A Lecture.

By the lateREV. ALEXANDER GUNN, WATTEN, Caithness.

Delivered on 6th July, 1890.

[This is a discourse by the second Mr. Gunn of ¥ativho was over 80 years old when he delivered it.
He died on the 14th December, 1892, in the 83rd gkhis age, and 55th of his ministry. .E

(Taken verbatim by a hearer, and hitherto unpulegsh

“Knowing, brethren beloved, your election of GodrBur gospel came not unto you in word
only, but also in power, and in the Holy Ghost, amdnuch assurance, as ye know what
manner of men we were among you for your sake. yablecame followers of us, and of the
Lord, having received the word in much afflictiomith joy of the Holy Ghost. So that ye
were ensamples to all that believe in Macedonia Actthia. For from you sounded out the
word of the Lord, not only in Macedonia and Achdat also in every place your faith to
God-ward is spread abroad; so that we need ngigaksanything. For they themselves show
of us what manner of entering in we had unto yoa Bow ye turned to God from idols to
serve the living and true God; and to wait for 8@ from heaven, whom he raised from the
dead, even Jesus, which delivered us from the viwatbme.” 1 Thessalonians 1:4-10.

| may say that the Apostle, in this Epistle to thed3alonians, gives us a picture of what
the Church of Christ ought to be — abounding ithfaind in good works, striving to spread
abroad the kingdom of God among the surroundingmst In the foregoing verses, which
we were considering last Sabbath, the Apostle gikkasks to God for the work of saving
grace that was wrought in the hearts of the Thesgals, remembering their “work of faith,
and labour of love, and patience of hope” in Gothie midst of many trials; and from these
fruits that appeared in them he observes theinate@lection of God to grace and glory — to
life everlasting. A tree is known by its fruits,dathe tree of God’s election is known by its
fruit. It cannot be a barren tree; it must of nedg<ring forth the fruits of righteousness, just
as the Church of the Thessalonians did. This isvehia the fifth verse — that the Word of
God in the hand of the Holy Spirit came with suelisg power into their hearts as to give
evidence that they were truly partakers of grand, @ the graces of the Holy Spirit, namely,
faith and hope and love — the powerful work of @aspel in the heart and life.

| say that in these things the riches of the souktst The soul that has these graces and
fruits is rich towards God. It was generally in sbotimes the poorest of the people that
became converts to Christianity, and no doubt wWas the case in regard to most of these
Thessalonians — they were among the poorest gidbple; as the Apostle James says, “God
hath chosen the poor of this world, rich in faithdaheirs of the kingdom which he hath
promised to them that love him.” All are on a lebelfore God. There are neither rich nor
poor, high nor low, because all are infinitely belélim. Usually the Church of Christ is
made up for the most part of the poor rather thfathe rich. The rich have so much to take
up their hearts, and so much to take them away frigion. But the lot of man is well
balanced upon the whole; the poor have their drakkdyeand so have the rich. But | say in
these graces of the Holy Spirit the riches of thel £onsist. They came from the electing
love of God, and they call for continual thanksgg;i such as Paul offers here to the Lord for
the grace he witnessed in the Thessalonians.

Now, my friends, there must have been very cleatezxce of the truth and reality of the
religion of these Thessalonians to draw forth freech a man as Paul such strong
commendations as he here gives them. He was nanatongive praise where it was not
deserved. He might say as Elihu said to Job, “Mknot how to give flattering titles to men.”
There is no false praise here, strong as the comatien is. Self flattery and flattery of
others usually go together, and they were neveerabundant than in the present time. You
can hardly take up a magazine or paper, religioustleerwise — and, indeed, | would say,
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especially religious magazines — but you will segyvexaggerated praise given to very
ordinary men, so that we might be tempted sometitoahink that these magazines were
written by a mutual admiration society. But, myefrds, where the grace of God is in the
heart it will modify and subdue, and it will mogtiatnd destroy the disposition either to give
or receive flattery. It is a dangerous thing toegiand a dangerous thing to receive, but the
grace of God will certainly deliver men from it. W¥a praises, therefore, were not empty
compliments to the Thessalonians. They proved air Ghristianity and conduct the reality
of true religion, and, indeed, Paul was moved leyHloly Ghost to declare this of them, and,
therefore, there could be no mistake. There is har¢h that received from Paul more
commendation than that of the Thessalonians.

The Apostle says in the fourth verse: “Knowing,tbren beloved, your election of God.”
How did he know that? Well, he tells us. Becausdhef assured faith with which they
received the Word, “in power and in the Holy Ghio8tor our Gospel came not unto you in
word only, but also in power and in the Holy Ghastd in much assurance.” That was one
proof of their election of God. “No man can receasything except it be given him from
above.” It was an evidence that they had God’scaf#d call when they inclined their heart to
receive the truth as it is in Jesus; and anothaofpsf their election was this, that the Word
had become the rule of their conduct.

In the sixth verse he says: “And ye became follewefr us and of the Lord, having
received the word in much affliction with jogf the Holy Ghost.” What are we to
understand by that — “ye became followers of us @nithe Lord"? Well, there appear to be
two things implied in it. The first is, that theyage a public profession of Christ — a public
profession that they had received Christ, and veceihe doctrines of the apostles as the true
doctrines of Christ — the only means of salvatibimey renounced all the foolish opinions of
the heathen around them, and joined themselvehristCHe says in the second chapter: “Ye
became followers of the Church of God, which inel@re in Christ Jesus,” for they had
united themselves publicly to the Church of Chrihis is what Christ requires of all
Christians, of all His followers. “Whosoever, thieme, shall confess me before men, him
will I confess also before my Father which is irabhen. But whosoever shall deny me before
men, him will | also deny before my Father whichrisheaven.” And, again, in the eighth
chapter of Mark: “Whosoever shall be ashamed ofam# my words in this adulterous and
sinful generation, of him also shall the Son of M@nashamed when he cometh in the glory
of his Father with the holy angels.” Thus every i€tfan is bound to make a public
confession of Christ. Now, my friends, lay thisheart. There are some whom | would wish
to see making a public confession, but they dadoat. Another meaning we may take out of
the words, “Ye became followers of us and of thed,bis that they followed the Apostles,
not merely in making a profession, but they folloMtkem in their life and conversation also.
They followed them in holiness, while formerly thisflowed the devil, the world, and the
flesh, being led away by divers lusts, hateful hating one another, with their lives opposite
to God and His ways. But now there was an entiemgh, and they became followers — or as
the word is more literally rendered “imitators” £tbe Apostle, and not of the Apostle only,
but also of Christ, as Paul says in one place: b¥eame followers of me, even as | also am
of Christ.” Even the apostles and prophets arepniatarily examples of Christianity. Christ
Himself is the great example; you must look to Himmo has left us a pattern. We can only
follow holy men so far as we see they follow Christr the Word says: “Whom he did
foreknow, them he also did predestinate to be comdd to the image of his Son.” The
apostles themselves were not blameless. You sed¢h@waul says he withstood Peter to the
face because he was to be blamed. “There is nagtarjan upon the earth that doeth good
and sinneth not.” Now, this following implies a néwart and a holy affection — an affection
set on things above, not on things on the eartmalifests itself in a holy life and actions,
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and in a cleaving to the commandments of God aedwhys of God, through the power of
the Word, coming from the hand of the Holy Spirithumuch assurance into the heart. That
was the way in which the Thessalonian believerewegenerated and renewed, and made to
lead such lives as were exemplary to all arounchthe

Now, this profession and following of the apostl@s the part of the Thessalonian
believers were in spite of “much affliction” and afuopposition. If a man sets his face
resolutely to follow that which is good, he maytearly look for opposition in some shape or
another from the devil, the world, and the fleshe ™evil stirred up much opposition to the
Thessalonians when they began to lead holy lives.sktred up much persecution and
affliction from the heathen around them, and maeeeially from the Jews. The Jews were
scattered abroad over all Asia Minor at this timwed they were the most deadly enemies of
all to the Christians. As we see in the second telapf this Epistle: “For ye also have
suffered like things of your own countrymen, eventlzey (the Churches in Judea) have of
the Jews: who both killed the Lord Jesus and it prophets, and have persecuted us; and
they please not God, and are contrary to all menidding us to speak to the Gentiles that
they might be saved, to fill up their sins alwagr the wrath is come upon them to the
uttermost.” The Jews were given over of God nowd, were established in all quarters as the
most determined enemies of Christ and Christiarityd they have ever continued in that
state for 1800 years, for in their synagogues e¥eryay Christ is publicly cursed by their
priests.

Persecution from men, incited by Satan, in all dges been the lot of Christ's Church
and of those who embraced the truth. And it iseagevidence of a man’s sincerity that he is
ready to endure persecution for his profession,tarfgear the cross for Christ’'s sake. So it
showed the sincerity of the Thessalonians. That aves clear and convincing evidence of
Paul's assurance of their election of God. Persatubllowed the first planting of the
Church of Christ everywhere, as you see in the chtige apostles. The more so was the case
at the Reformation, when the Gospel was plantesd ifir Europe, or rather the second time,
because it was planted first by Paul in Philippil &inessalonica. But it dwindled away, and
was almost quite dead at the time of the Reformatahe 16th century, and then great and
sore persecution was raised up. And, my friends,réason why we have less persecution
now may be that the character of the modern Chigrciot so decided and steadfast as was
the Christianity of the earlier Church, and thasitore in conformity with the world and its
opinions and practices. | think that is one gresason why the Church of Christ is
comparatively free from persecution. For the Waaglss “All that will live godly in Christ
Jesus shall suffer persecution”; and that Word etbe broken. If the Church would live a
more godly life, there would be more persecutiomdAanother reason why there is no
persecution is that there is so much lukewarmness.

The Thessalonians endured much persecution, andnfpidid they endure it, but they
endured it with joy, and it was not merely joy, lpay of the Holy Ghost. And Christ Himself
says: “Blessed are ye, when men shall revile yalimersecute you, and shall say all manner
of evil against you falsely for my sake. Rejoiceddre exceeding glad, for great is your
reward in heaven.” Thus the Thessalonians lookedirto for their reward, and believed that
there was a good time coming for them, althougly tied an evil time now. That was the
work of faith. And we find various instances of ts@me thing in the Church of Christ, for
Paul says to the Church at Rome: “And not only lsat, we glory in tribulations also,
knowing that tribulation worketh patience, and @ate, experience, and experience, hope”;
and of the Hebrews: “Ye took joyfully the spoilin§ your goods, knowing in yourselves that
ye have in heaven a better and an enduring sulestambat was the reason why they
rejoiced, because they looked forward to “the rqoemse of the reward.” Christ also says
that all the sufferings of believers for the trutbuld turn unto them for a testimony. “These
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are they which came out of great tribulation, aagdehwashed their robes, and made them
white in the blood of the Lamb. Therefore are thejore the throne of God, and serve him
day and night in his temple: and he that sittethht@nthrone shall dwell among them. They
shall hunger no more, neither thirst any more;heeitshall the sun light on them, nor any
heat. For the Lamb, which is in the midst of theiie, shall feed them, and shall lead them
unto living fountains of water; and God shall wggay all tears from their eyes.” They were
willing to bear the cross for Christ, and to beagoyfully. Now, this is a picture for the true
Christian Church, and it is recorded for our instiean and imitation that we may “be
followers of them who, through faith and patienoégrit the promises.”

There is another evidence of their election in #ewenth and eighth verses. They
“sounded out the word of the Lord.” What does thean? It means that the Church of
Thessalonica was an active, energetic missionagydbhfor they “sounded out the word of
the Lord, not only in Macedonia and Achaia.” Thaswan evidence of the truth of their
religion. And it is one of the chief duties of tldurch of Christ, as we see from Christ’s
parting command: “Go ye into all the world and pleghe gospel to every creature” (Mark
16:15)."Go ye, therefore, and teach all nations, baptisivegn in the name of the Father, and
of the Son, and of the Holy Ghost; teaching thenolteerve all things whatsover | have
commanded yguand, lo, | am with you alway, even unto the endhef world” (Matthew
28:19,20).

There was great missionary zeal in the first ancbisé centuries. Those that were
scattered by the persecution that arose in Jerasatnt everywhere preaching the Gospel. It
appeared as if at first they were too much dispdsesgtay at home and were lacking in
enterprise and enthusiasm. And how did God delthem from this snare? He sent
persecution among them. Everywhere there were gegaecutions. For the first two hundred
years (A.D.), every man that was caught and praedae a Christian was sure to be thrown
to the lions in the amphitheatre at Rome. Theraughods and tens of thousands were
murdered because they were Christians. Those wltaped were scattered abroad
throughout the whole world, and some, it is belteveame as far as Scotland preaching the
Gospel, and to the extremes of the Roman Empirerdar to hide themselves from the wrath
of the Emperor. Then, again, there came a time wheChurch was very much at rest. They
became rich and wealthy, and became worldly andat@nd proud and covetous, until the
true Church almost died out. Then there was an emag in the fifth and sixth centuries,
especially in Scotland and Ireland, and parts @&n€e. Patrick, Columba, Gregory, and
others, were truly zealous men who spent theislinvedevotedness to the Church of Christ,
and spread the Church, having been remarkably ssittein their labours. There was a
wonderful blessing which accompanied the labour®atrick and Columba. Columba not
only planted the greater part of Scotland with phess, but even went as far as Orkney and
Shetland. Then, again, there was a great revivgahén middle ages, at the time of the
Reformation. They were very zealous then. And ftbm beginning of the present century,
the Church has been awakening more and more tlutysas a missionary Church, to a great
extent in America, as well as in Britain. And amangny shortcomings, there is this token
for good, that the number of missionaries and theumt of contributions to missionary work
are yearly increasing. But O how short does thelevdurch of Christ on earth come of her
duty in this respect! We are told that the wholeoant of money contributed for missionary
work throughout the world does not excaam millions of money in one year, and that the
amount spent in Great Britain alone in intoxicatliggior in the same time isne hundred
and fiftymillions. This is a sad disproportion — £2,000,000 spenpreading the kingdom of
Christ, and the greater part of £150,000,000 ieaqging the kingdom of Satan. O what need
there is for a time of revival from on high!
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Now, there were other Christian Churches in Maceddpefore the Church of
Thessalonica, for Paul planted a Church in Philippd a very large Church it was, and there
were other younger Churches, but they were noedbvtheir missionary duties. The Lord
then sent a special time of zeal and devotednes®tdbhessalonian Church, and that was the
means of quickening the zeal of the others. Thes3ddenians were not only examples of
Christianity to the heathen population around theuat, they helped greatly to quicken the
ardour of Churches older than themselves, so tiet real provoked many. The work of
God’s grace was so manifest in them, that it condednthe respect of all the Churches
around.

How, still further, did the work of grace show if€elt did so, not merely by outward
profession, not merely by the observance of raligiordinances and talking about religion.
No; there may be much of that, and much outwardegsion, without any grace. It showed
itself by the patient endurance of affliction andundaunted suffering for the cause of Christ
and obedience to the Gospel, like Moses, who ctaiker to suffer affliction for the cause of
God than to enjoy the pleasures of sin for a seamwh forsook Egypt, not fearing the wrath
of the king. That is the example of grace which Tieessalonians followed, and by their
steadfastness, zeal, well-doing, and self-denyatgpurs through much tribulation, they
spread the gospel of Christ among the surroundatigms.

These things, it would appear from what the Apostgs here, were so manifest, that
when he came to other places, he found that thd geuort of the Thessalonians had always
got before him. He did “not need to speak any thingheir favour, for in every place their
“faith to God’'s Word was spread abroad.” They whveng epistles of Christ, and they
carried their religion with them wherever they wesn that every Thessalonian who went
abroad was a missionary, and, indeed, there is thamgeof this kind happening now in
China. The Chinese converts are among the mosbuahissionaries that the world has
seen, the most self-denying and enthusiastic i@esjing the Gospel.

Oh what a good report there would be of a Churfcbyery member was a missionary!
But oh, my friends, see what a lack of zeal hasecopon the Church of Christ, and upon
nations that are called Christian nations. Paus sayhis epistle to the Romans, “that when
the Jews went among the Gentiles, the name of Gasdprofaned.” They brought an evil
report upon the Jewish religion because of thegodly lives, and caused the name of God to
be profaned among the heathen. And that is muchsdlge way with a multitude of the
people of Britain when they go abroad. The Indiassimonaries in their reports tell us that the
ungodly lives of British officers is one of the ehihindrances in India to the spread of the
Gospel. And the same is more or less the casé Briikh colonies. The same is also true of
the greed of British merchants. Many of them arels® shiploads and shiploads of rum and
gin into Africa, and are doing their utmost to make poor African nation drunkards. And
what can be thought of Christian men who send @& @b opium to China, notwithstanding
the remonstrance of the Chinese government, far tfebasing and ruining the souls and
bodies of multitudes of the people.

What a contrast the Church of Thessalonica wasisb Their whole efforts were directed
to the good of their fellow creatures, to the sgrefithe Gospel of Christ among them, to the
saving of their souls, and to the glorifying of Gloygl living holy lives. The testimony borne
by all around them to the grace and Christian néahe Thessalonian believers, was an
evidence of what Paul here says of them, and wiggt themselves showed. What did they
show? They showed the power with which Paul hadgired the Gospel. When he was in
Asia, he beheld in a vision a man of Macedoniatingihim to come over to Europe and help
them. He came over first to Philippi, where Lydiadamany others were joined to the
Church. But the people rose up against him — tlahlea incited by the Jews, perhaps — and
he had to leave Philippi. Then he came to Thesgapand the Word was accompanied by

Sermons from the F P Magazine vol. 14 p. 41



much of the power of the Holy Ghost, so that we tald that some of the Jews were

converted to Christianity, and of the devout womeh a few. That was the founding of the

Church of Thessalonica. These things were knovall tihe Churches, and they indicated the
authority and power of the Apostle, and were atgraase of thankfulness, and the means of
quickening the zeal of the Churches. And they werteonly a great testimony to the Apostle,

but also an evidence of the almighty power of tlesfi2l, then accompanied by the blessing
of the Holy Spirit, to awaken men altogether, andnake them holy, and new creatures in
Christ Jesus.

“And how ye turned to God from idols to serve thenlg and true God.” There, see the
wonderful change that was made; they “turned to ®och idols.” Idolatry was deeply
engrained in them. They were trained up for mameggtions in the practice, and they were
remarkably devoted to it. | have often been stincieading Herodotus with the fact that no
Greek ever engaged in any public business withmttdacrificing to the gods. That was their
invariable practice, and any man who neglectedvibreship of their gods was looked upon as
an infamous person, with whom no one should holdamguaintance.

O what a reproof they are to professing Christigkrsd what a reproof also the Papists
are! You find Christian churches almost empty, #re Popish churches overflowing. None
of them ever think of neglecting the church. Thmesas the case on the Continent. In many
Protestant churches in Berlin and Hamburg, theré lvé only a few women, while the
Popish churches are comparatively crowded. It shinas whatever kind of religion they
have or not, they are in earnest, and it showshencontrary, the practice of professing
Christians, that they are not in earnest, when fbesake, as so many do, the assembling of
themselves together. They “turned to God from itheisen they received the gospel in faith,
and shook off all their connection with idolatryy spite of their education and life-long
universal custom, and in spite of the commandseir taws, and the influence that it had
been having on them from childhood. But this is tih& Lord promised would take place:
when the Spirit of the Lord would come, He woultedy abolish the idols. And this is the
universal result where the gospel comes with powhus, in the South Sea Islands, they
made a bonfire of their idols, and if we had thesaChristianity, we would do like them. We
would say, “What have | to do any more with idols?”

“To serve the living and true God.” Now, a man nbayn from his evil practices, and yet
may not turn to God. For instance, the drunkard toay from his drunkenness, and yet be
far from God and as graceless as ever. But thesssalonians turned from idols to serve the
living and true God. We read of some that were #ikdeceitful bow; they turned from their
former practices, but they did not turn to God. ThHessalonians turned to give Him both
their outward and inward reverence, worship, andd@nce, and without this, men may
change their habits, but they do not change thasten. The devil is still their ruler. A man
may hate and forsake the superstition and foolshmdé his former ways, and yet remain a
child of the devil, destitute of the living God.

Another effect of the gospel received in faith whs: “To wait for His Son from heaven,
whom He raised from the dead, even Jesus, whidkedetl us from the wrath to come.”
Their great business was to serve God, to waiHisrSon, to serve Him here that they might
enjoy Him hereafter. They looked to the endlessphregss of eternity, that eternity which
awaits all who serve God. They looked to Chrise#sad coming, to Christ as their deliverer
from the wrath to come, and to the resurrectio@lofist as the bridge to life everlasting.

Now, my friends, what lessons are here for us! @latwmportant lessons! One of them
is this. Every sinner needs the same change aswiiah came over the Thessalonians.
Sinners need to receive the true grace of Godyakpel of Christ, in such a way as shall turn
them from their idols to the service of the liviagd true God, and to wait for His Son from
heaven. God calls us to this: “Turn ye, turn yeywiill ye die?” Then do you, like the
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Church of old, turn all His commandments into prayand when He says, “Turn ye, why
will ye die?” say in reply, “Turn thou me, and lashbe turned; turn away my eyes from
beholding vanity, and turn my heart from sin, frtdme world and from all idols, to serve the
living and the true God, and to have the blessgz lad waiting for Christ’'s second coming,
as Christ has already a people, who shall comernodd a willing people in the day of His
power.” Let each seek the Lord while He may be &éhuand call upon Him while He is near.
“Let the wicked forsake his way, and the unrighteowan his thoughts; let him return unto
the Lord, and he willhave mercy upon him, and to our God, for He wilumadantly

pardon.”
[November 1909]

A Sermon.

By the lateRev. JOHN KENNEDY, D. D., Dingwall.

“The sword of the Lord and of Gideon” — Judges 7:20
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The history of Israel under the Judges is compasedseries of epitomes of the whole.
In each epitome there are four stages — IsraekédiriTheir enemies prevailed against them —
They turned and cried unto the Lord — The Lord sehém deliverance, and they again have
rest.

To prove His people the Lord left remnants of tleer@tions in the land of Canaan. They
remained there that Israel might be more mindfuhefr dependence on the grace and power
of their God. “Slay them not, lest my people foryéte said in arranging His providence as
to this. Israel were thus tested as to whether wmyld refrain from unlawful fellowship with
the nations that knew Him not. If there was no cancthto go among the nations to teach
them, there certainly was a command forbidding the@mo among them to learn their ways.
God’s design in those days of old was to keep Hsen people peculiar among all besides
in their nearness and faithfulness to Himself. di@sign may be differently represented by
those who would ascribe to Him a universal fathech@and who are averse to think that the
riches of His goodness are under the control of ddigereign will. But though God often
rebukes them for learning lessons from the heatHerdid not command them to go forth as
missionaries among them, and | know not where tik leor His rebukes of Israel for
neglecting to enlighten them. The whole course isf dispensation then was one continued
display of His sovereignty, and of the differenesuiting from “His purpose, according to
election,” being carried into effect in behalf af peculiar people.”

Israel’s declensions resulted, during the greader @f their history, from their failing to
keep aloof both from the fellowship and from thelg&dof the heathen; and as it was in other
days, so was it in the days of the Judges; and tteeat other times, the Lord did not falil to
chasten them for their backsliding. The King of lestamia first oppressed them, then the
King of Moab; and thereafter the King of Canaan wasr oppressor, from whom, through
Barak and Deborah, the Lord delivered His peoplet &jain they turned aside from the
ways of the Lord, and the Lord allowed the Midiasito oppress them, till their condition
became most pitiable. In “dens, and caves, anagiads” the people of Israel then found
their only homes within their own land. When theyved their fields they were not allowed
to reap them, for “the Midianites and Amalekitesneaup,” and “encamped against them,
and destroyed the increase of the earth,” “andniefsustenance for Israel, neither sheep, nor
ox, nor ass.” The people of Israel could then dimydly peep out of their hiding-places to
look on their land covered and laid waste by “thets,” and “cattle,” and “camels” of their
enemies. “Israel was greatly impoverished,” ang dimén “Israel cried unto the Lord.”

This is still realised in the experience of the d’'srpeople. They become proud — elated
because of the very greatness of the Lord’s go@dit@ghem — they think they can be
independent of the Lord; sin obtains the advanttysy, forsake the Lord, becoming formal
in their worship, and unwatchful in their dailydifidols are taken back into the Lord’s place;
He is provoked to anger; He leaves them under tveep of the sin that drew them away
from Him, and they lie bewitched and torpid undsrgpell. But He leaves them not always
so. He chastens them, and chastens them sorelghdosoreness is required in order to
express His holy displeasure because of theirasmvell as His desire to do them good.
“Then they cry unto the Lord in their trouble.” Heings them to a sense of the evil which
they have brought upon themselves. How like theiissthen are to the wasted land of Israel.
What desolation has spread over their state ofnfileHow hidden what is of God within
them! Where are the hope, and zeal, and penitandgoys of other days? All is a waste, and
from the sway of the sin that has caused this, @ no power to deliver themselves. And
the guilt of their backsliding is brought home k@it conscience, as the fruit of it is felt by
their heart. But the Lord quickens them to callHim, and then and thus He turns them to
Himself, and then begins to “turn” their “captivitias the streams in the south.”
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The Lord began to answer Israel’'s cry by sendipgogphet to them to rebuke them for
their sin in turning away from Him to the gods bé&tAmorites. This is His way of bringing
back His people when they forsake Him. “Return tbaaksliding Israel, saith the Lord; and
| will not cause mine anger to fall upon you; faarh merciful, saith the Lord, and | will not
keep anger for eveOnly acknowledge thine iniquity, that thou hasthsgressed against the
Lord thy God’ In no other way would it become Him, or be gdgodhem, to restore peace to
them. There must be the confession and the forgakisin ere they taste again of His mercy.

But if He raised a prophet to rebuke their sin, rdised a Gideon to be their deliverer
from oppression. While the son of Joash was thngshwheat by the winepress, to hide it
from the Midianites,” “the angel of the Lord appegmunto him and said unto him, the Lord
is with thee, thou mighty man of valour.” It seenstthnge to Gideon that he should be thus
addressed. It seemed strange to him that he sheutdld that the Lord was with him, for
there was in the present condition of the countagimthat made it very unlikely to him that
the Lord’s presence could be enjoyed. “If the Lbedwith us,” he asks, “why then is all this
befallen us?” And it seemed to him strange alst lleashould be called a “mighty man of
valour,” and that the Lord should say to him “Gahis thy might, and thou shalt save Israel
from the hand of the Midianites.” To this word afnemand his reply was — “Oh, my Lord,
wherewith shall | save Israel? Behold my familyp®or in Manasseh, and | am the least in
my father’s house.”

Because of his felt weakness before the great wbdaving Israel from the hand of the
Midianites, he asks a sign from the Lord, and igigen. As a memorial of the Lord’s
wondrous grace towards him he builds an altar dfetsosacrifice thereon. But the Lord’s
altar could not be restored without the altar o&lBaeing cast down. This was signified by
the Lord’s requiring him to “offer a burnt sacrdiovith the wood of the grove” which
marked the high places of Baal's worshippers. Toised against him the ire of the men of
his own city and nothing would satisfy them buttthis father should deliver him up to them
in order that they might slay him. Joash most wisglswered those who demanded the life
of his son. Let Baal settle his quarrel with my;sbeall him Jerubaal, thus marking him out
as the person with whom Baal has to contend. “lasl Blead against him, because he hath
thrown down his altar.”

But Gideon does not seem to have been afraid ofBaaath nor of the ire of the
idolaters whose grove he had destroyed, for thexe something more formidable before
him. “All the Midianites and the Amalekites, andetlehildren of the east were gathered
together, and went over, and pitched in the valtieyezreel.” Towards these he had to look,
for their destruction was the work which the Lom@bhgiven him to do. It was well for him,
when he beheld their countless hosts, and obséheddgrand array,” that the Spirit of the
Lord came upon Gideon.” Inspired with fresh courdthe blew a trumpet” and gathered
Israel “after him.” But before going to meet theegr army the Midianites he asks for two
signs from the Lord. It is easy for men who figheit battles on their bed to find fault with
Gideon for asking any sign seeing that the Lordpradnised to be with him. Ought he not to
be content with the Lord’s word as a ground of iofteey ask. It is not difficult for men who
are conscious of no opposition to their carnahféat rear it up to the pitch of assurance, and
having no Midianites to meet, they can, without tjuever of a nerve, mouth big words of
confidence, and regard with contempt those whahlvays afraid. But let us not be hasty to
blame Gideon for asking what the Lord was pleasegtdnt him.

At last “Jerubaal, who is Gideon,” has an armyhifty-two thousand to follow him to do
battle with the Midianites. But “the Lord said urBdeon, the people that are with thee are
too many for me to give the Midianites into theanks, lest Israel vaunt themselves against
Me, saying, mine own hand hath saved me.” The sddire then tested. The cowards who
were afraid were sent back to their hiding-plaeesl then the laggards, and of the two-and-
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thirty thousand only three hundred are left. Theerd not till then, are they weak enough for
the Lord to give them the victory. That little batittn moved, each one with victuals and a
trumpet in his hand, towards the great host of &diStill another sign, unasked, the Lord
gave to Gideon when he brought his weakness qesel® the strength of Midian, as the
huge host “lay along in the valley like grasshogplr multitude; and their camels were
without number, as the sand of the seaside foritmdét.” Dividing his little army into three
companies, “he put a trumpet in every man’s hanth @mpty pitchers, and lamps within the
pitchers.” He put no sword into their hand, for #veords of the Midianites sufficed for their
own destruction. A trumpet to be blown and a pitdloebe broken was all the armour given
to, and all the fighting required of Israel. Thigaly was the “foolishness” of warfare. It is a
most fitting emblem of “the foolishness of preadhinwhich is mighty through God to the
pulling down of the strongholds of sin and Satahe Trumpet is blown, and the “earthern
vessel” no longer hides the light of the gospehe- power of God is displayed, and sinners
are “turned from darkness unto light, and frompbeer of Satan unto God.”

THE BATTLE-CRY of Gideon’s little band, as they moved towards tzamp of the
Midianites, was fHE SWORD OF THELORD AND OF GIDEON.” Another version of the cry is
proposed —For the Lord and for Gideon.”But in so far as the teaching of the cry is
concerned, it matters not which version we addghdir battle wador the Lord it was His
to equip them and to give them the victory; if asfor Gideon then it was his to lead and to
direct them. Gideon was chosen to be deliveresi@el, and he must have the place which
the Lord assigned to him. O, believer, what a grhaaitle-cry thine is, as thou goest forth to
do battle with thy spiritual foessOR JEHOVAH, AND FOR HIS CHRIST, WHOM HE HATH
APPOINTED THESAVIOUR OF ISRAEL. Let there be no coward quiver in the voice tttdra this
cry, however many and mighty the enemies may be.

There must be a battle-cry and a destroying weapaome kind, and in some hand, for
there is to be a conflict, and a deadly one, witlaamy that is countless.

REMARK 1. It is not the sword of Gideon alon®/hat would it avail if it were? Think of
the hosts opposed to him. Why the flanking compaihgne of the many divisions of the
great Midianitish army would find it easy, if nohetr sword than Gideon’s opposed them,
utterly and speedily to destroy both him and hitofeers. Even if he had with him all that
first gathered around his standard, and were thkksaliant men, what would they be against
such an army as that which was opposed to them@oGitinew this right well. He was no
mad enthusiast. He did not, he could not, reckowrictory being by his sword. How could
he when he looked on his three hundred men, wilr tihumpets and pitchers, and then
surveyed the ground covered by the hosts of Mididere they were, a countless multitude,
fully equipped for battle, conscious of their mightished with conquest, and bent on the
utter destruction of Israel. In such circumstanoesvould not bid his followers to raise the
cry, “THE SWORD OF GIDEON,” as they went to meet the enemy.

And yet, feeble though he was, he must not holk s sword in fearHis conscious
weakness must not make him a cowé&fid heart must not sink as he comes in his feese
near to the foe. He can do nothing, and yet he miustat all being done. A few swordsmen
from the Midianite camp would soon lay him and folsowers low, and yet he must enter on
a conflict with the whole formidable forces befdnen. He must not make his weakness an
excuse for slothHe must not be like the laggards, any more themtlhe cowards who had
ceased to follow him to the fight. And yet if exbere was “a lion in the way,” there was one
now before Gideon. But he was no sluggard. Heddust the Lord, and had no slavish fear.
He was zealous for the glory of the Lord and fa& good of Israel, and would not lag behind
when he was entitled to do battle for Jehovah aisdoEople, and when he had a promise of
victory through help from heaven.
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REMARK II. It was not the sword of the Lord aloriewasfirst the sword of the Lord, but
it was next that of Gideon. There was no need deGn’'s sword — the Sword of the Lord
would by itself suffice. True, one word of poweort the Lord’s mouth could in a moment
dispose of all the hosts of Midian. Why then, ityntee asked, was Gideon’s sword there at
all? Because, according to the divine arrangenwrditcomfiting the foes of His people, the
Lord reserved a place for the weakness of a Gidasnwell as for His own power. The
weakness must be there that the power might be pexdiect therein.

It was a great honour to Gideahat his sword is allowed a place in the conflichis
honour the Lord puts on human nature in connectiin the dispensations of his grace. It is
a meet following up of the alliance of the humad #me divine in the work of redemption. In
the person of Emmanuel, the Redeemer, the dividehaman natures were together. The
work was so done by Him that all He did was doneHioy as a divine person in human
nature. This is the grand feature of the work aferaption. And in the work of application
there is also an alliance of the divine and hunfdrose who are called to serve Him are
“fellow-workers with God.” This honour have all Hsgrvants.

It was a great benefit to Gidepas it is to all who are represented by him, teehe place
along with the Lord in conflict with the enemies®bd and of His people. It was thus that
Gideon learned to be truly humble. He never withihig had known how very feeble he
himself was, and how true it is that there is mughttoo hard for the Lord.” And in the
measure in which he was weak in his own consciassread he an opportunity of knowing
how faithful, how wise, and how gracious the Lordswin His way of putting forth His
power. These are useful lessons; and they aredleéqust in the measure in which, aiming at
the attainment of what the Lord has promised, eeésthis own utter inability to reach it, and
leans trustingly on the Lord for “help in time cfed.”

This was the way utterly to confound the. #ak that they could see was the weakness of
Gideon as opposed to their great power. The mospoded they were to despise his
weakness the more humiliating was it to be defeaietim. To be utterly routed before a
man who had but three hundred followers, armed wiitly trumpets and pitchers, was a most
mortifying defeat. Long were these Israelites urtlerheel of their sore oppression, and now
before a mere handful of them they are utterly alisiited. Is not this like the shame and
confusion which Satan has to endure when a sinmeg is slave and victim attains to be
more than a conqueror over him?

But theBATTLE-CRY was “THE SWORD OF THELORD AND OFGIDEON.” This was the battle-
cry of Gideon’s little army, this should be thetletry of the Church of Christ in every age
and place, and of each individual soldier of J&3usst. In this cry there are —

1. The union of majesty and meannd3wine majesty is here, for the Lord is here, and
human meanness is here, for Gideon is hiérdivine majesty is here, there must be the
meanness to veil its glor@nly through the little company of men, with themmpets and
their pitchers, is Jehovah to show forth the gloirydis power. And the greater the meanness
the more transparent is the veil to the eye ohfdit cannot hide from that keen eye the
omnipotence of God as active in the destructionth&f foes of Israel. A hidden God
discomfits the Midianites, but all true believerehbld the glory of His power and reverence
the infinite greatness of His majesty, as they warghe victory won in the valley of Jezreel.
And if divine majesty be here there must be the nmeasin order to an opportunity of
shewing what divine condescensionHesr it is by His dealing with the lowly that Jelabv
can shew His condescension. He associates feete@with Himself, that He may shew
what tender care He can take of him; and thusadsté Gideon'’s fellowship with Him being
to His dishonour it is to the praise of His gloAnd if the meanness be here it requires the
majesty.Gideon cannot dispense with the Lord. And in tireumstances in which he is
placed he cannot be at rest without realising thgesty of the Most High. He requires Him
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in His infinite greatness; and it is only when beKs on the hosts of Midian in the light of
Jehovah'’s glory that his heart ceases to be afifaide conflict. The more the divine majesty
makes him conscious of his meanness the easiefds him to hope that the oppressors of
Israel shall be utterly destroyed.

2. This is the union of strength and weaknd&dte strength there must be, for without it
there can be no victory — great strength — divimength. This is not away, for the Lord is
with Gideon, and goes down with him to the valléylezreel. “The sword of the Lord” is
going to smite the host of Midian. He has pledgenhd¢lf to this. This is enough. He is
pledged to exercise His Almighty strength. Will then not go down to the valley of Jezreel?
Will He go down alone? He will go, but He will ngb alone. He brings weak Gideon with
Him. Of what use can he be? What can he and Hes lhidand do? They can be weakness, and
that is all they are asked to contribute to theowic which is to be won. Let them give
themselves in their weakness to the Lord. Truegy #re nothing in the great work to be done
— God is all. But He must have them so to workhsnt that “His strength” shall be “made
perfect in” their “weakness.” It is a fine sight wh is before our eyes as we see the
Omnipotent Jehovah, with Gideon as His fellow-woykming down to the hosts of Midian —
Omnipotence and impotence — a worm in the hanaasls God.

3. This is the union of grace and unworthinegss, there is grace to chosen Israel to be
expressed in judgment inflicted on their oppressAral there is unworthiness, for as surely
as unworthiness cannot dispense with grace, graneot dispense with unworthineds.
becomes “the God of all grace” to have sinful Gidewith Him when He is working out
deliverance for guilty Israel. Thus alone can Hevslfiorth the riches of His grace. And this
surely furnishes Him with an occasion of doingAnd unworthy Gideon cannot face the foe
apart from the grace of Godlet not his sinfulness cause him to shrink baoknfthe work to
which the Lord has called him. Let him rather beiding debtor to His grace for all He
needs to make him a good soldier, and to secunéntovictory as the result of the conflict.
The more he is a debtor to divine grace, the mittedffor his place as a fellow-worker with
God, and the more willing he is to be nothing ia tklation in which he stands to the Lord,
the stronger will he be found to be in the day aitlb.

4. This is the union of the invisible and the visiblae majesty, the might, the grace are
all invisible. The eye, that sees “things unseenalt other eyes on earth, alone can discern
them. All from which came the victory, and the povy which it was achieved, were
unseen. By those who saw not these what could pecéed but defeat for Gideon and his
tiny army. He was visible, and so were his threedned followers, and their trumpets, and
their pitchers — these and no more. But the visi®akness was connected with the invisible
might, though unseen by all who were faithles§itfeon had been unbelieving, what he saw
of weakness would have melted his heart with wdtevardice. But “He endured, as seeing
Him who is invisible,” and He, with His majesty,wer, and grace was as present to his mind
through faith, as were his own meanness, weakaessynworthiness. How worldlings, who
cannot rise above grovelling amidst things seenyldvanock his hope of victory through the
wonder-working power of the God of Israel! But theyuld not despise him when the victory
over the Midianites was complete.

APPLICATION.

1. This is the battle-cry of every true Christiade has right to reckon on the Lord’s
being on his side. He obtained that when first &wme to Christ, for then he was “made the
righteousness of God in Him,” and having been figstiand adopted, the Lord promised to
be his God and Father, to supply every want, tsgrke him from every enemy, tenderly to
bind up his wounds, and to bring him at last tordst prepared for His Israel. Friend, you are
sometimes afraid that you have no right to reckorthee Lord being on your side. You are
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afraid of this because of what you remember of ithfidness in the past, because of what
you presently feel in the state of your heart, badause of how dark the providences are of
which you have experience. But did it not look véke as if the Lord had forsaken Israel,
when he allowed the Midianites to invade and lagtedheir land? Did not even Gideon say
to the angel, “Oh my Lord, if the Lord be with ugyy then is all this befallen us? and where
be all His miracles which our fathers told us @afyiag, Did not the Lord bring us up from
Egypt? but now the Lord hath forsaken us, and dedi us into the hands of the Midianites.”
But even in this dark hour the Lord had not forsakies people, for “the Lord looked upon”
Gideon, and said, “go in this thy might, and thdwals save Israel from the hand of the
Midianites; have not | sent thee?” True, the cleitdof Israel were in a most dreadful plight,
but why were they so? It was because of their omaks&liding and not because of any lack of
faithfulness or grace on the part of their God. e His face till He brought them to
acknowledge their iniquity, and then the glory a$ lHower shone forth in their deliverance.
Friend, when you fear that the Lord is against yymme as a death-deserving sinner to Him
in whom there is “redemption through His blood, re¥ke forgiveness of sins,” and laying
your hand in faith on the head of the “Lamb slatowhfess your sin to the Lord, and anew
dedicate yourself to Him, and He will turn your tiegty as streams in the south. And always
remember that it is an enemy’s work to be keepipgar sinner away from Christ, or to be
trying to induce him to distrust Him by whateveffidulties his hope may be tried. O, trust in
Christ at all times and in all circumstances, aoltbiv Him, the New Testament Gideon, to
any work, or trial, or conflict to which you may lalled, assured that if you are with Him,
the God of Israel shall be with you, and that yoaymeckon on His gracious help in every
“time of need.” Take up, then, the battle-cry, asttbut it in front of all you have to
encounter.

1. Let this be your battle-crip the conflict with the sin that dwelleth in yotWeaker in
yourself, before the enemies within, you are, tvas Gideon before the hosts of Midian. He
might, at any rate, have slain a few Midianitesobethe was struck down, if he went to the
battle without the presence of the Lord; but yonned “mortify” any one sin except “through
the spirit.” This you will feel whenever your desinses against the power of sin within you.
But remember that you have the Lord, with His rgloé grace, and His omnipotence, and
His wisdom, and His faithfulness to fall back upéright to victory is yours in Christ on the
ground of His accepted sacrifice, the Lord has psethHis sanctifying grace, and He hath
said that He will never leave nor forsake you. Sgegce to give you as much faith as shall
keep you from fainting, and as much zeal as wiBkgou from sparing any sin, and you
shall have your desire against all the Midianité®wnfest and oppress your soul.

2. Let this be your battle-ciy view of all that the world and the powers of kiz#ss can
do against you, because you are a follower of Gh¥sur great anxiety should be to know
the path of duty prescribed by the Lord. Let thesybur care, and not what you may have to
encounter while you walk in it. Be anxious to h#ds Lord saying, “have not | sent thee?”
and harbour no anxiety about what awaits you wleengo to do His bidding. Know this and
you may reckon on the Lord’s being with you. BuH# is with you, then be certain that you
will find yourself, in yourself, utterly weak befrwork and conflict. It is the fruit of His
presence that you be kept consciously and willirdgpendent on Himself for all needed
strength. Be careful to see more and more of teatgess of the work to which you are
called, and do not neglect to measure the stremigthe enemy you are required to subdue;
but, as you do so, be leaning your weakness oartheof the Lord. Let Him have His place
of pre-eminence, give Him nothing but yourself godr weakness, be content to be nothing,
and then, raising your battle-cry, go forth to maethat awaits you. In the light of His glory,
who is your Leader and Saviour, what puny hostmigbese who have risen against you, and
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what but victory over them can you expect, wher ‘$ivord of the Lord” is drawn to destroy
them.

3. Let this be your battle-ctgs you go down to meet the last enemy in the dal&ywvof
death.You have to go, for “it is appointed to all mencerto die.” You have no alternative
but to go down. In view of that last conflict, h@ften has your heart sunk within you, as you
thought of being cut in twain, and of being usheasd naked spirit into Eternity. How much
there seemed to be between you and passing intbater's house! All your past sins, as
unforgiven, seemed marshalled against you, all dheuption within you seemed to be
utterly unmortified, and in unbroken strength, sodr heart melted with fear as you looked
into the darkness before you. But, Friend, you tioegot that there was one who promised to
befriend you, even unto death. You looked to ydéiraed not to Him, and hence your
sinking of heart. You forgot that you were calledfollow the New Testament Gideon, in
whom you have a right to victory over death, whantM®r you through the suffering of an
accursed death, that death might have no stingdoy that He went before you through it to
His place within the veil, that by the power of Hife He might save you “to the uttermost,”
and that His presence and sympathy can be yolirat iast He makes you more than a
conqgueror. And wonder not, Friend, that yours sthdaé Gideon’s experience, who became
weaker and weaker the nearer he came to the fass My you expect to feel the nearer you
come to your dying. More and more will you be wehfrem all self-confidence by all being
removed that would interfere with simple dependeanethe Lord. Like the ship which
carried Paul, from which its cargo was cast inte fea, you will be self-emptied, as you
never were before, as death is approached. Andhikievessel, too, which broke up where
the two seas met, you will have experience of diggm when to you time and eternity meet,
and your last experience may be to be cast onutikef shore, clinging to some word of
grace that warrants a sinner to hope for salvatioough grace by Jesus Christ. But leave the
mode of your dying, and all else that makes uprtberow which the Lord appointed for you,
and crying, “the sword of the Lord and of Gideogg forward, leaning on the Lord, to the
last struggle, and expecting the victory througmhitho is “ALL IN ALL.”

4. This is the battle-cry of the true Church of ChriBhe Lord is her leader, the Lord is
her strength. After Him, and leaning on Him, shegtorth to her work. She cannot but have
battles to fight, for she cannot be following therdl without having to endure persecution
from the world. There are churches that provoketietwvrath of the enemy, and that, instead
of contending with an opposing world, have all theattles within their own pales. But
neither Satan, nor the world can sleep besidethafdidichurch, neither can she sleep while
they are busy in persecution. Better, far betteerticounter the fierceness of the foe than to
win exemption from suffering by yielding to his dends. But if she is bent on doing the
Lord’s work in the Lord’s way she may reckon on tiwed being with her.

When this is truly a church’s battle-cry, she masstcareful to trust only in the Lord. She
must be impressed with the greatness of her wankl, must wisely count the cost of
opposition by the powers of darkness and by thddv@nly when her heart is zealous for
the glory of the Lord and for the good of soulsn che either realise the greatness of her
work, or experience the mighty power that is atkvgainst her. Only then can she truly feel
her need of trusting in the Lord. But, however wehke may feel herself to be before her
serving and her soldiering, let her lean on thedlL.and let her be given to importunate and
believing prayer.

And she will, like Gideon, ask her people to folltxer only to a work to which the Lord
hath called her. She has no right to expect foltfsvexcept in the ways of the Lord. But let
her be fully persuaded that she is moving in thi pd duty and then let her take up the
battle-cry, and the Lord of hosts shall be with. her
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But there are churches who profess to have thibeais battle-cry, that are dishonest in
their shout. They are not “for the Lord” therefdhey care not for “the sword of the Lord.”
Instead of aiming at doing what is the Lord’s willey do according to their own pleasure.
They pass measures which they dare not ask thetbdotess. If the thing they propose be
what they cannot justify, they proclaim the doirfgtdo be expedient for the sake of peace.
And they expect that the sword of the Lord willdetheir side notwithstanding. But let it be
remembered that the sword of the Lord was the swbtle Gideon who went because the
Lord sent him to do a work which the Lord presdadilbe him. Let no one, let no church, dare
to say “the sword of the Lord and mine” if the pathwhich the individual or the church is
moving is not one which the Lord prescribed.

It would be well if our own church remembered thitie time was when she seemed
willing to do battle for the Lord of Hosts. Butaal this zeal has waned, a faithful defence of
the truth is not attempted, even when error isrflad before her face, no care to keep pure
the worship of God is evinced, and all the testignatnich made her position distinctive is
abandoned. One step of declension has led to antatha depth has been reached that marks
as almost unique the speed of her decline.

But notwithstanding of all this degeneracy theresti a claim to use the battle-cry of
Gideon. To minds that are more ignorant of the powfegodliness than moles are of
astronomy, superficial movements called revivalpeap as tokens of the Lord’s presence,
and these are cast as a vail over the many tokens &re of His departing from us. Thus, in
departing from the Lord they venture to reckon ois KHountenance and aid. Leading
churchmen will put themselves at the head of a kainMlidianites to oppress the Lord’s
heritage, by introducing what to them is loathsomthe worship of God, and yet they claim
a right to use the battle-cry of him, whom the Leght to deliver his people from the power,

with which these choose to be allied.
[December 1909 and January 1910]

A Sermon.
EPISTLESOF CHRIST.

BY THE REV. D. MACFARLANE, DINGWALL.
Preached to his Congregation in the Free Preshwt&@iurch there,
on Sabbath, 10th October, 1909.
(Taken down by a hearer.)

“Forasmuch as ye are manifestly declared to beetiistle of Christ, ministered by us,
written not with ink, but with the Spirit of theving God, not in tables of stone, but in
fleshy tables of the heart” — 2 Corinthians 3:3.

The Apostle here speaks of believers in figuratareguage. Having spoken of letters of

commendation, he tells the Corinthians that thdstmem who were converted through his
instrumentality, and that of his fellow-labourers the Gospel, were the best letters to
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commend them as Christ's ambassadors. “Ye are jpistlee” They were their epistle as
instruments of their conversion, but they were ‘@jpéstle of Christ,” as He was the Author of
that important change. The woegistleis the Greek name for “letter.”

In addressing you from the words of our text, asltbrd may enable me, | shall keep to
the metaphor the Apostle uses here in comparinguvses to an epistle or a letter, and | shall
mention as | proceed the various things suggestédebfigure.

|. — TheWriter. No letter is written without a writer. We haveseral epistles in the New

Testament, and, as a rule, the names of the autlidisese epistles are given. There are
epistles by Paul, epistles by Peter, epistles by Jand one by Jude. Who is the writer of the
epistles mentioned in our text? The writer is Ghfw the Apostle calls believers “the epistle
of Christ.” But it may be objected that the Apostleys that the epistle is written “by the
Spirit of the living God.” That is true, but men imgh positions in the world have their
secretaries to write their letters. The earthlygkitas his secretary for that purpose. He may
write some of his letters with his own hand, butvingtes the most of them through his
secretary, and those written by his secretary latbeasame the king’s letters. Christ has His
secretary, so to speak, to write His spiritual #gss Who is that secretary? It is the Holy
Spirit, called in our text “the Spirit of the livjnGod.” The secretary of an earthly king is
inferior to the king himself, but not so here. THely Spirit is the “same in substance, and
equal in power and glory” with Christ. In the argement of the everlasting covenant Christ
became the Servant of the Father to work out estama redemption, and the Spirit was
given to Christ to apply His redemption to thoseegi Him in the covenant. Hence the Spirit
is called “the Spirit of Christ.” It is to be borne mind that Christ employs the Spirit in
writing His epistles, not as an instrument butaf\gent.

Il. — ThePen In writing a letter a pen is necessary. Howewwsdya writer you may be
you cannot write without a pen. Christ uses meadsi@struments in carrying on His work in
the world. What are the pens He uses in writing ¢pestles under consideration? The
prophets of old were His pens, the Apostles weres pand all Gospel ministers, and others,
are His pens. In the 45th Psalm the Psalmist batiself a pen in the hand of the Spirit: “My
tongue is the pen of a ready writer” (verse 2). Plsalmist here calls his tongue a pen. The
tongue is necessary to speak; necessary to preacbaspel. The tongue was given to man to
declare God's glory, though many employ that menadbehe body in the service of sin. You
need not only a pen butgood pen in order to make good writing; you cannot mgked
writing with a bad pen. Christ always writes witlgaod pen. He never writes His epistles
with a bad pen. His ministers were by nature béthe-children of wrath even as others,” but
Christ made them good. You know that pens are nladay younger days pens were made
of quills. How were they made? They were made leywhiter himself with a sharp tool
called “the pen-knife.” What is the pen-knife whi€trist employs to make His pens? He
employs His own Word — a two-edged sword — cuthinth ways — Law and Gospel. By this
sharp instrument, in the hand of the Spirit, Hgopres His ministering servants to serve Him
in the ministry of the Gospel. You cannot make adypen of a bad quill, but Christ can
make good ministers of the worst of men. He madsgoaiting Saul one of the best ministers
that ever served Him in His Church on earth.

Christ does not write all His letters by the sanem.pHe uses different pens. In Old
Testament times He used Prophets: in the New Testiatime He used the Apostles and
others as His pens; and He still makes new peserige His purpose in converting sinners
and in building them up in holiness till they arade meet for heaven. When you need a new
pen you throw away the old one which served yolosg in writing. You throw it away as a
useless instrument. But Christ does not treat Higpens — after they have done all the work
they were able to do on earth — in that manneryEne more precious to Him than that. He
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has work for them to do in heaven. Not, indeedytibe any more letters with them, but to
declare His praise for ever. These old pens aregir new there. Think of this when you
throw away your old pen. Where are the Prophets@eré/are the Apostles? Where are the
Reformers? Where are the Gospel Ministers that weRoss-shire fifty years ago? They are
in heaven. But Christ makes new pens, and He wiltinue to do so to the end of time, till
all His redeemed are gathered into His fold onheahd then He shall not make any more
pens. His work on earth is “finished”; all His kt$ are written, and well written.

Each believer is an epistle of Christ, and it is the same time He takes to write all His
letters. He writes some of them in a few minutd®e Thief on the cross, whom He saved, is
an instance of this. Others might be mentioned wiere effectually called, justified,
adopted, and sanctified like that thief in a vemgrs space of time. On the other hand, Christ
takes many years to finish some of His lettersmesd0 years, some 50 years, and some 60
years. We have an account of aged Christians wie wwehe state of grace for the period of
sixty years; and in Old Testament times there vgar@e in that state for several hundred
years, and Christ was writing these epistles all time.

lll. — Another thing you require in writing a lettes ink. Although you would try to write
with a pen without ink, you could not do so. The g¢een would not leave a word or a
sentence behind it. Ink is necessary in writingtéet. What is the ink Christ uses in writing
His own letters? We are not to guess in this maiée must go to “the law and to the
testimony” for the answer. Well, what is the medms Holy Spirit takes in His work of
applying the benefits of Christ’'s redemption tongrs? You say, “The Word of God.” That is
the correct answer. Then, the Word of God is thke A% you dip your pen in the ink in order
to write, so Christ dips, so to speak, His minisigrservants, who are His pens, into the
Scriptures — into the Word of God. “The entrancdlo§ Word gives light.” Christ leads His
ministers into the meaning of God’s Word, and opiresr understanding to understand the
Scriptures. And then He uses them as His pens ite,vand the mark of the ink — God’s
Word - is left behind on the hearers of the Gospelhom the Word is blessed, and that
through them, as pens in the hand of the Spirigolf are Christ’s epistles, you bear on your
soul the mark of God’s Word. The Word of Christ dl&/én you in all wisdom and spiritual
understanding. The saving work of the Spirit agreis the Word of God. And the work that
does not agree with that Word is a delusion — asil@h under which the great majority of
professing Christians in the present age are. Ruake speaking about the ink in which the
pen must be dipped before it can write. Therefauatain pensThese pens have a small
fountain of ink in them. So have Christ’'s ministetisey have the Word of God in them.
Christ gave them that Word. “I have given themwweds which Thou gavest Me, and they
have received them” (John 17:8). But as the suppiyk in the fountain pen does not last
always for the work it has to do, and it requireseav supply again and again in order to
write, so it is with ministers. They feel themselvemetimes dry without the ink of God’s
Word; they sometimes cannot find even a text ofplare to preach from. In that condition
they cannot preach. If you begin to write with  gen, you injure both the pen and the
paper on which you write. In like manner, if mieigt preach when they are thus dry, they
hurt their own feelings and the feelings of thed’smpeople, and they would rather not have
preached at all in thatry frame of mind. This will teach them to cry to Girfor a new
supply of His blessed Word. When they get thatnsweer to prayer, they shall then say with
the Psalmist: “My tongue is the pen of a readyevritTheir own souls are benefited by their
preaching, and the “poor and needy” are refreshiéid tve dew from on high, and fed with
“the bread of life.”

IV. — Another thing you need in writing a letterpaper. What is the paper on which
Christ writes? The Apostle tells us. It is theart “Not in tables of stone, but in fleshy tables
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of the heart.” The material of which writing papgmade undergoes a great change before it
is fit for writing purposes. Of what material isntade? Some say that writing paper is made
of old rags However that may be, it is a fact that the he&rnhan by nature is much worse
than old rags. It is spoken of in God’s Word a#lffi rags.” “We are all as an unclean thing,
and all our righteousnesses are as filthy raggligls 64:6). This being the case, the heart of
man must undergo a great process of preparaticorebdf can be used by Christ to write
upon. The tables of stone on which God wrote theueere first prepared for that purpose.
They were hewn by Moses with a chisel, dressedpaepared, and then God engraved the
law upon them with His own hand (Exodus 34:1). Wniing was the writing of God, but He
used Moses as His instrument to prepare the tabldike manner, God uses the law, of
which Moses was the representative, in preparieghétart of the sinner. Indeed, He uses law
and Gospel in that work. The law is the chisel thats and wounds, the Gospel is the
polishing instrument whereby the heart is finallsepared for writing on. The change
necessary is spoken of in Scripture as “a new ioata taking away of the stony heart, and
giving a heart of flesh. This is done in the caBewery sinner that is saved by the effectual
work of the Holy Spirit, and the Apostle speakstah our text. He says that the writing is
made “not in tables of stone, but in fleshy talWéshe heart.” The natural heart is not only
corrupt, but also hard as a stone, while the neavthe soft and tender as flesh. There is a
heart of stone in all men by nature, but ChristHiy Spirit effects such a wonderful change
in His own people that they have now a tender h&#is is then the paper on which Christ
writes. He does not write upon it as it is by natufle changes it; as the material on which
paper is made is changed by the manufacturer,tbe iseart changed by the Spirit of God.

One thing more before | leave this part of the sabjYou buy the paper you use in
writing a letter. What is the price you pay for ot much,” you say; “I can get a packet of
paper for one penny.” Ah, Christ did not buy Higeaat such a cheap rate as that. What did
He give for it? He gave Himself, He gave His presidlood, He gave His obedience unto
death. Oh, what a price! The wonder is intensifsten you bear in mind that it was when
His people were like “old filthy rags” He boughteth at such a cost. If the stationer were to
offer you old rags for your penny instead of finkit® paper, you would refuse to buy such
stuff. But Christ did not refuse to buy His peoplaen there was nothing in them but sin.
“While we were yet sinners, Christ died for us” (Rans 5:8).

V. — We now come tthe writing A letter is something written. You all know whis

to write a letter. What is the first thing you veriin a letter? You write theameof the place
from which it is written. If you write a letter ithis town, the first thing you write is
“Dingwall.” In like manner, the first thing Christrites in His own letter is theameof the
place. Where does He write His letters? In His Chusn earth. He writes all His letters
there, and as He writes all His letters there, Heew first the name of the place. And,
therefore, He says, in Revelation 3:12, “I will terupon him (the believer) the name of the
city of my God.” Zion is the name of the city of &olt is there the Holy Spirit converts
sinners, and prepares them for glory. In the eigletyenth Psalm and fifth verse we read: —

“And it of Zion shall be said,
This man and that man there
Was born; and He that is Most High
Himself shall stablish her.

When God the people writes, He'll count
That this man born was there.

There be that sing and play; and all
My well-springs in thee are.”

The second thing you write is thate You write theday, themonth and theyear. Christ
does the same. The date of the sinner’s conversiamitten down by Him. The people of
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Israel were commanded to remember the mdvtib as the time of their deliverance out of
their bondage in Egypt. In the 22nd chapter of Awtsfind the Apostle Paul telling the date
of his conversion. Not only that he could tell they, but the exadtour in which the great
change took place. It was, he says, “about noomgmthe sun was at its meridian height,
shining brightly, indicating, as it were, that thew convert was to be “a burning and a
shining light” in the Church, as really he was. Moty that Christ knew thdate of Paul's
conversion, and wrote it down, but Paul himselfwng and probably wrote it down in his
diary as a time to be remembered. Some of the kgodople remember ttaay of their
conversion, others remember tmnth and others thgear. Those who know the time of
their conversion have, what may be calledaaniversary Some observe an anniversary of
their birth — their natural birth — and they have that occasion a feast and rejoicing. The
Lord’s people — some of them — observe an anniverdaheirnewbirth, and they feast and
rejoice in the company of Christ, who comes to thermemind them of His loving-kindness
to them in saving them. Some poor one may now“sayn afraid | am not one of the Lord’s
people because | cannot tell thate of my conversion, though | cannot deny that a gean
came over me, and that Christ is precious to me tlaat His people are my people, and His
cause is my cause.” But you are to remember thataye not the writer of the epistle at all,
but Christ. He knows the date, and wrote it doviryolu bear the marks of His people in
other respects as you do by the confession you jnav@ow made, you need not be so much
perplexed about the date. If you see a tree groaimybearing good fruit, you may be sure
that it was planted some time, though you cannbtwken There are some of the Lord’'s
people in whom the work of grace begins so smisi, the little leaven in the parable, that
they cannot tellwhenthe leavening process began till the whole lumpghefdry mealis
leavened. By theifruit they are known. There is, however, in the casaldsod’s people, a
certain period of their life in which they turnemi sin to God, a time of their conversion, a
time of their embracing Christ by faith, a time whehey enjoy spiritual comfort from the
Word of God in the private and public means of grahough some of them are for the most
part during their lifetime kept in darkness abdndit interest in Christ. Such have tiagh of
adherencebut want thdaith of assuranceThey cannot say, “My beloved is mine, and | am
His,” but they can say, “To whom shall we go? Tlhagt the words of eternal life.”

Let us now come to consider what is written inlbloely of the letter. You do not finish a
letter by stating by your pen tipbace anddate of writing. That is only a beginning. Neither
does Christ. For “He that hath begun a good workyan will perform it” — bring it to
perfection. What more does Christ write? Well, td @ briefly, He writes His law in the
minds and hearts of His people. He draws by HisitSqamnd Word the image of God, which
was effaced by sin, on their souls again, nevéetobliterated any more for ever. He restores
that which He took not away. The law of God wastten on the soul of man at his creation.
By sin he lost that treasure. Christ regained iaajreat cost, and He restores it to His
redeemed people. It was a token for good thatwhss to be done when the law was written
on tables of stone. It intimated that althoughrtheiarts by nature were as hard as the stone,
yet they would be so changed that the law wouldvb#en again on them. | have already
spoken of the change that was made by the Spitiiensouls of God’s people by making
them a “new creation.” Their state was changedhieyRather when He justified them. But
their change of nature is effected by the Spirtey are perfect in their justification, as
perfect as ever they shall be. But they are ndepein their sanctification. That work is only
begun. When God created man he was perfect inntlige all at once. God’s image was not
put on him by degrees. But in restoring the imafj&ad to His redeemed, the work of the
Spirit is gradual. It is a change “into the sameag® from glory to glory” (2 Corinthians
3:18) — that is, from one degree of sanctificatioranother. This work shall be carried on
gradually by the Spirit till they are made perfecholiness at death. They shall then be, with
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respect to their souls, as perfect in their sagetibn as they are now on earth in their
justification. This is, in short, the writing th&hrist makes in the body of His epistle.

Before | proceed to notice the last thing that H&es in the letter | may remark that all
Christ’s letters arpublic letters, so that, as Paul says, they may be mdd@rown of all men
(verse 2). Public letters are open to all men, alhdnay read them. There is nothing in
Christ’s letters, so far as Higriting is concerned, that needs to be concealed. Itteanl she
light of day, and the gaze of all men, good and lgddistians are not shut up in monasteries
and nunneries, where their fellow-creatures casaetthem, but are public in the world, and
associate with their fellowmen in their lawful eadls, so that all may see them. They may be
read and known of all men, as it is written, “Allat see them shall acknowledge them, that
they are the seed which the Lord hath blessediafis&1:9). Even their enemies were
constrained to acknowledge this. We have an acdaunmistory of those who burnt some of
the Lord’'s people at the stake confessing aftersvéindt those they so cruelly put to death
were God’s people. They were compelled by the fofaanscience to make this confession,
though their enmity to God and His people impelleem to continue in their persecuting
work. How may those who are Christ’s letter be raad known? You cannot see Christ’s
writing, for it is inward in the heart or soul. Thmrk of the Spirit is there. “The kingdom of
heaven is within you.” But grace in the heart mesii$ itself outwardly. You may read and
know them in their lives — in their holy walk andnwersation in the world. They were thus
read and known in all generations. They amahifestlythe epistle of Christ.” Their conduct
is manifest to all, though grace in the heart 18sible to creatures. The eye of God only can
see it.

What is the last thing you write in a letter? Youtes yourname so that the person to
whom you write may know from whom the letter is.riShdoes the same. He writes His
name. So He says Himself. “I will write upon him Mgw name” (Revelation 3:12). There
are anonymous letters, but none of Christ’s letheesanonymous. He writes His name; He
owns the letter as His. His name is@vname. As the Saviour, a new name was given Him,
and this new name is “Jesus.” “Thou shalt call kisne Jesus, for He shall save His people
from their sins” (Luke 2:21). He signs the lettgrilis name “Jesus.”

After you write your name in the letter, what mate you do? You enclose it in an
envelope. So does Christ. After He has finishedHsySpirit, the work of sanctification in
His people, He will at death enclose them in Hisi@mvelope, so that they are no more to be
seen in their persons in this world, or read onvkmdy their fellow-creatures on earth except
by their memory.

After you enclose your letter in an envelope, wiate do you do? You write the name
and address of the person to whom you wrote ther Jetn the back of the envelope. So does
Christ. To whom does He write these letters? To Féither. What is the Father’'s address?
Heaven. “Our Father who art in heaven.” Do you dgtlaing more before despatching your
letter? Yes, you put a postage stamp on the eneeldat kind of a stamp do you put on?
One bearing the image of the king. So does CHhiist.own image is the postage stamp He
puts on all His letters. That insures their saféval at their destination. The royal stamp is
enough to pay cost of carriage to any part of angdom. It is enough for the carriage of
believers to the kingdom of glory. He who made thdisiepistles put that stamp upon them.
It is the writer, and not the letter itself, thattpthe postage stamp on the letter.

The last thing you have to do now is to send away Yetter. How do you do this? You
either post it in the post office or hand it to teder-carrier. Well, it is the latter way Christ
takes to send away His own letters. He does nothaum in the post office, to lie there for
any time. He hands them at once, without any deatayis letter-carriers. Who are these?
They are the holy angels. We read that these acgel®d the soul of Lazarus to heaven as
soon as he died (Luke 16:22). The holy angels aigng at the death-bed of God’s people to
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carry their souls to heaven when Christ hands ttertihem immediately after death. The
angels are thus waiting, just as you see postmeating/aat the Dingwall Post Office to
receive letters which they are to carry to thestomation, according to address. On the other
hand, evil angels are waiting at the death-bedefunconverted, to carry their souls to hell
as soon as they die! As soon as Christ hands IHeydeto the holy angels, they set off at
once, and although the distance they have to tiav& long — no man can tell how long —
their motion is so swift, and their errand so ddtigl, that they are at the end of their journey
in a very short time. The time is so short thag ibut “to be absent from the body and present
with the Lord,” as Paul speaks of it. “As it doed get appear what we shall be,” we cannot
at present enter within the vail to behold the lyageeption the Father gives to the letters of
His beloved Son, in whom He is well pleased. Leheaf us seek to be the epistle of Christ.

THE EPISTLE OF SATAN.

As people are at times cheated by spurious leitessl] be proper, in conclusion, to give
a word of warning on the subject. Satan, in ordetdceive, transforms himself into an angel
of light, and in that shape he writes letters kdép to the metaphor) — purporting to be
written by Christ, and by this device he deceivemym especially in this age. Do you ask,
“How can | distinguish between Satan’s letters &fkist’'s letters?” There is a great
difference between them. Take the following markdistinction: —

1. The handwriting of Satan is different from tludt Christ's. A letter-forger tries to
imitate as much as possible the hand-writing ofgleson in whose name he writes. But if
you receive a letter from a forger, purporting eoviritten by your friend, whose handwriting
you know so well, you may know at once that théeletvas not written by your friend. In
like manner, you who know the handwriting of Chrgtl not be too readily deceived by
Satan, however he may try to imitate the handvgith Christ. The handwriting of Christ is
inimitable. As no creature ever spoke like Chgstho creature ever wrote like Him.

2. Thepensthat Satan uses in writing his letters are quiiferént from those Christ uses
in writing His own letters. While Christ emplog®nvertedministers for that purpose, Satan
employsunconvertedninisters as his instruments to do his own degeptiork. When, in an
evil age, the enemy sends forth a host of minidtera his college to deceive congregations,
he “transforms them into the apostles of ChristC@inthians 11:13). Under that disguise he
knows that his messengers are more readily recdiyadnorant people than if he had sent
them forth in their natural form. He has thousaadd tens of thousands of ministers of this
description in the present day, so that congregsatiteed to be on their guard lest they be
deceived. “Beware of dogs, beware of evil workbesyare of the concision. For we are the
circumcision, which worship God in the spirit, angjoice in Christ Jesus, and have no
confidence in the flesh” (Philippians 3:2,3).

3. There is a difference in thek. The Word of Godis the ink Christ uses to write His
letters; theword of manis the ink Satan uses to write his own, and ifdigs his pen
sometimes in Scripture, it is in order to decei&#hough he quotes Scripture to suit his
purpose, yet he often misquotes it, and alwayssgaverrong interpretation of it. His key to
expound Scripture is not Scripture itself, but ¢penionsof men. How much of this way of
interpreting Scripture is to be seen among Sataimssters in our own day!

4. There is a difference in thmaper To speak plainly, while Christ prepares His peopl
by regeneration in order to write His image upoenth Satan makes good Christians of his
own children without that essential change, withwhtch no man can enter the kingdom of
heaven (John 3:3). Or if he acknowledges that suchange is necessary, he will tell them
that they were “born again” when they were baptidéel deludes some of his subjects by
making them believe that man did not fall from gtate in which God created him, and that

Sermons from the F P Magazine vol. 14 p. 57



therefore all men shall go to heaven after theydehis world. Some of his ministers, who
are his pens, declare openly that it is “difficulf, not impossible, for man in his state of
nature “to go wrong.” In their view, under the teeg of Satan, men are good enough as
they are born into the world, and there is no nefethe regenerating work of the Spirit to
make them better. This is the kind of material dnclv Satan writes his epistles.

5. There is a difference between what Satan wiitdss letter and what Christ writes in
His own.

(1) With regard to theplace of writing. Although it would appear that th@ace is
common to both writers, viz., th@éhurch yet we learn from Scripture that the place from
which Satan writes is different from Christ’s. R@e read of a place of worship, which was
called by men &hurch called by Christ “the synagogue of Satan.” Ibyscalling his place
of writing theChurchSatan deceives many. If he gave its appropriateera‘“the synagogue
of Satan” — people would not be deceived by hint &uhe is a forger, he pretends to write
from Zion, Christ’s writing place. But from what has beereatly pointed out, it is clear that
Satan’s place of writing and Christ’s are differeaithough the evil one performs his work of
deception with more plausibility within the palewlhat is called the “Visible Church.”

(2) With respect talate that is, the date of conversion. Satan has mserts as well as
Christ. Does he convert sinners to himself? Therineed for that, for he has all from their
birth. But you are to bear in mind that he pretetmdsonvert sinners to God, and he knows
that by his way of conversion he has a firmer haflthem than before their conversion. At
what date are Satan’s converts converted? In tce chsome of them they are converted
when they are baptised: others are converted wiengartake of the symbols of the Lord’s
body and blood in the Sacrament of the Supper:rethee converted when they give up the
grosser forms of sin and become moderate in ttaddit$y and so on. But in all these ways of
conversion Satan may reckon his converts as his siiNpand, as already stated, he has a
firmer hold of them than he had before their coriger.

(3) With regard to what is written in the body bétletter. While Christ writes His own
holy image on His people — implanting in them thiacgs of the Spirit, working spiritual
thoughts, desires, and affections, which lead twesponding actions — the devil is so far
content to see his image still remaining on his g@eople under the cloak of a Christian
profession. His image is on them from the womb. #8tliough they are born into the world
bearing his image, yet he may be said to stillevhis image on them deeper and deeper,
inasmuch as he works in them, prompting them, bynifola temptations, to actual
transgression, which more and more blinds the ef/éise mind, hardens the heart, sears the
conscience, and corrupts the affections. Thusreeih wax worse and worse in thaegture
as well as in their practice.

(4) Satan’s epistles apblic epistles as well as Christ’'s, and may be readkaogvn
of all men. “The children of the devil areanifest’ as well as the children of God (1 John
3:10). How may they be read and known? You caneetvghat is in their heart except as it
manifests itself outwardly in their actions; andthey profess the Christian religion, and
perform religious exercises, you are to look atthe that aspect of their character in order
to know them. Follow them to their places of wopstand observbow they worship. Some
of them adhere to the outward form of worship mséid by Christ in His Church, but as they
were not regenerated by the Spirit, they know mghof the power of godliness, and
consequently they rest in the mere outward fornthaeut seeking to worship God in the spirit
and to hold fellowship with Him. They have goneotigh the outward form exactly as
prescribed by the Head of the Church, and theysatesfied with that. These we call
Formalists But there is another class of Satan’s convertd faey form the great majority of
present-day worshippers bearing the Christian namhe) have, to a large extent, ceased to
worship God in manner prescribed by Himself becdheg consider it antiquated, and have
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invented another way more agreeable to the carimal.riVhat these aim at in their worship
is not to please God but to please themselves. hawe only to read newspaper reports of
their religious services and you will see that éhese-called worshippers have usurped the
place of God as the object of worship. These weSHf-worshippers.

By these, among many other marks, they may be aaddknown of all, except such as
are under judicial blindness. As there are mulagiodf our fellow-creatures illiterate, who
cannot read — not a few still in our own kingdonthere are many more who have no
spiritual discernment to distinguish between trdwis€lians and the great multitude who are
so only in name. But the people of God, who arghawf Himself, are able to make the
distinction: and while they cannot associate watls¢ worshippers in their religious services,
they pity them, and give glory to God who made thelves to differ.

(5) There is a difference in tlegnatureadhibited to the letter when it is finished. As
already stated, Christ writes His own name at ek & His letter, as the author of all that
was written in it. Satan does not sign his own nabug, as a forger, he signs the name of
Christ. And how can it be proved that the lettes haver been written by Christ, though His
name is to it? It can be provddst, by the great difference there is betweenhfwedwriting
of Christ and that of the forger. However Satan itmgyo imitate Christ’s writing, he cannot
do it, for it isinimitable Second by internal evidence Spurious letters are proved to be
genuine by this test. There are writings attributedome of the fathers who succeeded the
apostles in the Christian Church which have beerngaf to be spurious by internal evidence.
By comparing these writings with other writings wiiwere well known to have been written
by those fathers, it was found that they did noeagand therefore it was concluded, on good
evidence, that the fathers to whom these writingsewattributed were not the authors of
them. On the same principle, when you compare Whaist has written in His own epistle —
His work of grace in the souls of His people — withat Satan has written (including the
signature) in his own epistle, you will find thaely do not agree; on the contrary, that there is
as much difference between them as there is betligldgrand darkness. But as a deceiver of
souls, Satan makes his dupes believe that his imatkem is the genuine work of the Spirit
of God, and he keeps them under this delusiomeiljets them with him down in the pit of
destruction.

(6) Satan imitates Christ in addressing his lettefSod, the Father in heavebut if he
should, through temporary failure of memory, onaitvirite this address on them, he has
agents in his service who will, through the telpiraf prayer, wire the address to eternity
when burying the dead. These agents are so futhleé charity that they send all men to
heaven, making no difference “between the righteand the wicked; between him that
serveth God, and him that serveth Him not” (Mala&:4i8).

(7) There is a difference in tipstage stamplhe stamp Christ puts on His own letters
is, as already mentioned, His own holy image, ictviiHis people are made perfect at death,
so far as their souls are concerned; but the statgn affixes to his letters is a counterfeit —
an imitation of Christ’'s image in one form or ar@thas suits his purpose in deceiving
immortal souls. So long as he sees that his postagep is different from Christ’'s stamp, he
is content to allow his dupes to pass on to etginithe hope of entering heaven, while he
knows that hell is their place of abode for ever!

(8) Lastly, there is a difference in thetter-carriers Holy angels are Christ’s letter-
carriers. They carry the souls of believers to beavnmediately after their death; but evil
angels, of whom he is the prince, are Satan’srletigriers, and they carry the souls of all the
wicked — that is, all that die in an unregenergges- to hell as soon as they die. As there are
two classes of men in the world — the righteous tlwedwicked — there are two places (and
two only) in eternity — heaven and hell; and thaels@f the former class shall go to heaven,
and the souls of the latter class shall go toihethediately after death, and both parties shall
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remain in their respective places for ever and:aberone party enjoying perfect blessedness
in the full enjoyment of God to all eternity, théher party enduring the greatest misery for
ever.

| have in this lecture spoken of these two classeer the titles of “the epistle of Christ”
and “the epistle of Satan.” | now appeal to youhi@ name of God, to examine yourselves as
to which of these epistles you are. You must beeeiChrist’s epistle or Satan’s. There is no
intermediate position for you to stand in betwed®ese two. There are a few of you of whom
| am persuaded that you are the epistles of Chmigtthe larger number of you by far are still
in your natural state, and if you continue in thigte till death, Satan shall claim you as his
own, and the justice of God shall see to it that gball have your portion with him in
everlasting torment. But you are still in the lapidthe living, where mercy may be found,
and where God waits to be gracious to sinnersciiaie to Him by Christ as the way; and we
beseech you in Christ's stead, “Be ye reconciledGimd” on the ground of Christ's
atonement. Oh, seek by earnest prayer that the Sjpijt make you, by His effectual and
saving work, the epistle of Christ, that you maselto His glory during your time on earth,
and that when you die you may be carried by thg hobels to heaven, to be for ever with

the Lord.
[February 1910]

A Sermon.

By the lateREv. CHRISTOPHERMUNRO.
Preached at Strathy, 16th August, 1873.

“And the Holy One of Israel is our King” — Psalm:&8.

Here we read one of the numerous confessions dEliuech concerning her God, and as
in every one of such confessions there is a damaraf some of the relations which He
sustains towards her, so here likewise we haveooheo of these declared.

He is said to be “the Holy One of Israel.” His Im@ss may be known from the manner in
which it is described in His Word. He is of purges than to behold sin, which statement we
have elsewhere in these terms: “Do not commitdbaminable thing which | hate.” Holiness
is that property in God by which He is necessitatedbominate and hate sin. There are some
objects which, when presented, give rise to thelirfg that is characterised as abominating.
If putrid food were laid before a man of a tendensach, this feeling would at once arise and
render it impossible for him to partake of it. Hatris combined with this feeling to teach us
how the Supreme One regards sin. The sinner hagegaod man, and would have him cut
off. God, who is love, hates not as man hates. aleshsin, but has no pleasure in the death of
him who dies. In the sinner there is malevolenad, df this God is altogether free. He is
angry at the sinner, but His anger is holy and plirere is no unrighteousness with Him in
being angry; no malevolence when He punishes dienwHe casts out the sinner from His
presence and renders unto him according to higgdoirde is unchangeably holy — eternally
and gloriously holy.

He is “the Holy Oneof Israel — of His redeemed people, to whom He says, “Béolg,
for I am holy.” “Without holiness, none,” no, noh@, of Israel, whom He loves with an
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everlasting love, whom He has redeemed with Hisdilevhom He freely pardons and brings
into His family, and to none of whom His promisaklbe broken — without holiness none of
them shall see the Lord. But He not only assuremtbf the necessity of being holy, and
exhorts them to be holy, but He has purposed tcerntfadm so, and Christ, whose petitions or
intercessions for them are always heard, prayshir sanctification, and the Holy Spirit is
given them, and He dwells in them and works migtitk accomplishing this change.

The Holy One is their “King.” The human race hasni an early stage of its history,
been divided into different tribes and nations, vitnand it necessary to appoint a ruler over
them, to administer the laws of the community. Heswalled the chief, or their king, which
title God in His Word, assumes to Himself, in ortieiteach men, naturally ignorant, some
important truths concerning Himself.

In considering this topic we may confine our obaéions to the person of the Son, on
whose shoulders is the government, and who iscc#lieg of kings and Lord of lords. He is
the eternal Son, the Father's equal, and all powdreaven and on earth is given Him. To
Him belongs the exercise of all power. He is, asgKia lawgiver, one jot or tittle of whose
laws shall not fall to the ground. To Him all judgm is given. All responsible beings are,
therefore, to be judged and rewarded accordingew tloings by Him alone.

He is in a peculiar manner the King of Israel, bthe redeemed — of the saved. He is
called the King of Righteousness, by which we arertderstand that He is not only righteous
in Himself and inHis government, but that He is their righteousnéss end of the law for
righteousness” — “the Sun of righteousness.” “la tlord Jehovah have | righteousness and
strength.” In this relation He is King, and as agiis, or should be, rich, generous, and
royally liberal, so is He as their righteousnessqigéls and all holy creatures have no
righteousness but what they need for themselveas ttarefore cannot give to another. The
wise virgins said to the foolish, “Not so, lestrdde not enough for us and you; but go ye
rather to them that sell, and buy for yourselvége”brought in an everlasting righteousness,
not for Himself, but for others who had none, wherevpoor and naked and miserable. There
was a people given to the Son to reign over thew véhen given they were in the condition
just mentioned — poor, naked, and miserable, ankkwhthis state, He could have no honour
and glory in connection with them. An earthly kiegn have no glory from poor and
miserable subjects living in poverty, rags, andpdeeetchedness, and still less if they
continue in this state, and if he makes no effad adopts no means to raise them up and
make them prosperous and happy. Earthly kings rae#l ages many subjects of this sort,
and it is to be feared that they are little conedrabout them. This is not, however, the case
with Christ as King of Israel. All His people shak righteous, for His infinite righteousness
is sufficient to cover them all. The King’s daughi® clothed in garments wrought in gold,
and shall be brought to the King in raiment of de@drk. And hereby we may see His riches
in being able to clothe them in this manner. Aé tiches of the world could not have bought
the garment and robes in which Christ’'s peoplectothed before God, however poor they
may be in the eyes of those who are rich among imehus clothing them He acts as a King
who is holy and pure, for He takes off their filtljarments and washes them with the
washing of regeneration, and the renewing of thé H&host, and commands, with royal
bountifulness, kindness, and dignity, to put onmnthilis robe of needlework. It is a royal
garment, to be worn by none but one who is a wgllsubject. All His people are made
willing in a day of power, and therefore are clatls® that they are made perfect in Him; and
when inspected, so to speak, by the pure eye of &athis garment, He sees no spot, He
sees no iniquity, in Jacob, nor perverseness iaelsrHe is well pleased for His
righteousness’ sake.

He is King of peace. There is by nature a breagh®peace between God and man, and
no creature can make it up. He has made peacenaded it like a King. He is our peace, and
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as it is in Him it passeth all knowledge. It isdik rich storehouse that can never be emptied;
and so this royal treasure can never be emptieddd®ws it also like a King. “My peace |
give you; not as the world giveth, give | unto yhet not your heart be troubled; ye believe
in God, believe also in me.” Hear how He gives peamnd this peace He will not break. “I
will not suffer the covenant of my peace to be lerok “I will keep him in perfect peace.”
The riches of this peace are known in part by thwisese consciences have been awakened
to a sense of sin and of God’s anger against suhwho, on believing, can say, “We have
peace with God through the Lord Jesus Christ.”sltekperienced too in after life, but
especially in the fact that is written — “Beholddasee that the latter end of the righteous is
peace” — peace in departing to meet with their Gogudge them. Simeon understood that
one seeing the salvation of God could depart irc@edhe Psalmist clearly saw the same
thing when he sang, “Yea, though | walk through tha#ley of the shadow of death, | will
fear no evil, for thou art with me.” And at the gtelay of judgment, when the wicked shall
cry unto the mountains, “Fall on us,” they shdtl lip their heads with joy, because the day
of their salvation is near.

There shall be peackiring His reign.His gospel is the gospel of peace, wherein peace is
declared and the effect of which is to produce peato make His people lovers and doers of
peace. “Blessed are the peacemakers for theylshallled the children of God.”

He is again called the King of Glory. His own peraband immanent glory is that of the
Son of God - “the brightness of the Father’s glamg the express image of his person.” But
who can search and find out this glory, for itnénite, eternal, and unchangeable? He dwells
in glory, and this makes His dwelling place glogpthis constitutes heaven. Wherever He
makes Himself known and satisfies with His likendgbgre is heaven. He bestows glory on
His people. When He shines into any heart, by eatiark, and reveals Himself there, there
He begins to bestow glory on them; and as thid igincreased, the more glory He bestows,
for they are “changed from glory to glory layg the Spirit of the Lord.” “The glory thou hast
given me, | have given them.” This is a most mdoued saying. He has received it from the
Father inasmuch as He was appointed by the Fashdediator, as Prophet, Priest, and King,
to glorify the Father. He was glorified by beingishput in a position where He had to shew
forth His infinite and varied riches of grace, paoweve, pity, truth, justice, and holiness in
redeeming, saving, teaching, training, comfortiagd sanctifying His own people. When
they see this glory so as to change them from dskno light, they are, as already said,
made to share it, and this participation of it Ehalcomplete when He will bring them where
He is, that they may see it, not darkly as in @gléaut with undimmed eyes, as He sits on His
throne, around which is a rainbow in colour likeeanerald; not to become as if dead by its
eternal weight; not to be terrified and overwhelmed, no; but to be filled with joy
unspeakable and full of glory. Here He bestows bBk&ing of Glory, bestows richly and
upbraids not, but rejoices in all His works, regschat they are washed in His blood, that
they are delivered from all their iniquities, thlagy are holy, filled with peace, and with love;
their cup overflowing at the table in His Fathdmmuse, and their hearts full of gratitude that
will never cease to flow forth in songs of praiseGod. “To him that loved us and gave
himself for us.” Thus they shall see His glory ihHis works in which He rejoices. What
was dark in this world is becoming clearer and releaWhat puzzled and perplexed them
shall be seen in such light as will effectually o all difficulties, and all risings of heart,
and all murmurings of spirit. There will be noneerth saying, like Jacob, “All things are
against me;” none like Heman mourning all day longne saying, “Why hast thou cast us
off?” “O how long wilt thou hide thyself?” or, “Ohait | knew where to find him!” none
saying, “I pine with thy blow,” or, “Take thy strekirom me”; none asking, “Why does the
wicked prosper, and the righteous are afflicted#’shall with one mouth proclaim in the
gates of Zion above, “He hath done all things wafell, when He redeemed us and when He
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saved us from death; well, when He afflicted anasténed us and put us in the furnace; well,
when he pruned us and plucked away darling idold,vehen He made us feel to be in a dry
barren wilderness. The Lord has done great thiogse; blessed and holy is His name.”

Ah! yes, this shall be the language of those wigonaxv for the most part complaining of
their poverty and cannot believe that He hath dgmeat things for them. They feel
themselves so ignorant, so graceless, so poor &®tahle that they fear there is not the least
likelihood of His showing any mercy to them.

Is He your king then? Have you made choice of Hitave you kissed the Son? Trust in
Him; commit yourself to Him. Make known all your wntg, all your requests; come near, and
touch His sceptre. Hear Him say, “What is thy refusnd prayer and it will be given?” He
has gone to receive a Kingdom; He has receiveddtis. coming again and now making a
willing people. What message do you send after HithPnust be sending some message or
other. Whether then dost thou say, “Come, Lord sletsike Thy great power with Thee and
reign in my heart, reign in Thy house, in Thy kiogd; or do you send this daring,
rebellious, and blasphemous message after Him,"Weaot have this man to reign over us,
‘Not this man, but Barabas; we shall have no Kig Caesar, the world, the devil, and the
flesh. These we obey and follow, but will not obéyee.” Consider, poor sinners, what must
be the end of this. Hear it from His own lips. “Bgi hither mine enemies who would not that

| should reign over them, and slay them beforeBned them hand and foot.”
[March 1910]

A Lecture.

By theREV. JOHN R. MACKAY, M.A., Inverness.

“The Lord God formed man of the dust of the grous] breathed into his nostrils the breath of life;
and man became a living soul.” -EQESIS 2:7.

Dr. David Smith, lately United Free Church ministérBlairgowrie, and now Professor
of Theology in the Presbyterian College, Londonglem a recent number of thBritish
Weekly,makes this confession: “Heaven would be a poorepfac me, lacking dogs and
horses and the rest of the dear tribes.” One hedsrdnow, met occasionally with eccentric
persons who seemed to believe in the immortalityhef lower animals; but Dr. Smith’'s
extravagance appears to surpass that of all httepessors, when he proposes to introduce
dogs and horses into the realms of eternal blissShith’s attitude to this question is not
only unbiblical but anti-biblical. His utterance sadly only one, however, of many which
may be heard or read nowadays, revealing how dan their former moorings the children of
what was once the Free Church of Scotland havedrif

The utterance adverted to is a fresh call to usotesider what God in His Word teaches
us as to the constitution of human nature, andoathé impassable gulf which divides
mankind from dogs and horses and such like. Wd 8hdlthat the keynote of the worth of
the human soul is struck with great distinctnesthatvery openings of the oracles of God;
and that, with an insight which, in its consistenty solemnity, its essential beauty, is divine,
that worth of the human soul is insisted on by peip and apostles throughout the entire
length of the Old and the New Testaments. Dr. Smittay of looking at the questions now
under consideration, we believe, only reveals theeclw which the adoption of the
evolutionary hypothesis is bound to make of defirthristian doctrines. For our own part,
we consider that next in importance to the urgeotyetaining correct, that is, Biblical,
conceptions of the Triune God, is the importanceraifining correct, that is, Biblical,
conceptions of man, and of what is essential toctrestitution of human nature, and hence
our present protest.
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The words of our text teach us that man draws @megs his nature from the earth, for
“the Lord God,” we read, “formed man of the dustlod earth.” But there is a part of human
nature which is not, and, in the nature of thirgyld not have been, derived from the earth,
but which entered into his constitution, accordinghe teaching of our text, by the Lord God
breathing into his nostrils the breath of life,noore literally, lives. It was in this way that — to
use the words of the Apostle in 1 Corinthians 1545 he first man, Adam, was made a
living soul.” It is true that, since the Fall, man& have become corrupt in the faculties of
their soul and in the members of their body, btihalgh the Fall has changed much in
human nature — and that for the worse — it hasnmaate a change in the essential constitution
of human nature. Man fallen, like man in innocensgeas to the constitution of his nature,
made up of spirit or soul and body. The body ofidiman, when death intervenes, returns to
the dust whence it was derived; the spirit of dimhan, which in its very nature is not
derivable from the earth, returns unto God, itsa@e its Judge, its true Source. It is in this
connection, we believe, with some of the most agimimed and solid Christian scholars of
modern times, we ought to interpret the words ohé€zes 2:4, “These are the generations of
the heavens and of the earth when they were créated the word “generations” has not
here respect to the origin or the creation of teaviens and of the earth, as the destructive
Higher Critics — contending that at the fourth eeo$ the second chapter, a second account of
creation commences — would wish us to believe. the; word “generations” here most
certainly means not origins — it means offspringaflthe understanding may be established
in the sureness of the truth of what we assertsiden that Genesis altogether consists of an
introduction, extending from Genesis 1:1 to Gen2s3s together with ten sections following
that introduction, every one of which sections canges with a formula like to that with
which the first of the ten sections, in chapter, &dgins, to wit “These are the generations.”
Compare Genesis 5:1; 6:9; 10:1; 11:27; 25:12; 23369; 36:9; 37:2. Now, we are not left
in doubt as to the meaning of the word “generation"generations” at the head of the nine
sections which follow that section beginning wiltle twords, “These are the generations of
the heavens and of the earth,” in Genesis 2:4.yBwer must see that the generations of
Adam, in chapter 5:1, look forward to his offsprimySeth, Enos, etc. Similarly, in chapter
10:1, the generations of the sons of Noah — Sheam,tdnd Japheth — are Gomer and Magog
and Madai, etc. The generations of Jacob are mopénents of Jacob, but the children of
Jacob. The case is equally obvious in the othecases in which the formula occurs. We are
bound, therefore, to construe the words with whigdnesis 2:4 opens by no means as
announcing that here commences a somewhat divecseirat of the creation of the heavens
and of the earth from that which is given us in &s 1, but rather as announcing that here
we have an account of the history of the offspohghe heavens and of the earth, of whose
creation, indeed, we have a most sublime accoweinguis in that portion of Genesis which
we have ventured to speak of as introductory., lini word, the history of man, created in
the image of God, ruined through the abuse ofreis Wwill, and redeemed through sovereign
grace, which is here about to be given. Man, is #tcount, appears as the offspring not of
earth only but of heaven also. It is this that nsaien to differ from the lower animals. When
God created fish and fowl, He but commanded theemsato bring forth those creatures
abundantly (Genesis 1:20); when He created cattleceeeping things and the wild beasts of
the earth, He but commanded the earth to bring filbse creatures after their kind. But it
was otherwise in the case of mankind. Mankind isthe offspring of the waters and of the
earth, as the lower animals may be taken as bBagkind is the offspring of the earth and
of the heavens. As we have said, he derives, tnevof divine power, part of his nature from
the earth, but the nobler part of his nature hendidand could not derive from the earth. He
is, on the higher aspect of his nature, relatethéoworld of spirits, to immortality; yea, to
God Himself. It is this fact that constitutes thvefial solemnity attaching to our belonging to
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the human race. It is from this the necessity oé@er-ending self-conscious existence arises.
It is in the light of this that the worth of theran soul can be appreciated; it is in this light
that the horribleness of a lost soul is seen.

Reason itself corroborates what the Scriptureshteamt only of the value of the human
soul, but of the essential difference that exigtsvieen human beings and the very highest of
the lower animals. Indeed, | have often thought thare is a sense in which mankind is
capable of making a nearer approach to affinithwlie Creator, than the lower animals can
make in regard of affinity to man. Let me brieflgpdain what | mean. Sun and moon and
stars are placed under laws which they obey. Tlageare, to use an expression of Dr. John
Duncan’s, “not over God but still are from Him.” @$e laws are from God and they are on
the material universe; but, of course, that matenmverse is not conscious of those laws
which it obeys, nor of Him whose laws they are. Bus not those inanimate objects alone
that are under laws which are from God. God hasenthad lower animals under laws, but
they as little perceive the laws under which theg bknd move and have their being, or Him
whose laws these are, as do the inanimate objesus,—-moon, and stars. But it ought not to
be so with man. Differently from the lower animéls is capable of something better than
this. Even in his fallen, natural state, he, ifdeenot under a perverse, malign influence, is
capable in a logical sense, of rising from the lawder which he himself is as to his body in
common with irrational, yea, inanimate creaturds;ising, we say, from these laws to the
Creator, from whom they come. And man restored, ihaegenerate, not only, as a logical
inference, rises from the laws to the Lawgiver, bltough these very laws, has fellowship
with the Creator. Was it not so with Job when hd s& wisdom (Job 28:23-27) “that God
understood the ways thereof and knew the placedheFor he looketh to the ends of the
earth and seeth under the whole heaven; To makedlght for the winds; and he weigheth
the waters by measure. When he made a decreesfoaith and a way for the lightning of the
thunder; Then did he see it; and declare it; hpamed it, yea, and searched it out.” Man may
thus be seen to recognise that he himself, asstdddlily frame, is under laws which are
identical with those which obtain in the irrationahd inanimate world. And, by this
recognition, he virtually acknowledges that he @esihis nature in part from the earth, from
the material world. But the very fact of his beicgpable to rise, by means of these laws, to
fellowship with the eternal Lawgiver, proves tha& Wwhole nature has not been derived from
the material world; that, in a word, by the highspect of his nature, he is properly related to
the world of spirits. Nay more, may we not, witle thecond chapter of 1 Corinthians before
us, say, that man, through the teaching of the ISplyit, is capable of having sympathy with
the deep things of God, although that God is itdlgiabove him; whileas none of the lower
animals are capable, by the very nature of theatesn, of having sympathy with the deep
things of man, although man be not infinitely abtvem?

Inasmuch as a correct view of the words of our texfitted, not only to expose the
fallacy which is at the root of those unworthy o8 concerning the constitution of human
nature which are so rampant at the present hodrralba to expose the presently prevalent
perverse views of the beginnings of the oracleGad — views which are so much akin with
degrading conceptions of human nature — we shiadl tiais opportunity, as we have already
indicated the scope of the actual words of the, tefxhow indicating their connection with
the Bible as a whole. The view that the sectiothefBible, beginning with verse 4 of chapter
2 presents us with an account of the creation, hyhic many respects, differs from the
account of creation given in Genesis 1, we have 8ebe based upon an interpretation of the
word “generations,” which, in this case, is an isgible one. With the destruction of the
basis of the false theory, the theory itself isidg®d as a matter of course. If, then, the writer
does not intend to give herewith a new and divace®unt of creation, what is his aim? What
plan is he pursuing? In order to answer that qoesive have to observe the purpose of
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Moses in the opening introductory section of GexneBlis intention there is to state the
doctrine of man, as the direct product of God'satiom at its highest level. This he effects in
two ways. (1) He represents mankind as the ape@aofs work of creation on this earth.
Starting from the inorganic material base, he lifes upon tier, the vegetable world, the
irrational animate world, with its fish and fomsicreeping things, its wild beasts of the earth
and domestic animals, and finally, places mankmtha uppermost tier, as the summit of the
whole. (2) He effects the same purpose, when hmatés to us that the project of the
creation of man called forth the counsels and dtaitsons of the Triune God, and that man
thus consulted about appeared when created imthge of God, according to the likeness of
God. But man, who was created in such an exaltaditon, brought himself very low. And
there can be no question that as it was the Wsiteurpose in the introductory section to
represent mankind to his readers at their higleest laccording to the scheme of creation, so
it is his purpose in the first of these ten sedjowhich, together with the introduction,
constitutes the whole of Genesis, to give a vivid anost profoundly interesting account of
the fall of man, with its doleful consequences. Niag view point is still vaster. For we may
well believe that sinners of mankind had not besrofired with Divine oracles, opening up
so marvellously the dignity of our origin and tHeame of our self-destruction, if it had not
been the Divine purpose from these ruins to redeam, to connect him with an order higher
than the order of the natural creation at its hsglepex, and thus exalt him to a state of
exaltation to which he should never have been daiehe had not come in need of
redemption, and if he had not been actually redderWégewed in this light, the section
beginning Genesis 2:4, appears as one of remarkablety, and as one the significance of
which is extraordinary. It begins to dawn upon usywhis section, the first objective of
which is the Fall, and the further objective of ahis Redemption, should make so much of
the locality where man, under probation, was placéthe inter-dependence and intimacy of
relationship subsisting between Adam and Eve, ar@bine nearer to the words of our text,
of the essential constituents of human naturegdtis¢ of the earth and the breath of lives. The
living soul, which is man, may thus be more easihgerstood by us as one whom death
temporal or death eternal could never molest, diddeath spiritual, in the form of sin, take
the precedence.

The oracles of God make much of the transcenderthved the human soul. We see that
in Christ’'s own valuation of the life of man where kklls us that the whole material world
would not counterbalance it. We see it in the s@vaaces in which the downward course of
those who mind earthly things, whose glory is ieittrshame, whose God is their belly,
whose end is destruction, is contrasted with theang course of those whose affections are
set on the things that are above, whose not-toidapdointed hope is, that when Christ shall
appear the second time they shall be like Himomdf in spirit, but even in their very bodies.
The lower animals are not capable of going dowthéobottomless pit of self-destruction as
mankind are capable, neither are the lower aniegbaible of rising to the third heavens as
mankind are capable. Destruction as well as salvatirows a light upon the capabilities of
human nature, and certainly if we should mainthim truth of the impassable gulf between
mankind and the lower animals, we should need tasore the capacity of human nature by
the difference which is between the lowest hell &mal right hand of God. But upon this
essential worth of the human soul the oracles ofl God emphasis from their very
beginnings. That conception and feeling about nuzis through the whole Scriptures, and it
is a conception and feeling that has taken holdthef mind and heart of every true
ambassador of God from the days of the Apostlesdovihe present day.

The Scriptures have much to say of the effectsrobeth upon the soul and upon the
body of man; they have much to say of the wayshiciwthe effects and fruits of sin are seen
in the soul and body even of the redeemed for sosgdut all that the Scriptures have to say
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of these matters would for us have but a confusedning, if what the constitution of the
nature of man amounts to were not clearly set keeaifisrat the outset. But this desideratum is
exactly what our text supplies.

Man is a living soul, but he is that, not in th@sin which that is said of fish, fowl, and
land animals, wild and tame; he is a living souhjakn became so by the Lord God breathing
the breath of life into the nostrils of that whichd been formed from the dust of the ground.
This living soul would therefore never again haeeio broken up into its elements of body
and spirit, had not sin entered into the world, dedth by sin. This view of the matter must
be held by us, if we perceive the significancehaf separation of soul and body which took
place when Christ Himself died, and in dying bdre penalty of sin. Man is a living soul
made up of spirit and body, and inasmuch as thraiglthese two elements are in death
separated from one another, redemption takes teithospirit and with body in turn, and
with their both being finally brought together ag& a union never to be put asunder.

If we do not get a glimpse of what man was intendelde as having fellowship with his
Maker, we shall never be suitably affected by thdulmess of the ruin which we have
brought upon ourselves. When we are suitably aftetly the ruin which we brought upon
ourselves, we are in a fitter frame of mind to @gmte that great salvation which, as we
have said, is the further objective of Moses innipg this section, as he has done by giving
this account, to which our attention is being draafiwhat constitutes human nature. When
man fell there was no ray of hope as to a way b¥elance out of our misery. When the first
ray of hope dawned upon us, it was like a thingngan absolute beginning. In the history of
redemption, there was never such a time again,rreaah an absolute beginning again. We
find the tide of gracious life, to use a differenetaphor, becoming very low, as before the
flood and as at the time of the calling of Abrahdmt through Noah and Abraham a new
impulse was imparted to this tide of life, whicbr the regeneration of sinners of mankind,
was flowing down through the ages. In the bringipgof the children of Israel out of Egypt,
it received an impulse greater than ever beforehm history of the race, and in the
coming death and resurrection of the Lord of Gloityreceived an impulse which
caused it to spread unto the ends of the earth,canded that these glad tidings of
salvation should be still with us. This is the ot that prevents us from falling into
despair when we realise what a high end it waswbich we were created, and how
deplorably we have fallen from this end. But if Wwe found embracing Christ in the
Gospel as our Deliverer from despair, we shall waynthore at the kindness of God
towards us than though we had never fallen. Maybklss to us our meditation upon

His Word!
[March 1910]
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Notes of a Sermon.

By the lateReEv. DONALD MACDONALD, Shieldaig.
(Taken from his MS. and hitherto, unpublished.)

“The officers answered, Never man spake like themi- John 7:46.

The enemies of Christ sent messengers on this mecés apprehend Him. On their
return, the chief priests and Pharisees put thestque “Why have ye not brought
Him?” “The officers answered, Never man spake likes man.” It is evident that they
were restrained that they could not touch Him uhfi$ hour would come. They were
struck not only with the order and wisdom wherewitd spoke, shutting the mouths of
His adversaries, but with the works done by Him anmiraculous manner. They
observed that He had nothing to do but to spea#t,the dead were restored to life. He
healed all manner of diseases, cast out devils,rastbred the dumb, the deaf, and the
blind to their respective senses. They were stialsk with awe at His holy appearance
and language, and probably a divine restraint wasaesed to keep them in check, so
that it was not in their power to touch Him.

We shall observe some of the times at which Clepgtke,both before and aftelde
came into the world.

1. He spoke as God before the world was createdcdfled into existence by His
word a world of holy beings, such as angels, chiendind seraphim, some of whom are
in their order and rank higher, brighter, and mgterious than others, the same as
exists among the Church in earth and in heaventhest are perfectly happy in the rank
in which God placed them at their creation. It agmgethat angels are the highest in rank
of the various orders of created beings. Christth@seternal Son of God, spoke when
He commanded these holy beings to be created dightsd in.

2. He spoke in the eternal counsels, when the seh&nRedemption was devised.
God foresaw man'’s fall, and made provision for tademption of the elect, as Joseph
made for the years of famine in Egypt to keep higthren alive. Christ spoke then, and
was filled with joy when the plan of redemption w@alineated by divine wisdom, and
spread out, as it were, in the council of peacd, @od set Him apart as the Redeemer
of His people. Then they entered into the cover@Engrace. Christ spoke, when He
acquiesced in all its conditions, and undertook tmeidlingly to become man, and to
suffer and die and perform every work implied theréHe spoke consenting to God’s
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proposals and rejoicing at the prospect that Higppeewould be redeemed, and that He
would possess additional glory by becoming man amdking out their redemption
(Proverbs 8:30-31; Ephesians 1:18).

3. He spoke when the time of the world’s creati@me, according to the eternal
decree. He was the Word by whom *“all things weralaigJohn 1:3). It was the voice
of the eternal God that was then heard accompawidd infinite wisdom and power,
and as He stood at the womb of non-existence, dvendf the visible world appeared.
Every material object came forth in order, as itswaeviously arranged in the divine
mind. On the first day the heavens and the eartte weeated, and the work of each day
came forth in succession, until the great objectvitiom all these things were, was
made, with more solemnity than anything else. Thee€& Persons assembled, and man
was made in the divine image. The world was fileith all kinds of creatures useful to
man — the heavens were garnished with lights, &edsea was filled with fishes — all
showing forth the power and glory of God (Psalm&:28, and 104:25-26). Nobles
among men build castles, and make many improvemantbeir estates, not merely for
their own comfort, but for the benefit of their heithat they may possess all and be
comfortable. So God created all things, not only Has own glory, but for the benefit
of His Church who were to be His heirs, “heirs obdsand joint heirs with Christ”
(Romans 8:17).

4. He spoke in time. Christ spoke to the Churchhi& Old Dispensation, before He
assumed human nature. He spoke to the patriarchgloses, Joshua, David, Solomon
and others with an audible voice. He assumed tipe@amance of a man, and spoke the
language of man, and yet had not the tongue of rHl@nthat made the tongue of man
and put language into it, could easily speak withitne aid of man’s tongue. But there
was a time coming when He was to speak with masmiguae in our nature.

Christ spoke when He came into the world. He spible®, not only as man, but as
the great God in human nature. He became “a masoafows and acquainted with
grief,” but His words were different from those ather men. His was the voice of the
eternal God, accompanied with irresistible powed ansdom. A veil was drawn over
His divine glory, so that He could associate wittrmFor the measure of infinite glory
He displayed in heaven would have been intolerédblmen on earth. Moses said to the
Lord, “Show me thy glory,” but the Lord said, “Thoshalt see my back parts; but my
face shall not be seen.” A little of this glory wasen on the Mount of Transfiguration,
and in the Isle of Patmos (Revelation 1:12-17).

At times the Lord Jesus laid aside the veil andkep@ith double power. He spoke
to the grave and to death, destroying their poveeid restoring life to the dead. He
spoke to devils, and they were obliged to leavartipeey which they had in their
possession, going to hell. He spoke to all kindbadily diseases and healed them — the
deaf, the blind, and the lame. He spoke to them Wwhad spiritual diseases, such as
ignorance of God, unbelief, hardness of heart, feeaded them who were wallowing in the
mire of the carnal mind. He imparted salvationhe most notorious sinners that others guilty
of the same sins should not lose hope of beingdsavgeich as the Samaritan woman and Saul
of Tarsus (1 Timothy 1:13).

Christ first speaks generally through the terrordhe law. “Cursed is everyone that
continueth not in all things that are written ire thook of the law to do them.” He speaks to
man’s reason, and awakens the sinner to a senbké awful danger, and then imparts
spiritual life. He opens up the memory and enunasrdiis sins, the most aggravated first.
Then guilt fastens upon the conscience and Goefyg firath goes over his head. Some souls
in this condition continue long to view and mouheit misery. They carrthree burdensa
burden of guilt, a burden of God’s wrath, and adeuar of fear of being lost (Psalm 116:3).
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The Lord spoke to Elijah with the stormy wind whisfake the rocks in pieces, but the Lord
was not in it. He then spoke by the earthquakethmit.ord was not in the earthquake; “and
after the earthquake, a fire; but the Lord wasindhe fire” (1 Kings 19:11-12). So, He
passes in His terrors of wrath through the souldoes not speak as a God of comfort. Godly
sorrow and repentance, however, go on in the soul.

When the soul is entirely lost in his own estimatithen God speaks after the storm, the
earthquake and the fire of His wrath have abateth, & still small voice,” in the promise,
imparting all needed comforts. The power of theission of sins is in that voice, and the
virtue of the blood of Christ which extinguishecethire of His wrath, restores peace to the
troubled conscience. The light of God’s face shinehe heart, giving the knowledge of the
glory of God in the face of Jesus Christ. Such soobéhold that glory with their
understanding, and embrace Christ and believe m.Hihey behold Him in His death,
meeting the demands of the law in their room aeddas their surety.

God in Christ continues to speak to them, liketagawhose affections are yearning over
them with love. A father frowns, and smiles, angdegi So does Christ. He frowns upon them
when they go astray; He smiles upon them when thalk in the truth and keep His
commandments. He speaks to them when cast downlesedted (John 14:1-3). They find
themselves so filthy that they are wondering thateder spoke to them. They are surprised
that He continues to speak and to convey life sathcomforting them with His presence.
Christ shall never give up supplying your wants apdaking comfort to you. Although all
the angels in glory, and all His servants on eardhld speak to me, they could not satisfy me
without Christ. Still, when His servants speak, ithoften speaks through them.

5. Christ’s voice shall be heard at the judgment dall that are in the graves shall hear
his voice” (John 5:28). He shall come in the cloofi$ieaven, and, as on Mount Sinai, fire
shall go before him, to destroy the heavens aneaind. He shall sit on a great white throne,
which shall not be fixed upon the earth, but sdivben heaven and earth (Revelation
20:11,12). He will not thus honour the world in wiiHe was crucified, and which wicked
men and devils have polluted. He shall be acconegany a number of angels to minister to
Him. All believers shall be with Him whose bodieavie been mouldering in the dust. Then
death and the grave shall hear His voice. They Kepthuman race under their power for
ages, but Christ’s voice shall raise first all boglies of the saints: neither death nor the grave
can keep them. “I will ransom them from the poweth® grave; | will redeem them from
death: O death, | will be thy plagues; O grave|ll ke thy destruction: repentance shall be
hid from mine eyes” (Hosea 13:14). The bodies, thete useful in spreading the Gospel,
shall rise, whose members were engaged in advahktisngngdom. The tongue, the feet, and
the hands shall rise to partake of the enjoymehtglary. Their bodies were weak and
diseased on earth, but they shall leave all thefiordhities in the grave. Being now holy and
free from sin, the diseases that came in througlsisall go out with it. Their bodies shall be
spiritual, refined by divine power out of the cgtwodies that were buried in the grave.
When you sow any seed, it is not the seed you $@w grows and bears fruit, but its
substance. So their bodies shall be spiritual amdogis, like Christ’s (Philippians 3:21). As
they were adapted for this world — to work, to eagl to drink — so shall they be adapted to
the nature of heaven. Their souls shall meet tjienious bodies at the grave, and shall enter
into them. Both shall be happy to meet one anatiheuch a holy and happy condition in
Christ’'s possession. Then they shall meet the liorthe heavens. Their bodies shall be
strong to bear the glory of eternity. Moses wilt meed to go to the rock to hide; John will
not fall at His feet as dead. Being perfectly holhgy can bear the glory of the heavenly host.
One of them could kill thousands, as the angel shmnarmy of the Assyrians. They shall be
of a bright appearance, like a shroud of crystahanountain-top, when the sun shines upon
it; its brightness shines all over. They will bdilacompany for the exercises of heaven.
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Christ, the Sun of Righteousness, shall shine thwgon them, and they shall shine as the
stars for ever and ever (Daniel 12:3). Being heir$sod, they shall enjoy the inheritance
after gaining a full victory over their enemiestticaused them sighs and tears on earth. No
dart from Satan, no blasphemous word from the wartdpoison from sin, can ever molest
them. They shall never mourn after Christ’s face;dHall be the companion and joy of their
hearts eternally. When they met Him first, theiy j@as inexpressible; that joy shall never
abate. Their bodies and minds shall be fitted toship Him eternally without weariness, and
they shall feel no pain, no poverty, no fears aitbeChrist, and what He has done for them,
shall be the subject of their contemplations. Tle&scure knowledge shall be made perfect,
and they shall increase in their understandindgiefscheme of redemption. All the mysteries
in the Bible shall then be opened up to them; tiieBshall be in their hearts; and the reasons
of their trials on earth shall be revealed.

In that day of the Lord, the heavens shall be on fThe air between heaven and earth
shall be in a flame, mingled with the smoke risirgn the earth and the sea which shall be
on fire (Revelation 6: 14,15). Every living thing ¢tand and sea shall die, except man. The
palaces, castles, and strong forts shall be on Aillethe cities with their ungodly citizens
shall be terror-stricken and changed. All warehsuaed banks shall be on fire. All the
vessels in the seas shall be in flames, and dlivibee drowned in the ocean shall rise from
the dead. The wicked everywhere shall rise fromrtgeves, and shall find themselves
between three fires — the fire of conscience, itteedf the wrath of the Judge, and the fire of
the body. The fire in the conscience shall be nidsinse. Their memories will revive their
sins, and this shall be most intolerable with Ghrike judge, frowning upon them. The
justice of God in the exercise of infinite powerbhdrag their souls from hell, and cause
them to re-enter their bodies, which shall curse amother for meeting. The soul will blame
the body for being so active in sin, and the bodl/mMame the soul for making it its slave to
yield to its suggestions to sin, and to expose lotbternal torments. God shall make the
bodies of the wicked like iron, to be able to bt intensity of the fire of hell. Then they
shall begin to weep and to pray to the mountairfaltaipon them and to hide them from the
face of the Lamb (Revelation 6:15-17).

The books shall be opened. The book of God’s orerise which contains a record of
all things shall be opened; the book of man’s menamd conscience shall be opened; and
the book of Scripture, by which the hearts andslieé men shall be tried, shall be opened.
(Revelation 20:11-15). The condition of the lostts judgment seat shall be most awful —
speechless and trembling before God, whose hoby flaevns upon them, and looking at the
devil at their side in whose possession and complagay are to go to hell. Satan shall be
condemned for all the evils he has done in dishonguGod and destroying so many of the
human race, and in tempting the saints and peisgctitem through the instrumentality of
wicked men.

Christ as the glorious judge shall then speak ayda the righteous, “Come, ye blessed
of my Father, inherit the kingdom prepared for yaum the foundation of the world,” while
all the ungodly shall hear the final sentence fidim mouth, “Depart from me, ye cursed,
into everlasting fire prepared for the devil and angels” (Matthew 25:34-41). All the saints
shall also be judges, and shall put their Ameré&dondemnation of the ungodly. It is likely
there shall be degrees of suffering in hell aceagydd degrees of guilt. Some sins are more
heinous in the sight of God than others. PersesutbGod’s people, and despisers of Christ
in the gospel shall be subject to more tormentsa ththers who never heard of Christ, and
shall have their portion with drunkards, murderadylterers, and all unclean persons in the
place of woe. The treasures of God’s wrath shallebéoose upon them in outer darkness,
and the smoke of their torment shall ascend for and ever.
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“Never man spake like this Man” in a past etermityin the days of His flesh; no man
speaks like Him now as He does by His Word anditSpind no man shall speak like Him at

the great day of judgment.
[April 1910]
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