A Sermon.

By theREvV. JAMES S.SINCLAIR, John Knox’s, Glasgow.
(Taken down by a hearer, at Oban, and revised by the author.)

Christ in the Ship, stilling the Tempest.

“And the same day, when the even was come, he gafththem, Let us pass over unto the other
side. And when they had sent away the multitudey tbok him even as he was in the ship. And
there were also with him other little ships. Anerin arose a great storm of wind, and the waves
beat into the ship, so that it was now full. Andvaas in the hinder part of the ship, asleep on a
pillow: and they awake him, and say unto him, Mastarest thou not that we perish? And he
arose, and rebuked the wind, and said unto thePsssce, be still. And the wind ceased, and there
was a great calm. And he said unto them, Why arsoykearful? how is it that ye have no faith?
And they feared exceedingly, and said one to amp¥éat manner of man is this, that even the
wind and the sea obey him?” — MaHg5-41.

The Lord Jesus Christ was a Prophet, mighty in vaord deed, before God and all the
people. He spoke unto the people in those remagkdistcourses that are recorded in the
Gospels, the words of eternal life. Still, thererev@ot many that heard the report, who
believed the Gospel. There were only a few, compalg, who were brought out of
darkness into God’s marvellous light through thespeal ministry of the Great Prophet of
the Church. As a Prophet, He was mighty in deedebas in word, and He spake by His
deeds, as well as His words, unto the people dfgbaeration, while He still continues to
speak by both unto subsequent generations congethim things of His kingdom. The
Gospels give us a record of many remarkable misatiat He wrought, which justified His
claims to be the true Messiah, the Son of God, ted Saviour of sinners. One said
concerning Him, “If this man were not of God, Haultbdo nothing.” It is perfectly plain that
if He had been a false prophet, such wonderful oduld not have been performed by Him.
The Father would not have sealed any claim but wiath was true and just. We have
frequent and convincing demonstration, therefareghe life of Christ that He was the true
Messiah, the Son of God, and the Redeemer of Jsbgethe wonderful works that He
accomplished.

Now, His words and works have been put on record tfee instruction and
encouragement of the children of men in subseqages. We are not to think that, because
the Lord Jesus has ascended on high, and has ceim¢oethe immediate presence of the
Father, He is not able still to do things such as&n power cannot accomplish. “He is the
same, yesterday, to-day, and for ever”; and thasachas of His have been recorded to teach
us that He can accomplish wonders still that ategather beyond human skill or human
resource. This, | believe, is true in the realnpadvidence (though, perhaps, in a different
manner), as well as in the realm of grace. We dorexognise, as we should, the wonder-
working hand of Christ in providence. We fix outeaition upon secondary causes, and upon
creature instruments, and we are apt to ascriltbatliis done, all the success that is attained,
unto the creature, when, if we were rightly taughe would see, and acknowledge, the
almighty power of Christ. “All power” has been givélim. But truly, it may be affirmed
that, in the realm of the Christian’s experienag] af the experience of the Church, we may
see frequently, if we had eyes to see it, thathde speaketh in righteousness in the Word of
the Gospel is still “mighty to save.” There are gomen of a sceptical cast of mind, who do
not believe in the miracles that are recorded m Hcriptures. They refuse to accept any
testimony with regard to supernatural acts on #re¢ @f God. Why are these men disbelievers
in miracles? Just because they themselves were tlevesubjects of any miracle. For one
thing, they were never subjects of the miraclehaf hew birth, whereby a sinner is “born
again, not of corruptible seed, but of incorrumjbby the Word of God that liveth and
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abideth for ever.” Any soul that has passed throtigh experience of the new birth, that
knows what it is to pass from spiritual death toigml life, from darkness to light, from the

power of Satan to the kingdom of God’s dear Sos, f@difficulty in believing in heaven-

wrought miracles. They, therefore, expose their apiritual nakedness in no ordinary
degree, who do not believe in the miracles of thkadd the New Testaments.

Now, in this particular passage of God’s Word, weéthe account of a very remarkable
work that Christ performed upon the Sea of Galil®g | desire, in dependence upon the
Spirit of Truth, to consider what is here recordedhe light of its spiritual meaning and
significance. We may learn many things from thigoashing miracle, many things
concerning the trials and difficulties of God’s pé® and many things concerning Christ’s
grace and wonder-working power. Let us observe: —

I. — The Lord Jesus in this ship, with his discilen a passage across
the Sea of Galilee.

Il. — The great storm that arose, with its conseqas.

[ll. — Christ asleep in the hinder part of the ship

IV. — The disciples awaking Him, with the cry, “Mas, carest Thou
not that we perish?”

V. — The answer which Christ gave unto their crg tbuked the
wind, and there was a great calm; and then He egbthem for their
unbelief; and

VI. — In the last place, the impression that wasdpced on their
minds by Christ's word and work on this occasioihéy feared
exceedingly, and said one to another, What manna@aa is this, that
even the wind and the sea obey Him?”

I. — First, then, let us observe, for a little, therd Jesus in this ship. Now, | shall
consider the ship as an emblem of the human sodlthee first thing to which | desire to call
your attention is that it was by Christ’'s own conmaidhat this voyage was begun. He said,
“Let us pass over unto the other side.” My friendlver a soul began a spiritual voyage
from the shore of this world to the shore of etigtnhe began it at the command of the
Redeemer. “The Lord spake and it was done.” Ndiyrale cleave to the world and the
things of it; we do not desire to be loosed from thraldom of the world, the flesh, and the
devil, and so the command must come forth fromigseof the glorious Redeemer if a sinner
is to turn his back upon the service of sin andugaif he is to turn his back upon the world,
with its vanities, and with its pleasures. “Letpass over,” He said, “unto the other side.”

You will further notice here the time at which Havg this command. It was “when the
even was come.” Darkness had over spread the damdit is when the sinner is in darkness
that he first hears the command of Christ. He iswalking in light; he is shrouded in the
darkness of worldliness and unbelief or in the daltkness of distance from God; but at such
a time as that, Christ is pleased to send forth géigple upon the spiritual journey to the
everlasting kingdom in which there is nothing betfpct light and perfect love.

It is to be observed further in this connectiontthahen the disciples got the
commandment to pass over to the other side, theyeabthe voice of Christ. His word was
with power. “Where the word of a king is, therepswer,” and they immediately began to
obey His call, and what was the first thing thaytldid? The first thing they did was to send
away the multitude. They could not take the mulkgwand Christ along with them. And so,
my friends, if you have heard the call of Christeal saving purpose, you will send away the
multitude, you will turn your back upon the worlgrg in wickedness. | do not mean that
you will go away into a monastery or convent. Tisatot required of us according to God’s
word. Christ prayed not that His disciples shouédthken out of the world but that they
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should be kept from the evil, and there is sudhirsgtas being in the world and yet not of the
world; there is such a thing as being separateinit and in practice from the world that lieth

in wickedness, though lawfully engaged in its midstell, the disciples on this occasion
realised plainly that they could not take the ntutte along with Christ, and so they sent
away the multitude.

Then the next thing that we are told is that thpk Him even as He was in the ship.”
He had been in the ship all that day teaching theple that were on the shore. He was
speaking to them the words of truth, the wordsfef ivhether many of them profitted or not.
| have not the slightest doubt but His own dis@plesre benefitted; those who were willing
to be taught by Him were deriving benefit from Hmstruction. And now that He gives
commandment that the disciples should loose froenstiore and that they should set out
upon a voyage, they are willing that it should beand they take Him as He was in the ship.
Now, | understand this to mean that they took Ghsighout waiting for any outward or
common preparation. They did not wait for preparitign in any way for the journey. He
was there in the garments that He had on duringdthe during the time that He was
teaching. They took Christ just as He was. And moly!friends, this is a mark of those who
hear the voice of Christ to real purpose in thedmarthe Gospel. They take Christ as He is.
But that is not the way the majority of people wbulish to take Him. The majority wish to
add something to Him or take something from HimHia person and His doctrine. This has
been the way with false teachers and false Chmisiiaall ages and generations. They are not
willing to take Christ as He is; especially they arot willing to take Him with soiled
garments in seasons of reproach and persecuti@ri§t were brought near to them clothed
in beautiful garments, clothed in garments thaagbel the carnal eye and gratified the senses,
they would be willing to have Him, but they are poepared to take Christ and those soiled
garments that He has through the reproach, thengpand the mud that are cast upon Him
by the world. | say, therefore, that it is a blessgark of real saving faith on the part of any
sinner when he is prepared to take a whole Chridte ship of his soul as the reproached as
well as the exalted Jesus.

Further, we read that “there were also with Himeoftlittle ships.” Christ was not in these
ships. Still they were in the company of the shipvhich Christ was, and so these little ships
shared both in the storm and in the deliverance.fiidynds, it is a good thing to be in the
company of Christ and His disciples, it is a gobuhg to associate oneself with those who
fear the name of the Lord and live by the faitile$us Christ. Although you may not have as
yet Christ in the ship with you, you will derive riedit by the society of Christ's disciples.
You will experience some of the storms that theyeht come through, by being associated
with them, but you will also experience some of lihessings that come to the ship in which
Christ is. If those little ships had not been sailivith the ship in which Christ was, it is hard
to say what would have become of them amidst thmgawaters, but we have no record of
their loss. It is quite possible there were soméhase little ships, who were saying, “l am
sorry we have not Christ in the ship with us. Weuldoconsider it an honour, the most
precious thing under the sun, to have Christ irsthip with us.” And it is certainly true under
the gospel that if there is a real, sincere, reigrdesire to have Christ in the ship, that desire
will be satisfied. “He satisfieth the longing soahd filleth the hungry soul with goodness.”
“And there were also with Him other little shipsAh, therefore, you that are still without
Christ, seek the society of God’s people; seeketinltheir company; and seek that the Lord
would extend the blessing to you although you a&tewythout it. He is able to do so, and He
has done so to such persons in all ages and gemstdt is a saying that grace does not run
in the blood, but that it often runs in the linetbé families of God’s people. They have a
privilege that others have not, though sometimey tho not make the use of the privilege
that they ought to do. It is hard to say at whatmaot the Lord in His abundant mercy may
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pay them a saving visit, may visit their souls whiis light and His truth, manifesting
Himself as the God of their salvation. “The promsento you and to your children.”

Il. — | pass on now, in the second place, to oleséne great storm of wind that arose. It
might be that the disciples supposed that, whey tiael Christ in the ship with them, they
would have a smooth and comfortable journey toother side. At any-rate, | have no doubt
they thought they would get across without any spelifficulty. They might have bargained
for some little ripple upon the waters, some cagtw@inds and waves, but they did not look
for what actually happened. And here, my friendthoaigh the Lord of life and glory was in
the ship with these few disciples, a great stormvioid arose, which powerfully stirred the
waves of the lake so that they began actually toecmto the ship. Ah! it was not one wave
occasionally that broke into the ship: one wavediggsucceeded another. First, there was a
little water in the ship, then the water increasatll at last the ship in which Christ and His
disciples were was actually full of water, and yawow — some of you far better than | do —
that, when a boat is full of water and is tosseddatie roaring billows, it is not far from
sinking to the bottom. Now, | think that here werdd®rought before us something that is true
in more or less degree of believers who are endeag to make their spiritual journey
across the ocean of life. Oh! very probably when pegan your course, you were like the
disciples, thinking you would have a comparativelyooth passage. Had you not Christ in
you? Had you not Christ with you? And | may notiee that there was a promise wrapped
up in the command of Christ to pass over unto thercside. He would never have presented
to them in the way He did the prospect of reachinmggother side, if He was not assuring them
that they would arrive safely there. Well, it mag you thought that, when you had all these
spiritual privileges and comforts, things wouldwgell and prosperous with you; but perhaps
you were not very long upon the spiritual voyageewla storm arose. The Lord, in His
mysterious providence, has appointed adversityHisrpeople. He said to His disciples, “In
the world ye shall have tribulation,” and it maywhahappened that much tribulation soon
succeeded the comfort that you enjoyed.

What are some of the waves of tribulation that gass God’s children? | may say, in
the first place, there anr@aves of common tribulation, or tribulation which they have in
common with the rest of the world. They may beexhlupon to suffer affliction in their
bodies; they may have to experience trials in tfamilies; and they may be called to endure
deprivation in their temporal circumstances. Mamg the waves of common tribulation
which pass over the children of God, and in theeinrm which we live this is peculiarly and
eminently true. When this great storm of wind araseen this dreadful War that is still
raging upon the Continent of Europe and upon tlae we see that God’s people have been
called to endure waves of great tribulation in canmwith the rest of the world. They have
not been exempted; they have suffered many hardsanel trials and bereavements in
connection with their families.

Then, | observe, secondly, that there are asaes of spiritual tribulation, or tribulation
of a special kind peculiar unto them who believedésus and are His true followers. These
waves, | may say, are outward and inward. Therdois,example, the wave diuman
persecution. All that live godly in Christ Jesus will suffeepsecution in one way or another.
They may not be persecuted in the open and no®ma@y in which our reforming ancestors
and our covenanting ancestors were persecutedf they will be faithful to Christ and to
His word, they cannot but expect to meet with tppasition and hatred of the world. The
seed of the serpent and the seed of the woman tchivenoomfortably together. True it is that
the Lord sometimes makes the enemies of His cmltbrde at peace with them, but that is to
the praise of His sovereign grace and wonder-wgrkiower and not to the credit of what is
in sinful, rebellious man. Then, | observe that¢hare waves of inward affliction or trial. For
example, sometimes a waveaofruption, that seems as if it were completely subdueden th
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soul, arises, and the child of God is ready to verwhelmed. He had supposed that sin was
subdued in him; he had supposed that such inwardfestations of the power of iniquity
were things belonging to the past, but here hesfihdt they are still within his breast, a sea
that constantly casts up mire and dirt, and heisitrained to cry, “Iniquities prevail against
me.” “Oh wretched man that | am! who shall delive from the body of this death?”

And then, again, there is a waveSatanic temptation. You will remember that, when the
Lord Jesus received the most clear demonstratan freaven that He was the beloved Son
of the Father, “This is my beloved Son, in whorm well pleased,” He was led of the Spirit
into the wilderness to be tempted of the devil. @after wave of Satanic temptation passed
over His holy soul, and shall His people be exemhgtem this? No. | do not say that all
those who have Christ in the ship of their soulsegience the same measure of this kind of
temptation. Some of God’s children get a compaeitivasy course through this present
world, but | think | am safe in saying that the e number know what it is to have wave
after wave of Satan’s temptations passing over tHéenhas many ways by which he tries
them. He endeavours to persuade them that they kodwing aright, know nothing to any
saving purpose; he tries to cast doubt into themds concerning the glorious Redeemer
Himself, as to whether He was the Son of God. fdu be the Son of God, command that
these stones be made bread.” And sometimes heaisgyup dreadful unbelieving thoughts
in virtue of the various trials that they are cdli® come through. They may be ready to
conclude that these outward and providential tréaks indications that the Lord is against
them, and not for them, and that they never knesv @hrist of God in truth, or even
evidences that there is no God, and that religgalia delusion.

Again, there is sometimes a wave of God’s fathditpleasure. The Lord is not pleased
with them in their waywardness, in their rebellioess, in their giving place to the
suggestions of the adversary, or it may be, in gl@omething that is positively contrary to
His word and to His precepts, and He sends a whldtscholy and fatherly displeasure over
their souls.

There are other waves of a spiritual kind that rigé mentioned. The Lord’s people
may be concerned not only about their own spiristi@hding, but about the spiritual standing
of others, in whom they are deeply interested. Ahtdmy friends, there are many waves of
trials passing over the minds and hearts of Golilsli@n in these times, in connection with
members of their families exposed to imminent daregel death, about whom they are not
assured that these friends are in Christ or prep#greeternity. What extraordinary waves
these trials are, they only know who go throughhsinctheir own personal and individual
experience!

Now we see, further, that “the waves beat intosthip, so that it was now full.” The ship,
apparently, could hardly hold one drop more, arehe to be on the brink of destruction.
And is that not sometimes the case when the cHilGad experiences wave after wave
meeting upon him? It may be as he walks by the wayt may be in the still hours of the
night, one wave after another comes in upon hisdmamd he seems to have no standing
ground. A wave of Satan’s temptations may stir efpetlion within him, so that he is afraid
that he will blaspheme the Most High, if not witls fips, in his heart. Ah! these are heavy
waves, when the ship is full.

lll. — 1 proceed now, in the third place, to obse@hrist “asleep on a pillow in the hinder
part of the ship.” Here, my friends, is a most aitoing circumstance. The Son of God was
in the ship; a storm of wind was blowing upon titel vessel; the waves were slipping one
after another into the ship; the water was all adgiand must have come up to where He
was. He must have been partially submerged undewéter if the ship was full, as the words
most clearly tells us that it was, and yet all tinee He continued to sleep. The sound of the
wind and the incoming of the water made no impoessipon Him.
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Now, what have we brought before us here in thisidwous circumstance? Well, we
have certainly brought before tige humanity of Christ. Why was He asleep? For one thing,
He was sleeping just through weariness, from exfmusnd fatigue, like others of the
human race. He had been speaking to the multitlidthex day, and | daresay He was
observing that His words were making very littlalrenpression upon the great majority of
them, and between the exercise of speaking angddiméulness of seeing how little the vast
majority of the hearers understood or apprecidiedaords of eternal life, He was wearied in
mind and body, and so the Son of God asleep inviégsel teaches us His true, His genuine
humanity. But then, | observe that this wondrouswnstance teaches w#is glorious
Godhead. If He were man only, there cannot be the slightesibt but the wind and the
waves would have aroused Him, would have stirremh Hp and brought Him to an active
posture, but He was the eternal Son of God, thghtiress of His Father’s glory, and the
express image of His Person. At the very momentt thaHis humanity, He was almost
submerged under the flood of water, in His gloriésdhead He sat upon the floods; He
reigned King amidst the storm, and amidst the wakesheld the lake and the billows, and
the ship in the hollow of His hand. There was asofiiie impossibility that the ship in which
Christ was could sink.

But let me observe that He was “asleep.” Well, mgrids, this was literally true here —
Christ was physically asleep, just like any otherthere any parallel to this in the spiritual
experience of His people or in the history of Hsu@h? Yes; the Lord Jesus at certain times
is asleep as to the arm of His power compared athlr seasons. He is the same essentially
yesterday, to-day, and for ever. “His arm is nairimed that it cannot save; his ear is not
heavy that it cannot hear,” but He does not alwaytsforth the arm of His power with the
same degree of manifest energy. For example, yod tine prophet Isaiah exclaiming,
“Awake, awake, O arm of the Lord, as in the ancigngs,” as if, in a sense, the arm of the
Lord was asleep. And so, my friends, in a compaeasiense Christ is sometimes asleep in
the souls of His people and in His true Church. 3toem is blowing upon the ship, one wave
after another is coming in, and yet He makes ndanptie does not put forth any power to
help. And why is He asleep? Sometimes He is adleepuse of sin. Sin has provoked Him
justly to hide His face; sin has provoked Him tdhdraw the exercise of His power. He is
truly in the ship, but He is for the time beingifade were not in it at all, and the poor soul is
in great distress. Would not these disciples hangpased that, whenever the wind began to
blow and the waves began to come in, Christ wamlchédiately get up out of His sleep and
put forth His hand for their deliverance? But He dinot. He has His own ways and His own
reasons for not arising at once to the help ofdiisiples.

There is a peculiarity that belongs to our falletune that is not to our credit, and that is,
that sometimes when the Lord comes immediatelytdhelp, we do not value it to the same
extent. And we are apt to take credit to oursefegesome personal worthiness or excellency,
as much as to say, “He thinks so highly of us thatcannot leave us a moment in trouble
without stretching forth His hand to deliver us.h!Athe Lord Jesus is a wise as well as
loving Saviour, and He will teach His disciples wipaor, unbelieving creatures they are —
not for their destruction but for their edificatiode will shew them their own helplessness,
their own unworthiness, and their absolute depermlarpon Him as the God of their
salvation, before He commands deliverance.

And one may safely say that at the present timésCisrto a considerable extent asleep,
so far as gracious activity is concerned. Do weseat that there are floods coming into the
visible Church, the enemy coming in like a flooddayet the Lord appears not to put forth
any power to stem the tide? Do, we not see thidtenWVar raging? Christ is certainly King
of Sion and King of nations; He is still in the midbf the Church and in the midst of the
nations, and yet He is asleep so far as any comgldiverance is concerned. He is allowing
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the wind to blow; He is allowing the waves to comgeHe is allowing the storm to rage; and
the ship of the State — the national ship of maaiyons — is well-nigh full and ready to sink.
Well, although He apparently takes no notice anelsdwt put forth His hand to save, He is
observing all the time, allowing poor sinful cre&sito do their best, and teaching the nations
how utterly helpless they are, with all their maH,their resources, all their wisdom and all
their weapons, to bring this terrible storm to aauasion. Oh! what a mercy it would be if
they would be compelled, | do not say to give up tise of means, but to confess their sins
and acknowledge that it is only the King of Siord dhe King of nations who can bring the
storm to a calm. There would then be hope in Iscaekerning this terrible thing that has
come upon us.

IV. — | pass on now to observe, in the fourth pJdbat the disciples began to awake Him,
and say, “Master, carest thou not that we perish?”

The disciples realised at last that things wereingno a climax, that they were near
destruction, and that, if the ship were to be sa@ulist would have to come to their rescue.

Now, my friends, here they did what was right; tlag@pealed to Christ Himself to help
them, to command deliverance. They did the vemghhat they should have done sooner;
and this is what the soul ought to do in its exitgntMen ought always to pray and not to
faint.” But you say, “Do not God’s people alwaystties?” Ah! well, they do not always do it
with the measure of earnestness that is necessarpfitable. They are often too easy about
matters, and the Lord will have them aroused ouheir lethargy. “The kingdom of heaven
suffereth violence, and the violent take it by &fclt has often been that when they were
brought to their wits’ end, and that when they #tilwn as it were on their very faces,
resolved that they would not rise until the Lorduikbcommand deliverance, that He spoke
the word on their behalf. My friends, Christ is mmigry with any soul that will beseech Him
with importunity, that will endeavour to take theaggdom by force of earnest, persevering
supplication. He is not angry with a soul deterrdine get an answer, saying, “To whom
shall we go? Thou hast the words of eternal life.”

But you will see that in this appeal, “Master, ctréhou not that we perish?” there is the
mark of imperfection, of unbelief. When they addiss Christ thus, they suggested that they
were in doubt whether He cared for their perishangnot, shewing that they were still
unbelieving, rebellious creatures, ready to refleot the Lord Himself when they were
brought into straits. Oh! He cared infinitely mdran they had any conception of, He was
caring for them all the time, and not a hair ofitheads would perish. He was there with
them, and it was impossible that the ship in whithwas could sink to the bottom, yet we
see how the murmur of unbelief comes out. “Magtarest Thou not that we perish?” We are
not to judge Christ by sensible signs at times,thigt is often the utterance of unbelief, the
utterance of a soul not realising Christ’s lovaterown guilty deserts. If we had a deep, keen
sense of what we deserve in the presence of aamolyust God, we would not be so ready to
murmur against His painful dispensations. | do sygeak this in a way of unsympathetic
feeling towards persons in trial, whether of mimdody, but | say that we have such a slight
sense of what we deserve as guilty, hell-deserviglggllious creatures, that we are apt to
doubt the care of the Most High, when He is caforgus all the time.

V. — This leads me now, in the fifth place, to alvsethe answer the Son of God gave to
their cry. First, “He arose and rebuked the windj aaid unto the sea, Peace, be still. And the
wind ceased, and there was a great calm.”

Ah! He did not deal with them according to theibehef. He dealt with them according
to the riches of His own grace and love, althougrtvery prayer cast a reflection upon His
loving and unchangeable care. He answered themtlagin petitions had been perfect in all
respects. Oh! what wondrous love is this! He coadlrtheir sins from His eyes. Christ came
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into the world for this very purpose, that He migidrk out a righteousness to satisfy the
claims of law and justice, and that He might weaxgarment with His own holy fingers, that
would cover all their guilt and defilement and cgotion. He hears immediately when they
cry, and He rebuked the wind, and said unto the“Bemce, be still.” He spake the word, and
it was done without delay. “The voice of this gréatd” is full of majesty and power, and
oh! is not this full of encouragement to poor sis?eHow it should teach us to call upon the
Lord; how it should teach us to depend upon Himd Abelieve that if there was more daily,
constant, loving dependence upon Christ, upon Hisegand upon His word, we would have
more frequent experience of His wonder-working poimecommanding deliverances for us.
We would have miracles in our own private histdahgt would give occasion to praise His
name for His goodness, and for His wonderful wank& the children of men.

Then you will, secondly, observe that He answehenintin another way, in a way also
that they did not expect, but in a way that wasttieir profit. He rebuked the wind and there
was a great calm, and then He rebuked the unlibhéfwvas in them, and this is as profitable
as the other. He said, “Why are ye so fearful?” W&&he reason that you are so full of fear?
One might be ready to say at first sight, “Surélgre was reason for fear? Was the wind not
blowing like a tornado, were not the waves cominig ithe ship, was the ship not full of
water, were they not just on the very point of sigRk Surely there was reason to fear?”
“Why,” says Christ, “are ye so fearful?” He did moean that there was no reason at all for
fear, but He said in effect that if they were cdesing who He was, what He had already
done, what He had promised to do — He had promisexdfect that they would reach the
other side — they would not have given way to soedrwhelming and unbelieving fears.
And then, “How is it that ye have no faith?” | dotrunderstand that the Redeemer here is
expressing a doubt as to whether they possessqttittagple of faith in their hearts. There
was no doubt as to their possessing that, but Hehisking them for the want of faith in
exercise, for the want of the practical exerciséadh.

How is it that He thus rebukes them when we comsidenan inability apart from divine
power? | am afraid we often lay undue stress upgnam inability, and say, “Oh well! no
sinner can bestow faith upon himself; no sinnerstarup faith into activity, even although it
is there.” True, none can do this of himself; buttlve grace and power of Christ, the sinner
may obtain faith and exercise faith, and so what dHallenges here is their want of
considering Him, who He was, what He was able tp ated what He had promised to
accomplish on their behalf. If they had done thi®y might well have faith in the fullest
exercise. And oh! my friends, this is the way t¢ fg&th, and this is the way to have faith in
lively exercise. It is not by considering yoursetd much. Certainly, we ought to consider
ourselves; we ought to recognise that we are gatben, undone creatures, and that faith is
entirely the gift of God, but yet it is not by sitypooking at yourself that you obtain this gift.
You must be brought to look away from yourself; youst be brought to look away to the
Redeemer, and to consider Him. Consider His peasahe Son of God made flesh; consider
His offices as the Prophet, Priest and King of@meirch; consider His ability and willingness
to save unto the uttermost. “How,” he says, “iddt ye have no faith?” The reason was that
they were not considering Christ; they were nasting Christ. He was nigh to them; He was
in the very ship with them; He was pledged, asateyin His person and in His promise for
their safe passage to the other side of the seaelikes them here, and He tells them that
they did not need to lack faith. And, my friendshil@ we recognise inability, let us also
recognise responsibility, and let us smite uponawn breasts, and say, “We are the guilty
parties.” That will make you come in a right frawfemind, confessing your sin, to Him who
can work faith in you and strengthen all the graafebe Spirit.

VI. — In the last place, let us observe the impogsshat is produced. “They feared
exceedingly.”
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The disciples were filled with holy awe in the prse of the majestic Son of God; they
were brought low in the dust before Him, and thail s“What manner of man is this, that
even the wind and the sea obey Him?” His glory aikt upon their view. Ah! this was no
mere man, this was the God-man. “Great is the mysiegodliness: God was manifest in
the flesh, justified in the Spirit, seen of ang@igached unto the Gentiles, believed on in the
world, received up into glory.”

And oh! my friends, what a happy result this wobkl of trials in connection with the
individual soul, the family, the Church, the natiohthe ultimate result would be that we
would be constrained to fall down in humble andingvwonder at the grace and power of
this glorious Redeemer. He sitteth upon the floatsl He shall reign till all His enemies be
made His footstool. His people will, with holy reeace and burning love, at the end of the
day put the crown of their eternal deliverance upli glorious head. “Unto him that loved
us and washed us from our sins in his own blood, leath made us kings and priests unto
God and his Father; to him be glory and dominiarefeer and ever. Amen.”

May He bless unto us His truth!
[May 1918]

A Sermon.
By theReEv. GEORGEHUTCHESON M.A., of Edinburgh and Irvine.

(Sixth Sermon of Series on Psalm 130.)

“If thou, Lord, shouldest mark iniquities, O Lord, wstall stand?” — Psalm 130:3.

| am (as ye remember) from this verse, making ouey weighty and sad point of
truth, that there is no standing before God, magkimquities in strict justice, according
to the covenant of works; and for finding out wieasaid in this text, for bottoming and
clearing of this point, | proposed to remark sixtpailars from the text, two of which |
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have spoken to in the forenoon, to wit, that whlsupposed here, that God is a marker
of iniquity, and what it imports; and, secondly,athwhich is proposed on this
supposition, that if God should mark iniquity, assvexplained, men, even the most
godly men, could not stand, where somewhat wastsaikle importance of that phrase.

Now | proceed in explication of the point from thext (for to that | confine
myself) in other four particulars; the first, ankirtd in order shall be this: that this
assertion, that men cannot stand before God marikirggity, is of infallible verity, a
most certain and infallible truth; it is not a bbgar to affright children, but the
infallible truth of God. This is hinted at in thext, partly in the psalmist his proposing
the matter to God, “If thou, Lord, shouldst markguity, O Lord, who shall stand?” He
proposes it to God, who knows this matter bettantlany other, and who is supreme
Judge in the matter, without whose determinatiodgareetdecision] in our own favour
will signify nothing at all. It imports, “O Lord,et men dream what they will of their
standing, thou knowest, that none can stand, ititbloalt mark iniquity, to punish it.”
And particularly, the infallible verity of this asdion may be gathered from the way of
proposing it, and that is, by way of question, “Wélwall stand?” Which question is a
very peremptory denial of the thing questioned, dorthe like question is resolved, Job
14:4, *Who can bring a clean thing out of an unol2aot one.” Yea, the proposing of it
by way of question, “Who shall stand?” doth impartiefiance to any to attempt it, or to
succeed in their attempt, and indignation at thespmption of any, that should dream
of standing before God, marking iniquity.

But in the fourth place, as this assertion is délimble verity, so it is of universal
verity. This is held out in the question, for thegegtion is, “Who shall stand?” That is as
the parallel question is answered, Job 14:4, “Natrel, good or bad. If thou, Lord, shouldst
mark iniquity, none shall stand;” for the psalniste, a godly man, is taking in himself with
others, as a man that could not stand himself witipardon. And so the phrase is, Psalm
143:2, “Enter not into judgment with thy servandr in thy sight shall no man living be
justified.” The best of men that are come of Adayndrdinary generation, shall not be
justified, if thou mark iniquity. Hence in Scriptuit is clear, that saintship consists not in
sinlessness, but in sincerity. As for original gudee in that, Job 14:4, “Who can bring a
clean thing out of an unclean? not one.” And fanan’s endeavours after he is brought into
God, and is wrestling with corruptions to have éh@sirged out, says Solomon, Proverbs
20:9, “Who can say, | have made my heart cleam pare from my sin?” Ecclesiastes 7:20,
“There is not a just man upon earth, that doetidgaad sinneth not;” but as it is, James 3:2,
“In many things we offend all.” Thus ye see thahtship doth not consist in sinlessness, but
in sincerity. Neither doth saintship consist in #ants’ sins not deserving condemnation, or
in their being able to stand, though they haveedniut in their sins being pardoned. Hence
ye will find them sadly exercised in wrestling undee burden of guilt, upon their gross out-
breakings, as David, Psalm 51. Ye have them praginthe pardon of great iniquity, Psalm
25:11, “For thy name’s sake, pardon mine iniquity;it is great.” Ye have them pleading for
mercy upon the account of innumerable evils compgsthem, and their iniquities taking
hold of them, and being more than the hairs ofrthead, Psalm 40:11,12. And when they are
delivered from gross out-breakings, ye have theth Waul (Romans 7), groaning under a
body of sin and death, till they attain to a sohthanksgiving through Jesus. So that not only
doth the text hold out the infallible verity of shiruth, but the universal verity of it, that if
God mark iniquity, none can stand.

The fifth thing | gather from the text is, that thallible and universal verity of this
assertion, that if God mark iniquity, none can dtamight be gathered and closed with, if
men were eyeing God much; this | gather from th& @here the psalmist repeats the name
of God twice, “If thou, Lord, shouldst mark iniqu®’ and then again, “O Lord, who,” etc.
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Wherefore is this twice repeated in this assertiGeftainly not by way of idle repetition,
condemned (Matthew 7:21) in many that say, “Lordrd;” nor merely because the psalmist
is affected with that which he is speaking of, $or the expression of affections, or men’s
being affected with a thing, is expressed by a temlibxclamation, which may come in, in its
own place, when | speak of the pardon of sin; lemehit is to make this truth out, that serious
and frequent repeated thoughts of God is a megivéofolk a right sense of the desert of sin.
And to make out this, consider, partly that whenssgously think of God, we know that He
is omniscient, to find out that which is hid frommetworld; omniscient, to find them guilty
that are innocent to others; omniscient, to knowemaf us than we know of ourselves; a
consideration that John would have us marking,Hh ®20, “If our heart condemn us, God
is greater than our heart, and knoweth all thinds.ive know so much naughtiness of
ourselves, by ourselves, what must God know, whawiath all things? And Paul makes use
of this consideration, 1 Corinthians 4:4, “I knowotiming by myself” (to wit, in the
administration of his office); “yet | am not herepystified: but he that judgeth me is the
Lord.” Partly, if we will consider what is imported the names of God, here made use of by
the psalmist, we will find it further clear. Thedi name Jah, is a diminutive from Jehovah,
that imports a supreme independent being. The decame Adonai, signifies his dominion
and lordship. Ponder these well, and what a dréadjht will it afford of the unspeakable
desert of sin? A sinner in sinning rebels againstigreme Being, from whom he hath his
being. This is made a great aggravation of sindalteBhazzar, the greatest monarch on earth,
Daniel 5:23, “Thou hast lifted up thyself againse t_ord of heaven . . . the God in whose
hands thy breath is;” “Thou hast renounced thy ddpece on Him, from whom thou hast
thy being.” Sin is also casting off of the yokeHit dominion and lordship; it says upon the
matter, that which ye have asserted of wicked rRsajm 12:4, “They say, With our tongue
will we prevail; our lips are our own: who is Loaver us?” That's the language of every
sinner in sinning, and not only doth the sinner diyning cast off the yoke of God’'s
dominion, but he denies His power and justice terege that dominion to do Him skaith
[harm]; therefore when the Lord would move men to fear Hife, gives an account of His
dominion over the creatures, and instanceth itis bounding of the sea, Jeremiah 5:22,
“Fear ye not me? saith the Lord: will ye not treenbt my presence, which have placed the
sand for the bound of the sea by a perpetual det¢he it cannot pass it?” etc. A
consideration that a sinner in sinning, minds wothe does defy it. Thus it is not unfitly
determined that though sin be not infinitely ill its kind, for then no distinction should be
among sins, nor an infinite ill in its being, fdreh all sins should be one, or equal, and a
finite creature cannot act that which is infinget safely it may be said, that in respect of the
Person against whom it is committed, it hath amit# ill in it objectively, as being against
an infinite majesty, in being and dignity; and, sequently, there is no standing if he mark it.
But sixthly, for further proof of this assertiomadafor proof that the saints do so see
God as to give them a right sense and sight ofiéisert of sin, | shall add this in the text, that
when the saints are in a right frame, they aretgealents of the exceeding sinfulness and
heinousness of their sin. Therefore a saint seasribne can stand before God, marking
iniquity, because, when a saint sees God to bedriy [opponent] and is in a right frame, he
passes no sin, as insignificant or little, but fi&m aggravatgacknowledges aggravationdif his
sin; and this | gather from the name that the pslgives sin in the text, “If thou, Lord,
shouldst mark iniquities.” He calls them not onl\amy iniquities in the plural number (of
which | shall not now speak), but iniquities grassheir nature, and “If thou, Lord, saith he,
shouldst mark sins, as such, who could stand?’tibught that | would not be cut short by
the time, | would here observe, that the name iglity and transgression is frequently given
to sins of a grosser nature, not ordinary, that @watradistinguished to the ordinary
infirmities of the saints — to these sins, Deuterag 32:5, of which it may be said, “They are
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not the spots of his children;” to these sins, bfoh David says, Psalm 18:21,23, “I have not
wickedly departed from my God, and | have kept ffylsem mine iniquity;” and to these
sins which Daniel (9:5) confesseth, “We have sin@edl committed iniquity, and have done
wickedly, and have rebelled, even by departing ftbgnprecepts and from thy judgments.”
But yet | find the saints, even in speaking of th@dinary infirmities, not sparing to give
them the name of iniquities and transgression®satm 65:3, “Iniquities prevail against me,
O Lord; as for our transgressions, thou shalt ptingen away;” where sins get the name of
iniquities, and iniquities prevailing against sainand the name of transgressions. In Psalm
40:12, “The sins that were innumerable, and moaa the hairs of David’s head,” were his
ordinary failings, yet they are said to “compags labout,” and are called iniquities that had
taken hold of him, so that he was not able to lapk And if it be enquired, “Upon what
account the saints do look on all their sins aguities and transgressions?” | might observe
from that, Psalm 32:5, “I said, | will confess mmarisgressions to the Lord, and thou
forgavest the iniquity of my sin,” that every sims well as gross sins, hath an inquity, a
perverseness in it, that must be pardoned. Buhgk jgarticularly take notice of these three:

(1) That the tender and sensible frame of saietajd them not to extenuate, but to
aggravate their sin; they dare not minghinish] their sin; their tender frame leads them to lay
it out in all the aggravating circumstances theraafl it's a fruit of their tenderness so to do.
And

(2) a sight of God (which is here implied in thealpsist) is a magnifying glass,
wherein a saint will be made to see and look uponeven the least sin, as most heinous. It
made Job (42:6) to abhor himself; and Isaiah (&%ry out, “Woe is me, for | am undone,
because | am a man of unclean lips.” A sight of @trepresent a very ordinary infirmity,
as very heinous to him that sees God. But

(3) and lastly, every sin, even the meanest infynm a man, proves an iniquity, if he
think lightly of it, or thinks he may pass it ligiat without running to the remedy of
pardoning mercy. The least sin he is guilty of] wil that account be an iniquity.

Now, having taken some time to lay open this weighint, anent the desert of sin,
before you, that which | have said in explicatidritdo you, might easily be made practical
by you, if ye were attentive, and applying it touygelves; yet for your help herein, | shall
add somewhat fause.

The generalse is, to intreat you, as ye love the eternal happinesgof souls, to learn
to say over this text sensibly, with applicationytmurselves. “If thou, Lord, shouldst mark
iniquity, O Lord, | cannot stand.” It were a bledgeart of a very lawful liturgy, for a man
once a day, to say this over, “Lord, if thou mariquity, | cannot stand.” Let me exhort you
to mind this more, to make it your daily study ® $ensible othe sinfulness of sin, and of
the dreadful desert of sin, that ye be lost folly@ur own eyes. This is a matter that is but
dallied with by the most part, and so is seen oWetare such strangers to the law, and Sinai,
that the gospel and Sion have but little employnaenbng you; it doth not relish with you as
it ought. There are none that can say, “But fongess is with thee, that thou mayest be
feared;” but they that can say, “If thou, Lord, shist mark iniquity, who shall stand?”
Pardoning mercy may well get compliments; it wil weet news to none else, but such as
have seen, and are sensible of the dreadful defssirt; nay, none others have rightsense of
fitness for.]to the remedy of pardoning mercy.

And to help both good and bad to be more sensiblejould offer a five-fold
consideration, to drive home the truth of this asse, that if God mark iniquity, none can
stand.

1. Wilt thou take a look of God, thy parfypponent] in sinning; consider Him in His
supreme dominion over thee, to impose what dutypldases, and that His will is the law of
righteousness. Consider Him in His omnisciencekniow how thou observest these duties
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He enjoins, and comest up to that law which isriig. Thou mayest cheat the world and
thyself, but God thou canst not cheat. Wilt thomsider Him further in His holiness and
purity, abhorring sin in all, and in thee? O howtltsome and abominable is the pollution of
sin to Him, a holy Lord God! which makes him sagaiah 1:13, “Bring no more vain
oblations; incense is an abomination unto me; #& moons and sabbaths, the calling of
assemblies | cannot away with; it is iniquity, exba solemn meeting.” And lastly, consider
God in His power and justice, that if He put forls dominion, to call thee to account, thou
being considered in thyself, what will the issueblog that Hebrews 10:31, “It is a dreadful
thing to fall into the hands of the living God,” efe there is not a cautiongurety] to
interpose betwixt justice and thee? Consider Gau,tif thou wouldst be sensible of the
desert of sin.

2. When thou hast taken a right look of God, in Blipreme dominion, omniscience,
holiness, purity, power and justice, cast up tha s thy debt, which thou art owing to this
party, and thou wilt be like that man (Matthew 18:2hat was owing ten thousand talents.
Consider the law in its spiritual sense and megrang thou wilt find that Paul found himself
guilty upon the account of his concupiscence betorame to the consent of the will, and so
art thou. Consider that the law condemns evil thdésigunripe and indeliberate motions, and
how many of these art thou guilty of! Again considlee gospel, what a mass of duties it
commands, or recommends, upon the account of gesgeuragements, and what a vast
count or reckoning wilt thou find over thine he&Iihs of commission, and sins of omission;
sins in the seed and root, and sins in the frgairest the law, against the gospel, in thy
particular station, and in thy general calling.Wiat a dreadful count will there be, if a man
cast up the rate of his duty, and in how many thihg hath offended! There will be such a
count, that as Job says (9:3), “That if God contesitth him, he cannot answer one of a
thousand.” There is not one of a thousand challetiga a righteous man can put off, but he
must say as David (Psalm 40:12), “Innumerable edlapass me, mine iniquities have taken
hold upon me, so that | cannot look up, they areentiean the hairs of my head.”

3. But when thou hast considered thy padpyonent - God] and the debt which may be
charged upon thee, and the number of thy sins, dakéher look of the nature of them, and
their aggravations, from the times wherein thou ka®ed, such as, if they have been times
of light, and it may be also thou hast been sinnwith Zimri and Cozbi, when the
congregation was weeping (Numbers 25), what sdidtadh hath been lying upon the people
of God. It may be thy sin hath been against ag diglat, as Absalom’s sin was, “when he
committed incest with his father’'s concubines, ugmatop of his father’'s house” (2 Samuel
16:22). It may be it was when thou wast under gunent and judgment for former sins, to
deter thee from future. It may be it was when thast surrounded with mercies, when “God
was drawing thee with cords of love, with the bonfl& man, and was to thee as they that
take off the yoke from thy jaws, and laid meat utitee” (Hosea 11:4). It may be thou hast
been a person much obliged to God, who hast often befreshed with pardoning mercy; He
hath spoken peace to thee, upon condition thoudsbulot return to folly, and yet thou hast
returned to it. It may be thou art one, whose exanmath had influence to harden many
others in sin, etc. | cannot enumerate the aggmn&abf sin, that professors of the gospel
have been, or are lying under, but when the acaswssten, it will not be found an account
of cyphers, or insignificant petty nothings, but @rctount of iniquities and transgressions,
very heinous and dreadful, all circumstances beorgsidered.

4. | shall, in the fourth place, when you have d&®d your party, the sum of your
debt, the number of your sins in their nature, agdravating circumstances, exhort you to
ponder how just God is, the truth of His threatgsiagainst sin, and the curse. Think on that
place (Galatians 3:10), “Cursed is every one thatinueth not in all things that are written
in the book of the law to do them;” and it were dood purpose that these chapters,
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Deuteronomy 28 and Leviticus 26, were more fredyeamtad and thought upon. It were to
good purpose that we heard Moses from Mount Smaidering oftener, not to drive us from
Christ, but to Him. It's a woeful trick in our hesy that leads us to look over threatenings
with a light eye. We would consider that the thee@tgs will be accomplished, as well as the
promises, and the least farthing of the sinnerist @ell be exacted off the sinner, or off his
cautionerfsuretyl. Thou must either do, or get one to do for thew, @when thou readest the
threatenings, think on the posture wherein thondsst.

5. And fifthly, that ye may sensibly say over tlassertion, “If thou, Lord, mark
iniquity, who shall stand?” | recommend you to ddes the sufferings of our blessed Lord.
Consider if such things were done to “the greea,trehat will be done to “the dry?” And
there a man that hath any sense of sin, will readdteadful desert of sin, when he considers
that wrath for sin made Him cry out, “My God, my @avhy hast thou forsaken me?” And
how His holy nature abhorred that cup, and put kKirmray that it might pass from Him; and
how it made Him in His agony sweat drops like blodthen thou judgest of the desert of sin
by that, thou wilt stand then, and more sensiblgkththat thou wilt not be able to stand
before God marking iniquity, for if such things weidone to the green tree, when His holy
human nature suffered so much, being supportedidyidine nature, what will be done to
thee, who art a dry tree, out of Him? If God wosjietak home these things to your hearts, ye
would subscribe to that verdict Solomon hath (Priose4:9), that they are fools that make a
mock at sin, nay, that they are distracted, thatlgng under the guilt of sin, and can take
rest in themselves till they see if a remedy cahdw, till they come to that which follows in
the text, “But there is forgiveness with thee, tiiatu mayest be feared.”

There are some particular inferences that | intdridehave spoken to from this point, but
the time being past, | quit them.

Only remember that which | have been upon, whdt haen spoken to you of the dreadful
desert of sin, a doctrine that is very necessarylittle laid to heart by many of you. Ye have
got the gospel-knack among you, and have learnddlkoof sin, and of making Christ a
refuge against it. But | dare not account all giblat glisters, nor look upon all them as real
converts, that can talk in a gospel-dialect indevil would drive none of you from Christ; if
any of you find your need of a Saviour, come awdsg,waits to receive you; but lay a solid
foundation, acquaint yourselves more with the s$idss of sin, with the desert of sin, and
with the impossibility of standing before God maugisin, in strict justice, that ye may close

with Christ in earnest. God bless what ye haved&arChrist’s sake!
[Continued in October 1918]
[June 1918]
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Notes of a Sermon.

Preached by thREv. D. MACFARLANE, DINGWALL,
Retiring Moderator of Synod, on 21st May, 1918naerness.

“So Joshua made a covenant with the people thatashalyset them a
statute and an ordinance in Shechem” — Joshua 24:25

In this chapter we have an account of Joshua'salddtess to the people of Israel, for we
read in the twenty-ninth verse, “And it came togafer these things, that Joshua the son of
Nun, the servant of the Lord, died, being an huth@dmad ten years old.” In order to make the
covenant, “He gathered all the tribes of Isragbb@chem, and called for the elders of Israel,
and for their heads, and for their judges, andHeir officers, and they presented themselves
before God” (verse 1).

I. — Joshua began his address to the people gdttwmgether by reminding them of what
the Lord had done to their fathers.

First, he reminded them that the Lord had turnedntfrom idolatry to serve the living
and true God. “Your fathers dwelt on the other sifléhe flood in old time, even Terah, the
father of Abraham, and the father of Nachor: argy/teerved other gods. And | took your
father Abraham from the other side of the floodd aad him throughout all the land of
Canaan, and multiplied his seed, and gave him Jsaad to Isaac Jacob, from whom the
twelve tribes of Israel descended.

The second thing he reminds them of is their dedinee from the bondage of Egypt by
the Lord through the instrumentality of Moses aratah.

The third thing he reminds them of is that the Lbrdught them through the wilderness
into the land of Canaan, and how He subdued atl thge against them before they got
possession of the land of promise. “For they gdtthe land in possession by their own
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sword, neither did their own arm save them: but tight hand, and thine arm, and the
light of thy countenance, because thou hadst aulaumto them” (Psalm 44:3). They

were so much favoured of the Lord that none couwlcs&€ them. Balaam was hired by
Balak, king of Moab, to curse them, and althoughdbsired to curse them, he could not
do so, and instead of cursing them, he blessed.tod has power over the tongues of
men. In that land the Lord says, “I have given woland for which ye did not labour, and

cities which ye built not, and ye dwell in them;tbe vineyards and oliveyards which ye
planted not do ye eat” (verse 13).

Il. — The second thing in his address is an exhioriato “fear the Lord and serve him
in sincerity and in truth: and put away the godsaolhyour fathers served on the other
side of the flood, and in Egypt, and serve ye tloedl (verse 14). But whether they
would obey the exhortation or not, Joshua told thbat he and his house would serve
Him. “And if it seem evil unto you to serve the ldprchoose you this day whom ye will
serve; whether the gods which your fathers serkiatiwere on the other side of the flood,
or the gods of the Amorites, in whose land ye dwalt as for me and my house, we will
serve the Lord” (verse 15). To this the people ared@ and said: “God forbid that we
should forsake the Lord, to serve other gods. Rerltord our God, he it is that brought
us up and our fathers out of the land of Egyptirfrine house of bondage, and which did
those great signs in our sight, and preserved uallithe way wherein we went, and
among all the people through whom we passed. Aad_tdrd drave out from before us all
the people, even the Amorites which dwelt in thedtatherefore will we also serve the
Lord, for he is our God” (verses 16 to 18). As tlvegre too self-confident in saying that
they would serve the Lord and not forsake Him, Jaskaid, “Ye cannot serve the Lord
for he is an holy God; he is a jealous God; he wdt forgive your transgressions nor
your sins” (verse 19). After this he warns thentled evil that would come upon them if
they forsook the Lord, and served strange godsy€lforsake the Lord, and serve strange
gods, then he will turn and do you hurt, and conswmou, after that he hath done you
good” (verse 20). To this the people answered and gnto Joshua, “Nay; but we will
serve the Lord” (verse 21).

After asserting repeatedly that they would sene ltbrd, Joshua told them that they
were witnesses against themselves if they did eepkio the profession they made that
day. In order that they might adhere to their pssfen Joshua made a covenant with them
as we have in our text. Did the people keep tocivenant? Yes, as long as godly men
were at their head as leaders. “And Israel serhedLbrd all the days of Joshua, all the
days of the elders that overlived Joshua, and whachknown all the works of the Lord, that
He had done for Israel” (verse 31); but after thaise, they broke the covenant, and began to
serve strange gods. This shows the importancevahdgpgodly men in the Church as leaders
of the people. As long as godly ministers werenhattiead of the people in our own country,
the people kept to the truth and served the Loooraling to His word; but when these died,
the people forsook the Lord and His word and turtwedolatry. There was not a time in the
history of the Church, in which people made a camerio serve the Lord, but there was a
revival of religion and prosperity in the Churchhelgodly king Josiah, the last good king in
Old Testament times, made his people enter intovar@ant that they would serve the Lord,
and a great revival of religion and a reformatioloiwed. There was great need of this when
this good king began to reign, for “the book of the” was lost among the rubbish that was
heaped up in the house of God, but it was fourat],rand preached, and the result was that a
glorious revival of religion took place.

There can be no true revival of religion without Bible. It may be said that the Bible is
lost in our own day, inasmuch as that its doctriaes not taught by many from the pulpit,
and the effect is that the people, with few exaayj turn to idolatry. When our own nation
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entered into a covenant to serve the Lord, theltewed a great revival of religion, which
continued till they broke that covenant. It wasaéianal covenant, the sum of which we have
in the Westminster Confession of Faith. Our foledas signed that covenant, not only for
themselves, but for their posterity in coming gatiens. It is still binding upon the nation in
England as well as in Scotland. The great majafitthe divines who framed the Confession
of Faith were Englishmen, and a few of them weoenfiScotland. Many have thrown away
the Confession of Faith, and, having broken theenant, they have turned to idolatry, and
the result is as Joshua threatened the peopleas shat the Lord is turned to do them hurt,
and consume them by the sword of war, famine, aslilpnce and other evils. Not only
Churches broke the covenant, but our nation brolkdso, forsook the Lord and turned to
idolatry, and our rulers do what they can to supputmiatry.

What | wish to impress upon you, in connection wvifth subject of discourse, is the duty
of entering into covenant to serve the Lord.

(1) It is the duty of individuals to do so. We haead of some godly ministers and men
who were for many years in Christ, writing a covenaith their own hand and signing it,
that they were giving themselves to the Lord, arainising to serve him in sincerity and in
truth all their lifetime on earth. They found trasmeans of strengthening their faith, and
removing their doubts and fears in regard to teairing interest in Christ. Young children,
boys and girls, should enter into covenant to giveanselves to the Lord in the days of their
youth, to serve Him and to have nothing to do wdiblatry. They were given in baptism by
their parents to the Lord, but they should givarteelves to Him too. It was the custom of
godly parents, when their children came of agdgliothem that the vows which they took
upon them on their behalf, were now lying upondhigdren themselves.

(2) It is the duty of families to enter into covan&o serve the Lord, as Joshua and his
family did: “As for me and my house, we will serye Lord.”

(3) It is the duty of Churches to enter into covdrna serve the Lord. We as a Church
bound ourselves by a covenant to serve the Lord.slim of that covenant is to be found in
our Deed of Separation, and as a revival of ratigimok place every time people bound
themselves by covenant to serve the Lord, a rewaleligion followed our making a
covenant, as a Church, to serve Him. There wasigateof the doctrines of God’s Word, a
revival of grace in the hearts of the Lord’s pegplled many sinners, who had been dead in
trespasses and in sins, were quickened and brtmugkivness of life m Christ.

Hitherto we have been enabled as a Church to keeput covenant faithfully and
stedfastly, notwithstanding the efforts have beadento make us break the covenant, but we
are determined, by the grace of God, to adhere ttm the end of our life in this world. So
long as Joshua and the elders outlived him livieel people kept the covenant and served the
Lord, but, when these died, the people broke themant and ceased to serve the Lord. So
long as we faithful ministers and faithful men iaraChurch, our people shall keep the
covenant to serve the Lord. Although it may seercharitable to say so, it is to be feared
that there are some who would wish that the mirasté&d men who are faithful in keeping
the covenant were removed from the world that tiheynselves might be at liberty to make
any changes in our Church they desire to do. Btitei covenant is broken after we leave the
world, we shall not be responsible for it. The stoput up by Joshua, was to be a witness
against the people if they broke the covenant. sthees in our churches and manses will be
witnesses against us if we break the covenant waenra 1893. We are resolved to hand
down to coming generations the doctrines of God@wdVpure and entire, as our forefathers
handed them down to us. This is our plain dutyy@asmay see in the 78th Psalm: “Give ear,
O my people, to my law: incline your ears to theragoof my mouth. | will open my mouth
in a parable: | will utter dark sayings of old. Whiwe have heard and known, and our
fathers have told us. We will not hide them froraitkchildren, shewing to the generation to
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come the praises of the Lord, and his strength,rasdvonderful works that he hath done.
For he stablished a testimony in Jacob, and apgmiatlaw in Israel, which he commanded
our fathers, that they should make them known éar tthildren: that the generations to come
might know them, even the children which shouldbloen: who should arise and declare
them to their children: that they might set thepéa in God, and not forget the works of God,
but keep his commandments: and might not be as thtkiers, a stubborn and rebellious
generation: a generation that set not their heaghta and whose spirit was not stedfast with
God” (Psalm 78:1-8).

Joshua, knowing that he was soon to leave the wspdke faithfully to the people he
was to leave behind, exhorted, and warned thenth&r good. |, knowing that | shall soon
leave the world, feel constrained to speak to yammestly and lovingly for your spiritual and
temporal good. | appeal to every individual presenimake a covenant, in speech or in
writing, to serve the Lord all the days of youelibn earth. Let each of you, before you retire
to rest to-night, make that covenant on your kneesl you will find the benefit of it
afterwards. You cannot change your nature — th&ad’'s work — but you can make this
covenant, and, if you do so, | would have good haofpgour salvation. | long to see young
and old brought under concern about their precemuss, and, if | saw that, | would cherish
the hope that the good work of the Spirit withinuywas begun. Although those who are
faithful in our Church would be removed from thetkao their everlasting rest, the Lord is
able to raise up other faithful men to succeed tresrHe raised up Joshua to lead the people
after Moses had died, to keep our people in thelgdd paths. “Stand ye in the ways, and
see, and ask for the old paths, where is the gayd and walk therein, and ye shall find rest

for your souls” (Jeremiah 6:16).
[July 1918]
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Notes of a Sermon.

By the lateRev. D. MACDONALD, Shieldaig, Ross-shire.
(Taken from his own MS., and hitherto unpublished.)

“The Spirit of the Lord God is upon me; becauseéhhth anointed me to preach good tidings
unto the meek; he hath sent me to bind up the brdlearted, to proclaim liberty to the
captives, and the opening of the prison to therhdh@bound” — Isaiah 61:1.

Man knows the present and past, but is ignoranthef future. God alone knows
beforehand whatever comes to pass. He knew, bef@ethe world was, that Adam, whom
He would create holy and happy, would fall. Althbuge was in his creation perfectly able to
continue in his integrity, yet he was left to tmeedom of his own will, to stand or fall as he
pleased. God entered into a covenant with himpnbt for himself but also for his posterity.
If he continued in his integrity, all his posteriyould participate in the eternal happiness
promised. But when he fell, they all fell with hiand became exposed to all the miseries that
sin conveyed to them in its train. Adam freely eatiethe covenant, and his violation of it
justly exposed himself and his posterity to etedakness. But the Lord, in His mercy and
love, designed that He should have a people saweddmong men, and He did not seal their
damnation for ever, like the case of the fallenedsigGod entered into a covenant of grace
with His Son, so that, through the conditions a$ tbovenant, His people might be saved.
God, in His mercy and love, fixed His heart frorhedkrnity upon His only-begotten Son as
the Saviour of all those whom He elected and lolvedh everlasting. They were, and are,
guilty of violating the law of God, and no one wade to render satisfaction to the broken
law, or save them from its punishment, but God’'s;;Sd He was as willing to fulfil the
conditions of the covenant of grace as the Fatlar tvat He should do so. If anyone should
shrink from performing such arduous work, the Sbod had reason to do so, considering
the painful nature of the task which the Father giaghg Him to perform. He might have
said, in the days of His flesh, to His Father, “@Her, Thou didst honour me to create the
world, which was indeed a great work, but it ishmog compared to the work which Thou
hast now given me to do — to save Thy people.n tleFather, delighted to create the world,
seeing that it was to be the habitation of a halgerwhom we loved from all eternity; but
then | had no pain or tears or grief, as | had ndyb and my divine nature was not
susceptible of pain.”
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I. — The Son of God, Jesus Christ, was anointethbyHoly Spirit to qualify Him, in
general, for the work of redemption. To be ablestbeem His people, the Son had to become
man. The blood of bulls and of goats could not takey sin; they were only typical of
Christ’s sufferings. His incarnation was predicbgda succession of inspired prophets. Christ
then appeared in the fulness of timehe stable at Bethlehem. He was anointed by thg Hol
Spirit from the womb, as it was promised in Isafghl and at His baptism the Holy Spirit
descended like a dove, to prove that He was mae @ahdinary men; and the Spirit was more
abundantly poured upon Him than upon any otheralse He needed to do more and bear
more to perform the great work given Him to accasiplAn audible voice accompanied the
visible appearance of the Spirit, to convince tleldvHe was the real Son of God. It was His
human soul that had need of being anointed.

Kings and priests were of old consecrated to thiices by anointing (Exodus 30:23). It
was with olive oil, mixed with spices of pure myrdweet cinnamon, calamus, and cassia.
The tabernacle, the ark of the testimony, the @atitks, and all the vessels connected with
the service of God were anointed. No man was toenaaly oil like it, or he would be cut off
from his people. No man was allowed to put anyt apion a stranger. It was holy oil for holy
use, typical of the Holy Spirit and His operatianson the souls of men. It was not to be
employed for any common use. It taught men — whetiey were kings, prophets, or priests
— their need of the Spirit for the knowledge of Garal salvation, and for strength to be
faithful to God in their offices.

When the servants of the Most High are anointedhesiones they have more of the
anointing and sometimes less, according to the whel have to perform. No doubt, Peter
had more of it on the day of Pentecost than atodingr time, when preaching. He had also a
great measure of it when writing his Epistles (1eP&:21). The saints have less of the Spirit
at times, and no sense of the Spirit at all whem ipacksliding state. Peter, when Christ
rebuked him, was not in a watchful state of minalj after he denied Christ, doubtless the
Spirit withdrew Himself for a time, till Peter remed and wept.

But Christ’'s anointing by the Father was differehlie had the fulness of the Spirit
dwelling in Him. That measure was never withdravem diminished, unless when the Lord
left Him as to His comfortable presence, when He wa#fering as the surety of His people.
Their sins having been imputed to Him, He was suf¢emore or less in His soul till He
finished the work upon the Cross. He was “a masoofows and acquainted with grief.” He
experienced the hiding of God’s face, and the wahahgs of His Spirit that He might be
able to sympathise with His people in their desedi(Hebrews 2:17-18). He could carry
more of the Holy Spirit than others, because He siagess. The same measure would
completely overpower the saints, seeing they aperifact in this life.

Il. — Christ’'s works as a prophet, for which Goé ffather anointed Him with the Spirit.

1. “To preach good tidings to the meek.” He wasiasted as prophet, as well as priest
and King. As a prophet He reveals by His Word apulito His people the will of God, that
they may know their state by the Fall, feel theed of Christ, and embrace Him as their
Saviour.

The first step towards their being made “meek,” sawtiving Christ in meekness, is their
getting the sad news of their sinful and condenuwlition by the Fall. It is most sad news
for a man to be told that he is condemned for eweaccount of a certain crime committed
by him. God’s people believe and feel that theylasewhen they are convinced of sin. They
become alarmed, like one who, awakened out of sheegs himself in a most dangerous
condition, with the house on fire about his eatseyffeel their sins like mountains dragging
them into the depth of despair; they are in thaldearms, and on the broad way to hell. The
covenant of works is now in pieces under their,féle¢ a broken vessel at sea, everything
but sufficient to keep them from drowning in etérmasery (Romans 7:10). They see they
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cannot better their condition. They have no goodka/dike the first Adam before he fell; all
their thoughts, words, and actions are full of tbprosy of sin; and the law has no
encouraging tidings for them — only curses forrtlheeach of it and the dishonour they have
done to God.

Some persons in ordinary life receive very sachgdithat embitter their lives to them,
and strike at the root of all their pleasures angbyaments. David, when he heard of
Jonathan’s death, wept bitterly, and could hardybmforted. Jacob, when his sons brought
to him Joseph’s coat of many colours, was absombegief. Such tidings, indeed, are heavy
to be borne, but they are not equal to the tidwbgh the law brings to the soul, when it
chastises him for sin and prophesies to him etdoraients. To leave one in this condition
without better tidings would be a living death. @hé need that God’s people have of “glad
tidings” at such a time as this! Their souls areany because of murderers.”

Christ came “to preach good tidings to the meeke” ¢ver intended to leave them in
their sad state. Mercy, love, and compassion atk @bd, and Christ is in possession of
abundance of blessings to comfort them. He coméseto, when they are anxiously waiting
for Him, by faith in the appointed means of graaed speaks to them by His Spirit and
promise, using such language as “I am thy salvatetc. Life, light, and power accompany
His Word. These glad tidings tell them that He diedl satisfied the law in their room and
stead, and that, embracing Him by faith, they shailbe condemned. Then Christ embraces
them in the arms of His favour and fellowship, dradlds communion with them. Friends
make feasts to prove their love to their friendbri€ does the same to His people. They
hunger and thirst after God, and Christ entert#iesn with His grace, making up all their
wants by His presence. As soon as He reveals Hiraseheir Saviour their darkness flees
away as the midnight before the sun. When Christiores peace, Satan flees; when faith
becomes strong, unbelief absconds. When “the bleedioves guilt, God’'s chastisements
are taken away, the law gives up cursing them,adintie promises suited to their case come
from Christ, conveying comfort to their souls. Theyd that they are justified, and clothed
with Christ’s righteousness. At the Gospel feastythare like the prodigal son, feeding on
“the fatted calf,” with ring, shoes, and kissesniraheir Father, as pledges that they are
restored to the family of God, and heirs of etehregdpiness in glory (Romans 8:17 to end).

How are they described as “meek”™ A meek persohuimble and harmless. God’s
people were not meek once, but were wild, fostedagp-rooted pride and enmity against
God. Grace effected a remarkable change in themgamd them a new disposition — as
remarkable as if a lion would become a lamb, atigeat a dove. Grace made them meek like
Christ, who is meek and lowly above all others.

2. “To bind up the broken-hearted.” Their heartgeMaroken with the hammer of “the
Word” and melted down with the grace of repentamoeurning with godly sorrow for
breaking God's law and for exposing their soul$hi pain of the second death. Their hearts
became a sweet sacrifice to God (Psalm 51), aswvikey filled with pantings after Him and
resolutions to renounce their former sinful couasel to walk closely with Him. They are
often “broken” after being healed, every time saing the ascendancy. But Christ comes to
bind them up, as the good Samaritan did to the wiamfell among the thieves. He pours the
healing oil of the Spirit into their wounded hearésxd comforts them with the wine of
heavenly joy and gladness.

3. “To proclaim liberty to the captives, and theepjmg of the prison to them that are
bound.” God’s people love God and His law, and wdike to be loyal subjects to Him, but
they find “a law in their members, warring agaitis¢ law of their minds.” Their spiritual
enemies often gain sway over them, and their souise into prison. Darkness, shame, and
bondage follow a prison life. One cannot exercisesklf with freedom, as before. The soul,
knowing God to be omniscient, feels ashamed befiare and has not the freedom, through
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the Spirit, to delight in worshipping God as beforee soul mourns for nearness to God and
for the spirit of prayer. Prayer, which used toadelight — bringing fine wheat and honey
from heaven — is now a burden. Religious dutiesbdtter, like the waters of Marah. God’s
people are bound up, as Peter was kept by fouequans of soldiers, who would show him
no mercy. But Christ comes, as “the angel” that eamdeliver Peter, with light, freedom,
and power, and the chains that Satan and the lfileshd them with fall off. The gate of the
throne of grace opens through Christ, the Angahefcovenant. Then are they absorbed in
wonder, love, and praise.

As sinners in our natural estate, we are imprisdnethe law of God. Christ died in the
room of His people, and paid all the debt they oweethe law. He subdued Satan, death and
hell, and all the powers of darkness, that He midgliver us from their sway. Christ
triumphed over them in His cross (Colossians 2:¥&ngeance was inflicted on them for all
the injuries they had done to God and men. Thithis acceptable year of the Lord, and the
day of vengeance of our God.” The time of theirividlial deliverance through Christ is
acceptable to them also. As the year of jubileaclwtvas a time of deliverance in Israel, was
proclaimed by the sound of a trumpet, so the Golpslbeen proclaimed to all nations for
the deliverance of God’s people from the law, spiritual death and Satan, for their comfort
and advancement in the visible Church, and thempiete freedom in glory. There their
knowledge of God and of the glorious mysteries edemption shall in Christ's light be
increasing more and more. Their worship of GodIdtmlextremely sweet, and their love to
Him inconceivably great. An infinite ocean of glous mysteries in the being of God will

exercise and ravish their finite minds for ever amdr.
[August 1918]
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Notes of a Sermon.
By the lateRev. LACHLAN MACPHERSON East Williams, Ontario.

“My sheep hear my voice, and | know them, and tloipw me” — John 10:27.

These words were spoken in reply to the questidrbpuhe Jews as to whether He was
Christ. He told them before, but they believed ot the reason was because they were not
His sheep; for His sheep hear His voice, etc. €hage sets forth the character and privileges
of His people.

|. — Their name — “My sheep.” All sinners are spoké under the similitude of lost sheep
(Isaiah 53:6). “All we like sheep have gone astkag;have turned every one to his own way”
— “Lost sheep of the house of Israel” (Matthew ¥9;2and the similitude is appropriate. No
animal is so apt to go astray, and when astragstrto sense, no aptitude to find its way back.
Believers are found sheep, collected and brougtk béter being scattered and lost. A few
things in which they resemble sheep:

(1) They are not capable of doing for themselvé®ylneed the oversight of a shepherd
to protect them from injury, to prevent them froranelering, or bring them back when they
have wandered, and to provide for their sustenahtoey cannot subsist without pasture and
water, and this they cannot get everywhere, norigedfor themselves.

(2) They are fond of being together; other anincals rove alone through mountain and
desert, etc. The sheep always keep each other’paigmlf they happen to be left alone by
accident, etc., they run, they bleat, and can takeest until they find out the flock. Should
they fall in with other flocks — goats for instane¢éhey cannot rest with them.

(3) They are gentle and harmless. The wicked aragea cruel, inclined to hurt one
another — especially to hurt God’s people. Theyehiaeth and claws like lions to tear and
destroy. The new man is tamed; the lion turned amtamb — peaceable, forgiving, meek,
humble, etc. “Learn of me, for | am meek and lowlyspirit.” Christ was as a lamb brought
to the slaughter, and as a sheep is dumb beforshsarers so He opened not His mouth
(Isaiah 53). They are like Christ. What an honaubé¢ spoken of under the same name with
Christ!

(4) They are useful and valuable, all of them ulseiu should Christians be useful.

Observe, further, Christ's property in them — “ntyesp.” This is a sweet word to a
Christian. It is a little but a sweet word. There eore flocks in the world than one. . . .“The
flocks of thy companions” (Song 1). But only onddogs to God. The devil has a flock, and
it is larger than Christ’s, which is called a ‘l&fflock.” You who hear me belong either to the
one or the other of these. Which?
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(1) They are His by the gift of the Father in tltevenant of grace. “The sheep which
Thou hast given me.” They are chosen by the Fa#rat,given to Christ. “Thine they were
and Thou gavest them me.” O, think you what a leldissss to be among those elect ones
whom God the Father counted over to Christ as tHest, your name should be in that list!
What if it were left out! You would then wander dila lost sheep in the wilderness of sin
until at last you fell into hell. O, admire the sogign goodwill of God, in putting your
worthless name there, without being asked to dand, when you had nothing to recommend
you more than others, and when these were as reeeyglgu, and a great multitude of them,
too, whose cases stood before Him, but were ldft ©uthink of the gift which the Father
gave the Son! A number of wretched sinners, wasthle themselves, diseased, polluted, lost
sheep, and which would cost Him much to bring theatk! Think on the love and
condescension of the Son in accepting of a gifiich circumstances, and on such terms, and
think on that wonderful esteem with which He regakdhem? He always speaks of the gift
as one on which He sets a high value, and one achwie greatly delights. | am sure you
would say, it is not worth Christ’s while to thisk much of you.

(2) They are His by purchase. He bought them byadwia blood. Dear purchase! He
bought them off from justice. Here is a second vasntVhat are you worth, do you think, O
Christian? Surely nothing; and yet Christ gave Hilihkor you. His life for your life. It was a
hard bargain, and yet Christ was willing to makeThe advantage is yours: all the trouble
and expense was Christ’'s. Although the Father gaveto Him, yet not one of you either
would or could come back until He went for you. kid to search you out and bring you
back by His power. This brings us to observe, that

(3) They are His by conquest. “He delivered theomfthe power of darkness,” brought
them out of the house of bondage by a strong diedl lup arm. “Therefore will | divide him
a portion with the great, and he shall divide tpeilswith the strong” (Isaiah 53:12). He
spoiled principalities . . . led captivity captiveconquered themselves, made them willing in
a day of His power, and hence —

(4) They are His by the covenant in which they givemselves voluntarily, entirely,
and forever to Him. “My beloved is mine, and | ars.hA believer first gives himself “to the
Lord” to be saved, and to be His: then he giveshall he has. He gives himself away, a poor
gift indeed, but it is all he has to give. He ismatch for Christ, but since Christ is willing to
take him, he may well give his consent.

Use. — Whatever blemishes, weaknesses, faults, ety,b@ in any of Christ's sheep He
never disowns them: He still says of them, “My ghédNot one of them will He leave
behind, however worthless, feeble, etc. He willthelead those that are with young; He will
carry the lambs in His bosom. Some are maimed nahéble to keep up with the rest on a
journey; Christ will stay with them. A poor temptedul may sometimes say, “My leanness,
my leanness, | am not worthy,” etc. Yet Christ séidy sheep.” The world would not own
you; the great would not; the wise and prudent @odt; and it may be some of the sheep
themselves: perhaps Abraham may be ignorant of odi,Israel may acknowledge you not,
but Christ will never cast off the meanest of Higap.

Il. — Their character and privileges. — It is n@cassary here to make a distinction, or
divide these into separate heads, as, in fact, Weey character which is given them is itself
one of their greatest privileges. | shall therefialee up the words as they lie.

1. “My sheep hear my voice.”

(1) They hear it in the way knowing it and undenshiag it as His voice. There are
ears that cannot hear. The Spouse knows the vbicer@deloved from every other voice. If
a stranger came to the fold and called the sheagmbye, they would not hear or listen to it,
as if they heard nothing. The Jews saw His miratieard His sayings, but saw not nor heard
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Christ the Messiah in them. They had no spirituaternment, no spiritual understanding.
Sinners hear daily, and yet do not discern Chrigtise in what they hear, because they are
not of His sheep. Levi the publican heard, anddiseiples heard, “Follow me.” The dead
shall hear the voice of the Son of man, and shwd. ISaul of Tarsus heard; they that
journeyed with him heard but saw no man: they kmaw Christ’s voice in it: Saul did:
“Lord, what will thou have me to do?” The unconeerthear Christ’s voice in the common
way, but hear nothing in it which makes it to thieim voice.

First: this implies spiritual illumination: they derstand and receive the things of
the Spirit of God. They have an insight given thefrthe divine mysteries of the gospel.
They are all taught of God.

Secondly: it implies a readiness to obey it. i igoice that they like to hear and are
constantly watching to hear. Hearing often sigsifabeying. “Hear, and your souls shall
live,” and here their hearing is placed in oppositto the unbelief of the Jews who believed
not. The soul that once hears and discerns Chnsise spiritually believes. The ear that
hears makes way for the word to the heart and ¢laet that thus feels believes, and hence it
is stated that these sheep that hear, also follioaww H

Thirdly: it implies that they are protected thusrir the danger of being deceived by
strangers; by error — led astray by false impressior false doctrine. They can distinguish
between His voice and these. Hence verse 8, “leusitieep did not hear them.” They did not
relish their sayings; did not follow them; and knéwvas not the Shepherd’s voice. And
verse 5, “will not follow strangers,” do not knoweir voice — will flee from them. “Abstain
from every appearance of evil.”

(2) They hear His voice as a peculiar privilegefemed upon them which none else
enjoy. It is no small favour to hear Christ’s vai€ my fellow-sinners, who care not whether
you hear it or not, you would envy the happy lothadse friends of the Bridegroom who hear
His voice and rejoice, if you only knew the valug the privilege, and what a severe
judgment is it that Christ does not thus make Hifmsgown to you, while He does so to
others who sit on every side of you in the sameathuyou are a stranger to Christ and He to
you, and you heed it not because you know Him Hotyv often do the saints of the Bible
request of God that they may hear His voice. T favour He bestows only on a few. He is
in this house, in this town, in this world walkiaghong the churches, but it is not the happy
privilege of all to see and hear Him. He only shéwdimself to His own after His
resurrection. So now, Christ is with the believle hears His voice; “the voice of my
Beloved.”

(3) Andhow does he hear Him?

First, he hears His voice in His word — promisdsedtenings, invitations,
directions, etc. He is admitted to the King’'s chansh where he has an audience. All
addressed to him. “Arise, my love, and come awaidu wilt follow me hereafter, because |
live ye shall live also — that where | am theranay be also.

Secondly, he hears it in Providence. God’s is vd@dhe city, but the man of
wisdom, etc. The wicked sometimes hear awful thimgsch terrify them like Saul’'s
companions on the way to Damascus, but the Chrikiaws a secret which, if they knew it,
would allay their fears.

(4) Now, a few things as wwhen he hears Him.

First, by promise in afflictions. “It is I, fear hd . . . Consolations, a stranger
intermeddleth not with.

Secondly, by counsel, direction, and light, whepenplexity.
Thirdly, when at the throne of grace in fellowshigph Him.
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Fourthly, when at preachings and sacraments. A wogkason comes home with
such power — it suits the case. It gives religf, Jght; it is the voice of his Beloved. What a
privilege to hear Christ’s voice on a dark and mstpnight!

2. “And | know them” (see also verse 14). As mushasay, “Put on as good a face as
you please, you are not like my sheep; | know thasnfor you, you are strangers to me and |
to you. Ye are not of my sheep.” This is a sweetdto a Christian, and well may Christ say
it, for dearly did He buy them. But what does Heam#hen He says, “I know them”?

(1) He knows their number, and every one of therparticular as those whom the
Father gave Him as His own, and for whom He shexdditiod. There are secret things which
belong to God, and there are things revealed wibétbng to us. No man was ever admitted
into God’s cabinet to look at the book of His etdrdecrees; but Christ, who was with Him
from eternity, is acquainted with all these, and kizeir names given Him before He ever
appeared on earth. What one gets as his own heferillinterested in, and know more
about it than about other things; but Christ paigraece for them, and not as a whole
merely, but for each individual: Could He but kndkem for whom he travailed and
agonised? — “Can a woman forget,” etc. (Isaiah 49:6). Christ as God knows all men;
He is the searcher of the hearts (Revelation 2:B3),He only knows those whom the
Father gave Him as His sheep. All others, in a sease strangers to Him. He does not
know them. “They are aliens from the commonwealfhlsvael, and strangers to the
covenants of promise.” But,

(2) Christ has certain marks to distinguish Hiseghéby which He knows them (2
Timothy 2:19). “The foundation of God” — here ishalden and a visible sign; of the
former | spoke already. Shepherds usually have snanktheir sheep to know them. There
is an inward and outward sign; they are sealed Hey Holy Spirit unto the day of
redemption. Now, however difficult it may be to etk to distinguish between sheep and
sheep, yet the Good Shepherd knows His own maikible — life and conversation, but
others feign this mark; therefore, an invisiblesecret mark — the work of the Spirit.
Examine yourselves; if you have the latter, you Wdve the former. But various ways to
know —

(1) by voice,
(2) by countenance,
(3) by gait, manner, etc.

It may be said that Christ has a mark on every, paeimber, etc., of each of His
sheep — their feet, ears, cry, look. There aredmeat marks which Christ has on His own
sheep which none else has — the seal of the Sf@generated, sanctified, His own image
on them, and this manifesting itself more and maréhe life; and the mark of His own
blood by which they are justified.

Use 1. — Warning and reproof:

(1) To such as deny that Christ has any speciawkeage of His sheep; that there is
no such thing as an elect number given to Him assHeep, such are Arminians. And

(2) to such as feign to be His sheep, but who ate-rhypocrites.

(1) Arminians. For whom does the Good Shepherddiayn His life? “The sheep”
(verse 2). Who are the sheep? Not all (verse 2BjisClaid down His life for the sheep,
whoever these are, and for no more. Observe theaigefrticle,the sheep; for them He
laid down His life, and all these He calls His gheand distinguishes between the sheep
and others who were not of them (verse 26,27,2&)d-these, “the”, andHis” sheep are
saved. “I give unto them eternal life, and theylshaver perish”; but many perish, but
not sheep, for they “never perish.”
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(2) Hypocrites. “I know my sheep.” Can you decef@brist? How often does He
say, “lI know thy works” (Revelation 2), and then,Khow you not.” Will you pass for
one in the flock? Will you escape in the crowd? IWjbu thus creep into heaven
unnoticed? Remember, there is a way to hell froenstieep-fold! Remember Judas!

Use 2. — Comfort to God’s people: “I know my sheep.” $hs a mark of the Good
Shepherd — to know His sheep. This implies an aogarace with them. Yes, Christ
knows you, Christian, by name as His, and He knalvshat you are; He makes a point
of knowing every circumstance connected with eathlis sheep. Some are afraid that
Christ does not know nor troubles Himself abouthd@hey are low of stature, and think
they are hid from Him. They think He does not hear regard their prayer, and, although
often they try to put themselves in His way so tHatmay thus take some notice of them,
yet He withdraws Himself and keeps always at aadist¢; and, still, they like Him and
His flock, and cannot think of leaving them. TheddoShepherd knows all the ailings,
the weaknesses, the pains, the sorrows, the tgalsfs, wanderings, and failings of His
sheep. He knows their temptations, and He bottlletheir tears. He knows their wants,
and what would do them good. He has His eye cotigtan them, and when one wanders
He brings it back: when the enemy is strong, Hel webuke him and restrain the
remainder of His wrath. O, blessed comfort! O, bézk Shepherd, who watches day and
night, and knows minutely the state of each onéli®s flock. You might have a friend
able and willing to help you, but, if you could noeake him acquainted with your wants,
his good will and ability were both useless to yoGhrist knows you, and as He does, He
will be thinking of you. “I am poor and needy, babd thinketh upon me” (Psalm 40). He
knows all these things — as to their object, caase, tendency. He knows them, as to
their distribution, measure, place, continuancend knows as to the care of them, and
management to the end. He knows them in sympatiy,feels for and has compassion
upon them.

Think on this, Christian, Christ knows you and yoememies: knows how to
anticipate all the evils which hunt you, and knomtsatever you think, that what He does
to you is that which will do you most good. “Allittgs work for good,” etc. (Romans 8).
You cannot be lost. If you should wander, Christuldogo and seek you out. He could
know you among a thousand others and take youroat the very heart of other flocks.
He has His own mark on you, and knows you. Thetsamay not know you, Abraham
may not, but Christ will. The world may not knowuwahe stout professor may not, but
Christ does. You are engraven on the palms of Hisll, and, although He hides Himself
from you, He does not, nay, cannot, hide you fromnself.

3. “And they follow me.” They follow Him, for theyknow his voice.” They will
not follow strangers, but flee from them; they knowt their voice. There is here
knowledge, confidence, and liking, or love.

Observe,

first, they “follow.” They do not go before. This the character of Gospel obedience.

Secondly, Christ’'s love goes before. The Chrissdove will follow. We follow an
object we love. Christians are called to take up dioss and follow the Lamb. Whence do
they follow Him? To pastures through the wildernegsithersoever He goeth. How do they
follow, and in what? In heart and life, seekingitutate Him, and to submit to the way,
whether hard or easy. They follow Him as soldibesrtcaptain in all conflicts, from earth to

heaven.
[September 1918]
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A Sermon.

By theRev. GEORGEHUTCHESON M.A., of Edinburgh and Irvine (1674).
(Seventh Sermon of Series on Psalm 130.)

“If thou, Lord, shouldest mark iniquities, O Londho shall stand? But there is
forgiveness with thee: that thou mayest be feareB%alm 130:3,4.

Ye have heard how the psalmist in the first andiséoserses, wrestling with plunging
perplexities, expressed here under the name ofsdegps guilt stopping his audience and
success to wrestle with, in the third and fourthses, wherein, as ye have heard, we have,

first, a sensible confession concerning the dedesin (verse 3).

Next we have his refuge, when he is humbled with $lense of that; and it is
pardoning mercy, forgiveness with God, to whichclems in the beginning of the fourth
verse. And,

lastly, ye have the end for which God lets out &edtows pardoning mercy on
sinners — that He may be feared.

For the first of these, in the third verse, | amlmme close of what | purpose to say upon it,
for besides the conjunction ye have heard ougbetbetwixt the sense of sin and the sense
of trouble, without which the sense of trouble ug brutish, ye have also heard that guilt will
readily meet the people of God in straits, whery thee made to cry out of the deeps unto
God. Beside these (I say) | insisted the last dayhat great point, that iniquity marked by
God, according to the covenant of works and thesrof strict justice, is that which no man is
able to stand under; and ye may remember how, edt dength, | both explained and
continued this truth, by several deductions from tixt, which | shall not now repeat. | shut
up the point with a general word of exhortationattisinners that look for everlasting
happiness, would learn to say over this text wbligation to themselves, “If thou, Lord,
shouldst mark iniquity, | cannot stand,” and toitlgensibly. For the fixing of which, and
bearing of it home, ye may remember what consigeratwere laid before you, as
considerations concerning God your pdpeyson against or opponepttonsiderations concerning
the number of your sins and guilt; it's called wikies in the plural number; considerations
concerning the nature and aggravations of yourt,gugon which account also it's called
iniquities; considerations also of the just thraeatgs of God, and of the infallible execution
of them upon the sinner, or his surety; considenasticoncerning the sufferings of Jesus
Christ, a glass wherein as in a mirror the dedestiromay be seen.

Now before | come to the next verse, | shall markée or four particular inferences. And,

(1) Ye have here a clear discovery, that thereoigustification by works, that a
man by his works cannot think of standing beforedGdaustification by works is that
only which we know by the light of nature, and tliast covenant made with mankind
in Adam, and therefore every man hath a naturapg@msion to do his own turn that
way. The Jews “being ignorant of the righteousne$sGod, and going about to
establish their own righteousness, did not submmtouthe righteousness of God”
(Romans 10:3). Ignorant persons think to please @ald their repentance, and the
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mending of their faults, and doing better. Papiptead with an open mouth for
justification by works; some mongrel Protestantsuldomumble out somewhat that
way; but ye are to consider that the covenant meguthat which is now impossible,
even perfect holiness, and that covenant, being ditoken, is everlastingly broken.
And for any evangelical paction the text leads asthere is no medium betwixt God’s
marking iniquity and forgiving iniquity; a man musither stand to his hazard of God’s
sitting down on His tribunal, and marking his iniges, to punish them; or he must lay
aside all thoughts of complementing with God instlmatter, or of patching up a
business of grace and good works in his justifmatbefore Him. They that study the
first part of the text well, that if God mark iniqu none can stand, they will easily be
put from that conceit of justification by works,daplead forgiveness.

And therefore (2) |1 would have sinners considettingt there is no standing under
guilt, except Christ be fled unto for refuge. If flave not taken sanctuary in atheism,
that ye look upon all that is said in this preaclyggdpel as cunningly devised fables,
will you but look to it, and think with yourselves What will you do in the day of
visitation, and in the day of wrath, when the jtisteatenings of God shall be execute
against sin, and all sinners that are out of Chw$ten many will be ready to cry out for
hills, and mountains to fall upon them, and hidenthfrom the wrath of the Lamb? O!
consider it, if ye can be persuaded to be in earalesut your souls, what ye think to do
in the day of God’s wrath for sin, in that day whierthe senseless sinners that made a
sport of sin, will be made to sing that doleful @agtamentations 5:16), “The crown is
fallen from our heads, woe unto us, for we havensth” Then ye will find it desperate
folly and madness that ye went on in sin, and fied in time from the wrath to come.
Ponder that parable, Luke 16:24 (which is not tosietched beyond the principal
scope, as if there were charity for others in hedidd ye will find what a dreadful
bargain sin is, when a drop of cold water to cdw tongue, would be an ease to the
drunkard in torment, and he cannot have it; whes vaarning of others is a witness
against himself, that he was a desperate man,rttrasuch a hazard, that is now past
remedy. Think | say, on these things, if ye look ap this word as fables.

But (3) if none can stand before God’s marking uiiyg, then the sense of guilt
should make us justify God in all the troubles tkkatme upon His people. When we
consider that the Lord may for sin, not only, asaisolemn day, call our terrors round
about, as the word is (Lamentations 2:22), but reagrlastingly condemn us in hell;
how dare a sinner murmur under lesser calamitiesocubles! The language of a man
sensible of the desert of sin is, that which yeejakzra 9:13, “Thou our God hast
punished us less than our iniquities deserve;” tvad, Lamentations 3:22, “It is of the
Lord’s mercies that we are not consumed, becausedmpassions fail not.” A man that
is sensible of sin and of the desert of it, ye witlt find him a murmurer against any
cross inflicted, but a wonderer at the moderatibat tshines in the sharpest trials.
Therefore (as | said upon the first head) the sefdsmuble, without the sense of sin, is
ill company, and willoreed many distempers, which the sense ofjgined with the
sense of trouble, will bear down and prevent.

And (4) if even the most godly man be thus liabdepunishment (for who can
stand, if God mark iniquity?) and even for his oy failings, consider what is the
godly man’s case, when he falleth in grosser oegkings. If when thou lookest upon
thy daily escapes through ignorance, rashnessjmtaccy, shortcoming in duty, thou
art made to lament, and say “Lord, | cannot staefbite thee, if thou, Lord, mark
iniquity,” how may the lamentation be heightenedew thou fallest in gross sins and
spots, and by them causest the enemy to blasphAnmcthe truth is, were folk more
frequent in laying to heart their ordinary escapad infirmities, it would be a mean to
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caution them against out-breakings in grosser dhgs [excesses] but when these are
not laid to heart, and mourned for, it provokes Godvrite it with some vile blemish.
And | shall add, if the Lord mark iniquity, and @dly man cannot stand, what shall
become of a wicked man, who hath no interest inisShrif a David (suppose he hath
been the penman of this Psalm) be trembling ankirsgnunder the burden of iniquities,
what a posture should monsters for profanity, wekcldre their sin as Sodom, be in! |
confess they are not troubled with sin, becauseg floeget that they have immortal
souls, but their trouble is coming. They see goallgn plunged and perplexed, under
apprehensions of wrath, when they are free of gugsbreakings; and they are not
affected with all their impieties, but O! what atmess is that against them, who walk as
monsters among men, and are never troubled! Pahdémword, 1 Peter 4:17,18, “The
time is come, that judgment must begin at the hafs@od; and if it first begin at us,
what shall become of them, that obey not the gogfeGod? and if the righteous
scarcely be saved, where shall the sinner and upggapear?” If godly men dare not
think of standing before God, marking iniquity, haman these monsters for profanity
and ungodliness think to look God in the face, nmaykheir iniquities?

But now, | proceed to the second general in thg #nd that is the refuge to which the
psalmist betakes himself, when he is thus humbded, abased under the sense of the
dreadful deserts of sin: “but there is forgivengsth thee.” That is, Thou hast declared
Thyself to be a pardoner of sin on gospel-termd,this forgiveness is with Thee; that is, it's
Thy peculiar right, in opposition to all pretenddi®ne have a right to pardon but Thou, and
it's Thy right, when the law and our own consciende condemn us, to step in and forgive;
and, therefore, though upon account of the covenantorks, | cannot think of standing
before Thee, | betake myself to the refuge, thatdiveness is with thee.”

There is a general word that | might here markt ihahat there is a remedy in God for
all difficulties, under which the saints are hunthleand abased as insuperable, for when in
the third verse, he hath said, “If thou, Lord, ddstimark iniquities, who can stand?” there is
a but, a reserve, an exception added, “Forgiveisesgh thee.” There, indeed, is a hopeless
case, but here is a remedy for it in God; so thetet is no case (how hopeless soever it be)
that is desperate, if folks go to God with it.

But this | leave, and pitch upon the main pointha text, that there is pardoning mercy
in God for sin, and this is the only refuge to assiele sinner oppressed with sin and guilt. It
is here the psalmist’s only refuge and ease, whegamnot think of standing before God
marking iniquity. It is Job’s only refuge, chapi&R0,21, “l have sinned; what shall | do unto
thee, O thou preserver of men? Why hast thou sedsre mark against thee, so that | am a
burden to myself? (but all that will not make thieparation.) Why dost thou not pardon my
transgression, and take away mine iniquity?” Ani ithe happiness of fallen man, not that
he is sinless, or able to satisfy justice for s but that he is a pardoned man, Psalm 32:1,
etc., “Blessed is he whose transgression is forgiwdose sin is covered. Blessed is the man
to whom the Lord imputeth not iniquity.” This we wld not need to insist on, to prove it, if
souls were in the psalmist’s posture here, if skolsy what it were to be under the burden of
the debt of sin, there would be no happiness hig, to have sin pardoned; God would be to
them a matchless God upon this account, Micah 780 is a God like unto thee, that
pardoneth iniquity, and passeth by the transgressfothe remnant of his heritage?” He
would be a matchless God upon the account of Hdgméng iniquity, whatever other proof
of love He should give, or withhold.

Now because this is a most important, and weigbspgl point of truth, “The pardoning
of sin” (and | know not, when | may fall upon it encatechetical way, | purpose to quit my
ordinary way, and to insist upon this head, “Thedpa of sin,” which would give me
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occasion to speak to several things, for infornrmatibjudgment, and to set you to your duty),
| shall reduce what | intend to say on it, to thieeads.

1. What is pardoned?

2. Who they are that are pardoned?

3. What the nature of this pardon is?

4. When pardon passes in favour of the sinner, venét be irrevocable?

5. What is the right method of the application afgoning mercy? which

will lead me to the last thing in the text, “Thardiveness is with God,

that He may be feared.”

These and the like, through the determination efSbriptures, may be of special use to
you.

1. What is it that God doth pardon? It is sin aquity, so the former verse, and this
collated holds forth. It's the iniquities under whihe is groaning in the former verse, for
which there is forgiveness with God in this veiSe.in that forecited place, Micah 7:18, “He
pardons iniquity, and passeth by the transgressidine remnant of his heritage;” and Psalm
32:1,2, it is sin, iniquity, transgression, thatpsrdoned, covered, not imputed, to intimate
that sin, under whatever name it be expressetdatsathich God pardons.

Now to prosecute this, | shall not fall upon mamscriptions of sin, and its nature; it
shall suffice us to know, that sin is the transgi@s of the law, and that of the law of God.
Neither the crossing of folk’s humors will make ama sinner, James 4:11,12. There are a
number of rigid censurers, that would make thell avlaw to all, or have all to walk by their
rash judgment, whereas there is but one lawgiven i able to save and destroy. Neither
will the commands of men, obliging them in law, clugde men to be sinners, unless there be
a superior command of God, obliging them to givedibnce to these commands of men. But
waving that, to the end | may resume, and follovilf@omething to your edification, | shall
briefly speak to these four: —

1. That all men have sin to be pardoned.

2. That sin is a crime, and a debt, that needsdopaa burden that a man will
not willingly lie under, if he look tight on it, mde at rest till he get it off.

3. That sin being a debt that needs pardon, anoideb too heavy for any, the
unpardoned man looks upon himself (if in his rights) in a doleful plight,
till he be pardoned. And

4. That it is the chiefest of good news, to a mamsible of the debt of sin, that
God is a pardoner of sin.

For the first of these, all have sinned, or dora Which needs a pardon, | shall not
need to repeat what | spoke the last day upon when | cleared the universality of that
assertion, “That if God mark iniquity, none cannstdoefore him” (verse 3). | shall only add
two scriptural confirmations this day. One is, tHatlohn 1:8, where the Apostle, writing to
the godly, says, as to original sin, “If we say ma&ve not sin, we deceive ourselves, and the
truth is not in us;” and another confirmation, whento actual sin, he says, verse 10, “If we
say that we have not sinned, we make him a liad, lae word is not in us.” And another
confirmation ye shall take from the pattern of mnayMatthew 6:12, where these who are
allowed to call God Father, even the godly, araiiregl to pray daily, “Forgive us our debts,
as we forgive our debtors;” or as Luke 11:4 hattHbrgive us our sins.”

| shall say no more of this, but briefly mind yoitleese four.

1. It serves to refute the perfectists, that prktensinlessness. It was the damnable
error of the Pelagians, that they affirmed, thatvaeshave no guilt by Adam’s sin, so men
might live without sin, not onlgine crimine, without any gross scandalous outbreakings (as
we confess some sins, or some ways of committimgase not incident to the people of God,
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1 John 3:9). But they assert, that men may dime peccato, without any sin at all; and when
they are urged with that petition enjoined in theed’s prayer, where we are bidden pray for
the daily forgiveness of sin, they answer, that rsleould say that petitionumiliter, but not
veraciter, humbly, but not truly, and in sincerity; which isth an imputation on the majesty
of God, and a refutation of their error — an impiota on the majesty of God, as if He did
require, that men should lie under pretence of htynand a refutation of their own error:
for if they should lie and pray hypocritically, andt sincerely, they prove themselves to be
sinners, and not perfect, as they pretend.

2. We might here put papists to mind what they salyen they plead for the
sinlessness of the blessed Virgin Mary, thoughhia they do not agree among themselves.
The Franciscans and Jesuits, they assert, thavabeonceivedmmaculate; others, as the
Dominicans, assert, that she was conceived irnbsinshe was immediately cleansed from it;
but both of them agree, that she lived without alctin. We are for to declare her blessed
above all women, and highly favoured of the Lordt iwe dare not contradict Scripture,
which concludes all under sin, Romans 3:23; nordven confession, Luke 1:47, where she
owns God as her Saviour, which imports her acknogitey that she was a sinner; nor yet
contradict our blessed Lord, His taxing of her akpable, John 2:4, when she would enjoin
Him by her motherly authority to work a miracle, 8ian (saith He), what have | to do with
thee? mine hour is not yet come.” He owns herwasraan, not as His mother, in the acts of
His mediatory office; and reflects upon her as ounkpable, that would require of Him to
work a miracle.

3. But | would from this recommend to all of yougmw in acquaintance with your
pollutions, sinfulness, infirmities, and manifoldily failings. And for this, alas! we need not
light candles, there is not need of any secretcheas the word is, Jeremiah 2:34, the skirts
of our garments tell what we are; to us may beiagghat word, Isaiah 3:9, “The shew of
their countenance doth witness against them; aeyldbclare their sin as Sodom, they hide it
not. Woe unto their soul! for they have rewarded awuto themselves.” But were we as
spotless as Paul, it is our duty to be exerciset thie root of sin, with the body of sin and
death, with that law which is in our members, rebglagainst the law of the mind, with that
will that is present with us, when we delight togtmod, after the inner-man (Romans 7). Ye
would drive this trade, and mourn for your secnes$ slest God be provoked to give you up to
scandalous outbreakings, which the world will réé&then ye are not exercised with secret
sins, ye provoke God to give you other work a dtlelto your advantage. Learn to be at that
work, which the people are at, Isaiah 59:12, “Oansgressions (say they) are multiplied
before thee, and our sins testify against us; fwrtansgressions are with us; and as for our
iniquities, we know them;” and at that trade Dawds at, Psalm 40:12, while he saith,
“Innumerable evils have compassed me about: milgiittes have taken hold upon me, so
that | am not able to look up. They are more thenhairs of my head, therefore my heart
faileth me.” Estrangement from our sinfulness isimpediment to our humility. All the
crosses in the world will not humble, or bring amso low, as acquaintance with his own
pollutions, and sinfulness of his nature. Estrang@nfrom sinfulness is a great obstruction to
repentance; he cannot be a penitent that is natilg dtudent of his own failings and
infirmities. And estrangement from our sinfulnessan impediment to pardon; for sin must
be taken with, and confessed, before we can exaedbn, and that cannot be while we live
estranged from it. Thus you see the losses thikiwadhe neglect of acquainting ourselves
with the sinfulness of sin, our daily pollutionsdainfirmities.

But the fourth and last word | shall give you frons (and | shall go no further for
the time) shall be this, that the consideratiothefuniversal sinfulness of all mankind should
excite folk much to commend God. It commends Gosl, upon many accounts, So
particularly upon these two; one is, that He sp#nesworld daily, though there be so much
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sin both of saints and others abounding in it. Wilmuld sit with so many wrongs as God
gets every day, and yet He destroys us not? Haewm aftight He say, as He said to Moses of
Israel, Exodus 32:10, “Let me alone, that my wraty wax hot against them, and that | may
consume them, that | may sweep them away fromheffetarth;” and yet He doth it not! How
often might He do with us in this world as He didhwSodom, and the old world, and yet He
bears with us! How often might He make the visi@Glleurch a terror to itself, and all the
world! And how often might He make the saints adeur to themselves, and yet great is His
goodness, that He spares a sinful world, and sinireit. And upon another account it
commends God, and that is, that He lets not thiulsiess of His people make void their
interest in Him, but notwithstanding their sinfusse allows them to call Him Father; that
though they be daily, by their repeated provocajomiquities and transgressions,
drawing rods forth from His hand, yet that doth moake void the covenant, Psalm
89:32,33, “That he will visit their transgressiowgth the rod, and their iniquities with
stripes, nevertheless his loving kindness will loé utterly take from them, nor suffer his
faithfulness to fail.” O! but the study of our sutfiess would make daily a new wonder to
us, it would not be common news, “but a faithfuyisg, and worthy of all acceptation,
that Christ came into the world to save sinnersTifhothy 1:15). And as we grow in the
study of our sinfulness, the sweeter should thesthg that hold out the remedy of sin

grow and continue.

(Continued May 1919)
[October 1918]
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