Notes of a Lecture.
By theRev.D. MACFARLANE, Dingwall.

“And David said, Is there yet any that is left bbEthouse of Saul, that | may show him kindness for
Jonathan’s sake?” — 2 Samuel 9:1.

Although this portion of Scripture is neither a glale nor a type, it is quite legitimate to
make spiritual use of it. David’s enquiry here ilselthe call of the Gospel sent forth to
sinners. In making this use of it | shall mentibe points as | proceed.

1. The person who sends forth the call —

King David, who is now king of the twelve tribeslsfael, and who seeks to do good to
his subjects, even his enemies. In like mannecd#iieof the Gospel is sent forth by God, who
is King of the universe, and who is merciful anéaous, slow to anger, and plenteous in
redemption, and who invites sinners to Him throtigh one Mediator, Jesus Christ, that He
may do everlasting good to them. Seeing, then,ith&tGod that invites you to come to Him,
you have the highest authority to obey the callu Yieed not ask permission of a minister,
priest, or any fellow-creature. This is a greavifgge. “Arise, then, for the Master calleth
thee.”

2. The persons to whom the call is addressed. —

King David’s call was to those of the house of Sadu know that Saul was a great
enemy to David. The call of the Gospel is to ensmidl the human race are enemies in their
minds to God, and showing their enmity by wicked'kgo(Colossians 1:21). Sin is the cause
of this enmity. It caused enmity between God and arad between man and man. It is as an
enemy you are called, and not better than an en¥oy.are called to come as an enemy to
be reconciled to God by Jesus Christ.

David’'s call was toany one of the house of Saul. The call of the Gospelinssersal,
addressed to each and all to whom the Word of Gudes. “Preach the gospel to every
creature.” “Look unto me, and be ye saved, allehds of the earth.” Any sinner who hears
the Word of the Lord — young or old, rich or pogea, the chief of sinners — is invited. So
long as you are in the land of the living you aweited. But the call is not to sinners who
have passed from time to eternity. David’s call waany “left of the house of Saul”. Many
of that house had died. The call was not to thenlike manner the call of the Gospel is not
to those that have died, but to those that aradivMany of our fellow-sinners have died
since we were born, and the great majority dieth@ir sins, and are now lost for ever in the
place of everlasting despair. What a wonder thatweestill left to hear the gracious call of
the Gospel!

3. By David’s inquiry there was a person found —

Mephibosheth. The Gospel call will find some simetho will, by grace, obey the
call. What was the condition in which this man was?

(1) He was all exile, far away from Jerusalem — gleat of worship — where the
name of God was known, and where the Gospel wadginoed.

(2) He was in poverty, having lost the inheritarnicat belonged to him by birth,
being of the royal family. So are sinners. By sia l@st God, His image, and all that
belonged to us in our first creation. We are, byung, far away from God — like the
prodigal — and in exile, fearing the execution bé tsentence of death: “The soul that
sinneth, it shall die.”
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(3) He was lame in both his feet. How did he becdamee? By a fall. When his
father and grandfather were killed in battle, higse fled with him at the age of five
years, fearing that they also might be killed; amdhe hurry the child (and probably the
nurse too) fell and broke his two legs, and thudbbeame lame. In like manner sinners
are lame in both feet. How did we become lame? Blla- a far worse fall than the fall
of Mephibosheth. The nurse in whose arms we werg tha first Adam, and when he
sinned and fell from the state in which he was wéawe sinned in him and fell with
him in his first transgression. Pelagians do ndtelve this, but by their practice they
prove that they are lame. Their practice contradibieir theory. What are the feet on
which we are lame? We are lame on the foofath and we are lame on the foot of
obedience. When man sinned he ceased to believe God and lsedda obey His law
and to walk in the way of His commandments. Thigu® not only of the first man, but
also of all his posterity that descended from hiynobdinary generation. You have only
to look at men’s practice as they are in a stateadbfire as an evidence of this. Some are
avowed atheists — all are practical atheists — dadnot walk in the way of God’s
commandments. The Sabbath day will show that smaee lame on both their feet.
They do not believe the Word of God nor obey Hig.la

4. A messenger was sent to bring Mephibosheth tmgKavid. The Gospel must be
sent to sinners, or they must come to the placaevtiee Gospel is preached before they
can come to God. Some, in ignorance of the Scrgstuare of the opinion that the
heathen may come to God without the Gospel mesdagehere is not one instance of
this in the history of the human race. It is therefa delusion, and a sign that those who
hold this view are not taught of God. They make iald of their own heart. The
commission given by Christ to His apostles, to ‘igto all the world and preach the
gospel to every creature,” condemns this false.idea

5. The reception Mephibosheth received when brotgitavid. David spoke kindly
to him. He was full of fear when he appeared betbee king. Perhaps he thought that
on account of his grandfather’'s enmity to David,wes sent for to be killed. So David
said, “Fear not.” When the sinner appears before Goder conviction of sin he is
afraid that God will punish him for his sins. Buike David, it is to show kindness
to the sinner God cites him to appear at His biais b work of great kindness on the
part of God to convince sinners in a day of mertyheir sins, that they may cry for
mercy, while others are left to discover their simiess in eternity in the place of
everlasting torment. But it is a greater kindnessspeak peace and comfort to the
guilty sinner through the blood of Christ — to pandall his sins and to remember
them no more — and that on a ground on which Hpis$ and the Justifier of Him
that believes in Jesus. “Who is a God like untceththat does this?

6. David restored to him the inheritance that bgksh to Saul but which was now
in the possession of David, and at his disposagjitee to whomsoever he pleased.
And withal Mephibosheth was now to live in the ropalace, to be fed at the king’s
table, and to be attended to as a prince. Whatérast to his condition in Lo-debar!
When the sinner is reconciled to God through theoldl of Christ the inheritance
which he forfeited by sin is restored to him; Gadthe lot of his inheritance, his
portion; life eternal, grace, and glory are hisdame is now adopted into God’s
family and has a right to all the privileges of thens of God. He lives in the palace
of the King; is fed at the King’s table, eating theead of life and drinking the water
of life; and when he is prepared for heaven — méak glorious within” — by the
work of sanctification, he shall be brought withaghess into the Father’'s house
above, to join the happy company there in the estinhg song, “Unto him that loved
us and washed us from our sins in his own blood, made us kings and priests unto
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God and his Father; to him be glory and dominiondger, Amen”. This is no fable
or an imaginary thing. It is God’s word of truth.

7. All the kindness shown to Mephibosheth by Dawds done for the sake of
another — Jonathan, his father. In like manner,tlad kindness God shows to the
believer — both in the state of grace and glorys-shown to him not for the sake of
any merit of his own, but entirely for the sakeJafsus Christ, who alone merited all
the blessings of salvation for His people by Hidience unto death. This is clearly
revealed in the Word of God, and all who are taughthe Lord know it. It is in
judgment hid from those that perish. Oh, sinnegypthat God may open your blind
eyes to see the way of salvation by Jesus Christ.

8. The kindness which David showed to Mephiboshets in pursuance of a
covenant. David and Jonathan entered into a covenant, in whiavid bound himself
by an oath that he would show kindness to Jonathadsterity, which he now
begins to perform to his needy son. In like mann@od the Father and His Son,
Jesus Christ, entered into a covenant, the Fathemigsing to give eternal life to
Christ’s seed or posterity on condition that then&hould perform His part of the
covenant, which cost Him His humiliation unto deatlis is the covenant of grace,
which is everlasting, “ordered in all things andrestd When Christ fulfilled the
conditions of the covenant the Father said to Hiask of me, and | will give thee”.
Christ shall see of the travail of His soul, anal$lve satisfied.

9. Although Mephibosheth was now in the palace o king, living not at his
own expense but at the expense of the king, yetd&® still lame on both his feet.

The believer, notwithstanding his privileges, astitied, adopted, and made a
new creature in Christ, is still lame on both hef; not, however, so lame as he was
in his natural state. He is lame in his faith arediti lame in his obedience. It was to
His disciples Christ said, “O ye of little faithThe believer is lame in his obedience.
He is not yet perfect in his obedience. He never ip@anaged to think a perfect
thought, speak a perfect word, or perform a perfedion. If he is a preacher he
finds that he never preached a perfect sermon, mpreeyed a perfect prayer — that
is, without sin in some form mingling with his ered®ur after new obedience. This
keeps him from depending in any degree on any thiegdoes as a ground of
salvation, in whole or in part. He is shut up ealyrto Christ’s finished and perfect
work as the only ground of his hope for eternity.

He is imperfect in his nature. Sin still dwells him; it dwells in all the faculties
and powers of his soul — in his mind, will, andefions. There is saving knowledge
in his mind and there is ignorance in his mind;réhés willingness in his will and
there is rebellion in his will; there is holinesa ihis affections and there is
unholiness in his affections too. Grace and sin ldwegether in the soul of the
believer. The “new man” and the “old man” dwell tine same house. If a murderer
dwelt in the same house with you, how dangerousr yaandition would be! What
would you do to protect your life? You will say, Would put the murderer in one
room, and | would live in another apartment andkldbe door.” But you are to
remember that there is no partition between grawe in in the soul. Hence your
danger. You need, therefore, to be always on thiehyaand however watchful you
may be, it is God only that can protect you fromuy@nemy. The struggle between
grace and sin shall continue till death, when tk&dver shall be completely, and for
ever, delivered from sin and all imperfections, ahall enter heaven perfectly holy,
“not having spot, or wrinkle, or any such thing.t $hall not be known on his
appearance that he ever sinned. There shall nanhgdameness in him then.

10. The effect that David’s kindness had on Mepbith.
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(1) Thankfulness. — “He bowed himself before the king,” which was an
expression of gratitude for the benefits bestowachon. When you give a penny to
a needy beggar he takes off his cap, bows to yod,says, “Thank you.” How much
more thankful Mephibosheth was for the dignity thietln David raised him, and the
blessings which he conferred upon him!

(2) Humility. — There can be no doubt but his bowing to Davasva token of his
humility. David was a king, and he a poor man, amceceive such favour in the sight of the
king, instead of puffing him up with pride, had #igect of humbling him.

(3) A sense of unworthiness. — He said, “What is thy servant, that thou shsuldok
upon such a dead dog as | am?” A living dog maybsome value, but a dead dog is
worthless and loathsome.

(4) He is now willing to be David’'servant — lame as he is. If he could not walk to
serve the king, he could use his tongue to spedkoivéim to all with whom he came in
contact. “Thy servant,” he said.

The application of all this to the believer is atns. The believer is thankful to the Lord
for raising him out of the dust, and lifting himtaf the dunghill, in which he was by nature,
and setting him with the princes of His people.ged, he never thanked the Lord in sincerity
and truth till he was converted. But now he singthe language of the Psalmist — “Bless the
Lord, O my soul; and all that is within me, bless holy name. Bless the Lord, O my soul,
and forget not all his benefits”. Not only so, & desires that others would praise Him —
“Oh, that men would praise the Lord for his goodnesd for his wonderful works to the
children of men!”

But he is not always in a frame of mind to thank araise the Lord. The Pharisee, like a
machine, could thank the Lord at any time he likad, his thanks werkp-thanks. They did
not spring from grace in the heart. There are nf@oyessors of religion of that kind. Such
are as ready to sing vain songs as they are topsaige to the Lord, yea, readier, for it is
more congenial to their carnal taste. But if thiever is not always able to sing praise to the
Lord, he will not sing the vain song. He will leatdo those who think that they can serve
two masters — Satan and God — a thing that is isiples He is dependent on grace for every
duty. When he gets an evidence of his interesthnsg he resumes his work — a pleasant
work — of thanksgiving to the Lord for His mercy am. “Thou hast turned for me my
mourning into dancing: thou hast put off my sacktl@nd girded me with gladness: to the
end that my glory may give praise to thee, andb®osilent. O Lord my God, | will give
thanks unto thee for ever.”

Like Mephibosheth, the Lord’s loving-kindness hueshim. There is such a thing as
proud humility, which is to be found in nominal professors ofigien for getting a high
position in the Church or in the State. When Santoiel Saul that he was to be king over
Israel, he (Saul) showed great humility — “Am nat Benjamite, of the smallest of the tribes
of Israel? and my family the least of all the faesl of the tribe of Benjamin? Wherefore,
then, speakest thou so to me?” But Saul showediafter life that his humility was not real.
It was quite different from the humility of Saul darsus after his conversion. When the Lord
exalted him to the high position of an apostleshal, in sincerity and in truth, “I am less
than the least of all the saints”. The greaterféweur the Lord showed to him, the humbler
he became. He did not say merely that he was lessthe least of all thapostles, but “less
than the least of all theints’.

Is it a fact that the believer considers himsedsléhan all his brethren and sisters in the
Church? If he is in a healthy state, consciousi®blvn unworthiness and the Lord’s mercy
to him in not dealing with him according to desérhelieve it is a fact. He esteems all of
whom he is sure that they are in a state of giaeter than himself. He does not wonder so
much that the Lord would save other sinners asHleatvould save himself. This is really the
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experience of the true Christian. What brought tonthis estimate of himself? The loving-
kindness of the God of salvation. Nothing else dald it. Although he should be suspended
over hell-fire for many years under law work, tisatlld not work true humility in him. It is
God’s grace in Christ that humbles the proud sirared keeps him humble. We are not,
however, to think that there is no pride in hintte humblest. There is, but that causes him
pain and sorrow, and it forms part of the evil ftha would not”. It is a member of the body
of sin and death, under which he groans for dedivee.

The loving-kindness of the Lord produces a deegeei unworthiness in him. What did
Mephibosheth think of himself when David showed lsoth kindness? Did he say he was
worthy of it? No, but he said in effect, “I am nara worthy of it than a dead dog.” This is
what grace works in the believer. He is made séndffat he is no more worthy of salvation
— in the sense of meriting it — than a dead dogistHaved by grace — the free favour of God
— the original source from which every blessingsalvation flows to the sinful children of
men. “Not by works of righteousness which we haweea] but according to his mercy he
saved us” (Titus 3:5).

Those who think that they can merit salvation aréen a great delusion, and are ignorant
of God’s plan of redemption. This gracious planhid from the wise and prudent but
revealed unto babes — those that are born agdahedpirit. Not only does the Christian not
merit salvation by anything he did in a state dfung he does not merit it by anything he
does in the state of grace. Although he would doléingest amount of good works by grace
during his time on earth which any Christian eviel; ie is at death as shut up to free grace
as he was when he began his Christian course. i®ta yea, h&ill not — claim salvation
on the ground of anything he has done or sufferetie Lord’s service. He isdebtor to free
grace entering heaven.

May the Lord add His blessing to these remarks,tardis name be the praise. Amen.
[May 1914]

A Sermon.
By the lateRev. FINLAY CoOK, Reay(1778-1858).

[Preached in the First Free Church, Thurso, on Mgnaf the Communion in June, 1855. The preacher
was then seventy-seven years of age. The serntakeas from the “Ministers and Men in the Far Ndrth,
by the late Rev. Alexander Auld, Olrig.]

“If we walk in, the light as he is in the light, wave fellowship one with another, and the bloodesius Christ,
his Son, cleanseth us from all sin” — 1 John 1:7.
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We are met together, professing to thank God far ¢bodness — for our privilege in
having got another opportunity of renewing our vamsl of binding ourselves afresh to Him
in a well-ordered covenant. We must soon sepagaieh to his own home, and these words
in the text are very suitable for the meditatiorGdiristians going out again to the world: “If
we walk in the light,” etc. We are walking on thewto eternity. You and | will soon be
there. Where shall we meet in eternity? What dbalbur dwelling-place? Who shall be our
companions? What shall be our portion? Now, soreegaing to heaven and some to hell;
and how shall we know which way we are going? Txt &nd the verse preceding give the
character of both parties. In the sixth verse gagl, “If we say that we have fellowship with
him, and walk in darkness, we lie and do not toéhtt We lie to God, and we know that all
liars shall have their portion in the lake of fiBut says one, “I am a Christian.” Then do the
truth: do not walk in darkness — in the darknessvickedness — darkness of worldliness —
darkness of error. Sin, alas! hath brought usnédl darkness. In the seventh verse it is said,
“But if we walk in the light”. This, then, is theay in which those who are going to heaven
walk — they walk in the light as Christ is in thght; they have fellowship one with another;
and being poor sinners, they have the blood ofslelmansing them from all sin. Take your
choice now. Here are both ways set before youht Agd darkness. Which do you desire to
walk in? “Well, I'll think of it, and begin to-moaw.” Long since that to-morrow was looked
for. It will ruin many of us. When to-morrow comddegar it will not be known that ever we
read the Bible, heard of God, or had an offer ef$faviour. Now, let us look for a little —

|. — At the character of believers. They walk ir thght as Christ is in the
light. They are, indeed, often in darkness in tlo&mn experience, but never in
the darkness of the world.

Il. — Consider their fellowship. They have fellowslone with another. The
sheep do not care to keep company with the goats.

lll. — Consider their encouragement. Whatever ofisiin them, yet the blood
of Jesus Christ cleanseth them from all sin.

l. — They walk in the light. Christ Himself is tiight. He is the true light that shineth in
darkness. He is the life, and the life is the lightmen (John 1:4,5). The apostles saw Him
personally. “The Word was made flesh, and dwelt mgnos.” But they had eyes to look
further. “We beheld his glory, the glory as of thialy begotten of the Father, full of grace
and truth.” They saw Him thus by faith. By faith asgll as by sight they saw Him, heard
Him, looked upon Him, handled Him. Oh, the blessgd of faith, that sees the beauty of
Jesus; the blessed ear of faith, opened to heardice of the Good Shepherd; the blessed
touch of faith — “Reach hither thy finger, and blehmy hands.” It is easy to speak about
faith — to prate about it like parrots; not so easyning to the blessed experience of it. We
shall not see Jesus by sight until death, but wst mow, by faith, get some glimpses of the
King in His beauty and of the land that is very &t We must now behold, as in a glass
darkly, the glory of the Lord, if we would be chaaginto His image. Oh, you who are
looking and living to worldly conformity, you shajet take fully on the image of the deuvil.
But you walk in the light, believer. Who gave ydustlight? God Himself. What gives you
the light of the sun? The sun itself. Until Godsd{.et there be light,” the light that is in us
is but darkness. And when He comes as the lighgjves us to believe that he is, and that He
demands our worship in spirit and in truth. Thenlvegin to go to prayer, to preaching, to
those who know the Lord. But even in these meansamaot rest. Many, indeed, whom the
Lord never set a-seeking in quest of Himself, thessome notions of religion. Yes, | have
people in my parish who can talk about God and &fadth, and who could preach, too, very
well about these things, but who are really ignor@inthem. And you too, believer, were

Sermons from the F P Magazine vol. 19 p. 6



ignorant of them till God came. You remember ya@marance of a soubf sin, of God, and
how Satan took advantage of your ignorance, ancergad live like the rest of the world, till
God came and revealed Himself to you and set yekisg Himself. Now, youbelieved
there was a God — a God in creation and in progeeand a God in redemption. You
believed that this God revealed Himself as one [@ddree Persons — Father, Son, and Holy
Ghost — each Person having His own office in theasian of our lost race, and each Person
equal in power and glory. You believed that youldaoget no rest, no satisfaction, till you
knew Him as reconciled; and hearing Him making roéfeHimself to you, you rested your
soul upon Him alone for salvation, as He is fre#ffered in the Gospel. Knowing the Lord,
you now know the way wherein to walk. “When it ded God to reveal his Son in me,” says
Paul, “immediately | conferred not with flesh anlddd.” There is now a walking in the light
— a renouncing of the works of darkness. “| amwlag,” says Jesus; “no man cometh to the
Father but by me.” Coming into this way by the gateegeneration, we now walk in the
light of the living, and renounce everything thabuld keep us walking according to the
course of this world.

Happy ye who have thus been taken, one of a cilytan of a family, and brought to
Zion! Will you not, this day, bless Jehovah for imayvnot left you in the darkness of the
world — for having brought you into the footstefgghe flock? Perhaps you remember some
one of the Lord’s people through whom you were ghiuo leave the broad way. You will
have fellowship with that soul yet in heaven, thougw you can perhaps but weep at his
grave, remembering his conversation and prayedsfearing you will never be like him. Yet
the light gains ground. Drops from heaven fall lo@ $oul like rain upon the mown grass, and
keep you following on till you shall appear bef@ed in Zion.

More particularly as to this walking, | observettiaorder to it we neetight upon the
way and strength to walk in it. There is, therefore, wrought in the soul dependamon the
good Spirit that leads to the land of uprightnésddis light faith turns earth’s midnight into
heaven’s noonday. “I press toward the mark,” saatd.Prhe mark is before me; | see it. So |
must press forward to reach the mark, for the poizdhe high calling of God in Christ Jesus.
It is true that | have met with many mercies antivdeances, but these are behind me, and
much of the wilderness, and Jordan also, is bef@eso | must press forward in face of all
opposition, giving up everything that would keep bazk. The believer has, indeed, many
sins that beset him, but these must be set asifithyand repentance. Without this there can
be no true walking. Tell all your lets and hindras¢o Him in whose way you are walking.
He is the blessed Shepherd, who will suit Himselfybur case — sometimes leading,
sometimes drawing, sometimes carrying you. “He édediis flock like a shepherd.”

Again, this walking isa walk in the fear of God and with a tender conscience. “I will put
my fear into their hearts, and they shall not defram me.” “Walk before me,” says God,
“and be thou perfect.” We must walk believing thas eye is upon us. God sees me at all
times — in company and alone — and He sees my. Hearty heart right with Him? Am 1| in
His fear all the day long? Parents, how do you oohdourselves before your families?
God’s eye is upon you. Masters, how do you dealatd® your servants? From God’s
presence whither can you flee? Ministers, you aodrypeople, remember it is before
Jehovah that you are.

This walking is also avalk in humility. What makes you humble? The light of God that
has entered your soul. What is the cause of alktifes and divisions? What but pride! Oh,
this must be destroyed. God resisteth the proudgilwath grace to the humble, to keep them
in the way. So when pride gets up in those whonaal&ing in the way, they may look for the
whip: “a rod for the fool's back”. You were at thable yesterday. What were you doing
there? Setting Christ before you? And did you gglirapse of Him in His humility, poverty,
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lowliness, love, yet with ever an eye to His Faghgtory? And will not that crucify your
pride?

Lastly, as to this walking, | remark it iswealking in love, as Christ walked. “Be ye
followers of God, as dear children.” Walk in lovaes Christ loved His Church and gave
Himself for it. Follow Him; imitate Him. A child wi imitate his father; a scholar his master
— not that he will come up to the master, but hiéwrite the copy after him. His fellowship
will now be your chief desire. “Saw ye him whom regul loveth?” Did you ever meet a
poor wife in the street who had lost her husbant@v&ry one that passed by she would ask,
“Did you see my husband?” So with you, believer. &fee will fill His place with you but
Himself. No one else would satisfy Mary. “They haaken away my Lord, and | know not
where they have laid him.” “I know my sheep,” sagsus, “and am known of mine.” This
fellowship engenders holiness of heart and liferisEhis holy, and they drink into His spirit.
Drops of holiness drip into their souls throughstfellowship. Secret sins thus get less, and
victory over lusts of the flesh and of the mindhas obtained. Oh, then, walk in the light, as
He is in the light. Satan, indeed, will be settlmgjts for you, both in the world and in the
closet. But He has said, “My grace is sufficient tfieee; my strength is made perfect in thy
weakness.” Oh, sinner, will you not be persuadeddtk in this way — you who are walking
in the world as if you were never to leave it? Bwg time is not far off when the world will
be glad to get rid of you, and heaven’s doors kalshut upon you. Oh, think of this! And
you who profess the Lord’s name, see that you idaesk in Him. If | walk not in the light,
as Christ is in the light, though | be an apogté,| will be with Judas at last.

Il. — Consider what is the special mark given ia thxt of those who walk in the light.
They have fellowship one with another. They hawesame God, the same Saviour, the same
indwelling spirit — ay, and the same devil. Theydédeen enabled to break fellowship with
the world, and to say, as Ruth to Naomi, “Thy peagitall be my people, and thy God my
God.” Do you say so? Well, our fellowship trulyvisth the Father and with His Son, Jesus
Christ. Will you come into this fellowship? “Our th@r which art in heaven.” You must
begin here. You may join yourself to the peoplé&ofd, but you will be as the foolish virgins
till you know something of this. A child, if amorggrangers, will cling to his father. So you
must have fellowship with the Father before theldvaan be empty to you, or heaven be
longed for. Now, there can be no fellowship, no oamion, without first union. What unites
to Christ and to God in Him? Faith. What unitesHis people? Love. First be united to
Christ, and love, which comes out of the womb dathfawill then unite you to the brethren.
By union to Christ you and they will now be branglyggowing on the true vine. The Lord is,
indeed, cutting down the fruitful branches, and twhsee young ones rising in their room.
What a blessed sight to see young people readeBitile, praying, conversing about eternal
things! | have seen this, but | fear it is now ofifashion. When | see young people meet
together, | see them — yea, even on the Lord’s-Daslk and talk as lightly as if they were
at a fair. Oh, young people! remember you have lmtized in the name of the Three
Persons — Father, Son, and Holy Ghost — and ydulstaw that yet, either in mercy or in
judgment. But as to this Christian fellowship. Bgims we have said, united to Christ, the
blessed Spirit of God that dwells in your brothemwntakes possession of you, and you are
now joined in heart, like Ruth and Naomi or likendthan and David; and when you meet
you will be better of one another. | like to meet fallow-Christian — to have him tell me of
the Lord’s dealings with him — of his trials andro$ deliverances. Indeed, if we both knew
the Lord as we ought, we would not want a subjedike to have my fellow-Christian
praying for me — giving me a promise — telling nieny evil heart, for | have one. | like also
to see him mourning over sinners that are goingeig and to see him wrestling with the
Lord that He would revive His work in the Churchdamaise a seed to do Him service. These
are the things we will have in common. There amesoindeed, who are like a bird | have
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heard of — that whatever birds it met, it took feas to suit theirs. Take you care of that —
suiting yourself to the worldling, to the Phariseethe hypocrite. You know your own heart.

Be watchful; have a sense of your own weaknessayavafraid of yourself; remembering

you have a deceitful heart, a corrupt mind, a témgpdevil.

Now, in our fellowship there are two duties noto forgottenOne, that we must bear
with the infirmities of one another; and so we mayen we know something of our own
hearts. We need not expect to find a perfect Ganistn this side of heaven, and the more
forbearance the more sympathnother, we must be helpful to one another. Has your
brother burdens? — help him. Is he in worldly tdle@b— do what you can for him. Is he in
spiritual trouble? — try and be useful to him. Alagen through pride and self-seeking our
fellowships are broken — when mutual prayer is eetgld — when one will not encourage or
reprove another, but when every one goes his ow Wae to the Church that day! Oh!
people of God, keep up fellowship “Where two orethiare gathered together in my name,
there am [.” And see that you bear a rising geraratpon your spirits. You parents, you like
to see your children getting on in the world, buitd you not rather see them begging from
door to door if Christ were formed in their soute thope of glory, than see them crowned
heads if without the Saviour? Let us walk, thenfoasternity, in fellowship with Christ, and
with one another in Him. But | am a sinner, and h@am | do this? | who am shapen in sin,
how can | walk thus? Well, this leads us to spdak o

lll. — The encouragement here presented. “The bédakdsus Christ cleanseth us from all
sin.” Oh! believer, this is your mercy! — your caud rejoicing! Do not say, “When | am in a
better frame | will follow Christ, and walk with Hi.” There is no remedy for — no
destruction to — the works of darkness but the dlobJesus. He took flesh and blood. Oh!
how is it that we do not love Him? How is it thaewan let Him a moment out of our
thoughts, when He took our nature? The blood islitee “The life of the flesh is in the
blood” (Leviticus 17:11). Jesus shed His blood. dd&ld not as God die, but He took our
nature, and shed His blood — hence it is calledbtbed of God. This makes it meritorious;
puts value on it. Is not this wonderful? Jehovahpvereated all things, and upholds all
things, taking flesh and shedding His blood. Hevg a@h sinner! if out of hell — if soul and
body are yet together — go to the blood of JesussCH here is enough in Him to cleanse
from all sin. “Though your sins be as scarlet, tisbgll be as white as snow.” And what
follows? “If ye be willing and obedient, ye shadlitehe good of the land” — that is, a blessing
with everything you enjoy, through the virtue oéthlood of atonement. Atonement has been
made by this blood. God’s broken law required aiee, and Jesus gave the sacrifice. The
blood was sprinkled on the book and on all the ed show that it satisfied God and
purged the sinner. Therefore, as surely as it bas bffered up to God, it must be applied to
your conscience. “When | see the blood, | will pagsr you.” Nothing else will do. This is
the only shelter from the wrath to come. It is gh@ace-speaking blood. It speaks peace in
heaven. The speaking of this blood brings the Sairyour soul. Abel’s blood brought death
to Cain. Christ’s blood brings mercy, pardon, loveytur soul — brings faith, repentance,
and every grace — all come through this blessedriia

The blood of bulls and of goats, of saints and rajeds, could not bring one sinner to
heaven, nor bring the pardon of one sin; but tle@dlof Christ brings the remission of all
sins. It is said here, “cleanseth us frathsin” — from little sins, from great sins — frommsi
of omission, from sins of commission. Do not hidelysins from this blood. Before the Lord
began to deal with you, you had buried your sinsafwour sight; but now there will be a
resurrection of them, and this loads you with tbeden of guilt. And, oh! what a burden that
is to an awakened conscience. But the precioudmd&hrist can remove it. Turn not away,
then, from this blood. Every time you reject ituyleave a sting in your conscience, which
shall be to you yet the worm that dieth not. Yowehaecret faults. David said, “Who can
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understand his errors?” Oh! bring them to the bldcet them give you errands to Christ.
This will keep you little in your own eyes, and neakdim precious to you. Are you more
afraid of sin than of hell? Are you saying, “Willexr | get free of sin?” Well, you will get it

removed in this blood — even now, and at length wdube as free of it as if you had never
known it.

But | cannot continue. | must leave it with you.lWare now going each to the world.
Will your families and neighbours take knowledgeyoti that you have been with Jesus? Go
not out in your own strength. “If thy presence g with us,” said Moses. “My angel shall
go with you.” “Oh! no, even an angel will not pyt with us. Come with us Thyself.” “Well,
My presence shall go with you, and | will give yoest.” Depend on the Lord alone, and
beware of grieving His Spirit from your soul. | ceaf a lady of whom it was said she was an
angel in
church, but a devil at home. Be not so; but set.tirel before you at all times. You know not
what troubles, what trials, what crosses are bejore but you know that sucére before
you, for His people are a people who come out eagtribulation. Oh! but what of the
tribulation? It leads them to wash their robes, smdnake them white in the blood of the
Lamb. Therefore, shall they be before the Thron€ad, and serve him day and night in His
temple. Shall we be among that company? Well, these sinners once, but sinners led to
the blood. Therefore say you, “Purge me with hysaog@ | shall be clean; wash me and |
shall be whiter than snow.” The hyssop of the pesamdipt in the blood of Jesus, and
sprinkled on your soul, can alone fit you for glofilow ye are clean, through the word

which | have spoken unto you.”
[June 1914]

Notesof a Sermon.
By theRev. NORMAN MATHESON, Halkirk, Caithness.

“Wherefore he is able also to save them to themibst that come unto God by him,
seeing he ever liveth to make intercession for thetdebrews 7:25.

In this verse the Apostle looks back upon what ks hiready stated concerning
Christ and His priesthood, and declares what itmaea true believers and worshippers
of God. Believers under the New Testament dispémsdtave more light given them on
the nature of their salvation by the coming of Ghand by the fulfilment of God’s will in
His death and resurrection, than there was or cdddunder the OIld Testament
dispensation. Then the character of their salvatvas held forth to them under types and

Sermons from the F P Magazine vol. 19 p. 10



outward ordinances. These types and outward ordaswere abolished by Christ. May
grace be given us to gather strength and comfort fthis most precious portion of God’s
Word! We shall notice, —

I. in the first place, as we shall be enabled ke $ipirit of the Lord,
— the Person spoken of in our text; then,

II. in the second place, — the power ascribed to;Hi

[1l. and in the last place, — the effects of Hisveo.

|. — Let us notice the Person spoken of in our.t&kiis is none other than the Lord
Jesus Christ. He is referred to in the fifteenthsee “After the order of Melchisedec,
there ariseth another priest.” The name, “Melchesgttmeans “king of righteousness.”
Christ is also King of Righteousness, or a righte#&ing. He rules in righteousness, and
expects that all His subjects render homage to &lwh obey His laws. Few there are who
submit to His righteous rule, and these are madkingisubjects in a day of His power.
God the Father has appointed Him King. “Yet hawet my King upon my holy hill of
Sion.” From the righteousness of Christ’'s naturecpeds His righteous government, and
as a righteous Governor He has a law that is ctardisvith His own nature — holy and
just and good. He demands complete obedience ¢dati, which is summed up in these
words: “Thou shalt love the Lord thy God with dliytheart, with all thy soul, with all thy
strength, and with all thy mind, and thy neighbaarthyself.”

This law was written on man’s heart when God crédtign, so it was no constraint
upon him to obey it, but it was the delight of Bmul; and it was so until he fell from his
original state of righteousness by sin. Man, by da$ of disobedience in eating of the
forbidden fruit, which God commanded him not to,aatder pain of death, broke God’s
law and covenant, and so incurred His wrath andecuHe brought temporal, spiritual,
and eternal miseries upon himself and his posteaity] became totally unable to deliver
himself from them, but still God’s obligations upbim continued the same. He demands
perfect obedience to His holy, just, and good Id»o this and live,” was now as much as
ever God’'s command to the sinner. Yet, He knew rofarhimself could never render
satisfaction to Him for His broken law and cleamkelf of guilt. And where was the remedy
found? The remedy was found in God Himself. God Rather appointed God the Son as
substitute, to render complete satisfaction toigasand meet the just claims of a broken
covenant. He laid help upon Him as one “mightyawees”

(1) The substitute for sinners is Christ, who i®lkgm of under the similitude of
Melchisedec or King of Righteousness. As King ajliReousness Christ has the government
upon His shoulder. As King of Righteousness Heageeeign in His dealings with the
breakers of His law. He would be just in punishetgrnally its transgressors. But because
mercy was His delight and judgment His strange wbBlk willed in a very wonderful way to
satisfy the claims of His law and to deliver marfytlee human race from the penalties of
disobedience. As King of Righteousness He manifleite nature of His justice in a more
glorious manner in His gracious dealings with sispghan He could have done (speaking in
the language of men) though man had retained &iis of innocence. God takes just dealings
with sin, for His own glory, when He imputes thassbf His own elect to Christ, who, as His
willing servant, became obedient unto death — d@liendeath of the Cross. He said, “Lo, |
come (in the volume of the book it is written of )nbe do thy will, O God.” It is He, who is
King of Righteousness, who engaged to become tlvarsteof the Father and a substitute for
sinners. It was the obedience and death of Chwudip is holy, harmless, undefiled, and
separate from sinners, and made higher than theehed that made an end of sin and the
wrath of God against sin. In human nature — in Whiature He could suffer — He rendered
perfect obedience to God’s law, and that was His taw, and gave complete satisfaction to
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God's justice, and that was His own justice. H&iisg of Righteousness in respect of the
righteousness He wrought out for His people.

(2) He is spoken of under the similitude of “King®alem,” which is “king of peace.”
Christ is King of Righteousness and also King odidee Peace was a thing which God loved,
but He could not speak peace to sinners withousfaation being given to His offended
justice. God the Father, as Judge, required thisfaetion from His Son as the sinners’
substitute. His Son rendered it by His obedienc® wdeath, and said, “It is finished.” To
procure reconciliation and peace for sinners mdaath to the Lord of Glory. The sins of the
elect children of men stood between their souls@gate, but an end has been made of their
sins and guilt by the atoning death of Christ, “tleenb of God which taketh away the sins of
the world.” He shed His blood for the remissiortledir sins.

Before peace is spoken to the guilty sinner heorslemned in his conscience by God’s
law, and becomes truly conscious that he desemathdnd cannot save himself. “The soul
that sinneth, it shall die,” sounds with true, coiwing power in the ears of his soul. He
believes that God would be just in handing him aeeeternal death. He looks to his own
righteousness for salvation, and keeps looking tetis made to know that it is filthy rags.
Then the righteousness that Christ wrought out ehald of such a sinner as he is, is
presented to his faith’s view. He sees it to besafficient and suitable for such a condemned
criminal as he is, and is made willing to be clothe it. Then he is enabled to accept of
Christ as His righteousness and finds peace ofcoemse.

Do we know that peace which the reconciled sinraer through the blood of Christ? If
not, it is our unbelief in the righteousness andigroof Christ that is the cause. One may be,
indeed, a reconciled sinner, yet not always expeegeace of soul owing to the strength of
sin and unbelief. So the command is, “Examine yelues, whether ye be in the faith; prove
your own selves.” Christ is not only King of Rightesness; He is also King of Peace. May
we know Him as our righteousness and peace!

(3) Melchisedec is a suitable type of Christ, bespgken of as “priest of the Most High
God, who met Abraham returning from the slaughtehe kings and blessed him.” Christ is
Priest of the Most High God. As Mediator betweerd@ad men, He exercises the offices of
Prophet, Priest, and King. It is through Him aseftrithat sinners draw nigh unto God, and
through faith in His atoning blood they obtain thardon of their sins. Any who come
pleading the merits of Christ’s finished work areleome to the throne of grace and are
admitted into the presence of the Lord. “He willno wise cast out” any who come in
Christ's name. The sinner who confesses his sifmd€hrist as Priest gets forgiveness and
acceptance before God. We are not asked to corae &arthly, sinful priest to confess our
sins, but to a heavenly Priest, “who is holy, hass| undefiled, and separate from sinners,
and made higher than the heavens.” Christ, as Higst over the house of God, has kingly
authority to speak forgiveness to those whom Heldnvesd. He is appointed by the Lord a
Priest for ever, and is exalted to His right harf@rimce and a Saviour, “that repentance and
remission of sins might be preachedHis name among all nations.”

Melchisedec blessed Abraham as he returned fronsltheghter of the kings. So does
Christ bless sinners with all spiritual blessings. makes those who come unto God by Him
perfect as to their privileges. Melchisedec wasaored a priest to the Gentiles. So is Christ
ordained a Priest to the Gentiles. He is able sakmeace through His blood to those who
were excluded under the law from “the covenantgromise.” And now Jew and Gentile are
invited to peace with God through Christ as thegdiator. “Even us whom he hath called,
not of the Jews only, but also of the Gentiles.”

Il. — We shall notice the power ascribed to Chrishrist, as king-priest, exercises all
power on behalf of those whom He loved in the cawérof grace. That power He has
founded upon His life and work as mediator androgssor. “He ever liveth to make
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intercession.” He lives at the Father’s right hgpldading the merits of His atoning blood for
“the election of grace”. The power of His love Hetpin exercise for them on the ground
that He wrought out their complete redemption by ldeath, and ever liveth to make
intercession.

It was God’s purpose from eternity that the poweHis love would take effect upon the
objects of His love by the obedience and deathisf3®$n, who offered Himself up as victim
upon the altar of sacrifice. His Son had the saae to the elect as the Father, and His love
was such that many floods could not quench. He witlimg to endure all the persecutions
that come from men and devils. The hatred and sobthe proud Pharisees He patiently
endured, and no sooner did He begin His public stiynithan He was tempted of the devil.
He endured the forsaking of His disciples, wholefli Him in His agony in Gethsemane’s
garden. He was also forsaken of God when suffarimg death on Calvary’s cross, because
our sins separated between us and God. All thaguffered was in human nature, in which
nature He was upheld by His Godhead. Death wapédhalty that sinners deserved, and to
make an end of their sins, Christ laid down His linto death, even the death of the cross.
He manifested the strength of His love in His death

But not only does He manifest His love by His dedile manifests it also by His
resurrection from the grave of death. He said,dV¥éhpower to lay down my life and power
to take it again, this commandment have | recenfenhy Father.” He rose from the dead by
the power of God. The resurrection of Christ waeificate bearing testimony to the worth
and efficacy of His finished work, to satisfy justj and to save the objects of His love. He
died and rose and revived, that He might be Loitth lod the dead and the living, so that the
dead bodies of His people, as well as their sanight be quickened. “I am, He said, “the
resurrection and the life.” Christ, in His resutre, raised His Church with Him. In regard
to all other sacrifices, there was need of thentiomance, because, once slain, they could not
live again, and there was also need for their comatice to keep the Church of God in
remembrance of the one great sacrifice that alonédaender complete satisfaction to God.
“For what the law could not do, in that it was wehkough the flesh, God sending his own
Son in the likeness of sinful flesh, and for siondemned sin in the flesh” (Romans 1:8).

lll. — The effects of the power Christ has as Rriéde is able also to save to the
uttermost them that come unto God by Him, seeing¥&z liveth to make intercession.”

In saving His people, Christ saves them perfedligt only are they delivered from sin
and the wrath of God, but they are made recipiehdl divine blessings. The blessings that
are bestowed upon them by Christ in this worldearearnest of the blessings they shall have
in heaven. The blessings Christ purchased by tleeliebce and sufferings of His life and
death were for those whom He loved from beforefthendation of the world. He did not
love them because of anything good He foresaw @mthThey were rebellious sinners,
children of wrath, as well as others, and they deskeno deliverance from their state of sin
and wrath. What a wonder that He would ever thihkhe salvation of such enemies of His
glory, but this He purposed from eternity in thev@oant of grace! Christ makes His power
known in saving “to the uttermost” the objects o$ tve.

(1) Their salvation to the uttermost consists iottiohg out their sins from the book of
God in a day of His power. They stand as guiltynamals before the bar of God. If they are
to be dealt with according to their sins, they kbal cast away for ever from His presence.
But God the Father, as Judge, looks upon the wogisteess of Christ, which He, as His
righteous servant, wrought out for them, and jiedithem on that account. Their sins are
pardoned, and their persons accepted as rightezgfosebHim. It is not merely the guilt of
their past and present sins that is wiped away vihey are justified, but also of their future
sins. As justified sinners they are for ever seeffrom condemnation. “There is therefore
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now no condemnation to them who are in Christ Jashe walk not after the flesh, but after
the spirit.” They are saved perfectly as regarés flstification.

(2) Their salvation to the uttermost consists irri€hovercoming, by His grace, the
corruptions of their evil nature. They feel the gowf the carnal mind, which is enmity and
death, and their own weakness and helplessnes®inaming its power. Some of the Lord’s
people are more harrassed by the temptations @glrthe carnal mind than others of them,
but however great their temptations and the assafilSatan, God’s grace is sufficient for
them, and His strength is made perfect in weakrdssy come to know more and more that
unless sin is made an end of by the power of gisinewill make an end of them. Their cry
is, “O wretched man that | am! who shall deliver fr@n this body of death?” Christ pleads
on their behalf for their complete deliverance frtra remainders of sin in them, and by His
word and Spirit He subdues their corruptions. Glpirayed to the Father — “Sanctify them
through the truth: thy word is truth.”

(3) Their salvation consists in being deliveredaat perfectly from the world. Sin in
the Lord’s people sides with the world, its waysd gractices, but the more they die to sin,
the more they die to themselves and the spirihefworld. “Love not the world, neither the
things that are in the world.”

(4) They are delivered from the power and domirabisatan, “the god of this world.”
Satan claimed them as his own when they were tata sf nature, and they remained in his
service as willing dupes until they were made tbele it would be death. Death was the
wages they were to obtain in his service. But Glalsmed them as His own and took them
from Satan, having cast him out by His death. He tlvercame sin and death overcame him
that had the power of death, that is, the devit BBough his power is taken from him and
destroyed by Christ’'s death, he is still permittedempt the Lord’s people, and shows more
of his enmity to them now in their regenerate stagn ever he did in their unregenerate
state. Satan bears the same hatred to the Lordjgethat he did to Christ. He is the accuser
of the brethren. But Christ intercedes for themat tthey might be delivered from the
temptations of Satan. “Simon, Simon, behold, Sh&th desired to have you, that he may sift
you as wheat, but | have prayed for thee that it fail not.”

(5) Their salvation to the uttermost consists iirthbeing delivered from death. Death
shall have no dominion over their mortal bodiese Dladies of the saints of God who shall be
in their graves at Christ’'s second coming, shaltdised from the dead. Death is the king of
terrors, but Christ has conquered him. As a prddflis power, many of the bodies of the
saints came out of their graves after His resuoectAnd so shall it be at the last day. The
bodies of His elect shall be raised out of theavgs. Their bodies shall be joined to their
souls and made suitable for their heavenly abo@ethidt can quicken the dead can quicken
our dead souls. May we know His power in quickeniado “newness of life.”

(6) Christ’'s power takes effect upon the objectdHas love; they are referred to as
coming unto God by Him. Not only do they by faitmlerace Christ as their righteousness,
but they come by Him as worshippers to the throhgrace. The latter sense is what is
principally intended. If they come as true worsleirg they must come through Christ as
their sacrifice. Their faith must have an eye toi§thas their propitiation before their worship
can be accepted. Faith on His atoning blood cleatissr consciences from dead works to
serve the living God. It is then they have truedbeks in coming to the throne of grace. In
regard to the sin-offering under the law the goilthe worshipper, whether it was the priest
or the congregation, was atoned for by the blooa billock without blemish, signifying that
it was a wholly perfect sacrifice that God requitedmake perfect atonement for sin. God
found in Christ a wholly perfect sacrifice, andahgh His shed blood atonement is made for
all who come to God by Him. As the Israelite neettezlintercession of the priest to obtain
forgiveness of sins, so does the believing worshippho comes to God by Christ need
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Christ’s intercession to take away his guilt anghemiections. “For if the blood of bulls and

of goats, and the ashes of an heifer sprinklinguthdean, sanctifieth to the purifying of the
flesh: How much more shall the blood of Christ, wihoough the eternal Spirit offered

Himself without spot to God, purge your consciefian dead works to serve the living

God.” Oh! to experience this cleansing, so thatmight have true boldness in worshipping
the Lord. Our unbelief in the power of His intersies “to save to the uttermost them that
come unto God by Him” is the cause of our bonddigy we be set free from the power of
sin and unbelief!

(7) Christ manifests His power now towards the digjeof salvation in making
continual intercession for them at the Father'shtrifpand. “He ever liveth to make
intercession.” He continues without any intermiasio present His atoning sacrifice before
the Father. The prayers of His people may ceas¢h@interests of Christ's kingdom, but
Christ’s prayers never cease for His cause andi@eBpen in their backslidings He cares for
them. He chastens them because of their sins, butdds not cast them utterly away. They
cost too dear to Him, that He would cast them ©ffey are engraven on the palms of His
hands. He interceded for them even when they wesemtmies in a state of nature, and now
that they are reconciled to Him by the power of l8ige, much more shall He manifest His
interest in them by His life of intercession. Thieive gets cold towards Him, but His love
never changes. He is “the same yesterday, andytoadd for ever.” What a wonder it is that
Christ makes intercession for sinners at all! Ewdren suffering the agonies of death He
made intercession for sinners. When His cruel petses were nailing Him to the cursed
tree, He cried out, “Father, forgive them, theywnwot what they do.” He is now interceding
for sinners at the Father’s right hand as the edaBaviour. He continues to intercede for
sinners as long as there are any who come to HithjfHe intercedes for sinners who have
not yet found repentance or faith, will He not nfesi His power in interceding for His own
whom He has redeemed from sin and the world bygrise? He has given every reason to
His own to exercise confidence in Him. Have we aetice in His intercession?

Do we come with all our needs before Him and belithat “He is able to save to the
uttermost them that come unto God by Him?” Thedepgeo came for healing to Christ said,
“Lord, if Thou wilt, Thou canst make me clean,” atheé answer that Christ gave him was, “I
will, be thou clean. And immediately the leprosft im.” There may be a sinner who does
not deny Christ's power to save others, but doutits power to save him, but the same
power that saved others is able to save you, artianday that the Lord will make you
believe in His power to save you, a hell-desengimger, He will give you also to believe in
His willingness to save you, and cleanse awayhallguilt of your sins.

These words in our text, though specially referimghe perfecting of salvation and the
continual care that Christ has of those in whonbegan the good work of grace, yet there is
a voice in them to the consciences of those whoyaravithout Christ and unsaved. Your
guestion, then, should be, “Am | sensible that |amuilty, lost sinner, standing in need of
the obedience and intercession of Christ?” Shalkmg be blotted out in His atoning blood,
or shall they bring me to eternal woe? If you hbgeome truly anxious in regard to this most
important matter, you are invited to come to theonle of grace, though not in the first
instance as a spiritual worshipper, yet in the s@igeasoning with the Lord regarding your
case. The invitation to other great sinners isstiime to you: “Come now, and let us reason
together, saith the Lord: though your sins be adget; they shall be as white as snow; though

they be red like crimson, they shall be as wooldyMhe Lord bless His word. Amen.
July 1914]
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Justification by Faith.

A Sermon by th&Rev. JOHNR. MACKAY, M.A., Inverness.

“Being justified freely by his grace, through thedemption that is in Christ Jesus, whom
God hath set forth to be a propitiation througlthfém his blood, to declare his righteousness
for the remission of sins” — Roma@®4,25.

If 1 were asked to say where, in all the Scripturese could find the doctrine of
gratuitous justification most amply declared withie smallest compass, | should certainly
point to the words of my text. In order to thinkrahoughts concerning this fundamental
doctrine with the inspired Apostle, it will be nssary for us, in our endeavour to unfold the
meaning of our text, to consider: —

I. — The need that men have of being justified.
Il. — What is the nature of that justification whithe Apostle Paul held to
be so essential a part of his Gospel?

lll. — What, according to our text, may be said be the causes of
justification?
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l. — The need that every sinner of mankind hasemfidpinterested in justification, in the
Gospel sense, is inexpressibly great, and, inde#d,one is brought to regard it thus there is
little probability of one’s doing justice to Godmind, revealed in the Word of Truth, in
connection with it. The need we speak of is evigieatn two considerations.

(1) On the one hand, we are all sinners — guilipeiis. And this guilt is, for one most
important consideration, in proportion to our pieges and opportunities. The heathen — to
whom the Word of God came not — are guilty, becabhsg have not acted in accordance
with the light wherewith, notwithstanding how comgiavely forsaken they have been, they
have been privileged. The material universe utsespeech — in the sense that itself is not
eternal — that it owes its being to One to whomnité power, infinite wisdom, infinite
goodness belong. That revelation of God in the wafrkreation ought to have prevented
rational beings from falling down to worship stoeksd stones, or images of corruptible man
or of birds, or of four-footed beasts and of cregphings. It ought to, but it did not; and the
heathen, in thus refusing to yield to walk in tight of nature, have brought guilt upon
themselves. Nor is the glory of God, as revealethenwork of creation, in the sense now
referred to, the only revelation that has been ntadbose heathen, nor the only light they
have traversed. They have had, besides, the wahedaw written in their hearts, or in other
words, the apprehensions and judgments concerminduct which the natural conscience —
even in the case of a heathen — does not fail ve fprth. But this light also has been
traversed; these judgments have been practicatlyisied by them; and because of all this the
heathen have brought upon themselves aggravatied@geiitain it is that the heathen stand in
need of deliverance from great guilt, and thatsisraich as to say that they stand in need of
gratuitous justification.

But if the heathen thus stand in need of the Goapeal certain regard sinners of the Jews
— | refer just now to the Jews simply as that mastood before Christ came — stand still more
greatly in need of it. For as men’s opportunitiese ancreased so also are their
responsibilities. Therefore is it that if the heatlwho sinned without the lathat is, without
their havingthe Old Testament, were liable to perish withowdirttbeing judged by that
written law, the Jews to whom the Word of God camsst be judged by that Word. The
Jews were themselves conscious of their superivitgges, and in virtue of these privileges
were ready to reckon themselves as fit to give seuto the benighted heathen, and to
condemn them in the light of the standard which Gad placed as a privilege in the hands
of the Jews. But if in the secrecy of their heattthe centre of their being, they did not
themselves yield implicit obedience to the law blyish they condemned others, it is self-
evident that the judges in this case could notpsdeing judged, and if they but listened to
what the oracles of God uttered as a true judgntieey, should hear it say to the very Jews:

“Thereis none of you righteous, no not one.

There is none of you that understandeth, thereng that seeketh after God.
Your throat is an open sepulchre.

With your tongue you have used deceit.

The poison of asps is under your lips.

Your mouth is full of cursing and bitterness.

Your feet are swift to shed blood.”

Thus does the Apostle Paul bring in the Jews alsyduefore God with an aggravated
guilt even above the heathen, inasmuch as theiofijodlessness was spent in contempt of a
light greater than the heathen were privileged with

But as for us, we should remember that one andfalis have been privileged, in
common with the heathen, with the revelation whaxd gives of Himself in the works of
nature, and with them also we have been privileg#d the light of a naturatonscience.
Further, we have, with the Jews that were of okkrbprivileged with the light of the Old
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Testament Scriptures. But over and above thosdeges we have been visited with favours
such as neither the heathen nor the Jews of thd &@thment period ever had. God spake to
the Jews of the Old Testament period in the praphgait He hath spoken unto us under the
Gospel in a Son. And such a Son! The brightneddioflory, and the express image of His
Person. We are obliged therefore to ask ourselwasthr-what esteem have we esteemed the
Son of God? For the New Testament does not allowouthink that it is a matter of
indifference what we think or do not think of JesTisrist. “If any man,” says the Apostle
Paul (1 Corinthians 16:22), “love not the Lord Je€lnrist, let him be anathema.” Have we,
as gospel hearers, lived up to our privileges? Heweeased from imagining that we can be
our own saviours from sin, in order that we shouédd up the work of our salvation into the
hands of Him who is called Jesus, because He s$diggzeople from their sins? Have we by
faith entered into this rest? Think not that irstreéspect the gospel does not lay upon each of
us a fresh responsibility. Was the unbelief of ¢thédren of Israel, when at God’s command
they refused on their arrival at Kadeshbarnea tomstraight to take possession of the land
of Canaan, so great that they must wander in thdewiess for forty weary years until the
carcases of that generation fell in the same wileles, and shall not the guilt of gospel-
hearers, who are invited to come to Him whom namewkthoroughly but the Father, and to
whom alone the Father was thoroughly known, but ishadeased to make the Father known
in a saving measure to such as come to Him, andimiiies all the weary and heavy-laden
to come to him that He may give them rest — shaitne unbelief, | say, of such rejectors of
Jesus Christ, be reckoned as ever so much moraldelfhan was that of the Israelites of old
at Kadesh? What fruit of the Spirit have we brougith — in love, in joy, in peace, in long-
suffering, in temperance, in meekness, in faithcnacifying of the flesh? Is it not to be
feared, with regard to many gospel-hearers amonghas they stand in danger of being, in
the sight of God, comparable to the ground uporcivimuch pains have been spent, and
upon which the showers from heaven have been daliind yet that has brought forth only
briers and thorns? Surely they are near to cursind,if they repent not, their end must be to
be burned (see Hebrews 6:8). Which of us, wheneneember how God privileged us from
our infancy with His gospel, His Sabbaths, His nseahgrace, and His people’s fellowship,
but must take guilt to ourselves for not havingugtat forth fruit comparably to the pains that
have been taken with us?

| have dwelt long on what | conceive to be the neduch sinners under the Gospel
dispensation have of the great benefit of gratsitustification. The need is realised as we
realise our guiltiness. But that is only the fio$the two considerations of which the Apostle
Paul makes use, when he would bring home to allsandry their need of the Gospel which
he was commissioned to preach. For

(2) the implicate of guilt is wrath, the wrath ob& which is revealed from heaven
against all ungodliness, and unrighteousness of mwie hold down the truth in
unrighteousness. Now as long as we are guilty, r&énadanger of having that wrath inflicted
upon us. Indeed, it may be in process of inflictiathout our realising it. For, according to
the teaching of Paul, God’s wrath shews itself hyaimtwo ways. In time, He may shew His
wrath by withdrawing His common grace from us, Battwe fall into deeper sin, and sin
becomes the punishment of sin. Thus it was withhie&then. Because they trampled upon
the light of nature to the extent of imagining eeator to be like corruptible man, or even
creeping things, therefore God withdrew His resiray grace from them so that both men
and women were guilty of unnatural sins of unclemsn And from this there flowed sins of
covetousness, of maliciousness, of envy, and everualer. Now, all this was an expression
of the divine displeasure. It was wrath; and swiit be reckoned by every soul whose
conscience has been so washed as to be able testamikthat sin itself is the greatest of all
evils.
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But that is not the only form that wrath assumes.there is ahead of us a day of wrath
that is peculiarly deserving of that epithet. Itlwie a revelation of the righteous judgment of
God, and in that day it will be very evident thiag punishment of no one will for intensity be
comparable to that of those who under the Gospsifled upon the Son of God, counted the
blood of the new covenant a common thing, and éspde to the Spirit of grace. For, for
them is reserved the knowledge in falkasure of what that means: “Vengeance is mine, |
will recompense, saith Jehovah.”

Il. — Yet for such guilty sinners, who are by natuwedded to the law as to a covenant, is
there, whilst we are yet upon praying ground, hiopertue of the Gospel. Sinners may incur
a responsibility under the Gospel greater than twyd incur under the law of nature, or
even under the law in the sense of the Mosaic engndut there is a great difference
between being under the law as a covenant of warkk being under the Gospel or the
covenant of grace. The law as a covenant knowserayneven after one has acknowledged
one’s fault. Not so the Gospel. With Christ thesddrgiveness. Even some of those whose
hands were literally red in His blood, found forgmness on the Day of Pentecost. It is the
language of the forgiving Christ and of the covdr@frgrace one hears addressed to sinners
whose guilt was truly aggravated, in Isaiah 1:X8ofhe now and let us reason together, saith
the Lord; though your sins be as scarlet, theyl $lgalvhite as snow; though they be red like
crimson, they shall be as wool.” And thereforetihat the Apostle Paul in this great Epistle
— I mean that to the Romans — after having at thised shown the need which every creature
of the human race (whether Gentile or Jew or, wg adltl, Christian) has of the benefit of a
gratuitous justification, proceeds to explain treume of this benefit. (See especially the
beginning of the fourth chapter of this Epistle.)

Briefly, justification, in the Gospel sense, meamg things, to wit, pardon and
acceptance. It is explained in the place just neferred to, as meaning on the one hand the
benefit of not having one’s sins put to one’s actpwhich is only another wagf saying,
pardon of sins. On the other hand it implies, aditgy to the teaching of the same passage,
the imputation of righteousness. One thing worthgate, as it is a matter much emphasised
in the Apostolic writings, is that pardon in the $pel sense does not mean merely partial
forgiveness. It does not mean that one should bgvien in ninety-nine out of every one
hundred transgressions, but it is a case of whataNécent. per cent.” “Forgiving you,” says
the Apostle Paul (Colossians 2:13), “all trespass@se blood of Jesus Christ, God’s Son,”
says the Apostle John (1 John 1:7), “cleansetiram &ll sin.” “I will be merciful to your
unrighteousness, and your sins and your iniguitidd remember no more,” says God in the
New Covenant (Hebrews 8:12). This is a truth whioh Biblical writers insist upon very
largely as being a matter that not only toucheshupe comfort of believers, but also upon
the glory of Christ and of the work which was petésl upon CalvaryTherefore does the
Holy Ghost speak of casting our iniquities into thepth of the sea. Therefore also does He
use the expression that He will blot out our sih& as if something were written contrary to
us on, say, a slate, with a slate pencil, and achgh were taken and the thing written
removed as perfectly as though it had never beame tisuch is the way God proposes to deal
with the most aggravated sins of such as now @ddim for refuge. But He proposes for our
security to do still more. He imputes righteousregsart from works. In other words, He puts
to our account the obedience of the Son of Godun rature. | know that it has been
maintained that the obedience of one could not bietp another’s account. But it is
impossible, if we take words in their plain meanitggunderstand in any other sense than in
that of imputed righteousness, what the Apostld,Rauhe fifth chapter of this Epistle, and
at the nineteenth verse, says: “Through the obedief the one shall the many be made
righteous.”
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To justify does not mean to make just, no more tisamondemn means to make wicked.
Both these terms are judicial terms. When an esdrdis arraigned before a judge and
convicted for evil-doing, the judge, in pronouncisgntence, does not make the culprit an
evil-doer — that was the culprit's own work. Whhaetjudge does, is to set up the law of the
land as a standard of measurement, and, on corgpdwenculprit’s life with the law of the
land, to point out the discrepancy, and becaughisfdiscrepancy he pronounces the evil-
doer guilty and sentences him to condign punishnf&ntilarly, when a judge justifies, what
he does is virtually to declare that there is nasom in law or in justice why the person
arraigned should be condemned to punishment, dhate contrary, he is entitled to honour
and freedom and life. In no other sense can wejeifaccept Biblical terms in their plain
meaning, regard the expression “to justify” hene.d word, the meaning or result of
gratuitous justification is deliverance from hatidethe granting of a title to heaven.

lll. — We proceed, therefore, to consider the gbahthis procedure, for it is a matter of
astonishment that the Righteous Judge should fusiie ungodly,” yea, every ungodly
person that “believes upon Jesus.”

(1) If, then, the reason or cause of this procedaresked for, the first answer which
our text gives us is, that it is dofreely — that is, as much as to say, without any reatafi a
on the part of the sinner justified. It is the sanmd which is rendered “without a cause,” in
John 15:25, that is rendered “freely” in Romans43:2nd a comparison of the two places
now named leads us to say that just as those wied I&hrist could have found no reason —
that is, substantial reason — in Christ for theitréd, so God, the Judge of all, finds no reason
in the sinner justified why He should justify hilaind if one should argue that, although no
reason for a sinner’s justification could be foumdhis life previous to union with Christ, yet,
that we should not exclude as a partial groundusfifjcation that sinner’s life of godliness
subsequent to his believing upon Jesus Christatiever must be, that fruit borne after
conversion enters not at all into the ground of jostification. The Psalmist, who composed
the one hundred and forty-third psalm, was, we mel suppose, long ere he composed that
psalm, a God-fearing person, and yet he pleads @il that He would not enter into
judgment with him, because in God’s sight no livmgn, whether in the state of nature or in
the state of grace, could, on the ground of petsmeait, be justified. Yea, and one may go
on to say that, although the redeemed of the Lbadl through endless ages serve Him even
as angels now do in heaven, yet that service emetsat all into the ground of their
justification, and to imagine that it does or thatould so enter, would be comparable to the
madness of a gardener who should proceed to plpck tree, which was bearing much
precious fruit, by the roots, with a view to makithg fruit itself take the place which, in all
sane gardening, is occupied by the roots.

(2) As the cause of a sinner’s justification, ie tBospel sense, is not in the least degree
found with the sinner, we are compelled to go dhistsearch of its cause. And in answer to
our question — What is the cause of a sinner'sugmats justification? — the Scriptures give
several answers.

(i) To begin with, our justification is said to bg the grace of God. The grace of God
is, in some sense, the cause of our justificatlonwhat sense are we to understand the
expression, the grace of God? It does not meare girat¢he sense in which a believer, whose
nature has been changed, may be said to have ke arpartaker of grace, and so to have
become a gracious person. The grace of God meamsfihite compassionate love of God. It
is grace, not in the stream, but in the fountaimsgrace or compassionate love towards the
guilty is ever set before us in the Word of Truththe very fountain of our salvation, and
may therefore, in the language of the schools, le# wvalled the moving cause of our
salvation in general, and of our justification iarficular. Thus the matter is constantly
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pressed upon our notice in the Word of God. “Godosed the world that he gave his only
begotten Son, that whosoever believeth on him shoat perish, but have everlasting life”
(John 3:16). “Herein is love, not that we loved Gbdt that he loved us and sent his Son to
be the propitiation for our sins” (1 John 4:10).

(i) But again: we are said to be justifiethfough the redemption that is in Christ
Jesus,” or as it is put in Romans 5:9, we are justifiecobyn Christ’s blood. This really is the
one proper ground, in law, of our justificatiaime meritorious cause of our justification.
Christ’s life, which He laid down upon the Crosgsna true ransom. It was received by God
in lieu of the lost, whom Christ came to save —Its who had forfeited their own life and
all title to it. And this ground of a sinner’s jifgtation, that is, of complete pardon and
acceptance before God, is so perfect for its ovds @mits very nature that it does not bear to
be added to. This is the meaning of the Apostlerstention in a large part of the Epistle to
the Hebrews, and especially in the tenth chaptéreres the perfection of that sacrifice
whereby those who are “sanctified” were “perfecfed ever,” is most insistently and
emphatically asserted.

(i) But still another answer which the Scripturgise to our question, and an answer
that is in thorough consistency with the foregoamgl succeeding answers, is that the cause
of our justification idaith. We are said to be justified by faith, and unbelisv@n in no case
be justified by God. Faith ithe instrumental cause of our justification. Faith is an empty
hand, and that is the reason why, in a sense inhathat cannot be said of repentance, or of
hope, or of love, faith is said to be the causeofjustification. In the nature of things, we
cannot be believers without our self-confidenceitng\been spoiled. Believers are on this
account compared to little children, that is to dmbw~zho can do nothing for themselves, but
must be altogether dependent upon their motherse, for their well-being.

(iv) The result of this dependence upon Christn®mn with Christ, yea, in a sense
with God in Christ. What, then, takes place in timgsterious transaction of justification?
God, as the Judge of all, imputes, that is, putheoaccount of the believing sinner, all the
merit of the life and death dfie Redeemer. And so is it that, in the languagiefchools,
we say thathe formal cause of our justification isimputation. And upon this proceeds the
real sentence of the Judge in the great matteuojustification. For, the Judge now regards
us as invested with this imputed righteousness,canthis account His sentence is that there
is no reason in law or in justice why we sinnesswhom Christ’s obedience unto death is
imputed, should be adjudicated unto death, but thavirtue of Christ's obedience, thus
imputed and received by faith, there is broughthfofor our benefit, a sure title to eternal
life.

(v) Our text gives yet a sixth answer to the questi“What is the cause of our
justification?” in the sense, that it is fthre glory of God, and especially for the glory of His
righteousness. This is what we dhl final cause of our justification. When God justifies the
ungodly that believes upon Jesus, He does thisarevdold, in order that His righteousness
might be declared for the remission of sins. F@asmuch as the sentence of pardon and
acceptance manifestly proceeds on the basis ofl@egquate ransom, therefore is it brought to
light that if God’s righteousness as a Judge issieethe destruction of impenitent,
unbelieving sinners, it still more brilliantly stas forth in the pardon and acceptance of the
penitent believer in Jesus. It would not seem snge or wonderful, if it had been said that
God’s purpose in gratuitous justification is thenifiestation or declaration of His mercy; but
it does seem wonderful that it should be said tdhgemanifestation of His righteousness,
even of His righteousness as a Judge, How swdwiugltt it is to a tender conscience that
pardon and title to life are founded upon justice!

Conclusion. —
We have thus endeavoured to bring before you —
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(1) the need sinners have of justification;
(2) the nature of this blessing; and
(3) the causes of justification.

May we not say that the Biblical representatiothid great theme is, under every aspect
by which we have sought in this connection to setl'& truth before you, fitted in its own
nature to allure sinners to Jesus Christ? If, tites,in its nature fitted to draw sinners to God
in Christ, and if, notwithstanding, sinners are d@wn, is not the fault the sinner’'s own? If
this Gospel is “hid,” must it not be to “the logtiat it is hid, and must we not conclude that
this unwillingness to be drawn is not to be fullscaunted for apart from a recognition of
Satanic agency, that “the god of this world” susta$y blinds the minds of impenitent
unbelievers? On the other hand, are there not amsngome who say of God's way of
saving sinners by gratuitous purification thatsitail their salvation and all their desire? In
this attitude of soul, of which we have just spagkes have the clearest indication of an
effectual calling, and God, who promises to remanttis covenant, assures those who thus

fall in with His way of peace that He will neveales them, nor forsake them.
[August 1914]

A Sermon.

Preached by thREv. ANDREW SUTHERLAND, Ullapool,
Moderator,

Before the Free Presbyterian Synod at I nverness,
on the 30th June, 1914.

“Take heed, therefore, unto yourselves, and tthallflock over the which the Holy Ghost hath made
youoverseers, to feed the ChumhGod, which he hath purchased with his own bloedicts 20:28.

Ephesus sat in heathen darkness before the ligtiteoGospel shone in its midst. The
inhabitants worshipped the goddess, Diana, anddenesl her greatness imperishable. When
the Apostle Paul went to that city to declare tls@zl of Christ, “who is the image of God,”
many were persuaded that they were no gods whiehmade with hands, and therefore
turned from the worship of the “great Diana” tov&ethe true God, whose greatness is
unsearchable and immutable. The apostle continaed ftime at Ephesus, preaching the
kingdom of God. The result was that a large Chwwes founded, over which presbyters
were appointed. After various journeys undertakgi®aul, he was at this time hastening, “if
it were possible for him to be at Jerusalem the dhyPentecost.” He could not thus
conveniently visit the Ephesian Church, but sentlie elders to meet him at Miletus. They
readily complied with his request, and went. In p&ting address to the “overseers,” one
observes how incessantly, affectionately, and figiththe apostle laboured for the salvation
of sinners. He was convinced that there was nor @despel of salvation than that which he
proclaimed. “But though we, or an angel from heayraachany other gospel unto you than
that which we have preached unto you, let him b=uaed.” Furthermore, knowing the
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dangers to which the Church was exposed througladhegrsaries, he warned the elders to
watch over themselves and the Church of God, wisigdo precious, being bought with the
blood of Christ.

|. — Let us consider, first, the Purchaser.

He is Christ, the Son of the living God. Here wedha mystery. The angels desire to
look into the unfathomable wisdom of God manifested. How ought we, therefore, who
are more immediately concerned with “the mysterygotlliness,” be exercised in divine
contemplations of it? Such knowledge is undoubtedigh for finite creatures to
comprehend, yet the Spirit, who knows the deepgthiof God, has revealed the excellency
and majesty of Immanuel in the Holy Scriptures.

Christ, as the Son of God, is equal with the Fathesvery respect. All the attributes
communicable (such as holiness, justice, etc.) @am@bmmunicable (such as omniscience,
omnipresence, etc.) subsist in the Son. He isrntageé of the invisible God. He is the great,
the mighty, One, whose greatness is unsearchables tHe Creator of all things. The number
of the angels is “ten thousand times ten thousawldtlrousands of thousands.” Every one of
the angelic host was called into being by Him. Hso a&reated the heavens and the earth.
“For by him were all things created that are inveaand that are in earth, visible and
invisible, whether they be thrones, or dominiomnrsprancipalities, or powers: all things were
created by him, and for him” (Colossians 1:16).ddastantly upholds all His works by the
word of His power. What a word is this! “By him #flings consist.”

The glorious Creator is infinitely higher than #ie works of His hands. It is an act of
condescension when He looks on anything that is Hiotself. He, therefore, humbles
Himself “to behold things that are in heaven, am@arth.” He looked upon the world before
time was, and His delights were with the sons ohm&hen the Psalmist considered the
heavens, the work of God’s fingers, he asked thestipn, “What is man that thou art
mindful of him? And the son of man that thou visitbim?” Though God be high, yet He
purposed to “dwell in very deed with men.” God, feher, willed to send His Son into the
world. The Son was willing to humble Himself. “Lbcome; in the volume of the book it is
written of me, | delight to do thy will, O my GodPsalm 40:7-8). At the time appointed in
the decree of God, the Word was made flesh. Hecaaseived in a supernatural manner in
the womb of the Virgin. His conception was with@in. The humanity of the Son of God
was an “holy thing.” “The Holy Ghost shall come upthee, and the power of the Highest
shall overshadow thee; therefore, also, thay thing which shall be born of thee shall be
called the Son of God” (Luke 1:35). Though He assditnuman nature, He ceased not to be
what He was — the Eternal Word. He continued téhieeBeloved of the Father. “This is my
beloved Son, in whom | am well pleased.” The angeislered their wonted homage to Him.
“When he bringeth in the first begotten into therdphe saith, And let all the angels of God
worship Him.” The Church saw “his glory; the gloag of the only begotten of the Father.”
What a mystery, that the Word by whom all thinggevenade should be made flesh and
tabernacle among men! Christ, therefore, whoseesi@dre unsearchable, is the elect of the
Father to be the Purchaser of His Church.

Il. — We will observe, in the second place, thoseom He purchased — “the Church of
God.”

The Church of God does not inclugd mankind, though many would make it
universal. It consists of those whom the Fatherdmasen in Christ before the foundation of
the world. He gave them to His Son to redeem. “@lihrey were, and thou gavest them me.”
To them only will He give eternal life. “As thou $tagiven him power over all flesh, that he
should give eternal life to as many as thou hastrghim” (John 17:2).
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The elect were not by nature deserving life, buatldeThey were, like others of the
human race, sinners — ungodly and unjust. There nedsany good thing found in them
towards God. There was none good; “no, not oneridde¢hey were in a miserable condition.
How did they come to be in such a lamentable stAtb@n God created man He made him
very good. He, being holy, righteous, and goodigti&td in the blessed Creator and in His
holy law. While he continued doing what God commehflim he enjoyed the favour of the
Lawgiver. No sooner, however, did he transgress tha righteous displeasure of God was
revealed against him. Sin will not pass unobselweGod. Adam sought in vain to conceal
himself among the trees of the garden from the Gaomemt One. He was summoned to appear
before Him against whom he had sinned. “And thedl®od called unto Adam and said unto
him, Where art thou?” Instead of acknowledging $iis, man endeavoured to plead “Not
guilty.” When the righteous Judge examined him reiga his action he was found out to be
an offender, and hence guilty. His sin not only licgied himself but also his posterity
“descending from him by ordinary generation.” Meayrseek to free themselves from the
guilt of Adam’s first transgression, but it is ingzible. The fifth chapter of the Epistle to the
Romans, and other places in the Word of God, pmmwe connection with Adam’s first
transgression. All are brought in guilty before Gb@herefore, as by the offence of one,
judgment came upoall men to condemnation” (Romans 5:18). The chosemlpewere
therefore sinners by nature and by practice. Thelg the servants of sin, were in bondage.
“For of whom a man is overcome, of the same isrbedht in bondage” (2 Peter 2:19).

Moreover, by sin, the elect were by nature underdiwrse and divine wrath. Men may
despise the law of God and defiantly say, as iew&What have we to do with thee, O law?”
But they cannot say, “What hast thou, O law, tondkh us?” The holy law of God has to do
with every man. It denounces the transgressor wathcurse. “Cursed igvery one that
continueth not in all things which are written letbook of the law to do them” (Galatians
3:10). Therefore every one of the Church of God,was nature, exposed to the curse.
Consequently destruction was in their ways. Thelwod God was revealed against them on
account of sin. His wrath proceeds from His holénasd justice. It is, therefore, righteous,
despite the cavils of ungodly men against it. Thind anger, manifested in earth or hell, is
accompanied with justice. “The righteous Lord I¢wveghteousness” (Psalm 11:7). Justice
requires the punishment of sin. Among men a crimag pass with impunity, but no sin shall
thus pass. God is angry with sinners, and His hahdind them out. “Thine hand shall find
out all thine enemies” (Psalm 21:3). The Church, as damidf disobedience and of wrath,
could not escape had not God been pleased to thitheir deliverance from “the wrath to
come.”

Further, the elect, as fallen creatures, wereyjusthdemned to die. The sentence was
pronounced, “Thou shalt surely die”. “Death pasapdn all men for that all have sinned”
(Romans 5:12). Sinners desire to banish thoughtdeath from their mind. Though they
should endeavour to do so, death will come as thg &f terrors to them. The sentence of
death may be delayed, but it will be executed atappointed time. “The soul that sinneth it
shall die” (Ezekiel 18:4). Death, with all it impB, would have overcome the chosen as well
as others, had it not been that One was found wiwdiabolish death for them. Moreover,
by sin, the elect were justly imprisoned. If yowsane confined in a prison and enquired
what brought him there, the answer would be “Guiuilt, therefore, brought all to
imprisonment. This world may be compared to theoaburt of the prison, where sinners go
about chained by “the lusts of the flesh, the la$tthe eyes, and the pride of life”. The devil,
as Pharaoh did with Israel in the house of bondaglels them fast, and will not let them go.
If deliverance reaches not sinners in this worteytwill be shut up in the horrible pit of
outer darkness, where there is “weeping, wailing] gnashing of teeth.” God, however,
purposed to deliver His people from the pit of e&trdeath. To effect this, the righteous
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Judge had to be satisfied. Justice demanded thegrayof a ransom of infinite value before
the prisoners could be liberated. No one was ablgaly such a price but the glorious and
powerful Redeemer — Jesus Christ.

lll. — We will now consider the price paid for tperchased” — His own blood.”

Christ, as the Creator of the world, knew its worfhhe world was made by him”
(John 1:10). He weighed the world and the soul ahnm the balances, and declared that the
soul is the more precious of the two (Mark 8:3&)eTWwhole world, therefore, though offered
to save a soul, would not be accepted by the Supdeiige as a ransom. “For the redemption
of their soul is precious; and it ceaseth for e(#nat is, as far as man is concerned) (Psalm
49:8). How vain it is, then, for those who expelatt by their wealth they can obtain
salvation! The Church was not redeemed with coibolgothings, as silver and gold (1 Peter
1:18).

Furthermore, all the sacrifices offered under tHd Testament dispensation were not
able to redeem. The priests ministered and offéneguently the same sacrifices, but they
were ineffectual to take away sins (Hebrews 10:Thg blood of those sacrifices, being that
of mere creatures, could not remove sin. “For ias possible that the blood of bulls and of
goats should take away sins” (Hebrews 10:4). As thiarefore, was not thus purged, the
divine wrath was unappeased. The sacrifices wetg types of the great ante-typical
sacrifice to be offered by Christ, who was foreandd and called of God to be a Priest for
ever. Justice could not find satisfaction in therigi@es which were shadows; and therefore
Christ says, “Sacrifice and offering and burnt offg and offering for sin thou wouldest not,
neither hadst pleasure therein, which are offerethb law; then said he, Lo, | come to do
thy will, O God” (Hebrews 10:8,9). It was the wadf the Father to send His Son to be a
propitiatory sacrifice for the sins of His chosegople. It was the will of the Son to come.
Though the Son knew all things He should have tamtb suffer, Hesaid, “Lo, | come.” The
will of the Father was the delight of the Son. As Son could not have suffered in His divine
nature, a body was prepared for Him in the fulngfssme. The two natures — human and
divine — are distinct in the person of the Son. Bloa became incarnate that He might suffer
for sins and pay the price of redemption for Hiegle. He therefore came under the law
which they transgressed, to give a complete obediemits commands. He, being holy, just,
and good, gave a perfect obedience to the holyola@&od. Christ fulfilled all righteousness.
He loved the Lord His God with all His heart, wah His soul, with all His mind, with all
His strength, and His neighbour as Himself. Grehterour could not have been put on the
law of God than that Christ, the Son of the liviagd, should have come under it. There was
infinitely more value in the obedience of Chrisanhthough Adam and his race should have
continued to do all the commands of the law, fa thedience of Christ was not that of a
mere man, but of the God-man. He magnified thedad made it honourable (Isaiah 42:21).
In paying the price, He had not only to obey bgbdb bear the curse of the divine law. He
bore the sins of the elect by imputation. “The Lbath laid on him the iniquity of us all”
(Isaiah 53:6). He, as Turretine says, offered Hifrieebear sin, and bore sin to take it away.
As He took upon Himself the guilt of the sins oEhbieople, He had to endure the punishment
due to sin. He was therefore wounded, bruisedicedtl for the transgressions of His elect.
He was made a curse for them, so that they mighbaceternally under the curse of God.
“Christ hath redeemed us from the curse of the la@ing made a curse for us” (Galatians
3:13).

Furthermore, He had to pay what justice demandeshid, as it were, “Pay me that thou
owest.” The elect could never pay the debt; butisththeir Surety, paid all. The sword of
divine justice smote the Surety. “Awake, O swomghiast my shepherd, and against the man
that is my fellow, saith the Lord of hosts; smite tshepherd,” etc. (Zechariah 13:7). Christ
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endured not only the finite, unrighteous, and dinftath of men and devils; but also the
infinite, righteous, and holy wrath of God as Judg@ée flaming sword awoke, at the
command given, and rested not until its devourilaghés were quenched in the blood of
Immanuel. When justice was satisfied, the sword pedsup in its scabbard; it is at rest; it is
still. Never, never shall it receive a charge agiaany of those for whom Christ died. When
Christ died, all were dead. “If one died for alethwere all dead” (2 Corinthians 5:14). He,
having shed His blood, expiated the guilt of Hisu@in. There was peace in heaven, for God
was reconciled through the propitiatory sacrifioemely, Christ himself, offered without
spot to God. The blood speaks peace. For, as e kaid, the sound of the blood has gone
upwards, to the heavenly places, addressing Him sitscon the throne thus, “O thou justly
offended majesty, withdraw thy wrath, be propitidesmiserable sinners.” The precious
blood of Christ is the price of redemption. It is @idence that, Christ having given His life,
gave a sufficient ransom to God, because “the Ggubace brought again from the dead our
Lord Jesus, that great shepherd of the sheep,ghrthe blood of the everlasting covenant”
(Hebrews 13:20). Christ paid the price and obtaieninal redemption for the Church. He
saved His own from the curse and wrath of God, ldretated them from the power of the
devil and the other miseries in which they weres“#r thee also, by the blood of thy
covenant, | have sent forth thy prisoners out efggh wherein is no water” (Zechariah 9:11).
All the blessings also, bestowed on His peoplegvpeirchased with His blood. They may see
by faith that the gifts received by them are thito@hrist's death. What a price was therefore
paid for the elect! Its value is eternal. How poers are those bought with the price of blood!
God cares for them, and it behoves the oversedhgedfock to watch over them.

IV. — We will observe, in the last place, the dstiecumbent on the overseers.

They owe a duty tdhemselves. They must take heed. “Take heed, therefore, unto
yourselves.” Christ frequently inculcated this esthtbon on His disciples. He knew the
necessity of it. Enemies lurk on every side, withimd without, to take advantage of any
unwatchfulness. The deceitful heart, the world, ané devil, lie in wait to assail the
overseers and the flock. They have, therefore, dtchivconstantly unto prayer, seeking to
hold “the faith and a good conscience.”

Furthermore, they owe a duty ttee flock. They are accountable to God for the manner in
which they discharge their duties. Every true watah of Jesus Christ watches for the souls
of the people. “For they watch for your souls asytlthat must give account” (Hebrews
13:17). When the apostle exhorted the Ephesiansltie knew that the Church was to be
subjected to a sore trial. Grievous wolves werernti@r among them, not sparing the flock. So
likewise, in Scotland, wolfish men have secretlgptrinto the Church by assuming a friendly
appearance. They disguised their motives untilvaudeable opportunity presented itself to
accomplish their fell purpose. There are many,hat present time, under the guise of
Presbyterianism, sapping the foundations of the@R&ition in order to set up Papacy again.
Dr. Wallace Williamson, Ex-Moderator of the Assemldf the Church of Scotland, Dr.
Whyte, Principal of the New College, Edinburgh, amithers, have, by word and deed,
unmasked themselves so far, that it is plain thesi®B/terianism is to them a thing apart, and
that their proclivities are Romewards. They speaklély of Rome that the unwary are apt
to be misled. It is our duty, as watchmen, to wHra people of the Jesuitical intrigues
practised, lest souls should be engulphed in thieexaf ruinous error. “Then whosoever
heareth the sound of the trumpet, and taketh noting; if the sword come and take him
away, his blood shall be upon his own head” (E4€43e4).

Moreover, we, as the Ephesian presbyters, must haked when men arise “speaking
perverse things.” God has given us the touchstdiésoWord to try what is said by men. If
they speak not in accordance with truth, their dioes are to be rejected. “To the law and to
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the testimony; if they speak not according to thasd it is because there is no light in them”
(Isaiah 8:20). Our land is overrun with false teashInstead of Churches exercising the arm
of discipline against them, they only raise thenth® highest posts. They have got them as
professors in their colleges, where they can digs&tie their erroneous views regarding the
inspired Word of God. Men are given up to stronysiens that they believe a lie. We may
say, as the Rev. John Brown of Wamphray said onoagasion, “Alas! the clouds are not
now gathering, but our horizon is covered with kisess, and great drops are falling, that
presage a terrible overflowing deluge of error apdstacy from the truth and profession of
the Gospel of Jesus Christ to be at hand.” Thigggels upon us. And may we be kept by the
power of God from being carried away by it.

When there are such ravening wolves and speakepgrgérse things abroad, it is the
duty of the overseers to take heed and feed thecGlaif God. The Church is to be fed with
Christ and Him crucified. He is the bread of lifdis flesh is meat indeed and His blood is
drink indeed. There is an infinite fulness in Chis satisfy all the needs of a hungry soul.
“For he satisfieth the longing soul, and filletke thungry soul with goodness” (Psalm 107:9).
In our preaching we set forth the person, two metuand mediatorial offices of Christ. We
also have to declare that He is to be the Judged ‘e commanded us to preach unto the
people, and to testify that it is he which was ordd of God to be the judge of quick and
dead” (Acts 10:42). The Gospel is the power of Gatb salvation. The servants of Christ
therefore preach the Gospel, seeking that sinnagsbra drawn to the Lord’s Christ in a day
of His power, and that the Church may be fed wli sincere milk of the Word. “Feed my
lambs; feed my sheep” (John 21:15,16).

How lamentable is the state of the blind, dumb, medcherous ministers in our day that
feed not the flock! God has denounced a woe agtiest. They fear not God; they seek not
for Him; and they pervert the Word. “For the pastare become brutish and have not sought
the Lord; therefore they shall not prosper, andtair flocks shall be scattered” (Jeremiah
10:21). They imagine that they shall have peaceat their damnation slumbereth not.” On
the other hand, the true overseers shall recetrevan of glory when Christ shall appear. We
will conclude with the apostolic exhortation andcearagement. “Feed the flock of God
which is among you, taking the oversight theredflmoconstraint but willingly; not for filthy
lucre, but of a ready mind; neither as being ladsr God’s heritage, but being ensamples to
the flock. And when the chief Shepherd shall appeashall receive a crown of glory that
fadeth not away.” May we be found faithful unto d#aAnd to His name be praise for

evermore. Amen.
[September 1914]
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A Sermon.

By theREvV. JAMES S.SINCLAIR, John Knox’s, Glasgow.

“Call upon me in the day of trouble; | will delivéltee, and thou shalt glorify me” — Psalm 50: 15.

The Lord Jesus said, in the days of His flesh, tivegn ought always to pray and not to
faint,” and the Apostle Paul, as an inspired tegcheessed home the same important truth
when he exhorted the Thessalonians to “pray witkkeasing.” Prayer is a divinely-appointed
means of grace. It is not confined to an audiblenfobut may be exercised in the secret
recesses of the soul, as an expression of theedaesfirmind and heart. Prayer is therefore a
means of grace that admits of constant exercis#, athe soul’'s needs are unceasing, so
there is abundant scope for continual supplicatieiore God. There are seasons also, such as
days of trouble, when special earnestness and cygenthis exercise are called for. The
Psalmist was of this mind, for in the 86th Psalndielares, “In the day of my trouble, | will
call upon thee, for thou wilt answer me.”

It appears, however, from the Psalm before us,theapeople of Israel were ready to get
remiss in the matter of prayer. The Lord here camglin a solemn manner of them that,
while they were diligent enough in bringing up thecrifices of bullocks and goats to His
altars, they were not attentive to the spirituadreises of His house. They vainly imagined
that the multitude of their material sacrifices Wwbtully satisfy the divine claims and secure
their own safety. But they were grievously mistakamd so are all they who act in a similar
manner still. “Man looketh at the outward appeaean@od looketh upon the heart.” He
exhorts them here to do three things, which they cwdpably neglected — “Offer unto God
thanksgiving; and pay thy vows to the Most Highg¢l aall upon me in the day of trouble; |
will deliver thee, and thou shalt glorify me.” Trpeayer, in the highest sense, is the fruit of
the Spirit's work in the soul of man, and none wailll upon the name of the Lord so as to
secure their eternal salvation, but those who obSthe spirit of grace and supplication” from
above. Still, prayer is a subject of exhortatiamy &s exercise is pressed home as a matter of
duty, which teaches us that it is in the pathwathefobservance of this divine ordinance that
we may expect to get the Spirit from on high. Yoe @aot to wait until you are sure that you
have the Spirit before you will call upon the naaieghe Lord, but you must call upon His
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name in order to obtain the very Spirit by whomnalgyou can rightly or spiritually perform
any commanded exercise. Let us, further, rementiarthere is a natural obligation resting
upon every creature under heaven to acknowledgenanship his Creator, and the sinner
who neglects this to the end will find out his ses guilt at last to his endless confusion
(Acts 17:22). “Call upon me in the day of troublewill deliver thee, and thou shalt glorify
me.”

In considering the words of our text for a shomeiin dependence upon the Spirit of
truth, let us observe —

I. — Certain days of trouble;

[l. — The exhortation to call upon the Lord — “Cafilon me;”
[ll. — The promise of deliverance — “I will delivénee”; and
IV. — The fruit which is to follow — “And thou shiaglorify me.”

|. — Let us noticeertain days of trouble.
These days | shall consider under two main divsitor the present purpose, namely,
personal andnational days of trouble.
1. Observe, themersonal days of trouble.

(1) There are, first, days of common tribulatiorati the righteous and the wicked
experience those days. Man as a sinful creatweris unto trouble, as the sparks fly upward,
though every member of the race does not suffexxarctly the same manner or measure.
Some persons are much more deeply afflicted thaeret The common troubles of life
consist mainly in such things as the loss of hedtid loss of friends, and the loss of temporal
means. Some are laid up a long time on beds ohegskand pain. They know what it is to
lose the precious boon of health, and to spend masayisome days and nights under bodily
trouble. Others are deeply afflicted by the losérieihds. Many of those who were near and
dear to them have been removed, by various cafrees,their society, or cut away by the
hand of death, and they are left sad and desoGiteers, again, have been deprived in
providence of the means of their temporal subsisteand have come to know the pinch of
poverty and want. Some indeed are acquainted witlthase forms of trouble in their
individual experience. It is to be remarked thasth common afflictions are taken notice of
by God, and many are the words of counsel anduictsdn that are addressed in the
Scriptures to afflicted ones, and that are fitedetad them, if they have ears to hear, to the
heavenly fountain of help and consolation. Oneghéncertain, that these painful trials are so
many voices proclaiming the duty and privilege alling upon the name of the Lord. “Call
upon me in the day of trouble.” Happy are those wl®enabled to “hear the rod, and him
who hath appointed it.” Such may come “to glory’eevin tribulations also, “knowing that
tribulation worketh patience, and patience, expeee and experience, hope.”

(2) 1 observe, secondly, certain days of spiritualble.

Thefirst of these that falls to be mentioned is the dagamiviction. “When the Spirit
is come, he shall convince the world of sin; beeahgy believe not on me.” Thus spake the
glorious Head of the Church, when He was abouefmad as to His bodily presence and “to
go unto the Father,” and every soul, who has “thstat the Lord is gracious”, has had
experience in more or less degree of a day of ction. All such have had a day of trouble,
an account of their past and present sins, sinmstgaw and Gospel, and their danger as a
consequence of being lost for ever.

A second day of spiritual trouble with which God’s childreme well acquainted, is
the day of conflict with indwelling sin. When a $@asses from death unto life — from a state
of nature to a state of grace — by faith in Jesuss€ he enters into the enjoyment of peace of
conscience and peace with God. But he is not giiywévag in that happy condition, before
he begins to realise that there are two principielsis heart — sin and holiness. “The flesh
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lusteth against the spirit and the spirit agaihstftesh, and these are contrary the one to the
other, so that ye cannot do the things that ye skdbMlany painful days of conflict with the
old man “who is corrupt according to the deceilfigts,” are his portion in this present life.

The third day | notice is a day of trouble from Satan’s téatipns. The great
adversary does not generally disturb those whagoasleep in spiritual death, are securely
settled in his arms, but he shoots thousands didmngdarts at those who have fled from his
embrace to Christ the Saviour “of that which wast.loHe uses also many subtle forms of
temptation with a view to lead them into sin anddtowhat is dishonouring to the name of
the Redeemer; and, alas, he sometimes succeeds puirpose, but it is only for a season.
The poor believer may cry, “Rejoice not against @emine enemy, for though | fall, yet
shall I arise; though I sit in darkness, the Ldndlkbe a light unto me.”

The fourth and last day of trouble | shall mention is a déyhe Lord’s fatherly
displeasure. “He hides his face, and they are tealitbSometimes for secret reasons that are
only afterwards known, but often for their own 8eliate sin, the Lord takes away the light of
His favourable countenance from His people. He readheir souls far from prosperity, and
gives them to experience in their consciences dobpéis holy anger. They seem to see all
the threatenings of His word levelled against thand they feel utterly unable to lay hold of
any of the promises. This is a day of sore troubléheir wilderness journey, but still it does
not usually last long, though felt long enough bg poor soul. “In a little wrath | hid my face
from thee for a moment; but with everlasting kinskevill | have mercy on thee, saith the
Lord, thy Redeemer” (Isaiah 54:8).

2. We must pass on now to notice some speleigd of national trouble. These days,
though referred to as national, are in an imporsamse also personal. The troubles of the
nation ought to be, if things were right, the tri@sbof every one of its subjects.

(1) I observe, first, under this head, that daysational backsliding are days of
trouble. They are not so to all persons. In fau, dpposite seems to be the case with the
majority. The multitude often rejoice in the bad#tslg steps of a nation, as if they were steps
of enlightened progress. It is clear enough, howethat both in Church and State we have
departed from the purity and faithfulness of othed better days. We have gone backwards.
Both Church and State are opening wide the arnssfafse charity to the emissaries of the
“Man of Sin,” and giving them unwarrantable advaets which, if the Most High prevent
not, will yet work grievous havoc in our countryiti®lism and Rationalism have led the
larger representatives of the visible Church amasgfar from the paths of truth and
righteousness. A false gospel is preached fronptigt, while a dead formality prevails in
the pew. The State has become imbued with the gbimfidelity; the sovereignty of Christ
is not acknowledged, and His word is lightly estednfsross materialism seems to dominate
the thoughts and lives of the general mass of #@ple. For many years past, national
backsliding has been a source of much mental teotdokhose whose eyes are enlightened
and who love the truth as it is in Jesus Christ.

(2) Observe, further, that daysrmtional suffering are days of trouble. At the present
moment we are face to face with these days. Ther¢heee great scourges which the Lord,
in righteous judgment, sends upon the earth — fappastilence, and sword. We have reason
for thankfulness that we have hardly known, astsoonawhat famine and pestilence mean,
and comparatively little in recent times of the wg® of war, but at present we are engaged
on the Continent of Europe in a conflict more tdgithan anything of the kind we have
hitherto met with. 1 am fully convinced that ourusa is a good one — the cause of justice,
honour, and peace, as against tyranny, greed, rane force — and that we shall ultimately
obtain the victory, but all the same we are to esuffas we have suffered already,
chastisement at the hands of the Most High. Maegipus lives have perished on the field of
battle.
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Now, these days of national suffering are daysailile in a very special way to those
who fear the name of the Lord. They cannot but Idemat the signs of the Lord’s indignation
against the nations. They feel deeply concerneditatie souls of those who go forth to
battle, thousands of whom are quite unprepareddé&ath and judgment. They are also
troubled at the prospect of the suffering and In8&ted on many families by the removal of
men in the various relations of life — husbandthdes, sons, and brothers. If these trials do
not visit their own homes — they may do so — thegi®@, according to the command of
Christ, to “weep with them that weep.”

Il. — Let us now observe the second general héadexhortation to call upon the Lord —
“Call upon me.”

1. The first thing to be noticed is that it is therd Himself who here addresses this
exhortation to the sons of men. It is not any maarmel that is the speaker, but Jehovah. He
is the one being in the universe who can give &fdchelp in spiritual trouble. “O Israel,
thou hast destroyed thyself; but in me is thingplidHe has made Himself known as a God
who pardons iniquity and delivers sinners from godtown into the pit, seeing that He has
found a ransom. He sent His Son to save that whiahlost, and where He begins the good
work of applied salvation, He will “perform it tithe day of Jesus Christ.” It is of the greatest
importance that sinners who are in trouble aboeit ttoul’s salvation should consider that a
gracious God in Christ is exhorting them to calbagHim for help and deliverance. He does
not mock poor sinners with these encouraging addsedut will be as good as His word. “It
is not a vain thing to draw near unto God.” In lik@nner, the Lord is the effectual helper in
all common or extraordinary troubles affecting théividual or the nation at large, and it is
perilous in the extreme to disregard His graciooi€e/ when He invites — yea, commands —
us to call upon Him in the time of distress.

2. 1 notice here, secondly, that this exhortatisraddressed to men in all places in
society, and especially to the people of God amibregn. It was originally addressed to
ancient Israel in general. Let all who are in tleut the present moment, whether at home or
abroad, understand that the Lord is here addreslerg — kings, rulers, generals, soldiers,
sailors, and citizens. Let no one imagine thatesgeaks cowardice to call upon the Most
High God. War is a serious business — the etemstirdes of thousands of human beings are
in the balance — and it is only foolhardiness ia #xtreme for men to think that they can
meet death or obtain the victory without the favand help of God. Let the sinner who never
uttered one sincere prayer in his life now begiratl upon the Most High, lest in a moment
suddenly he be cut down to eternal destruction.vidwdever is silent or not, let God’s people
be very diligent at the throne of grace, seekispldiys of God’s mercy and power.

3. The third thing | desire to notice under thiadhes the manner of this calling upon
the name of the Lord.

First, let us remember that if it is to be prayenrthy the name, it must recognise the
holiness of God as lawgiver and the grace of Gadhrist as Saviour. It is not an absolute or
abstract Deity that we are to call upon.

Secondly, it must contain a real confession of sifi8ll have sinned and come short
of the glory of God” — and whether we are conceraledut the soul’s salvation or about any
providential trouble, great or small, we must beught to see our sins in their enormity and
guilt, and confess them with deep sorrow before .Gdwey are the root causes of all our
personal and national troubles.

Thirdly, we must plead only the merits of Chrighll“our righteousnesses are as filthy
rags,” but His righteousness is perfect and alfigeht. It is not our prayers that are to
purchase God’s favour. The appeal that the chiltkemao his parent for help does not
purchase that help in any way. In all our criea #trone of grace we must present the perfect
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merits of the Divine Redeemer who procured, by ¢tiedience unto death, all the blessings
of the covenant that shall descend upon the natibtie world.

And fourthly, let prayer be pursued with earnest anceasing importunity. Christ
spoke several parables with a view to stimulateesis to persevere in prayer. It is they who
will not give up calling that shall be heard andwared (Luke 18).

lll. — The promise of deliverance: “I will delivéhee.” The Lord promises deliverance to
the person who sincerely calls upon Him for helphie day of trouble.

1. Allow me to point out that there are two wayswhich the Most High grants
deliverance to those who cry to Him in the timeneéd.

There is first, the way of deliverance from thetjgatar trouble with which they are
burdened, or tossed; and

there is secondly, the way of gracious support utide trouble. Though the latter
may not seem at first sight a deliverance at &l pftentimes the better deliverance of the
two, especially in common troubles.

The greatest trial oftentimes in a particular afftin of a natural kind is the felt want of a
spirit of patient endurance. The poor believer doesfeel that he has grace to endure the
trouble in a way that is of the glory of God and lwn benefit; he is conscious of a
rebellious, sinking spirit, and cannot rise abowe tffliction so as to regard it as a
chastisement in love at the hands of a graciousi@@ihrist. Thus, when the Lord graciously
sends forth His Word and Spirit in such a way aprtmluce the spirit of filial submission,
and to enable him to see love in the bitter cupfifas the sting taken out of his affliction,
and rejoices as a bird that has escaped from thierfs snare. He is enabled to say, “It is the
Lord, let him do what seemeth him good.”

2. Observe, then, that the Lord holds out a prorofsgeliverance in either or both of
these ways. Certainly He has given definite promias to deliverance from spiritual
troubles. “If we confess our sins, he is faithfabdgust to forgive us our sins, and to cleanse
us from all unrighteousness.” He has promised wafilolute certainty that He shall deliver
His people at last out of all their afflictions. Bwn the other hand, He has not promised
absolutely to deliver all who call upon Him frometbommon troubles of life. He shows His
sovereignty in this matter, and such must be sadisat times with the deliverance of
gracious support or consolation in the midst ofille. At the same time, we are encouraged
to come with all our present temporal troublesage small, to Him at a throne of grace,
and ask Him, if it be His good pleasure, to deliusr from them, and we can have the
satisfaction then of knowing that if He does nargrour request, He has wise, gracious, and
just reasons for not answering us as we desire. ild@lf is something better than man at any
time can give us. However, let us not take a deom@lreadily from Him. He often delays to
grant a particular deliverance to put our sinceaityl love to the test, and to make us value
the deliverance all the more when we get it.

3. Let me say, however, lastly on this point torgv@nner to whom this portion of
divine truth comes. Are you in any trouble withpgest to yourself, or others — it may be
great, perplexing, overwhelming trouble — it mattant how seemingly insurmountable it
appears — make use of this word of invitation arahpse. Call upon His name; look to Him
as the one all sufficient, almighty helper and wier who for His own name’s sake can
make a way through the sea and a path through igigtynwaters; plead His own word; and
you know not but you may get a most unexpectegyrsimg deliverance at His hand. He is
the wonder-working Jehovah, “wonderful in counsel axcellent in working.”

IV. — Our last general head is the fruit that igdtbow: “and thou shalt glorify me.” The
Lord here intimates that the person whom He dediweitl glorify Him, or show forth His
praise.
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Possibly this word is fulfilled on a natural scale people who never knew the grace of
God in truth. They have been in some trouble; thaye raised their voice in natural
supplication, and they have been delivered, with rigsult that they acknowledge that the
Almighty helped them in the time of need. Many pgedp the days of Christ “glorified the
God of Israel” for His wonderful miracles, who werever truly born from above, and never
spiritually served the Lord. Such, however, is thet kind of glorifying which is set before us
in God’s word as the best attainment.

The best gift is the ability to glorify the Lord thia new heart and a right spirit, and a
godly life becoming the Gospel. None can show fdtth praise like those whom He has
formed anew for Himself. They shall praise Him watt the faculties of their souls, and all
the members of their bodies — all dedicated todtisy and service. Happy are these, then,
who come out of their days of trouble with graceegi them to “show forth the praises of
him who hath called them out of darkness into hesvallous light” (1 Peter 2:9).

| am reminded here of an incident which may be woelating. On one occasion when
travelling, | happened to meet an elderly gentlemvan told me something of his spiritual
history. He said that as a young lad, he was welligpht up and was moral in his habits, but
somehow he began to entertain the idea that hedwiial a little more liberty of life, and at
last he decided he would join the army. He didasw was with his regiment in India at or
about the time that the Indian Mutiny broke out.afgreat distance from home, and separated
from all his friends, he began to feel somewhakelpnHis thoughts went forward to the
prospect of conflict and probably death, that lajobe him, and while meditating as to how
he was to get though the trouble that loomed ahtbede words came strongly before his
mind, “Call upon me in the day of trouble, | wiklkiver thee, and thou shalt glorify me.” He
then said that he began to call, as well as he knewhe Lord to preserve him and carry him
safely through the struggles of the Mutiny. Theutew/ias that he was completely preserved
amidst the whole stirring time, and suffered nauipj After the Mutiny was over, his
regiment was sent up to a quiet place among the. lidere he began to reflect upon the
passage of Scripture which had come to him so wéumtebefore he was engaged in actual
conflict, and he observed that two parts of thedaad been fulfilled — “Call upon me in the
day of trouble, | will deliver thee.” He had calleahd the Lord had delivered. But now he
was face to face with the last part, namely, “ahdut shalt glorify me,” and when he
examined his own heart, he said he did not finddno@ of real gratitude or thankfulness to
the Most High for all that He had done. This thi@wm into great concern and perplexity, and
one day he went out to a solitary spot with hisl®iénd a volume of Flavel's Sermons, to
seek deliverance from the wretched condition inclwhine found himself. There, he bore
testimony, these words of Christ came home to higdlrwith a power which he hoped he
would never forget in time or eternity, namely, ‘tAbut me ye can do nothing.” He then and
there saw that without the grace of Christ he calddhothing in a way of glorifying God,
and that at the same time there was grace provwdé&thrist sufficient to meet all his need.
Here he found a door of hope and deliverance fachvhe felt abundant reason to praise the
Most High as long as he lived. The incident, whichave related as accurately as | can
remember, from the lips of one of “Havelock’s Vetes,” teaches a variety of lessons
bearing upon our text, which many of us would ddl we lay to heart. The Lord will be
found faithful to His word and promise.

In conclusion, let me enquire: Are we putting Hionthe test? Have we ever been in any
trouble, temporal or spiritual? Have we called uploe name of the Lord for mercy, pardon,
and salvation? Or are we still dead in trespassésms, utterly careless and prayerless? Let
us take care lest, if we do not trouble ourselvew mbout the all-important matters of
eternity, we may open our eyes in an unexpectecharan never-ending misery. He is still
speaking to us from off the mercy-seat. We canrussiply avoid meeting with at least
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temporal troubles, and if we have a spark of wisdam shall make these the occasion of
obeying the voice of the Lord, when he says: “@albn me in the day of trouble.” It would
be well if all amongst us at the present crisightand low, were found calling upon the Lord
for deliverance, help and victory, while confessmg sins, and seeking forgiveness. “For
everyone that exalteth himself shall be abased; lmmdhat humbleth himself shall be

exalted.” May the Lord bless to us His Word!
[October 1914]

A Sermon.

By the REv. M. MORRISON Lochinver, Sutherlandshire.

“Come, my people, enter thou into thy chambers,sind thy doors about thee: hide thyself, as iteywer
for a little moment, until the indignation be ovagt’ — Isaiah 26:20.

In times of national trouble and distress the peablGod betook themselves to the Lord,
the source whence their deliverance could comeiat He who alone could inspire them
with the hope and confidence that made them stroings did Isaiah and the saints of old. At
the prospect of fulfilled divine threatenings thattitude was not one of murmuring, but of
submission and acquiescence in the righteousne§xdftherein. They were not slow to
acknowledge divine intervention in all the evildaralamities which came upon them, and
they justified God in the justice with which thesere inflicted. The messages which they
delivered from the mouth of the Lord often contailereatenings of divine anger and wrath.
They explained the causes of His displeasure, and golemn calls to repentance. Sin and
idolatry provoked God’s holy anger. But He encoeglis own people who were faithful to
Him amid all those dangers, to be strong in Himselile He denounced war against the
wicked.

To His people He addresses the words of our texdnwhn view of a violent storm that
was either raging or about to break out, they meguHis direction and guidance. If this
chapter is introduced with a song of triumph, itl€mvith words indicative of sore and trying
providences to the world. Now, in times of stornd avrath, God’s people are here exhorted.
A terrible war is presently raging, in which we amegaged; but terrible though it is, it is but
as a small drop of divine wrath as compared to vithatt wrath will be to Christless sinners
through eternity. Now, in considering this solenamtjpn of God’s Word, | shall, as | may be
enabled, deal with it under three heads: —

I. — The people who are exhorted in the text — ‘dépple.”

II. — The circumstances in view of which they arch@ted —
“Divine indignation.”

[ll. — The exhortation addressed to them.

|. — The people who are exhorted — “My people.”

God has a people in the world. With an eye to theiifare He controls all events which
come to pass, and directs the dispensations ofpHigidence. Usually worldly men are
inclined to ignore this, but it does not alter tleal fact. The Lord and Saviour says, “All
power is given to me in heaven and in earth.” Ag&ks thou hast given him power over all
flesh, that he should give eternal life to as masyhou hast given him” (John 17:2). And He
is set “far above all principality and power andghtiand dominion and every name that is
named, not only in this world but also in that whis to come” (Ephesians 1:21). These
statements clearly point out to us that Christ,@wel-man and Mediator, possesses the reins
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of absolute government and dominion over all trideagues, nations, and kingdoms. One
particular object of His mediatorial governmenthat He might give eternal life to as many
as were given Him by the Father. In ancient timeshdd His special people or nation,
distinct from the heathen round about, and herslved notice —

1. The Lord laid claim to this people as His owmcyr property. Them, of all people
existing on the face of the earth, He knew andapett for Himself. All the events of His
providence, His conduct of affairs, His wondrouskgp and His dealings with the rest of the
world, were subservient to the fulfilment of Hisagious purposes towards His people. He
always asserted an unchallenged right to ancieatlisas distinguished from the heathen
nations. We may consider this right to them asetioid.

(2) In virtue of election and choice. They werehasen people. This distinction could
not be applied to any other people. “For thou arhaly people unto the Lord thy God: the
Lord thy God hath chosen thee to be a special paamto himself, above all people that are
upon the face of the earth. The Lord did not seidwe upon you, nor choose you because ye
were more in number than any people; for ye weeefelwest of all people. But because the
Lord loved you, and because he would keep the whtbh he had sworn unto your fathers,
hath the Lord brought you out with a mighty handgd aedeemed you out of the house of
bondage, from the hand of Pharaoh, king of Egyp&uteronomy 7:6,7). This choice and
election of them was entirely sovereign, and waglied in His covenant. It was not due to
any desert in them, nor any greatness or glory hwhiey possessed. They were a few
despised and insignificant people, but on thenltird had set His heart. They were set apart
and consecrated to the service of the Lord. Thezekte could truly say they were His
people.

(2) They were His also in virtue of the favours gmiyileges bestowed on them. Not
only were they chosen by Him, but He deposited Misrd, laws, statutes, and
commandments with them. He instituted His ordinaraed true worship among them, and
provided them with shepherds, pastors, and leagesphets, priests, and kings to feed and
guide them. Nothing was withheld from them whichswaecessary to their temporal,
national, and spiritual well-being, or to their peevation as a people for the Lord. Surely He
might well look on them as His own people — a pedpl whom He did such great things;
He might well look for their constant loyalty andealience to Himself. “For what nation is
there so great, who hath God so nigh unto thentheasord our God is in all things that we
call upon him for. And what nation is there so g¢rd¢hat hath satutes and judgments so
righteous as all this law, which | set before ybis tday” (Deuteronomy 4:7,8). “He also
exalted the horn of his people, the praise of mldaints; even of the children of Israel, a
people near unto him. Praise ye the Lord” (Psal8114).

(3) They were the objects of His special care amyigence. Many times He saved
them from their enemies, delivered them from dasmgand troubles, upheld them in
temptations, trials, and distresses, and succotrech in wants and miseries. When they
forgot His works and wonders, forsook His wonsayrship, and ordinances to go astray after
strange gods — the work of men’s hands — the Loagigusly exhorted and pleaded with
them to turn back to Himself. “Return unto me, yeksliding people, for | am married unto
you, saith the Lord.” “In all their affliction he ag afflicted, and the angel of his presence
saved them; in his love and in his pity he redeetheth; and he bare them and carried them
all the days of old” (Isaiah 63:9). When He shovedd things unto them, it was on account
of their sins. Their own base ingratitude and witkeearts led them to such excesses
oftentimes, that nothing would correct them buesand smarting experience of the fruits of
their own doings. Therefore the Lord permitted mawls to come upon them — death,
sword, famine and pestilence, calamities, and e of various kinds. And let us observe,
friends, that it was after every effort failed taluce them to obey and return, after the most
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persuasive pleadings and gracious invitations, mesnthe most sweet and threatenings the
most solemn used to influence them, the Lord, owwmgheir disregard and disobedience,
permitted these judgments to come upon them. Henadlicafflict them willingly, nor grieve
the children of men.

Now, may we not consider our own land as in a soma¢wimilar situation? We were set
apart in a manner at the Reformation for Christ Higlservice. We have been, until now,
much more highly favoured by the Lord than any otbeople, and what returns have we
made to Him? God’s word found a place among u$énpiast, and we rejected idolatry and
false worship in Church and State. We have beethenpast acknowledged as a strong
Protestant people, who prospered as no other pabgleOur principles of justice and
righteousness and well-ordered laws come nearettetanodel, presented by the truth of
God, that we find in the world. It is owing to thisat we have attained to such a high position
of authority and influence in the councils of thaians of the world. All these considerations
are truly fit to impress upon us a deep sense aghtedness and obligations to the King of
Kings and Lord of Lords. The Lord has had also @agrcloud of witnesses and faithful
followers in the land. Their prayers availed muchhe past, and they avail much still, and it
is not altogether our own arm and might that gotufothe victories of the past. When Gideon
overcame the Midianites with three hundred, it wassurely his own sword that got him the
victory; it was the sword of the Lord and of Gidedfe planted His church and ordinances
among us as He has done among no other kindresluirimany and grievous backslidings
and declensions, He has been calling us to repehtwan to Himself, our chief glory and
honour. May He not, on these considerations, says{o‘Return unto me, ye backsliding
people, for | am married unto you, saith the Lord.”

2. Those, however, who are specially meant by exir are the true people of God in
every age — the effectually-called by His gracesyitvere not all the true people of God who
were named Israel, for it is said that, “thouglaédrshould be as the sand on the seashore, yet
a remnant only shall be saved.” To be a privilegedple is not necessarily to be a gracious
people. Those who are here exhorted are specialhers called by the grace of God.
Therefore, they belong unto Him by reason of spepi@ce. Of them He takes care in times
of distress and storm.

(1) They are a people whom He loved from eterrty.their God, His love to them
was infinite, eternal, and unchangeable. The Fddved them, and the Son loved them, and
the Holy Spirit loved them. This love was an elegtiove, a redeeming love, a grace-
applying and soul-sanctifying love. “I have lovdteé with an everlasting love, therefore
with loving kindness have | drawn thee” (Jeremidh33 “God so loved the world that he
gave his only begotten Son, that whosoever belewet him should not perish but hath
everlasting life.” “Christ loved the church and gavmself for her.” It is for His love to them
He stands forth as their Mediator — God-man in eteenal Person. As their Saviour, He is
their Prophet, Priest, and King. And His love terthas their Prophet is an enlightening and
instructing love; His love to them as their Priesst justifying, reconciling, and pardoning
love; His love to them as their King is a soul-wimy heart-alluring, and sin-destroying love.
“We love him because he first loved us.” “Havingdd his own which were in the world, he
loved them unto the end” (John 13:1). The enmityneh and devils cannot make ineffectual
the love of God towards those whom He purposecve,sand this affordsiuch comfort to
the tried children of God.

(2) They are a people effectualtglled in time by God’s Word and Spirit. They are
forthwith separated from the world in their natulesires, inclinations, and practices. “If ye
were of the world, the world would love his owni liiecause ye are not of the world, but |
have chosen you out of the world, therefore thddvoateth you” (John 15:19). The common
call of the Gospel is addressed to all sinners witom the Gospel comes, but this call
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becomes effectual at God’s appointed time to thelsem He loved from everlasting. No
sooner does God, by the operations of His Spiult \&ford, bring a sinner from darkness to
light, than Satarthe world, and a deceitful heart make their presdett, and proceed with
redoubled fury to make ceaseless attacks on tleedsd captive. This has always been the
experience of God’s people. If you are truly calbydHim you have found this out — that you
are tempted, tried, and harrassed by Satan, ansufyject to the like outward troubles and
calamities with the wicked. The sinner who heaeswtbice of the Son of God effectually is
“called unto his kingdom and glory.” “As many asraaheard and learned of the Father shall
come unto me, and him that cometh unto me | wilhawise cast out.” He exercises great
and tender care over His people when His judgmardgsabroad. O how happy are they
whose God is the Lord in times of sore visitatidmscause to Him they feel they can repair
with hope and confidence, and from Him they canivéerstrength. What a privilege,
therefore, is theirs! He wants them to enter ih@rtchambers.

(3) Further, they are a pardoned and justified feedpherefore, as by the offence of
one, judgment came upon all men to condemnaticem ev by the righteousness of one, the
free gift came upon all men unto justification &'l (Romans 5:18). As a reconciled God in
Christ, He pardons their sins most freely, fullgdacompletely, and accepts of their persons,
and henceforth of their graces, duties, and exesciSod’s justification of a sinner, which, as
it is an act, is done in an instant, and absolypelfect and complete, is wholly founded on
the meritorious doings, sufferings, and righteossrd the blessed Immanuel. Christ died for
them; He paid the price of their redemption. Therefthey are His property — His peculiar
property. “Inasmuch as ye were not redeemed withuptible things, as silver and gold,
from your vain conversation received by traditisani your fathers, but with the precious
blood of Christ, as of a lamb without blemish arithaut spot” (1 Peter 1:18,19).

(4) They are a sanctified people. A new natureldese given them; a radical change
in all the faculties of the soul has taken pladeeylare created anew in Christ Jesus. In the
new birth they take on them the image of God as Hether and of the Saviour as their elder
brother. Sdhat, like as they have borne the image of thenBarthey now bear the image of
the heavenly — even of the Lord from heaven. “Bégky, even as | am holy.” It is unto this
holiness and sanctification of heart and life they destined. To Christ's example and image
they must be conformed. They are His peculiar peopthe world, whom He dearly bought,
and on whom He spent and is spending a great detabuble and labour, as it were. A
consecrated and sanctified people they must bendthing shall enter in that defileth or
worketh abomination or maketh a lie. As they ara’&avorkmanship in Christ Jesus, the
graces of the Spirit of God are implanted — yea,Spirit of Christ is put within them. “For if
any man have not the Spirit of Christ he is nonaisf’ Now, the sanctification of the inner
man proceeds and advances through the tuition dfsG&'ord and Spirit. It is evidenced in
the soul’'s ever-growing consciousness of his owthingness and unworthiness — of his
ignorance, darkness, helplessness — and of hise etgépendence on the resources of grace
and glory with God in Christ.

Now, it is to these people He says, “Enter intochgmbers until the storm be overpast.”

Il. — The circumstances in view of which they axéated.

There is a storm coming, or a storm raging, arglich outward circumstances the Lord’s
people need divine comfort and direction. A stoemwhat everyone naturally avoids, if he
can, and when overtaken by it, such is the violeridde raging elements that the traveller's
life is in danger. The mariner, whose weather-gleass him of an impending storm, directs
his course towards land, and makes for the nehagsbur as swiftly as he can. The Lord acts
in a similar manner towards His people when stagmesbrewing and coming on the land. He
shall make sure that they are preserved. Storn&iipture are employed figuratively, and
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this text obviously contains metaphorical languadéey invariably represent divine

judgments, and here the words are to be understotitht sense. Application may be made
to the state of things in the final judgment, bwreh we shall content ourselves with
considering it under a two-fold aspect — namelysjtsial and temporal judgments.

1. Spiritual judgments are, in God’s sovereign ihgal, allowed upon a people because
of abuse of light, mercies, and privileges. Theig@lly dead, whether in Church or State,
are not conscious or sensible of these judgmenis. God's people alone who do really
groan and sigh as they see the desolation whichtsefsom these judgments when they are
abroad. And may we not say that spiritual deathickly and widely prevailing throughout a
land that once flourished with the blessed fruitshe gospel? We have grieved and vexed
His Holy Spirit, so He hath turned to be our enekie desire not to retain the knowledge of
God. Something else is substituted for the trues@dge of God among this generation. At
what an alarming rate has the healthy and vigospistuality of former days declined.
Instead, there is grown and growing a coarse naditdic spirit, which shuns any
acknowledgment of, and dependence upon, the li@mfjtrue God. As in the days of Amos,
the Lord threatened and inflicted spiritual desola on Israel for their sins, ingratitude, and
apostasy, so we are sharing in this land in likatapl desolations. “Behold, the days come,
saith the Lord God, that | will send a famine ie tand, not a famine of bread, nor a thirst for
water, but of hearing the words of the Lord; anelytehall wander from sea to sea, and from
the north even to the east, they shall run to amdiof seek the word of the Lord, and shall not
find it” (Amos 8:11,12). Let us now for a short enmquire into some of the causes why the
Lord is permitting this storm, this ravaging, dastive storm, which seems to be carrying
everything before it to ruin.

(1) We are, as a people and nation, become imbuedush with the spirit of gross
and worldly materialism that no time or attentisrdevoted to anything serious pertaining to
the world to come. Man’s life seems to consist imathe can accumulate of this world. A
mercenary spirit enters into all his activitieshis religion as in other things. The god to
whom the generality of men bow the knee is theesibnd the gold which they can amass.
Such a treasure ministers to their lusts, whicly #ezk to gratify to excess. God and the all-
important concerns of their souls are left outlb€alculation. Is this not one of the procuring
causes of our spiritual desolations? People désirearouse in every form of luxury; to
indulge in every form of sport, play, and amusem#ftat a wicked height we have reached
in all these vanities which provoke a Holy God agaus to destroy us. We may be sure that
in the measure in which all these indulged formspufrt and amusement come in and prevail
in the land, will the gospel lose its effect anfluance, and the Spirit of God be withdrawn.
Before this land was favoured with the truth andepworship of God, all these sports and
plays existed on a universal scale, and the sowgathing of God’s Word was the means of
breaking their hold on the people and making them from these vanities unto the living
God.

(2) A contempt of the truth and worship of God. Hi®rship is forsaken and
neglected, and His laws are trampled under feet. pdrpetual obligations of the moral taw
are rejected and His authority is opposed andteskighe day, which He appointed as one
day in seven to be holy and sanctified to himgsliprivately and openly desecrated in the
most shameless fashion. It is the only day on wkttain forms of man’s wickedness are
indulged in to the greatest excess. No wonder,eddéhough the anger of the Lord should
burn in fury against the inhabitants of the landtfese transgressions. Worldly men do not
hesitate to conduct their business on the Lordys dad place at the disposal of a profane and
indifferent public all their steam, railway, andhweular facilities in the pursuit of their lusts
and pleasures to add to their worldly profits. Waatrecious promise the Lord gives to those
who keep His Sabbaths — “If thou turn away thy féroim the Sabbath from doing thy
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pleasure on my holy day, and call the Sabbathighdethe holy of the Lord honourable; and
shall honour him, not doing thine own ways, nodiig thine own pleasure, nor speaking
thine own words; then shalt thou delight thyselfhia Lord; and | will cause thee to ride upon
the high places of the earth, and feed thee wahtritage of Jacob thy father, for the mouth
of the Lord hath spoken it” (Isaiah 58:13,14).

(3) Unsound doctrine and preaching have brouglg $piritual leanness upon us.
Pulpits, schools, and colleges have been for a tiomg the great nurseries for the training of
men’s minds in all the wild and soul-destroyingoesrwhich have gained so wide a currency
in the present day. What a spiritual judgment is tn a guilty people! “For the time will
come,” says the apostle, “when they will not endaoend doctrine; but after their own lusts
shall they heap to themselves teachers havingngcbars: And they shall turn away their
ears from the truth and shall be turned unto fadbj2sTimothy 4:3,4). And as the Lord’s
witnesses are being removed quickly one by one,ctimers not raised up in their stead, we
are becoming spiritually desolate, and this indisad time of storm. Another mark of the
Lord’s anger is the amount of unbelief and atheigrhich abounds. “This is the
condemnation, that light is come into the worldd anen loved darkness rather than light,
because their deeds were evil.” The crowning sithéssin of unbelief; for Christ and the
Gospel are rejected, and “how shall we escape ifneglect so great salvation?” To be
outside and exposed to the violence of these stoamd not betake ourselves to our
chambers, will bring ruin upon a professing people.

2. Temporal judgments sent on a people are alscexgression of the divine
displeasure. When Israel would not hear and obeydice of the Lord, but persisted in their
evil ways, walked after the imagination of theirrowearts, and followed after the ways of
the heathen and worshipped their false gods, the ksited them with sore and severe
judgments. He sent sword, famine, and pestilenah@people, and made them an easy prey
to their enemies. In our own day the sword is uasitexl, and we are engaged in a terrible
conflict on the plains of Europe, the equal of whias not been known hitherto. Our land is
being drained of its brave and vigorous manhoodpjpose the mighty and bloody hordes of
the German military system, which is a great ctoseur common civilisation. What distress
and suffering this dreadful war is bringing to teands of our homes! “Is there an evil in the
city, and the Lord hath not done it?” A vast numbgpur dear fellow-countrymen are laid
silent in the dust, and we fear before the storoverpast the number will swell enormously.
Is there not a most solemn voice speaking to ukege terrible events? Does it not indicate
that the hand of the Lord is stretched out, letfeyful drops of His anger fall on the nations
of the earth? We readily acknowledge that our agunmtas forced into this war for the
vindication of honourable international pledges arehties, and to maintain the rights of
independent States, which it was bound on its hotmdlo. And we have no doubt but our
own ultimate security and independence was at siikiethat circumstances should so arise
in which we had to take up the sword, is fraughthwignificance. Let us then for a moment
consider some of the reasons on account of whigl.éind, in righteous judgment, may have
sent this storm.

(1) Germany prided herself in her culture and peo$p This culture was like the
image which Nebuchadnezzar had set up in his kimydw it the whole world was directed
to bow. It was a god that they should worship hrng at which they should pay their votive
offerings. How very successful, alas! has this wdwt culture been in the theological
seminaries of the world. It has permeated the dwgechl teaching of Great Britain to an
alarming extent. The professor and the studentsarcollege, the minister in the pulpit, and
the people in the pew have become intoxicated thigmew wine of German theology. It will
have none of its followers to believe in the ditymof Christ, in the atonement He made for
sin, and in the necessary work of regeneratiorhbyHoly Ghost. The whole Word of God is
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explained away, and is become meaningless in thena®n of this high system of

theological culture. On the other hand, it callstloem to glorify man’s nature and his divine
capabilities. This is their gospel, which is yet gmspel. How very guilty are Scotland and
England of imbibing this lifeless religion! No woedthough the divine forbearance is
exhausted. But when this storm is raging, the condnaf God to His people is; “Come,

enter into thy chambers.”

(2) A second reason is the countenance we areggteirithe man of sin.” Those in
authority are giving their strength to “the beast;id Popery is making great progress in our
land. The emissaries of this pernicious system Hzeen taking advantage of Protestant
weakness and apathy to further the interests oRthmean Catholic religion by legislation and
otherwise. The idolatrous religion of Rome hassxifaating attraction for many in high and
low places. By their subtle intriguing they werecsessful in repealing the Protestant
Declaration. This gave a great impetus to theiivaigts in their sinister work, and they will
never pause untili a Roman Catholic government isupein Ireland. Let it be further
observed that our country has been in constantdiliand disruption from within ever since
the repeal of that Declaration. Strike after striket after riot, the spirit of mutiny and
rebellion against masters and constituted authdwitye been remarkably in evidence. The
Lord will avenge the quarrel of His covenant. Wedagadly betrayed our trust. “Thus saith
the Lord, what iniquity have your fathers foundnie, that they are gone far from me, and
have walked after vanity and are become vain” (dexle 2:8).

lll. — The exhortation addressed to them, “Comégreimto thy chambers, shut thy doors
about thee; hide thyself for a little moment uttig indignation be overpast.” Let us consider
to what chambers does the Lord invite His peopliatimes of His indignation. Chambers
always presupposes a house. The Scriptures rep®sdrHimself as a house. “Be thou my
strong rock for an house of defence to save meil(®81:2).

(1) There are chambers in this house into whichawee invited, called chambers of
defence, in order to be safe and secure in the stoshy times. God in Christ proves to be a
strong refuge to His people in the worst of tinf@$e name of the Lord is a strong tower;
the righteous flee into it and are safe” (ProveiBsl0). Thus the name of the Lord is a
chamber of defence from assaults of the devil &edworld in stormy times. In the Lord
Jehovah have we righteousness and strength, apthtiteknow Thy name will put their trust
in Thee. “Thou shalt call his name Jesus, for tal save his people from their sins.” What
more could be a source of strength of refuge taitifdeous? In this chamber one feels safe
from the world and the evil one when they seekaketadvantage of God’s indignation
abroad. It is by faith and repentance they enttr these chambers. As we might consider
that Christ Himself is a chamber of defence to p#sple, so He is the way to them, and He
is the door through which they enter in. “I am thay.” “I am the door.” “In my Father’s
house are many mansions.” All the perfections ofl @@ a defence to His people, into which
they can flee to be safe. They are round abouCthech as the mountains were round about
Jerusalem (Psalm 125:2). He is a wall of fire roabdut them, and the glory in their midst.
When they are bowed down with a sense of divinggimation against themselves, as against
the land, they feel that it is their wisdom to laokHim again and betake themselves to His
chambers of defence. For to be outside these chramahd exposed to the judgments, which
are the expression of His indignation, is to beamger. And when we feel we cannot come,
nor able to take one step ourselves because ohéssdcand death, let us look unto Himself;
for the Church thus confessed, “The king hath binbuge into his chambers” (Song 1:4).
There is no condition in which the righteous carbbethe Lord exhorts and invites him to
Himself; nay, any sinner in any way burdened witbease of God’s wrath upon himself or
others, is repeatedly urged to flee into these tteaimof defence. “Come unto me, all ye that
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labour and are heavy laden, and | will give you'réslatthew 11:28). Christ in all His
offices and relations is chambers of defence topdiple, to sinners who come to Him. He is
chambers of defence in His sufferings, death, Seeriresurrection, and ascension, in all of
which He gives a view of Himself to the believeur&y, then, these are chambers of defence
to a poor sinner in every state and condition imctvine may find himself. Christ is the “man
who shall be an hiding-place from the wind, a cowiem the tempest, and the shadow of a
great rock in a weary land.”

(2) The next chambers of which we shall speak haenbers of distinction. If we come
to Christ, we are not to think we can be like therld;, which lieth in wickedness. Godless
sinners, who are invited by the common call ofdbspel, imagine they can come sometime
before their death, when they hope to repent afwime Those who are taught of God have
realised the folly and hollowness of such hopeghWhe world, it is a matter of coming to
Christ in their own vain imaginings, on their owarmhs and overtures. Some imagine they
can be saved with their sins, and not from theis;swith the world, and not distinct from the
world. Now, this is the way with unregenerate mmtause they know not God, the nature of
a Holy God, and their own wicked hearts. But thad® are taught from heaven know the
necessity of separating from the world in condlié, an practice from without, and in
nature, desires, and inclinations from within.sltout of the world the Lord calls His people;
it is out of themselves, and out of the servicehef flesh and Satan, that the Lord calls and
brings His people to Himself. “Come out from amotiem and be ye separate” (2
Corinthians 6:17). They are brought out of all éas®curity and carnal ease — out from false
worship and false gods, out from the idolatry ofirmal professors and heathen worship, and
they come to Christ the Saviour, Redeemer, Proptragst, and King of His Church. “Come
out of her, my people, that ye be not partakerbesfsins, and so partake of her plagues”
(Revelation 18:4). We can only serve one mastggodl be God, let us serve Him, and if it
be Baal, let us serve him, and as we cannot sexvenasters, we must renounce the one and
cleave to the other. So these are chambers ofclisth to which you must come in times of
divine indignation. We must show that God hathuseapart for Himself, to show forth His
praise. The Apostle says — “And be not conformethi®world, but be ye transformed by the
renewing of your mind, that ye may prove what &t tpood and acceptable and perfect will
of God” (Romans 12:2). Our actions also show whegeare, and the wicked take particular
notice of professors. The evil actions of religiguefessors have always been held up by the
world with a view to bring discredit upon the Chias religion. They take advantage of these
actions to pour ridicule and contempt on Christs Huth, and His people. If all religious
professors acted conformably to the truth of Godl, @ter the example of Christ and His true
people, the world would have no semblance of reasamdicule the Christian profession.
Thus, we must come into our chambers of distin¢taom take God’s word as our rule of life
and conduct.

(3) In this house there are also chambers of dewdt which we must flee in times of
indignation. We should constantly make use of tleams of grace in public and in private.
“Forsake not the assembling of yourselves togetieethe manner of some is.” “Where two
or three are gathered together in my name, theré @nthe midst.” A duty in which we
should be always engaged is prayer. These are @rarttbwhich we should come and enter.
“Enter thou into thy closet and shut thy door, gmdy to thy Father which is in secret and
seeth in secret” (Matthew 6:6). Truly this is aydah all the people of God in these times of
trouble. We should bear the cause of our nationrbdhe throne of grace — pray earnestly in
public and in private that the Lord would give wasd and grace to those in authority, so that
they might at least humble themselves outwardlyasisthowledge the hand of the Lord upon
them. How desirable it is that the King should esamify his mind to this effect, that there
should be a day of national humiliation and contsseld throughout the land! Alas! we
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see no signs of such God-acknowledging dispositidnigh quarters. But our duty is to pray

for kings and those in authority and for all mespécially should we bear the case of our
poor soldiers and sailors at the throne of graod, seek that the Lord should give them,
when face to face with death and suffering in hé horrible forms invented by the euvil

genius of man, to look to Him who is able to sawaT natural, spiritual, and eternal death.
And may the Lord in His infinite mercy grant thehetspirit of prayer and repentance. For it
is a fearful thing to die a Christless sinner, loseait is a falling into the hands of the living

God, who is a consuming fire against iniquity.

Let us shut our doors about us and hide ourseleesaflittle moment, “until the
indignation be overpast.” Let us seek to be aloite ®od, and have the doors shut through
which Satan, the world, and a deceitful heart iastipon us, for there is no secret, gracious
exercise in which the people of God are engagedShtdn seeks to harass them. May the

Lord give us grace and wisdom thus to live and alie] may He bless to us His word! Amen.
[November 1914]

Brief Notes of a Sermon.
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By the lateRev. FINLAY COOK, Reay.

[This is one of the last discourses Mr. Cook predchée died in 1858 — and it was delivered
on the Monday of a Communion.]

“One thing have | desired of the Lord, that wildek after, that | may dwell in the house of thedLall the
days of my life, to behold the beauty of the Ladd to enquire in his temple” — Psalm 27:4.

We should all desire and seek to have a dwellinfpismmhouse. There are many lessons
given us in God’s Word, and we have all many pregicalls to wait on the Lord — privileges
that are denied to many of our fellow-men. We halenany precious encouragements to
wait on the Lord, but | fear they will be to thencemnation of many — yes, the savour of
death to many, but the savour of life to His owmogle. Those who are satisfied with the
outward means of grace apart from Christ, “the gbthis world” has blinded their eyes, but
you whose eyes have been opened are not so shtiéti@ were once, like others, under the
power of “the spirit that worketh in the childrehdisobedience” — you were running in the
broad way that leads to destruction — but the lwasl opened your eyes and shown you your
danger. He has arrested you as He did Saul of 3&fSaul, Saul, why persecutest thou me?”
And He has made you cry, “Lord, what shall | ddo#osaved?” He has showed you that “the
wages of sin is death,” but that “the gift of Gedeternal life.” You had formerly the letter of
the Word merely, and were satisfied, but He has maale it truly precious to your souls. O,
what do you want? “l want Jesus; if | am savedallgbe content.”

| have just thought on this passage to-day for wbo are “in the way,” and who desire
to behold the beauty of the Lord. You are leavimg @ardinance and going out into the world.
May you be enabled to take His Word with you!

There are several houses in which God dwells. We Hthe house of the Lord” here.
The Church of God on earth is the temple of theyHohe. “Heaven is my throne and the
earth is my footstool, saith the Lord. Where is lloeise that ye build unto me, and where is
the place of my rest? . . But to this man will bk even to him that is poor and of a contrite
spirit and trembleth at my word” (Isaiah 66:1,2).the renewed man then, | say, the Lord has
a house. He that is of a poor and contrite spind &embleth at His reproofs — here His
tabernacle is. | will now endeavour to say somethihat may be profitable to you —
something that, with the Lord’s blessing, may stickou.

This house was built on a rock. The wise man degpd and lays his foundation on a
rock. The rains came, the winds blew, and beat diperhouse, and it fell not, because it was
built on a rock. But the foolish man built his heusn the sand; the rains came, the wind
blew, and beat on that house, and it fell, becausas built on the sand. This ought to be a
guestion with you and me, if our foundation is e tock. The Christian may have many
crosses and trials; many hard winds may blow upom hut he is safe, because his house is
on the rock; his foundation is Christ Jesus. J&usst Himself is the chief corner stone, and
all His people are lively stones in the buildindhey are all new creatures who are in this
house, all hewn out of the rock of fallen nature. tdok the hammer of His word and broke
every stone and neatly prepared it for the spirihoase. He prepared some stones for the
doors, others for the windows, and others stilltfar walls, all looking to Christ Himself as
the chief corner stone, and remembering the rocdnad they were hewn and the hole of the
pit whence they were taken.
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