A Sermon.
By theRev. DUNCAN MACKENZIE, Gairloch, Ross-shire.

“Come unto me, all ye that labour and are heaveta@nd | will give you rest” — Matthew 11:28.

In the first part of this chapter we have a disseuby our Lord arising out of the
message sent by John the Baptist. In verse 20thgteaids the cities wherein most of
His mighty works were done because they repentedindhe 25th verse He addresses
His Father: “I thank Thee, O Father, Lord of heawsn earth, because Thou hast hid
these things from the wise and prudent, and hastated them unto babes.” Then follows
the invitation given in our text.

| shall divide this text as follows: —

I. — The Invitation: “Come.”

[l. — The Inviter: “Me.”

[Il. — The Invited: “All ye that labour and are hgaladen.”
IV. — Conclusion.

Salvation is entirely of God. He provided it in thast eternity, and He reveals it in
His word: the Holy Spirit applies it to believeemd maintains it throughout. Salvation is
provided for all those set apart in the covenargrate. The gospel is the means set up by
God for the accomplishing of all His glorious pusgs regarding the sheep of His
pasture.

I. — The Invitation: “Come unto me.” Here Emmanuebnifests His tender care
towards the toiling masses of our fallen race. Heags went about doing good to the
souls and bodies of men, women, and children. HadHkinself not come to invite sinners
to Himself, no sinner would come to Him. He cameéek and to save that which was lost.
Christ never did, and never will, save but lostdame sinners. He came not to call the
righteous, but sinners to repentance. The invitatésued by the Sent of the Father is free,
full, and clear. “Ho, every one that thirsteth, @wye to the waters, and he that hath no
money; come ye, buy and eat, yea come, buy winenaitid without money and without
price.” “l will give unto him that is athirst of ehwater of life freely;” “and the Spirit and the
bride say Come, and let him that heareth say, Came,let him that is athirst come, and
whosoever will, let him take the water of life flgé

As it proceeds from the lips of the Saviour to atlsinner, the word “Come” is very
precious. It is not only “Come,” but “Come unto mhevery other coming is useless. All who
in truth come to Jesus testify that it is not opigfitable, but pleasant and joyous. A sinner
led by the Spirit to the only Saviour of lost sifieenters upon a life of everlasting bliss and
happiness. “It is good for me that | draw near wdG Come, then, just as you are, to the
only Redeemer of God’s elect. Do not linger, dodhefy, do not hold back, in order that you
may make yourself better, that you may make yotireeke acceptable to the thrice Holy
One. Delaying in order to improve yourself will gmhake you worse, for you cannot make
yourself one iota better in a spiritual sense. I@hg yourself in the filthy rags of your own
righteousness is not only profitless work, butsithighly offensive to the Most High. It is
really a despising of God’s way of saving sinnéws,no sinner was ever saved, nor can any
sinner be saved, by his own efforts to make himselfe acceptable to God. The invitation is
“Come unto me,” and not “Tarry till you make youfdeetter than you now are.” Certainly,
Satan does not object to sinners doing their ldwedt to commend themselves self-
righteously to the Lord Jesus. Satan instigates pomers to engage in such delusive and
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destructive work, for all the time he is urginghos army to despise the only way of salvation
from sin.

Thoughtless sinner, what are you doing? You areriofif to the Most High the filthy rags
of your own righteousness, and refusing the spottegteousness of Emmanuel. Do not
insult your Maker afresh; you have been long enaaigtihat insulting work. “O, ye sons of
men, how long will ye turn my glory into shame!”daélvation is to be yours, your own filthy
rags must go. What does your conduct declare? ¥allyrsay to the thrice Holy One, the
inhabitant of eternity, “Here | am: | offer you noyvn works, my own righteousness, for |
value my own righteousness far more than the rgglgeess you are offering to me.” What
base conduct! Who could bear with such conducterdature could do it. The wonder is that
the Most High does it. Let us not presume on thedlsoforbearance and long-suffering.
“Kiss the Son, lest he be angry, and ye perishenway when his wrath is kindled but a
little.” Ye that are far off from righteousnesstén to the word of the Lord: “I counsel thee to
buy of me white raiment, that the shame of thy dakss do not appear.” Unless you are
clothed in that raiment, all the rags that ourefaltace possess will never cover the shame of
your nakedness. Unless the Lord, whom you are siegpihave mercy upon you, the shame
of your nakedness will yet be made so bare thaiilibe an eternal disgust to yourself and to
others. Hearken, then, to the voice of the Savi@ame unto me, all ye that labour and are
heavy laden, and | will give you rest.” Come nowne as you are. He hates putting away.
By your own doings you can never commend yourgethe Most High. Nothing of yours
stands in the court of God. Christ Jesus the Ldodeahas given satisfaction to outraged
justice and transgressed law. It is on the grounthe satisfaction rendered by Christ that
Heaven proceeds to offer salvation to lost, penglsinners. O do, then, come unto the Lord
Jesus. Do not come with your own deeds; but contirtg that He may strip you of them.
“God commendeth his love toward us in that whileweze yet sinners Christ died for us.”
“When we were yet without strength, in due time i€thdied for the ungodly.”

Come and see for yourself the greatest of all sighier witnessed in this world. “Behold
the Lamb of God, who taketh away the sin of theldvbiThat’s the sight that ever cheers the
hearts of poor, lost sinners. Come, see, and fiBais is my beloved Son, in whom | am well
pleased: hear ye him.” This is the great sight atichction in glory. It is the only soul-
satisfying sight in the world. “Hear, and your sabill live.” “Where dwellest thou?” was
asked of Jesus long ago. “Come and see,” was #weeaugiven. The inquirers went, and they
never regretted that they did go with the Redeeiftes.sight they saw captivated their whole
being, and the possessions they received, andoti@urs conferred upon them, were so rich
and precious that Christ Jesus and they neverdoarteey were bound up in the bundle of
life with the Lord their God. Happy is that peoplbose God is the Lord. May it be so with
us! Caesar said, “I came, | saw, | conquered,” &luitwho, in truth, have obeyed the
invitations of the Lord Jesus, have had to sagathe, | saw, and was conquered.” Come, for
all things are now ready. It is only waste of tirhealth, and strength, to feed on your own
provisions. You have nothing that can give heaftlsaul. Your only provision is the husks
that the swine eat, and these husks only tendetdatimishing of the soul. You have nothing
that the only appointed of the Father can accepthbks food, drink, and clothing; He has
eternal salvation, and all you stand in need oftifoe and eternity. Come, then, and accept
now of the gospel invitation, lest it be withdrafvom you. It is not in yourself, or in any
created being, you have salvation. Salvation isreptof God. There is nothing in the
creature but destruction. “Thou hast destroyedelfiybut in me is thine help.” Come along
then, poor helpless sinner, for all things are ye&erything you need here and hereatfter is
in Christ. Cease at once from yourself: look awayrf yourself, for there is not the shadow
of relief there. “Look unto me, all the ends of #erth, and be ye saved, for | am God, and
there is none else.” Why stand aloof? Why stanthéncold? Why stand in doubt? Do you
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not hear the Lord Jesus saying to you, “Come netr Me, | pray you”? It is He Himself
that speaks to you. Though you have so often tuanddaf ear to Him, He yet says to you,
“Come unto Me; come near unto Me.”

What have you then, fellow-sinner, to say to thatation of Jesus; “Come unto me?”
Answer you must one way or another. Is it a refu#tals a matter between the Lord and you.
Settle it then with Him now. It must be done ingaaent or in mercy. Which is it to be? Are
you really proof against the invitation of ChristCome now, and let us reason together:
though your sins be as scarlet, they shall be asevas snow, though they be red like
crimson, they shall be as wool.” Come, that He maye some plain and pointed talk with
you about your state and character. May the Lordi $erth the rod of His strength out of
Zion, that sinners be converted unto Him, for tae bf the Lord is perfect, converting the
soul that lies in sin!

What is it, then, to come to Christ? It is verydmnt that more than bringing our bodies
to Him is implied: more than mere curiosity is ea®d in it. In the days of Christ's
humiliation many came to Him, and they failed tongdy with this invitation. Even in our
own day many come to church, and it may well bd aat they bring only their bodies, for
their mind and heart are not fixed on the thingd tielong to their eternal well-being, but on
the fleeting vanities of this present life. Theymmand go without transacting any business
with the Lord of glory. Jehovah Tsidkenu is nothtoghem. They are still strangers to God
and to grace. It is very sad that so many spiridiars are found at the market of free grace.
Persons may attend church, and yet be, all thettimeare there, only serving sin and Satan,
instead of serving the Most High. Instead of segkire Lord, and pleading with Him to have
mercy upon them, they are more taken up with fleliow-sinners around them than with the
message of eternal salvation. Many present theesalvthe market of free grace, but all the
time they are at the market of free will. This &tsig up an opposition market. Salvation is
entirely of God’s free and sovereign grace not ainia free will. “By grace are ye saved,
through faith, and that not of yourselves; it is tift of God.” Many come to see and be seen
instead of coming to see the Lord of glory!

Searcher of hearts and trier of reins, visit ourgregations and dispose of them in such a
way that they become, like others who said, “We aaee Jesus.” Coming to Him, or
following Him, for ulterior ends, is not a compl@ with this invitation. Many came to
Christ in the days of His flesh, and followed Hinot because they had any saving dealings
with Him. They were satisfied with the loaves arsthés, and not with Christ Himself. In our
day their representatives are legion. The Lordslesinted out to them their fatal error: “Ye
seek me, not because ye have seen the miracldsedauise ye did eat of the loaves and were
filled.” But He also gave them a friendly and fdithadvice. “Labour not for the meat which
perisheth, but for that meat which endureth unterlesgting life, which the Son of Man shall
give unto you, for Him hath God the Father seal&id they act upon that advice? It is to be
feared the majority of them did not. There are masen in our own time, who attach
themselves to the professed cause of God, nottineenove to God Himself, but with a view
to some social position or kindred advantage. Bas¢ who obey the gospel invitation do so
entirely on account of the person who issues it,they have been captivated by Him.
Hopeless, helpless sinners are thrice welcomeet&#viour of sinners. Many professed to be
followers of God, and were loud in their professibnt completely failed to give obedience
to this invitation. These were numerous in the dafy€hrist. The Pharisees, Scribes, and
Sadducees, the prominent religious leaders ofdhgt were avowed enemies of Christ and
His cause. They treated Christ and His followerhwontempt, yet they were quite shocked
when told by the Lord that they did not know Godh&\but they, the religious possessors of
everything sacred, never in bondage to any manthgepersistent, active bond slaves of the
evil one! They prided themselves on their ancestgir high privileges, and their traditions.
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They had far more respect for their own traditibart for the Scriptures. They had God’s
Word, but did not know it savingly. They knew nbétSaviour therein offered to sinners.

Those who add to or subtract from the Word of tledLreject the invitation of Christ.
Those who approach the Most High with their moutd Aonour Him with their lips, while
their hearts are far from Him, are only insultitng tgreat | AM. Mouth-and-lip worshippers
have only a name to live, while they are dead, ergh that name will be taken from them.
“In vain do they worship me, teaching for doctrittee commandments of men.” To the
religious leaders of that day, who gloried in thelmss and in their Temple, the Lord said,
“Your house is left unto you desolate.” It is vesgd when a land is studded with churches
void of spiritual life and occupied by gracelessisters. Those who are wise and prudent in
their own estimation raise a dark cloud betweemtedves and the Gospel of Jesus Christ,
and thus they despise the invitation, “Come unto”mbose who appear before the Most
High sounding their own praises and applaudingr tbein works, know nothing rightly of
this invitation or of the Inviter. Such was the ptdoPharisee, who looked with disdain upon
the poor publican. Coming to Christ means cominidp Wie sentence of death in ourselves —
condemned by the law and by the Gospel, for botre H@een abused by the sinner. One
cannot utter one word in one’s own behalf, for evmmr best actions deserve eternal
destruction. The only Mediator between God and miees relief in such cases. A mere
intellectual assent to the truth comes short of thvitation. The evil spirits themselves
believe that there is a God. Nothing short of lvitig with the heart unto righteousness, and
confessing with the mouth unto salvation, will dwes. Professing to come to Christ, and at
the same time rolling sin under the tongue as s&eswmwrsel, is really an attempt to cheat
one’s Maker, like others who, even when God’'s haad against them, flattered Him with
their mouth and lied unto Him with their tonguesr their heart was not right with Him,
neither were they steadfast in His covenant. Comin@hrist means that the individual
understands something of his own apostacy from @&waldepravity and corruption of his
nature, the holiness of the Most High, and the s&teof faith in Jesus Christ. Prior to this,
sin caused little or no trouble, but now, by therkvof the Holy Spirit, sin is seen in its true
colours. The dishonour to the Most High and thilyil putrifying nature of sin itself, are the
causes of no small grief to the soul. Sin is kn@sran abominable and loathsome disease —
an heart-plague — incurable by all created skill.

“For a disease that loathsome is
So fills my loins with pain,

That in my weak and weary flesh
No soundness doth remain.”

It is a disease that God alone can remove. TheisdaVingly persuaded of the ability and
willingness of the Lord to afford relief.

Coming to Christ with a knowledge of one’s own lefsness and hopelessness and
unworthiness — relying wholly on the authority ehdévah, who cannot lie — renouncing all
confidence in the flesh — complies with this intida. Those who come to themselves, as did
the prodigal son, fall in with the royal invitatiai heaven. “I will arise and go to my Father.”
Coming to Christ as the woman who had the issudaafd came, is a true acknowledgment
and acceptance of the Inviter and the invitatidhl fhay but touch the hem of his garment, |
shall be made whole.” In accepting the invitatioa accept the Inviter. The publican who
smote upon his breast, and could not so muchtagplihis eyes to heaven, exclaiming, “God
be merciful to me, a sinner,” did embrace the offere made. He went down to his house
justified. Coming to Christ is taking no refusas, &d the Syrophenician woman, and as Ruth
did. “Entreat me not to leave thee.” Orpah, atdhéset, had many promising features, but
she went back to her gods and her idolatrous peapktt she sinks into obscurity, but Ruth
shines forth brightly in history. Coming to Jesaséceiving Him by faith, as He is freely
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offered in the Gospel. Coming unto Jesus meanghbdtather is drawing the soul to Christ.
“No man can come unto me except the Father who mentiraw him.” Coming to Jesus
implies that He is the only way of access to thth&a By Him we have access by one Spirit
unto the Father. All who come to Jesus as babes dile heed to the Gospel message:
“Except ye be converted, and become as little ohiidye can in no wise enter into the
kingdom of God.”

Il. — The Inviter. — He is none other than the $ecéerson of the glorious Trinity:
Emmanuel; the glorious Prophet, the Great High dBri8acrifice, Altar, Reconciler, and
Intercessor; the King of Glory; the King of Sainise High and the Lofty One; the Inhabitant
of Eternity; the Lamb of God; the Messenger of @wenant; the Prince of Peace; the Christ
of God. Those names bespeak an eternity of bledsieyery one to whom they are made
known by the Holy Spirit.

lll. — The Invited: “All who labour and are heavgden.” All labour more or less. Labour
and sorrow are universal, but if our labour antldoi not lead us to realise that it is an evil
and bitter thing that we have forsaken the Lord Q@ad, we really do not value the
invitations given by the Lord of glory.

Sin has so stupified us spiritually that we do reatlly know how far gone we are, and
how dreadfully dangerous is our state. “Is therebabm in Gilead; is there no physician
there? Why then is not the health of the daughteny people recovered?” This precious
invitation of Christ — “Come unto me,” fragrant tviheavenly music, part of the glad tidings
of great joy — is to the majority only a discordaound, and that because of the discordant
state of their own senses. While all within the riven of the Gospel are invited by the
Saviour, yet the majority treat the invitation withiminal indifference. Others were so rich
and increased with goods that they had need ofmgptieraceless church workers — zealous
and devout in their own way — are proud and selsfad.

Who are the labourers and the heavy laden?

1. Those who realise they are deeply stung by kheSerpent, by themselves, and by
the law of the Most High. These cry out for theyoRhysician who heals and gives life. This
is not an experience confined to one solitary genmoone’s history.

2. Those who find out how insatiable the law islhits righteous demands. After long
and protracted periods of futile and fruitlessrattés to give the law its own, it appears more
merciless than ever; and then the burdened and-owdrisinner gives up in despair. The
sinner has died to all hope of relief from himsé&lém the law, and from all mortals. Then
comes relief from heaven. “Thou hast delivered oyl ©ut of the lowest hell.” “The law
was our schoolmaster to bring us to Christ, thatmght be justified by faith.”

3. Those who have the fountains of their heartsxegdo such an extent that they are
brought into deep waters, and ready to perish,herad in power the voice of the Lord Jesus
saying “Come unto me.” After the Lord opens thenfiains of corruption in their hearts, He
shows them the fountain of love in His heart. Heaokes them from their sins and
corruption, and sheds His love abroad in their tsedrhen they sing of their Redeemer’s
righteousness and holiness.

4. Those in whom Satan lets fly his fiery dartyystag such furious storms within, as if
the pit itself were let loose there. Such soul gy6Woe is me now, for my soul is wearied
because of murderers.” Then follows a storm of deairead, faintings, weaknesses,
strugglings for life, calling upon God for reliéCarest thou not that we perish.” Then by and
by the soul hears the music of the Spirit from ltpe of the Sent of the Father, “Come unto
me,” and the storm is, at once, changed into a.ddbity peace takes possession of the soul.

5. Those burdened with a guilty conscience. Thaldmroverwhelms soul and body.
Sins, like regiments in regular order, march befie eye of the soul, each sin thundering

Sermons from the F P Magazine vol. 21 p. 5



home the guilt connected with it, causing deepelgss of soul. The distressed sinner is led
to apply to the only Advocate appointed to meehstases, and he is not disappointed. He
tastes that the Lord is gracious. “O taste andlsseGod is good:”

“God hath heard my weeping cries:

God hath my supplication heard,
My prayer received graciously.”

“The storm is changed into a calm
At his command and will,

So that the waves which raged before
Now quiet are and still.”

“O thou, my soul, do thou return
Unto thy quiet rest;

For largely, lo, the Lord to thee
His bounty hath exprest.”

6. All who renounce their own righteousness andepcof Jesus Christ and His
righteousness. “In the Lord have we righteousnedsstrength.”

There are certain diseases Adam’s race got byaheadnd the heavy load now felt by the
soul is caused by the work of the Holy Spirit inkimg known these Fall diseases. The sinner
now sees his own likeness, as portrayed by the Bplyit in the Truth. A few of the Fall
diseases are: —

(1) Blindness. — “The god of this world hath blinded the mindstbém that believe
not.” Blind they were to their own lost conditidoljnd to the rich provision of God in Christ
Jesus for sinners; but God, who is rich in merogmmanded the light of the knowledge of
His own glory in the face of Jesus Christ to shime them. “Blessed are the eyes that see
what ye see.”

(2) Death. — There was no spiritual move in the soul tilwgo from on high came.
Every one in a state of nature is dead in tresgaaseé in sins. “You hath He quickened who
were dead in trespasses and in sins.” “The tinmming, and now is, when the dead shall
hear the voice of the Son of God, and they that bkall live.” Jehovah-Jesus is the only
Deliverer from death.

(3) Deafness. — Sin has brought on spiritual deafness. We Imavear for the gospel of
Jesus Christ. There are many sinful agencies ak W@t deafen us more and more to the
glad tidings of great joy that are unto all peaplat a Saviour, Christ the Lord, has been born
in the city of David. The concert and the dancel dre theatre, drunkenness, uncleanness,
filthy communication, gambling and many other simsrease spiritual deafness. Beware of
that which keeps you from listening to and obeyihg gospel of God. The majority are
choked with the cares and riches and pleasurdsofifie, and they bring forth no fruit unto
perfection. The Lord of glory doeth wonders. Hettlaa! things well. He quickens the dead,
He makes the dumb to speak, the deaf to hear,lithet b see, and the lame to walk. If our
ears are not open to Christ, they are open tdallvanities of this life. The vanities of life
drown one in perdition, but Christ gives a lifeederlasting bliss. “Blessed are the ears that
hear what ye hear.”

“O greatly blessed the people are,
The joyful sound that know,

In brightness of Thy face, O Lord,
They ever on shall go.”
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(4) Dumbness. — Sin has paralysed our vocal organs. While si possession of our
tongues we cannot render acceptable praise to Gulg.the forgiven praise the Most High.
We need that our hearts be made the abode of gneattand when Jehovah dwells there our
tongues will be under the power of grace. Thenlshal in our daily life, show forth the
praises of Him who calls out of darkness into Higrwellous light; and with joy we shall
draw water out of the wells of salvation.

Those made conscious by the Holy Spirit that they suffering from these various
diseases, and by the same Spirit convinced that fhe@ womb they are estranged from God,
cheerfully accept of this blessed invitation ofuke€hrist.

The Most High has for long been saying to our Empgi€ome unto me,” but our ears are
deaf to all His most loving entreaties. We arergrtnost shamefully towards the Governor
of the nations. Therefore the heavy scourge of gigantic European War is upon us. It is
very deplorable that we have become so brutishwato not acknowledge that the Most
High has a controversy with us. The grace of God, ot judgments, changes our natures.
Righteousness alone exalteth a nation. We are fosvmore than eighteen months, fighting
for our very existence, still going along the raedge of danger — thousands of the flower of
the land hurled into eternity, and as many, if mare, maimed for life — and yet, neither as
nation nor empire, have we acknowledged the MoghHin fact, since the War began more
money is spent on intoxicating liquors and pleasuban formerly. Total abolition of the
liquor traffic would not only prove a rich reventeethe whole empire, but would be a great
boon and blessing. Sabbath desecration has indrdasdéeaps and bounds. The Sunday
newspaper is a public scandal to this professings@mn nation. The Sunday newspaper is
more honoured than the Word of God. In additioto other manifold transgressions, the
peace of the Lord’s Day is broken by the crieshefhiewsboys in our streets. Thus we are not
only refusing to come to the Lord Jesus, but wepampetually defying Him. This is very
cruel conduct towards the Creator and Upholdereal/bn and earth. A day of reckoning is in
store. Idolatry is financed and legalised by thelleFor many years we have been drinking in
German heterodoxy, and to-day we are paying thalfyefor our disloyalty to the Almighty.
Because we refuse to receive from the King of kitigs sword of the Spirit and wield the
same, strong nations are smiting us with the edgéhe® sword. The Lord speaks to
disobedient nations by the sword. It behoves kiogse wise and judges of the earth to be
taught, and to join trembling with their mirth. Nats that refuse to obey the King of Glory
will ultimately be ruled by a rod of iron, and basthed in pieces. If we refuse to drink the
wine of the Gospel of Jesus Christ we shall be ntad#ink the wine of the wrath of God.
Without repentance toward God and faith toward loand Jesus Christ we shall perish. O,
highly-favoured Britain! break off by righteousnehlyg sinful works, surrender to the King of
kings and Lord of lords, lest thou be driven framy twelling “till thou know that the Most
High ruleth in the kingdom of men, and giveth itthomsoever he will.”

“O that my people had me heard,
Israel my ways had chose;

| had their enemies soon subdued,
My hand turned on their foes.”

IV. — Conclusion. — The invitation of Christ the Lord is left witlou. If you refuse it, no
small sin lies at the door of your heart.

“Can two walk together, except they be agreed?'t&leethen a quarrel between you and
your Maker. You are the aggressor. You have retbelgainst the only Saviour of sinners;
but, yet, after all you have done against Him, Hgss “Come unto me.” Why then, perish,
when such a Saviour, and such an invitation, aesegmted to you? Know the day of Thy
merciful visitation lest those precious possesstmnorever hid from Thine eyes. Accept the
Saviour now. To-morrow may be too late. You haverbér years despising the gospel
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invitations. To-day, He says, “Come unto me;” dugaur ear is deaf to His voice, He will
yet say to you, “Depart from me, ye cursed, interasting fire, prepared for the devil and
his angels.” Will you then have Christ Jesus thedLas your righteousness, Christ's
righteousness instead of your own filthy rags? Yeoags will bring you to everlasting
destruction. Christ's righteousness frees from lagéng condemnation, and brings to
everlasting salvation, and to eternal glory.

“Come unto me, all ye that labour and are heavgradnd | will give you rest.”

May the Lord add His blessing, and His name stalktall the glory. Amen.
[May 1916]

A Sermon.

By theREv. NEIL CAMERON, St. Judes, Glasgow.
(Taken down by a hearer at Oban.)

“Remember now thy Creator in the days of thy youthile the evil days come not, nor the
years draw nigh, when thou shalt say, | have nagulee in them.” — Ecclesiastes 12:1.
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Let us endeavour to consider for a short time, @asnay be enabled, a passage of God'’s
Word in the Book of Ecclesiastes, the twelfth cleagpind first verse.

You will notice in the concluding verses of the qeding chapter that God speaks to
young men. Young men, generally, are strong-heaatatithey persist — not all, but the most
—in going on in a way that will not be to theimiedit at the end, and God speaks ironically
here when He says at the ninth verse, “Rejoicephg man, in thy youth, and let thy heart
cheer thee in the days of thy youth, and walk smwhays of thine heart, and in the sight of
thine eyes,” but he gives a young man one thingltieashould always have before his mind,
and that is, “but know thou, that for all thesentfs God will bring thee into judgment.” We
believe that, if men kept before their minds, algjayat they have to render an account at
last for every vain word and every sinful actionai@od, it would have a very salutary effect
on their conduct in the world. Then in the tentihseeHe goes on to show that He meant the
words in the ninth verse in a way of irony, for Bleys: “Therefore remove sorrow” — that
means the cause of sorrow, which is sin, and wiscstrong in the hearts of the young —
“from thy heart, and put away evil from thy fledbr childhood and youth are vanity.” Of
course, the chapters are divisions made by memane not in the original text, and so He
goes on without a break, “Remember now thy Creaatthe days of thy youth.”

In meditating upon these words briefly, we shaticethree things: —

|. — The Person whom we are enjoined here to reragmiour Creator.
Il. — The duty which we are enjoined to attenddwards our Creator, —
to “remember” Him.

lll. — The seasonable time God sets forth in whaghare to attend to
this duty of remembering our Creator, — “the dafysw youth.”

I. — Now, we are to consider who the Person isithatought before us here as the object
whom we are to remember: He is set before us leeoeiaCreator. And when you speak, my
friends, about a Creator, you go beyond anythiag éimy creature can do. Men can do many
things; angels can do much more. We read of onelavigp slew in one night in the camp of
Assyria one hundred and eighty-five thousand meell, W would take a great host of men to
do such a terrible piece of execution as that,Omeat angel was sufficient to do that or more.
But though men and angels would combine, they cooldcreate the smallest flyhat is
entirely beyond their power, but we are enjoinegttie remember One who is the Creator of
all creatures — angels, men, and all creatures dowhe smallest flyvhich you can see. If
you look up the beginning of Genesis, you will fittiere how God created all things. God
himself gives a history of it — a very brief butngprehensive history, in which really the
wisdom of God appears, and, if we were not so djime would see how extraordinarily the
Bible is written. Men would require volumes to \eria history of the creation. God gives it
amply in three short chapters so that any man earckearly how things were made. We are
told that He created the heavens and the earthseeand all the creatures that are in the
visible heavens, on the earth and in the sea, emthing that grows out of the earth. The
way in which He created them was by speaking thedlyand it was done immediately. He
spoke a word, “and done it was without delay.” Asigee about the creation of light, taking
that as one instance, God had nothing to do byt“‘tay there be light,” and there was light
immediately. The words came out of the mouth of Gaad that was the way He created all
creatures, that is, birds, creeping things and-foated beasts, and all such upon the earth.
But you will notice that, when He came to createnmthere was an extraordinary
consultation. We do not hear one word till thenwlemy consultation. God went forth and
just said, “Let there be such and such,” and suaf immediately; but when He was going to
make man, you find the words used are, “Let us nmaéie,” and you have the history there

Sermons from the F P Magazine vol. 21 p. 9



of how God created man, Adam and Eve. He givesotiatall a hypothetical history, or a
history that a man desiring to his utmost to wdtavn truth should give us, but you have it
there infallibly, in such a way that you might giyeur oath that this was the way God
created all things, and, finally, man. Man was t@éan the image of God. That does not
mean at all that God is like man or that man is Iiod as to his body. Though the Son of
God took human nature, we are told distinctly Batl is a Spirit, and that He is infinite and
eternal and unchangeable in His being; that thedreaf heavens cannot contain Him, much
less any house that may be built in this world. &A= is my throne,” He says, “and the earth
my footstool.” But the image of God was on the sofuman. It was upon the faculties that
God gave to man, the very faculties which you seajiou have even as a fallen sinner. These
faculties, to begin with, bore the image of Godd &mat image consisted in knowledge, in
righteousness and in holiness. Man had knowledgeiething resembling God; he had
righteousness; he was pure in his nature; innaa®td his actions; and he was perfectly holy
in all the faculties of his soul.

God then, being the Creator, had an absolute talhe creature. See, men claim that
they have a right to the thing which they form bgit own efforts and labour, and still they
are only making use of the material that God browgh of nothing and that belongs to Him
by absolute right, as He lays claim to “the catthea thousand hills,” and such things as are
in the world. But you will notice, my friends, th&od’s claim upon man was extraordinary.
He made him a rational being, an accountable bd#eymade him a being that was to
continue in existence as long as God will contimueexistence. And remember this, my
friend, that you may be able to state the placethedlay of the month of the year on which
you were born into the world; but you can nevetestghen that existence which began then
to be will come to an end. You are a being that evaated for eternity. We remember having
read, more than once perhaps, in sermons thatleere published which were preached by
that eminent servant of God, the Rev. Archibald ICob Daviot, Inverness-shire, how he
appealed to the sinners of Strathnairn: Did thegr ¢kink that they had to exist as long as
God exists? We would desire to impress upon sinhers that twenty years, forty years, a
thousand years, a million years, or calculate aagayou can go, you will only be at the very
beginning of your existence.

Now, as being the Creator, you see that God hadwabdordship over you. The most
careless must realise that. You know perfectly whet your life is not your own. God may
call you hence to eternity at any moment. No omestand up here and say that he or she can
continue his or her existence for one moment, fbenvGod withdraws the breath He has
given you, you fall back to the dust from which y@ame and the spirit to God who gave it. It
is in Him we live and move and have our being. Hgtans us, and has absolute right to us,
to do with us as He thinks proper. No man has lat tig say, “This man or that man belongs
to me,” for we are God’s. We are His creatures, thiede is no power in existence that can
remove this lordship over us. God very often exggeghis. He shews parents and others also
how His right is absolute. You will notice God-fermy men in Old Testament Scriptures had
much wisdom. Take, for instance, Job. When hedbbgtis family, what did he say? He said:
“It was God who gave and He has taken away. Blebgsethe name of the Lord,” thereby
acknowledging that God had an absolute right te takay what He had given. The most
careless must feel that when God claims what bslémddim, there is no power that can, for
a moment, prevent Him from taking a sinner frometita eternity. While He closes the door,
there is no power in the universe that can sendsomer to eternity. The keys of hell and of
death are in the hands of Christ. God has absshitereignty over us as His creatures and
no man can say, “My eyes are mine; my lips are pmimgears are mine; my hands or my
feet are mine; my soul is mine.” God claims allsdas His. And if you, my friends, will
make bad use of them, God will bring you to an aod¢dor it. You see, there were other
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men who said their lips were their own and who Vead over them, but God made very
soon manifest that they were not speaking the trmtl that He was sovereign Lord who
might do what He liked with them.

Now, in the second place, | desire to notice thatthings are so, we are absolutely
dependent upon Him, not upon any creature. We dep@on God for every breath we
draw; for the power to move; for food and drink aankrything we have in the world.
And as sure as it is said that when He withdraws heath, we go back to the earth, it is
said that when He withdraws the mercies which Hetdes upon us, no man can bestow
the least. We, as a generation, have become footmasting of what we can do and what
we are as men of understanding and wisdom. Indeedjot so wise, at least in our own
conceit, that we began to criticise God’s own Boakd we see now the result of it in
Germany, where this began. But remember, my frienlklat no power of man could
create one mouthful of bread although men shouddlacking it. If God will not give
fruitful seasons, we must perish for anything theature can do. You see we cannot
create rain. This comes from God. Isaiah asksghéestion most emphatically of idolaters
in his own day, when he says: “Which of the vamsitfhat is the name he gives to idols of
the Gentiles) of the heathen can give rain?” Weadnsolutely dependent then upon God
for water to drink, food to eat, and air to breatfor the health of our bodies and of our
minds. You see yourself, my friend, if you thinkalt, that it is not only that He has an
absolute authority over us and a right to us, betare absolutely dependent upon Him
for everything.

The third thing | desire to notice along with thése things which | mentioned —
and | am only taking these from among many othergdhwhich might be stated — is that
we are absolutely accountable to God. | may passaternity without having to give an
account unto any man, and | may say just now toraag that | am under no obligation
to give an account of my actions to him, and yon da the same. Because we can say
this, we think this will continue for ever, but, nigends, remember this, that we must
render an account to our Creator, our moral Govweamal our Judge, for every thought
and every word and every action, and none of thaall ©e forgotten. No: you may
forget them, but God will not. They will all meeby at the end, for God writes all these
things down in His book, and the books are to benep at the great day, and men are to
be judged according to the things that are writtgallibly in His books. We shall all
give an account of ourselves unto God; we shalitalhd before the judgment-seat of Christ
in order that everyone may receive according to lleahath done. Now, these are not my
thoughts, nor am | making much use of my own wordsn stating these things as nearly as
possible in Scriptural language, for | feel thesetauths which you will have to realise. You
must bow your head and acknowledge them some day,that you are God’s creatures, that
you depend upon Him for everything and that youtmersder an account unto Him for every
thought, word and action, and receive accordinthém. Now, this much on the first head.
Before | leave this, | desire to mention just ohg. You see, my friends, the Scriptures
make it also very clear who our Creator is, for ave told that it was by the Son that the
Father created the worlds. It was the Son of Gdth efterwards became the Son of Man,
and who came into the world to save sinners, wlakesghe words which you find at the
beginning of Genesis, “Let there be” this and tlaail “Let us make man.” Our Creator is
certainly God — the Three Persons — but very spgasahis the work of the Son.

Il. — Let us notice, in the second place, the dutych is enjoined here, and the duty is,
“Remember, therefore, thy Creator.” The reason wWwingferred to the things | mentioned
above was to show the force of that word “therefobecause it gives reasons why a poor
sinner should remember his Creator. | have givemeseasons which | think — not that | ever
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think | have given what | should or that | can doatvl would — should cause you to consider
your relationship to God, who is invisible but wiiews all that you think and say and do.

| desire to notice three things that you oughtdémember as you are related to your
Creator.

The first thing is that God is everywhere preséidthough you may get into places
where no eye of man can see you, and where you expgct, so far as creatures are
concerned, that you will never hear in time what woe going to do or to say now, you ought
to remember that God’s eye is on you. As Joseplemdmered in Egypt, “How then can I,” he
said, “do this great wickedness and sin against?Gdde remembered that God was
omniscient and omnipresent, and that though thezee vno persons there but a wicked
woman and a God-fearing young man, yet that Godthe®; that He was seeing him; thus
causing him to be an example to young men to tlieoériime. It is left on record for that
very purpose.

Again, He is not only omniscient, that is, He knoalisthings, but He is everywhere
present. As the Spirit of God in David says: —
“From thy Spirit whither shall | go?
Or from thy presence fly?

Ascend | heav'n, lo, thou art there;
There, if in hell | lie.”

You see, my friends, that the saints of God righwil through the history of the Church
believed in hell, though infidels in our day prafegy Christianity deny the existence of such
a place. But the Bible says that God is in heawed;that He is also in hell as to His presence
in His justice and holiness, and that God is inghds of the earth. It does not matter where
you may go, He is there. Darkness hides not from.Hihe darkness and the light are both
alike unto Him.

Now, it is not only that these two things are tmamely, that God sees everything and
that He is everywhere, but it is true that He isngputent, all-powerful. There is nothing that
can resist His power. No. See, my friends, whatgro®&od has over the material creation!
When He commanded the Red Sea, it split up andegpamassage with walls of water on
either side — because God could make water if selas solid as the face of rocks — until
His people passed over. You find the same thing &tuJordan. When it was going over its
banks, a way was made for the people. God mad&and upon an heap,” and the waters
which came down towards the Dead Sea were cutofil, they all went across. The power
of God, the very power that brought these elementsof nothing and into existence, can
now command them and make them do exactly whatdestes them to do. You see again,
my friends, that at the prayer of Joshua, God ntla@lesun and moon to stand still for twenty-
four hours without moving. By this it was made niasi that God has infinite power. Men
who are wise in worldly things talk nonsense whwegytgo to speak of such things, and say
that miracles could not be. They forget that theasr who brought these things out of
nothing by the word of His power, has got full powe use them as He chooses. | was
thinking recently upon this. Knowing a little of Wwomuch has been written, especially by
these Germans, who are more like fiends in humeshfthan men, how just it is on God’s
part to shew how savage men become when they departGod’s truth! It is to be hoped
that their disciples in Scotland will take warniagd turn back to God’s Word, as otherwise
the same result will follow in them. We have nowawive call “keyless watches” — | happen
to have one of them in my pocket — and you havg tmtouch a spring in the watch and you
can turn the hands back as long as you like. Byovemg the connection between the hands
and the wheels, you can turn this piece of mechabigck without stopping it, and we think
if man can make a thing which he can turn and tassthe likes without destroying the
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machinery, how can man say that God could not pak lbor twenty-four hours the sun and
the moon, and not spoil the mechanism in the dofrtf But God did it. Although you were
to get all the men in the world gathered togetbecause the sun to stop one moment in its
course, they could never do it. You would only dade that they were deranged; but you
should not conclude that Joshua was deranged slyoulchear him speak to the sun and
moon in God’s name to give him a long enough dagdio the victory over his enemies, for
God answered him. Now, there are many other prgiofn of the omnipotence of God. As
Job said: “I know that thou canst do all thingsiidaour Lord Christ said “With men it is
impossible, but not with God, for with God all tgsare possible.” Though a man should be
dead and lying in the grave, yet Christ, God maiiiie the flesh, shewed that He could go to
the grave and call that man out as if he were aslgep. We know of nothing so powerful as
death. None ever took one individual out of itssgrebut you find that when the Creator, the
person brought before us here, came and spokezZarus saying, “Lazarus, come forth,”
death had no power to keep Lazarus for one monnwill yet cause that all that are in
their graves shall hear His voice and come forthesE, then, are things you ought to
remember — that God is everywhere present, th&hbess everything in every place at the
same time, and that there is no power that carstréfis will, that it is irresistible. To
remember these things is very helpful to faith wehieris, and it might do a young man or
young woman good to remember them so as to redinaim from being so careless and
indifferent.

The last thing | desire to notice in connectionhwypur remembering your Creator in
the days of your youth is this: You ought to rememthat your actions now will fix your
destiny for an endless eternity. | stated severepfures already to prove that God shall give
to men as their actions may have been. Your achoms if you continue to go on according
to the lusts of the flesh, the lusts of the eye @nedpride of life, will fix your destiny, my
friend, for ever beyond death and the grave. Ikfilit in a way that there can be no change,
as the Holy Spirit points out in the preceding d¢bap‘If the tree fall toward the south, or
toward the north, in the place where the tree tfallhere it shall be.” And remember, my
friend, to you as an individual, what extraordinéogce there is in this sentence, “There shall
it be.” If you die in a Christless condition, witltorepentance towards God and faith towards
the Lord Jesus Christ, you shall lie down in soreowd there you shall be for ever and ever. |
beseech you, my friend, to lay it seriously to heRut time will not allow me to enlarge on
this second head.

lll. — Now, let us notice in conclusion two or teréhings as to the time which God, the
Holy Spirit, who is Wisdom, specifies here when nsato remember his Creator and He says
that it is in the days of his youth. “Remember rtby Creator in the days of thy youth.”

And first of all, my friend, you see there is nmii laid to the time. It does not say a
day of youth. That might mean a certain periogalys “days of youth,” and we understand
by that that it takes up all the stages from theetthat reason appears to make distinction
between the one hand and the other. He follows upetill the days of youth are over. You
will notice that God’s promises are specially te tyoung. He says, “They that seek me
early shall find me.” We understand that to meanardy — though that is not excluded —
that men should seek God early in the morning,itoeteans early in life. And | desire to
notice in connection with this that we read in argt not at all of one or two, but of
several who remembered their Creator to their eséing benefit before they came up to
four years of age, and we question if there be dnlel in the house under four years of
age. Remember you, my dear young friend, who mayedive years of age, that there
will be children at the great day of judgment whancstand at Christ’'s side and say: “I
did not get more time in the world than four yedrst | remembered God and was wise,
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and | am reaping the benefit to-day.” Most peogiek that children ought to have
nothing to do but to play, and that nothing serishisuld be put into their minds. We read
in the history of the Waldenses in the valleyshe# Alps and the Piedmontese also, where
God kept His Church alive when the nations of therlev went after the beast or anti-
Christ, and we read that the godly mothers whodlitleere sang the psalms of David to
their infants to send them off to sleep, and it wexiceable that the most of these
children became serious at a very early age. Yey g friends, God’s Word can make
the sinner wise unto salvation, and you have nbtrig say that God the Spirit cannot
bless His own Word to a child before that child esnto the age of four years, and ought
not the Word of God be put into the minds of littleildren? As Christ says: “Suffer the
little children to come unto me and forbid them .hdWe remember once, many years
ago, calling on a family where there was a littteylwho would be perhaps about three-
and-a-half years. We took a hold of the boy andabeip teach him a verse of a Psalm
which he might use as a prayer, and his grandmattiguked us and said she did not
approve of putting into the mouths of little chigdr, like parrots, what they did not
understand. We asked her who told her that thiklchould live to see old age, and she
just laughed at the thing, but that child, my fdenwas in eternity in six months’ time. |
was reading recently about a little boy, the som efealthy man, who had a tutor for his
boy. One day the boy went away and came back &kerg away for a while. Next
morning he said to the tutor: “Teach me the BibfJh!” the tutor said, “I must teach
you this first, and when you grow older | will téagou the Bible.” “Well,” the boy
replied, “I was down yesterday at the churchyard ameasured the graves there and
there were many graves shorter than myself.” Gadfgice to you is to remember Him
and to be wise in the days of youth, and He engmgahildren to do this by telling them
most tenderly that those that seek Him early sfiall Him. You see, my friends,
whenever the winter passes and the spring comesgtveut to plough the ground and to
sow our seed, and youth is the springtime of hufifarand ought we not to have a little
wisdom in endeavouring to sow the seed of God'thtim the spring of life in the hearts of
our children? If you were to see one sowing inrthédle of summer, you would not expect a
very good crop there; if you saw a man sowing @ntieginning of harvest in this country you
would say: “Surely you are behind, you are outezson.” Well, that is how it is spiritually.
Men ought to take the springtime of life and enaesvo sow the seed of God’s Word in the
mind, in the heart of the child, for you see thattlae season goes on the thing is not so
promising at all and it is very little crop you wduexpect to have if you were to begin
sowing in September; and that is the way with @d.a5od forbid that | should say that God
has closed the door upon any sinner until he camdsath and eternity, but we see that very
few of the aged are changed savingly. It is fronoagthe young that God takes His people
and in some cases calls them very early. If yoli nat sow the seed of God’s Word in the
spring of life in the head of your son and daugh®atan will diligently sow the seed of sin
there and will get many to do it, so that if youlwiot do it, Satan will get some other one
that will sow a seed that will bring forth fruit tasncorruption, that will bring perhaps disgrace
upon you and also upon your child. When we arelgpgabout the young, | may say there
never was perhaps at any period in the historpisfisland of ours so many young men who
have become absolutely useless for time, and ualesxtraordinary change will come, they
are lost. They are good neither for time nor farmity, and we account for a great deal of
that just by the way in which they were brought bp godless parents who never
endeavoured to sow the seed of God'’s truth in tinémds in their youth. See, in the case of
Timothy, God says by the Apostle that since he avahild he knew the Scriptures, which
were able to make him wise unto salvation throwgth fwhich is in Christ Jesus, and He tells
us that it was his grandmother, Lois, and his mgtBanice, who taught Timothy when he
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was a child those things that made him a remarkaiale in the history of the world for the
good of the Church of God and also an examplehersttill the end of time. Now, | desire to
notice that if you look back or if you were to gadasearch out the past lives of the few that
are left yet in our midst who are truly convertgdu would find that in the case of almost
everyone of them God began with them in the daysheir youth. In the midst of their
vanities and carelessness, God, the Holy Ghostjimoed them that they were sinners, that
they were lost and going to eternity, and thatratat them and caused them to begin — if in
the country — to go to the back of stones and récksay to God for mercy as sinners. And
you see that it was from such beginnings as thestenien — some of them who used to be
sitting in these seats but who are now in gloryeeame the witnesses for God, they were
faithful to their fellows and, most of all, to thewn souls — by just being brought to attend
to this duty of remembering God, their Creatorthe days of their youth. This has been
taken notice of by men who were used of God todbmeversion of sinners above many
others, such as that eminent servant of Chrisgthan Edwards of America, than whom very
few have been so useful to the Church of God anteésouls of men. That man took notice
of this, that almost all — though not all — who wdarought to the saving knowledge of the
truth, were converted before they reached thirtsgryeand the most of those before they
reached twenty-five. He noticed that God began witine even in infancy, and with a great
many between twelve and fourteen years of age t-cibiavictions began then — and they
began to go to their knees as sinners to pray é&od. “Remember therefore thy Creator in
the days of thy youth, while the evil days come mot the years draw nigh, when thou shalt
say, | have no pleasure in them.” Why does He hifingyin? The devil will say, the heart of
the sinner that loves sin, the pleasures of si,féllowship of sinners, will say, “Not just
now, | will attend to that in after days”; but Gedrns the sinner, in the days of youth, that
the days which he expects to be more suitableeaviédays.”

| desire to notice this one thing before | stogamnection with this admonition of God,
which for all my speaking will be of no avail toyasinner, unless God will make use of it.
He can make it of avail to perishing men. You seg,friend, although there are only a few
who come to repentance in old age, there are aWsvsaw one man — and we do not mean
at all that he was the only man whom we saw — iml@zn in Ross-shire, who lived eighty
years in carelessness, prayerless and withoutuglha@s to eternity or the salvation of his
soul, whom when he was eighty years, God’'s Spwibke to a realisation of the truth. He
lived five years to prove in the world that it weseal change that came over him, and that is,
along with a great many other cases, a great eagement even to old age to begin to seek
God immediately. If a man had a great work to do laad only one day in which it was to be
done, and that he should allow the sun almost tdoym in the west before he began it, if he
were a wise man, you would see him stripping aéfdoat and going at it with all his might.
So with the aged; they should remember that theiris almost down, that it is time for them
to be up and doing, and to leave the mark of tkieéres on God’s earth pleading for mercy
before their sun will go down, never, never to aggin. We are told in the Scriptures of the
Old Testament that when men go to their gravey, shall not be awakened out of their sleep
until the heavens be no more, but they shall be&kamed then.

May God bless to us anything consistent with Hiadhi
[July 1916]
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A Sermon.

By theREV. DONALD MACFARLANE, Dingwall.
Preached by him as Retiring Moderator before the Opening of Synod at Inverness,
on Tuesday evening, 16th May, 1916.

“We have also a more sure wordgsbphecy, whereunto ye do well that ye take hegdingdo a light that
shineth in a dark place, until the day dawn anddtiyestar arise in your hearts” — 2 Peter 1:19.

In this Second Epistle the Apostle Peter exhortséhto whom he writes to grow in
grace, to add one virtue to another, as the fafithe Spirit, and thus to manifest in their
practice that they were true Christians. By theirtfthey were to be known. He exhorts them
especially to give diligence to make their calliangd election sure. By doing so he assures
them that they shall never fall away from the fails many nominal Christians did, but
persevere to the end, when an entrance would bestered unto them abundantly into the
everlasting kingdom of our Lord and Saviour Jeshsist. They would enter heaven with
light and liberty, while others of the Lord’s peepivho neglected to give the same diligence
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to make their calling and election sure, would eilteaven in darkness, doubts, and fears,
and escape as a man escapes with his life whdrmobge is burning.

The apostle is more earnest in pressing his exitmtaby the consideration that he is
soon to put off the tabernacle of the body, asltbel Jesus Christ had shown him. He
reminds them of the truth of the doctrines of thHei§ian religion, which he and the other
apostles taught. Those doctrines were not cunnidglysed fables, as some said they were,
but doctrines which could be proved to be of divanigin. Christ, the author of Christianity,
was the principal subject of their preaching. Hisvpr and coming they made known to their
hearers. The Jews denied that He was the Mess@hiped. But they declared, on the
strongest evidence, His Godhead, humanity, dea$surrection, and ascension, and
exaltation at the right hand of the Father in heavEhe Messiah came and finished
the work the Father gave Him to do, and He shatheagain at the last day to judge
the quick and the dead. The evidence the apostiieias in proof of this was the
testimony of his own eyes and the eyes of others wéw Christ; the testimony of
God the Father, who spake from heaven, saying, sTieimy well-beloved Son, in
whom | am well pleased: hear ye him”; and the tashny of Old Testament
prophets, who foretold His coming.

In speaking from the text, as the Lord may enabé& mnshall notice four things,
viz.: —

I. — The word of prophecy;

[l. — That our Lord and Saviour Jesus Christ was thief subject
of prophecy;

[1l. — That the word of prophecy is more sure thamat is seen by
the eye or heard by the ear; and

IV. — Our duty in regard to the word of prophecy.

|. — The word of prophecy. —

The apostle here refers to Old Testament proph&bgre were many prophets
under the Old Testament dispensation. Their work wfaiefly to reveal the mind of
God concerning future events. We have a great adaprophecy recorded in
Scripture. When prophecy was fulfilled — as muchtdias been fulfilled — it passed
into history. The New Testament is a history of Qldstament prophecy fulfilled.
For instance, Old Testament prophets foretold wmiag of Christ in the flesh. This
is now a matter of history. The Messiah, who wasame, came, and we are not to
look for another. John the Baptist pointed Him oaithis disciples, sayingBehold
the Lamb of God, which taketh away the sin of theri.” In speaking further on
this head | wish to call attention to two points:

(1) thedivine origin of prophecy, and
(2) theinterpretation of prophecy.

(1) The divine origin of prophecy.

In the 21st verse of this chapter it is writtenotRhe prophecy came not in old
time by the will of man: but holy men of God spak® they were moved by the Holy
Ghost.”

The first thing to be noticed here is that the pgrefs whom the Lord
employed to reveal His mind to men were holy mehey were subjects of the Holy
Spirit as the Spirit of Sanctification as well dgetSpirit of Inspiration. Some men,
as Balaam and others, spoke what was true, but laelynot the Spirit as the Spirit
of Sanctification.

Second, the prophets themselves were inspired Hsasehe revelation they
gave of the mind of the Lord. They were “moved lne tHoly Ghost.” It was not
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their own will they declared, but the will of Godnd in order to that they were
under the control and guidance of the Spirit inls@acmanner as that their message
was infallible and inerrant.

Third, their words by which they expressed the mrattrhich the Spirit revealed
to them were inspired. There are some who denyaVenspiration, but the Apostle Peter
tells us that the prophetsgake as they were moved by the Holy Ghost.” The ApoBieil
speaks to the same effect: — “Which things alsospeak, not in the words which man’s
wisdom teacheth, but which the Holy Ghost teachethmparing spiritual things with
spiritual” (1 Corinthians 2:13). If the words wenet inspired we could not depend upon
Scripture as our warrant of faith. But the Psalre&tl, “My hope is in thy word.” We believe
in verbal inspiration, and our hope is in God’s &owhich is our warrant to come to Christ,
as the only way to the Father. And | cannot undedstvhat warrant those who deny verbal
inspiration can have to come to Christ. We have ttmvcanon of Scripture completed, and
there are not any inspired men now. This is detgdnany in our day. They say that,
inasmuch as Christians are taught by the Spirgy threinspired. But they say this in
ignorance of the distinction betweémspiration and spiritual illumination. All Christians,
who are effectually taught by the Spirit, are ilinated in the knowledge of God and of Jesus
Christ whom He hath sent, but no Christian nowngpired. No Christian now can justly
presume to receive a new revelation from heavemchwis implied in being inspired. That
Christians now are inspired has been held, andilishsld, by men of whom better things
might be expected. When the new Creed, containgtianDeclaratory Act of 1892, was
being framed, a minister, who was a class fellownofe in Divinity, wrote a book in support
of the change, in which he stated something tceetfext that Christians now were inspired in
the same sense as the Apostle Paul was. | wasnaalKe then, and the late Dr. Ross Taylor,
who spent his holidays at Kilmallie for several iggdnad a copy of the book, and gave me a
reading of it. When | returned the book, Dr. Taydsked me what | thought of the book. |
said that the writer of the book made one greatakés that he made no distinction between
inspiration and spiritual illumination. Dr. Tayl@aid nothing. Having studied theology, he
must have known that there was a difference betwetwo things, though he did not seem
to have observed the mistake in the book. At a imgetf the General Assembly | met the
writer of the book, and | pointed out the errorrhade. When professing Christians forsake
the Word of God and adopt in its place their owrnabnotions, they are given up to spiritual
blindness, so that they cannot see their errogssrthey are brought to repentance.

(2) Theinterpretation of prophecy.

“Knowing this first, that no prophecy of the Scrip is of any private interpretation”
(verse 20). We have spoken of the divine origirSofipture; we are now to consider the
interpretation of Scripture. All who have the Stunes have a right to read them, and it is
their duty to seek divine guidance to understaminthand it is the duty of ministers of the
Gospel to expound the Scriptures to their congregsit Christ expounded the Scriptures to
His disciples, and opened their understanding, thay might understand the Scriptures
(Luke 24:27,45). The key to open Scripture is Sargitself. Scripture is its own interpreter.
That readers of the Bible might understand the Widr@od, there are texts of Scripture put
on the margin of the Book for reference — one pgessd Scripture throwing light on another
passage. No other key can open the Word of GodsiGlirarged the lawyers — those whose
duty was tointerpret the law or Word of God — with having takaway the key of
knowledge. They took another key — the traditiorma&n — to open the Scriptures, but they
could never ascertain the meaning of Scripturehat tvay; and they excluded themselves,
and those who received their false teaching, froemkingdom of heaven. They have many
followers in this backsliding age.
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Il. — That our Lord and Saviour Jesus Christ wasctef subject of prophecy. —

If there were no Saviour provided for sinners o tuman race we would have no
prophecy, no Bible, and no Gospel. Jesus Chrigtas/ery heart and soul of the Scriptures.
Take away Christ from the Bible, and it is an emBook — like a dead body without a soul.
A Popish clergyman said that the religion of Praets was without a soul because they had
no Mass in it. What is the Christ they have in Mass? A wafer! Away with the wafer-
Christ; we will have nothing to do with it. We weloe the personal and real Christ, the only-
begotten Son of God the Father, and Saviour ofmbidd, to our poor and needy souls. All
our hope for salvation, grace, and glory is in HiNeither is there salvation in any other; for
there is none other name under heaven, given ameng whereby we must be saved” (Acts
4:12). Peter had no wafer-Christ. The prophetstétateand made known the power and
coming of our Lord Jesus Christ. He was powerfulGasl, healing by word of mouth all
manner of sickness among the people, calming thpdst, casting out devils, and raising the
dead to life. He had only to say to Lazarus, deatthé grave, “Come forth,” and he that was
dead came forth, alive again. The two discipleshggago Emmaus on the day of Christ's
resurrection, said that He was “a prophet, mightgleed and word.” The officers sent by the
priests and Pharisees to apprehend Him said, “Neagr spake like this man”; that is, Jesus
of Nazareth must be more than a mere man; He is God

The first account we have in the Old Testament wof ldessed Saviour is in the third
chapter of Genesis and fifteenth verse, wherefdretold that He, as the seed of the woman,
would bruise the head of the serpent, the devd, that in doing so the devil would bruise
His heel. It is to be observed that in the firstalation given of Him He is spoken of as in
human nature “God manifest in the flesh.” His heeplies a body, though He did not
actually assume human nature till four thousandsyaéter the first promise. It was by
His death in human nature He bruised the head efdéavil (Hebrews 2:14). It is
remarkable that the higher critics say that thetfihree chapters of Genesis are a
myth. By this they would overthrow the doctrinesh and the fall of man; and they
would overthrow a greater doctrine — that of salwat for both doctrines are taught
in the third chapter. Great is the guilt of thesenm and if they die without
repentance they shall be lower in hell than theildard his angels. And those they
were the means of bringing to hell by their errbald be cursing them throughout
eternity!

It would take up too much time to refer to all thbassages of Scripture where
Christ is spoken of in the Old Testament. But &lé tprophets spoke of Him, as
Christ himself reminded two of His disciples whea baid, “O fools and slow of
heart to believe all that the prophets have spokerght not Christ to have suffered
these things, and to enter into his glory? And, ibeong at Moses and all the
prophets, he expounded unto them in all the Scrggtuthe things concerning
himself” (Luke 24:25-27). The prophet Isaiah, inetHifty-third chapter of his
prophecy, speaks of the sufferings of Christ asefhad been an eye-witness of His
crucifixion: — “He was wounded for our transgressp he was bruised for our
iniquities” (5th verse). He speaks of His suffersngs past, though Christ did not
suffer till about six hundred years after the prepkspoke these solemn words, to
show the certainty of the fulfilment of prophecyhist referred the Jews, who
denied that he was the promised Messiah, to thégfees (of the Old Testament),
saying, “Search the Scriptures; for in them ye khye have eternal life: and they are
they which testify of me” (John 5:39). Our Lord a8dviour Jesus Christ is the chief
subject of prophecy. He is all in all in the Sctipgs of the Old and New Testaments.
He is all in all in the preaching of the prophetslaapostles, and He is all in all in
the preaching of His ministering servants in aleag“We preach not ourselves, but
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Christ Jesus the Lord and ourselves your servamtslésus’ sake.” Where Christ is
not preached, the Gospel is not preached.

Peter and the other apostles made known the coofingir Lord Jesus Christ. He
came first in human nature to work out everlastiregemption for His people. He
shall come again the second time at the end ofwbed to judge the quick and the
dead. “He shall be revealed from heaven in flamimg taking vengeance on them
that know not God, and obey not the gospel of oardLJesus Christ, who shall be
punished with everlasting destruction from the pree of the Lord, and from the
glory of his power” (2 Thessalonians 1:7-9). He I§ladso glorify the bodies of His
redeemed in union with their souls in heaven, whitey shall be for ever with the
Lord. The state of the lost in hell shall be asréasting as the state of the saved in
heaven. In the original it is the same word thalised in both cases.

lll. — That the word of prophecy is “more sure” thahat is seen by the eye or heard by
the ear. —

Peter, James, and John saw a glorious sight osChini the mount of transfiguration.
“Christ was transfigured before them: and His fditeshine as the sun, and His raiment was
white as the light” (Matthew 17:2). The glory ofHsodhead broke forth through His human
body, and even through His raiment, to show thadigstate of humiliation, when He vailed
the glory of His Divine person, He was the briglssef the Father’s glory and the express
image of His person. It was also an earnest ofjtbefication of His human nature after His
ascension to heaven, to be glorified with the Fathiéh the glory which He had with Him
before the world was (John 17:5). They also heardiee from heaven which said, “This is
my beloved Son, in whom | am well pleased; heahiye” But, notwithstanding what they
saw and heard on the mount, Peter says that the efqorophecy is “more sure.” It is not
more sure as to the truth of what they saw anddhé&art the word of prophecy is more sure,
as it is more lasting — written in the Bible foethenefit of coming generations to the end of
time — whereas what was seen and heard on the m@transient and confined to a few
individuals, Peter, James, and John. What theyasmirheard is past, but \lmave the word of
prophecy present with us always. “The word of tledLendureth for ever. And this is the
word which by the gospel is preached unto you” €ieP1:25).

IV. — Our duty in regard to the Word of God. —

Our duty is to take heed to it. “Whereunto ye ddl Weat ye take heed.” We are not now
to expect to see Christ by the bodily eye, or tarh& voice from heaven. The days of
extraordinary visions and voices from heaven ast. gaod now speaks to us, in His written
word, in the Scriptures of the Old and New Testaselh is our duty therefore to read and
search the Scriptures, which “principally teach wvman is to believe concerning God, and
what duty God requires of man.”

All we need to know in order to be saved and toesdéhe Lord is clearly set forth in the
Scriptures. The Bible is our only rule of faith apichctice. We need not ascend to heaven to
know what we ought to do. “The word is nigh unto’usis our duty to take heed to this
Word of the Lord, because it is a light — the otrye light — to guide us to Christ, the
Saviour, and to God the Father, through Christotilg Mediator between God and men. The
Word of God in the Scriptures is “a light that timin a dark place.” The world would be a
dark place without the Word of God. Scotland wagesy dark place under the reign of
Druidism before the Word of the Lord came to oundiabut when it pleased the Lord to send
us this light it exposed and dispelled the darknBssidism was banished from our coasts,
and the light of the Gospel shined in our counittgathen countries that are still without the
Bible are dark places, and our fellow-creatureshese dark places are dying in their sins,
and are lost for ever. We who have the Bible otglsend it to the heathen.
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The heart of man by nature is a dark place — vark chdeed — without the least ray of
the knowledge of God which man had at his creat8mgreat is this darkness that the fool
says in his heart, “There is no God.” But God, is hifinite love, mercy, and grace, gave us
His Word as the means of enlightening the darkthafaman; so that those who were not
only dark, but darkness itself, were made lightha Lord. The Word of God is a light to
show the state of all men, by nature, as sinfullast It shows, also, the inability of man to
satisfy God’s law for his sins by anything he canat suffer, and it reveals the way of
salvation by the obedience unto death of JesusstChiihe only but all-sufficient ground on
which sinners can be saved from sin and its penéltg Word is the means of salvation; it is
the Spirit that makes the Word effectual unto dadva To those to whom the Word is
blessed as the means of their salvation, it coasiria enlighten them more and more during
their time on earth, until the day dawn and the-stay arise in their hearts.

| understand by thelay here the day of glory in heaven, where there isnight or
shadow of darkness of any kind. Our text speakkeflawn of that day, and also of the day-
star arising in the heart. In nature the day-stanorning star rises before the sun rises, and
when one sees the morning star the light of dayidar away. The day-star arises inwardly
in the hearts of believers before they pass franetto eternity, to give them light going
through the valley of the shadow of death, andispal their doubts and fears, by which they
had often been harassed in the wilderness, andaioleethem to say in the full assurance of
faith, “We are going home to behold the glory ofri€h and to sing, ‘Unto him that loved us,
and washed us from our sins in his own blood, atl made us kings and priests unto God
and his Father; to him be glory and dominion foereand ever. Amen’™ (Revelation 1:5,6).
When the Lord manifests Himself graciously to tredidver, when hearing the Gospel or
preaching the Gospel, and pours abundantly the aendf the Spirit into his soul, he does
not dread to enter eternity that moment, thougts helling to wait the Lord’s time.

In conclusion, | wish to make the following praeticemarks: —

1. As we as a Church took up a separate positiashefance of the doctrines of the
Word of God, twenty-three years ago, when the gregority of ministers and other office-
bearers in the Free Church repudiated these desirias they are contained in the
Westminster Confession of Faith, and adopted awrintsral creed instead, let us adhere
faithfully to that position to the end. Some callesiseceders; but we are not seceders. The
word “secede,” according to its literal meaningidsstep aside from the position in which
one is. But we refused to step aside from the mosibf the Church of Christ in Scotland
for centuries. It is those who left that positidvat areseceders.

2. The Lord has been sifting our Church for somarye with the result that a
number of students and ministers left our Churomfiselfish motives; but we are getting
on with our work better without them.

3. Like Peter, we, ministers, should put our coggt®ns in remembrance of the
doctrines of God’s Word, though the Lord’s peopleow them, and are established in
them. We need precept upon precept, and line upenih order to persevere in the faith
to the end, that each of us may be able to sayaVe kept the faith.” We should keep the
faith so as to hand it down pure and entire to cgrgenerations, as others handed it to
us. If we do so, as we resolve by grace to do, hal ggo to eternity with a clear
conscience.

4. Although the Lord did not make known to me asditeto Peter, that | must soon
put off the tabernacle of the body, yet at my tiofdife | cannot expect, according to the
course of nature, to live many more years in thelavadt will be a wonder to me if | shall
be at a meeting of Synod again at Inverness, aisdnot at all likely that | shall ever be
Moderator of Synod again. This thought should madeemore earnest in pressing on all
present here this evening the duty of adheringdétesdly to the “more sure word of
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prophecy.” And | should be more diligent in servinge Lord while it is day,
remembering that the night of death cometh whemaa can work. One of the reasons
of regret which Christ’'s ministers shall have wheey are about to leave the world is
that they have to give up preaching the gloriousggb But when they get teeaven they
shall be fully satisfied to be among the hearerthefonly Preacher there — the Lord Jesus
Christ — who shall feed them, and lead them to fauns of living waters, for ever. May

the Lord add His blessing, and to His name be these for ever and ever! Amen.
[August 1916]

A Sermon.
By theREv. JOHN R. MACKAY, M.A., Inverness.

“In that day shall the branch of the Lord be befalitind glorious, and the fruit of the
earth shall be excellent and comely for them thatescaped of Israel.” — Isaiah 4:2.

In meditating upon this portion of God’s Word weaBhas the Holy Spirit may be
pleased to enable us, consider: —

|. — The escaped of Israel,
Il. — God’s Messiah;
lll. — What He was to be for “the escaped.”

|. — The escaped of Israel. —

The description, “the escaped,” may be taken bynus more restricted or in a wider
sense, according as we interpret the expressionnnection with the immediate context, or
in connection with the general teaching of God’sriVooncerning man’s natural misery. If
we take the expression and interpret it in thetlgflthe immediate context, we have to notice
the following steps in the movement of the proph#toughts:

(@ In the third chapter he brings an indictment aglithe people because of sin,
especially emphasising the oppression wherewithabexes oppressed another, and also the
luxuriousness and want of modesty in their appaheth marked their women.

(b) Because of all this they are threatened withjaldgments of God: “Thy men shall
fall by the sword, and thy mighty in the war” (3)2¥ea, so terrible should be the outcome
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of this judgment that in the end there should henébliving seven marriageable women for
every man of a corresponding age. “In that day rsevemen shall take hold of one man,
saying, We will eat our own bread and wear our @pparel, only let us be called by thy
name, to take away our reproach” (4:1).

(c) Yet in connection with this fearful visitationwas promised for the survivors that
the branch of the Lord should be beautiful andigle, and the fruit of the earth excellent
and comely. The escaped — when the expressiotteipiated in the light of the immediate
context — mean those who should survive this etibibiof the sword, this terrible judgment
of war.

Now, | am not saying that here there is a propheEche present, the most devastating
war that the world has seen, and of this visitaatome. True it is that among the forms in
which moral degeneration had been manifestingfitselore this War began, the want of
modesty in women was a very noticeable feature gérgeral corruption, and just as, in a
general sense, God ordains that punishment sheuid keeping with the sin that caused it,
S0 in this case, because the women were largelgaihge of God’s wrath, so the punishment
in the cutting down of the young men, is felt amnsely painful by the procurers of God’s
wrath. True it is also that ere this War shall haweme to an end there will be parts of Europe
not a few in which it will be literally true thabbhone young man will be left for every seven
young women. Still, one feels more prepared totkayin the present context we have not so
much a direct prophecy of the present War as thebon of a principle of the divine
government which was frequently exemplified in thast, and which we hope will be
exemplified in the present case. | mean, that & been God's method of government to
follow the outpouring of the vials of His wrath agst peoples having His Word, with
showers of spiritual blessings.

It may, for instance, be pointed out that some lumedred years ago and more — | mean
in the time of the French Revolution and in thediaif the troubles caused through Napoleon
Bonaparte’s ambition — God did pour vials of wragfon Europe, and it is well known that
that outpouring of wrath was followed by a remalkatevival of religion, both in Europe
and in America. It was then that the ProtestantrClies awoke to a sense of their duty
towards the heathen lying in the darkness of igmm@alt was then that Missionary Societies
— such as the London Missionary Society, the Chwvitsionary Society, the Northern
Missionary Society, to mention only a few such sbes — were for the first time formed. In
those days the Gospel was preached in the nortBcofland with a power and success
scarcely equalled at any other time in the histafrghe Highlands. In connection with the
preaching of such eminent heralds as the Macingyghe Stewarts, the MacDonalds, the
Kennedys, the Frasers, and the Cooks, did not tldemvess come to blossom as the rose?

Well, we have been visited with vials of God’'s wranore awful than those of the
Napoleonic troubles, and it ought now to be ougerdhat these present calamities should be
followed by spiritual blessings richer than those have just now spoken of and that in
proportion as our afflictions have been greatematTHe should do so would seem to be in
accordance with a principle of the divine methodgof/erning His visible Church, for as
Jeremiah says: “He doth not afflict willingly norigyve the children of men. Though he cause
grief, yet will he have compassion according to indtitude of his mercies” (Lamentations
3:32,33). And our present text speaking as it didebe branch of the Lord being beautiful
and glorious even in the day in which there shdndduch a fearful slaughter, is also another
instance of the same principle at work. In any c#se people of God ought to plead this
argument now, and say:

“According as the days have been

Wherein we grief have had,
And years wherein we ill have seen,
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So do Thou make us glad.”

The escaped, as interpreted in the light of theqaig context, are the survivors of God’s
fearful visitation in judgment. And in the preseatse it will cause no difficulty if we add —
the escaped of Israel, taking Israel also literddly it is certain that no people feel the present
devastation more terribly than do the Jews themesel¥heir home may be said to be the
borderland which lies between Russia on the onel,hand Germany and Austria on the
other. The tremendous armies of those several espave been these two years, like heavy
rollers, passing and repassing over that devotegleecrushing them to the ground, and one
cannot but wish and even hope that this may proveetthe finishing of God’s wrath, in a
temporal sense, against that nation. If Israeldbkert here in a literal sense, and the sword
awakened against them a literal sword, we are iobrtgustified in understanding this
visitation in judgment as referring to times latean anything connected with either the
Babylonian, Medo-Persian, or Grecian Empires, feydmd doubt our text and its context
brings us down to the days of the Messiah, and ¢éwahays when Israel shall be greatly
blessed in that Messiah. Furthermore, the greamastual blessings ever to visit this earth
shall not come until the Jews get repentance aitidl ifa Jesus as the Messiah. The Apostle
Paul distinctly teaches that they were for a seasfatted, in order to the enriching of the
Gentiles, but that this rejection was to be onlgngerary, and that when they shall be
received back again, their reception will be fdlgscribed and regarded as life from the dead
to the rest of mankind.

Hitherto, we have been interpreting the term “esdapn the light of the immediate
context. But it is also legitimate for us to intexpthe expression in connection with what is
generally taught in God’s word regarding the misgfrynan’s estate by nature; and if we so
interpret the expression, the term’s connotatiolhlvéi ampler and in a sense more profound.
For when mention is made of the escaped of Isthel is of the Israel of God, the
implication is that it is a marvel that any shoelsicape, and, of course, that it is a greater
marvel still that a company which no man can nundbeuld escape. To such as have but
carnal and superficial views of the misery of maessate by nature, it appears strange that
any should fail to escape, but to those who sdhiaik their thoughts with God, the marvel
seems to be that it should be a case of so mucheasscaping.

What is it that renders it such a marvel? Wellbégin with, guilt — and the whole world
is brought in guilty before God — is a load so hedlkat the mountains are light in
comparison with it. Many are the forms which eféprhaving in view the removal of this
load, have taken in the history of religion in therld. Some have gone the length of offering
in sacrifice the fruit of their own body in order propitiate the anger of deity. But it was all
to no avail. There is only one way in which gui#ncbe removed, and that is by casting
ourselves upon the great burden-bearer Jesus CBustvhat a load He had to carry! The
material universe was light as a load in compariadth the load He bore, when, as the
Apostle Peter puts it, “He bore our sins in His olwdy on the tree.” But was it not a
marvellous thing, that the Father of our Lord JeShsist should have laid such a burden
upon Him, that He should have put Him to grief asdid? Seeing then that it was only by
the Son of God becoming the bearer of the intoler&dad of guilt that any could escape
from the wrath of God, is not the escape of anyaavel?

Nor was the guilt of wrath the only obstacle. Theees the obstacle of the creature’s own
unwillingness. Now the teaching of the New Testanmethat in order to the removal of this
unwillingness, it is necessary that there should berth-putting of power more marvellous
than that exhibited in the creation of the worldwhs “the exceeding greatness” of God’s
power that achieved that men who had become intapabfulfilling the end of their
creation, should begin to realise that end in sone&asure, or that a naturally unwilling
people should be rendered willing. If, then, therast be the exercise of this exceeding
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greatness of God’s power in order that any shostdge from the wrath and curse due to us
for our sins, may we not well say that the margdhiat any escape? Time would fail me to
speak of other obstacles which make the escapiagyfan impossibility if the grace of God
should not intervene — such obstacles are the pamgcraftiness of the devil and his angels,
and the allurements of the present evil world —vliét has already been said may suffice to
show that God’s saved people may very properly éseribed as the escaped of Israel, the
suggestion being that their escaping is a marvelavels.

Il. — | proceed to draw attention to the strikingywin which the great deliverer, the
author of this escaping, the Messiah, is brouglfdrbeus in the words of our text. By “the
Branch of the Lord” we should certainly understdinel Messiah. | give two reasons for this
identification: —

To begin with, this is the first of a remarkableieg of Prophecies in which Messiah is
called “the Branch.” In this very Prophecy of Idathere occurs a remarkable allusion to the
Branch that should grow out of the roots of Je$4el(, and the Personality and Messiahship
of this Branch are put beyond question, when inniine breath the Prophet adds: “The Spirit
of the Lord shall rest upon Him, the Spirit of wasd and understanding, the Spirit of counsel
and might, the Spirit of knowledge and of the fethe Lord.” In His days, we are told, “the
wolf shall dwell with the lamb, and the leopard Itha down with the kid; and the calf and
the young lion and the fatling together; and &elithild shall lead them.” Furthermore, “this
root of Jesse shall stand for an ensign of the lpetp it shall the Gentiles seek: and His rest
shall be glorious.” Furthermore, the Prophet Jeabmepeatedly alludes to the Messiah under
the figure of the Branch, as in 23:5,6: “Behold ttays come, saith the Lord, that | will raise
unto David a righteous Branch, and the King shaigm and prosper, and shall execute
judgment and justice in the earth. In his days Austzall be saved, and Israel shall dwell
safely; and this is the name whereby He shall lled;aThe Lord our righteousness.” And
again in 33:15,16: “In those days, and at that tiwi# | cause the Branch of righteousness to
grow up unto David; and He shall execute judgmeat ghteousness in the land. In those
days shall Judah be saved, and Jerusalem shall shfely: and this is the name wherewith
she shall be called, The Lord our righteousnesslielVwe reach down the course of
prophecy as far as the return from the Babyloniapticity, we find that by that time the
Church of God had become so familiar with the Bhaas the designation of Messiah, that it
came to be used as equivalent to His proper namethi® we have evidence in the
prophecies of Zechariah, as in 3:8: “Behold, | vailing forth my servant the Branch,” and
again in 6:12: “Behold the man whose name is Than&mn; and He shall grow up out of His
place, and He shall build the temple of the Lofb’this series of prophecies the evangelist
Matthew would seem to refer when he avers thahenfact of the upbringing of Jesus in
Nazareth was fulfilled “that which was spoken by throphets, He shall be called a
Nazarene,” for the root, from which the adjectivazdrene is derived, signifies a branch, and
| take it that to the evangelist it seemed impdssithat there should not be some
circumstance or condition attaching to the true $¥ds Jesus, which should lead one to
connect Him with that remarkable series of promhetierances to which we have been
drawing attention, and in which Messiah is foretad the Branch.

That is one reason why we take “the Branch of tkLin our text in a Messianic sense.
But, again, according to the common usage in whatalled parallel utterances, one is, in
the absence of any good reason to the contrarydotmutake “the fruit of the earth” as also a
designation of the Messiah, and when one combhmesettwo designations — “the Branch of
the Lord,” and “the fruit of the earth” — there uéis a view of the Person of Messiah, the
only key to which is the Christian doctrine of ttveo natures in the one Person. For “the
Branch of the Lord,” as placed in apposition withée’ fruit of the earth,” should be taken as
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equivalent to “the offspring of Jehovah,” and tb#spring of Jehovah can be none other than
the only begotten of the Father, the co-equal,temal Son of God. When, again, Messiah is
designated “the fruit of the earth,” He is desigwlafrom His human nature, just as when He
is called “the Branch” or offspring of Jehovah, idadesignated from His divine nature. And
this Immanuel is also the fruit of the earth. Dshd Duncan stated a plainly-revealed truth
when he said that the dust of the earth is uporthitzae of the Majesty in the heavens. For
we must believe that, in order to fulfil God’s prisen— confirmed with an oath to David — the
Holy Spirit, in preparing the human nature of oard, did take of the very substance of the
Virgin, and in the nature thus taken up into Hisno®erson by the Son of God, the Son of
God lived in this world, in it He died, in it Hese from the dead, and in it He is exalted to
the throne of the universe. And if the questiorpbt “How can the offspring of Jehovah and
the fruit of the earth constitute one person?” etidr answer can be offered than that one
with which we have been familiar from childhood:H¥@t, the Son of God, became man by
taking to Himself a true body and a reasonable, dmihg conceived, by the power of the
Holy Ghost, in the womb of the Virgin Mary and baoh her, yet without sin,” and thus:
“The only Redeemer of God’s elect is the Lord JeShsst, who, being the eternal Son of
God, became man, and so was and continueth to 8e@bman, in two distinct natures and
one person, for ever.”

lll. — I pass on, therefore, to consider, in thiedtiplace, what, according to this prophecy,
Messiah would be for “the escaped.” The Branchefltord, we are told, would be beautiful
and glorious, the fruit of the earth, excellent atawinely. Beautiful, glorious, excellent,
comely — these are epithets which describe or ctexrise this mysterious Person, and we
need not wonder if equally significant epithets ased whether He be designated from His
divine or from His human nature, because it isgthe Person that, in either case, is intended,
and the one nature is as essential to Him as ther ah order to His being a Saviour,
Messiah. Jesus then is: —

(a) Beautiful and glorious, excellent and comely &siglin Himself, considered, that is,
as one in whom Godhead and manhood have met. frikimgly beautiful combination of
gualities and perfection, is painstakingly, one migay, brought out over and over again in
the narrative of Him wherewith the Gospels spealohghe days of His flesh, supply us.
What a beautiful representation of one in whomnétegrand time met, in whom heaven and
earth met, is given us in such an incident asdahat(Mark 4:38,41), in which we read now of
His being in the hinder part of the ship, asleepaquillow, so that the disciples must needs
awake Him; but next, on His being awakened, ofrdimiking the wind, and saying to the sea
“Be still,” and the immediate result was that th@avceased, and there was a great calm. It is
no wonder that the disciples should immediatelyifab a virtual syllogism: The wind and
the sea are the servants of God. The wind andeheue the servants of Jesus of Nazareth.
Who can Jesus of Nazareth be but God Himself innature? (cf. 5:41). But many another
similar example will occur to the thoughtful.

| should like briefly to point out how His satisfam to divine justice by virtue of which
the garment of sinners’ salvation was wrought aerives beauty and comeliness from the
union of the two natures in One Person. Take Hesdl@mce. Obedience is competent only to
a servant. But in order to the Son of God’s becgnanservant it was necessary that He
should become what He was not. In this circumstameehave one of the clearest and
strongest proofs of His essential deity. The highesated being, whether angel or archangel,
is by the very nature of the case bound to serdetammbey God. But it was otherwise with
the Son of God, when He is considered in respeEli®essential nature; He was in the form
of God, He thought it not robbery to be on an eigpalith God Himself. It would not appear
so strange, if we were simply taught that in orleHis being a servant of men He should
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have to become what He was not. But the remarkgdotg is that in order to being the
servant of God Himself He had to become what HeneaisThe Son of God is not, as He is
the eternal Son of the eternal Father, the seatiite Father, and, indeed, could not be. But
if He did not become the servant of the Father bldccnot render an infinitely meritorious
obedience. Therefore does He become what He wasladhat was in the form of God, and
who as such could not be the servant of God Himi{és upon Him the form of a servant —
in the likeness of men it became possible to the@dsod to be the servant of God — and so,
in fact, He became the servant of God. In otherdaoMessiah, the offspring of Jehovah,
must become the fruit of the earth in order tobiésng possible for Him to stand in the
relation of a servant to Jehovah. His obedience aersve colour and quality from the earth.
But yet consider other qualities of this obediewe. may consider that His obedience, partly
at least, consisted in His going about doing goothe days of His humiliation. But what
manner of good achieved He? There is somethingsapueal characterising it all. He raised
the dead; He healed all manner of diseases. Butnatall this the work of a supernatural
Person? Could a mere man with authority give conumamts to the unruly elements of
wind and stormy sea? Could a mere man have shemvseli master of the world of evil
spirits? Could a mere man have revealed what tsally creative power, as in the feeding of
five thousand with five loaves and two fishes, bifaur thousand with seven loaves and a
few small fishes? A negative answer is inevitalbleese acts of obedience are the works of a
supernatural Person, and if they have the qualdfesxcellence and comeliness as having
been wrought by the fruit of the earth, they hawe qualities of beauty and glory as having
been wrought by the branch of Jehovah.

It was a common form of speech among the preadidlss country to speak of Christ’'s
righteousness, which is imputed to believing siepas a garment, and to esteem that that
garment had in it the warp of His obedience andabef of His sufferings, and as long as we
do not regard the obedience and sufferings as agleahings we, in this, make use of a form
of words which is both interesting and instructit¥e have seen that the warp of this
garment takes colour, so to say, from heaven amd farth. A like observation falls to be
made regarding the woof thereof. It is evident thatMessiah must needs be the fruit of the
earth in order to His being capable of sufferingvas just in order that the Son of God might
be capable of suffering and dying that He assum&dnature. But if those sufferings had
been but the sufferings of a mere creature, cdudg have been infinitely meritorious, as
Messiah’s sufferings must be? They could not; aesides, a mere man would have been
incapable of bearing up under the tremendous Idddeowrath of God, as Christ Jesus did
actually bear up under such a burden until, afterhidld drank the cup to the bitterest dregs,
He cried out, “It is finished,” and “he bowed hisad and gave up the ghost.” The obedience
and sufferings, then, of the Branch of the Lordthaf fruit of the earth, have their colour and
qualities from the two natures which constitute Hexson as the God-man, and they have a
beauty and glory, an excellence, and comelinesschwhre owing to this mysterious
constitution of His Person.

(b) But not only is the branch of the Lord, the fraftthe earth beautiful and glorious,
excellent and comely as He is in His own Persohignown blood and righteousness, but so
His Person and satisfaction appear in the eye8 tifase that are counted to be “the escaped
of the Israel of God.” In a word, this apprehensadrMessiah’s worth is the very mark of
their having escaped, escaped from the blindnesgerudice of unbelief, escaped in order
to be united to Christ, the altogether lovely Oaeg thus escaped from the curse of the law,
from the terrors of avenging justice, as well asrfithe present evil world. We have met with
some who spoke of their having been converted Qtuist’'s word as a prophet seemed to
have no finality for them, Christ’'s atoning death apriest or sacrifice seemed to have no
finality for them, Christ’'s precepts as a king seento have no finality for them, and we,
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therefore, could not regard their conversion asugenat all. It is a poor conversion that
leaves Christ as much a root out of a dry groundrte after as before conversion. The
language of the escaped is: “We know that the $@&wod hath come, and that He hath given
to us an understanding that we might know Him ihdtue, and we are in Him that is true.”
What a token Paul had of his being in the numbersohped! Ere Jesus met him on the way
to Damascus, the true Messiah was to him but aacblgf aversion, but after that, his
memorable meeting with Jesus Christ, he was wilforgHis sake to suffer the loss of all
things, yea, to count them as dung that he might @hrist! And so in some measure is it
with regard to all the escaped, all that are sa@al opens blind eyes just in order that they
may truly appreciate the divine glory and beautyJesus Christ. And the faith which, to
begin with, is to them as eyes to see His matclideasty and suitableness, becomes at length
to them also hands to lay hold upon Him, yea, atmtmufeed upon Him, that He may dwell
in their hearts by faith.

(c) But those to whom Messiah is thus beautiful alwigus, excellent and comely,
will experience that He is all this first for thdaenefit. His beauty and glory, His excellence
and comeliness are imputed unto themselves, atfigctnGod regards the escaped only as
seen bathed in these transcendent excellenciesee$ibth. We never see the moon save as
bathed in the light of the sun. The moon is inlitaedark object, and of itself would, at its
actual distance from this earth, be invisible alsveut when it is bathed in the flood of the
sun’s rays, and these rays are again reflected foom the moon, not only may we see the
moon, but the moon itself appears fair, derivinguig and a certain similarity from the sun.
So is it with regard to the escaped from Israeld Gz judge, never looks upon them but as
bathed in the greater flood of the rays, the beantyglory, the excellence and comeliness of
the Sun of righteousness. Therefore does He saythigalLord will create uporvery
dwelling-place of Mount Zion, a cloud and smokeday, and the shining of a flaming fire
by night. Surely they are happy that are in sudase as this! Even the ruggedest and what
may naturally be the least lovely part of creatwiil, sometimes, glitter as diamonds when
the light of the sun strikes upon it. And so itigh regard to those whose eyes are opened to
the unspeakable loveliness of Jesus Christ. Theg Rrist's beauty and glory, excellence
and comeliness put upon them, and when God, thgeJofdall, looks upon them, He beholds
in creatures naturally uncomely and depraved ordgauby and glory, excellence and
comeliness. And as they are thus seen from the mioafig¢heir union to death as to relative
grace, so ere the day is over, they shall be alsespect of real or inward grace.

Application

We read in the Scriptures of two classes of pers@me class is described by Moses
when he complains of Israel that, until the dayhef addressing them, God had not given
them eyes to see, nor ears to hear, nor heartaderstand the meaning of what God had
wrought for Israel. The other class is described Jegus Christ when addressing His
disciples, He says: But blessed are your eyeshiey see, and your ears for they hear.” To
which of these two classes do you belong? Doepithehet Isaiah only give expression to
what you have apprehended in your heart, that Jafsiiszareth is beautiful and glorious,
excellent and comely in His own Person and satisiacand that He is all this for the benefit
of as many as do not remain in their natural blesd? If that is your case, you may, indeed,
reckon yourself as happy born! But is it, on thieeothand, the testimony of your conscience
that you have not yet been thus ravished with thme beauty of Jesus? Ah, then, will you
not learn a lesson from one who, conscious of hisigal blindness, and hearing that Jesus
of Nazareth was passing by, cried out unto Him,6Tson of David, have mercy on me, let
me receive my sight,” and had the experience ofralse who came to Jesus for physical
cure? He was healed; he received his sight. WeBus) of Nazareth is passing by in a

Sermons from the F P Magazine vol. 21 p. 28



preached gospel, and in the power of the Holy §m@nd like as none came to Him in the
days of His flesh for bodily health and was refyssdnone now cry to Him for spiritual eyes
to see, but they will have their petition answenfll you not avail yourself of what may be

your last opportunity? The Lord bless His word.
[September 1916]

A Sermon.

By theREV. JOHN R. MACKAY , M.A., Inverness.
(Taken down by a Hearer.)

“Forasmuch as ye are manifestly declared to bepisle of Christ, ministered by us,
written not with ink, but with the Spirit of theving God; not in tables of stone, but in
fleshy tables of the heart” — 2 Corinthians 3:3.

You will find the portion of God’s Word to whichdesire to direct your attention for
some time this evening, as the Spirit of God maplbased on the present occasion to enable
me, in the Second Epistle of Paul to the Corinthiathird chapter, and third verse:
“Forasmuch as ye are manifestly declared to bepile of Christ, ministered by us, written
not with ink, but with the Spirit of the living Goaot in tables of stone, but in fleshy tables
of the heart.”

There was scarcely, dear friends, a place wheréplostle Paul was honoured to plant a
Church of Christ but he was shortly afterwards gsed with errorists of one kind or another,
trying to lead the people away from the simplicdl the Gospel, and Corinth was no
exception. It would seem, besides, that strangarists, coming to turn away the people
from the purity of the faith, were in the habit cdming to the Church in Corinth with
recommendations — testimonials, that is — from ggséd Christians in some other parts of
the Church of Christ, and that, coming with testmads of that kind, they the more easily
gained the attention of unsuspecting people. Nd&¢ ea; but when they left Corinth they
seem to have made it a rule to ask a testimoniabofe professing Christians there also, that
they might thus get the readier access to the plage visited by them. But now the Apostle
says here that, for his own part and for the pathase that worked in unison of spirit with
him, there was no need of letters of commendationthe Corinthians or from the
Corinthians. “Do we begin again to commend oursEh@r need we, as some others, epistles
of commendation to you, or letters of commendaffom you?” The answer is, of course, a
negative, and the reason for this negative — theom that he assigns for saying that he did
not need these testimonials — was that the Coanghithemselves were a sufficient
testimonial to him. Yea, he speaks of them as astlepand as, in a sense, a testimonial to
him. “Ye are our epistle, written in our heartspium and read of all men.” Then he goes on
to say, in the words of our text, “Ye are manifeddieclared to be the epistle of Christ,
ministered by us, written not with ink, but withettspirit of the living God; not in tables of
stone, but in fleshy tables of the heart.” And réfhere, we are warranted to say that this is
one of the ways in which the Holy Ghost sets betmdhe nature and character of the true
Church of God - that they are a remarkable epstletter. Epistle just means a larger letter.
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And you see that he not simply speaks of them aspastle, but he condescends to great
details, so that the idea is, as it were, fastexpeoh the mind of the thoughtful reader that we
are entirely — if we would understand the naturthefwork of God in the souls of His people
— warranted to look at the matter from this pointiew, that they are an epistle, a letter. And
you will find that just the very same questionst tvauld naturally occur in connection with
the writing of any letter occur in connection withis letter, and answers are given to these
guestions. Nowadays, no doubt, every one is addpttar-writing, and letter material is so
ready to hand, that perhaps we do not analysd, vasre, all the questions that have to be
answered before we send off a letter to our frieRa@shaps analysis would come home to our
grandfathers more readily than to ourselves, fenthot every one could write a letter, and
writing material was not so easily got as it is ragays; but as to the essence of the matter,
it remains now just as it was in the days of oangifathers.

l. — Well, the first question of all, then, thatts be put by us with regard to
letter-writing in a literal sense, and with regé&oahis letter-writing, is — Who
is it that writes the letter? When education was compulsory it was
oftentimes a thought to people — if they intendeddnd a letter to a friend —
who they could get to write the letter for them.dAimat is the first question
that arises here: Who is it that will write thistés?

Il. — The next question that arises is — Have wéinvgr material, have we
paper to write upon? And the same question is toobsidered with regard to
this letter: What is the material on which thedethust be written?

lll. — Then the next question would be whether ¢h&as any ink in the house.
And so, although it is not ink that is used in tbése, there is something that
we may say igorresponding to it, and in a very glorious mandees for
these letters what ink does in the matter of adefch as you or | might
write.

IV. — The fourth question is — Is there a pen tadfaAnd the same question
arises here: Is this epistle written with a penpens, and if this epistle is
written with a pen or pens, what are they?

V. — And then comes the question — the most impbitaa manner, perhaps,
of any of them, although from other points of viperhaps not so marvellous
as some other of the questions that are raised at ¥Hall be the contents of
the letter; what shall be written in the letter?

These, then, are the questions that, as we dwedl hittle time this evening on the work
of God in the souls of men, as it is representaastander the figure of an epistle, we should
like to answer, and to conclude with a word of exdwon and application.

I. — Well, then, the first question is about théde writer. Although the Apostle Paul
speaks of the Corinthian believers as, in a sdnsegpistle, he does not mean by that that he
is the writer of that epistle which believers afle.takes a subordinate place — a very essential
place, indeed, but a subordinate place. He doeassaime to himself, or to any that work in
sympathy with him, the place of being the real eriof the letter, for he tells us distinctly
that in this case the writer is Christ Himself. f&Bemuch as ye are manifestly declared to be
the epistle of Christ,” “ministered,” no doubt, “long,” but yet we are not the author, he says.
The real author is Christ. And the Lord’s people spoken of in another place as “epistles
that may be read of all men.” Now, Christ did naitev much, in the ordinary sense of
writing, and the only writing that we hear Him dothe days of His flesh was at the time that
the woman taken in adultery was brought before Hing He wrote upon the ground; and it
would seem — as a worthy minister in the north oétland once put it — that He was just
writing guilt on the consciences of her accusers arting pardon on the poor creature’s
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own conscience. And so far as the writing of thepired Word of God is concerned, He left
that, in a manner, to others; and thus He had Matthnd Mark and Luke and John and the
Apostle Paul and others — or if we speak of thethagpenmen, the Holy Ghost may be said
to have been the author of those letters. But yeudind that Christ Himself is mentioned as
the one who writes this letter which believers arbey are Christ’'s epistle, and one’s
handwriting is almost like one’s photograph. Thatto say, there are few things that one
learns more readily than to identify a friend’s tamiting. If you are wont to hear from any
person, whenever you see that person’s handwiytingare as satisfied that that letter is from
some known friend to you as you are after you t@adhame over which the letter is written,
and you at once think of the person. A person’dhaiting will just bring the person before
you almost as vividly as if his photograph werevshgou. And this may be said with regard
to Christ as a letter writer: His letters, his wodnship, remind one at once of Himself.

There was once a pious although somewhat weak-wohingen from Wales, Timothy
Nathan, to name, who wandered a good deal abowitifdands of Scotland, and he had a
very great admiration for the late Mr. M'Coll of thalsh. As | was told, he would speak of
him in this way: “Oh, it is Jesus Himself that igogl; but Mr. M'Coll has some likeness to
him.” No doubt, that was a great recommendatioMof M‘Coll, that a spiritually-minded
man should recognise in him a likeness to Chrigtd#if. And | believe that in the case of all
God’s people — as He brings His own image upon flam as they shall meet one another in
the countless ages of eternity — they cannot reffaam addressing one another in this
manner: “Oh, how like you are to Jesus Christlihkhl see Jesus Christ Himself in you.”
“For he will appear glorious in his saints, wondéiifi them that believe.” Christ is a pretty
letter writer. There are some men and their penmpns so beautiful that it attracts your
attention at once. Well, Christ is such a lettettewy such a scribe, as it is written, “All that
see them shall acknowledge them that they are tnd’'s workmanship; that they are the
people whom he hath blessed.”

Il. — The next question that comes up for consitilmais this: Where is the writing
material to be found? What has Christ, the lettetew for paper? And our text supplies us
with the answer to that question also, when ital ghat this epistle was not written “in
tables of stone, but in fleshy tables of the h&#ris very likely that, when he speaks about
writing in stone, he refers to the writing whichet®&on of God Himself executed when He
wrote with His own fingers the ten commandmentsnui@ two tables of stone, and that was
a very wonderful and glorious thing. Yet if we shkiboonsider the matter properly, we would
reckon that this was a still more wonderful thimgai manner. Of course, in the olden times
they did write on the rock. You find Job speaksulios words “being graven in the rock for
ever’; and in modern times there have been diseovédarge inscriptions written in a
language that seemed for a long time a languadecthad not be deciphered, but it is now
understood as the writing upon the rock. It is hotyever, upon paper in the ordinary sense,
nor upon parchment, nor upon clay, nor upon stahes . Christ writes His epistle, but we are
told that He writes it upon the fleshy tables o tieart. And thus you may say that believing
men and women are what He has for writing papet,empecially He refers to the heart, for
if you do not have a person’s heart, you do noehtée person at all. The heart is, as it were,
the very centre of our being. It is the fountainatifthe activities for which, as responsible
creatures, we are responsible; and it is upon matef this kind that Christ writes His
epistle. And there is no question that when helspeat only about the heart but about the
“fleshy tables of the heart,” he means us to uridadsthat this heart has undergone a change,
so that it should no longer be a “heart of stonef @ “heart of flesh.” For the teaching of
God’'s Word is that all mankind without a single egtton — not simply very notorious
sinners — are under the power of a heart of stame reason itself might teach us that there is
nothing more unfeeling than the stone, and nothwoege hard to melt, in fact, than the stone.
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You would find it more easy to melt iron than toltree stone; and thus it is with regard to
men in their natural state. It is not without reagbat the Holy Ghost speaks of them as
having a heart of stone, and that is brought oghénfact that men will not tremble at God’s
threatenings, neither will they rejoice at His prees, and least of all are they disposed to fall
in with God’s way of salvation through a crucifiathd now exalted Mediator. And, dear
friend, if it is the case, with regard to yoursdliat you would rather that the armies of
Britain, strong as they are to-day, were opposegbtothan that God’s Word were opposed
to you, it indicates that, in a way deeper than goel conscious of, the Spirit of God has
indeed visited you and taken away this heart ohestthat could not tremble at God’s
threatenings nor rejoice at God’s promises. Are, ysuit were, on the lookout for the least
intimation of favour from God as you read His Wandas you hear it expounded? It is a
token of a heart of flesh — a token that the hefastone has been removed. You see, it is not
without pains that we have writing paper to writg t¢etters on, and neither can we get it
without paying something for it; but there was nemeterial got at such a price as was the
material Christ uses in writing His epistle. As Bleys, “Ye are not your own; ye are bought
with a price.” And that price is not corruptibleins, as silver and gold; but the precious
blood of Christ Himself — as of a lamb without spoid without blemish — bought what He
uses for paper, and as Christ bought it with His tood, so He transformed it by the power
of His own Spirit, so that it might be susceptiblereceiving the contents that He intended
should be written there. We are not given to angimetive way of speaking at all. We are
seriously endeavouring to understand what the tSgirGod teaches us when He speaks of
believers as an epistle of Christ. We may put ydar own heart and understanding if it is
not the truth to say that as Christ is the lettater, so what He has as material to write upon
is a renewed heart, a heart of flesh — that igjraderstanding heart — and especially a heart
that will tremble at His own word.

lll. — But the third question that is to be puthss — What has this Letter-Writer for ink?
And in a sense, we may say that of all the ansesoked, by the questions suggested by our
text, there is no answer more marvellous than thewvar that the Apostle gives to that
guestion, for although Christ does not make usmloin order to write His epistle, He has
something infinitely more excellent that He usegliace of ink, and what is that? “Written
not with ink,” says our text, “but with the Spidf the living God.”

You have heard about letters of gold. | have ses@r@mon of Mr. Spurgeon’s printed in
letters of gold to signify that his sermons hadrbpeblished for fifty years without a break,
but although it is reckoned to be something veecjmus to have a letter written in characters
of gold, even gold itself shadows into insignificarin comparison with what the Lord Jesus
Christ makes use of when He writes an epistleH®mwrites “not with ink,” we are told, “but
with the Spirit of the living God.” And this subjeaf the Spirit of the living God is altogether
so mysterious that for the most part we may saynildigucts us concerning His own person,
nature and office by means of figures and symb@dsvd from nature or from art. One of the
very commonest figures in which the Holy SpiritHrs work is set before us is that of water.
For instance, He says, “I will pour water upon thesty and floods upon the dry ground,”
that is, “I will pour my Spirit upon thy seed and/lessing upon thine offspring: and they
shall spring up as among the grass, as willow$byatercourses, so that one shall say, | am
the Lord’s; and another shall call himself by treme of Jacob; and another shall subscribe
with his hand unto the Lord and surname himselfhgyname of Israel.” And it is no wonder
that the Spirit of God should be compared to wdtemature, if a shower of rain did not
come upon the earth all the year round, it wouldnbeain that we sowed seed in the fields.
That is felt very much in hotter climates when tharay be nearly half a year before a drop
of rain visits them, and the farmers have to waitthe rainy season before they begin to sow
seed, because it is the rain that mollifies theheand renders it fruitful, and so it is with
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regard to the indispensable activities of the $piriGod. It is, indeed, in vain that the gospel
should be preached at all apart from the promigbeotoly Spirit.

The Holy Spirit is compared, not only to rain, lmompared to rivers, because ordinarily
you will find that flourishing cities are found Wuupon rivers, perhaps at the mouth of the
river. You see Glasgow owes much, under the har@daaf, to the Clyde; New York to the
Hudson, and London to the Thames, and so on. Ansl isavith regard to the Spirit of God,
the Comforter. As the Psalmist says, “There ivarrithe streams whereof make glad the city
of God.” And that is the Holy Spirit of God.

The Holy Spirit is also compared to wind. “The wibkbweth where it listeth, and thou
hearest the sound thereof, but canst not tell whé@reometh and whither it goeth; so is every
one that is born of the Spirit.” And the Holy Spirs compared to eyesalve. You know
doctors sometimes use drops which they instil thi eye that does not see very well in
order to restore sight, and the Holy Ghost is dyest@ restore vision to the blind. But here
you may say that if the Holy Ghost is not compamdublly to ink — for we are told that the
letter is not written with ink — yet to this extemé may say that the Holy Ghastcompared
to ink, inasmuch as the purpose that on a lowgiatfink serves for an ordinary letter-writer,
on the higher platform of Christ’s work the Spwitthe living God serves that high purpose
even in Christ’'s hands, and, therefore, thesertetiee said to be written “not with ink, but
with the Spirit of the living God.” And, dear frids, this is a very principal glory of the
gospel — that it is the ministration of the Holy@&h The gospel gets two names. One name
of the gospel is that it is the ministration of higousness. You see we have lost all
righteousness through the fall and through sims Kaid of us that we are a people that are
“free from righteousness,” as if we were quite rsfjexrs to it, and had nothing to do with it,
and apart from righteousness there can be no femgss, but this was the provision of God,
that in virtue of the incarnation and obedienceoudgath of the Son of God, there should an
end be made of sin, finishing of transgressionspneiliation made for iniquities and an
everlasting righteousness brought in, and this©ésrighteousness which is the ground of a
sinner’'s pardon and acceptance so that God isimplyssaid to pardon believers in Jesus
Christ, but to justify them, and that is as muchtasay that God, the Judge of all, should
declare His law is magnified in respect of thems Histice is satisfied in respect of them.
And this is the reason why the gospel is the powfeiGod unto salvation — that this
righteousness that God provided and that God pdscapon is brought near to us in the
gospel. Therefore, the gospel is said to be thev&pmf God unto every one that believeth,”
for the righteousness of God is therein revealsdt ia written, “The just shall live by faith.”
But the gospel has another title over and abovebémg called the ministration of
righteousness. It is also called the ministratidnttee Holy Ghost. And | believe that
wheresoever there is the pure gospel, more orthessesult is that the Holy Spirit of God
does accompany that gospel, for the gospel is tingstmation of the Spirit and it has not
changed its nature from the days of the Apostlesndim the present day. You see Adam in
innocence had the Spirit and if Adam had not fallee should all have been born in the
image of God and we should also, just as ourdwsenant-head had the Holy Spirit, all have
the Holy Spirit. But then Adam lost the Spirit aiba@vas not for himself alone that he lost the
Holy Spirit, but he lost the Spirit for the wholace, and the Spirit of God is not given in
connection with the covenant of works any more. ¥ea, when man sinned and God drove
our first parents out of Eden, that did not meaat thod, the unchangeable God, would not
bring back any of us any more to nearness to Hiimnset it did mean this that on the ground
of the covenant of works, or of the law as a comgnaot a single human being would ever
return to God any more; neither does God give tbé/ Kshost in virtue of the law as a
covenant, in virtue of the covenant of works, betdbes give the Holy Ghost in virtue of the
covenant of grace and in virtue of the gospel &iglis the very glory of Christ. As John the
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Baptist pointed out, “He it is that baptiseth witte Holy Ghost,” and this Holy Ghost it is
who indeed by His infinite power turns the flintyck to be a pool of water and the ground
that was dried up to be springs of water, who talweay the stony heart and gives a heart of
flesh. But that is not all that has to be done. fitaterial, so to say, was not prepared without
His infinite omnipotent operations, but there isngbhing in addition to this in order that the
letter should be written. And one may, without gpat least far away from the figure used in
our text, make use of an illustration given to awdrds the end of this same chapter in order
to show how this letter is being written, for itasmarvellous process. Sometimes, if you go
into the printing-house of a generous owner, he sy you some of the marvels about the
way that they print their newspaper. Well, the Ao®aul was led to give at least some
indications of the process by which these letteesb&ing written, when he says: — “We all,
with open face beholding as in a glass the glothefLord, are changed into the same image
from glory to glory, even as by the Spirit of thertl.” For it just means this — if you were
standing before a looking-glass, the first thingabbfthat you would see is yourself. But then
it would be quite possible that one that you neaav in the flesh might come in behind you,
and you might see his face reflected in the loolglags. And thus it is with regard to the
way in which these letters are being written. ThertiVof God, you may say, is the looking-
glass, and in that Word we find ourselves, at l&esttof all, lost — lost in the light of God’s
law — but then, what more do we see? Christ théoBgvas one that we never saw with our
fleshly eyes, coming as it were behind us, and sigewimself to us, as His image is
reflected in the looking-glass of His own Word. “Wehold, as in a glass, the glory of the
Lord.” And what effect has this upon us? It has #@fifect upon us, “How unlike am | myself
to Jesus Christ! How desirable it is that | sholddlike Jesus Christ! He is fairer than the
children of men. My heart's desire goes out in emn that | might use Him for
forgiveness; that | might use Him for acceptan@g, ythat | might have the boldness to use
Him for adoption. Although | deserve to be in tbevést hell, for Christ's sake | am exalted
to the glory of coming to the place of God’'s chéldy as it is written: — ‘To as many as
received Him, to them gave He power to become ¢ing 8f God, even to them that believe
on His name.” And not only so, but | desire thamight use Him for holiness, for
sanctification — that | might be like Him!” To s&hrist as with transforming power is the
work of the Holy Ghost. Were it not for the omnigot, gracious operations of the Holy
Spirit, we should have no vision to see the glornChbrist, but even after He has restored
vision to us, He must constantly be to us as eyes#&br there is much with us that tends to
blind our vision. Therefore, the Church was prayihgt “her eyes might be opened to see
wonderful things out of His law.” We shall not, hever, follow that theme further, but truly
it is a most marvellous thing in connection withstletter-writing, that the great Letter-
Writer, Jesus Christ, should, instead of ink, hthee Spirit of the living God, and this Spirit
He gives in measure. He is, as it were, instill@d bur very eyes, into our heart, giving us at
least glimpses, so that we may be said to “seitlg in His beauty and the land that is very
far off.” The hearts of God’s people go to heavefolke they are there actually themselves.

IV. — But then another question is of this natufeéhe Letter-Writer in this case is the
Lord Jesus Christ; if what He has for paper areetiely men and women, with special
reference to their hearts; and if that which Hefoasnk is the Holy Spirit, does He make use
of pens in writing this epistle? Well, He does, dhalt is marvellous. But it is His way to be
making use of means where means are availableewr of creatures. You see when He
raised Lazarus from the dead, He did not performiracle in opening the grave for that
could be done by men, but they could not make lezbve and He wrought a miracle in that
case. Well, Christ makes use of pens, and we mathsiHe has been using large and small
pens. What are the large pens that He uses? Yousaayhat they are the prophets and
apostles. This is what the Apostle means when ks: sa“Manifestly declared to be the
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epistle of Christ ministered by us.” That is to sag have been as pens. You remember that
the Psalmist distinctly compares himself to a P&ty tongue is the pen of a ready writer.”
And these pens were very full of the ink of the H8host. “The Spirit of God spake by me,”
says David, and although he was but a mere mameyetas as a pen in a sense through
which the Holy Spirit flowed, and by means of whitiese epistles have been written. And,
as | have said, He makes use of little pens toocatVdbo we mean by little-pens? Well, we
mean this, that Christ has instituted a ministrythe Church, and that ministry may be
compared to little pens. As Augustine said: —

“The lofty mountains shall bring forth

Unto the people peace,

Likewise the little hills the same
Shall do by righteousness.”

Augustine, in commenting on this verse, said tisainanature the lofty mountains break the
clouds first, and then when they are brought doeerer the earth, the little hills break them
next, and thus the fields are watered, so in gtaedofty mountains may be said to be the
prophets and apostles, those who were inspiredodft® write the Old and Netestaments,
and the little hills to be Christ’s ministers, teetend of time, by which the blessings of Christ
were spread out so as to reach His people. The'd pabple may have oftentimes been in
circumstances when this process of writing was deéione entirely by the larger pens, as it
were. Perhaps they had no public ministry to wpiruat all, yet they had the Bible, but we
are not on that account to disparage the smalles.pEhat is a most marvellous thing which
the Apostle says to the Galatians: — “He, thereftrat ministereth to you the Spirit, and
worketh miracles among you, doeth he it by the warkthe law or by the hearing of faith?”
And | believe that he refers there to the miradigits, that were common in the days of the
Apostles. You see the Apostles gave the Spiritupinothe laying on of hands, and they
wrought miracles, and it is to that the Apostleersf Although these extraordinary gifts are
not now given to the Church since the canon ofiraipn was closed, that does not mean
that the Spirit is not given in any sense, for 8périt is given as a cleansing, sanctifying, and
comforting Spirit to the Church of God to the erfdime, and there have been times when
the Lord’s people felt that this blessing reacheehiselves, and they became united in one
body just through what they felt of the power ofdaaccompanying His word through His
ministers. You find the character of those whomi§thmade use of as pens and will make
use of as pens to the end of time, for there camolspuestion at all that the testimony of Jesus
is the spirit of prophecy, and where the SpiriGafd is given, that will be a ministry in which
the breath, the life of the preaching will be JeShsist and Him crucified.

V. — But, in a word, let me refer to the contentshis letter. What is the end of all this?
We have, in substance, told it already, but ituist this — that in some measure believers
might become like Jesus Christ Himself. “We arengjeal into the same image,” especially
that we should be like Him. And in what ways wilky be like Him? Well, there is no doubt
that they will be like Him in holiness, as He saysnself, “Be ye holy, as | am holy.” |
remember, although it is many years since, | haardry judicious and worthy man speak at
a fellowship meeting in the north of Scotland, onoection with this portion: “This people
have | formed for myself; they shall show forth praise.” He compared the Lord’s people
in process of sanctification to children at schaold when he was at school where he used to
be, the teacher himself would write the headling #aen the children would try and write as
like to that as they could. The headline the teaghete on his copy was, “Be ye holy, as |
am holy.” And very touching and affecting it was hear this worthy man speak of the
sorrows of the scholars. Those that were carel@dsdbe punished, and even those that did
their best came far short.
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But even in seeking holiness itself, it is in amm@ygelical way the people of God seek it.
That is to say, they seek it through the Cross bfist, that as “they are planted in the
likeness of his death” for justification, “they sHd be planted in the likeness of his
resurrection” for sanctification. It is not by thveorks of the law that they expect to be
sanctified, although the law is the perfect staddaccording to which they are to be
sanctified; but it is through Christ, and througjeit being enabled to put off the old man,
that they become like Him in holiness. This, thisrthe first lesson that they learn from Him
— “that God is light, and in him is no darknesalt If we say that we have fellowship with
him, and walk in darkness, we lie and do not théntf

They also become like Him in lowliness of spiritearn of me,” He says, “for | am meek
and lowly in heart.” A proud Christian is a greahtradiction. And they are like Him also in
lovableness of character, as He says, “Be ye r&adlyrgive one another, even as God, for
Christ’s sake, forgives you.”

These, then, are some of the traits of the Lorégsppe which they are being made to
bear, until at last they shall be made quite likegelf, and when they shall be made quite
like Himself they shall be immediately raised igiory. And although their bodies will rest
in the grave for a little time, the time is not ¢puantil they shall be like Him, not only in their
souls but also in their bodies.

Now, dear friends, we should consider that it isudlourselves — if we are according to
our profession — that we are speaking when we @aking of the epistles of Christ. One of
the ends of the ministry is just to go forth, asvére, among the people, asking for writing
material. That is what we are out for, so to sp&&le Lord says, “Give me thine heart.” And
if you give your heart you give writing materiagrfChrist never got a heart but He wrote
part of His epistle upon that heart. And will yoot nthen, give Him your heart? You will say,
“I do not think my heart is worth His taking.” Well will use this homely figure. You know
there are men going about whom we call ragmen tlaey are asking for rags. And do you
know what is the use that is being made of thege&hey are largely used for writing-
paper. They are turned into pulp, and the puluiiedd into writing-paper; and there never
was a time when there was such a price for rag¢isess is just now. Well, if you should have
the feeling that your own heart and life are buffidlsy rags, let not that keep you from
giving yourself over to Christ, for He will turn yointo the best of paper, and you will be
used on the King'’s table. He will write what wilelio His own glory upon your heart, and
you will have reason to thank His blessed Spit tthelivered you from the imaginations of
Satan, by which a counterfeit of godly fear anchohouring His law would have kept you
from giving your heart, that is but as rags, to Hiphis, then, is the one main end of the
ministry — asking, as it were, for writing materi@ive Him your heart as it is; He will look
Himself to the rest of it. He will turn it into gdgpaper; He will write what will be for your
good and for His own glory on that heart.

May He bless to us our meditation on His Word!
[October 1916]
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A Sermon.
By theREv. D. MACFARLANE, Dingwall.

“Behold, I stand at the door, and knock: if any nh@ar my voice, and open the door,
I will come in to him, and will sup with him, anewith me” — Revelation 3:20.

In the first part of this book of Revelation theaseea message from God sent by the
Apostle John to the seven churches in Asia. Thers@hurches were not seven different
denominations, but seven congregations of the asible Church of Christ. This may be
seen by the fact that each church has but onerpasitere called “an angel” or messenger. If
they were denominations, there would be severdbmam every denomination according to
the number of congregations in it; but it was oastpr that each congregation had.

The message was addressed to the angel or pagtoer ofiurches, and was suited to the
spiritual condition of the churches respectiveljeTtongregation of Laodicea was in a worse
state than any of the rest. On reading their ovponteof themselves, one would think that
they were in the best condition of all the churcimethe world. In their own estimation they
were “rich and increased with goods and had needotiiing.” But the report that Jesus
Christ gives of them is quite different; He saystthhey are wretched, and poor, and
miserable, and blind, and naked. The report of Shsithe true one. Their own good report
of themselves was owing to their ignorance of thelues. Some churches that have forsaken
“the faith” give a good report of themselves, buten we read Christ's report of them, we
see that they are miserably mistaken in their loigimion of themselves. Christ, after He had
told the Laodicean Church their real condition irs Hight, counsels them to buy of Him
“gold tried in the fire that they might be rich,camhite raiment that they might be clothed,
and that the shame of their nakedness might naaappnd to anoint their eyes with eyesalve
that they might see.” They would get all these gdloitigs by receiving Him by faith,
therefore He stands at their door and knocks foridnce.

In addressing you from the text, | call your atiemto the following particulars: —

|. — The Person that stands at the door;

[l. — The door at which He stands;

[ll. — His work there; and

IV. — The feast that Christ and those who admit Hiantake of:
“I will sup with him, and he with me.”

l. — “The Person.” —

The Person is Jesus Christ the eternal Son of Bedaviour of sinners of mankind. The
chariot, in which Christ, the King of glory, comas,the word of the Gospel. That chariot
was made by God Himself. He will take no other @ditaMen deceive themselves when they
think that Christ will come to them in a chariottb&ir own making — the word of man — and
they throw aside the word of God as in their opiremtiquated for the twentieth century.

Il. — The door at which Christ stands. —

It was at the door of a Church — the Church of lieeal — He was standing when He
spoke the words of our text. Christ was within t@atrch once, but He is now outside.

How is it that He is outside a Church in which Hasvbefore? He was put out. Who put
Him out? The congregation that He was now addrgsastithe door. When the good people in
that Church died out, a sort of self-righteous pedpok their place, and they imagined that
they were so rich, so good, that they did not nékdst any longer with them, and virtually
said to Christ that He might now leave their compaRastor and people seemed to be
unanimous in dismissing Him, so He left them. Mammyrches in gospel lands have thus
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dealt with Christ. Many churches in Europe haveedso. As long as the Lord’s people were
in these churches, they welcomed Christ with theamd, He was willing to remain with them;
but when these were removed to the Church in hedlieee who came in their place drove
the Saviour away from their midst, and they seinudis place a fictitious Christ, with whom
they felt quite pleased. “But their house was tifsolate,” when the Christ of the Bible and
the Saviour of sinners left them. This is true lofi@st all the Churches of the Reformation in
England, Scotland, and Ireland. Christ was oncth@se churches; but like the Church of
Laodicea they put Him away from their company, gatthey say that Christ is with them
and that they have the Gospel. They may have aegbspich is no gospel.” What a wonder
that Christ would seek admittance to a church pltHim out! But there He is standing at
the door. If any man inside open the door, He galin and sup with that person.

Christ also stands at the door of the individuaher to whom the Gospel comes: “What
is that door?” | shall mention four doors at whidé stands: —

1. The door of hearing. — This is one of the dadrgntrance into the soul of man. He
that hath an ear to hear, let him hear the voidb@Saviour in the Gospel. That was the first
door to which Satan came to enter the soul of rtas.also the first door to which Christ
comes for re-admittance into the souls of ruinech.n@atan came as a thief, to steal, to Kkill,
and to destroy. Christ comes that they might haee &nd that they might have it more
abundantly than man possessed in the state of enogc In the case of adults especially,
hearing the Gospel is necessary to salvation. Withaith they cannot be saved. He that
believeth in the Son of God shall be saved, aritt faameth by hearing. And it must be the
hearing of the word of God. “How shall they beligaeHim of whom they have not heard?
and how shall they hear without a preacher? anddi@M they preach except they be sent?”
These are conclusive arguments against the uns@iptotion of those men in our day who
assert that the heathen may be saved without tlspekoThese men have reason to doubt
their own salvation. In the history of our own ctyrthere is no mention of a Christian man
or woman till the Gospel was introduced into itddhe reason is that there were none such.
The light of nature is not sufficient to give ussaving knowledge of God. We need the
Gospel.

2. The second door is the door of the mind. — Kieolge of Christ enters the mind of
man by a door. What is that door? It is thr@erstanding. When the eunuch was reading
about Christ, Philip asked him, “Understandest thhat thou readest?” It is what we
understand we may be said to know, and no more.yMaad the Scriptures who take a
wrong meaning out of them, because they do notmstated them. It is not enough to read
and repeat the Word of God; we need to understafithé understanding of man, as he is by
nature, is shut, and the mind is full of spiritdakkness; and so long as the door of the mind
is shut, saving knowledge of Christ cannot enteiGhrist comes to this door, that He may
get into the soul. It is He Himself that opendtitwas He that opened the understanding of
His disciples to understand the Scriptures. It &stHat opens the understanding of all His
people. He came and gave us “an understandingwiahight know him that is true.” He
does so by His Spirit. The illumination of the mitlct is dark by nature is the work of God’s
Spirit. This knowledge is too high for men to attto without the teaching of the Holy Spirit.
It is the Spirit that quickens the dead soul. ItHs that gives saving knowledge to the
ignorant sinner. “Ye were once darkness, but yenang light in the Lord.” Christ, as the
prophet, stands at the door of hearing and the dbtite understanding. “Behold, | stand at
the door.” Incline your ear and hear His voice; mitbyour understanding to Him, that He
may enlighten you in order to be saved. You neellear His voice in the Gospel and to
know Him by the teaching of the Spirit. “They shadl all taught of God.” It is such that open
to Christ and trust in Him for salvation. “They thenow thy name will put their trust in
thee.”
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3. The door of the will. — In some houses thera t&/0-leaved door, and if one leaf is
open a man can come in. But Christ will not comeniess the two leaves are open, and the
two leaves are thanderstanding and thewill. In opening to Christ and receiving of Him
there is, on the one hand, the assent of the ulatéiag, and on the other, the consent of the
will. “If any manwill come after me, let him take up his cross andvole.” “Whosoever
will, let him take of the water of life freely.” It wamwillingness that caused the Jews not to
come to Christ. “Ye will not come unto me that ygyht have life.”

4. The door of the heart. — | take the heart inn@itéd sense, as the seat of the
affections. Christ is an object to be loved as wslto be known, and the heart is the seat of
love and desires. Christ is to be loved abovethkioobjects.

[1l. — His work at the door. — He stands and kno¢k&nock.” He knocks in order to be
admitted.

1. He knocks by His Word —

“If any man hear my voice.” He knocks, first, byetivord of the law, by which is the
knowledge of sin. We find in Christ’s teaching tlive preached the law, and He did that to
the Church of Laodicea when He told her that she meor and miserable, blind and naked;
of which she was ignorant, which was the reasohenfgood opinion of herself. The sinner
by nature is ignorant of his condition under thelken law and the curse of God, and he is to
be told this. He knocks, secondly, by the wordhef Gospel, by which is the knowledge of
Christ and salvation, and when He knocks by thedwalrthe Gospel He appears as the
Crucified One — as He who suffered, the just fer timjust, that He might bring us to God —
and says, as He said to the Church: “Open to maenyjohead is filled with the dew and my
locks with the drops of the night.” It is a sighit@hrist as crucified and dying for sinners that
melts the heart, through the effectual work of Hay Spirit. The law alone hardens the
heart; the Gospel melts it.

2. He knocks by His providence — by adverse andgmmus providences. — He gives
prosperity in order to lead sinners to Himself. Td@dness of God ought to lead us to
repentance. He gave manna to the Israelites whegnwiere murmuring, to try thus to see if
His goodness would lead them to obey Him. Manyaimsés might be adduced to show that
He uses adverse providences to bring sinners entapce and faith in Himself. Manasseh is
a case to point. God was speaking to him, throhghptophets, to turn from his evil ways,
but he would not hearken to God'’s voice, and thed Grought him into afflictionand that
brought him to his senses. Then he began to ctiyatd.ord, and he was heard and obtained
mercy, the fruit of which was seen in his work efarmation in the Church. Poverty and
sickness and other calamities have been blessadny. We have been told that the disease
of consumption has been blessed to many, and geogle used to call it the “blessed
affliction.”

He is knocking by His providence at our door as@om by this awful War in which we
are involved. But there is no sign yet that outamahearkens to Christ’s voice; for from the
King on the throne to the lowest subject, with femceptions, all are deaf to the voice of
Christ, though He speaks loudly in a terrible manBet until we as a nation are brought to
repentance, He will continue His judgment of cgtaown high and low by the sword, and
all who harden their heart against Him shall berdged in everlasting perdition. There are,
however, a few among our soldiers and officers wkarken to the voice of Christ, and
these, although they should be killed, shall ghdaven, so that death shall be gain to them.
Not only in the army, but among the people in gehearspecially in large cities, many are
frequenting the theatre and other places of pleagwst the same as before Christ began to
speak in this terrible manner. Promoters of idglatrour country are defying the Almighty,
but except they repent they shall “all likewiseigker” Although unconverted chaplains tell
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the soldiers that if they are killed in this lawMiar they are sure of going to heaven, God
will send to hell all that are killed without beitgrn again. For “except a man be born again,
he cannot see or enter the kingdom of God,” angleies that are not born again shall be
among them in the place of perdition. The deatRlmfist and not the death of the sinner is
the only ground of salvation. Therefore let kingslges, rulers, and the people in general be
wise and be taught. Let them kiss the Son lest pleeigh (Psalm 2).

3. He knocks by His Spirit. He was striving foraad) time with the generation before
the flood, but because they grieved the Spirit,\&odld not yield to His operations, He said,
“My Spirit will not always strive with man”; and d&uction came upon them. There is a
common operation of the Spirit which must be exgrered to some extent by the hearers of
the word of God, and some may at times begin tg gmeough this influence, but when the
effectual work of the Spirit begins, the sinnebisught to repentance towards God, and faith
towards the Lord Jesus Christ. So that in the o&skose that open to Christ there is more
than a striving of the Spirit, which striving id #&hat the Declaratory Act of 1892 ascribes to
the Holy Spirit in dealing with sinners. The Holpit works effectually through the word of
God which is the sword of the Spirit, and resultsmaking the sinner willing to receive
Christ as He is freely offered in the gospel.

IV. — The feast of which Christ, and the believattopens to Him, partake. —

The feast is the provision of the covenant of gr#tds called asupper because this is the
last dispensation of the Gospel, as supper isagtenheal of the day. When Christ comes into
the soul, He comes with a feast to a hungry perand,they are both to sit at the same table
to partake of this feast. Christ partakes of it] #me believer partakes of it. It is Christ that
partakes first, and then the believer.

In what sense does Christ partake of His own prawis In this sense — it is a feast to
Christ to save a sinner. When He spoke to the wamh&amaria, he said to his disciples, “I
have meat to eat that ye know not of,” and that thasthis woman was saved by Him. Then,
in the parable of the lost sheep, when He foundhigep, He put it on His shoulder and went
on His way rejoicing. It is a feast to Him to de@thather’s will. He said, “My meat and drink
is to do the will of him that sent me.” He deligthteo much to do the Father’s will that He
reckoned it as a feast, and when He saves a dtmés doing the will of the Father. It is a
feast to Him to see of the travail of His own sdul, then He “shall be satisfied.” He sups
with the believer, inasmuch as He rejoiced in thbitable parts of the earth, where His
people were, before the world was.

The believer sups also. Not at a different table & the same table with Christ. Here is a
wonderful sight — the glorious second Person ofTiheity and the poor sinner so near each
other. The sinner that was separate from God bpringht nigh again through the blood of
the cross. But, poor as the believer is in compansith Christ, Christ is not ashamed of His
companion, though the believer is often ashamedroéelf. He has fellowship with Christ.
Truly our fellowship is with the Father and witretson, Jesus Christ. Fellowship is founded
upon union. The believer is united to Christ, dmef¢fore he has fellowship with Him. Christ
himself is the feast, and the believer feeds upon. MTruly, my flesh is meat indeed, and
my blood is drink indeed.”

The feast is not a carnal feast, but a spirituastieand there is sufficient food for all the
faculties and powers of his soul. There is foodHm mind, “To know thee, the only true
God, and Jesus Christ whom thou hast sent, thifeiseternal.” There is food for his
conscience, for the conscience finds sufficientsion to satisfy it in the death of Christ,
and there is nothing that can satisfy an awakewedaience but the death or atonement of
Christ. There is food for the will, for there isthmg that will satisfy a renewed will but
Christ in His fulness of blessings. “This is all mglvation and all my desire.” There is a feast
for the affections, which by nature feed upon thels which the swine do eat. They are now
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set on things above, where Christ sits at the tigimd of God. As men need food daily, so
does the believer, and although he does not gatauich diet always, yet there are times in
which he receives out of the fulness of Christ akenhim truly happy and strong to serve the
Lord with the greatest delight. Still, on earthiseften poor and needy, hungry, and thirsty,
but when he is brought to the Father's house abloweshall be perfectly blessed in the full
enjoyment of God to all eternity.

In conclusion. —

(1) A word to the unconverted sinner. — You haverbeorn and brought up in the land
of the Gospel. Christ has been knocking at your @ver since till now. Have you opened to
Him? If not, you are guilty of the greatest sin; &l other sins will be forgiven if you come
to Christ, and believe in Him. But if you persistunbelief, it is impossible that you can be
saved, “For he that believeth not shall be damn¥du maybe like Agrippa, who said to
Paul — “Almost thou persuadest me to be a Christiamt almost to be a Christian will not
do. You must be altogether a Christian if you aréé¢ saved. Remember that Christ has not
taken his seat at the door. He is ostgnding, and ready to leave and go to others who will
welcome Him to their hearts. This may be the lasick He shall ever give at your door. Be
wise, therefore, for your immortal soul, and reeelim now, as He is freely offered in the
Gospel to you as a lost sinner. Although it is €hnimself by His Spirit that works the grace
of faith, it is you that must exercise that faith receiving Christ, for it is you that must
believe if you are to be saved, and this is thees@mwhich we understand the sinner opening
to Christ. Another said — “Come in, thou blessethefLord; why standest thou without?”

(2) A word to the awakened sinner. — You have ftore time kept Christ outside the
door, and you may be apt to think that it is tae laow, but He still says, “Him that cometh
to me, | will in no wise cast out.” You may be thkimg that you have kept Christ waiting at
your door so long that He will deal with you as yamalt with Him. But you are to remember
that Christ is not like you. He does not recompeanskfor evil. Sinners are saved by grace,
and not by their own merit; and grace does not ltwkmerit in the sinner, but is fully
satisfied with the merit of Christ. Cast yourséiferefore, upon Him as you are, a guilty and
unworthy sinner.

(3) A word to the believer. — What a marvel ithat you who were far off from God by
nature are brought nigh by the blood of Christ! &siim the glory. When you sup with
Christ, you rejoice with joy unspeakable and fullgtory. You also weep as you partake of
the Supper with a weeping that is two-fold. When Yaok on Him whom you have pierced
you mourn; and you weep with joy that He has saxd sinful as you have been. Although
your fellowship with Christ may be broken, the umibetween you and Him can never be
broken. In view of the unspeakable obligations wwdeich Christ has laid you, see that you
live not unto yourself but unto Him that died faswyand rose again. You can never do on
earth what you ought to do for Christ. See, theat you will be careful to do as the woman,
of whom Christ said,She hath done what she could.” Seek, by prayeo#ret endeavours,
to advance His cause in the world. Be steadfashowable, always abounding in the work of
the Lord; and your work shall not be in vain in tbard. Live on Christ, and live for Him.
For this is your reasonable service.

May God in His infinite mercy bless this sermoritie reader! Amen.
[November 1916]
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A Sermon.

By theREV. ALEXANDER MACKAY , Oban.
(Taken down by a Hearer.)

“But they are not grieved for the affliction of &ph” — Amos 6:5 (last clause).
Let us now look for a short time, as the Lord mayplleased to enable us, to the chapter

read, the book of the prophet Amos, sixth chaptet the last clause of the sixth verse: —
“But they are not grieved for the affliction of &mph.” Although | have taken these words as
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the basis of a few remarks, | intend to draw yoterdion briefly to the contents of this
chapter throughout. You may notice that the chagitedes itself into two parts.

The first part is taken up with an accusation agfa®od’s ancient people — Israel and
Judah — and in that accusation God brings befam tine sins of which they had been guilty,
and these sins we might say culminate in the sihithspoken of at the end of the sixth verse,
“They are not grieved for the affliction of Joseph.

And in the second part of the chapter the prophmeb#, in the name of the Lord, brings
before God’s people what God would bring upon them account of these manifold
transgression’s. Now, there is such a thing asebwes being spoken to by these words. That
is to say, if we find that the first part of thiapter — wherein God is bringing before Israel
their sins — describes ourselves, we are boundike that part to ourselves; and if the
character belongs to us which God here gives aelsthen we ought also to remember that
just as God dealt with Israel of old, so He wilbtiith us too.

Let us notice then what God says in the first pathe chapter about His ancient people,
Israel and Judah. As we go on endeavouring todutdvhat God says about them, we are to
remember that these things are written for ourniegr as well as for their learning. Now,
what is the first thing that is in this accusatiofell, the first thing in it is this: — “Woe to
them that are at ease in Sion.” Sion means herechiref place where God was being
worshipped, the chief city of the Church of Godaffivas Sion, and Sion here includes the
tribes of Judah and Benjamin. When He says, “amst in the mountain of Samaria, which
are named chief of the nations, to whom the hotigsrael came,” we are to understand by
Samaria Israel or the ten tribes. You must remertiiadrat this time the Church of God was
divided into Israel and Judah, or the ten tribed dndah and Benjamin, and Sion was the
chief town, the chief place of Judah and Benjamihile Samaria was the chief town, the
capital, the city of the kings of Israel. That lgsnbefore us that when God is here addressing,
through the prophet, Sion and Samaria, He is adihgshe whole of His covenant people or
His Church. The first thing, then, He brings agathem is this, that “they are at ease in Sion,
and they trust in the mountain of Samaria.” Nowattid He mean by saying that they were
at ease in Sion, and that they were trusting imtbantain of Samaria? Well, what He means
by it is just this, — that they were satisfied watltward forms and outward performances, and
that as far as vital godliness was concerned, there scarcely such a thing to be found
among them. There was a remnant among them, utrae/ speaking, the people of Judah
were at ease in Sion, and the people of Israel tmeséing in the mountain of Samaria. Now,
God here pronounces a woe against them. They werasa; they were trusting in the work
of their own hands; they were indifferent aboutsihthings which constitute vital godliness.
And then He brings before them that they oughtetmember what He had done to other
cities which He names here. “Pass ye,” He saygp“@alneh and see; and from thence go ye
to Hamath the great; then go down to Gath of thdisRhes: be they better than these
kingdoms or their border greater than your bord@i?dt is to say, they were at ease in Sion,
they were trusting in the mountain of Samaria; thweye thinking they were all right, they
were prospering outwardly; but yet they were with@God, without His favour, without His
Spirit, and they were quite contented with their. INow, God tells them to pass on to
consider the condition of other cities which He Wégited, and which He had destroyed for
the very sins of which they were guilty. They weeging that things would be all right with
them, since they had the outward forms, since tia@lythe name of Israel and of Judah, since
they were the children of Abraham, Isaac, and Jasiabe they had the oracles of God, since
they were giving a kind of outward respect and Wigr$o God, and thinking that they would
stand, but He calls upon them to pass on to conthése towns and what befell them. What
befell these towns? Well, God overthrew them, aad$ks here the question of Israel: “Be
ye better than these kingdoms or their border grahtain your border?” In other words, “Do
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you think that your Sion and your Samaria will stdor you. Go and behold what my power
hath wrought on these towns which | have named!i®&el have brought them down to the
ground, and do you think that you, who are guikyhe same sins, shall escape?”

Then He goes on to bring before them the sins a¢mthey were actually guilty, and He
says, “Ye that put far away the evil day, and cahseseat of violence to come near.” How
were they putting away the evil day? They were §asting, “Peace, peace,” when there was
no peace. That was how they were putting away thelay. The prophets Hosea and Amos
were contemporaries for some time, and these tviwegses were protesting against Israel
and Judah, and declaring that God was to overthlen, and that on account of their
idolatry and on account of their wickedness; buythvere putting far away the evil day.
They were saying, “The evil day may come, but il wot come in our time.” And by that
very indifference — by that very putting away oé t#vil day, and concluding that it would not
come to their own time — by their very neglectiogpbserve the threatenings of God through
His prophets — they were only hastening the coroirtge day.

Now let us notice, before we proceed further, hpypliaable this is to our own state as a
land. We are a land which has been in covenant @at, as Israel and Judah were of old,
and we are a land concerning which it has beenthatefor a great number of years we have
been at ease in Sion and we have been trustifgimbuntain of Samaria; and although God
in His providence has been speaking loudly throughime whole world against the workers
of iniquity; yet we have been going on, and thathie frowardness of our ways, and doing
exactly as Israel and Judah were doing. We have petting far away the evil day, and by
that very neglect of the threatenings of God’s Wardl the admonitions which He was
giving to us in His providence, we were causinggbat of violence to draw nigh. We were
wringing judgments from the hand of God, and thabbr very ease and by our false security
and false trust.

But the prophet here goes on to say that “they wgrey upon beds of ivory and
stretching themselves upon couches, and eatinamhies out of the flock and the calves out
of the midst of the stall.” What does that brinddve us? It brings before us that the people
of Israel and Judah were in a very prosperous tiondiThey were so rich that they were
lying on beds of ivory, and they were so indoldrdttthey were stretching themselves upon
couches; and as far as food was concerned, they hwvang in excessive luxury, and that
notwithstanding God’s warnings and God’s judgmenhtey were going on putting far away
the evil day, and living in this manner, and is tlus description very, very applicable to
ourselves as a land? Have we not been very ricive e not been lying on beds of ivory?
Have we not been stretching ourselves upon couddag® we not been faring like the rich
man — sumptuously every day? Oh, yes! This was dfuBreat Britain before this terrible
War broke out, that as far as the people of thd i@ere concerned, from the highest to the
lowest, we were faring sumptuously every day, amttinuing regardless of the claims of the
Almighty. We were doing despite unto the Spirigodce; we were going on in our own ways
and pleasures and there was no word regarding &atlat the same time we were putting
away the evil day that was at the door.

Then, He goes on further, and says that “they whasting to the sound of the viol and
inventing to themselves instruments of music, lixavid,” making David, very likely, an
excuse. They were given over to the pleasures mdesethey were trying to satisfy their
appetites with the most dainty morsels they coulatyre, and they were endeavouring to
satisfy their ears, not with the sound of God’s Wdyut with the sound of music. Not only
that, but they were adding to these instrumentswadic, and they were taking David as an
example and as an excuse for their multiplyinghefinstruments of music. Now, how do we
stand with regard to this verse? Friends, supposiag God had spoken these words to
ourselves in the first instance, would it not bgetof us that we were given over, and that
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altogether, to music and dancing? | ask you if éghesrds are not exactly fitting our own
condition as a land? Yes, verily! for music in thamd became such a curse that there was
hardly any religious exercise whatsoever engaged without some instrumental
accompaniment; they would require to have a musisatument. | was very much surprised
— although | might not have been surprised, | mighte looked for it — but when | was in
England | had an opportunity of going in to sevefahe churches there. | was in a Baptist, a
Methodist, and a Church of England place of worshipd | was also in a Presbyterian
meeting place, and in all those places there watsuimental music. Music was everywhere.
But | did not need to go to England in order to ese things. | had only to look about me at
home, and what would | find? Music everywhere. Ehisrhardly a religious service held in
Oban without instrumental music. Now, what does thean? It means, friends, that we have
departed from the ways of God, and that God hasrtkegh from us, and that we are now
become so low that we are not able to recognise apprehend that things are so terrible as
they are. Oh! but it might be said, “Did not Dawnent instruments of music, and were they
not at liberty to follow the example of David?” Marn our day are taking David as an
excuse for introducing music into the worship ofdG@ell, if you read your Bible, you will
find that David got strict instructions from themighty Himself to introduce music into the
worship of the sanctuary. David did not invent thehhis own accord, no more than Moses
invented the tabernacle, and directed it accortbriygs own pattern and his own wisdom; but
David, according to the wisdom that was given hind according to the directions and
instructions of the Almighty, introduced music inlee worship of the Lord’'s House. But
does it follow from that that you are to follow tle&ample of David, who was living when
the worship of the sanctuary was ritualistic? Odl, Yiou do not find in the New Testament
the least warrant for the use of instrumental musiche worship of God; but, on the
contrary, you have the express declaration of thesfle that the singing, the praise in the
sanctuary is to be “the fruit of the lips” (Hebrew8:15). And as far as | am myself
concerned — perhaps | have not much of an ear t@miaw but | must say that the most
beautiful music that ever | heard was just the huwaice, and there is no singing in my
estimation, and in the estimation of others, théit@@me up to “the fruit of the lips.” And
why do men, then, go after instruments? The reasjust this, that when the grace of God is
absent from the heart they will need to get sometlailse in its place. And if the question
were asked: “Why have we gone as a land to theum&nts?” Is it an indication that we
have grown in grace and in the knowledge of ourdLand Saviour, Jesus Christ? Oh, no!
But it is an indication that the Spirit of God Hea#t us. It, is an indication that we are taken
up with our own pleasures and the satisfying offteeh in the worship of God more than
having the true Substance, which is Christ, andfédisur in the worship. Now, this “people
chant to the sound of the viol and invent to thdueseinstruments of music, like David.” He
brings here still another accusation against th&inat drink wine in bowls”; that is to say,
they were drunkards. It was notlitle wine they were using at all; it was not in common
cups or common measures they were taking it atttedly were taking it “in bowls.” And,
then, “they were anointing themselves with the tthiatments.” There you have fashion at
its height. They were trying to satisfy all theanses — their eyes and their ears, their smell
and their taste; they were trying to find satistactin the creature, and there was no word
about the Creator. Now, how do we stand with regarttiese matters ourselves? Oh, friends,
are we not a byword among the nations with regarstrong drink; and, as far as pampering
our bodies is concerned, as far as following fashsoconcerned, are we not guilty in this?
Have we not been mad upon our pleasures?

But now the crowning sin is mentioned by the prdpled it is this — “They are not
grieved for the affliction of Joseph.” That is tays “The true cause of Christ is nothing to
them.” They were thinking that everything was gomy very smoothly, hence they were
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enjoying their pleasures and satisfying their owstd. They were not remembering that the
state of the cause of Christ was very low in thmella hat was not a grief to them, and has not
this been our crowning sin as a land? Was nottll@scrowning sin of Europe? Europe, that
is now wallowing in its blood, “was not grieved fitve affliction of Joseph.” Europe was bent
on the pleasures of the flesh and the satisfying of the senses, but, as far as Ghaause
was concerned, there was mote word about it. And this was our own crowning sinaas
land. Christ was “a man of sorrows and acquaintét grief” in our midst. We hid, as it
were, our faces from Him. We despised Him, andeesézl Him not. We saw no beauty in
Him that we should desire Him. We forsook Him anehtvafter our vanities, and we had no
word about the low condition of Christ's causehe tand. “But they are not grieved for the
affliction of Joseph.”

This is now the first part of this chapter, anditvery evident that, if you apply it to our
own state, it is very, very applicable to us. Itsis applicable that it might, in the first
instance, be spoken to ourselves. Now, this ideawhich youand | would do well to go by
with regard to the Scriptures. If the Scripturesalie your character, you are warranted to
believe that God is speaking to you. Whether Hieicribing your condition as a lost sinner,
warning you with regard to the result of your sipsu ought to remember to lay to heart that
God is speaking to you personally, or whether Heristhe other hand, encouraging you and
giving you promises; if these promises are suitableyour condition, you are just as
warranted to receive them as you are to receivatgats and His warnings. In fact, if you
ask me the question — “What warrant have | gotgpls the Word of God to my own
condition?” Well, this is your warrant. If the Womf God applies to your state, to your
circumstances, you are warranted to apply it taself; and we have no hesitation whatever
in declaring that the first part of this chapteaplicable to the state of this land. We have
been at ease in Sion; we have been putting far aweagvil day; we have been causing, by
our indifference, the seat of violence to draw nea have been lying on beds of ivory,
stretching ourselves on couches, eating the larhbeedlock and the calves out of the midst
of the stalls; we have been inventing instrumefht®iasic, and bent altogether on music; we
have been drunkards, and we have been indulgingelmess in fashions which will pass
away.

Now; let us come tdhe second part of the chapter; for these words, “They are not
grieved for the affliction of Joseph,” not only loback, but look forward. This is where the
division of the chapter comes in. In the next vensé down to the end, we have got the result
of what has gone before, or in other words, we Hawd's dealings with Israel and Judah
brought vividly and most terribly before our notidé the first part belongs to us, let us
remember that we are bound also to apply to ougselve second part, and what does God
say that He will do with Israel and Judah, who hlagen thus guilty before Him? “Therefore,
now,” He says, “shall they go captive with theffiisat go captive, and the banquet of them
that stretched themselves shall be removed. Thd Gard hath sworn by Himself, saith the
Lord, the God of Hosts, | abhor the excellencyaxfab and hate his palaces; therefore will |
deliver up the city, with all that is therein.” Tthia what God is going to do. When He will
bring upon them the Assyrian, which is His rod, ardch destroyed Israel and led them into
captivity, the Assyrian will take to do with therhtae very outset. “They shall be first that
shall go captive,” and God is determined that Hi mat repent, not regard, but that He will
give them over, and that to the hand of the enemg,that the captivity which is to overtake
them is to assuredly come, for He says, “I abheretkcellency of Jacob.”

Then He tells us what a fearful desolation theralldide throughout the land when God
shall deliver them into the hands of their enentiasd it shall come to pass, if there remain
ten men in one house, that they shall die.” Now,rteen in a family is a very large number
and you would expect that a good percentage ofvauld be left, but He says here that,
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although there would be ten in a family, yet in aveey or another, everyone of them would
die. When it is said, “ten men,” you will rememlibat these are young men; for you will
notice here that it is the uncle — and the unclgeiserally older than the nephew — who brings
the body out of the house in order to bury itslthe uncle who looks after the dead, drat
indicates that the men were young men, and althdlvgie should be ten young men in a
house, it shall come to pass that they shall aid,véhen the uncle would bring out the bones
out of the house and “say unto him that is by idessof the house,” that is, to the man who
was to bury them along with him, “Is there yet amyh thee? And he shall say, No. Then
shall he say, Hold thy tongue; for we may not madantion of the name of the Lord.” What
does that mean? It means, friends, that althouighfelarful desolation was to overtake this
people on account of their sins, that a whole faroflten should die, yet men would be so
hard, so impenitent, so blind, that they would se¢ the hand of God in it, and when one
would mention that this was the Lord’s doing, heulgdoe told to hold his tongue, that it was
not a thing that was proper in those days to ascsich a calamity to the Almighty. “For,
behold, the Lord commandeth, and He will smitegheat house with breaches and the little
house with clefts.” Not only would this be trueafe house here and there throughout Israel
and Judah, and not only would it be true of tha tacthe exclusion of the poor, but He says
“great houses” and “little houses,” that is to sayery family in the land was to be involved
in this awful judgment that was to overtake thera.tle first part of this chapter is applicable
to our own condition, have we not good cause totfeat the second part — if it has not really
been fulfilled already — shall be fulfilled at raté date in our history? For what is true about
our families throughout the land, great houses smdll houses? What is true of whole
families? That they are away at the War. Have youheard of every man in the family —
father and sons in some instances — being takeraw@mndither in the Army or Navy? Now,
that is an instance of the terribleness of thegmesituation, and it is a terrible sign of the
times. The most of our families throughout the tengnd breadth of the Highlands and
Lowlands, and England now as well, are at the Waw legislation[This sermon was preached
when the last Military Service Act was passtflS been passed that will bring everyone intoat wll

be able to do anything in connection with Governmgark. The hand of God has to be
recognised in this matter, and you and | are véngbndeed if we do not recognise the hand
of God in it. It is a terrible situation indeed,datne end is not in sight, and who can tell what
the end will be? We know that already fathers amnssare all at the War. We know that there
will not be very many left in the land in a veryoshtime, and we know that already breaches
have been made on great houses, and clefts hiilises, for if you consider the number of
heirs of estates throughout the land who are afreadeternity, and if you consider the
number of families that have got someone in theregm@r in the sea, it is most appalling
already, but we are very much afraid that theyaary a few yet in comparison with what
will be true before the end of this terrible calgmior God says at the end of this chapter,
“Shall horses run upon the rock? Will one plow éhetith oxen? for ye have turned judgment
into gall and the fruit of righteousness into hecktoYe which rejoice in a thing of nought,
which say, Have we not taken to us horns by our stkength? But, behold, | will raise up
against you a nation, O house of Israel, saith_tivd the God of hosts; and they shall afflict
you from the entering in of Hamath unto the rivéittee wilderness.” Now, that is to me at
least the most solemn part of the chapter altogefbiewhat does it mean? It means that God
will not repent with regard to this judgment thag I8 bringing upon Israel. “Shall horses run
upon the rock? Will one plow there with oxen?” Qtd. Well, He says, “Ye have turned
judgment into gall and the fruit of righteousnestoihemlock,” and that just means that
notwithstanding God slew them and that His handldvte laid upon them, yet they would
not repent; but they would continue to harden themrts, continue impenitent, continue to
reject the overtures of God’s mercy, refuse to ctondim, and refuse to humble themselves,
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and, therefore, the wrath was going to come on tteethe uttermost, and it did come upon
them. Israel did not repent, Judah did not repbat, they hardened themselves in their
iniquity, and God raised up the Assyrians agaihstit, and they brought them captive to
Babylon.

Friends, these last verses of this chapter oughéta great warning to ourselves, for we
seem as a nation just to be given over of the Attyig‘'Shall horses run upon the rock? Will
one plow there with oxen?” “Why will ye be strickemymore? Ye will revolt more and
more.” Notwithstanding all that God has done forthg warnings that He has given us, the
calamities that are overtaking us; notwithstandimgt there is coming down upon counties
throughout Great Britain as it were fire from heavgreat hailstones from heaven, as it is
written in the Book of Revelation; notwithstanditigese things, we are not repenting, but on
the contrary, we are just going on as we formeryendoing and any pleasures that are not
being indulged in, in this land, it is not at aldause men have a different mind with regard
to these things but because God in His providermseput a stop to them. | have brought
before you, | think, already the fact that thesedugets, which used to be the order of the day
at this time of the year, have stopped to a cesaient, but yet men are endeavouring to
keep them up and men are endeavouring to lahigren into them, which is the worst sign
of all. The curse of God is upon the parents wieemrdeavouring to bring their children to
the dance and to the ball, to the vain song, ahavgdind throughout the land children being
taken to concerts which go under the name of aerbmar charity. It is just a concert for the
devil’s work, and men need not think they will deeeGod by tacking on the name “charity”
to a concert, where the vain song and the danctharerder of the day. Men need not think
they will cheat God with regard to this matter. Thang on the face of it is clearly the work
of Satan, and the curse of God is lying heavily] aaid already, on parents who lead their
children to these vanities, and especially when Sagpeaking so loudly to this land.

Now, youwill say, “What is God going to do with us?” Waell,is very hard to say what
He is going to do with us. It seems very probab the Lord in His judgment will bring us
very, very low yet as a land. That seems to bdeaslg established from God’s Word as that
we are here this night, that God has, to a ceegatent, given us over to hardness and to
indifference. These very verses are just an indicahat He is not going to turn to us. There
is no doubt at all that if we would turn to God, Weuld turn to us, but we are not turning to
God and, consequently, He is against us. His haadainst us whatever the end of it will be,
and it becomes us as creatures, who are livingterrible hour, in a terrible day, to make
sure of this, that we ourselves and our childreadl $¥e found under the shelter of the blood
of atonement, for it seems that there are termlalgs ahead of us. That seems to be very
clear, and oh! friends, friends, as long as yowehame and opportunity, flee to the Rock of
Ages, against which the gates of hell will not @iévDo not be satisfied with the vanities of
the world; do not be satisfied with a name to lvale you are dead, but seek to be found in
Christ before you will perish, for “now is the apted time, now is the day of salvation,” and
“him that cometh to me,” says Christ, “I shall io wise cast out.” But go you on with the
vain world, and seek worldly enjoyments, forgett@gd and turning your back upon Him,
and, as sure as you have a being, the day is nawi@y when you will find out you were the
greatest fools on the face of the earth; that yeardh God’s warnings and God’s invitations
and despised His counsel, and, that, consequepdy, will now have to face the

consequences, which will be terrible in the extremay the Lord bless to us His own Word!
[December 1916]
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