Notes of an Ordination Sermon.

By the lateREv. ALEXANDER MACLEOD of Uig, Lewis,

and Rogart, Sutherlandshire.
(Taken from his own manuscript and hitherto ungaiitgd.)

“Take heed unto thyself, and unto the doctrine;ticue in them: for irdoing this thou
shalt both save thyself, and them that hear theeTimothy 4:16.

The subject of this and the subsequent Epistle woas at Lystra, which was a city of
Lycaonia. Of his father we are merely informed thatwas a Gentile, who had married a
Jewish female whose name was Eunice. Timothy w&tsuicted in the oracles of God from
his earliest years and brought to a saving accaagetwith the truth by the preaching of Paul
on his first visit to Derbe and Lystra, at whicimé Timothy was only a very young man.
When the apostle returned to visit the brethrethese cities at the distance of a very few
years, they gave him such a favourable report@pibty of Timothy that Paul determined to
take him for his companion in preaching the gosebng the Gentiles, and to cut off all
occasion of complaint on the part of the Jews widondt see that the ceremonial law was
virtually abolished by the death of Christ, Timotimas circumcised. From this time he
accompanied the apostle for several years, agsigtm in his apostolic office, until, as is
generally understood, he took the pastoral catbefChurch at Ephesus. Timothy evidently
enjoyed a large share of Paul’'s affection, who gbagpeaks of him in language denoting the
very high estimation in which he held him, and thederest solicitude for his welfare. This
Epistle is thought to have been written by Pauhmyear 58A.D. Its original design was to
give instructions to Timothy concerning the managetrof the Church of Ephesus, and it
was probably intended that this Epistle should dsdrpublicly to the Ephesians, that they
might know upon what authority Timothy acted. Theidde goes on, fraught with every
necessary and salutary admonition, which is applcto every Christian minister in every
period of the Church, and which is calculated teridh and promote that circumspection,
faithfulness, and usefulness, which are impliedhi@ exhortations of the text. “Take heed
unto thyself, and unto the doctrine; continue ianth for in doing this thou shalt save thyself
and them that hear thee.” In enlarging from thesedg; | shall consider,

|. — The exhortations of the text; and
[l. — The promises by which they are enforced.

|. — The exhortations.
1. “Take heed unto thyself.” Notice six particutars

(1) Take heed that you be a sound believer, that lyave been convinced and
converted, and that you are making progress inlithiee life.

(2) Take heed that you be a called and sent mimistevitness the things you have
seen and felt. If the Lord does not send ministBeyy shall not profit the people. The
profitable minister is he who can say, “Lord, thoast sent me; therefore go with me; bless
me and make me successful.”

(3) Take heed you be an exercised minister — nosfieal with systematic and
orthodox views merely, but coming forth in the fesis of the blessings of the gospel of
Christ, speaking from the heart to the heart, amblmg out of the treasure “things new and
old.”

(4) See that there be conscientious diligencelithal means for attaining fitness for
this great work. “Till | come give attendance tadeng, to exhortation, to doctrine. Meditate
upon these things; give thyself wholly to themt ity profiting may appear to all.”
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(5) See that you will have the glory of God andghbration of souls in view.

(6) See that you watch in all things; be on yousrguagainst every temptation, every
external and internal enemy, that your conversat®isuch as becometh the gospel, and that
you walk with circumspection worthy of the vocatioy which you are called.

Being surrounded with more temptations than othen im general, the minister should
learn to bear injuries with patience and be reaxlyla good to every one; to be affable
without levity and humble without pusillanimity, aliating the affections without violating
the truth, connecting a suavity of manners withignity of character, obliging without
flattery, and throwing off all reserve without rung into the opposite extreme of volubility
and trifling. “The servant of the Lord must notiat;, but be gentle unto all men, apt to teach,
patient.”

Be watchful in the improvement of time, losing nme in indolence or unnecessary
sleep, formal visits, or perusing useless book®r§wday should have its work in Christ’s
vineyard.

As the Christian religion pre-eminently regards wWedfare of our immortal souls, as its
object is to promote the honour of God and theadmla of men, how incumbent it is upon
the ministers of this holy religion to feel its goeeur and importance, to imbibe its true spirit
and genius, to “magnify” their ministerial officand to display the beauty and glory of it
before a dark and fallen world! To them are comeditthe word of life, the mysteries of
godliness, the riches of divine grace, for it isotigh this consecrated medium that these
great and inestimable blessings are chiefly comoated. Hence they are called in the
language of inspiration, the light of the worldetkalt of the earth. If the light then be
eclipsed, darkness covers the land; if the sa# lts savour, the earth becomes putrid and
corrupt. Being, therefore, the appointed and imsémutal causes of diffusing this knowledge
of Christianity, and its character and receptiothenworld being closely connected with their
fidelity and zeal, how ardently they ought to seskconformity of spirit, a perfect
congeniality of soul to this sacred and momentdiiseowith which they are invested! To
produce a capacity of enjoyment, there must bengroity between the mind and the object,
so that religion, when rendered congenial to thedminspires also confidence and delight,
and renders the service of God a service of pefifeetiom and happiness. The heart, attuned
to a just and elevated sense of divine objectsstaghe operations of the understanding. Its
feelings imperceptibly mingle with the light of timeind, and by their reciprocal influence,
the fire kindles within, the thoughts begin to $&rand the expressions to flow. This is to
become “burning” as well as “shining” lights.

There is also a force and an authority with thehtruvhen it is delivered with gospel
sincerity and simplicity and accompanied with geeuholiness. Such characters are living
sermons, read and understood of all men. Discowasbesit virtue are pictures only. A
virtuous example is a virtue embodied, animated, exhibited to public view. Well may
saints be represented with a glory around theid$ieaeeing the work of sanctification
assimilates them more and more to the divine imagd, enables them to have a life and
conversation becoming the gospel of Christ. Thig Fervour of spirit and hallowed flame of
devotion, which all the ministers of Christ mosk@musly desire to cherish in every duty and
trial, arises from a spiritual knowledge of the rgl@f God shining in the person of Jesus
Christ, and is a very different thing from that sips of knowledge which defends only the
outworks of Christianity, illustrates its naturedamrmportance, and admires it only as a
beautiful and perfect system. Knowledge is oneghgrace is another. Hence some men are
able advocates for “the faith once delivered todhiats,” zealous champions for the truth as
it is in Jesus, standing forth in the trencheseltey by cogent arguments the bold attacks of
infidelity, and yet, at the same time, strangersh interior and vital parts of the Christian
religion, to that inward sanctification of mind, that spirit of genuine piety and devotion
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with which the ministerial success of a pastor, @hd salvation of his own soul are
inseparably connected. Though the intellect ofefalinan still retains many vestiges of its
primitive grandeur and capacity, though it be stiimpetent to the investigation of the most
abstruse sciences, and even to the acquisitiomwdfdsand orthodox notions in the great
science of theology, yet it has no such perceptibdivine truths as admits them into the
mind under a just view of their spiritual naturegnal beauty, and transcendent importance.
“The natural man receiveth not the things of th&iSpf God; for they are foolishness unto
him, neither can he know them, because they aréugly discerned.” His conceptions on
these subjects are so feeble, so indistinct, andagtequate that he himself comes not under
their influence. To all practical purposes the figle has is little better than darkness, and if
the light that is in him be darkness, how greathiat darkness! It is, moreover, to be
observed, that not only considerable theologicalnimg may be acquired, and much sacred
criticism displayed, but also the most splendidtsgimay be bestowed for the general
edification of the Church, independently of divigace. But when genuine piety is not the
basis of these qualifications and gifts, they svaelll inflate the mind, and usually exhibit a
light which dazzles more than it illuminates, leaglio self-exaltation more than to the glory
of God. Whereas it is the character of grace tolilarthe sinner, to exalt the Saviour and to
promote holiness, all which are characteristicerwé ministers of Christ; and the influences
and operations of the Spirit upon their souls faese glorious ends are of a much higher
order than those extraordinary gifts or even thiaacalous information of the understanding,
which were conferred in the days of the apostldse Tatter were designed for particular
purposes and ceased with the reasons which oceaisibam, whilst the former are essential
to the salvation of men, and to that holiness, auttwhich, we must be eternally lost.

Let, then, holiness to the Lord be inscribed inpdaed legible characters on the heart of
the Christian minister. Let an ardent love to God ahan inspire him with the most active
benevolence. Let the love of Christ constrain loncansecrate all his gifts and talents to the
glory of God and the benefit of his fellow-creasiré is under the daily tuition of the Holy
Spirit of grace and supplication that he can bestAnimated and supported, in order to
abound in every good word and work, to make futbgbrof his ministry, and to act the
character of a faithful steward of the manifold araof God, — of a careful and tender
shepherd, of a vigilant watchman, and an indefbtegiabourer in Christ's vineyard. It is the
Spirit that will enable him to ask aright, and &rform aright, that can stimulate him to care,
to vigilance and exertion — to foil temptations,discipline the inward man, to regulate the
heart, to mark the secret recesses and operatians, @ pursue it in all its multiplied forms
and branches, to guard against its insidious oerdaring encroachments, and to attain, not
only deliverance from its dominion, but also theely and habitual exercise of these
Christian graces that constitute the beauty ofnlesls, and to which the Lord has annexed His
promises and blessings. It is the Spirit that eslable him to wrestle at a throne of grace for
a blessing to himself and to his people, that kekp him often in prayer, secret meditation
and communion with his own heart, that will teaam Isavingly in all truths, and bring them
seasonably to his recollection, that will renden hvell versed in all the sacred writings, and
that will capacitate him to use the sword of th@iSpuccessfully as a skilful master in Israel,
with Gideon’s motto, “The sword of the Lord and®@ideon,” and to repel all the fiery darts
of the wicked one, with a holy dependence on timat fvictory and triumph which the Lord
has promised to all His faithful witnesses.

Under the teaching of this Spirit, he will “givedteto the doctrine;” he will be enabled to
declare “the whole counsel of God” and to “contesadnestly for the faith once delivered to
the saints.” He will not be carried about by evetnd of doctrine, nor teach every kind of
doctrine to his people. The ballast of grace andtsal understanding will enable him to
weather out the wintry storms to which he will bgpesed from the world, the devil and the
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flesh, from external and internal enemies in theggaous voyage of human life. Dangers and
difficulties, opposition and contempt, he must aldte upon and expect. The very nature of
his ministerial functions implies the former, antithe grandeur and dignity of it will not
exempt him from the latter. “The truth itself” widffend. He will be regarded as an enemy by
some for no other reason but because he tellsutie The truth condemns the lax conduct of
the unconverted, and their unscriptural creed fedndn that conduct. To live in the
consciences of such men as a witness against thalinthat is desirable as long as they are at
enmity with God. By consistency, however, you widmmand their esteem, for many often
deny what they cannot disbelieve, and ridicule whay cannot but silently revere.

Whatever opposition therefore he may meet with ftbensupine indifference of some, or
the intemperate zeal of others; whatever misreptaens may, with secret but malignant
industry, be circulated with a view to cloud hisaddcter or depreciate his ministry and
usefulness; and however such vague and idle rep@ysbe received, with a kind of inward
complacency, by those who affect even candour dnstian charity, and from whom better
things might be expected — let none of these thihgs/ever, move the Christian minister.
Let not the storms of various opinions move hint et the applause or flattery or contempt
of any person or persons whatever move him off ghspel ground on which it is his
privilege to stand, and which he is commanded navabandon, as he would wish his own
salvation and that of his hearers. Neither letidasts delicacy, which is often more shocked
at a breach of the artificial forms of politenésart of the sacred duties of Christian morality,
deter you from making full proof of your ministrgf approving yourself to God, as a
workman that needeth not to be ashamed; recallieg & mind Paul's declaration to
Timothy — a declaration of universal applicatiothat all who will live godly in Christ Jesus
shall suffer persecution. Let all his trials foghteousness’ sake remind him of the dignity of
his character, and of his resemblance to his LoddMaster, that the disciple is not above his
Master and the servant above his Lord. “It is emofag the disciple to be as his master, and
the servant as his lord.”

If our own hearts be deeply affected with the int@ot truths we deliver to others, we
shall then walk with circumspection worthy of thecation by which we are called. Let,
therefore, a solemn sense of the terrors of the,Lafrthe bitterness of sin, of the vanity and
precariousness of all sublunary enjoyments, of timportance of eternity and the
responsibility of our office, stimulate us to cattye momentous truths of the everlasting
gospel with energy and life to the hearts of owarbes. For if our souls are not kept in the
lively exercise of grace, our rounds of religiousies will unavoidably be cold, and our most
sacred ministrations will be deplorably blastedt e always bear about us the dying of the
Lord Jesus, and uniformly take heed that we aregé¢éd ambassadors of Christ, to transact
matters of everlasting importance between an itgfiBod and immortal souls. And if the
honour of such a glorious embassy be so ineffaldptg what inexpressible need have they
of taking heed to themselves in all things, in ¢éxercise of self-denial, ardent love to God,
disinterested regard for His honour, and compaskiosouls! What prudence, faithfulness,
diligence, humility, holy zeal, spirituality of minand conversation; what order and plainness
and fervour; what just temperature of mildness sakrity, are necessary as needs be! What
heed for fear we may get careless and lukewarrhar_ord’s vineyard about His glory and
the salvation of souls, for fear that we may beedes of God, and that pride and sinister
motives may bear sway!

2. Take heed that “the doctrine” be not your owor, that of others, but “Christ and
him crucified” — Christ in all His offices — jusitfation by faith — the law of God as a rule of
life — the covenant of grace, with all its benefll® Arminian or Antinomian doctrines.

Let a man speak as the oracles of God. Let thyridecbe accompanied with much
humility and self-denial, so as to have God’s glangl the salvation of sinners in view. Let it
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not be mixed with vain philosophy, so as to bewts&d from seeking yourself and the
applause of men in the excellency of speech.ftiuad that the holiest ministers preach most
plainly, and that the plainest ministers are mastessful. Let it be grave and weighty, sound
speech that cannot be condemned, commending oesstvevery man’s conscience. The
power of the truth upon our own hearts will greattivance this.

Paul preached with a demonstration that the HolyitSpas in him, sanctifying him. He
preached so as to give a demonstration that thé $ais with him. He was out of weakness
made strong. The grace of our Lord was made sefficfor him. The Lord renewed his
strength; he received out of the fulness in Chast] grace for grace. He preached by the
Spirit to the heart of the hearers, with the dentratisn of the Spirit and with power, from
the heart to the heart, from faith to faith, aindm experience to experience.

3. “Continue in them.” Continue (1) in thy view®)(in thy calling; (3) be laborious
and diligent. Continue in thy principles and wogliqu must not abandon either while on
earth. “Woe is me if | preach not the gospel!” Goné to seek after greater fitness for thy
work, in prayer, reading, and meditations.

Il. — The great promises and encouragements byhwhiese exhortations are enforced.

1. “Thou shalt save thyself.” Your continuing anefgevering in the ways of the Lord
will tend to promote the salvation of your soullgai “This is our rejoicing, the
testimony of our consciences”

“Thou shalt save thyself’” from the guilt of otheenis sins and ruin, if thou be faithful in
the ministry. “Nevertheless, if thou warn the widkand that he has not turned, he shall die
in his iniquity; but thou hast delivered thy soulEzekiel 33:9. “| am clean,” said the apostle,
“your blood be upon your own head.” “| take yourézord this day that | am pure from the
blood of all men, for | have not shunned to dectas=whole counsel of God.”

2. Thou shalt save “them that hear thee.” It ishi& proportion in which a minister of
Christ is taught to promote his own salvation, thafpromises usefulness in the Church as a
means of saving others — of opening their eyesino them from darkness to light. He is to
preach in season and out of season for this ermtlfrey are to hear. God’s glory and the
salvation of sinners are the great ends of pregclaind the Lord promised His countenance
to His ministers, even to the end of the world,donvincing and converting sinners, and for

building them up in their most holy faith.
[May 1906]

A Sermon.
By therREV. JOHNR. MACKAY, M.A., Inverness.

“Much more then, being now justified by his bloek shall be saved
from wrath through him” — Romans 5:9.

The doctrine of justification by faith, which iseheading theme of the earlier chapters of
the Epistle to the Romans, is a doctrine whichwoed of God invites us to look at under
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several aspects. On this occasion, in endeavotwirigeat of the doctrine of justification in
general, and of that aspect of this great docthiedd forth in this 9th verse in particular, we
shall, as enabled, take up the subject under tlenviog heads: —

I. — Notice a fundamental relation between Godmed, which lies at
the root of justification;

Il. — Very briefly indicate the nature of justifittan;

[ll. — Endeavour to give an answer to the questidfat is the cause
of justification?”

IV. — Point out the safety of believers.

l. — Let us notice a fundamental relation between @nd men, which lies at the root of
justification.

To justify, in the highest sense, is a prerogativ&od’s. “It is God,” says the apostle in
the 8th chapter of this epistle, “that justifieti.hat God should either finally condemn, or
justify, reveals and implies the doctrine that Godery truth stands in the relation of Judge
to His morally responsible creatures. It is notwtommon thing among men that one
individual should stand in the relation of fathersbme, of master to others, and of judge to
others. And these are relations which have thetopypes in God Himself. With God the
primary and essential relationship is that of Fdtbed. And that relationship respects in the
first instance not a creature but the eternal Smnyhom the Father from everlasting to
everlasting beholds His own identical infinite diginature. And to sinners saved of our race,
it will for ever be matter for wonder and gratituth@t from eternity God not only loved them
when they were in a low estate, but that havingdbthem with a purpose to save them, He
should have loved them in His own Son, with a paepm adopt them into His family, and to
bestow upon them the Spirit of His Son whereby tsteyuld cry Abba, Father. God, then, is
revealed to us in the Scriptures in the relatiofrather both to the Only begotten Son and to
the many sons and daughters who are children bygtiao And as God reveals Himself in
the relation of Father in those regards, so Healsvidimself in the relation of Creator to the
universe of creatures which owe their existendieogood pleasure of His will. This relation
is as to its actual realisation, one that has abéty. The creation of the first creature marks
the beginning of time, and this relation differiingm that of Fatherhood in the highest sense,
begins with the creation of the world. The lastrad creatures which were created was man.
Towards him, as towards angels who are all morasponsible creatures, God stands, not
only in the relation of Creator, but of Lawgivendaof Judge. Man has a conscience, and that
conscience is itself a witness to the otherwiseeatad fact that retributive justice is an
essential attribute of the Godhead.

The truth, then, that, as there are morally resptssreatures upon earth, so God stands
in the relation of Judge towards such creatures,di the root of the doctrine of justification.
In that relation of Judge He will undoubtedly berdgied in regard to every human being,
whether the ultimate sentence proceeding from htisnie will be one of condemnation or
justification. For we must all appear before theégonent of God that we may give account of
the deeds done in the body, whether those havedmhor bad.

Il. — This leads us to explain briefly what in thtennection is intended by “being
justified.” To justify means more than simply torgan. It carries with it the fact that the
person justified is accepted by God as righteousisnsight, in other words, that God in His
capacity as the Judge of all, declares that altthens of law and justice have been met and
satisfied in respect of the individual under corsation. Now, that God should condemn the
wicked, as indeed He condemned angels that sirmeght not to excite surprise. Sinners
deserve to die the second death. Further, it ismqdrising, but only what conscience assures
us must be, that God should declare with regamlgatures that never sinned against Him, as
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elect angels, that His law is satisfied in regavdthem, or in other words, that they are
justified. But what is incomparably surprising st under the gospel, and in virtue of the
gospel, God should justify the ungodly, or in otkeards, should declare in regard to the
personally unworthy that not only are their sinsdpaed, but that all the claims of His law
and justice have been met and satisfied. Justdicas the opposite of condemnation; and it
is to be observed, that, as in the case of a gistgudge who condemns a wicked man, the
judge does not thereby make the man corrupt byaé¢tiof condemnation, so, on the other
hand, when the Judge of all justifies the ungotlg,does not in that regard make one that
was inherently unholy, inherently holy by that sse of justification. Justification is the
declaration of a fact; it is not in itself a changfenature, but it carries with it a change of
state. Now, when God declares regarding the ungthdy believe upon Jesus that all the
claims of law and justice have been met and setisfHe does not so act without good
reason. If God justifies, we may be well assureat tegard is had to law and equity in this
case.

lll. — We proceed, therefore, in the third place,endeavour to give an answer to the
guestion — What is the cause of justification? Nawthat question several answers may be
given, all of which it is necessary we should take consideration in endeavouring to arrive
at the Scripture doctrine of justification. Fothe question be asked —

(a) What is the cause of justification? The firstwasthat occurs in this Epistle to the
Romans is that justification is without a causeaflis the real meaning of the word “freely,”
which occurs in Romans 3:24 — “Being justified fygeThe word here rendered “freely” is
the same that is rendered “without a cause” irutterance “They hated me without a cause,”
which occurs in John 15:25. There is positivelyhiag in Christ why any one should hate
Him. It is the just judgment of God that whosoederes not love Christ deserves to be
anathema, or a thing accursed — 2 Corinthians 1@:B8se who hate Christ must hate Him
without a cause — must hate Him when they ougliave Him. They that hate Him can never
assign any good reason why they should be so mitweatd Him, and so we say that when
God justifies the ungodly He justifies them with@utause; but when we sthat, we mean
that He does not find the reason for the act indaracter of the person justified. On the
contrary, if He were to enter into judgment with iidde were to deal with us on the ground
of the covenant of works, He should certainly condeus as creatures who had brought upon
ourselves the wrath of God. It may occur to sona, thithough the reason of justification is
not found in the ungodly (who are justified) pribo their regeneration, that, after
regeneration and effectual calling, inherent right;ness enters into the grounds of
justification. But that is not so; the sentencgustification has ample grounds, as we shall
see later on; but inherent holiness is no paro$é grounds. The Psalmist had long been in a
state of grace ere he said in Psalm 143:2 — “Indiight shall no flesh be justified.” He
certainly includes himself here among all fleshq &rs declaration is, that neither those who
are dead in sins, nor those upon whom, throughegeoew heart has been bestowed, should
miss condemnation, if God were to deal with antheim on the ground of their own personal
merits. Not only so, but even in heaven itself, aftdr believers have been myriads of ages
perfect in holiness, they will never regard the@iherent holiness as at all entering into the
ground of their justification or as constitutingehright to heaven. Justification is an act
which is without a cause, if only the personal \woress of the justified be regarded; nay, it
is an act which takes place in spite of reasonsctwhre as the sands of the seashore
innumerable, on account of which they justly deserondemnation.

(b) We therefore ask again — What is the cause difigation? and in answer say that
the cause of justification is the grace of God.hailigh we are justified without any cause
found in ourselves, we are justified by grace. theo words,the moving causef our
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justification is grace, as grace is in Him who &dvah — Jehovah, God, merciful and
gracious. Grace may be taken as including the tpiy thought upon sinners in their low
estate, and the love that provided a Mediator whet@ way was found wherein all the
attributes of God should be magnified, His justicg less than His mercy in the salvation of
lost sinners of mankind. This love that providell@diator is the theme of the Apostle in the
immediate context. The love which the Holy Ghostdshabroad in the heart of believing
sinners is the love which hath been commendedanQhrist died for His people when they
were yet sinners. The highest reason that canves gvhy God should have purposed to save
sinners of mankind at all is that He is God; Henidun Himself the reasons why He should
pluck brands out of the fire. It is to the prai$ehe glory of His grace that He should do so.

(c) Butthe meritorious causef justification is stated in the words of our teltis the
blood of Christ. “We are justified by his blood.h& blood of Christ is the righteousness of
God, that is, the righteousness which God has geavior those who had no righteousness of
their own, in order that He might be just and tiifier of the ungodly who believe in Jesus.
The sentence of justification has this righteousnége obedience of Him by which we are
told many shall be made righteous, as its basiavinand equity. Now, righteousness, we
may say, is that which the law as a covenant efdémands. That law demanded from our
first parents in innocence a continuing in thatigguof heart wherewith they were created,
and also obedience to God's revealed will, whickdMence, if it had been rendered, would
have been as pure streams of water issuing fromura fountain, and that would have
constituted the righteousness of the race. Nowt,wieaare fallen, the law demands not only
what it required of Adam in innocence, but alsaséattion for the sins that are past. This is
evidently what none of us can render, and thuseifane Spirit-taught we shall join with the
Apostle in saying from the heart that by the wookshe law no flesh shall be justified. But
God hath Himself provided a righteousness for smmeno had left themselves spiritually
naked, in the obedience unto death of His Only tiegd&on, in Emmanuel slain. The Son of
God assumed the nature of the ungodly whom He ¢amsave, so that He was made in all
things like unto His brethren — sin only exceptel@é. came under the law as a covenant to
save them who were under the law. And by that avexd of His unto death He put away sin,
He made reconciliation for iniquity, and broughtaim everlasting righteousness. We say with
reverence that the loveliest sight God ever bebeldhis earth was Christ crucified. Christ
crucified was the object of His infinite appreotettj and such indeed is the nature of this
unspeakable infinite appreciation that whosoeveoueaces his own righteousness and seeks
acceptance with God, only in virtue of the excalkeof Christ's obedience, is accepted by
God, though he might have been before this, irohis and in other people’s estimation, the
chief of sinners. The meritorious cause, thenusfification is the blood of Christ.

(d) But yet again, when the question is put, “Whathie cause of justification?” the
Scriptures answer that faith is a cause. We arstifijed by faith;” that is, faith ighe
instrumental causef justification. It was not God’s purpose to save amner apart from an
atonement. Neither was it His purpose to save apenitent unbeliever. On the other hand,
it was His purpose to save every believer, and \ag say, that as the atonement flows from
the unmerited love of God (John 3:16), so faitblitdows from the atonement. It is given to
some for Christ’'s sake to believe upon Christ dipjians 1:29. What, then, is this faith
which is an infallible pledge of salvation? It ig, the words of our Shorter Catechism, “a
saving grace whereby we receive and rest upon (Cilase for salvation as He is offered to
us in the gospel.”

Faith is spiritual eyesight. Men generally posseg®wer of sight by which in greater or
less degree they discern the beauty of naturattshjBut we have no eye by nature to behold
the matchless beauty, and suitableness of Jesust @era Saviour, nor even to apprehend
our own deformity and emptiness in the sight of @raniscient One. The eye that beholds
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divine and spiritual loveliness in Jesus is nevierdto the utter corruption of the sinner as he
is in himself, to the impossibility of a sinnermiankind rendering the satisfaction demanded
by divine justice in respect of one that has cohwtf the glory of God. But Jehovah opens
blind eyes, He raises up the bowed down, and &t &iree, a time of love, He bestows upon
the sinner convinced of sin and misery, the abttityoehold such a divine attractiveness and
excellency in Jesus Christ as draws the sinnerrttsvidne foundation laid in Zion, towards
the perfection of moral beauty which is Christ died, so as that in contrast with one’s self-
righteousness, which is felt to be but a horribteapd miry clay, Christ is felt to be a rock, a
living stone, chosen of God, and chosen of all wdeeive His Spirit. When, then, Christ the
righteousness which God provided, is thus receintalthe heart, the obedience of Christ is
reckoned as fully and as freely to the chief ohsns who thus receives Him, as though all
that magnifying of the law which Christ accomplidhehen His obedience was a sacrifice of
a sweet smelling savour, had been rendered bydleving sinner in his own proper person.
This righteousness is ours, not by its being induséo us, but by imputation, and is received
by faith as by an eye that through grace apprexi@teist crucified as the wisdom of God,
and His power unto salvation. This righteousnessgthus reckoned to the believer, is, in
that sense, the believer’s righteousness, and Gadas the Judge of all, and in virtue of His
gracious arrangements towards the salvation ofvitith was lost, regards the believer as
one in respect of whom all the demands of law aistige have been met and satisfied, and
the declaration of this primarily in the court ofdven and consequently in the court of
conscience is justification.

It is only when the sinner has been called intoféiewship of the Son of God, which is
but the Godward aspect of the act or process whieaetinner comes unto or believes upon
Jesus Christ, that Christ’'s meritorious obediende death is reckoned unto him, and that, as
we suggested, in such fulness and freeness adhthatinner to whom this obedience is
imputed is spoken of (2 Corinthians 5:21) as tgatdousness of God in Christ. He who was
rich became poor in order that the poor might bex@xceeding rich, and truly exceeding
rich are they who in Christ are the righteousné<sam. We thus see that, while justification,
which is an act of God in the capacity of judgewithout any cause tending thereto in the
sinner, it is an act which has grace even as gsaiteGod as its moving cause, the blood of
Christ as its meritorious cause, and faith asggumental cause.

IV. — This leads us, in conclusion, to endeavountbcate how in the words of our text,
the ultimate safety of believers is brought out.ut¥™ more then being now justified by his
blood we shall be saved from wrath through him.b3d, we are here taught, who from being
exceeding poor have become in the manner alreddgréie exceeding rich, are not again to
sink into that poverty out of which they were resd¢uThey are not again to become children
of wrath. Being, indeed, during all their sojours believers but imperfect in holiness,
passing as they do through a wilderness full f @itd snares, and surrounded as they are by
many subtle, powerful, and cruel enemies, they Ishoartainly again become children of
wrath, if their justification meant merely pardaor fsins past, and if after forgiveness they
must, in order to live, render, in their own persfufl satisfaction to God’s law. But through
Christ Himself believers are saved from wrath. “flaee saved by His life,” even that life of
intercession which He lives for them at the righhth of the throne of the Majesty on high.
Now this arrangement of the everlasting covenamthizh our text brings us implies —

(1) That when such promises are given as “No onegptieck them out of my hands,” or
“He is able to save unto the uttermost” the mosjpdeate efforts will be put forth, and will
be felt by believers to be put forth to pluck theuat of the Good Shepherd’s hands.

(2) That yet, notwithstanding all, believers ardesdeing manifestly a people for
whom Christ died, even in their room and steadthst the thought is not to be entertained
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for a moment that after God has given Christ fentheven unto the death of the Cross, with
a purpose to save them, they may after all be lost.

(3) Christ did not so die in such a way as thaintiest needs die over again, if all those,
who in a day of His power put their trust in Hinteao be saved with an everlasting
salvation. He did not so finish the work given Hiondo, as that, in the case or for the sake of
any who put their trust in Him, the work should bde be done over again if they are all to
be saved from being ultimately lost. By no mears; bne offering He perfected for ever
them that are sanctified.” He suffered once fos;send now because the advocacy at the
right hand is an advocacy that pleads the meritb@bbedience which was unto death, that
advocacy is always an effective, all-prevailing achcy. It is true the children of God may
sometimes feel more wrath after they become beketlean they ever did in their natural
state, but that does not imply that they are faltem grace or that they have again become
children of wrath.

(4) That faith by which a sinner renounces all delemce upon mere creature merit,
and is drawn to the obedience of Christ as thens@etorious cause of salvation, is itself a
sure pledge of Christ’'s having died in one’s roamd atead, and therefore of a divine purpose
of saving one, a purpose which is unchangeable, feord everlasting, and cannot be
frustrated. For as, according to the whole argunoérthe Apostle in this fifth chapter of
Romans, believers are, by the fact of their batigvimanifested as the people for whom
Christ died, if, notwithstanding His having died them — done thus the utmost for them —
they were not at length completely saved, it wargamount to saying that God’s purpose
and contrivance to save them had failed; and tleat Wwlasphemy. Israel shall be saved in the
Lord Jesus with an everlasting salvation, and thlegll not be ashamed nor confounded,
world without end.

This doctrine of justification by faith ought to Ighly regarded by all — by those who
have not yet entered into the rest which comes ffaitin, and by those who have, by
believing, entered into this rest. For let it besetyed by the former, that Christ crucified is
the righteousness which God has provided and agcepat that righteousness is an
everlasting righteousness, and that sinners, ds ave in the Gospel asked to renounce their
own righteousness, and to submit themselves to ®usl-glorifying and conscience-
satisfying righteousness of Christ, with the assceathat if, as is their reasonable service,
they so submit, they shall be accepted in the Belpwand set among the princes of His
people. On the other hand, let it be observed ttatWord of God and the experience of
individuals, make it plain that everyone thus beeomise to make the good choice, owes that
wisdom to the grace and power of the blessed Sgin$ in a day of Christ's power that
sinners,heretofore dead in sins, obey the Gospel call.a$,vas one has put it, in effectual
calling that the Lord’s people got their faith, arfidour conscience bears us witness that
Christ is being received by us for all the endsvitich He has been revealed in the Gospel
as the Saviour of sinners, we have warrant to calecthat we have found favour, and that, as
our faith is connected with our effectual callimgpd our effectual calling connected with the
death of Christ, so the death of Christ is conrteetgh an infallible, unfrustratable purpose

to save us.
[June 1906]
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Notes of a Sermon.
By theREv. DONALD MACFARLANE, Dingwall.

“Who is he that condemneth?” — Romans 8:34.

The Apostle in this chapter discourses on the legeis of God’s people. No doubt they
have troubles in this life, caused by, among othergs, remaining sin in their souls, and
many enemies without them in the world, but theivifgges are great and many, a summary
of which he gives in this chapter. Among these ij@ges the Apostle mentions this — that
they are free from “condemnation.” With this he insghe chapter: “There is, therefore, now
no condemnation to them who are in Christ Jesus]j’tee again takes up the subject in our
text, “Who is he that condemneth?” In considerimgse words, we shall notice —

|. — The accusers, which the question implies.
Il. — The challenge; for the question is a chaleeng the accusers to
substantiate their charges; and
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lll. — The proof the Apostle adduces in supporhisfimplied statement,
that there is “no condemnation to them who arehnst Jesus.”

|. — The accusers.

Thefirst accuser we shall mention is Satan. He is callesicnipture by various names,
each of which is descriptive of his character as #inch-enemy of God and man, and
everything that is good. Among his other nameghs ‘accuser.” He is called “the accuser of
the brethren.” These are God’s adopted childrem &rle brethren of His incarnate Son, Jesus
Christ, and also brethren in their relation to eather as members of God’'s family of
redeemed men. Satan accuses these before God dayigimh — that is, constantly during
their time on earth. He is like the troubled seat tannot be at rest. An instance of his evil
work in this respect we have in the case of Job.adpeared before God to condemn
righteous Job, to whom there was no condemnatisrheAcould not lay hold on anything in
the conduct of that holy man of God, who was, atiogy to the testimony of the Most High,
“perfect and upright, and one that feared God, esuwhewed evil,” he tried to accuse him of
insincerity and hypocrisy in his profession and stp of God. He charged him with serving
God from selfish and worldly motives — that is &y sthat it was because God was so good in
His providence to Job he served Him. “Does Job @&ad for nought?” Satan insinuates that
Job’s religion is a mere pretence for worldly gaind that, if the Lord deprived him of all the
wealth He bestowed on him, his religion was goriee fhatter was put to the test, and Satan
was once more proved to be liar. | shall not follthws instance farther. | refer you to the
history of the case as it is recorded in the Bibtdh is now, and long since, in heaven, where
Satan cannot disturb his peace and happinesshewccuser of the brethren is still busy at
his unrighteous work towards God’s people on edifiey are not ignorant of his devices. He
gathers up all kinds of charges against them, derto condemn them. He lays to their
charge their old sins, which God long ago pardorfed, Christ's sake; their present
infirmities, their shortcomings, over which theyethselves mourn, and from which they
groan to be delivered. The evil one lets aloneohia children to enjoy their false peace; but
he is busy day and night to disturb the peace appihess of God’s children. If we are
God’s children, we may expect to be assailed by émemy in every way he is permitted
during our imperfect state here; but we shall cafieat last more than conquerors through
Him that loved us.

The secondaccuser is the world — that is, the men of the dverho are still of the
world that lies in wickedness, and on Satan’s sid@s enmity and opposition to the Church
of God. Accordingly, Christ, speaking comfort andming to His disciples before He left
them to go to His Father who sent Him, says — “€hibéngs | command you, that ye love
one another. If the world hate you, ye know thaiaited me before it hated you. If ye were of
the world, the world would love his own; but beaay® are not of the world, but | have
chosen you out of the world, therefore the worltetltayou. Remember the word | said unto
you, The servant is not greater than his lord.h#yt have persecuted me, they will also
persecute you; if they have kept my saying, thdl/ keiep yours also. But these things will
they do unto you for my name’s sake, because tmeyknot him that sent me” — John
15:17-21. You will thus see that it is becauseheirtrelation to Christ, and interest in Him,
the world of unrenewed sinners hate His peoples Tas predicted early in the history of
redemption: “I will put enmity between thee (Satand the woman, and between thy seed
and her seed; it shall bruise thy head, and thait ®inuise his heel” — Genesis 3:15. This
enmity has been kept up ever since, and put irtipeabby Satan and his seed, and it shall be
continued in the world to the end of time. The dngtof God’s Church in the past gives
ample proof of the fact that sinners, who werehefworld, have done their utmost, under the
instigation of Satan, to heap up calumnious chamgsinst God's people in order to
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condemn them; and graceless professors of religiten manifested their enmity in this
respect in a greater measure than their fellows mbhde no profession at all. The spirit of
Cain is more devilish in a graceless professor thanin the atheist. The chief priests, who
claimed to be the servants of God, were ringleattetteir enmity and opposition to God’s
Son, and when they could not prove any charge aghiim worthy of death, they suborned
false witnesses in order to condemn Him! At theetiof the Reformation all kinds of infamy
were falsely charged against the Reformers by tdse claimed to be the only Church of
God on earth. This is still the spirit and practidehe world towards God’s people in order
to condemn them. | do not say that all, in theitural state, are equally hostile to God'’s
people, and desirous to condemn them. Some aret&itilem, and take their side against
their accusers. This is a good sign, and may leeeanner of their conversion to God before
they leave the world. We have seen an instanceif\WVe have known some young persons
who were kind to God’s people, and fond of theimpany, and it was evident that they
ended their life in this world as children of Gattlaheirs of glory. Still, it is the nature of the
carnal mind to be at enmity against God, and tavsélomity to His people. If we are God’s
people we cannot escape the attacks of the wonldl,especially the attacks of graceless
persons in the Church, to accuse and condemn us.

Thethird class of accusers are believers themselves. Téegnie their own accusers.
If you are in Christ Jesus and without condemnatymu are condemning yourself, and you
find in yourself many grounds of condemnation. “Bvemouth is stopped, and all the world
is become guilty before God.” All are condemnedHim, who is the Judge of all. But, ah! it
is another thing for the sinner to begin to conddnmself — to begin, like Ephraim, to smite
upon his thigh, or, like the publican, to smite nis breast — as much as to say, “Here is the
evil, I am the sinner; | am quilty, | deserve to bendemned.” If you are without
condemnation, you have, through the teaching oHbly Spirit, begun this work, and you
have not yet come to the end of it. It is true ofdG people that, from the time in which they
had been convinced by the Spirit of their sinsthi® end of their life here on earth, they
condemn themselves. Even after they are justiféd, acquitted from the guilt of all their
sins, they still condemn themselves for the singlwisod, for Christ’s sake, freely and fully
pardoned. Though God forgave them, they cannoivierthemselves. When we add to this
the fact — the sad fact — that their nature ispgautially renewed, that the fountain of iniquity
is still within them, and that, consequently, tliayly sin and come short of God'’s glory, they
find many causes for self-condemnation during te&ite of imperfection. This makes them
walk humbly before God all the days of their liferd below, and makes them more
dependent upon the blood of Jesus Christ, the $Gwod, which cleanseth from all sin, both
in its guilt and depravity. That blood is their ynround of hope for justification and
sanctification, and the longer they are in thislddne more they are shut up to that gracious
and efficacious remedy. “God forbid that | shouldrg save in the cross (death) of the Lord
Jesus Christ.” Until they are perfectly sanctifiadd conformed to the image of Christ, they
must condemn themselves. This much concerningatiesars.

Il — The challenge — “Who is he that condemnethf?2r€ are those, as we have seen, that
bring charges against God’s people calculated tal@mn them; but the question is — Who is
able to condemn thenjustly, seeing that, in the sight of God, there is tonthao
condemnation? The challenge amounts to an asseititve impossibility of establishing any
charge against them on account of which God shaghin cast them into the state of
condemnation in which they had been by nature. $&tan, the world, and their own
consciences come forward, with all the accusattbeg can gather, and they shall find that
their effort to condemn “them who are in Christukgswill be in vain. None in the past, from
the beginning of God’s gracious dispensation ofrgaginners, has been able to condemn
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them; none at present is able to do it, and nonever shall be able to do it. The challenge
remains unanswered, for it is unanswerable. “Thréherefore, now no condemnation to

them who are in Christ Jesus” is the propositia Apostle lays down in the beginning of

the chapter, and in our text he challenges all sgrsuto be able to overthrow his statement,
or the truth of his assertion.

lll. — The proof the Apostle adduces in supporttbé statement that there is no
condemnation to them who are in Christ Jesus. Rier gurpose he brings forward four
arguments in their proper order. These argumembsigh linked together as so many links in
one chain, we may consider them separately, and,

1. The act of God ijustification “It is God that justifieth.” In justification the is an
acquittal from all guilt, and there can be no jgiiund of condemnation but on that of some
guilt. Therefore, the Apostle says, “Who shall éaything — the least thing — to the charge of
God's elect?” It is impossible to lay anything beeir charge, because God justified them. We
ought to lay to heart that justification must betteg foundation of our being in a state in
which there is no condemnation to us. As nothing jcstly be laid to the charge of those
whom God justified, so their freedom from guilt as@hdemnation is complete — so complete
as if they were already in heaven! Though the apistification does not of itself remove the
least stain of the depravity of our nature, yeeinoves the whole guilt of our sins. All our
sins are forgiven and forgotten by God, accordmdflis promise, “For | will be merciful to
their unrighteousness, and their sins and thequities will | remember no more. — “Hebrews
8:12. Therefore, there is no condemnation to thEms is the first argument, and it must, of
necessity, have the first place.

2. The second argumenttise death of Christ“lt is Christ that died.” It was on the
ground of Christ’s death God justified His peopléere is no other ground, and there is no
need of another, for the death of Christ is alksighnt, inasmuch as, by His death, He
rendered full satisfaction to the requirements igfn@ justice in the room of His covenant
people. This is a just ground; and God is just e &s gracious when He justifies the guilty
sinner that believes in Jesus. Here, then, the tgbsings forward the death of Christ in
answer to all the charges that might be broughagginst believers. And we have nothing
else to bring forward to meet and overthrow simdharges against ourselves. We make
mention of the righteousness of Christ, even of ¢y, as our only plea. When pursued by
our enemies, who would condemn us, let us, likeRkalmist, flee to Christ, that He may
hide us (Psalm 143:9). Let us take shelter in ld@thl — in the blood of His atonement.

3. The third argument ithe resurrection of ChristYea, rather, that is risen again.”
The resurrection of Christ is the proof that Hdyf@atisfied the law of God for His people.
The law arrested Christ as the surety of His peepi®t, however, against His will, but of
His own free accord and mere good pleasure — aptitsshold of Him till He had paid the
whole debt which they incurred, and for which HeHi$ grace (2 Corinthians 8:9), became
responsible! But when He had paid the debt, Godhasighteous judge, discharged Him
from His obligations. He raised Him from the deadet Him free. He, so to speak, put a
receipt in His hand. The resurrection was the pagiven to the glorious surety, a copy of
which Christ left to His Church in the form tfe Christian Sabbathyou will see the force
of this argument which the Apostle uses againstdtedemnation of those whom God
justified, and for whom Christ died. If you pay abd, and if the matter of payment is again
disputed, what will you do? You will just produdeetreceipt you received when you settled
the account. That will settle the case once farTdie receipt is the best argument in such a
disputed case. In like manner the Apostle mentitwesresurrection of Christ to prove the
non-condemnation of His people. “Who shall lay &inyg to the charge of God’s elect? who
is he that condemneth?” in the face of these abw@dences — God’s act of justification,
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Christ’'s death and resurrection? The text is aajieyt from Old Testament Scripture — Isaiah
50:8-9 — where Christ speaks, challenging all Higeasaries to be able to condemn Him
since God justified Him by raising Him from the de&low, there is such a relation between
Christ and His people — He, their federal Heady ttiee members of His mystical body — that
they may plead His resurrection as an argumennsagtieir condemnation. “Jesus is risen.”
Look not for Him in the grave, for He is risen; “Heeven at the right hand of God.” “He
was delivered for our offences, and was raised nadar our justification.” Paul, in
encouraging young Timothy, exhorts him to “rementhat Jesus Christ was raised from the
dead.”

4. The fourth argument ithe intercession of ChristWho also maketh intercession
for us.” “We have an Advocate with the Father, 3eGurist, the Righteous.” Though Christ
finished the work of Redemption, yet He did not freish all His undertaking as Mediator
between God and man. We are not only reconcileHibydeath, but also (further) saved by
His life as our Advocate in heaven. He ever livesrake intercession for His people. He
pleads on their behalf on the ground of the mefriHis death, and not on the ground of
anything in them. Therefore, when the Apostle Jalemtions that we have an Advocate with
the Father, he is careful to add, “And He is thepfpration for our sins.” You who are
conscious of your own imperfections may be tempteday, “I am so sinful, so unworthy,
and so imperfect in my endeavours to serve God, @z afraid | cannot be well pleasing in
His sight, who is of purer eyes than to behold urtyy” But, ah, Christ intercedes for you,
believer, and He intercedes on good ground — tbhamgt of His own merit. It is to Christ’s
merit the Father looks for the acceptance of yars@n and services, and not to anything in
you — not even to grace in you, or any good workctvlyou may have performed through
grace.

In conclusion, let us make use of the subject.

1. For the comfort of believers. These, as to tagperiences, may be divided into two
classes —
first, those who have in the past received suckrtslof the Lord’s goodwill towards
them as that they are assured of their interesClmist, and whose faith fails not,
notwithstanding the working of unbelief within them
second, those who are still doubting their inteneddim for want of clear evidences
of their state before God.

Both may take comfort from our text; for, howevieey may differ in their experiences,
there is no difference in their state in the sighGod. Both rest on Christ alone for salvation.
The former class can say, “My Beloved is mine, bach His;” the latter may say, “To whom
shall we go? Thou hast the words of eternal lifBdth are in Christ, and without
condemnation. These two classes differ as to thgierience; but there is one thing common
to them both, viz., that they have accusers. Tleseisers we have mentioned. But, O
believers, think of the strong and impregnableigarr God has built around you, to defend
you against all your enemies that labour day amtnio condemn you, His own act in
justifying you, the death of Christ, His resurreati and His continual intercession at the right
hand of God. Looking at that sure defence, you takg up the challenge, “If God be for us,
who can be against us?” “Who shall lay anythinght® charge of God’s elect?” “Who is he
that condemneth?” You cannot be condemned, for gtmrious surety has been condemned
for you. But He is acquitted, He is risen againgd gou are risen in Himyirtually in His
resurrection, an@ctually in your justification. It is as impossible that yshall fall again
into a state of condemnation as it is for Jesuss€Chw come down again to His state of
humiliation to begin the second time the work whitd had already finished by His death.
You need to remember that Christ died for your,siigsording to the Scriptures; that He rose
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again the third day, according to the Scriptures} hat He ever lives to make intercession
for you. You have an Advocate with the Father, JesussChhe Righteous. You pray, but
you come short in that duty, and your prayers atg¢he best, mingled with much sin and
imperfection; but His intercession is perfect, dang and all-prevailing. Put Christ between
you and all that seek your ruin; put Him between wod all the guilt of your sins — actual
and original; put Him between you and all remaingagruption in your nature; put Him
between you and the wrath of God you deserve far gms; put Him between you and your
own righteousness of filthy rags; put him between ynd Satan, the world, and the flesh,
and all enemies whatsoever. In all your approath&sod in the way of worship, come by
Jesus Christ — the way, the truth, and the life;nfl@ man can come to God with acceptance
but by Him. Make use of Christ in all the aspectsahich He is presented to you in the
Gospel, and for all the purposes for which He isgiby the love of the Father, as “He is
made of God unto us wisdom, righteousness, saratidn, and redemption.”

2. For the encouragement of anxious enquirers. ydre convinced of your sin and
misery, and asking the important question, “Whastiwo to be saved?” There is but one
answer to that question, namely, “Believe in thedLdesus Christ, and thou shalt be saved.
It is not by your own doings you can be saved,ldyuthe doings and sufferings of the Lord
Jesus Christ, “who suffered the just for the unjttsit He might bring us to God.” Are you
conscious of your inability to believe, to repeamd to change your nature? Instead of faith
you find unbelief; instead of a soft heart you fimdhard heart; instead of the burden of your
sins being removed, it is still pressing you dowrthte pit of perdition. In this condition, are
you on the verge of giving up all hope of beingesi Come as you are, with your sins, your
unbelief, and impenitence; come, | say, as yousaandl and lost, to Jesus Christ, who came
to seek and to save that which was lost. Cast gtiurpon Him, as, in yourself, a lost sinner,
crying, “Lord, save, | perish,” and He will hearwocry, He will save you. Do not look for
anything in yourself as the ground of salvatiomuith, if saved, the Spirit will work a good
work in you; but look to Christ alone, His finishagrk on Calvary, as the only ground on
which God accepts of sinners, even the chief. if §aus come to the Saviour of sinners, He
will not cast you away to be lost in eternity, fée has promised, “Him that cometh unto me,
| will in nowise cast out.” Confess your sins, fake them, plead the merit of Christ, accept
of His righteousness, and, on the ground of thgtteéousness, God will forgive your sins,
and accept of your person as righteous in His saght you had never sinned against Him!
You will then be entitled to join the redeemed loé Lord in their challenge, “Who shall lay
anything to the charge of God’s elect?” “Who istih&t condemneth?”

3. For conviction to the careless sinner. O, poones, who live without any concern
about the salvation of your immortal soul, therecasmdemnation to you. You are already
condemned, and if you continue in your impeniteatesyou shall be condemned finally and
for ever at the day of judgment. Consider thisesdech you, in time, while it is yet “the
accepted time, and the day of salvation.” Forsakar yicked ways, and your unrighteous
thoughts, and turn to the Lord, and He will haverapaupon you, and “to our God, for he
will abundantly pardon” you — Isaiah 55:7. You limew without prayer, but if you die
without being born again, and without faith in Je§thrist, you shall at the day of judgment
pray to the rocks to fall upon you, and to the mauns to hide you from the wrath of Jesus
Christ, before whose bar you must appear to bever punished for your sins. Your prayers
thenshall be of no avail. You now turn a deaf ear ® ¢hll of Christ in the Gospel to come
to Him to save you, but at the day of judgment yawst obey His command, “Depart from
me, ye cursed, into everlasting fire, preparedtierdevil and his angels” — Matthew 25:41.
But it may not yet be too late for seeking and wig mercy. The door of mercy is still
open; Christ is able to save to the uttermostall tome to God by Him. | invite you to come
to Him; but if you refuse the gracious ¢albur blood shall be upon your own head. | am free
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from your blood, if you perish in your sins. “Tuye, turn ye, for why will ye die?” May God

add His blessing. Amen.
[July 1906]

Brief Notes of Sermons.

By the lateRev. ARCHIBALD COOK, Daviot.
Preached in John Knox’s Free Church, Glasgow, @ajfiEvening and Saturday
before Communion — 6th and 7th April, 1849.
(Taken by a North-Country Hearer, and hitherto ubjshed.)

“But let a man examine himself, and so let himafahat bread
and drink of that cup” — 1 Corinthians 11:28.

The few moments we have in this world are precidie. may say that our eternity
depends upon them. Therefore, our precious timétaugf to be spent in vain, for as the tree
falleth, so it must lie for ever. If we do not attéo an interest in Christ in this world, we will
not attain to it in eternity. We will never repenteternity of having attained to an interest in
Christ in this world. Therefore, “let a man exammmself.” We are accustomed to examine
ourselves, to look into the state of our souls iewwof the ordinance of the Supper, but it
would be profitable for us to be daily employedhe work of self-examination.

We find that the Corinthian Church had fallen int@any corruptions, even in the
Apostle’s day, and no doubt they were permitteddcso that the Church in all ages might
have the benefit of the exhortations addressedhdémt We see that they went about the
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sacred ordinance in a wrong way. The Apostle saidhem, and through them to us:
“Whosoever shall eat this bread and drink this otithe Lord unworthily, shall be guilty of

the body and blood of the Lord. But let a man exeahimself, and so let him eat of that
bread and drink of that cup. For he that eatethdaimketh unworthily, eateth and drinketh
damnation to himself not discerning the Lord’s b&dg discoursing from the words before
us, | intend to show —

l. — Some of the difficulties that attend the periance of this duty;
Il. — The preciousness of the fruits of self-exaation;

lll. — How the duty is to be done; and

IV. — The seasons that especially call for thegrenfince of this duty.

l. — I am, in the first place, to show some of dhfficulties that attend the performance of
this duty.

(1) There is a difficulty in the performance ofgiduty from the weakness of the soul
regarding things spiritual. Man lost all his spigt strength by the fall; he is strong to depart
from God, but weak to return unto Him.

(2) But, again, there is a difficulty in self-exarmation from the want of spiritual
discernment in the soul. Man is by nature blind‘ttee things of the Spirit,” and man’s
condition and character belong to these thingsréieea new creation necessary for self-
examination. A natural man cannot discern graces Bpirit of life and light must be
imparted to the soul before a man can know hisaeadlition and character before God.

(3) Further, | observe there is a difficulty in fsgkamination, because man is away
from himself. Man, by nature, does not know he &aasul. A man may pray without a soul,
and he may hear a great many sermons without a yeayl he may go to the Lord’s Table,
and eat bread and drink wine there without a 36ld.read of the prodigal that “he came to
himself.” He was away from himself. And we readsaalthat the fool's eyes are in the ends
of the earth. But when God draws near to a mahendfy of regeneration, He gives him to
know that he has a soul, and that it is a sinful.so

(4) But, more particularly, | observe that therénisis by nature a secret fear to see our
true state before God, because we are afraid tlargsot right in His sight. It is an awful
thing, indeed, to look at ourselves in the lightted Word and Spirit of God, and, at the same
time, to be ignorant of the grace of God in Chiissus. O, my friends, if men were to be
judged at last by the appearance they have inwtbitd, they would come off well; but the
Lord will say to many a fine professor in that dd@epart from me; | know you not, ye
workers of iniquity.”

(5) Further, | observe that there is a secret paatke soul by nature, and there is a
secret love to that peace in the soul. “When thengt man armed keepeth his palace, his
goods are in peace.” And there is another word; 8Nal have peace, though we walk in the
imagination of our hearts.” There is no profit imat peace in the soul. There can be no
salvation for that soul until the Spirit of God &ks its peace; and if the peace of the soul is
not broken in time, sin in that soul will break gsace through eternity. The people of God
do not get into His kingdom sleeping.

(6) | observe further, that there is a difficulty self-examination for want of time.
When Adam departed from God, his affections werellyhaken up with the body, and so
we, his children, are so much taken up with theyhthat we have no time to examine how
matters stand between God and our souls. Evendh#sLown people are often to blame in
this matter. Remember the word, | pray you, “Haviagd and raiment, let us therewith be
content.”

(7) But | might observe further, that there is aaithing that so torments the wicked
One as to see a poor sinner reflect how mattersl dtatween God and his soul. The devil
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does not care how many prayers you say, how manyoss you hear, or how often you sit
down at the Table of the Lord, provided you do medliect upon the state of your soul before
God. There is no generosity in the wicked One. @ight think that when a poor sinner had
served him faithfully for twenty or thirty yearse might allow a man to reflect peaceably
upon the state of his soul before God. But no; eaetine eleventh hour he will roar like a
lion, if a poor sinner offer to reflect upon thistter.

But | observe that, although there are difficultieself-examination, itnustbe donel
observe, in the first place, that there is a netgeky self-examination, because we must die,
and there is no saying when; it may be the next emtn®©! my friends, it is an awful thing to
be ignorant of how matters stand betwixt God andsouls, when we come to die. But when
we reflect again that we have to do with One whodsespecter of persons, “it is a fearful
thing to fall into the hands of the living God.”i# a fearful thing even for His own people to
fall into His hands. And when we think of the ctaea of God, of His infinite purity — His
eyes are as a flame of fire — my friends, it isaarful thing to come near the Holy One. “If
we would judge ourselves, we should not be judgBdf’again, my friends, when we think
of the value of the soul, let us remember the wafdthe Saviour, “What shall it profit a
man, though he should gain the whole world, ifdselhis soul? Or what shall a man give in
exchange for his soul?” Eternity will show the \@lof the soul. There is none but God can
fill the soul. No; the whole universe cannot filet soul of man. Man was made originally for
the glorification and enjoyment of God, and nothlegs than God can give rest to his soul.
O! think of what the soul is capable of, in the wayenjoyment and in the way of misery.
Think upon this, ye secure professors; examinesgues. The people of God are engaged in
the work of self-examination from day to day.

| observe, further, that there is a necessity éfrexamination, because it is possible for
a man to lose his soul. We read of a deceitfulthezad of a deceitful devil. We read also of
“ever learning and never able to come to the kndgéeof the truth.” It is quite possible, my
friends, to lose our souls. There is also a netyeksi self-examination, because it is an awful
thing to come to a dying-day without grace. Manglaet the well-being of their souls till the
midnight cry is heard — “Behold the bridegroom ctimeo ye out to meet him.” They feel
their need of oil then, and they may, perhaps,yapptheir neighbours for oil. The religion
they had will serve them no longer. O! my frien@sd will not give a word to anything on a
death-bed but a new creation. How precious isritafesoul to get a word from God! How
precious is it to get a word from God on a deatti-titeis an awful thing for God to be silent
to a man upon a death-bed.

This brings me to speak, in the second place, efpiteciousness of the fruits of self-
examination, but this | must reserve to anotheetiBut, in the way of

Application

| observe, in the first place, that we ought teekercised in this duty of self-examination.
The soul is of more value than the body. It is lersm thing to draw near to Gad His table,
and it is a solemn thing to die and appear befdasejlitigment seat. Let the people of God
engage in this duty at this time, and see how msastiand between God and your soul. Seek
fellowship with God in Christ through faith and espance. Poor sinners, examine
yourselves. A grain of grace is of more value thanillion of worlds.

Secondly, it is a precious thing, a broken spitits a fruit of Christ’'s death. Christ will
not despise a fruitful soul. But ohhale heart, ehale heart, ehale heart!

(SUBJECTRESUMED, SATURDAY, 7th April)
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It is a great thing that repentance and forgivenésms are revealed in the Word of God.
The Lord here opens a door of hope to poor sinfrenisthose that are strangers to faith and
repentance are without hope in the world. Seel fartd repentance from God. God hath
exalted His Son Jesus a Prince and a Saviour & rgiwentance to Israel and remission of
sins.

Il. — Having in the former discourse from the wonfsthe text mentioned some of the
difficulties that attend self-examination, and atame of the reasons that make this duty
necessary, | now go on, in the second place, teersakne observations on the preciousness
of the fruits of self-examination.

(1) | observe, in the first place, that there i®gmwusness in the fruits of self-
examination, because it is an evidence of spiriiteal The dead are unconscious.

(2) Self-examination is precious, because it is eams in the hand of the Spirit of
increasing concern in our souls for applied sabratWe thereby discover the need we have
of deliverance from the innumerable evils that casgpus about, and also the pressing
necessity of conformity to God in knowledge, righteness, and true holiness.

(3) But | observe, further, that self-examinatian grecious, because the soul will
thereby discover the idol that reigns in the saulhie absence of the enjoyment of God. It is
from this that self-loathing arises in the soul.réleéhe soul sees its degradation and
wretchedness and folly, guilt and pollution, anid ik precious. The soul feels its need of the
blood of atonement, and is thereby led to “the fautmopened for sin and for uncleanness.”

(4) Self-examination is also precious, becauseimibies the proud heart of the sinner.
The sinner comes thereby to feel his own helplesssnéhe Lord took His people by the
hand, when they were as dry bones before Him.

(5) But | observe, further, that when spiritualfsstamination comes to the soul, it will
feel the need of a new creation. There is a crihat soul from everything in the universe,
“There is no help for thee in me.” Jesus Chrighesfountain of the new creation. There was
a fallen nature ready for us in Adam before we vere; but Jesus Christ had a new nature
for His people from eternity.

(6) | observe that self-examination is preciougdose it prevents a gracious soul from
thinking much of its own duties. The soul, in tight of the Word and the Spirit of God, sees
enough sin in the best duty to carry it justly &l hThe soul is still led to the blood of Christ
as its only refuge, even in duty.

(7) 1 observe, further, that self-examination isqwous, because it preserves a penitent
and broken frame of spirit in the soul. Repentaand pardon are joined together in the
economy of grace. “Who is a God like unto thee ffatdoneth iniquity and passeth by the
transgression of the remnant of his heritage, vetaimeth not his anger for ever, because he
delighteth in mercy?” “To this man will | look,” gk the High and Lofty One who inhabiteth
eternity, “even to him that is poor and of a cdetspirit and that trembleth at my word.” This
is the precious fruit of self-examination.

(8) But | observe, further, that self-examinatienprecious, because it is a means of
keeping up short accounts with God. It is said piifaim, “The sin of Ephraim is bound up;
therefore the sorrows of a travailing woman wilh upon him.” A gracious soul will be
concerned about the manner in which self-examinasoconducted, and this will lead to a
keeping of short accounts with God. It is a presithing to walk with God.

(9) | observe, lastly, that self-examination isqioes, because it leads the soul to a
dependence on the Mediator. The soul feels its néath advocate. Christ is the fountain of
life to the soul. He says, “Because | live, ye klnag also.”

lll. — We come, in the third place, to show howf-eelamination is to be done.
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(1) | observe we ought to examine ourselves invilegy of eternity. We are apt to
forget eternity. The means of grace in themselvidlsnat keep alive the thought of eternity
in our souls. Nothing will do this but what comesn eternity. God is the fountain of
eternity. The world comes to occupy its proper @lacour souls when eternity is spiritually
realised.

(2) But | observe further that there is need ofearfof being deceived in the
examination of our state before God. We would needconcern from God to know our real
state in His light, and there is a necessity ohfpeanointed by the Spirit of God that this
concern may grow in our souls. Here the creatureldvoeed to retire into a corner, that he
may go about the duty of self-examination in a cosgal way.

(3) And here, | observe, that conscience must slavdrk in connection with prayer,
that God, by His Spirit and Word, would open up depths of the soul to the creature. The
Word is the standard of self-examination.

IV. — We come now, in the fourth place, to show Heasons, when it is specially
required at our hands.

(1) | observe there is need of self-examinationmwtiee Lord is speaking to us in the
dispensations of His providence, either by afftintin the family, or by afflicting ourselves
in our own person. We would need to examine intodduse of these dispensations. We will
thereby, if suitably exercised, under the mightpdhaf God get the sanctified use of these
dispensations of God toward us.

(2) But | observe further, that when the soul isvaéd to fall into sin, there must be
something wrong between the soul and God, anddtasseason for self-examination. It is a
dangerous thing to disregard Divine dispensatiettiser in providence or in grace.

(3) | observe also that, when a light spirit takedd of the soul, there is evidently
something wrong between the soul and God. Herestlé ought to examine into its state
before God, and humble itself and seek a righttdgpafore Him.

(4) But again | observe here that, when a secsttitulet loose upon the soul, there is
need of taking alarm. The Lord hath a controvergi that soul. There may be some among
you that know nothing of such a thing as this; ‘bl lame take the prey.”

(5) | observe further that there is occasion folf-eeamination, when the Lord
withdraws from the soul. “I will go and return unioy place till they acknowledge their
iniquity; in their affliction they shall seek merga”

(6) There is occasion for self-examination, whea tord withdraws from His table,
but I cannot dwell on this point at present.

The saints are called to live upon God through rmedrthe promise. What is the reason
of their not being able to do this at all times? thes night be spent between yourself and

God. Amen.
[August 1906]
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Notes of Sermons.

By the lateRev. ARCHIBALD COOK, Daviot.
Preached in John Knox's Free Church, Glasgow, ®b&a Evening and Monday
of Communion — 8th and 9th April, 1849.
(Taken by a North-Country Hearer, and hitherto ubjshed.)

[There is a complete and remarkable Sermon by Mok®n the same text in “Ministers and Men in tiae Rorth,”
by late Rev. A. Auld; but the present notes confish and valuable matter.

“But they constrained him, saying, Abide with usr, it is toward evening, and the dayfar spent.
And he went in to tarry with them” — Luke 24:29.

There are two classes of persons in the world, each of the children of Adam is
included in one or other of these classes — tHeaaus and the wicked. Every sinner that has
not the Saviour with him through eternity must héve enemy of his soul with him. All must
appear at the judgment seat. It is a precious thongo there accompanied by the great
Advocate, but it is a fearful thing to go to thelgument seat with God as the soul’'s enemy. In
this verse we have the fruit of the great sermaagined by the Saviour to His two disciples
on the way to Emmaus. We have as much need ofatie8 abiding with us as they had. It
is a pity, when people have been at the Lord setabthey have no desire for the Saviour to
abide with them. That is an awful judgment. Butsthevho get the benefit of His ordinances,
will desire Him to abide with them. It is “eveningVith many. Many have gray hairs: it is
certainly evening with them, and they would needdnstrain Him to abide with them. From
these words, we will endeavour to shew: —

I. — That the Saviour may be constrained to abille a/soul;
[l. — The nature of this constraint; and
[ll. — The fruit of this abiding with the soul.
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The soul that finds these three particulars, viihe in glory as surely as Abraham, Isaac,
and Jacob.

|. — | observe, in the first place, thidte Saviour may be constrained to abide with a
soul and that on several grounds.

(1) He may be constrained, because He is our Gréatioen Jesus abides with a soul,
He abides with the work of His own hands; “All tggawere made by him.” The power of
creation is a perfection belonging to God, whichddes not impart to any creature.

(2) He may be constrained to abide with a soulabse He is “the mediator between
God and men.” Jesus had a love from eternity to amah souls. “I was set up from
everlasting from the beginning, or ere the earth wa . and | was daily his delight, rejoicing
always before him; rejoicing in the habitable paErhis earth; and my delights were with the
sons of men.” Were they not in a fallen state is elye at that moment? Yes; yet they were
an infinite delight to Him. It is said that the ldbfrests in his love.” He loved His people,
though He had to swim through an ocean of wratloreethey could be saved. His love
originated with Himself. It is co-eternal with Hiswn being, and in that view it is as
unchangeable as Himself. To call forth our loveréhmust be something lovely in the object.
We do not love a serpent; but this was the charattgnners, “a generation of vipers.” From
this, it appears that the Saviour may be constdaio@bide with a poor broken soul.

(3) He may be constrained, because it is on acaofuHis own merit and fulness that
He abides with sinners. “Thus saith the Lord GodpInot this for your sakes, O house of
Israel, but for mine holy name’s sake, which yeenprofaned among the heathen, whither ye
went.” So the Saviour may come and abide with aesinbecause the preparation of the soul
for fellowship with Him is from Himself. He asks tiing from the sinner but his sins, and
He gives him grace. He takes away the hard haadtgeves him a new heart; He takes away
ignorance, and gives him light. Light, life, rigbtesness and holiness were set apart in the
eternal covenant on purpose for the elect, and v@teist comes to the soul, He brings this
furniture with Him. We are so proud that we thiile tSaviour would love us more, if we
were better. No, poor sinner; but He says, “Behdthnd at the door and knock: if any man
hear my voice and open the door, | will come irhitm; and will sup with him, and he with
me” — (Revelation 3:20). He brings a feast in, #m&soul enjoys it. A poor empty soul may
therefore seek the Saviour, and He will come in lbndg the furniture with Him to fit the
soul for fellowship with Himself.

(4) He may be constrained by the poor soul, bectheséower and more polluted the
soul is in its own eyes, the more room there isJEsus. In this way God shews that He is
what He is. “I am that | am.” In this way the pdooken soul may seek and wrestle that the
Saviour may come and abide with him. O, sinner, yaam live without prayer, but an
impenitent heart will be a bad companion in sicknas death, and through eternity.

(5) The Saviour may be constrained because, asatoedHe veiled His glory with His
human nature in order that He might abide with sianWe see in Daniel that when he saw
the glory of a created angel, he fell at his feeti@ad, but when Christ, in the form of one of
the sons of men, appeared, He revived. He veiledghliry, and came into the world. “The
world was made by him and the world knew him n®his human nature was taken out of
the very substance of the woman, the very substahtlee children of Adam. “The Holy
Ghost shall come upon thee, and the power of tighesit shall overshadow thee: therefore
also that holy thing which be born of thee shalch#ed the Son of God.” It was the work of
the eternal Father by the Spirit to create this &umature. “A body hast thou prepared me.”
The Invisible One now became visible, and yet remaiinvisible. The Fountain of infinite
joy became a man of sorrows and acquainted witf,gand yet remained the Fountain of
joy. The Immortal now became mortal, and yet rema@irmmortal. In this nature the law
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took hold of Him. There was no redeeming of sinnést by magnifying the law. The
Lawgiver was too high for the law, but He took d@uma to Himself of which the law could
take hold. Whenever He assumed human nature, theolak hold of Him in the womb,
demanding satisfaction for all the sins of the elBEach command of the law condemned the
sinner, and asked the Saviour, “Is he to be savedes,” was the answer. “Then, | must
have your heart’s blood.” It is one of the mysterad the gospel that the law must have
satisfaction from the nature that sinned, to shieevgdurity of law and justice. If He gave this
satisfaction, may not a poor sinner find rest imRliYou, that are coming to the Saviour, are
coming to mercy, to love, and to the sympathy ol Go

(6) The Saviour may be constrained, because He itebnto every misery in this
world for sinners. He suffered all that was incldde “the curse.” He was hungry, thirsty,
weary. He was persecuted by the malice of carnal. i knows from experience the
weakness of a creature in the midst of sufferingvikly suffered “being tempted, he is able
to succour them that are tempted.” You, that am@r pmd despised in the world, may go to
the Saviour and speak to Him; He sunk deeper thgrtieature ever can. Though the case of
a poor sinner may pass the understanding of memmagels, it cannot pass the understanding
of the glorious Saviour. The Captain of salvaticaswnade perfect through suffering. He was
despised and cast out by the sons of His mothémdituby the sons of His Father. Careless
professors, can you go to bed without Him? If ke, devil will go with you, and he will be in
your bosom, and you will not know him.

(7) From the nature of His death, the Saviour magdnstrained to abide with a sinner.

This was chiefly in His eye in taking human natuks.God He could not suffer. It was
their death — the death due to a sinful peopleatltte died. Justice required the death of no
person but a sinner. The nature of justice requineddeath of the sinner, or the death of his
substitute. What an infinite love in God to providesubstitute Himself, and that His own
Son! If Jesus died to keep sinners out of hell, gespise the blood of the Son of God if you
do not accept of Him.

There were many deaths in Christ's death. Thoughicel demanded the death of the
sinner, yet the death of a sinner will rsattisfyjustice. Only the death of a righteous person
will do it, and Christ’s death gave the necessatistaction. When you think of the countless
millions of souls whose death Christ took on Hiffisghat a death He died! If every creature
in a town like this had their blood shed, what armjity of blood there would be! And what a
guantity of blood if every creature in the worlddhtheir blood shed! What an ocean of
blood! Christ died for the elect, and it was codnte them as if their own blood had been
shed. O what a death was this! When we think, &urthow the Scripture represents them as
“dead with him,” as “risen together with him,” idogy, we see that it was in this way — by
His death and resurrection — He obtained their mgdien. Before He could enjoy the
fellowship of the soul, He had to endure the stso&kjustice. “I| am come into my garden,
my sister, my spouse: | have gathered my myrrh miyhspice: | have eaten my honeycomb
with my honey.” What is the honeycomb but the frofitHis own sufferings? “Ye are they
which have continued with me in my temptations; dagpoint unto you a kingdom, as my
Father hath appointed unto me.” This is the fréiidis sufferings and death.

If this fruit was so dear to Him that He considened His death too much to obtain it, oh,
may not a poor sinner look to Him? Not only thatt ib is He that creates a desire in the soul
after Himself. A poor sinner is content with a stdreart and with ignorance of God, but the
Saviour comes and puts a drop of concern in thé ¥aw that have a drop of desire after
Christ, this did not begin with nature. When He disga drop of grace, then there is a
constraining of Him. Perhaps He will hide Himsetfrh the soul, and let the soul be crying
after Him. There is a pride in man, that, unlesgéis salvation as soon as he asks it, he frets

Sermons from the F P Magazine vol 11 p. 24



and says, “There is no mercy.” How long has Godeudadon you? How many years? Twenty,
thirty, or fifty? When He leaves the soul long segkHe is for sharpening the appetite.

Application

If there is any soul here to-night that has a @ei$iat the Saviour would abide with him,
that would be something; but sinners must be atwbed — the world is their god: but if
there was any soul in which there was a drop ofeléisat the Saviour would abide, He may
be constrained to abide with that soul. You thatewat the Lord’s table, you were professing
Jesus. Why were ye professing Him? “I must professto take away my reproach among
men.” Can you go to the Lord’s table, and can yewbwn, without Jesus? Christ can be in
eternity and glory without youYou can be content without Him; but you that cannot be
content without Him, He cannot live without you.ns@one will say, “My heart is so hard.”
Tell that to Jesus; He will say at the great d&gu never said to me you were going to hell
— you never prayed for mercy. If you had told meould have kept you out of hell.” Oh, do
not go to hell without telling Him of it; and if Hdo not prove a Saviour, He will not be
faithful to His own promises. All the saints in glawill say through eternity, “We placed our
souls in His hands, and He proved a Saviour to Bat’you, that despise the Saviour, will
reap the fruit of this.

(SUBJECTRESUMED, MONDAY .)

One visit of the Son of God would be an evidencerafless glory to an immortal soul.
One visit from the great Mediator would give him ewidence of being an heir of endless
blessings. Those that will be lost — those thak galto hell — will never get a visit from the
Son of God; they will be content without Him. Theyay have a kind of form to take away
their reproach from among men; but there will b&its@al ease in the soul without the
enjoyment of the living God. There is no greatendwr put on a sinner on earth than one
visit from the Saviour. It would be a great honduan earthly king would give a visit to a
poor beggar; but what is an earthly king in comgrariwith the King of kings, before whose
eyes the inhabitants of this world are as grasstig@pYet he condescends to be constrained
by sinners to abide with them, and He has no reésggeersons. He is as well pleased with
the company of a poor, ragged beggar, as with dmepany of a king. Why? It is on the
immortal soul that the Son of God looks. All nebd same God, the same Saviour, the same
love, the same Father, the same endless felicity.

In our former discourse from these words, we daad tve intended, in the first place, to
show that Jesus may be constrained by a sinndnde avith Him; and we were showing that
He may be constrained, as He is Creator and Mediaton His infinite love to His people —
having taken bone of their bone, and flesh of tHesh, and having died in the room of the
guilty.

(8) I observe, further, that He may be constraitieoligh He is the high and lofty One,
exalted at the right hand of the throne. He isgame Saviour as when He was a man of
sorrows, and acquainted with grief. Although Hed ldown the humiliation of His human
nature, He did not lay down the human nature it$#dfis bone of our bone, and flesh of our
flesh on the right hand of God; and though Hisesurfiigs are over, yet the remembrance of
these is not over. In this view He has a fellowlfepin Himself — the very same as when He
was a man of sorrows, and acquainted with gri¢his world; and though he is, as man, the
great Advocate before the throne, He is, as GodeasHis people as when He was on earth;
and in this way He can have sympathy and fellovisigeso as to be constrained to dwell
with His people.
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(9) | may, lastly, observe several views that tleeigBures give of Him, as showing
further that He may be constrained. “Shall God enywdeed dwell with men on the earth?”
He is Immanuel, God with us. He is representedtlas Shadow of a great rock in a weary
land.” “The name of the Lord” is represented asttang tower.” “The righteous runneth into
it, and is safe.” In this way, faith beholds thevi®ar near, and as one that may be
constrained. Further, He is offered in the gospetly to sinners, as the only way of our
being reconciled to God. That is the language ef dbspel: “Come unto me, all ye that
labour and are heavy laden, and | will give you.téslim that cometh unto me, | will in no
wise cast out.”

And indeed, when the Saviour takes hold of the bgwdn inward life, the sinner will see
God near, though, as to spiritual fellowship, Gpgears far off. The poor sinner will find
himself in the hands of God. There are three chaimghich the soul will find himself bound
— the chain of guilt, the chain of the curse, thaic of spiritual death; and these chains will
make the devils miserable through eternity. But $la@iour may be constrained even when
the sinner cannot pray and cannot weep. What veasathse of the deliverance of Lazarus? It
was Christ’'s own sympathy, His own blessing. Walrehthe poor woman who was bound
by the devil for eighteen years. The Saviour’'s dalftow-feeling constrained Him to deliver
her. The concern of the soul is given the Son leyetiernal Father, and is connected with His
own glory, and He must therefore needs be easiigtcained by the soul.

[l. — We now come tthe nature ofhis constraint.

(1) It implies in it a spiritual concern about eternifyll there is this spiritual concern
about its eternal interests implanted in the sihiglre is no constraining of Christ by the soul.

(2) In the day of His love there is a spiritualaisnment imparted to the soul, that now
discerns between the means of grace, and Chriseimeans. Why were the foolish virgins
without oil in their vessels? Because they did krmdw the difference between the means,
and God in the means. You will see a professoripgagnd hearing twenty years, and he will
never miss God out of the prayer or sermon. Thighiat brings millions of the hearers of the
Gospel to hell. It is an amazing thing to see aesircoming from a throne of grace quite
careless; but to see a poor sinner coming home &@@rmon mourning because he did not
meet with God is a rare thing. Job said, “O, thatéw where | might find him!” There was a
spirit of discernment imparted to him which preveshhim resting in anything less than God.
The Spirit of God imparts a drop of concern abdwgt $oul’'s spiritual state, and a drop of
discernment between the means, and God in the means

(3) The soul, under the fear of an awakened conesejewill be looking for the Saviour
by the promises or means of grace. That is a wdmdeord: “Sinners in Zion are afraid;
fearfulness hath surprised the hypocrites.” Tharenathing under heaven like the pure
ordinances to an awakened soul. The hearing oveo@ain His two natures, in His offices
and offers, is the only way bwhich a sinner will be brought to reconciliationtiwiGod.
Though this faith was no greater than the first ement of a child in its mother’'s womb, it
has something in it that will bring the soul to e on Christ for eternity. The soul is
brought to say, “I will just fall into His hands hatever He may please to do with me.” These
are wonderful words: “And it shall come to pasdhat day, that the great trumpet shall be
blown, and they shall come which were ready togbein the land of Assyria, and the
outcasts in the land of Egypt, and shall worship trd in the holy mount at Jerusalem.”
When the Spirit of God begins to speak in the cemae, the cry of the conscience is very
loud — louder than the voice of “the blood”; but evhthe Spirit speaks of the blood and
righteousness of Christ, the voice of the blood b& louder than the cry of the conscience;
and this brings the soul to trust in Christ, andgeeenters the soul. Until the voice of the
blood is louder than the voice of the conscienoe soul will never have peace.
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(4) A spiritual desire is awakened by the Spiritgofice in the soul for a revelation of
the Mediator in the glory of His person and offic€ke Spirit of God begets faith in the soul,
but the poor soul sees a veil between him and pir@usl glory of Christ. This begets a
spiritual desire after a revelation of that spailtglory, and this is the only object the poor
soul has in view in going to the ordinances, andhges he returns home under a sense of a
barren soul. But there is a constraining here Withtnot be satisfied with anything but the
opening of that glory. This is what Job had: “Ofatth knew where | might find him!”
Nothing but a revelation of the glory of Jehovahuldoheal that wound. Job said: “Though
he slay me, yet will | trust in him.” Faith saw setiing within the glory of the Lord that it
could rest upon.

(5) But | observe, further, that here the soul ceteeknow the need of the promises in
order to constrain Christ to abide. When God, fadheternity, put himself and the blessings
of grace in a promise, He knew what He was doimg, He knew all the needs the soul
would experience in its journey through the woHig may come to the soul with a word, or
with a promise, and perhaps in the promise, He giag pardon, perhaps His own love.
Perhaps He may give Himself; and the power thatesomith the word hangs the soul on
Himself for the fulfilment of it. “I will take awayhe stony heart out of your flesh, and give
you an heart of flesh.” Perhaps the poor sinneentalt the stony heart so hard as he did that
day. “I will pardon their iniquity.” Perhaps theldmever felt guilt as he felt it that day. There
will be wrestling here.

| will be asked: “How, will the soul know it wasdim God the word came?” When the
promise comes from God, He will keep the soul lagkio Himself for the fulfilment of it.
But here the gracious soul meets some token frowh G@me token of encouragement, and
this will encourage the poor sinner to wrestle@brist coming to him, and abiding with him.
The Lord enables him at times to confess sin, raegi to exercise repentance and self-
loathing, being wounded in spirit for having sinreeghinst God. At other times, he may have
discoveries of the cross and the death of the MadiAgain, at other times, the springs of
the sovereign, the infinite love of God, may beragzeup to him. Every child of God will
know at times something of the sweet milk of hutyil©O that this would abide with us, that
we could keep this always! There will be a spifitwaestling to keep this. There is nothing
that the soul is so much afraid of as to lose tio&dn heart and self-loathing in the sight of
God. The soul is often afraid to grieve Christ awayd hence you see the soul becomes
retired and leaves the customs of the world. H®ipes a retired poor creature in a corner,
but one is not alone that has God. You that hav&od are alone indeed.

But here, if there is a gracious soul, somethinig) lvé let loose in his nature, in order to
humble him, by which he feels that, unless res¢@iby grace, he will ruin himself, though
he were locked up in his closet till the day of death. Something will be left in the soul,
some lust that would crucify the Saviour and dgsth® broken heart. It is the work of the
Spirit of God to mortify sin. “If ye, through thepBit, do mortify the deeds of the body, ye
shall live.” Now, the Spirit never does this withdhe Saviour. The Spirit shows that these
sins will separate the soul from God for eterniyt He also leads the soul to look to the
wounds of the crucified Saviour, and it is thistthal mortify the love of sin in the child of
God. Is there any state in the world like that?r@dib bed at night, and your souls thirsting
after God. Rising in the morning, and feeling ysauls thirsting after God. Do you not think
there will be a constraining of Christ here? A paaconverted sinner, the world lies down
with him; but there is no state on this side heas@sweet as that of a broken soul.

(6) | further observe that the Lord puts arguments the mouth of the soul to
constrain Him to abide with him. It is said in S$xture that “the preparation of the heart, and
the answer of the tongue, are from the Lord.” Whahe answer of the tongue? The Saviour
said to the poor Canaanitish woman that the childréread must not be cast to dogs.
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“True,” said the poor woman, “I am a dog, yet tlogsl eat of the crumbs that fall from their
master’s table.” These were sweet words to the .LDhey originated with Himself, and yet
He was as pleased with them, as if they had cortieelgrfrom the woman. “O woman,” He
said, “great is thy faith.” When the Lord thusdithe mouth of the soul with arguments, these
arguments are just the fruits of His own love, #&mely prevail with Him. The centurion said
in effect, “Lord, | am not worthy; yet | need theleough | am not worthy;” and Jesus replied,
“I have not found so great faith, no, not in Isra@he soul longs to get something that will
stand the trial — that will put its state out ofegtion. These are wonderful words: “Although
my house be not so with God, yet he hath made méhan everlasting covenant, ordered in
all things and sure; for this is all my salvatiamd all my desire, although he make it not to
grow.” This everlasting covenant is the seal of God

(7) I may observe here, that in those who consttdinst to abide, the nature of God in
Christ — the new nature — is growing. Love to tlerd_grows with the growth of the soul.
Something will be felt of Job’s words: “Separatimom God was my terror.” O, my friends,
this world will not spend eternity so easily withdbod as they now spend time without Him.
They had the sweetness of salvation once in ttifgr.orhe loss of the world and the loss of
heaven will be great, but the loss of the sweetné€zod will be greater. You, that enjoyed
God in Christ once, know this by experience. If ygaw one in a high station in the world
coming to poverty, his former taste would remaithwiim, and this would make his poverty
sorer to him than if he had been always poor. Ymar children of God, that were in town
forty years ago enjoying the means of grace andjtbat ordinances, it is no wonder though
you be mourning under a sense of an absent Galntt wonder to me, although you feel
this world as if it were another world, and thatiyaffer the lament of the Psalmist: “Woe is
me! that | dwell in Mesech.” Yet a taste remainat tleaves the soul not contented without
enjoying God in Christ in His ordinances. Oh, thénite glory of the Three-One God! The
least ray of that glory breaking out on the sinnerarnality would soon make shivers of him.

lll. — I now come to considehe fruit of Christ’s abidingvith the soul.

(1) I observe that it is by the Saviour’'s comingfito the soul thahe hope of eternal
blessedness begotten. As for the hope of the world, it ishshem from the cradle; it never
was broken. But the “good hope through grace” igokten from above. The first gleam of
spiritual light that breaks in upon the soul bedwipe; and this hope will be in proportion to
the spiritual knowledge of the Mediator. We read aear of an unknown Saviour; but when
you come to grapple with eternity, that Saviourl wdnish. But when a ray of divine light
broke in on the Apostle Paul, a ray of hope entdrisdsoul, and he was enabled to say, “I
know in whom | have believed.” You, that ventureuysoul on the Saviour by a ray of
spiritual light, He will take care of your soul andl abide by it at the great day of judgment.
It is in this way that the hope of the child of Gecdhot only begotten but nourished, and it is
no wonder that the poor soul desires the Savioabide with him.

(2) Again, it is by the Saviour abiding with tiseul that the poor soul hgeace of
conscienceWhenever a soul is made truly alive about his elestate, that soul has nothing
but challenges. But the Saviour is such a oneth@asoul, that sees Him, would be content to
go into eternity, trusting Him. These are wondenfubrds; “As sorrowing, yet always
rejoicing.” In Him is peace, in Him is righteoussefoliness, life and light. A view of Him
as the fountain of all grace, faith in Him, anddaw Him in the heart, will make the soul
venture on Him for eternity. He was among the Jeamsl, they did not know Him, because
this grace was not in them. This grace is like d@en the flowers in summer. When the dew
is not on them, they lose their strength. Withtwet dews of grace, the soul cannot live.

(3) It is by the Saviour remaining with a soul,ttsamething of the nature epiritual
tendernessemains with it, according to these words; “I wdke the stony heart out of your
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flesh, and give you an heart of flesh.” What ishaart of flesh? A soft heart that mourns for
sin in the soul. “I saw transgressors,” said orand‘was grieved.” The grace of God put
tenderness within him, so that sin grieved him. 4. aghteous soul was grieved within him
from day to day in Sodom. Can the gracious soutdm@ent without spiritual tenderness
before God? It cannot be content. By the abidinghefSaviour with the soul, tenderness is
preserved in the spirit, so that sin wounds angshur

There is a bewitching power in the world; but wtiee Saviour is with the soul, this
beauty is taken away from the world. Things creapgear changeable; things untreated
appear unchangeable. If you had more of God, dothmk He would keep worldly good
from you? No; He might give you more of it. Whytliere a worm at the root of your worldly
prosperity? Because you are committing whoredonfisréehe gracious God. “Whosoever
will come after me, let him take up his cross amitbiv me.” The cross may be felt in various
ways. A carnal husband, or a carnal wife, may lbeoas. But let a poor soul get a glimpse of
the face of the Lord, and that will reconcile tloilsto its cross. You, poor child of God, that
enjoys God, you must have some cross to keep youbley while you are on this side
Jordan. Many a time bitter crosses make the soutog&od. But look at the wretched
creature, that knows not a throne of grace, andnbas God to go to, when he meets with
crosses; he is miserable indeed.

(4) Preservation from sin is another fruit of thavidur's abiding with the soul.
Something of these words is implanted in the gracisoul: “The fear of man bringeth a
snare; but whoso putteth his trust in the Lord Isbalsafe.” | have often thought of poor
Joseph. The secret Majesty of heaven knew his tgmoptbeforehand, and permitted the
temptation to come; but He prepared Joseph to ineet long as you do not put Satan under
your feet, you and he will agree; but when you lpiat under your feet, you will know that
he is a serpent. Poor Joseph was more afraid iogltise presence of God than to encounter
the bitterness of a prison. The three children salebuchadnezzar: “Be it known unto thee,
O king, that we will not serve thy gods.” They wenere afraid of the everlasting fire of God
than of the fire of this world. Without the Saviptine child of God is as weak as any other
person. It is the spiritual presence of God aldreg will make His children as strong as a
lion; without this, they are as weak as water. La@bka poor child of God trying family
worship; perhaps a household of only two or thge@ Iburden to him; but, if he gets a view of
God, there will be nothing before him but God atetraty.

(5) Conformity to His images a fruit of the Saviour’s abiding with the soul. Téaul is
made to see the Saviour as in a glass. If you ggitrepse of Him in a corner, you will be
changed into the same image. Jesus removes the giffoeternity. There is a gloom on
eternity to a soul without the Saviour; but the Wiexlge of Jesus, and the experience of His
grace and love, will remove this gloom.

| must now draw to a conclusion. It is drawing “td evening.” We read in Scripture of
“the shadows of the evening.” There are eveninggafble and trial, and the shadows of
these evenings are approaching. There is the ayeiniife, and you know, child of God, that
evening is coming, and you would need to have #ndar with you. There are evening
times in the Church. When you see God gatheringehbims children, you may be sure the
evening is coming. When you see the Church becotémgen and without fruit, under the
means of grace, this is a shadow of the eveninterAf season of barrenness, the Church
needs to be ploughed and manured to bring it agamitfulness. What is the manure of the
Church? The blood of the saints.

Concluding Exhortation= You, poor people of God — seek, that the Saviour mayldwe
with you; and if you do, He will preserve you ag twpple of his eye: “Because thou hast
kept the word of my patience, | also will keep tlieen the hour of temptation which shall
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come upon all the world, to try them that dwell opbe earth.” When we see formality
among the people of God, that is a shadow of teaieg.

When you come to grey hairs, you may say thatightee evening of your days. O, old
sinner, will you go to eternity without Jesus? Yaoight be content with the days and years
you have spent without him, without spending m&tany a barren Sabbath you had without
a Saviour, and it never troubled your soul. May yotibe content with that? Is it not time to
think that you have a soul to be eternally lostared?

You, young people, be not content with a poor foBuing to the Lord’s table — that will
not save you; it will not bring you to heaven. Hoan you look Him in the face, you that
have been at His table, if you are among His eneati¢he great day? You have professed to
enlist under Christ; you have vowed to the LorduMawe not fond of liars? See that you be
not a liar yourself. Make sure of an interest inri€th seek to be found in Him. Seek the
broken and contrite spirit that trembles at His avor

You, poor people of God, keeping near God doescapsist in means and ordinances.
No; there must be grace in exercise. If you ara aalling, and if God has put you in it, you
will find God with you in it. There will be a savoof God with you in your calling during
the day if you get a glimpse of Him in the mornifgd you will find it the “one thing
needful” to have your state right with Him, thatmay acknowledge you in that day as one
of His jewels — that He may acknowledge you inratgrin the place where His people shall
eat of the tree of life, and shall drink of theeris of His pleasures for evermore. That is
worth the wrestling for. “The kingdom of heavenfsuéth violence, and the violent take it by

force.”
[September 1906]
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Brief Notes of Sermons.

By the lateREv. JOHN MACRAE, “M ACRATH MOR,”
then of Greenock.
Preached at Rothesay, on Friday and Saturday,eb€mmmunion,

25th and 26th January, 1850.
(Hitherto Unpublished.)

(1)
“And call upon me in the day of trouble; | will de¢r thee,
and thou shalt glorify me” — Psalm 50:15.

The best exercise for a believer in the time olibte is to call upon the Lord. The
promise is given that He will deliver.

It would be well that every believer would writaghn his note book at the beginning of
his spiritual career; that he must be conformedhto Man of Sorrows all the time that is
allotted him on earth. The first thing that a déayrouble brings is coldness, as if there was a
total absence of the Sun, and a freezing in evety df religion. Every believer must lay his
account with this. “In the world ye shall have tidtion; but be of good cheer, | have
overcome the world.” “Ye now therefore have sorrdowf | shall see you again, and your
hearts shall rejoice.”

| think the command to call upon Him infers, tha¢ are apt to call on other things,
second causes and instruments. It also infersvibadre apt to relax our spiritual diligence,
and to get easy and without life. This, some oSlisuld know by experience. Christ says:
“Call upon me, for | have flesh and bones, whicinere spirit has not; | am set upon my
mediatorial throne. Call upon me, however guiltyyae; mercy and truth go before my face.
These having met in me, justice and judgment agepiliars of my throne, so that it shall
never be shaken; | am able to deliver you.” It@$ an easy thing to pray with the soul. To
engage in religious exercises is an easy mattd¢ng bend the knee once or twice a day! The
formalist, the hypocrite, and even those who makemetensions to religion at all, may do
that. Christ says, “Call on me; | am in a conditiordeliver you; | have satisfied justice.” The
taking away thdegal hindrance — the law in its penalty — was with ewito the removal of
the moral hindrance — sin in the soul. It is an amazing that God can stretch the hand of
mercy to sinners at all. But Christ hath obtaingdHis satisfaction to justice, the right and
power to deliver His people from sin and all itsysequences. He can and will do it, as His
heart is set on doing it. He will do it in a sovgreway. Prayer in itself cannot do it. Yet |
hope the earth is not destitute of a few who cameraber the sweetest seasons in the depths
of days of trouble. So, have patienbesthren, “Ye have need of patience, that, aftehaxee
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done the will of God, ye might receive the proniisé.will deliver thee, and thou shalt
glorify me.”

| am certain that those, who were living nearer tloed than many of our present
professors, found Satan busy among them at a séksdhis, endeavouring to cause them to
doubt of their interest in Christ. | care not fasg, unexercised professors, sitting at the table
of the Lord, whom necessity never sent to a throihgrace. Oh, pray for your mother’s
house, and your mother’s children. | fear too mahys are at ease in Zion. O seek Christ
above all things. If we would pass by means antrungents to Him, then we would not
despise these. It is by knowing God in Christ thatcome to give everything else its own
place.

(1)

“Though the Lord be high, yet hath he respect timdowly;
but the proud he knoweth afar off” — Psalm 138:6.

The Most High is a name more for faith to admirantlior reason to comprehend. What
can be more odious and abominable than a proudbefane the Most High? Man would be
equal to Him; yet it is a most unseemly rivalry. Wave the example of Pharaoh saying, “I
know not the Lord, neither will | let Israel go."n#dl, again, there is Nebuchadnezzar (Daniel
4) who, in the height of his pride, would discardd®ut of His own universe, walking on the
battlements of his palace, and saying, “Beholdhoisthis great Babylon that | have built for
the house of the kingdom, by the might of my povaed for the honour of my majesty?” But
witness the result; he was driven from among mad,did eat grass as oxen. If you wish to
see another proud man, look at the Pharisee, sgagid praying thus with himself; “God, |
thank theethat | am not as other men are, extortioners, anpdulterers, or even as this
publican. | fast twice in the week, | give tithefsatl that | possess.” Pride, when it does not
attack us in a gross aspect, may attack us ingiaes aspect.

The lowly man is one brought to his knees in repece, like the prodigal son, when he
came to himself. There are some, however, whosentapce is not of the right stamp. For
example, in our towns in the south, men are inhéleit of going out in the evening, and
meeting with company, they get heated with stromgk¢dand so, when the man comes home
to a cold room, and sees his weeping wife and hghddren, he may come to himself by
the pangs of remorse; but no sooner does the tamptaccur again, than he falls in with it.
But the case of the prodigal son is different. Mwilat, when he set out with his portion, he
thought he could set up wherever he pleased arlebadmiration of the whole country; but
instead of this, he came to feed swine; he cantieetpig-stye. He is brought very low, to see
his sin and misery. And this is the way the lowlgmtomes to himself; this is the beginning
of that character. Truly, the publican is a lowlgm smiting on his breast, and saying, “God,
be merciful to me a sinner.” This is what we woaldneed to come to, to be exercised about
our own individual case, as sinners. “Be clothethviiumility.” This garment is the beauty
and ornament of a believing soul. Another examgpl8aul of Tarsus, setting out proud from
Jerusalem, but when the Lord met him, he was brtolagih Mary Magdalene kissed Jesus’
feet. Oh, was it not strange to see a woman bertngjps and kissing a man’s feet? But oh,
she saw reason to kiss this Man’s feet, which wergand in the furnace of God’s wrath to
deliver her from it. He came as it were, from heave hell, to deliver her from it. The
Syrophenician woman cried, “Lord, help me.” Thistle prayer of a lowly soul, and He
Himself shut her mouth by answering all her desigse said in effect, “I am so hungry, and
so unworthy that | can sit under the table and takeumb as a dog.” This is a lowly person.
But, perhaps, the greatest distinction that camade between a legal and a gospel spirit is to
be seen in the case of Paul, who would accepttsatvas of rich, free, and sovereign grace;
he does not deny what grace did, yet he ascriladistd grace.
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A man cannot be selfish without being proud. Yol mot find a lowly man, in truth, but
one who is willing to take on the yoke of Christdato try and obey His commandments. |
need not say that the lowly man is a modest man.

I might show that God will not spare any pains watlowly man to keep him lowly. The
chastisements of the rod are quite in keeping wikbwly state. See David in 2 Samuel 7:18:
“Who am I, O Lord God, and what is my house, thaiuthast brought me hitherto? . . . . Is
this the manner of man, O Lord God? And what camiddaay more unto thee?” A lowly
man is a gracious man — a great man.

(1) There is none in such a fair way of giving taspto the grace of God as a lowly
man. A proud man ascribes all to himself, while ¢tieer will say, “How astonishing every
act of grace toward me! This is the doing of thed_and wondrous in our eyes.” He is in a
condition to magnify the riches of divine grace.

(2) Lowliness is the effect of the Spirit's workydaa grace of the Spirit in the soul, and
so the Lord has respect to it, and complacencly in i

(3) It is astonishing to observe that lowlinesa @art of the image of the Son of God.

(4) Lastly, consider the difference between Caid abel. Though you do not think
much of Cain, and are apt to speak ill of him hat first stage of his history he came out on
the Sabbath to offer sacrifice unto God. But Goty @tcepts the humble services of His
people, through the merits of His Son.

The lower a man is in his own sight, the higheishm the sight of God. The Lord will
raise the poor from the dust and t&tm on high among princes. In short, they willd&ly
in heaven. God loves lowliness; His people areyoahd so humility shall be there. Pride is
the seat of Satan, and lowliness is the seat of. @bdpray for the multiplication of the
humble ones.

()
Saturday, 26th January, 1850.

“Wherefore Jesus also, that he might sanctify tepte with his own blood,
suffered without the gate” — Hebrews 14:12.

The slaying of animals under the Old Testamentesisption was a type of Christ’s
suffering without the gate. The former mode of gme&r was the gospel during that
dispensation. | would be far from taking all therldaas “the people” mentioned here; but |
conceive it to be those whom Christ had in His héam eternity, whom the Father gave
Him to redeem. | shall shew: —

I. — Where Christ suffered, “without the gate”;

[l. — What He suffered; and

[ll. — The object He had in view in suffering “thlaé might sanctify
the people with his own blood.”

I. — Where Christ suffered. The evangelist Johis ted that He was led out to Golgotha to
be crucified. It was not in the streets of Jerusaline holy city, that He was slain. When man
fell, he was driven out of the garden of Eden, Hrate was a flaming sword placed at the
gate of the garden, so that he could not apprdseirée of life without going over the point
of the sword. | think of Jesus being led through shreets of the holy city, bearing His cross,
faint with present suffering — led out to the plaxfeexecution for the greatest malefactors.
Think of this inflicted upon an innocent man, whaiseughts, words and actions were always
agreeable to the unerring rule of God’s will and/;layet He suffered on account of the
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iniquities of His people, which were laid upon Hitmough personally innocent. Behold
Christ going forth without the gate, till He reashbe place of a skull — Golgotha.

Il. — What He suffered. Here Christ endured rephoabich he felt keenly, more so than
any of us would, because he was perfectly holywde called a malefactor — even a devil.
He endured the shame of the cross — the greatestrdraof it that ever was endured by man.
Can you think of Jesus’ flesh pierced with naiitsed to the accursed tree? Here His Father’s
wrath at its highest pitch is manifested. Thinkdof putting the cup of His Father’s wrath to
His mouth and swallowing the whole of it into Hsmost soul! Oh, followers of Jesus, think
of this. What else can prepare you for the feasoehorrow as the contemplation of Jesus’
suffering without the gate? He said not a word albtia body; it is, “My soul is exceedingly
sorrowful, even unto death.” Oh, it is not easgdoceive what it is to have all the capacities
of a soul filled with mercy or wrath. Woe to thatus that leaves the body ripe to receive its
fill of God’s wrath! Think of the suffering of Clsf's soul that was of a greater capacity than
any of ours, and which was in the habit of drinkinghe love of His Father, and receiving
communications of His favour, enduring the full entt of God’s wrath. O, God’s wrath! |
tremble to think of it. Christ’s sufferings wereyloed human or angelic comprehension.

His manner of endurance was with meekness and eaknhlis sensibilities were moved
to the highest pitch; and yet the calm of holinseasupon His soul, when men and devils
united to torment Him. He could command a seasomfayer in the midst of this awful
season. He cried, “Father, forgive them, for thagw not what they do” — while He might
have consumed them by His power. He left an exanmglewe should follow in His steps.
Pray for friends — for foes — for all. Oh, bring ttee Lord’s table a forgiving spirit. Christ
cherished the great principle in His heart of letw&od and man.

O, think of the Father, raising the sword of justiburning with holy fire, and drawing
the stroke with all the power of Deity to smite tBen, and the Son, in return, saying, “Oh,
Father, how I love thee in the righteous executibthy justice against the sins of my people,
for whom | stand!” and loving and kissing the h&dy, while it was smiting him. May | not
say that He sufferetheritoriously? God never saw the like, and He shaller see the like
again; it attracted His attention and His heartsuffering, Christ shed His blood. See Psalm
22:15 — “My strength is dried up like a potsherd, and my tongjeaveth fast to my jaws;
and thou hast brought me to the dust of death.”ldlbed is the life, and as it was separating
from His holy flesh, His strength as a man was wegaaway, and when the last drop of it
ran, the work was finished.

lll. — The object He had in view was to sanctifyshiieople “with his own blood.” It was
consistent with the rectitude of the divine goveeminthat Jesus should go out to the place
where He suffered as the substitute of sinners, veinere His people were driven, in a
spiritual sense, that He might bring them in amicsty them by the shedding of His blood.
Had it not been that He died, there would have lxediscriminate slaughter of mankind.

It is only that which satisfied the justice of Gttht will satisfy the conscience of an
awakened sinner. Christ gave satisfaction to alldlw’s dire sentences, as well as obeyed all
its direct commands. Oh! ye dear people of the Lboiv hard are you become, if this will
not move you — the life of your Redeemer in the ddlivine justice! O, what a glorious
contemplation for you, believer, that, while Chiisiexalted as a Prince and a Saviour at the
right hand of God, His Spirit is taking the brammhhyssop, and sprinkling a soul here and
there in every generation, as they come forth bgimg, according to the eternal purpose of
God, sprinkling them with His own blood. | mightegk of the work of the Spirit in showing
them that it was a wonder that God did not casnttehell long ago, and they cast their own
righteousnesses to the four winds of heaven. If@&nyhese remain, they are regarded only
with shame.
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They are sanctified that they may behold the gl@rZhrist. O, Christ’'s people here are
weary, fatigued, heavy laden, bearing many burdaustie cleanses and sanctifies them, and
prepares them for glory. O, think of the love ofddn Christ, and realise the warmth of its
beams as they shine forth through the sufferingdnity of Jesus. Oh, open your leaves and
receive the softening, warming, cheering beam$®f3un of righteousness, as philosophers
say some flowers do to the natural sun. The comeations of God’s love stir up to zeal and
the putting forth of every effort in the life of ape, through the faith that worketh by love.
Oh, let the poor and needy come, past all meansirmtdiments, and you will find Him
whom your soul loveth, and whose absence you lanf@fen the poor and needy seek
water, and there is none, and their tongue faflethhirst, | the Lord will hear them, | the
God of Israel will not forsake them.” | would navg the groan of a true believer for all the
prayers of all the Pharisees that ever lived.

Christ crucified is the rock whence living wateovils. Remain not in the court of the
Gentiles. Come and see the beauty and heart cddki@ur. Golgotha was not a place for
concealing anything that was in His heart; it wasial made as by fire; it was an offering
made as by fire unto the Lord. O, sinner, eithar gball drink of the cup of salvation, or of
the cup of God’s wrath, with its dire effects. Uhékis the stabbing Christ under the fifth
rib. O, if you believed the truth about your owraddcter and state, there would be a rush to
the closet or some secret place, saying, “O tham & David, have mercy on me.” This
evening go to Golgotha, where Jesus suffered wittieugate; go to the Bible records of His

sufferings and death, and get a warrant and ggiptayer there.
[October 1906]
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