A Sermon.

By the lateRev. CHARLES C. MACKINTOSH, D.D.,
of Tain and Dunoon.

“For ye know the grace of our Lord Jesus Chrisdt,tthough he was rich, yet for your sakes
he became poor, that ye through his poverty mighidh” — 2 Corinthians 8:9.

To attempt to define the wogtacewere to obscure it. We might call it rich, undeser
mercy, or exceeding great kindness, but the wdrdsfollow it are its best definition: “Ye
know” what He did, “that, though he was rich, yet ffour sakes he became poor, that ye
through his poverty might be rich.” The meaningtbé word here, then, is something
different from its ordinary meaning. It includesthbut it includes something more. It is not
only, Ye know that your redemption by Christ is@llpure, free, undeserved mercy; but it is,
Ye know what astonishing mercy this is, what suspaggrace — the grace of the Lord Jesus
Christ.

In the work of redemption we have the most wondedhgplay of all the divine
perfections, but it is grace that shines the baghtWe have the manifold wisdom of God,
the exceeding greatness of His power, the untajmeitly of His nature, His unalterable and
unbending rectitude, His fixed inviolable truth; wwave them all displayed, and — what of
itself were sufficiently wonderful — displayed imrgunction with grace. But we have also a
more marvellous display of them through the exerds grace. As, therefore, grace is the
central and most brilliant star in the constellatiso the display of all the other perfections
tends to its still brighter display. They shinetlfoto invite us to gaze most fixedly upon
grace, as that wherein most of the divine charaster be seen.

The grace of God in redemption is sometimes s¢h fiar us by the Father’s giving His
only-begotten Son, by His not sparing Him, buting Him up for us all; in other places
by the Son’s voluntarily undertaking and executimg work of our redemption. The work is
all of grace. The character of those who are reéédeshows that it must necessarily be of
grace. But it is the worth and the humiliation dhd sufferings of the Son of God that teach
us the abundance and the altogether unspeakabtactdraof this grace. It is important
indeed for us to remember that, while the graceedémption, in its super-abounding and
manifold manifestation, is brought before us thusrder that the poor weak faith of the
sinner may find some resting-place while conversitith so sublime a subject, we must not
think of it as though the grace of one of the Devirersons in the glorious Trinity was more
wonderful than that of the other two. The grace¢hef Father is the grace of God manifested
to us. It is through the Son, and by the Holy $pihat we approach the Father. But the grace
of the Father in sending the Son, and of the Somoiantarily undertaking the work of
redemption, and of the Spirit in applying it, anagt lone and the same abounding grace of
God, “reigning through righteousness unto eterif@l’lYet it is in the Lord Jesus that this
grace flows forth; it is through His incarnationdatleath that it reaches sinners; it is in Him
that it is made known to them; and it is by Himjlas Mediator, that we approach grace in its
fountain, and taste that God is good.

In contemplating this surpassing grace of the Llasus, let us consider four things: —

l. — The pre-existent state of Christ. “He was ‘rietrich in all the treasures of divinity.
From everlasting He was in the form of God, andigi it not robbery to be equal with God.
The self-existence, and eternity, and immensitg, @amnipotence, and omnipresence of God
— these were His own eternal possessions. The domai God was His; the crown of the
universe encircled His brow. The uncreated gldmg, harmonious and matchless perfections,
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the all-sufficiency, and infinite self-delight abtessedness of the Godhead were His. He had
a glory with His Father before the world was; dwngllin His bosom, and being with Him;
the brightness of His glory, and the express in@ddis person; and enjoyingly unceasingly
the expression of the Father’s infinite complacemaey delight. He was thus, in every
possible respect, infinitely and unchangeably rithvas impossible that through the future
eternity His riches could be either increased onikiished. His glory would have been as
resplendent though no creature had ever been fotméehold it, and His blessedness as
perennial though the redeemed world had beenwgt, the angels that kept not their first
estate, to perish. It is impossible, thereforet tha purpose of redemption can have taken its
rise in a desire to increase this glory or thisbéslness. Here, indeed, we are to take heed lest
we “darken counsel by words without knowledge”; fwho by searching can find out God?
who can find out the Almighty unto perfection?” “Bwn unto God are all his works from
the beginning of the world” — from everlasting. Butis essential for us to know and to
remember that as our Redeemer is the mighty GoHeswas absolutely independent of His
creatures, enjoying infinite and perennial blessednin Himself. It is necessary for us to
know and to remember this, that we may trace retiempo its source, as it regards— free
and rich grace exercised towards the miserabletladuilty. It is necessary for us also to
contemplate fixedly — and to contemplate till we taught to adore and wonder — the riches
and glory of the Redeemer as truly and everlastiG@d. Without such a contemplation as
this we shall never arrive at a discovery eithethef magnitude of redemption in itself, of the
grace of the Lord Jesus manifested in it, of tlesy of the foundation laid in Him, of the
splendour of His righteousness, or of the preciessrof His blood as the Son of God. Nor
shall we otherwise be taught, in our dealings whil Blessed One, to adore and to tremble
while we believe and hope. Our Redeemer is bormupbone and flesh of our flesh; He is
the Rose of Sharon and the Lily of the Valley; biat is also the brightness of His Father’s
glory and the express image of His person, in wimpesence the seraphim and cherubim
cover their faces with their wings, saying, “Hohgly, holy is the Lord of hosts; the whole
earth is full of his glory.”

Il. — The objects for whom the Lord Jesus becanw.pbhey were creatures. Had they,
as such, been answering the end of their creatd@anpower would have protected and His
goodness would have blessed them; but here wout lmall for any new exhibition of His
character. They were miserable. Were it possiblerfizery to exist in the universe of God
without sin as the cause of it, there would havenb®om for the exuberant manifestation of
the divine compassion. But they were rebels. Thay been created after His own image,
they had been placed under His gracious and happgrgment, and they had rebelled
against Him; they had dared to attempt to live withGod. They were enemies — haters of
God, of His attributes, and of His laws. They weremies without cause, and yet bitter
enemies. Their enmity, too, was of a character tlmatkindness or grace in itself could
overcome or subdue — an increasingly bitter enmiy enmity unmixed and pure; an enmity
that nothing else would satisfy than that God sti@élase to be God. They were unholy and
polluted. Every faculty of their souls was taintetl leprosied with the abominable thing; the
very sight could not be borne by infinite purityuc® is our condition, as described in the
Word of God, and such is it known and felt to bealiywho understand the words, “If when
we were enemies we were reconciled to God by théhdef his Son.” Here, then, was room
for loathing, for abhorrence, for hatred; but whadm was there for love? Could rebellion
excite it? Could pollution excite it? Here was rodan the manifestation of justice; for
manifesting to the universe — as had been donbkercase of the angels that kept not their
first estate — that God'’s authority was not to iifeet! with. Here was a call for a second and
a more appalling exhibition of His hot displeasagainst sin. Their eternal misery would not
have shaken His happiness; nay, it would have bestanding memorial of His rectitude and
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His goodness. And yet grace and mercy towards t'opasf these vile traitors began to move
in the breast of the everlasting Son, and to sueeXercise. Here we are lost — lost in the
attempt to fathom what cannot be fathomed; nayuriderstand the possibility of such
feelings in any other way than this — that “He dG

That this grace of the everlasting Son was sovey&g know. The angels that sinned did
not experience it. But that it is also pure gracd pure surpassing love, we know. It leaped
forth from its fathomless depths in the bosom efEhvine Son, and it terminated in electing
grace on a portion of Adam’s rebellious and potiutamily. Once fixed upon them, the
horrors of their condition were brought beforewisw; the pit, the horrible pit, in which they
lay, and the dark and dreary eternity in the distait cried for their deliverance; it desired it
earnestly. This view of grace, and grace alone eegards the redeemed, prompting the Son
of God to interfere for their redemption, is perbapo dazzling for the saints in this world; so
that they seek to relieve it by contemplating esdlgcthe glory redounding, from its
exhibition, to the divine perfections. And yet, Vehthe purpose and end of its exhibition
must necessarily terminate on God, it is to iteots pure unmixed mercy and grace.

But how could this mercy and grace be exercised? Here was i@igeliow could it be
forgiven? Here was guilt; how could it be canceleldere was pollution — entire and
increasingly dark pollution; how could it be apprbad? How could it be overcome? Was
justice to sheathe its sword and withdraw its c&dnThis were impossible, for where then
would be the divine glory, the divine purity, thivide truth, the divine unchangeableness?
Where would be the security of protection and l@ddesss to the loyal subjects of the divine
government? Where the equity of the sufferingshef fallen spirits? How again could the
infinitely holy God return to the temple whence kid been driven? How could He look to
the soul that had dislodged Him, and that had dddito its throne His archenemy? How
could He come forth to it except to consume it?ifQrace sued for its renovation, and if
almighty grace could contemplate so marvellous eywet where were the security for the
divine honour and the divine purity in accomplighit? Unless justice, then, were satisfied,
and the divine honour maintained, it was imposs#itber that mercy could be exercised
towards the rebels, or that almighty power couldarth on the ground of this satisfaction to
reconcile and reclaim them. But where was thisstattion to be sought except from the
guilty? And if from them, how could they renderexcept in suffering the vengeance of
eternal fire? Such thoughts as these are not foteighe subject of our contemplation: “The
grace of our Lord Jesus Christ.” What of the serapdnd cherubim, and all the angelic host,
after they had witnessed the casting down of thehellious brethren and their binding in
everlasting chains, had been told that towards hemoband of traitors mercy was
contemplated, and had been told nothing of the giansed for securing its honourable and
triumphant exercise. Would not the subject havenbée them utterly dark and
incomprehensible? Let us here, then, adore andradiivine and unsearchable wisdom, and
especially the exhibition of infinite grace: “Hedagne poor.”

lll. — “The Lord Jesus Christ became poor.” Whihe tScripture warrants, and indeed
requires, us to say that in no other way could ggrbe exercised, yet the Lord Jesus’
undertaking to cast up the highway by which He dowdach our world, was a free and
voluntary undertaking.

We are not to think of the words, “he became poag”though they implied that He
ceased to be what He was — very and eternal Godh tdim, when incarnate, “dwelt all the
fulness of the Godhead bodily.” But He came tohs tvhich He had not been; He became
the opposite of all that He had been; and to dllvatd appearance — to the eye of flesh and
blood — He was poor. Though unchangeably rich lirtha glories of divinity, He emptied
Himself of them as to their outward manifestatiowl a&ast a veil upon their brightness. It
behoved Him, in the wondrous work He meditatedetive them behind Him. Indeed, had
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He appeared with them, they would have consumatessn and even His people could not
have borne their refulgence. Therefore, in infisiéf-humiliation, He cast a veil upon them,
and appeared among His creatures and subjectsnibie” form of God,” but “in the form of
a servant,” and though some rays of His divinitgKar forth in His mighty works, though its
glory broke forth on the mount of transfiguratiamd though the eye of faith “saw his glory,”
yet outwardly and to the eye of sense He seemeddauiman — as if He were one of us; and
He was content to appear so. To estimate the gfaChrist in this it were necessary for us to
know how infinitely worthy that glory which He veil was to be admired and adored; to
know the infinite complacency with which He Himsetfust have regarded it, and His
consciousness of His claims to the admiration alwtagion of the universe. We must know it
then as “passing knowledge.”

“He became poor” in assuming our nature. He bedanthgbone of our bone and flesh of
our flesh. And who can estimate this grace, ordatltihis condescension? “Great,” indeed,
“is the mystery of godliness, God manifest in tlesH.” He took it upon Him, and assumed it
into intimate and indissoluble union with His digifPerson; and though He took it sinless —
as pure from all stain as it was in Adam when he wr@ated — yet He took it after it had
become fallen and sinful. He appeared “in the ldsanof sinful flesh.” Here, indeed, was
poverty and humiliation. This is more a subject tbought and contemplation than for
language; but surely the little that many nomindiri€tians find to wonder at in the
incarnation of the Son of God is a proof that thaye never fixedly contemplated or rightly
understood it. “Flesh and blood hath not reveatednto thee, but my Father which is in
heaven.” Believer, adore that grace that led thel LJesus to take on Him not the nature of
angels but the seed of Abraham, and that led Hibetmme your brother, like unto you in all
things, yet without sin.

He humbled Himself even as a man. He was bornstable and laid in a manger, as
though He were unworthy of a house to receive Hi@.laboured as a carpenter, as though
He needed to make His bread by the sweat of His.dfor the last three years of His life He
was often homeless, not knowing where to lay Hedhe@nd was indebted for the supply of
His wants to the attentions of His followers. Aret y1e was the King of kings and the Lord
of all. Believers, draw near and adore while yoarhte joyful sound that to you has been
born a Saviour, Christ the Lord; and see here, ooy the ineffable condescension and
humiliation of the Son of God has dignified and @pled poverty, and stamped all the vain
pomp and glory of this world with beggary. Are yoaor? Remember that Christ was poor.

Not only this, but He submitted to be counted amjoand no man. “He was holy,
harmless, undefiled, separate from sinners.” Het\@baut exhibiting holiness in its pure and
divine beauty, doing good unceasingly, and pubtighsalvation; proclaiming His own
surpassing grace, and inviting the guilty and thgenable to come to Him. And yet slander,
contempt, reproach, and persecution were His portie, the Holy Lamb of God, was called
a glutton and blasphemer. His mighty works of lanel mercy were attributed to Belial, and
the Gospel of His grace was met by, “He hath aldawd is mad; why hear ye him?” He
submitted to it; He had prepared Himself for it. ldmitted to it from vile hypocrites, from
a generation of vipers, from those whom He cansat@, from those whom in a moment He
could have consumed. He submitted to it patiemly meekly. He submitted to it till it broke
His heart. He was a man of sorrows. Never had earth a tenant, and yet never was such
reproach the portion of any of its inhabitants. @ welcomed the Son of God or spoke well
of Him till He Himself had, by an act of new-creagipower, put it into their hearts to do so.
Scarcely had He entered the world as the “childvbahen His life was sought to be taken
away; and almost the first opening of His sacrpd tb proclaim His Gospel was met by an
attempt to stone Him. He bore it all, for He hatl des face as a flint. The exhibition and
manifestation of His grace rose and brightened withcalumny and enmity that it excited.
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He was at length seized by wicked hands, draggémieban unrighteous tribunal, and there
iniquitously condemned, spit upon as the very mefakall things, scourged, crowned with
thorns, and finally, in the most painful, excrucigt and ignominious manner — as though
human or diabolical ingenuity could not do enoughdstify the feelings of loathing with
which He was regarded — put to death between twlefawors, And this Sufferer was the
everlasting and ineffably rich and glorious SonGafd, the infinitely holy, the all-sufficient
and Almighty Creator and Governor of the univeiSerely here was poverty. Believer, sit
down at the Cross, look upon Him whom you haveceiér and bemoan yourself as one of
that murderous race that killed the Prince of LBerely we have here proof enough of the
inherent depravity and devilish enmity of the heAdore, too, that surpassing grace that led
Him to bear this unparalleled and never-to-be-peled load of calumny, shame, scorn,
reproach, and pain. It was your sorrows that Heebéte has gone before you in the
wilderness to take the sting out of your sorrowst, Bh, learn to feel from home in that
world where your Lord was crucified.

“He became poor” especially inasmuch as, though.trd and Giver of the law, He yet
became voluntarily subject to it. He placed Himsefider the ceremonial law — a law
implying in all its injunctions the pollution ofgtsubjects — that He might redeem the Church
from it. He placed Himself under the moral law s requirements and sanctions as a
covenant of life, as though He needed to work datldy personal obedience. He yielded
obedience to it in a low and mean condition. Hédgé it in the midst of rebels. He yielded it
amidst unceasing difficulties and temptations. Tiki® sacred subject; but how gloriously
does Christ’s obedience shine forth even in thiat amidst His unparalleled trials — trials
differing from all that ever have been or will badeired in this, that He suffered innocently —
His Father's will never ceased for a moment to bgarded by Him with unmixed
complacency and resignation. He knew no sin. Heagascious that He knew it not; and yet
He was marked out as the alone exception to tleeafuthe divine government that connects
suffering with sin. And how gloriously does His dence shine forth in this also — that
amidst the ingratitude, the sneers, the scorn etimaity, the malevolence, and finally the
murderous assaults of sinners, He yet never cetmsedXercise towards them the purest
benevolence and love. What mere created excellemae have come forth unsullied from
such a trial? Who but the Son of God could havesunoh circumstances maintained his
integrity?

“He became poor,” above all, in being “made a cufseHis people, as though He were
a bankrupt, as though He deserved to die for $iaswere His own, as though in Him had
been concentrated the guilt of hell. He took upam khe load of His people’s iniquities; and
what a fearful load was this! He who knew no soodtunder it, as though He were a sinner
— yea, the greatest sinner in the universe; asgthdde were that which He infinitely
abhorred; as though He were the very personifinatiothe evil and accursed thing. He was
“made sin.” He submitted to feel the fearfulnesd®@éring such a burden, to feel the agonies
of the punishment of sin, to feel tkbarpness of the sword of inflexible justice wieldsy
almighty power. The wrath that the innumerable sind incalculable guilt of His people
merited fell upon Him, and He submitted to beaH#. submitted to be treated by His Father
as though He were a sinner and a rebel — as thauggkad of being the Son of His love, He
were unworthy of His fellowship. He submitted toelfethe hidings of His Father’s
countenance, the unutterable — and to all cregturesnceivable — agonies of His Father’s
wrath. And though the contemplation of the cuge@ilHim with agony, though it forced from
Him the cry, “Father, if it be possible, let thispcpass from me,” yet He went forward to
meet it. He bared His breast to His Father’'s swandl, drank the cup of His wrath to the very
dregs.
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Here, indeed, on the Cross it is that we see tlverppof the Son of God. Here let us
behold Him enduring at once the greatest contemgtsaorn, the most excruciating bodily
pains, and the most torturing mental anguish, tagihgs of men, the assaults of hell, and the
dereliction of His Father — earth disowning HimjlHet loose against Him; heaven shut
against Him. No answer to His cry, “My God, my Gedyy hast thou forsaken me?” Alone,
and of the people none with Him; the infinite jastof the Godhead dealing with Him for the
sins of an elect world, displaying its glory andcentrating its terrors. And is this indeed He
who was in the bosom of God from eternity, and Wasl? Oh, let us behold the Lamb of
God! Believer, draw near, and while you trembléhat sight of eternal, consuming purity, as
manifested in His sufferings, adore Him who thug,tlhe Eternal Spirit, offered Himself
without spot to God. Adore especially that gracecibed Him to encounter such untold and
never-to-be-told humiliation and agony for suchrateh as you.

Finally, He became poor in giving over His sacredlyoto the power of the grave, as
though it had a right to claim Him as its captivas-though death had come to Him, the
Prince of Life, as the wages of sin. He who onlynsorruptible submitted to it; He entered
its prison. But let us bless God that it was imadeshat He should be holden there, but that
He rose a triumphant conqueror — the first-fruitsl orerunner of a redeemed world — and
that He is now exalted as a Prince and a Saviolgive repentance to Israel and forgiveness
of sins. Here, then, tracing the steps of the pgvelr God’s everlastingly rich and beloved
Son, let us acknowledge that His grace passeimalledge.

IV. —“That ye through his poverty might be rich.”

The grace of the Lord Jesus Christ, as it passetiwledge in its very existence, so it
contemplated and craved for its objects a richegesponding with its own immensity; and
this riches His glorious, meritorious poverty prog for them. This grace sought their
deliverance from wrath, and His poverty procureéd firocured it so truly and so fully that
the wrath can never touch them; that neither heaeernell can lay anything to their charge;
that the law can never sue them for payment, nsticel for punishment. To estimate this
riches it were necessary to feel the horrors of thiath, and to feel it through eternity —
which the God of all grace grant that we may nei.f@o this unutterable woe they were
exposed, and from this bottomless pit His graceued them. This grace sought their
deliverance from sin, and His poverty procuredattsily that the reign of the tyrant is
destroyed here, and its very being in the souhguished at death, and extinguished for ever.
With this hideous, hellish, and degrading leprdsgytwere covered, to the utter loss of all
dignity, all glory, all blessedness. His povertyoqired their deliverance from it — a
deliverance begun here and perfected hereafterthrasdhey shall be faultless, without spot
and blemish. This grace sought their deliveranamftheir outcast and apostate condition, as
banished from the divine presence and estranged thie divine fellowship, and His poverty
procured it. He brings them nigh by His blood, aidafor them a reception at the hands of
the divine majesty corresponding with His own poesness, procures for them and calls
them to the dignity of His joint-heirs, and obtafios them the shining forth in complacency
and love of the divine countenance. This grace sbfiyy them a watchful, tender, and
gracious guidance through this world, a safe passagugh the waters of death, a sure
conduct to the gate of heaven, and admission thdtés own presence. His grace sought and
His poverty procured it. He guides them by His #yeugh the wilderness of this world; He
watches their steps and holds up their goings; ftdegoves them from falling — from falling
away from grace, and from falling into the handtluéir spiritual enemies; He administers
consolation and strength as they need; He goestieththrough fire and through water; and
finally presents them before the presence of Hmyglvith exceeding joy, that they may
behold His glory, that they may be with Him, thiaéy may see His face, that He may lead
them unto fountains of living waters, that He magwn them with unfading and everlasting
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felicity. To estimate this riches, then, it werecessary to know the extreme of misery and
the extreme of felicity — the misery of hell ane tmappiness of heaven.

Let us then — if we would contemplate this grace] Bnow it as passing knowledge —
seek to perceive the uncreated riches of the S@odf let us pray for a discovery of it; let us
next contemplate the pit in which its objects lays-misery, its guilt, its hideous foulness
and pollution; let us then seek to be conductedglihe road of Christ's humiliation and
poverty; and finally, let us — if we have tastedamy measure of this grace — endeavour to
bring together and concentrate the rich blessihgsocures for its objects, and let us say that
the grace of Christ passeth knowledge.

The practical reflections that arise out of thibjeat are numerous and important. Let us
notice a few of them.

1. How is the work of redemption impressed in &l parts with the footsteps of
divinity! Here is God becoming poor for vile sinseto raise them up from a bottomless
depth of misery and guilt. It is this great and tnesndrous truth that constitutes the glory of
redemption, and that gives its divine excellencguo holy religion.

2. Do we know the grace of our Lord Jesus Christ8ther words, Are we Christians
indeed? As the truth that “Christ Jesus came imeoworld to save sinners,” is the sum and
substance of God'’s revelation, it is the one gnedh to be believed in. Do we truly believe
it? This is not such a very unimportant questiameany would have it to be. Do we believe
it so as to rest in it, casting anchor for an etgrapon it, so as to glory in it, so as to
experience its power in our hearts — for it is thet bare speculation that will avail us — so as
to have our hearts filled with its wonders, so @afhiave our aims and our end of existence
fixed by it. He deserves not the name of a Chnstvho does not thus know the grace of the
Lord Jesus Christ, whose mind has not been filigdt las the noblest of all truths, whose
affections have not fixed upon it as the most etiva of all objects, whose soul has not
found rest in it, or who would conjoin with it aggeound of dependence any doings, works,
duties of his own; in a word, whose mind it hasfinad in contemplation, whose heart it has
not claimed and obtained possession of, and whieses Inot guided and directed by its holy
and sin-overcoming power.

3. How should it enhance, sweeten, and endear lgssibgs of salvation to poor
sinners, that they have been purchased at the sxp#nChrist’'s poverty! Did He become
poor that we through His poverty might be rich; Hiel leave heaven and descend, as it were,
into very hell, to snatch you as a brand from thenlmg and to raise you to heaven; did He
endure the full weight of wrath, that you might@nihe smiles of His Father’'s countenance
and be comforted with everlasting consolation? fan, let the thought endear to you the
blessings of His salvation. Think of them, whernythee offered to you and when you taste of
them, as dearly bought — as bought with Christ®8! Think of them thus, that you may see
an inexpressible preciousness in the least dropen€y. Think of them thus, that you may be

taught to love Him who first loved you.
[December 1911 & January 1912]
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A SERMON.

By theREV. JAMES S.SINCLAIR, JOHN KNOX’ S, GLASGOW.
“Thou, therefore, endure hardness, as a good salflilresus Christ” — 2 Timothy 2:3.

The Apostle Paul in his Epistles to Timothy, whom dddresses as his dearly beloved
son in the faith, gives him many directions andnsals as to how he was to act in his
capacity as a minister of the Gospel and as a sewfaJesus Christ. He does not lead
Timothy to expect that he will have a smooth tinfietan his “work of faith and labour of
love.” He gives him clearly to understand that las ka conflict before him in the service of
the Gospel — a conflict with lusts in his own heartd with erroneous men and evil workers
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outside. “Fight,” says the Apostle, “the good figifitfaith, lay hold on eternal life, whereunto
thou art also called, and hast professed a goddgmion before many witnesses.”

The words of our text may have a special messagairicsters of the Gospel and other
public servants of Christ, who would be faithfultbe® trust committed to their charge. They
are exhorted to be soldiers in the discharge af they — waging war against all manner of
evil — and in this honourable work, to be “goodldsers, enduring submissively all manner
of hardness for the sake of Christ. The text, haxes capable of general application to all
who are called out of darkness into the marvellmig of the Gospel. Every truly gracious
soul has entered upon a spiritual warfare, arglthieé duty of all such to seek grace to behave
as good soldiers, and to endure, with patienceirneas in the conflict. We shall, therefore,
meditate for a little upon the text, in dependenpen the Spirit of truth, as a word of
instruction and exhortation to all the childrenGxdd. It may be useful, therefore, to observe:

| — The Commander that is brought before us, nandelsus Christ;

[l. — What it is that constitutes any sinner a tset of Jesus Christ"?

lll. — Some of the features or marks of a “goodisol’ in this service; and
IV. — The exhortation to “endure hardness.”

l. — Let us notice, then, in the first place, Chas the Divine Commander. It is plain that
this office stands related to the kingly authoofyChrist. Among men, the king of a country
is the supreme head of the army that belongs tnd, though he should not act himself in
this capacity, as usually happens, still, the chféter is the king’s direct representative. In
the person of Christ the essential authority arddéslegated authority of the King of heaven
are both wonderfully combined.

It is evident that Christ possesses an essentihbaty as the co-equal of the Father and
the Holy Ghost in the ever-blessed Godhead. Heeking eternal, immortal and invisible,
and in His essential deity, is the Commander ofcaflatures and things, animate and
inanimate. He is “Lord of all.” But it is not in legion to His absolute authority and power as
the eternal Son that He is brought before us irnte¢ke though all that He essentially is in His
own person, is certainly included.

The Lord Jesus stands before us here as Commanéis mediatorial capacity, and as
the mediator between God and men, under the covesfagrace, He sustains the three
offices of Prophet, Priest, and King. The Fathex &gpointed Him King of Zion and King of
Nations (Psalm 2). In this office He is the Captafrthe Lord’s hosts. “Behold,” says the
Father, “I have given him for a witness to the pepp leader and commander to the people”
(Isaiah 55:4). In the Epistle to the Hebrews, Hddscribed as the Captain of salvation, who
was made “perfect through sufferings.” There isadtle to be fought with the powers of
darkness, and the mediatorial King must lead fudigment unto victory.

Here we go on to notice that this glorious Commandaho is set before us in the Gospel,
is not one who has a mere theoretical acquaintasitbethe art of spiritual warfare, but one
who has had a deep experimental knowledge of itcatee into the world in the fulness of
the time, and entered into the greatest of all laefthat have ever been waged with sin,
Satan, and evil men. His whole life on earth wdsgeaof warfare. At special seasons, the
battle was very hot. Witness His severe temptaliprthe devil in the wilderness, and the
many attacks made upon His character, claims amil yothe Scribes and Pharisees, during
the years of His public ministry. Towards the eridtieese years, the prince of darkness
marshalled all his forces against the Prince ef @nd ultimately secured His condemnation
to death at the hands of Herod and Pilate. He edsalvay to Calvary and was crucified
between two thieves upon a cross. He cried, “finished,” and gave up the ghost. To the
eye of natural sense, He appeared a defeated MebsiaHe was by no means so in reality.
In all this suffering, He was doing the will of tH&ther for the accomplishment of the
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redemption of His people. He bore their sins byutagion in His own body on the tree, and
by His obedience unto death, spoiled principaliaes powers, and “made a show of them
openly, triumphing over them” in His cross. Histeiy was made clearly manifest before
men, and angels, and devils on the morning ofékarrection, when He arose in the evident
character of a Conqueror over sin, death, and f&lk victory of His is the ground and
pledge of every victory that His ransomed oneslsitahin in their own personal conflicts
with the forces of darkness during their journesotigh the world. “They overcome by the
blood of the Lamb and by the word of their testimort is therefore not merely a Captain of
experience, but of victory — one who, in the wonfla godly minister of the past, “has never
lost and will never lose a battle” — whom sinnems iavited and encouraged to trust in and
enlist under, by the Gospel. This leads us to cemdriefly: —

Il. — What it is that constitutes any sinner “adset of Jesus Christ.”

1. It is very clear, my friends, from the generddhing of the Scriptures, that none of
our fallen race are soldiers of Jesus Christ byreatAll sinned and rebelled against God in
the first Adam, and all are by nature under thenkamf another captain than Christ, that of
“the god of this world,” the Prince of darkness. #xeconverted sinners, we are loyal soldiers
in the devil's army — fighting against Christ, andt for Him. May the Spirit of God bring
this home with power to many who are still on thead way that leadeth to destruction! Let
us be assured that, if we do not awake to feelraalise in our consciences and hearts that
we are serving sin and Satan by nature as loseégnwe shall never seek in reality to enlist
under Christ’'s banner. Many, nowadays, seem to imeathat they were born lovers and
servants of Christ — persons who give no real emideof having ever been “born from
above.” Natural men may be servants of a falsesChra Christ of their own devising — but
they are not so of the true Christ of God. “Ye afgour father the devil, and his works ye
will do.”

2. Who, then, are they that are made soldiers sfis)I€hrist? They are such as are
described in the 110th Psalm as a people madengviiti the day of Christ's power. “Thy
people shall be willing in the day of thy power tie beauties of holiness from the womb of
the morning.”

(1) Those who become Christ’s soldiers are madingito part with the world, the
flesh and the devil. They have been awakened byigheand power of the Holy Ghost, to
see that they are in the hands of these enemiethatdinless they are delivered from them,
they shall carry them away to eternal destructidter a conflict, they are made willing to be
done with these old masters for ever — if by anpmsethey shall escape the worm that dieth
not and the fire that is not quenched.”

(2) They are made willing to part company with gteing good or bad that comes
into competition with Christ — their old religioma righteousness as well as their old sins.
They have obtained something of the same spirit Beal received when he said “Yea
doubtless, and I count all things but loss, fordlkeellency of the knowledge of Christ Jesus
my Lord; for whom | have suffered the loss of &iings, and do count them but dung that |
may win Christ and be found in him” (Philippian83:

(3) They are made willing to close with Christ hsit King as well as their Prophet
and Priest. | do not say that any who ever in teaccept of Christ as their Prophet and
Priest refuse Him as their King, for saving faithilwaces a whole Christ in His three offices.
But someappearto make choice of Him as their Prophet and Prid&t do not give evidence
that they embrace him as a King, and who therefaliein question the reality of their faith
altogether. Some profess to believe the word ofisCim the Gospel, and to value Him as
Priest for the pardon of their sins, who do naohiglish the service of sin. They still continue
obeying the god of this world, and imagine thaytban be saved by Christ at the same time.
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What a fatal mistake and delusion! Where thereite wnion by saving faith to the Son of
God, the sinner is made willing to part with ak liarling lusts, and to have Christ as King in
his affections. “Thou shalt call His name Jesus;hi® shall save his people from their sins”
(Matthew 1:21). And so, where a sinner has trulgreised faith on the name of the Son of
God, he has, by divine grace, been saved from ¢h@rdon of his sins, and has engaged to
obey and follow the Lamb whithersoever he goethis€imow reigns upon the throne of his
heart. He hates his former evil ways, and it isrhast earnest desire that the old man who is
corrupt, according to the deceitful lusts, shouwtlanly be cast down but cast out for ever.

(4) They are made willing to take the Word of Chas a light to their feet and a lamp
to their path, and as a sword — the sword of thieitSpto overcome their spiritual foes.
Christ’'s word is the supreme court of appeal witént — not the word of fallen men — as to
every question of difficulty. “What saith the LofdTo the law and to the testimony.”

3. I may notice heréhree fieldson which the soldier of Jesus Christ is calledday
on the spiritual warfare.

(1) The first is the field of the Soul. Unless ar@r begins and carries on, by the
grace of God, the conflict with sin in his own hedwe shall never be a true soldier of Jesus
Christ. It is on the field of his own soul that thattle with every form of evil must first be
fought and won. And they who know nothing of soahfiict with corruption and error, are
not really out of the devil's service, however fdieir profession may be. Certainly it is
better that people should have an outward confgrmitopinion and practice to the statute
book of the kingdom than that they should be wrongvery way. But let none be satisfied
with outward conformity, for if the adversary exalt his might, they will be in great danger,
unless kept by the restraining power of God, of imgla complete surrender to Satan, to their
everlasting destruction.

(2) The field of the World. The Captain of salvatio His intercessory prayer said, “I
pray not that thou shouldest take them out of thedy but that thou shouldest keep them
from the evil” (John 17:15). The soldiers of Chasé in the world, but not of it. It is theirs to
wage war with the sinful habits, practices, and imaxof the world. “If any man love the
world, the love of the Father is not in him.” Trukssus recommends them to be “wise as
serpents, and harmless as doves,” but this is etlydeot in any way that will compromise
the commandments of God, and bring dishonour om#éme of Christ. “Let everyone that
nameth the name of Christ depart from iniquity.” ks left us an example that we should
walk in His steps (1 Peter 2:21). And let everyshaly this example so as to follow it in
thought, speech, and behaviour. Thus only we stalla good warfare, and obtain the crown
at last.

(3) The field of the visible Church. It is cleapin these Epistles that Paul expected
Timothy to have much conflict in this field. Men efroneous views about the things of
God’s kingdom had already risen in the Church, bad departed seriously from the faith,
and the Apostle, the inspired ambassador of Claxstorts Timothy as follows: “This charge
| commit unto thee, son Timothy, according to thepbhecies which wert before on thee, that
thou mightest war a good warfare: holding faith angood conscience, which some having
put away, concerning faith have made shipwreckybbm is Hymenaeus and Alexander;
whom | have delivered unto Satan, that they maynle®t to blaspheme.” How clear it is
from these words that it is the duty of the faithgoldier of Christ, whether in pulpit or in
pew, to bear testimony against error in Christiaotdne! And how mistaken they are, surely
blinded with a white mist from hell, who decry athntroversy in the visible Church! They
generally say that controversy is incompatible wité spirit of the love of Christ. Were Paul
and Timothy not animated by the love of Christ? Amat of the most eminent saints and
witnesses in subsequent ages? Athanasius, Augudiuder, Calvin, Knox, Samuel
Rutherford, Donald Cargill, Owen, Goodwin, and mangre. Were these defenders of the
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faith ignorant of the love of Christ? If they wagmorant of it, we may well wonder who has
known anything about it.

Let no one think that | imply that every person wérdgers into controversy on the sound
side of a question is necessarily animated bydke bf Christ — men may take this up in a
natural way as well as other things — but it sutelis nothing against public witnesses but
rather in their favour, when they add to their ott@dences of being new creatures in Christ,
zeal for God’s truth in their day and generationre®y, on the other hand, it tells very
seriously against high-flowing professors of raigiwho make a great cry about the love of
Christ and yet will surrender the word of Chridte tvery life-blood of the Church, to the
presumptuous demands of unbelief. May we get that spf the Divine Leader and
Commander in all its completeness, who said, “Té& of thine house hath eaten me up,”
and “I lay down my life for the sheep.”

lll. — We now proceed to observe some of the festwor marks of “a good soldier of
Jesus Christ.”

(1) One of the first requirements of a good soldiean earthly army igaith in his
leader. If a man is destitute of this, all his othewers are paralysed. Still more is faith of
divine operation necessary in relation to Chrisg heavenly commander. Success entirely
depends upon it. “Who is he that overcometh thddMout he that believeth that Jesus is the
Son of God?” And the soul must be kept lookingnid &usting in Christ as its all and in all,
who will prove a good soldier in the spiritual cloctt

(2) A second feature of a good soldiestieength A weak man physically is not capable
of much in the ordinary army. The soldier of Chrigtjuires much strength. The Apostle
exhorts Timothy: “Thou, therefore, my son, be styanthe grace that is in Christ Jesus.” The
common soldier generally looks to himself as that ¢ his strength. But it must not be so
with the “good soldier of Jesus Christ.” He must d@nsible of his own weakness and
inability, and look to his Divine Captain for thepply of all his spiritual strength. The
Apostle says elsewhere, “When | am weak, then atrohg.” The strength of omnipotence is
available to the soul in Christ. But the moment $p&itual soldier becomes self-confident
and self-sufficient he loses all his spiritual wigohe ceases to be a good soldier.”

(3) Another mark of a good soldier ¢c®urage A timid or cowardly man will never
make an efficient soldier. The children of God vd®sire to be faithful to Christ must seek to
be “strong and of a good courage.” Unbelievinggearck holy boldness out of the followers
of the Redeemer. “The fear of man bringeth a sharee Captain Himself feared not the face
of man or devil, and every poor soul is directedamk to Him for the courage needed to
overcome his spiritual enemies. “Resist the deanld he will flee from you.” Many weak
creatures in days gone by obtained much graciolambss to stand fast in the faith, in spite
of the most dreadful temptations to the contratyeyl were lifted above all fear, and made
willing to face the scaffold and the stake anddayn their lives for the sake of Christ. The
holy courage of the martyrs came by “looking urgeus” — a way that still stands open even
to us.

(4) Still another feature of the good soldieissdom An unskilful or foolish man,
though well equipped with weapons, will not proveagisfactory warrior. He will come short
when he might be victor. Prudence as well as otineres is needed in fighting. So it is in the
Christian warfare. The inspired book of Proverbslisvwith great force and usefulness on
the graces of wisdom and prudence. The Apostle Rasl a man of great courage and
wisdom combined, and in this very chapter givesssdvcounsels of Christian wisdom. He
says to Timothy, Flee youthful lusts.” Sometimes soldiers flee beforeitrenemies at the
dictates of prudence, not with a view to yield tath a view to get a better vantage-ground
from which they may obtain the victory. So with t@éristian. He must, on occasion, flee
from the places and circumstances of temptatiohjg@rivate place, that he may thence get
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the victory over his foes. Again, “And the servaifthe Lord must not strive, but be gentle
unto all men; apt to teach, patient, in meeknessunting these that oppose themselves; if
God peradventure will give them repentance to tlewawledging of the truth.” Christian
wisdom calls for the exercise of gentleness, padeand meekness in carrying on the good
warfare.

(5) A fifth feature of the good soldier self-sacrifice.A soldier must be willing to
sacrifice everything except conscience for the sakthe cause which he serves. And the
good soldier of Christ must, like Paul, be willitggsuffer the loss of all things — yea, of life
itself, if required — in the service of the Gospgelf must be mortified at every step, and
Christ exalted. “If we suffer with him, we shalkalreign with him.”

(6) A last feature | shall mention fgal perseveranceThere is no discharge in this
heavenly warfare — no turning back. The good solfidesus Christ will fight the good fight
of faith to the very end; he is invincible. Thesetdo be no surrender to the devil or his
suggestions. Themaybe, and therwill be temporary shortcomings and falls. But the dry o
the soul under these is: “Rejoice not against meni@e enemy: when | fall, | shall arise:
when | sit in darkness, the Lord shall be a lightoume.” He shall get on his feet again, and
use greater care and watchfulness in the future.tftdt endureth to the end, the same shall
be saved.”

V. — Let us now notice the exhortation to “endhsrdness.”

1. Here we shall observe first, certdorms of “hardness which the good soldier is
called to endure. Some of them have been alludedpassing already.

(1) He has to endure the hardnessahmon afflictionHe is not exempted from the
afflictions that are common to the world at largeaflictions in his body, family, or
circumstances. “Many are the afflictions of thentepus” (Psalm 34:19).

(2) He has to suffer the hardnesshaman oppositionThe Apostle says to Timothy
further on in this Epistle: “Yea, and all that wllve godly in Christ Jesus shall suffer
persecution” (chapter 3:12). Apart from public comersy, everyone who is faithful to Christ
and His word, in his daily avocation, will meet winore or less opposition from the carnal,
and it may be, the religious world. Persecutionsdoet assume the same form in every age.
There are many subtle forms of it in the present tfaa man, for example, will maintain a
stedfast regard for the sanctity of the Sabbathyilidind himself exposed to contempt and
derision, and may have to suffer the loss of emmplayt on account of his stedfastness. What
is this but persecution for the truth? If a masasupulously honest in business, he may suffer
in the same way. Numerous illustrations might vegiof this point, but we must proceed.

(3) The good soldier is exposed to the hardne&atdn’s temptationsBe sober, be
vigilant; because your adversary the devil as anmgdion walketh about seeking whom he
may devour” (1 Peter 5:8). He seeks to devour thas@an in a vast variety of ways, and
assaults him with many temptations. He knows thedgmldier's weak point or besetting sin
— for the most eminent of God’s people have thesadre or less extent — and he will do his
utmost to cast in his fiery darts there. The shalyever, must seek to be prepared for these
assaults of the adversary, and not to be too miscloaraged by such difficulties in the way.

(4) The good soldier is called to endure what listhescribe aspiritual privations
Temporal privations are well known among the armiethe world, especially when engaged
on the field of battle in a long and difficult cdinf. It is the lot of the soldiers then to suffer
the want of many comforts that they enjoy at otiraes. They must frequently fight on very
short rations, and expose themselves to excessideaod heat. The Lord, in His holy and
wise providence, sometimes tries His people inn@lai manner upon the field of spiritual
conflict. Perhaps when they set out on their Ciamstourse they enjoyed great spiritual
enlargements of soul, and were fed abundantly wth finest of the wheat. They never
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seemed to lack any spiritual comfort they desir8@the bread and water of life” were
plentifully supplied to them by the Spirit of altage. Christ in the gospel was brought very
near to their souls in all His rich fulness, andythwere enabled to eat and drink their fill of
Zion’s provision at the gospel and communion tabBag this did not always last. God, in
His mysterious providence, withdraws His comfortaptesence from their souls, perhaps as
a chastisement for an unsteadfast heart, and tieeyeat out to fight their spiritual enemies,
with a few crumbs, if anything, in their wallet. @ varm beams of the Sun of Righteousness
are denied, and they feel they are walking in anoaphere of intense spiritual cold. Job
knew much of this when he bewailed his desolatelitiom and cried, “O that | knew where |
might find Him that | might come even to His sea¥id if it is not the cold of desertion that
they exactly feel, it may be that to which | haveeady referred — the heat of fiery
temptation. Both indeed may be felt together atséhme time. Such are some of the spiritual
privations that Christ’s soldiers are called toemgnce at certain times in their history. “I am
poor and needy; make haste unto me, O God: thomwitielp and my deliverer; O Lord,
make no tarrying” (Psalm 70:5).

2. Let us pass on to observe, seconthg nature of the enduranaghich Christ’s
soldier is called to exercise. It is manifestly grelurance of filial submission and patience —
not a merely compulsory resignation with rebelladrnthe heart of it. This principle of filial
submission is in the soul of every person in whberé is a real spark of divine life, though
they also are deeply conscious of the workingsebtHlion in the corrupt heart. But where
this life is, there is regeneration; and where negation is, there is a nature in agreement
with the will of God.

(1) The good soldier is to seek grace to realis¢ tthe hardness” he suffers is the
appointment of Him who is holy, just, good — whaé&th all things well,” however trying
His dispensations may sometimes be to flesh amatiblo

(2) He is to exercise submission and patienceeanréimembrance of his own sin and
unworthiness. If God had dealt with him in accoiawith His justice alone, He would have
sent him to hell long ago. And his daily shortcogsrand provocations are still deserving of
God’s displeasure and curse. On the other handy mearcies are mingled with all the
hardness he has to suffer. He must seek, thergtofeel and say with Jeremiah, “It is of the
Lord’s mercies that we are not consumed. Wheredoth a living man complain, a man for
the punishment of his sins?”

(3) He is to endure hardness in the spirit of ol \@lso remembers that the Lord
doth not ordain affliction, because He takes pleasu the sufferings of His people, but for
wise and good ends, for their soul’s good and ks glory. “This is the will of God, even
your sanctification.” He will make sin exceedingfsi, holiness desirable, and Christ
precious in the eyes of the good soldier. The Wwitbalso make it plain before men, angels,
and devils, that His servants will serve Him fostéwn sake, and not merely for the benefits
they receive from Him. Though He slay them withalgi and sufferings, yet they will
endeavour to trust Him and follow Him to the entdelexcellency of God’s grace and power
and faithfulness, yea, of all His attributes, i9oseen in upholding His servants in the fire of
tribulation and in enabling them to be “more thamaguerors” through the grace that is in
Christ Jesus.

3. The exhortation itself. “Thou therefore enduaedmess.” Paul is the speaker, but he
is the spokesman of the Lord of hosts, and the Nthgh here exhorts, encourages, and
commands His people to endure in the spirit ofggbgpel all the hardness that falls to them in
His service. Thus He sets before them the starofattkir Christian obligation, and makes it
sinful for them to kick against “the cross” andeimdeavour in an unlawful way to get rid of
it.
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Some poor struggling soul may cry, “Who is suffitiefor these things?” Your
sufficiency is of God, who is able to make all grabound toward you for the discharge of
every duty. You have no might whatsoever to be @gmldier of Jesus Christ or to endure
hardness in His cause; but the Father has placediaite fulness of strength in the Captain
of salvation, who says to you, “My grace is suffiti for thee; for my strength is made
perfect in weakness.”

In conclusion, let each one of us examine himgetf lzerself on this great matter. Are we
soldiers of Jesus Christ or not? If we are notp thve are soldiers in Satan’s army, and if we
continue so to the end we shall have Satan’s rewénd outer darkness where there is
weeping and wailing and gnashing of teeth for éuaat us seek to lay this dreadful prospect
to heart in time. Now, Christ is enlisting soldiersder His heavenly banner. He is willing to
receive you, however, unworthy. And happy are tvegp by grace are made willing to have
Him as their Saviour, Lord and Captain. He shadidlehem on to eternal victory. Their
everlasting song will be: “Unto him that loved usdavashed us from our sins in his own
blood and hath made us kings and priests unto Gddhés Father; to him be glory and

dominion for ever and ever.”
[January 1912]

Notes of a Sermon.

By theREv. JOHN R.MACKAY, M.A., Inverness.
Preached on New Year's Day.

“There shall be a resurrection of the dead, botth@fust and unjust” — Acts 24:15.

To pious minds the beginning of another year wilhtp serious thoughts. The clock of
time seems, at such a season, to strike hard addas if calling us to realise that we are one
other stage nearer the most solemn appointmentieath and of judgment. The greater
number of mankind, however, are very deaf to thesd calls. They are like a company of
passengers that had set out from one of our partstoans-Atlantic liner having, let me say,
New York in view as their first destination on tbther side, but who, in the course of the
voyage, had become so absorbed with the little difethe ship itself — with the little
engagements and little movements backwards andafdsvon board ship wherewith
passengers usually try to beguile time — that tipgte forgot for what purpose they were on
the Atlantic at all. They will waken up with surpe, and it may be with consternation, when,
notwithstanding their thoughtlessness, their shgdl$ave brought them into port.

But the call of God’'s Word is louder and more distly intelligible than that of the
seasons of the year. Such a call we have in thdsaafrour text. In meditating on it we shall,
in reference to the resurrection spoken of, comstde

I. — The Fact;
Il. — The Reasons why; and
lll. — The Question suggested.
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I. — Our text declares that a general resurrectibthe human race is to be certainly
looked for. All mankind are here given us in twasdes, the just and the unjust. These
classes are exhaustive of the race; every man, woama child from Adam downwards will
find their place in one or other of these two at@sdNow concerning the entire number of
individuals both of the one class and of the otliee, Apostle Paul declares that, so far as
before Christ come again they shall have died, thiélyalso experience a rising again from
the dead in a bodily sense.

It is the case, as every careful reader of thep&oes will have noticed, that much more
is said in the Word of God concerning the resuimacdf the just than is said concerning the
resurrection of the unjust. And for that inequatigveral reasons may be assigned.

(1) The Bible is mainly the record of a graciougetation on the part of God. Now, the
resurrection of the just belongs to the sphererateg That can scarcely be said of the
resurrection of the wicked.

(2) The doctrine of the resurrection from the desath more places than one stated in

the Scriptures controversially and the recognisgelsrof controversy are followed. Christ so
states it in Matthew 22:23-33 (Mark 12:18-27; LuR@: 27-38). Paul so states it in 1
Corinthians 15. Now, in a controversy it is welldenstood that it is easier to prove a
particular proposition than a universal propositiand that for the purposes of the
controversy it may not be always necessary to peouriversal. If any one.g, were to say
that there was no Roman Catholic in Inverness,opp®sing that view, in order to overthrow
the assertion, did not need to prove that all theabitants of Inverness were Roman
Catholics, nor even to prove that one-third of theere Roman Catholics. All that was
necessary, in order to completely overthrow theeaion of the person who ventured to say
that there was no Roman Catholic in Inverness, thaisit should be demonstrated that there
were some Roman Catholics in Inverness. And we @hdst adopting this, admittedly the
wisest and best, method of reasoning with those egpmsed themselves against the truth, in
His controversy concerning the resurrection — hih Sadducees. The Sadducees denied that
any of the dead would rise from the grave. Chirstorder to overthrow their reasonings,
showed that some at least must rise from the dead.He did — one may remark in passing
—in a way which showed the profound reverence &tefar the Scriptures. His proof rests on
the difference between the past and the presesg tfnthe verb “to be.” God, in speaking to
Moses at the bush, did not saywéasthe God of Abraham,” but, “dmthe God of Abraham”
— the Living, Reviving, Covenant God of Abrahamhattis, even after Abraham had been
some hundreds of years in his grave. Because Jelstilacontinues to be the Covenant God
of Abraham — of his entire person, soul, and bodbraham must rise. Such, | take it, is the
nature of Christ’'s reasonings against the Saddu¢éeproves, that is, from the Scriptures,
that Abraham, Isaac, and Jacob — yea, all whoseJélbdvah is — must rise; and if some rise
from the dead, the Sadduceen position is overthrown

(3) The Apostle Paul follows a similarly wise methan 1 Corinthians 15 in
controverting the opinion of those who had beenimgpyverse 12) that there is no
resurrection of the dead. The Apostle’s counteuggnt in that chapter bears directly only
on those who are Christ’s. But as the argumenaigiled by the Apostle Paul, one perceives
that over and above the fact that he would not @ravuniversal when less sufficed to
overthrow the arguments of his opponents, the Apagés led to adopt the exact method
followed by him in this remarkable chapter becabsefelt that as the resurrection of
believers followed as a matter of necessity thairrestion of Jesus Christ, so for the
resurrection of Jesus Christ, in particular, theoprwas overwhelming, so overwhelming
indeed that a jury who would not on the evidendemafthe resurrection of Jesushrist,
would perjure themselves.
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| have been stating reasons why one should not degdrised if one finds that the
Scriptures say much more concerning the resurrectiaghe just than they do concerning the
resurrection of the unjust. (1) The Bible is thearel mainly of a gracious revelation of God;
(2) God's witnesses shewed supreme wisdom in themtroversial methods; (3) the
resurrection of Jesus Christ (which virtually casriwith it the resurrection of His people) is
capable of the easiest and fullest demonstratiahitBvere an utterly thoughtless thing from
the circumstances now named concerning the greditesss of testimony to the resurrection
of the just, to conclude that the Scriptures leteesubject of the resurrection of the unjust in
a measure of dubiety. Not at all.

The doctrine of the resurrection of the wickedaisght, if not so frequently, yet as plainly
as that of the resurrection of the just. | am notvrdealing with the matter with a view to
notice every passage in the Scriptures whereindic&rine is taught. But | would seek to fix
your attention on three passages. The first, wisctiom the Old Testament, is in Daniel
12:2: “And many of them that sleep in the dusthe earth shall awake, some to everlasting
life, and some to shame and everlasting conteripie’sense in which this passage in Daniel
ought to be understood may be gathered from thensepassage to which we direct
attention, even from the words of our Lord in J&h28,29, words in which, beyond doubt,
the language of Daniel is re-echoed: “The houramiag, in the which all that are in the
graves shall hear his voice, and they shall conth;fahey that have done good to the
resurrection of life, and they that have done ewito the resurrection of damnation.”
Evidently Christ understood Daniel's “many” in tsense of “all,” and to His followers it
will be an end of controversy, both as to the Devauthorship of Daniel, and as to truth of
the doctrine that we are to look forward to a resetion not of the just only, but of the unjust
also — not of those who are Christ’s only, buthafde also who are not His — that Christ thus
re-echoes Daniel.

The third pivotal passage in our text. “There shad” says the Apostle Paul, “a
resurrection of the dead, both of the just and strijut were easy to show that the doctrine of
Daniel on this head was also the doctrine of otbkl Testament prophets, and that the
doctrine of Paul on this head was also the doctiingther Apostles, so that one can have no
hesitation in saying that we shall not give up tleetrine of a resurrection of the wicked
without parting company with Daniel, with Christrielf, and with the Apostle Paul, or
rather with all the prophets of the Old Testamavith Christ Himself the Chief Corner
Stone, and with all the Apostles of the New Disjaeios.

That is the Fact.

Il. — Having said so much with a view to bring hotoeyour minds the Fact, | proceed to
treat of the Reasons. For it is not only that thepBures teach us the fact of the resurrection
of the unjust as well as the just, but the SpiriGod has been pleased for the establishing of
our understanding and conscience to tell us theorea | say reasons rather than reason, for it
does not seem to me that the reason why the jlishavie a bodily resurrection is one and
the same with the reason why the unjust will havieodily resurrection. In making this
distinction, however, | wish to say that by reasdmere intend the reason on the part of the
people raised. If one were looking to the reasorhenpart of God, one might well say that
His power and His righteousness was the reasdreigdse of the one as well as in that of the
other. But now we are dealing with the reason enpidrt of those raised from the dead. For it
is not without a reason on the part of those raikatleither the just or the unjust will shortly
be raised from the dead. Nor is the reason in eithee one and the same. If you take the
case of the righteous, it is in accordance withfBare for us to say that righteousness on
their part is just the reason of their resurrectibake the case of Christ Himself first. To
Him, as to all, the grave was a prison-house. Beitwés brought forth out of that prison-
house because the debt which brought Him to it fulyg paid. His resurrection was God’s
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recognition not only of the fact that He spaketltrwhen He said, “I am the Son of God,” but
also of the further fact that as He gave His lifeaasom for many, so that ransom was
accepted, and so the debt, for which He had beabtiged, was discharged. And in God’s
good time they who are Christ's, and who shall himlien on sleep ere Christ come again,
will also as members of Christ's mystical body Ibeught forth out of their prison-house as a
public attestation of the fact that to them theas been no condemnation from that hour in
which they became through faith united to preciGusist. Their righteousness, in a word, is
the cause of their resurrection; of this they haydedge even in time. For the Spirit of God
has come to make His abode in them. The proof atf dfso is that through this indwelling
they mind the things of the Spirit more than theythe things of the flesh, and they have the
assurance that as the Spirit of Christ thus mattyfelsvells in them, the Spirit of Him who
raised Christ from the dead will one day quickesirtimortal bodies. Their going forth from
the grave will be a matter of righteousness, dy ais the issuing of Paul and Silas from the
prison in Philippi (Acts 16:35) was a matter ofhtigousness. The righteousness of the saints,
primarily imputed righteousness, but corroboragivelso inherent righteousness, is the
reason why the just rise and appear before thepedgseat of God.

But the case is otherwise with the unjust. Guilttbeir part will be the reason of their
rising from their graves. Guilt is a terrible pow&uilt will sometimes among men drag a
criminal from across the Atlantic and bring himappear before a Judge in Britain. Or we
may put it for purposes of illustration thus: — @atily with ourselves when a culprit is
apprehended by the police, he finds lodgment ferfitst night or two in the lock-up. He is
then dragged before the Sheriff or Judge. What ikait brings the culprit rather than any
other person before the Judge? It is simply ang guilt, or at least a presumption that there
is guilt. So shall it be with the wicked. The graseheir lock-up from the day of death — |
speak of the body only here and now — to the daheftesurrection. They shall then have to
leave the lock-up, and guilt, and nothing but gwiliill drag them from out their grave up to
the bar of God’s judgment. What a fearful thingligmust be! We think it terrible when a
would-be fugitive from justice is extradited in erdthat he may be reckoned with in this
country for his crimes. But the sight is not so avés will be the sight of innumerable graves
opening in order that the guilty might be handedrawo justice; graves in the case of some
that were as prison houses unopened for thousdriydas.

But some may think that we are exaggerating herw chim that, whilst it is conceivable
that those who were guilty of outrageous crimeshamnelened with such guilt that not even
their grave can hold them always, it cannot betdhdt is the reason why all those who are
not Christ’s will have a resurrection. But whattkahe Scripture? “He that believeth on him
shall not be confounded” (1 Peter 2:6). If he thalieveth shall not be confounded, or shall
not be put to shame, but, on the contrary, shai tpaaise and glory and everlasting honour,
that certainly carries with it that everyone thatniot a believer will be put to shame. The
Scriptures study brevity, and imply more than thinectly say. When the Psalmist says
(Psalm 95:11), “I sware in my wrath that they sklonbt enter into my rest,” an Apostle,
under the inspiration of the Holy Ghost, understtioat to imply that some must enter in
(Hebrews 4:6). Similarly, when Isaiah or Peter stgg no one that putteth his trust in the
Foundation laid in Sion will be put to shame, westneonclude that everyone who does not
put his trust in the Foundation will be put to skearior need we be at a loss to understand
what is meant here by shame. It is just the shamehathe wicked will realise when they
issue from their graves — the shame that is theauoitant of guilt — the shame and
everlasting confusion of which Daniel, under thel @estament, and Christ, under the New,
as we have seen, spake. The teaching of the Biltleat the whole world is brought in guilty
before God. As our Shorter Catechism puts it: Seme in themselves, and by reason of
several aggravations, are more heinous in the s§hBod than others. But every sin
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deserveth God’s wrath and curse, both in thisdifd in that which is to come. Nor is there a
single soul whose guilt is so light that, if thatishave not the conscience purged through the
blood of Christ, its guilt will not bring it out afs grave at the time of the Great Assize. It is
beyond question that as the reason of the bodslyrrection of the just is righteousness, the
reason of the bodily resurrection of the unjusgugdt — guilt not purged off the conscience.
To this there will not be a single exception.

lll. — These solemn considerations bring us to asRuestion. We ought to have no
guestions, whosoever we be, as to whether we shalhfter our death out of our graves or
not. The testimony of Him who cannot lie assureshag both the just and the unjust shall
rise, These categories are exhaustive — we mushdped one or to the other — we must rise.
About that there is no question. But the questsriWhy shall | rise? Will righteousness or
guilt be the cause of my rising?” It must be oncact either of righteousness or of guilt we
shall rise.

By way of guidance, let it be said that the doetnvhich we have been handling under
our second head this day, is fitted, if rightlye®ed, to kill self-confidence. We may have
been willing to acknowledge in an easy way thataneeby nature guilty creatures. But think
of what it means, that you are guilty in such a \aag to such a degree that if you do not get
rid of your guilt in time, that guilt of yours wilbne day drag you forth out of the lock-up of
your grave, and will bring you to the judgment sefaChrist, only to meet there with shame
and confusion that will literally be everlasting. ot this truth, if received as it ought to be,
fitted to kill self-confidence in everyone that hed? For a resurrection on account of the
enormity of guilt, a resurrection therefore to easting shame, is what everyone without
exception deserves. Is not our natural righteossogsttle avail seeing that it will not cover
our guilt or our shame in that day?

It is not easy to learn the lessons which the la@ad is intended and fitted to teach, and
it is only in a small measure that we could ledr@m and live. Nevertheless it is eminently
salutary, nay, indispensable, for our salvation thet nakedness should be laid bare. Why? Is
it that we should be tormented before our time? &all, but in order that sensibly stripped
of every confidence in the flesh, we might flee émvering to Him who is ever ready to
clothe the naked, clothing them without, if one nsay so, with His own righteousness
imputed to us, and inwardly with the grace of Hissked Spirit. He is the resurrection and
the life. He that believeth upon Him shall neverpag to shame; yea, though he were dead
yet should he live. If, then, the question be prdsas it ought to be pressed, what shall be the
reason of my rising from the dead? The answerdeiend on whether we have laid to heart
our nakedness, and fled to Christ to cover us, lwther on the other hand, notwithstanding
all we have heard of law and gospel, neither thetef the one nor the kindliness of the
other has moved us. And in conclusion | would sdijiough in a sense | have said the same
thing already, that, as regards those who will tispraise and glory and honour, they in time
go forth out of the prison house not only of justand conscience, but also out of the prison
house of the flesh, in which by nature they hachmerupting more and more.

May He bless His word!
[February 1912]
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A SERMON.

By theLATE REV. JOHN SINCLAIR, Bruan, Caithness.
(Born in 1801: died in 184}
[See “Ministers and Men in the Far North,” by théelRev. A. Auld. The author of this sermon, thonghso
widely known as some others, was eminent for gifts grace, a man of deep experience and holyH#e.

exercised a brief but powerful ministry. The presssrmon is one of the best on this particular tieat we have
ever read — &]

“Come unto me, all ye that labour and are heavgdadnd | will give you rest.” Matthew 11:28

Sin is the cause of all the restlessness in thaiore “There is no peace, saith my God, to
the wicked.” It is true that we often see the witlemjoy much comfort and worldly ease, and
the godly chastened every morning; but this iseadiul rest to the former, and a blessed
chastisement to the latter. This brought the Psalna a stand till he went into God’s
sanctuary, and saw the end of the two states. 83teof the wicked is worse than the rest of a
beast. “God has placed him on a slippery placegt ne destruction. There is no rest to his
soul. “God is angry with him every day.” Should hisuse be full of silver and gold, there is
a sad inhabitant along with it. “The curse of thed_is in the house of the wicked.” God is
the source of every drop of true happiness that existed. When man forsook that fountain
of living waters, he lost his happiness, and nomalsever again taste of that happiness
except those who are brought back by the Mediatéake up their begun rest in the Divine
attributes by faith on earth, and who shall be ue dime made to enter that rest which
remains for the people of God.

1. Consider Christ’s qualifications to give rest.

First. He is God. “Look unto me, all ye ends of the eaand be ye saved; for | am
God, and there is none else.” Now, there were stteings in the Godhead which pursued
the sinner, and required his eternal restlesswesich none but one who is Himself God
could remove.

There was (1sthlis justice.Justice demanded full satisfaction for the ingestivhich
sin had done to God. “His righteousness is likegheat mountains.” This was a mountain
between God and the sinner, which no created autd cemove. But the Son of God, who
here invites poor sinners to come to Him, removad mountain by rendering complete
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satisfaction to justice, till it could say, “I ameW pleased for His righteousness’ sake.” So
well pleased was He that | may say that justiceclwbefore pleaded against the sinner, now
pleads for him who comes to Christ by faith. Viegvithe sinner in Christ, justice is so
satisfied that it will never rest till the sinneglieving in Christ be as sure in rest as He is.

(2nd) Truth pleaded against the sinner. “In the day thou edheseof, thou shalt
surely die.” Now, in the death of Christ this wadfifled, and truth was vindicated; so that
the promise of life implied in the threatening most fulfilled: and we may say (to speak
with reverence) that God would be found a liar & Hid not admit to eternal life those for
whom Christ died. Hence it is said, “In hope ofre& life, which God that cannot lie
promised before the world began.” Oh! get into €hiCome to Him, and your salvation is as
sure as the truth of God can make it.

(3rd) The holines®f God was against the sinner. Now, no blood distand of goats
could wash away this stain. He gave His own blaoaidsh the souls and bodies of those for
whom He died, that they might wash their robed,imnd make them white in the blood of
the Lamb. Now, being God, He could speak to Godheir behalf, and that on a footing of
equality. Though His Divine glory was veiled ontban His humanity, He remained equally
God in all His attributes as before; so that when gome to Him, and put your poor case in
His hands, you may trust His authority and digmiith it as far as you could trust the other
persons of the Godhead. While He became the Fatkervant as Mediator in the execution
of the office, He healed in His own name, castamitils in His own name, gave pardon of
sin in His own name, promised heaven in His own eaand, in short, exerted all the
prerogatives of Divinity on earth. And so,

Second“All power is given to Him in heaven and on edrttAll things are delivered
to me of my Father” (verse 27). If He promised resine may gainsay it in heaven or on
earth. Are you afraid that the Father may refusethough you come to the Son? Oh! no. He
does always those things that please His Fathéte lad not the authority of His Father for
offering rest, you had never heard of such a wartha from His mouth. Whatever things
He heard with His Father, He makes known unto oamers. He can teach them to know
the Father (verse 27). Would you like to know wikah the heart of God? Come to Him, and
He will tell you. He reveals the Father, havingib@eHis bosom from eternity.

Third. He is the Father’s Prophet. “A prophet will therdl your God raise up unto you
of your brethren, like unto me: Him shall ye hearll things whatsoever He shall say unto
you.” Under Moses, when an enemy invaded the l#mely went to the Prophet whom the
Lord raised up, and he consulted the Lord, and tb&hthem what means to use to get
deliverance from their enemies. He told them whas whe controversy for which the Lord
was letting their enemies loose upon them, and wiedns to use to have the controversy
removed. Now, my friends, there is a controverdyvben God and our souls for sin, and this
is the only prophet in all the creation that cdhhew that controversy can be removed. “No
man knoweth the Father but the Son, and He to wbewes the Son will reveal Him.” There
are some people very anxious to know others’ sec@! were you never anxious to know
that great secret — what shall become of your int@hgpuls through eternity? Well, come to
Him, and He can tell you; and, for your encouragetmietell you that never did any come to
Him but they got a good report of their case; neargr but found that He had their names in
the Book of Life. Perhaps He did not tell them thidirst. Perhaps they had an old estate of
self-righteousness, like the young man who hadtgreasessions; but come to Him as the
poor heavy laden, and as one that has not a cramtbHe will let you see a rich treasury of
mercies, of pardons, of peace, of soul-refreshioglials. And He is no churl over this
treasury. Nothing gives Him more pleasure thanet@éaling out the finest of the wheat and
honey from the rock. You would fain know whethemuyare elected. Well, come to Him.
That is the only way to know it; that is a secneltydknown by coming to Him. He never bade
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any wait till they knew that. Then they never wouatime. Secret things belong to the Lord;
things revealed belong to us. This secret of thel li® revealed only to them that fear Him,
and there is no true fear till one comes to Him.télks His friends; none are friends till they
come to Him. But you think you desired to come, getl He has never told you. Well,
remember He knows best what is good for you, anasFeovereign — wait upon Him. Have
you determined never to go to another? Well, “ttiey wait for me shall never be ashamed.”
He has written one of the names of His elect upam ynd ye did not know it. “Lord, to
whom shall we go? thou hast the words of eterri@l” ['My sheep hear my voice, and a
stranger will they not follow.” They are His sheepho keep about His fold, and do not
follow strangers.

Fourth. He is a Priest.

Fifth. He is a King.

Sixth He is meek and lowly. Never one so lowly. He hagride. It never touched His
heart. We often cannot get access to one on edrthawsuld give us rest outwardly, on
account of his pride. We cannot get a word of Wlow, Christ is never so busy attending the
rich but He can speak to the poor. | may say ife¢hg a poor one in the company, He must be
there. Did you see Him in the house of Simon, thariBee? He is engaged with poor Mary,
washing his feet with tears of godly sorrow for,9h! are you poor in spirit? — can get
nothing from the sermon, because He is not theea?yOu tell to whom He is nearest in the
company? To the poorest, most needy. He knowsliheg most need of rest, and He must
be there. It is His office. If you had seen Himwkiis bowels yearning over Ephraim when
he was chastised — behind the door, very dear to, Hhough chastised. We may say, He
wept most of the two. Ephraim thought his teary\mitter, no doubt, but Christ’s bitter tears
were the source of Ephraim’s tears, or he neverdiedl one drop. Is He not, then, well
gualified to give rest? He wove a covering of Hignorighteousness; He washed sinners in
His own blood; He gave them the fine wheat of Hignpises; He made a bed on His own
bosom, and perfumed it with the fragrance of theerof Sharon; and think you not that they
have rest?

2. Consider who are invited to come. “All ye the¢ sveary and heavy laden.”

All are included in this call who have the word thie gospel. “Ho! every one that
thirsteth, come ye to the waters; he that hath anay, come; why do you spend your money
for that which is not bread, and your labour foattlvhich satisfieth not?” Here they are
labouring, but have not the proper object in viewer since man went out from the bosom of
God, he was labouring. “In the sweat of thy faceutilshalt eat thy bread.” Now He invites
all, even those who are seeking in a wrong waycéalks all present here to-day to come to
Him. Do you shut yourself out? We offer Him to exérdividual here, and pray you to come
to Him. You came here this day for various reasbus,all are seeking happiness and rest.
Some have come from curiosity; some thinking thely gpod by going to church, but they
know not what way; some from superstition; yet ldgss “Come unto me, all that are seeking
rest,” by whatever means. “Look unto me, all yeseanfithe earth.” But now, though all are
invited, all are not sensible of burdens, but asaddand feelingless, and therefore do not
come. They shall come who are made sensible af boedens.

Who are labouring? and who heavy laden?

First. Those who have got their soul’s salvation foirtberden. “What shall we do to
be saved?” is their question. They had souls befautethey did not know it. All their care
was what we shall eat, etc.? But when they get #wmils laid on their back as their burden, |
may say their bodies go out of sight. They loseceom about their bodies. Were they in
sickness, it is not the pain of the body, but #er that on its dissolution the soul would enter
eternal suffering that makes them distressed. Céaid that one soul was of more value than
the whole world. They are taught to be of the samieion. Oh! have you an immortal soul
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laid upon you? Come to Him with it, and He sayswill give you rest.” Are you afraid of
hell? Aye, if you seem to be one foot in hell, caimélim. Oh! you cannot come? Well, look
to Him. You cannot look? Breathe after Him. “Holdtrthy peace at my breathing, at my
cry.” If you come, the burden of your soul will teken off your hands.

SecondThey have got a sense of sin upon them. Thesrware formerly light to them
as a feather. They would own that they had sinjtmgver gave them a heavy heart. Perhaps
cheerful company or worldly gain would relieve thefrall their trouble for sin; but when the
Holy Spirit comes in saving conviction, sin willkkeasuch hold that nothing but the gracious
communications of the Spirit through the Word, simgaChrist in His all-sufficiency and His
atoning blood applied to the soul, will ease thedbn. Have you seen sin in its vileness? The
holy Jonathan Edwards was wont to say that duhegévivals of religion in America, some
would come and say they were as black as the ddeiwould say — “If that be all, you are
nothing to me. My sins are infinity added to infynt

Third. Besides old sins, some have burdens of corruptiiniquities prevail against
me,” says the Psalmist; vain thoughts, foolish gias, sinful thoughts, perhaps directly
against some one of the commandments, promptingréak it — perhaps blasphemous
thoughts. Oh! my friends, there are more murdeteam ever hung on a gallows, more
unclean persons than ever stood before a congoegatiore thieves than ever lay in a jail,
more liars than ever were thought so among neigishouore covetous persons than he who
seized Naboth’s vineyard. Were the spiritualitytioé law to search this congregation, |
believe there would not one escape the charge windpabroken every one of the
commandments. Well, come with your heavy burdensine, and He will give you rest.

3. What is implied in coming? “Come unto me.” Th@ming and believing are the same
thing. “He that cometh to me shall never hunged ha that believeth on me shall never
thirst.” “Believe on the Lord Jesus Christ, anduhshalt be saved.” Now, in this coming
there are several things implied. It is a believamgHim as He is held forth in the gospel, as a
Saviour every way suited to our cases, and, ac#techism expresses it, “a receiving and
resting upon Him as He is offered to us in the gb5jit is the motions or movements of the
soul quickened by the Holy Ghost, going out aftari§t, and of various degrees of strength,
according as the Spirit works on the soul to eserthat faith. But since it is represented here
as a coming, we may mention a few things which & coming from.

First. It is a coming from unconcern. You are labounimgler the Divine wrath — under
the curse of the law. God’s arrows are, as it weeeagainst you — the bow bent, yet nothing
moves you. What if He bend the bow? Where will {amd?

Secondlt is a coming from open sin. Oh! give over yalinking, dancing, lewdness,
etc. If ever you meet with Him, He will take youtaf that mire of sin in which you are. He
cannot dwell in such a stable as your heart.

Third. It is a coming from worldly company. | think tlgedly do hurt to themselves
and to the world when they court its company fdreotends than lawful business or profit to
the souls of men. They injure themselves. | am sy cannot enjoy God in a worldly
company into which they enter causelessly. | thinthey have not some special call in
Providence or from the Word, if they go without @mand, they shall come back with one.
They will likely have need enough of the “fountaipened” by the time they return. And they
injure the company, by making them think thereitidel more in godliness than they have
themselves.

Fourth. It is a coming from sloth. There are some whalatand are heavy laden; yet
sloth folds their arms. They cannot move. Now, hi ave means honoured as His own
appointment. Oh! who can tell but some poor soulilddhave been delivered long ago by
use of the proper means, for they are fitted ferahd? Were the ceremonies under the law fit
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for their end? Yes, till He that was typified cam&d He that appointed the means under the
gospel, knew that they were fit under the workhaf Holy Spirit.

Fifth. It is a coming from self-righteousness. “All aighteousness are as filthy rags.”
Prayers, reading, meditation, hearing, are alllelfiand must be given up as ground of
justification.

Sixth It is a coming from your own faith. You cannotvhabelief without the Holy
Spirit. Well, despair of self, and seek and criyHii¢ lift you and lay you on Christ’s bosom.
In all your reading, and hearing, and praying, nerper that there is not a word of it
acceptable to God further than as it is moved lkyHbly Ghost. This will make you to wait
upon Him, and depend upon Him more every day. ‘Dyomight nor by power, but by my
Spirit.” The prophet saw that nothing would be dateéhe Spirit should be poured out from
on high. No more will it be with us. What is theasen that means and ordinances are so
barren among us that scarcely do we hear of aescage of conversion in a year, aye, it may
be in many years? Why, we compliment the Spirihwaitentioning His name, but we honour
Him not in depending upon Him; and we are so urgema our walk that we grieve Him
away from our hearts and souls. Oh! mourning, buede heavy-laden person, try to wait for
the Spirit. Luther says that a cry of “Abba Fathby’the Spirit of adoption can go further
than all the howlings of despair; and so it can.

4. We remark briefly regarding this rest, thasit i
First. Rest with God.
SecondRest of conscience.
Third. A sweet rest.

We conclude with a word dadpplication Here is a call to all to come to Christ. There
may be some great sinners here, and if we werskasach of you what is the greatest sin
that ever you committed, some would be thinkingré and some of another. Well, | can tell
every unbeliever what is his greatest sin. It ssrefusing to come to Christ. The work of God
is to believe on Him whom He has sent. This is ¢dismmmandment, that we believe on Him.
We lay His invitation before you, and we pray yaube reconciled. We lay His promise
before you, and plead that you believe it. We l&y ¢dmplaint before you — “And ye will not
come,” etc. — and beg you to remember it will ap@egin. We lay His sovereign command
upon you, and ask how you shall meet Him with aisaf? You shall be welcomed if you
come, however guilty, however polluted.

If you do not come — if you persevere in standinog the time is coming when you shall
no more hear “Come,” but “Depart” — Oh! sad wordko can describe the misery implied in
that sentence? He has sent it down that you maly stu“Depart from me, ye cursed, into
everlasting fire, prepared for the devil and higeds.” | shall not enlarge upon these words,
but leave them before you, and beg you never flusday let the sentence out of your view,
till this text, or some part of Scripture, deliweru out of that sad number who shall be told to
depart. He now says “Come,” and to those who come He will say at the great day,
“Come” — | may say an everlasting “Come.” May Heondan open the ears of the deaf make

us all to hear His voice, saying, “Come.”
[March 1912]

Sermons from the F P Magazine vol. 16 p. 68



Notes of a Sermon.

By theREev. D. MACFARLANE, Dingwall.
Preached to the Young on Sabbath, 3rd March, 1912.

“This is the bread which the Lord hath given yow#d” — Exodus 16:15.

As intimated last Sabbath, the sermon this aftemneantended chiefly for the young,
and | am glad to see so many of them present.

The subject of discourse is theanna —the bread by which the Lord fed the people of
Israel in the wilderness for the space of fortyrged’he manna was a type of Christ. In
Revelation 2:17 we read of the “hidden manna.” ilim that overcometh | will give to eat of
the hidden manna.” In the sixth chapter of Johrosg&l Christ says, “I am the bread of life.”
“I am the true bread that came down from heavemd An 1 Corinthiand0:3 the Apostle
Paul calls the manna “spiritual meat.” It is ay@etof Christ | shall speak of the manna, and
in doing so | shall make some remarks on threeggthin

I. — The manna as the provision God made for thepleein the

wilderness;

Il. — The duty of the people in order to partakeladt provision — they
were to gather it; and

lll. — That a measure of the manna was preserved; future

generations might see the bread by which the LeddHis people in the
wilderness for the space of forty years.

l. — The provision. —

Thefirst remark | shall make on this head is this: thatrtfana was sent to the people
in time of need. When they came out of Egypt tlmmktwith them provision that lasted for a
month. At the end of that period all that provisiwas consumed; and as they were now in a
barren wilderness, where nothing grew to feed rtieey would die for want of food had not
the Lord made some provision for them to keep théwe. In like manner, Christ, the bread
of life, was given by the Father in time of greaed. The provision of the covenant of works
was exhausted, and had not God revealed the psavid the covenant of grace, all the
human race would have perished.

Secondly the people were far from deserving that the Lshdbuld send them the
manna. On the contrary, they deserved to be putista they were murmuring against the
Lord, and blaming Moses for bringing them out ofyfigto die in the wilderness. They much
regretted that they left EQypt, where they had {plef flesh and bread to eat. They were thus
ungrateful to the Lord for delivering them from tlend of Egypt and from the house of
bondage. Besides, they were guilty of the sin dbalief, which is dishonouring to God.
Notwithstanding all the mighty works of God whiche Hlid for them in Egypt, and in
opening a dry path across the Red Sea for them,wilenot trust Him now for their daily
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bread. Were we more deserving than they that Gadldhsend us the true bread from
heaven? By no means. We were deserving of deairraé death — and that because we had
sinned. We deserved to be punished. Those who thatkhey merit eternal life are ignorant
of themselves and of God’s gracious way of salvatitvhen we were yet without strength,
Christ died for thaingodly” The ungodly do not deserve that God should ¢nn His Son

to deliver them from perishing.

Thirdly, the provision was abundant. There was enougledoh — enough for all. The
provision would require to be large; because it wasa few people that were depending
upon it, but many. It is supposed that there weyeards of a million of people in the
wilderness that needed the manna to keep them alwe, think of the quantity of food that
such a multitude of people would require in one.ddgw much more they would need
during the space of forty years! But the provisieas made not by man but by God, and He
made it according to need. Is not this true ofdpieitual provision? It is. It pleased the Father
that in Christ all fulness should dwell. If you dieder the Gospel, it is not because there is
not an all-sufficiency in Christ to save you, bethuse, as He said to the Jews, widlinot
come unto Him that you might have life.

Fourthly, the manna was not a product of the earth; it cdaven from heaven. So did
Christ. He says, “I am the true bread that camendfsam heaven.” Christ existed from all
eternity with the Father; and in the fulness ofetikbe came to this earth in human nature. As
the manna came down from heaven — the visible meaveo Christ came down from the
invisible heaven, to humble Himself and die, thahers through Him might live.

Fifthly, the manna came down in tdew Christ was anointed by the Spirit; the Word
of God, in which He is revealed, is given by thspination of God; and when He comes to
dwell in a soul it is by the Holy Spirit.

Sixthly, the colour of the manna wesite. Christ is white — fairer than the sons of men,
chief among ten thousand, and altogether lovely.idHboly, perfectly holy; the spotless
Lamb of God, holy, harmless, and undefiled; sepaftam sinners. He is “the brightness of
the Father’s glory and the express image of hisget He is white also in His justice. He is
the just One. He is white in every aspect of Higrabter. | read of a little girl to whom Christ
was precious, and she would be speaking to othiédreh, telling them what a glorious
Person He was, and said, “Christ is white.” Sone daldren said, to torment her, “Christ is
not white, but He is black.” This caused the gatttelgirl to weep. Is Christ so precious to
you, my young friends, that you would weep if yaahd anyone speaking disparagingly of
Him? If not you are not like that good girl.

Seventhlythe taste of the manna waseet.Christ is sweet. The Psalmist, speaking of
the word that reveals Christ, said that it was serethan honey; yea, sweeter than the
honeycomb. If the word is so sweet, how much swegt€hrist Himself!

Eighthly, the word, manna, is a question: “What is this1ieN the people saw it, they
did not know what it was. They never saw that lkohthread before, and they exclaimed, with
wonder, “Manna,” that is, “What is this?” The simn ignorant of Christ. He does not know
who or what He is. When Christ appeared to Sadlasfus he asked, “Who art thou?” And
even after the sinner has known Christ in a sawmagner, there is room for the question.
There is a mystery in Christ that creatures caeoatprehend — a mystery in His Person, in
His two natures in one Person; mystery in His tloldeoffice; mystery in His humiliation,
death, resurrection, ascension, and exaltationgtwhb creature can fathom. And even in
glory there is room for the question — room to got@ know the Lord. As the manna was a
new thing, so Christ is a new and living way to faher, to holiness, and happiness. This
shall be a wonder for ever.

Il. — The duty. — It was the duty of the peoplegather the manna. The Lord sent it to
their doors. It was rained down on the field arotimglr tents. It was near them. They had not
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to travel far for it. In like manner, Christ is meas in His Word. You need not ascend to
heaven to bring Him down. The Word is nigh unto yothe Word which we preach. Christ
is in His own Word.

1. They were to gather the manna early in the mgenf they neglected to gather it at
that time of day, they could not get it afterwarfis, when the sun rose the heat of the sun
melted it; it would rise up in a vapour to the asufrom which it descended. You are to
gather the spiritual manrearly in the morning of lifeYou ought to begin now when you are
young. The Psalmist said, “I was young, and | aw ¢d.” You children can say that you
are young, but you cannot say that you shall beYotdi may die in youth. The most of the
human race die young. Comparatively few live to adgt. Therefore | beseech you to begin
now, in the morning of life, to seek Christ, andydu find Him you shall find life — life
eternal — “the true bread that came down from heduéyou die without Christ, you shall
perish for ever. Put not off the salvation of ymawl till it is too late. This is the accepted
time.

2. The people that went out to gather the mannlawoth them a vessel to put it in and
carry it home. They gathered it with their handj @t it in that vesseFaith is the hand that
gathers the spiritual manna, and #woail is the vessel in which it is put. If an Israektent
out with a vessel that was already full of somegtefse, he could not bring home anything of
the manna. In like manner, those who come to thansi@f grace, professing to come to
gather the bread of life, while their vessel isl faf their own goodness, their own
righteousness, cannot bring home anything of thetisgd manna. “The Lord fills the poor
with good things, but sends away the rich emptyyolu would find Christ in the means of
grace you must come with an empty vessel — emputigeburselves, having no good thing
dwelling in your flesh — so empty that you alwaged Christ, in all He is and in all He has,
to supply your needs. The emptier you are, the mawm there is for Christ in His fulness of
grace and truth.

3. They were to gather the margly. The Lord did not give them the whole store. He
kept that to Himself, and He sent them a daily supphis taught them their dependence
upon Him. You need food for your body daily, anduyoneed food for your soul daily.
Therefore seek Christ daily. | hope you are pragugry day, and reading the Bible every
day. If not, you are not like the people in thedeiiness, who gathered the manna every day
of the week.

The people were forbidden to go out to gather tlaama on the Sabbath day. They got
bread for two days on Saturday, that they mighpkee Sabbath day holy. But some of them
disobeyed the Lord’s command, and went out to gatienna, but they found none; and the
Lord was angry with them. The Lord is angry witlbsk who work on Sabbath for their daily
bread or for worldly gain. As the Israelites whoniv@ut on Sabbath against the Lord’s
command found no manna, so those who work on theada for worldly gain shall find out
in the end that all they gained by breaking Goaly lday was no real gain but loss. There is
a great deal of Sabbath-breaking in our time byrtimming of trains on the Lord’s day, and
that for worldly gain. And it is very remarkableattowing to the strike of the miners, railway
companies have already lost about half a milliomohey. Although we do not approve of
the strike, yet we believe that this loss is ardvpunishment for Sabbath-breaking.

4. They gathered according to need —oamer for each person in the family. If there
were two persons in a family they would get two snand no more; and although there
would be twenty in another family they would geetwy omers. So that those who gathered
most had nothing over — they needed it all — andehwho gathered least had no lack. They
had enough, and “enough is as good as a feast.’Ldftegives to His people according to
their needs. If their needs are few, He will gikierh few omers of grace to help in the time of
need; and although they would have a hundred neétslsyill give them a hundred omers,
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and yet they have nothing over; they need it afl.tihey got only a daily supply, when they
retired to bed there was not a particle of breath@nhouse. Let us suppose that a little boy
said to his mother before going to bed, “Mother, shall starve to-morrow.” “Why do you
say that, child?” replied the mother. “Becausejtishe boy, “there is no bread in the house;
we ate the last morsel of it at supper. The hosiseow empty of food.” “That is true,” said
the mother, “but although the house is empty,stoeeis not empty. He who sent us bread
to-day will send us bread to-morrow too. Go youwaal, rise early tomorrow, and you will
see that the manna will be sent to-morrow as uUstihls is not an unfounded supposition.
How often will the child of God say, “I shall st&¥o-morrow, because my poor soul is now
as empty as if | had never received anything oftitead of life.” But, poor soul, it is good
for you that the store is not as empty as your suDo not despair as long as there is an
abundance in the Father’s store. The store is lagguever. It is inexhaustible. Wait with
patience; be diligent in the means of grace; gaothe field where the manna falls from the
hand of Him “who giveth liberally and upbraidethtsfio

5. They were not required to pay anything for thenma. The people had to pay for
their food in Egypt, but when they received theaily bread from the Lord there was no
payment asked; it was given freely — “without momaeyl without price.” When you go to the
baker’s shop for bread, you will try your purse,see if you have money to pay for it; and
that is right. But when you go to God'’s shop fog tiread of life, you need not be afraid that
you shall be refused because you have no moneyt ifogiven freely. The reason why it is
given freely is that it has been paid for alreatno paid it? Christ paid it, and paid it dearly.
And therefore it is written in God’s Book that “etal life is the gift of God, through our
Lord Jesus Christ.” If one farthing was requirechdd to pay for salvation, | would lie down
in everlasting despair, for | had not that muclgitee. But blessed for ever be the “God of all
grace”, that | may get salvation without the Igagtg in me, or done by me, to merit it. For it
is given freely to sinners — even the chiefl Whataagain! But this is the Gospel, and |
preach it to you to-day. Is not this “glad tidingfsgreat joy"? Certainly it is. O, young and
old, come to God’s market of free grace. Buy of Himithout money and without price” —
on His own terms. Salvation is as free as the marasa

6. The use that was to be made of the manna. Igias to beeaten.Moses said to the
people, “This is the bread which the Lord hath giy®u to eat.” It was not given to be
looked at, or kept as an ornament in their houseaisto beeaten.So isChrist — the bread of
life — given. It is not enough for you to know thhere is such a person as Christ, or to have
Him set before you in the Bible, or in the preaghof the Gospel; you need to partake of
Him — to eat Him. You are not, however, to eat Hma literal or carnal manner, as the
Church of Rome teaches, but spiritually, by faitthen Christ spoke of “eating his flesh and
drinking his blood,” the Jews did not understandnHiThey thought that He taught
cannibalism. And, indeed, the dogma of the ChurtiReme on the subject is the most
horrible form of cannibalism ever heard of in thstbry of the human race! The literal
manna was food for the body, but Christ — the bi@&dde — is food for the soul, and is not
eaten by the mouth of the body, butfaith, the mouth of the soul. If you are true believers,
you live on Christ as your spiritual food, as tre®ple in the wilderness lived on the manna
to feed their bodies. They did not eat the maiamg as they brought it home. It was prepared
for eating; it was ground into meal and then baikethe fire, and being thus prepared, they
ate it. Was it in this respect a type of Christ Yler before He could be the bread of life to
feed His people He was, so to speak, ground bettfeeiwo millstones of the law of God
and baked in the fire of God’s wrath, which thegelged! This accounts for His sufferings,
of which we read in the Bible. The manna was whaies food. So is Christ. Those who live
on Him are strong and healthy. It is said of thennaathat it had a healing efficacy. This is
true of the bread of life. If you were sick in baad got even a morsel of it, it would heal you,
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and you would rise and walk and work with renewedngth. Sometimes even a sight of
Christ would have this effect. Thomas was sick, When he got a sight of Christ he was
healed at once. More than that, if you were tat@atbread you would never die, that is, you
would not die the eternal death. So Christ saysarfyy man eat of this bread he shall live for
ever.”

lll. — A measure of the manna was preserved thardugenerations might see the bread
by which the Lord fed His people in the wildern&ssthe space of forty years. It was such a
marvellous provision worthy of being rememberede Tgrovision of salvation was more
marvellous, and shall be remembered by the rede@mteéde and eternity. It is said of Christ
that “His name shall continue for ever,” and thhlis' name shall be remembered (in the
world) as long as the sun.” At the command of tbedl.“Aaron put an omer in a golden pot,
and laid it up before the testimony to be kept.”iSthe spiritual manna put, as it were, in a
pot that future generations may see and know “teadof life” by which the Lord fed His
people in the past. What is that pot? | shall noentiree pots in which it is.

First, theBible. Christ is in the Bible. He is in the Scripturestloé Old Testament. He
said to the Jews, “Search the Scriptures, foramtlye think ye have eternal life, and they are
they which testify of me.” After His resurrectioHge expounded to His disciples, in all the
Scriptureghe things concerning Himself. These Scripturesevibose of the Old Testament;
and they were divided into three great parts — libeks of Moses, the writings of the
prophets, and the Psalms. “And He said unto thdmesd@ are the words which | spake unto
you while | was with you that all things must béfified, which were written in the law of
Moses, and in the prophets, and in the Psalms (Rdk4). If you read the Scriptures of the
New Testament, you will see that they are full ¢iri€t. They testify of His birth in human
nature, His humiliation, death, resurrection, asdeasion to the right hand of the Father in
heaven. In short, Christ is the all in all in thélB, the centre around which all Scripture
gathers, and in which all Scripture meets. Theéiblthe field in which the spiritual manna
is to be found. See then that you will be oftethiat field, reading and searching it that you
may find Christ, and gather food for your soulseBible, revealing Christ, was written that
future generations might see the provision that Gade for the salvation of lost sinners.

Secondly — The Westminster Confession of Faith. — The Reéss framed this
document that future generations might have Saaptriews of Christ, and of the doctrines
of the Gospel, a knowledge of which is necessasateation. It is founded on Scripture, and
agreeable thereto.

Thirdly. — The Shorter Catechism is another pot. It wésnohed for the instruction of
children in the knowledge of the doctrines of Godsrd, and has been blessed to many in
Scotland, and the means of keeping the people sauhé faith for several generations.

The golden pot containing the manna was broughhéoland of Canaan, and laid up
before the Ark of testimony in the Most Holy platet us now suppose that an Israelite, who
thought it a vain thing to preserve such a memgoasiked permission to see the pot, or rather,
in the absence of the high priest, who alone hagha to enter that sacred place, entered the
place where the pot was, and when he saw it heebitak pieces with a small hammer he
had in his pocket. What would you say about than™@#ou would say that he was a very
bold and wicked man. So he was. But is there a Ipeaming the Christian name in our day,
one might say, who would do such a wicked thinghas man did? Yes, not only one man,
but hundreds and thousands. What are the “High&c€rdoing? Are they not, so far as they
can, tearing the Bible in pieces, denying the irsjn of the sacred volume, calling the first
three chapters in Genesisng/th large portions of the prophespurious,and the Gospel
narrativesunreliable? They are. It is notorious that the most of the ‘téig Critics” are
connected with the United Free Church! A simildaci has been made on the Confession of
Faith. This attack has been made for the simpleoredhat the Confession contains the
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doctrines of the Bible; and as the Confession ¢osithese doctrines, that Church repudiated
it. Dr. Rainy said that it would be a “wicked thibg bind the people of this generation to a
creed that was 250 years old.” But | am afraidaswot because of its antiquity he wished to
get rid of the Confession, but because of Styipturalness.The Established Church of
Scotland has practically got rid of the Confesgmrthe same reason. The Shorter Catechism
is thrown away by many for the same reason. Thecefbf this will be that coming
generations shall not know the “bread of life” biaigh the Lord fed His people in Scotland
in the past. But we will preserve the Memorial, @ding to the Lord’s command. “This the

bread which the Lord hath given you to eat.”
[April 1912]
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