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“So the holy seed shall be the substance theredfaiah 6:13.

Isaiah prophesied in Judah during the reigns ofidbgzzlotham, Ahaz, and Hezekiah. It
was in the year in which king Uzziah died that tterd vouchsafed to the prophet the
wonderful vision described in this chapter. It agmsehe had a view of the infinite Jehovah in
the person of His Son, for so Christ Himself expdaihe passage — “These things said Isaiah
when he saw his glory and spake of him” (John 1R:41 this vision he saw God’s throne
high and lifted up, and His train filling the terepiThe posts of the door were moved and the
house was filled with smoke. The seraphim, becafisbe dazzling glory which broke out
from His presence, covered their faces and crie]y, holy, holy is the Lord of hosts; the
whole earth is full of his glory.” When the prophsdw this vision, he was struck with
consternation, and said, “Woe is me! for | am urgjdrecause | am a man of unclean lips,
and | dwell in the midst of a people of unclears/ifor mine eyes have seen the king, the
Lord of hosts.” His fears, however, were silencgdhe angel touching his lips with the live
coal taken with the tongs from off the altar, aadiging his iniquity to be taken away and his
sins purged. After this, an awful commission wagegito the prophet — “Go and tell this
people, Hear ye indeed, but understand not; arkl ygéndeed, but perceive not,” etc. The
generality of the people were to turn a deaf edniganessage, and the consequence would be
that ruin would follow its rejection. Yet, notwittasding, a remnant was to be spared. “But
yet in it shall be a tenth, and it shall return¢g @hall be eaten: as a teil tree, and as an oak,
whose substance is in them, when they cast thaweke so the holy seed shall be the
substance thereof.” Let us consider —

|. — The seed spoken of;
Il. — Its character — “The holy seed”; and
lll. — Its intrinsic value — “Shall be the substartbereof.”

|. — The seed spoken of.

The whole human race both in time and eternitydargled into two seeds. The seed of
the woman and the seed of the serpent — sheepaatsl gighteous and wicked. Seed must
be the production of some progenitor, and whatéeethe nature of the original, the same
must appear in the seed. For instance, the famier,sows a field of oats, does not expect to
reap barley; nor does the flockmaster expect & faddambs from a herd of goats. That the
brute creation would produce a human being is astnons idea, and shocks the common
sense of unsophisticated men. But, however repsdblerthis doctrine may be to our reason,
yet, under the name of evolution, it has been tabgbadcast over the whole land by paid
officials in the highest offices in certain Chureh8ut there is no evolution in nature; nature
is true to its own laws.

(1) When God formed all things, He looked upon therks of His hands and
pronounced them all “very good.” Man, who was tbpeastone of creation, was made in the
image of God after his likeness, “in knowledgehtepusness, and holiness.” This man who
was formed of the dust of the ground, and had tkatb of life breathed into his nostrils, was
“very good,” and needed no evolution. We are hadeavouring to trace briefly the history
of man from his original state to the state in ahin@ is described as the “holy seed.” Man’s
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original state, then, was “very good.” The Apogiaul reasoning with the Athenians, in his
famous oration on Mars hill, points out that beealis him (God) we live and move and

have our being,” we are, therefore, the offsprihgod. Man, being created in the image of
God is, according to the Apostle, “God’s offsprihg.

(2) Man, who was thus made, “fell from the estateekein he was created by sinning
against God.” Sin, which is the seed of the sergeag penetrated through his whole person,
so that now Satan aims him as his own. “Ye areooir yather, the devil, for his works ye
do.” “He that committeth sin is of the devil.” Mantisobedience, however, did not relieve
him of his responsibility to his Creator. God haprer claim, for creation was before the
Fall. Satan has no claim to man, but as he is rsdgrassor, and it is because he is a
transgressor, he is Satan’s captive, his prisdferis condemned by God’s law which will
hold him guilty until it is satisfied as to its aias, but let the law be obeyed and satisfied on
behalf of man, and Satan immediately loseth histrig hold him in captivity. “The strength
of sin is the law.

Now Satan, through man’s disobedience, erecte#tihgglom in the world, and had the
whole human race as his subjects. He fenced anédmais city on every side so securely
that he naturally concluded that there was no pdggiof ever any of his prisoners escaping.
With God’s law condemning them, His justice, with ‘iflaming sword” turning “every way,
to keep the way of the tree of life,” dead in ti@sges and in sins, enemies in their minds, and
rebellious in their hearts and wills, no wonderuglo Satan, as it were, raised his hand in
defiance to heaven and cried, “Shall the prey kertdrom the mighty or shall the lawful
captives be delivered?” God, however, from all mtgr purposed that some of those
prisoners should be set free, but, before thisccbalaccomplished, law and justice had to be
satisfied on their behalf. For this end, God théh&aentered into covenant with His own
dearSon, who undertook to pay the penalty. In the fsgnef time He appeared in their nature
to meet His covenant engagements. “In the volumbebook it is written of me, Lo, | come
to do thy will, O God.” Through the obedience anffexing of His life and death He gave
infinite satisfaction to law and justice; He spdilprincipalities and powers, invaded the
territories of Satan, and opened the door of theoprto them that were bound. He took the
prey from the mighty, and delivered the lawful cegsé. “He made of a city an heap, of a
defenced city a ruin, a palace of strangers todeity, it shall never be built.” Man’s state
under the first covenant depended on perfect ohedibeing given by him to the terms of
that covenant. “In the day thou eatest thereof slwalt surely die.” But now, on account of
the satisfaction given by the Surety, eternal Bghness is brought in, so that their standing
does not depend on their own obedience, but orsCGhrTherefore Satan can never build his
city again. “It shall never be built.”

(3) The seed, however, differed nothing in themtestby nature from the rest of
mankind. They were born into this world “the chddrof wrath, even as others.” But the
Holy Spirit, in a day of power, convinced them béir alienation from God, that they were
under His judicial wrath, and that “by the workstbé law no flesh shall be justified in his
sight.” They also saw their need of a mediator e who would stand in the breach. He, the
Spirit, revealed Christ to them in His suitablenesxl by faith enabled them to receive Him
as He is freely offered in the Gospel. They wetesthorn again, “not of corruptible seed, but
of incorruptible, by the word of God, which livetimd abideth for ever.” There is now a new
principle implanted in them, and that seed, wh&khe Spirit of Christ, must be of the same
nature as He who begat it*koly.” “He that is born of God cannot sin, becauss seed
remaineth in him.” This, then, is the seed spokémeye, which is to be “the substance
thereof.”

Il. — We shall now notice the character of thisdsetoly seed.” The term, “holy,” as
used in Scripture, is applied in various wayss Iparticularly applied to any person or thing
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set apart to the sacred service of God. Thus tiestpr Temple, vessels of the Temple, the
Sabbath, and even the whole nation of Israel, wefked “holy”; not because they were
better than others, but because dedicated to thiesef God. The priests by nature were as
corrupt as the rest of the nation. The materidham Temple and vessels was not better than
similar material, neither is the Sabbath day, geem@od of twenty-four hours, more sacred
than any other day; but because they were set &yyathe command of God for holy
purposes therefore they are called “holy.” It ishis sense that we are to take the word here.

(1) God set them apart to be a “holy seed” to Himeetheir election.”l am the Lord
your God, which have separated you from all othepbe” (Leviticus 20:24). The doctrine
of election takes away any claim to merit which maay put forward, for they were chosen
before the foundation of the world. “For the chddrbeing not yet born, neither having done
any good or evil, that the purpose of God, accgrdinelection, might stand not of works but
of him that calleth.” This “holy seed” were set gday the Father in their election, and given
to the Son to redeem them — “Thine they were, &od tgavest them to me.” They were
regenerated by the spirit, so that they are thé/“beed” of the Triune God.

The farmer who intends to sow his fields in thargpwwill set aside his sowing seed and
will on no account part with it. These are God’'svBw seed, and they are precious in His
sight — “None can pluck them out of my Father'sdshThe late Rev. Alexander M‘Coll of
Lochalsh said “that these were so precious in tgkt ©f God that, if one (grain) were
missing at the last day, He would riddle the whatéverse until He found it. “Were it not
that He has left “a very small remnant (a sowingd$ewe should have been as Sodom, and
we should have been like unto Gomorrah” (Isaial). 1f§ou saw a farmer selling most or all
his seed, you might well conclude that he had tention of sowing much in the spring, but
to let his farm out under cattle. Now, when Godeisoving to his heavenly garner much of
the “holy seed” He had in the land, and few graires left, may we not conclude — and is it
not actually taking place before our eyes — thatfigld, the visible church, is left under men
no better than cattle? “The boar out of the wooitth deaste it, and the wild beast of the field
doth devour it” (Psalm 80:13).

(2) They are a “holy seed” because they are Godiseases in the world. “Therefore
ye are my witnesses, saith the Lord, that | am Gtuing epistles, read and known of all
men.” “Ye are a chosen generation, a royal priegihan holy nation, a peculiar people; that
ye should show forth the praises of him who hathedayou out of darkness into his
marvellous light.” It is their glory and duty th#tey should show forth His praise in a
circumspect life in their profession before meneTgrofession which will not separate us
from the world and its ways is nothing but a dedusilt is quite apparent that, because of the
laxity of the professors of religion in this ag@getcause of Christ is brought into great
disrepute. There is a very prevalent idea in thedsiiof young people that there is no such
thing as vital religion, and that the only diffecenbetween one person and another is that the
one may be a communicant, while the other is notwan it be otherwise if they are to
judge religion by the practice of many of its padgers? Ministers and all grades of
professors must be first and foremost in all thnofities that take place in the land. It is no
uncommon thing to find ministers of religion on pakplatforms at social meetings and
concerts, entertaining the audience with lightdgidongs, and also desecrating the Sabbath
by travelling for their own pleasure on the Lorday. “But ye have not so learned Christ.”
They ought to be and are known in the world byrtgedly walk and conversation.

(3) Again, they are a “holy seed,” not only outwgridut inwardly. They seek not only
to walk circumspectly before men but to “crucifyetifiesh with its affections and lusts.”
Hypocrites, if they make a fair show in the fleahg not concerned about the corruptions of
their hearts and nature. They are compared to &dghgepulchres, which indeed appear
beautiful outward but are within full of dead meb@nes and of all uncleanness.” But God’s
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holy seed desire to be inwardly conformed to the dh God. They “seek to crucify the flesh
with its affections and lusts.” “They delight inethaw of God after the inward man, but how
to perform that which is good they know not.” Thgthe cause of the continual war which is
being waged between the law that is in their mesbed the law of their mind. We have
often seen seed, when beginning to grow, surroumdigdmany weeds, which, if allowed to
grow, would soon dwarf the seed, but once the getslits head above them, they will by
and by vanish. Such is the case with the seedaufegin the soul. It is surrounded by many
weeds — self, pride, the world, and all mannerasfuption — which, if allowed to grow, will
soon dwarf grace. It is therefore our duty to seekull up every root that beareth gall and
wormwood.

This, then, is the holy seed spoken of, and thdbhgi are in this world mixed with much
chaff and corruption, yet the time is coming whémyt shall be presented “holy and
unblameable and unreproveable in his sight.”

[ll. — Consider their intrinsic value: “shall be ethsubstance thereof.” The term,
“substance,” may be taken in two ways.

First, it may mean wealth or treasure. A man whespeses great wealth is spoken of as a
man of substance.

(1) Now, this holy seed, which is to be the substathereof, is God’s peculiar treasure.
“God has chosen Israel as his own peculiar tredstinere is nothing so valuable in the sight
of God as His people. He created the worlds bywbed of His power, but these were “not
redeemed with corruptible things, as silver anddgélom their vain conversation, received
by tradition from their fathers; but with the pregs blood of Christ, as of a lamb without
blemish and without spot.” They are consideredhgyworld as the offscouring of all things,
but this is not God’s estimate of them. “They slo@imine,” He says, “when | make up my
jewels.”

(2) They are His peculiar inheritance. All creatbéthgs are His by right. “For his
pleasure they are and were created.” But when Gistles to show what is His peculiar
inheritance in the earth, He describes this seadtisaenlyinheritance. “The Lord’s portion is
his people, Jacob, the lot of his inheritance.”

Secondly, the word, “substance,” may mean the @taypport of the Church and nation.

(1) They are the “substance” of the land, becauisefor their sake the world is kept in
existence. “They are the salt of the earth andligi® of the world.” They are God’s
ambassadors in the world. It is, we understandlaiveof nations that, while the ambassador
of one nation is officially resident in the othag hostilities can be engaged in. The presence
of the ambassador in the foreign capital is prbat there is yet peace. Before two nations
can go to war with one another, their respectiveassadors must be recalled, but whenever
they are recalled the way is clear to begin hasliat any moment. If we look back to the
history of the world we find this was exactly thengiple on which God dealt with it. In the
case of the old world, God had an ambassador ipéngon of Noah, but when he and his
family entered the ark the ambassador was recallatljmmediately God waged war against
the world and destroyed it. The same took placthéncase of Sodom and Gomorrah. The
angel could do nothing until Lot was recalled. “Hathee, escape thither, for | cannot do
anything till thou be come thither” (Genesis 19:2%pbw, while God has an ambassador, a
holy seed in the world, they shall be the “substatieereof,” preserving it from being
destroyed. But when the last grain of this seaghtbered in, He shall have no more need for
this earth and will destroy it by fire. “The holgexd,” then, “is the substance thereof.”

(2) They are the substance of the land, becauséhéir sake temporal prosperity is
bestowed on any nation or people. Our own nati® bdeen exalted by God above all the
nations of the world. On many occasions He margtestimself as a “man of war” on behalf
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of this land. Let us take, for instance, the attempde in 1588 by Philip II. of Spain and
Pope Sixtus V. to conquer England, and so strikeéleaisive blow at the cause of
Protestantism. The fleet which sailed for Englandsisted of one hundred and twenty-nine
vessels, and was ostentatiously styled the “InblecArmada,” as no doubt was entertained
of its success. But God intervened on our behalfdastroyed the “Invincible Armada” by a
storm. The victory is worthily acknowledged in theautiful inscription on the medal struck
by the Queen of England on that occasion, whictDeus flavit, et dissipati sunt” (“God
blew, and they were scattered”). This event cleshigws that it was not by our own strength
of arms or numbers as a nation that we prospetredght be said of us, as of Israel, “that we
were the fewest of all people.” What, then, is sleeret of our prosperity? Just what David
said of Israel: “God exalted the kingdom for hiople Israel’s sake.” It was because we, as a
nation, acknowledged the Lord and He had a pewpteur midst who feared Him, that He
prospered us. And may we not conclude that, whemave ceased to respect His laws and
acknowledge His authority, He will do to us what B&d of Israel? “That as the Lord
rejoiced over you to do you good and to multipluyso the Lord will rejoice over you to
destroy you and to bring you to naught” (Deuterop@®:63).

It is manifest to any right-thinking person that,vees a nation, have sinned grievously
against the Lord. In all grades of society iniquatyounds. It is sad and alarming to see how
the Lord’s day is being desecrated by all classeteamboat and railway companies, city
corporations, etc., all vying with one another @svho will give the greatest facilities to the
general public for travelling on that day. Even omembers of Parliament generally, who
ought to be an example to others, have no othefatayavelling to and from London but the
Sabbath. All public meetings connected with uniomsst now be held on that day. It is
encouraging in the midst of all this to learn tloair King has resolved not to travel on
Sabbath, except in a case of necessity. Again, weeonsider the awful craze for carnal
pleasure which is so prevalent among us, we seé@teaything possible is done to pander to
this desire. Picture palaces, cinematograph extilst theatres, etc., which suck away the
morals of a rising generation, spring up in hundriedcities, towns, and villages. In view of
these and many other forms of evil, the Lord mayl tive angry. “Shall | not visit for these
things, saith the Lord, and shall not my soul berged on such a nation as this?” (Jeremiah
5:9).

There are dark and ominous clouds hovering overrihtion at present, and unless the
Lord, for His own name’s sake and for the sakehef‘tholy seed” which is “the substance
thereof,” will intervene on our behalf, there isegr danger that these clouds will burst and
that this nation will fall by her own hands andtthe shall receive “according to the fruit of
our doings.” But while there is a “holy seed” inrouidst they might avert, by their prayers,
such a ruinous calamity overtaking us.

(3) They are the “substance” of the nation and €inilny theirprayers We have many
instances in Scripture where the prayers of Godspfe were heard, and threatened
judgments averted. We see how the Lord answeredgiidnger of Abraham on behalf of
Abimelech. “So Abraham prayed unto God, and GodeddeAbimelech and his wife and
maid-servants” (Genesis 20:17). There is also arkable passage in Exodus 32:11-14, in
which Moses is represented as interceding for Isvhen God was about to destroy them for
their idolatry, and did destroy many of them. Mosé&sod in the breach, and besought the
Lord his God to turn from His fierce wrath. “AndethLord repented of the evil which he
thought to do unto his people.” We notice, agaihew Amalek came and fought Israel at
Rephidim, “that Moses, Aaron, and Hur went up te tbp of the hill; and it came to pass
when Moses held up his hand that Israel prevabetiwhen he let down his hand Amalek
prevailed.” You will also see in the days of Samtieght when Israel were gathered at Mizpeh
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the Philistines came up against them, and Israslafraid, and they besought Samuel to pray
for them, which he did, and the Lord heard him disdomfited the Philistines.

It is a grievous sin for God’s people not to pray the land in an iniquitous state. When
Samuel reasoned with the people of Israel concgralirthe righteous acts of the Lord which
He did for them, he said, “Moreover, as for me, Garthid that | should sin against the Lord
in ceasing to pray for you” (1 Samuel 12:23). Thieri€ian religion is of a most loyal
character. It is impossible for a man to be a @eistian without being a loyal subject, for
the principle of the Christian religion is to “fe@od and honour the king.”

Now, if ever there was a time in which it was incaent on the Lord’s people to pray for
the welfare of their king and country it is the et — to pray that God would give wisdom
to our rulers to rule in His fear, so that peacey megn within our borders, and that He
would pour down His Spirit upon us, so that sinneosild be converted unto Him. Let them
earnestly seek that this land, which was at one &% the garden of the Lord, but is now
largely a barren wilderness, would once more apfe#&tossom as the rose. May the Lord

hasten it in His time!
[January 1914]

A Sermon.
By theRev. DONALD N. MACLEOD, Tarbert, Harris.

“And as Moses lifted up the serpent in the wildes)eeven so must the Son of
man be lifted up; that whosoever believeth in hinowd not perish, but have
eternal life” — John 3:14,15.
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The words which are found in these two verses diy FBeripture follow immediately
upon the Lord Jesus Christ's most solemn, pregrard, profound answer to Nicodemus,
concerning the absolute necessity of regeneratida:must be born again.” Concurrently
with this emphatic affirmation regarding the sirisareed of a change of nature in order to
salvation, the words of our text declare anotheessity, not of the sinner but of the Saviour,
who must Himself “be lifted up.” In asserting théecond necessity, a certain memorable
event in the history of the children of Israel, aihihappened when they were journeying
from Mount Hor, by the way of the Red Sea, to cosspthe land of Edom, is seized upon
and held forth as typical of the Redeemer being tifted up. This typical representation
makes it necessary for us to refer briefly to thaident at the outset.

On the journey from Mount Hor past the boundariethe land of Edom, the soul of the
people of Israel was much discouraged or grievextdhse of the way,” and the hardships
they endured on the march made them easy victinuhefof their most prevalent national
sins — that of murmuring against God’s provideriéad the people spake against God and
against Moses: Wherefore have ye brought us obggpt to die in the wilderness? For there
is no bread, neither is there any water, and oulr Isatheth this light bread.” For this sin, the
magnitude of which can be measured by the sevefithe punishment — having in it the
elements of rebellion, ingratitude, contempt, aretebankering after what they had once
willingly forsaken but now wished to repossesshvah openly-confessed preference for the
thraldom of Egypt to the great and precious prgal®f being God’s freedmen, though forced
for a little while to undergo the unavoidable ingeniences and discomforts of even a waste,
howling wilderness — the Lord sent fiery serpem®ag them which bit them, with the result
that many died. “When he slew them then they sobght and they returned and inquired
early after God.” So, likewise, this dire chastisgetnmade them repent of their folly, and
betaking themselves with all haste to Moses, tr@yestly entreated him to pray unto the
Lord on their behalf, that He would graciously take serpents away from them. Moses,
ever ready to do his best for God’s Israel, wasgdd to hearken to that doleful cry of
distress, and he instantly besought the Lord femthThe Lord mercifully heard his prayer,
and immediately steps were taken to provide a rgni@dthe sick and dying. That remedy
was most simple, yet most sublime. It was Godllkevas easily got and easily applied. It
was but the making, fixing, and setting up of azbraserpent upon a pole, to which those
bitten were to look, God having promised life am@ling to every one that in obedience and
faith would look to the fiery serpent of brass be pole. “Make thee a fiery serpent, and set
it upon a pole: and it shall come to pass thatyewee that is bitten, when he looketh upon it,
shall live. And Moses made a serpent of brass anhd ppon a pole, and it came to pass that
if a serpent had bitten any man, when he behelddhgent of brass he lived.”

This, then, is a summary of the narrative of thedent, as we have it recorded in the
twenty-first chapter of the book of Numbers, and position to which it is here raised, and
the application made of it by the Lord Jesus Chfitit with a new and deeper fulness of
meaning and interest than could ever possibly Beciasted with the incident itself — great
though that must always necessarily remain, — trerathe vail is drawn aside and its true
and hidden significance laid bare, and clothedhenfull light of the Incarnation, shines in the
beautiful glow of its renewed youth, like life frotine dead.

In a humble endeavour to reach and uncover a bftlthe great wealth of mercy and
grace which lies embedded in the words of our text,shall proceed to consider it in the
following order: —

|. — The Person between whom and the serpent theason is made —
the Son of man.

Il. — Wherein does the comparison consist, and {mmyst” the Son of
Man be lifted up?

Sermons from the F P Magazine vol. 18 p. 53



[1l. — For whom and for what end must it be?

|. — The Son of man.

In the second verse of this same chapter we reafllasvs: — “The same (that is,
Nicodemus) came to Jesus by night, and said umtg Riabbi, we know that thou art a
teacher come from God, for no man can do thesechagahat thou doest except God be with
him.” Here several things are asserted concerriirggSon of man, which we shall notice in
their order.

(1) He is called Jesus.

(2) He is addressed as Rabbi.

(3) He is acknowledged as a teacher whose teachamgfested that He came from
God.

(4) He is said to be a worker of miracles, and suaiacles as could not be wrought by
any human ingenuity or power, and plainly were tasult of the forthputting of divine
omnipotence — the finger of God — thereby reveatind proving that He was God; that God
was with him.

From the third to the twenty-first verse inclusivath the single exception of the fourth
verse, that very same Jesus unto whom Nicodemus athe speaker; and that the speaker
and the Son of man, who must be lifted up, mugstbstified as one and the same person is
so plain that proof is needless. We thus see teatSbn of man is Jesus, whom the angel
informed Joseph of before His birth, and would h&lien thus named because He was
coming into the world to save His people from th&irs: that He is Rabbi,e., doctor or
master, who has authority to teach and judge imaliters of religion, and whose teaching
evidence his wisdom, power, and authority to beneiv‘Christ the power of God, and the
wisdom of God.” “For He taught them as one havintharity and not as the scribes”: that
He is omnipotent and can perform miracles of whsdd alone is capable, and is therefore
equal with God. “My Father worketh hitherto, angdrk.”

Again, at the thirteenth verse we read: — “And ramrhath ascended up to heaven, but he
that came down from heaven, even the Son of maohwakiin heaven.” Here it is asserted of
the Son of man that He was in heaven; that Hewhatin heaven came down from heaven;
and that He that came down from heaven is stileaven, all which plainly and positively
shows Him to be possessed of two distinct naturesjan and divine, subsisting in one
divine Person, and thus with absolute certainty &muoel, God with us. This is the glorious
and matchless Person prefigured by Moses’ brazgresein the wilderness. Here the Anti-
type compares Himself to the type, and this brug$o the second part.

Il. — Wherein does the comparison consist, and mbgt the Son of Man be lifted up?

We have already seen that Moses was commanded ke endiery serpent of brass,
corresponding to the deadly fiery serpents by wihiedy were bitten, and which similarity
seems to me to signify, Jesus Christ made in keadiss of sinful flesh; His untold sufferings
as the sinbearer, and His power to endure, overcanteoutlive such fiery trials; and also to
teach that an atonement and salvation for sinful mere possible only by substitution, that
is, by a divine person, God’s Son, becoming indaraad suffering death in the very nature
that sinned. The brazen serpent was an insengatess figure, a fitting emblem of death,
and it is the Son of man’s vicarious death thathéand with His stripes we are healed.”
But Moses was next to put it on a pole, or in therds of our text, “to lift it up.” That was
necessary in order that those bitten throughoutnthey thousands of Israel could see it,
when obeying the divine command, they looked &nid were healed. For though we cannot
now see Jesus Christ with our bodily eyes, and elttough we were able to see Him after
that manner, it would not mean salvation for usnfiany saw and knew Him well in the days

Sermons from the F P Magazine vol. 18 p. 54



of His flesh and perished, yet we must see Him witheyes of the soul, that is, by a Spirit-
begotten faith and an enlightened understandinge iéire not to perish also.

The chief resemblance of the Son of man to thedoraerpent is His being thus lifted up
for health and salvation to a wounded and dyingfeeditten to death by the Old Serpent,
Satan, and incurable by any other means otherlibholding the Son of man “lifted up” —
the Son of man crucified. “They shall look upon wigom they have pierced, and they shall
mourn for him.”

It may also be applied to Christ’s resurrectiongeasion, glorification, and second
advent. “Him hath God exalted with his right handoe a Prince and a Saviour, for to give
repentance to Israel, and forgiveness of sins.” ilgé& is to be understood of the
promulgation of the gospel to which the words ackeed applicable. It seems to be the very
thing which is here specially referred to. The gdsmessage to a perishing world ought
always to have for its sum and substance, “JesustGmnd Him crucified.” It should be the
heart and soul, head and body of every addrespiatual and eternal things to sinners of
mankind, its alpha and omega, with its relativéhswof the Fall and eternal damnation. In the
preaching of the gospel, Jesus Christ, in all iHeats, as God-man, Prophet, Priest, and King,
and one Mediator between God and men, ought toalsed aloft and held forth before
sinners in such manner as, with the Spirit's h&pconvince and confirm them in the truth
that “besides him there is no Saviour,” that “neitls there salvation in any other, for there is
none other name under heaven given among men whexemust be saved;” that He is able
to save to the uttermost, and that for us therkbgifound no way of escape if we neglect so
great salvation, and despise and reject so gr&aiveour. This is the divine message for all
ages of the herald of the Cross, and of the Chomgtant, to a lost and ruined world. Every
preacher, of whatever nation or clime, should grethe Christ of the Scriptures, or leave
preaching severely alone. “He that is not with megainst me, and he that gathereth not
with me scattereth abroad.” And in the last platis,whole life on earth may be said to have
been one continual lifting up, as He, ever advamaimd ever ascending, for thirty-three and a
half years trod the lonely, weary, and sorrowfuthpletween Bethlehem’s manger and
Calvary’'s Cross, and thence to God’s right handiftlhag up such as spectators never saw,
that stands for ever unique in the annals of mahkand in the records of heaven itself. And
if in His humiliation He was poorer than the foxasd the birds of the air, and had not
whereon to lay His head, if He knew weariness, buntirst, grief, tears, was blasphemed,
falsely accused, sought to be slain, mocked, sealirgpat upon, wore the purple robe and
the crown of thorns, they were but the steppingesoby which He crossed the brook of
sufferings that lay in His way.

But so far we have only treated of His being liftgdd we must now say something on the
second point. Why “must” the Son of man be liftgg? a'his “must” was owing to following
reasons: —

1. God's eternal decree. To that decree concem@dgmption does the only begotten
Son refer in the second Psalm as that which heogerpto execute by performing all His
covenant engagements as the surety of His peopleigreat everlasting covenant of grace.
“The sure decree | will declare.” That declaratwas made
(1) by His obedience, death, and resurrection, and
(2) by Himself on the Cross when He cried aloutlis‘finished,” and
(3) by His ambassadors in the world in preachimgGlospel to every creature.

In confirmation of this we have the Apostle Peninding the Jews of it when accusing
them of having put to death Jesus of Nazareth, a amproved of God among them by
miracles and wonders, and signs: “Him being dedideby the determinate counsel and
foreknowledge of God, ye have taken and by wickaadls have crucified and slain.” So says
the Spirit, and so Peter humbly believes.
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2. Its being written in the volume of the book. TG&l Testament Scriptures, from
Genesis to Malachi, speak of the coming of a migletyverer, who was to save sinners of all
nations from sin and its wages, which is death,\@hdse kingdom was to be world-wide, in
whom the priesthood of Melchizedek was to be coedbiwith the royalty of David, and yet
whose triumph was to be won through sufferings dedth. “The Scriptures cannot be
broken,” therefore, “All things must be fulfilledhich were written in the law of Moses, and
in the Prophets, and in the Psalms concerning f@efools, and slow of heart to believe all
that the prophets have spoken. Ought not Chrisate suffered these things and to enter into
His glory?”

3. The absolute demands of the law and justice ad.@he law demanded perfect
obedience: justice demanded perfect satisfactionmfan’s transgression of the law, which
would forever vindicate the honour of God as the-¢aver. Inasmuch as the claims of law
and justice could not be met by guilty man, and thay must needs be satisfied on his
behalf if he was to escape everlasting damnatidiehoved Christ, the federal representative
of His people, to take the sinner’'s place and dibe-just for the unjust, the holy for the
unholy, the righteous for the wicked. “For when were yet without strength, in due time
Christ died for the ungodly.”

4. Christ being made sin and a curse in havingpdiple’s sins and guilt laid upon
Him, and so enduring the wrath of God. It shouldnlbeee remembered that, as the sinner’s
substitute, Christ was dealt with by God the Fatherif He were really and truly the actual
transgressor. And lastly, it was all in completeniany with His own wishes. This was His
heart’s desire, which He had long looked forwardvith infinite delight; He would not now
change. He would not have it otherwise. He loves thiurch and gave Himself for it, and
must we not say that His own love nailed Him todlkeursed tree?

We now come to our third and last part.

[1l. — For whom and for what end must it be?

In answer to the question, for whom the Son of maist be lifted up, we say that it was
for the election of grace — that is, all the sisnigom among mankind fallen, of all nations,
kindreds, and tongues, given by the Father, ofsdigereign will and pleasure, to the Son, on
covenant terms, before the world was. “Thine theyenand thou gavest them me.” “I pray
not for the world, but for them which thou hastegvme, for they are thine.” “And all mine
are thine, and thine are mine, and | am glorifiedhiem.” “Holy father, keep through thine
own name those whom thou hast given me.” “My Fatkdrich gave them me, is greater
than all; and no man is able to pluck them out pfFrather’'s hand.”

But inasmuch as all these, without a single exoeptiwere by the first man’s
disobedience made sinners, fallen, lost, and ryiaed are known to none but God, and
because they can in no way be distinguished framwifole mass of corrupt mankind, or can
be known by the visible Church until such time lasytare effectually called by the Holy
Spirit, profess their faith in Jesus Christ, andrbevidence of a change of nature in works
meet for repentance; infinite wisdom has so deviaad Jesus Christ has so ordered it, that a
free and full offer of salvation be given to evéayman being in His name and authority unto
whom the good news of His gospel comes. The pregabii the gospel is the special means
appointed by Jesus Christ, and honoured in theoygbe Holy Spirit, for gathering in the
lost sheep to Christ’s fold. It, therefore, fills with sadness and dismay to see it have so little
effect on the sinners of our day, so that, evenra/itehas escaped corruption, it is loathed. It
is also the great means by which the Spirit saestéind makes meet for glory those who are
effectually called, justified, and adopted.

What is usually termed the universal call of themg occurs in our text in the form —
“That whosoever believeth in Him should not perisiit, have eternal life,” and every rational
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creature, or as it is expressed here, “whosoeWeat’ receives an offer of eternal life in the
name and for the sake of the Son of man shouldmdreeand seriously consider: —

(1) That he or she has Scripture warrant, be tloemg or old, moral and well behaved,
or the chief of sinners steeped in scarlet and swimsins, to gladly embrace that offer as
made personally to himself or herself. “All thaetRather giveth me shall come to me: and
him that cometh unto me | will in no wise cast dtithis is a faithful saying, and worthy of
all acceptation, that Christ Jesus came into thédwo save sinners: of whom | am chief.”

(2) The Saviour freely offered, being the Son ohméno is the Son of God, is a person
so glorious, rich, and lovely as makes Him wortliybeing received by every person that
breathes and of being rejected by none.

(3) He has made an atonement for sin which fullysBad the Father, and will
abundantly satisfy the sinner too when he comdstw its merits. It provides him with a
new and living way to reconciliation with God, pea&and happiness in himself, life, glory,
and immortality. It supplies him with a laver inetlblood shed to effectually cleanse him
from sin in its guilt and defilement. The bloodJ#sus Christ, His Son, cleanseth us from all
sin.”

(4) The offerof salvation is only for a limited time called irci$pture “to-day,” and
therefore it becomes us to be up and doing. Therarg sin is to reject salvation; the
greatest of all losses to miss it. “The night cdm&hen no man can work.”

Faith in Jesus Christ, or believing in Him, cor@sgs to the looking up to the brazen
serpent, and it is expressly stated in our text ¢imdy such as believe in Him are eternally
saved — “That whosoever believeth in Him shouldpweish, but have eternal life.” Faith and
obedience are therefore absolutely necessaryvatgai.

In regard to this faith which is saving, two thirg® to be observed, and to be enforced
upon gospel hearers with all the emphasis of wlook is capable, which their great
importance demands.

(1) That as we are by nature dead in trespassessiandwe are utterly unable of
ourselves to exercise faith upon the Son of Godrtdpom that faith being begotten in us by
the Holy Ghost through the instrumentality of thend/ of God. “For by grace are ye saved
through faith, and that not of yourselves; it is tift of God.”

(2) That this inability to believe, being the imnege result and fruit of the Fall, does
not in the least excuse us, or lessen our guiliepsters of salvation and eternal life, but
rather increases our guilt. Having been originatigated with a free will and power to keep it
all for good, we abused it, and wilfully broughtrselves into these fearful straits. And,
moreover, this inability does not remove our resiliity to our Creator, who, though we
became miserably bankrupt, has not lost His juglttrio claim His own to the uttermost
farthing. However, neither this inability nor pretieation ought to discourage us in our
seeking after God, if haply we may find Him, beagushen we cannot make one hair white
or black, nothing is impossible with Him; and rentmring His omnipotence, willingness,
mercy, love, grace, promise, and faithfulness, thieght rather to stimulate us in our quest
after reconciliation and forgiveness.

And now, in conclusion, we may briefly summarise treat ends for which “the Son of
man must be lifted up.”

(1) The glory of God. “Father, glorify thy name.érhcame there a voice from heaven,
saying, | have both glorified it and will glorify again.”

(2) The manifestation of God’s purpose, as alreaatjced — the showing forth of the
infinite, eternal, and unchangeable love of théh&ain giving His Son, of the Son in giving
Himself, and of the Holy Spirit in preparing a baddy Him and upholding Him in His work.
And
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(3) the complete redemption of His people from sind misery, wrath and
condemnation, and their ultimate entrance intoeswifellowship, happiness, and glory in the
mansions of heaven, where is treasured up for thikat eye has not seen, nor ear heard, and
has not entered into the heart of man. “Deliver fiom going down to the pit: | have found

a ransom.” “The Lord will give grace and glory.”
[February 1914]

The Intercession of Christ.
A Sermon by th&®Eev. JOHN R. MACKAY, M.A., Inverness.

“Who also maketh intercession for us” — Romans 8:34

Our Lord’s intercession in heaven is a subjectrateowide, and deep, and mysterious.
We shall for the present confine our attentiorhfollowing aspects of a great theme: —

|. — How may we warrantably come to the conclugtaat we have
a personal interest in this intercession?

Il. — What is the nature of this activity of thed®emer?

lll. — What does it mean to justified persons?

IV. — We shall conclude with a word of application.
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|. — How may we warrantably come to the conclugluat we have a personal interest in
Christ’s intercession?

This is an all-important question, for, on the drand, we are forbidden by John 17:9,
which teaches that not everyone is included in &srintercession, to take it as a matter of
course that we must have a personal interest amdhpa On the other hand, it is certain that
if we do not regard the matter as something in Wwhve have a personal interest, we cannot
study the subject with much devotion or love — dgpons and mental attitudes, in the
absence of which our meditations are in dangeregigovery unprofitable. To illustrate, in
this last connection, the greatest things from kthaigs: who does not feel that the amount
of a sixpence, that is our own, is of more consaegedo us than the sixty millions which the
millionaire possesses, but upon which we can npuéem finger? And if a little that is our
own, be it ever so little, is of some consequercait, how much more will it be of
consequence and make the greatest differenceifpwish a good warranty, we realise that
the greatest things of all are our own; when we edonknow and to acknowledge Jehovah
not only as the true God, but as our own God, amdsCs intercession at God'’s right hand,
not merely as a truth, whether we believe it or bat as an activity of Christ in which we are
personally interested.

But how may we with good reason conclude that weehhis desired interest in His
intercession? Well, in order to answer that questie have to bear in mind that the
intercession presupposes “the sacrifice,” and setaupon the sacrifice wherewith Christ
perfected for ever upon the Cross of Calvary thieat are sanctified. What think you of this
sacrifice, or what interest have you in it? Under faw, if an Israelite came to realise that he
had broken one of the laws of the Lord, there wasa of reconciliation set before him. He
must take one of the prescribed animals, as a lamé goat, or a bullock, and he must bring
this animal to the door of the tabernacle, and npudt his hand upon the head of the
propitiating animal, and so, in a symbolical wagnsfer his guilt to the sacrificial lamb, or
goat, or bullock; and further, he must slay thevati Then one of the priests takes the blood
and sprinkles it upon the altar, which last act mie¢hat the priest had offered the life of the
animal on the transgressor’s behalf unto God; anthis way, atonement was made for the
offending Israelite. If such an Israelite, as weehaow been speaking of, were asked whose
was this lamb or goat or bullock, through whoseotlbie was in some sense reconciled, he
would say that it was his own, and that for thedyomason that he had taken it out of his own
fold, and inasmuch as there was, in a general atmypement made for such a sin as he was
guilty of by the blood of such an animal slain acsfice, he would not be likely to question
that now atonement had been made for his own wolatf Jehovah’s law in particular,
inasmuch as the animal slain was certainly his own.

Well, by way of answering our present main questwa have to observe that those who
are warranted to conclude a personal interest insChintercession are persons who, to
begin with, like the supposed Israelite, if in @&pler sense, have laid to heart that they have
violated the law of God; that by what they did dotand by what they did do, they were so
far from meriting the honour that comes from Godiydhat on the contrary, if God were to
enter into judgment with them, they deserved teirexcfrom His hands only indignation and
wrath, tribulation and anguish, because that istwhary soul that doeth evil properly merits.
In a word, those who have warrant to conclude thay have a personal interest in the
Sacrifice, and consequently in the Intercessiomeall of them, with more or less clearness,
to apprehend that they stand in need of a projeitiathat they need that God'’s judicial wrath
should be turned away from them, and His judicalour procured, and that they need that
their conscience should be purged in order to #watiering into life. But over and above this
first lesson, they have also been taught thathénproper sense, the blood of lambs and of
goats and of bullocks could not in respect of themtisfy the justice of God, that such
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sacrifices could not magnify and make honourabée lf#tw which they violated, that those
sacrifices could not bring peace into their constge yea that, in the words of Micah,
thousands of rams, with ten thousands of riversilofould not avail to put away their sin,
not even if they gave the fruit of their body ftwetsin of their soul could their sin, in the
sense desiderated, be put away.

Is the case, then, a hopeless one? Certainly isdsfar as creatural resources are
concerned or can help. But what was impossiblenjoraere creature was not impossible to
God. God has provided a sacrificial Lamb — the Lahisod, which taketh away the sin of
the world. God found not this Lamb in any man’sdfaHe found Him in His own bosom.
And thus it was that when the time destined andnged had come, He sent forth His own
Son, made of a woman made under the law, to redieem that were under the law. It may
with truth be said that it was God, even the Fatthat brought this Lamb of God to the door
of the tabernacle; it was He that laid our inigstiupon Him; it was He that slew this
sacrifice; for does He not accept responsibility thoese mysterious transactions when He
says, “The Lord hath laid upon Him (Messiah) thiguity of us all”; and again, “It pleased
the Lord to bruise him”; and again, “Awake, O swaadainst my Shepherd; | will smite the
Shepherd.” In a general way one cannot questiorrtiles that by the blood of this Lamb
satisfaction is made to divine justice, sin is putay, and consciences are purged, without
doubting the Word of inspiration entirely. But theessing question here regards our personal
appropriation of the Lamb of God. It is certain ttivee could not provide an adequate
atonement for the sin of our soul; it is certaisoathat we did not deserve that God should
come to our rescue. But He has come to our rescekalthough this Lamb of God was not
found in our fold, and could not, on this accol#,said to belong to ourselves, the Lamb
which is God’s, which He found in His own bosomgigen us in the offer of the Gospel as
freely and as unstintedly as if it had been a ldaken out of our own fold, and which we
could on this account call our own. The Lamb is Gddmb, but if we be willing to have
Him, we are welcome to make Him ours also.

Have we pressed forward to make Him our own? Haweegeived and rested upon Him
alone for salvation, as He is freely offered toimsthe Gospel? If we dare answer this
guestion in the affirmative, then we say thereasanly present, as a thing known to God, a
sealing of forgiveness through the gift of the Bpibut ordinarily there is a sensible
experience of this sealing. Yet inasmuch as allLttrel's people have not had this experience
to the same degree, and inasmuch as, through dirveglof His face, even those who at one
time were least of all disposed to question it espect of themselves, may, through the
temptations of the devil and for other reasongd, tt@ reality of this personal sealing into
guestion, we deem it safer to determine our pefsioerest in the sacrifice and in the
intercession, by insisting only on the questionslave you realised that you need a
propitiation? Have you welcomed the Lamb which Gad provided and offers freely to
sinners as such in the Gospel, appropriating Hityoas own, and as being for you, believing
upon Him and trusting in Him, the end of the lawrighteousness?” If your answer be in the
affirmative, then, beyond question, you have mbenta speculative and theoretical interest
in the intercession; you have a personal and gaddtiterest in it.

On the other hand, if one refuses to answer theseadecisive questions which we have
now put, with an affirmative, we may surely saytbsuch that they are without excuse. How
can any who in heart maintains that he is not Hygperson by nature, that he did not deserve
the wrath of God, that he did not in respect ofgethneed that God’s judicial wrath should
be turned away from him, how, we ask, can suchrsopebe excusable? Can this species of
unbelief be indulged in without making God, whoHis word tells us of our ruined state by
nature, a liar? And if all such as, in heart, démgir needof a sacrifice are without excuse,
how much more may that be said of all such as eefbe sacrifice provided by God, and
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offered to them by God? Is Christ not worthy, as ltlamb of God, that He should put away
your sins? Is there not merit in His blood to mgetir case? Is not the calling of this in
guestion the guilt of all guilts, that in respetinich Christ Himself has said that “this is the
condemnation that light is come into the world, anen loved darkness rather than light
because their deeds were evil™?

Il. — But in the hope that through the grace of Ged may consider this intercession, not
as a matter of mere speculation, but as somethimghws our own, we proceed in the second
place to inquire into its nature.

Now, here we must distinguish between what we npeals of as the things for which
this Intercessor and Advocate pleads, and the grogon which He presents His petitions.
His petitions may be said to be many, but the gidoamplea or argument is one. One may see
this by a careful reading of John 17, in which wavé an example of Christ's work as
Intercessor. One may find in that chapter a petihaving in view Christ's own exaltation,
another petition for the safe-keeping of His ditsp another petition for their sanctification,
another petition for believers who should aftervgaaghpear in this world, and still another
petition for the glorification of all believers; balthough the petitions are thus many and
varied, the ground upon which these petitions diered is one “I have glorified Thee on
the earth; | have finished the work which Thou gdvee to do.” Now it is to this aspect of
the intercession, its ground, or the argument mesgeof, that, at the present time, we wish
mainly to call attention. The intercession is, iward, based upon the sacrifice and upon it
alone. That sacrifice is the argument made useyothls Intercessor or Advocate. The
Reformed Divines were wont to make use here oflastiation which, although it may not
be pushed beyond the direct purpose for which iimti®duced, is fitted to set forth clearly
what the Reformed Church taught, and what we beltee Scriptures teach concerning the
nature of Christ's advocacy and intercession. Aaperking, it was said, who lived in days
now long gone by, had a devoted subject who, inkthg's service, lost his right hand, so
that he was no longer able to act for the kinghan¢apacity in which, so long as he could do
so, he, with the utmost devotion gave himself ugh® king’'s service. This loyal subject,
however, had a brother who was of a very diffedisposition to himself, so that for his
misconduct, he was made at length to appear toagivaccount of himself before the king,
who, in those days, was also supreme judge invais@erson. It came to the loyal subject’s
ear that his brother was thus arraigned, and thimtoked as if a decision adverse to his
brother should issue from the king, and so in ftyhis disloyal brother, he rushed into the
court, and, speaking not a word, he showed theejudg own amputated limb. The king-
judge, it is said, called to memory all that he &mlcountry owed to this loyal subject, who
had lost his right arm in his country’s serviceg éinus the king-judge was moved to overlook
and to forgive his disloyal subject’s delinquenciébe loyal subject was in this case an
intercessor, but he needed no argument to movdititesave the sight of the amputated
limb. So it is with Christ. He needs no argumenthgmaven, but the presentation of the
sacrifice offered once for all upon Calvary’'s Crdssr does He not appear even in heaven as
a Lamb that had been slain? And if He could, dfterwas alive from the dead, show to His
disciples the print of the nails in His hands, &émel piercing which the spear had effected in
His side, how may he not in heaven in the capadfign Advocate appear as the Lamb that
had been slain?

Christ’s intercession, from this point of view, mbg regarded as a continuous offering
of the sacrifice. The ceremonial law teaches utsider the idea of “offering” from several
points of view. To begin with, the person who broug lamb, say, to the door of the
tabernacle, who put his hand upon the lamb’s head, slew the lamb, was said to “offer”
the lamb. But not the person who thus brought émebl to the door of the tabernacle could
sprinkle its blood upon the altar. This was exaslali a priestly function, and the priest who
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did sprinkle the blood upon the altar, or who pdurteout beside the altar, was the person
who, in the strictest sense, “offered” the saceifitor in thus sprinkling the blood upon the
altar he was offering the life of the animal to Gadd not everyone dared to approach God.
None could do this but such as had a divine wamadtcall, as had Aaron. But, further, there
was not only the “offering,” in the sense of thedal of sacrificial victims being daily poured
out beside the altar of burnt-offering, there waes function of the high priest in entering into
the holiest of all once in the year, bringing withm the blood of animals slain as sin-
offerings. Now, this bringing in of the blood intlee holiest of all, and this sprinkling of the
mercy seat with blood was a species of “offerinGbrresponding to the offerings now
referred to, we have, in regard to the Lamb of Gbd,Father Himself, who is said to offer.
He it was that provided this Lamb; He it was thaid|the sins of the sheep upon the
Shepherd; He it was that smote this victim with siae@rd of divine justice, and of Him it is
said (Isaiah 53:10) that He made the Messiah aféaming. God the Father “offered,” in this
sense, the Lamb of God. This was to “offer” in fivst of these senses which we have
named. But to “offer” in the second sense, in tapacity of Priest, was not the work of the
Father but of Christ Himself. In this second anttssense, it belonged to Christ alone, as He
was Priest, to “offer,” and this He did when, ugba Cross of Calvary, He offered Himself a
sacrifice to God of a sweet-smelling savour (Epdresb:2). By His own supreme act, Christ,
as the Antitype, realised all that was typifiedtbg blood that scarcely ceased to flow by the
altar of burnt offering under the law. But over aitbve this primal “offering,” the Epistle to
the Hebrews teaches us to regard the typical adchefhigh priest on the great day of
atonement, when he entered into the holiest afoalle in order to “offer,” and further, that
the typical entering into the holiest of all lookémtward to Christ’'s entering into heaven,
after He rose from the dead — an entering whichiwagrtue of the blood, and was in order
to “offer” blood. We are not suggesting that thevese of the great day of atonement was not
at all typical of the death of Christ, and of tHéedng of the sacrificen the sense of Him
giving His life to God in His death. Such a viewthé spiritual meaning of the activities of
the great day of atonement is impossible, in vidwthe facts that, on the great day of
atonement, emphatically the bodies of the aninvatsch were for sin offerings, were burnt
without the camp (Hebrews 13:11), and that Chtist,great Antitype, realised the meaning
of this typical circumstance in Himself when He wesicified without the gates of
Jerusalem. What is meant is, that the teachingetpistle to the Hebrews appears to us to
be that part of the services of the great day @fi@nent, when the high priest went, with the
blood of animals offered as sin offerings, into bwdiest of all, had an eye mainly to Christ’s
entering heaven with His own blood, athdt is the sense in which He entered heaven after
He rose from the dead, that is, when all His suftgr were past. If the question therefore be
put, “What, in the sense of merit, was it that gggbthe grave to Jesus Christ”? The Biblical
answer is, “It was His own blood.” And if the questbe put, “What was it that opened the
doors of heaven, doors which were shut by the édigmce of the first Adam and by our
own personal transgressions?” the answer is, “# tha merit of Christ’s blood.” And when
He entered heaven, He was received with a welcdiffeu art my Son, this day have |
begotten Thee;” and not only so, but “Thou art &girfor ever after the order of
Melchizedec.” Melchizedec was at once a priesggprof the Most High God, and a king —
King of Salem. And so is Christ in His estate oékation. “He sitteth as a priest upon His
throne.” And the counsel of peace is between Gedltluge of all and this person that sitteth
as a priest upon his throne (Zechariah 6:13). Ksng everything in being, that is not God
Himself, is put under His feet; heaven, earth, bhelll are under His feet. But as a Priest, He
still has somewhat to “offer” (Hebrews 8:3). Andstloffering is an offering of the merits of
the obedience and sufferings of His life and deattihis world. It is a continuous offering,

Sermons from the F P Magazine vol. 18 p. 62



and this “offering” is the ground of all His petifis. In this “offering” we, so far, have light
on the nature of His intercession.

What, we may well ask, can they lack who have &erést in this intercession? What can
they lack who have seen their need of a propitiatamd have become debtors to God for the
Lamb which He has provided, and with which He capen us to identify ourselves? Surely
when we have said “God, and all that is not Godg” wave left out nothing. But Christ's
priestly function secures that God should be “f®f €hrist’s kingly function secures that all
that is not God should be made to subserve ouekighterests.

lll. — A question occurs as to what this intercessneans for persons already justified.

In putting the question in this form we are farnfr@uggestindghat it has nothing to do
with such as are yet “the children of wrath.” Itplsinly revealed that it is only as Christ, as
Intercessor, asks, that any soul, hitherto deadninturns with repentance and faith towards
God in Christ. But we put the question in this folmecause, in a single discourse, one can
touch only upon certain aspects, not upon all g@eets, in which the Bible teaches us to
consider the intercession of Jesus. And for thegmewe have chosen this particular question
for consideration, just because it is sure to otew@n enquiring mind to say: — Such as are in
Christ are justified once and for all, and theyllshaver come into condemnation, the reason
for that being that just as the disobedience offifs¢ man Adam is put to the account of
everyone descending from Adam by ordinary genaraso the obedience of Christ is put to
the account of everyone that is united to Chrisfadth, which is of the operation of God.
How then can we imagine that those thus fully fiestistand in need of Christ’s intercession,
at least so far as the benefit of their justifioatis concerned?

Well, at any rate, the Scriptures plainly teachthad it is in virtue of Christ’s intercession
that believers continue in a state of grace, @& justified state. This ought to be continually
felt by persons who, notwithstanding their beingtified, have to acknowledge that they are
so far from being able, perfectly, to keep the Candments of God, that they do daily break
them in thought, word, and deed. But it is notlaualikely that the full force of the truth we
are insisting on has ordinarily dawned upon beligvene by one, in connection with a more
than ordinary severe effort, on the part of theuaec of the brethren, to cut off their hope in
the mercy of God. But howsoever this doctrine bpeexnentally realised, certain it is that
the justified are daily kept from falling from asjified state through Christ’s intercession.
This is implied in Christ’s reassuring promise ttd?: “| have prayed for thee, that thy faith
fail not.” It was as much as to say that if Chdst not intercede for Peter, Peter’s faith would
have failed him, Peter would have fallen from grdicem a justified state.

The two aspects of truth upon which we have besisting — the perfect justification of
believers once for all and their indebtedness tosté intercessions for not falling from the
state of justification — may seem a paradox. | wWauggest that its solution is found in the
fact that, in the widest sense, the reason for fbstification is what may be called a reason
that is “alive,” and that reason continues to amfermably to its own nature, which, of
course, will be something different from what wolle the case if the reason were a mere
work detached from a person. But whether this smube accepted or not, the facts which
call for a solution are certain — it is impossithat those to whom Christ’'s obedience unto
death has been imputed should fall from the grdce jostified state, and it is also certain
that but for Christ’s activities as an Intercessbey would fall from grace in every sense of
the term.

This divine arrangement whereby justified persores kept from falling from grace, is
fitted to teach us two things very impressivelysEpf all, the evil of sin. It is possible for
one so to construe the doctrine of justificatiomd af the non-imputation of sin to believers,
as, in the long run, to give the impression eitinat the sins of the Lord’s people are not
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properly sins at all, or else that God looks witkiradlier eye on their sins than on those of
others. It is possible, | say, for one so to caresthe doctrine of justification as to indulge
thoughts such as | have just now given expressioBut such a way of looking at the sins of
believers or of the reason why the blessing offjaation is perpetual, finds no countenance
from the Bible. “Because of the provoking of himmscand of his daughters, he abhorred
Israel” (Deuteronomy 32:19). | have made bold, ¢fme, to think of Christ's constant
intervention in heaven against His people fallingtf the state of grace thus: John Bunyan,
in his “Pilgrim’s Progress,” tells us how “the Inpeeter took Christian by the hand and led
him into a place where was a fire burning againstadl, and one standing by it always
casting much water upon it; yet did the fire burghler and brighter.” Then the Interpreter
brought Christian to see the solution of this mpstéHe lead him to the back side of the
wall, where he saw a man with a vessel of oil & lnd, of which he did also continually
cast, but secretly, into the fire.” By this, of ¢se, John Bunyan meant to teach that, apart
from Christ’s gracious intervention by His Word a8girit in the heart of believers or in the
court of conscience, the work of grace could not rhaintained against the devil's
temptations and the believer's own corruptionshia $oul. But may we not say that in order
to maintain grace in the soul, in order to keepsigl from falling from grace, not only is it
necessary that Christ should intervene in the agluconscience by the oil of His Word and
Spirit, but that in order to maintain the soul istate of grace He must constantly appear for
us in the court of heaven itself, His intercesdieing even there as oil, preventing any more
judicial wrath? Is not that implied in its beingddthat if any sin, we have an advocate with
the Father,” and “that he is able to save perfedigcause he ever liveth to make
intercession”?

But this activity of Christ as Intercessor is natyofitted to teach us impressively the evil
of sin in the sight of God, even if that sin be Hie of persons in a justified state, but it is
specially well fitted to bring the nature of thavé which passeth knowledge to light. For in
His intercession Christ intervenes continually kesw His people and death. It is not sins of
peculiarly aggravated guilt, such as we may suppoge referred to in 1 John 5:16, that in
their own nature are fitted to cause the believefatl from grace, and which, apart from
Christ’s intercession, would actually thus affeleern; but, inasmuch as every sin is hell
deserving, and inasmuch as the Lord’s people metlgtcavledge daily, hourly sins, even
these sins would, of their own nature, and apantnfiChrist’'s constant intervention, cause
them to fall from grace. What love thus appearhrist’'s incessant intervention on our
behalf! And what love does thus appear to have le&hrist's death! For the intercession
merely makes explicit what is already implicit imsHleath. There is not an instance in which
Christ intercedes for us in heaven, but meansHeatuts His life between us and death, even
the life that He gave in sacrifice to God upon thess. Of how many forfeitures have we
been guilty? But Christ, by interceding on our bgHay pleading the merits of His sacrifice
on our behalf, as much as intimates to us that Heldvsooner die, and die, and die again,
than that we should perish ! But He need not dieHis one death was equivalent to millions
of millions, yea to an innumerable number of deathss as we are conscious of coming
short of God’s glory, and as we are conscious ofn@ed of Christ’s intercession, and as we
realise in ourselves that virtue goes forth froomHbD heal us, that we begin to have an
inkling of the nature of that love that many watemild not drown, a love that passeth
knowledge, a love that virtually died such an inewsable number of deaths for us, a love
therefore with which the destruction of its objeist®iot compatible. It is the manifoldness of
His death — a death in which, as Antitype, He sealithe significance, not only of the
frequent typical sin-offerings and trespass-offgsinwhich were for sins that could be
specified, but also of the daily, yea almost camsturnt-offerings, which were for sins that
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could not be specified, and the manifoldness otdkie which many waters could not drown,
that is brought out in these incessant intervestmmour behalf.

IV. — As we began this discourse by inquiring ithe grounds of one’s confidence in an
interest in this intercession, so would we now €lbg an appeal to your experience.

Christ’s intercession is all-prevailing, and hasdsled results following it. It is on account
of this intercession, that godly sorrow for coriaptand for daily shortcomings is kept alive
in the heart. What know we of it?

It is on account of this intercession that mournar&ion, mourning on account of sin
and transgression, receive the oil of joy, in thmmg anew enabled to exercise faith upon
the Lamb of God, and in their being anew enableapiarehend that forgiveness is still their
own. Great forgiveness to great transgressors. Wiwaw we of it?

It is in answer to Christ’s intercession in heattegt mourners in Zion have not the Holy
Spirit taken away from them utterly, as they desphbwt, on the contrary, have the joys of

God'’s salvation restored to them, and they are ldgheHis free Spirit. What know we of it?
[March 1914]

A Sermon.

By theREV. JAMES S.SINCLAIR, John Knox’s, Glasgow.
[Taken down by a hearer, and revised by the adthor.

“For by one offering he hath perfected for evemththat are sanctified” — Hebrews 10:14.

The Epistle to the Hebrews is largely devoted ttisgourse upon the priestly office of
the Lord Jesus Christ. The inspired writer undexsato show that the priesthood of Christ
was incomparably superior to the priesthood thahiobd under the old dispensation. God
had certainly appointed the Levitical priesthoodt ble did not design that that priesthood
should always continue. The Levitical priesthoodswaly appointed as a shadow or figure
of better things that were yet to come. It shadofeeth the priestly work of the Son of God
who was called to this office even from all eteyrand who would appear “in the flesh” in
due time.

Now, in looking at the words before us for a shorte, in dependence on the Spirit of
Truth, let us observe,

l. — in the first place, the Person of the HigheBtiwho is here brought
under our notice; then,
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Il. —in the second place, let us consider the “offering” which He
presented unto God;

lll. — in the third place, let us observe the petifen which He produces
by this one offering: and

IV. — in the last place, let us notice the desaipthat is here given of
the persons who are perfected by His offering.

l. — Let us notice first, briefly, the Person oétHigh Priest who is spoken of in our text.

The High Priest is evidently none other than thedLéesus Christ. The inspired apostle
sets forth the constitution of the person of theagiHigh Priest whom God had appointed,
and the work which He came to accomplish. If yawdgtthe first and second chapters of this
Epistle, you will see a wonderful account of thespa of the Lord Jesus. He is set before us
as none other than the Son of God by a mysteritereiad generation. The Father said to
Him, “Thou art my Son, this day have | begotterethéle is also described as a Son who is
co-equal with the Father in the ever-blessed Gatlneer it is written that “Unto the Son he
saith, Thy throne, O God, is for ever and evecepse of righteousness is the sceptre of Thy
Kingdom,” while He is further addressed as the ridvCreator of heaven and earth. “And
thou, Lord, hast laid the foundations of the eaatid the heavens are the works of thy hand.”
Now, my friends, it is perfectly plain that the gteHigh Priest of our New Testament
profession is a divine person, “God over all bldsie ever.” He exercises His priestly office
in His divinity as well as in His humanity. It ikg Son of God as a divine, eternal person,
who has been called to the discharge of this inaporoffice. The Father, as representing the
dignity and love of the ineffable Godhead in relatto the fallen children of men, called the
Son to perform the work of a priest as a part of Hieat task as Mediator of the new
Covenant. “Thou art a priest for ever after theeorof Melchisedec.” Observe, further, that
the Great High Priest possesses in the constitatidtis Person a real human nature. In the
fulness of the time, and with a view to perform hwerk of sacrificial obedience and
suffering unto death, He humbled himself and bectiesé — very man as well as very God.
“Forasmuch as the children are partakers of fleghldood, he also himself likewise took
part of the same that through death he might dgsiira that had the power of death, that is,
the devil.” The High Priest, therefore, as He stabefore us in the estates of humiliation and
exaltation is the eternal Son in human nature\Woed “made flesh.”

It is plain also, from many passages of Scripttivat He was active in His divine as well
as in His human nature during the discharge ofpgfisstly office upon earth. It was He who
was “upholding all things by the word of his powevho “by himself purged our sins,” and
then “sat down on the right hand of the majestyigh” (Hebrews 1:3). It is further declared
that “Christ . . . through the eternal Spirit, ofd himself without spot to God” (Hebrews
9:14). And again, the apostle proclaims, in thst fahapter of the Epistle to the Colossians,
that it was God’s dear Son, by whom “all things evereated that are in heaven and that are
in earth,” who “made peace through the blood ofchiss.”

Il. — Let me now proceed, in the second place,liseove the “one offering” which He
presented unto God.

1. You will clearly see from the context that tmspired writer is making a contrast
between this “one offering” and the many sacrifitest went before under the ceremonial
law. By this contrast he emphasises the pre-eminerth and virtue of Christ’s sacrifice. Let
us notice two things in connection with those antcgacrifices which will make plain the
apostle’s point in the matter — first, their intedduse, and secondly, their speaiaifficacy

(1) Let us observe, thethe useof those sacrifices. They were manifestly of dévin
appointment. We are not to think of them as some deenowadays, who do not hesitate to
suggest that they were the crude products of aabauks or degenerate age. The so-called
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higher critics look upon the Jews as partakinghef $ame spirit with the heathen nations
around them in the matter of offering bloody sacei$, and of supposing that the Most High
was needing to be propitiated, and could be piatpiti by the sacrifice of slain beasts. They
regard such a manner of worship as a Pagan wagabihd with God on behalf of sin. Now,
this is an absolutely erroneous view of the casé€, @oceeds from an unenlightened and
unholy opposition to the principle of satisfactimndivine justice by an atonement. The same
critics have no right view of the atonement of GhriVe joyfully accept the plain testimony
of the Bible on the subject of atonement, and fhiyse who reject it. The witness of both
Testaments is harmonious throughout. Nothing cadldsrer than that the ancient sacrifices
offered by the Church were directly appointed byd@mm the beginning. Abel and Moses
are outstanding witnesses to the truth of this.

Now, the use of these sacrifices was two-fold. iwe thing, under the ceremonial law,
God declared that certain actions were “uncledra’derson, for example, happened to touch
the dead body of a human being or the carcase ahealean beast, that person was defiled,
and would require to be cleansed by sacrifice ftbendefilement. Death is the fruit of sin,
and so the people were taught the desirabilityhohaing all contact with the moral evil of
sin, and the necessity of applying to the divinevgion for cleansing when they came under
its influence. An immediate use of those sacrifiw@s the removal of ceremonial defilement.

But there was another use, namely, to point outtég by which God would take away
sin in the fulness of the time. By these sacrifielesimpressed upon the people, in the first
instance, the solemn facts that they were sinfestly obnoxious to eternal death, and that
they required an atonement of blood to be madehfiair souls; and then, secondly, that he
had provided a remedy whereby sin could be takeayaweven a priest and a sacrifice — in
the person of the coming Messiah. Thus from thefsaes of the ceremonial law, they could
get a glimpse by faith beforehand of Jesus ChihstLamb of God, who would appear in due
time to take away sin by the sacrifice of Himself.

It is very clear, then, my friends, that those g@es had very important uses. They were
appointed by divine wisdom as means of spiritua aaving instruction to the children of
Israel under an economy of shadows and figuregobd things to come.” Though without
efficacy to make real atonement for sin, they pesseé an efficacy of teaching with respect to
the future atonement by Christ.

(2) Let us notice the specialefficacyof those former sacrifices. The apostle points thi
out in the chapter before us. | take it that theigdke people had fallen into practical error on
the subject. Many of them rested in the shadowsfigndes. They brought their bullocks and
goats to the altar and imagined that the bloochesé¢ was sufficient in itself to take away,
not merely ceremonial, but positively moral, defient. They failed to look beyond these
offerings to the one great sacrifice which was ¢coffered by the Messiah in due time. The
Apostle therefore reminds them of the constantueegy of the legal sacrifices which
proclaimed their inefficacy to take away sin. THead to be repeated over and over again.
“The law . . . can never with these sacrifices, alhihey offered year by year continually,
make the comers thereunto perfect. For, then, wthég not have ceased to be offered?”
God had no delight or satisfaction in these saa#iin themselves — that He had such delight
was the error the Jews were ready to fall into s $4itisfaction was found in the great object
whom the sacrifices “of the law” prefigured, evers ldwn Son, Jesus Christ, who said “Lo, |
come to do thy will, O God.” It mattered not hownmerous the sacrifices were; they were
entirely inefficacious to satisfy divine justice purge the guilty conscience. The blood of
irrational animals had been shed all down the cesgdrom Adam to Christ — a vast ocean of
blood was poured forth — but all that blood coutd make atonement for the guilt of rational
beings, could not take away one single sin, thdlestasin that had ever been committed by
any member of the human race. But, on the othed,Ha&re is one offering — not a thousand
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or a million offerings, but one — and by this smgiffering, the innumerable sins of a
countless multitude of transgressors were sweptyaimaa moment into everlasting
forgetfulness. He made an end of sins and brougéverlasting righteousness.

2. Now, let us observe more closely the naturenef‘one offering” by which the Son
of God has perfected for ever them that are saedtifThat offering was, in one word,
Himself. Over and over again is it stated in theifares that He “offered up Himself” to
God. The offering here has particular referencéli®surrender of Himself to the accursed
death of the cross and His endurance of all thenshend suffering implied in that death. In
an important respect He was giving Himself to Godaiway of obedience and suffering
during His whole life on earth, but nothing lessrhthe suffering of death could make a
complete atonement for sin. “Without shedding afdal there is no remission.” He perfected
his work of substitutionary obedience when He sHedblood upon the cross.

(1) Observe then, thahe materialof the “one offering” which Christ, as the High
Priest, offered to God was Himself, or in other dgrHis human nature, consisting of soul
and body. The word “Himself,” in the fullest exteaftits meaning, would embrace His divine
as well as His human nature. But it was not possibl the nature of things, that His divine
nature could suffer, and when it is stated thatdfered up himself,” it is not meant that He
offered up His divine nature as a sacrifice to G8tlll, at the same time, we must very
carefully remember that His human nature was immumith His divine person during all the
days of His obedience and suffering upon earth taadwhen He endured the accursed death
of the cross, His suffering humanity was all thrediin vital union with His eternal Godhead.
His Godhead was active, though not suffering, irtre transactions of Calvary. In this way
the infinite dignity of His divine Person gave imaserable value to the obedience and
suffering of that humanity which was in personalbunwith it.

The material, then, of the offering, as consisbh@ human nature in personal union with
the eternal Son of God, was of infinite worth ardiue. This may be illustrated as follows: —
The body of a great king among the sons of men beawtrinsically no better in itself than
the body of one of the meanest of his subjects,ibasmuch as its possessor is a man of high
dignity, it shares in the dignity. All he does indaby the body is regarded as done by
himself, and possesses importance in proportiadhddoftiness of the position he occupies in
the world. Should he be willing to sacrifice hinfdelany way on behalf of his subjects, the
sacrifice is rightly estimated at all the greatalue owing to the dignity of his person. Thus
we may see, by an imperfect illustration, the ingkdble value of that sacrificial offering
which the eternal Son, Jesus Christ, presentelealtar of His divinity to the Father.

(2) Let us notice, furtherthe mannerof the offering. Christ offered His holy
humanity in a way of obedience and suffering, vétkiew to satisfy the claims of law and
justice. It was for these ends “He took part” efsth and blood.

The Scriptures clearly teach us that this was thece of infinite mercy and wisdom for
the redemption of a guilty people from sin and ¢hese. The Son of God comes forth from
the Father and humbles Himself to assume into patamion with His Godhead, a real but
holy human nature, taken from one belonging tafalien race of Adam, and in the character
of a surety and substitute for a company which o wan number of this race, He meets the
claims of law and justice against them, which theye perfectly unable to satisfy, and offers
a suitable and sufficient sacrifice on their behalthe obedience and sufferings of His life
and death.

It is to be observed, then, that while the obedieand sufferings of the bullocks and
goats and other animals offered under the law weiatelligent, compulsory, and of no
moral value, it was quite different with the Son®dd, the glorious ante-type. His was an
intelligent sacrifice in the highest degree, a most suitabbsti#ute in the room of rational,
though fallen beings of Adam’s race. He possedseditiman soul in all its faculties, and He
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was well acquainted with the will of Him who seninH “As the Father knoweth me,” He
said, “so know | the Father; and | lay down my fibe the sheep.” He offered Himself, also, a
willing sacrifice. He declared that it was His “meat andkdto do the will” of the Father. He
hid not His face from shame and spitting, but wdly gave His back to the smiters and His
cheeks to them that plucked off the hair. “The adpch my Father hath given me to drink,
shall I not drink it?” His, still further, was koly sacrifice. It is written concerning Him:
“Thou hast loved righteousness and hated iniquitgrefore God, even thy God, hath
anointed thee with the oil of gladness above tlipyes.” He loved the holy law, which His
people had broken, with all His soul and strengtd enind, and hated sin with an infinite
hatred. He bore all the sufferings inflicted upomHvith humble and holy acquiescence in
the righteousness of the law which required themxfeet purity characterised all His
thoughts, words, and actions during all the peab#lis suffering unto death. “Who did no
sin, neither was guile found in his mouth” (1 P&22). And lastly, His was amfinitely
God-glorifyingsacrifice. He said, “I have glorified thee on #aeth; | have finished the work
which thou gavest me to do” (John 17:4). He obeymdl suffered all that was necessary to be
accomplished to the glory of the divine perfectiohise sword of justice awoke against Him.
The call went forth from the Father, “Awake, O sdioagainst my Shepherd, and against the
man that is my fellow,” and He lovingly enduredxpeessible sufferings in body and soul at
the hands of men and devils and the righteous Joldgke The sacrifice was enveloped in the
hot but holy fire of God’s infinite wrath, and thecense that ascended from it into the
presence of Jehovah was perfumed with those gEdckesowledge, filial submission, holy
obedience, love to God'’s glory, and love to thesofiperishing sinners which characterised
the adorable Jesus as Priest and Sacrifice. Heifieabtine law as a covenant of works, and
unfolded the riches of the covenant of grace ferdbmplete and everlasting redemption of
sinners. Here, then, my friends, you may clearlg #eat Christ in His obedience and
sufferings unto death is the “one offering” whersfoy and | can obtain eternal redemption.
Looking unto Jesus alone, we shall find in Himtha#t our souls shall need in view of death,
judgment, and an endless eternity.

[ll. — But this leads me now to speak, in the thpidce, of the perfection He has
accomplished by this one offering. “By one offerimg hath perfected for ever them that are
sanctified.” What perfection is this?

It is to be noticed that the word, “perfect,” isesdsin various senses in Holy Scripture. It
is sometimes employed in a comparative sense. “Peakswisdom among them that are
perfect,” says the Apostle Paul in First Corintlsiasecond chapter. There he refers to the
perfection of regeneration, or of spiritual maturiBelievers are “perfect,” as compared with
unbelievers; and some Christians are “perfect,the sense of having reached a greater
maturity of knowledge and godliness than other®nltne word is used in an absolute sense.
“Be ye perfect, as your Father in heaven is peffddte Lord Jesus here points out to His
disciples the goal of absolute perfection whichytiaere to seek as matter of attainment —
perfect conformity to the character and will of ithEather in heaven. | may say that the
perfection spoken of in our text appears to be demn its nature, both absolute and
comparative. Let us notice the respects in whiah @reat High Priest has perfected His
people.

1. Christ, by His one offering, has perfected thamelation to the requirements of law
and justice He has made a perfect atonement for all theg. sin

Those for whom Christ acted in His priestly offidaring the days of His flesh were
under condemnation, and could by no means findsadrethe favour and fellowship of God
unless the demands of the righteous law were matisNow, the Lord Jesus, by His one
substitutionary offering, has perfectly satisfibé requirements of God'’s justice. He endured
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the full penalty of disobedience in their room atead, suffering for sins, “the just for the
unjust, to bring us to God.” His satisfaction may dalled infinitely perfect, for it was the
satisfaction of Him who was both God and man — “Guahifest in the flesh.” Such perfect
satisfaction the law could never have received feom or all of the race of Adam, though
they had continued in original innocence. Heremsnhnuel — God in our nature — obeying
His own law and satisfying His own justice. He hasgnified the law and made it
honourable before the whole universe. As covereath wie merits of His obedience unto
death, His people stand perfect in the presentieedfaw as a covenant of works. They stand
perfect in the presence of the righteous Judge, whst exact all that that covenant requires
from the guilty. God, as lawgiver, beholds the veéhelection of grace perfect in Christ. “He
hath made him to be sin for us, who knew no siat We might be made the righteousness of
God in him” (2 Corinthians 5:21).

Such all of them were in Christ, as their represiérg, at the moment He finished the
work which was given Him to do, but the truth ofhidd to be applied, individually and
experimentally, to a vast multitude of them in sueceeding ages — a work, indeed, that will
not be completed until the end of time.

2. Then, secondly, | observe as a consequencesgbehfection in Christ, that they are
personally madégperfect as pertaining to the conscience.”

The sacrifices of the law could not make the waphis thus perfect. They were quite
insufficient to satisfy the requirements of an aarad and enlightened conscience. They
were not intended for this purpose, though theitgpity ignorant were no doubt finding a
superficial satisfaction and rest in them. The Ldesired that sinners should look through
and beyond these sacrifices to “the Lamb” who veaagpear in due time to take away sin
“by the sacrifice of himself,” and those who wemviagly taught were longing for the
coming of this Lamb of God in whose work they sliblbiéhold a perfect remedy for sin and
all its consequences.

Let us notice, then, that the Divine High PriestHig one offering has provided perfect
satisfaction for the conscience. The conscientkeas/icegerent of God in man’s soul. It has
suffered considerably by the Fall, but when awallemed instructed by the Spirit of God
through the word of truth, it does its proper waiikh power, and makes its voice to be heard
by the poor sinner. The conscience then re-echi@egist demands of the law, and calls for
satisfaction to these demands. Possibly the soalhvals such a conscience may for a season
run to a great variety of expedients wherewithtaty she law’s requirements and pacify the
voice within, but no real or abiding rest is fouricthe best works of fallen men are utterly
insufficient to give the necessary peace, for theycorrupt in heart, if not in form. Thus it
comes to pass that, not till the poor sinner fliee€hrist unreservedly as the one atoning
sacrifice, is he made perfect as pertaining tocthvescience. Then, and then alone, does his
conscience find the perfect satisfaction which ugesl to its constitution and graciously
provided by God in the gospel.

True it is that the children of God are not alwaide to retain this peace in experience.
Darkness and unbelief and sometimes mistaken vidwise way of life interfere with their
happiness in this respect. But still they are miirely cut off from Christ, though they lose
their hold in conscious experience of their pertateptance in Him. The blessed Spirit leads
them anew to His feet, and enables them again gaid & act faith on His perfect sacrifice,
and they can bear testimony at such seasons.d|pg@nfect satisfaction, perfect rest, perfect
peace there. When | come as a poor sinner to g@qgous blood of atonement, and rest by
faith on the word in which it is held forth, | amante perfect as to satisfaction for the present
and hope for the future; | need nothing else andtwathing more than ‘Jesus Christ and
Him crucified.”
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3. Still further, my friends, let us observe thdiriSt has perfected His people in the
sense that by this one offeringe has made perfect provision as to their complete
sanctification Wherein does this appear?

Well, observe that His name was called Jesus, Bedde should “save his people from
their sins.” He died, not only to save poor sinneosn the guilt of their sins, but from the
power of their sins. He offered the one sacrificgéva view to make His people holy as well
as just — with a view to regenerate and sanctigytlas well as to pardon and justify them. He
hath perfected in Himself the means whereby Hel shake them perfect inwardly in their
souls, as well as outwardly in their relation todGdhe Apostle elsewhere tells us that
“Christ loved the Church, and gave himself forhiatt he might sanctify and cleanse it with
the washing of water by the word, that he mightsere it to himself a glorious Church
without spot or wrinkle or any such thing, but thtashould be holy and without blemish”
(Ephesians 5:25-27). It may be said that the peoip®od arepotentially perfected in Christ
as to their sanctification as well as their justfion. Everything is in the glorious Redeemer
that is necessary to make them holy even as Ghdlys As the result of His finished work,
Christ has received the Holy Spirit in His savinfuences that He may send the Spirit forth
to communicate all the blessings of the covenaidisoredeemed ones, and thus gives them
possession of the inheritance in all its perfechpleteness. And if you read the succeeding
context, you will see that sanctification as walljastification is in the immediate view of the
Apostle. “Whereof the Holy Ghost is a witness tofos after that he had said before, This is
the covenant that | will make with them after thalsg/s, said the Lord, | will put my laws
into their hearts, and in their minds will | writkem: and their sins and iniquities will |
remember no more.”

4. Let us observe, lastly, in this connection, t@arist has perfected his people “for
ever.” It is everlasting perfection He bestows.

This is pre-eminently the case in regard to Higespntative work on their behalf. He
perfected them as to the requirements of law asticei by His one sacrifice, and that
perfection can never be annulled, but will starst far ever. Similarly, their justification, on
the ground of His righteousness, in a day of powean never be changed. The act of
justification on God’s part is complete, perfechalierable, and everlasting. The inward
changes they experience in their apprehensioneif finstification do not make void God’s
gift or alter their actual and gracious relatiopshTheir perfect justification is “for ever”.
Still, again, though they do not always enjoy ingv@eace in their consciences, through the
inroads of remaining sin, yet they are beside tled wf life and will never be vitally
separated from it, but will be led again and adairbetake themselves by faith to Christ
crucified, and find the same perfect satisfactiod aest in their souls as they did at first.
Then, their potential sanctification in Christ iis@an enduring inheritance which will be
enjoyed in its perfect fulness beyond death indhe of eternal uprightness.

IV. — Our fourth and last general head is the dpson given of the people who are
perfected by Christ’s offering, “them that are d#ied.”

Now, friends, the word “sanctified” is used hered a@lsewhere in this Epistle, not so
much in the sense of inward positive holinessnatheé sense of deliverance from guilt and
defilement. Those “that are sanctified” in the en§our text are not those who have been
made perfectly holy in heart and life. Not suclaléit but those who, by grace, have come to
“the blood of sprinkling which speaketh better genthan that of Abel,” and have been
cleansed from reigning guilt and impurity. Evergtjfied person is one of the sanctified in
the sense of our text. “The blood of Jesus His 8eanseth us from all sin” (1 John 1:7).
Every poor soul, therefore, who has been led tddbatain opened for sin and uncleanness
is sanctified in the sense of our Apostle here.ddisscience has been purged from guilt in a
day of mercy, and he has been separated from a Wong in wickedness in his life and
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conversation. Now all these have been perfecte@hist in the manner already imperfectly

explained. He has made perfect provision for teggrlasting acceptance before God, and
their everlasting enjoyment of all gospel beneflisey have a perfect High Priest who has
offered a perfect sacrifice, and obtained a penfedeémption to meet their soul’s necessities
in time and for ever and ever.

Well, my friends, in conclusion, it should be a taabf serious enquiry with each one of
us as to whether we are among the sanctified orHate we found out to begin with, that as
fallen creatures we are among the unsanctifieduttiely, the corrupt, the guilty, the hell-
deserving? Have we been led to see that if lefutselves we shall be with wicked men and
the devil and his angels at last? Have we beerosiégpand enabled to look to the Lord Jesus
alone as our Saviour, Redeemer, High Priest anfégieBacrifice? If so, then we are among
them that are sanctified. We may sometimes fed iasvas only more corrupt and unholy
we were getting instead of growing in grace, buth# sense of indwelling sin leads us to
look to and depend more and more upon Christ asalbum all, and causes us to be more
tender and watchful in our life and conversatiansiwell. Your complete perfection is in
Christ, and will be seen in all its glory and beaat the last day. On the other hand, pause
and consider, you, my hearers, who have no sengbest things pertaining to sin and
redemption. If you do not turn to God in Christ t@pentance and faith in the days of time,
you will yet be perfectly conformed to the imageSatan, and shall suffer along with him in
the place of never-ending misery. “Behold, nowhis &ccepted time; behold, now is the day
of salvation.” The Lord in His infinite mercy opgour eyes to see your sins, and to flee for
cleansing, renewing and perfect pardon and acceptam the great High Priest of our
profession, now entered within the veil and yetwdng near to us in the Gospel. “Able to

save them to the uttermost that come unto God toy’HMay the Lord bless to us His Word!
[April 1914]
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