A Sermon.

By theRev. GEORGEHUTCHESON M.A., of Edinburgh and Irvine.
(Third Sermon of Series on Psalm 130.)

“Out of the depths have | cried unto thee, O Lawkd, hear my voice let thine ears be
attentive to the voice of my supplications” — Psafsd:1,2.

The Psalmist (as ye have heard) being in distregait to wrestle in the first six verses of
this Psalm, partly with the difficulties and plungiperplexities in his case (1,2); partly, with
the sense of guilt, that might hinder his accesd)ape of audience (3,4); and partly, with
God's delaying to answer him, and give him an ig5,@).

For the first, contained in the first and seconcsgs, ye may remember that | took it up
in these four.

1. That which he wrestles with, which he expresseitier the name
of “depths.”

2. His way of wrestling with these depths, viz., gnayer. He cried
out of the depths.

3. He reflects on this his exercise, and avoweibtie God, “Out of
the depths have | cried unto thee, O Lord.” Andyas

4. He prosecutes his exercise of prayer, presseaitbence in a new
suit (verse 2): “Lord, hear my voice, let,” etc.

For the first of these, what he wrestled with, tepths, | spake to it, and insisted to
explain that metaphor of depth, or depths, andhéwswvhat affinity there may be betwixt that
and the distresses and perplexities of the pedpgbond, and spoke somewhat to the use of it.

For the second, of his crying out of the depthsate spoken also to that, and deduced
the point a little, and shewn you how distressas @erplexities put the saints to prayer, and
what is imported by crying in prayer. Ye may rememthat | was cut off by time at a word
of use, which was a sad regrai@nplaintl, that distresses should be upon the people of God,
and yet prayer restrained; that there should bewsch trouble, and so little crying. Several
Scriptures | laid before you, wherein the peopleGofd, as in a glass, may read their foul
spots in this matter.

| proceed to some more uses.

The second in order shall be this: if it be sadde the people of God in distress and yet
not praying, it must be yet more sad to see themiistress, and instead of praying, taking
sinful shifts to extricate themselves out of thetts, wherein they are. That the trouble
which is sent to call them to God, should be sorowed as if it had a commission to drive
them from God. That if there be a sinful shift ®thmd they will try that before they think on
prayer, before they stoop to think on calling ondGé’s a sad complaint of a wicked
generation that ye have, Jeremiah 2:30, “In vawehlasmitten your children.” It's to no
purpose that | have taken pains upon them, for thegived not correction; they will not
stoop to it, they will not improve it as a correctifrom God for sin. And would ye know
how ye shall ponder these Scriptures, which will before you what | would say further on
this use? One is, Hosea 5:13, “When that peoplethaw wound, what did they with it?
They went to the Assyrian, and sent to King Jar@éy were so far from calling on God,
that they took a sinful shift, to bring them outtb&é present trouble. Another is, Isaiah 1:5,
“Why should ye be stricken any more?” It's to nagmse, for smite you as | will, ye will
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revolt more and more; to smite you, that's the higle, if ye were ill before, to make you
worse; if you were far from God, to drive you fugtlfrom Him.

A third Scripture is that spoken of Ahaz (2 Chréesc28:22), who in the time of his
distress, instead of turning to God, did trespatshyore and more against the Lord. This is
that King Ahaz who in his distress would not préawyt would worship the gods of the
Syrians, who, he pretended, had helped them adaimst shall say no more to this use, but
look to it; it's a dreadful thing when trouble maki®lk worse, than they were before trouble
came on them; and | shall add, that a people, tpkérs upon by trouble, and not crying out
of the depths unto God, are in the nearest capatiyy, to increase their trespass under it.
A prayerless trouble will be a singularly plagueslible, to them that are under it.”

But a third word of use shall be by way of preventof a cavillation or objection. It may
be said, that there may be a great deal of din médeying and turning to God in trouble,
but are there not many who never own God in tmeirklle, and who, if they can have a sinful
shift, take them to it, and yet these come throwplen praying folk stick in the mire? To
prevent this cavillation or objection, | say, takés word of use, that if it be a duty to cry out
of the depths to God, then it is a plague for fatk®&e brought out of trouble, and not sent to
God by prayer; when they are brought through ttreuble, and are never sent to God to
make earnest of their turning to Him. Job 36:13emkElihu is pressing upon folk, the right
improving of affliction, he adds, “But the hypo&st in heart heap up wrath; they cry not
when he bindeth them.” They heap up wrath; why?/Tdmg not when he bindeth them. If we
will believe the Spirit of God speaking in Scripguia person, not crying to God, when God
binds him, heaps up wrath against himself. Anddllstiesire such as swattgiash quickly]
through their trouble miskenningistaking] God, to consider these three things.

1. That it must be God that gives them any delivédrgugh they do not acknowledge
Him in it, nor for it, and, consequently, it is ngiven in love, but in wrath. There may be
much wrath in delivery from trouble in a sad wayweell as in sending wrath upon a wicked
person by trouble.

2. Consider, that any delivery thou meetest withovare not crying to God in thy
trouble, it's but a snare to thee. Thou lovest pratyer in order to an issue, and God in His
holy providence lets that outgate out of troublmeas a snare in thy way, that thou seest not
the necessity of prayer unto Him. And it's the sstdof snares to be put out of prayer’s
misterneed} to be like these spoken of, Job 21:15, who apeidirt in, saying, “What is the
Almighty, that we should serve him? and what prsifiould we have, if we should pray unto
him?” We get our turn done without Him, and therefae need not pray.

3. Such as in trouble restrain prayer, should cm@rsihat all that is owing them is but
fristed [delayed] it is not forgiven. Thou gettest a proof of Godthes, forbearance, and long-
suffering; and that should lead thee to repentamaeit doth it not, and thou considerest not,
“That after thy hardness and impenitent heart, thhreasurest up wrath against the day of
wrath, and revelation of his righteous judgmentbiffans 2:4,5). | can give it no better nor
apposite term than what ye have, 2 Kings 13:23g“Thrd was gracious to them, and had
compassion on them, and had respect to them, beecdigs covenant with Abraham, Isaac,
and Jacob, and would not destroy them, nor cast the of his presence.” As yet, there was
a reserve in that mercy, the judgment was to cgpo® them, but not yet. Look to it, then, ye
who, in your trouble, get your turn done withoutdsthat what is fristed is not forgiven.

But the fourth and last word of use, | shall giwiyrom this note, shall be this. Ye that
are put to pray in trouble, | intreat you, lookttlya be at crying with it. | shall not resume
what | said upon this the last day, as that ye ditnal affected with your case, that ye would
be in earnest, that ye would have a sense of yistartte, get confidence to come speed, and
withal a raised fervency of affection after thatiyary for to God. Only let your prayers look
like your need of God, and the greatness of yosireis. Ponder that word, Isaiah 29:13, a
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word which | have often cited to you, “This peopl@aweth near me with their mouth, and
with their lips do honour me, but they have removteeir heart far from me.” Mark the
phrase: He doth not say, they draw near me witin theuth, while their heart is far from me,
but “they have removed their heart far from me,”ichhimports, that there is no more
effectual mean of estranging a soul from God, tharade of formal worship; it is an active
removing of the heart from God. | shall only adi tvord, that as | have spoken to them that
in trouble neglect the duty of prayer, that theitgates speak no good to them, but wrath, and
a snare; so | would have folks cautious in judgihgheir liveliness, or seriousness in prayer
by their outgates out of trouble. Ponder that pld&tsalm 78:34, etc. There ye will find a
praying people and seemingly serious; they seekadddeturn, and enquire early after Him;
they remember He is their Rock and Redeemer; “Nkeglass, they did flatter him with their
mouth, and lied unto him with their tongues, foeittheart was not right with him, neither
were they steadfast in his covenant; but he baiigof compassion, forgave their iniquity,
and destroyed them not.” There is a people spandddalivered when they cried to God,
when the Lord approves not of their prayer. We ntlustefore get another testimony to prove
our not being formal in prayer, than outgate otiveel out of trouble. A proof of love and
compassion in delivery may be God’s call to us mum over our formality, in prayer, and
for our other sins, which He came over to do usdgoo

But | proceed to a third head in this first partloed words, and that is his reflecting on his
exercise, and his avowing it before God, “O Lordaith he), “I have cried unto thee.” He
looks back and considers what he hath been doingjsiness, and finding he hath been
wrestling, he lays it out and avows it before Golde general which | mark from it shall be
this, that reflection on ourselves, and on our wdnat we have done, or are doing, is very
necessary in all them that would approve themsety€od. Such was the psalmist’s practice
here; he looks back and finds the depths put hierymg, and is able to give an account of
it. There is a twofold reflection on that God cdits from the children of men. One is a
reflection upon their case what it is, that they het stupid and senseless without
consideration what their lot is. Ye have that gelled, Isaiah 42:25, “He hath poured upon
him the fury of his anger, and the strength oflbatind it hath set him on fire round about,
yet he knew not; and it burned him, yet he laidat to heart;” and Hosea 7:9, “Strangers
have devoured his strength, and he knoweth it yes; gray hairs are here and there upon
him, yet he knoweth not.” That argues dreadful islitppand senselessness, when folks are in
a low condition, and do not consider, and do natdmi, do not lay it to heart. But there is
another reflection beside that of our case calted dnd that is a reflection on our carriage
under our case; when we have considered our caseyowuld reflect what we are doing in
such a case, or under such lots as providence n@keportion. This is it the psalmist
expresses, Psalm 4:4, “Commune with your own hgsoh your bed;” and it is that the Lord
presses upon His people. Haggai 1:5, “Now, theegfoonsider your ways,” set your heart on
your ways. This reflection self-searching or exaation is most necessary in ordinary; a man
wots not where he is, nor what he is doing in refigif he neglect this part of it. If he be a
stranger to self-examination, he is a stranger it gnogress or decay in religion, his
convictions and challenges are confused, and withiaut. His prayers cannot be but
confused; if he pray any, it must be at random.yQiné man that is distinct in examination
can distinctly lay out his case before God; and &xamination, as it's necessary in ordinary,
so specially in trouble. If a man in distress negkxamination, he may be carried headlong
in stupidity, in passion, quarrelling, fretting, a@ther sinful improvements of his trouble, and
as it is, Ecclesiastes 5:1, he may do all this,rastcconsider that he is doing evil. He is quite
out, and knows not of it; and ye have an idea af than that is not in reflection on his case
and carriage under it in trouble, Jeremiah 8:6héarkened and heard, but they spake not
aright; no man repented him of his wickedness,rgayWhat have | done? every one turned

Sermons from the F P Magazine vol. 22 p. 37



to his course, as the horse rusheth into the Balttke goes hand over head, like a wild horse
in his course; why? he reflects not upon his cgeriander trouble.

Not to dip on this, let me in short from it reconmdeself-examination to you, especially
in trouble. If ye would haunt it in ordinary, it wiil be more easy to you in a distress. If ye be
in ordinary reflecting upon your weaknesses, andnewing your wants, upon your
predominantschief faults} your temptations, what are your suits that arstrbanding on you
and your success, ye will the more readily (as & to speak) hit the nail upon the head,
when ye come to pray. And these your prayers thiaiecfrom self-examination, though they
be less buske@ddomed] they will be to better purpose, than when a méh all the oratory he
can reach, vents his gift in prayer. Particulaolgd what ye are doing as to this duty, when ye
come in any distress; | gave you before some Sraptthat speak to them that neglect prayer
in trouble. Now, let me mind you of some words, vy to try your self-examination in
trouble. One is, Leviticus 26:41, “If then theiramumcised hearts be humbled, and they
then accept of the punishment of their iniquityiiat were a blessed reflection that did
produce this effect; but, on the contrary, lookt thaur reflection be not like that, Jeremiah
44:10, “They are not humbled even unto this dayntAike that, Daniel 9:13, “All this evil is
come upon us, yet made we not our prayer beforédhed our God, that we might turn from
our iniquities, and understand thy truth;” and BekR4:13, “Because | have purged thee,
and thou wast not purged, thou shalt not be puhged thy filthiness any more, till | have
caused my fury to rest upon thee.” Ye would make afsthese, and the like Scriptures, in
your reflection upon your way, and what ye are dautnen ye are in the depths. And further,
when ye are reflecting upon your carriage undeuli®, ye had need of tenderness of
conscience; passion will give you a blind guesyairselves, or of your case or carriage
under it. When the Lord says to Jonah 4:4, “Doésutwell to be angry, Jonah?” the
passionate man says, “I do well to be angry, even death.” They that would reflect on
their case and carriage under trouble, would seekraposed frame of spirit and tender
conscience from God.

But to come a little nearer unto this reflecticakihg the words in the bypast time, “Lord,
| have cried unto thee.” They will import, that Glodd kept him long at that trade, and to this
purpose we have a word, Psalm 69, after that Hedmahplained in the two first verses, that
“the waters are come in into his soul, that he sinkdeep mire, where there is no standing,
that he was come into deep waters, where the fldatlsverflow him;” he adds, verse 3, “I
am weary of my crying: my throat is dried: mine g¥yail while | wait for my God;” and
Psalm 119:82, “Mine eyes fail for thy word, sayifghen wilt thou comfort me?” but this |
may pass, because it will occur in verses 2, 5, @nand because the Hebrews expressed
things present in the bypast time, because thebrsvieave not a present time. That which |
shall speak to from the words considered as acateflg on his bygone wrestling, | reduce to
these two.

1. That he owns it as a thing that hath been, ki practice, to be crying to
God out of the depths.

2. Because folks may be ready to say, What is éédétter of that? He hath
not got an answer of his prayers; | shall add tiat his supplication out of
the depths affords him a testimony.

For the first, ye may take up the note thus, thatdmstress, no dispensation of
providence warrants the saints to cast all that bae been doing as unsound. Though he be
put to the deeps, he owns it that he is a cryembtite deeps unto God. “Out of the deeps
have | cried unto thee, O Lord.” Thus the Churcmswer integrity, Psalm 44:17-19, “All
this is come upon us; yet have we not forgottem,tmeither have we dealt falsely in thy
covenant; our heart is not turned back, neitheel@aw steps declined from thy way; though
thou hast sore broken us in the place of dragats,”Smite us as thou wilt, we avow it that
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we are in thy way. And Job 13:15, “Though he slag; iyet will I trust in him; but | will
maintain mine own ways before him,” that is, myegrity. And Job 27:5, “I will not remove
mine integrity from me;” and so Heman, Psalm 88"LBjto thee have | cried, O Lord, and
in the morning shall my prayer prevent thee.” Doawthou wilt with me, | avow it that |
have been at prayer, and | will continue in itisltrue, men should be humble in this matter
of avowing their integrity, they should mainly beidying their wants, and short-comings,
and the iniquity of their holy things; and it isuér also, that, when they are in the deeps of
distress, and these trysteet] them with God’s seeming not to notice them, buthea His
anger smokes against their prayers (Psalm 80:dhomild humble them yet more, and make
them search their imperfections in their best thirlgs also true, that the people of God in
reflecting on their diligence and prayers, shouédfar from that quarrelsome humour in
hypocrites, Isaiah 58:3, “Wherefore have we fastay, they, and thou seest not?” etc. As
readily the greatest hypocrites are the greatestrejlers, when they want success. Yet all
this, notwithstanding, it is our duty to stick byhat is right in our way, while we are in the
deeps. Men must not be baffled out of their intggithecause they are under the cross, and
have the wind in their teeth; they must not casirtprayers, because God holds them in the
deeps. It's no small part of the saints’ servicestiock by, and to avow their integrity, that
white robes are allowed them, though their praysrsnot answered (Revelation 6:10,11).
And, therefore, they have silly spirits, who, whérey meet with a torrent of cross
providences, are baffled from avowing their intggrand lie by, and dare not face the storm
upon that account.

But | proceed to the second observation. It madid, What is the matter of folks
owning their integrity, and crying out of the deepden they are not heard, but lie in the
deeps for all that? | answer in the second notd, whatever be the seeming success of the
saints in the deeps, their supplications out ofdbeps afford them a testimony. It's good
news, that the psalmist dare own this, “Lord, thast cast me in the deeps, but | have cried
to thee out of the deeps.” It's a good cordial entan, while he is in the deeps, Psalm 88:13,
“But unto thee, have | cried, O Lord, and in thermiiog shall my prayer prevent thee. Lord,
why casts thou off my soul?” etc. And if ye ask, &/hches can be in this testimony, that we
have cried, and continue crying out of the deesdtall pass it with the time in three words:

1. It's a token of a blest and sanctified troullden folks are led to God by trouble.
That's better than many outgates; they are “blesgaoim when God chastens, he teacheth
out of his law” (Psalm 94:12). And the first les8nd teacheth them, when He puts them in
trouble, is to go to Himself with the trouble. & & remarkable word that Samson’s mother
had, Judges 13:23, “If the Lord were pleased tous] he would not have received a burnt-
offering.” So many such folk may say, that if Gaatdlha mind to destroy them, He would not
turn them unto Himself in their trouble. There ismn of the love of God inclining thy heart
to cry to Him out of the deeps, than in many ouegathere is a rich blessing in it.

2. This testimony is rich, because it warrants a mmaving done his duty, to cast his
burden on God and in nothing to be anxious. It'swander a man be crushed with his
trouble before he go to God with it, but when hegto Him, he hath a warrant to cast all his
cares and fears on Him; he hath Hannah'’s allowah&amuel 1:18, “Who being a woman
of a sorrowful spirit, went and poured out her héafore the Lord in his bosom, and left her
anxiety on God, and came away with her countenanceore sad.” This is a practice that
few of us attain unto, we seem to carry our cane&dd in prayer, but we bring them back
with discouragement, rather augmented than diméaish

3. This testimony is rich, because it assures tipplecant, whatever be his present
success (whereof, if the Lord will, we may speakad in the afternoon), that he shall yet
come speed; crying out of the deeghall be heard, or Psalm 9:18The needy shall not
alway be forgotten: the expectation of the poollgia perish for ever.” Israel might think
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God had forgotten them, when they were so longpéndeeps in Egypt, and sighed and cried
to Him, by reason of their bondage, but at lengtid Geard their groaning, and remembered
His covenant with Abraham, Isaac, and Jacob (Ex@d2#).And ye know that word, Isaiah
45:19 “I have not said to the seed of Jacob, Seek yenmain.” He never said it in any age,
and He will not begin at us.

Take this word of use from it. Labour to have ttestimony, to be crying out of the
deeps, so as ye may avow and own it; and to beowmg it, labour to read love and a
blessing in it, to cast all your burdens on Godsbydoing, and confidently to expect ye shall
see “the end of the Lord.” In a word, labour tadfthat by grace, in so doing, which trouble
cannot take from you; to find a delivery in troublather than a delivery out of it; to find that
which is of more worth than many deliveries, anfihitely of more worth than any delivery

can be without it.
(Continued February 1918.)
[October 1917]

A Lecture

By theRev. WiLLIAM MATHESON, Glasgow.
(Taken down by a hearer at Edinburgh.)

“Comfort ye, comfort ye, my people, saith your Gedlsaiah 40:1.
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No doubt all of you will have noticed somethingtthas been remarked upon from the
earliest times about this book, that at this 4@thpter, a distinctly marked change comes in,
and there is, generally speaking, more like thguage of the Gospels in these concluding
chapters than in the preceding chapters of thik.b@bat is not to say that there are not
portions also in the preceding chapters that arg neich like what we find in the chapters
from the 40th onward.

Now, | am not to speak of a certain sort of questig that has arisen from this, but we
ought to try to see its meaning. You will noticattliin the 39th chapter, we have a certain
incident recorded — a very strange thing. The gétdgekiah, who had been sick unto death,
and whom the Lord had restored to health, addiftgefn years unto his life, nevertheless,
after such a gracious act of God toward him, hareined certain messengers from a
heathen country, and had shown them favour thaledised God exceedingly — that stirred
up His holy jealousy to burn like unto a fire. Nowvyou will go back, you will see how the
people of Israel were determined to be like thepfeeoound about them. They said, “We
must have a king, in order to be like the peoplentbabout us,” and they would go to
idolatry. It is a thing that is remarkable, whenuyeead this divine account by men who
belonged to the Jewish people, how it sets forthr thaked shame; how they would persist in
turning aside to idolatry. Even Aaron did it, amatt one step of Aaron’s, ah, how costly it
was to Israel, for it was the example that Jerobt@wk up when he made the calves! For
this, what is associated with his name is, “Jeradhat made Israel to sin.” So we see what
an awful condition of mind they were in. It is tbendition in which man is naturally. It was
self-will, because they did not think themselvegiépart from the God of Israel. That was
not what was in their minds. We must remember thatas not in their minds that they were
going to depart from the worship of Jehovah the Gblsrael, but they were going to have a
manner of worshipping their God, like the methoel tieathen had of worshipping their gods.
They were going to have idols made. They were gimgi in this, although the Most High,
who never afflicts willingly, and never grieves tohildren of man out of his heart, but
because of the necessity with which they wringehsgs from Him, put stroke after stroke
upon them. Yet they would do it. Now, here is Heakkand see what he did.

Well, God said He was going to give Israel overeroto centuries, we might put it, of
darkness and tribulation. He was going to put thkrough a fiery furnace, heated seven
times, and men, when God will be putting peoples rations through such a fiery triatho
fear Him, and who are loyal in their hearts, wil fcorched, and they will be feeling the heat
of the trial; aswell as those who are careless and indifferent,vaind blaspheme His holy
name. They have to taste bitter things exceedingigre was just one king we read of after
this, who did seek the Lord, and that was the gddkiah, but it was just like a dying flicker,
so to speak, as the light seemed to die out in th& danturies, so that from 408.c.,
onward, we have a blank, as it were, in God’s sipgaky His prophets to Israel, and they
used to mourn that there was not a prophet amasg.tiisod was here then, we may say,
when Hezekiah acted like this, going to give theraras a people to those years that have
not yet ended for them, because, when the Messiaie cthey rejected Him, and so plunged
themselves under the curse, when they said, “Hisdobe on us and on our children,” and to
this day they are in that deplorable state.

Now, God spoke after this manner, “I have my peapt®ng them, and they are my
people, and | will not forget them, though they goéng to have troubles many, and not few,
and though they are going to pass through a fienyaice heated seven times.” So He said to
Hezekiah, “Behold, the days come that all thanishine house, and that which thy fathers
have laid up irstore unto this day, shall be carried into Babyloothing shall be left, saith
the Lord.” Hezekiah had a warning of the terribégysithat were to come. But now, when the
prophet delivers this message, as it were, God $hyadl not let my people, the heart of my
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people sink, sink down under this heavy burdeneurkis declaration of woeful days that
are to come, and so | will give another message omytservant Isaiah; he will deliver it unto
them, but it will be a message of days long forwaknturies shall pass. | will tell what is to
come in the latter days.” So far as Israel is come, they have postponed the enjoyment of
these glorious days by their unbelief in rejectdegus of Nazareth as the Christ of God, but
the Word of God stands true yet. They shall yetvkitloe meaning of these words, for we
must remember that, in a peculiar way, the Jewedple are yet, “My people.” They stand
out by themselves the world over, and, when Gods,s&omfort ye, comfort ye, my
people,” it certainly has first reference to th&vdebut, in holding out this comfort to them
under these peculiar circumstances, and so giViagylorious revelation of Christ crucified
that is given as the comfort they yet shall enjeyaapeople, He also has given it unto the
Gentile world.

Now, just a word or two about “My people,” and abtheir comfort, and the source of
their comfort, “saith your God.” As | have saidesddy, there is no doubt the Jewish people
are, in a peculiar way, the people of God. He desl¢ghat he did not know any other people
as He knew them. He did choose the seed of Abrahissnriend, and give them a place in
history such as no other people had, or ever $tailé, in the world. He separated Shem,
even after the flood, and gave him a peculiar plagr Japheth, as well as over Ham, and
then He separated out Abraham and Abraham’s seewlgin Jacob, and they are His peculiar
people, and the gifts and the calling of God arheut repentance. He does not do things as
men do. They will do a thing and then repent anahge their mind, but God does not, and
though the Jews are suffering, as they are, yeé tisea glorious future held before them in
the Word of God, for He will take the veil off thayes, and they will see Jesus of Nazareth,
whom they crucified, as none other than the andiofethe Lord, and they shall say in that
day, “Blessed is He that cometh in the name ot tire.”

But you see in Israel a type of God’'s people. Tisaa thing that the Apostle Paul
emphasises in the Epistle to the Romans, that wexg a typical people, for even all the
people of Israel were not of Israel. There were yr@rthem lost. There was only, as it were,
a remnant, a chosen remnant, even among them,hhibag were a chosen people, to whom
the living oracles of God were given. They représéra chosen people, whom God has in
the world, had from the beginning, and shall havthe end; a people concerning whom, it is
true, that He is taking some of them home contigual death. Yet He is raising, at one time
many, at another time few. Many even in a day, the 3000 on the day of Pentecost, and
thousands on days following and later days as wedbmetimes more, sometimes fewer.
They are being called and added, each being calledrding to the great purpose that is
running through the history of the human race fitsrbeginning in Adam, until at last this
heaven and earth, as it is, shall have passed altey are those whom He calls “My
people.” They are His witnesses. You see, He withstimes speak to them, “Ye are my
witnesses that | am Jehovah.” That word “Jehovahiysterious. It is a great sum up of all
that God is, the self-existent One from whom aihdgls have their being. When man sinned
against God, what did it mean? It was the same tagireg to deny what God is, for who
would think to run on the thick bosses of Jehovdhiskler? When men sin it is to deny Him
to be Jehovah, and so He says to them, “Ye are nmgsges that | am Jehovah. You are a
people who know the living God, and you have bowear knee to me, and you have said of
me that | am your portion, that I am all in all. ¥@are my witnesses.” That is the very
purpose of the Church of God on earth. They are3midnesses in the world. “For the fool
says in his heart, There is no God.” They are tiiteesses in the world that the God of
Scripture is Jehovah, the eternal, self-existergr-ouling One.

Well, He says, “My people.” These are not all mankithough all have come from His
hand. These are a peculiar people, chosen from @ii@ngreat mass of mankind, as it is
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said, “called according to God’s purpose.” God legurpose of grace, a purpose of
salvation, when man sinned and fell into ruin. Getlhad a purpose, and, as it were, it is like
a line running through — it is drawn by the Gospeaind, as it is running through the history
of the human race, it is drawing sinners, sometimneiole family, sometimes only one from
a family unto Christ. That purpose of God is dragvihem out, through the call of the
Gospel; separating them unto Himself, and makiegntipeculiar in the world, as Christ said
to His disciples, “You have not chosen me, butyéhehosen you, and ordained you, that you
should bring forth fruit, and that your fruit shdulemain.” What fruit? That they would just
live to Him like the blessed Apostle Paul. “Thents | used to count gain, these | counted
loss for Christ.” Some people will say, “What isr@t? He is only as a root out of a dry
ground.” But look at the Apostle Paul, though hes\gatting a great place as a religious man
in his day, yet when he got a view of Christ, wtadk place? Christ captivated his heart,
captivated his mind. Christ captivated him wholég that from that day till he went to
Heaven to be with Christ for ever, he lived only @hrist. He did not care for the comforts
of the body; he did not care for luxuries that ttz@ural man delights in; he did not care for
the honour that men would give him; he did not dareanything, but that he would win
Christ and be found in Him, not having his own tegusness. It was thus Christ had
captivated his heart. Christ had captivated hisdmite was separated from the world. He
lived altogether differently from the world, for hveas separated unto Christ. No passing
fancy, my friends, no passing fancy at all! Sonmeghhad taken possession of him in the
great depths of his soul, and that just througtea of Christ in the Gospel. Now, such are
“My people.” Just a people of that character aeytwho will bring forth fruit unto God in
the world, proving to the world that God in Chiisgll in all unto them.

And now, how are they the people of God? He sa@anifort ye, comfort ye, my
people.” They are His first by Hdiscriminating love. There you have a family — and it is a
solemn thing to think of it, — one may be takemnfrthat family, and will get a view of
Christ, so that that person will live henceforthlooger to himself or herself, but unto Christ;
and the rest of the family, surrounded with prigés and opportunities most precious, will go
on to be lost. What discriminated? Well, it is tleate of God which God speaks of when He
says, “lI have loved thee with an everlasting lotesrefore, with loving kindness have |
drawn thee.” And there is, therefore, in this dim@nating love, which distinguishes between
its object and all other objects, the principlettl@though God be good unto all men, as the
Psalmist declares, yet here is love that standaskyf toward its object, and is of such a
character that it cannot endure the loss of thpgabbAh, my friends, we all are recipients of
God’s goodness. He opens His hand liberally, amdsgus of His bounty, but yet He might
do that, and we might be lost. But the love thatuminates “My people” from all others is a
love that cannot suffer its object to be lost. No; the Son of His love must come in human
nature to suffer and die the cursed death of tles<rather than that object should be lost;
“For God so loved the world that he gave his ordgditten son, that whosoever believeth on
him (and thesshall believe in him), should not perish, but have eastrhg life.”

And, again, they are His, as | have said alreagyabsom. They were under the curse of
the law; they were as ill-deserving as any in tha@ldv Says the Apostle Paul, “This is a
faithful saying, and worthy of all acceptation, ttizhrist Jesus came unto the world to save
sinners, of whom | am chief.” There will be noneeager sinners, so far as their original
sinfulness is concerned, in the place of the lloghtthere will be on the right hand in glory.
All were unworthy, all were under the curse. All shdirst be ransomed, if they are to be
saved, and He gave the ransom, and the ApostlesPaaks like this of those who believe in
Christ to the saving of their souls: “You are notiyown, you are bought with a price.” What
price? The ransom price of the blood of Christ. “pgople,” because they are ransomed.
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Another thing: they are His bgower. Once if they would hear of the love of God,
commended so wondrously in the gift of Christ, thegre as dead to it as their next
neighbour. They had no interest in it. But anotii@y came when the Word of the truth, that
was darkness to them before, became light in tineiterstandings. They came to see the
meaning of the law of God, and the meaning of tbegel of God’s grace. They came to see
their need of this Christ, of this precious Savj@md rest they could have none in their souls.
“Give me Christ,” they would cry, “or else | dieghd no soul ever had this cry, “Give me
Christ, or else | die,” but received Christ. A dafyHis power came — for there must be the
almighty power of God put forth to break the banfisin and of unbelief that chain us down.
That is plain, is it not my friends? For it is @fféhat we might sit listening to the Word of the
Gospel, listening, even although angel voices dedld to us, though the voice of those who
had drunk deepest among men out of the river ofwheer of life, were declaring this
precious truth to us, and we should rest as indiffeto Christ as if it was something
pertaining to angels, and not to men, that wasgogétlared to us. Ah, the awful effect of sin
and unbelief, the awful darkness of the understapdnust be removed. So they are His by
power, His Spirit making them willing in a day ofHower, to come unto Christ. You see
what a claim He has on them — His own dear Somngieethem, and the chains wherewith
they have been bound broken by the power of His Byt freely given, and all flowing
from His own discriminating love.

But they are His in another way — their willing gift. They gave themselves to Him. He
never has any of them, but they gave themselvddito May He not say, “My people,”
when they gave themselves to Him? Who can denyigts to say, “My people,” when this
is so? And, oh my friends, the willingness wheréwtitese people gave themselves unto Him
in the day of His power can’t be described. Itustsa willingness that the human heart can
know nothing else equal to it. In the Scriptures get forth under the figure of marriage, true
marriage, wherein the true and living bond of horesl sincere love exists. How willingly,
in such a case, one party gives himself or hergelthe other! That is only a faint
representation of the soul’'s free willingness, wl@esoul sees Christ in the love that He
reveals, as the Apostle sayldle gave Himself for me.” Ah, well, that makes dling heart,
in giving oneself to Christ, that cannot be desmlibthat can only be understood by those
who taste it. And | will point again to that bleds&postle when he gave up everything for
Christ. Was that not a willing giving? Did he bedinsay, “Could | not have Christ at less
cost?” No, no; he says: “I count all things but gdinat | might win Christ.”

Now, do you think He will ever forget them? Do yihink He will ever forget them? Do
you think it? “Comfort ye, comfort ye, my peopléhey have hard things to pass through.
They are going to have many difficulties, many paiand many troubles, but has He
forgotten them? No, do not let their hearts sihkhéy have to go through fire and water, like
holy Job of old, or like blessed David, they wibrae out like pure gold at the end, and
eternity will swallow up the little blink of timehat they had here in trouble. What is time in
the view of eternity? It is nothing. It will loolohg to us here, but ah, my friends, when you
will stand at the border line of time and bid gdoge, will it not be only as a moment? So,
where is their comfort? It is in the Lord. He claithem and He will have them, and, as He
will have them, do you think He will let any eviétall them? No, no; none.

Who is the source of their comfort? (We must drava ttlose.) It is He. Read the rest of
the chapter. He is the incomparable God; He haspove does not get faint; He does not
grow weary. Never. When they are in trouble andialilty, as He is the source of their
comfort, He will open to them thoughts of the vesbpe of His dominions, for every thing
that being hath His kingdom doth command. What yame, what am |, among even the
myriad thousands of mankind? Nothing! And yet whenwill not get our way, how readily
we complain against God! But think of the vast scopHis dominions; and then the purpose
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of God that brings everything within that scope.hiés numbered the hairs of the head of His
people, and they may think of the purpose that iimnsugh all His vast dominions and
controls all; and, as they are His, in that purpa#iehings must be working together for their
good, though they cannot see it now. How littlecaa see of things! And then the comfort is
not a passing comfort of this world. It is for ety. Oh, that God would teach us to think in
terms of eternity! May He grant us to get a viewtlod meaning of such a word as this,
“Comfort ye, comfort ye my people, saith your Go@H, to get a view of this! He will never
forget them; never, never lose sight of their iests. They only are truly blessed among men
who are in such a case as this — whom God callspeople.” They are His for eternity. To
get any understanding of this is to be won untoLibwel, for “they that know Thy name will

put their trust in Thee.”
[November 1917]

A Sermon.

By theREV. ALEXANDER MACKAY , Oban.
[This discourse was taken down by a hearer on ditb&h before a Communion.]

“Unto you therefore which believe, he is preciousl Peter 2:7 (first clause).

Some of us are looking forward, if that is the Leravill, on the next Sabbath to
commemorate the death of the Lord Jesus Christifamel have any conception whatever of
what that means, it will be a question with us wketwe are rightly exercised in connection
with that solemn duty that lies before us. Thene lsa no doubt but all God’s people realise,
and that very deeply, how utterly far short theyneoof what God’s Word demands of them
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when they endeavour to perform any duty, and memgeaally when they are looking
forward to this solemn duty — even the commemonatibthe dying love of the Redeemer. It
is true about the most in this generation, thay the to the Lord’s Table as if they were just
going to an ordinary meal — as if they were doiomsthing that was common; whereas the
commemorating of the death of the Lord Jesus islens thing, for it is written in God’s
Word, “He that eateth and drinketh unworthily, ¢#atend drinketh damnation unto himself,
not discerning the Lord’s body.” There is, howeven, the other hand, a danger of our
coming to the conclusion that the Lord’s Table as $pecial Christians. Now, the Lord’s
Table is not at all for special Christians, butas the family of God, which, as you know,
consists of “children, young men, and fathers.'wtite unto you, little children.” I write
unto you, young men.” “l write unto you, father§bme people have got the idea in their
minds that no one has a right to go to the Loraibl& until they are long in Christ; but if it is
true about us that we belong to the family, thenase warranted to come to the Lord’s
Table; we are called upon to profess that Jesuwhom we have believed, and to whom we
have committed the keeping of our souls in viewiok and eternity. Who, then, have a right
to go to the Lord’s Table? Believers.

The text brings before us —

|. — Believers; and

II. — What is true about believers, or how we manow them.
“Unto you therefore which believe, He is precious.”

|. — Believers. —

Is it a question with yourself whether you are wetbeliever or not? The most seem to
take it for granted that everything is all right &ternity, and that they have nothing to do but
just to be absolutely indifferent about this mateerd that they will be in heaven as soon as
they draw their last breath in the world. Wellgefrds, that is a delusion from hell, and it is a
delusion that is drunk in by the people of thisggation, and they are going down to eternity
just in the mass, thinking it will be all well withhem at last, while at the same time they are
as ignorant of the new birth, of regeneration, ahtoliness, as the blacks who never heard
the name of Christ.

Let us now notice what it is to be a believer. Ants in the hope of giving to the poor
remnant that God has left in our midst some lighhwegard to this matter that | have taken
these words to-night as the basis of a few remarkisow that, however clearly | might put
this matter, | cannot open the eyes of the blindee what is really seen by the eye of faith,
what is really known only by the regenerate heafell, believing is brought before us in
God’s Word under various figures, and why are tHegees used? Because believing is on
the one hand such a simple thing, that it is diffito describe it, and, on the other hand, it is
such a profound thing that it is difficult to makeintelligible to men, and, consequently,
figures are used which men are acquainted with.ikgiance, it is compared to the hearing
ear; “Hear and your soul shall live.” The Psalnailsto says, “I will hear what God the Lord
(Isaiah 55) will speak,” and it is written, “Faitometh by hearing, and hearing by the Word
of God.” Faith is then compared to an ear, andebilg is compared to hearing. And what
does the soul hear? The soul hears the descriptiich God’s Word gives of Jesus Christ
and His finished work. Faith is again comparedrt@ge, and believing compared to looking.
“I to the hills will lift mine eyes, from whence ttocome mine aid.” It is true that believing is
also compared to tasting, “Oh; taste and see tbdti&good”; and to hands, “My hands to
Thee | stretch”; and to feet, “I will run in the waf Thy precepts when Thou my heart
enlarged hast.”

Faith in Jesus Christ is, then, just the ear teardhrabout Him; the eye that beholds Him;
the hand that lays hold of him; the mouth thatem$iim; and the feet that follow Him. Is it
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true of you that you have heard the glad tidinggrefat joy with the ear of your soul? Is it
true of you that the eyes of your understandingehaeen enlightened in the knowledge of
your Redeemer, and that you have seen His greaanesdis attractiveness? Is it true of you
that you have laid hold of Him for yourself, andathyou have tasted something of the
sweetness of His redeeming love, and that yourt lineer been constrained to cleave to Him,
and to go out after Him in following Him in the wd? This, then, brings before us what we
are to understand by believing.

Il. — The second thing to which | desire to dirgour attention is what is here said
concerning believers; to them Christ is precioustisT is precious only to believers, for the
Word says, that to others “He is as a root outhaf dry ground; He has no form nor
comeliness that they should desire Him; He is despand rejected of men”; but “unto them
which believe He is precious.”

Who is the Christ who is so precious to the Chundréll, the Christ of the Church is a
Divine Person, the co-equal of God the Father, dnau are a true believer, the Christ that
you know must be divine as to His personality. see there were some who crept into the
Church very early in its history, and they woultbal that Christ was the greatest person who
ever lived in the world, that He was the holiesh &od ever had, but they would not allow
that, as to His personality, He was the Fatherssqual, and these heresies have had a
resurrection in modern times. There are many intl&co to-day, even in the pulpits, and
they do not believe in the Divine personality oé thord of Glory; but the Christ of the
believer is equal with the Father, and equal with $pirit, as to His Person. | believe myself
that no one but a believer comprehends, in a wappoeciate it, the distinctions between the
Persons of the Trinity, and that through the taagloif the Holy Ghost alone, for, to a man as
he is by nature, the Godhead consists just of @nsopality. You will hear men quote that
great text, “God so loved the world that He gave Hnly begotten Son, that whosoever
believeth on Him should not perish, but have ewstirlg life,” and it is to be feared that they
have no conception whatsoever of the meaning ofSthe that is brought before us there —
the Son who, in regard to His personality, is equéh the Father, and who came forth from
God, because the Father loved sinners equal wéttstn, and did not withhold the Son of
His love, but freely “gave Him up for us all.” H&hrist then become precious to yourself as
to His personality, so that your soul is satisfieith nothing less than a Divine Saviour? Do
you embrace Him by faith? Do you lay hold of Higsgmnality?

Christ is precious again to believers with regardHis natures. You see Christ as to His
Divine nature is equal with the Father, as the €asen says, “the same in substance, equal
in power and glory”; but the Lord Jesus Christ Adsiman nature also, and He is precious to
believers as to His human nature as well as todiimie nature. It is said, “Great is the
mystery of godliness; God was manifest in the flesfor we must bear in mind that,
although Christ has a human nature — a true bodyaareasonable soul, and that constitutes
human nature — yet the personality which pervabdesshiuman nature is not at allhuman
personality, but a divine personality. It is Godour nature; and although humanity is united
to divinity in the person of the Lord Jesus Chiyst, the natures are distinct, but the Person is
one, and when it is written in God’s Word that “Ghdied,” the person that died was not a
human person, but a Divine Person in a naturewhatcapable of dying. If you are right for
eternity, this mystery has been opened up to ymaerstanding, and you have seen the
necessity of the arrangement of heaven; you haea see wisdom of God as that is
manifested in the human nature of the Lord of Gléoy “Christ is the wisdom of God and
the power of God.”

| would say this to you to-night, on the authordfy God's Word, that, if you have
apprehended this glorious reality, namely, the geabty and the natures of the Lord Jesus
Christ, and if you have rejoiced in apprehending #nd seen the necessity of it, then you
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cannot but be a true believer, for “Flesh and bjosdid the Lord to Peter, “hath not revealed
these things unto you, but my Father, which is éaJen.” You see some people seem to
think that man, by learning, can arrive at thesags so as to distinguish and appreciate
them. Well, | ask you, can man, by learning or by aower of his own, give sight to the
blind or hearing to the deaf? No. Neither can mgprehend the personality and the natures
of the Lord of Glory, so as to make his own of tiieat Person, except by the teaching of the
Holy Ghost. Christ is precious, then, as to Hisured, for you see a Saviour with a human
nature alone would not do, and a Saviour with @anéiwmature alone could not do. A Saviour
with only a human nature would do for the men o tieneration, for all that they require is
a Christ that would set a good example before thmmthe Christ of the Church is a Christ
that must die for them. He must suffee whole that they found due to themselves, ared on
with a human nature alone could not endure thiswbleld need to have a divine as well as a
human nature, and the Christ of the Church hasthe@s natures. He has a divine nature
which He had from everlasting; He has a human eatdnich He assumed, when the fulness
of time came.

Christ is precious also to believers in all Hisa#t, and there are three offices which are
brought before us in God’s Word — 1. the officeagfrophet; 2. the office of a priest; and 3.
the office of a king. God’s people require a prdphieey require a priest, and they require a
king; and they find all their wants met in the SirGod, the Saviour of sinners.

1. They find in Him a Prophet to reveal to themwhk of God for their salvation. They
are darkness itself; they cannot understand thipt8as, and they need the Divine Prophet
to open their understandings so that they woulcetstdnd the Scriptures, and Christ, by His
Word and by His Spirit, as the Prophet of the Chutas revealed to them the will of God
for their salvation, and when did He do so? Wallbegin with, He brought before their
minds, and that in a very clear way, that it was atoall by works of righteousness which
they could do that they could be saved, but thatag by embracing Himself as the Saviour
of the lost, and that that was the will of God fieeir salvation. He brought before them that
God was well pleased with them, that they metladt {aw and justice had against them, in
embracing Christ as He was freely offered in thepgh

2. He is precious to them also as a Priest. Tisen®@ isuch office in the New Testament
as the office of a priest apart from the priesthobthe Lord Jesus Christ. There is only one
official priest in the New Testament, the Priesattod raised up, not after the order of
Aaron, but after the order of Melchisedec, and thaést is the Lord Jesus Christ. Now,
Christ’'s work as a Priest is twofold. It is first @l the offering up of a sacrifice to take away
sin, and Christ as a Priest offered up Himself dbs§y Divine Justice and reconcile His
people to God. But the other work of a Priest isntercede. “He ever liveth;” it is written,
“to make intercession for us,” and it is in virtaéHis offering that their guilt is removed,
that they are accepted as righteous in God’s sagid, it is in virtue of His intercession that
they are kept; for it is written that “the righteoare scarcely saved,” and they would not be
saved at all if it were not for this intercessitihany man sin, we have an advocate with the
Father, Jesus Christ, the righteous.”

3. Christ again executeth the office of a King, ammight say that the office of a king
is twofold also. This King Jesus exercises His pomeconnection with His people, and He
exercises His power in connection with His enemiévill sing,” said the Psalmist, “of
mercy and of judgment.” And you see Christ exercisiés office as king in subduing His
people to Himself, in making them willing, in a day His power, and He exercises His
office as king also in ruling and restraining themng in conquering all His and their enemies.
If it were not for this King of Zion, there wouldbhbe such a thing as a Church of Christ in
the world at all; but He says, “Because | live yalklive also,” and it is written that “He
must reign until all His foes be made His footstbddnd when we, in this benighted
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generation in which we live, see the hand of thegkef Kings and Lord of Lords stretched
out against the nations, what are we to underdbgnt? We are to understand that the Lord
Jesus, as King of the Church, is exercising Higlkipower, and that in connection with His
enemies, for there will be no such things as kimgslat the last day, but the human race will
be gathered before the great white throne as itdials. There is, however, such a thing as
the sin of nations, and where are these natior®e tudged? They are to be judged in this
world, and Christ is calling the nations to judgranthis present time, but He has an eye on
His own people, on His own Church, and when Heeari® shake terribly the earth, as He
has arisen at this time, He will “turn His hand opbe little ones.”

It is a great encouragement and consolation to £péople that Christ is ruling as King
among the armies of heaven and among the inhabit#nthe earth, and that this turmoil
which has arisen in the world is part of His goiagd we have no doubt but that He will
bring nations to follow Himself, so that it will heue that the whole earth will be filled with
His glory, according to the prayer of the Churclolaf

“The whole earth let His glory fill,
Amen, so let it be.” (Psalm 72.)

Christ is then precious to His people as their King

But He is also precious to His people in the Waml] we might say that it was in the
Word they met Him first. It was in the Truth theyuhd this great Saviour, this great Prophet,
Priest, and King, and what is the secret of the loivGod’s people for the Truth? Because
that Christ is the Truth. “In the beginning was Werd, and the Word was with God, and the
Word was God.” You see the identity of Christ ahd Bible is very close. He calls Himself
the Word of God.

Christ is again precious to God’s people in Hisi@adces. He is precious to them in the
Supper, and what is the Supper? It is just sensigles and these sensible signs are bread and
wine, which show forth Christ, even the broken bady the shed blood of this great Person,
this glorious Redeemer.

Christ is precious to them also in His people i world. You see every one that loveth
Him that begat, loveth also those that are begaifddim, and, if you are a believer, when
you see Christ in your fellow-creatures, as Heoibé seen in those who are believers, then
Christ is precious to you in these.

But now, in conclusion, let me ask you this quastioHas Christ become precious to
your own soul? It is a matter of personal expegernd if you can honestly say this night,
notwithstanding everything about you which is acdigagement to you, that Christ is
precious to you as to His personality, as to Hig hatures, as to His offices, as to His Word,
His Ordinances and His people; then, let me tall §os, that you have no ground whatever
to conclude that you are not a believer, for teignm infallible mark of a believer. And your
duty is obvious, and that with regard to professiigist publicly in the world. Some people
seem to have the idea that God'’s people are pedpehink that they are great persons, who
are so pious and so advanced in the Christiandiid, who have made great attainments in
holiness. Well, it is true that “God’s people areody nation,” but it is also true that “they are
a peculiar people,” and the longer they live in Waald, the more conscious they become of
their own backwardness, their own sinfulness, tbein nothingness; and you may be here
to-night and you may be saying, “Well, when | Idmdck to the last communion, and when |
think of what has been transpiring in my life sirtken, how can | have the audacity to think
that | will go again to the Lord’s Table?” Let mgkayou this question, “Is Christ as precious
to you as ever He was?” But you say, “He is more presito me than ever He was; | feel
that | am more dependent upon Him than ever | wa&ll, if you can honestly say that you
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feel that, you may rest assured of this — that ymunsciousness of unfitness, sinfulness and
backwardness is not at all an indication that ma$ your duty to pay your vows before the

people and to commemorate the dying love of thatdba who saves, and that independent
of your works altogether.

If you are here to-night, and you cannot deny @iatist is precious to you in the way |
have described, then it is your duty to declaré pidlicly, for what do God’s people declare
when they profess Christ publicly? They declaré thay are themselves the chief of sinners
in the world, but that they have laid hold of therdl Jesus Christ, and that as lost sinners, and
that they are going through this wilderness depegdiot upon their own piety, but upon the
grace “that reigns through righteousness unto ateifie.” And, if that is your life and your
state, then you are bound to declare that befone figtlow creatures, you are bound to make
a good profession. If you have found Christ to bgreat Saviour, it ill becomes you to be
denying Him before your fellows. | believe that Godth a controversy with many of His
people because of how they neglect this duty, hattheir own consciences are telling them,
and that through God’s dealings with them, thay thee not doing their duty with regard to
this solemn matter, even professing the Lord Jbstare their fellow creatures. But you say,
“There were many good people in the Church, ang tiexer professed the Lord Jesus at the
Communion Table.” That was true, but did that $&t they were doing their duty? “Do this
in remembrance of me.” That is the command, andake it to be equal to this command,
“Thou shalt not kill,” or “Thou shalt not bear falsvitness;” and it is a serious thing to be
going contrary to God’s revealed will. Let thoserthwho cannot deny, as | said already, that
Christ is precious to them seriously consider mhagter.

But is it not true about the most of you that Chissnot precious to you at all? You never
saw His beauty; you never saw His greatness; yoerrgaw His attractiveness; you never
tasted of His love; you never found refuge in thelter of His wings; you never felt the
benefit of His blood in your conscience, His love your heart, His life in your
understanding, and still you are thinking you aseng to heaven, and that it will be well with
you at last. Well, you have no ground to think tltabd’s Word says, “He that believeth not
shall be damned;” and, you who are unbelieversyaraare going down to meet the Lord of
Glory as the Judge of all the earth, take good heaaurselves this night that it will not be
true of you that you will land on the other sidetohe — in eternity — ignorant of the
preciousness of the Lord Jesus Christ. But, sdeythawill be found redeeming the time; see
that you will be found resorting to Jesus, whilesitalled to-day; see that you will be found
calling upon Him when He is near, seeking Him while is to be found, for the day will
come in the case of many when He will say to th#8ecause | called and ye refused,” when
that awful word will be fulfilled, “I will laugh atheir calamity, | will mock when their fear
cometh.” These words, friends, are not idle talesy are not meaningless terms, but they are
terrible descriptions of terrible realities. Fldeen to the refuge which God hath provided,
even to the Man who is the refuge from the stormh @@ covert from the tempest. “Come
now and let us reason together, saith the Lordyghoyour sins be as scarlet, they shall be
white as snow; though they be red like crimsony gteall be as wool.” “If ye shall be willing
and obedient, ye shall eat the good of the landh® mouth of the Lord hath spoken it.”

Some of us will be in eternity in a very little @nand oh! friend, where will your eternity
be? If you go from this congregation to a lost mtgr it would be better for you never to
have had a being in the world. Take heed then vithitecalled to-day.

May God bless our consideration of His own Word!
[December 1917]
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A Sermon.
By Rev.JOHN R. MACKAY, M.A., Inverness.

“Now to him that is of power to stablish you acdagito my gospel, and the preaching of
Jesus Christ, according to the revelation of thestery, which was kept secret since the
world began, but now is made manifest, and by thptaires of the prophets, according to
the commandment of the everlasting God made kn@aalltnations for the obedience of
faith: To God only wise, be glory through Jesusi§€Hor ever. Amen” — Romans 16:25-27.

Although the Apostle Paul was in the fullest setimehuman author of all those epistles
of the New Testament into which his name is insajbyet we learn from those epistles
themselves that it was not his usual habit to white epistles with his own hand, that in
writing his epistles he made use of an amanueasisne that wrote to his dictation. In this
method, Paul was not singular among inspired vaitéfe know that Jeremiah made use in
this way of Baruch, a man like-minded with himséléter similarly made use of Silvanus, a
man like-minded with him, and Paul, so far as tpasticular Epistle to the Romans is
concerned, made use of Tertius, evidently a manrhknded with himself. But although that
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was the Apostle’s general method — the Epistlento Galatians, which, he says, he wrote
with his own hand, is the only certain exceptionve- have reason to think that no letter
issued from him to any of the Churches withoutvarging the closing words of the letter
with his own easily-identified hand, and this beearthe token of authenticity and
genuineness in all the epistles. That is what iamhéy what one reads at the seventeenth
verse of the third chapter of second Thessaloniai®e salutation of Paul witimine own
hand, which is the token in every epistle.” Doubtless Hane token of authenticity was
given in the case of this great Epistle to the Rmspand we are not speaking without warrant
when we conclude that just at the twenty-fifth eeo$ the last chapter of Romans, where our
text begins, the Apostle Paul did take the penisnolwn hand, and, as the remainder of the
epistle to the end forms from this commencementdmét sentence altogether, that just the
words of our text, the fitting conclusion to theistie as a whole, were the actual words
written by the Apostle in his own hand — a tokenha&f authenticity of the epistle as a whole.
Now, this one great sentence which constitutespoesent text is extremely rich in content,
and we may hope that, with the blessing of the Hgjyrit, an examination of its contents
may serve us a useful purpose.

This striking conclusion to the Epistle to the Rosigs easily seen to be essentially of the
nature of an offering of thanksgivings unto God, $o the construction runs: “Now to Him
that is of power to stablish you . . . be gloryotngh Jesus Christ for ever. Amen;” and,
indeed, it is hard to think of any gracious souhowvith some measure of intelligence had
followed the Apostle Paul closely in the powerftdtement on behalf of the gospel which he
submits to his readers in this great epistle, whbald not at its close be disposed to join with
the Apostle in offering unto God a similar offerin§gthanksgiving for His works of wonder
done in virtue of the gospel dispensation untosities of men. The act of thanksgiving may
be said to move outwards in ever-extending coneemircles, with the gospel itself as
centre.

When in our text the Apostle speaks of the gospéhay gospel,” he does not of course
mean that the gospel is his in the sense of higgldkie author of it, or of his having invented
it. The gospel to Paul has none other for its auth God. It is in that sense the gospel of
God; but Paul was an accredited herald of it, aa&l,an Apostle, had an infallible
understanding of what the gospel of the grace af @eans, and it was given to him besides
to set forth that understanding which he had ofgbspel to others infallibly, and on this
account he speaks of it as “my gospel.”

He adds, “and the preaching of Jesus Christ”; whiershould take to intimate to us that
these two words, Jesus Christ, constituted for Beusum of the glad tidings. That Jesus of
Nazareth, the son of Mary, who was crucified betwweo robbers on the cross of Calvary,
was the very Messiah for whom the Church of God been looking those four thousand
years, the Son of God in whom all the promiseshef®ld Testament were yea and amen —
this was to Paul the sum of the glad tidings, d®dthought is, in the present case, the centre
about which the action in this offering of thankegg moves. There was a time, indeed,
when Paul or Saul stumbled at the thought thatsJeEiNazareth, whom His disciples said
was the Messiah, met with such an ignominious ddaththat was before he really knew
himself to be a guilty sinner that had incurred ihi@lerable wrath of God. When he did
come to know that he was a sinner by nature andtipea he was the more ready to
appreciate one that would make atonement for himd, \@ahen in the Person of Jesus of
Nazareth upon the cross of Calvary he, throughegraentified the God-man who, by His
self-sacrifice, turned away for him the wrath dttcod whose displeasure as of his Judge he
had incurred — well, he would henceforth glory omiyhe cross of Christ. That was the heart
of hearts of the Gospel to Paul.
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Now, there were certain aspects of this gospel vhiere of the profoundest interest to
Paul, and upon these aspects he touches with éegoeauty and taste when, at the close of
this great epistle, he offers this offering of tkagiving unto God, and to these aspects — they
are the ever-enlarging rings or circles of whichhvage spoken — would we now seek to draw
attention. The gospel, then, which in briefest famaans the preaching of Jesus Christ, the
Apostle Paul loved to think of: —

l. — As a mystery which had been kept secret frbm lheginning of the
world.

Il. — As manifested fully in His own time.

lll. — As being now made known to all the nations.

IV. — As laying a certain obligation upon every dhat hears it.

V. — As being, after all, but an instrument in trends of God.

I. — The gospel is the revelation of a mystery Wwhi@d been kept secret or silent from
the beginning of the world, that is, from eterngés, for so the words, “from the beginning
of the world,” are more literally rendered. The sammought is conveyed when, in 1
Corinthians 2:7, the Apostle speaks of the gospéttee wisdom of God in a mystery, even
the hidden wisdom, which God ordained before thedvonto our glory,” or, in Ephesians
3:9, he speaks of “the mystery which from the beigig of the world hath been hid in God.”
To speak of the gospel as a mystery is not to lsatyftom its very nature it must for ever be
altogether unintelligible to finite beings, andtsoman; for then no man could be saved. But
it does mean that the gospel is a great deep wdaohonly in part be ever understood of
finite beings, that from all eternity it formed tl®unsel of God, Father, Son, and Holy
Ghost; that this counsel or divine purpose wasdmtoverable by human reason, and that,
even after in an objective sense it has been rededébllen men are not, apart from the
unction which comes from the Holy One, capablepdraciating it so as to be saved by it.
This purpose, then, these counsels, these interacmimgs between the Persons of the
Godhead concerning the way in which God was tolbefigd in the salvation of sinful men
was kept silent so far as a creaturely audiencee voencerned for ages which were
measurable to the eternal God only. Now that thbsglggests to us that the gospel must
have meant much to God Himself. The gospel as @mmgardon of sin and renewal of the
nature in time, and as it means a hope of nevengriaessedness treasured up for believers
in heaven, is a magnificent thought or scheme. Baff even so, if we restricted our
conception to these precious aspects of it, woldd gospel have that comprehensiveness
which characterised Paul’'s gospel. He thought a$iin the present, he thought of it as in the
future, but he thought of it also as in the pasind such a past, ages immeasurable to man.
And the fact that he so thought of it with grediglg suggests to us that the gospel should be
regarded, not merely from the point of view of witat fitted to be to sinful men who are
appointed to die, and after that to come to thgnueht, but also from the point of view of
what it has ever been to God Himself. Sometimesginestion is put by men sceptically
inclined, What was God doing before He createdwbed? Calvin, following Augustine,
guotes with apparent approval the somewhat tawemnwhich an ancient disciple gave to a
sceptic, who pressed him with that very questiorihe form that He was preparing a hell for
the inquisitive. To us it seems an ample replydy that, from eternal ages the heart and
mind of the Trinal-God was occupied with a purpdke, presuppositions of which were the
manifesting of Himself as Creator and as Lawgibert, a purpose which in the main meant
the glorifying of every perfection of the divinetnee in connection with the revelation of
Himself as the Saviour of an innumerable companyatfiral rebels of the human race. God
is the all-sufficient One, and it was from no senf&vant within Himself that He purposed
salvation; yet it was the good pleasure of His willsome way to identify the blessedness
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that appertained to His Trinal life with the mausit&tion of His love, of His wisdom, of His
power to sinful men. | reckon that what the WisdomGod, who is none other than the
Word, the Son of God, says in the eighth chaptahefbook of Proverbs, bears one out in
this: “From everlasting | was set up, from the begig, or ever, the earth was . . . Then |
was by Him as one brought up with: and | was daisydelight, rejoicing always before him”
— which is as much as to say that the Father' sietélessedness was in the fellowship of the
Son, and that the Son’s blessedness in turn weeifellowship of the Father. But when He
takes up those two words (“delight” atr@joicing”), in which the inter-penetrating mutual
blessedness of the Persons of the Godhead findesstpn in human speech, and uses them
to set forth His interest in sinful creatures, dsew He goes on to say: “Rejoicing in the
habitable parts of his earth, and my delights weite the sons of men” — does He not in
some manner identify His own blessedness with Higpgse to reveal Himself as the
Saviour? It is in the direction of the doctrine tthee are at present handling that those
wonderful words which occur in Christ’s intercegs@rayer also look — “For Thou hast
loved them as Thou hast loved Me.” And the samermméetation fits well to many other
passages of holy writ which might be instanced, tme would fail us. Let me repeat,
however, that the gospel was a mystery that wasdiemt, or it had no audience beyond the
Three Persons of Godhead, from eternal ages, atithinvery circumstance we are taught
that it is not of the nature of an afterthoughthw@od, that it was not as something suddenly
sprung upon man with the rising of an emergencythencontrary, it was long and well
weighed in all its innumerable aspects, applicatiand ramifications, it is, in a word, as
David put it long ago, a covenant well orderedlirttangs and sure. Let none of the people
of God, therefore, in any extremity of circumstamaato which they may have fallen,
imagine that they were not well provided for byiti@od in the provisions and arrangements
of this mystery hid for ages with God Himself. Aled not any one whose heart the gospel,
that meant so mudio God, never filled, think that he is taught ofdso

Il. — We proceed to another aspect of the gospé&iwivas of such consummate interest
to the inspired Apostle. What was hidden or kepgnsifor eternal ages was at length
manifested, and were it not that it was manifedtéadd availed nothing for any of us. When
he says that the mystery is now manifested, theesehviously is that he is referring to that
ultimate and perfect dispensation of the gospetiwias vouchsafed to the children of men
in the Apostle’s own days. Yet we are by no meansfier from that that up to the days of
the Apostles there had been absolute silence amingethis mystery in the world. The whole
context of our text makes it very plain that rathaer should say that the meaning is that a
process of revelation which began with the firstrpise of a Saviour in Eden reached its
culmination in the Incarnation, obedience unto ke@surrection, glorification, of the Son of
God, and in the giving of the Holy Spirit, as thaitf of Christ’'s entering heaven with His
own blood, as on the day of Pentecost, and in a#trearkable evidences of His presence.
Those things of which we have the record, fromhiséorical standpoint, in the four Gospels
and in the Acts of the Apostles, are the manifestadf that mystery which was kept secret
from eternal ages which the Apostle Paul here émtlain intends, but those very things stand
related to the promise of@aviour in the Old Testament Scriptures &®w does to a lock.
Well, this manifestation ought to be regarded bysiseally not less wonderful in itself than
was the purpose of which we have already said schimlhat “eternal life which was with
the Father” was none other than the Son, whom lgeiaged heir of althings, by whom He
made the worlds, the brightness of His glory, tkpress image of His Person, who held up
all things by the word of His power, consideredeasapart from all eternity in the purpose to
be asacrifice, and this eternal life was manifestedha Person of the Living One, who
became dead, and is alive for evermore, and whanmalemented His promise concerning
the giving of another Comforter who should abidehwilis Church as Christ’s vicar until

Sermons from the F P Magazine vol. 22 p. 54



Christ the second time come for His bride. In thnderful manifestation there is given us
the saving knowledge of God. We do not know Godrgdy except we know Him in His
love, neither can we know Him in His love, excem know Him in His gifts, or rather, one
would say, in His two-fold gift, the gift, the uresgikable gift, of His own Son, and the gift,
the immeasurable gift, of the Spirit of that sanmn.SBut this is the knowledge which is
vouchsafed to sinful creatures in virtue of thepgdsThis is the manifestation of which Paul
writes.

lll. — Although the mystery was manifested aftgresfect manner with the coming of the
day of Pentecost, yet up to and at that time thspegjoaudience, so to put it, were
comparatively few. But it was not God’s purpose the audiences should, for long after the
perfect manifestation had been given, remain fewl, @ this circumstance concerning the
making known of the mystery, a circumstance aldbduprofoundest interest to Paul, we
would now in the third place seek to draw your rattn. In the matter of publicity, and, so
far as human audience is concerned, the gospekmyistconsidered by Paul as given us at
three stages. In the first stage, which is coteonsnwith eternal ages, there was no human
audience; at the second stage, it had a compdsasueall nation for audience; but at the
third stage, the stage at which the middle walpatftition was brought down, the gospel has
potentially the whole world as its audience. “If” isays our text, “made known by the
scriptures of the prophets according to the commmeemd of the everlasting God to all the
nations.” It was a great wonder to Paul that thesdvh should have come to His ancient
Church. But it was a still greater wonder that imadelf should be the chosen vessebtimg
the unsearchable riches of Christ to the door ef @entiles. He, in fact, spent his whole
strength in order that the manifested mystery mighheard tell of by the whole world. In
this effort of his he met much opposition. But tharere two things that sustained him. In the
first place, the same Old Testament scriptures hwhied foretold the coming of the Son of
God into the world, foretold that, with the comiafMessiah, a process would be set agoing
whereby the law of the Lord from Mount Sion, therdiof the Lord from Jerusalem, should
ultimately embrace the whole earth. And in the r@ate, there was the direct order of the
King of kings, of the Lord of lords, the commandmehthe everlasting God, directly given,
that the Gentiles, without becoming Judaised, shbel made partakers of the gospel. Had
not the Lord of glory Himself given His marchingders to the eleven in these words: “Go
ye, therefore, and teach all nations”? Had no#pestle Paul himself his commission, in the
same sense, from the same Lord, when it was sdioito’l will send thee far hence unto the
Gentiles™? This process, although there be nowiviogd infallible preachers, is still going
on, and it will goon until the earth shall be filled with the knowdedof the Lord as the
waters cover the channels of the deep, and smgthle€Christ shall see of the travail of His
soul and be satisfied. Of this gospel, for the mghkinown of which he used all his gifts and
graces, Paul was not ashamed. He knew that thesen@tathat human being upon the earth
that could afford to do without it, that could eseaverlasting destruction apart from it. That
on the one hand. On the other hand, he believedthieae was not a man or woman so
abandoned, so heavily loaded with the wrath of Gpdn this earth, if he or she embraced
the Christ of God, brought near to sinners in theaphed gospel, but would by this be
infallibly saved, delivered from that death whicleans so much more than temporal death in
order to enter upon and enjoy a life that is so momore than temporal life, life that shall
never end. As, then, he had regard to the glor@ad, and to the well-being of his fellow-
sinners, he found it his meat and drink to make thystery which had been kept silent from
eternal ages, but which was perfectly manifestethénApostle’s own days, fully known to
every creature that is under heaven. In doing higsactivities were in unison with God’s
plan and programme touching the gospel. But he kihatvGod would raise up many other
heralds to enter in a sense into his labours, aisdthought, which was so full of interest to
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Paul, ought also to be full of interest to us, andact, will be so, if the grace we have be of
the same quality as his.

IV. — But that brings us to speak briefly concegnthe gospel as laying an obligation
upon every one to whom it comes as read or preachesl mystery manifested is made
known to sinners for the obedience of faith. Yoa #& covenant of grace no less than the
covenant of works, the gospel no less than theclamves to us demanding obedience. But it
is with a difference. The obedience which the gbdpenands is called here the obedience of
faith. What is that? Well, it may be put in thisywdhe law as covenant demands works of
our own as the condition of our obtaining life. fact, if we had been able to render such
works, life would have been ours by the covenanvarks, and in no other way. But works
involve strength to perform them, and so, as urbdercurse of God’'s law and naturally
without His Spirit, we are without strength. Of cse, not every one has that conviction; in
fact, no one that thinks it would be wrong of Godytve him his everlasting portion with the
Murderer and the Father of lies has that convictidence is it necessary that the genuine and
now impossible claims of God’'s law should be prdsspon us, that we might learn our
hopeless helplessness under the law as a covékihat.then? Is there no hope? None by the
way of getting a reward for works done by us. Bugré is by the way of receiving a gift, an
absolutely free gift. The gift of God is eterndelithrough Jesus Christ our Lord. Now, this
receiving of this gift is that obedience of faithwhich in the first instance the gospel invites
us sinners. What is a gift? A gift is of such aunatthat, when offered to you, there is no
condition attaching to it in order that it shoulel your own, but that you would receive it as it
was offered to you. If you add any other conditsave this, you begin to buy the gift, that is
to make it not a gift at all. But it must be reaadv It matters not however precious the thing
offered be, nor how suited to your needs the tloffigred is, if you refuse it, if you will not
receive it, you are nothing the better for the;gtftmay be, from your insulting the person
offering, that you may be very much therse for it. And here we would observe that great
wrath is incurred within the gospel audience, amdy call sinners hearing the gospel,
because of the doubting and contemptuous way inohw@od’s most precious gift of His own
Son, together with pardon and an inalienable titléfe in and through Him, is despised and
refused by many. There are many, and the languateio heart is: “Oh, | don’t know what
mind God has towards me, although | hear thatgifigs being urged upon me that I might
accept it, and therefore I'll have nothing to dahathis gift.” If even a fellow-creature like
myself were sincerely to offer to another fellove&ture such a trifling matter as an orange or
an apple, and that other fellow-creature would m&sthe attitude of one saying, “I don'’t
know what mind you have towards me, although yaunaaking me this offer, and I'll have
none of it,” would | not feel wronged? | certainkould. And will not God feel wronged if,
when He sincerely offers, yea, rather urges yaiake His Son, brought nigh to you in virtue
of the gospel, as a gift in which He should be damfinite good against your evil, you,
instead of welcoming that gift, turn round and s&@h, | don’t know what mind He has
towards me, and I'll have none of His gift.” By Heelf he hath sworn that what is naturally
pleasing to Him is to see men accept His Son ared But the gift, to enrich us, must be
received by us. Not upon the palm of the handsag, a florin might be received, but into the
heart, with our understanding, intellectual and ahowith our will we must receive Him.
And, if we do so receive the gift as He is sincgrdfered to us, we shall find that with the
Son we have pardon, and a sense of love made dtlwrsvivich our eternal destruction shall
stand for ever incompatible, impossible. Let usemethen forget that the gospel demands
obedience. But it is not an obedience of the orgiman. In order to our rendering it, as
reasonable beings, we must have our false confedehstrength, of life and of hope taken
from us. So shall we be made glad as beggars @®veea gift, and such a gift! And the
longer we shall live receiving it, the more deeplg shall understand that every time we
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appropriate this gift as our own, God is manifagtifimself to us as One that does us infinite
good against our, in a sense, infinite evil. B gift must be received. Christ in the gospel
comes to none in order that He should be despissmdpled under foot, but, instead of that,
that He might be a prophet in our understandingjest in our conscience, a king in our will
and affections, that He might be to us an HeadepBerd, an Husband, our all in all. He that
so receives Him just in His own Word will be savid;that will not so receive Him will be
damned.

V. — And yet, finally, the gospel is but an instremt in the hands of God, the Holy Spirit.
Doubtless the term, “gospel,” is often used in aewrisense, so as to include its own
application. But in our text the Apostle distingwes the glorious instrument, which is the
mystery made known unto all the nations for thedudece of faith, from the agent who
really makes that gospel the power of God untoatam, that agent being God, the Holy
Spirit. This is, in a sense, the ring that embracegter it all the other rings which, as we have
said, form the concentric circles which have thepgb — the preaching of Jesus Christ — as
their centre. “Unto Him who is of power to stabligbu according to my gospel,” does Paul
offer this offering of thanksgiving. The gospelnsalered exclusively as an instrument, does
not strengthen any believer, much less — may we-sayicken the dead. It is God, by His
Spirit, that is of power to strengthen the livingdaof power to quicken the dead. But God, as
an agent, connects Himself with an instrument, gredagent uses but the one instrument,
both when we pass from death to life and when \eepaeserved from re-passing from that
life to death again; yea, when we are enabled joydife — life more abundantly. And that
instrument is the gospel. The Apostle Paul had ydwa deep consciousness of his
dependence upon the Spirit of God, in order thaigtbspel, of which he was so distinguished
a herald, might be the power of God in reality eueto salvation to so much as one of his
hearers. He gives emphatic utterance to this ctowiand this sense of dependence when, in
writing to the Corinthians, he says, although wwd be a Paul that planted and an Apollos
that watered, it is God alone that gave the in&e#sa, he says that, if looked at apart from
the effective agency of the Holy Spirit, the plarded the waterer — be they whom they may
— are simply nothing. The increase is from God.

Now, this is not said to take away from the resgmlity which Christ in the gospel lays
upon every soul, nor from the warrant and freeddmclwvthe gospel bestows upon each and
all to receive Christ, and pardon and life throdtgjm. Yet it has to be said, in order that we
should make bare the misery of the condition inclwhihe Fall and actual sin left us — a
condition according to which we are naturally ingble of appreciating Jesus Christ so as to
welcome Him in our hearts. It has also to be saidrder that we might ascribe praise to
God, who not only sent His Son to save us withitffieite price of His own precious blood,
but also sends His Holy Spirit to save us withitiiimite power which is His. And this power
does attend a preached gospel. He promised, sdlimgl, am with you alway.” It is, in fact,
the glory of the gospel that it should not meretythe ministry of righteousness, but also the
ministry of the Holy Spirit — the Spirit who is difgiving to the dead because of the
righteousness which lsrought near to us in the gospel, so that dutygrade are seen here
to go hand in hand.

We have thus touched upon some aspects of thendisjp@en of the gospel which had a
peculiar interest to the Apostle Paul. We have ramity to ask, in conclusion, Are you
yourself now disposed to say of this mystery, whigs kept silent from eternal ages, and
was fully manifested in the fulness of time, andb&ng now made known to you in a
preached gospel, “It is all my salvation and all desire”? In so affirmatively answering,

you manifest yourself to be a fellow-sharer wituHamself in the great salvation.
[January 1918]
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A Sermon.
By theRev. GEORGEHUTCHESON M.A., of Edinburgh and Irvine.

(Fourth Sermon of Series on Psalm 130.)

“Lord hear my voice; let thine ears be attentivéh® voice of my supplications.
If thou, Lord, shouldest mark iniquities: O Lordhavshall stand? But there is
forgiveness with thee: that thou mayest be feareB%alm 10:2-4.

From the first branch of the psalmist’s wrestlingdaexercise, | have spoken to these
three:

(1) The deeps, wherewith he was put to wrestle;

(2) his cries whereby he wrestles with these deeps;

(3) his reflecting upon this his practice, and avanit before God, as that

which afforded him a testimony, that out of themkebe had cried unto God.

Now, there remains the prosecution of this wregthnd his pleading for audience, in a
new and doubled suit, verse 2, “Lord, hear my voiete. While he pleads for the hearing of
his voice, the meaning is not, that the voice ligrat should be given to God. | confess we
should give Him the voice when we can give Him naren and lament that we have no more
to give Him but the voice; but the voice that tlsalmist would have heard here, is the voice
of his crying out of the deeps, the voice of hisstfervent and earnest supplication. Ye see
the expressions here are doubled (as frequentthenBook of Psalm) to evidence, how
earnest he was in this suit, that he is not comgailtmg with God, when he is seeking access
and audience to his prayers. The expressions asmataphorical, and borrowed from the
carriage of a parent to a child; and upon the matie suit is this, “Lord, notice me when |
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pray,” as the parent will notice the distresseddchicry when he is like to ruin; “and let thine
ears be attentive to the voice of my supplicatibtisat goes a little further. As a parent,
knowing a child to be in hazard, will listen andaheen attentively if he can hear him cry, and
notice and ponder that cry, and what he criesdorhe pleads with God, that He would be
waiting on and attentive, to see and hear if astrguld come from him, and that He would
affectionately ponder and notice it when He hetar&ar this hearing of prayer, it hath so
frequently occurred before, that | shall pass @ #re whole verse in three words, that | may
come toother things in the Psalm, which | mainly designedpeak unto, when | broke in
upon it.

The first thing that ye shall mark here is, teanhctified affliction not only puts the
saints to prayer, but also that they cannot reshupe work wrought of prayer, but they must
have an answer to their prayer; “I have cried duhe deeps unto thee, O Lord; Lord, hear
my voice;” he must be heard. The sensible man, vdmah blesses the distress he is in, to put
him to prayer, he doth not rest there, but prefsea hearing, for an answer to his prayer.
Two things evidence the truth of this. One is, @sg@de man in trouble will find it hard to be
out of speaking terms with God, hard to have amgtluf Saul’s case in his lot, that when he
sought God in his distress, “he would not answaer, meither by dreams, nor by Urim, nor by
prophets” (1 Samuel 28:6). When folk come into bhieuif they have any sense of feeling of
their condition, they will know of what worth ant@mcourse with heaven is, and what it is to
have a door open to them from thence, when alldace shut upon them from earth, and,
therefore, they cannot rest on prayer, but wilsprior audience. Another is, that as it will be
hard with sensible saints to be denied audiencéhesp need and prize the thing they seek.
It's not for a fashion, or for a compliment, or fartrifle, that they cry out of the deeps; but
their life (if | may soword it) is lying in pledge of what they would bt there is nothing
betwixt them and ruin, but the answer of their pray and, therefore, they cannot rest
without it.

For use, it leaves a sad conviction on them, winibely come the length to worship God,
and pray to Him, their task is done; they have @daynd that's enough. | confess, by prayer
and supplications, folks may cast many events open God, but yet they should bide at
prayer, till they get an account of that which tleeg seeking (Psalm 5:3), “My voice shalt
thou hear in the morning, O Lord” (saith David)) the morning willl direct my prayer unto
thee, and will look up.” It's an evidence that felkave little pressed upon their hearts the
necessity of that they are seeking, when they tomkup for an answer. And hence also they
have evidence, that (as it is 2 Timothy 2:19), tilothey name the name of Christ, it is not
their care to depart from their iniquity, that thesay not bring a reproach upon prayer, nor
obstruct the success of their prayer with God. Thtbe great fault of formal professors, they
will keep up a form or fashion of prayer, but tHitye know, or labour to know, what it is to
traffic with heaven by their prayer.

But a second word shall be this, that suppliantglisiress may be exercised with
delaying of the answers of their prayers; “I havied out of the deeps unto thee, O Lord,”
but he dare not say, that God hath heard him. Totverée is put to pray over again, “Lord,
hear my voice.” The sense of non-acceptation maytha suppliant, and he may find the
thing that he is seeking is not granted; yea, sapfd may not only be exercised with delays,
and seeming denials, as Job 30:20, “I cry unto,thed thou dost not hear me: | stand up,
and thou regardest me not.” And Lamentations 3thd, Church complains, “Thou hast
covered thyself with a cloud, that our prayer sbdaubt pass through.” Not only | say, may
suppliants be exercised with delays and seemingidebut with very sad dispensations on
the back of their prayers, Psalm 80:4, “O Lord Gb#losts, how long wilt thou be angry,” or
wilt thou smoke “against the prayers of thy peoplEffey may have smoking wrath meeting
their prayers, and that for a long time, insteacg @omfortable answer, which is sad at all
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times, but especially in trouble. For clearing wftdk should make of this, | shall only name
some things that | spoke more largely to at anadiceasion.

1. Though the psalmist hath a testimony that heyigg indeed to God, when yet he
is not heard, we should look when we are not hedduat, there be nothing wrong in the
supplication, Matthew 20:2Z hrist saith to some, “Ye know not what ye ask;d &matthew
17, when Peter roved upon the mount, it was so Wwith. There may be a defect in the
matter, manner, or end of the supplication. Jarde3) (says, “Ye ask, and receive not,
because ye ask amiss, to consume it upon your’lusts

2. When our supplications are not answered, we Idhtmok that there be not
something wrong in the suppliant. Folks may be ipgyhen there is standing unrepented of
guilt, that meets them in a strait (as | may hinttbe following verse); there may be some
controversy, that God hath with the person, whiltlt be done away, He will not hear needy
and pressing suits; and though the controversy lmeagone away, as to standing guilt, there
may be an habitual ill frame, which the Lord wouéttify by keeping the suppliant at his
bar. They may in ordinary be formal and carnal, hade an edge in trouble, and He will not
let them stick there, and therefore will keep thainthe back of the door, till they learn to
walk with God in ordinary. And

3. When the supplication is right, and the suppliara right frame, there should be
the exercise of faith, that God will not deny eveuyt that He doth not answer, or delays to
answer. The exercise of faith, that He is but gyurs, if we will go to another door, when He
delays to answer; yea, this is the exercise ohfaib believe that many suits are not
unanswered, which we think are not answered. Gedars the suits of suppliants, when He
accepts and approves of them (Psalm 10TIfRpugh He grant not the thing they seek, He
answers, when He strengthens the suppliant witngth in his soul (Psalm 138:3). And
there are answers of faith, which should be reawh fhe Word, and made use of.

| have the more briefly passed from this, that pguspose occurred before on another
text; and from it take two brief words, and | sHelve it.

One is, that suppliants, crying to God in distres®]l not coming speed, should be
invited to the reflection that | spoke to in thegooon, to see how all is, that there be nothing
wrong in the supplication, nor in the suppliangttthere be no action of guilt, no controversy
that must be removed, before a comfortable answerec That should be a searching lot,
when the bill of the needy suppliant is lying a footstool without an answer.

Another is, if even suppliants may be humbled aret@sed with delays, ere they get
ananswer to their prayers, what will become of theaat pray none at all? “If this be done in
the green tree, what will become of the dry?” (dsi€ says, speaking of His sufferings,
compared with the calamity that was to come upenJgws).

But | proceed to a third word, and that is to chedat it is that God requires of needy
and honest suppliants, when they are put to ciy,cay again in prayer, for an answer, and it
is not given. Beside what | spoke before of reftect! shall shortly from the text point at
three things to be done, or that God calls for. And

1, in this case, the Lord is calling folk to pram, &l have called to thee, O Lord,”
there is prayer; “Lord, hear my voice,” there iaew prayer; “Let thine ears be attentive to
my supplications,” there is a third suit. Althoutity belly should cleave to the earth while
thou liest in the dust, thou must continue in sigapion; although thine eyes should fail in
waiting for God, and His salvation, yet pray orertéhis nothing formidable in a suppliant’s
condition, so long as he is not driven from Godst§tool, but prays on.

2. Another direction is, that repulses or delayusth promote humility in
supplications and suppliants. It's here supplicatidhat he puts up, when he pleads for
audience. Now the poor use supplications; supphicatare the beggars’, are the divours’
[bankrupts]language. Many suppliants when they have cried,land are not heard, may be in
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peril to fret, to quarrel, to repine, to bark; blét's a wrong method to come speed with God
in prayer. Thou oughtest to be the more humble|ahger thou art delayed; thou oughtest to
creep the nearer the dust, and come in among thetlpat speak supplications.

3. And a third direction shall be from the phrasel anetaphor in the text, as |
explained it in the entry, that is, that there beelieving, that the Lord hath an affectionate
ear to listen unto, and hear the cry of humble Bapis. This is imported in the very terms of
the prayer put up to God, as an affectionate pareatly to notice the cry of His child, when
he is in hazard, and cries for help. And this reeadful direction, when the suppliant is held
at the door, that beside diligence and humilityehéertain faith, that bod@somisesjwell of
God. Faith, when God was seeming to destroy Jokerham say, “These things hast thou
hid in thine heart: | know that this is with thggbb 10:13). | know that Thou hast a kindness
for Job, though Thou appear terrible to me. So rfait reckon, when answers to prayer are
delayed; | know He will do me good, though | seeshto be noticed.

Now | come to the third and fourth verses, whemg@ have the second branch of the
psalmist’'s wrestling, and that is a wrestling wathlt, that might hinder audience, and to give
you a general view of these two verses, ye shké this branch of his wrestling in these
three:

1. Ye have a very sensible and humble acknowledfjofehe desert of sin, in the
most godly, verse 3, “If thou, Lord, shouldst mamiquity, O Lord, who shall
stand?” That is, iniquities are so heinous a ththgt if Thou wilt mark them as
Judge, and, according to the covenant of worksga@aevith men, none would be
justified.

2. Ye have the psalmist’s relief being thus humpladGod’s pardoning mercy,
on which he lays hold, in the beginning of the fbuwerse, “But there is
forgiveness with thee.”

3. This pardoning mercy in God is amplified frone thnd He hath before him in
letting it forth, “That thou mayest be feared.” Theg not only in general, because
Thou art a merciful and pardoning God in Christnrhave access to worship and
serve Thee, who otherwise art a consuming firejitogiarticular, Thy pardoning
mercy will excite men to fear and worship so gooGad that freely pardons
iniquity, under the weight and burden of which tleeyld not stand.

For the first of these, his sensible and humblenaskedgment of the desert of sin in the
most godly, | may touch it the more cursorily ndvecause it will fall in, when afterward |
come to speak of the right way of applying pardgmmercy, where | shall take a view of this
verse, as it points out the right method of obtagnpardon, and the qualification of the
pardoned sinner, calling upon God in trouble; whatild | say now upon it, ye shall take up
in these three.

1. Ye have the sense of sin and guilt, joined Withsense of trouble.

2. Ye have the sense of guilt meeting a godly nmatiné teeth, when
he is sent to God by prayer in trouble.

3. Ye have guilt meeting him with a terrible aspetiat if God

marked it, he nor none is able to stand.

For the first, | shall give it to you in this briebservation, that in right exercise, the sense
of sin and guilt should go along with the senséisfress and trouble. The psalmist rests not
on his being sensible, that he was in the deepgdeis also lying under the sense of sin and
guilt. A man that hath the mere sense of troubkbdout the sense of sin, he is no more than a
beast that will feel a smart, and so it is a brutising to be howling under the sense of
trouble, without the sense of sin, Hosea 7:14, YThave not cried unto me with their heart,
when they howled upon their beds.” They howled tlogir trouble, but they called not
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sincerely unto Me. And verse 16, “They return, haot to the most High: they are like a
deceitful bow:” and hence Micah 6:9, “The Lord’sa@crieth unto the city; hear ye the rod,
and who hath appointed it.” There must be a heanfrige appointer of the rod, as well as the
rod itself. To evince the truth of this point, ladhshortly hint at some consequences that
readily follow the sense of trouble, without th@se of sin: not to stand upon this that readily
they chose a new sin to an outgate, Job 26:1, ‘fidss thou chosen rather than affliction.” |
shall name these three:

1. Where the sense of trouble is without the sehsin, folks expect to win soon out
of it; they are readily a world of conceity follkat think they will win soon and easily out of
their trouble; Judah found the weight of troublet hot the weight of sin, and when they
were going to captivity, they were filled with drea of outgate, Jeremiah 12:4, “They said,
He shall not see our last end.” And Jeremiah 2°Pbey said, Because | am innocent, surely
his anger shall turn from me.” And when they wereught very low, that delusion did not
leave them, Ezekiel 11:15, they say, “Get ye fanfithe Lord, unto us is this land given in
possession.” And Ezekiel 33:24, “They that inhdabé& wastes, said, Abraham was one, and
he inherited the land; but we are many, the langiven us for inheritance.” Whence it is
clear, that deluded confidence is one of the wo#tuts of the sense of trouble, without
sense of sin.

A second is, woeful bitterness, and carnal distempé spirit, if not when the trouble
comes on, because they trust to be soon deliveoed if, yet when it continues long. How
find ye that people, Jeremiah 5:19, and the parplleces, who are brought in, saying,
“Wherefore hath the Lord our God done all thesaghiunto us?” What's our iniquity? And
what’s our sin? And Isaiah 51:20, ye may take uptdmper of such a people: “Thy sons
have fainted, they lie at the head of all the $tre@s a wild bull in a net; they are full of the
fury of the Lord, the rebuke of thy God.” Ye wilbhtame a wild beast, by putting him in a
net, but mad him the more; and so are they whoirmemtiong under the sense of trouble,
without the sense of sin.

And a third consequence is, a woeful issue, whandgkvery out of trouble comes to
folk in such a posture; and 1 find in this issuegh two to concur. One is, their hungry
starved lusts, meeting with mercies, do surfeitruglem, as the peeled Jews, when they
came from the captivity, and had not quit their &owusness, they no sooner come back, but
they eat up one another. And another is, when glklare delivered out of the strait wherein
they were, their delivery ordinarily hath the plagef God with it, Psalm 78:27, etc., when
that people cried for flesh, “He rained flesh uplo@m as dust, and feathered fowl as the sand
of the sea; they were filled, he gave them thesgirde but while the meat was yet in their
mouths, the wrath of God came upon them, and dlewattest of them, and smote down the
chosen men of Israel.” This in short would put fedkit in shoring[threatening]times, to see
what they are most affected with, whether with ey or with sin? If ye bgoing with your
hands on your loins, what ails you? What affects gest? Sin or trouble? Provocation, or
trouble, the fruit of your provocation? Mark itetle is much exercise in sad times, when it is
not about sin, anthe fruit of that exercise will be found wind, Iahi26:18,'We have been
with child, we have been in pain, we have as iteAmought forth wind.” Sense of sin over-
weighing sense of trouble, were a blest mean te cwr trouble, Isaiah 27:9, “By this,
therefore, shall the iniquity of Jacob be purged] this is all the fruit to take away his sin;
when he maketh all the stones of the altar as stailks, that are beaten in sunder, the groves
and images shall not stand up.”

But the second note | proposed to be spoken to tassense of guilt meets him in the
teeth, when he comes to God. The observation a$,ghilt will readily meet the people of
God, in their approaches to him under trouble. Wheris crying to God out of the deeps,
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and is earnest for audience, God’s marking of iygstares him in the face, to put some stop
and demur to his access and audience, and thehiesneuld have been at.
If time would suffer, 1 would deduce this pointtimese four.

1. A tender soul is known by many heart-smitings $m, which David was well
acquaint with in the wilderness, when he cut off ldp of Saul’'s garment (1 Samuel 24:5). A
very innocent thing to vindicate his own integrigsgt his heart smote him; a heart-smiting for
sin was no dainty to him then. | confess, when arenat ease, and are not in a tender frame,
they may give way to gross sins, and their heartsnate them. What a temper is David in,
when he is at ease and secure? What a wide thatiathe to swallow down adultery, and
murder, and to betray a part of his army? 2 Sarhliel'The sword devours one as well as
another” (saith he); “It's the fortune (as we aglland the chance of war, let it not trouble
thee.” That was not like David when he was tentdat;however the general holds true, that
heart-smiting from sense of sin is a most infadlilsign and evidence of tenderness and
nearness to God. O, but the skin of a conscienae @Ged is thin! A little thing will draw
blood of it. And as upon the one hand, ye shouwld/tur nearness to God by this, so upon
the other hand, ye should look upon it as pooragaty to digest sin, without a heart smiting
you for it. There is a generation of men, who aafled strong spirits, gallant men, and
wherein doth their strength of spirit and gallanlis? In contemning the law of God, in
treading upon His authority, in defying God; thenacommit all wickedness, and sleep in a
sound skin, and never be troubled with it. Thegeoarr gallants, but the day will come, when
that will be found poor gallantry, and that he e torave spirit, that knows what heart-
smiting for sin is, and hath tenderness in his walk

2. There is in the second place this in particdleat when saints go to God, then their
guilt readily meets them. Although they have liglense of guilt in ordinary, yet when they
approach to God in earnest, their sin will musfebafore them.

3. Although in ordinary addresses, they may bk Igensible of sin, yet when a strait
comes, and they are sent to God, then their sinfid them out.Though they can walk in
ordinary, and be little troubled with guilt, yetandistress it cross-necks them.

And 4, although wicked men do not readily meet wgtilit, because they are plagued
with stupidity, yet their guilt will meet with thenand they shall find it marked by God, as if
when they came to God in ordinances, they cameoigm their iniquity.

These are the branches of the point, which nownhetinsist on, to deduce at large.
Only if ye have to do with God, and be in earnbstyare of unrepented guilt. The longer it
be in meeting with you, it will be the sadder whemu and it meet, and the longer it be that
ye lay it not to heart, to repent of it, and turon it, it will be the more sad. God bless what

ye have heard.
(Continued in April 1918.)
[February 1918]
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A Sermon.

By theRev. GEORGEHUTCHESON M.A., of Edinburgh and Irvine.
(Fifth Sermon of Series on Psalm 130.)

[These excellent Sermons were taken down by a hesrd the volume isow very rare to
be got. Mr. Hutcheson ihe author of Expositions of the Book of Job, thedd Prophets,
and the Gospel of John. He died in 1674 at In4nED.]

“If thou, Lord, shouldest mark iniquities, O Lord, wdtall stand?” — Psalm 130:3.

You have heard that the psalmist, wrestling by grayith the difficulties and plunging
perplexities that were in his case, doth here ctonerestle more particularly with guilt,
which might stop his audience and success; ange(dgard) he doth:

(1) make a sensible confession of the misdesemvirgn, that if God should

mark it as a severe judge, none should be justifietie should be able to
stand.

(2) Ye have his relief and refuge, being thus hwedpin thegpardoning mercy

of God, upon which he lays holds in the beginnifghe fourth verse; “But

there is forgiveness with thee.” And

(3) (as ye heard), in the end of verse 4, this qrardy mercy of God is

amplified from His end and design in letting it thor “That thou mayest be
feared.” There is forgiveness with Him, that simeray draw near Him; who
in Himself is a consuming fire; and that pardonathars may be excited to
fear and worship so good a God, that freely pardans

From the first of these, | spake to a general noteat the sense of trouble, and the
exercise about it, should be attended with the esefisin, and exercise about sin; for the
psalmist here is exercised and taken up with bwthite he is crying out of the deeps, he is
lying under the sense of sin. | confirmed this, andrked some sad consequences that
followed sense of trouble, without sense of sihinted also at a second general observation,
but was cut short by the time in speaking to it tis, that godly men will very readily find
guilt meeting them, when they are sent to Godanlite; for when the psalmist here is made
to cry to God out of the deeps, iniquities integasd stare him in the face. This point | did
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deduce in these four, three of which | could ongme, and therefore shall now briefly
resume that purpose.

1. That it is the duty of godly persons, and tlediaracter, to be acquainted with heart-
smitings for sin. Whatever David was while at eas®] in prosperity, in digesting certain
sins, yet when he was in trouble, and in the wildss, and cut off the lap of Saul's garment,
his heart smote him. Frequent heart-smitings forisia great evidence of nearness to God,
and it's a pitiful and woeful gallantry to go onsim, and digest sin without resentment.

2. The second branch of the note was this, thatevbatenderness and smiting of heart
for sin the saints have in ordinary, yet readilywill meet them, when they come to
ordinances and duties of worship, especially tedr@us with God in prayer; for here when
the psalmist is at prayer, guilt steps in, sin rasstand God’s marking of iniquity signified
much to him. A tender heart, when it is in the vieiAGod and hath its eygon Him, should,
and will, be most observant of its failings. Dadare not think of coming to God, till he see
what account he gets of doing away his guilt. Psa8Br6,7, “I will wash my hands in
innocency, so will | compass thine altar, O Lordit.; because guilt will offer to obstruct
audience and success, in what the suppliant woalldtbl Samuel 14:36, etc., When Saul
would consult God about going down after the Ptiiles, there is a fault found committed,;
Jonathan had tasted of the honey, and the guiltsni®; he was not answered. And to say
no more of this, | shall only mark two words fromand proceed. One is, that it should and
will be a motive to a tender walker to walk tengiedircumspectly, and accurately, when he
considers that he hath God to go unto. He willkhith himself, “How circumspectly ought
| to walk through the day, that have God to gottoight! How can |, or dare I, loose reins to
this or that, and offer to bow a knee to God? Wit my untenderness in this or that step of
my way, stare me in the face, when | look God & fidice?” If folks knew what it were to
have communion with God, and what influence sithhatobstruct it, they behoved either to
quit their prayers, or study a more tender and a@ik. Another word shall be this: if there
be any of a loose and untender walk, slipping leckhrough the day, and they hear no news
of it; at their prayers, their guilt doth not inpeise, and raise a cloud betwixt God and them;
such persons would look to it, that there be na a their right hand, that they be not under
a delusion, and feeding upon ashes. If they wergete they would no sooner go to God, but
they would say, “I remember my faults this dayavé sinned, and now my guilt stares me in
the face.”

3. But the third branch of the doctrine is, thatatdver be saints’ tenderness in
ordinary, or whatever ills they may digest in easgreat distress or trouble will readily bring
guilt to mind, and obstruct their access, when taeysent to God. When they are made to
cry out of the deeps, God’s marking of iniquity vedy something to them. For distress take
notice of that place, Genesis 42:21, etc., whereaye thehistory of Joseph’s brethren, taken
with their guilt. It was upwards of twenty yeara@ they sold him, but when they come in
distress, it is as recent as if it had been just nommitted: “They said one to another, We
are verily guilty concerning our brother; in thae waw the anguish of his soul, when he
besought us, and we would not hear; thereforeissdistress come upon us.” Folks would
have thought that upwards of twenty years’ guilgimihave been buried; and, no doubt, the
men in that time had prayed often, but in a distri€s recent. And for going to God in
trouble, we have an instance of guilt meeting {dikdges 10:10), where the people in trouble
come and cry unto God, and take with their sin. Blat answer get they? “I delivered you
(saith the Lord) from such and such enemies, wleenrigd unto me, but ye have forsaken
me, and served other gods, wherefore | will deliyan no more, go and cry unto the gods
which ye have chosen, let them deliver you in theetof your trouble.” Mark also that word
of Moses speaking to the two tribes and the hddét(Numbers 32:23), when he feared they
might cheat their brethren, and desert them, he tetm, “If they should do so, they should
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sin against the Lord.” There is news (might sonmaitsstomachs among them say), but he
adds, “and be sure your sin will find you out.” AAmmay use many ways to shift guilt, but it
will not do with him, his sin will find him out. Raler that word, Psalm 49:5, “Wherefore
should | fear in the days of evil, when the iniguitf my heels shall compass me about?”
Iniquity is like a sleuth hound, that rambles hanel there, following the scent of the prey,
and an ignorant spectator wonders what he meansebiollows the prey, and will not give
over till he find it. Sin unrepented of will sooner later meet the sinner, and the longer they
be of meeting, it will be to the sinner’s greatésadlvantage. May | add further, when sin
meets the sinner in trouble, an infirmity will paes an iniquity (as here the psalmist calls
sin), and will not seem so small as when it was rodtted, or before the trouble came on?
Yea, further, pardoned guilt that seemed to besdyand done away, these green graves may
open, and that guilt may waken upon new emergesissions] Hence Job (13:26), says,
“Thou writest bitter things against me, and makastto possess the iniquities of my youth.”
And Psalm 25:7, David prays, “Remember not the sfnay youth, nor my transgressions.”
Therefore ye that meet not with sin in ordinary séhat ye can do to hold off trouble, and
sins meeting you in trouble; ye now can go on m and have your diversions to put away
the thoughts of it, and live strangers to yoursghad your own condition; but trouble will
cross-neck you, and ye will find (as the word isn€ss 4.7) that sin is lying at the door, and
will meet you.

4. But | shall add a fourth branch of the doctriaed then come to the main doctrine
which lies before my hand. | have spoken of guiitieseting with the godly; now what shall
be said of guilt's meeting with wicked men? | stsal two words to this, and leave the note.
One is, let a wicked man live never so long withooinding his guilt, let him have
ordinances, and keep up a form of worship, thi®ibe adverted to, that the wicked man
never comes into God’s presence to worship or frdyim, but his iniquity is marked, as if
he had made a proclamation of his sin. Pondergfatess, Isaiah 1:13, and the foregoing
verses, “Bring no more vain oblations (saith thed)pincense is an abomination unto me;
the new moons and sabbaths, the calling of assesphlicannot away with; it is iniquity,
even the solemn meeting. Your new moons and yopoiafed feasts my soul hateth: and
when ye spread forth your hands, | will hide miyesfrom you; yea, when ye make many
prayers, | will not hear: your hands are full obdd.” Thou that darest come before God,
without the sense of thy guilt, God may look upbeet as proclaiming thy guilt. And another
word to the wicked shall be this, that, whenevetag of distress and trouble meets them,
though all of them will not be honoured with re@ente and pardoning mercy, they shall find
that they have made a very sad bargain. Take thah word, Jeremiah 2:19, “Thine own
wickedness shall correct thee, and thy backslidaigdl reprove thee; know therefore and see
that it is an evil thing and bitter, that thou hfmssaken the Lord thy God, and that my fear is
not in thee.”

But | leave this note, and come to the third obson, that is, that when guilt and
conscience meet, sin will be otherways looked uplban men ordinarily do; or if ye will
have it more distinctly, take it thus: that thehtigense of sin will lead the sensible man to see
that in sin, that none, even the most godly, candsbefore God, if God deal with them in
strict justice, according to the covenant of workkat is the very marrow of this verse, “If
thou, Lord, shouldest mark iniquity, O Lord, whaBtstand?” No man, no, not a godly man,
nor any other, can stand. And although | may @ tlord will) have this purpose to resume
when | come to speak of pardon, and the applicatfgrardon from the next verse following,
yet this being an important truth, a verity of dreight, ye will bear with me, though | dip a
little more in it than is my ordinary. What | wousdy on it, | shall from the text deduce to
you in six particulars, which | hope shall giveiatlof what at the first view is more material
in the words. And:
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1. Take notice of something supposed here, th&osd,s marking of iniquity, “If thou,
Lord, shouldest mark iniquity,” where he makes pp&sition of God’s marking iniquity. Not
that any question or doubt is to be made of Godiscience, that He sees and knows all
things, and particularly men’s sins. He hath ancekxaowledge of them all, as when one
marks things most narrowly. Neither is there aryp&sition or question to be made of God'’s
seeing of sin in the godly, so as to be displeagetl Antinomians would be at this, they
would have no sin seen in them, but the scopei®fbalm evinces the contrary. God notices
the godly man’s sin as well as others, till he tiegpardoning mercy through a mediator; and
David, though a godly man, acknowledges this, P$lmM, “Against thee, thee only, have |
sinned, and done this evil in thy sight.” But theaning of this, the Lord’s marking of
iniquity, may be taken from the parallel place,|Psd43:2, where it is thus expressed, “Enter
not into judgment with thy servant;” that's the kiag of iniquity spoken of, or implied in
the text; and in short, the importance of the phiias God’s marking of sin according to the
covenant of works, and in the rules of strict jeestiand without looking on the sinner as in a
surety. In this respect, God’s marking of iniquiging accompanied with absolute holiness,
perfect purity, and justice, He cannot away witfmdr with the sinner because of it, as Psalm
5:4,5, “Thou art not a God that hath pleasure inketlness: neither shall evil dwell with
thee. The foolish shall not stand in thy sight: uhwatest all workers of iniquity.” And
Habakkuk 1:13, “Thou art of purer eyes than to letlewil, and canst not look on iniquity.”
God thus marking iniquity according to the rulesstifct justice, and without looking on the
sinner as in a cautioner, cannot away with it, emalsequently will punish it, Job 11:11, “He
seeth wickedness also; will he not then consid®r it order to punishment, for so that
phrase is expounded, Psalm 10:14, “Thou hast $gfw thou beholdest mischief and spite,
to requite it with thy hand.” And it is Jehu’s rerkaf Ahab, 2 Kings 9:26, “Surely | have
seen yesterday the blood of Naboth, and the blddasosons, saith the Lord; and | will
requite thee in this plat (saith the Lord).” Therkmag of iniquity this way, is to men
dreadful, and ye will find in Scripture, that it asdreadful sight of trouble that some get,
when it represents God thus as marking sin, toysuasd punish it, as in that poor widow, 1
Kings 17:18, “O thou man of God (saith she to th@ppet), art thou come unto me to call my
sin to remembrance, and to slay my son?” That waadasight of trouble, and of sin in
trouble. And Moses in that tragical business inwhielerness, when calamities are falling
thick upon that people, it is a sad sight of théat he gets, when they speak. God’s marking
of sin, Psalm 90:8, “Thou hast set our iniquitie$ooe thee, our secret sins in the light of thy
countenance.” Thy inflicting of calamity tells ubat Thou art marking iniquity. So much for
the first thing supposed here, God’s marking irtgui

2. Consider, here somewhat proposed, that, if Gackrmiquity as a severe judge,
according to the strict rules of justice, to punishand accordingly do punish it, the guilty
man cannot stand before Him. This phrase is eqmdb that phrase in the parallel place,
Psalm 143:2, “If God enter into judgment with ma, man living can be justified in his
sight.” And a sinner’s inability to stand before @5 a phrase frequently made use of, to
point out the dreadful desert of sin, as Psalm ‘T:be foolish shall not stand in thy sight.”
Ezra 9:15, “We are before thee in our trespassesyé cannot stand before thee because of
this.” Psalm 1:5, “The ungodly shall not stand ime tjudgment, nor sinners in the
congregation of the righteous.” And Psalm 76:7,d@heven thou art to be feared: and who
may stand in thy sight when once thou art angry&idfation 6:16,17, “The great day of the
Lamb’s wrath is come, and who shall be able tod2aAnd to this also that phrase may
allude, which the men of Bethshemesh have, whemany are stricken dead, for their
curious looking into the ark, 1 Samuel 6:20, “Wisoable to stand before this holy Lord
God?”
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But that | may explain this a little more distingtl shall take it up with an eye to human
judgments, or courts among men in these four.

1. Whereas a man when he is to compear beforerg beumay stand in judgment, and
berectusin curia [right in court] (@S we use to speak). Why? He is able to pleantemt, and he
may come off being found so; but here, a man inmi®iniquity, cannot stand. The sinner
cannot plead sinless, as it is, Job 9:2,3, “I ko so of a truth: but how should man be just
with God? If he will contend with him, he cannosaer him one of a thousand.” There is no
pleading sinless before his bar. And in particullais is to be applied to secret sins; there is
no concealing of the most secret sins, when Godksritiem. Proverbs 30:20, “The way of
the adulterous woman is such, that she eatethwgyeth her mouth, and saith, | have done
no wickedness;” but God noticeth it. Gehazi abusgsnaster’'s name, and goes to fish from
Naaman silver and raiment, and comes and standseblefs master, and says, “He went no
whither;” but says Elisha, “Went not my heart wiltiee, when the man turned again from his
chariot to meet thee?” (2 Kings 5:22, etc.). Meryrmanvey their sins very closely, and hide
their contrivances from men, but they consider thety have an omniscient God for their
party [opponent] Whose spirit is infinitely above the spirit ofigHa, to follow them in all their
secret pranks. And that’s it that Moses lays torthdzsalm 90:8, “Thou hast set our sins
before thee, our secret sins in the light of thyrdenance.”

2. In human courts, when a man is made presenagthéne cannot stand to plead
himself innocent, or free of the debt he is chargét, yet he may stand, because he is able
to pay the debt, though the sentence pass agamsbbt so cannot a man stand before God,
when He shall mark iniquity, for He hath nothingsatisfy justice for His fault, and hence
the man sensible of sin, will not look upon thetdefbsin as a trifing matter, as a matter to
be dallied with. Those questions, Acts 16:30, “Whaist | do to be saved?” Acts 2:37,
“What shall we do?” Job 7:20, “I have sinned; wlaall 1 do unto thee, O thou preserver of
men?” They import, that the confession of guiltlwbt be a sufficient exoneration in the
sensible man’s account. They import also, that & concerning case or question, how to be
rid of guilt? And further, they import a submitting any terms that can be exacted, if they be
in the sinner's power to perform; and here | cosfdg/pocrites when they are told of their
fault, will offer to make amends, Micah 6:6,7, “Whwith shall | come before the Lord, and
bow myself before the high God? Shall | come befone with burnt-offerings, with calves
of a year old? Will the Lord be pleased with thovgsaof rams, or with ten thousands of
rivers of 0il?” (more than he could have offerdihugh it had been accepted). “Shall I give
my first-born for my transgression? the fruit of fagdy for the sin of my soul?” O! but the
sensible man will find that he can make no ametius; there is no fengbrovision] against
guilt, but pardon, Job 7:20, “I have sinned; whadalsl do unto thee, O thou preserver of
men? And why dost thou not pardon my transgressiod take away mine iniquity?”

3. In human courts, when a man is made presenigthbe be sentenced for a debt he
is unable to pay, or judged guilty of a crime, la@ cindergo the punishment resolutely, and
in that respect he may stand in judgment; but hileeesinner cannot stand before God
marking iniquity, that is, under the burden of tdhesert of sin, or the deserved punishment
thereof, without succumbing. A man may undergo pogishment inflicted by a human
court, and his natural courage may support him uatlehat man can inflict, but who can
stand under everlasting wrath? Who can stand bafere-revenging God, and not succumb?
Who can endure the everlasting torments of hed, raot be everlastingly broken? So there is
no standing for the guilty sinner before God, baintust succumb and break.

4. As amongst men, any ingenuusourable]person called for debt, and not being able
to pay, or being looked upon as a monstrous crinbgahe judge, it will make him blush
that he cannot stand before the judge with conideBSo here (which should be the result of
the former), when sinners are sensible of sin, amedconvinced they cannot stand before
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God, considered as out of a cautioner, it may b#temaf blushing and horror to them, and
should be so, when they find they cannot standrbeBod marking iniquity. This was the
posture of the poor publican, who (Luke 18:13)atsting afar off, would not so much as lift
up his eyes to heaven, but smote upon his breaghgs God be merciful to me a sinner;” he
had not the confidence to stand before God, butrieel out for pardon. And this was the
practice of Ezra, when he went to God in behathefpeople, that had corrupted themselves,
after God’s kindness towards them, and correctinthem for their sins, Ezra 9:6, “O my
God (saith he), | am ashamed, and blush to liftnygface to thee, my God; for our iniquities
are increased over our head, and our trespassuwsgip to the heaven.” This, | say, should
be the result of all the rest, and would be a tdkergood, that God would find out the way
how the sinner might stand before Him in judgmé&a. sinner being convinced he is guilty,
and that he cannot undergo the punishment withaushing, would blush and be ashamed, if
we were delivered from our brazen brow and whoi@'shead, that we could not look up to
God without shame and blushing, there were hogaafon through a Surety.

Thus | have done with the first two of the six parars | proposed to be spoken to, for
finding out what is said in the text. There areethor four more to be battered out, with the
application of the whole, which | leave till thetexhoon. The Lord bless what ye have been
hearing!

[Continued, June 1918]
[March 1918]
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A Sermon.

By theREv. D. MACFARLANE, Dingwall.
Preached on Sabbath, 24th February, 1918.

“But as many as received him to them gave be poovbecome the sons of God,
even to them that believe on his name” — John 1:12.

Our text begins with the word “but,” which is ajdisctive term separating two things by
way of contrast. In the preceding verse, it is shat Christ came to His own (the Jews), and
His own received Him not. “But” there were some agahem that did receive Him. The
contrast is between those who received Him not,thage who received Him. When Christ
comes in the gospel to a people, many do not reddimn, but some do. The Jews looked for
the coming of the Messiah, but when He came, tkeegived Him not. They rejected Him,
and because of this sin, they are, as a body, thdeturse of God. In addressing you from
the words of our text, we call your attention tcethparticulars.

|. — The Person received,
Il. — The exercise of receiving this Person; and
[ll. — The privilege of those who received Him.

|. — The Person received.

The other three evangelists, Matthew, Mark, ande,.ubegin their gospel history by
speaking of Christ's humanity, but John begins dospel history by speaking of Christ’s
Divinity. “In the beginning was the Word, and theol was with God; and the Word was
God.” Here we have the eternity of His personahbtyd His Godhead. He was in the
beginning — that is, from all eternity — and Higgmnality is spoken of in the phrase, “He was
with God,” as a distinct person. There is but oroegli@&ad, but there are three persons in the
Godhead, the Father, the Son, and the Holy Spinid; it is clearly stated that He was God.
The Jews denied that He was God; Unitarians dergisib. Should there be no other
testimony to His Godhead than what we have in itis¢ ferse of this chapter, it ought to be
enough to convince any reasonable man who beligwe8ible that Jesus of Nazareth was
and is God, the same in nature with God the Fad#ret,equal with Him in power and glory.
He is called “the Word,” because, among other thinde reveals what was in God’s mind
and purpose concerning the salvation of sinneteehuman race. Your fellow-creature does
not know what is in your mind till you express it peech or some other sign. No creature,
man or angel, knew what was in God’s mind, as thd &f salvation, till Christ revealed it.
“No man hath seen God at any time; the only bego®ien, which is in the bosom of the
Father, he hath declared him” (verse 18). “No maaweth the Son but the Father, neither
knoweth any man the Father save the Son, and iaamsoever the Son will reveal him”
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(Matthew 11:27). None can be our Saviour but He whGod. Christ is God; “the brightness
of the Father’s glory and the express image ofgdison” (Hebrews 1:3).

The Apostle speaks also of His human nature. “ThemdMvas made flesh, and dwelt
among us” (verse 14ie took to Himself the nature of man, which corssadtsoul and body.
He took to Himself a true body and a reasonablé 3dus is stated in the Shorter Catechism
to confute certain errors which some held concer@hrist's human nature. They denied
that Christ had a true body, and affirmed that e anly the appearance of a body like that
in which angels appeared to men. Others deniedHbdtad a reasonable soul, but that His
divine nature supplied the place of a soul. Toteethis error the Westminster Divines stated
that Christ took to Himself a true body and a reaste soul. It was the Father that prepared
human nature for Christ. “A body hast thou prepanad (Hebrews 10:5). He prepared a soul
for Him too. Christ’'s human nature was createdh®gyHoly Spirit in the womb of the Virgin
Mary, “and born of her without sin.” Though therasisin in her, He did not partake of it. As
it was the Father that prepared human nature for, ifiwas He himself that assumed it or
took it into union with His divine person, so thé¢ is God-man in two distinct natures, but
one person. His human nature cannot be called sopebecause it never existed for a
moment apart from His divine person. Besides thatas necessary that He should take to
Himself human nature in order to suffer, it wascaldted to teach that, although man by sin
forsook God, and is by nature afar off from Him,ife¢o be made nigh again in Christ. The
union between human nature and Christ, who is @mthes this. As Christ never parted
with His human nature after uniting it with His de person, it teaches that those united to
Christ by faith shall never be separated from Hind the fact that He took that nature with
Him to heaven, teaches that He will bring all thieg united to Him to heaven also.

In other parts of Scripture He is spoken of as i® tHreefold offices as Prophet, Priest,
and King. He was appointed by the Father unto ttimeefold office to meet our threefold
need.

Firstly, we lost the spiritual knowledge of Goddahere is not a ray of that knowledge
in man in his fallen condition, and it is Christ liis office as Prophet that restores that
knowledge by His Word and Spirit. “All thy childresihall be taught of God” (Isaiah 54:13),
see also John 6:45. The United Free Church, acaptdiher creed, has no need of Christ as
Prophet. In that creed it is stated that, notwéthding the fall of mankind by sin, man has a
knowledge of God and his duty. There is, indeednaate knowledge of God in every man
by which he knows that there is a supreme beinghtom he is responsible. The heathen
have this kind of knowledge, but the knowledge Whi part of the image of God, we lost,
and in order that it might be restored, Christ ejpgointed Prophet.

The second need we have is pardon of sin. We drentypignorant but also guilty, and
we cannot by anything we do or suffer atone for ©ios, but Christ was appointed Priest to
make atonement. In His office as Priest, He, by gherifice of Himself, satisfied divine
justice and reconciled us to God.

Lastly, we are by nature, not only ignorant andtgubut rebellious, and we are not
able to subdue our rebellion. Hence our need ofs€hs King. He executes the office of a
King in subduing us to Himself, in ruling us by tlaev of His Word, in defending us, and in
restraining and conquering all His and our enemidany a rebellious sinner He by His
kingly power subdued to Himself.

This, then, is the Person received. He is receinddis glorious person as God; in His
human nature; and in His threefold offices. In thikse aspects the Colossian believers
received Him: “As ye have therefore received Chiissus the Lord, so walk ye in him”
(Colossians 2:6).

Il. — The exercise of receiving this Person.
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There are several things implied in receiving Hirhere is, first, a sense of our need of
Christ to save us. None ever received Him withaibdp convinced of their sinful condition.
“They that are whole need not a physician; but tthey are sick” (Luke 5:31). The sinner
that received Christ has been convinced of hissdhmisery. This is done by the Holy Spirit.
“When he is come, he will convince the world of"s{dohn 16:8). So long as you are
ignorant of yourself as a sinner, you will not ri@eeHim; and if you received Him, there was
a time in your past history when the Holy Spirihemced you of your sin and misery, so that
you had no doubt whatever that you were in a losidiion, and that if you died in that
condition, you would be lost forever in eternity.

It implies, also, that those who received Him hbheard of Him. Hearing about Christ is
necessary to receive Him. The Apostle Paul showsittpossibility of receiving Christ
without hearing of Him. “How shall they believe lmm of whom they have not heard, and
how shall they hear without a preacher?” “Faith etimby hearing, and hearing by the word
of God” (Romans 10:14,17)n the creed of the U.F. Church, to which we haireaaly
referred, it is stated that the heathen, who néward of Christ, may be saved, but the
Apostle Paul knew better than those who frameddrestd, and we are to believe him before
any man that speaks to the contrary. Receivings€hmiplies also that He is offered to those
that receive Him. He is freely offered in the gddpesinners. He is offered by the Father; He
offers Himself; and He is offered in the preachaighe gospel to all sinners who come to
hear the joyful sound.

There is implied in receiving Him that those whaeawe Him are regenerated and born
again. We have this stated in the context. “Whoeviirn, not of blood, nor of the will of the
flesh, nor of the will of man, but of God” (vers8)1A change of nature is necessary in order
to receive Christ. The grace of faith is necessargrder to receive Him. Faith is not to be
found in the natural heart, but it is in the newuna created by the Holy Spirit. The Spirit in
all His graces dwells there, and faith is the finsice which goes forth to receive Christ in the
offer of the Gospel. Faith is like the needle, &itist is like the lodestone which attracts the
needle. When the lodestone is brought to withinegain distance of the needle it is
powerfully attracted by the lodestone, and theyncarbe kept apart. In like manner, when
Christ is set forth in the preaching of the Gosplbbse who have faith are powerfully
attracted by Him, so that they cordially close whitim as He is freely offered in the Gospel.
It is not enough for you to hear of Christ, or thigt is offered to you. You must receive Him
before you can be saved. To reject Him is the comileg sin, for “He that believeth not
shall not see life, but the wrath of God abidethhan” (John 3:36). In “Effectual Calling”
(Shorter Catechism), receiving Christ is spokeasfembracing” Him. In embracing a dear
friend you use both hands. The two hands by whiehraeeive Christ are the understanding
enlightened by the Spirit, and the will renewedefk&his theassent of the understanding, and
the consent of the will. He is received not only as a personneed, but also as a person we
love.

lll. — The privilege of those who receive Him.

Power is given to them to become the sons of Gbd.them he gave power to become
the sons of God.” Some understand this “power” team the power of the Spirit in
regenerating them, but that is not the meaningiHisris a “power” that is given them after
they are regenerated and born again. There aravtwds in the original meaning ‘power’,
the one means power in the sense of might or dtrgtige other means power in the sense of
right, or privilege. It is the latter that is uskdre. It is the privilege of adoption, “Whereby
we are received into the number, and have a riglatltthe privileges of the sons of God”
(Shorter Catechism). Among men, adoption meansrasmaceiving of a child out of another
family, with a view to bring it up as his own chil&od brings all His children out of the
devil's family, and adopts them as His own childr&fl are by nature of their father the
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devil. The privilege of adoption is the greateswipgge in this world. There are several
things in this privilege.

(1) God is their Father. In the form of prayer Ghiiaught His disciples, He teaches
them to address God as their Father. “Our Father avhin heaven.” Many repeat this form
of prayer who have no right to call God their Fathit if we have received Christ, we have
a right to call him our Father. He is the Fatheoof Lord and Saviour Jesus Christ, and our
Father also. He is His Father by eternal generatind He is our Father by regeneration and
adoption. When about to leave this world, He saitfiary, “Go to my brethren, and say unto
them, | ascend unto my Father and your Fatherf@anty God and your God” (John 20:17).

(2) Another thing in the privilege is that Christtheir brother. Though he is infinitely
above them in dignity and glory, “He is not ashartedall them brethren” (Hebrews 2:11).
Though they are in the state of imperfection aslthaiehemselves, He is their elder brother,
and deals tenderly with His little brethren, watloger them, and attends to their comfort; as
He said to His disciples, “I will not leave you cfortless; | will come again” (John 16:18).

(3) Another thing in the privilege is that the H@pirit is theirs. He dwells in them, and
abides with them for ever.

(4) It is their privilege that they are heirs. Heof what? “They are heirs of God, and
joint heirs with Christ” (Romans 8:17). They may saith the Psalmist, “The Lord is the
portion of mine inheritance, and of my cup; thoumtanest my lot. The lines are fallen unto
me in pleasant places; yea, | have a goodly hefitgaiah 16:5,6). This inheritance belongs
to them, because they are God’s children. Among,nfea man claimed a share of an
inheritance, he would require in certain circums&mnto prove that he was a son of the man
to whom the inheritance belonged. Failing this,wwld not be put in possession of the
inheritance.

(5) “All things” are theirs. The Bible is theirs.h@ means of grace are theirs. The
ministers of the gospel are theirs. Life is thedsath is theirs, to remove them from a world
of sin and sorrow to a world of perfect felicityeaven is theirs as the inheritance of saints in
light, the earnest of which they receive in thigdoAnd the earnest of a thing is of the same
nature as the whole, as a small drop out of thatgreean is of the same nature as the ocean
out of which it comes. So that they know on earttatheaven is.

This is a great and glorious subject. The Persoeived is a glorious person. The work
of the Spirit enabling sinners to receive Him isrglus, and the privileges of those that
received Him are great and glorious. Christ camgotoin the word of the gospel, and He is
offered to you every time you hear the gospel gredcHave you received Him? Examine
yourselves as to whether you have received Himobr $elf-examination on this important
subject is very rare in this evil generation, the& tord’s people examine themselves daily.
But whether you have received Him or not, He isedfl to you. The time is coming,
however, when He shall not be offered any longdrenvdeath shall remove you from this
world. “Behold, now is the accepted time; behololwnis the day of salvation” (2 Corinthians
6:2). O the need of the Holy Spirit to awaken deghers to a sense of their lost condition
that they may see their great need of Christ te shem! He came “to seek and to save” lost
sinners. Cast yourself upon Him as a lost sinnee May say, “I receivedim long ago.” If
so, you will be receiving Him again and again. duyreceived Christ, He is precious to you.
As the Psalmist says, “Whom have | in the heaverighee? and there is none upon earth
that | desire beside thee,” and you seek His géony the coming of His kingdom, and the

destruction of the kingdom of Satan.
[April 1918]

Sermons from the F P Magazine vol. 22 p. 73



