IV. — The words of Paul and Silas, in answer to gigestion, which proved
instrumental in the change from darkness to lighg
V. — The evidences the jailor gave that his coriears/as genuine.

|. — Let us observthe character of thejailor before his conversion.

We are told nothing explicitly about him in thisspect, but we may safely gather what
manner of man he was from his conduct towards BaailSilas. These messengers of Christ
had been brought before the magistrates of Phibppghe ground that they were disturbers of
the peace, teaching customs which were not lawfiet received. They had cast out an evil
spirit from a poor damsel who was “possessed witpiait of divination,” and who was
employed as a source of unhallowed gain by certasters. She no longer possessed the
spirit to divine, and so her masters, enraged atldls, laid hold of Paul and Silas, and
accused them before the magistrates. “The multitage up together against them,” with the
result that the magistrates condemned Paul ang Rilde severely beaten, and then to be
cast into prison, “charging the jailor to keep theafely.”

The jailor now makes manifest his character. Havieggeived this charge, he not only
“thrust them into the inner prison,” but “made théeet fast in the stocks.” He was
determined to add pain to safety. He was of onet syith the magistrates in their opposition
to Paul and Silas, and in action towards them, &g v anything, more cruel and severe. The
jailor therefore shows himself to be a Gentile memdf Adam’s fallen race — one of those
who were “alienated and enemies in their minds mked works.” It is almost certain from
what is told us afterwards that he had heard toesewient the truth concerning sin and
salvation from the lips of Paul and Silas beforeytlvere brought before the magistrates, but
he plainly did not like it. He hated the men anditimessage, and when he now has the
opportunity, he will make things as bitter for the® he possibly can. The poor jailor just
exhibits the same spirit as is in every fallen treaby nature. “The carnal mind is enmity
against God,” and enmity against His law and gogpetl many of those, whom the Lord has
called by His grace, hated the truth as intensgliieadid, before their conversion, though in
providence they were not allowed to show their osain the same way.

Let us behold, then, here a trophy of the free sokreign grace of God in Jesus Christ.
The Most High in the riches of His mercy invades jial of Philippi, one of Satan’s strongest
fortresses in the city, and snatches a brand otlieofire — one of the most unlikely men in
the whole town to become, as we believe he dicgnaiment follower of the despised Jesus of
Nazareth. “Where sin abounded, grace did much @mlooeind.”

Il. — Let us now proceed to obsertle various steps in providence, which led to this
wonderful changein his case.

1. The first step | observetise spiritual exercises of Paul and Slas in the prison.

We are informed that “at midnight Paul and Silagypd, and sang praises unto God,;
and the prisoners heard them.” It is remarkableotiice the elevation of mind and spirit these
servants of Christ had, during the midnight houthia dark prison, with their feet fast in the
painful stocks. Here we see, not defeated soldietkesus Christ, though prisoners for His
sake, but spiritual victors over all their enemidis grace was sufficient to sustain them; His
strength was made perfect in their weakness. Theeg wiore than conquerors through grace;
and thus they were enabled, not only to pray, dsing praises unto God, and that so loudly
that the other prisoners heard them.

Now, | fully believe that when Paul and Silas pihythey not only raised their earnest
petitions to the throne of grace in their own $pai interests, but in the spiritual interests of
others, yea, of their very enemies. Filled as tiweye with the love of Christ which passeth
knowledge, and remembering His gracious commaridas;e’ your enemies, bless them that
curse you, do good to them that hate you, and farathem which despitefully use you and
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persecute you,” they would not fail to pray for than who had despitefully used them in the
prison. Every pang of pain, which came from thelstpwould prompt them to pray that the
Lord would have mercy upon his soul, and save momfgoing down to the pit. We are not

expressly told this, but personally | feel convithad the truth of it. Whether their faith rose

to the height of being assured of his coming caosiveris a different question, but that he,
among others, was the subject of their prayersirktltannot be doubted. This is the
wonderful way in which the Lord’s servants, wherdenthe reigning influence of the Holy

Ghost, recompense their enemies. They overcome vathl good, and seek the soul’s

salvation of those who have injured them.

The Lord makes use of His people’s prayers in gisaas links in the chain of His
fulfilled purposes. Prayer is one of His ordinandds moves His children and servants to
pray for blessings on themselves and others, aed #@mswers them, to the praise of His
glorious grace.

2. The second step | observe in the movement ofidR¥oce in the jailor's case the
earthquake.

We are told that “suddenly there was a great eagke, so that the foundations of the
prison were shaken; and immediately all the do@sevopened, and every one’s bands were
loosed. And the keeper of the prison awaking outisfsleep, and seeing the prison doors
open, he drew out his sword, and would have kitiedself, supposing that the prisoners had
been fled.”

In succession to the prayers and praises of Paubdas, the Lord suddenly sent a great
earthquake which shook the foundations of the prispened the doors of the various wards,
loosed the bands of all the prisoners, and awo&gsitor out of sleep. He had fallen asleep at
the post of duty, and now he had a stern awakeiogsibly Paul and Silas, and the other
prisoners, at the first shock of the earthquakeigho that it had come to destroy the prison
and all its occupants. But they got a pleasantraa&pNo injury was done to any one. The
earthquake was a benefactor in disguise. It spbkkelorerance from bondage, and entrance
into freedom. “The doors were opened, and everghands were loosed.” It appeared
indeed to shadow forth beforehand the spirituavdednce of the jailor, who, after he got the
foundations of his heathen religion shaken to #wy bottom, was ushered into the liberty of
the glorious gospel of Christ.

The jailor, however, on his first awaking out aéegh, felt great consternation and thought
all was gone. He saw the prison doors open, andenimately concluded that the prisoners
had escaped. Knowing the Roman law that crimingligence on his part in regard to the
prisoners involved the penalty of death, he wasrdahed, in the rage of despair, to take the
law into his own hand, and drew out his sword wfité intention of killing himself. We can
see plainly here that this man’s soul was throwto ia terrible commotion. Pride,
disappointment, despair took hold of him, and ilh possession of his natural faculties, he
deliberately resolved to commit the awful crimeseif-murder, and thus launch his guilty
soul into a lost eternity. For the moment, he @&ding on the brink of self-destruction and
perdition. But the Lord’s purpose of mercy shadingt, and He interposes to the rescue. This
leads me to notice:

3. The third preparatory step towards the converssd the jailor inthe loving
admonition addressed him by Paul who cried, saying, “Do thyself no harm, for we ale
here.”

Possibly some sound emitted by the jailor gave Rauhderstand what he was about to
do to himself — for the prison was in darkness, aonthing could be seen. The Apostle
animated by the spirit of love towards the poomudet and wretched man in such a perilous
position, told him that all the prisoners were safed warned him not to do himself any
harm.
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The voice of Paul was here as the voice of a guagci®od to the keeper of the prison. He
had imagined that the prisoners had escaped, ahth¢hwas exposed to the penalty of death,
and he was foolishly about to put an end to hes l§nd here is the very man, whom he had
regarded with hatred as the principal evil-doer alsturber of the peace in Philippi,
interposing for his help. Such a loving return tbe cruelty that he had already shown
towards Paul and his companion was to him sometburgrising in the extreme, utterly
beyond anything that he had come into contact witheathendom, more like the action of
God than of man. At that very moment, | believewss convinced with supernatural effect
that the words of the poor damsel were true, “Thesa are servants of the most high God,
who show unto us the way of salvation.” He sawhia light of the little truth already known
to him that he was about to do himself eternal hama that Paul and Silas were messengers
sent of God to tell him of his danger. This is fh@nt at which his soul was spiritually
awakened to see his need of salvation. Thus Itpab® next general head.

lll. — The jailor's awakening to soul concern as expressed in action, and in question,
“What must | do to be saved?”

No sooner did he see the imminent danger in whehvas of being lost eternally, and
recognise that Paul and Silas were God’s messemg@esand willing to instruct him in the
divine way of escape, than he showed an intensietgrio come into friendly converse with
them. The inspired writer tells us that “he calfed a light, sprang in, came trembling, and
fell down before Paul and Silas, and brought theity and said, Sirs, what must | do to be
saved?”

Observe his actions. “He called for a light.” Thispn was dark and his soul was dark.
He earnestly sought for light, and got it. He “spgan.” Before this, he would have wished to
be as far as possible from Paul and Silas, but hewdesires their company. “Came
trembling” — trembling withfear as a sinner on the brink of eternal destructiod, teembling
with shame for the way in which he had dishonoured God arspiefully used His servants.
“And fell down before Paul and Silas.” What a chargf attitude! The men whom a few
hours before he could have trampled under his feetjow almost worships — paying them
next to divine honours. “And brought them out.” lHsw regard for them was no mere empty
sentiment, it showed itseih practical kindness. He would fain make reparatasrthe injury
he had done. Realising that they were God’'s sesyatding His work, and feeling his
responsibility to a greater authority than the ratagies of Philippi, he brings them out, be
the temporal consequences what they may.

Observe, now, the great question which he put w&mulous respect to Paul and Silas,
“Sirs, what must | do to be saved?” If his acti@m®wed a remarkable change of attitude
towards these messengers of Christ, his spokeniguesakes it perfectly clear what was the
great concern that agitated his mind. He is deapkious to be “saved.” Saved from what?
Certainly not from any temporal death or punishm@&yt bringing out Paul and Silas, he
proved that he did not care what punishment theistrages would inflict upon him. It is
plain that he desires to be saved from at leastgreat evils of infinite moment — from sin
and its penal consequence, hell. He feels himsatililing under the load of enormous guilt
on the brink of perdition; he has heard that thkseish teachers were proclaiming a way of
salvation from these dreadful evils; and so heretes a hope that even he may yet be
saved, if he only knew what to do to attain thisagrand desirable end. An intense conflict
between strong fear and weak hope proceeds indéast

He puts the question, “What must | do?” This questhay be viewed in two ways.

First, it may be regarded as an expression ofabal Iprinciple that is naturally rooted
in the human mind since the beginning. God entemeda covenant of works with man in the
estate of innocence, the substance of which was, &nd thou shalt live.” “Obey the law’s
precepts and thou shalt obtain eternal life forséifyand thy posterity.” Man broke this
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covenant by disobedience, and rendered himselpaida of ever gaining eternal life by His
works again. But though so fallen, he does notlsise and imagines that he can and must do
something by way of merit towards his own salvati®his notion continues in his mind,
even after he hears that the salvation of the gaspentirely salvation by grace, until it is
broken by the power of the Spirit of God. We migbt wonder though the poor jailor who
knew so little would be under its influence.

Or secondly, the question may be viewed as simply a confessigeneral ignorance of
what was necessary in order to obtain salvationd Aertainly there are soul doings or
exercises, whereby a sinner under the influendéeHoly Spirit is brought into vital union
with Christ, and saved from sin and hell. Salvatierwithout doubt a free gift from God
through Jesus Christ, but the sinner is not madestiject of it apart from certain vital soul
exercises. The jailor was therefore in the righy wéen he came confessing his ignorance to
Paul and Silas, and asking them to instruct hito @se way of salvation.

It would be a great mercy, my friends, if we wogeée many persons with the same
guestion laid upon their consciences and spiritd, seeking the way of peace with intense
concern, even though they should be to some eutetdr the influence of the legal spirit, or
showing great ignorance as to the truth. Many ofl’&enost eminent saints were thus to
begin with. Luther is an outstanding example. Wherdened with an awakened conscience,
he thought he should secure God’s favour and dtsatzation by His works and penances,
and continued thus a long time, until he was sptly taught otherwise.

IV. — I now proceed to observe the words of trgihoken by Paul and Silas, which were
made instrumental in the jailor's change from dadsto light. “And they said, Believe in
the Lord Jesus Christ and thou shalt be savedigndouse.”

1. Let us notice that they pointed him to Jesublafareth as the one Saviour. These
names, Lord Jesus Christ, speak of the Savioursopeand offices. He is the Christ, the
promised deliverer and prophet of the Church; Héetsus, the priest who saves His people
from their sins by the sacrifice of Himself; Helisrd, “God over all, blessed for ever,” and
the King, whom the Father, in connection with tllwanant of grace, has set upon His holy
hill of Zion, and made governor over the nationkisTglorious person is the one Saviour of
that which was lost, and they direct the jailothis Christ alone for the salvation he so much
needs.

2. Let us next observe that they instructed hinitheas by faith in this Saviour that he
would become personally interested in His salvattomot by any works of merit or
righteousness that he could do. Saving faith maydéined as a personal, living, soul
reliance upon Jesus Christ as the Divine RedeenteAbnighty Saviour.

Paul and Silas say in effect to the jailor thatniest look wholly away from himself or
any righteousness or strength of his own, and $ee&xercise reliance or trust in this
wonderful Person, in order to obtain eternal sawvatRenouncing all hope or help in the
creature, he must fall in with God’s way of saleatby Christ and rest his soul for an endless
eternity upon the divinely provided Saviour. Therdalesus had borne the sins of many,
satisfied justice, and secured deliverance frormmateleath, and entrance into eternal life for
lost sinners of the human race, and the only wasabfation was to believe upon His name,
and upon no other.

Now, it is further clear that their words of insttion are here presented in the form of an
exhortation or command. “Believe” is in the impé@ratmood. Faith is a duty as well as a
grace. They taught the jailor and all others tloattas from its being presumption for a sinner
— any sinner — to receive and rest upon the Losdisléor salvation, that all are under an
imperative command from God to do so, and thas isinful to disobey. Paul and Silas
showed the jailor that he was entirely welcomedme to Christ, and to rest upon Him for
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eternity. Not that they implied that the jailor @ny other has ability of himself to exercise
saving faith — faith is the gift of God — but rathleat this same Saviour was able to bestow a
complete salvation upon a lost sinner. They betiebat the Lord who sent them to give the
command to sinners to believe in the Lord JesussCvas able to make the word effectual
to produce the faith required, and they had peitsexy@erience that He did so in the case of
many souls.

3. | observe in conclusion on this head that tHeg aeld out the hope of salvation to
the jailor's house as well as to himself. “Thoulsh& saved, and thy house.” Not that they
meant that his house would be saved, apart fronmgavace given to each member of it, but
that the Lord was extending special encouragentebklieving parents to seek and expect
the salvation of their children. The jailor was emaged to hope that he might be
instrumental by faith in Christ, not only in his ovwsalvation, but in the salvation of his
family. “I will be a God unto thee, and to thy sedter thee.”

V. — The fifth and last general point tise evidences the jailor gave that his conversion
was genuine. He showed his faith by his works. “Faith workety Ibve.” “He that loveth
Him that begat loveth him also that is begottehiof.”

He took the servants of Christ whom he had preWougured “the same hour of the
night and washed their stripes.” He would fain hiéa& wounds that had been unjustly and
cruelly made in their bodies. He was baptised, sl implied that he made a deliberate
confession of faith in Christ, and of willingnessfollow Him through good report and evil
report at all costs, loss of position, loss of nsgar loss of life. To be baptised nowadays
may involve no self-sacrifice whatever, but thingsre different in the Apostolic age. As he
had opened his heart to Christ and His servantfiesalso opened his house. He set meat
before them. “I was hungry and ye gave me meatd fmally we are told that her&oiced,
believing in God with all his house.” There wasmog of an outward kind that was fitted to
give him joy. His future prospects as to earthlynéart were dark and unpromising. It was no
outward gain of any kind to him to identify himselith the persecuted followers of the
despised Jesus of Nazareth. His faith was heaven-dwd was taken up with heavenly
objects. He rejoiced in the great salvation he diatdined — in the good hope through grace
of eternal life. He rejoiced in God his Saviour.is'foy of his bore testimony to the divine
and heavenly reality of his faith, and the wondeeplassage from darkness to light and death
to life that had taken place in his history.

Finally, let me press the importance upon you, mgrars, who are still far from God, of
concern as to your soul's salvation. Time is shtérnity is near. If you die out of Christ,
there is nothing before you but a fearful looking &f judgment, the worm that dieth not, and
the fire that shall not be quenched. “ Behold, n®the accepted time; behold, now is the day
of salvation.” Your only hope is to flee to Chrite one almighty and all-sufficient Saviour,
and in dependence upon His grace, seek to belipge Him who is able to save unto the
uttermost. “None perish that Him trust.” May thertlpin His infinite mercy, constrain and
enable sinners to believe upon the Son of God, iwtite author of eternal salvation unto all
them that obey Him” (Hebrews 4:9). [November 1915]

Notes of a Sermon.

By the lateRev. JOHN DUNCAN, LL.D.,
Afterwards Professor of Hebrew and Oriental Languages, New College, Edinburgh.

Preached 12th April, 1835.

[Reprinted from a tract, issued by Miss Parker, rAlben, in 1897. The sermon has already appeart in
Magazine, but the present seems a very suitab&eftmts republication. —&]
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“Be still, and know that | am God” — Psalm 46:10.

The Apostle, writing to the Hebrews, says, “Ye haeed that one teach you again what
be the first principles of the oracles of God”; aatas, that it should be so, the same thing is
true concerning us. We have not yet learned thaseiples as we ought. We have indeed to
go on to perfection, but this in the way of rettorour first lessons in order that we may learn
them better. No truth, you will say, can be mom@rpthan that contained in our text, and it is
most true. No truth is more important to us to tgsin, in order to our reaching the stature of
perfect men, in Christ Jesus, than this very triltht Jehovah is God.

The call here addressed to the Church of God dsnsigwo parts — one of exercise, a
being still; and a knowing that Jehovah is Godemdp still so as to know this.

And, first, the particular circumstances of thelfsteach us that the stillness which is
meant is a stillness amidst troublous times; agstil when there is everything to agitate us;
everything to toss us about; everything to makékesthe waves of the sea, driven about by
the tempest and tossed. Such is the situationimjshwhen the mountains are carried to the
midst of the seas, when the waters of the seaamdrare troubled, when the heathens rage,
and the nations are moved, and when Jehovah isngttelis voice. Such times naturally
produce not stillness but excitement, such as #athien nations are excited when they roar
and are troubled; the waves of the sea being usesciipture as a figure to express the
commotions of the people, and the mountains toesgpforms of government. In such times
the Church of God is called to a very peculiar etsey, that of being still. You will say, how
is it possible to be still in such circumstance$iew those parts of nature which are of a
movable quality like the waters of the sea areasgit, and those parts which are of a fixed
quality like the mountains, shake? To this we héitke more to answer, through our
ignorance, than this: that must be possible whielfoyah commands, “Be still.” There is
nothing to be gained either by the agitation of Werring waves, or the shaking of the
mountains. Let the potsherds of the earth striié wie potsherds of the earth. The pride of
the one clashes against the pride of the otherngwbordination of the one clashes with the
tyranny of the other; the selfishness of the orté e selfishness of the other. The universal
frame of things is disorganised. Sin has vitiateel ¢ourse of nature; the course of rational
and moral nature as well as of physical nature. Andhis state of things it becometh
immortal souls to listen to the voice which comesf the Lord Jehovah, “Be still.”

But absolute quietness is not what is meant. Tlesewot a real good. To be simply still
would be to be as stocks and stones, or worse istillould be to be man and not have the
feelings of man. It would be to degrade beyonddbgradation in which the mass of the
unregenerate are sunk. But the stillness to whiath €lleth is a stillness with a purpose; it is
a stillness for an end. “Be still and know,” or bl that you may know (which is the
meaning of the conjunction “and”) “that | am God.”

The universal frame of things is neither in quisgeor in agitation finally for its own
sake. The universe of created things is not atl élkests. Beyond this mighty sphere, beyond
the solar system, and beyond the whole planetasiesys extending through the void of
space; beyond astronomers’ conceptions as welbksilations; beyond these immaterial
existences of minds — themselves created — rentlaethrone of the eternal God. And the
whole mighty congeries of created worlds, of creagstems, as well as all the affairs of this
planet with its one sun, are moving on under th&rob of that intelligent Mind which gives
being to all, and which upholds all, and which diseall, to an end worthy of these mighty
effects which are produced; | mean, to the putforgh of a manifestation of His eternal
excellency, showing that He is God. “The heavenclade the glory of God; and the
firmament showeth his handiwork. Day unto day etterspeech, and night unto night
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showeth knowledge.” And if comeliness and ordediffeised through the works of God, it is

then that we may trace the operations of Him whaéettapeace in His high places; and if
agitation and confusion and turmoil prevail in gart of His dominions, it is for the purpose

of directing our minds to that glorious high thrdinem the beginning which is the place of
His people’s sanctuary, into which nought of turmman penetrate, and against which,
though the waves of created agitation toss therasethey cannot prevail, but like the sea’s
waves breaking against the foot of some projectieg, just dash themselves in vain.

But passing from the universal system of thingshie world of ours, in which God, in
that He has sent His Son into it and in that Hevadigntarily come and taken the dust thereof
to be His own body, has shown that He has a pecuiiarest, and out of which He has
chosen His ransomed Church to be a kind of fitgtdrof His creatures, we are called upon
amidst all there is to agitate or distress on thktrhand or on the left, to “be still and know
that | am God.” But why be still to know this? Maynot be learned even amidst the
agitation? It may be and it may not. It may be knpbiessed be God, amidst the agitation
sufficiently to stop the agitation. Amidst the nagiof the heathen and the moving of the
nations, to those who are carrying on the agitatigainst God and His Christ, in the midst of
all their fury and all their zeal (and they haveze@al of God though not according to
knowledge), the command may come home with sufftqg@wer, saying, “Be still and know
that | am God.” In stillness and tranquility mudtze learned, save the very lesson which
calls to be still, which may be communicated in thielst of the broil. It is alone in secrecy
and privacy between God and the individual sowt this great lesson can be learned — that
Jehovah is God. Though all this world — thoughtlait God hath made — speaks of Him, yet
are they and we so constituted that amidst thedilimve lose the lessons which they teach of
God; and it is only in the retirement which Jesom{s out to us when He commands us to go
and repair to our closets, and shut the doors afieand call upon the Father in heaven, who
seeth in secret, knowing that He will reward usntypethat God is to be found. The lessons,
though many, pass unregarded till the first leds®tearned which shuts into the closet. But
the closet in itself is not absolute stillnessolits quietness the bustle of the world may be
brought. We may be in the midst of all evil theas,well as in the midst of the congregation
and the assembly. We must not only be in aloneweuimust be alone with God in order to
learn that He is God. We must be separated, not th@ corporeal only, but from the mental
world. We must be brought as individual souls tel fge are with the God who, whilst He
pervades universal nature, is undoubtedly prese@reator, Preserver, Lawgiver, Judge, and
Inspector of the soul. And other thoughts impedimg must be banished, in order that this
thought may pervade the whole soul, that every ghbunay be subordinate unto and
consistent with it.

“Be still, be still.” Perhaps thou art in great uldes and in deep waters. Raging and
commotion will not mend the matter. Thou mayest &gainst the framework of society, civil
and ecclesiastical. Thou mayest think that an atitar of external things would mend the
case, but it will not. Thou mayest think that takpains will mend the matter, but it will not.
Nothing but internal goodness. By all thy painstgkihou canst not reach the evil; it is
within. And while all within is evil, nothing exteal can rectify it. We are then called to the
stillness, in the first place, which self-despaid avhich creature-despair inspire. There is an
activity which will be exerted as long as a sinrfegling consciousness of sin and misery,
thinketh that there is ought within or without htiommend it; but when it is made a certainty
that there is nought either within or without hionmend the matter, such a discovery is fitted
and likely to inspire stillness. He feels despaat absolute but universal, of all around him
or within him. He is “still.” He is shut up from lafalse hopes, except that which the
knowledge of Jehovah being God can inspire. Itfinmuse then to rage and fret yourself;
you can help yourself not one iota. The world may tany way youplease. If you were to
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get the scheme of things you desire you would bbaasstill. You would be as poor and
miserable and blind and naked as before. TherefBeestill.” Know for certain that we are
ruined, absolutely ruined, creatures; that sin bamight, not simple disorganisation, but
perdition into our universe, perdition into our Byuperdition into all our services. No
alteration of things can mend this. Be still andwrthat true good is not in the universe. You
may say, “Not in the universe as things in the arge are now.” It is not in the universe of
created things. Might things be as you pleased;amstitution of created nature could give
true felicity to an immortal soul. What, then, @ called to do in this stillness? To know
that Jehovah is God; to know that the created usévés not all that exists — that there is
something else than all that ever was made, tHahalrolls through the ages; to know that
there is a self-existing King, eternal, immortalisible, the onlywise God, who alone hath
immortality, dwelling in that light which is unsedwable and full of glory — a God who
existed when there was no sun, no moon, no stargarth nor ocean, no mountains, nor
fountains abounding with water; that there is agrretl God who is above them all — an
eternal God who would continue to be, were all dhirswept away into their original
nothingness; a God having self-existence, havifigiia perfection; Jehovah, | am that | am;
and | am, because | am the God that hath life mdeif.

Man fell first from his state of innocency from st being still. Had Eve been still and
known this, would she have listened to her tempkéa@ Adam been still and known this,
would he have listened to any solicitation? Hadtdmpter been still and known this, would
one thought of apostacy have entered his mind?dBas not this truth assume a peculiar
aspect with regard to us fallen men? This truthiclvis the fundamental truth of all religion,
which meets alike the religion of angels and thdalben men on earth, and that of saints in
heaven (though we fundamentally assume a parti@agdpect unto us fallen men for the
knowledge that Jehovah is God), implies in it thewledge that He hath in Himself all that
perfection which renders the salvation of lost rpessible and, as we have heard this day,
honourable unto Him. “Be still, and know that | &wod.” This voice, coming forth from the
throne of the Eternal, and ever heard, maketh peatiee high places. The holy angels are
still, and know that God is God; God able to uphtblein, and therefore a God in whom they
have security that they shall never be devils. Aadhis knowledge is what makes Michael
and Gabriel know that they shall never be devilbrthere is nothing in themselves to
hinder, but because Jehovah is God, and becaugektivev sufficiently His power and
gracious purpose to have confidence in Him thatilepreserve them — so the hope in men
of renewed rectitude, tranquility, and joy, whereythhave been lost, is just the farther
development of the same knowledge, the knowledageJ#hovah is God.

Let us view this in several instances. What artithgitated with? Be it what it may, “Be
still, and know that | am God.” And when thou hkebwn this, thou hast known all thou
needest to know. Art thou agitated with this — fih a&vithout God?” Some who reach glory
are agitated with it. “I know not for certain ifate be a God. Oh, that there were a God! Oh,
that there were such a God as the Bible speaksBef!still, and know that Jehovah is God.
Art thou plagued and tormented with Atheism? Evsosugh thou art so befooled as to say,
“There is no God,” yet dost thou wish there weréf2r€ is the whole Bible heaping proof
upon proof and demonstration upon demonstrationthiese is, and to assure thee that every
excellence which created nature can conceive, ardyexcellence which created nature
cannot conceive, reside in Him who is over all, Gteksed for ever. Wilt not thou, to whom
Atheism of heart is a complaint, be comforted towrthat there is a God? Art thou going to
weep and break thy soul in secret places as iétivere none? Stop, stop before thou yield to
this view of nature’s wide range! View thy consaenand moral law feeble fragments
within. View the Holy Scriptures. View Mount Singiperfect moral law. View the Son of
God magnifying and making it honourable. View thboke system of God’s revelation of
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Himself in creation, in providence, and in gracee $iim giving the Son of His love, and if
thou canst with undazzled eyes behold this, see d¢fimhing the grass, and behold that it is
true that there is a King eternal, immortal, andigible, the only wise God. But if thy
complaint is — “I know that there is a God, buntis go so contrary to apparent moral right
that | cannot comprehend how this should be casistith the government of an eternal
God; and as for me, like Asaph, my steps are negmhe, and | am grieved because of the
prosperity of the ungodly, for they are not plaguwedother men, nor tried as others are.
Believing that there is a God and seeking to sklive, | daily and all day am harassed, while
| see those who care not for Him rejoicing, Goahging to their hand abundantly; and | say,
Can there be knowledge in the Highest?” “Be sitid know that Jehovah is God.” His moral
government has a vaster aim than our puny mindgataom. It takes in a wide system, all
particulars of which are ever present to an omergdntellect, to be finally adjusted in a day
which God hath appointed, whereof He hath givemrasge unto all men in that He raised
His Son from the dead. Then shall it be seen odtaoarn that Christ loveth righteousness and
hateth iniquity; that the moral administration bétworld is according to His law; that holy
cause is even promoted and encouraged; and thathible might of Godhead is opposed to
iniquity.

But oh, sayest thou, “Instead of consoling me nimstead of quieting and making me
still, that is the very thing that agitates me, f@m a sinner, and | know that He is a God of
judgment, and that by Him actions are weighed.” Bt mark what the terror would be
did’st thou not. Thou mayest have little thoughttws, but if thou wouldst let go this truth,
what terror would be in the background! It is afidyterror, even that fearful looking for of
judgment which puts away the blacker case of AtheiBut that is not all. “Be still, and
know that | am God” — God that justifieth the unyod\nd what hast thou here? It is worlds
of wonder and astonishment, but it must be true,dod has said it. As for myself, God
knows | never could have said it, did it not stawritten in the Book. This cold, unbelieving
heart of mine has pored over it day and night, earthot get itself rightly to believe it yet,
but that is my fault. Here it is; Romans 4:5, “Timhtthat worketh not, but believeth on him,”
— that is, on God — “that justifieth the ungodlis faith is counted for righteousness.” Could |
have imagined it — had all the angels in heavenadinithe men on earth said it — | could not
have believed it; but here it is, clearly writtem God’'s Book, “God that justifieth the
ungodly.” Blessed be God for it. So incredibletigshiat if all the ministers on earth should
preach it to you, you would not believe it on thewrd; and yet, incredible as it is, here it
stands: “God that justifieth the ungodly.” Now, &édl and know that, and never say, “Now |
shall be in a fury and rage, for | am ungodly.” ®ht you will say, “I am not only ungodly,
but so ungodly.” Why, if God justify the ungodly ali, it is easy to believe that He can
justify the most ungodly. The difference betweenimmocent and an ungodly being is so
great that the difference between ungodly being®iking in comparison. And if God justify
the ungodly at all, there is nothing to hinder Hetmay justify the most ungodly. If God will
pass over that immense gulf which separates inmeciEam guilt to come over one sin, why
may He not come over one million? But you will sélyhave never been a day but | have
been sinning; never said a word but it was sinfeler done an act but it was displeasing to
God. This | have been doing all my days; and sinkeew this holy law of God it is my
distress that | can find no peace.” “Be still, dabw that | am God” — “God that justifieth
the ungodly.

But | must add farther, that were it not for sonmgghelse which that Book declares, |
could scarcely believe the Book which says thaer&h find written not only that “God
justifieth the ungodly,” but that “God so loved tverld, that he gave his only begotten Son,
that whosoever believeth in him should not perisit,have everlasting life.” | could scarcely
believe there was forgiveness with Him that He rhigg feared (for sin is an infinite evil),
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did | not believe that with Him there is plenteaeslemption. But be still and know that
Jehovah is God — a just God, a Saviour; just wHegustifieth the ungodly, else you might
think it was a lie and a fancy that He doth so, arttling the ministers have got hold of to
cheat you with. But don’t look only at God’s forg@ig sin, but also at His punishing sin. That
is credible. Now, if this is credible, that God shbbruise His innocent Son, standing in the
law-room of the guilty, then it is credible that @&should justify. If He condemned and made
His own blessed Son a curse — if the law, whichhaee violated by the commission of
infinite evil and sin against God, hath been madeia@us by the Son of God obeying it and
enduring its infinite curse — then it is credibdend then, although a sinner, yet, by the grace
of His Holy Spirit, I will listen with faith to thevord which says, “Be still, and know that |
am God” — God that justifieth the ungodly; God tgateth redemption through the blood of
Christ, even the forgiveness of sins, accordiniéoriches of His grace.

Oh! but, some will say, “There are so many hindesnd¢here is such an agitation in the
world, and such mischief within me. Everybody tesnpte; the devil tempts me; all the
devils in hell tempt me; and | tempt myself workabh. God pity me, but how can | be still?”
That may be all true, but what follows from thattithat if more be not for us than all that
are against us, we are gone. That follows, andimgptimore. The whole world is against us,
and all hell is against us. If there are not mareus, we are gone and perish for ever. Shall
we then be agitated and fretful for all this? Spmbt. What is the voice that comes down
from heaven? “Be still and know that | am God” —-d@bat quickeneth the dead. And read as
the consequence of this, “God is able to makeraltegabound towards you,” and be still. We
heard of the Holy Ghost; we have heard the promigbe everlasting Gospel, “I will pour
out my Spirit upon you, and make known my wordowudu.” “Be still, and know that | am
God,” that the Holy Ghost is God. If the Holy Ghasinctify, He is stronger than all the
devils in hell, and than all in the world.

But you say, “Woe’s me, | take evil out of everyidpi | know God, the Holy Ghost, is
stronger than all the devils and sinners togettatr,| do mischief to myself.” Well, you are
called to be “still” in the knowledge of all thiKknow this for certain that if the devil and all
the men in the world and yourself, too, can keep fyom being holy, then you will never be
holy. But the promise, “I will pour out my Spiripon you,” is not a promise to be stopped by
all that the devil in hell, or the wickedness ouy@wn heart, or of all creatures, can do to
prevent its fulfilment. To this discouragement,rtheppose the power of the Spirit. If the
guilt of sin oppress you, oppose to it that Jesss€Cwho died is God; and if the power of
sin oppress, oppose to it that the Holy Ghost, sdwactifies, is God. Be still, and know that
Jehovah is God. You will not dare to say, | ammggey than God; but, on the contrary, |
know that but for omnipotence | am lost. But | kndkat Jehovah is omnipotent, and
therefore | will be still. Therefore when sin anghiptations assail me, in order to give
strength and encouragement to resist them, | mmgsbg still, and know that He is God.

But some may be thinking within themselves, “Thase strange times in which we live.
What, though it should be so with myself, thougthbuld be justified, sanctified, glorified,
what am | to do with the world and the Church? ®&odws | cannot put up with the thought
of going to heaven by myself. | wish God’s hamé#ohallowed on earth, His kingdom to
come, and His will to be done on earth as it iseaven; and | cannot but wish peace were in
Israel, and for the house of the Lord my God; I'che happy alone.” Well, it does not
become us to say in regard to any individual pemarountry what God will do; but here we
are called not to be agitated, as if God coulddmoivhat is best. “Be still, and know that | am
God.” There is no good that we can wish, whicht e altogether good and productive of
the highest good, does not fall under that schefmgood which God has purposed and
resolved on and will effect; therefore, with regémdall things, let us be still, and know that
Jehovah is God. If the waves roar, let us say, tThanly a roaring wave, and Jehovah, who
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is on high, is mightier than the noise of many watdf the mountains shake, and so tumble
into the sea, let us say that “it is only a moumtaNo doubt it would crush us, but it is only a
mountain; there is a stronger and a greater thamtbuntain; yea, and if the earth shake and
be removed, it is only the world going to piecekeThrone of the eternal God still stands.
And then there are the capabilities of rebuildifigGod sees good to rebuild; yea, the
capabilities, when the heavens and earth are de$obnd the elements melt away with
fervent heat, to rebuild a new heavens and a netlv @&erein dwelleth righteousness.

In application, permit us to address those whodhigat the Lord’s table have not got all
they desired. You have been presenting petitiortkeat.ord’s footstool, and he has not yet
granted them; and you have not yet sought to liwvéalih so as to leave a petition at God’s
throne, and to know that a petition lodged in thena of Christ through the blood we have
this day been hearing of, and the High Priest weevirearing of, is as good as answered.
Well, be still, and know that Jehovah is God. Belike a fretful being whose time is always
ready, who cannot wait for a moment. Your time Wy in His hands, and His time is the
best. You say you have not got your petition, aod jave need of importunity, for you do
not know how long you may live — your time is alwagady, and you have not a moment to
trust to. But God teaches that our time is whatlyHis hands, and though we dare not idle or
delay, because we have not one moment to trustetothe sovereign God can delay, and
delay without injury to His people, because theesmare in His hands. Know that the eternal
God need be in no hurry — duty must not be delafgedhat passes upon us. But God’s grace
need be in no hurry. Though our lives be to us tage nothing is uncertain to God. Let us
therefore, if we are trusting in Jesus, leavingoall wants and all our cares upon Him, wait
patiently upon Him. To Him belongeth the times #mel seasons.

Let us now apply this truth, which is good as reigasur duty, unto His procedure. But
be still, and know that He is God, and, knowing thet us wait upon Him in other appointed
ordinances of His grace to-night, to-morrow, and tiext day — knowing that He is the
eternal God, and knowing that the good, the petee purity, the usefulness which His
people may have sought in their attempted premerdtor communicating, and on their
communicating, and afterwards with reference tar t@mmunicating — all these he can give
at any time. He does not confine the good of comoatimg to the moment, but extendeth it
over the whole period of His people’s life.

But we must hasten. Ye raging heathen and movingddms, ye shaking mountains and
roaring waves, will ye not be still? Be ye alsdl,séind know that Jehovah is God. Ye haters
of God, what are ye to do? Consider the end before go any farther. Is it possible to
remove the Almighty from His throne? Shall this mtain be removed out of his place? Is it
possible to set aside eternal laws? Is it possibpgevent the issues of the Great Day; and the
ascension of the Son of Man to His throne of judgtPés it possible to undo the death of the
Son of God, or to prevent the spread of the evimmassospel, which He hath insured to His
Son for His reward, and which shall be proclaintedf His name may endure as the sun and
moon endure? Is it possible to root up the Chufdheliving God, which is based upon the
eternal purpose of God, based upon the distinctbtise Godhead; the Church, elect of God
the Father; the Church of Christ bought with thaoll of Christ, called by the Spirit of God,
upheld by all the power of the Covenant God? Blg sind before you oppose God in His
legislation or in His grace, be still, and courg ttost. Be still, and know that He is God, as
able and as determined to thwart the way that mrany to Him, and the persons that take
that way, as He is to maintain eternal truth, tondrthe disobedient to His Church by
converting grace, and to keep them when brought in.

Having laid before you these few imperfect hintgynthe Lord guide us in this exercise
into calm, tranquil, believing reflections on therfections of God as they are displayed in all
His dealings, and in all His works of Providencepexially as they are unfolded in His
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eternal redemption of His Church through the Somisf Love, and in the fulfilment of all
these promises of God to His Church, which He teatbaged for to His Messiah as the
reward of His obedience. May the Lord grant thatthis way we may each be led to
experience the blessedness of the man whom Goetkerpperfect peace because His heart
is stayed upon Him; and may the Lord teach ushali diligence which is the result of being
still, and of knowing that Jehovah is God, the omlge God, to whose name through Christ

be all praise!
[December 1915]

Notes of a Sermon.

By the lateREv. GEORGEMACKAY, D.D., Inverness,
on 6th June]886.

[A friend has sent us some Sermons, or Notes oh&es, by the late worthy Dr. Mackay of Inverneskspwlied in 1886.
We print the above short discourse this month, Wwas the last Dr. Mackay preached before his deceab.]

“Pray without ceasing” — 1 Thessalonians 5:17.

There are many exhortations in the chapter whicthaxe just read. | notice, my friends,
in the verse under consideration a solemn exhornajiven to every man and woman to be
engaged in prayer. A praying congregation is a oayation which will prosper; a praying
family is a family which will be blessed of Godpeaying man is a true Christian. And hence
we find again and again impressed upon us in tbeedaScriptures to pray without ceasing.
Let the pulse once stop, and it is a sure sign ttiatman is dead; and hence we must be
praying to be united to Christ for the life thatllwiever end. “I give eternal life unto my
sheep, and they shall never perish.” Their lifehid with Christ in God, and it continues
because it is a spiritual life.
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| purpose to make a few observations on the worgeuconsideration: “Pray without
ceasing.” Now, there are different ways of preagland teaching. | may mention that it was
told to me — not to their credit — that there asme young men in my congregation who are
not fond of doctrinal preaching. | do not thinkftthiaere is an enlightened Christian but has a
relish for doctrinal preaching. There cannot behsaithing as an enlightened man or woman
but has a relish for doctrinal preaching. Experitaepreaching is the dealings of God with
the soul, and you must make the doctrinal preacturgear upon the experimental preaching;
for the one is united to the other. By experimept&laching or teaching you feel how the
Spirit of God works upon yourself. My friends, thers another form of doctrine of
importance, namely, practical doctrine. | put thisng with the others. | do not like to hear
so much about intellectual preaching: this is tlghtioned words which show the ability of
the man. Experimental preaching is much to be pedeo such. And, again, there is nothing
more edifying than the doctrinal teaching of outechisms.

The apostle here says, “Pray without ceasing.” &edquestion | first put is this: “What
are we to pray for?” We must know what we are tygor. It is faith that teacheth savingly.
We must pray for forgiveness of sins, for withobk tshedding of blood there is no
forgiveness. We must also pray to be united to SLhBut another question which follows
here is this: “What kind of prayer should it be? &/prayer is here recommended?” Now,
my friends, you will observe this is a most impattguestion. The kind of prayer here
recommended is a humble prayer: it must come irexeecise of humility. It is a grand thing
to see a humble Christian like the centurion: “l amb worthy that thou shouldest come under
my roof.” You will notice, again, that the prayeere recommended is a believing prayer.
Hence they who “come to God must believe that hansl that he is the rewarder of them
that diligently seek him.” “Come unto me, all yathabour and are heavy laden, and | will
give you rest” There are some, and their prayspisold; not like the prayer of Jacob of old
— “l will not let thee go until thou bless me.” Ardepend upon it, if there is an earnest
request to God, one feels his necessity of it #lso a prayer in which there is perseverance.
You must persevere in prayer. But, my friends, fteroforget that we must persevere until
God answers our prayer. “Behold, | stand at ther d@mal knock: if any man hear my voice
and open the door, | will come in to him and wilpswith him, and he with me.” We must
plead His own promise, and follow the example omHvho was sometimes all night in
prayer. We should walk in His steps. My friends, mvest have a spiritual prayer. There are
some who have a string of words, and you will getitof them. The lips are speaking words,
but the heart is far from God. Beware of this stlinghblock. Our prayers sometimes should
be short, especially in public. When you go to yooset be as long as you like, and pray as
spiritually as you can; but when praying in pubbe short, for there perhaps you are not
always speaking the desires of them that hear you.

| notice that there may be several reasons why iBag not answer the prayers of His
people at once. Perhaps He may see that you aydorenal, and not dealing with Him as
spiritually as you might be; and then do you thihiat God will answer a prayer like that?
When you are indifferent, He rebukes you, for yoei @ot praying as you ought. Perhaps He
sees that you rest more upon the prayer than upmsetf, for there are many in the world
who rest more upon the prayer than upon Himseléerd@ltare many, | say, there are many,
who have a pope for themselves; they rest upom pgrayers. Now, what we mean by the
sovereignty of God in answering prayer is, thattalees His own way in answering prayer.
He answers some, and does not answer others; ¢gostding as he sees best in their
circumstances. He answered Paul, and He answdeesd Bam sure that if the three children
who were cast into the furnace got their prayemansd before they were cast in, the glory
of God would not be so much manifested. | notice fmends, that God delays the answering
of His people’s prayers to try them. | have seeggbes at the door, and you could
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distinguish between those who were necessitous,tlawgke who were not. We must have
ourselves tried as to the love which we have to.@bgou truly love God, there is an
earnestness which is not easily removed. A childely impatient. Suppose he was in the
garden, and said, “Papa, or mamma, give me sortteabfruit.” His papa would not give it
to him, for the reason that it would not be goodHon. We must wait God’s time, for He
knows what is for our benefit better than we. Arahde | see another reason why God delays
answering your prayer, and that is: if the delalporgy, the sweeter it is when fulfilled. | do
not know if you understand this. When God delagsahswering of prayer, the fulfilment is
sweeter. | hope, my friends, you are attendinghodifferent points. What is the Christian
going to do when his prayers are not answered?sHast to persevere. | remember of a
woman going to the Rev. Mr. Cook, Reay, and telhing the great temptation that she had,
and that she did not find the Bible of any usedn Re did not make a long speech; but what
do you think he said? “Oh, woman, you do not find Bible of any use to you! Put it away
from you, and give up your praying.” “Oh,” she sdidcould never do that.” Be persevering
in the use of all the means. Why must we pray witheeasing? Our wants are without
ceasing. We must therefore be praying without ogasand be in the element of prayer.
Never cease from prayer until you get within theeshold of heaven. May God bless His

own Word!
[December 1915]

A Sermon.

By theRev. NEIL CAMERON, St. Jude’s, Glasgow.
(Taken down by a Hearer.)
“And Jesus came and spake unto them, saying, Allepas given unto me in heaven and in
earth. Go ye, therefore, and teach all nationstifiag them in the name of the Father, and of the

Son, and of the Holy Ghost; teaching them to olesati/things whatsoever | have commanded
you: and, lo, | am with you alway, even unto thd efthe world” — Matthew 28:18.

Let us consider for a short time, as we may be ledala passage of God’s Word which
you will find in the chapter read — the Gospel adogg to Matthew, twenty-eighth chapter,
and at the eighteenth verse: — “And Jesus camespakk unto them, saying, All power is
given unto me in heaven and in earth. Go ye, thezefind teach all nations, baptizing them
in the name of the Father, and of the Son, anteHbly Ghost; teaching them to observe all
things whatsoever | have commanded you: and,do) Wwith you alway, even unto the end of
the world.”

We have in the Gospels a history of Christ during tays of His humiliation in the
world. We have an account given of His birth andhef place where He was born, and of a
considerable number of the things that happenddirtoand in which He had a direct hand
during thirty-three years in the world. We haveoads account given in the Gospels of how
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men dealt with Christ. Even His very enemies hadaiofess that “never man spake like this
man,” and they had to confess also that He had dbrieings well when He made the blind
to see, and the deaf to hear. And notwithstandingjldhis, they took Him and, by wicked
hands, put Him to death and brought Him to the gra&v this chapter it is recorded that He
rose from the grave. He rose by His own power fthendead and out of the grave, and we
have here interviews which He had, first with thenven who followed Him, and afterwards
with His apostles, and we have an account givea beHis last charge to His disciples and
of His ascension into heaven.
In the verses which we have read we shall notiesetthings in particular: —

|. — The power which Christ declares here is givato Him: “All power in
heaven and in earth.”

Il. — The duty which He committed to these men, #mat duty they were to
attend unto in the world: “Go ye, therefore” — thait because all power in
heaven and in earth is given unto Me — “and tedlchations,” etc. That was
their duty.

lll. — The promise which He gives: “Lo, | am witloy alway, even unto the
end of the world”, — not only during the apostaige but until the end of the
world.

l. — We shall notice, first, a few things in contiee with this power which is given to
Christ and of which He speaks here.

The first thing we have to notice concerning thasvpr is that, as He was God — the
eternal Son of God — He required no power. He \masdglory of the Father, the express
image of His person, and He was upholding all thibg the word of His power, that is, as
God. Even when He appeared in the world in humanreaas a “man of sorrows and
acquainted with grief,” “God manifest in the flesthe whole universe hung upon His power
even at that time.

But we shall notice, in the second place, that wHenspeaks here of power given or
delegated to Him, He speaks of the power that ldeived as the Mediator between God and
guilty men; that is, as He now appeared in the dvad the Saviour, the second Man who is
the Lord from heaven, and the last Adam. This pomes given to Him as the God-man, and
He says first here thatl power in heaven was given to Him.

Now we shall notice, in connection with this, a fdungs as to what we know from the
Scriptures; and we know absolutely nothing, mynidi® about these things that are unseen
and eternal but as we know them in the Scriptufrake away the Word of God from men,
and you make them just as dark as to eternal ansibfe things as the heathen. They may
have speculations, but they shall have nothingnberte speculations. But in this Word we
know what these things are.

And the first thing we have to notice in connectiith “all power in heaven” is this
— it belongs unto God not only to create the wiudleational creatures, but it belongs to Him
also to provide for His creatures, and this powas \given to Christ Jesus, as it was true in
the case of Joseph in Egypt, taking that as astifition. Pharaoh said, “I am Pharaoh,” and
in all other things in Egypt, except that Phara@swn the throne, Joseph had all power and
authority put into his hand. That is an illustratiof Christ as the Mediator. The Father gave
over to His own Son in human nature all power iavaa to rule. As He says Himself, “The
Father judgeth no man, but hath committed all jueigivunto the Son, that all men should
honour the Son even as they honour the Father.'Faliger, as it were, put all power into the
hands of Christ: in heaven in this way, that Heusthaule over all rational and irrational
creaturesand also that He should have the elements of thermbBuniverse under His
control.
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The second thing which we desire to notice in cohae with these powers “in
heaven,” as it is revealed to us in this Bookhis + God the Father, in the covenant of grace,
the covenant of salvation, or the covenant of pea@ele over to Christ gifts which were to
be bestowed upon men, and one of these gifts, wdectainly is in heaven, was the Holy
Ghost. God, the third person, was given unto Chih& Mediator, in order that He might be
upon Himself as the spirit of wisdom and of undamding and of knowledge and of might
and of the fear of Jehovah in working out salvafimnperishing men, but He was given to
Him also to apply to lost men the salvation whicé plurchased for them by His obedience
unto death. Consequently, Christ said to His digsipefore He left them, “It is expedient for
you” — or as the word might be translatetlt+s profitable for you that | go away, for ifgo
not away, the Comforter will not come unto you; utdepart | will send him unto you, and
when he is come he will reprove the world of siml arf righteousness and of judgment.”
This, my friends, is put into the hands of Christhe Holy Ghost, in all the fulness of His
person — and power to apply the redemption whiclptitehased by His own obedience unto
death, to all whom God the Father gave unto Hinfgprieethe foundation of the world, to be
saved by Him.

But we read of another power in heaven, and thtegower of angels. Angels, my
friends, are mighty beings, powerful beings. Ongedudid not think it too heavy a work for
him to be charged with the destruction of the whisdsyrian army in one night. We are told
that God sent forth an angel who slew one hundnedesghty-five thousand in the camp of
the Assyrians, and when they arose early in theningy they were all dead men. Was not
that power? Well, they are all given to Christ. Yead that He said to Peter and to the other
Apostles that if He were to pray the Father He wagi’e Him twelve legions of angels. All
these principalities and powers and mights and damms that are in heaven are given to
Christ and arall under His command.

The last thing | desire to notice about this fipsrt of the power that was given to
Christ is this: — God has given to His own Son poteeopen the door of heaven to the
guiltiest of the children of men. He hath given Hamwer to save them to the uttermost that
come unto God by Him, however lost and guilty amded they may be. Christ has all power
to forgive sin to the sinner who will return to Heonfessing his sins, and the sinner does not
need a Virgin Mary or a Saint to come between himd @hrist. He invites him to come to
Himself directly, as He says, “Come unte, all ye that labour and are heavy laden, and |
will give you rest,” and you need not, my frience bfraid that there is any power in
heaven that will stand against you the day yournreto God, repenting of your sins.
All power in heaven is absolutely in the hands bé tLord Jesus Christ as the
Mediator and as the Saviour whom God sets forthoteefperishing men in the
gospel.

Now, we shall notice again that Christ not only sdlat all power in heaven
but also that “all power in earth is given unto Hinbut time will not allow us to
enter into these things very minutely. We know @wgrs among men, kings and
lords, but Christ, my friends, is King of kings ahdrd of lords. You see God the
Father gave Christ all power on earth, and the &iofjthe world are but His vassals,
His subjects, as well as the crofters in the Highls& Christ has no respect of
persons, and He will yet show that the soul of tleggar who comes to your door for
a piece of bread is just of as much value in Higsegs the soul of a king or an
emperor. You would think to-day, if you knew notgitut what you see and hear
among men, even when the power of Christ is so featithat there was no such
power in existence as the power of the Son of G¥d. You hear and read about
men, the bravery of men. Well, we do not despisavbry — quite the reverse — but
we would like, my friends, that we had the leastdicom of common sense as a
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nation to acknowledge the Son of God, whom Godugeas His King upon His holy
hill of Sion, and concerning whom He gives a chatgé&ings as well as to subjects.
“Now, therefore,” He says, “kings, be wise: be tatigye judges of the earth.” These
are visible kings, or as Samuel Rutherford useadt them, “kings of clay,” but
there is an invisible King, a King who is at thght hand of God in the heavens, and
His authority is more stable and real than the arithh of visible kings. It is
impossible to overturn His throne, for God saysd dde speaks about Him as
Mediator: — “Thy throne, O God, is for ever and evihe sceptre of thy kingdom is
a right sceptre. Thou lovest righteousness andshateckedness; therefore, God, thy
God, hath anointed thee with the oil of gladnessvabthy fellows,” so that all
power among men is absolutely in the hands of Ghris

The second thing | desire to notice in connectiathwhe powers upon earth is
this. You see, my friends, there are mighty poweosking in this world, and Christ
reveals that He has full control, absolute contaflmen that He may do with them
as He sees proper, and He has also absolute canteolthe irrational creatures and
over the elements of this creation, and He reveahesl. He revealed, my friends,
that He had absolute power in this world over thghtiest power known to us in it,
and that is the power of death. He only had to sayhe dead daughter of Jairus,
“Talitha cumi,” that is to say, “Damsel, arise,” &ashe immediately arose. He had
only to touch the bier of the young man of Nainddre sat up immediately. He only
had to say to Lazarus, who was stinking in the grd\tazarus, come forth,” and
death could not resist His command for one mométd. pointed out that as the
Father hath power to quicken the dead, even saStre quickeneth whom He will,
and He did it. We are not considering as we shab&miracles of Christ, or else we
would see that His miracles proved that He was God,who could call the dead
back into life again but God? Christ did that. Ywul notice also that He had power
over evil spirits, not only over one or two, but ldeuld command a legion to come
out of a man and immediately they did it, and nolyowas it true that He had power
to make them come out of the man but they confeslsethselves that He had power
to torment them, to send them down to the pit. lde hbsolute power over the devil
and over all his angels, and this is part of thev@owhich is given to Christ. You
will notice again that He had power over the eletsetWhen men thought in the
storm that they were drowning, the ship being fafl water — and these men,
remember, were not at all landward men, but fisrearmvho knew very well what
they said when they cried, “Master, we perish” —i€hjust arose and rebuked the
wind and immediately the wind ceased, and rebulkedwaves, and the face of the
waters was as smooth in an instant as the face dfireor, and all who know
anything about the sea know that, supposing a stware to cease, the waves will
continue for hours, sometimes for days. But you G&eist by His power, the power
He had on earth, could command the storms and teased at once; He could
command the waves and they obeyed Him immediatielythis was the Creator of
both wind and waves. This was the voice that braugkem into existence, and He
could well command them, for He had power over thain | desire to notice also
that Christ has all power over the irrational cteas, and He could make the most
abject of them, such as flies, a terrible scourgemen. You remember how He
plagued the Egyptians by frogs, lice, flies, ettwriSt has power even over the lice,
although our men in the trenches do not realiseYdu may think that uncouth
language here, but it is scriptural language. He p@ver over locusts; He has power
over flies; He has power over frogs. “All power earth is given unto Him.”
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Now, | desire to notice in the third place befoeaving this head, why it was
that He made this declaration that He had all powdreaven and all power in earth
given unto Him. Well, it was on this account — tthsciples knew perfectly well how
the world dealt with the Son of God Himself when Hppeared among them, and
they might really conclude “What is the use of onaking an effort to go forth to
preach the gospel to men who slew the Prince oé2ifout he shows them here that
they had no need to fear. They had no cause offrean Satan or his angels, from
kings or lords, or the elements or anything in therld, and that because all this
power was put into His hands. It was true thatha nhight the children of Israel left
Egypt not even a dog barked, and you know perfegdi when a concourse of people is
moving in the night on streets or country roadsat noise the dogs will make, and no
wonder! But here you have 600,000 men, who weraldapof bearing arms, along with
women and children and all their cattle and evengtibelonging to them, marching through
the land, and to show the control which the SoGod has over creatures, there is not a bark
in the land of Egypt, and if He should like to ardte there should not be a dog in the world
that could bark at any of His people. No man or wonor any of the irrational creatures
could do you any harm. We must confess that inkthg over this very text, we have
changed our mind exceedingly about how men maywihaltheir fellow-men in the world,
and that we ought in everything to look to Christ,this power is in His hand and they could
do nothing unless He gave them permission to dgat see that when David had to flee
from his own unnatural son, Absalom, and ShimeiBbajamite cursed him and threw earth
and stones at him, David said, “God commanded biraurse David.” Shimei was, in his
judgment, God’s messenger sent to him, and thatder that he might derive some benefit
from this. Well, Christ made this declaration tcsHisciples, and it is written to this day in
order that those who go forth with the gospel migave this before their minds: — “My
Master has got all power in heaven, and He hasaljgtower on earth, and nothing can
happen to me but as He wills it.” No! and if Helgithat you should have bitter cups to drink
in the world, what are we? What do we know whajded for ourselves? We like always to
get something sweet. Well, sweet things are gdyemnat healthy, but God gives bitter cups
to His people in the world in order that they magy rhore healthy spiritually, and it is not
because He has no power to bring kings and lordsrucontrol, evil spirits under control, all
the elements in the world, and irrational creatuneder control. He has nothing to do but to
rebuke them, and they shall stop at once. Youisdegypt, whenever He wanted the locusts
to go, they were off before the morning; flies widre same; thunder and lightning the same.

Il. — Let us notice a few things under the secoeddhwhich we mentioned, namely, the
duty which Christ laid upon these men, and upomha&ilr successors till the end of the world.
He says here their duty is to teach all nation Y8, therefore, and teach all nations.” It is
necessary, my friends, that we should have theoatylof the Son of God to go forth into
the world to teach perishing men His truth. It isemsy matter for a man to run, but if God
did not send the man, where is his authority? Seaanaugh at him and he will only turn out
to be his servant, but when He says here, “Gohgrefore,” this is their commission from
His mouth, and men to this day are receiving tleeimmission to go from the mouth of
Christ. He said concerning His Apostles, “He thateiveth you receiveth me, and He that
receiveth me receiveth Him that sent me.” You $egetis a very close connection between
the sending of Christ by the Father and the senbdin@hrist of men to teach all nations. |
read once about the king of Abyssinia, that he d@de British subjects in prison being very
badly treated. The governor or consul we had dttthee in Egypt appealed to the king of
Abyssinia to let these men go, and he did this wiltructions from the Foreign Office at
home, but the king never let on as much as thagdbéis letter. Queen Victoria, however,
wrote a letter with her own hand to the king of Abiyia that she was bound to look after her
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subjects, and that if he would not let them go, wloalld have to send an army to deliver
these men, and the prison door was opened immbdatd they were out. So those whom
God sends and to whom He says, “Go ye,” He gods tvém, and the world and the devil
will know that there is a power with them which yhean neither resist or overthrow,
however much they may hate it. Now, | am only nawitg that as to the commission here,
but let us notice, as to their duty. What reallyswianow that they were to do when they
would go forth to teach all nations? What were tteeteach them? Was it the speculations of
the brains of men who might call themselves leamed? No! but you will notice, although

| am not going into this subject, that thousandsatvesit in this country in the name of Christ
to teach, not what He commanded them, but what kbayed from Germans, what they
learned from the enemies of Christ — from men wbw show really and truly before the
whole world what they are, and they filled this dawith lies concerning God’s Book,
concerning the doctrines of that Word, and thdgdilthe minds of men with heresies. You
know very well — such of you as know anything aboauintry life — that whatever may come
of the good seed of oats, of barley, of wheat, twhyou sow in your field, if you sow
dockings in it, you may rest assured not one sddt will die, and that is the way with
heresies. Human nature is suitable ground for slagdtrines, and they have brought forth
such fruit in this land that we cannot see, mynil® how we could benefit by anything
without repentance, and it matters little how bdully God may deal with us in His
providence, how He may deal with us as a natiaemmoving the scourge that is upon us — if
we turn not from our sins, our national sins, adividual sins, we are gone, and, as | said
already, profanity has gone forth into all the ldraim the prophets of Jerusalem. If you trace
up where all these things took root, you can trdeam up to treacherous and profane
prophets. “Her prophets are light and treachercarsqms,” as you will find the prophet
Zephaniah had to say in his day. Now, | am onlyakpey this before | come to say
something about the fulfilment by His servantsted tommand of Christ, when He says: —
“Go ye, therefore, and teach all nations.” You gdde left it at that, men might turn round
and say, “He has given us a wide field. We mayheabat we like. He has laid down no
rule.” But you find the rule laid down here when Bays, “Teaching them to observe all
things whatsoever | have commanded you.” It wowddabvery strong statement should He
have said, “all things that | have commanded ydaut this is much stronger, “all things
whatsoever.” Men may say, “This is a small thirggre is no use in the world making a row
about this thing,” but is it one of the “whatsoes/€rls it included there? “Well, if it is, | am
bound,” the servant of Christ says, “to teach thifaChrist commanded it.” If men were
looking to their Bibles more carefully and seeinigatvthey are bound to teach as servants of
Christ, they would see that they are not their onasters, and that they are bound not to
teach for doctrines the commandments of men, ah#lzard of their eternal damnation and
the loss of other men’s souls also; they are baartteir infirmity to teach, not the things
which will suit the generation in which they livat whatsoever Christ commanded, let men
hear them or let them forbear. That is not thespomsibility; but they are bound to teach
whatsoever Christ commanded to be taught. It usée the habit of men in this country who
were teaching divinity students the doctrines &f Bible, to set before them models in the
way of sermons and lectures, in accordance withchvithey were to frame their own
discourses. And you find that Christ left modelsHis Word for those whom He sent, in
order that they might consider them and see wha e doctrines that He taught, and how
He dealt with sinners and also with His people ia pteaching. | am under the impression
that the man who will study closely the discoursdsch Christ has given, and also His
apostles, and who will endeavour to keep as claslye can to the example that is set before
him, may expect to be as successful in the worlahgsother.
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| desire to point out here that the first thing efhive have on record that Christ taught
to His hearers is this, “Repent ye; for the kingdomheaven is at hand.” He begins at
repentance, and remember, my friends, that everyioen Christ sends and commissions to
go, He makes him first realise in his own soul tiv@re must be repentance and a forsaking
of sin, not only in the conduct but in the heasbaland He sends him forth to teach to others
not what he learned from his fellows but what rerned by experience from the Spirit of
God. You cannot find one servant of Christ — tdlesgrophets, take the apostles, take all the
orthodox fathers down from the time of the apostidso have left anything on record in the
way of doctrine; take godly ministers even in tleneration that is past, and from among
others | would point out the late Dr. Kennedy oh@wall and Mr. M‘Coll of Lochalsh, —
who did not call upon his fellow-sinners everywheraepent, to forsake their evil ways and
their thoughts, and to return to the Lord, and thatwould have mercy upon them; and they
declared with emphasis to all men that except tepgnted — whatever they might have —
they should certainly perish. You have done nothingnd — you have not begun to learn the
alphabet of Christianity — if you have not repentaad so far as the Gospel is concerned, you
derived no benefit from it. Supposing you have bemght it, and that even by a Christ-sent
messenger, if sin has not begun to prick you at y@art and to cause you to realise your
need of coming out of the world — the godless wdté vain world — and to be separate from
them, you have derived no benefit. No. For thighis first thing that Christ taught His
hearers. John the Baptist taught the same thingr Paught the same thing on the day of
Pentecost. Paul, all the apostles, and all Hisasgsvfrom that day till now, call upon their
fellow-sinners to turn to God from wicked works;dathey do it, not at all by their own
authority or believing that men are able to ceasmfsin when they like themselves, but they
do it, my friends, by the authority of Christ, whas all power in heaven and in earth. But
you say, “I cannot repent.” No; that is true. Bouyknow, friend, that Christ is at the right
hand of God, a Prince and Saviour, for this vemppse — to give repentance — and He says
to you, “Son, give me thine heart.” Go with yourheas it is — a desperately wicked heart,
which is full of unbelief — and give it to Christhd He promises to take the heart of stone out
of your flesh and to give you a heart of flesh &mgut His precepts in your heart and mind.
Men have been crying out, “Preach the Gospel; newed the law.” And, indeed, the fruits
of their labour show clearly that the hands of Moaere not kept up, or else the Amalekites
would not have gained the victory in the valley.t Biod forbid, my friends, that the day
should come upon Scotland in which there would b®tmen in it who would warn their
fellow-sinners of the evil of sin and of their neefdforsaking it and of turning to God, and
who would assure their fellow-countrymen that Gednierciful and that He is gracious, and
that He will certainly forgive sin to the sinner avikonfesses and forsakes his sin; and that,
however hard the heart of man is, Christ can takeyathe hardness, and however
impenitent, He can give him repentance — “godly@arfor sin, not to be repented of.” If
you feel that you need repentance, go to Chrigtetlas you are, for “he came not to call the
righteous, but sinners to repentance.” Itn better men or men in a fitter condition than
you that the Son of God came to seek and to saugust the lost, and He invites you to
come to Him — lost and guilty and corrupt — and tt whole work into His hands, and He
will begin by giving you repentance, that you maggim to smite, not upon God or your
neighbour, but upon your own breast for your sBd.that is not all.

It is a great thing for a poor sinner to hear Bat is inviting him to turn from his
evil ways and that He will have mercy upon him. Ths a very great part of the
gospel, great news for guilty men, but, remembet ttnere is more than this, and
what is it? It is, that man must be changed asisonlature. How did Christ preach
the gospel to Nicodemus? That brings before my naindtter which | received from
a God-fearing man in the 7th Seaforths from the@d¢hes in France, and he said that
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there is not one word heard there of the doctrirfacv Christ, the Son of God,
preached to Nicodemus. No! And that is, that marsinhe born again. It is not, my
friends, a patching up of the old man. That is nsaréligion; that is man’s way of
salvation, but God’s way of salvation is this: — il@kes the man a new creature. He
creates a clean heart, a right spirit, and it ighis clean heart and right spirit that
repentance works, not in the old man, in the oltbr@ He will never put a finger to
that to make it better, but He causes, through\Wted and Spirit, such a change in
the man, in his heart and mind, as that He Himsalfs him “a new creature.”

But you notice also that Christ sets before Nicoderthat: “as Moses lifted up
the serpent in the wilderness, even so must the &omMan be lifted up, that
whosoever believeth in Him should not perish, batd eternal life,” and the serpent
in the wilderness was God’s remedy for perishinghm@/e are told that none who
obeyed God’s command and looked to it in order thatmight live, died. And such
is Christ in the gospel. He is lifted up in the gek crucified, as God’s remedy for
you, a guilty and lost sinner who will certainlyedeternally, and that in order that
you might look to Him and put all your hope and fidence in Him alone. As sure
then as the servants of Christ have to preach tepee towards God, they have to
preach faith in the Lord Jesus Christ, and faithhis gift of God. It is the eye which
the soul receives to see Christ, and the hand ychtdd on Him and to appropriate
Him as its own. “He that believeth on the Son haterlasting life.” And faith, you
see, is a thing that rests upon warrant, rests upempromises of God and receives
them as absolutely true. Many, many a sinner wengternity rejoicing in such a
promise as this: “I, even I, am He that blottetht thwy sins, and thy transgressions
and iniquities will I remember no more.” When thpist of God speaks thus to the
sinner, He enables the sinner to believe “He meaasthat is spoken to me, and |
believe it.” Now, as they had to preach that allnnage lost by nature, on the way to
eternal ruin, and have need of turning from theill gays unto God by repentance,
so they have to set Christ before sinners as tleeveay, the only way to the Father,
and that by faith in Him; by receiving Him as thenn personal Saviour, turning to
Him with their whole heart and soul and mind andsthg in with Him as their own
Saviour for time and for an endless eternity, tesbgll be saved.

The third thing | desire to notice in connectionthwithe things they have to
teach is this. They have to teach that all who negend believe in Christ ought to
show that they have really undergone this change thgir holy walk and
conversation in the world. See, if men in the gatien that is passing along with
ourselves — | am not speaking just now about theegstion that are only boys and
girls going to school, but the generation that aren and women — if they had not
become idiots, they could not believe that men hggented and believed in Christ
and yet that these men could bring the vain sortg the house of God. It was
enough for a madman to think or to believe thathsadhing could be done by a man
who was born of the Spirit of God, but such is tlase. But God says that “holiness
becometh His House” and He calls it “a house ofypraunto all people,” although
men before and men in this generation made it aafethieves. Now, holiness i®
be stamped upon everything, on our walk, on all practice in the world, on our
words, and, if it is not seen, you have no rightcanclude that it is a good tree
which brings forth bad fruit; but you are not todge the disconsolate soul by his
own low opinion of himself. There was a man in therth who said, when called to
speak to “the question,” that although speakindgh&f marks of a saving work in the
soul, yet he could give his oath that he had naipark of grace in his own soul.
When Alexander Gair was called after him, he sdidtthe believed there was not
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one of the brethren of Joseph who would be morelyghan Benjamin to give his
oath that Joseph’s silver cup was not in his s&ek,yet it was found in Benjamin’s
sack. So if you see by his or her fruit that theitfis unto holiness, you have good
ground to believe that that is a good tree, althotige sinner would say, “I am the
worst tree.” That matters nothing. It is not by theofession of a sinner you are to
judge, but by the fruit he or she bears.

Now, | desire to notice this other thing. You sedjen He says, “Teaching
them all things whatsoever | have commanded yowe”brings in not only doctrine —
the doctrine of the fall of man, the doctrine ofgemeration by the Spirit, the
doctrine of repentance towards God, the doctrindaath in the Lord Jesus Christ,
the doctrine of justification, the doctrine of séfication which must show itself in
the life in the world — but He also sets before men how theg to worship God.
Christ said to the woman of Samaria, “Ye worshipky@w not what; we know what
we worship, for salvation is of the Jews.” And Hxedt her that God was a Spirit and
“they that worship him must worship him in spirib@in truth.” There was nothing
to be in God’s worship but what was done by theifispin man and by the Holy
Ghost, and nothing there also but the truth, ared/ thre to keep to this. This is part
of the *all things,” and it is certainly includedni particular in the word,
“whatsoever.” We are to add nothing to, we aredket nothing from, God’s Word.
That is not the work which Christ gives at all tacs as He sends forth, but to teach men
what they find in this book and to give all diligennight and day to study it in order that
they may bring forth its doctrines before men. They to warn sinners that, if they shall go
on despising Christ in the gospel and refusing e to His commands, it shall not be
well with them. No! As you will find in the prophgof Isaiah: “Woe unto the wicked! it
shall be ill with him.” The Sabbath-breaker, theeaver, such as take the name of God in
vain, liars, and such as live an unholy, corrufgt iin the world, drunkards; all sinners are to
be warned that if they will continue to go on irithways, it shall not be well with them. You
would think in our day that men have gone forthoitthe world in order to excuse such
statements in the Bible, to tell sinners that Gakdl vt carry out these threatenings and that
wicked men will go to heaven. Oh, my friends, wisked such men to go to apologise for
God? Who? Did God ever ask any man to go and nralegpalogy to the wicked because He
would punish the wicked? No, never, and He nevaitl.shle commands those whom He
sends to tell the wicked unflinchingly that it dHa ill with them, and if they will dare go on
in sin that God will make it as hot as the lakéhell to them at last, so that men may not be
deceiving themselves in thinking that God is sonmgtkelse than what He is, for, remember,
He says that “the wicked shall be turned into hatl all the nations that forget God.”

The last thing | desire to notice on this headhat they were to baptize them in the
name of the Father and of the Son and of the HpigtS
When man sinned in Eden, sin separated betweenahonGod. God departed from
man’s soul then, and that not only from the sodllew first parents but also from all their
posterity. It is written that “by one man sin eetiinto the world, and death by sin; and so
death passed upon all men, for that all have sififeédd made a covenant of grace and
redemption with His own Son, to restore many of loat race to His favour in which eternal
life consists, which covenant Christ sealed witls dwn blood. The ordinance of baptism
was given as an outward seal to believers in J€3usst. In baptism, God — the Three
Persons — makes Himself over to the believer a&bds
Jehovah gave a free promise to Abraham that Hedvoeilhis God and the God of his
seed, Abraham believed the promise, and God gavethé seal of circumcision as an
outward sign of the stability of the promise in @rdhat his faith would be strengthened. This
was given not only to himself, but also to his seBdptism has come in the place of
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circumcision, as the Lord’s supper supersedes #ssqver. The children of believers in
God’s promise through Christ in the gospel havendesgptized, because God still becomes
the God of the believer and that of his seed dfier. Circumcision of itself did not
regenerate the seed of Abraham, neither does bapégenerate the children of believing
parents now. As Paul taught the Jews that they tnerehildren of the promise, so such as
are baptized now are also the children of the psenlf such children believe not in Christ,
who is the sum and substance of the promise, thaly 3ot be saved. It is only faith in Jesus
Christ that saves any sinner. Those who are bapsheuld lay this to heart. The vows of
God are upon them, as they have publicly taken tailve their covenant God, and if such be
lost, it will be more tolerable for Sodom on thestlalay than for them. But, | must not
enlarge.

lll. — Now, let us notice in the third place — draim only going to make a few remarks as
to this last head — the promise which the Lord gitleem here of His own presence with
them. You cannot see Him. You may have seen sehoewere as truly sent of Christ as the
apostles, and to whom He said, “Go and teach meryetere my truth.” You could not see
Him but you could see them, but He says, “Lo, laith you,” and “I am with you alway,”
or, as the word might be translated, from day tg glasterday, to-day, and to-morrow.

The first thing | desire to notice in this conneatis that He is with them by His Spirit.
It was the Spirit of Christ that spoke in the pregsh and it is the Spirit of Christ that speaks
in His servants still, although they are not inggdirThey are only to search diligently into the
things that God has given to them in His own irsgbiword. Well, my friends, He has given
His Spirit to go forth with them in order that the®rd might be made effectual. What was the
difference between that sermon which was preackd®eber on the day of Pentecost, and the
discourse — and a marvellous discourse it is indegdu will find in the seventh chapter of
Acts, which was delivered by Stephen before hisisexs in Jerusalem? What was the cause
that the one party were pricked in their hearts laeghn to cry out, “Men and brethren, what
shall we do?” Well, if you were present there, yoauld see nothing. You see, my friends,
God the Holy Spirit, is invisible, and it was th@li Spirit who convinced men that day of
sin, of righteousness, and of judgment. It wasHloéy Spirit who made use of the words
which were spoken to open the eyes of sinnersead®el’s salvation in Christ crucified, but,
in the case of Stephen, the Spirit was not thezehaps it was true that God said, “My Spirit
shall not strive any more with these men.” | wonitit give up hope of you with whom God’s
Spirit is striving through the Word, and making yfeel lost on account of sin, and your need
of deliverance through the blood of Christ; but yon the other hand, who can listen year in,
year out, to God’s messengers declaring His trathtalling the wicked it shall be ill with
them, and the effect it has upon you is that yoashryour teeth at the speaker; take care that
it may not mean that God has given you over in oelgt, for you see that He says here, “Lo,
| am with you.”

The second thing | desire to notice is this. Hessagre, “Lo, | am with you alway,” or
from day to day, and they had need of Him, not dalynake their message effectual to the
salvation of perishing men, but also to protectrtbelves from day to day, to keep them and
to uphold them. You find that He told them that,entthey had to go before magistrates and
kings and judges for the gospel's sake, they wetamthink beforehand what they should
say. It is a terrible thing for a man to appeamobetis enemies who are bent upon his ruin,
and bent also upon having some excuse to put timetondeath, trying their utmost to see if
they can get one word upon which they can base ¢baitence of death; but He told them not
to concern themselves in such trying times as tatuimey should say, for He would give
them the words to answer. There were in this cgumtrore than once, poor, unlearned,
servant girls, who confounded the most learnedgedg the land, and that by the mouth and
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the wisdom which Christ gave them, and He is thmeesto-day. This is from day to day, for
“Christ is the same, yesterday and to-day andver,eand we are told in the Scriptures “that
they shall never be put to shame who wait upon™him.

May God bless to us anything consistent with Hiadhi
[January 1916]

A Sermon.

By the lateREV. GEORGEWHITEFIELD, B.A.,

of Pembroke College, Oxford.
Preached at Moorfields and Kennington Common in 1739.

THE WISE AND FOOLISH VIRGINS.

“Watch, therefore; for ye know neither the day tia hour in which
the Son of man cometh” — Matthew 25:13.

The Apostle to the Hebrews informs us that “it pp@inted unto men once to die;” after
that, says he, cometh the judgment. And | thinlaniy consideration be sufficient to awaken
a sleeping drowsy world, it must be this: that ¢heill be a day wherein these heavens shall
be wrapt up like a scroll — the elements melt i@lvent heat — this earth, and all the things
therein, be burnt up and every soul of every nasimmmoned to appear before the dreadful
tribunal of the righteous Judge of quick and deiadreceive rewards or punishments
according to the deeds done in their bodies. Tkatgkpostle of the Gentiles, when brought
before Felix, could think of no better means towh that sinful man than to reason of
temperance, righteousness, and, more especially judgment to come. The first might, in
some measure, affect; but | am persuaded it wasasteconsideration — | mean that of a
judgment to come — that made him tremble. And sbdmthe world is grown, yet there are
few have their consciences seared with a red-loot g0 as to deny that there will be a
reckoning hereafter. The promiscuous dispensatbisovidence in this life wherein we see
good men afflicted, destitute, tormented, and thek&d permitted triumphantly to ride over
their heads, has been always looked upon as aspimdble argument by the generality of
mankind that there will be a day in which God wiltlge the world in righteousness and
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administer true judgment unto His people. Somegea are so bold as to deny it whilst they
are engaged in the pursuit of the lust of the eykthe pride of life; but follow them to their
death-beds, ask them when their souls are reathuteh into eternity what they then think
of a judgment to come, and they will tell you thare not give their consciences the lie any
longer. They feel a fearful looking-for of judgmeartd fiery indignation in their hearts.

Since, then, these things are so, does it notyhigiticern each of us, my brethren, before
we come on a bed of sickness seriously to examomethe account stands between God and
our souls and how it will fare with us in that da&8 for the openly profane, the drunkard,
the whoremonger, the adulterer, and such like etieno doubt what will become of them;
without repentance they shall never enter intokihngdom of God and His Christ. No; their
damnation slumbereth not; a burning fiery Tophetdled by the fury of God’'s eternal
wrath, is prepared for their reception, whereinytheust suffer the vengeance of an eternal
fire. Nor is there the least doubt of the stat&wé believers; for though they be despised and
rejected of natural men, yet, being born again ofl @nd joint-heirs with Christ, they have
the earnest of the promised inheritance in theartsethey are assured that a new and living
way is made open for them by the blood of JesussChinrough which an abundant entrance
into the kingdom of heaven shall be administerethtm at the great day of account. The
only question is, What will become of the almosti€ian? — one that is content to go, as he
thinks, in the easy middle way to heaven withouhdpgrofane on the one hand, or, as he
now falsely imagines, righteous overmuch on theewtiMultitudes there are in every
congregation, and, consequently, here presenhisfstamp. And, what is worst of all, it is
easier to convince the most notorious publicans sanders of their being out of a state of
salvation than any of these almost Christians. Ahdesus Christ may be our Judge, they
shall as certainly be rejected and disowned by Hlirthe last day as though they lived in an
open defiance of all His laws.

For what says our Lord in the parable of which ryttis a conclusion, and which |
intend to make the subject of my present discoufs§b@n” (that is, at the day of judgment,
which He had been discoursing of in the foregoihgpter, and prosecutes in this) “shall the
kingdom of heaven” (that is, the state of Christiam general) “be likened unto ten virgins,
which took their lamps, and went forth to meet Bralegroom.” In which words there is a
manifest allusion to a custom prevailing in our d’srtime among the Jews at marriage
solemnities, which, being generally in the nightwas customary for the persons of the
bride-chamber to go out in procession with manytigto meet the Bridegroom. By the
Bridegroom here you are to understand Jesus ChhstChurch — that is, true believers — are
His spouse. He is united to them by one Spiritpawethis life; but the solemnizing of these
sacred nuptials is reserved till the day of judgineten He shall come to take them home to
Himself, and present them, before men and angslsiis purchase, to His Father, without
spot or wrinkle, or any such thing. By the ten gy we are to understand the professors of
Christianity in general. All are called virgins, daeise all are called to be saints. All who
name the name of Christ are obliged, by that veojegsion, to depart from all iniquity. The
pure and chaste in heart are the only personslidie so blessed as to see God. As Christ
was born of a virgin’s womb, so Christ can dwelhione but virgin souls — souls made pure
and holy by the indwelling of His Holy Spirit. Buthat says the Apostle? “All are not
Israelites that are of Israel.” All are not trueriShans that are called after the name of Christ.
“Five of these virgins were wise” — that is, truglibvers — “and five were foolish” — that is,
formal hypocrites, whited sepulchres, mere outgiddessors. But why are five said to be
wise, and the other five foolish? Hear what ourd_eays in the following verses: — “They
that were foolish took their lamps, and took nowaith them; but the wise took oil in their
vessels with their lamps.” “They that were foolislok their lamps;” that is, the lamps of an
outward profession: they would go to church, sagraseveral manuals of prayers, come
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perhaps even into a field to hear a sermon, giveoléctions, and receive the sacrament
constantly, nay, oftener than once a month. But tiere lay the mistake: they had no oil in
their lamps — no principle of grace — no livingtifain their hearts; without which, though we
should give all our goods to feed the poor, andbmdies to be burned, it would profit us
nothing. In short, they were exact, nay, perhapsesstitiously bigoted as to the form, but all
the while they were strangers to, and, in effeehield the power of godliness in their hearts.
They would go to church, but, at the same timenktht no harm to go to a ball or an
assembly, notwithstanding they promised at thgitiben to renounce the pomps and vanities
of this wicked world. They were so exceeding felaofibeing righteous over-much, that they
would even persecute those that were truly devbtitey attempted to go a step farther than
themselves. In one word, they never effectually tleé powers of the world to come; they
thought they might be Christians without anythinf) ioward feelings; and, therefore,
notwithstanding their high pretensions, they haly amame to live.

And now, sirs, let me pause a while, and, in theeaf that God whom | endeavour to
serve in the gospel of His dear Son, give me ldavask you one question. Whilst | have
been drawing, though in miniature, the charactethoge foolish virgins, have not many of
your consciences made the application, and witmallsstill, though articulate voice, said,
Thou man, thou woman, art one of those foolishinggfor thy sentiments and practice agree
thereto? Do not then stifle, but encourage theswictions, and who knows but that the
Lord, who is rich in mercy to all that call uponmiifaithfully, may so work upon you, even
by this foolishness of preaching, as to make yaewirgins before you return home!

What they were you shall know immediately: “But thése,” says our Lord (verse 4),
“took oll in their vessels with their lamps.” Obsger “the wise” — that is, the true believers
had their lamps as well as the foolish virgins; @hristianity does not require us to cast off
outward forms; we may use forms and yet betformal. For instance, it is possible to
worship God in a set form of prayer, and yet warshiim in Spirit and in truth; and
therefore, brethren, let us not judge one anothiee wise virgins had their lamps. Herein
then did not lie the difference between them, thatone worshipped with a form, and the
other did not: no, as the Pharisee and Publicart weno the temple to pray, so these wise
and foolish virgins might go to the same place ofship, and sit under the same minister;
but then the wise took oil in their vessels withitHamps. They kept up the form, but did not
rest in it. Their words in prayer were the languafjéheir hearts, and they were no strangers
to inward feelings; they had savingly tasted thedyavord of life, and felt, or had an
experimental knowledge of the powers of the wordcbme; they were not afraid of
searching doctrine, nor affronted when ministetd tbem they by nature deserved to be
damned; they were not self-righteous, but willihgttJesus Christ should have all the glory
of their salvation: they were convinced that theita@f Jesus Christ were to be apprehended
only by faith; but yet they were as careful to ntaiim good works, as though they were to be
justified by them. In short, their obedience flowfeaim love and gratitude, and was cheerful,
constant, uniform, and universal, like unto thaedibnce which the holy angels pay our
Father in heaven.

Here, then, let me exhort you to pause again; ady of you can faithfully apply these
characters to your hearts, give God the glory, takd the comfort to your own souls. You
are not false, but true believers. Jesus Chrisbeaa made of God to you wisdom, even that
wisdom whereby you shall be made wise unto salwaténd sees a difference between you
and foolish virgins, if natural men will not. Yoweed not therefore be uneasy, if a like state
of misery and mortality happen to you both; | saylike state of misery and mortality; for
(verse 5) “while the bridegroom tarried,” thatiis,the space of time which passeth between
our Lord’s’ ascension, and His coming again to judgt, “they all slumbered and slept.”
The wise as well as the foolish digtie ordinary interpretation of this passage ig thath wise and foolish
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“slumbered and slept” spiritually — a time of gealespiritual drowsiness.&] for dust we all are, and to dust we
must return. It is no reflection at all upon thevide goodness, that believers, as well as
hypocrites, must pass through the valley of thelshaof death; for Christ has taken away
the sting out of it, so that we need fear no dvils to them a passage to everlasting life.
Death is only terrible to those that have no hdpecause they live without faith, and
therefore without God in the world. Whosoever thare amongst you that have received the
first fruits of the Spirit, | am persuaded you aeady to cry out with holy Job, “We would
not live here always; we long to be dissolved, thatmay be with Jesus Christ; and though
worms will destroy our bodies as well as otherd,we are content, being assured that our
Redeemer liveth, that He will stand at the lat@ydupon the earth, and that in our flesh we
shall see God.” But it is not so with hypocriteslambelievers beyond the grave. For what
says our Lord?

“And at midnight.” Observe, at midnight, when alasvhushed and quiet, and no one
dreaming of any such thing, a cry was made; theevof the archangel, and the trump of God
was heard, sounding this general alarm to thindeeaven, to things in earth, and to things in
the waters under the earBehold, mark how this awful summons is ushered in withwioed
behold, to engage our attention — “Behold the Bridegrooavén Jesus Christ, the Desire of
nations, the bridegroom of His spouse the Churebabse He tarried for a while, to exercise
the faith of saints, and give sinners space tongpgeoffers were apt to cry out, “Where is the
promise of His coming?” But He is not slack conaegnHis promise, as these men account
slackness; for, “Behold, He that was to come is ©ome, and will not tarry any longer. He
cometh to be glorified with His saints, and to takegeance on them that know not God, and
have not obeyed His gospel.” He cometh, not asoa gespised Galilean; not to be stabled in
a stinking manger; not to be despised and rejeateden; not to be blindfolded, spit upon,
and buffeted; not to be nailed to an accursed tieeas the Son of man, but, as He really
was, the eternal Son of God. He cometh riding enwiings of the wind, in the glory of the
Father and His holy angels, and to be had in estantareverence of all that shall be round
about Him. “Go ye forth to meet him.” Arise, ye dege foolish as well as wise virgins,
arise and come to judgment. Multitudes, no douft thear this awakening cry, would
rejoice if “the rocks might fall on them, and thi#élshcover them from the presence of the
Lamb.” What would they give, if, as they lived likeasts, they might now die like them that
perish? How would they rejoice, if those same easusvhich they had made on this side
eternity, for attending on holy ordinances, wouttvnkeep them from appearing before the
heavenly Bridegroom? But as Adam, notwithstandirgy fly leaves, and the trees of the
garden, could not hide himself from God, when deesvith an “Adam, where art thou?” so
now the decree has gone forth, and the trump of azdgiven its last sound; all tongues,
people, nations, and languages, both wise andsfoeirgins, must come into His presence,
and bow beneath His footstool. Even Pontius Pilatejas and Caiaphas, even the proud
persecuting high priests and Pharisees of thisrggar, must now appear before Him.

For, says our Lord, then — that is, when the crg waade, “Behold the bridegroom
cometh” — in a moment, in the twinkling of an effge graves were opened, the sea gave up
its dead, and all those virgins, both wise andisétplarose and trimmed their lamps; that is,
endeavoured to put themselves in a posture to tinedtridegroom.

But how may we imagine the foolish virgins werepmised, when, notwithstanding their
high thoughts, and proud imaginations of their séguthey now find themselves wholly
naked, and void of that inward holiness and puwftjeart, without which no man living, at
that day, shall comfortably meet the Lord! | douwlat but many of these foolish virgins,
whilst in this world, were clothed in purple anddilinen, fared sumptuously every day, and
would disdain to set many of the wise virgins, sash@hich might be as poor as Lazarus,
even with the dogs of their flock. Those were |labkgon by them as enthusiasts and
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madmen, as persons that were righteous overmuchwéo intended to turn the world
upside down; but now death hath opened their eyed,convinced them, to their eternal
sorrow, that he is not a true Christian, who isyomhe outwardly. Now they find, though
alas! too late, that they, and not the wise virgimsd been beside themselves. Now their
proud hearts are made to stoop, their lofty loagkstaought low; and, as Dives entreated that
Lazarus might dip the tip of his finger in watendabe sent to cool his tongue, so these
foolish virgins, these formal hypocrites, are obtigo turn beggars to those whom they once
despised. “Give us of your oil.” O, impart to ufithe of that grace and Holy Spirit, for your
insisting on which we fools accounted your livesdmess, for alas! “our lamps are gone out;”
we had only the form of godliness; we were whitepgudchres; we were heart-hypocrites; we
contented ourselves with desiring to be good; dmakigh confident of salvation whilst we
lived, yet our hope is entirely gone now; God lekeh away our souls. Give us, therefore, O,
give us, though we once despised you, give us af ya, for our lamps of an outward
profession are quite gone out.

“Comfort ye, comfort ye, my people, saith the Londjth this. My brethren in Christ,
hear what the foolish say to the wise virgins, &ain in patience to possess your souls. If
you are true followers of the lowly Jesus, | amspaded you have your names cast out, and
all manner of evil spoken against you falsely fas Hlame’s sake. For no one ever did, or will
live godly in Christ Jesus, without suffering pexsgon; nay, | doubt not but your chief foes
are those of your own households. Tell me, do pat garnal relations and friends vex your
tender souls, day by day, in bidding you spare $elues, and take heed lest you go too far?
And, as you passed along to come and hear the ofo@bd, have you not heard many a
Pharisee cry out, Here comes another troop of bliswers? Brethren, be not surprised,;
Christ’s servants were always the world’s foolsotivknow it hated him before it hated you.
Rejoice and be exceeding glad; yet a little whalied behold the bridegroom cometh;” and
then shall you hear these formal scoffing Pharisagsg unto you, “Give us of your oil, for
our lamps are gone out.” When you are reviled,leenot again; when you suffer, threaten
not; but commit your souls into the hands of Hirattjudgeth righteously; for behold the day
cometh, when the children of God shall speak fentselves.

The wise virgins in the parable, no doubt, enduhedsame cruel mockings as you may
do; but, as the lamb before the shearer is dumin gwos life open they not their mouth: but
now we find they can give their enemies an ansiiot so, lest there be not enough for us
and you; but go ye rather to them that sell, andfbuyourselves.” These words are not to be
understood as though they were spoken in an inguftianner, for true charity teaches us to
use the worst of sinners, and our most bitter eegnwith the meekness and gentleness of
Christ. Though Dives was in hell, yet Abraham doetsay, “Thou villain,” but only, “Son;
remember.” And | am persuaded, had it been in tveep of these wise virgins, they would
have dealt with the foolish virgins (as God knowsiduld willingly deal with my most
inveterate enemies): not only give them of thely lout also exalt them to the right hand of
God. It was not, then, for want of love, but foafef wanting a sufficiency for themselves,
that made them return this answer, “Not so, lestetbe not enough for us and you.” For
they that have most grace have none to spare. Honéhe self-righteous, foolish virgins
think they are good enough. Those who are trulyewmre always more distrustful of
themselves, pressing forward to the things thabafere, and think it well if, after they have
done all, being yet but unprofitable servants, thay make their calling and election sure.
“Not so, lest there be not enough for us and yati;,go rather to them that sell, and buy for
yourselves.” These words, indeed, seem to be spe@kdn a kind of triumph, though
certainly in the most compassionate manner; “Gotgethem that sell, and buy for
yourselves.” Unhappy virgins! you accounted ouesivfolly, whilst with you in the body.
How often have you condemned us for our zeal imingto hear the Word, and looked upon
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us as enthusiasts for talking about, and affirmthgt we must be led by the Spirit, and walk
by the Spirit, and hear the Spirit of God witnegsivith our spirits that we are his children?
But now you would be glad to be partakers of thigilgege; it is not ours to give; you have

been sleeping, when you should have been striaranter in at the strait gate, “and now go
to them that sell (if you can), and buy for youvesl”

And what say you to this, ye foolish formal prof@s® (for | doubt not but curiosity, and
the desire of novelty, hath brought many such i® diespised place, to hear a sermon). Can
you hear this reply to the foolish virgins, and ypet tremble? Why, yet a little while, and
thus it shall be said to you. Rejoice and bolsturgelves up in your duties and forms;
endeavour to cover your nakedness with the figdsaf an outward profession, and a legal
righteousness, and despise the true servants adt@srmuch as you please; yet know, that
all your hopes will fail you, when God brings yoia judgment. For not he who commends
himself is justified, but whom the Lord commendeth.

But to return. We do not hear any reply the foolsigins make; no, their consciences
condemned them; they are struck dumb, and are iled With anxious thoughts how they
shall buy oil, that they may lift up their head$dre the Bridegroom.

“But whilst they go to buy” — that is, whilst theyre thinking what they shall do — the
Bridegroom, the Lord Jesus, the Head, the King, Hlasband of his spouse the Church,
cometh attended with thousands, and twenty timastheusands of saints and angels,
publicly to count up His jewels; and they are reaithg wise virgins, who have oil in their
lamps, and are sealed by His Spirit to the dayedemption; these having on the wedding
garment of righteousness, the covering of His I8@yit, go in with Him to the marriage. But
who can express the transports that these wisesifgel, while they are thus admitted in a
holy triumph into the presence and full enjoymehtHom whom their souls hungered and
thirsted after? No doubt they had tasted of Hi®Jand, by faith, had often fed on Him in
their hearts, when sitting down to commemorate |efi$ supper here on earth. But how full
may we think their hearts and tongues are of Higsps, now they are sitting down together
to eat bread in His heavenly kingdom? And whattils an addition to their happiness, the
door is now shut that so they may enjoy the evesd#d God, and the company of angels and
the spirits of just men made perfect without iniption. | say without interruption; for in this
life their eyes often gushed out with water because kept not God’s law, and they could
never come to appear before the Lord or to heanVbsd, but Satan and his servants and
children would come also to disturb them. But nbw toor is shut. Now there is a perfect
communion of saints which they in vain longed fothis lower world. Now tares no longer
grow up with the wheat: Not one single hypocriteuabeliever can screen himself amongst
them. Now “the wicked cease from troubling;” noveithweary souls enjoy an everlasting
rest.

Once more, O believers, let me exhort you in pateio possess your souls. God, if He
has freely justified you by faith in His Son anden you His Spirit, has sealed you to be His,
and has secured you as surely as He secured Naahhkihlocked him in the ark. For a little
while, ‘tis true, though heirs of God and joint#sewith Christ, and neither men nor devils
can pluck you out of your heavenly Father's hangs, you must be tossed about with
manifold temptations. But lift up your heads, thaydof your perfect and complete
redemption draweth nigh. Behold, the bridegroom eibnio take you to himself; the door
shall be shut, and you shall be for ever with tbedL

But | even tremble to tell you, O nominal Chrisgsathat the door will be shut; | mean
the door of mercy, never to be opened to give yadmission, though you should continue
knocking to all eternity. For thus speaks our L(werse 11): “Afterwards,” that is, after those
that were ready had gone in, and the door was sftet, these foolish virgins had, to their
sorrow, found that no oil was to be bought, no grax be procured, “came also the other

Sermons from the F P Magazine vol. 20 p.71



virgins,” and as Esau, after Jacob had got thesirigs cried with an exceeding bitter cry,
“Bless me, even me also, O my Father,” so they ceayeng, “Lord, Lord, open unto us.”

Observe the importunity of these foolish virgimspiied in these words, “Lord, Lord.”
Whilst in the body, | suppose, they only read, 8t not pray over their prayers. If you
would tell them they should pray without ceasitggyt should pray with their hearts, and feel
the want of what they prayed for, they would answhesy could not tell what you meant by
inward feelings; that God did not require us toabsays on our knees; but if a man did
justly, and loved mercy, and did as the church-®reguired him, it was as much as the Lord
required at his hands.

| fear, sirs, too many amongst us are of this miray, | fear there are many so profanely
polite, and void of the love of God, as to thinkab great a piece of self-denial to rise early
to offer up a sacrifice of praise and thanksgivaugeptable to God through Jesus Christ. If
any such, by the good providence of God, are brobgher this morning, | beseech you
consider your ways, and remember, if you are nakawed out of your spiritual lethargy,
and live a life of prayer here, you shall in vamy out with the foolish virgins, “Lord, Lord,
open unto us,” hereatfter.

Observe, further, the impudence, as well as impdstuof those other virgins. “Lord,
Lord,” say they, as though they were intimatelywsigted with the holy Jesus. Like numbers
amongst us, who, because they go to church, repemtcreeds, and perhaps receive the
sacrament, think they have a right to call Jesas ®aviour, and dare call God their Father
when they put up the Lord’s Prayer. But Jesus isyaor Saviour; the devil, not God, is your
father, unless your hearts are purified by faitilg gou are born again from above. It is not
the being baptized by water only, but by the Holyo& also, that must purify and perfect
your fallen nature. And it will do you no servicethe great day, to say unto Christ, “Lord,
my name is in the register of such or such a pdrighless the laws and image of Christ are
written and stamped upon your hearts. | am persutdefoolish virgins could say this, and
more. But what answer did the blessed Jesus maleandwered and said (verse 12):
“Verily, | say unto you” — He puts the word “verjiyto assure them He was in earnest — “I
say unto you,” | who am truth itself, | whom youvieaowned in words, but in works denied,
“Verily | say unto you, | know you not.” These waranust not be understood literally; for
whatever Arians and Socinians may vainly say tocth@rary, yet we affirm that Jesus Christ
is God, God blessed for ever, and therefore knoattthings. He saw Nathaniel when under
the fig tree. He sees, and is now looking down fleaven, His dwelling-place, upon us, to
see how we behave in these fields. Brethren, | knothing of the thoughts and intents of
your hearts in coming hither, but Jesus Christ déts knows who come like new-born
babes, desirous to be fed with the sincere milthefWord; and He knows who come to hear
what the babbler says, and to run away with pad bfoken sentence, that they may have
whereof they may ridicule or accuse Him. This espren then, “I know you not,” must not
be understood literally. No; it only denies a kneslde of approbation; as though Christ had
said, “You call me Lord, Lord, but ye have not ddhe things that | have said: you desire
Me to open the door, but how can you come in hjthet having on a wedding-garment?
Alas! you are naked as you came into the world. M/leMy outward righteousness imputed
to you? Where is My inherent righteousness wroughgou? Where is My divine image
stamped upon your souls? How dare you call Me Lbodgd, when you have not received the
Holy Ghost, whereby | seal all that are truly mingstily 1 know you not. Depart from Me,
ye cursed, into everlasting fire, prepared fordbeil and his angels.”

And now, “he that hath ears to hear let him heahyat manner of persons these were
whom Jesus Christ dismissed with this answer.

Remember, | entreat you, remember, they are nat @emay for being fornicators,
swearers, Sabbath-breakers, or prodigals; no,liprabability, as | observed before, they
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were, touching the outward observances of the mlaxal blameless; they were zealous
maintainers of the form of religion; and if theyldio good, yet no one could say they did any
one any harm. That for which they were condemned] eternally banished from the
presence of the Lord (for so much is implied int thentence, “I know you not”), was this:
they had no oil in their lamps, no principle ofret life, or true and living faith, and love of
God in their hearts. But, alas! if persons may gccliurch, receive the sacraments, lead
honest moral lives, and yet be sent to hell atabeday, as they certainly will if they advance
no farther, where wilt thou, O drunkard? where \libu, O swearer? where wilt thou, O
Sabbath-breaker? where wilt thou that deniest diviavelation, and even the form of
godliness — where wilt thou and such-like sinngnsear?

| know very well where you must appear, even betbee dreadful tribunal of Jesus
Christ. For, however you may, like Felix, continygbut off your convictions, yet you, as
well as others, must arise after death, and appepdgment. You will then find to your
eternal sorrow, what | just hinted at in the be@gnof this discourse, viz., that your
damnation slumbereth not. Sin has blinded yourteeand hardened your foreheads now.
But yet a little while and our Lord will avenge Hiaf His adversaries. Already, by faith, |
see the heavens opened, and the holy Jesus coaiihdis face brighter than ten thousand
suns, and darting fury upon you from His eyes.d geu rising from your graves, trembling
and astonished, and crying out, Who can abide dhis of His coming? And now, what
inference shall | draw from what has been deliver@dr Lord, in the words of the text, hath
drawn one for me: “Watch, therefore, for you knoeitner the day nor the hour wherein the
Son of man cometh.”

“Watch” — that is, be upon your guard, and keeprygraces in continual exercise; for as,
when we are commanded to watch unto prayer, iifsggrthat we should continue instant in
that duty; so, when we are required to watch ineganit means, that we should put on the
whole armour of God, and live every day as thougtas our last.

And O that the Lord may now enable me to lift up wayce like a trumpet! For had | a
thousand tongues, or could | speak so loud thawtim@e world might hear me, | could not
sound a more useful alarm than that which is costhiin the words of the text. Watch,
therefore, my brethren, | beseech you by the meii€od in Christ Jesus, watch — be upon
your guard. “Awake, ye that sleep in the dust;ylerknow not the day nor the hour wherein
the Son of man cometh.” Perhaps to-day, perhapsntiait midnight, the cry may be made.
For in a moment, in the twinkling of an eye, thentp is to sound. However, supposing the
final day of judgment to all may yet be a great wdfy yet to us it is certainly near at hand.
For what is our life? It is but a vapour — it istlauspan long; so soon it passeth away, and we
are gone. Blessed be God, we are all here wellwhot out of this great multitude, dare say,
| shall go home to my house in safety? Who knows thilst | am speaking, God may
commission his ministering spirits immediately &l some of you off by a sudden stroke, to
give an account with what attention, and to whegnty you have heard this sermon? And it is
chiefly for this reason that God has hid the daypwf death from us. For, since | know not
but | may die to-morrow, why, O my soul (may eaétus say) wilt thou not watch to-day?
Since | know not but | may die the next moment, wiily thou not prepare for dying this?

You know, my brethren, some such instances haedylaten given us. And what angel
or spirit hath assured us that some of you shallbeothe next? “Watch, therefore; for ye
know neither the day nor the hour wherein the Sanan cometh.”

May such reflections as these, my brethren, crowgpion my mind. At present, blessed
be the Lord, who delights to magnify His strengtlaipoor worm’s weakness, | am at a stand
not so much about what | shall say, as what | daalle unsaid. My belly, like Elihu’s, is, as
it were, full of new wine; out of the abundancenoy heart my mouth speaketh. The seeing
so great a multitude standing before me — a senbe anfinite majesty of that God in whose
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name | preach, and before whom I, as well as yaistmppear to give an account — and the
uncertainty there is whether | shall live anothey do speak to you any more; these
considerations, | say, especially the presenceoaf, @hich | now feel in my soul, furnish me
with so much matter that | scarce know how to begimd where to end, my application.
However, by the divine assistance, | will addregsetf more particularly to three sorts of
persons.

And, first, I would remind you that are notoriously ungodtythe land, of what our
Lord says in the text. For, though | have said tfeatr damnation slumbereth not whilst you
continue in an impenitent state, yet that was ¢mlget you upon your watch to convince you
of your danger and excite you to cry out, What Isival do to be saved? | appeal to all that
hear me whether | have said, the door of mercyl §leakhut against you if you believe in
Jesus Christ. No; if you are the chief of sinnérgjou are the murderers of fathers and
murderers of mothers; if you are the dung and offsag of all things — yet if you believe on
Jesus Christ and continue to cry unto Him with thgh of the penitent thief, “Lord,
remember us, now thou art in thy kingdom,” | wilyen my eternal salvation upon it if He
does not shortly translate you to His heavenly giaea Wonder not at my speaking with so
much assurance, for | know “this is a faithful ange saying and worthy of all acceptation,
that Jesus Christ came into the world to savediébing sinners;” nay, so great is His love
that | am persuaded, were it necessary, He woutteaagain into the world and die a second
time for them on the cross. But, blessed be Go@&mwdur Lord bowed down His head and
gave up the ghost, our redemption was finishet ftot our sins, but our want of a lively
faith in His blood, that will prove our condemnatidf you draw near to Him now by faith,
though you are the worst of sinners, yet He will &y unto you, “Verily, | know you not.”
No; a door of mercy shall be opened to you. Lo@ntHook by an eye of faith to that God-
Man whom you have pierced. Behold Him bleeding tipgn dying upon the cross with arms
stretched out ready to embrace you all! Hark, hasvgrbans! See how all nature is in an
agony! The rocks rend, the graves open, the sumdveitvs its light, ashamed, as it were, to
see the Saviour suffer! And all this to proclaimn’sagreat redemption! Nay, the Holy Jesus,
in the most bitter agonies and pangs of death spi@yHis very murderers: “Father, forgive
them; for they know not what they do.” What, thé@nyou have crucified the Son of God
afresh and put Him to open shame, yet do not despaily believe, and even this shall be
forgiven you. You have read, at least you havedeao doubt, how three thousand were
converted at St. Peter’s preaching one single serfter our Lord’s ascension into heaven;
and many of the crucifiers of the Lord of glory ontitedly were amongst them. And why
should you despair? for Jesus Christ is the samstengay, to-day, and for ever. The Holy
Ghost shall be sent down on you as well as on theyou do but believe. For Christ
ascended up on high to receive this gift evenHerwilest of men, for His greatest enemies.
Come, then, all ye that are weary and heavy ladiém avsense of your sins, lay hold on
Christ by faith and He shall give you rest. Forvatibn is the free gift of God to all them that
believe. And though you may think this too good sdw be true, yet | speak the truth in
Christ, | lie not; this is the gospel, this is thkd tidings which we are commissioned to
preach to every creature. Be not faithless, them,believing. Let not the devil lead you
captive at his will any longer; for all the wages dives his servants is death, death often in
this life, death always, everlasting death in te&tnBut now the free gift of God is eternal
life to all that believe in Jesus Christ. Pharisaes and will be offended at my coming here
and offering you salvation on such cheap terms.tBaitmore they bid me hold my peace the
more will | cry out and proclaim to sinners thasug the Son of David as He was man, but
David’'s Lord as he was God, will have mercy updrttedt by a living faith truly turn to him.

If to preach this is to be vile, | pray God | mag fmore vile. If they will not let me preach
Christ crucified and offer salvation to poor sirer a church, | will preach Him in the lanes,
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streets, highways, and hedges; and nothing pleasdsetter than to think | am now in one of
the devil’'s strongest holds. Surely the Lord haissemt me and all you hither for nothing; no,
blessed be God, “the fields are white, ready umivést,” and many souls, | hope, will be
gathered into His heavenly garner. It is true ithe midnight of the Church, especially the
poor Church of England; but God has lately senthfdtis servants to cry, “Behold, the

Bridegroom cometh.” | beseech you, O sinners, learnto the voice; let me espouse you
now by faith to my dear Master, and henceforwartctvand pray that you may be ready to
go forth to meet Him.

Secondly. — | would apply myself to those amongst you that are not lyperofane,
but, by depending on a formal round of duties, tkecgour own souls, and are still as the
foolish virgins. But | must speak to your convictibefore | can speak to your comfort. My
brethren, do not deceive your own souls. You haaeardh how far the foolish virgins went,
and yet were answered with a “Verily, | know you.hd he reason is, because none but such
as have a living faith in Jesus Christ, and arky toorn again from above, can possibly enter
into the kingdom of heaven. You may, perhaps, tiweestly, and outwardly, moral lives; but
if you depend on that morality or join your workstlwyour faith in order to justify you
before God, you have no lot or share in Christéersption. For what is this but to deny the
Lord that has bought you? What is this but makiogrgelves your own Saviours, taking the
crown from Jesus Christ and putting it on your dveads? The crime of the devil some have
supposed consisted in this, that he would not mthée name of Jesus when He came into
the world as man, when the Father commanded alhrigels to worship Him. And what do
you less? You will not own and submit to His righieness. And though you pretend to
worship Him with your lips, yet your hearts are fismm Him. Besides, you in effect deny the
operations of His blessed Spirit, you mistake comrfay effectual grace. You hope to be
saved because you have good desires. What ishiltigp give God His word and all His
saints the lie? A Jew, a Turk, has equally as ggredinds whereon to build His hopes of
salvation. Great need, therefore, have | to cryt@ybu, O foolish virgins, watch; beg of God
to convince you of your self-righteousness andstiret unbelief of your hearts or otherwise,
whensoever the cry shall be made, “Behold, the d§pidom cometh;” you will find
yourselves utterly unprepared to go forth to meet.HYou may cry, “Lord, Lord,” but the
answer will be, “Verily, | know you not.”

Thirdly. — | would speak a word or two by way of exhodatio those who are wise
virgins, and are well assured that they have oe@dmg-garment.

That there are many such amongst you, who, by graaee renounced your own
righteousness, and know assuredly that the rigktezss of the Lord Jesus is imputed to you,
| make no doubt. God has His secret ones in thetvadrtimes; and | am persuaded He has
not let so loud a gospel cry be made amongst Hiplpdor nothing. No, | am confident the
Holy Ghost has been given to some on the preadfifayth; nay, has powerfully fallen upon
many whilst they have been hearing the Word. Yeurew then no longer foolish, but wise
virgins; notwithstanding | beseech you also, suffer word of exhortation; for wise virgins
are too apt whilst the Bridegroom tarries to sluméed sleep: watch, therefore, my dear
brethren, watch and pray at this time especially,perhaps a time of suffering is at hand.
The ark of the Lord begins already to be driveo thie wilderness. Be ye therefore upon the
watch, and still persevere in following your Lordee without the camp bearing His
reproach. The cry that has been lately made hakemed the devil and his servants — they
begin to rage horribly; and well they may, for Ipleotheir kingdom is in danger. Watch,
therefore, my brethren; for if we are not alwaysmpur guard a time of trial may overtake
us unawares, and instead of owning, we may be tinpke Peter, to deny, our Master. Set
death and eternity often before you. Look unto Sethe author and finisher of your faith,
and consider how little a while it will be ere Henees to judgment and then our reproach
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shall be wiped away; the accusefsus and our brethren shall be cast down, anditoe
being shut, we all shall continue for ever in heawsth our dear Lord Jesus. Amen! and
Amen!

Lastly. — What | say unto you | say unto all, Watch. Hagtd low, rich and poor, young
and old, one with another, of whatever sect or denation, for | regard not that, | beseech
you by the mercies of that Jesus whom | am nowghiag, be upon your guard. Flee, flee to
Jesus Christ, that heavenly Bridegroom; behold, désires to take you to Himself.
Miserable, poor, blind and naked, as you are, yeti$iwilling to clothe you with His
everlasting righteousness and make you partaketisabfglory which He enjoyed with the
Father before the world was. O, do not turn a @afto me; do not reject the message on
account of the meanness of the messenger. | anida ahyouth of uncircumcised lips, but
the Lord has chosen me that the glory might beHadl own. Had He sent to invite you
by a learned rabbi, you might have been temptedihiok the man had done
something. But now God has sent a child that carspa&tak, that the excellency of
the power may be seen to be not of man but of Getlletter-learned Pharisees, then,
despise my youth: | care not how vile | appeahmgight of such men, I glory in it; and | am
persuaded if any of you should be set upon youchvhy this preaching, you will have no
reason to repent that God sent a child to cry, téhthe Bridegroom cometh!” O! my
brethren, the thought of being instrumental in ging some of you to glory fills me with
fresh zeal. Once more, therefore, | entreat youatthv, watch and pray;” for the Lord Jesus
will receive all that call upon Him, yea, all thaall upon Him faithfully. Let that cry,
“Behold, the Bridegroom cometh,” be continually sding in your ears; and begin now to
live, as though you were assured this was the migivhich you were to be summoned to go
forth to meet Him. | could say more, but the othesiness and duties of the day oblige me to
stop. May the Lord give you all an hearing ear anabedient heart, and so closely unite you
to Himself by one Spirit, that, when He shall coméerrible majesty to judge mankind, you
may be found having on a wedding-garment and réadyp in with Him to the marriage.

Grant this, O Father, for Thy dear Son’s sake, £ldesus, our Lord. Amen! and Amen!
[February and March 1916]
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A Sermon.
By theREv. D. A. MACFARLANE, M.A., Rogart, etc., Sutherlandshire.

[Mr. Macfarlane, who resides meantime at Rogamiisister of the combined F.P. congregations of
Lairg, Dornoch, Rogart, and Bonar. 8.E

“Jesus answered and said unto him, Verily, vetisgy unto thee, Except a man be born
again, he cannot see the kingdom of God” — John 3:3

There are set forth in this chapter — and moreaalbein this first portion of it, dealing
with Nicodemus — many of the outstanding truthstleé Christian faith. What we are
continually exposed to, regarding such a fieldigire truth, is the danger of growing weary
of meditating therein, or of hearing of it with adggree of frequency. The successive truths
as to the new birth, the kingdom (the mystery, rgality of it), the death of Christ, and the
love of the Father antecedent to that death andfeséed in virtue of that death, all seem so
unquestionable, so generally accepted, as to bendethe shadow of a doubt. So, to a great
extent, we hasten to agree that these superlatitkstshould receive due attention, and
forthwith allow and encourage the mind to wandeata in fields congenial to our sadly
disordered and diseased frames.

If the Spirit of truth be our guide and enable ugur time of need to receive the wisdom
which is pure and peaceable, the word before Ugeview its youth in interest and freshness,
and be unto us as a path loved by reason of asisociherein we may walk and talk with
our hearts, and come to know what is said of wisdthher ways are ways of pleasantness,
and all her paths are peace.”

Let us note at the outset that, though we shalk hespecially before our minds this
testimony of our Lord regarding the kingdom and edion to the presence of the King, we
shall not restrict our remarks to this verse asisbat, as necessary, endeavour to bring the
substance of the record regarding the Saviour aodddmus, a ruler of the Jews, to bear on
this central truth — a truth which continues topbeclaimed wherever the Gospel is preached,
and in all times of the Church’s history till Heroe.

In endeavouring, then, to handle this portion efWord, we may deal conveniently with
these main aspects of the subject: —

1. The necessity of being born again;
2. What it means to be born again; and
3. The result of a soul being born again: that seek the kingdom of God.

1. It is very evident that in our hearing aboutnigeborn again and the necessity of it, we
are not to take the language of the Teacher coome @od literally, any more than we are to
look upon Him as a door or gate when He says, “ti@@ndoor; by me if any man enter in, he
shall be saved, and shall go in and out and finrstysa.” Nicodemus apparently did not
understand our Lord, and so — most probably inigné astonishment — proceeded to
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inquire into the meaning of these words from adit@oint of view. “How can a man be born
when he is old?” Nevertheless, though one can Ipe iodo this world only once and have
only one such birthday, there is another kind dahhinto another world or state of being, and
we must have our real, actual, heavenly birth iht@and birthday connected with it, be it
known or unknown to the soul at the time — and thast take place while we are in this
world — otherwise “that which is born of the fleshill in principle remain “flesh,” not only
in the world that now is, but also in that whichtascome. Why, the soul may ask, must one
be born again? Why this unspeakably necessary ehaagutterly beyond the power of a
created being that it requires the exceeding gesatrof the gracious power of God to
perform it, and so to Him will belong the glory ibfforever? Why, but that we are “born of
the flesh.” And so we inquire briefly what this wofflesh” means for us. A twofold use of
the word will suffice for our present purpose.

First, it has gyjood meaning; and,
secondly, it is used inlzad sense, or to convey a meaning of an evil nature.

As to itsgood meaning, a passage or two may be found in thisejdspserve as an
example. There are the well-known portions: “Aneé Word was made flesh.” “And the
bread that | will give is my flesh, which | will g for the life of the world. Whoso eateth my
flesh and drinketh my blood hath eternal life; amdll raise him up at the last day.” As used
thus, the word obviously refers to the coming @& tlord into humanity and to the work of
redemption in its full extent, which He undertoakaccomplish. In this He was sinless, yet
sin-laden. The word, therefore, when employed asveabconcerning Christ, involves
complete freedom from impurity and pollution. Hekoupon Him our nature, and made
manifest to all ages that it is possible to havwmdy of flesh and blood or flesh and bones,
and yet to be untainted with evil.

Prior to examining the word in its opposite meannvg may here remark that it is very
frequently used in what may be called a relativenon-moral sense. This is especially
common in the Old Testament. Adam said of Eve, vtherLord brought her to him, “This is
now bone of my bone and flesh of my flesh.” Manghsinstances might be given. The main
meaning in such cases is what in general and nigtio@ongs to rational being. But the
meaning which falls to be most closely attendenhtihe present connection is of course that
pertaining to moral evil, to sin, as involving thenalty of death, and that “filthiness of the
flesh (literally) and spirit” which invariably istd accompaniment. That “flesh” should be
employed to mean what is sinful, polluted in bodg a@epraved in the sphere of spirit, is not
surprising. It is plain that when lust first congsil and brought forth sin, the members of the
body very effectually became instruments for e¥ilhe perverse will and besotted mind. The
lower passions and appetites obtained dominion.aMpurity — native love of holiness —
ceased on the entrance of sin, and the whole mammoded “the things of the flesh.” Self-
satisfaction became the leading motive in actitwe, leading end in existence — even in
matters otherwise quite lawful, not to mention wisaforbidden. And so, having become
“sold under sin,” welesire independence of God, and were the depratederpermitted, we
should deprive Him of His eternal independence. tisan they that are in the flesh cannot
please God.”

This, then, is what is true concerning all manksmkte “sin entered into the world, and
death by sin.” Adam, the first father and repreaseve of the race, “begat a son in his own
likeness, after his image,” and ever since — with ¢xception of the last Adam, the Lord
from heaven — “that which is born of the flesh lssh.” Now, to be a sinful creature, as
Nicodemus was, until “washed with the washing glergeration,” involves two things.

The first is, that the Christless person is untderdurse of his Maker, the Judge of all.
This is, verily, sad truth. Who can understanditts unsearchable depths — what it implies
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for a soul to beseparated from the God of holiness and love? “Who knows pihaver of thy
wrath?” Yet we are plainly told that the soul untltex sway of sin — unholy, unhealthy, and
continuing disobedient to Him to whom all ratiorakatures, by necessity of nature, owe
loving obedience — will inevitably bautside of His gracious kingdom, and so be an object of
that holy displeasure which for ever is “the wredlcome.” For the soul continuing alienated
from the life of God in Christ, is yet God’s prism- a prisoner of divine, unchangeable law.
And a prisoner is one who is not allowed to go frewil the law is satisfied as to his
innocence, or until the penalty of his misdeeds lteen paid. The way whereby we, as his
prisoners, may go free is amply set before usigygartion of the Word, and the time may be
nigh — even at our doors — when for us the Gospletaase to be proclaimed any more. “But
| will forewarn you whom ye shall fear. Fear himielin after he hath killed, hath power to
cast into hell; yea, | say unto you, Fear him.”

The second truth is, that the sinner is not onlytiyoof death, but that, in his moral
nature, he is directly contrary to the nature oftiGlb is true that he is a rational being, and
continues to be so — accountable to the Creator.dS8es not deprive man of his rational
faculties, but rather perverts him in the God-haomguuse of them. Without enlarging on our
want of will to take any spiritual interest in Hisys and works and house and kingdom, and
our depravity in general, we may rather here seddnbw that while sin reigns in our mortal
bodies we remain unhealthy in soul and body. Theesbf sin is moribund, that is, full of
death. The Psalmist recorded what is true, whetieeare conscious of that or not. “There is
no soundness in my flesh because of thine ang@hends there any rest in my bones
because of my sin. | am feeble and sore brokeavé moared by reason of the disquietness of
my heart.”

Is not, then, a change necessary — one so gréatreguire new life, a new beginning, an
entrance into a state of freedom which we do motsald under sin,” enjoy, and in addition a
nature like that of God? Otherwise we shall dieun sins — Christ-less, faith-less, hope-less,
life-less.

2. So we proceed to inquire, in brief, what is imglin being born again. To be born
after a natural manner means that a being diffdrent all others is brought into the world.
New life is there, and a new beginning. There isdnef care and cherishing. So it is in a
spiritual way. There is new life, and also — as tloed tells Nicodemus — a mystery
connected with the work of the Holy Spirit thergst as there is mystery in the blowing of
the wind, which “goeth toward the south, and tumnabout toward the north; it whirleth
about continually.” We do not see it nor graspydt we do not deny its presence and power.
The new life is real and spiritual, as its isswea llife and conversation becoming the Gospel,
duly shows. But there is something in additiontte work of the Spirit of Christ in the soul
in regenerating and bringing into the kingdom ofdGGwhich must previously be, otherwise
there is no salvation. This is that specific wofktlee Redeemer Himself which He alone
could perform, for all the ransomed are indebtedHitm for redemption. It is to this work
which the Father gave the Son to do that attemtiay first of all be directed.

In considering what the Father gave the Son toaha what the Son undertook to
perform, we shall here confine our remarks to twseatial things: first, that this Saviour is
the Son of God; and secondly, that He is a Prrestrder to His being a Prophet and King
over the holy hill of Zion.

First: that He was, is, and ever shall be the Bsdo8on of the Father, is a truth we do
not render thanks to God for as we ought. We hawehmeason of heart-grief to think how
little we wonder and are amazed at the divine ltivat, it should please the Father to set apart
the Son, the Ancient of Days, to be the Rock o/&#&in as well as the Rock that begat all
things that exist. If we gradually realise howldittve at most know — even though there be
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reason to conclude that one may have saving kngeled of this theme of praise and
thanksgiving to the taught of the Lord, it is syrbkecoming to seek earnestly an increasing
knowledge of the glorious object of salvation, afmHvho is God, with whom there is fulness
of grace and truth; the Saviour, born in the cityDavid, who is Christ the Lord, who
“became what he was not, but never ceased to beheheternally is.” May the eyes of our
understanding be opened to view the abounding lexcel of the Mediator of the better
Covenant, for were we engrossed more in all thatsHe Himself, and in what He became
and accomplished in order that sinners might ealytbe with Him where He is and behold
His glory, how changed we all should be! What marofgersons we should then be in all
holy conversation and godliness! May He grant wmtseo know Him, that we, too, may be
permitted to sit at His feet and, in spirit andrnath, drink in that doctrine that drops as the
rain and that speech that distils as the dew!

Secondly, let us observe that Christ, the Son af &uwd the Lord over all, blessed for
evermore, became a Priest in order to His beingppHet and King in a gracious way. If God
has a kingdom of grace, mercy, and peace, anddhees over this kingdom, wearing a
crown that shall flourish for ever, it is because, the Son of Man, was lifted up, “even as
Moses lifted up the serpent in the wilderness.islbecause Heas “given” as a surety, a
sacrificial victim, a Lamb to take away the sintlo¢ world. Hence the work of the Lord Jesus
in offering Himself without spot to God, comes pos in order to His being a King, to
subdue and hold sway, and to His being a Propbehldss His people with bread and
advance them for evermore.

There is much that merits attention in meditatimgsach a subject as the Priesthood of
our Lord. Such an Epistle as that to the Hebrewaken up avowedly with it. Meantime, let
us keep in view some of its main features. Foreraasdng these is that our Lord was the
called one and the consecrated of the Father, to do this fatimr work of salvation. To that
end He received the Holy Spirit not by measurethkn human nature the Son-servant acted
on behalf of all for whom the Father, in His sovgneauthority, delegated Him to act as
surety, as near kinsman, as the heaven-choseneawrirqualified propitiation. This is a
truth evidently set forth in the Word of Truth. $etcthings belong unto the Most High, and
while this is rightly so we are called upon to wadtiently on Him alone, and to use the
means as means which are set before us in His Worour salvation. Let us also bear in
mind that Christ, the Priest of the Most High Goffered the sacrifice of sacrifices only
once. His obedience began with His being made flesh, embtraced His pouring out His
soul unto death in bearing sin away by enduringpmsalty due thereto. It was an obedience
unto death, and included His being buried and cgraimder the power of death for a time, to
the end that He might abolish death and bringdife incorruptibility to light through the
Gospel. By one offering He hath for ever perfedtesim that are sanctified, and has become
the author of eternal salvation unto all who bediem Him. For if any soul receive not Christ
as Saviour from the guilt, stain, and being of #&iig not due to the lack of merit or worth in
His infinitely meritorious work — He being a persohinfinite dignity — but rather because
that soul will not come unto Him to have life. Hi#eps Himself — whole and undivided — to
every sinner to whom the tidings of great joy coiay He enable us to receive Him, that
we may be made whole!

Such, then, are some of the outstanding truthsezaimg this foundation work of the Son
of God, who “shall bear the glory, and shall sitlanle upon his throne, and shall be a Priest
upon his throne.”

What is it, then, to be born again, in view of therd of Glory being lifted up on
Calvary’'s Cross, and dying without the gate, inplece of the unclean? To be born again is
to come as a guilty creature and morally uncleato time Lord Jesus Christ, for salvation
from death and for cleansing from all unrighteowgsndt is to come in order to be made
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whole by Him, that we may love, serve, and obey Wiho is the good Master, and able to
save to the uttermost all who come unto God thrddigh. This coming is performed in the
exercise of that faith whereby we appropriate tselwes or receive Him as all our salvation
and all our desire; whereby we rest upon Him whdilhally, restfully, for salvation as He is
offered to us in the revealed will. In believing tihe Lord Jesus, a change occurs in a
moment. The sinner, hitherto a prisoner of Godnasv for ever free, and is accounted
righteous with the righteousness of Christ. Thexsimow stands upon Christ’s merits, and
knows no other stand. The Judge will remember imis and iniquities no more. May our
entreaty be that many be washed in the fountaimegbéor sin and uncleanness, that many,
in view of such a gracious provision, may be espdusto such a Bridegroom; that this man
and that man there may be born in Zion, and belledramong those who say, “I am the
Lord’s;” and surname themselves by the name oélsra

But not only is the soul in virtue of union to tHead of the Church brought into an estate
of freedom, but he comes to be a partaker of thar@aof the first-born among many
brethren. Now Christ is the alone fountain of Heople’'s holiness as well as the source of
their righteousness. He puts a new heart and aspmht within them, gives them an heart of
flesh. They become lovers of God and of moral gwartd of His truth, and are taught by Him
in many wonderful ways what sin is and what ite diffects are. They grow in the loathing
of sin and its false pleasures as they grow irr thewledge of Himself, their physician and
source of health. Thus they are endowed with nfanalid begin to live unto God. This life is
holy life anddeathless life. No person, no power, no thing opgde God and His kingdom
can reach such life to cause irretrievable harnatib@ath over this rich life no power. And
just as there is progress in natural life and radethily sustenance, so there is progress in the
spiritual sphere and daily need of the bread &f &hd of an appetite for it, and of being
guided and preserved in all our goings, and thahbykeeper of Israel, who slumbers not nor
sleeps. As an instance of such development anttbfeairing unto holiness, the case of
Nicodemus himself may be cited. He is found on death of our Lord with Joseph of
Arimathea wrapping the body of the Saviour in thedie of myrrh and aloes and laying the
body in the new tomb in the garden. He was in tioisoured in being permitted to do what
he could. His work was a labour of love and alklikinded will likewise be heirs of the
kingdom that fadeth not away.

There is a truth that might again be adverted the@nphasised before passing on to the
closing part of our subject. It is that while a lkauillingly and consciously, believes savingly
in Christ and becomes a debtor to the grace of fGiodalvation, yet it is God by His Spirit,
all unconsciously to the soul and most mysteriquslyo prepares the heart to receive Christ.
The heart of man is in His hand “as the rivers afex;, he turneth it whithersoever he will.”
By His almighty gracious power He disposes the moaseek and empowers him to lay hold
upon Christ. To receive the Son is to receive thiér, for “he that receiveth me receiveth
him that sent me.”

No one of himself desires to forsake sin with gtudions and service. May we learn this
and be diligent in the use of the appointed meavesting for and expecting, for the
Mediator’'s sake, deliverance right early, if we @aw reason to conclude that we possess it
now. “I love them that love me; and those that seekearly shall find me.”

3. With these remarks on the unalterable changehnakes effect when the Lord Jesus
Christ reveals Himself to a sinful creature, anat fherson closes in with Him, saying, “I am
thine: save thou me,” let us note the issue ofribig creation. “Verily, verily,” says our text,
“Except a man be born again, he cannot see thelamgf God.” A man is born again by the
reception of Christ through the Spirit as his aHail. As Prophet, Christ lives for ever to
show the soul the path of life which in His cappeis Priest He opened up when He obtained
the new and living way into the holiest of all witis own blood which cleanses from all sin.
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And as King He leads sinners into that way and egiithem therein, bringing them at last to
the full enjoyment of the kingdom that cannot beveth This part of the subject leads to a
large sphere. A few chief truths regarding the Bmg may here be noted.

First, this kingdom of Christ is especially a grag and immovable one. God is in
Christ “reconciling the world unto Himself, not imfing their trespasses unto them.” He
rules over the chosen and causes all things hévevIbe work for His glory and their good. It
is also an immovable kingdom, and yet in certapeats of it, transitory in as far as limited
by the conditions that now exist. The world andfthion thereof pass away, and when His
kingdom in this world reaches the bounds which od& secret will are appointed to it, it
will cease to exist in its present form. His chédrenjoy now the earnest of the abiding
inheritance, but when He comes without sin untwetain, the gospel will cease to be
proclaimed and the sacramental bread and wine ea@mrunk in the courts of His house.
Yet in its main features, this kingdom is immovabkor as “the Lord shall reign for
evermore,” so also

“His kingdom hath none end at all;

It doth through ages all remain.”

Secondly, in this world there is no personal pdrdéec though souls are brought into
the number and have a right to all the privilegethe sons of God. We see in our day British
prisoners freed from an enemy country, but, saghto coming home broken down in health.
They are free from imprisonment, yet sorely requégtoration to health. So with the soul in
the day of mercy. It is freed as a bird out of ¢hare, yet it is to a great extent in ill-health
spiritually, and has repeated occasion to lamentwretched man that | am!” but yet the
renewed man can, in gratitude and good hope, ddithatik God.” The believer is being
restored to health, is dying unto sin, is learndfighe greatness of the great salvation, and in
the day of Christ, will be without spot or blemishany such thing.

And in conclusion, let it be a word of encouragetritenknow that, whereas an earthly
monarch cannot be expected to know more than aofdvis subjects in a personal way, not
to mention their needs and frailties and goodvaWard him, this King, eternal, immortal,
invisible, having our nature in union with His glmus person — and the otherwise bridgeless
gulf between creator and creature so spanned —skmeawh one of His own. “I know them,
and they follow me.” Not one of them will be outsidf the kingdom in the day when He
makes up His jewels. He took knowledge of them lbefy godless, wilful, dead. He knows
them when quickening them that they may call upam.HHe knows them in their frailty,
despondency, and mourning their felt distance ftbenkingdom of God. He knows them in
their repentance, love, and new obedience, for #reyindebted to Himself for all heavenly
growth. And in the great day when the good workumegmong men in Eden will be brought
to completion, He will confess them before the Eatind before the holy angels, “Behold, |
and the children whom the Lord hath given me.”

May we be among them in that day, and now obtgiemtance toward God and faith

toward the Lord Jesus Christ. “None perish that kumst.” Amen.
[April 1916]
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