Notes of a Lecture.

By theREv. JOHN R. MACKAY, M.A., Inverness.
[This Lecture was delivered on a week-day evening.]

“The Son of man hath power on earth to forgive”sinslark 2:10.
“Whom he hath called” — Romans 9:24.
“Whosoever shall call on the name of the Lord shalbaved” — Romans 10:13.

Having, last Sabbath, spoken at some length opdhens of divine truth cited above, |
now proceed to say that the three passages in pafrdn suggest the reflection that there are
three aspects of Gospel truth, meaning the Gospheki strict sense, which find extraordinary
emphasis in the Word of God. | mean that the empHbasvs from the very heart of the
sacred oracles.

(1) Need | say that the first of the above threlgjestts suggests the reflection that the
all-sufficiency of Christ's power, and the unseatsleness of His riches is the theme of
themes in Gospel truth! The particular instancenfrehich we start is a miracle of healing
which Christ in the days of His flesh wrought. Medv and Luke as well as Mark record the
miracle. The utter helplessness of the paralytievbom the miracle was wrought is brought
out in its being said that it took four to bringrhto Christ. But Jesus manifested His glory at
the time in an altogether unexpected way. He dillilf assuming the prerogatives of deity.
His claim was that as God in heaven forgives $ia,3on of Man on earth does the same; a
claim that had been unjustifiable if He were natesdially one with the Father. Could He
demonstrate the validity of this claim? Yes, verlie, who on His own authority could with
success command that impotent person to rise amakéup his bed, might demonstrably
without presumption lay claim to divine prerogasv&Vhen the matter was brought to such
an issue, Jesus says to the sick of the palsyséAtake up thy bed, and go unto thy house.”
No sooner was the command given than straightwayhitherto helpless man took up his
bed, and in the sight of all walked away with ttwas a most impressive lesson on the
subject of the unlimitedness of the Mediator’'s grand power. It was being made evident to
everyone whose eyes “the god of this world” did setceed in blinding, that nothing was
too hard for the Lord Jesus. Neither disease, fague, nor death itself could stand before
him. No, nor guilt, nor consequence of sin. Nowstis not, | need scarcely say, a solitary
instance in which Christ’'s all-sufficiency finds phasis in the Word of God. One ought
rather to say that this divine fulness, this affisiency of Jesus Christ as the sinner’s
Saviour is the one all-absorbing theme of the Nesstdment. What purpose does the
rehearsal which Matthew, Mark, and Luke make ofi€isrmighty works serve but to show
forth the implicates of the well-deserved titlesue the Messiah, the Son of God? Are not the
speeches and the signs which the evangelist Jalnpalts on record all meant to bring to
light the infinite riches of that grace that visitéhis earth when the Word, who was and is
God, was made flesh and dwelt among us? The gmastié-to the Romans may be regarded
as an answer to the question why such a Persoridshaue been at all constituted and
revealed as the Son, who was made of the seedwdl,Daeccording to the flesh, and was
declared to be the Son of God with power, accordmghe Spirit of holiness, by the
resurrection from the dead (See Romans 1:3-5.)

How full is the Epistle to the Hebrews of Christbf beginning to end the theme is the
Person, natures, priestly office, and sacrificahef Mediator of the New Covenant. It was
deemed of the apostle Paul an unspeakable addifewaur towards himself, because that,
together with his own soul, there was given hinpteach to others Christ’'s unsearchable
fulness. If anything can be said to receive speamaphasis in the New Testament, it is this
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incomprehensible fulness which is to be found imHi whom it pleased the Father that all
the fulness should dwell. On account of this fuinissit that we are warranted to say to every
sinner whatsoever of the human race that, if hgheronly come to Jesus Christ, they cannot
fail of salvation, be their guilt what it may.

(2) With this aspect of Gospel truth, to wit, thesearchable fulness which is in Christ
Jesus, an aspect, as we have seen, upon whichivihe dracles lay such extraordinary
emphasis, must be connected the guilt of thosehntanwChrist has come near in the Gospel
and yet refuse to make Him their confidence. Ifreheere not an all-sufficiency in Jesus
Christ to meet your needs, supposing you to comElite, you would incur no guilt by
refusing to come. But not only is there aggravajadt lying on everyone that refuses to
come to Him, but this aggravated guilt is anothspe&t of Gospel truth which finds
extraordinary emphasis in the Word of God. “Thisays Christ, “is the condemnation that
light is come into the world, and men loved darlenegher than light.” And again, “If | had
not done among them the works which none other dinthey had not had sin:” “If | had
not come and spoken unto them, they had not had“Himny man,” says the Apostle Paul,
“love not the Lord Jesus Christ let him be anath&®a the whole face of Scripture you will
find writ large that as men'’s privileges increatbeir guilt, supposing them not to put these
privileges to good use, also increases. Even thweelive in heathendom, having only the
starry heavens above and the promptings of conseietthin, incur guilt because they refuse
to walk according to this light which God has beéased to leave with them (Romans 1:18-
32; 14-15). The guilt of Israelites was greatemthiaat of the heathen round about them,
when men who had their privileges refused to walkhie light of the Lord. But the guilt of
impenitent heathens, and even the guilt of theGirastian impenitent Jews dwindles into
paleness in comparison with the guilt of those tmm the Gospel is hid. They are reckoned
in the Scriptures as trampling under foot the SérGod, as counting the blood of the
everlasting covenant a common thing, and as da@sgite to the Spirit of grace. And if they
continue in that hardness of heart, against themggainst none else, shall the vengeance
which Jehovah claims as His own, be executed.“Rowy can they escape if they neglect so
great salvation?” (Hebrews 10:29-30; 2:3). Enowglirely, has been said to shew that the
Scriptures, not merely in an incidental or occaslomay, but as dealing with a matter that
enters into the warp and woof of divine truth, pex$raordinary emphasis on the aggravated
guilt of those who to trampling upon God’s morat/ladd their making light of the Gospel of
God’s grace.

(3) But we should not do justice to this subjecthad peculiar emphases of the Gospel,
if we did not say that the marvel of faith is ar@titheme which in the Scriptures has
bestowed upon it an emphasis equally great withgleed upon the two foregoing aspects
of divine truth. That a sinner, who is by naturadien trespasses and sins, should at all come
to Jesus Christ, is extolled in the Scriptures agreat wonder. To bring this out the
Scriptures:

(a) dwell much upon what man is by nature. “Fleshnboir the flesh.” “Natural and
incapable, as such, of discerning the things of3pieit of God, of discerning, in a word, the
Gospel.” “Dead in trespasses and in sins.”

(b) They make much of effectual calling — of the eediag greatness of the power
that works in them that believe. “Ye must be bagaia.” “No man can come unto me except
the Father, who hath sent me, draw him.” “God, wbonmanded the light to shine out of
darkness, hath shined in our hearts.” “For the tgmea wherewith he loved us, even when
we were dead in sins, he hath quickened us togethkrChrist.” “He called us unto the
fellowship of his Son.” Everyone conversant withe tBcriptures will recall many other
similar expressions.
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(c) The Scriptures trace this effectual calling tod@ceternal purpose. “Whom he did
predestinate, them he also called.” “That the psepof God according to election might
stand, not of works but of him that calleth.” “Helled us not according to our works but
according to his own purpose.” The impression tmeg gets in reading the Scriptures is that
they cannot sufficiently extol the favour that Hasen bestowed on that man or woman to
whom Christ has become fairer than the childremeh. Flesh and blood have not so taught
them, but the Father who is in heaven. It is tledutiar favour of which He spake to Moses
when He said that “he would have mercy upon whonwbald have mercy, and that he
would be gracious unto whom he would be graciodsd this mercy of effectual calling
flows from the promise of God, so that therebyH&s mercy is to be built up for ever, His
faithfulness shall be established in the very heave

For the children of the promise are the true sdedbmaham, a promise traced in the
Word of God further back than Abraham. It is a pisenof eternal life which God, who
cannot lie, promised before the world began. Chsishe Father’'s promise to the Church —
the Church is the Father’s promise to Christ. le,Ba Abraham, in Isaac, in Jacob, in David,
in Isaiah, Christ is promised to the Church. Beat @hurch was promised to Christ before the
world began. The Father’'s promise of Christ to @teurch could only have been made in
time, for before time the Church had no actual terise, but the Father’'s promise of the
Church to Christ was before time, and that mighit ive, as He was set up from everlasting.
And Christ rejoices both in the mercy that is shdwmevery sinner that is drawn to Himself
in time, and the faithfulness that is shown towddisself in that all that the Father gave
Him from everlasting are being brought to Him. Klkurch will everlastingly sing of His
mercy and of His faithfulness, but, as Calvin gut€hrist will be the leader in this exercise
of praise. We live in times in which comparativétyle is heard of effectual calling, and of
eternal election. Why is that so? It is becausgppears to most such a little, such a natural
and easy thing to come to Jesus Christ. But thdse ave taught of God know that it is a
great matter. And they love to see the greatnegsroéll that the Scriptures say of man as he
is by nature, of the exceeding greatness of Gookgep revealed in effectual calling, and of
the revelation of the infinite mercy and eternathfiaalness of God that is made in the case of
every believer. But whether men extol this marvi#lel or much, we have said enough, we
think, to shew that it is an aspect of Gospel tmthch has extraordinary emphasis given it,
not in isolated passages, but in the entire texafi®cripture truth. Let us then pray that we
may respond not to one but to every emphasis ofGedrd. It may be that we cannot
reconcile these emphases into an intelligible hagmbut, apart from all such attempts, the

authority of the Almighty gives them all the unthat is requisite (Romans 9:20).
[May 1911]

A Sermon.

By theREV. CHRISTOPHERLOVE,
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One of the Presbyterian Ministers of London in 8a¥enteenth Century.
[“Christopher Love was successively minister of Stne’s, Aldersgate, and St. Lawrence, Jewry, in
London. He was a man of fervent piety, eloquentoypllar as a preacher, and respected and belowed f
his excellent Christian character. He is the autfiearious works on practical divinity.” See sketafhis
wife, by the Rev. James Anderson, in “Memorable Wowithe Puritan Times.” Mr. Love seems to have
been a vigorous preacher of the terrors of the dawvell as of the grace of the Gospel. The present
discourse is the first of a series which he predehith a view to awaken consciences at ease in, Ziod
to preserve God'’s people from carnal securityp-} E

“But rather fear him who is able to destroy botldyand soul in hell” — Matthew 10:38.

Beloved, you may remember | have preached ten sermoon the glorified condition of
the saints in heaven. It is now in my thoughts geak of the tormented condition of the
damned in hell, that if the former sermons aboatyghave not gained your affections, this of
hell might startle your consciences. Ministers,hasing a mixed people, must mix their
doctrine, somewhile with comfort and sometimes wéfror. You have heard ten sermons
upon the former text; you may haply hear so manyenupon this subject. Before | can give
you the sense of the text | must give you the sadpthe chapter, which lies thus: Jesus
Christ, having called his twelve disciples togettaerd given them a commission to preach
the Gospel throughout the regions of Judea and (firmation of their doctrine) to work
all manner of miracles, and cure all manner ofaliss, and dispossess devils, yet knowing
(verse 16) “that they must go as silly sheep anmangnous wolves,” and what persecution
and opposition you should meet with in the worlctanrying on the great work of promoting
the Gospel, therefore labours to prop up the heditis people by four several arguments in
this chapter.

1. The first argument is in verses 19 and 20: “Thlegll bring you before governors for
my name'’s sake; but take no thought what you @8] for it shall be given you in the same
hour.” As if Christ should say, you shall be calleefore courts of judicature for my name’s
sake for preaching my Gospel, but do not study wbatshall plead for yourselves, for my
Spirit shall dictate to you what you shall say; aodLuke 21:15) you have the same phrase —
“They should have a mouth and wisdom given thentheke their defence, and to vindicate
the Gospel in their hands.

2. Another argument He brings is this, that thotlgty should meet with troubles in the
flesh, yet Christ should save their souls (verse i22hey do suffer in their bodies, their soul
shall be saved; “for he that endures to the entl sbaaved.”

3. That before they had preached in every city £hpromised them to come in the
blessing of His Spirit to make their spirit effitags for the conversion of souls (Matthew
16:28). Some say it is meant till Jerusalem berdgst, but Calvin understands it of His
giving the Spirit (verse 23).

4. He bears them up with this comfort — that JeShast was partner with them in
suffering. Now, they must not expect to be aboveisLhk above their Master (verse 24).
“The disciple is not above his master, nor the @enabove his lord;” it is enough to be as he
is. As if He should say: Do not be discouragedolyr Lord and Master, suffered and must
suffermore; | must suffer death. Therefore be not disaged, for the disciple is not above
his Lord.

5. And then another argument is in my text. Be afoaid, because the power of your
enemies is limited. All your enemies can do shallyaeach the body but never hurt your
souls. Fear not him that can kill the body but kidtthe soul; so telling them whom they
should and whom they should not fear. “But fear ho is able to cast both body and soul
into hell.”

Sermons from the F P Magazine vol. 16 p. 4



Thus I have brought you to the words, | shall nave you the sense.

“But rather fear him.” — This word, rather, is riotbe taken in a comparative sense — you
may fear men, but you must fear God more; but iacduersative particle — you are not to fear
men at all, but God alone.

“But rather fear him that can kill both body andukb“Kill” in this place is not to be
taken for the annihilation or destroying of the polut for a continual tormenting of body
and soul under the wrath of God to all eternitydAso is expounded by Luke (12:5). “Who is
able to cast both body and soul into hell,” thatasdestroy both soul and body. It were well
for the damned if the soul and body, in that sesiseuld be destroyed so as to be annihilated,;
and the reason why both body and soul are mentiée&cause the body hath been the
partner with the soul in sin, and therefore shalsharer with it in punishment.

“Fear him that can destroy both soul and body ith"hidell, in Scripture, admits of a
four-fold signification.

1. It is taken for the grave; (Psalm 16:10), “Thwilt not leave my soul in hell, nor suffer
thy Holy One to see corruption,” that is, Chrisbsld not lie and rot in the grave, but He
should rise again. And so the Apostle Peter makastion of this prophecy, that He should
not see corruption nor be left in the grave (Act312B2). This he spake of His resurrection
from the dead. Again,

2. Hell, in Scripture, is taken for the belly oktiwhale into which Jonah was cast. So the
phrase is (Jonah 2:2), “Out of the belly of hadtied unto the Lord, and he heard me.” Out of
the belly of hell' Jonah was never in hell, but bedly of the whale was called hell, because a
dark place, as hell is. But you must not take this sense either. But,

3. Hell, in Scripture, is taken for the devil hirtisa his malignant spirits. So (James 3:6),
“The tongue of man is set on fire by hell” — notltees the place, but the devil in hell. The
devil in hell doth kindle the fire of an enragedigrassionate spirit. The tongue is set on fire
by the devil of hell.

4. Hell is taken in Scripture for the place of tttemned, where God doth torture and
torment to all eternity the souls and bodies ofgtirobate men in the world. In this sense it is
frequent in Scripture, as Matthew 5:29; Luke 128l 46:23; and in this place it is thus
taken. “Fear him that can cast both body and sualhell,” that is, into that place of torment
which the Lord, to all eternity, reserves for thenghment and torment of all ungodly men
and women. Thus | have opened the phrase, “intd hel

The word that is here rendered “hell” is from thebirtew wordyehinnomwhich signifies
the valley of Hinnon. It was a valley near Jerusalerhich was possessed by Hinnom or his
son (Joshua 15:8; Nehemiah 11:30). Hell is calle8adripture after the name of this place, in
allusion to it, because in this valley the idolasalews set up an idol called Molech, which
was made of brass in the form of a man, hollow wjtlvherein the Jews kindled a fire. Then
the children were put within the bands of the idotl so burnt. The Jews thought that the
father which delivered one of his children to tigisl should have a blessing and a comfort of
all his other children. Now, from hence the Greakdvcomes, and carries an allusion to this
place, that as there was a continual fire in ttat, iand continual shrieking and crying, so
shall it be in those fiery torments of hell. Thergtis at large (2 Chronicles 33:6; 2 Kings
16:3; 2 Chronicles 28:3; Jeremiah 7:31, 32:35; tiews 17:21). Good King Josiah destroyed
this place (2 Kings 23:10). And thus, having lamkp the words, nothing lies in my way but
to give you the observations the text will beardAhere are two observations which | shall
draw from these words.

First, from the context, “but rather fear him.” @bge hence,

Doct 1. — That the fear of God doth fence the heaaireg the fear of man. The more
you fear God, the less you will fear men; (Isaiab3y, “Fear not their fear, but sanctify the
Lord in your hearts; let him be your fear, andHeh be your dread.” But this point | pass,
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because | only intend, in the handling of this sahjto set before you the torments of the
damned in hell, which haply may awaken some dravesysciences, and | am sure may much
heighten the joy of believers, that are deliveneainfthese hellish torments. The observation
therefore that will engross the sum and substahti@stext is this,

Doct. 2. — That the consideration of this — that God dxasbsolute power over men and
women, to cast their bodies and souls into helheutd work an awful fear of God in the
hearts of His own people. This is the point, argbit that carries a great deal of dread and
terror with it. Before, therefore, | shall come tdistly to handle the doctrine, I must
necessarily lay down reasons why | preach uponténitble subject, and then answer some
objections that may be raised against the preadafisg dreadful a doctrine as this is.

First. — The reasons why | handle this are four.

(1) I handle it now because | have so largely heshdlhe glory of the elect in heaven,
for the comfort of the godly. Now | shall speaktbé torments of hell for the punishment of
the wicked, that so, if the glory of the elect hanag allured your affections, the hearing of
the torment of the damned in hell might startleryoonsciences and awaken you out of your
security.

(2) | handle it lest any of you should grow secarsl presumptuous in nourishing
ungrounded hopes of glory, expecting to be in gleith Jesus Christ, upon the former
sermons. Lest you should thus vainly hope, | deeinetket to conjoin this subject with it,
that so you might be equally poised from presunmptia the one hand and despair on the
other.

(3) Because it is a doctrine so little preached smdittle writ of in these days. | know
but only one book in English writ upon this subjdzy Mr. Bolton, and very few in Latin.
And therefore being so useful a subject — usefutife wicked and useful for the godly — and
yet so little handled, and now-a-days much criedrdand much cried against, this reason
also put me upon this doctrine.

(4) 1 handle this doctrine because | am persuadgédnany men know distinctly the
torments of hell, they would never walk in a waysof that leads to hell, so as they do. | do
persuade myself were this doctrine of hell weldgtd and better known by the people, they
would take more care to avoid hell and gain glérgntthey do. Did men but know that they
who live and die unrepenting, and lie burning ieitHusts, shall one day burn in fire; did
they but know that they that can swallow bowls afiey and drink to excess, shall one day
drink draughts of brimstone in hell; did men bubknthat they that grind their teeth, through
hatred and indignation, against the godly here]l shrae day gnash their teeth in hell
hereafter; did men but know that they that opptkeegeople of God by persecution, and hale
them into prison now, shall one day be draggedamteverlasting prison, and haled by devils
into hell; that those who could not endure the canypof saints on earth should be with
devils and damned spirits in hell — did men butwribis doctrine well, they would not be so
profane and sinfully wicked as they are now-a-d&g. the want of the study of this point
doth open a gap to the world of profaneness. Ardetore for these reasons | resolved to
treat a little upon this subject.

Secondly. — Now there are two objections why meoukh not preach upon such a
subject as this is.

1. Some will say this is legal preaching. To cdsislfes of hell fire about the
congregation; this is not to preach the Gospel theitaw. To take off this, therefore, | shall
speak four things by way of answer.

(1) Surely Jesus Christ was no legal preacherHgepreached this doctrine, for these
are Christ’'s own words; and therefore preachingedifand the torments thereof cannot justly
be called legal preaching, because Jesus Chrestyithister of the new covenant, was the
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Person that most of all preached of hell. And bliservable that neither the apostles nor all
the evangelists preached so much of hell as Jesust@lid. Jesus Christ hath seven
particular texts of hell and the torments of thendad, which the apostles never had. And
therefore | say this is not legal preaching, sedimsythe doctrine of Jesus Christ Himself.

(2) It is the great policy of the devil to nuzzlemin security in their sins; to have all
soul-searching preaching, and sin-reproving preaghiall conscience-awakening, duty-
pressing preaching — to have all such doctrindbese called legal preaching. It is the great
policy of the devil to put so bad a name ongsmd a work.

(3) If preaching of terror be legal preaching, thba law was more preached in the
New Testament than ever it was under the Old. lemialippear thus. There are more terrible
and dreadful doctrines scattered up and down ir\iin@ Testament than in the OId. It is a
note of Chrysostom that in all the Old Testamestwlord “damnation” was never used, but
is used thirteen times in the New. And it is obaéte further that, in the Old Testament,
though the word “hell” is often used, yet it is meemmonly used for the grave and not for
the place of the damned; but in the New Testamenigss in two places, hell is altogether
taken for the place of the damned. Therefore daesr to every eye that the Gospel is more
backed with terror and with the doctrines of hellalamnation than ever the law was. The
preaching of the law hath only anathema, but thep8bhath maranatha also. Therefore all
they that are of the Antinomian error — that cryvdgoressing duty, as preaching the law —
much deceive themselves; for Christ Himself and #pestles and the evangelists all
preached more of terror than any of the prophets éid.

(4) Whereas it is said that preaching of terrdeggal preaching, | say this, that sermons
of terror have done more go@@e understand Mr. Love to mean “good” in a wayaafesting and awakening —
stopping sinners on the broad way to perditiddpon unconverted souls than sermons of comfont eve
have done: sermons of hell have kept many out lbfIHeave read often of Mr. Throgmorton
that he was converted by a sermon of terror upea tixt: “How shall you escape the
damnation to come?” | have heard of another fandbise that tells us he was converted by
that text: “Christ preaching to the spirits in pns’ | have heard of Mr. Greenham, a famous
minister, that hearing a sermon of the last judgmemd the torments of the damned, proved
his conversion and first call. | have read of othecient authors. Hierom tells himself:
“Whether | eat or drink,” saith he, “I hear a voseunding in my ears, Arise, arise, you dead,
and come to judgment.” And this very sound conwkhien, and so many more. Beloved,
doctrines of terror God hath more sanctified foe tonversion of souls than any other
doctrine in the world. And therefore it is obseneabf John the Baptist, the forerunner of
Christ, and that made way for Christ, that thet fsermon that he preached was a sermon of
terror and wrath to come — “Ye generation of vipgrko hath forewarned you to flee from
the wrath to come?” And so this was the second aertimat ever Christ preached, and here
He preaches a terrible sermon of hell. “Let us ¢ sermons concerning hell,” saith
Gregory, “that we may flee hell.”

2. But it may be some will object and say, “Indepdgaching of hell is lawful, but
preaching of Christ’'s love and preaching of freacgrare more winning subjects, and they
are doctrines more to be built upon; and the doesrimore to refresh and cheer the people of
God. These doctrines do more gain upon men thah wrable doctrines do.” To which
objection likewise, | entreat you, take these fivags by way of answer.

(1) It is true indeed, were all our hearers corecgrdoctrines of grace and doctrines of
love and comfort might be most for edification; la#eing we have to deal with a mixed
people our doctrines must be mixed also, else ak séver profit.

(2) Itis true indeed, were all men’s natures alik@at all men were of a soft and tender
disposition — that all men were troubled in mindl amder a sense of God’s wrath — then we
should preach only love and only grace, to beathefr heart; foringenium potius ducitur

Sermons from the F P Magazine vol. 16 p. 7



guam trahitur[The mind is better led than driverBUt when the Scripture tells us the tempers of men
are different — some men of a soft dispositioneatlof a knotty and rough spirit — some will
be won with mercy, others not without judgment. Bueipture telling us the tempers of men
are various, our doctrines must be different als@ometimes of mercy, sometime of
judgment — that as sermons of love will win upoft searts, so doctrines of terror must be
for knotty spirits. (Jude 22, 23), “On some havenpassion, making a difference; and others
save with fear, pulling them out of the fire; hatithhe garment spotted with the flesh.” Some,
saith the apostle, you must show compassion topasach love and kindness to, but others
you must save with fire, that is, show them hetlfiand terrify them with the fear of God'’s
wrath. Some men are more yielding and more teridese must be dealt with in meekness.
Others that are more stout-hearted sinners musabed with fear, pulling them out of the
fire of hell. That is my second answer. Some meuitires are rather led than driven, yet
others are so stout and knotty that nothing bshiés of hell-fire will make their consciences
startle.

(3) To those that plead so much for doctrines eé fgrace and strains of comfort, and
must not have such points of terror preached ur@gm} | answer, man’s nature is more apt to
abuse doctrines of free grace (though these mugtdaehed in their season) than they are to
abuse these doctrines of terror and of wrath toecorhis Jude tells us (Jude 3), “They turn
the grace of God into wantonness.” And the ApoBtel raised the objection, “Shall we sin
because grace abounds? God forbid”; implying thatesmen did make it their practice that,
because grace did abound, they would abound in sin.

(4) How can a minister discharge his conscienc&ad that he hath preached to his
people the whole counsel of God, if in the courdiie ministry he shall run only upon
strains of free grace and Christ’s love and doefriaf comfort? What are doctrines of terror?
Are they not the will of God, to be preached ad aglcomfort?

(5) Those men that have cried so much to have piggaipon strains of love and of
free grace, | am sure, as some manage the maditer, Hardened more souls than ever they
have converted by those sermons. For my part, bdlavknow not one man that hath been
converted by these new teachers that pretend ngirethan their brethren, and pretend to
hold Christ more clearly forth than their brethréxdo not see holiness shining in their lives
above others. Whereas | am sure those that didipreaed doctrines — sometimes fear and
sometimes love, sometimes strains of wrath, sonestiof grace — did most work upon the
consciences of their hearers. | have read of Mdd#sham, a minister at Ashby-de-la-Zouch,
a most terrible preacher, and it is said God gawe rhore success to his ministry for the
conversion of souls than to all the ministers abihet country besides. And when Paul
preached a sermon of judgment to come, it madénélaet of Felix to tremble, it made the
great man’s heart tremble to hear of judgment. #wedind in Scripture that as God had His
Barnabases (sons of consolation), so He had Hisddgases (sons of thunder), to make the
stout hearts of people to tremble. And thus, legtseduced heart should be carried away to
think all this legal, 1 deemed it meet to make thmlogy in entering upon this subject.
Remember the doctrine — that the consideratiohisf that God hath an absolute power over
men and women, to cast both into hell, should wor&od’s own children an awful fear of
God.

In the handling of this dismal subject | have #ftequeries to go over: as (1) | shall
inquire whether there be a hell or no; (2) Why ¢herust be a hell to receive the souls of
wicked men; (3) What this hell is; (4) Whether #hee degrees of torment in hell; etc.

1. Whether there be a hell or no. — And to answer It shall make it appear from the
confession of heathens that had only the glimmsrofghature, and never saw the Bible; and
secondly from the testimony of Scripture.
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(1) From the confession of heathens. Though theydcoot tell distinctly (as never
being acquainted with the Word), yet by the glimimgrlight of nature, they had some
fancies and apprehensions of this place of the ddmwirgil tells us,Facilis descensus
Averni,etc. (Z£neid, line 6).

Therefore they had one called Pluto (that was thef @erson in hell) which chiefly did
torment them that were most wicked. And they haair tGharon’s boats — a fancy that there
was a man with a boat that ferried over wicked gessinto hell; and they had their Atna,
their burning mountains, which they fancied to kel.hAnd they fancied hell to be a
continual rolling of stones upon dead bodies; withny other fancies. And so Pluto had
many footsteps of hell, that, saith he, if a mad ha punishment after he is dead, he shall
have somewhat of guiltiness in him to torture aatment him. All these were merely
apprehensions of hell. But these | pass.

(2) As you have a testimony from heathen, so yoe ltlis truth clearly from Scripture
also; to name two or three texts — (Deuteronomy, 3t2will kindle a fire in mine anger, and
it shall burn to the lowest hell.” (So Psalm 9:18)he wicked shall be turned into hell, and
all the people that forget God.” (So Psalm 11:8)p6n the wicked he shall rain snares, fire,
and brimstone, and a horrible tempest.” (So MattB8v83), “Ye serpents and generation of
vipers, how can you escape the damnation of hé8®"Peter 2:3,4), “He cast them down to
hell. They are locked up in chains of darknesdydaeserved unto judgment.” (So Jude 6),
“They are reserved in everlasting chains of darkriesthe judgment of the great day.” All
which do plainly prove that there is a hell. Butwjo

2. Why there must be a hell. — It appears by tlleseonstrations.

(1) Because of the filthy nature of sin. Sin isiagaan infinite God, and the offence
being infinite, the punishment must be infinitecal8ut the punishment cannot be infinite
upon earth, because we stay here but a while, antalies rot in the grave; therefore, of
necessity, there must be a hell that must keepddees and souls of the wicked, that so they
may receive proportionable punishment to the $ieg tommitted here upon earth.

(2) Because else the justice of God could nevesdbsfied for the sins of the wicked
men here done upon earth. And the reason is

[1] Because Christ would not satisfy and suffer Godrath for wicked men;
therefore they must bear it themselves.

[2] Upon earth they cannot satisfy God’s wrath. WiBecause sin being an infinite
offence, their punishment here can be but finigstihg for a time. Therefore all their
sufferings here cannot satisfy God’s wrath whicldue to them for their sins; therefore, of
necessity, there must be a hell to keep men tetathity, that by their everlasting torments
God's justice might be satisfied, which otherwiseauld not be (2 Thessalonians 1:5).

(3) It appears there must be a hell by those h®mad terrors of conscience that are in
wicked men when they are dying. Many a man in lealth will “tush” at hell; he will scorn
the fire and scoff at the flames. Many a man, wieims in his health, never thinks of hell, but
he can drink one day, swear another day, play doéexer the third day, and sin every day,
and the thoughts of hell never trouble him. But fmng this man to his sickbed, and what
horrors and fears seize upon his soul! Should kapfrom a healthful drunkard to himself
when dying — (as one said he would appeal from Kihijp drunk to King Philip sober, who
thereupon did repeal his act and did the man jjstichou who by thy sinning hast spent thy
strength and estate in drink, and dost not thinkedf when thou art drunk, | would appeal to
thee, a dying man, and tell me what wouldst thgutlsen? What wouldst thou then give for a
Christ? What wouldst thou then give for a parddmt thou mightest not be damned? The
very horrors and wounds of conscience at thy dgiag doth demonstrate that there is a time
of torments to be endured by thee; else how condaence be so terrible a vexation to the
souls of men at that day, were there not suchrgtas hell provided for them? What made
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the Roman emperors to be afraid of death, and whenndered to run under their beds for
fear of death? Only this, that the very workingsofiscience showed them something was to
come after this life. The very terrors of consceeclare there is a hell, a place of torment,
provided for wicked men.

And thus having finished these queries, the udeall snake shall be for condemnation
and astonishment.

1. It shall be for condemnation — a condemnatioaltdhem that hold there is no such
thing as hell. The Photinians hold there is no,helit that which we call hell is the
annihilation of the body; that man is brought tahieg, and no other. There are fifteen sorts
of heretics, an author writes of, that deny a hatlgl amongst the rest, one called Empecta
was held by Barba, the wife of Sigismundus, the enmp who gave her followers money to
hold this opinion, that she might have their coasces seared in sensuality and lustful
pleasure. This truth condemns all that have thaiisciences seared so as to deny there is a
hell.

2. This is for astonishment. To whom? Why, to afluythat add sin to sin, and
drunkenness to thrift, and one provocation to aeths if there were neither a heaven for the
godly nor a hell for you. You that are like Sardaalas, sayEde bibe, lude, post mortem
nulla voluptas “Eat, drink, and be merry, for after death theseno pleasure,” and
consequently no pain; and therefore, while men, lthey should live as pleasurable and
joyous as possible might be (Isaiah 28:19). O hedlpuremble if all these places alleged
prove such a place to be. How should this astatiglsoul — that all the actions of thy life
have been but a running race to these chambesati?l All the actions of thy life have been
but a laying-up of treasure in this place of tormetow should this astonish you whose
course only leads you to this doleful dungeon dif?Hgut,

3. Though this be a doctrine terrible and dreadfat, you may suck forth consolation
hence, who are the elect people of God. It isitndeed there is a hell, and wicked men shall
unavoidably come to hell. As John says, “You setpamd generation of vipers, how shall
you escape the damnation of hell?” But all you tra the elect of God, you are not only
forewarned but you are forearmed also; you needesotthis place of hell. For, first, you
need not fear the devil, that is, the torments af, bbecause God shall bruise Satan under
your feet shortly. Though he now goes about likeaing lion, seeking his prey whom he
may devour, yet then he shall be in chains andbgoaal no more. And, secondly, you need
not fear those torments the damned undergo. Ththegke be a worm that shall never die, a
fire that shall never go out; though there be wegmnd wailing and gnashing of teeth;
though they lie under the wrath of an incensed Getljift up your heads with joy, ye elect
of God, for Jesus Christ is your redemption andryide. “He hath destroyed him that had
the power of death, that is, the devil” (HebrewsHgreupon (2 Thessalonians 1) you are by
Jesus Christ delivered from wrath to come. Heren tis matter of joy for you, though there
be a hell and the wicked tormented night and daypy Jesus Christ you are delivered from

this wrath to come.
[June 1911.]
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A Sermon.
By theREv. JOHN R.MACKAY, M.A., Inverness.

“Most gladly therefore will | rather glory in my finmities, that the
power of Christ may rest upon me” — 2 CorinthiaB91

In directing attention to this portion of God’s Vdoill shall, as the Lord may enable me,
consider:

I. — The infirmities here spoken of;
Il. — The power that is set over against thosenmties; and
[ll. — The consequent glorying.

|. — The infirmities are more than one. In the [jwag chapter the Apostle had spoken of
many things that concerned his infirmities (11:3Qf the Jews five times received | forty
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stripes save one. Thrice was | beaten with rodgeowas | stoned, thrice | suffered

shipwreck, a night and a day | have been in th@;degourneyings often, in perils of waters,

in perils of robbers, in perils by mine own countsn, in perils by the heathen, in perils in
the city, in perils in the wilderness, in perilstime sea, in perils among false brethren; in
weariness and painfulness, in watchings oftenuimgler and thirst, in fastings often, in cold

and nakedness” (11:24-27).

These were, all of them, things that concerneditfilgnities. We, at this distance of time,
are ready to look upon those trials, so couraggarsfiured, as the very credentials of Paul’s
apostleship. But we should not forget that theytnhase worn quite a different aspect to the
Apostle who experienced them, and were the occadiamany a temptation that was fitted to
lay him low. If our King sends out an ambassadautteer peoples, the very fact of his being
our King's representative secures for him much eegpand consequent privileges and
comforts everywhere. One might therefore expedtttieaKing of kings and Lord of all, who
has all power given to Him in heaven and in eastiould provide that an ambassador of His,
who served Him with faithfulness, would have thenost respect paid to him everywhere,
and the amplest provision made for his comfort. Whestead of this, he was at every turn
ready to become the prey of fierce elements inreatu of fiercer passions of men who had
set themselves against the Lord and against HisiChould this experience fail of being a
trial of faith? Might not the treatment thus metad very easily become the occasion of sore
temptations? The Jewish law forbade punishmentripes to exceed forty at a time, and the
reason of that was, “lest, if they should exceed, lzeat him above these with many stripes, a
fellow Hebrew should become vile in their eyes.’eBvf his cruel persecutors might say that
they had not gone beyond what the law said was ipsilole in the case of a Hebrew, how
could these castigations, when administered todaroften, fail to make the Apostle appear
vile in his own eyes? For truly the treatment thatder the providence of God, was meted
out to the Apostle Paul by his own countrymen wisd to quite break his spirit. It seems to
me quite plain that the Apostle looked upon thaogmg providences enumerated in chapter
11, verses 24-27, as sent to humble him; thahdt ts, he had any tendency to boast on
account of his being a Hebrew, an Israelite, of gtaeck of Abraham, a minister of Jesus
Christ, then these providential buffettings wenetde empty him.

But although we consider ourselves bound to in&rgdre infirmities of which our text
speaks as embracing the particular providenceshidnae been alluded to, there can be no
guestion that the main reference is to one padictial, of which we come to read in the
twelfth chapter, to wit, the thorn in the flesh.elrtanguage is figurative, and one, so far,
easily understood. If one has but a whin thornne’s foot, walking becomes very painful
until the thorn is extracted. The figure presentht® mind of the Apostle may have been of
some sharp-pointed wood or stake larger than a thieim; but be the exact figuration what it
may, it is plain that something very painful to bfgrit is meant to be pointed at. Many have
offered guesses of what might have been the nafuites particular trial, comparable in its
painfulness to a thorn in the flesh; but sinceHlioéy Spirit was not pleased to give any clear
intimation of what really constituted the trial,ist prudence on our part not to be wise above
what is written. We are warranted, however, to aafe that it was not an affliction which
grew up with him from a boy, and, indeed, thatid dot enter into his experience in the
earliest years of his life as a Christian. Thistipatar affliction was laid upon him
subsequently to his having been raised up to thd tieaven, where he heard things not
lawful to utter upon this earth. It was of a partarly painful kind, otherwise he would not
have spoken of it as a messenger of Satan. | tékatithat implies that it made an open door,
SO to say, to Satan to come in upon him so asrtoeiat him in his spirit. For as Satan can
and will for ever torment the spirits of unjust mamd women in hell, so it is possible that
God should permit that a gracious soul would hefeesexcruciating pain from Satan for a
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little season. It is possible that, on account o tvisitation, Satan had opportunities of
pointing, in the secrecy of Paul's own spirit, fireger of scorn to him, and make it appear
extremely unlikely that God would advance His kiagdupon this earth through such a
person as he was, or bless him in his labourd.dt & certain that the affliction was not only
painful but fitted to prostrate the Apostle excegtly. And in fact it was meant to humble
him. If over against his being a Hebrew, an Istaghbf the stock of Abraham, a minister of
Christ, there was placed in the opposite scalewleatriness and painfulness which resulted
from the strangely-trying providences wherewithseemed to be tested at the hands of God
and men; so over against his having been raisélaetthird heaven was placed this thorn in
the flesh. And although none of us can have beaitezkas was Paul when taken up to the
third heaven, yet we need our thorns too, and raspecially, | dare say, ministers of Christ;
for only those in whom “death worketh” can be arsewf much comfort to the tried Church
of God. But leaving the particular application bistthorn to each living soul — for | suppose
one reason why the thorn was not specified wasifjustder that it might the more readily
lend itself thus to the wider application — | predein the second place, to consider the
power that is here placed over against those iitfem

Il. — The power of Christ. — Few things suit betteain power and infirmities. That is pre-
eminently true of Christ’'s power as it meets witls Ideople’s infirmities. Now, with regard
to this power of Christ, observe:

(1) It is omnipotence. Nothing can be surer thaat tBhrist was the Apostle Paul's
object of faith, and the Person to whom he diredtiedprayers. See how conclusive the
argument for Christ’s deity here is. He besoughtlibrd thrice that the thorn might depart
from him (verse 8). The Lord, to whom he prayedveered him: “My grace is sufficient for
thee, for my strength (power) is made perfect iakmess.” “Most gladly therefore,” resolved
the Apostle, “will 1 glory in my infirmities, in ater that this promised power of Christ may
rest upon me.” The promised power of the Lord enidied with the power of Christ. Christ
and the Hearer of prayer are identical. In otherdspChrist is to Paul all that God is. We are
so straitened in ourselves that because Christ beustir Mediator, upon whom we shall lean
when we approach God, we do not so readily makévitagiator Himself the Hearer of our
prayer. But Christ was to Paul at once the only istted between God and him, and at the
same time the object of his worship and the Heairérs prayer. Christ is thus to the believer
as the tabernacle was of old to the Israelite. TEnaelite needed not to go beyond the
tabernacle for any of his religious duties. Tharatif brass, the candlestick, the table of the
shewbread, the altar of gold, the ark of the testiynwith its precious deposit, the mercy-
seat, the cherubim, the Shekinah itself, werehald. To it belonged the priesthood and
sacrifices innumerable. So is it with Christ. Thediéver has no need to go beyond Him for
anything. The Father is in Him; the Spirit belortigsHim; He is Himself our life and our
peace. One is our Prophet, Priest, and King. Nor Ichelp saying in passing that it is
impossible to think that Christ occupies this platéhe mind of many in our own time who
presume to preach in His name, and yet who canramiot Him, and say much taking
exception to His teaching.

(2) But this power which is set over against infifes in ourtext is not only the power
of Christ — the power of the prayer-hearing Jehova a word, omnipotence; this power is
grace It is power of a gracious nature — a power matirig itself not in the destruction of
the ungodly, but in rescuing the poor and the needithose who have no help of man at all.
Christ’'s power has been, and will be, exercisethore ways than one. He manifested His
power in creating heaven and earth and sea atigbaltherein is. He will manifest His power
one day in destroying His enemies. But that exeroisHis power in which chiefly is His
delight is in exercising it in a gracious senserdydas His delight, while judgment is His
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strange work. And the glory of His power in a goas sense will so transcend every
manifestation of it in any other sense, even aslighg of the sun transcends the light of
moon and stars; so that, as it is the light of $ha that engages and occupies us in the
daytime, it will be the gracious power of Chris@athwill fill the thoughts of redeemed
mankind and of elect angels throughout the eteagak. For His mercy shall be built up for
ever, and His faithfulness shall be establishethénvery heavens. And unto this mercy we
are invited to betake ourselves. As many as coatioudespise His overtures must needs
know His power to destroy them; but now is He imgtus to Himself, saying, “Look unto
me and be ye saved, all the ends of the earth;dor God, and there is none else; there is no
Saviour beside me — | know not any.” His delightnghose who, with confidence, betake
themselves to His mercy. And those who do betagmselves to His mercy may rest assured
that their experience will correspond with thatRdul, who fled to His mercy, and ever
afterwards found that Christ’'s power was engagedigusly to protect him from all evil.

(3) This power, which is grace, is of that natunattit looks out for infirmities as
affording the only fitting opportunity and occasiohits self-manifestation. The reason, you
observe, why Christ’s grace was to prove suffictertneet the Apostle Paul’s infirmities was
simply this — that He made it a rule to Himselfstww this special aspect of His power only
in succouring the needy, in upholding those whobareed down.

One sees illustrations of the truth of this obseovain more connections than one. It
was, for example, “when we were yet without strarighat “Christ died for the ungodly.” If
Christ had said, “I will wait until these sinneredome just and good, and then | shall die for
them as for worthy persons,” He might have waitadelver and certainly never see the good
desired. But He would rather say, “I shall die foem when they are weak, | shall die for
them when they are guilty, and by dying for themewtthey are guilty deliver from their
guilt, and make it eternally manifest that nothinghem, but only the good pleasure of my
will, moved to this act of self-sacrifice.”

You see it exemplified in the history of the Chast Church. Who would have thought
that the fishermen of Galilee would have been thesen instruments to turn the world
upside down? And yet Christ’s strength was madépem their weakness, and His power
was thus glorified as it could not otherwise haeerbglorified. Nor need it be pointed out
that, if Christ purposes, when His cause is lowsetave it, it need cause no surprise if He
make choice of weak and contemptible instrumentsrdwiving His cause, for that would
only be in keeping with His manifestation of Higge in every sphere in ages past.

[ll. — All this brings us to consider this gloryirig infirmities, of which we see such a
signal example in the Apostle Paul. Now it is agygthing tospeakof glorying in infirmities,
but it is quite another to be found in this exezcBut let it be observed that if we shall glory
in our infirmities, it will be true —

(1) That we shall be conscious — yea, painfully scoous — of them. These are
experiences to which the Church of God have beestramgers. The Psalmist was not a
stranger to them. “For the enemy hath persecutedonl; he hath smitten my life down to
the ground; he hath made me to dwell in darknesth@se that have been long dead.” Very
many, we may be sure, of the Lord’s more-deepbdtpeople have found those words of the
Psalmist to express their sense of misery, as ththugy had been coined by the Holy Ghost
for their own special use.

(2) The painfulness of our affliction will not onlyake us wish that it were removed
from us, but it will make us earnest in our plegdinvith God to this end. The Apostle Paul
besought the Lord thrice in this wrestling of hisst as our Lord Himself in His agony thrice
prayed that the cup might, if it were possible sgasm Him without His drinking it.

(3) Christ will manifest Himself as the hearer ohyer, although not altogether on the
lines which we might have been laying down. He arsd the Apostle Paul in a very direct
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way, saying to him, “My grace is sufficient for #hefor my strength is made perfect in
weakness,” but not as Paul at one time wished ldaldhHe may not have answered you so
very directly, and yet He may have answered youigusly and not less truly. It may be — to
give such an example as more naturally comes withels own experience — that Satan may
have buffetted you, in the sense of pointing timgdr of scorn at you, of intimating and
impressing upon you that your usefulness in Clerisgrvice was at an end, that it would be
great presumption on your part to expect God’sdigsupon your labour any more, and that
therefore you may as well give up speaking in Glsrisame. And yet, in the midst of all
these secret thunderings, God may be sensibly gptaigour help, making your enemy time
and again a liar unto you. In this way, | beliewgny of Christ’'s servants who feared, on
account of some sore and long-lasting temptatioat, they were cast over the wall as mere
cumberers of the ground, have had their confideroewed, and their hope touching the
unchangeableness of His favour strengthened. Thdyan answer from Christ, if not in a
way so supernatural as was His way of dealing ®éhl, yet none the less true.

But how few even of those who are not strangerseiag helped, attain to glorying in
their painful infirmity — in infirmities that gavB8atan opportunities of prostrating their life in
the dust! Yet this is what the Apostle Paul attditee He preferred that Christ should make
His grace known in holding him up when bowed dowthwhis affliction, to His removing
the affliction altogether. Why? He perceived the grace of Christ would thus more sweetly
be experienced by him, and that Christ’s glory wlaihlus be more mysteriously revealed in
and to his own spirit. For that the power of Chsisbuld rest upon him, was equivalent to its
coming to dwell in him as in a tent. A heart, bnokbrough temptations and afflictions and
necessities, is the only proper resting-place isfdhacious power of Christ. The Apostle felt
as if Christ had asked him whether he was, or veaswilling that his very infirmities might
serve as a window through which Christ’s graciomspotence should be manifested, as it
can only be manifested in such situations, andAphestle replied that if the case were so — if
his wound was to be Christ’'s dwelling-place, in gfhHis gracious omnipotence was to be
glorified mysteriously — then he would be happyhéave such a wound always. It would seem
that he had had it fourteen years already whenrogevthis Epistle, and we have no warrant
to conclude that he was ever without it until hesined his course here below.

How is it with ourselves? If we have not attainedmhat the Apostle attained to, it will
be something if we long after it. [July 1911]

A Sermon.

By the lateRev. CHARLES C. MACKINTOSH, D.D.,
of Tain and Dunoon.

“So, when they had dined, Jesus saith to Simorr P&irmon, son of Jonas, lovest thou me
more than these? He saith unto him, Yea, Lord, thmawest that | love thee. He saith

unto him, Feed my lambs. He saith to him againsseond time, Simon, son of Jonas,
lovest thou me? He saith unto him, Yea, Lord, thoowest that | love thee. He saith unto
him, Feed my sheep. He saith unto him the thiregeti®imon, son of Jonas, lovest thou
me? Peter was grieved because he said unto hithitdetime, Lovest thou me? And he

said unto him, Lord, thou knowest all things; tHmowest that | love thee. Jesus saith
unto him, Feed my sheep” — John 21:15-17. (SeeNatst 14:26-31; 66-72.)

As it was for the Church that Christ lived and disd it was for her that He rose again.

He left His Father’s throne of glory and came iatdar country, that He might earn and
purchase her redemption and deliverance. His lovéédr was such that the waters of many
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temptations and the floods of affliction and of He&ther's wrath could not quench it. For the
joy that was set before Him in her complete deiwee He endured the Cross; for her He
became obedient even unto death; and in all Hisillation the prospect in the distance of
this beauteous and ransomed bride rejoiced Hig,sqnd carried Him exultingly through. As
He died for her offences, so He rose again fofjusification. If He is now at the right hand
of the Father, it is that He may make interces$oorher. If He has all power in heaven and
on earth, it is that He may give eternal life to fog whom He laid down His life. And as the
severest pang of His sufferings could not prevaihbke Him think the purchase too dear, so
He rejoiced in their completion mainly because Elmurch’s deliverance was effected.

If we would see into the heart of Christ, let usmteonplate Him on the day of His
resurrection. He had burst the prison gates ancgedonth a conqueror; He stood the Head of
a redeemed world; He had spoiled principalities poders; a name above every name
awaited him; the hosts of heaven longed for Hieasion that they might fall down and
worship Him; — and how was He employed? Behold st ministering consolation to a
poor mourning disciple, Mary Magdalene. See Himtnexlightening the ignorance and
confirming the weak faith of the two travellersEmmaus — conversing with them till their
hearts burned within them. Then we find Him appeatb Cephas; he who had denied Him
was singled out for this gracious visit, as spéciaeeding it to assure him that he was graven
on Christ’'s heart still. Afterwards He appearedHis assembled disciples, and despite of
their ignorance and slowness of heart to beliewespite of their desertion of Him in His
hour of agony and distress — saluted them with ¢Bdse unto you.” We have here the heart
of Christ disclosed to us, His love and pity forsHtieople, His zeal for their interests, His
fixed purpose of saving them, and His determinatlwat none of them should perish, and
that none should pluck them out of His hand. AnslideChrist is the same yesterday, to-day,
and for ever.

But let us attend to the passage immediately bafsreAnd if we could enter into its
meaning we should see something of Christ's heattsmmething of our own. We see here
the great Shepherd of the sheep dealing with gestraheep — but one of Christ’'s sheep, and
therefore reclaimed — one who would doubtless leregy now have been devoured by the
wolves, had not He watched over and protected Reter was a chosen vessel, and therefore
in confirming him Jesus would so stamp his backsljcand his recovery on his heart, and so
deal with him as that the Church at large shoulgroéted.

The case of Peter is sometimes coarsely handledy Maal with the sad scene of his
denial of Christ as though he were placed on therpito be branded as a traitor and coward
by every passer-by. But when they scan and cerBeter’s fall, it would be well if they
inquired whether their own lives be not one corgohaenial of Christ; whether their hearts
ever dictated Peter's question and confession,dLty whom shall we go? Thou hast the
words of eternal life”; whether they have ever skaPeter’'s blessing — “Blessed art thou,
Simon Barjona, for flesh and blood hath not rev@aleinto thee, but my Father which is in
heaven”; and whether, if they can see the greatokebkss sin, they can also enter into the
pungency of his sorrow over it. Not that we wouddeldto speak lightly of Peter’s sin; but it is
dangerous to contemplate the falls and infirmitiethe saints of God without respect to their
life of faith and obedience, and especially to theep repentance consequent on their
reclaiming and their experience of mercy — to protte their sins and faults while our own
hearts’ corruptions remain unexplored by us. Wetlaea in danger of extracting poison from
such a precious passage of God’'s Word as thisg iire content to bring to its consideration
a hard, unhumbled heart.

“Though all shall be offended, yet will not I.” Spake Peter, not in hypocrisy — knowing
that he loved Christ — but not thinking of his weaks, and not laying to heart the
deceitfulness of sin and the wiles and power oasate spoke as confidently as though he
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had been his own keeper; and not only so, but firenafd that in the silence or flight of all
other confessors of Christ's name, he would beddaithful. It was no wonder that his foot
slipped. And so will it ever be with us. When wedasight of the deceitfulness of our hearts,
we lose sight of a necessary beacon, and we an® Isteer our way in darkness, amid shoals
and quicksands; and the result may be a deparumethe faith, a lukewarmness of spirit, or
a loose or careless walk before the world, by wiegicemies are led to blaspheme, the people
of God are wounded, and we pierce ourselves threutfhmany sorrows. This is a mystery
to those who have but a form of godliness, butsitnbt so to those who know the
deceitfulness of their hearts, and that they haady do contend with the many-headed
monster, sin, and need restraining and upholdiagegto enable them to stand before it. And
how did Peter act when he ceased to say, “Lorgegove me”? In the face of Christ’'s solemn
and pointed warning, in the face of his boast ahtdi® expressed resolution, he denied his
Master: “I know not the man.” He thrice denied hide added cursing to his denial, as if his
conscience had not been already sufficiently loasig guilt. How affecting in one of that
little band whom Christ had chosen out of the woddd to whom He had unlocked and
disclosed His very heart! How affecting in one wivas not a traitor at heart, that such
wickedness should lodge in the breast of a dischtav humiliating to all of us that such is
the requital which Christ receives from the besusf And how strikingly does it illustrate
the truth that the love of Christ is free, richdaltogether unmerited!

“The Lord turned, and looked upon Peter.” Oh! spiéé had prepared Himself for such
a requital, and though it met Him in the very tld@skof His sufferings He was not overcome
by it; it was insufficient to change His love. Howd even then show how His heart rose
above it all; and as on the Cross He gathered enumikely sinner to His fold, so in the hall
of judgment He recovered His wandering disciplee 1boked upon Peter.” Who can tell the
significance and power of that look? It went like arow to Peter’'s heart, and “he went out
and wept bitterly.”

Without attempting to analyse his feelings in theshness of his sorrow, let us view him
some little time after, under the searching scyuthHim whom he had denied. “Simon, son
of Jonas, lovest thou me more than these?” It i$ e Lord had said, “Thou knowest the
great professions of love made by thee, and howetlvgere followed up by denying me;
sayest thou still, not only that thou lovest me thiat thy love exceeds in measure that of thy
brethren?”

“Peter saith unto him, Yea, Lord, thou knowest th&ive thee.” It is no longer self-
confident, boasting Peter, but humbled, brokentkdaPeter who speaks. He had learned a
lesson of humility. He had learned the deceitfudnefshis heart. The exceeding sinfulness of
his sin was present to his mind, so that he blushegmembering his woeful pride and
presumption, and instead of thinking he stood fargmn faith and love, he now deemed
himself unworthy to be called a disciple, feelimgttif again permitted to call Christ “Lord
and Master,” it would be a miracle of mercy. Yall $te felt that he loved Him, that Christ
was dearer to him than all besides, that withoum khis world would be to him a blank and
void. He knew that he harboured no known rebelisolord in his heart, and if such an
“Achan” lurked unsuspected there, it was his detsia¢ Christ should drag it forth and slay it
before him. He knew also that he had sorrowed i®sim as he had never sorrowed for any
earthly losses or trials, and in the view of theswas able to look Christ in the face and to
say, “Lord, thou knowest that | love thee.” He agdpd to the Searcher of Heardsd left it
with Him to say if it were not so.

In this reply we may see also theorkings of the Spirit of adoption. He felt how
grievously he had sinned; that, having renouncedsChmost justly might he be renounced
by Him; yet this did not drive him away, nor makelseek to evade Christ's question. It led
him to throw himself into the arms of the Lord Jesu the self-same spirit with that which
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led David to say, “Let me fall into the hand of therd, for his mercies are great.” “Yea,
Lord, thou knowest that | love thee.” Happy Petkat could thus appeal to the omniscient
Redeemer that He was his Beloved!

“Jesus saith unto him, Feed my lambs.” The greapBérd in these words seals Peter’s
forgiveness. Only let us remember that it was tmomeiled and penitent Peter these words
were spoken. There is no such thing as the enjoyofgmardon separated from repentance.
But though Peter’s fall had not blotted his nameafuhe book of life, had he not annulled
his apostleship? No; Jesus saith unto him, “Feedamps.”

“My lambs.” How endearing is this expression! Amdrh the mouth, too, of the holy
Lamb of God! Here are embodied all the tendernessadfection of which the poverty of
language will admit. But who are Christ's lambs?t Mee unconverted young — not even
though they may be within the outward fold of thHeu@h, and have Christ’'s name put upon
them, if they are still unconverted; though it ig of the families of His people that the Lord
specially gathers souls to Himself, and though ches, ministers, and parents are charged
with very solemn responsibility to watch over thmugg, and to commend the service of the
loving Saviour to them. And not those who have mimdeprofession for the first time that
they are the Lord’s, if the profession be not & tome, if they have never been awakened to
feel that one thing is needful, never fled to Cthias refuge, and never turned away from the
world to rest in Christ as their portion, But thexe young or recent converts. Especially they
include dear young Christians, pious youth, ordreih who have just entered in at the strait
gate and begun to make acquaintance with the iesakind glories of the spiritual world.
They include those who, after learning in a moréess painful measure how sinful and lost
they are have begun to hope in believing that Jesable and willing to save them to the
uttermost; who have seen so much of Christ in trwdAas to make Him the Alpha and
Omega of their desires and hopes and aims — tagedHfollow Him, to love Him, to serve
Him, but whose wounds — the wounds produced byaesef sin — have not been thoroughly
healed, or are ready, if rudely touched, to bldeesh. They include those who — though they
may have little to tell of their experience, andugh they may be very ignorant of many
important truths — have yet got the heart righthw#od, the heart that loves His nhame and
law, and day and Word, and Church and people. Triedyde those who, having tasted of the
graciousness of the Lord, and having no heart gag®a in any duty without a sense of His
supporting presence, are ready to conclude thas gjone if their Beloved withdraw for a
moment, who have yet to learn to stretch the wioig$aith, and to pierce through every
intervening cloud to an unseen, abiding Christ.yTé&e those who are equally inexperienced
in the workings of their own hearts and the diffims of the Christian life, and are therefore
liable to be at once prostrated by temptationodiatl a prey to the wily insinuations of the
hireling. They are those in whom the lineamentthefblessed Saviour’s image are like those
of an infant, where there is much to excite lovd aity, and much also that calls for wise,
judicious, and tender management. Such are Chiatibs. They are dear to Him; and He
has provided that they be fed with food convenfenthem. The good of the Church requires
it; for if the lambs perish, the Church’s hopeastl He has provided green pastures for them,
and He has commanded His servants to see to ithtbgptfeed them diligently and tenderly.
Only those who love Him, and have been called by dgtace, are employed and sanctioned
by Him in this work. None but converted souls caderstand the case of converts. And this
is the chief proof of love which He desires fronsldervants, that they lay themselves out to
win souls, and when they are won, tenderly to dareand feed them. Woe then to the
hireling shepherd who scatters the lambs! Andhdlkit fare even with the ignorant, though
honest, shepherd who drives when he should lead, ttvbo gives them strong meat instead
of milk, or who quiets their fears by teaching theetf-confidence.
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Does it seem strange, then, that to fiery, impetudeter such a charge should be given?
Our wonder will cease if we consider the effectdater of his knowledge of himself and his
experience of the Lord’s grace. He had grown inilitynand in self-distrust. His conscience,
purged from sin, was tender. His spiritual sensesewsharpened to see sin where others
might fail to see it. He had learned the deviceSafan, and the deceitfulness of his own
heart. He was filled with shame in thinking of kig, so that he felt, ere he could administer
reproof to others, that he needed to administefresh and unsparingly to himself. His
experience of mercy had softened and subdued michfiked his heart with patience and
gentleness. None more ready to bear a brotherdebumore slow to condemn, more at
home in dealing with the broken heart, than thoke ¥eel how much Christ has forgiven
them.

Peter therefore had a heart for the work of feedihgst's lambs, and peculiar aptitude
for it. Did he meet one of them mourning under toenplaint that the Lord had clean
forgotten him? Peter would tell him to “trust irethame of the Lord, and stay himself on his
God: — Can a woman forget her child, that she shoat have compassion on the son of her
womb? She may forget, yet will | not forget theBitl he see another leaning wistfully over
the hedge of the green pastures towards the farhiquhths of worldly pleasures? Peter
would run to snatch him from the danger. Did he amether sporting himself in the vain
imagination that he had become wiser than his &a@hPeter would bid him stand in the
good old paths, and attend to wholesome instruciiaeh he see another take his determined
stand in one corner of the field of truth to thelagion of the rest? Peter would warn him
that he was engendering spiritual disease, anddlrgave signs of a distempered appetite.
And did another meet him with the piteous compldinat iniquities prevailed against him,
that his prayers were so worthless, his heart $amed and unkept, his affections so fickle,
his love so cold, that it seemed to him as if ltellit beat the air? Peter would direct his eyes
to Him who “will not break the bruised reed nor gale the smoking flax,” and pointing to
the Cross and righteousness and intercession adtCiid him plant his foot there, and feel a
security which all pollution and all guilt could hovercome, and be “strong in the grace that
is in Christ Jesus.” And did yet another meet hiitnwthe still more mournful complaint that
he had sinned beyond the reach of mercy? Peterdwsay, “I obtained mercy; and in me
behold a pattern of God’s long-suffering, and leaat to limit that worth and that grace
which are infinite.”

“He saith to him again the second time, Simon, @bdonas, lovest thou me?” It is as if
He had said, “Is it not a solemn question thakitage? How few are there who even profess
to love me! And of those few how many do but feignor deceive themselves with the
thought that they love me, while, if they could Baatch forgiveness from me, they care not
for my name or honour. Consider also, is love vdat, steadfast love, the love befitting an
apostle and shepherd — consistent with denying Pogf@ler this well, Peter.” Not that Jesus
would have Peter doubt the truth of his love; sduaedly He desired that, for Peter’'s good
and usefulness, there should be yet more seardiifmgart. And let us take the question
home to ourselves. Are there any of us, professintpve Christ, who shrink from truly
confessing Him before men? Can we recall a seadmnwe acted as though we were
ashamed of His Gospel, His ways, His people; wreifdid confess Him, made the confession
of Him easy to flesh and blood by making it in #pegrit of wrath and vain boasting! Then let
us inquire whether this be consistent with unfeigheve to Him. If we find that it is
consistent with some poor measure of love, we sieathinly find also that we do not love as
we ought.

“He saith unto him, Feed my, sheep.” Jesus renbe/charge, only He makes it more
extensive: “Feed my flock — the lambs and the sh&baps would | have you evince your
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love for me. Warn and caution them, lest theydétier thy example. Thou art now converted;
strengthen thy brethren.”

“He saith unto him the third time, Simon, son ohds, lovest thou me?” Christ would
have Peter to remember — ever to remember — thelrmos mercy he had experienced in
being restored and forgiven, that there might Iseif avere, a pillar set up here to which he
might look back at every succeeding step of hisrijey; and we cannot doubt that where he
now is — before the throne of God — he often lolo&sk to this period, and from its review
gathers fresh impulse to join in the song, “To himat loved us, and washed us from our sins
in his own blood.”

“Peter was grieved because he said unto him the tinhe, Lovest thou me?” He felt that
he deserved to be distrusted. How vividly was tightof his denial present to his mind! If
we go astray from Christ we may expect our lovbdanistrusted. Our own consciences will
mistrust us; the Word of God in every page willdes to mistrust ourselves. But can we say
with Peter, “Lord, thou knowest all things; thouokvest that | love thee?” Thou knowest all
our sins and our follies; Thou knowest there ig thaus which would humble us to hell;
Thou knowest that every duty is defiled with ourssiyea, that we are altogether vile; but
Thou knowest also that they are our grief and bange; we groan and are burdened under
our corruptions; for we would love Thee with puealts fervently. Oh, increase this spark of
love! Send down from heaven that fire which woulddke our hearts into a whole burnt-
offering! Oh, hasten the time when, through Thinbaunded mercy, there shall not be found
in us one cold thought of Thee any more.

“Jesus saith unto him, Feed my sheep.” Is it se&hThed my sheep: — thus may you find
full expression for your devoted attachment to argd “inasmuch as ye do it unto one of the
least of these my brethren, ye do it unto me.” tFeg/ sheep” — guide them to the pastures
of my Word, defend them from the ravening wolvedketthe oversight of them; and when I,
the chief Shepherd, shall appear, thou, Petert sheive a crown of glory that fadeth not
away.

This subject speaks particularly to ministers;ibapeaks also to every individual.

We have here disclosed to us the heart of Christ the meek and lowly yet jealous
Lamb of God. He who searches the heart now sagadb one of us, “Lovest thou me?” Do
we love Him? It is a bad sign if we seek to evade question. Does our closet, with its
omitted duties — does our heart, with its indul$egts — answer in the negative? Or do we
rather, under a deep impression of the deceitfslrgsour hearts, do we say in the first
instance, Lord, search and try us? So far it id. el us, then, take the question home with
us, and there lay bare our souls to the scrutinhefWord, which is Christ’s instrument in
searching the heart. If you love the Redeemer yay axpect that He will shine upon His
own work, make it known to you, and give you a bégsinterview in realizing it. If you love
Him not, better, surely, to awaken to this conssi@mss now than to have the mask pulled off
at a judgment-seat.

There are many whom | need not ask whether theg @hrist. Their disregard of His
law, their indifference to prayer and to communwith Him, show that there is no love to
Christ in their hearts. Remember that there istarotvord written: “If any man love not the
Lord Jesus Christ, let him be Anathema Maranathidt is, Let him be accursed till the day
of judgment; let the curse of God abide on himewer. If he love not Christ, let the whole
creation say, “Anathema Maranatha.” Can any ofaugtifferent to such a sentence as this?
O, may God take away the heart of stone!

From a mercy-seat Christ now addresses each oyjmupflLovest thou me — me, who am
fairer than the sons of men, who am the brightreéssiy Father’s glory and the express
image of His person, who laid down my life thatr@rs such as you might have eternal life,
who for years have been standing knocking at tlee dbyour hearts.” You cannot, indeed,
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reason yourself into loving Christ, infinitely arbla and worthy of love though He be.
Neither are you to keep back from Him whom you hesjected and pierced, till you find
your heart going out in love to Him; for then yowwd never come to Him. But as a lost
sheep you are to come to Him as the Shepherd ¢ Hmat He may restore and renew you.
Under His own Spirit’s teaching you are to belié¢lis wondrous love to sinners such as you

and me; and that love, when realized and broughmehaovill conquer, melt, and draw you.
[August 1911]

A Sermon.

By theRev. DONALD GRAHAM, Shieldaig, Lochcarron.

Preached at Opening of Synod in Inverness Church
on 4th July, 1911.

“Behold, my servant shall deal prudently; he shallexalted and extolled, and be very high.
As many were astonished at thee; his visage wasasted more than any man, and his form
more than the sons of men. So shall he sprinkleynmations; the kings shall shut their
mouths at him; for that which had not been tolchttehallthey see, and that which they had
not heard shall they consider” — Isaiah 52:13-15.

Isaiah was a prophet of Judah, and he is supposkdve been of the royal family. He
began to prophesy in the reign of Uzziah, and coetil his ministry till after the death of
Hezekiah. He is said to have been put to deatmgbeawn asunder by order of Manasseh
when that king was in the height of his enormouskediness. Isaiah has been called “the
evangelical prophet,” on account of his havingrgdiaforetold so many things concerning the
birth, ministry, sufferings, and death of our Lalesus Christ, and the glorious times of the
Gospel. We may say that this book is most admirauagpted to promote the spiritual
edification and consolation of believers.

The design of these prophecies was threefiist, to declare to the Jewish people the
greatness of their wickednessecond to exhort all classes among them to repentance on
account of their transgressioniird, to comfort those who truly feared the Lord with
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promises of divine support, to assure them of thming of Christ, and to encourage their
expectation of the future enlargement and permagieny of the Church.

The account of the invasion of Judea by Sennachidng of Assyria, and the destruction
of his army in answer to the prayer of Hezekiala remarkable instance of the omnipotent
power of God, and of His love and care for His peoffor | will defend this city to save it,
for mine own sake, and for my servant David's sdlteen the angel of the Lord went forth,
and smote in the camp of the Assyrians a hundrddamnscore and five thousand: and when
they arose early in the morning, behold, they vedirdead corpses” (Isaiah 37:35,36).

The most remarkable prophecies delivered by Isagkdte to three momentous subjects:
first, the captivity of the Jews in Babylon on accouintheir sins, and especially the sin of
idolatry, and their certain deliverance from thdblatrous city by Cyrus, the Persian
conqueror, whom Isaiah foretold by name nearly twondred years before his birth;
secondly the circumstantial particulars concerning thehbiministry, sufferings, and death
of Christ as an atonement for sinners — many otklare described by the prophet with the
accuracy of a present observer and eye witnesseadf fulfilment; thirdly, the growing
enlargement of the Church in the time of the Gosgjmgensation, increasing in numbers and
prosperity until “the knowledge of the Lord shativer the earth” in the full millennial glory.

This brings us now to consider more particularly ®xt, and | would wish to draw your
attention very briefly to three things in partiaula

I. — The person brought before us here — “my sdtyan

II. — The work assigned to this servant, which e tgreat work of
redemption; and

lll. — The effect of this great work; “ He shallrggkle many nations,” etc.

|. — The person brought before us in our text, ‘seyant.” He is the Father’s servant. He
said, “I came not to do mine own will, but the woll him that sent me.” | may say that the
doctrine of the Trinity is very clearly brought be¢ us in our text. In the great scheme of
salvation, each person of the glorious Trinity Hais own place, and work in the
accomplishing of it. God the Father, purposed fidheternity to save some of the lost race
of Adam. God the Son, undertook to work out thdvateon. And God the Holy Ghost
applies the redemption purchased by Christ to teet.eAnd we may say that those three
persons are brought before us in our text. Thedfaghbrought before us here speaking of
His own only begotten Son, under the designatiotimyf servant.” “God so loved the world
that he gave his only begotten Son, that whosoeekeveth in him should not perish, but
have everlasting life.”

1. God the Son is the person brought before usruhdedesignation of “my servant.”
In order to become a servant, He would requiressuie human nature, and we find him
saying to the Father, “A body hast thou prepared Badold | come (in the volume of the
book it is written of me) to do thy will, O God.”eHis a divine person who is co-equal with
the Father, of whom the Apostle says, “Who, bemthe form of God, thought it not robbery
to be equal with God, but made himself of no refioiaand took upon him the form of a
servant, and was made in the likeness of men; hilaa himself and became obedient unto
death, even the death of the cross.” Oh, wonddoig, matchless love, God the Father
giving his only begotten Son to be a servant, kngwvhat that implied! This was an act of
pure, free, matchless love, bearing upon the eldatre was nothing in them to cause this
love to rest upon them. But there was much, yea, meich in them to cause His wrath to be
poured out upon them throughout an endless eterhitgt oh, the matchless love of God the
Son, in giving Himself for them, knowing full welVhat He would have to suffer on their
behalf. But he says Himself, “For the day of vemgeais in mine heart, and the year of my
redeemed is come. And | looked and there was noielp, and | wondered that there was
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none to uphold; therefore mine own arm broughtatan unto me, and my fury it upheld
me.”

2. He is the Father’'s servant, being chosen byR#mer from all eternity as the
Mediator. The Father says, “Behold my servant, wHamphold; mine elect, in whom my
soul delighteth. | have put my Spirit upon him;dimall bring forth judgment to the Gentiles.”
He is the Father’s delight, being one with himafid the Father are one.” The Father saw His
own image in the Son, who was the brightness ofdtisy and the express image of His
person.

3. The person of whom the Father says “my servastjiot only a divine person, co-
equal with Himself from all eternity, but He is Inamuel — God in our nature, God and man
in two distinct natures and one person for evers ame prophet foretold His birth.
“Behold, a virgin shall conceive, and bear a sord ahall call his name Immanuel.” And
again, “For unto us a child is born, unto us aisogiven; and the government shall be upon
his shoulders; and his name shall be called Wonlle@founsellor, the Mighty God, the
Everlasting Father, the Prince of Peace.” Thig) tieethe person brought before us under the
designation of “my servant.”

Il. — Let us now briefly, in the second place, ades the work assigned to the Servant.
We have already mentioned that it was the greak wbredemption.

When a master engages a servant he has work inferehvat servant; and, speaking with
all reverence, when God the Father engaged thempe&fswhom He says “my servant,” He
had work in view for Him. This wonderful servanliseus what His Master said to Him when
He engaged Him. “And he said unto me, Thou art eryant, O Israel, in whom | will be
glorified. Then | said, | have laboured in vainhdve spent my strength for naught and in
vain; yet surely my judgment is with the Lord, amg work with my God. And now, saith
the Lord that formed me from the womb to be hisvaet, to bring Jacob again to him,
though Israel be not gathered, yet shall | be giaiin the eyes of the Lord, and my God
shall be my strength. And he said, It is a lighmghthat thou shouldest be my servant, to raise
up the tribes of Jacob; I will also give thee fdight to the Gentiles, that thou mayest be my
salvation unto the ends of the earth.” We see tieravork assigned to this servant — it was to
bring back the tribes of Jacob, and not only they,the Gentiles also; which we will have to
consider more fully in connection with the last thed our text.

We see from the context that they were in bondddms brings before us the sad
condition in which we are, each and all of us, asane by nature, Jews and Gentiles. We are
all lost and ruined under the curse of a broken, lamposed to the wrath of an infinite,
eternal, unchangeable, and holy God, who is a comgufire to sin, and shall continue to be
so to every sinner who shall not be found in Cht, my dear fellow sinner, may the Lord
enable you to lay this to heart while it is to-daliile you are in the room of mercy. To-
morrow may be too late. We do not know what a dagrmohour may bring about. “To-day, if
ye hear my voice, harden not your hearts.” | mdgteean anecdote of Rowland Hill. He said
that no sermon should be preached without haviregtR’s in it — the first R being ruin by
the Fall; the second R, redemption by Christ; drdthird R, regeneration by the Spirit. We
have these great and important doctrines implieslintext. The Fall brought mankind to an
estate of sin and misery; yea, we are ruined by#ie | know that many in our day deny the
doctrine of the Fall, but that does not alter thet,fand those who deny the Fall deny the
imputation of Adam’s first sin to his posterity. tiere were no Fall, there was no need of
redemption. And if there were no imputation of dimere is no need for the imputation of
Christ’s righteousness. But the whole Word of Gestifies to the contrary. “Therefore, as by
the offence of one, judgment came upon all men dademnation, even so by the
righteousness of one the free gift came upon afi oo justification of life. For as by one
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man’s disobedience many were made sinners, soebgttédience of one shall many be made
righteous” (Romans 5:18,19).

As long as man continued in a state of innoceneew&s able perfectly to keep all the
commandments of the holy law of God, and in thiy veasecure eternal life for himself and
his posterity.

“But in the day that thou eatest thereof, thou tskately die.” This was the tenor of the
covenant of works. The first Adam was a covenaatlhand he became bankrupt, and ruined
himself and his posterity. But the last Adam — 3e@rist — is the covenant head of His
people, and He came in the fulness of the time iapgbto repair the ruins. And in order to
do so, He not only had to give perfect obediencthéodivine law, but He had to suffer the
penalty, and pay the debt already incurred by g # any of the lost race of Adam were to
be saved. So He took their place under the law,rataking their place He took their nature,
in order that He would have a nature in which Held¢suffer. Oh, let us consider a little of
what is indicated in this; Immanuel, God in ourumat The Creator of heaven and earth
assumed human nature. The eternal One took ourendtat divine person, who was in the
bosom of the Father from all eternity, He, in whtre divine nature subsisted in its infinite
fulness from all eternity, became man, and so valscantinueth to be God and man in two
distinct natures and one person for ever. In batiunes then, but in one divine person, He
accomplished the great work of redemption. In d@adde is brought before us in our text as
the Father’s servant. “My servant.”

His sufferings, which were an eminent part of theajwork, are suggested to us in these
words — “As many were astonished at thee, his eisegs so marred more than any man, and
his form than the sons of men.” Oh, think of what $tiffered from the stable to Calvary. His
sufferings began while He was yet an infant. Thigked tyrant, Herod, as soon as he heard
that the King of the Jews was born, sought toHtith. Earth and hell raged against Him. He
says Himself in the 22nd Psalm: —

“But as for me, a worm | am,
And as no man am priz'd:

Reproach of men | am, and by
The people am despis'd.

All that me see laugh me to scorn;
Shoot out the lip do they;

They nod and shake their heads at me,
And, mocking, thus do say,” etc.

| remember hearing the great Dr. Kennedy corredtiegway in which even some good men
used to express the obedience and sufferings a$tCHie said that some would express it in
this way — “the obedience of His life and the sriffgs of His death,” as much as to convey
the idea that Christ had no sufferings in His ldad no obedience in His death. But he said,
“It would be more correct and better to put it tiuay — ‘The obedience and sufferings of
Christ’s life and death.” He had obedience andesinfis combined in His life, and He had
obedience and sufferings combined in His deathl Hetfinished the work which the Father
gave Him to do, when He cried with a loud voice,id finished.” We may say that the
highest act of His obedience was performed on thesovhen He said, “It is finished, and he
bowed his head, and gave up the ghost.” He bowetdad in full resignation to the will of
the Father. It was while on the cross that thesvadldivine wrath were poured out upon Him,
to the full infliction of the penalty due to theeet, a countless number which no man can
number. Oh, think of Him, the spotless Lamb of Gauffering as if He were the greatest of
malefactors. He suffered in His soul and body. divgne nature could not suffer, but it was a
divine person that was on the cross, and crieds“finished.” So we find the Apostle Paul
enjoining upon the Elders of Ephesus, saying, “Tia&ed therefore unto yourselves, and all
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the flock over the which the Holy Ghost hath mada gverseers, to feed the Church of God,
which he hath purchased with his own blood” (Ad@s23).

He paid the ransom price for His people. He boulget with His own blood. O what
love! O, that it would melt our hard hearts, anaistoain us to take up our cross daily, and
follow Him, through good report and bad report. “#ee bought with a price, be not the
servants of men.” He died that we might live, Heddihe death that was due to us. He was
willing that the guilt due to the sins of His peedhould be imputed to Him, and He knew
what that would cost Him. He says, “The Lord God logpened my ear and | was not
rebellious, neither turned away back. | gave mykkacthe smiters, and my cheek to them
that plucked off the hair, | hid not my face frolhmase and spitting.”

Let us not forget the love of the Father in giviHg only begotten Son. This is the
fountain from which flows the salvation of lost sers. “God so loved the world that he gave
his only begotten son, that whosoever believethinm should not perish but have everlasting
life.” And woe be to all those who will not belieiethe Son; they shall not see life, but shall
eternally be damned. Oh, my dear friends, see&ytdHis to heart in time. “Strive to enter in
at the strait gate, for many, | say unto you, wéek to enter in and shall not be able. When
once the master of the house is risen up, and stathto the door, and ye begin to stand
without, and to knock at the door, saying Lord,d,arpen to us, and he shall answer and say
unto you, | know you not whence ye are.”

[ll. — I must not detain you. Let us now considery briefly in the third and last place
the effect of this work. “So shall he sprinkle mamgtions, the kings shall shut their mouths
at him.” This opens a door of hope for the Gentitest only the Jewish nation is now to be
converted, but the Gentiles. All the nations of Wald who hear the Gospel, the glorious
message of peace and reconciliation, are invitebhoe to Christ. “Look unto me, and be ye
saved, all the ends of the earth, for | am Godthatk is none else.”

This is the work of the third person of the glosolrinity, to sprinkle nations. It is the
work of the Spirit to quicken sinners. Sinners maesiguickened in order to feel their need of
a Saviour. And oh, how much we need the convinpoger of the Holy Ghost! “When he
will come he will convince the world of sin, of htgousness and of judgment.” Then the
sinner begins to feel his need of sprinkling, aadnot rest until he is brought to the fountain
opened for sin and uncleanness. It is the Spidt #pplies the redemption purchased by
Christ, “He shall glorify me, for he shall receigé mine, and shall show it unto you.” And
oh, what a change is now wrought by the Spirithe soul, when the sinner, being a little
before a condemned criminal at the bar of Jehogahow enabled by faith to appropriate
Christ presented to the eye of faith, as the LamBad which taketh away the sin of the
world. Beholding Christ crucified, the poor sinnsrenabled to believe in Him, to receive
Him, and embrace Him as He is freely offered to mrthe Gospel.

| am not to detain you, to endeavour to descrilgectiange of state and feeling that this
poor sinner has now. When the sentence of condénnaronounced against him is
removed, and a full and free pardon now proclairagdhe Judge in the soul, “Thy sins
which are many are forgiven,” no tongue can expthssflood of joy and happiness, and
comfort that enters the soul at that moment.

There was, first, a melting of heart before theelaf the Father in giving His own
beloved Son to die for me — wretched me — a vitgusworm, whose desert it was to be in
the flames of an eternal hell. And there was, selgpa melting of heart in view of the love —
the matchless love — of the Son, who came frombtteom of the Father to die for me —
wretched me. And there was, thirdly, a melting eatt in view of the love of the Spirit in
coming into my vile and corrupt heart to convince af my need of a Saviour. But | must
stop. No tongue can express the joy and happinegssopoor sinner, now saved by free
grace. “By grace are ye saved through faith, aatnibt of yourselves; it is the gift of God.”
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The second thing that we were to notice in connaawith this head of our text is, “the
kings shall shut their mouths at him.” This hastlgadbeen accomplished already, some in
mercy and others in judgment. It shall finally hdfified at the last judgment. Kings and
gueens shall be converted, as recorded in the \Wo@&bd. “The kings of Tarshish and the
isles shall bring presents; the kings of ShebaSaioh shall offer gifts. Yea, all kings shall
fall down before him, all nations shall serve hi(Rsalm 72:10,11).

Let me now say a few words, in the way of applaatito my fellow sinners who are still
unconverted. | ask you, what do you think of thmnaerful person? Have you seen anything
of His beauty and excellence as a Saviour? Havesgen your need of Him to save you from
hell? There is no other way in which you can beedawou cannot save yourself. And if you
continue to reject Him until death, you shall bereally damned. O, that we would see Him
as the Church (the spouse) saw Him when she chéngethughters of Jerusalem, saying, “I
charge you, O ye daughters of Jerusalem, if yeriigcbeloved, that ye tell him that | am sick
of love.” O, blessed sickness! O, that it were ptemt in our midst, that it were infectious in
our day among our congregations. O, that we woatdand hear of many laid up with it,
many put to their places of retirement with it. Yl remember the answer they gave her
“What is thy beloved more than another belovedihou fairest among women; what is thy
beloved more than another beloved, that thou dpsharge us?” So she goes on to relate the
loveliness of her Beloved: “My beloved is white amdddy, the chiefest among ten
thousand.” And she ends by saying, “His mouth isthsweet; yea, he is altogether lovely.
This is my beloved, and this is my friend, O, daeghof .Jerusalem”

May the Lord add His blessing. Amen.
[September 1911]
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Brief Notes of a Sermon.

By the lateRev. DAVID CAMPBELL,
Free Church, Dunnet, Caithness.

Ordained 4th June, 1844. Died 26th February, 1876.

[A friend has kindly sent us these valuable, thougtomplete, notes of a sermon by a worthy minister
of the past in the far north, along with an obijusketch which appeared at the time of his deafn.}

“O spare me, that | may recover strength before hgnce, and be no more” — Psalm 39:13.

There is, if we may so speak, a two-fold preparatay death, with which every member
of Christ’'s mystical body is more or less acquainiEhere is a preparation which takes place
in the day of true conversion, when they are deéigdrom the power of spiritual death, and
there is a preparation that arises from the workaofctification in the soul, when they are
weaned more and more from the world and the thingseof, and the whole man — soul and
affections — is set upon another and better w@ild.although we say that every member of
Christ’'s mystical body is more or less acquaintdith whis two-fold preparation for death, yet
we do not say that they are at all times favourdtl such a happy frame of mind as would
make them long for their departure to another wddor there are times and seasons with
them, when sin lies very heavy upon them, readjrtk them lower than the grave, and when
He, who can comfort, is far from them. All theirfioer experience is lying under a cloud, so
that they are ready to call in question if ever tloed made Himself known to them, and
therefore all before them is dark and distresdimy, when this is the case, is it any wonder
that they should cry out as the Psalmist did, wiheath knocked at his door, “O spare me,
that | may recover strength, before | go hence,l@do more”? O my friends, it is the new
creation alone that prepares for death. “Exceptaa ine born again, he cannot see the
kingdom of God.”

The words of our text may be illustrated by a feaqgtical observations.

1. Here we may observe, first, that death is regmmesl to us in the words of our text as
a going hence, or as a departure out of this waihe. Apostle Paul speaks of his own death
in a somewhat similar manner, when he says: “| am ready to be offered, and the time of
my departure is at hand.” Now; this departure eef@ore to the soul than to the body,
because the body is committed to the grave andinsnthere asleep in the dust until the
morning of the resurrection, but the soul deparimédiately, when it leaves the body, to
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Him who gave it. We find the Lord saying to thehriman who had heaped together much of
this world’s goods, and who was forming plans fog £njoyment of them, “Thou fool, this
night thy soul is required of thee.” The union teabsists between soul and body, although
very close and intimate, death shall break, forisigppointed unto men once to die,” and
none is able to resist death. Death not only diesothe union that subsists between soul and
body, but it also breaks the union which is fornbetiween husband and wife, and between
parent and child. And when once these unions apkebr by death, they shall never be
formed any more, for we are told that at the resaiion they neither marry nor are given in
marriage. Death not only dissolves these unionsthmideparture that it creates will be for
ever. “For when a few more years are come,” sags“de shall then go the way whence we
shall not return.”

A sinner, dying in his sins, cannot return any mtwehis world, even should he be
willing, because although there is a way from e&othell, there is no way from hell to earth.
None ever yet returned from thence. The rich mashed Lazarus to go and tell his brethren
not to follow him, because he could not go hims&ifd so, on the other hand, a soul in union
with the Lord would not return any more for a thaod worlds. If the tree falls to the north or
south, in the place where it falls, there it shall(Ecclesiastes 11:3). Heaven and hell receive
all that leave the world, but none return any more.

2. Further, death is not only a going hence, bey ththo go are said to “be no more.”
Now, this “no more” does not mean that the sotbibecome extinct, or dead when it leaves
the body, because the soul is to exist in anotloeldwNeither is the body to be annihilated,
or reduced to nothing, when separated from the $muélthough it is reduced to putrefaction
and dust, it is not reduced to nothing. The fornstwape of the body may be lost, but none of
the substance of which it is formed can be lost. aMéetold that He will command the earth
and the sea to yield up what was committed to tlaed,we also find the Apostle Paul saying
that this mortal, meaning the body, shall yet puiramortality, and this corruptible shall put
on incorruption (1 Corinthians 15:53). But whatngant is that neither soul nor body is to be
found in the place they once occupied, so that va#pect to this world, they are to be “no
more.” The poor man is not found any more in higtage, nor yet the rich man in his
mansion. The minister is no longer found in theppguhor yet the pious parent worshipping
in his family, and the place he once occupied e hibuse of God here is now occupied by
another. When the prophet Elijah was translatenh fiilois world to another, we are told that
the sons of the prophets persevered in seekingfdrirthree days, but they sought him in
vain, because he was “no more” in this world.

Death not only takes us away from our place inwWosld, but it also takes us away from
those we love here. And indeed to a truly pious imhas no small affliction to be separate
from those he often took counsel with and with whoerdelighted to wait upon the Lord. We
find that good king Hezekiah was deeply affectethwthis thought, when the time of his
departure seemed to be at hand. “For,” says hegid, | shall no more see the Lord, even the
Lord, in the land of the living. | shall behold maa more with the inhabitants of this world.”
Attempts have been made to put a stop to the megredisease, and to avert the arrow of
death, but all at length will be of no avail, fegys Job, “Thou prevailest for ever against him
and he passeth. Thou changest his countenanceadess him away.”

3. But, thirdly, we observe to you that these thiogs greatly affected the Psalmist and
lead him to say, “O spare me that | may recovengith.” From this cry, we find that even
those who are in covenant with the Lord may beicdibhdeath. And what, perhaps, will you
ask is the reason? Oh, it is because, althougkves are reconciled to the Father through
the blood shed on Calvary, yet it does not necigdaliow that they are reconciled to death,
and that the love of life here is altogether extisbed. It is, my friends, indeed true that the
terror or fear of death is the mountain that faghmoves, yet it is only strong faith that can
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remove this mountain. And although it is said tGhtist came to “deliver them who through
fear of death were all their lifetime subject tondage,” yet it was not to deliver them entirely
from the painful apprehensions of death so muchioadeliver them from the dreadful

consequences of death. For we find that Christ Eiimsvshen He was approaching death,
was not without His fears, and hence His requestisorather, “If it be thy will, let this cup

pass from me.” And again, it is said of Him by #hgostle Paul in the Epistle to the Hebrews
“Who in the days of his flesh, when he had offenpdprayers and supplications with strong
crying and tears, unto him that was able to sawe fnom death, and was heard in that he

feared.” (The notes regrettably end here.)
[September 1911]

Notes of Communion Sermons.

By the lateRev. ARCHIBALD COOK, Daviot.
Preached at Dunnet, Caithness, in the Years 1861-62

“Thou hast a few names even in Sardis which havelefiled their garments;
and they shall walk with me in white, for they averthy” — Revelation 3:4.

These are the words of Him with whom there is rspeet of persons, whose eyes are
like a flame of fire searching the hearts of thddren of men, and who will yet fix our
eternal state before angels and a holy God. Thesdgswvere spoken to the Church of Sardis.
Sardis was very popular, and so were the ministe&ardis. They thought themselves very
good, but there was a piercing eye that searchead #nd saw their evil doings.

| shall consider, as the Lord may aid:

1. What is meant by the garments spoken of, andhbykeeping of them
clean; 2. The difficulty of keeping these garmesiésan in a sinful world;

3. The promise given: “They shall walk with me imite, for they are
worthy.”

Every child of God has a garment in the way ofifiesttion. On the day that the soul
closes with the offer of salvation the righteousnesJesus is imputed to him. This garment
cannot be defiled. The righteousness of the sagnts the Lord Himself, for He is their
righteousness. They have another righteousnesshanis, a drop of spiritual life in the soul.
We hear much of faith nowadays. The cry is “Fdiith, faith.” Cartloads of faith! The faith
which is so much spoken of is just a giving of asse what is heard, such as people give to
the contents of a newspaper. But when you comerttad, you will find yourself without it.
My friends, true faith is nothing else but a drdptlee infinite purity of God, which seeks
back to the fountain from whence it came.

There is another garment the child of God has, the garment of profession, and to be
preserved from defiling that garment is a greatajeMen may take up religion before
religion takes up them. There are many who, wheg dome to grapple with Jordan, will not
have so much comfort as to say that it was confmertheir souls that made them begin the
worship of God in their families. One may take uprafession of religion from the demands
of a natural conscience. There are many whose g will not allow them to live like
other men. They will not go to bed nor rise in therning without prayer. They observe
family worship and attend public ordinances, andtlymugh the world and into eternity
without the Lord, and will be found at the left ldlaon that day when He makes up His
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jewels. | think the cause of this is some secretusirevealed to them, hidden deep in their
hearts. Think of last night. You had some concemybur soul and some desire to live for

eternity. Where is it to-day? You let it slip awapu quenched it by sleep, and you have no
word about it. There is nothing in the world so mmuaespised as a drop of soul concern. You
are there who were not ashamed to go home drurdg ttome from dancing and balls, but

you would be ashamed to go home from the backro€lapraying for your soul.

The oftener the poor child of God prays or readsBIible, or goes to public ordinances,
the clearer views he attains of eternity, of heaaeth of God. There are some poor creatures
that got a glimpse of eternity, and were it not tlee secret hand that supported them, they
could not have endured it five minutes. | have rofteought that the poor children of God
when going to the means of grace will have littleravof bed or food. A little straw in a
corner would satisfy them. In the place where | illwéave asked people returning from the
means of grace — “Were they kind to you?” “Oh yesry kind; plenty meat and bed and
clothing.” I would then ask them, “What was thettex the sermon?” “Oh, really, | don'’t
remember.” Oh, carnal professors, no wonder thdwehwill be full of such as you. You,
poor child of God, you would say, “Is there a caortiat | may get into?” But those who have
the world in their eye want the highest seat, #varyone may see them.

It is the work of the Spirit of God in the souldestroy its love for its idols. | am sure that
if the soul was taken away from its idols it woblel like a newborn babe. It is in such a soul
that there is the broken heart. It is wonderfuillest to sit at the feet of Jesus. My friends, if
you have but three words — the publican had baetkvords, and they were heard in heaven
— if you have but three, they will do your soulretd good. Those who have a broken heart
must be conformed to Him whom they will eternallgjag). To keep the garment of
profession clean is not a little with God, and H#é show this yet before heaven, earth, and
hell. My friends, the Lord must have the whole he&arnone. And | must say that the deuvil
will not be content without the whole. Is he natavetous spirit? You, po@inner, you have
spent sixty years in his service, and he might gme these few days to prepare for eternity,
but he will not. Oh, he is a covetous beast!

| have seen young people speaking together, anydvibeald choose the darkest corner;
but after the marriage took place the young wifghhibe seen standing in the door, and
saying, “Did you see my husband?” | have also s®emg people who, when the Lord began
His work in their souls, were hiding in cornerg,aad to be seen in public. They were seeing
their own hearts so bad, and themselves so unhkeprofession. But when the Lord
manifested Himself to them as their own Saviour Blagband, they could bear witness in
public for Him. But you will see those at the Lasdable to-day who never lost a night's
sleep nor shed a tear because Christ was absemthigr souls, and they are as light as they
can be with their ornaments. They are a dishonouthé Lord’s cause and people. My
friends, it is a part of the glory of the ChurclattiHe will confess them at the great day. The
glory of God demands of every soul brought to fymtilight to show this light to the world.
But, young people, keep from an open professionl yaou know something about God,
about Christ, and about your own soul, for youresnge will run out, and then you will
become a thief. There is an infinite fulness irude¥Ve hear many professors speaking of the
fulness of Jesus, but what do they know about & Oord Jesus, when He undertook to save
the Church, knew the expense, for He had to payctst Himself. My friends, there is
nothing that the poor soul is so much afraid ohasto be kept in tenderness of spirit and
brokenness of heart. You that have this fear véllcarried through with a clean garment, to
the praise of His grace. But you, my young friendsyware of hastily making an open
profession.

Some think that it is an easy thing to confessasith seek mercy, but | think it is the most
difficult thing the Lord’s people have to do. Mu@hneeded before there can be a spiritual
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confession of sin. There must be a drop of the pta®f God let into the soul, that the soul
may see the infinite purity of God and the vilestainouring nature of sin, and may see sin in
the heart working against the very being of Goderéhmust also be felt divine influences
flowing from God in Christ, suitable to the sinreecase. My friends, it is a spiritual sight of
sin in this way that produces true confession af and it is the mercy of God coming
through the blood that enables the sinner to semicynThe Church of God was the eternal
electing choice of His love. It was a sovereign @cGod from eternity that determined that
they should be partakers of His glory; hence Cluastl, “The glory which thou gavest me |
have given them.” Christ was the first object o father’'s eternal love, and then the elect in
Him, and here the eternal God and the objects seflélie met in Christ in the covenant of
grace from eternity. The Scripture saith, “Ther@asnew thing with God.” Everything that
befell the Church was clear before His omniscigmt éle knew all her trials and everything
that was before her, and had provision prepareddet her case. To the poor souls that have
been wounded for sin or by the old serpent, onagge of the Saviour when they come to
Jordan will heal all their wounds through eternityhen the poor souls are brought home to
glory the heart of God has such infinite delighthem that He, as it were, feels for the many
stripes they suffered in the wilderness, but thergoul cries, “Less than this would not bring
me here.”

The devil had such pure enmity against the beinGod that he arose up to take the
throne and to destroy God. When God cast him oteaien to earth, no material substance
was suitable for him, as he was a spirit. He tloek possession of man’s soul because it was
formed after the image of God. The devil said t® tlord, “You put me out of heaven, but
before | will go out of this, You must come outtiaven.” When the devil rose up against
God, his revolt was pure enmity against the veinpdef God, but when man sinned he fell
by temptation. Those who commit the unpardonabiease guilty of pure enmity against the
being of God. But there was a surety provided ler e¢lect, so that they are preserved from
this sin. We hear some saying that one drop ofstarlood is sufficient to save a thousand
worlds, but, my friends, a complete atonement veagiired for every sinner given to Christ
by the Father. His blood was drained as compldtelyn His body as this bread is separated
from the wine.

My friends, the cross is an ornament that everysmmt honoured with. They only have
it to whom is given a drop of life from the foumanf spiritual influences that makes them
find out a throne of grace, and from the throneymace they know the bosom of God, and
thence comes out “the unction from the Holy Onetieveby they know all things. The cross
makes them strangers in the world, and weans tmem the company of the world, and
makes them know that they are in the wilderness,caises them to live in sight of Jordan.
By the cross, their old sins are brought to remeamte, and thence arises the broken and
contrite spirit. When David was driven out of Jedesn by his own son, Shimei came out to
curse him. One of the servants of David said, ‘et go over, | pray thee, and take off his
head.” “Oh no,” said David, “the Lord hath said auitim, curse David. Although you take
off his head, you cannot take off the head of whah my bosom.” The devils set a court in
hell to plot as to how they might make Joseph cansimi They contrived to go into that vile
woman, Potiphar’'s wife, as the instrument of thmirposes. But that very night the Lord
prepared Joseph for meeting with them. He saidiiltllie in prison until | rot, to the day of
judgment ere | sin,” and the prison was as dadoseph as to others.

My friends, the Lord’s table is the most solemncplave can be in until we meet at the
day of judgment. And some have felt it more solebmtcause they knew that if they were
prepared here, they would be safe at last. Bethatg/ou have some word from God Himself
that you can venture your soul upon for eternitgnek the Lord’s servant said, “Remember
the word unto thy servant upon which Thou hast eduse to hope.” My friends, some of the
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Lord’s people have obtained such a view of thetpamd holiness of God that there remains
a tenderness on their spirits, a fear of commitsimg and a savour of divine things. The
carnal world sees nothing in this ordinance buabtrand wine, and they think that the Lord’s
people never saw anything else. But you, poor geoplthe Lord, that have received a
glimpse of the purity of God, and a broken heartsta, which will keep you humble unto the
day of your death — (although the beginning of tieswas as small as a single thought, it
will never die, because it is connected with tife df God) — be concerned for your soul, and
let it be above the things of the world and evanglconcerning your body, for the promise
is that His own shall never want, because with tiebound up His own glory. | have known
persons grasping the world with their two handsl @mwould run through their fingers like
sand. Remember, you that have come to profess atie nthat you profess to have nothing
in your eye but God and your soul, and to have gagido be on His side unto the day of
your death. It is on these conditions that | give ¢lements to you. | take God to witness, and
the walls of this house and this congregation, ithaton these conditions | give them, and if
you don’t take them on these terms it is at youil.pe

Whatever breaking the soul experiences, unless ihelted by redeeming love it will
never run in the mould of the Word. This divine timgJ brings with it brokenness of heart
and desires for communion with God. It not onlytsasut the old furniture, but brings in
new. | have often thought of that passage in Jalen(81:25), “Ihave replenished every
sorrowful soul.” Ruth said to Boaz, “When you inded to marry me, why did you leave me
so long in the despising of the open field?” “Qlstjthat you might know how to sympathise
with others in a like state.” Christ suffered teatmin that He might be able to sympathise
with those that are tempted. The poor soul, whegéis grace, says, “Take me with you to
heaven, that | may not be sinning here.” The Laplies, “Well, if | take you to heaven
before you suffer the bitterness of the Cross, wdlwant as much of the sweetness when
you come to glory.” “Oh, then,” says the poor sdulwill suffer to the day of judgment
before | lose a drop of the sweetness when | congéoty.”

Carnal professors think that if they get faith,ythéll get to heaven, but the children of
Israel when they passed Jordan, never got poseeska footbreadth of the land but by the
sword, and less than that will not do you. When ¢hiédren of Israel were commanded to
slay all the enemies in the land and not to tohehaccursed thing, they spared what was for
their own profit and pleasure. And the Lord saidttvhat they spared would be prickles in
their eyes and thorns in their sides. When the lgeofpthe Lord spare their idols and lusts,
these will be prickles in their eyes and thornthigir sides unto the day of their death. But the
Canaanites were permitted to be put out little itilelfor fear that the wild beasts should
increase in the land. The Lord left sin in the saafi His own people to keep down the wild
beasts, spiritual pride, carnal security and sgliteousness, that are more devouring to the
soul than Satan himself. Some profess religion tiay may get a little gain of the world.
Like Hamor and Shechem, they would undergo Jaaolzsmcision for Diana, his daughter,
and his riches. Others profess religion for hondike Saul, who would have Samuel to
honour him before the people. Some professors aaexret sin in the bottom of their souls
unknown to themselves, that will seal their eterdamnation. The Lord’s people have a
besetting sin unknown to any but God and themsethas will keep them humble till the day
of their death. The Lord’s people may commit sichs@as neither men nor angels would
understand why they were left to commit it. But dnese they were in God’s purpose in the
covenant of grace, they obtain repentance and pafte Lord’s piercing eye, that is as a
flame of fire, saw from eternity every wanderingtbé heart from Himself, and He had
provision made in the covenant to supply every vadiriis people. It is here that the Lord’s
people get their standing for eternity. Althouglerth were as many of the Lord’s people
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together as there are people present here, twbeaf ¢ases might not be the same, yet the
Lord knows each of them, and has provision for eddheir cases.

When man fell from God, the devil put a rope arotinel neck of the elect, and was
leading them to hell. But Christ met Satan, andedskim, “Where are you going with
them?” “To hell,” was the reply. Christ took thepepand put it around his own neck, saying,
"Ere they go there, | will be hanged in their room.”

My friends, when the soul obtains a sight of thetguand holiness of God through the
secret influences of the blood, there will be alegness on the spirit and a fear of committing
sin. Hence some say, “Oh that | was preserved fsremg a reproach to the cause of Christ!”
Keep your eye on Christ. An old divine was askedahgther why he spoke so much of
Christ. He said in reply, “Do you see my fingerrag hand? As long as | keep it there, there
is a white spot, but as soon as | remove my fitigeblood returns. So it is with me. As long
as | keep my heart on Christ, all is well, but wéngr | remove it from Him, the world rushes
in.” Oh poor soul, be sure to keep near the Lorgeeret. | know that the carnal world knows
nothing of such experience.

“As cold waters to a thirsty soul, so is good ndkesn a far country”— Proverbs 25:25.

Peoplein general are very fond of news. Most people kmoave about their newspapers
than their Bibles. They spend more of their presibme in reading the newspaper than the
Bible. Hence it is that people are so ignoranthef YWord of God. This is one of Satan’s
devices to make people spend their precious timefridnds, heaven is a far-off country, but
there is good news from it, which is “as cold wattr a thirsty soul.” The news is from the
Lord, but the people of the world never hear thedLspeaking to them any more than the
beasts of the field.

| intend, as the Lord may aid, to show:

1. What good news from heaven are;

2. In what way it may be said that heaven is afacountry;

3. How these good news from a far-off country & ¢old waters to
a thirsty soul.”

The name of Jesus is so often sounded in our katstthas become old, but there are
some souls in this world that have found the nafmkesus good news. And those who do not
find this will burn in hell as sure as the devilsis this name that has brought any kind of
comfort into the world. This world would only be raursery nursing souls for eternal
burnings, unless for this name.

There are three persons in the Godhead, and eastnpeas His particular work to do in
the salvation of the soul, and one does not gegkhey more than another. But whosoever
keeps one of them out of his creed, that Persdrkeelp you out of heaven.

To find out a Saviour in any other way than hasldeend (if that were possible), would
not be an evidence of God’s love to sinners. faiseasier to believe that there is a God than
a Saviour. In the works of nature, we know tharehs a God. We may say that none but
God Himself could reveal the Saviour to the soad,if is written, “Ye are dead and your life
is hid with Christ in God.” There are very few thhink of appearing before God, but “it is a
fearful thing to fall into the hands of the livigod.” The reason why Christ came into the
world was to make reconciliation between God and.nf&ere are many that can trifle with
the name of God. The reason is because God isdatance from them. God and man
disputed. God became an enemy to man. Why? Bedaadehates sin. He cannot love
Himself without hating sin. When Cain killed hisoltner, at that moment he was branded a
murderer. Judas when he betrayed His Master, wasemvrtraitor. You murderer, you
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Sabbath breaker, you harlot, the moment you cortirage sins of which you are guilty, you
are written down before God as murderer, SabbatbKer, harlot. Oh you whole-hearted
sinners, the hardness of your hearts is seen inwery eyes.

“This is my beloved Son in whom | am well pleasedds said before the world. What
was the Saviour then? He was the surety of His Ipedjnere was a purpose in the Father
from eternity regarding sinners, and the same ieas in the three Persons in the Godhead.
Oh, poor sinners, you think if you will simply géte pardon of sin, you will get to heaven,
but you will not. The soul must get new furnitu@h, you are poor sinners indeed, that reject
the Lord, and are content with a form of prayer.

| observe that heaven is literally a far-off coyntWe read in the Bible of three heavens.
The heaven that we see is far-off. We might asc¢bisdheaven and see another. We might
ascend the second and see a third. Where God p#ysalwells with the angels and
redeemed spirits is described in the Bible astilrd heaven.

The moment that Adam gave his assent to the eafitige forbidden fruit, justice gave
him over to the devil as a punishment for his amj when any unregenerate sinner commits
sin, justice gives him over to the devil as a pament. Nothing but the fruit of the blood of
the Lamb can bring him back. Man fell from the vemrfection of holiness to the very
perfection of wickedness.

Heaven is so far-off a country that man by his radtunderstanding cannot have the least
right conception of it. Still, there is nothing sasy to the unregenerate man as vain thoughts
of heaven. But when the poor sinner begins to aftek it he feels it a far-off country. | have
asked the harlot, the drunkard, the swearer, théa&h-breaker, What will you do when you
come to die? They answer, “Oh, the Lord is mergifilope to get to heaven.” Oh the vile
creatures, to think that God is at their commandt 8ie poor creature that is brought to
follow Him sees somewhat of His sovereignty. Theme two experiences that will do a soul
good when he comes to Jordan. The one is thatvindnisaself shut-out by the law, and the
other that he saw himself brought in by the Gospel.

When you come to die, your attendance on the mefigeace will not be sufficient for
you. But if you can put your finger on a passag&afipture or an ordinance in which you
had communion with God, although it was as smadl amgle thought, the Lord will not lose
sight of His own work. We cannot blame God or tegild if we go to hell, but our own two
hands. Hence, David says, “The sinners’ hands hzage the cords wherewith themselves
are bound.” There are many in hell who are sayiligye knew that our actions would have
brought us here, we would not have done them.” &tege some who pray morning and
evening but they never miss God out of their heartsl never mourn an absent God. There
are other poor creatures, who say, “Oh, if | weee fof vain thoughts on the Sabbath, in
praying or singing.” There are some poor soulsngyi am lost,” but you are not lost, you
are leaning on the arm of the Second Person ofjltr@us Godhead, and although you are
lost you will be found. | was thinking upon thatripture which says that “Jacob worshipped
leaning on the top of his staff” We do not readlatob’s having a staff until he was lame.
And what made him lame? Wrestling with the angethef covenant. He was leaning on his
staff, and the staff was the promise. O sinner,nWa come to grapple with death, praying
for pardon will not be enough, but the enjoymentitoMWhen the unregenerate sinner is
grappling with death, the devil and his angelsaa¢hick about him as flies ready to get the
beckon of God to take him to hell.

My friends, there is nothing in glory, but the sesdt is in this world. O sinner, if you
were in the company of two or three of the Lord&ople who were speaking about the
concerns of their eternal state, or reading a ehnapt the Bible, you would be sitting on
nettles! How would you feel in glory? You wouldat be among the devils.
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| debar, in the name of the Lord, from His tablest that have no concern about their
eternal state. You may go, but you may be a cHildei seven times more than you were
before. | debar, in the name of the Lord, thos¢ doanot keep the worship of God in their
families, morning and evening. | debar in the narhthe Lord, parents who will allow their
children to walk about on Sabbath and not tell tledrthe concerns of their souls. | debar, in
the name of the Lord, you that shun the peopleaaf fér your companions, and choose vain
company on Sabbath and through the week. Thersoane people that when anything goes
against their natures, their hearts send up therradavour of hell, just as when one puts a
graip into a dunghill, a rotten smell arises. O fmgnds, “be not overcome of evil but
overcome evil with good.” You are there with youey hairs that never believed that you
had an immortal soul, that never felt anythingha tneans of grace. O are you going to the
table with your heart on your idols and your vaompanions? Everything in the creation
cries, “Set not your heart on me. | will not go vath you. | am not God. | cannot save you.”
Observe that it is a merciful One who is conceralgout your salvation.

BRIEFNOTES OFTABLE SERVICES

(1) We are now at the Lord’s table, and indeed &@n honourable table. “Many kings and
prophets have desired to see the things which weasd have not seen them.” What things
are these? Christ in the flesh coming to redeenmfal svorld to Himself. And you, poor
sinner, that got a glimpse of Him in a corner tmalted your heart to Him, He will leave you
a little while, but He will come again and take ytouHimself. O let your thoughts go after
Him! When He was sitting at the table among Higigiges, it was a dark night, and the sins
of an elect world were gathering around Him. Lawd gustice demanded full payment for
sin. Every vain thought, word and action of His pleacdemanded His blood. He loves to see
His people coming to Him for something or othercomplaining to Him. It was for that end
that, He came into the world, namely, that He mugstroy the works of the devil. Go from
the table committing your souls to a precious Gredor eternity, praying for eternity,
singing for eternity. My friends, all the tablestis world will be drawn, but there is a table
appointed that will never be drawn throughout aetgrn

(2) Well, you are now at the Lord’s table seekiegus who was crucified. Do not be
ashamed of His name. You that received somethiagrttfade you forsake your idols, will
not be ashamed to confess Him before an assemloldd. Whe Lord loveth the broken heart
for sin. It was sin that made Christ go through tleean of God’s wrath that He might
redeem the objects of His love. Sin is the onlpghin the world that the Lord hates. On that
night on which He was betrayed He took bread. gttt will never be forgotten. It has sent
forth a savour that will never pass away throughrety. He will come again and finish His
work. He finished a great part of it upon the Crdmg He has a great deal yet to do. A good
woman said, “If ever | get to heaven, He has muathty do in my soul. If | would be taken
to heaven in my sins, | would turn a serpent andilevsting the Lord of Glory.” Mary
washed His feet with her tears and wiped them thi¢ghhair of her head. That was the fruit of
pardon. The Lord never gives a token of the pardbsin but He gives a token of the
sanctification of the soul.

My friends, if ever you got a drop of grace, whewyome to Jordan, you will see that
you had need of every cross and every trial to drensoul from its idols. Remember, poor
sinner, that one vain thought will do more harnydor soul than all the devils in hell. Poor
creature, do they call you a hypocrite? What viiéyt say when the Lord will acknowledge
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you to be His own before an assembled world? Mamyr ginners are contented with the
form of godliness. But there is nothing in the wlodne should be so much afraid of as
starving one’s soul. There is nothing so near thel las the death of His Son. It is the death
of the Saviour that lifted the glory and cause ofi@ the world.

We read that the Lord’s eyes are as a flame of filds means that His secret eye
observes the actings of the souls of men. “God spidat, and they that worship him must
worship him in spirit and in truth.” For my partwould prefer one spiritual thought to a
million of prayers. The secret eye will pierce tigb the soul. Don’t look about you at the
Lord’s table. You don’t know how near you are tmsoming fire.

My friends, a person might go so far in religiomtthhe Lord’s people — and even the
angels and saints in heaven — might think he wgra@ous person, when the secret eye sees
in him nothing but emptiness to the very bottomd Pou ever see the mercy of God? Did
you see it in the death of the Saviour? If not, pewer tasted of the mercy of God. O, what
love will be seen when He will say concerning sofiBehold me and the children whom
thou hast given me.” The Lord will not break oneyofir bones — He will not give you one
stroke — but what you will bless Him for througleretity. O, poor worldling, you will yet see
all the world burning. All that took away your hetom God you will see in flames, and you
will then say, “O that | had thought more of therldoto come.” One said, in speaking of
Jacob, “It is written, Fear not, thou worm, Jadob,| am thy God.” When Jacob was a worm
he thrashed the mountains, but when he became atanothe worms thrashed him.

An old divine once said that man was a ring whiobpged from the finger of God into
hell, and the Second Person of the Godhead statped into hell and lifted the ring and put
it on the hand of God. | hope there are none hdrese soul never kept them five minutes
from the world. If there are, they are miserableatures. If the greatest sinner here should
get a drop of repentance, he would be eternallgdaut it is not every late repentance that
ends in glory. It is an awful thing to see a singeing to eternity without repentance, like the
very beasts that perish.

“Do this in remembrance of me.” He asked no mooenfthe objects of His love than to
remember Him. When He had supped, He gave the largavine to His disciples, as | now
give them to you in the name of a Triune God, omd@tion that you will be His through time

and through all eternity.
[October 1911]
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A SERMON.

By theREvV. JAMES S.SINCLAIR, John Knox’s, Glasgow.

“There was a certain creditor which had two debttivs one owed five hundred pence, and the
other fifty. And when they had nothing to pay, herkly forgave them both. Tell me therefore,
which of them will love him most?” — Luke 7:41,42.

This parable was spoken by Jesus on a very touatdogsion. He had been invited by
one of the Pharisees, Simon to name, to eat with &ind had accepted the invitation. We are
told that “he went into the Pharisee’s house ariddean to meat.” While he was seated
there, a striking incident took place. “A womanthe city” who had been an open and
notorious sinner, came with “an alabaster box afroent and stood at his feet behind him
weeping, and began to wash his feet with tears,dtdvipe them with the hairs of her
head.” She also “kissed his feet and anointed thetin the ointment.” These marks of
sorrow and affection evidently showed the charaofea sincere penitent. She had been a
great sinner, but she had heard with power, thalsvof grace and truth from the lips of the
great Saviour, and her heart was broken for theoSimer past life. She had evidently got a
view of the infinite excellency and preciousnessGiirist “as fairer than the children of
men,” for she did not hesitate, in the most hundrd affecting manner, to express the all-
absorbing love and reverence which she had begaheiash for His adorable person. These
things would have been plain to an unbiassed okelgdut they were not so to the proud
self-righteous Pharisee. He could see nothing leifact that the woman was a sinner, and
“spake within himself saying, This man, if he wergrophet, would have known who and
what manner of woman this is that toucheth him:sioe is a sinner.” Observing that Christ
did not repel the poor woman’s attentions, he do@sdraw a conclusion in favour of His
condescension and grace, but expresses within Hiriee doubt whether Christ was a
prophet at all, seeing that He allowed “a sinnertduch Him. What ignorance of Christ and
His work of mercy, these thoughts revealed! The isoi@nt Redeemer saw what was going
on in the heart of Simon, and spake the parablhefcreditor and the two debtors with a
view to teach him and others present, a lessom$pe truth, which they should not readily
have forgotten. The parable was spoken by waymbd. The grace of God, set forth in it,
is a reproof to the pride and self-righteousnestheffallen heart which would hold fast the
principle of salvation by works. But on the otheand, no parable can afford more
encouragement to the poor sinner who is willindp¢oan entire debtor to the free mercy of
God in Christ, and whose cry is “For thy name’sesa® Lord, pardon mine iniquity; for it is
great” (Psalm 25:11). In considering, then, thedsdrsefore us, in dependence upon the Spirit
of truth, let us observe:

|. — The Creditor; “a certain creditor”;

Il. — The two debtors who owed, one “five hundreshge, and
the other fifty”;

lll. — The inability of the debtors: “they had notg to pay”; and
IV. — The Creditor’s forgiveness.
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|. — Let us notice thaGod is the creditorto which Christ refers. He is employing
figurative language to set forth a certain relationwhich the Most High stands to His
creatures. A creditor among men is one who giveslg@r money to others for a time on the
condition of payment or return. God is the credabHis creatures in the sense that He has
given them many privileges in all ages, for which ékpects some return at their hands, that
shall be honourable to themselves and glorifyingHio. This return, alas, He has not
received from fallen sinners of Adam'’s race. Lehase observe briefly the two chief aspects
in which God stands in the relation of creditous

1. He is our creditor in the administration of tte/enant of works. He created man in
His own image at the beginning, and gave him a Bolyl and body that he might employ
these in the service of his Maker. He placed ast fiarents in a beautiful garden, where they
walked in all outward comfort as well as enjoyed thvour and converse of God Himself.
Still more, He entered into a covenant of life witlam, as the natural head of the race, the
substance of which engagement was a promise ofastiag life to him and his posterity on
condition of his perfect obedience, and a threatgmif everlasting death as the penalty of
disobedience. The Most High thus bestowed uponarsyradvantages in the First Adam; He
gave us a rich stock of goods, and the abilityrtpley them for his glory. He became our
creditor in a high and important sense, and we rhecHis highly favoured debtors, under
every obligation to make a suitable return for Kisdness. But, sad to say, the covenant was
violated. Man broke it by disobedience, and thussed and cast away all the valuable
blessings which he had received, making himselbalous to the penalty of eternal death.
Here, however, transpired an inexpressible won@ed, in the riches of His goodness,
became our creditor again in the unfolding of a mwewenant, designed to meet the desperate
case of these ruined debtors. “He restored thatlwhe took not away.” This leads us to
notice:

2. He is our creditor in the administration of tw/enant of grace. The first intimation
of the provision of this covenant was made in thapse that the seed of the woman would
bruise the head of the serpent. The main substainites covenant, as unfolded through the
length and breadth of the Scriptures, is that Gadred into an engagement with His only-
begotten and eternal Son that He would becoméjdarfulness of the time, the seed of the
woman by the assumption to Himself of a true buy Immanity; that He would enter into
conflict with and overcome the old serpent; and thaHis holy and stedfast obedience and
sufferings unto death, He would obtain eternal mgateon from sin, Satan, and the curse, on
behalf of an innumerable company of our race. furtit was arranged that the Holy Spirit
would apply this redemption with power to the soaflsnen. The first part of this covenant,
in a way of purchase, was fulfilled in due timethg Lord Jesus Christ, and the second, in a
way of application, is now in process of being ampbshed.

Let us now observe that God has become our creagam, in bestowing upon us the
various means of grace whereby He communicatedbehefits of this great redemption.
These means He expects sinners to employ withvataie¢heir salvation and His glory. They
are privileges bestowed upon men, which, if righthproved by divine help, will bring a
revenue of praise to God. He gave much in this twwahe Jews of the Old Dispensation, but
He has given more to us under the New. He hasusetihe whole Bible — the completed
canon of divine revelation — and every sinner i@@spel land has now the opportunity of
becoming acquainted with its precious contentshateprovided us with a preached Gospel,
and has sent forth His Spirit in His powerful ogenas to convince, quicken, and renew. He
has set up His Sabbath in our midst as a sacredfdesst and worship. To some He has
given godly relatives and friends, whose word axaheple are fitted to bring the realities of
eternity and salvation near. Our heavenly Creditas bestowed upon us much valuable
goods, and He looks for spiritual revenue to berretd to Him.
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It is vain for any to imagine that privileges da eatail responsibilities, and that, because
they cannot save themselves, they are not to lgenilin seeking to improve their privileges.
It is in connection with the use of means that Gle$ses and saves His people, and glorifies
His name, and those who cast these behind thek;, bl@tiberately chose to dishonour God
and destroy themselves, to the utmost of theirtgbie shall have to give an account of our
stewardship at death and the judgment seat.

Il. — Let us next observe “the two debtors,” whoepwne five hundred pence, and the
other fifty. It is plain that Jesus has here imraggly in view the woman and Simon. She had
been a great transgressor, and she owed five hdipéree; the Pharisee had been moral and
upright in his life, and he owed only fifty.

The Saviour here recognises a distinction whicls rilmmough all His teaching that some
sinners of the race involve themselves in greatdt than others. “There is none righteous,
no not one.” All sinned and fell in Adam, and atigsess a sinful corrupt heart, but some
plunge themselves by their actual transgressidnsdi@eper debt to divine justice than others.
At the same time, it is not so easy, as it mayrsit $ight appear, to determine who are always
the most guilty parties. So much has to be takém account, that God alone can infallibly
determine the exact proportion of guilt in everglindual case. He has, however, given us in
this parable and elsewhere in Scripture some gendes designed for our guidance and
admonition in the matter.

Let us notice, first, the guilt of people posseseééqual privileges To this class the
woman and Simon seem to belong. They were bothbetgin with, members of the
commonwealth of Israel, and had all the privilegéshis favoured people. But the woman
had trampled upon all outward restraints, and hadiot in the ways of sin and death, while
Simon had lived a strict and careful life and haalked in a measure answerable to his light
and knowledge. Her guilt was much greater thanthis,igh he was a sinner also in many
things, a fact that he does not seem to recog@ibast allows that the woman is a greater
transgressor than Simon, but He does not fail teing him that he is a transgressor also.
Thus, it is the case, my friends, still. We see yramought up in favourable surroundings, but
some of these despising their advantages and dg@adlong into all the vanities and follies
of the world, while others appreciate to a certitent their privileges and are circumspect in
their walk and conversation. Let not the formeismain carnal fashion that, because all men
are sinners, their course of life does not imply @udded guilt, and that it makes no
difference how men live, if they are still unregeate. They may find out something different
when they come to die. The impenitent debtor wHiberately accumulates his debt of five
hundred pence and refuses to accept the parddre gfospel, will find out at last that he has
chosen for himself a deeper and more dreadful ptabell than his more careful neighbour,
although it is an awful thing to go there in anycamstances. The Apostle Paul bears
testimony to this in respect of the unbelieving gedsecuting Jews who violently opposed
the gospel, when he declares that “the wrath isecarqpon them to the uttermost” (1
Thessalonians 2:16).

Let us, secondly, notice the guilt of people possésofunequal privilegesThose who
have been under the sound of the true gospel fn@in ¢hildhood are in deeper debt to God
than the heathen who never heard the gospel, nittioge who have had only a semblance of
it. Let us be assured of this, that the first adsth classes is owing the five hundred pence —
the others lesser sums in proportion to their pacuircumstances. Gospel neglecters and
despisers are far greater transgressors in Gagts, siowever fair their moral character may
be, than many in heathen lands who live lives araéation. It will be more tolerable for
Sodom and Gomorrah in the day of judgment thathi®iCapernaum sinners of Great Britain
who have been exalted to heaven with outward pge$, and who shall, if they repent not,
be thrust down to the depths of hell. “And thatvaet which knew his lord’s will, and
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prepared not himself, neither did according tovii§ shall be beaten with many stripes, but
he that knew not and did commit things worthy eipsts, shall be beaten with few stripes.
For unto whomsoever much is given, of him shalhhech required” (Luke 12:47,48). And
you, who have been accustomed to sound doctrime fraur youth, and have had solemn
warnings and gracious invitations addressed tofg@m Sabbath to Sabbath will have much
more to account for at last than those who haven lweught up in ignorance of these
advantages. You are five hundred pence debtorsstamil in unspeakable need of a free
forgiveness for abused mercies. O seek it now endday of mercy, ere it be too late (Isaiah
55:6,7).

lll. — The third point in the parable that fallsthe noticed is the inability of the debtors;
“they had nothing to pay.” This was the case wikhiparties. The five hundred pence debtor
was in irretrievable debt, and the fifty pence deltas in no better case, for, although he had
less to pay, he was equally helpless to meet Stedgmands of the creditor.

There may be different degrees of guilt, as we tshavn, among men in general, but
here is a point where they are all on an equalrigothey have “nothing to pay,” nothing to
meet the requirements of God’s justice. His jusiiedls for satisfaction in two special
particulars: obedience to divine precepts in albsth respects, where there has been
disobedience, and satisfaction by suffering fonggaession committed. “The wages of sin is
death.” Now, where is the sinner that can meetetliesnands? The disobedient sinner has
rendered himself incapable of ever giving the pertidbedience which God'’s revealed will
justly requires. “O Israel, thou hast destroyeds#ify” “Who can bring a clean thing out of an
unclean? Not one.” The best works that the natmah can perform are rotten at the heart.
“God made man upright” at the beginning in hear @ction, and in justice, He cannot
accept anything less now. Poor fallen sinners haeeefore nothing to pay by way of
obedience to the precept of the law. “By the desfdhe law (the deeds of corrupt sinners
and there are no other) no flesh shall be justifiddis sight.”

Still more, we have “nothing to pay” in a way oftistaction to the penalty of
disobedience. The sufferings of unholy creatures rever satisfy the holy justice that has
been offended. All the sufferings of the lost ifll laee never able to satisfy the requirements
of divine justice, and so these sufferings nevenedo an end. Justice requires willing
suffering — holy suffering — before its perfect damds can be met, and this is what no fallen
sinner can render. “Nothing to pay,” thereforethis verdict that has to be passed upon every
member of our lost race, whatever men may thintkemselves or not.

Multitudes in the Church of Rome — yes, and in &taint Churches also — imagine they
can pay their debt to God'’s justice; they are wagknight and day at a thousand labours,
supposing that they will make themselves acceptablélis sight. But theirs is a vain
delusion. The Apostle Paul, under the inspiratibthe Holy Ghost, solemnly declares that
“as many as are of the works of the law are unldercurse,” and in so declaring, condemns
such legalists, root and branch.

The great difficulty, however, is to get sinners lielieve that they have nothing
wherewith to pay. None but the Spirit of God camwoce them of this, and it is a great
mercy when a poor sinner is brought to see thas eilty of having destroyed himself, that
he is utterly destitute of all ability to keep thecept, or satisfy the penalty of the divine law,
and that he is justly under the sentence of etatealh. It is usually in this spot that sinners
are made willing debtors to the mercy of God ini§€thwho has magnified the law and made
it honourable in the room of all His people. “Fdmrst is the end of the law for righteousness
to everyone that believeth” (Romans 10:4).

IV. — We now come to the fourth and most wonderfoint in this parable — the
Creditor’s, forgiveness. “And when they had nothiagpay, he frankly forgave them both.”
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May the Most High be for ever adored that thesede@nd such as these, have been spoken
and written for the benefit of the guilty sons aémh

1. Let us observe first, that it is the Creditonidelf, and not another, that forgives. It is
He whose goodness was abused and dishonoured, acharhabsolutely perfect sense of
what was due to His just requirements, who was undenherent obligation to show mercy,
and who might have, in all righteousness, castudgrateful debtors into an eternal prison,
that frankly cancels their debts and sets them. fRmmetimes, among men, when the
handling of such things as debts falls into thedhahanother than the creditor himself, the
other has no scruple in exercising an unjust liigreowards the debtors. Such kindness is
worthy of small esteem. But here, the soul, whasescience has been awakened to a sense
of righteousness, has the unspeakable satisfaofidtnowing that it is the very Divine
Creditor whom he has robbed and dishonoured byshs, that finds it possible in
consistency with all the perfections of His chagadio bestow forgiveness. This greatly
enhances the sweetness of the gift. The Holy Ongraél is also a sin-pardoning God. “Who
is a God like unto thee that pardoneth iniquity?”

2. Let us notice next the character of the forgagmnbestowed. “H&ankly forgave
them both.” There is much wrapped up in the fraskneith which the Lord forgives.

() It is asovereignforgiveness. He was under no absolute necessityr¢ive. He
chose to do so of His good pleasure. It is theiergess of a King who is under no obligation
to pardon. The Lord said, “I will have mercy on whd will have mercy,” and His counsel
stands sure for ever.

(2) It is agraciousforgiveness. “The Lord is merciful and graciousionforgiveth all
thine iniquities.” Forgiveness is of the free grate€sod through Jesus Christ. Sinners do not
deserve pardon: they justly merit eternal condemnatand under this condemnation the
whole guilty race would have remained, if God diut,nn the abundance of His mercy,
purpose to forgive. He now bestows the forgiversdssins, “according to the riches of his
grace”, and He forgives the greatest transgresssrdreely as the least through the
redemption that is in Christ Jesus (Ephesians 1:7).

(3) It is arighteousforgiveness. He that forgives frankly forgivestwiitis whole heart
and soul. This is the manner in which the Lord ifiegg: He forgives with the consent of His
righteousness as well as of His other attributés. righteousness is well pleased with the
obedience and death of Christ who obeyed and sdffier the room of sinners, and satisfied
all the claims of law and justice on their beh&lbrgiveness thus flows through a righteous
channel to the guilty. It is an eminent part oftifiation, and God is just, when He is “the
justifier of him who believeth in Jesus” (Roman2526).

(4) It is aloving forgiveness. The creditor who frankly forgives vas have said, does
it with all his heart. And the heart of God is aheof love towards a sinful people who are
guilty debtors to His justice. If He forgives yoow sins, He does it in the exercise of His
infinite love. Godly King Hezekiah says in his peay “Thou hast in love to my soul
delivered it from the pit of corruption; for thoast cast all my sins behind thy back” (Isaiah
28:17).

(5) It is afull forgiveness. “All thine iniquities.” The creditaloes not forgive the
debtors part of their debt; He cancels it all. Tloed bestows a complete forgiveness on
those He pardons. He blots out all their sins, tgegml small, without exception. What a
wonderful blessing this is! “Though your sins besasrlet, they shall be white as snow,
though they be red like crimson, they shall be asli(Isaiah 1:18).

(6) It is anunchangeabldorgiveness. “The gifts and calling of God are hwifit
repentance.” He does not forgive to-day, and comdiermorrow. No doubt, His people have
not always a feeling sense of their forgivenessy tre afraid oftentimes that the Lord is still
charging their past sins against them, and theyvttty the Psalmist, “Remember not the sins
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of my youth nor my transgressions.” But they areagly mistaken if they think that the Lord
has withdrawn the word of pardon that has goneobhtis mouth. He saith, “I am the Lord; |
change not.” He may chastise them on account af $ives past and present, but this is rather
because He has forgiven than because He has nborf\whe Lord loveth he chasteneth.”
Whom He forgives, He sanctifies; and their sarzdtion under His discipline is an evidence
of their justification. “There is therefore now wondemnation to them which are in Christ
Jesus, who walk not after the flesh but after thieitS

(7) Our last point here is that it is amerlastingforgiveness. “The mercy of the Lord
is from everlasting to everlasting upon them tlear fhim.” It is true indeed that the Lord’s
people come to “the throne of grace” constantlytier forgiveness of their daily sins, but this
does not imply that their first forgiveness has edman end; it only means that they seek an
experimental realisation of what was contained tirsuitable to their present case. The
experimental realisation of what is in Christ faskeople is something that can only be held
by the Spirit’'s continued operation upon their spaind the exercise of prayer at a throne of
grace is one of the channels along which the Sporks in producing repentance, confession
of sin, cries for mercy, and the application ofgiweness. The divine pardon will stand sure
at death, and at the judgment seat of Christ. Tinds® were pardoned and accepted in the
Beloved in time, shall be openly acknowledged argudted before the whole world at the
last day. They will hear the voice of the Judgejirep “Come, ye blessed of my Father,
inherit the kingdom prepared for you from the foation of the world.”

The concluding point in our text, which we do notnfully handle, is the love that a free
forgiveness produces, by the divine blessing, emhbarts of those who are pardoned. “Tell
me, therefore, which of them will love him mosté answer to this question was rightly
given by Simon: “I suppose that he to whom He feggaost. And He said to him, Thou hast
rightly judged.” The greater the sense of forgivemehe greater will be the love to the person
of the Divine Forgiver. It was therefore entirelypaopriate in the case of the poor woman
who had been forgiven much, and deeply felt itesb, that she should both feel and express
greater love to Christ than others who had notaatinilar experience. Simon treated Christ
very coldly though he invited Him to his house. Was righteous in his own eyes. Possibly
he owned that he had committed some small sins,candidered that he had obtained
forgiveness for them. The Saviour took Simon at ¢wen profession and weighed his
practice. “To whom little is forgiven, the same édl little,” is Christ’s sentence.

One other general remark. While Jesus in this pa@lows that some persons are more
guilty than others, yet He does not teach, herelsswhere, that it is the disposition of truly
penitent and forgiven sinners, however moral thater life had been, to think that they were
only small transgressors against the law of Godinimesses upon all that they are sinners
and lost, and recommends all to take “the lowestmd and such is the attitude of all truly
gracious souls. The testimony of some of them, aglPaul, is, that while they might be
more blameless, by the restraining mercy of Godhéwr general behaviour than others, yet
that they had heart sins, secret sins, and singsighe gospel that placed them among the
“chief of sinners,” the five hundred pence debtors.

In conclusion, let each of us pause and considem T a forgiven sinner, or am 1 still
under the burden of all my sins?” If we are stiffargiven, we are lying under a load that is
more than sufficient to sink us down to hell. Wedaothing wherewith to pay the demands
of justice, and we may at any moment be seized bblahd thrust into the outer darkness
where there is weeping and gnashing of teeth. Tdrd lesus is still exalted at the Father’'s
right hand to bestow repentance and forgivenessinst Let any poor, guilty debtor, who
feels himself under an overwhelming burden of sid guilt, from which he can in nowise
rescue himself, look to the exalted Saviour andradgrhimself entirely into His hands. He is
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ready to bestow a rich, free, and full forgivenapsn every heavy laden sinner who truly
comes to the Father by Him, with the soul cry, “Gmdmerciful to me a sinner.” May the

Lord bless to us His own Word!
[November 1911]
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