Notes of a Sermon.

Preached by thRev. D. MACFARLANE, Dingwall,
on Sabbath, 1st September, 1918.

“For | am not ashamed of the gospel of Christ;ifds the power of God unto salvation to every
one that believeth; to the Jew first, and alschaGreek. For therein is the righteousness of God
revealed from faith to faith: as it is written, Tjust shall live by faith” — Romans 1:16,17.

The Apostle Paul wrote this Epistle to the Romamsyhich there are all the doctrines
that pertain to the Christian faith. At that tinfete was a congregation in Rome, in which
there were many true Christians. He addresses pgigtles to these, describing them as
“beloved of God and called to be saints.” The wts@ints” does not apply only to a certain
class of God’s people, as some hold, but it appbesl of them, as all of them are to some
extent holy or sanctified. He thanks God that theeze such in Rome, and they were so
famous that “their faith was spoken of throughdé whole world.” He prays for them and
longs to see them. He often purposed to visit tHaumwas hitherto hindered. He desired to
go to Rome to preach the gospeiitem, that he might establish them in the faith.a®oount
of God’s great mercy to himself personally, he felt he was under obligations “to preach
to the Greeks (Gentiles), and to the barbariand,tarthe wise and the unwise”; so that as
much as in him was, he was “ready to preach thpajde them at Rome also.” His intended
visit would, he hoped, be of mutual benefit to thand to himself. He hoped to impart
spiritual gifts to them, to the end that they migbtestablished, and that he might himself be
comforted by his intercourse with them.

In addressing you from the words of our text, wallstotice —

I. — That the apostle was “not ashamed of the dagpehrist”; and
Il. — The reason he gives for this confidence.

|. — He was not ashamed of the gospel of Chrisis ithplies that some were ashamed of
it. Not only the Jews who put Christ to death wasbamed of it, but the pagans in Rome,
who thought so much of their own false religionrevashamed of the gospel of Christ and
persecuted those who professed the Christian @aligio look for salvation to a person who
suffered an ignominious death, was a thing of whieky would be ashamed. Rome was the
capital of the then known world, and containedredrmen, such as philosophers and others,
who thought much more of their own learning thantre gospel of Christ, and despised
those that preached the gospel; but Paul was hairesd to preach the gospel to these. He
gloried in preaching Jesus Christ and Him crucifi€god forbid that | should glory, save in
the cross of our Lord Jesus Christ” (Galatians 6:$me who are in the land of the gospel
are ashamed of the gospel. They want something s@wething strange. Christ’'s ministers
are not ashamed to preach the gospel, howsoevdr thag may suffer from their enemies
for their work. They are often ashamed of themsghNmecause of their imperfections and
shortcomings in performing their duties in connattwith the glorious work which God has
given them to do. Many are ashamed of the gospel ave not ashamed of sinning against
God. The proud and self-righteous are ashamedeofdlspel, but not those who have found
out their great need of the gospel.

Il. — The reason why he is not ashamed of the do$pere are two things in the reason.
(1) “Because the gospel is the power of God unitvatian to every one that believeth.”
The gospel is the channel through which God exdigspower to save sinners. He created
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the world by the word of His power, but He savessrs by the word of the gospel. The bare
word is not sufficient for this end; it requiresetpower of God, by the agency of the Holy
Spirit, to accompany it in order to salvation. Se tword of the gospel came to the
Thessalonians, as the apostle states, “Our goape oot unto you in word only, but also in
power and in the Holy Ghost” (1 Thssalonians 1Thle end for which God exerts His saving
power through the gospel, is salvation. The sadvatif our souls is the most important thing
for us. If we are not saved, we shall be miserédriesver in eternity. Many are satisfied if
they are supplied with everything that their bodiegd, and care not what may become of
their souls; but “What shall it profit a man if Bhall gain the whole world, and lose his own
soul?” (Mark 8:36.)

In order to be saved, faith is necessary. The dosple power of God to every one that
believeth. What are we to believe? And in whomaeeto believe? We are to believe the
gospel, as it testifies of Christ; and we are thelge in Christ by means of the gospel. You
cannot believe in Christ savingly without believitige word of the gospel. When Christ
began His public ministry, He said, “Repent, antiebve the gospel” (Mark 1:15). And when
the jailer at Philippi asked, “What must | do todaed?” the apostle said unto him, “Believe
in the Lord Jesus Christ, and thou shalt be savHte’gospel has been experienced to be the
power of God unto salvation by many who are noWweaven and by some who are yet in the
world. The Christians in Rome, to whom the apostiete this epistle, are in heaven, and
they praise God for sending the gospel to themewnbil earth and for making it effectual
unto their salvation. The gospel will not benebtiuyunless you believe it.

While the apostle declares that the gospel is tiveep of God unto salvation to everyone
that believeth, he shows the sinful and miseralledition in which all men, Jews and
Gentiles, are by nature. They are all exposed e@onttath of God on account of their sins.
“For the wrath of God is revealed from heaven agfaall ungodliness and unrighteousness of
men, who hold the truth in unrighteousness” (vel8¢ The description he gives of the
Gentiles shows how abominable they had been im gractice, and in the third chapter he
states that there is no difference between JewsGamtiles as they are by nature. Before the
gospel is blessed to sinners, the Spirit convinicem of their sins and misery, in order that
they may see their need of Christ to save thenthénpreaching of unconverted ministers,
there is little or nothing said about the necessitihe work of the Spirit in applying Christ’s
redemption, though the necessity of being “borthefSpirit” is clearly taught in Scripture. It
was the first lesson that Christ taught Nicoderiusyily, verily, | say unto thee, Except a
man be born of water and of the Spirit, he canntgrehe kingdom of God” (John 3:5).

(2) The second thing in the reason that the apgstles for not being ashamed of the
gospel of Christ is that “therein is the rightecess of God revealed.” The righteousness of
God here is the righteousness on the meritorioaargr of which sinners are justified and
saved. It is called the righteousness of God, méuwvas appointed by God the Father, and
approved by Him, and because it was wrought ouGleg the Son in our nature. This
righteousness is revealed in the gospel, and istiipto every sinner that believes in Christ.
We had no hand in working out this righteousnesshnle or in part, and God imputes it to
us as our own. The sins of His people were imptwe@hrist; although He had no hand in
committing these sins. He endured the penalty ofsms that we might receive the benefits
merited by His righteousness. Many refuse to beedawon the ground of Christ's
righteousness, because they expect to be savedeoground of their own righteousness.
They are under a covenant of works, and expectetedved on the ground of their own
works, though Scripture clearly teaches that “®yworks of the law no flesh can be justified
in the sight of God.” Nothing can root out selfhiigousness from the hearts of sinners but
the grace of God, and the teaching of the Holy iSpwhich declares that all our
righteousness are as filthy rags. Before Paul wasverted, he trusted in his own
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righteousness, but after his conversion he saidhtaad “no confidence in the flesh.” All
his hope for salvation was founded upon the rigidaess of Christ, and the Spirit that taught
him this is the same that teaches all true Christidhe standard of righteousness is the law
of God, and no sinner by his own works can comeauthat standard, but Christ by His
obedience unto death satisfied all the requiremehthe law, and if His righteousness is
imputed to us, the law is satisfied with us onreritorious ground of His righteousness.

This righteousness is “revealed from faith to fdithhat is, according to some
interpreters, from the faithfulness of God in Hesttmony concerning this righteousness, to
the faith of believers in receiving that testimoayd according to others, from the first act of
faith to repeated acts of faith during our timetie world. The latter seems to be the
meaning, as it is spoken by the apostle in conmedtiith the words, “The just shall live by
faith.” It is said of believers, not only that thegme unto Christ, but that they continue to
come unto Him “as to a living stone” (1 Peter 2ahd that as they continue to run the race
set before them, they are by faith looking untauseshe author and finisher of their faith.
The exercise of faith is continued during our timeéhe world. There are some who say that
they believed in Christ once, and that they haveewsd of believing in Him again. But that is
not the case with us; if we are true Christiansneed to come to Christ by faith daily. When
we enter the closet to pray in secret — when wkegait the family altar for family worship,
or attend the prayer meeting and the preachingefybspel in public — we need to look to
Christ by faith, till faith is swallowed up in vl when we enter heaven at death. If Christ
and His righteousness are yours, you are a richaanmappy person although you would be
stripped of all temporal possessions as Job was Ldhd sometimes deprives people of their
wealth and health, that they may make choice ofsClas the good part that shall not be
taken away from them.

In closing this great subject we ask, “What do youk of the gospel of Christ? Is it
great and precious in your estimation, or are yshamed of it as a thing of no value to
you?” Oh, how thankful we ought to be to God faraaling to us the way of salvation in the
glorious gospel! “If it is hid, it is hid to therhat are lost,” who are blind and cannot see it.

If you have experienced the gospel as the poweGad unto salvation, you are a
changed person, changed in your nature, in yote,saad in your practice. There are many
in the land of the gospel who manifest by thethfillanguage that they are still in a state of
sin and misery. They curse and swear, and if yduthem why do they use such bad
language, they would say, if they spoke the triiYie speak the language of our father the
devil, the language that is spoken in hell.” It .Wwboot be a wonder to us, although such bad
language might be heard among the heathen; bstatshame to hear it in the land of the
gospel. But heathens in the land of the gospelvarse than those in heathen lands, and their
punishment in eternity shall be greater than tlhatba@se who never heard the gospel. “Let no
corrupt communication proceed out of your moutht tat which is good to the use of
edifying, that it may minister grace unto the hesir¢Ephesians 4:29). To those to whom the
gospel is blessed the Lord promises to turn a pamguage. “For then will | turn to the
people a pure language, that they may all call upemame of the Lord, to serve Him with

one consent” (Zephaniah 3:9).
[November 1918]

Notes of a Sermon.
By theRev. D. MACFARLANE, Dingwall,
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Preached on Sabbath, 25th August, 1918.

“He shall glorify me; for he shall receive of miremd shew it untgou” — John 16:14.

Christ speaks thus of the Holy Spirit. The Holy@ps the third person of the glorious
Trinity. As we have it in the Shorter Catechismhé&Fe are three persons in the Godhead, the
Father, the Son, and the Holy Ghost, and these thre one God, the same in substance,
equal in power and glory.” In His actings and opieres the Holy Spirit is spoken of as a
person. He speaks: He spoke through the prophedtsthe apostles; and in the book of
Revelation, it is written, “He that hath an eart lém hear what the Spirit saith to the
churches” (Revelation 3:6). As a person, He coresnof sin, of righteousness and of
judgment. He comforts those that are sorrowfuis las the Comforter Christ promises to
send Him to His disciples who were sorrowful whea tidld them that He was to go away to
the Father that sent Him. As a person, He waski® ¢& the things of Christ, and shew them
unto His people.

In speaking from our text, we shall notice: —

I. — That the Spirit shall glorify Christ; and
[I. — The manner in which He shall glorify Him.

I. — Christ glorified the Father by finishing theokk which He gave Him to do. He
glorified Him on earth, and the Father glorifiect t8on in heaven, with the glory which He
had with Him before the world was, and the Spirftom He sends glorifies Him also. Not
that He makes Him more glorious than He is, but H& shows forth His glory. He shows
forth in the Scriptures the glory of His personaaglory that transcends that of angels, and
men. In the first chapter of Hebrews, the Spihitptigh the writer of that epistle, shews that
the glory of Christ far excels the glory of angéBeing made so much better than the angels
as he hath by inheritance obtained a more exceatiamte than they. For unto which of the
angels said he at any time, Thou art my Son, tyshéve | begotten thee? And again, | will
be to him a Father, and he shall be to me a Sord®? again, when he bringeth the first-
begotten into the world, he saith, And let all #iegels of God worship Him. And of the
angels he saith, Who maketh his angels spirits,hemaninisters a flame of fire. But of the
Son he saith, Thy throne, O God, is for ever aret:ev sceptre of righteousness is the sceptre
of thy kingdom. Thou hast loved righteousness, laaigd iniquity; therefore God, even thy
God, hath anointed thee with the oil of gladnessvalthy fellows. And Thou, Lord, in the
beginning hast laid the foundation of the eartld e heavens are the work of thine hands.
They shall perish; but thou remainest; and thegladlll wax old as doth a garment. And as a
vesture shalt thou fold them up, and they shalthe@nged; but thou art the same, and thy
years shall not fail. But to which of the angelgida at any time, Sit on my right hand, until
| make thine enemies thy footstool?” (Hebrews 134-1

Comparing Him with men, He is more glorious thaty aman in the Church, however
good. The Jews thought much of Moses as the gteatesin the Old Testament Church, but
Christ is infinitely more glorious than he. “Forighman was counted worthy of more glory
than Moses, inasmuch as he who hath builded theehbath more honour than the house.
For every house is builded by some man; but he libat all things is God. And Moses,
verily, was faithful in all his house as a servant. But Christ as a Son over his own house”
(Hebrews 3:3,6). Moses was only a servant in thes@éobut Christ was the owner of the
house. The Holy Spirit in the Scriptures shews dgla@y of Christ’'s person, of His two
natures as God-man, the glory of His threefoldceffas prophet, priest, and king, the glory of
His atoning sacrifice; and He does so that we mighie Him, come to Him, believe in Him,
and glorify Him. It is the Spirit in the Lord’s pple that enables them to glorify Christ.
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Those who pretend to have the Holy Spirit and des@hrist are not taught of God; and
those who reject the Scriptures in whole or in @ag not led by the Holy Spirit, for the

teaching of the Scriptures and of the Spirit agaeel Scripture is the medium through which
the Spirit speaks, as holy men of old were theumsénts by which He spoke.

Il. — The manner in which He shall glorify Him.i# by receiving of the things that are
Christ’s, and shewing these things to His peopl&ailare those things that are Christ’'s?
They are all that the Father has. “All things ttte¢ Father hath are mine” (verse 15). The
blessings of the covenant of grace belong to thikedraThe love of God, which is the source
of salvation, belongs to the Father, and salvatiolife eternal, grace and glory, belong to the
Father. In the Shorter Catechism the blessingsalvfagon are spoken of as justification,
adoption, and sanctification, and at death, gloaition. All these are given to Christ by the
Father. “The Father loveth the Son, and hath galkthings unto his hand” (John 3:35). As
Christ received all these blessings from the Fathier is rich with these blessings. No
wonder that the Apostle Paul says, “My God shafipby all your need according to his
riches in glory by Christ Jesus” (Philippians 4:1@)e are poor and miserable, but Christ is
rich to supply our needs. We do not receive thedahgs of salvation immediately from God
the Father, but through Jesus Christ, the one Ntmdizetween God and men. He received
these blessings from the Father, not for Himself,for such poor sinners as we are, and we
are made partakers of these blessings by the Hw»iit,®f whom Christ says in our text, “He
shall receive of mine, and shall shew it unto yoliliere is a beautiful order in the
communication of salvation to sinners. Christ reegithe blessings of salvation from the
Father, and the Holy Spirit receives these blessfragm the fulness of Christ, and believers
receive them from the Holy Spirit. These blessiags, first, the Father’s; secondly, the
Son’s; thirdly, the Spirit's; and fourthly, the bmler's. The Father was rich with these
blessings, Christ was rich with them, the Holy Bpiras rich with them, and now believers
are rich with them. “All things are yours” (1 Cottmans 3:21). The Spirit glorifies Christ by
taking of His things and shewing them unto us, gpl@ng them to us in a saving manner.
Before He applies them to us, He convinces us pheed of them as sinful, lost, and ruined
by sin. “They that are whole need not a physiclaut, they that are sick.” Have you been
convinced of your sins as a sinner, guilty andléab be punished forever? It is the Spirit
that works faith in us to receive Christ in theefiadfer of the gospel. It is in union with Christ
the Spirit communicates to us the benefits of ledemption. The Spirit not only convinces
us of our need of Christ, but He also enlightensrounds in the knowledge of Him, and He
does so by means of the Scriptures, which tesfif@toist as “able to save to the uttermost
all that come to God by Him.” He shews us that &itwideath is the only ground of
salvation, and we are satisfied with that groung.nature we are ignorant of the way of
salvation, and as we are under a covenant of weeksxpect to be saved by the works of the
law. But those who are taught of the Spirit havweotenced that way and rest upon Christ
alone for salvation. This is a more excellent wayyvay in which we are saved consistent
with the glory of God.

We have been speaking on a great subject, andehéhtd it is so great that we can only
touch the hem of its garment. It is in the Scriptuthe Spirit shews the things of Christ, and
it is by the Scriptures He applies the blessingsabyation to us. It is in the Scriptures God
speaks to us now, and not as of old, sometimegdnnus and visions. The rich man in the
parable thought that if a man was raised from tbaddto tell his brethren on earth of the
terribleness of being lost in eternity, that theywd repent; but he was told by Abraham that
they had Moses and the prophets, and that, if bedigved not them, they would not be
persuaded though a man rose from the dead. Manypuli}one comes back from eternity to
tell us whether they are in heaven or in hell. dhi way in which we can know where they
are is in the word of God in the Bible. If they gagvidence during their lifetime that they
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were in Christ we conclude that they are in heavmn;if they lived carelessly, walking
according to the course of the world, and diedhett tondition, we may conclude that they
are in hell.

Though God’s people are, in a sense, poor, yetriwwhey are! All that the Father hath
is theirs; all that the Son hath is theirs; andtladit the Holy Spirit hath is theirs. If these
things are yours, think of the order in which tloeyne to be yours. They were originally the
Father’s; secondly, the Son’s; thirdly, the Spsitand fourthly, yours. The glory of salvation
then is due to the Triune God, Father, Son, ands I3pirit, and seek grace that you may
ascribe that glory to them.

In Scripture the plan of salvation is ascribedh® Father; the working out of salvation is
ascribed to Jesus Christ, the Son; and the applicaff salvation is ascribed to the Holy
Spirit; and as Christ, as mediator, secured thesbigs of salvation by His death, He is Lord
over these blessings. As Joseph was the stewardttigrovision which he made for the
time of famine, and as Pharaoh said to those whbeapto him for food, “Go to Joseph,” so
God says to sinners who seek salvation, “Go tosthde is the dispenser of the blessings of
salvation.” And He ministers out the blessings @edy souls through the agency of the Holy

Spirit, and by means of the Scriptures of truth.
[December 1918]

Communion Table Addresses.

By the lateRev. PROFESSORIOHN DUNCAN, LL.D.,
Edinburgh.

[By the kindness of a relative of the late worthjs¥Robertson, who was housekeeper to Rev. Dr. &ynee
have obtained the use of MSS., containing AddreasesSermons, taken down by Miss Robertson from Dr.
Duncan’s lips, and hitherto unpublished. We arefident that our spiritual readers will peruse theatiable
Communion Addresses, etc., with much interest gmeziation, and also, by the divine blessing, watiich
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spiritual edification. We feel grateful to God fiire privilege of being instrumental in publishing the first
time these Spirit-taught utterances of His emisenvant, John Duncan, who “being dead, yet spedkefD.]

TABLE SERVICENO. |.
(Address before Distribution of Elements.)

Three years had now elapsed from the time whensJegkio had grown up before
Jehovah as a tender plant and a root out of amynd, had been manifested to Israel, and
solemnly recognised at His baptism by a voice flwaven — “This is my beloved Son, in
whom | am well pleased; hear ye him.” During thésee years, years the most eventful that
ever occurred in the history of this world, or rethistory of all worlds, many glorious and
gracious words had fallen from the lips of Jesusnynglorious and gracious works had been
performed by Him. Before the Gospel was preachezhewa few beheld His glory, those
whom He had chosen to be witnesses of all He spakledid, and also of His death and
resurrection.

And now the time came, when they commemorated tiwettance from the land of
Egypt, from the house of bondage; that deliveramb&eh was followed by the legislation
and the covenant which God made with Israel in HoBut God had said, “Behold, the days
come, when | will make a new covenant with the leoo$ Israel, not according to the
covenant that | made with their fathers in the ddngn | took them by the hand to lead them
out of the land of Egypt; because they continuedimany covenant, and | regarded them
not. For this is the covenant that | will make witle house of Israel after those days, | will
put my laws into their mind, and write them in thieearts; and | will be to them a God, and
they shall be to me a people. And they shall natheevery man his neighbour, and every
man his brother, saying ‘Know the Lord;’ for alldhknow me from the least to the greatest.
For | will be merciful to their unrighteousness,datheir sins and their iniquities will |
remember no more.” Now, the first covenant was natified without blood; but the new
covenant had to be ratified with better sacrifitteen these. Jesus is Himself the Mediator of
the new testament.

And now at theexpiry of the public ministry of our Lord, Jesussa@alling His disciples
to commence a new ordinance, the solemn commeroporatithe sacrifice by which the new
covenant is sealed. He said, taking bread, “Thmyisody which is broken for you, eat ye all
of it,” and, taking the cup, “This cup is the nesstament in my blood, shed for many for the
remission of sins.” Oh, what words! Oh, what a eteWho is He that presides? Who are
they that sit at meat? What are the viands? At whbat is this feast prepared? What will be
the consequences of it to Him? What the conseqsdéndbem?

Who is He that presides? It is Jehovah, Israel’'a @od, come as the messenger of the
covenant, who here presides. It is Jehovah. lt@sSon of the living God, the Word that “in
the beginning was with God, and was God,” and ithes Word made flesh. It is the only
begotten Son of the Father, the brightness of #ibdf's glory and the express image of His
person, who is in the Father and the Father in kivhp, because the children were partakers
of flesh and blood also Himself likewise took pafrthe same — very God and very man — the
Son of God, and the Son of man; who is not ashamexll us brethren. At this table He
presides.

And who are they that sit there? “This man recéiwdtners and eateth with them.” They
are indeed the holy apostles of the Lord — butessn‘Shed for many for the remission of
sins, drink ye all of it.” He, knowing them to bec$, eats with sinners the bread of heaven;
not with holy angels, but sinners He calls to gas, sinners. Ah! how does He appear at that
table, when we think that He receives sinners, eatd with them! But they were sinners of
whom He spake to the Father. “They have known ltltaime out from thee and they have
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believed that thou didst send me.” “I have givetouhem the words which thou gavest me,
and they have received them.” Perhaps their fditiia time was going no further than the
knowledge of His person, and the knowledge thah&tkthe words of eternal life which He
had brought from the Father's bosom. And now Hegithem more deeply than ever before
the words of eternal life. “This is my body brokiem you, this is my blood shed.” This Man
gives them His flesh to eat — “my body” — the bahd blood of the eternal Son of God,
body and soul. Jesus had given them both His bodyrand and soul before; they had heard
Him; they had conversed with Him; they had listeb@dHis words; they had received them
as the words of eternal life; they had received ldBithe Messiah, the Son of God, the King
of Israel. Now it is not merely Christ, but a brakand bruised Christ. He gives them His
body and blood, His body broken and His blood si#dd.we may learn a lesson of what
God is as gust and holy God, and of what we are as guiltyeis, deserving to be eternally
bruised, covered with shame, under God’s curse. Whalt a lesson of the Father’s infinite
love, of the Son’s free love! “God doved the world that He gave His only begotten Son.
“Greater love hath no man than this, that he layrdais life for his friends.” “I lay down my
life.” In this death His soul was put to grief; inis death there was the breaking of His body
and the shedding of His blood. Ah, there is sonmetldieeply mysterious in it! He gives them
this bread to eat, this cup to drink, this cupai¥ation.

And what are the consequences of it to Him? Froenstcramental table we follow Him
to Gethsemane. He had given them the cup to dfihkn, in our stead, in order that He
might give the cup of salvation, He was to drink tup of curse and condemnation. Jesus
had already, as it were, pledged Himself. Now, axdy was it sure in the purpose of Jesus,
not only was it sure in the covenant of the Fatret the Son, with the Holy Spirit's consent;
not only was it sure by His incarnation and comimmg the world for this very purpose; but,
as it were, the former bond was renewed, for ajré#el had given a cup of salvation into the
hands of His disciples, already said, “This is nhyold of the new covenant, shed for many
for the remission of sins.”

Now, it is altogether impossible that this cup ddquass from Him. They have, first, the
precious security; He has pledged Himself to tredeeen men, pledged Himself by that cup
of salvation. And now let us see how strict divinstice is. He leaves the three chosen
disciples behind to watch and pray. He advanceswasteps before them, and there falls
prostrate on His face, His sweat, like great dfdslood, falling down to the ground; and He
cries, “Father, if it be possible, let this cup p&®om me.” Three times over He prays the
same words, yet saying, “Not my will, but thinedmne.” Yes, He knew what was in the cup,
and His holy humanity shrank from it with a holyedd. But He had engaged — He had put
into their hands the cup of salvation — and it waspossible that this cup should pass from
Him, and His promise to them be fulfilled. He isamalone in Gethsemane, and there are no
mockers here, no high priests, no Scribes and $d4esw] no cross — He is alone with the
Father, and there He takes the cup. In one seamseyenant engagements from eternity, and
actually at His incarnation, it was taken; but nomgre specially, the imputation of guilt is
brought home, all that divine justice required Hmtake out of the hands into which He has
put the cup of salvation. And from Gethsemane tdv&@gy, where He is crucified in
weakness. It is said an angel appeared, strengtpeétim, strengthening the Mighty One,
and so He is crucified iweakness. The Almighty! but it is in weakness thatis crucified, it
is in weakness that He cries, “My God, my God, wiagt thou forsaken me?” And such is
the cup in which, O blessed be God! He did notéeane bitter drop for us, but drank it to
the dregs; and, instead, He puts into our handsupeof salvation. But oh, with this cup of
salvation there is ever the acknowledgment thats€Cgot that cup of wrath which was ours,
that we might have this cup; and there is bittesmagxed with its sweetness when we look
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upon Him whom we have pierced, and are in bittexries Him, as one that is in bitterness
for his first-born.
“On that night in which our Lord was betrayed:”.....

(Address after Distribution of Elements.)

Now “unto him that loved us, and washed us from gios in his own blood and hath
made us kings and priests unto God and his Fathtr kim be glory and dominion
throughout all ages, world without end. Amen.”

After supper is ended comes the garden, Gethsema@aeten. And from it comes a
lesson, a lesson which is best learned just in <eetlane itself, where its strongest motives
are, “Watch and pray, that ye enter not into temnuta’

Jesus, when about to enter this garden, took thirdlee disciples with Him, Peter and
James and John. He told them before He took a feps Sorward from them, “My soul is
exceeding sorrowful, even unto death,” and wanedntto watch till He came. And all the
three fell asleep. We are not to be harder on ttiem Jesus Himself was concerning this. He
said, “The spirit indeed is willing, but the fleghweak.”

It pleased the Lord to bruise Him, to put Him tee§rand the very atmosphere perhaps,
with the excessive sorrow after great joy and laragching, overcame them. They had not
forsaken Him, as they did afterwards; but stillytheere not awake. He sought comforters;
He sought them to watch and pray; but they did @dt.what reliance shall we put on the
intercession of the saints, when Peter, and JaméslJahn fall asleep, while our Lord
goes alone to bear our burden and drink our cug2idozeal of Peter, not the integrity of
James, and not the bright, burning, pure love bhJcan keep them awake.

“Watch and pray, that ye enter not into temptatioremptation will come after the
supper — it came to Judas, and it came to Petad-wa are called to watch and pray that
we enter not into temptation.

To watch — “Watch with me” — let us watch in Getimse, let us watch with Christ.
And to pray, let us learn to pray from Him — toyrthen to pray as in an agony, a prayer
that terminates with this, “Thy will be done.” Hastaught us to say, “Thy will be done,”
and the saying of it will not cost thee so muchta®st Him.

“Ye do shew the Lord’s death until he come.” “I Wwinake Thy name to be
remembered in all generations,” and this day, mgaHis word, and sitting at the table,
we are witnessing the fidelity of God to Christtims promise.

“Till 1 come.” Then this cup shall be drunk new the Father’s kingdom at the
marriage feast of the Lamb, when there shall ber¢ladising of these words, “The Lamb
shall feed them, and shall lead them unto livingntains of waters.”

We are reminded very solemnly this day how short tome is, how the day is far
spent. The night is not far off iime course of nature to some of us — and none &haw
how near it is. “Blessed are the dead which diehanLord;” and how shall we die in the
Lord? Paul says, “To me to live is Christ, and te id gain.” “Present in the body, absent
from the Lord, wherefore we labour that, whethezgent or absent, we may be accepted
of him.” Meanwhile, He hath said, “Lo, | am with yoalway, even to the end of the
world.”

Go from the table of the Lord, and may He be withuyaccording to His faithful

word.
[December 1918]
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Notes of a Sermon.
By theREv. D. A. MACFARLANE, M.A., Lairg, Sutherland.

“And she said, According unto your words, so béitd she sent them away, and they
departed: and she bound the scarlet line in theloviri — Joshua 2:21.

Our subject of discourse and meditation we maytballCovenant of the Scarlet Thread.

There was the Covenant of the Bow in the Cloud.r@heas also the Covenant of
Circumcision. Not but these two were in a way muatter in scope, having to do with Noah

Sermons from the F P Magazine vol. 23 p. 44



and Abraham not only as private individuals, intlséanding before God, but also with them
as representatives of posterity. What we here tlagdiberty of calling the Covenant of the
Scarlet Thread is first and foremost personaldrbéaring, and not, in the first instance at all,
between God and any member of the human race slewered into and ratified by members
of two different families of the human race. Yetfapreaching were the consequences of this
solemn agreement, that in due course Rahab becameneestress of the Lord Jesus,
according to the human nature.

In this chapter, then, there is an account givethefcoming of two spies from the camp
of Israel to the walled town of Jericho, of whafdbehem there, and of their subsequent
return. Keeping especially in view the conduct @hRb the harlot towards them and her
action on their behalf, with the manifold salvatiwhich she, through faith, came to enjoy as
her very own, we shall seek to handle our subgecenabled, under the following heads: —

1. What is told of her before their coming to Jeorc
2. What she did on their behalf when there;

3. The covenant, with its pledge; and

4. “Let us hear the conclusion of the whole mdtter.

1. Rahab belonged to the land which the Lord prethi® give to the children of Israel
for a possession and earthly inheritance. She wasthen, and, like others who were or may
be brought from darkness to Gospel light, and fiming outlaws of heaven to have peace
with God, was by nature without hope and withoutd@othe world. Not that Jericho and her
people round about were without religious rites @nactices. Far from it. They doubtless
served their idols, their false gods, day and nigéiiantly, and laboured to stand well in their
sight. A prophet of the Old Testament or preactighe Gospel, if such a messenger had
been sent to them by the Lord, might have saidhémt “I perceive that in all things ye are
too superstitious.” They were idolaters, althouigé true God “be not far from every one of
us: For in him we live and move, and have our b&ing

Along with idolatry, there was another form of eprevalent in this town and in the land
generally, that is, immorality in various forms. @ was an harlot, and seems, when the
spies came, to have had a lodging-house or hastehérchants and travellers in their goings
and comings. The atmosphere of intercourse wasithére one, and to be an harlot and have
such an hostel would be at no great remove fromaoéher.

If the seeds of evil have not been allowed to ygldh wild and rank fruit among us, let
us thank God for His mercy in this, and learn thad,in water, face answereth to face, so the
heart of man to man.” Let us not think nor speaishig of the Rahab of those remote days,
when sin in similar ways may walk at noonday openliands professing to be regulated by
the Word of God. There was once One on this eaftb said to a self-righteous man,
“Simon, | have somewhat to say unto thee.” And &id,s‘'Master, say on.” And the Lord
showed him how the weeping and penitent sinner,elvewsoiled, is received, and washed,
and cherished by Him, and given to know His undyimge, when those who are upright in
their own eyes will be sent away empty to peristhair own righteousness.

How did Rahab come to know of Jehovah before tihessgame? Answer — The news of
God’s doings at the Red Sea soon spread. Alsoa# the intention and purpose of this
wonderful, wandering people to enter the land,tdeast He who led them was to guide them
thither, and place “His sanctuary there, like foadace high.” Pharaoh’s name was a byword
for power, dominion, and worldly glory. But the Godho brought the Hebrews out of
Egypt, was stronger than Pharaoh — even in heayes Neither the god of the Nile, nor of
the valleys, nor of any hills, could resist JehovBhemies fade before Him as grass on
housetops which withers before it be fully growne \8ee that what Moses and Israel sang
was fully and repeatedly corroborated afterwards=xodus 15 we have the whole song. “I
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will sing unto the Lord, for he hath triumphed gbursly, . . . he is my God, and | will prepare

him an habitation, my father's God and | will exalm. . . . The people shall hear and be
afraid, . . . sorrow shall take hold on the inhabis of Palestina, . . . all the inhabitants of
Canaan shall melt away. . . . By the greatnesBinétarm, they shall be as still as a stone, till

the people pass over, O Lord, till the people ma®s which thou hast purchased.” And so to
the end of the song.

Rahab heard of God’'s deeds. Rahab became conwifi¢add’s will or good pleasure to
favour Israel, of His power to cast down enemias] to do for His people all that He
promised. It may be that the fact of her having ften the flat roof is an indication of her
being honourably employed at last, though her fordesignation stuck to her. She may now
have been going “softly.” At any rate the Lord pegd her, in a way she knew not, for the
great change which followed. “I will bring the biirby a way that they knew not; | will lead
them in paths that they have not known. | will malkekness light before them, and crooked
things straight. These things will | do unto themd not forsake them” (Isaiah 42:16.) By the
time that the spies came, her bent of mind ande@aegiems already much inclined towards
the new disposition and character which the IsodeGod manifests. She was now to be
blessed according to the promise, “I will blessthibat bless thee” (Genesis 12:3.)

2. We now come to the second head: — What sherdigebalf of the spies when they
entered Jericho. The hand of God in His grace aodgence is very evident in the guidance
of the two spies to her house on that memorablesion. It was reported that men of the
children of Israel had come in, and the King sefficers to her to apprehend them. She
determined to protect them, and mislead the oficéwo things at least are noteworthy here:

First, the hour of trial came. It was marvellouattthey came to her house at all. But
there is an overruling Power. You remember thatygkiang was arranged for the triumph of
Haman over Mordecai, but “on that night could ra King sleep,” and the very reverse of
what Haman expected took place. Here also thertlveainger of God. But yet it was a time
of trial. God was with her to an extent she knew ftie action and decision was hers. On
the one hand, there is the warp and woof of Ifiegricourse, and association with and among
her own people. Over against this, there the paispestore for Israel; there is overthrow for
enemies, as Sihon and Og were overthrown; tharaisGod, “the Lord your God, he is God
in heaven above and in the earth beneath.” The dottre tomb was now open. Was she to
go out of this tomb by faith, and manifest the itgadf it by receiving the spies with peace?
Or, having heard of God and expressed herself asdgh was she now to draw back to
perdition? Was Jericho to become a sepulchre foasievell as “for them who believed not™?
Was her home to become a family vault for her fatved people — the door of it about to
close down heavily for ever, with her and herstmitside, body and soul?

The mere coming of two men may seem insignifichat,here it meant the difference, in
God's grace and providence, between being His ahte&ing His! “He that is not with me is
against me; and he that gathereth not with meesed#tt abroad” (Matthew xii. 30). Blessed
be His name, she said in spirit to each, “Comehioy blessed of the Lord” — in to that moral
dungeon and spiritual waste, and in due time sh feeth to abide with those whose people
became her people, and their God her God.

The second thing we wished briefly to refer tohiattshe said, “whither the men went |
wot not,” though they were hid by herself. We ao¢ o defend her in this. The Word of God
does not conceal the errors of God’s people, likynbiographies. The Holy Spirit has
caused to be recorded what He saw right. But Gudsgiepentance and pardon, and they
themselves, we believe, often feel that if theyereed mercy and know the salvation of God,
it is in a sense in spite of themselves, and wreatbkes will for ever be to the praise of His
glorious grace — “Not of works, lest any man shdwubdst.” She had taken the decision, hid
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the spies at grave risk to herself, and even imtlust of much ignorance still, yet performed
works as evidences of her faith, when “she hadivedethe messengers, and had sent them
out another way” (James 2:25).

3. We come in this third place to remark somewharemminutely on the covenant
entered into between them and her. It was made whengot a favourablepportunity to
meet with them. She had an heart to help themaaiite same time sought her own highest
welfare. When the soul in its depths is concernétl its welfare for eternity, plans will be
made to use the appointed means for seeking trek Bad for helping His cause and people.
The wisdom and wariness of the serpent are to bght@s well as the harmlessness of the
dove. When a soul is persuaded as to the sacrditl ref “the things that accompany
salvation,” the Lord will help and meet with thatus He will not only bless him, but as far
as that is for His glory, make him a blessing. ‘®lel.ord, his substance; and accept the work
of his hands.”

This covenant was alswdered in all things that were needful for her and hers. We need
not at present do more than refer you to the teitio the chapter. They were to deal kindly
with her as she dealt with them in the day of théstress. You may say that each had a claim
on the other. But the Lord dealt kindly toward heputting it into her heart to shew kindness
to them! And He dealt kindly with them in enablitigem to accomplish their mission
successfully! So there was no room for claim in argritorious way, when God was “all and
in all” in the matter!

This covenant was, in additiosyre. “This line of scarlet thread in the window” was
given as a “true token.” It was the very cord whilcy were let down by. So their lives hung
on that occasion upon that thread. In a somewlfff@reint sense, so did her life and the lives
of her father’'s house. If it were on her window,llwkut, if not the guilt of innocent blood
lay at her own door.

As to the pledge of the covenant, observe thatselfiit was, on the whole, tivial
thing. So may a worldly man or scoffer look upor tsymbols of our New Testament
Sacraments. Some water in Baptism with no admikitie¢ how full of meaning! A piece of
bread, blessed and broken! Yet “this is my bodyictviwvas broken for you.”

Again, the pledge was to be hung in a plea®spicuous to all Israel — from a window
on the wall. All Israel doubtless saw it, daily feix days and seven times on the
final day! So with the Cross of Christ in its Bibéad-Holy-Spirit revelation. It is
not on any marble altar it need be, nor hangingrély from a man’s neck or
woman’s. It is to be known and confessed by thedbmf God as the centre and
source of “grace, mercy and peace from God thedtaahd the Lord Jesus Christ.”

But while conspicuous to the children of Israel,whs hid from the rest of
Jericho. They hated Israel. Their enmity she waléw. Some perhaps saw a scarlet
line hanging as they passed out and in for a seasonit had no meaning to them.
How many are there in Christendom who are stillognt of the “secret of the
Lord,” who see no meaning in, and attach no valuethe shedding of that blood
wherewith the eternal covenant of peace and mesawtified! “If our gospel be hid,
it is hid to them who are lost” (2 Corinthians 4:3nd how many yet never heard
that Jesus Christ “is come into this world to saueners!” (1 Timothy 1: 15).

Lastly, it is especially worthy of notice that thibread wasscarlet in colour.
There was just one thread to hang there until ilme tof liberty, and it was a scarlet
one. We find the “scarlet” in the days of Abel, Nbah, of the patriarchs, of the
ceremonial law up to the Cross of Christ, where tekadow” passed away and
gladly gave place to the “substance.” Yet we hawe symbol of His shed blood with
us still, for “the cup of blessing which we blessjt not the communion of the blood
of Christ?” (1 Corinthians 10:16).
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The covenant for her, then, was ordered in all gsiand sure. And so with us if
we enjoy like faith, and repentance and new obexBerMay the covenant sealed
with the blood of Christ be all our salvation antlaur desire!

4. “The conclusion of the whole matter.” It camepass that she staked not her
all in vain on the covenant with its pledge andhoat the name of Jehovah (verse
12). The true token was there until the day of Welance. She was preserved and
openly acknowledged in that day. The Church of Gad her pledge, “till he come.”
Though flesh and heart will faint and fail the mesnb of His mystical body in this
world, yet God will fail them never.

Rahab was not only delivered but highly favouredcdming — as far as may be
determined — the ancestress of Boaz, and, there&dreur Lord.

“Behold, therefore, the goodness and severity ofd:Gon them which fell,
severity: but toward thee goodness, if thou corgimu his goodness, otherwise thou
also shalt be cut off” (Romans 11:22).

“But without faith it is impossible to please hirfor he that cometh unto God
must believe that he is, and that he is a rewaodehem that diligently seek him”

(Hebrews 11:6). May He bless His Word. Amen.
[January 1919]

Communion Table Addresses.

By the lateREv. PROFESSORJOHN DUNCAN, LL.D.
Edinburgh.
(Hitherto Unpublished.)

TABLE SERVICE NO. Il.
[This Table Service was delivered in Free St. Lek&dinburgh (Rev: Dr. Moody Stuart’s),
on Communion Sabbath 28th January, 1865.]

(Address before Distribution of Elements.)

The Lord God, having in the beginning created thaviens and the earth, made man —
formed him of the dust of the ground, and breatiméal his nostrils the breath of life, and
man became a living soul. “In the image of God @@de him, male and female created he
them.” And He gave man a command, which man, tethjte the serpent, the devil,
transgressed. And God “drove out the man,” havingrga word, at once of threatening to
the serpent and of promise to the man. And so tlahtime forth hath begun a dispensation
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of God toward man in which is manifested His grdden, having multiplied on the earth,

and all flesh having corrupted its way, God broudbtvn the waters of the flood, and

destroyed the world of the ungodly. And afterwardben men began again to be corrupt,
and that corruption was also universal, God callbcaham from the land of his nativity, to

go into a land which God would give him; and mada many promises, specially this one:
“In thee and in thy seed shall all the familiestbé earth be blessed.” “And Abraham
believed God, and it was was counted to him fohtagusness.” And God confirmed His
covenant to Isaac, and Jacob, and to their seed tatm. He sent a famine in the land of
Canaan where they dwelt, but sent a man into Ebgfare them, Joseph, by whom they
should be fed.

And when another Pharaoh, that oppressed them,upséle sent them His servant
Moses; and after signs and wonders in the landgypE He brought them out after the
celebration of the passover, in which Israel ackedged themselves guilty as well as Egypt.
He brought them to the Red Sea and to Sinai, wWHerspake to Moses, saying, “Thus shalt
thou say to the house of Jacob, and tell the amldrf Israel — Ye have seen what | did unto
the Egyptians, and how | bare you on eagles’ wimggl brought you unto myself: Now
therefore, if ye will obey my voice indeed and keeyp covenant, then ye shall be a peculiar
treasure unto me above all people, for all thehemtmine: And ye shall be unto me a
kingdom of priests and an holy nation.” And Moseparted these words to the elders of
Israel and to all the people: and all the peopié, SAmen; all that the Lord hath spoken we
will do.” So He entered into covenant with themyigg them the law of the ten
commandments, written with His own hand on the tables of stone; and many other
commandments and ordinances by the hand of Mosagate unto them. And when Moses
had made an end of speaking every precept toaldiople according to the law, he took the
blood of calves and of goats, with water and stavt®l, and hyssop, and sprinkled both the
book and all the people, saying, “This is the bleddhe covenant which God hath enjoined
unto you. Moreover, he sprinkled with blood likewvisoth the tabernacle and all the vessels
of the ministry.” “And almost all things are by thew purged with blood; and without
shedding of blood is neemission.” That sacrificial blood connected thekand the people,
the book of the Lord and the people of the LorddAhat sacrificial blood connecting the
book and the people, connected the vessels of thistrg, the tabernacle and the whole
sanctuary; all were connected with the tabernaohkk with Jehovah. God hath said, “The
wages of sin is death,” but He gave the childrensadel the blood of the animal slain in
sacrifice, to be a propitiation for their sin outaly, and typically, to give assurance to them
for the covenant made at Sinai. But the peoplesgiassed, and God sent many prophets, and
at last sent unto them Jeremiah about the timeheif tcaptivity in Babylon, who said,
“Behold, the days come, saith the Lord, that | vmihke a new covenant with the house of
Israel and the house of Judah.” Israel, returnedhfcaptivity, were many days forsaken.
There was no prophet or seer in Israel.

At last we go to Jerusalem, and in an upper chandlesus of Nazareth with His disciples
is met for the celebration of the passover. After paschal feast, Jesus takes the bread, and
breaks it, and gives it to them, saying, “This ig body,” and takes the cup, saying, “This
cup is the new covenant in my blood,” the new cevgrpromised by Jeremiah, “shed for
many for the remission of sins.” “Blessed be thed.God of Israel; for he hath visited and
redeemed his people, and hath raised up an ha@al\adtion for us in the house of his servant
David.” And this ordinance of Jesus was delivemneddis commission, “Go ye into all the
world and preach the gospel to every creaturehtege¢hem to observe all things whatsoever
| have commanded you.” And Paul says to the Caan#) who were mostly, if not
altogether, Gentile, “I have received of the Ldndttwhich also | delivered unto you.” Well,
this is one and the same feast. “Teaching thembserve all things whatsoever | have
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commanded you, and lo! I am with you alway, evetouhe end of the world.” Jesus is at the
head of this Table. Jesus speaks the same wordshi®in remembrance of me. As often as
ye eat this bread and drink this cup ye do shew.tiné’s death until he come.”

“He is therefore the Mediator of the new covenadesus, the Christ, the Anointed —
Jesus, the Son of the living God — God’s Son whoenseint — “made of a woman, made
under the law” — God’s Son, being His Son beforegdat Him, and therefore eternally,
whom God sent to be “the Saviour of the world”;ue€hrist, the Son of God and the Son of
man, the Son of God of the second Psalm and theoSoran of the eighth — “Lo! | come,”
says the Son of God, “to do thy will — a body h&tu prepared me.” “Forasmuch as the
children are partakers of flesh and blood, he histself likewise took part of the same.” The
angel announced His birth to the virgin Mary. “Thaty thing which shall be born of thee
shall be called the Son of God” — because He wasStin of God. God and man, the one
Mediator between God and men; having a body, tleatriight be a sacrifice; having blood,
that it might be the blood of the new covenant, retwth the book of God and the people of
God, and all the instruments of the worship of Gib&, tabernacle on earth, and the better
tabernacle into which He has entered, were spuihldi consecrated with that blood.

Well, Jesus, who was the institutor, and as thitinsr was and is at the head of His own
Table, is also the food. “Take, eat,” says He attitbad of the Table; “this is my body, broken
for you; this cup is the new covenant in my bloddnk ye all of it.” The priests did eat of
the things wherewith the atonement was made; ardrasl in the first covenant, so, in the
new covenant, the sprinkled with the blood of Jesesconsecrated priests to God, and eat of
the things wherewith the new covenant atonement made. “My flesh,” said Jesus on a
former occasion, “is meat indeed, and my bloodriskdindeed.” My flesh is meat in reality,
and my blood is drink in reality. Man lives by bdede is connected with the outward world;
he is not sufficient to himself even as regardsboidy. He stands connected with this world,
and must take in part of this world, in the formfafits, vegetables, and animal produce,
because he is not sufficient to himself as regaisiorporeal life. And man, as a spirit, is
not sufficient to his own spiritual life; the fowan of life remains with God; the whole source
of supply remains with God. “That eternal life winiwas with the Father and was manifested
unto us, which we have heard, which we have sebithvour hands have handled.” He, who
was the Living One, became dead; and this life figadied, Jesus, having given His life as
the Mediator of the new covenant and as a ransoitinéosouls of many, this fountain of life,
this “eternal life which was with the Father,” eatey us, drunk by us, becomes to us the
source of an eternal life. “As the living Fathetthaent me, and | live by the Father, so he
that eateth me, even he shall live by me.” Yesuslés really present, and His words are
really true, “This is my body, this is my blood.”oN indeed, after a corporal or carnal
manner, but by the divine appointment connectirgggiigns with the things signified, which
divine connection is a reality, Jesus who is pregefaith in the Word is also present to faith
in the Sacrament. Ah, how costly a feast is thisd precious. How precious! the body of the
Son of God, the blood of the Son of God. But howstlgh It is thebroken body and theshed
blood of the Incarnate Word, of the only begottem §f God. Precious and costly.

“Broken for you,” sinner; for you. And why? “He therefore the Mediator of the new
covenant, that by means of death, for the redempuifathetransgressions that were under
the first covenant.” It is for transgressors. F@nsgressors; but all Jerusalem and all the
nation on were transgressors. It was for transgressut it was for John leaning on Jesus’
bosom; it was for Peter to whom had been revedilesktthings; it was for all the others who
had forsaken all and followed Jesus. For transgressut for such transgressors, for those
who had received Jesus’ words, and had known thatarhe out from God and believed that
He had sent Him. And not for those present only,dmgording to the prayer of intercession,
“for them also which shall believe on me throughitiword.” What a feast is provided! It
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begins at Jerusalem and goes out to the ends @atttle; for “Jerusalem which is above is
free, which is the mother of us all.” “In this mdam will the Lord of Hosts make unto all
people a feast of fat things.” And, as precioust as, and as costly as it is, it required the
mission, the incarnation, the obedience, and thteqéng of the obedience by the atoning
death of the Son of God. It is given heartily, “€aleat, drink ye all of it.” “Eat, O friends,
drink, yea, drink abundantly, O beloved!” Receivel e blessed, and let Him, who is at the
head of the Table, have the enjoyment of that lege of which He tells us in the words
preserved by Paul, “It is more blessed to give tttareceive.” “On that night in which he
was betrayed,” etc.

(Address after Distribution of Elements.)

How closely, believing communicants, does Jesus ¢iimself to your appropriating
faith! “Take, eat, this is my body.” “This cup is& new covenant in my blood, drink ye all of
it.” “That Christ may dwell in your hearts by faithThat body, which you have eaten, that
blood which you have drunk — not after a corporatarnal manner, but by faith; that body,
which was broken, is risen again; that blood, whias shed, Jesus hath entered with it into
the holiest of all. What a connection between Himowdwells in heaven, and Him who
dwells in the heart!

But now remember the Lordfgiesthood; remember the Lord’sineyard; remember the
Lord’s race; and remember the Lordtsttle.

Remember the Lord'griesthood. “Ye are a chosen generation, a royal priesthood” (1
Peter 2). Remember your sacerdotal office. Remendoarkingly and sacerdotal office, and
remember your prophetical office, “that ye shodhgw forth the praises of him who hath
called you out of darkness into his marvelloustligh

Remember the Lordéneyard. For sitting at the Lord’s Table as the Lord’s dides and
servants, we receive the living bread, “the bre&iclv came down from heaven, and gives
life unto the world,” for life’s purposes. We livgy eating and drinking, and by eating and
drinking we live that we may work. And so having atithe Lord’s Table, we have bound
ourselves to the Lord’s work, to labour in the wiael of the Lord, to be “steadfast,
unmoveable, always abounding in the work of thedl.dorasmuch as we know that our
labour is not in vain in the Lord.” Bountiful praion; let there be hearty work.

Remember the Lord'sace. Jesus, “for the joy that was set before him, esdithe cross,
despising the shame,” and let us run with patieara perseverance the race set before us,
looking unto Him. “Giving all diligence, add to yotaith, virtue (courage); and to courage,
knowledge; and to knowledge, temperance; and tgeeamce, patience; and to patience,
godliness; and to godliness, brotherly kindnessl; tanbrotherly kindness, charity, for if ye
do these things, ye shall never fall.” And for rimgnthe race, take the use of this meat, as
God enabled His servant Elijah to go in the strergtthe meat He gave him many days.

Remember the Lord’battle. The battle is against the devil, the world, and filesh.
About this battle, especially against the flesh,hage been hearing much. Ah! it is a heavy
trial when a man’s enemies are those of his owrséoworse still, when they are those of his
own heart; and when that heart is on the side efiégion of enemies: when a man’s flesh
connects him with the world against which he hafigbt; and the world against which he
has to fight connects him with the devil. But Istfight the battle out, against the devil, the
world, and the flesh, in the strength of the Fattter Son, and the Holy Ghost.

And when remembering the Lord’s death, we shewtilit ie come.” This feast is in
prospect of a coming one; it is the feast of esplsyusot that of the consummated marriage.
The espousals indeed are sure and certain, buthkeierms are that we be for Him and not
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for another, and the ground on which this is claine surely good, that He has given
Himself for us.

Jesus instituted this supper, and died. We alsd dias Nay, “He that believeth in me
shall never die; he that believeth in me, thoughwieee dead, yet shall he live.” Jesus will
come again, and “We shall not all sleep, but wel sllabe changed.” “If we believe that
Jesus died and rose again, even so them also wsleiep in Jesus will God bring with him.”
And that sleep is awaiting us, or the state atstednd coming of the Lord — when the Lord
Jesus shall be revealed from heaven with His mightyels, when “the dead in Christ shall
rise first, and we which are alive and remain shallcaught up together with them to meet
the Lord in the air.” Till that be, our death isl@parting to be with Christ, which is far better.
Therefore, for life, and the work of life, let uskaand the Lord will give us the living bread.

There would not be every day in the prodigal's éath house the fatted calf, but the
everyday home provision; and we are to count nothensupply of the Sacramental Table,
but on the everyday fare of the home. Yet thesedamosubstantially the same, for His flesh
is meat indeed and His blood is drink indeed. beté be a daily eating and a daily working,
and a daily running and a daily fighting, and alydarospect of the blessed end, so as we
may be able through grace to say at last, “I hawmglit a good fight; | have finished my
course; | have kept the faith.”

“For yet a little while, and he that shall comelwibme, and will not tarry.” “Amen, even

so; come, Lord Jesus.”
[January 1919]

Notes of a Sermon.

Preached by thRev. D. MACFARLANE, DingwalL,
on Sabbath, 8th December, 1918.

“I have set watchmen upon thy walls, O Jerusalehmchvshall never hold their peace day nor
night: ye that make mention of the Lord, keep ni@nse, and give him no rest, till he
establish, and till he make Jerusalem a praiseerearth” — Isaiah 62:6,7.

The prophet felt concerned about the Lord’s caas®l as a faithful servant in the
Church, he resolved to labour by preaching and ipgayor its success, and he was
encouraged to this by the promises given by God@ming the coming of His kingdom. The
Gentiles were to be brought in, and the Church twdse made glorious. She was no more to
be forsaken. The Lord Himself was to dwell in hed & delight in her. “Thou shalt no more
be termed Forsaken; neither shall thy land any rberéermed Desolate: but thou shalt be
called Hephzi-bah, and thy land Beulah: for thed_delighteth in thee and thy land shall be
married. For as a young man marrieth a virgin, lsallghy sons marry thee: and as the
bridegroom rejoiceth over the bride, so shall thgdGejoice over thee” (verses 4,5). That
these promises might be fulfilled, the Lord setmipisters in the Church, as we have in our
text. The Church consists of ministers and peoghel, in order that it might prosper, both
parties have their duties assigned to them, anddbght to perform these duties faithfully.
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In the text we shall notice the following particda—

I. — The watchmen;
Il. — They that make mention of the name of thed;. @nd
[ll. = Their work.

|. — The watchmen. Who are the watchmen? UnderQdde Testament prophets were
watchmen. Under the New Testament the Apostles watehmen, and after the Apostles
left the world, ministers of the gospel were watelmmAll these were set up by God Himself
in their office in the Church. They were set up tbe walls of Jerusalem. The office of
prophets, Apostles, and ministers of the gosp#iashighest in the world. It is much higher
than the office of kings. As they were set up bydGo the Church, they had the highest
authority. There were false prophets who were mbtup by God, and there were false
Apostles, and these would do no good to the pdmytienuch harm. And there were, and still
are, men in the office of the ministry who were set up by God, and in our day these are
more numerous than the true ministers of Christ tBe Lord had true ministers in His
Church in the past till this day, and He will hastech till the end of the world. He will take
care of His own cause. This should not hinder pe@eim being anxious about His cause in
the world. It is a good sign to see people anxiabsut their own salvation and about the
Lord’s cause.

The difference between prophets and Apostles, aindgsters of the gospel now, is that
prophets and Apostles were inspired men, while stens are not now inspired, but they are
illuminated by the Spirit and qualified by God tbeir work. Also the prophets and Apostles
had their commission direct from God Himself. Therere two things necessary in order to
be an Apostle: —

(1) That he had seen the Lord with his bodily e st
(2) That he had his commission direct from Him.

Some doubted Paul’s right to be called an Apoatiéd,in self defence, he said, “Am | not
an Apostle? Have | not seen the Lord?” (1 Corimtkif:1); and it is evident that he had his
commission direct from the Lord Jesus. The Lord saiAnanias concerning Saul: “Go thy
way: for he is a chosen vessel unto me, to beananye before the Gentiles, and kings, and
the children of Israel: For | will shew him how gtehings he must suffer for my name’s
sake” (Acts 9:15,16). “The God of our fathers hetlbsen thee, that thou shouldest know his
will, and see that just One, and shouldest heavaiee of his mouth” (Acts 22:14). Although
ministers in the Church after the Apostle’s tim@dnaot seen the Lord with their bodily eyes,
they have seen Him by the eye of faith, and thaisisure as if they had seen Him with the
bodily eyes; and although they have not their cossion direct from Him, they have it from
Him through the medium of the Church.

Il. — They that make mention of the name of thedLdrhese are the praying people.
Although these do not occupy the office of the wstiryi, they have their own place in the
Church. And while it is men only that are in thdiad of the ministry, there are women as
well as men in this class of members in it. We Iskay more about them when we come to
speak of the work of both parties to which we noacped.

1. — Their work.

1. The work of the watchmen. They are to watchaay night, and give warning to the
people under their charge when they see any daammoaching, like Ezekiel who was a
watchman to warn his people. If he neglected hty dad the people perished, their blood
would be required of him. But if he warned themd #@nthey did not take the warning, their
blood was to be upon their own heads. The Apostld Ras such a faithful watchman that in

Sermons from the F P Magazine vol. 23 p. 53



preaching his last sermon to the Ephesian eldersald to his hearers, “I take you to record
this day, that | am pure from the blood of all mEar | have not shunned to declare unto you
all the counsel of God” (Acts 20:26,27). As theiadgfof ministers is the highest office, it is a
most responsible office, for they have to give acoant of their stewardship to Christ at the
last day. In order to be faithful, they must wasetd warn. Among men if a sentinel who has
to watch and warn, sleeps and neglects his dugypémalty is death. The jailor at Phillippi
knew this, and thinking that the prisoners underdhiarge escaped while he was asleep, he
took hold of his sword to take away his own lifeif Paul prevented him by telling him that
they were all there. In order to be faithful, mieis must not flatter their people by
concealing from them the danger to which they aggosed, but warn them of it. What are
they to give warning of?

(1) They are to warn them of the wrath which i€éone. All the fallen race of Adam
are liable to that wrath. John the Baptist, as &lvaan, said, “Who hath warned you to flee
from the wrath to come?” (Matthew 3:7). By nature are under the wrath of God, and if we
die in that condition, we shall be exposed to Hiattv without end. After millions of years
are past the wrath @éod is a coming wrath. There is eod to it for those that are lost in
eternity.

(2) They are to warn them of sin which is the caok&od’'s wrath. They are to
exhort “The wicked to forsake his way, and the gimieous man his thoughts, and to return to
the Lord who will have mercy upon them and abunggrardon” (Isaiah 55:7). If ministers
did their duty in this respect, their hearers woboddrestrained from open transgression from
fear of punishment, if the love of God did not attuthem to lead a holy life. They are to
warn them not to “neglect the great salvation.” &gainst the gospel is more dangerous than
transgression against the law, for it is a sin rgfaihe remedy, and if sinners persist in that
sin to the end of their life, there is no way ota&se from God’s wrath. “How shall we
escape, if we neglect so great salvation?” (Hebr2w$. The Apostle warns himself and
others of the danger of coming short of salvatiang enforces his exhortation by what
happened to others on account of their unbelieét ‘hs therefore fear, lest, a promise being
left us of entering into his rest, any of you slibséem to come short of it. For unto us was
the gospel preached, as well as unto them: butvtire preached did not profit them, not
being mixed with faith in them that heard it” (Helus 4:1,2).

(3) They are to warn their hearers of error in tluetrines to be preached. These
doctrines must be scriptural. Paul exhorted Timottoy preach the word,” that is, the
doctrines of God’s word; and he tells him “that tllee was coming when people would not
endure sound doctrine, but after their own lustdl shey heap to themselves teachers, having
itching ears; and they shall turn away their eaoenfthe truth, and shall be turned unto
fables” (2 Timothy 4:3,4). That time came after &ostles left the world, and continued till
the Reformation in the sixteenth century. And im own day it is comparatively few that
will endure sound doctrine, and in order to gratifg carnal craving of these, ministers have
framed an unscriptural creed and preach the peursailoctrines of that creed to their people.

(4) They are to give warning of God’s judgments aththey see coming upon the
inhabitants of the earth for their iniquity. Theriiele war that has been raging for several
years, and which has now in the Lord’s good prawwgecome to an end, was, among other
things, a work of judgment on our own nation anldeotnations for the prevailing iniquity.
Some say the war was the work of the Kaiser, baitkthiser was only a rod in God’s hand,
and when that rod did its work, it was broken teces and thrown away, as the German
Emperor is now. Faithful ministers were giving wiags of this coming judgment, and Dr.
Kennedy in particular gave many solemn warnings. dfhough this judgment has come, it is
lamentable to observe that there are very lit@sito be seen in our own nation and in other
nations that were engaged in the conflict, of tugnto the Lord with repentance. God’s
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goodness in putting an end to the war may leacepentance, but if not, we may expect
another judgment to follow. There were millionspoécious lives cut off from the land of the
living during the war, some of whom were truly gpdhd are now enjoying their everlasting
rest in heaven, but it is to be feared that thatgneajority were careless and are now lost in
eternity. We sympathize with parents whose sonsoéimer relatives were killed, but parents,
who have reason to hope that their sons and ogesivies were prepared for death, have no
reason “to sorrow like those who have no hope” lfgsEalonians 4:13). God was speaking to
us by His works in providence as well as in Histien word. “Unto you, O men, | call; and
my voice is to the sons of man” (Proverbs 8:4)mlfisters who are watchmen warn their
hearers, and if their hearers do not turn fromrtbeil ways, they shall perish in their sins,
and those that warn them shall be free from thieiody but if ministers will not warn their
people, and their people die in their sins, théiod shall be required of these ministers.
Ministers who neglect their duty in this respecalstibe punished not only for their own
transgression of God’s law, but also for the gseatof being the means of the everlasting
ruin of their people. Unfaithful ministers are Sasanurses, whom he employs to lull asleep
poor sinners by crying, “Peace, peace, to themnwvitere is no peace.” They are a curse and
a plague in the land. The late Rev. Lachlan Mackeenf Lochcarron said that the time was
coming when unfaithful ministers would be as nurosras the locusts in Egypt, and that the
Lord only knew which would be the greater plagu¢heftwo.

2. The work of the praying people, men and woméreyTmake mention of the name of
the Lord. Ministers have to pray as well as to pheas Ezekiel was commanded to do in
order that the dry bones might be brought to big, their congregations are not set up in the
high office of the ministry. They have their ownnkdo do, and among all their other duties
they have to pray, and the praying people are eRilus their own place in the Church as
ministers. The more numerous these are in anythgemore abundant the blessing comes
from above. Although the Lord promised to send ddha blessing, He was to do so in
answer to prayer. Christ promised to send the I3plyit to His people, but they were to tarry
in Jerusalem praying for the fulfilment of the pies and, in due time, the Spirit was sent.
There were more in the upper room waiting for thening of the Spirit than the Apostles;
there were many praying people along with themhi tipper room. The praying people
spoken of in our text were not like the Quakerkensj they were commanded not to keep
silent, but to speak out the desires of their h@dréy were to be earnest and importunate in
prayer. They were not to give any rest to the LoidHe answered their prayers by
establishing and making His Church a praise iretdn¢h. It was not a trouble to the Lord that
they prayed to Him so often. He was not like thpusinjudge who granted the request of the
widow, lest she should by her coming to him so roft®uble him (Luke 18:5). The Lord
gives the Spirit of prayer to His people as thefonner of a work of revival in His Church
on a large scale, but alas, the praying peoplesang few in our day. Many families go to
church who do not keep family worship, and who ad pray that they might receive a
blessing in the public means of grace. No wondgroagh these return home more worldly
and harder than before they came to church. Butoh@'s people are a praying people. They
pray for themselves, for their minister, for theiwn families, and for their fellow sinners,
wherever they are in the land of the living. Thayimg people like the watchmen are not to
keep silent day nor night; though they need sléepdther people, they pray while others are
fast asleep, and they pray sometimes when theysttlgss are asleep. The Church said, “I
sleep, but my heart waketh” (Song 5:2).

Concluding remarks. — Ministers, that are faithful in the dischardetlzeir office, warn
their people of every evil, and such among us a8 by their ordination vows “to assert,
maintain, and defend the doctrines of God’s wordagained in the Confession of Faith and
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the purity of worship as presently practised in @teurch, and to submit to the government
and discipline, and to concur with the same, andtm@ndeavour directly or indirectly the
prejudice or subversion thereof, but to the utmaisttheir power, in their station,” to
maintain, support, and defend these principlesdaition to this, ministers and other office-
bearers of the Free Presbyterian Church are agkirbia ordination if they approve of the
Deed of Separation, and the same question hasas&ed parents before they got baptism for
their children. And some of the ministers, thatén&ft us, required of parents to promise to
abide by the Free Presbyterian Church to the emlgdeaflife. These ministers did not do what
they made others promise to do. They left the Pmsbyterian Church, not because of any
error in the Church, but it is to be feared, fdnestmotives; some for getting a position and
honour, and others, because they went so far incadwvg Union with a Church, which was
not sound either in doctrine or in practice, tHayt felt that their usefulness in the Free
Presbyterian Church had gone, and that they hadHesconfidence of their congregations.
They thought, at first, that they could carry owople with them into the union, but the
people were more steadfast than themselves. Wertigdwo ministers to begin with, and a
large number of missionaries, and the people adhsteadfastly to the Church. Many
congregations, for several years, were without @ister, and some are so yet. It was, to say
the least, a very mean thing for those that leftousave done so without any real cause. In
past years there was none louder in their condeamat the Church of their adoption than
they. If they considered themselves bound to emtir the union in order to have the
communion of saints, it would not be likely thaeytwould remain long in the Free Church
without seeking to unite with other corrupt Churghen the ground that their people are
baptized, according to the latitudinarian view nlesdd. The communion of saints inculcated
in the Word of God is a communion of the peopl&ofl who are in some degree sanctified
or made holy, and not a communion with all that baptized. Paul, in writing to the
Corinthians, addresses his letter, “Unto the Chwic®od which is at Corinth, to them that
are sanctified in Christ Jesus, called to be sa{dt€orinthians 1:2). But in the midst of all
changes we should resolve and act like Joshuasaidato the children of Israel, “Choose ye
this day whom ye will serve . . . but as for me amdhouse, we will serve the Lord” (Joshua
24:15).

We would warn our people, young and old, to adhertihe faithful testimony raised in
defence of God’s truth in 1893, and not to folldve £xample of ministers who change their
position with every wind that blows.

These men have done all in their power to pull doean Church which they had a hand
in building up in the past, and vowed to defendolning the Free Presbyterian Church, they
did not count the cost as the man of whom Chrig$,s&or which of you intending to build a
tower, sitteth not down first, and counteth thetcadether he have sufficient to finish it?
Lest, haply, after he hath laid the foundation, @dot able to finish it, all that behold it
begin to mock him, saying, This man began to baidl was not able to finish” (Luke
14:28,30). Hence their failure in not continuingtlie work which they began to do with us.
In changing their position, we are persuaded thaside influences were brought to bear
upon them which they failed to resist. Some of th@ofess to have great happiness in their
changed attitude towards our Church, but it iseéddared that their happiness is a delusion,
for men cannot have true happiness in doing thattwis wrong. These men are now
preaching in opposition to us, some of them in meighbourhood. “But if God be for us,
who can be against us?” Notwithstanding all theosgipn offered to us for the last twenty-
five years, hitherto the Lord hath helped us, amedtttht helped us in the past will help us to
the end, and these men who say they have happim@gdind out that they may have to
sorrow for their inconsistency, before they gehéaven. How often we learn by experience
how little confidence we can put in men! But in thélst of all changes, “Jesus Christ is the
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same yesterday, and to-day, and forever.” Let e thdhere to Him and to His truth,
although all men would fail us. Let us abide by testimony we have raised, and it is our
belief that that testimony shall be kept up in @lurch till the Millenium, “When the earth

shall be full of the knowledge of the Lord, as Weters cover the face of the sea.”
[February 1919]

Communion Table Addresses.

By the lateREvV. PROFESSORJOHN DUNCAN, LL.D.
Edinburgh.
(Hitherto Unpublished.)

TABLE SERVICE NO. Il
[This Table Service was delivered in Free St. Lek&dinburgh (Rev: Dr. Moody Stuart’s),
on Communion Sabbath 14th July, 1867.6-]E

(Address before Distribution of Elements.)

Jesus, when He was risen from the dead, havinghfei transgression and made an end
of sin, and brought in everlasting righteousnes$re He ascended to His heavenly Father,
whom He had designated to the apostles, “My Fadéiner your Father, My God and your
God,” gave this command, “Go ye into all the worahd proclaim the good news to every
creature,” viz., the good news that “All power isen unto Me.” “Go ye into all the world,
and proclaim this good news to every creature.” f@oand disciple all nations, baptising
them into the name of the Father and of the Sathpathe Holy Ghost; and lo, | am with you
alway, even unto the consummation of the age.” sod having heard that word, having
been discipled, having been taught to observenalgs whatsoever Christ commanded, have
found among the commands this one, which the amstiaving received of the Lord,
delivered unto us, “That the Lord Jesus, the samgbtnn which He was betrayed, took
bread,” and so forth. You have, therefore, as giedi and as taught to observe all things
commanded, come to observe this one thing commarnted peculiar and special thing
commanded of the Lord. You have also heard whaipastle by the Spirit taught with regard
to this, a command with regard to this command} ‘d.enan examine himself, and so let him
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eat of that bread and drink of that cup.” You h&éeard, and | trust have obeyed the holy
command; you have examined yourselves, that yolntnegt of that bread and drink of that
cup. You have examined yourselves concerning yoomkedge to discern the Lord’s body,

and concerning your faith to feed upon Him, conicgyrnyour repentance, love, and new
obedience.

And | think the felt result of examination as tavs® perhaps all of you, has been, sad
defect; sad defect of knowledge to discern the lsobddy, sad defect of faith to feed upon
Him, sad defect of repentance, love and new obedidrsay defect, | say not, absence.

Led and encouraged by the Spirit of God, notwithditag of defect, in the grace of the
Lord Jesus you have come forward; with defectivewkedge, with defective faith, with
defective repentance, with defective love, withlgakfective new obedience; defective, not
absolutely awanting.

Now, as our Catechism teaches us, proof from Sgeptwere this the time and
opportunity, could be shown that “the Lord’s Suppera sacrament, wherein the worthy
receivers are, not after a corporalcarnal manner, but by faith, made partakers of SThri
body and blood, with all His benefits, to theirrdgpial nourishment and growth in grace.”
Yes, to their spiritual nourishment and growth irage. Therefore true, but defective
discerners of the Lord’s body, true but defectivadidvers on Christ, true but defective
penitents, true but defective lovers, true but céfe obedients, are called to this Supper, for
their spiritual nourishment and growth in grace.

Ah, there is much defect in our knowledge. “If angn think that he knoweth anything,
he knoweth nothing yet as he ought to know.” Thermuch defect in our faith, much that
needs Christ, much that needs the ministering otlwRaul speaks; “that we might perfect
that which is lacking in your faith.” There is mudefect in our repentance, love, and new
obedience. There are, thank God, on earth justthregrdo good, but “there is not a just man
upon earth that doeth good and sinneth not.” Wedn, this Supper is for discerners of the
Lord’s body, who discern it not so perfectly, songetely, as they ought. It is for believers
who need still to cry, “Lord, increase our faitht”is for penitents who need again to look
upon Him whom they have pierced, and to mourn, hdbsay, with another mourning, but
with another intensity of mourning. It is for thos#o love, but who know that their love
hath no adequacy of correspondency either to theliless or the love of Christ. It is for
those who know that they do not adequately redhe#r obligations or adequately fulfil
them. Truth of grace, then, being presupposedcctlefegrace is that which this ordinance,
and every other, but this especially, is desigoeti¢et.

For all defect, provision is made. For defect afifahere is Christ’s perfect faithfulness.
He was faithful to Him that appointed Him. And tmg ordinance, that is shown. Faith rests
on Christ’s fidelity, and from this, faith daily i® be strengthened. He undertook to do the
work, the great work, the arduous and painful wéttiw arduous and painful | do not know,
He knows Himself. He undertook it, and He was faitlio Him that appointed Him; He
undertook to save sinners, to do the work that megesiful to save sinners, and He did it. On
that faithfulness let us rest.

Let us go to Gethsemane. “Father, if it be possild¢ this cup pass from Me;
nevertheless, not as | will, but as Thou wilt.” Alature recoils; faithfulness recoils not.
Nature recoils; faithfulness goes forward to doFagher’s will. It was He to endure it, or we
to endure it, and it was a hard question, “Shalbldar it, or we bear it?” And he said, “I will
bear it.” Then, “If ye seek Me, let these go theay.” Look at Him taking the cup, which
was not His but ours, and was taken by Him onlyahee it was ours, and was His because of
His voluntary engagement to the Father. Salvatypgrace is joyful, but oh, it is voluntary
substitution that is the heart-breaking, heart-mgithing. | might speak of all the particulars;
our time will not allow; let me speak but of onéet.
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For the defect of love, provision is made in Clsigterfect love. And that is shown in
this ordinance; “Simon, son of Jonas, lovest tha?M'Lord, Thou knowest all things, Thou
knowest that | love Thee.” But if Christ had askeHle did not ask — but were it asked, and
the soul that truly loves will ask itself the quest “Lovest thou Me as | deserve to be
loved?” oh what a defect would be found there, wh&teble response to such love as that
wherewith He loves, what a feeble spark encourgdhat infinite flame!

But for all defect provision is made. “Greater Idvah no man than this, that a man lay
down His life for His friends.” Christ laid down slilife for His friends, and only for His
friends. But when? Not when they were His frienkdgt when they were enemies. “God
commendeth His love toward us in that, while we avenners, Christ died for us.” “For
when we were yet without strength, in due time §lhdied for the ungodly.” That is, “when
we were in mortal disease which would have endedt@mnal death, Christ died for the
ungodly.” But His love is to His friends at His tapthough it was to His enemies when He
died. He hath brought you there reconciled by Hiath, but you are remembering the love
wherewith He loved you when you were enemies. Aol ypay judge of the one thing by the
other, of His love to His friends now by His lowve them when they were enemies. “For if,
when we were enemies we were reconciled to Godhbydeath of His Son, much more,
being reconciled, we shall be saved by His lifeheTemblems of that death, the pledge, as it
is the price and the proof of the life, | now poitoi your hands. “Ye do shew the Lord’s death
till He come.” This is the region of death, but amgaall deaths there is no death like one
death; there are the deaths of sinners; this oathde the death of the Lord of glory, of the
Prince of life; of the Eternal Life; of the Eterrdafe as Mediator. The fountain is deeper than
that; of the Eternal Life as the only-begotten ®drthe Father, the Father having life in
Himself, so He having life in Himself.

(Address after Distribution of Elements.)

Believing communicants, “My God shall supply alluymeed,” all your wants.

They are very great. The world could not supplyyallr wants; the world could supply
none of them, at least, none of the greatest ohti#dl that supply would leave you poor and
destitute. You have learned, defectively learned |darned, that it would profit you nothing,
though you were to gain the whole world, and logeryown soul. You have learned that the
world is a poor world, and that it is not only ppbut that “All that is in the world, the lust of
the flesh and the lust of the eyes and the pridgepfis not of the Father, but is of the world.”
You have lost it; you should realise that you hepst it. If it was counted gain for you, it is
among the things which you have counted loss, théhiags which, that you might win
Christ, and be found in Him, you have lost. It mdélssaway, and the fashion thereof.
Transitory world, let it go! World that is not dfi¢ Father, let it go! Count it loss; count the
loss of it gain. “Ye are not of the world, evenlasn not of the world: Because ye are not of
the world, but | have chosen you out of the wotlesrefore the world hateth you.” Christ’s
choice, the world’s hate; put these together, @ddavthem in faith. Hate the world, yet hate
not the world’s men. The lust of the flesh, thabdd a man; the lust of the eyes, that is not a
man,; the pride of life, that is not a man. These the things that are in the world. “I have
chosen you out of the world.” Ye were worldlingsemhye were in it; but Christ loved you
when you were in it to take you out of it. Loveriin¢hat are in it, that they may be brought
out of it. Love men, love sinners; not their sinf binners. The foundation of your faith is the
faithful saying that Christ came into the worldsave sinners. Save sinners, save sinners as
you can. You cannot as He can, but save sinngrsunown way; pluck them as brands out
of the burning, hating even the garment spottedhieyflesh. Go ye into the world and save
sinners. “To whom now | send thee: To open thegseywnd to turn them from darkness to
light, and from the power of Satan unto God, thaytmay receive forgiveness of sins, and
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inheritance among them which are sanctified by fthat is in Me.” Can Paul do that? Christ

bids him do it, and Paul can do it through Chriggrsgthening him. Only, Paul proclaims that
he cannot do it, but that Christ can; Christ déeand in his own way under Christ, Paul does
it. Mind you have got the sinner’s gospel. That wWesfoundation of your faith; faith rests on

the sinner’s gospel. There you began; there you eng; there you must end, for this among
other blessed purposes; “Holding the beginningoafryconfidence steadfast unto the end.”

You have a good gospel for everybody. If you haly arsaint’s gospel, what would that
do for sinners? But you are everybody’s debtorahse you have got the sinner’'s gospel,
and salvation in the sinner’s Saviour. You can d$elhers that you are not more welcome to
Christ than they are, that you have got no bettespgl than they have got. Oh, therefore,
mind that, being saved by the sinner’s gospel,3@umade an evangelist to the world of the
sinner’s gospel, for which you are responsibleltsianers.

“Christ loved us, and gave Himself for us.” The sahGod’s Law is, “Thou shalt love”;
the sum of God’s gospel is “God so loved.” Wherefdet the law of love be in your heart
and your life. Love, love, love, love, the fulfilly of the law.

Now, may “the Lord direct your hearts into the lafeGod, and into the patient waiting
for Christ,” and come that ye may abound in loverenand more one toward another and
toward all men, to the end He may establish yowartseunblameable and unreproveable

before Him in love.
[February 1919]

Communion Table Addresses.

By the lateREvV. PROFESSORIOHN DUNCAN, LL.D.
Edinburgh.
(Hitherto Unpublished.)

TABLE SERVICE NO. V.
[This Table Service was delivered in Free St. Lek&dinburgh (Rev: Dr. Moody Stuart’s),
on Communion Sabbath 27th October, 1867Dp-] E

(Address before Distribution of Elements.)

It is the death that Jesus accomplished at Jerusalech wrve this day commemorate.
And in the commemoration thereof we eat of thataBreshich came down from heaven, that
a man might eat thereof and live for ever. “By om&n sin entered into the world, and death
by sin.” There have been many deaths on this eadl the men who died have died on it,
because all were sinners. But this is a peculiatirdexa wondrous death, for He who died was
“Jesus Christ the righteous.” Death passed uporicalthat all have sinned, but Christ died,
who was holy, harmless, undefiled, and separaten fs;ners. This, then, is no ordinary
death. Every other death is a sinner's death. Butwvs this peculiar death? It demands a
peculiar attention; it is a peculiar fact in themaxistration of a holy and righteous God,
bearing on the case of all mortal, because sinfalh.

Now about this death, on which we are to meditateaffew minutes, | would suggest a
few thoughts, and but a few examples of that wiscéo rich in thought, fitted to furnish an
occupation for our mind, with all its powers anduties, both in time and eternity. Of the
many thoughts, therefore, which it suggests, lefonsa few minutes take these two, viz.,
Love and Life. We commemorate this day a death lwtidhe exhibition of love, and which
is both the exhibition and price of life.

Believing communicants, ye know what ye were. Amanber things, ere ye were
quickened, ye were in death. “We ourselves wereesiomes foolish, disobedient, deceived,
hateful and hating one another.” This is a sad @acof fallen humanity. Nor is this the

Sermons from the F P Magazine vol. 23 p. 60



worst brand on us, that we are a misanthropica (aating mankind). Not only are we all

misanthropical, but we are misotheistical alsof teahaters of God. “The carnal mind is
enmity against God: for it is not subject to thes laf God, neither, indeed, can be.” And it
forms the chief element of our hatefulness, thatate God: and it is the chief source of our
misanthropy, of our hating one another. Well, “Swelre some of you”; such in your

primeval estate ye all were. “But ye are washed ybuare sanctified, but ye are justified, in
the name of the Lord Jesus, and by the Spirit ofGad.” And ye are now come as a living

and loving people to meditate on love, and to wgomr poor sparks at the flame of divine
love.

“Herein is love, not that we loved God, but that ldeed us.” Had we loved God, that
had not been worth talking about, because He @&@rsable, but herein is love, that God loved
us who did not love Him. Now, who can tell the Halteess of not loving God? And yet here
is the wondrous display of love, surpassing sutledyLaw’s display of it, which is a display
of it, that God loved us, and so loved us as “tedskis Son to be the propitiation for our
sins.” For God could not put aside the law of lobvecause God is love. God is justice, and
justice maintains law. But what is law? The demahtbve. He could not in love put love
aside. He could not put aside the law of love. idesitt is that maintains law, and the
summary of law is, “Thou shalt love.” He could notlove put love aside, because of His
great love to the breakers of the law, and in brepthe law, the violaters of love. He could
not put love aside: it could not be that the lovidgd could put the claims of love or the
interests of love aside. But He so loved as to ¢li'sSon to maintain the law of love, when
He loved His enemies, giving His Son to be a prafiiin. Love is a wondrous thing. High is
the praise which Paul gives of it to the Corintisiaand still higher the praise which John
gives of it in the words, “God is love, and He tdatelleth in love dwelleth in God, and God
in Him.” Now, it is the exhibition of this love —d@8l giving His Son to be the propitiation for
the sins of enemies — that lays the foundatiortHeroutpouring of love to the fulfilment of
that promise which we have in the covenant of gesta@blished in Christ. “The Lord thy
God shall circumcise thine heart to love the Ldrg God with all thy heart.” “I will put My
law in their heart and write it in their inward pat' that law of which the summary is, “Thou
shalt love.” God’s love, as being holy love, coalast compromise law, because that would be
compromising love; it could not compromise justifo, justice requires only the law, which
says, “Thou shalt love.”

Well, let us meditate for a little on the love. Twhole exhibition which God has made of
Himself to man as a spiritual being, though Hisuratperfections are revealed in the works
of creation, is in His law and in His gospel. Antdat is the summary of the law? Shortened
into ten precepts, in compassion to our poor fasyltand shortened again for our poor
faculties into the two great commandments, it Idu shalt love the Lord thy God with all
thy heart and soul and strength and mind, and thghbour as thyself.” And what is the
uniting principle of this, the summary in the tweegt commandments? It is, “Thou shalt
love.” God is love, and the whole summary of Hiw g, “Thou shalt love.” And what is the
summary of the Gospel? It is, “God so loved.” The sf death which Christ died, expresses
the “so0.” “God so loved the world.” God in the lathe loving God, requires only love, and
God in the Gospel, the loving God, so loved those Yoved Him not as to give His only-
begotten Son. “In Christ Jesus neither circumciswaileth anything, nor uncircumcision,
but faith, which worketh by love.” “Herein is lovapt that we loved God.” If we had done
so, poor thanks to us, for God is infinitely ame&bHis command rests most truly on a
Creator’s right and property, that gives Him a tjdhut as a moral law it is shown that it is
equitable, because He who demands it, is not amyCoeator, having a right to all our being,
but amiable, and having thus a right to demand.lttvie a moral obligation because of the
divine amiability. God is a lovely Being. Well, “Idgin is love, not that we loved God.” We
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were hateful and hating one another, and our camiadl was enmity against God, and not
subject to His law. We were not subject to His latich told us only to love, and we were
such haters that we hated God who only bade us tdla that we loved God,” the amiable
demander of love; we hated love; we hated the dmidémander of love; we hated God.
And God could not compromise justice, which, bemudy, requires holy and just love; but
“Herein is love” that God loved us, His enemiesd aent His Son to be the propitiatitor
our sins; that, justice satisfied, He might comd amite the law of love in our hearts, and put
it in our inward parts. We commemorate love, th& jove, the wondrous love, the Lovely
and the Loving dying for the hateful and hatingndyfor them to make them lovers.

(Address after Distribution of Elements.)

Love and Life. Love and Life are bound togethert hg any arbitrary tie, but by a
oneness. “He that hateth his brother abideth ithdebove and Life; hatred and death. A life
of hatred is a death in sin. That is the death lwhie fell into. There was death as a sentence,
no doubt, because we had broken the law of justibéh is the law of love; we had broken
that, and in breaking that, had incurred death psralty, but we fell also into death as a
state. For hatred is death. God is love, and GaskJliand he who hates is dead, dead in
trespasses and sins. For sin is the transgressitite daw, and the summary of the law is,
“Thou shalt love.”

Well, we commemorate a death which brings lifef theath which is the life of the faith
which works by love, and the love of the faith widgspect to God’s love and which works in
the production of love. For, as | said, this isexydiar death. “I am the Living One, and |
became dead, and behold | am alive for evermoit hame the keys of the unseen state and
of death.” Now, “I am the Living One,” lies at thmttom of His bestowal of the life by
becoming dead. How did He by becoming dead becdi@® Because He was the Living
One, and had thus to bestow on us an infinite fmandf life. “Because of life the fountain
pure remains alone with Thee.” The character obJah is that He is the Living One.

Now, the Son, being in the form of God and thinkithgo robbery to be equal with God,
that is, having the divine nature and in it divindependence, being servant of none, took
upon Him the form of a servant. He is the eterifi@i/hich was with the Father, Jehovah the
living God, full of all being, of infinite being, \wdom, power, holiness, justice, goodness and
truth unchangeably. And He is the eternal life by &ternal generation. “As the Father hath
life in Himself, so hath he given to the Son to édife in Himself.” Being the Son as
contradistinguished from all other creatures, Hth tide in Himself, this holy, blessed life.
But that this life might be communicated to deathsrs, He who was the life took on Him
humanity, the form of a servant, for dead me, iaftg me, for unholy me. “In the beginning
was the Word, and the Word was with God, and thedMas God: And the Word was made
flesh and dwelt among us, and we beheld His gliwy,glory as of the only-begotten of the
Father, full of grace and truth.”

“I am the life.” “The fountain of life remains witfihee.” “I am the life.” “As the living
Father hath sent Me, and | live by the Father, eseeikle that eateth Me shall live by Me.”
That we should eat Him and live, He took flesh, gasgle that flesh that we might have life
through the mystical union with the only-begottem$f God who lives by the Father.

Thus our life reverts into the three-fold union:

First, that by which the three Persons are one God;

Secondly, that by which the two natures are onés€lime God-man; and
Thirdly, that by which we are members quickenedetbgr by His Spirit
and accepted through His atoning death.
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Thus we, by virtue of our mystical union to the SdrGod, who is one with the Father
and the Holy Ghost, live with a divine life fromdam the living One, whdas the eternal life
which was with the Father, and has been manifdsted.

Now this death is that through which the divine lifiat is in Christ outflows. It is thus: —
That life could not flow out, because the sentenfedeath had passed on us, being
lawbreakers. We were not lovers, because we weeesh@ut love could overcome that. God
cannot let go His demand of obedience to the lawdlvine justice being satisfied, out flows
His Spirit to bring us into connection with Him wimthe giver of life; not simply because
He died for us, but because He who died for usimsIf the eternal life in whom dwelleth
all the fulness of the Godhead bodily. Accordinghe Father’'s and His own agreement, with
the consent of the Holy Spirit, the applier, He esnand dwells in us, that we may live by
union to Him who is the life.

In all this, | think it is somewhat apparent thaté and life are so united, not arbitrarily,
but in the very nature of things, as that they iaseparable. And what does all teach us?
Surely this, “Walk in love, as Christ also hathddvus, and hath given Himself for us an
offering and a sacrifice to God.” So the gospehgsius back to the law, “Thou shalt love the
Lord thy God, with all thy heart and soul and sgbnand mind: and thy neighbour as
thyself,” and law and gospel unite in one covernastimony. “God is love; and he that
dwelleth in love dwelleth in God, and God in hinNbow, love to God will make us very
careful of offending the good God; and love to naighbour — “Love worketh no ill to his
neighbour” — will make us do all the good we caor. fove is the fulfilling of the law.”

And so | stop with the prayer, “The Lord direct dwgarts into the love of God, and into
the patient waiting for Christ.” “And the Lord makss to increase and abound in love one
toward another, and toward all men, to the end ldg establish your hearts unblameable in

holiness before God.”
[March 1919]
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Notes of a Sermon.
By theRev. M. MORRISON Lochinver, Sutherland.

“Come unto me, all ye that labour and are heavemaadnd | will give you rest” — Matthew 11:28.

In this chapter you observe that the Lord Jesusstgas John the Baptist, who had been
ruthlessly imprisoned for his faithfulness in relmgksin, of the identity of His own person as
the Christ that was to come. The circumstance afgoa prison, the prospect of his life
being cut off and his career ended, which, to §fee@ sense, would not appear to tally with
all that was prophesied of John as Christ’'s foreeunwould seem for the time being to
becloud John’s vision, and to occasion fear andtlouhis mind. The message sent by the
Saviour to John dispelled all his fears, and he katored to the enjoyment of his former
assurance while still in prison. This incident ionoection with John the Baptist seems to
have been so providentially ordered as to give dbeasion to the Lord Himself, at an
opportune moment, to bear the most sublime testnm@dohn that ever was borne to a mere
man. His hearers were many and of a mixed kind,thag would therefore scatter abroad
Christ’'s words concerning John. John’s own testiynaluring the first part of his ministry,
concerning the Lord was of the most clear, explenitd certain character, but when plunged
into the depths of persecution and suffering, hienspted as to Christ’s identity, and sends
the question, “Art thou he that should come, oklaee for another?” Satan takes advantage
of all the circumstances in which the most faithd@ilChrist’'s witnesses find themselves, in
order to weaken them in their faith and in thestitaony.

Further, the Lord Jesus here points out, in theriingaof His audience, the awful
condition of the cities which, continuing in thempenitence, disbelieved the message of
salvation delivered by the Saviour Himself. Thedoth was pronounced with no uncertain
sound, and what a solemn lesson it conveys toags & whom the Gospel has come, and
before whom Christ crucified is held forth as thyaremedy from the disease of sin! What
an account will have to be rendered by Gospel hgaas well as by those who would not
hear, when they appear before the bar of judgmidm!aggravated guilt of Gospel hearers is
not simply that they are sinners or have commitbethy sins against God’s law, but that they
have continued in unbelief. The greatest sin os¢hwho have God’'s Word is the sin of
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unbelief. The world is opposed to Christ — the @pHds including the wise, the great, the
learned, the noble, and the rich, who are withood,Gnd all who are gracelessly religious.
But Christ the Lord will have His own effectuallglied to Himself, and such He compares to
“babes,” who were given Him by the Father fromedéirnity. The objects of His eternal love,
concurring with the Father’s love, were not theenasid the prudent, but those He designates
“babes.” The rest were blinded, and the elect of @ere called out and saved. The Son, as
the Father’s servant on earth, thanks the Fatlvgh&order and certainty of the covenant of
grace which ensures this. Observe, also, that tind lesus refers to the authority and power
which was given Him as Mediator by the Father. Tlature of this delegated power is as
comprehensive as it is absolute. He wields thisiatedal power over all His creatures in
heaven and in earth.

With the blessed consciousness of possessing lis@ude power by merit and justice,
He issues at the close of the chapter the most @@uidnvitation ever issued. It is to, and for
all sorts of sinners without distinction. Let usasnoonsider briefly: —

|. — The invitation: “Come unto me”;

Il. — The condition of those invited: “all ye thibour and are
heavy laden”; and,

lll. — The promise: “and | will give you rest.”

|. — The invitation.

The Person who invites is “the Lord from heavehg sent of the Father. He came from
God, and appeared among us with the full conscesssiof the position He occupied, the
mission which He had to discharge, and the obbgatiHe had to fulfil. The immediate task
that confronted Him was to effect reconciliatiory, imeans of His perfect obedience and
expiatory death, between the offended God and diifgnsinners. Fully assured of His
success in this tremendous task, and of the haaiglory that should follow, He issues His
invitations to perishing sinners. How often havest invitations fallen on deaf ears, but God
will not strive always with man! “Behold, now isehaccepted time; now is the day of
salvation;” and “To you, O men, | call, and my w@is to the sons of man” (Proverbs 8).

This invitation, then, coming from the lips of therd Himself, imports that there is a
reconciliation effected between God and men, pasreo were formerly at variance, man
being the sole guilty party. It is to Himself Hevites; to Himself as God-man Redeemer, the
one who mediates between God and sinners. For dH@as equal with the Father, and so
able to treat with God on our behalf; and as manfept man, He is able to treat with us
poor, miserable sinners, on the Father's behakrdlis no coming unto God except through
a mediator, and none are invited to come withoutntp with them the consoling and
encouraging truth that Christ is Mediator. Withéliin, God is at all times and in all aspects
a consuming fire against the sinner. In Christ ded$uends, God, while He remains a
consuming fire against sin, is reconciled to tmamer. So, let your sins be what they may, let
them not, under Satanic subtlety, discourage yom ffooking to superabounding mercy.
“Come unto me,” He saith. What a blessed SaviowuTdrt! Whatever burdens and sins are
borne by the guilty, Thou holdest forth a brightgpect of relief!

As this invitation imparts a state of variance egw God and sinners, so also it implies
that there is a great distance between the paBiashath separated us from God. We fell in
our common parent, Adam, who in his estate of ienoe — and we in him — held constant
communion with God. By our sinning in him, the feain of life, which flowed into man’s
soul, imparting light and joy and fellowship, was off; the Spirit was withdrawn from man,
and he was cast out as never again in such a mondlit for the presence of the Holy One.
So, friend, the sinner in this case having his ndackened, and his heart hardened, through
the deceitfulness of sin, bears not the image af, ®at that of the father of lies. You, who
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are in your natural condition, are in a state chtiwrand condemnation. You are “far off” in
respect of your soul’s faculties; you are “far aff’respect of your life and conversation. But
here the Saviour invites you to come to Himself,df though you are. O, essay to come,
like the prodigal, who, in putting forth an efféa come to his father’s house, was met by his
father, “when he was yet a great way off.” So witlu, dear fellow-sinner, you can never of
yourself come, but put forth the effort and crkelithe Church, “Draw me, and we will run
after Thee.” The Spirit of God is effectual in diag/the sinner willingly in obedience to the
invitation, and He can draw you, however heavy ymunden.

The Lord Jesus invites us to Himself as a Physiaiao can heal all diseases. He invites
us as Prophet to enlighten, as Priest to recorenild,to intercede for us, as King to subdue
and conquer our hearts and all our enemies, asaddsio impart His love, and as Lord and
Master to bestow His blessings and enable us te déim. He invites us to Himself as an
all-willing, all-sufficient, and all-merciful Godrad Saviour. In what manner does He invite?
He invites sinners in the most compassionate lagguaxpressing the greatest desire for, and
delight in, their coming. It is a free, full, soegygn, and unmerited invitation. The provision,
to which He invites, is inexhaustible. O, the guiturred by slighting it! How can you
escape?

The Lord Christ will have us to count the cost mming to Him. What are we to
renounce, and what are we to turn our back upok@ Bunyan’s Christian, you have to quit
“the city of destruction,” with its carnal joys arsihful allurements. You are to come as
sinners to Christ, but you are not to think thatl gan live in sin. He saves trem our sins,
not with our sins. You are to come as poor and needy snmet thinking you can bring
anything in your hand to make you more acceptableu must renounce your own
righteousness as filthy rags, and come as yowdtteout any acceptable righteousness.

Il. — The condition of those invited: “all ye tHabour and are heavy laden.”

What is it to labour and be heavy laden? Sin hasband still is, fruitful in subjugating
the creature to labour and in laying on him heawydbns. We see this even in the conditions
of man’s earthly livelihood. Being cast out at tieginning, owing to sin, from the ease and
comforts he enjoyed in his holy estate, he becambgest to painful toil and labour for his
upkeep, and became exposed to all the miseridsofife. And O, what endless and trying
exertion day after day is the lot of mankind asdbesequence of sin! What a sad spectacle
do we witness in “the labour world” to-day! All therangling disputes and contentions
which agitate and inflame the masses at the prementent have little or no concern with
more than what they shall eat, what they shallkjramd wherewithal shall they be clothed.
No anxiety is evinced with respect to the soulyretg, and the salvation of God through
Jesus Christ. The Prophet Isaiah, as anticipatiagoersonal invitations of Christ, cries out
by the Holy Spirit, “Ho, every one that thirstetgme ye to the waters, and he that hath no
money; come ye, buy and eat; yea, come, buy wikenaitk, without money and without
price. Wherefore do ye spend money for that whicimat bread, and your labour for that
which satisfieth not? hearken diligently unto meg @at ye that which is good, and let your
soul delight itself in fatness” (Isaiah 55:1,2).bloarr, toil, and spending there are without
stint, but not on that which satisfieth the longsaul. The working man the world over has
become so intolerant of all divine restraints tmais fast developing dangerous symptoms of
infidelity and atheism. And when these restraimestarown aside, all the well-ordered laws
of men will have but scant consideration. The fofithis the nation as a whole is bound to
reap. The cry, in effect, is: “We shall not havis thlan to reign over us.”

True, then, though it is, that the creature mayehauch labour and bear heavy burdens
in respect to the securing of common necessites description refers more to the moral and
spiritual condition of the soul. The Jews were untee heavy burden and yoke of the
ceremonial law, and the constant care and strathisfsystem was a burden too heavy for
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them and their fathers to bear. Christ’s invitatioto the liberty wherewith He makes free,
should have been specially sweet and welcome to;thet it was not so.

Again, the moral law, as a covenant of life, demiaggerfect conformity of thought,
word, and action, during the whole lifetime of ttreature, is obviously a load which none
can bear. The law requires a perfect righteousraass,it cannot, in the nature of things,
accept a defective one: “Cursed is everyone thatirageth not in all things that are written in
the book of the law to do them.” Many have triedg¢ach heaven by their own self-righteous
efforts, but they have utterly failed. And let mekgou, friends, “Do any of you make your
tears, your prayers, your repentance, and a cdrifuheans of rendering you acceptable to
God?” True, you labour and are heavy laden in ssemse, but this is not coming to Christ.
Again, one may be convinced by the Holy Spirit of &in, realise it in his conscience as a
heavy burden to bear, feel God angry with him, aray labour under this heavy burden to
pacify God, and to fulfil his obligations. He retoto the law as a covenant of works to get
relief, for he cannot be at rest, it may be dapight, while he has the awful prospect before
him of eternal death and damnation as the wagssmoHe would fain blot out his past, but
God’s Spirit makes the past stand out more viviiijore the eye of his mind. He sighs, he
groans under his burden; he labours to get it reo8in is become a load to the weary and
heavy-laden, which, notwithstanding all their eféprcannot be removed until there is a
coming to Christ. “Come unto me.”

Such, then, are those in our text who are invitkedame to Christ. Do you realise truly
that you are a sinner condemned to die? Have yooecw this that you see all your
righteousnesses as filthy rags, and that the bastoy any other can do is, in point of
justification, to be wholly, and whole-heartedlysctirded. Such are the comers to Christ.
There are many other burdens under which the wleldour — burdens of cares and trials in
connection with their lot in providence, in connentwith relatives and families, the Church
of God and the nation of which they form a parttfthem all, you are invited to come. He
is able to bear them for us and to solve our diffies. But now | pass on to consider: —

lll. — The promise: “and | will give you rest.” Akt is typified by Noah, who was a
preacher of righteousness. Noah means “rest.” Cisria rest to those who labour and are
heavy laden. To those who come He promises torbstaHe gives rest from the guilt of sin
by planting the peace of God, which passeth allewstdnding, in the conscience. The
conscience is freed from the load of guilt, andtigest with God through the Lord Jesus
Christ. Christ is the resting place for an offend&ol, and the offending sinner. God found
infinite satisfaction in the whole of His Son’s albence and sufferings unto death. The sinner
also gets no rest to his troubled conscience betiets it in the obedience and sufferings of
Christ. God and the sinner are reconciled to ealcaron Christ. “Here is my rest; here still
I'll stay, for | do like it well.” All the faculties of the soul find peace and rest in Christ. The
conscience finds rest in His blood and righteousndse understanding finds rest in His
knowledge and wisdom; the will finds rest in Hisllwand the affections find rest in His
excellency and love. Thus Christ as prophet, paastking, gives rest to the soul.

The Saviour is a refuge and, therefore, rest teghsho are pursued by the manslayer.
There are two steps by which we come to Christdst and salvation:

(1) byrepentance, which implies a conviction of sin, and turning fraaim to God, and
an apprehension that there is mercy in Him thradighSon; and

(2) byfaith in the Son as able and willing to give all needkst and blessing.

By the exercise of these graces, we are led toust Christ and His finished work as
the ground of peace. Believing upon Christ is tbedd the whole soul, and the believer,
conscious of corruption and evil thoughts withimnsiders his case hopeless apart from
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looking to the crucified Saviour. He finds restymlhen he is enabled to exercise trust upon
Him and His fulness.

The Saviour also gives complete rest at last froexdommon troubles and trials of this
life, and from the temptations of Satan, the wagkirof sin and corruption, and all the
burdens the believer laboured under in the worlds He does when He calls the soul away
to the eternal mansions of glory — the rest whiehhds prepared for His people in heaven.
“There remaineth therefore a rest to the peopl&odl.” This rest is a perfect, glorious,
everlasting rest — rest for soul and body. It ilest which brings with it the most perfect joy
and happiness as well as spotless holiness. Thenregace here is perfected in glory
hereafter.

Christ promises this rest to the weary and headgrlaWhat shall happen to you who
never believed or felt your need of God’s Saviautp never realised sin as a burden, which,
if not removed, will crush the sinner for ever i@l If you continue as you are, let me warn
you that your eternity will not be an eternity ekt. It will, in fact, be an eternity of restless
sorrow, pain and woe. Will you seek to flee frons thwful prospect now, a®w is the time
to escape it? “Behold, now is the accepted timey isothe day of salvation.” On the other
hand, “all that have heard and learned of the Fathall come unto me,” saith Christ; “and
him that cometh unto me, | will in nowise cast bitey do come who hear and learn of the
Father, and they come to the Father only througiSiim.

O, then, covet earnestly this rest, the rest instiere, through the pardon of sin, the
justification of your person, and the sanctificatiof your soul, and the rest in Christ
hereafter through the final and complete redemptérsoul and body into an estate of
unalloyed purity and happiness, where you shallntale perfectly blessed in the full
enjoyment of God to all eternity. May the Lord, twe Spirit, make these things yours, and

may He bless His Word. Amen.
[April 1919]
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