said, “How many hired servants offather have bread enough and to spare,
and | perish with hunger; | will arise and go to fagher. Things are better at home than
here.” Ah! yes; he sees at last, starving besidetribugh, that his father's home is a better
place. There is plenty there, joy there; not thaseks, not the swine-trough, not starvation,
but plenty. And in thy Father's home — thy Fath®ackslider, for such He is in a sense by
creation; thou wast with Him, at least, in Edem, @ are all one race in unity of nature and
unity of privilege and of covenant — thy Fathersne in this respect, that thou wert
belonging to God before belonging to the devil, wwld, and the flesh. Well, there is plenty
in this Father's home. “Ah! but I, foolish, left'it'l will arise and go to my Father.”

Well, if he had not come to himself, this is thetléhing that would have come into his
mind. Without having come to himself, pride woulavie kept him away. “Ah, | will starve
rather than go back. How will my father receive nheduld bear reproach much better. My
father is a kind man, and if he receive me withropams that will be most humbling. No,
no; let me not think of that!” But the man had cotmeehimself, and so there might be
misgivings, very likely there were, but there walsope. “Ah, there is no one like my father
yet, and there is no place yet like my father's ohhwas a fool to leave it; acknowledging it,
| will go back. I will arise and go to my fathemawill say unto him, Father, | have sinned
against heaven, and before thee.” In returninget@ns as a prodigal, a penitent prodigal,
not hiding, not cloaking his sin. Till men come tttemselves, they conceal and hide and
cloak their sin. Guile, deceit, falsehood, is ak&lavhich men wrap over their sin. “Blessed is
he whose transgression is forgiven, whose sin vereal; blessed is the man to whom the
Lord imputeth not iniquity, and in whose spirit theis no guile.” “I will confess my
transgressions unto the Lord, and thou forgavesirtiguity of my sin.” “I'll make a clean
breast of it; I will go back with shame, for itfiting; to me belongeth shame and confusion
of face, and so | will take it; the shame of myHhfascountenance shall cover me, and | will
speak low out of the ground.”

“Father, | have sinned against heaven and bef@e 't he sin is against heaven, for in
the parable it is against an earthly father, anthecase of an earthly father, the sin is not
only before the father, but also, and principadigainst God; as David says, who had sinned
grieviously against Bathsheba and against UrialgaiAst thee, thee only, have | sinned, and
done this evil in thy sight.” “And am no more woytto be called thy son.” “That is a dignity
and happiness which | cannot now aspire to; | liem@ived myself of every right.” “Make
me as one of thy hired servants.” “My father’s hbin@m content to be a day labourer in my
father’'s home, if  am only at home. Ah! a lowlyape befits one so degraded, and with that |
shall be content, and will, though a born son, thkeeplace of a hired servant.”
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He said, “I will arise,” anche arose Mark, when he came to himself, there was a good
resolution, but you know the proverb that a cerfdate is paved with good resolutions, good
resolutions not carried into effect. He said, “llvdrise,” and he arose. Christ spake this
parable: “A certain man had two sons, and he cantleet first and said, Son, go work to-day
in my vineyard. He answered and said, | will ndiut afterwards be repented and went. And
he came to the second and said likewise. And heexedl and said, | go, Sir — and went not.”
Which was the better son? He who did the will af father. But this did better than either.
He said, “I will arise,” and he arose. Is there @my here who is saying now, who is
beginning to come to himself or herself, and sayittigis time to arise, | need to arise, |
should arise?” Is there anyone come twill arise?” Perhaps there is someone saying, not
only, “I shouldarise, but Imustarise some time, for the famine will come.” Thetoits
living may be going on just now, and by riotoudnty, we are to understand all enjoyment
that is not of God, but of the world. The riotoingrig may be going on, it may not have
come to an end, but the famine will come, and ige pnd the husks will come. “I know it; |
will need to arisgéhen’ Death may come and say, “No, you must consult mighfirst.” But
are you saying, “I must arise,” or “I will arisePhope some one or more may be saying this,
but you must not halt there. “I must aristhatis compulsion. “I will arise”that looks like
goodwill; that is a good thought. Now let the “lIlarise” be followed by the arising. Up, up.
You who are saying, “I will arise,” put not off ltilo-morrow, “I will arise to-morrow; | will
arise when | go home to my closet.” Go there, layt 8l will arise now.” Your Father is in
the closet; He has been waiting for you there Igreghaps all your days, and never been
visited. But He is waitindhere,and here still more than in the closet, for He, vgees in
secret and will reward openly, says that He loves gates of Zion more than all the
dwellings of Jacob; that is, that He has more plegsand is more abundantly present, in this
assembly, than even in the closet.

“I will arise and go unto my father; and he aroed aame to his father. But when he was
yet a great way off, his father saw him.” Ah! thbugld men have not keen eyes — and it may
be his eyes were dim with age — the loving heartgkeenness to the eyes. “Ha! there is my
poor lost son coming back.” And the father “rang &l on his neck, and kissed him.” And
the son began his confession. Before he arose dhedradered what he was to say to his
father, and all the way home he had been laying fteart. It was not a mere form of words
that he was going to say — the form of words helaiadto his heart. But his father would not
allow him to finish. “Father, | have sinned agaihstiven and before thee, and am no more
worthy to be called thy son; make me as one ohilgd servants,” he was going to say, but
he had not time; his father broke in, and the faiaéd to his servants, “Bring forth the very
best.” Not the place of a hired servant, but thy best.

Now, this is the reception given to a penitentateturning prodigal. It is through Jesus
he is received — the Shepherd who has come to aeKind the lost. The Shepherd thus
loves, and His loving Father thus receives theesimoming to Him through Jesus Christ His
Son.

And now there was a glad home — music and danthedatted calf, eating and drinking,
and mirth. The elder son, we will leave him to besd humours. He would not call the
prodigal his brother. “Thy son,” he said; “no bretlof mine.” But the father is glad and the
servants are glad. Well, there is joy in heavemteethe angels of God over one sinner that
repenteth, it is said. And yet the angels’ joyeshaps not what is principally intended. In the
other cases, the man who had found the sheep calleg friends to rejoice with him, and
the woman who found the piece of silver called @n tiiends and neighbours to rejoice with
her. And so it is said, “There is joy in the preseif the angels of God over one sinner that
repenteth.” That is, God rejoices, and then, nobtioall the angels looking on — all His
friends — rejoice with Him. God the Father rejoigesheaven when a lost one is brought
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back; the Son of Man, who came to seek and saviesheejoices; the glorifier of Christ, the
Holy Spirit, rejoices; holy angels rejoice, and, awubt, glorified men. And why this joy?
This is over what? “Over one sinner that reperitédh.sinner, sinner, you have a great thing
in your power — a thing which no believer in thss@ambly has in his power; for “There is joy
in heaven over one sinner that repenteth, more ¢kran ninety and nine just persons which
need no repentance.” Yes, now the son has come.Hotmmv the fatted calf is not killed
every day; music and dancing are not every day. fahely is a happy family, and live
happily day by day; but there is constant employntenthe farm or estate which must be
attended to. But the day of return is not a work, daut a feast day. Is there no sinner here —
no one individual sinner — who would like to makkeheaven ring for joy? Repent, repent,
repent; and make all heaven shout at the sight.

And now, let us close with one more look at Jesu#) the publicans and sinners
drawing round Him to hear Him. Ah! grace is pounat His lips. Who can speak to sinners
as Jesus speaks? Who can give them the welcoméethat gives them? Ah! it cost Him dear
to have such words to speak. He must die, thegushe unjust, ere ever He could have such
words to speak to the lost ones, to the lost skdepn He came to seek and save. Though
His deriders said it, yet it is true “He saved oghéimself he cannot save.” Nay, for this not
saving of Himself is the great necessity for Higiisg others. “The good Shepherd giveth his
life for the sheep,” and then He can say, “The 8bMan is come to seek and to save that
which was lost.”

May He lay His hand on thee, and seek and savé Aienore confidence may | repose
in Him than in you. And yet, O ye sinners, goingag may you now be as sheep restored to

the Shepherd and Bishop of your souls!
[September 1919]
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A Sermon.

By theRev. GEORGEHUTCHESON M.A., of Edinburgh

and Irvine (1674).
(Ninth Sermon of Series on Psalm cxxx.)

“But there is forgiveness with thee, that thou nsyee feared” — Psalm 130:4.

| have now broken in a little upon this great aetiof our creed, the remission of sins —
the great gospel-news, the glad tidings of the gogp peace to them that are in the
psalmist’s posture as in the third verse, thatehgeno standing before God, marking iniquity
in strict justice, according to the covenant of kgl am as yet detained on the first head that
| proposed to be spoken to on this subject, thahésconsideration of that which is pardoned.
It is iniquity, as in the preceding verse, sin @nsgression, let it be called by whatsoever
name it will; and as to this, | spake to thesedhin

1. That all have sin.

2. That sin is a debt and burden, which they whke taright look of, will see great cause
to desire to be rid of it.

3. That sin being such a debt or burden, the urped man, if he get a right look of his
own condition, he will find himself in a woful plg.

4. That sin being such a debt as can only be daag &y pardon, and such a burden as
puts the unpardoned man in a woful plight, it folfy that it is good news, the best of all
news to a sensible sinner, that there is pardomiquity with God. When a man hath said
verse 3, “If thou, Lord, shouldest mark iniquityheavcan stand?” he may add verse 4, “But
there is forgiveness with thee.” And here ye magyember, that it was cleared how the least
sins need a pardon; as also how the greatest@imafure, number, or other circumstances,
are pardonable, and that sensible sinners needenwbubled with that sin against the Holy
Ghost, seeing their very flying to the remedy af &1 Christ is a sufficient evidence that it
was not in them.

| was the last day cut short by time from speakingord to these persons whose sins are
pardonable. And this | would now speak to, befogm Ito the other heads | proposed to be
spoken to. And the ground of that which | would séyhem whose sins are pardonable, |
shall take it from that pattern of prayer, Matthé\®,12, “Father, forgive us our debts.” They
are children who may come to God for pardon of airg to open this a little, | shall speak to
these three from it.

1. It would be remembered, that these who are hibiren must come and become
children in the due order, that they may attaith® privilege of pardon. When children only
are allowed to beg pardon of sin, it secludes nehe are unpardoned from coming to God
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through the elder brother Jesus Christ, that thay be put among the children by adoption,
for, Isaiah 55:7, “Let the wicked forsake his wapd the unrighteous man his thoughts; and
let him return unto the Lord, and he will have nyeopon him; and to our God, for he will
abundantly pardon,” or multiply to pardon; and HeeB3:15,16,“If the wicked restore the
pledge, give again that he had robbed, walk in dtatutes of life, without committing
iniquity; he shall surely live, he shall not dieoMe of the sins that he hath committed shall be
mentioned unto him;” there shall be no more wordh&m; which (as | said the last day,
when | spake from these words) leaves a sad chretigrmund of decay at the door of rebels,
to whom the fountain for sin and uncleanness ig kgen, and they have pardon in their
offer, but will not follow the right method of obtang mercy and pardon. They will not
come and be children, but continue rebels stilld Anleaves also a caution and a check to
many, who, if anything be hinted at of their fapitsll claim to pardon, and yet they will not
give themselves up to be children, they would hekels, and yet be pardoned. But ye must
come to be made children, who in faith would pf&grgive us our sins.”

A second word which | would say from this is, tlagtchildren are daily falling in sin,
so their daily sins are pardonable. There were ntamgerous and damnable errors in the
ancient Church, concerning the sins of church mesjlteat come here to be reproved. Some
looked upon the sins of church members, as theagidbstics, the progenitors of the
libertines, did, they held that sins in godly p&rs@onsisted only in opinion; that regenerate
men, do what they would, if they should commit thest vile and abominable acts, they
were not sins in them. This is nothing but corrpphcipled monstrous profanity, or
monstrous profanity rooted in a corrupt princied those that would hold themselves out
of that fearful gulf, they would beware of the Ardimian principles, as that God sees no sin
in believers, that His law is not to be the rulghd#dir walk, that they need not repent, etc. For
libertinism is but a new edition of Antinomianismfolio. Others again acknowledged sin to
be in the godly, but they slighted repentance, tredefore, when scandals fell out in the
church, they did not require any acknowledgmentheir offence who had fallen in these
scandals, but while they were reeking in these amations, they entertained church
communion and fellowship with them. This was a itugnof the grace of God into
lasciviousness, and it is the result in part of #@tinomian principle of the remission of sins
from all eternity; so that, according to their dpm repentance was not required in order to
pardon of sin, but for intimation of pardon. Anate was a third sort, such as the Novatians,
who looked so on gross sins after baptism, as,giindbey would not seclude them from
pardon on repentance, nor would they seclude sumtess frommaking profession of
their repentance, yet they would not absolve themr admit them to church
communion and fellowship, particularly in the Sanemt of the Lord’s Supper, but left
them to God, to make of them what He pleased. Nowpgposition to all these is the
truth 1 am upon. We confess that sins after theiof great mercies are very heinous,
Ezra 9:14, “Should we again break thy commandmeansl join in affinity with the
people of these abominations, wouldest not thouabgry with us till thou hadst
consumed us?” Judges 10:13, “Ye have forsaken ntesarved other gods, wherefore |
will deliver you no more.” And sin, in particulaftar regeneration, is so much the more
heinous, that God hath been gracious; therefore Apestle having spoken of the
abounding grace of God, where sin had abounded @Rend), at the close, he begins
the next chapter with these words, “What shall \ag then? Shall we continue in sin,
that grace may abound? God forbid. How shall wat #re dead to sin, live any longer
therein?” He abominates that after regeneratiometisdould be a relapsing in sin, yet
the text here intimates “there is forgiveness witd” for the iniquities of godly men;
and the pattern of prayer, Matthew 6, tells theldrlen, that they may go to God and
seek the forgiveness of sins, which says they wdndddaily sinning, and God would
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allow daily pardon on them in the due order. Anchgmquently, it was horrid cruelty in
the Novatians to seclude such as fall in sins dfggtism from absolution and church-
fellowship, and they would not pardon where God pladidon, which made Constantine
at the Council of Nice say to Aclesus their Bishtipsee no other of it, but ye would
make a ladder to go to heaven your alone, and whbale none with you.” | confess the
godly are not to be hugged under their failingst their failings are rather to be
aggredged[viewed as aggravated]yet upright walkers, as they are most tender hairt
conversation, so are they most charitable in pgsgidgment upon others, though they
have their failings.

But there is a third word | would say from this,dathat is to clear, whether all
sorts of sins in the godly are pardonable? Thia ase that hath troubled the learned,
and may trouble tender consciences, whether, whemaa hath repented a sin, and
found the bitterness of it, and hath found God’sofia and pardon intimated upon his
repentance, he may again fall into that sin, artdtgeardoned over again. A case, | say,
that some who are tender may be troubled with, wtlexy have fallen in sin and
thereafter have found it bitter, and have beenad,@&onfessed it, and believed pardon,
and yet they have been over-hailed in the samewen again. This, | confess, before |
say anything to it, is a sad case. It is sad tofeles, after regeneration, and tasting of
the grace of God, falling in the same sins agant &'s yet sadder to see a person, after
he hath been smarting for it, running back to theaty folly, particularly if it be an
outbreaking sin, and the learned could hardly famd instance in Scripture of that
relapsing in sin in the godly. It is true, Peted dihrice deny his Master, and Lot was
twice drunken and twice fell in incest, but nonethése were after repentance and
intimation of pardon; for Peter was kept in the fyuof the temptation till his sin was
thrice out with him; and so it was with Lot, yeshall give two words for clearing the
case.

1. That as regeneration makes not the saints gegecneither do | see a ground
that a saint’s repenting for a particular fault sllokeep him from a relapsing in that
fault, and needing of pardon. It is true, Psalm88350d’s speaking of peace to His
people is with a caution, “That they turn not agairfolly;” but to say, if repentance be
true, a man will not fall in that folly he hath muted, it is not Scriptural. Regeneration
is our initial repentance, and if that do not pmav&alling in sin, it is no wonder that a
particular act of renewed repentance will not doalt the repentance, grief, or sorrow
that a person hath attained to for sin, is butemature, that except God concur, cannot
keep him from falling in sin; and God hath not madeabsolute promise, so to concur
with a penitent, that he shall not again fall ire ttame sin. How often doth a penitent,
when he hath repented to-day of his passion, pud@dering of mind in duty, etc., fall
in the same sins to-morrow; and if he may, notwehsging of repentance, fall into
lesser faults, why may he not after repentanceifiadl grosser? We find also godly men
after their repenting for their failings, fallingn igrosser outbreakings. David, after he
had repented his falling in trouble, and his ussngful shifts to be out of it, fell in these
gross and scandalous sins of adultery and murdet;he that fell in these sins after
repentance for other escapes, why might he nog¢r aéfpentance, have fallen in these
same sins over again, if the grace of God had netented it? For though repentance
for particular faults leaves behind it an impressaf the bitterness of these sins, and
makes them to be loathed, which will make it monpiobable they will be relapsed in,
yet it is not impossible; otherwise, true repentameing for all sin, it should prevent
relapsing in any sin.

A second word which | shall say for clearing theseahall be this, that as true
repentance is not to be measured by relapsingnnss it is contrary to Scripture to
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determine that relapsing in sin after repentanaenizardonable; it is not the sin against
the Holy Ghost, and it is therefore pardonableialseb5:7, “Our God will multiply to
pardon;” even as often as the sinner repents antesagain to Him to seek pardon,
were it till seventy times seven, as He bids ugifce others when they sin against us
(Matthew 18:22, and Hosea 14:4), He hath promigetidal backslidings. Now these
are after repentance, when His people fall bacthénsame sins, out of which they have
been recovered by repentance; and for instanctsspfye shall only ponder these two. One
is (2 Chronicles 18), Jehosaphat joining in affinitith Ahab, for which he is reproved by a
prophet (chapter 19:2), and his repentance is appar the reformation he fell about. And
yet (chapter 20:35) he falls in the same sin inijg with Ahaziah, to make ships to go to
Tarshish in Eziongeber, which were broken, for Wwhih@ was also reproved, repented, and
was pardoned. Another instance is that of Jonahaa that fled from the presence of the
Lord, when sent to Nineveh, and is brought to régoese for that sin in the belly of the fish
(chapter 2). Yet he falls in the same sin (chaptg}, not in fleeing away from God, but in
repining at His mercy, and, in his opinion, declgrit was needless to go to Nineveh, and
justifying his former fleeing away: these are twlear instances of relapsing in sin after
repentance and pardon for it. This | would not halvesed. | may have occasion hereafter to
speak to what prejudice relapsing in sin bringtit as that it will bring former pardon in
guestion, and under debate, and though a penitaptb® pardoned, yet it is dangerous to
bourdjest] with sin, after God hath spoken peace to retuifiolty, and to proclaim that all the
bitterness folk have found in sin is nothing. Ohlyannot conceal the truth of God from any
that may be under a temptation; that having repesteh and such sins, they have relapsed
in them, and therefore, as they question theirmgpee, so they think they are to expect no
more pardon. Ye have it cleared from Scripturef thase are but temptations; that God
would multiply to pardon upon repentance (Isaiahi7j5and though folks have played the
harlot with many lovers, and among hands have tinedd wanderings, they may return again
unto the Lord (Jeremiah 3:1). Now | have done lié first general head of this doctrine,
concerning the remission of sin, to wit, the coasadion of that which is pardoned.

| proceed to the second general question, andshatent the author of pardon, or who is
it that pardons iniquity, even God. “There is fogiess with thee,” says the text, that is (as |
exponed in the entry), “It's Thy property, in opgm to all pretenders — it's Thy property
and prerogative, when both the law and the coneeidrave condemned, to pardon and
forgive sin.” This is a truth that was held fasthe Jewish Church, when it was most corrupt;
therefore (Mark 2:7), when Christ pardoned the ns&k of the palsy, the scribes say, “Why
doth this man thus speak blasphemies? Who canvéosgns but God only?” And it is one of
God’s titles (Exodus 34:6,7), that He forgives intg, transgression, and sin: and He taketh
it to Himself, as His prerogative, Isaiah 43:25, &ven |, am he that blotteth out thy
transgressions;” and Matthew 9:2, etc., Christ,curing the palsy man, parallels the
pardoning of his sins with the healing of his dseas proofs of His deity: showing that both
were alike difficult, and proved Him to be God.

| must here clear a seeming difficulty, that isattpardon of sin is attributed to others,
both ministers and private persons. It's attributedninisters, as John 20:23, “As the Father
hath sent me, even so send | you; receive ye thg Gbost. Whose soever sins ye remit,
they are remitted unto them; and whose soeverysimstain, they are retained;” but certainly
it's God only who can loose a man from everlastvgth due to him for sin, and it's the
Word of God only that can declare whom God willgmar. Only (as Ambrose says well)
ministers are judges in the matter of pardon; hthiaut any absolute authority in that matter.
And for clearing of this, ye would distinguish betivthe external court in the Church, and
the internal court in the conscience. In the exkenourt in the Church, ministers have a
power from Christ to remit scandals to scandalo@rsgns upon their serious profession of

Sermons from the F P Magazine vol. 24 p. 37



repentance; to take in a man that hath fallen scandalous sin upon the profession of
repentance, and to remit the scandal. In the iaterourt of the conscience, ministers have a
ministerial power upon scandalous sinners and tkeentance, ministerially to declare, they
are pardoned on their repentance; and they areingakkccording to their commission,
“Whose sins they bind on earth, shall be boundeisvien, and whatsoever they shall loose on
earth, shall be loosed in heaven” (Matthew 16:1@l &8:18). But ministergx plenitudine
potestatigfrom fulness of poweras the Pope speaks) have not an absolute anditeadipower

to pardon whom, and when, and as they will. They lant delegates, and must walk
according to their commission in pardoning of san,rather pronouncing pardon of sin,
neither have they power of pardoning sin upon dwovl of their own devising, such as
penances, pilgrimages, visiting of Rome in the yagubilee, etc., where (to mark it in the
by) the Papists’ method in this is preposterousy tfirst pardon, and then enjoin penance,
and such things as Christ hath not prescribedh@einust they take money and dispense
with repentance, a fruit of faith, upon which pards promised. This is but a cheat, to hold
their kitchen reeking. Caesar Borgia, the son a#xahder the Sixth, when he had lost an
hundred thousand crowns at the dice, passed itspo#, saying, “Those are the sins of the
Germans,” that is, they had been purchased forrén@ssion of their sins. Again, it is
attributed to private persons: and for private pesstheir pardoning of sin, the Scriptures
speak clearly to it, as in that pattern of prayjéatthew 6:12, “Forgive us our debts, as we
also forgive our debtors;” so Ephesians 4:32, “kong one another, even as God for
Christ’'s sake hath forgiven you;” and Colossians33:‘Forgiving one another, if any man
have a quarrel against any: even as Christ forgaue so also do ye.” But private persons’
forgiving of sins is the forgiving the injuries derby men’s sinning to them; rules anent
which | maymeet with ere | have done with this theme. But gtoa private person is bound
to forgive injuries done against him, it is stilitva reservation of God’s interest, and the
sinner must account to God. Notwithstanding frorh which (to resume) it's clear,
whatsoever hand man hath in forgiving sin, Godhis principal creditor, whose law is
violated, whose majesty is offended, whose justicest be satisfied, and therefore it's His
property and prerogative to forgive sins, and lofreen the obligation to wrath that sin
deserves.

In making use of this, | shall not digress to dedh Papists, who in receiving pardons
from their priests, use not a judgment of discretwhether the persons pardoning them be
acting according to their instructions and accaydio their own principles; for if they did,
they might be easily nonplussed. They put the pawegive indulgences entirely in their
Pope, and assert that their priests are commigsibpenim to dispense them, but they can
only have a human faith concerning that commisdion;beside that the Pope’s power to do
SO is upon many accounts questionable, when theyHsv we know the Scripture to be the
word of God? we might ask them, How they know tbed>who must give these indulgences
to be the Pope? That he is a Christian, and h&tkrgbaptism? For, according to their own
principles, the Pope is no Pope except he be lmhtidow, they cannot certainly know their
Pope is baptized, that being one of their groutits, baptism is not administered except the
intention of the priest go along. Now, they canbetcertain that the priest who baptized the
present Pope had an intention to baptize him wielevent about that action, therefore they
cannot be certain of any pardon this present Poak give them, nor can they have anything
but a human faith as to the pardon of their sing.tBe judgment of God is visible upon them
for not receiving the truth in love; God hath begammvoked to give them up to strong
delusions to believe lies. And (shall | add fureit's a plague and a snare to profane men
that walk in the imagination of their own heartdad) drunkenness to thirst, that they have
this woful shift: get them a priest, and let theavé an absolution, and then they are as ready
to take in a new swack of sin as ever they weis;ishithe woful cheat that follows their way.
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If folk walk thus on a principle of conscience, yrare to be pitied, but when profligate men
run that way, they drive their carnal interest, &r@de a sleeping God to their conscience,
under all their abominations.

But passing this, and leaving particular inferertdethe afternoon, | shall give you these
three words:

1. If God be the only pardoner of sin, they make&eay blind block that pardon
themselves for all their faults, that is, who cameit all sorts of iniquities and cast them
over their thumb when they have done. Thou that dosshall know that God only is the
pardoner of sin ere long, and that thy pardon matl stand.

2. It leaves a sad check on all them that satisgmiselves with the plaudits of the
world. Why? They are good folk, cried up and comdeshof their neighbours; if they have
done wrong, they will confess it, make reparationmestitution; but what is all that, if God
pardon thee not, though thou shouldst get nevenawy to hug thee or assoil thee, so long as
God, the only pardoner of iniquity, doth not assilode? And

3. It leaves a sad check also on them that caréondisplease God to please men; and
O! what snares to men are these, that give theesédvbe pleasers of men, with displeasing
of God. They make no bonds of any sins if theygaase them they are obliged to. But thou
that dost so will find thou hast made an ill bangahen the reckoning comes; for they cannot
forgive thy sin when thou standest before God heeitvilt thou get men for thy intercessors.
God only is the pardoner of iniquity, and thereftitrey make a very foolish bargain, who to

please any, stand not to displease God.
[Continued in May 1920]
[October 1919]
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