THE FOURTH COMMANDMENT.
A Lecture

Delivered by Rv. J. KENNEDY, D. D.,
at Dingwall, Septembéer6,1883.

“Remember the sabbath day, to keep it holy. Six dénalt thou labour, and do all thy work: but the
seventh day is the sabbath of the Lord thy Godt ihou shalt not do any work, thou, nor thy son,
nor thy daughter, thy manservant, nor thy maidsetyvaor thy cattle, nor thy stranger that is within
thy gates: for in six days the Lord made heavenearth, the sea, and all that in them is, and reste
the seventh day: wherefore the Lord blessed theathlday, and hallowed it~ Exodus 20:8-11.

The purpose of this lecture is to direct attentiorthe divine authority and perpetual
obligation of the Fourth Commandment; to considaatit requires; and, under its light, to
inquire how the Sabbath law is regarded in our et to what extent the Sabbath is
sanctified by ourselves.

|. THE DIVINE AUTHORITY AND PERPETUAL OBLIGATION OF THEFOURTH COMMANDMENT.
This commandment is the fourth of the statutes amimg the moral law, which, because of
the number of commandments that are found in iisisally called the Decalogue. It is the
last of those written on the first table of the Jamd which declare the form in which love to
God should be expressed in obedience. There cauldobdoubt in the mind of any who
compassed Mount Sinai that the law thence promedigesisued from Jehovah, for “the sight
of the glory of the Lord was like devouring firey the top of the mount, in the eyes of the
children of Israel.” Amidst “blackness, and darksieand tempest” shone the flame of the
“devouring fire.” The awful blast of the trumpetutidered, and a “voice of words” came
forth from the fire. The mountain quaked, and b# earth around it was shaken. It was no
wonder that the people were overwhelmed with temtien even “Moses said, | exceedingly
fear and quake.” Who amidst the assembly, befooh suscene as Sinai then presented,
hearing the awful thunder and “the voice of wordmyt feeling the earth quaking beneath
them, could doubt that they were in the presenckbbvah, and that from Him came the law
which, on two tables of stone, was delivered tarth®y Moses. Thus came from God to
Israel the Fourth Commandment, with all the otherds of the Decalogue.

The words of the law, spoken by Jehovah’s moutheweagraved by His finger on tables
of stone. Surely this suffices to indicate thas thummary of duty was intended by Him to be
perpetual. The Ten Commandments alone were thugemwitty God. Not thus did He write
the rules prescribing the typical service of Isrdef the binding obligation of these was
intended to be but temporary, and must in due sepass away. But the Decalogue was
intended to be perpetual, and there was therefdréir@e engraving of it on stone.

But it may be said, yea, it has often been saial tihe observance of the Sabbath was
made binding, by the law given forth on Sinai, oafythe children of Israel. Not so, for the
terms of the commandment bring its obligation taarben “the stranger,” and godly
Nehemiah enforced the observance of it on Geradewell as on Jews. True, the revelation
of the moral law was given exclusively to Israethe wilderness. They, and they only, heard
“the voice of words” coming from the awful glory &the mount that might be touched, and
that burned with fire.” But what was then giverittem on tables of stone was placed in their
custody for all mankind. It was not because theyewgod’s peculiar people they were under
obligation to obey the moral law, but because, ékether rational beings on the face of the
earth, they were bound to keep all the commandnwn®od. It was not thebligation but
therevelationof the Decalogue that was peculiar to Israel.
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And as to the Fourth Commandment, it requires omhat was required from the
beginning. The Sabbath was instituted by God innkE@dad was there both enjoined and
observed. The first day of human history was a 8tihland those who feared the Lord in the
pre-Mosaic times, doubtless, remembered “the Shhatzt to keep it holy.”

Christ distinctly tells us “that the Sabbath wasim&r man,” not for the Jew only. There
was a Sabbath long before there was a Jew. Manywevere, and at all times needs, and
men of all nations are enjoined, to observe it; alhd/ho despise it act not only unwisely, but
wickedly.

And what reason can be given for representing #iEb&h as a Jewish institution? Why
should the Fourth Commandment, rather than any dbleerepresented as but of limited and
temporary obligation? There is certainly nothinghe form of it to give it a peculiarity on
account of which it should be so regarded anddceathe tribute which it demands for God
must surely always be due to Him; and what reasonbe given why the memorial of His
rest, after the work of creation, should not beticmed? And if the giving of a Sabbath to
man be a boon, what but a change, affecting themgss of God, could account for its being
withdrawn? The Fourth Commandment is “good,” asl asl“just and holy,” and while the
goodness of God is unchanged, it cannot ceasetireehe keeping “holy” of the Sabbath. |
could imagine some reason for saying that the R@ttmmandment has a Jewish cast,
because the promise subjoined to it refers to ldhd which the Lord” their God had given to
Israel. This, it might be said, is surely spokenyadio the Jews, because of the evident
reference to the land of Canaan, which, accordinghé promise of the Lord, was given
exclusively to them. But the question as to itgop&ral obligation is conclusively settled in
the New Testament, for Paul, writing to the Ephesiaasserts the binding force of that
commandment, and calling it “the first commandmeith promise,” insists on the perpetual
connection between obedience to it and the prowiseh is subjoined to the precept: I4t”
not itwas he tells us, “the first commandment with promiise.

The claim of the Fourth Commandment restsnooral, not on positive grounds. It
demands for God what is due to Him in His unchag@upremacy, majesty, and glory. Can
we conceive of rational beings under the reign afeQvho is “infinite, eternal, and
unchangeable” in His being, and in all His attrésyt not under obligation to separate
themselves, at certain seasons, from all employrbestdes, in order to do homage in
worship to the Most High? Why, even to an eartldyeseign — a fellow creature — direct
homage is due when the sovereign chooses to retjulilee time prescribed for this must be
remembered, and used for the appointed purpose.iAitdo be imagined that men who,
because of their lot on earth, are necessarily @edl about mere secular things, can be free
from an obligation to detach themselves “from thearldly employments and recreations,”
in order to render homage to “the high and loftyeQwho inhabiteth eternity, and whose
name is Holy?” It is inconceivable how any mindjuenced by right views of the greatness
of Jehovah, and not forgetful of our entire dep@cdeon His goodness, could approach to
think of the obligation of the Fourth Commandmeot beingmoral, and therefore universal
and perpetual And if the homage demanded is due to God, Hetl@agight to determine
when and how that homage is to be rendered. OuelQdemands a right to fix when a
reception takes place, and how those who are torésented shall appear in her presence.
And surely this right must be conceded to God. Hg éxercised this right, which rests on
His supremacy as Jehovah. He has determined getemth of each week shall be devoted,
so far as possible, in consistency with meetingcthens of necessity and mercy, exclusively
to His worship — the ground of that allotment begigen us in His own example as Creator.
Surely, then, not only is the demand for a Sabbathresting on unchanging moral grounds,
but the portion of time to be observed as a Sahbathalterably fixed.
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There are thus two fixed points, which can admmofthange, in the requirements of the
Fourth Commandment — the one is that there be bafallevoted exclusively to the service
of God, and the other is that one day in each vebel be so devoted. Neither of these is at
all affected by the change implied in making finst day of the week the Christian Sabbath
instead of the seventh. This change was made bywtimhad a right to do so, and who in
view of it declared Himself to be “Lord of the Saith.” How could He who appointed the
Sabbath at the beginning, and who promulgated #ib&h law from Sinai, be expected to
exercise His lordship over it by setting it asidie®as in view of its continuing to be under
His administration, as exalted to the throne, tba 8f Man proclaimed Himself its Lord. If
He discountenanced a Pharisaic observance of #yatasthd was so careful, both by precept
and example, to rebuke those who substituted atiions formality for the true spiritual
observance of the Sabbath, is that a reason fqrosupy that the Sabbath law was to be
abrogated? Nay, is not His care, regarding itsgaghtly observed, a reason why we should
be assured of the Lord’s regard for it, and thatjen His reign, the Fourth Commandment
would be of binding force till time shall be no reor

Was Christ not entitled to effect the change? He thia Creator, in memorial of whose
rest the seventh day was appointed to be the Sabbatlis view all His creation work was
good, and He rested in complacency, His eye othallHe had finished. A memorial of that
rest we might expect Him to give, and it was giterman, and the Lord made it man’s
interest as well as his duty to observe it. AntH& who acted thus in connection with His
finished work, as Creator, performed a work stibager — a work in which was manifested,
as in no other work besides, the glory of all Hmme, and to which all creation and
providence were subordinated, how could we but éxpenemorial of His entering into His
rest when that work was finished? Instead of thengle of day being inconsistent with the
perpetual obligation of the Fourth Commandmens ihat perpetual obligation which makes
the change imperative. Just because the seventvakathe Sabbath of old, as a memorial of
the rest of God after finishing His work as Creatibre first day must be so now, as a
memorial of His rest after finishing the work ofdemption. The antecedent action of God
demands the change. If it He owed to Himself, tdenidne one day a memorial of His rest
after creation, all the more does He owe it to Hilfpgo set apart the other as a memorial of a
rest still more glorious. For it is He who appothtéhe Sabbath of old, who, in His
resurrection from the dead, began to “enter inte tdst,” after the work of redemption was
finished. The very instinct of the church wouldwahe giving of a memorial of that day.
And it was given, and that too in such a way, asilemvnot removing the memorial of the
Lord’s rest after creation, gave to His rest, afetemption, the place which was due to it,
because of the exceeding greatness of the workhwirieceded it. Sufficient, in the tribute
rendered to God, as a concession to the greatrieggation work, is the retaining of the
proportion of time to be observed as a Sabbath twotige Lord. What kind of mind must be
that of a man who imagines that, because of tHerfolanifestation of the divine glory, and
the glorious commendation of divine love, throudfri€t crucified, a tribute which Jehovah
was wont to claim is no longer exacted, and shaoltbnger be rendered!

And that the day was changed by divine authoritynfrthe seventh to the first of the
week, is sufficiently proved. The example of Chmstd the practice of the Apostles, as
recorded in the New Testament, sufficiently prokies to be the case. What can be more
authoritative, as a directory to the Church, thas éxample of the Church’s Head and the
practice and writing of His inspired Apostles? Amd have His example in His coming once
and again to His disciples after His resurrectmieduntenance their meeting for worship on
the first day of the week. And the practice of pine-Ascension days was continued thereafter
by the Apostles; and Paul, writing to the Corintisiamentions “the first day of the week” as
the day of gathering together for worship, as aslbf “collection for the saints.”
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The very lack of an express enactment making ttengd imperative is an eloquent
tribute to the authoritative action of God bearamgthe Sabbath in the days of old, and to the
value and authority of Christ’'s example. There wasieed of a re-enactment of the Sabbath
law, for He who enacted it at first sufficientlyalared that He intended it to be perpetual,
and with Him is no variableness nor shadow of ngtii And if He countenanced the change
of the Sabbath from the seventh day to the firstatwcan be more authoritative than His
example as a rule of duty?

Why then, it may be asked, is there such a desiget rid of the perpetual obligation of
the Fourth Commandment, as requiring the observaricthe Christian Sabbath? Not,
certainly, because there is any reasonable growrd stipposing that the Fourth
Commandment has been removed from its place iD#oalogue, nor because the change of
day is not onlyallowable andauthoritative but morally necessaryThis desire to be rid of a
Sabbath law arises froits being peculiarly testingt requires the actual surrender of one
day inseven to be a holy Sabbath to the Ldrbe refusal of such a surrender is a palpable
thing, of which even a very slumbering conscienaestmiake note, and regard as sin, and
which must be apparent to the eyes of onlookers.iift order to escape from the strictures of
conscience, and to secure boldness to sin befome timat there are such efforts to prove that
the Sabbath law is repealed. This is the secrengpof the whole anti-Sabbatarian
movement. Ungodly men desire to be free to do e list on the day of the Lord, and they
think they can secure this by an impotent attackiren perpetual authority of the Fourth
Commandment. They, forsooth, who are but wormshef dust, are to overthrow the
arrangements of the Most High, and over his stedti&aw are to reach an emancipation from
being under responsibility to God! This is theiridg behest, and they imagine that by
flippant objectioning, which but betrays their igance and their profanity, they can secure
what they desire, and thus obtain a triumph, wieictitles them to be mockers of the saints
of God.

[I. “W HAT IS REQUIRED IN THEFOURTH COMMANDMENT?” Looked at in the light of this
commandment, the Sabbath is a day which the Lattd tdessed” and “hallowed.” He hath
set it apart from every other day by so blessirtbat it becomes a blessing to all who rightly
observe it. No one who has not proved it by a s@liobservance of it can know what a
blessing it is, or has a right to pronounce anyjadnt regarding it. But none ever honestly
proved it who did not experience it to be a blegsirom the Lord. And the Lord hath
“hallowed” it. He has done so in setting it apadnh other days as specially His own — as a
day to be devoted to His worship.

In accordance with this dedication of it by God Babbath is required to bmmembered
andkept holy In order to femembeér it one must think of it as a day which the Lordsh
blessed, he must be conscious of his need of sibiésaing as the Sabbath was intended to
be, and be anxious to enjoy it, as well as haveditime authority of the commandment
bearing on his conscience. A fixed place in onemmory as a blessed divine institution
without this the Sabbath will never have. And hestntkeep it holy He must act
becomingly towards it as a day which the Lord hallolwved. He must heatrtily call it “a
delight,” as it is “holy to the Lord and honourabland seek grace to preserve him from
devoting any portion of it to any work which accembt with the design of God in hallowing
it. The worship of God, private and public, is therk to which the hours of one entire day in
seven is to be devoted, except in so far as, imaction with our lot on earth and the course
of providence, we are called to engage in “worksexessity and mercy.” From love to God,
expressed in regarding His Sabbath as “a deligid in seeking the enjoyment of His
gracious presence and fellowship on that day, wst i@l quite willing to withdraw ourselves
from “all such employments and recreations asasdul on other days,” and heartily devote
ourselves to the service of God.
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According to the terms of the commandment, not athe individual bound to keep the
Sabbath holy, but each one having influence is tdarexert that influence in endeavouring
to secure the observance of the Sabbath by thoseanh under him. Th@arentand the
Master are thus bound to use their influence. They arecifpd in the words of the
commandment; but the same obligation rests on a8l wld a position of influence to a
greater or less extent over their fellowmen. All pdoyers of labour, all judges and
magistrates, all employed in connection with thecaetive government of the nation, the
legislature, the Sovereign, are all under obligationposed by divine authority, to use all
their power in securing that the Sabbath of thellisthallowed.

[ll. HOw IS THE SABBATH OBSERVED IN SCOTLAND, AND BY EACH ONE OF OURSELVES It
would be far more pleasant to consider the past tha present of our country’s relation to
the law of the Sabbath. The time was when the Shbaa was so observed in Scotland that
she was marked, because of this, as singular amlbtends; and while her practice was a
joy to all lovers of the law of God, it won for h#tre honour of being reproached by all who
were enemies of truth and godliness. To some extatt reproach has not been quite
removed. Scotland has not yet become such thalisinctive Sabbatarianism is so blotted
out by the increase of practical ungodliness thatsn no longer favourably compare with
other nations. But it is sad to think of how far departure from “the good way” of Sabbath-
keeping has already gone. What a contrast a St@abbath now presents to that of earlier
times — to that even of the generation which haspassed away! Think of our railway trains
rushing over all parts of the country with theiotisands of passengers, disturbing the
Sabbath quiet and tempting so many to forget thextetis a “God in the earth who judgeth
righteously” — think of so many open shops alorgstreets of our cities, on the day of rest,
which is the day of God, and receiving such suppsertempts ungodly men to extend the
traffic — think of the increasing crowds of thogewwthom the Sabbath has become a day of
amusements, who never think of entering a placgao§hip, and who by their conduct prove
that vice is the ally of ungodliness — think of hewen those, who are not prepared utterly to
abandon the public worship of God, are beginningdbas if an enforced partial attendance
in the courts of God’s house earns for them a rigltto what they please on what remains of
the Sabbath — think, too, of the easy tolerancsuch practices already so apparent in the
unfaithful supineness both of the Church and of $tete, while all this desecration of the
Sabbath is in progress — and what a contrast tbigt Sabbath of to-day presents to that of
times gone by! And what unspeakably greater conisabe present observance of the day of
the Lord to “what is required in the Fourth Commnmauedht!”

To this sad result, unfaithful discipline, on thartpof the churches, has greatly
contributed. On a communion Sabbath members otlivech are allowed to come to the
table of the Lord, who, on all other Sabbaths efykar, care not even to appear to have any
regard to the requirements of the law of God, awtdarfew will leave the table of the Lord to
rush to amusements in the evening. And this is adlAnd a church, pledged to preserve
the purity of the house, and the sanctity of thg afathe Lord, endures it! In this respect what
a contrast church discipline presents to that dfeottimes. There may have been an
extremeness in the mode of exercising disciplineariier times, but it expressed zeal for the
honour of God’s law, and for the purity of His heus\n opposite extreme has now been
reached, which expresses no more creditable feétag indifference as to the claims of
God, and as to the welfare of precious souls.

And the action of the State, in relation to the [&db law, combines with that of the
churches to hasten Scotland’s departure from “itigaths.” All legislation in defence of the
rest and sanctity of the Sabbath is refused, ambsdl all forms and measures of Sabbath
desecration are tolerated. Of this we, in this ¢pumave had a notable example. A wanton
and flagrant desecration of the Sabbath, by raileféigials and their servants, occurred, and
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not only was there no interference on the parthef éxecutive to put down the excuseless
traffic, but all exertions were put forth, by thostao should be “a terror to evil-doers,” to
protect it, and arrangements made for shooting ddvenmen whose only crime was a
pronounced expression of zeal in behalf of the Stblaw of heaven and of Scotland, in the
event of their persisting in their opposition toavhhey regarded as defiant transgression of
the Fourth Commandment. The civil magistrate thesalme a praise to evil-doers, and a
terror to them that do well. Woe to Scotland wheichsare those by whom the law is
administered! But what was done in connection whih Sabbath desecration at Strome, is, in
spirit, in accordance with the rule of all the aatior inaction, bearing on the Sabbath, of the
executive throughout our country. An instance agréint as that to which | have referred, of
a condoning, by those in authority, of the condfanen who, in their eager thirst for gain,
scruple not to trample the law of God under foanrot yet be quoted; but the spirit which
appeared then in a form so exceptionally pronounsedms to be that by which our rulers
are animated; and, in due time, if the Lord doesgnaciously interfere, the people of our
country will learn tamely to submit to any actionwhich it may be expressed.

And the leading newspapers of the country add thélirence to all that tends to remove
the authority of the Fourth Commandment from thesctences of the people. One of these,
the most widely circulated, and whose name claims if the position of being the
representative of Scottish opinion, the organ Gtlel Liberalism, is never more earnest and
envenomed in its paragraphs than when it uttergyitsrant sneers at all Sabbath-keeping,
and pours out its abuse on those by whom the Saldatis defended. On some minds this
must tell. The reiteration of its sceptical mockefywhat is Scriptural must, to some extent,
affect the feeling of those who are unacquaintat e Word of God, and care not seriously
to consider any subject to which their attentioryipe directed. And the number of such may
be counted by thousands. There are a few whomttaska on all that was once deemed
sacred in Scotland cannot affect, except with indigpn and sorrow — indignation because of
how what is sacred is boldly profaned, and sorr@walbise of how views are propagated
which tend to the temporal, as surely as to thetsgl, deterioration of the people. This
would seem to be tham, as well as the naturadsult of the work, of the “Scotsman” for,
while it pleads for a wholesale Sabbath profanatibrstrenuously supports the oppressor
against the poor crofters of the Highlands. If aegl is exhibited by them on behalf of the
Sabbath the poor Highlanders are abused as crsnibat when their grievances are being
inquired into, all its kindliness is reserved fdmose by whom these were imposed.
Remorseless is the cruelty of those who would irsisa continuance of the oppression that
offers to our people, as the only alternative vat@on in their fatherland, or emigration to the
further ends of the earth, in order that a pampemastocracy may have their desired
amusement. And this is the outcome of the infideketalism of our times! But more cruel
still it is to endeavour to induce our working das to utterly abandon the “godliness,”
which has “the promise of this life,” as well as‘tifat which is to come.”

What infatuation the conduct of our aristocracy ahaur rulers indicates, when by the
example of the former, and the guilty indifferentisf the latter, the peasantry of this country
are induced to treat with contempt the claims & #ourth Commandment! The next
commandment which follows is that which securestfem a right to be respected and
obeyed, and in no measure can any one be trulpskspto yield to them their due, who has
ceased to pay respect to the claims of God. Bysheduto follow and enforce the Sabbath
law, they are doing what they can to secure a uwtiol in our native landFrom the
Sabbath-breaking masses will come the great danféhne future;for a people, trained to
disregard the demand of God, that his Sabbath &ealallowed, and whose grievances
remain unredressed, shall soon cease to have spgcatdfor those to whom, according to the
law of God, they owe dutiful submission.
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V. BUT HOW IS THE SABBATH OBSERVED AMONG AND BY OURSELVE® This is a question
which each one of us is bound to consider, forawhef us rests an obligation to do what the
Fourth Commandment requires. Of this obligation gaanot by any possibility get rid. And
the obligation is divinely imposed. Some may imagihey are in a position up to which the
claim of the Sabbath law does not rise — that gasething to which the vulgar alone are
called to have respect. And the poor, amidst thelpng straits of their lot, may think that to
them Sabbath-keeping is impossible, and is thezaiot required of them. Others still, found
among the highest and among the lowest in rank imagine that, by the aid of men of
advanced opinions, they have reached a conclusiochventirely disposes of the Sabbath
law, and relieves them of all responsibility in oetion with it. And, besides all these, there
are many who think that any seemly measure of audtwespect for the Sabbath is a full
discharge of all that is dutiful; while there am@se whose official work is such that they
cannot refrain from seeming to respect it. Butdoheone of all these classes the question is
addressed, and to it an answer must be given,tieadier, most certainly at the bar of the
great court of assize at the last day.

How are you affected towards the Sabbatlyour heart? Do you rejoice in prospect of it,
not because its rest from toil is craved by youmamexl body, and by your mind from
worrying business, but because it is a day “holyh® Lord, and honourable?” Are you on
that account really disposed to call it “a deligHD®es the prospect of enjoying communion
with the Lord, and of enjoying “peace” in “His wa¥ygjive you gladness? Does your desire
for this induce you to pray to God in prospect lo¢ tSabbath for His presence and His
blessing?

And when the Sabbath combew are you employed in your closdgs?there any true
spiritual worship there? Do not imagine that theae be any genuine worship in public if
there be no true worship in secret. If you seek &odll you will seek Him in your closet.
True godliness is not a bit of gaudy patchworktfer eyes of men to observe, it is a spiritual
living with God in secret prayer, in which thereeanrestlings for His blessing, sighings
under the hiding of His face, gladness in the hopeglis favour, joy in meditation on His
glory and His love as revealed through Jesus Clamat glimpses by the eye of faith of the
coming glory, and foretastes of it such as causesfe longings for the time when that glory
shall be reached. What know you of such exercis¢sese in your closet on the day of God?

And how is it as to family worship on Sabbatls?there an altar to God in your
household? Do you enjoy the service of compas$thBo you in that work seek the face and
strength of the Lord? O, how sad it is to thinkfarnilies that never take part in any such
service! And sad, too, is the case of all headsookeholds who regard family worship as an
uninteresting routine which, if they dared, theywebaltogether omit!

And how is it as to household duties on the Salbistlunnecessary work avoided? Are
such arrangements made and observed, as will adrag many members of the household
as possible attending in the place of public w@8hWVhat is done by parents in the religious
instruction of their children? This is a duty bindion every parent, and it must fare ill with
every community in which this is neglected. The koim the nursery of the church, and
nothing else can supply the place of parentaluetiyn of the young. The tendency in these
days is to delegate this work to the teachers mSabbath schools. Many parents feel as if
the opportunity of sending their children to betinsted elsewhere, had relieved them of all
responsibility in connection with their being tatiglh home. But this is an utter mistake, and
is an evil, in connection with our Sabbath schgstam, which ought to be carefully guarded
against. True, there are parents who are bothpoded to be dutiful to their children, and
quite incapable of rightly instructing them. Otlestruction than that which their parents can
give them is required by the children of such aséh but let that be given to them in their

Sermons from the F P Magazine vol 10 p. 7



own homes, by office-bearers of the church and<fian friends to whom such work would
be “a labour of love.” The parents might thus leatmle their children were being taught,
and might, by the blessing of God, be stirred ypatal fitted for, the discharge of their duty
as instructors of their children.

Our Sabbath school system, in the measure in wihitdnds to separate parents and
children, cannot but have an injurious effect.dtises a separation of them beyond what is
immediate. The Sabbath school is becoming the remld church, as distinguished from the
parent’s church, and it is becoming a rarer thimgntonce it was to see the parents and
children together in the house of God. In somegdadready the extreme has been reached,
of the entire absence of children from the hous@ad, when the gospel is preached, and the
proposal has been made and partially acted onwhdpa quite separate children’s church.
And with their work in the Sabbath school, whicmaturally looked on as their only public
worship on Sabbath, how apt are the children toaate what they have been accustomed to
in their ordinary gatherings during the week! Amalwhprejudicially this must tell on their
respect for the day of the Lord! Sabbath-keepingnoatherefore be expected to be the fruit
of large gatherings of children in Sabbath schoatsd the habit of confining the religious
teaching of the young to the Sabbath school teodsthe one hand, to make the parents
utterly regardless as to their duty, and, on tleptto make the rising generation indifferent
as to stated attendance in the house of God. Ifexd @hat neither Sabbath observance, nor
regular Sabbath attendance in the place of wordtipll be found to be the fruit of our
Sabbath schools. But they seem to be indispensaht®,the Church’'s work should, in
connection with them, be to do what is possibleraer to secure that the children shall be
taught at home by parents competent to instruehtland that the children of undutiful and
incompetent parents be taught in circulating ligteups in the several households to which
they belong.

And what is your Sabbath readinghere never was a time when so many books for
Sabbath reading issued from the press. Sunday ketltbenish name for the Lord’s day — is
put on the title-page of some of these, and thednsost all that is Sabbatic about them. Tales
and illustrations are mingled with singularly ligiefigious pap, in order to gratify a taste that
says of the Sabbath, “When will it be gone?” andmuch searching the Scriptures is a
weariness. There is nothing that ought to takepthee of the prayerful study of the word of
God; and let your other reading be confined to wonkich have been approved by the
Church and blessed by the Lord.

And what is your public worshipPlow are you affected towards it? Are you truly
conscious of your need of grace to prepare yoefigaging in it in a spiritual frame of mind?
Do you feel your need of receiving instruction, amd you “more ready to hear than to offer
the sacrifice of fools?” Know you what it is to fesad in His house when the Lord withholds
His gracious presence? Has “a day in His court&hb® you, in your experience, “better
than a thousand?” Or has your coming to the holi&od been to you a mere matter of habit
— a mere lifeless formality?

These are questions which demand the seriousiattesfteach one of you all. Dare not
to make so light of the claims of God, as not teeashat answers to these questions you can
honestly give.

| desire, before | close, to warn you, and esplgctale young, againséxamplesand
misrepresentationsom which you may be in danger.

| would warn you against thexample of Sabbath walkin§uch an example is presented
to you, though certainly not by any who, in theiagiice, are entitled to your respect. Still,
the very habit of seeing others doing what, in youmscience, you cannot approve, may have
an evil influence, and as the observed transgmessiahe law of God increases, in that
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measure is the volume of the current which endangeur steadfastness. | know few more
excuseless things than this Sabbath walking. Iptba of health is used to justify it, how can
men expecthat to benefit their health which they dare not askltbrd to bless! And if they
can only plead that they do it for recreation, lhseathey feel the Sabbath to be dull, how can
they dare to act in a way which so plainly indisateeir dislike of the day and of the word of
God? And surely what ought chiefly to be soughtt@Sabbath is what would be an eternal
benefit to the soul; and, if so, what possible atlvge, in order to the acquisition of this, can
be found in the society or surroundings of thos® \gh forth on His day, openly to exhibit
their contempt of the Lord. This way of profanidge tSabbath has often been the beginning
of a career of crime. Beware of it, my young friend

Beware, too, of following the example of those wdamnot dispense with having their
letters and newspapers on Sabbatle one can listen to the plea of necessity in diavaf
sending for letters to the Post-office on Sabbathof requiring that these be delivered to
them. Forsooththeycannot dispense with them, though in London, te@dst and wealthiest
city in the world, no letters are received on SalbbH the exigencies of business might be
pled anywhere in behalf of a Sabbath delivery tiets, surely it is there. And in our paltry
villages, petty business men must have their tter whatever extent this may involve a
profanation of the day of rest! And some of ourtggnas if anxious that all should be
informed of their contempt for what is sacred, wéihd their mounted couriers to the country
offices, to which they laboured to secure that desdpes should be carried. They need not be
so careful to exhibit their disregard for the laiv@od for the information, given in this
pronounced form, was already in possession of titdigo Men of graceless hearts and
benighted minds were not suspected of being al#adaore to lack the contents of letters and
newspapers, the only kind of reading which they appreciate, and by which they can be
pleased. If they are determined to call the Sabbhatteariness, let them do so to their own
eternal ruin; but by no law is a right given tortheby an ostentation of their ungodliness, to
grieve the hearts of those who think that “the &dwod is holy, and just, and good.”

And be not cheated with infidel objections to calr&abbath-keepindhowever smartly
and sneeringly these may be uttered. As the tidkoliension is moving on, an impression is
produced in the hearts of those who are adrift #lfiathings which they are leaving behind
them are but relics of darker times. Adherencetatvis antiquated is all that is implied, they
say, in the conservatism that cleaves to “the @thgy and “the good way” in which our
fathers walked. It is characteristic of young mieattthey do not like to appear to be behind
the age. They must be abreast of the intelligefi@eaentury so enlightened as this is. They
must cast away the old clothes of traditionalisng must learn to sneer at the days and ways
that are gone, that they may be like those whonassto be the leaders of thought — the
advanced guard of the army of progress. They meigher think nor speak like the men of
earlier, and, therefore, more benighted times! Tiods) of this cast access is easy to the idea
of the Sabbath and of Sabbath-keeping being thaigdhe past, and therefore not to be
respected. But, my young friends, be not led awayhis affectation of progress with its
contempt for what is past. There never was a tirhennin science there was more utterly
baseless speculation, and in which more structofdi®s were reared within the religious
sphere than now. There never was an age of motg thasking and of more hazy utterance
than the present in all things affecting what mgirte and spiritual. But God is unchanging.
On that grand truth firmly plant your foot in faitfihe law of God is unchanging. That truth
is another strong foothold. On these be “stedfadtuanmovable” in the midst of all present
unsettlement of thought and practice; and all tifuénce which may be brought to bear
upon you will not suffice to cause you to regardl@dh-keeping as a thing which any
generation should leave behind it.

Sermons from the F P Magazine vol 10 p. 9



And careful Sabbath-keeping will be represented to gsua gloomy thingAnd by
whom? By those who always carefully refrained frioging what sort of thing it was. If you
are, like them, not a lover of the Sabbath youyselfi are quite sure to be a coward before a
scaring bugbear such as this. You will find Sabla&tbping gloomy, not because it is so, but
because you dislike to attempt it. Forsooth, tisreuld not be a Sabbath because there are
many sinful men who do not like it! God must add laws to the liking of His enemies! If
you would wish to know whether Sabbath-keepinda®gy work, ask those who have tried
what it is. They will tell you that it is “a deligfi They would not exchange one moment’s
gladness, such as they have enjoyed on the Loaysid His fellowship and service, for all
that the world could bestow of its dissipating gle@s. It is just in the measure in which they
are not unreserved in their devotion of the da§¢al, that these, who alone are competent to
pronounce a decision, find the Sabbath to be glodrhg Sabbath requiring to borrow from
the world in order that it may not be a gloomy thito observe it! Can men talk more
insanely than when they speak thus? A man happgieause he forsakes “the Fountain of
living waters,” and betakes himself to “broken erss!” Men gloomy, whose joy is to be
enlightened with the glory, and touched by the lo¥eGod, as compared with those who
have no more to make them glad than what can beimvanservice whose wages is death!
Let neither the enemies of God nor your own eviarhagive you your estimate of the
Sabbath. Take that only from the word of God, aekdrom God a heart that will love what
He commends, and move you to walk as He commamndsthen certain | am that you will
cease to regard the Sabbath as a weariness, kedheg of it as a thing of gloom. Then will
you find as much of gladness in Sabbath keepingilaenable you to disregard the sneers of
those who would fain mock you back from the waysighteousness, and to despise the

pleasures by which they would tempt you to desedtst day of the Lord.
[May & June 1905]

Notes of Lecture

Delivered byRev. NEIL CAMERON
at St. Jude’s, Glasgow, on January 2nd, 1905.

“For if | build again the things which | destroyddnake myself a transgressor” — Galatians 2:18.

Once God makes known any truth it becomes the afuttye Church to believe it, and, if
need be, to contend for it. He commanded in His dMer'When a stranger shall sojourn
with thee, and shall keep the passover to the Uetdll his males be circumcised, and then
let him come near and keep it; and he shall berestbat is born in the land: for no
uncircumcised person shall eat therof.” The Jewshi time of the apostles contended
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earnestly for this article of the faith. Had thdyeen no infallible revelation from God
abrogating the above, the Jews had God’'s authtwiipsist upon its observance in every
instance; but God had made known His mind. PetertsaCornelius and his household —
“Ye know how that it is an unlawful thing for a m#mat is a Jew to keep company, or come
unto one of another nation; but God hath showedhael should not call any man common
or unclean:” Jews and Gentiles were made one insClas it is written — “For He is our
peace, who hath made both one, and hath broken tevmiddle wall of partition between
us; having abolished in His flesh the enmity, ettem law of commandments contained in
ordinances; for to make in Himself of twain one ne&n, so making peace; and that He
might reconcile both unto God in one body by thessr having slain the enmity thereby;
and came and preached peace to you which weretifaand to them that were nigh. For
through Him we both have access by one Spirit timoFather,” Peter held this as a part of
his faith, and when the Jews contended againiséjtpn two occasions, silenced them by an
appeal to a direct revelation on that point fromdGand by the fact that the Holy Ghost
wrought faith in Gentiles’ hearts under the hearfighe gospel. This matter came before
the apostlesand elders at Jerusalem for their decision, ang tlezreed by the infallible
guidance of the Holy Ghost that the Gentiles waseta be circumcised in order that they
and the Jews should form one Christian Church. WReter went down to Antioch he made
no difference between Jew or Gentile, but ate amadkdwith Gentile Christians as one of
themselves. But after a period of time certain §&lan Jews came down there from
Jerusalem, who did not act according to the Wordsofl and the declared creed of the
Apostolic Church, and therefore would not assoomdth the Gentile converts, because they
were not circumcised. Peter took their side, amhisged himself and those who were with
him from the Gentile converts, and would not now widh them. Paul, seeing the truth of
God and the creed of the Church as well as brgttiellowship broken, withstood Peter to
his face, and rebuked him sharply before them laicause they walked not uprightly
according to the truth of the gospel. Our text feranpart of that rebuke administered by the
apostle on that occasion. In the words before asetlare three things which we desire to
consider: —

I. What have we destroyed?
Il. What is it to build that again?
lll. What are the consequences of building it again

I. What have we destroyed? — We have not destrtyedrree Church of Scotland; but
we have removed a huge system of excrescences wattheen foisted on the people under
the name Free Church.

1. There were changes made in her form of worskie. Psalms of David were rudely
cast aside and uninspired hymns introduced; antkddsof praise by the human voice
instrumental music was brought into play. Thesewuations into the public worship of God
we have destroyed so far as our Church is concearati we have restored the Psalms to
their original place in the Church, and the humaiter as the only organ in her public praise.

Doctrinally the face of the Free Church becamelamged that none of her true sons or
daughters could know her. The question was askeéatedly by them, “Is this the once
noble Free Church of Scotland?” The Bible was mgér the supreme standard of appeal in
matters of faith and practice, for the Higher €stibrought it into discredit and disrepute
within her borders, and set up their own dictumtlas only warrant of faith. The most
fundamental doctrines of the faith were displaced Arminian, Pelagian, and Popish
heresies. Instead of the doctrine of election, Isarly taught in God’s word, the universal
love and fatherhood of God was set up, and insbéaide doctrine that Christ laid down His
life for His sheep, a universal atonement for sheseg goats was set forth. That is, we were

Sermons from the F P Magazine vol 10 p. 11



asked to hold as a matter of faith that God lowsed] that Christ died for Judas Iscariot as
well as John or Peter or any other of the elecaid\gwe were commanded to hold as our
faith that though Adam may have had some kind faflayet his posterity are born into this
world with the image of God on their souls, andréfi@re have knowledge of God and of
their duty, and are capable of doing meritoriousksoThe Holy Spirit was relegated to help
this mighty child of Adam to return to God shoul@ esire Him. Ah! blind leaders of the
blind to the pit of hell. What can poor mortal m#emd in trespasses and sins do till the Spirit
quickens him? They wound up their new creed byalhsyg themselves popes who should
decide from year to year what their poor dupes khbold as matter of faith. These spurious
and ruinous doctrines were set up in the Free @hascan ensign by the passing of the
Declaratory Act of 1892. Strong appeals were sgntaithe General Assembly of 1893
demanding its repeal, but by an overwhelming mgjdhey refused to do so. It was at this
juncture that the Rev. Donald Macfarlane tabledatgst, and refused to acknowledge them
any longer as the Free Church of Scotland. Immelgiate were treated as traitors because
we could not recognise this harlot as our mothéwusTwas destroyed the Declaratory Act
with all its erroneous doctrines, and the Word oflGnd the Confession of Faith restored to
their former places in our Church. These fundametdatrines of the Bible are worth, not
only to suffer a little inconvenience for their minance, but even the last drop of our
heart’s blood in their defence.

2. Could we remain in that Church without being emithis pernicious Act? Many, who
made a great noise against it before it was padeeM,this course, and were very angry
because we did not follow them. But were they yedlough they have often affirmed the
contrary, under this Act? Let us see. Why was themade? To give relief to students when
receiving license, or to office-bearers when bebndained to office in the Church? What
relief was it supposed to give? A relief from soofi¢he doctrines set forth in the Confession
of Faith, such as the doctrine of election, thé tald regeneration by the Holy Spirit as the
Act itself makes plain. How could the Act give thedief seeing the student or office-bearer
had to answer questions put to him to the inteat thwould be put beyond doubt that he
believed all the doctrines of the Confession? hieatvould assert, maintain, and defend these
doctrines, and that he would oppose all Arminiaelagian, etc., doctrines and tenets
whatsoever? Two things will have to be taken irdosideration. The Declaratory Act states
that the doctrines it sets forth are not contraryhie Confession of Faith, and the Church by
this Act gives the man being ordained the righartewer the Questions and sign the Formula
with a view to the relief given by this Act. Saythat an ordination the moderator stands with
the questions to be asked on such occasions ihdmd, and that the Declaratory Act is
pasted on the wall over against him. He beginautahe questions to the man; the man may
answer them quite honestly and above board, or & answer every one of them with a
view to the relief given by the Act on the wall which the eye of his mind is fixed all the
time. How is the moderator to know whether he hashanest man to deal with or not?
(Perhaps | take too much for granted by leaving rtiwerator’s honesty in the matter
unquestioned.) May he ask him whether he takeeetled the Act gives or not? No. That was
done once, and one of the reverend members ofrdsbyRery rose and warned them should
that question be answered he would put a stop inatedglto the ordination. This was a most
important question, and an answer to it should Heeen demanded. But so far as we have
seen that question has never been asked sincee Bhample proof that the very men who
affirm so confidently that they were never undehdve licensed and ordained men who
availed themselves of the relief afforded by the theough their hands. This not only proves
that they were under it, but that, known or unknotenthem, they were putting it into
practice.
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There has never been a more degrading piece aéfgsthan this. License is given by
the Church to tell a lie while the man is on hishothat he will tell the whole truth. This
immoral practice continued in that Church till tdeion in 1900. Then the U.F. Church threw
off the mask and declared in the most public maniatr she neither believed some of the
doctrines of the Bible nor of the Confession oftfraOf all that has happened in our day, the
fact that such a large number of the people of ldmsl follow these atheists causes us the
greatest grief and amazement. But has the FreecRhuane away with it? No; but she has
retained it on her statute book, and any studewffare-bearer who wishes may answer the
Questions and sign the Formula with a view to thleef it gives. Instead of affirming so
confidently that they have never been under ity thheght to make sure that it is not yet in full
force among them. If Dr. Alexander’'s heresies ard¢ tolerated among them, they will
require the Declaratory Act at least to cover hiimrom a perusal of his book we were fully
prepared for what has been so ably and truthfufiftem against it by some of our brethren.
But | am away from the thread of my lecture.

The Free Presbyterian Church was formed in 1893 gwotest against erroneous
doctrines, carnal forms of public worship, and, ywapecially, against such a piece of
jesuistry as the Declaratory Act, and the use tanbde of it in the Church. We expect all
students and office-bearers to answer the Quesdiotisign the Formula with an honest view
to the Confession of Faith, and have left no roomHigher Critics within our borders. We
do not say this from a self-righteous spirit, bsieamatter of fact.

3. In the Free Church, from her infancy, the pedpleked to certain men as their
leaders. Of these leaders there were two kinde -etle party endeavouring to hold the Word
of God and the Confession of Faith intact; the ogaty doing their very utmost to loose the
Church from both. The people followed either the party or the other, according to the bias
of their own minds. The Word of God was not made #tandard of appeal in their
controversies with one another (especially this wae of the Rainy party, as they were
called), but a majority without reason or revelatecided between them. The eye of the
Church was taken off the awful departures made f@Bwod’s Word and from her Confession
of Faith, and was taken up with the controversyieh these men. It became like — “l am of
Paul; and | of Apollus; and | of Cephas; and | d¢fri€t.” As time proved, some of these
leaders had the applause of the people more at thear the holding fast of the faith once
delivered to the saints. We were often told thatslveuld follow these leaders, and should
neither think nor act but as they lead us; but weher desired to be leaders, nor to follow
any leader but Christ in the affairs of God’s houseen inspired apostles did not ask the
Church to follow them, but in so far as they westbofvers of Christ. So we hope the day will
not come in the Free Presbyterian Church of Scotremen any will be called lord within her
pale but Christ alone. “But be ye not called Rabdni:one is your Master, even Christ; and all
ye are brethren.” No man should be followed in doetor practice further than the Word of
God corroborates what he says and does. We aslor®for ourselves, and, by the grace of
God, we don’t intend to grant more to any mere rklare we took our stand in 1893, and we
pray the Lord that grace may be given us to holasit.

4. The Free Church ceased to a very large extenake her stand firmly on the
principles and doctrines of the scriptures, butfeord with flesh and blood.

(&) When innovations were being brought into her muliorship, it was done on the
plea that the people wanted it. Heathen Rome nanamtised the dictum, “The voice of the
people is the voice of God,” more thoroughly thaaswidone by the Free Church. There was
not a cheep, except by a few, about what saith_tid in His Word. This has caused so-
called Churches in this land to become second-dleeatres for a large number of people
who are denominated Christians, and who are besegided that God is well pleased with
their sacrilege. This profanation became intolexdbl such as believed that God is a Spirit,
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and that they who worship Him must worship Him jairi and in truth. This came to such a
height that some ministers known to us made itegplin that should their congregations
decide to go into the Union of 1900 they would goaiong with them. These men had
solemnly vowed to God and to the Church that theuld all their lifetime assert, maintain,
and defend certain well-defined doctrines and ppies, and now they were offering to
commit the sin of perjury (by ceasing at leastéfedd these doctrines and principles) at the
caprice of their fellow-sinners. “How are the migffllen!”

(b) In 1893, when truth needed that some sacrificeilshbe made in its defence, men
began to confer with flesh and blood about the enatfloney and property, salaries and
manses, could not be given up for truth and conseieBut we were present when the Rev.
D. Macfarlane told his congregation at Raasay timat he did his duty towards God’s truth
and his own conscience he asked no man’s opinioh)nbw, that he had done what he
considered his duty, he asked such of them as eggraf the position he had taken to stand
up. He told them they would probably lose churclanee, and salary, but that they would
maintain truth, which would be incalculable gaimeTcongregation of Raasay stood up that
day to show their approval of all we have abové¢edgtaand so did all the congregations of
our Church. May the day never come when this Jenah be built up again within her pale.

Il. What is it to build that again?

(1) It is to countenance these things among othetside of our own Church. Nothing
conduces more to confirm men in a false positi@mtthat such as had to separate from them
for truth and conscience sake should turn to thgaina or countenance them in any way
while the errors which caused the separation reramiong them. We see that an apostle
sharply rebuked his fellow apostle for countenageuimat he knew to be against God’s truth
and the creed of the Church. We are commanded dtaiabfrom all appearance of evil,
especially the evil which we had to flee from, othise we shall be like the washed sow
returning to wallow in the mire. There is a greatjast now about the Free Church. Where is
the Free Church as regards her doctrines and pl&sél Not with them who have the name.
We know of no body in this land who hold the orgjiconstitution of the Free Church but
the F.P. Church. “In understanding let us be m&hg Free Church of to-day has got all the
heresies we have mentioned on her statute booknamer worship. Do you discern the face
of the Free Church there? So to go to help heemphesent position (except to repent) is to
build again the things we destroyed.

(2) It is to endeavour to bring any or all of thesals back into the F.P. Church. You
will say, “I hope there is little fear of that.” Byou should remember that the Free Church in
1843 was quite free from all the evils which caubked at last to be broken to fragments.
Again it was not the work of one day or one yeaut, d& gradual growth from year to year. If
Babylon’s little ones will not be dashed againg #tones, you cannot so easily dash them
when they grow up. But may the curse of Hiel thehBkte come upon the man or woman
who will endeavour to build that Jericho in thedéRresbyterian Church.

lll. What are the consequences of building it a@a#{l make myself a transgressor.” If |
could have remained in fellowship with the Free €huvhen 1 left it without going against
God's truth and my own conscience | made mysethasgressor by destroying the unity of
that Church. For we do not consider it was a smaliter to have had to separate from that
Church. Now if | go to build that same Church, whtouth and conscience compelled me to
have left, am | not making a transgressor of m{selave like the dog turned to my own
vomit.

When one is ordained in our Church the questi@sked — “Do you approve of the Deed
of Separation adopted by ministers and eldersisf@hurch at Portree in August of 1893?”
The answer must be in the affirmative, otherwise éndination will have to be stopped.
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What is the import of this question? The candidateoffice has voluntarily to express on
oath his approval of the Deed of Separation. Wieisdthe Deed of Separation mean? It
means that for certain causes (the Declaratory tAet culminating cause) we cut our
connection with the so-called Free Church of 18®8ile these causes, stated in that Deed,
remain on the Statute Book, or in the practicethat Church in particular, the man who
answered the above question in the affirmativeoisnid by his own oath to remain separate
from that Church, or should he not do so, he ha&ém his vow, and has made himself a
transgressor. “Brethren, be not children in un@ading; howbeit, in malice be children, but
in understanding be men.”

Should we not put forth every effort to make an efidhese heart-rending divisions
among the people of our beloved land? Yes, veBilit.how can an end be put to them? —is it
by departing further from the truth of the gosp®&l®. Huge unions have been effected
already at the expense of truth and principles,tihatt means a conspiracy against God. The
only remedy is to hold fast the form of sound wotdspreach law and gospel faithfully; and
to pray that the breath would come from the fourdsiand breathe on the slain that they may
live. But to give up the least particle of truthr isnion with men who have forsaken it, and
who show no signs of returning to it, is, in ourrepn, to put an end to the Church of Christ
publicly in this land. He may maintain His own Cblurprivately in families, and by
individuals separately; but would this not be theagest calamity imaginable? Therefore our
duty is plain, which is — “Hold that fast which thdast, that no man take thy crown.” If we
do this, it will be true of us that — “We have wgad no man, we have corrupted no man, we

have defrauded no man” — but otherwise we will ma&esgressors of ourselves.
[May 1905]

Sermon

By the late Rev. ACHLAN MACKENZIE, Lochcarron.

“And that Rock was Christ” — 1 Corinthians 10:4.

The design of the Apostle is to rectify a mistakenion in the church of Corinth. They
valued themselves upon their privileges, theirsgifind their graces. The Apostle shows us
that these privileges were enjoyed by the churchthef Jews. And yet he shows that
notwithstanding the great things God had done fam, and the great privileges they
enjoyed, that many of them were destroyed in tHdenmess. He likewise informs us that
these things are examples to the Christian chamth,he cautions every man who thinks that
he stands to take heed lest he fall.

We must not boast of our privileges, for the Jewddturch enjoyed the same privileges
as we do; they ate the same spiritual food andkditas same spiritual drink — they drank the
water of the spiritual Rock, and theo® was GiRIST. They had the same sacraments for
substance which we have. In speaking further upissubject in particular, by divine aid —

I. I shall give a brief account of the history thiah this alludes.
II. I shall show in what respects the rock waspzetgf Christ.
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[ll. That as the rock did not yield water till itas struck, in like manner
we must strike the Rock of our salvation that weyrahtain refreshing
streams for our souls.

l. I shall give a brief account of the history thiah this alludes.

When Moses led the children of Israel into the afittess of Arabia, they were there but a
short time when the people complained for want afer, as we learn from the seventeenth
chapter of Exodus. Moses is commanded to bringmateof the rock. Again, thirty-eight
years afterwards they fall into the same sin of rmuing. The miracle is repeated. Let us
then, for a little, fix our attention and thouglfson this extraordinary event.

Behold, then, this wonderful sight — Moses is comd®al to strike the rock. He goes
with the rod of God in his hand, and in the presesfcupwards of six hundred thousand men,
besides women and children, he prepares himseifortx the miracle. The multitude have
their expectations raised to the highest pitch. Wlahthem, no doubt, are full of unbelief,
and even Moses himself spoke unadvisedly withips MWe may naturally suppose that he
lifted up his hands and his heart to God in thevees; and though eminent for his faith in the
divine power, and in the divine promises, it islpable he might give room to the suggestions
of unbelief. He might perhaps say within himselghiall now be put to shame before this
great multitude; and what will God do then for bireat name? Was it ever heard that God
brought water out of a rock before? But silence,tomultuous thoughts, God hath spoken,
and it is my duty to obey. It is true the thinguidikely; but what is impossible to that power
that said, “Let there be light, and there was lighhd called forth creation out of nothing?
But though nothing is impossible to God, is it lik¢hat He will exert His power to work a
miracle in favour of a perverse, rebellious peopleo are always provoking Him to anger by
their obstinacy and unbelief? | proceed, howevwemhbedience to the divine command. He
comes to the rock, and with a strong faith, mixeth\& strong unbelief, he strikes the rock in
a passion. Behold here a wonderful instance of Imwveakness! Blessed Moses, the meekest
man upon earth, the great favourite of God andjtkat deliverer of Israel, transported with
passion, agitated with unbelief, and tempted attéaspeak inadvisedly with his lips.

His faith, however, rises triumphant at last. Hekes the rock twice, the waters flow
abundantly like a river — the people are relievadd God is glorified. But though faith
conquers at last, the unbelief and disobediencethef children of God cannot pass
unpunished. He is made the glorious instrumentocyring relief to all the people of Israel,
and procuring them water for their thirst; but hessahe gave room to passion and unbelief,
he cannot see the land of promise, but only gétaresient view of it from the top of Pisgah.
The miracle, however, is a glorious sight — a stroktwo of Moses’ rod brings water out of
the rock of flint. And it is likely that Moses, #tis time, might experience the fate of all
popular leaders, for popularity is a bitter swédtone time the people speak of stoning him;
at another time they extol him to the skies, amdl ijo singing the song of Moses and Miriam.
Their murmuring is converted into thanksgiving;theelieve in God and honour His servant
Moses. We may well suppose they sung hallelujahghéoGod of Israel for this great
salvation. They were like to die for thirst; andwnthey are relieved by seasonable and
refreshing streams. The water ran like a river.rélveas enough, and more than enough, for
the whole congregation. They might now say withthtrand propriety, What people is like
unto thee, O Israel? thou hast thy manna from heaed copious and salutary streams from
the rock of flint. And may we not likewise suppabat the true Israel among the people
would be encouraged from this astonishing evempidad that God would bring water out of
the rock in their hearts, and melt them into tejgentance and godly sorrow for sin?

| proceed to show, in the next place,

Il. In what respects the rock was a type of Christ.
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The Apostle here tells us that the Rock was Chindlhe same way in which it is said of
the sacramental bread, that it is the body of candLThe rock signified or was a type of
Christ.

1. The rock did not naturally contain water. Chhsid no form or comeliness to the
carnal eye. He was a poor man, and a weak marngrantied in weakness. His cross was a
stumbling-block to the Jews, and to the Greeksishakss. The Gospel is hid to those who
are lost; but the power of God for salvation tos#mavho believe. Christ is the headstone of
the corner to the Church; but the Rock of salvat®a rock of offence to unbelievers and
disobedient persons. To the Jews the cross wasrdbkng-block — they looked for a carnal
Messiah, a great conqueror who was to subdue thiel woder them. They looked upon such
promises or scriptures as these — “Gird thy swqaoinuthy thigh, O thou most mighty, with
thy glory and thy majesty” — “He shall rule fromast® sea, and from the river to the ends of
the earth,” merely in a temporal view. They hadrte# the conquests of Nebuchadnezzar,
or of Cyrus the deliverer of their church — theteites of Alexander the Great, and the
Caesars of Rome. They supposed that their Messiatldwae greater than all these great
conquerors. They hoped He would set up His stanohaderusalem, the royal city of His
ancestors — that He would lead His kinsmen the fewonquest and to triumph, that all
nations would yield to His victorious arms, andtthis enemies would lick the dust. They
expected riches, honours and pleasures, under dige of Messiah. How were they
disappointed, therefore, when Jesus of Nazaretkesfmthem of another kingdom and of
other victories! They could not reconcile the memoumstances in which He appeared to the
exalted views they formed of the Messiah whom tlvgyected. This, then, was a stumbling-
block to them, not considering that the Messiah tnsugfer before He was to reign. That
there are temporal promises made to the Jewislomat such, none that reads the Old
Testament can deny. And if the Jews had yieldedliehee to the Saviour as the promised
Messiah, the promises would have begun to opeliateas promised to Abraham that he
would have a son, and that his posterity would @esshe land of Canaan. This promise was
not accomplished till four hundred years thereaffer their possessing the land of Canaan
was suspended upon the condition of obedienceetoettealed will of Heaven, if the Jewish
nation had embraced the Lord Jesus Christ uportetines of the gospel, they might have
continued yet in their own land. They did not lagkon Him as the proper person to fulfil
God'’s promises to them, and they fulfilled the wofdGod by rejecting Him. His being the
Messiah appeared as unlikely to them as it dich&r tunbelieving ancestors, that the rock
would supply them with water. The Rock of salvatisrio them still a rock of offence; and
until they believe that Jesus of Nazareth is tlmampsed Messiah, they must die for want of
spiritual water. And when they shall be persuadesttike the Rock of their salvation, they
shall obtain refreshing streams to their souls.

But again, to the Greeks the cross of Christ wadidioness. The apostles were sent to
preach the gospel to the Gentiles — the doctripea@d foolishness to them. The doctrine
they preached was — “That God so loved the wordd e gave His only begotten Son, that
whosoever believeth in Him might not perish, buvéh@ternal life.” That the Lord Jesus
Christ was the Son of God — that He was born ofirginy in a stable, in the town of
Bethlehem — that He was laid in a manger — thativéel a poor man — that He wrought at
the carpenter’s business, with Joseph His repuiebf, till He was thirty years of age — that
He began then to preach the gospel — that He warsfied between two thieves — that He
was buried, and rose from the dead — that thisasSaviour whom God sent into the world,
that such as believe in Him will be saved; suchdasnot believe will be damned. This
doctrine, though supported by miracles, appearetistmess to them. It was as unlikely a
method of salvation as it was for the unbelievisigélite to get water out of a rock to quench
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his thirst. The Israelite, however, must die farghif he did not get water out of the rock,
and the sinner must die if he does not acceptleasan through Christ.

2. As the rock yielded water, Christ is a well aiter, springing up into everlasting life,
to all that believe. Grace is often compared toesdfing streams of water. From the Rock of
salvation proceeded the well of salvation. Nothtag be more grateful and refreshing to the
weary traveller than water — nothing so comfortdbléhe soul as grace. The water refreshed
and strengthened the children of Israel in thedmadesert. In like manner, the salutary
streams that flow from the river of life make gl city of God. With joy, therefore, we
may now draw water out of the wells of salvatiommeTpromises of the gospel are full of
consolation to sinners, and the waters of the sangtare for health or medicine.

3. The rock did not yield water till it was strucknd that by Moses. No other staff
could bring water out of the rock but the rod ofddse. In like manner, Christ was struck by
the law of God. He was made a curse. Our sins wgoe Him. Sin brings the curse of God
upon the sinner. All our sins were laid upon thelRkof our salvation, and this brought down
all the curses of the broken law upon the Son af.Gtie law struck Him; as we broke all the
commandments of the law, they poured all theiresitgoon His head. All our breaches of the
divine law were imputed to Him, and every commamageyits own stroke. Every several
stroke fetched water out of the Rock. The justit&od found our sins upon Him, and this
drew all the curses of the law upon Him. Every @iacured Him a curse, and every curse
procured Him a stroke. But every curse with whilklh taw struck Him procured blessings
upon blessings for His church and people. The larged Him, and He blessed them. “He
was wounded for our sins, and bruised for our inieg, the chastisement of our peace was
upon Him, and with His stripes we are healed.” Tduk in the wilderness got but a stroke or
two; He got many. Though the children of Israel avike to die for thirst, they cannot get
water till Moses strikes the rock. The people migkdnder ever so long through the
wilderness, but they cannot get relief but by hikisg the rock for them. Mankind may use
other means; but there is no salvation in any atlaene, nor any way of procuring grace for
their souls, but through the merits of Christ. H¢hie way, the truth, and the life, and no man
can come unto the Father but in and through Himwithout Him we can do nothing. It is
true, indeed, the nobles digged with their stasasd, the people sung, Spring up, O well, sing
ye to it; but though this was a duty, it was Mosssking the rock that procured water. It is
our duty to use our poor endeavours; but it isesmateavours or duties that give us the favour
of God, but the merits of Christ alone. He is tlwstFand the Last, the Alpha and Omega; in
the great work of our salvation.

4. The rock gave water not for one or two only, toutall the congregation. This water
was not for the benefit of a few favourites amohg people of Israel, such as Moses and
Aaron, Caleb and Joshua — all the congregationahadht to drink of the water. In like
manner, the benefits of the Redeemer’s death exteall the ends of the earth. The gospel
feast is a feast for all nations. No Israelite veagluded from that water — no sinner is
excluded from this feast, if he does not excludedeilf. Any man whatever that comes to
take it, is welcome to the water of life. The wabktife is free and open for all. The streams
that flowed from the rock ran in such abundancettiere was enough and to spare for all the
people. The gospel is free to all. It is not thenmymoly of one kingdom, of one country, or
people. It is for the general benefit of mankindd dahe day is approaching when it shall be
sent to all the ends of the earth. When the watshgd out of the rock at first, such of the
people as were nearest got the first drink; b ghort time the whole of them had access to
the precious blessing. In the first ages the watdife was like a small rivulet, and few had
access to drink — it is now like a large, refreghstream, making glad the city of God, and
planted with trees on each side of it; and thedeaxf the trees, as well as the waters of the
river, are for the healing of the nations.
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Every man in the congregation was welcome to congedaink. We do not read that any
man was excluded. Let us make the suppositionsibraie melancholy Israelite made use of
the same preposterous reasoning that several googers use against themselves under the
gospel. Let us put the case that he appeared blioses, and told him that he was afraid to
drink because he was a great sinner, and therefaverthy of the water — that, though others
were welcome, he was not, because he was a gnea&r siWould not the blessed man of God
assure him that the water was as free for him asrig man in the camp? And is not the
grace of Christ free for all sinners? If a man dagss afraid to come and drink because he is
a great sinner, does not the Word assure him #h#hdt cometh will in nowise be cast out —
that if he be a great sinner, Christ is a greatdsa?¢

5. The rock gave its water to the children of I§raet because they deserved it, but
because they stood in need. The grace of Chraffesed to sinners, not on account of their
own merits, but by way of a free gift. Would notygperson that reads the history of the
children of Israel suppose that people were ridiguthem if they said it was for their good
deeds that they obtained water from the rock? Baperson reads the history of mankind in
general, will he say that such and such charaaters any thing at the hand of God? What
merit has a beggar for stretching his hand to vecalms? or what merit has a traitor for
accepting a pardon from his prince? If the peopla whole province should rise in rebellion
against their king and lawful governors, can tlahe people, after they are conquered, plead
any merit because they are not so deeply guilttheis leaders? The gospel addresses us as
sinners because we are such. It offers pardomtess, to rebels of every denomination. It
does not suppose any sinner upon the face of ttle ®abe innocent so as not to stand in
need of assistance. The language of our merit-miengehis — “God, we thank Thee that we
are not as other men — we are not such gross simsethe adulterer and the extortioner.
Others may talk of the deceitfulness of sin anddaeger arising from original and actual
corruption; but we have not such a measure of ibasand in need of the Gospel. We live a
decent life; we pay our debts, and are good neigtshdWe stand at an equal distance from
the devotion of the bigoted over-righteous enthsiséad the scandalous irregularities of the
libertine. We do not choose to examine our consaidsy the Word of God for fear religion
would put us mad, but we hope to go to heaven befoy canting hypocrite in the country.”

When these are the sentiments of people’s headsyomoler though they should not
receive the gospel. The language of the poor Gdmiss, “Lord, have mercy upon me a
sinner.” The law accuses him — a guilty conscienobglief, and the suggestions of his grand
enemy magnify all his sins. But when his hearesdy to be overwhelmed, the gospel comes
in to his relief. The blessings of the gospel dfered him, not because he deserves them —
he is conscious he does not — but because heygresttls them. He sees his need. He is in
the wilderness, and must come to the Rock for wateuench his thirst. The nations around
them were not distressed with thirst like the at@fdof Israel — they got their water at an easy
rate. The people of the world get their comforteefvery easily. The people of God are
brought into the wilderness — their souls are strdss — they get no comfort in any created
enjoyment — they see their misery — they feel tbetress — nothing can relieve them but the
gospel — the water must come out of the Rock femth- there are plenty of blessings and
comforts in the gospel for them — they are freethair use — they are purchased by another.
They do not buy them with their money, or meritntheith their good deeds; they receive
them as the free gift of God through the merit€bfist. Though we deserve the wrath and
curse of God, the gospel is free for our accepta@beist and all His benefits are offered to
sinners without money or price. If we see our needmay come; and all sinners have the
free and large offer of the gospel.

6. The water of the Rock followed them, not foray @r a year, but during their stay in
the wilderness. The influences of grace followpleeple of God till they come to glory.
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That many persons may have the appearance ofarelighd afterwards turn lukewarm
and indifferent, and perhaps turn back to theitsland idols, and even ridicule religion and
religious people, is a truth that falls under oailydobservation. But notwithstanding this, the
foundation of God standeth sure. The comfort ofdbetrine does not belong to those who
would turn the grace of God into lasciviousness;tburue Christians who make it their daily
prayer to God to give them grace to perseveredaetid. The water followed the children of
Israel in the wilderness; but upon their rebellive precious blessing was withheld, till
Moses strikes the rock a second time. The comfagtace may be withheld from such of the
people of God as fall into sin, till they renew itheepentance, and take hold by faith of the
Saviour. We read in the Scriptures of several efgaints who fell into very great sins; but
they did not entirely fall away, for they renewéeit repentance — they humbled themselves
before God, and were received into favour. Thiges/ comfortable doctrine to the Lord’s
people; but it cannot be a pillow for carnal setyuto any man. To the man who would
reason in this foolish manner, “I am now in a switgrace, | may indulge my lusts, for |
cannot fall away,” we would answer in the wordsSafripture, “Thou hast no part in this
matter, for thy heart is not right before God; thartiin the gall of bitterness and bonds of
iniquity.” It is not the fault of the precious doce that sinners abuse it to their own
destruction; other doctrines are abused as wahiasinstead of disputing about it, be it the
business of our lives to secure the grace of Godutosouls, to improve our talents and
opportunities, and to go from strength to strengthwe arrive safely at Sion. If a man is
sincere, | believe he will persevere to the end. fian once believes in his soul that the grace
of God is more precious than created enjoyment,thieajoys of heaven are more substantial
than the joys of sense, nothing will stop his pesgr Do we not see the wonderful effect that
avarice and ambition have upon the human mind. Arite love of money, the love of
praise, and the gratification of a lust, hurry peoforward so that nothing can stop their
career, is it to be supposed that the love of gridneelove of Christ, and the love of heaven,
can have less effect? Whatever is a man’s darlbjgct he pursues it with perseverance.
And when grace gives a new turn to the though@geagfollows the soul, as the water of the
rock followed the children of Israel, till he safédnds in the heavenly Canaan.

lll. That as the rock did not yield water till itag struck, in like manner we must strike
the Rock of our salvation that we may obtain reéfreg streams for our souls.

The means by which the wisdom of God saw fit teexa the thirst of the Israelites, was
that the rock should be struck in order to suppbm with water. It was an unlikely means,
and therefore it was greatly calculated to humbéart, and bring them to a dependence upon
God Almighty alone. They were in great distresg; ioan’s extremity is God’s opportunity.
We may believe that Moses, as well as the childfesrael, had murmuring thoughts, some
secret unbelief, mixed with their faith. But thambelief did not hinder the precious blessing
from flowing to them. We may naturally think thdtely were in some measure at least
brought to submit to the will of God before thewlbobtain their request. The water was to
flow from the rock, and the rock must be struck. vMest likewise obtain the water of life by
striking the Rock of our salvation. If such an eegmion may be allowed, God had no
difficulty in bringing water out of the rock; theent difficulty was in bringing the people to
submit to such a dispensation. There is mercy @itlal, there is grace in the Saviour, and
there should be no difficulty in believing so. Bbe difficulty is in bringing the proud heart
of a sinner to sue for this grace as he ought.Rdek must be struck before the water can be
obtained. Moses struck the rock with the rod — westnstrike the Rock by the exercise of
faith and repentance. We ought to endeavour t@welihat we shall obtain our requests. He
permits us to use arguments with Him, as if He weerean — “Take with you words,” says
He. Blessed Job says — “O that | knew where to Finad, and | would fill my mouth with
arguments.” God is unchangeable; and our prayersotachange His purpose or alter His
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decree. Prayer is the blessed means by which iHgsabout His gracious purposes towards
His people. In Scripture we see the greatest wpekormed in favour of His people by faith
and prayer. Prayer is only faith expressed in woAssthe heat and attraction of the sun
raises vapours and melts the clouds into softesimayvers of rain, prayer, as it were, brings
faith to perform general and particular acts oféyahg. It is not the strength of the child that
opens the door of his father's house; it is theafrthe child that moves the father’s heart to
open — it is not his arguments but his paterndirfge that opens the door. He allows him to
cry because he delights to hear his voice. | shalition some of the arguments which poor
sinners may use, as these are the strokes by wWiegtbring water out of the Rock.

1. That God sent His Son into the world to saveesis.

We may put the Saviour in mind of His office. Hissiness into the world was to destroy
the works of the devil. This work is sin and unbgh the work of God is faith and holiness.
As faith or unbelief prevail, grace or sin will pegl also. Unbelief suggests to the sinner that
he has committed such and such sins; faith gods thdse very sins to the Saviour for
pardon and grace. If we were to stand at a disthonoe the Saviour because we are sinners,
who, then, could be saved? Instead of this, we oiagho to Him as we are, for Saviour and
sinner are relative terms. Our being sinners istwakes the Saviour precious to us. “He
came not to call the righteous, but sinners tonepee.”

2. That He has saved very great sinners, hardenedrs, that have continued long in
sin.

Unbelief may go a step farther than to tell us tat are sinners. We may be great
sinners; and some of the people of God, before twgiversion, may have continued long in
sin. The conscience may be seared, the heart tharavill stubborn, the mind blind, and the
feelings blunt. He may complain of being past fegliBut the Word assures us that all
manner of sin shall be forgiven, and that the blob€hrist cleanses from all sin. We have
instances in Scripture of very great sinners thatewpardoned and cleansed. And faith may
plead this argument — that Christ is not only tla@i&ur of sinners, but the Saviour of great
sinners. He not only can cure the spiritual paisy,He can raise Lazarus out of the grave of
sin in which he had been rotting, not for days, fautyears. Is this an imaginary case? |
appeal to history and experience. Such trophid3iwfie grace may encourage poor sinners
to plead with the Saviour to have mercy upon thdévese Are we sinners? Are we great
sinners? And have we continued long in sin? SucheviRaul, Manasseh, the people of
Corinth, and the murderers of Christ. The argunoétihe Psalmist is, “Pardon mine iniquity,
for it is great.” Let us acknowledge that our sare great; but let us plead that we have a
great Saviour, able and willing to save to therattest all that come unto Him. If our sins are
heinous and highly aggravated, and our unbeliehtgre proportion, let us plead with Him
that He was not only wounded for our sins, and dadifor our iniquities, but that His
precious side was pierced — that He encourages HissiGospel to thrust our hands in His
side, and be not faithless, but believing — thatshying great sinners He will show His
almighty power as a Saviour. Let us plead this laugut.

3. That as we strayed from Him so long that we i@awe nothing to plead by way of
merit, but that we plead His own righteousness.

The language of our hearts sometimes is, that ihag come sooner He would receive
us. This thought, however, arises from a desiteetustified by our self-righteousness. There
is one way of justification for all, namely, by thighteousness of Christ imputed to us. If we
have been great sinners, this must be our pleanyatate, we must make mention of His
righteousness, of His only. Salvation is of graaa] whatever false opinions several people
may have when they examine their sins — not bylaieof God, but by their own self-love
and the maxims of the world around them — we maokh@wledge ourselves to be sinners,
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and to stand in need of a Saviour. We cannot paetemextenuate our sins — conscience and
the Word of God give a different account of themne Ave sinners? — He is the Saviour. Are
we foul? — He is the Fountain. Are we in debt? —iddine Surety. We cannot pay our debt or
answer for one of a thousand of our transgressimnsHe is the propitiation and we plead
this great sacrifice. And though Lebanon is noffisigint to burn, or the beasts upon a
thousand hills are not sufficient for a burnt-oiifigy, “the Lamb of God taketh away the sin of
the world.” That we might formerly believe that cawwn endeavours, our prayers, our alms,
and our duties might recommend us to God; but nioat, with the poor publican, we cry,
“Lord, have mercy on us sinners.” That we disclawerything but what the Lord Jesus
Christ has done and suffered, and that we buildhope upon Him as the Rock of Ages —
that we beg of Himself to bring us from every falsandation, to trust in Himself alone as
the Author of salvation to our souls — that we desd be found in Him, not having our own
righteousness, which is of the law, but the righsgm®ss which is of God by faith.

4. That He would get more glory by saving us thguldéstroying us.

God will be glorified in the condemnation or salgatof all men. He delights in mercy.
The salvation of one soul brings more glory to Himan the condemnation of thousands.
Salvation is the work of God; misery and destruti®what men bring upon themselves by
sin. People can destroy, but cannot save themseWissry is the work of men; grace and
salvation is the work of God. We may tell the Savithat our everlasting happiness will
procure glory to His name, for all the ransomedhefLord are jewels in His crown, and will
reflect honour upon Him for ever — that the hosarauad hallelujahs of His people will be a
greater pleasure to Him than the groans and mssefigdis enemies who smart under the
hand of His justice.

5. That if He will, He can save; and that we throwselves at His feet to do with us
what He pleases.

We are sinners, and as such we stand in need aviaus. The great work of grace is to
humble the soul and bring the sinner, weary andyhé&den, to Christ. We are to receive
comfort in the lowest posture of humility and resgon. We deserve nothing; and God is
not obliged to give us any good thing unless Heoske of His own good pleasure — any
thing He does is of free grace. Though He woulddeom us we cannot complain; and
therefore let us tell the Saviour that we throwselwves upon the mercy of God through His
merits, and entirely resign ourselves to His withat though He would destroy us, we adore
His justice, and receive the stroke with resigmatiove are sinners, and His justice would be
clear — that we throw ourselves upon His mercy,Heris a gracious God — that we have
murdered our souls, but that we lay hold upon thead of the altar — that though Solomon
put Joab to death at the altar, he is greater 8omon, and a king of greater mercy — that
though the crimes of Joab were too great for Solotogardon, our sins are not so great but
His blood can wash away their filth and their gdilthat though we tremble at His justice, we
have some humble hope in His mercy — and if He daardon our sins, gratitude would
make us to devote our souls and bodies to Hisarvi

6. That instead of a soft heart, we feel our hdaatsl — instead of love to God, we feel
enmity — instead of genuine gratitude, we feelisietfess; but that He is God, and can cure us
— that He is our Physician, and we can tell Him diseases.

Sin is an awful disease, and such as felt it wakreowledge that it is so of a truth. A
proud, self-righteous person would be affronteguspect his own heart was hard, that he
had enmity to what was good, and that he could dmalile of ingratitude to the best of
beings. But what is the good of concealing ourais@ Till we feel our disease, how can we
apply for a cure? If a patient cannot bear to lie tleat his case is so bad that a physician is
necessary, or, after applying to the physiciahgitonceal from him his most secret and most
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dangerous wounds can it be expected that he wil kim? The Saviour would cure us if we
would apply to Him, but either pride on the one dhan unbelief on the other hinder us from
looking to our hearts and lives. Many of us are l&k man who had a deep and dangerous
wound in the side and a small cut in the finger. $h@ws his finger to the doctor, but
conceals the wound that affected his life. Wheredske reason of such foolish conduct, he
replies that such a man applied a plaster to isid&s, he was afraid the doctor would ask a
high fee and oblige him to observe a strict andila@gdiet; but when the wound begins to
pain him, and threatens his life, he must show ithe physician. Such is our case. We ask
pardon for what we think small sins — we say nahim Him about our hearts and the great
sin of our nature. We are afraid of mortificatiomdaself-denial; but when we feel our pain,
and see our misery, we must go to the Saviour fwst tell Him our disease, be it ever so
deep or so desperate, “for there is balm in Gilead, a Physician there.” Do we complain
that we are dead in sin without spiritual feelirigfe is the resurrection and the life.” He can
raise the dead sinner out of the grave, and givelife, and light and joy. Let us tell Him our
case and pour our souls into His bosom — let uiddiet that His healing hand can cure us,
that we are afraid to look at the wound becauseligftsays it is incurable — that we beg of
our Physician to look at it Himself to see if evbe like of it came under His hand before;
and though this should be the case, that He ifikeobther physicians — that we hope he will
undertake our cure — that we believe it would neftyHis skill or His power to heal our
disease — that we pray Him to handle our woundsHfe healing medicines can cure every
disease — that we will not believe a bad repokiiof — that He can blot out our iniquities for
His own sake, and that His blood can cleanse ums &ibsin.

Lastly, that as He took our nature upon Him, we m@gak to Him as our elder brother
— that we appeal to His tender heart and feelintiat-we are determined to thank and bless
Him whatever He does with us — that we shall waibruHim in the use of means till He
comes with His salvation to our souls.

Let unbelief, let the enemies of our souls, dortikénost; the worst they can say is that
God will destroy us at last. Let us complain ofrtht the Saviour — let us tell Him we are
determined to bless Him, to seek Him, and to skling, as well as we can — that we watch at
His gate, knock at His door, and wait His gracitiose — and that, though He would frown
upon us, the language of our heart is, “The blgssinour souls upon His precious head,
through all eternity” — that we deliver up our kisind our idols, and beg of Himself to open
up the door of our hearts, that the King of Glorgyncome in — that we are resolved to follow
Him — that His people shall be our people, and®hsl our God — that we shall run after Him
in the use of all means, attend at the pool oframces, and go where we think He shall be
passing by. And thus, though we cannot change @ager may gradually change our own
hearts. When Moses conquered his unbelief so far sisike the rock, the rock gave water to
the congregation; and Christ, the Rock of Salvatstrall give water of comfort to our souls.

INFERENCES

1. That as the children of Israel drank of the rdmkt many of them did not understand
the spiritual meaning of it, Christians may have tirdinances and not experience their
power. Water is a great temporal blessing. Everyhan, however, among the children of
Israel had not the blessing or thing signified bg tock. Means and ordinances are a great
blessing also, and they are valuable even for tlestporal advantage to society. But the
wicked do not reap any spiritual benefit from thehime Gospel is hid to them; and this
consideration should make us earnestly beg of Goemveal Christ to our souls.

2. Instead of boasting of our privileges, we shoubike a good use of them — they cannot
save. The Israelites enjoyed astonishing privile@esd wrought wonderful things for them
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in the field of Zoan, at the Red Sea, and in thdevhess. The greater their privileges were,
so much greater were their punishments, when thayena bad use of them. It was not to
encourage them in sin that they were privilegedhigily, but to make them “a peculiar
people, zealous of good works.” Our privilegesCasistians, should make us holy in life and
conversation. Let us not rest satisfied with eaéind drinking in the presence of our Saviour,
and wearing His livery by an outward professiont letius seek an interest in His love, and
pray to God to engrave His image upon our hearts.

Lastly, a poor soul may say, | have often struek Rock, but do not fetch water. Why?
Unbelief is the cause. Unbelief made blessed Madteke the rock twice, and speak
unadvisedly with his lips. It is your duty to beleethat you shall obtain your request. You
cannot believe; but as faith in God’s command, gowar duty, you should attempt it. The
people present when Lazarus was raised from thd, deapite of unbelief, could remove the
stone from the grave. They did so, and the miragds wrought. You have attempted to
believe, but do not bring water out of the Rockydu have not, you must strike the Rock
over and over again. Continue to strike the Rocwals the power of God, and not the rod of
Moses, that wrought the miracle. It is not youiketg that brings water out of the Rock. It is
the favour and good-will of God that brings comftwtour souls. We deserve nothing, and
therefore we should wait patiently till God givess lgracious answer. May God bless His

Word to our souls; and to His name be the glomgugh Jesus Christ -MEN.
[August & September 1905]
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Notes of a Sermon.

By the late Rv. CHRISTOPHERMUNRO, Strathy.
Preached at Kilmuir, Skye, 1st March, 1867.

“Whose fan is in his hand, and he will throughlygerihis floor, and gather his wheat into the garner
but he will burn up the chaff with an unquenchdbig’ — Matthew 3:12.

In this verse we have a portion of John the Bdptdéscription of the work given to
Christ as the Father’'s Servant. And as this work draimportant bearing on the state of all
mankind, and therefore on the state of each oit is surely a matter that calls for attention
and consideration on the part of every man and woamaong us. Let us then endeavour to
turn our attention to it on this occasion, lookiiog and depending on the Spirit’'s guidance
and blessing.

Christ’'s work is set before us here very brieflgdas divided into two departments —
baptising with the Holy Ghost and purging His timeg floor. It is the latter department that
is to form the chief subject of our meditation aegent. The figure employed here, to
illustrate this solemn and important part of Hisrkyas as well known now as it was when
spoken to the inhabitants of all rural and agrimat districts of a country. It is, as we have it
written, a threshing floor into which the farmeiings his corn after it is cut and dried, in
order to get it threshed; and when it has undergbiseprocess, then he gets it winnowed,
after which he carefully gathers up the grain, &td the chaff either go with the wind; or
burns it up, as was the custom in the country déau

Considering the state of my congregation and timencand to preach the gospel as fully
as possible on every occasion, | must turn théengibn —

in the first place to the baptism by the Spirit &ydfire, and then,

to the second portion, the winnowing.
| shall then notice how he describes Christ asroightier than he; and the reasons why he
did so are to be found not only in His person s &n His work.

I. The work, as indicated already, consists firstHis baptism with the Holy Ghost. |
attempted some Sabbaths before this to speak tocgogerning the Spirit's work in
quickening the dead, and also concerning somesdfuits, but all | said then, or can say
now, on this aspect of His work leaves this subgctost untouched; it is so extensive and
profound that it is impossible to exhaust it. Héhen we have the work of salvation
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described by its effects in the case of the reddeeich was antecedently necessary ere
they could receive the Holy Ghost, and the factHi$ being received, in the manner
described here, implies the finishing of all thatrkw given the Son to do in His estate of
humiliation. John’s work was to preach repentadeglare the advent of the Saviour, baptise
with water. But although he had been filled witle tHoly Ghost from the womb, and was
taught and led by Him in performing his work, heilcbnot give that Spirit to any other; he
could baptise none by the Spirit and by fire. Let@ from this statement conclude that there
is no difference then between teachers who haveheoSpirit and those like John who are
filled with Him. The giving of the Spirit in His s&ng influences and operations belongs to
Christ. As Mediator and Saviour he was anointedhgySpirit, who was given Him not by
measure. He is the head of the Church, which iy, so that the oil poured on Him, as it
was on Aaron, reaches down to His skirts, or isartgd to every member of that body or to
every believer. He was anointed by the Father thighSpirit, in the first place, as Immanuel,
and then the Spirit was given by Him to others. Wmle disposal and distribution of this
gift is lodged in the Son as the Head of His Chufidte effects or fruits, produced in them in
consequence, are summed up here in the figuratorel,Wire. This teaches us that those
baptised had been unclean, and their uncleannesgbfa nature as requires fire to purify it.
There are some impurities that nothing can remowem fire, especially the impurities of
metals; and there is no impurity of any kind whrohy not be removed by fire, if it can be
employed in sufficient quantity, and it removebytconsuming it and so cleanses.

But is it not said that “the blood of Jesus Chhist Son cleanseth us from all sin?” Yes;
Christ’'s death made expiation for sin, and so thes only means whereby the guilt of sin is
removed, or by which the sinner is delivered frdma turse of the law, from the sentence of
death under which he is on account of transgregbm¢aw. It is not, however, simply by the
blood of Christ that sin as an unclean principleeimioved and the soul is cleansed. It is true
that it was Christ’'s death that opened up a waythierHoly Ghost's coming to sinners and
taking up His abode in them, and so may be indyesaid to be the cause of their
sanctification, but directly and immediately itttee work of the Spirit to sanctify the soul.
The guilt of sin then is removed by the blood, thé pollution is removed or consumed by
the sanctifying and mighty operation of the HolydSth The uncleanness that is removed by
sanctification is unbelief, rebellion of heart andl, the enmity of the carnal mind, love of
sin and self, pride, hatred, anger, wrath, etctherdisposition from which all these evils
arise. These are as noxious plants in the sou# todted out, or as the lusts of the flesh to be
mortified, or as stains to be washed and made white Spirit is given and dwells and works
in them for these purposes. But is it not said tthigtby beholding the glory of Jesus they are
“changed into the same image from glory to glory bgsthe Spirit of the Lord?” In
sanctification there is a physical change effeatethe soul and also a moral one. The Spirit
is the author of the former directly and of thedaty showing Christ as the example and
rendering the word effectual to induce them todwllChrist or imitate the example He has
left unto His people, so that they become like tmHANd also He causeth all things to work
together for their good, that is, for their sancéfion and comfort in the Holy Ghost. He
worketh in them “both to will and to do;” inclingkeir wills, draws forth their hope, their
desires, their fear, their humility, etc., and daalihem to forsake sin and obey His will. By
His working in them after this manner, they are tedsee sin and hate it, resist it, struggle
against it, and overcome it. In this manner He psrthem from all their iniquities. He
baptises them with the Holy Ghost.

Il. The other department of His work is to purges lthreshing floor, and this He does in
the capacity of a judge. He it is who has the faHlis hand. All judgment is committed to the
Son. None else could act the part of the Fatheatgait. No angel is fit for this work; no, not
the whole multitude of them. Prophets and aposttesunfit for it. They cannot search men’s
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hearts; no, not one man’s heart. Peter could rotis# the heart of Simon Magus was not
right with God, or not sincere in the professiondedy Him until it came to light by His
doings. In separating the precious from the vilall-the righteous from all the wicked —
infinite and infallible knowledge is necessary. iiiow and search the hearts of the countless
multitudes of mankind is absolutely necessary deoto do the work ascribed here to Christ.
To take in all the thoughts, words and actionsttair motives, all their ends, requires an
infinite mind, an infinite understanding. Christethmust be God. For if not, this is work
which He could never perform, and therefore thaidmot have been committed unto Him.
This work, howeveris committed to Him, and we have the utmost certanfitylis being able

to perform it, and therefore there is no doubt @ ikt executing it. He knows His sheep;
knows them by name; knows their circumstances &aedtilme they live. He knows their
works, as He tells the churches of Asia. He kndwesrtthoughts, their desires, their faith,
their love, their sealing, for they are all seal®dthe Spirit. He knows well what often
perplexes them in the day of their effectual cglliiHe knows their repentance, their
obedience, their union to Him, and the fact of Hisging them. They are written on the
palms of His hands; they are as seals on His antspn His heart. He has hold of every one
of them.

Christ knows all who are not His people, and skiatiw them afterwards. “Depart from
me, | never knew you, ye workers of iniquity” — Hiel not know them as His people — shall
be His language to every one of the ungodly. He @mak clear and decisive distinction
between the clean and the unclean, between whedatreif, in His word. The one class is
dead, the other living; the one is regeneratedthedother unregenerated; the one has the
Spirit and the other has Him not. One man fears, @ual other has not His fear before his
eyes. One loves Christ, the other does not. Thievezl has grace, the other is destitute
thereof. The one pursues holiness, the other psirsine The pure in heart are poor in spirit;
the unclean are rich and have need of nothing.fdhmer serve God, the latter their lusts.
One man is given to prayer, the other either negléor rests on it, and prays to be seen of
men. The believer is a stranger here, and findsresting place, no abiding city; the
unbeliever makes himself and the world his god laealven. The former has his treasure in
heaven, and therefore his heart there, but therlatinds earthly and carnal things. The
former endeavours to live to God, the other livehimself.

These are very marked and wide distinctions madkdanNord between the two classes,
and made by Christ through His Spirit, so that wag/monsider them as one way in which He
uses His fan. He purges His Church to some extergaoth. He permits temptations to fall
out, by which the unsound or the chaff are madesnto be so. The Church, as a visible
body, has experienced declensions from the faith @mactice of the truth, and when this
happened, or does happen, it is He who can purgrerégform it, by sending forth His truth
and His light whereby heresies and errors are Inoteglight, and men are rendered sincere
in their profession and zealous for purity of dowrand discipline and practice. Until He
takes His fan in this case, matters will proceednfioad to worse, and no human wisdom or
human effort can check the spread of error, of slely of corruption of manners among
ministers and people. To whatever degree of pidtgymay bring His Church on earth, we
are not led by Scripture to expect that it shalabsolutely free from chaff on earth.

The thorough purging mentioned here must be urmgatsas that to which the Church
shall be subjected at the last day — a final judgrrewhen Christ shall appear, and when all
mankind shall be called to His bar. Then He shegplasate the chaff from the wheat, or the
righteous from the wicked, so that no believerdidba left among the unbelievers, and no
unrighteous person allowed to remain among the jlis¢ obscurest penitent shall not be
overlooked, nor permitted to be driven away by whenowing wind, and the best painted
formalist shall not be able to stand in judgmesmtshall be as conspicuous for the want of the
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wedding garment as he who never made any pretenceligion, or as the most openly
wicked or undisguised enemy. The eye of the Kimgne in to see the guests, will at once
detect him, and so he will be moved away to theHahd. The wind shall pass over all, and
none can stand but the righteous. These shall wikeat, be gathered, and none left, none
lost, but all led safely into the house or mansiprepared for them, and none of them shall
go out any more, shall be any more among the wickezhall lie among the pots. None of
them shall be any more tried or tempted by sinyothle world or by the devil. They shall no
more fear the results of the great day, for it Isbalpast to their unspeakable peace and joy
for ever and ever. They shall then be where thearts have been while strangers on earth;
they shall then have their soul’'s desire satisfidteir desires expressed in groans unutterable
shall then come out clearly and find their satisfacin Him, in whom all fulness dwelleth.
And the fear of falling away shall not as much asd moment mar their perfect peace, joy
and felicity. This gathering shall be the work dfrSt Himself: this peace, comfort, and
satisfaction will be imparted freely and ungruddyndhen shall be seen more clearly than
ever how all the promises of God are in Him, yed amen.

Supposing the question was put to them, “Has aesipgpmise failed in the case of a
single person here? If so, let him speak out andtiore what it is,” none would be there to
reply. And might not He ask each of them and rexeawn affirmative answer to such
guestions as these, “Did not | speak truth wheaid $He that believeth in the Son shall have
everlasting life:” ‘Him that cometh unto me | wilh nowise cast out;” when | said that ‘all
things shall work together for good to them thateléod:” and when | assured all believers
of their being kept through faith unto salvationidD not speak the truth also when |
promised that My grace would be sufficient for themd My strength made perfect in
weakness?” “O yes,” would be the universal replg ot My reward better than all |
required of you to forsake for Me? Is it not betierbe here, wearied and worn out in the
good fight, better to come maimed and halt, disavaed hated by the world, than be cast
into hell? Look down and take a view of their tontse their privations, pains and agonies,
and hear the requests that are not to be gratdied take a survey of your mansions, of the
glorious home built by God, of its walls and gatesl streets and inhabitants, and come now,
drink of this river, this fountain, eat of this éteCome and take your fill at the fountain of
sovereign, eternal and redeeming love, and say Mypromises are not yea and amen.” O
yes! Eye hath not seen, and it hath not enteredtive heart of man to conceive the things
prepared by God for His people. The doom of thekedicis as fearful to contemplate as that
of the just is delightful and glorious, but theyalhbe cast into that fire which is
ungquenchable and eternal. They shall believe whisrtoo late that all threatened against sin
is true, that it deserves the wrath and curse af féoever and ever, that it is a fearful thing
to fall into the hands of the living God; that @dhbeen better never to have been born than to
die in sin; better never to have heard of sin atdasion and to have Christ offered and yet to
be rejected by them; for their everlasting existesball be a state of suffering the most
intolerable pain that a creature can bear. Theme jsain like that of fire.

And this fire shall not serve the purpose of puggihem from their dross, like the fire
spoken of under the former head of this discodts&hall never remove one stain or spot. It
shall not consume one evil passion or sinful lbst,these in the midst of this furnace shall
retain their being and their exercise, the poweheffire only adding to their painful craving
that is never destined to be satisfied. It will patge the conscience from guilt nor warm the
heart, but render it as cold as an iceberg tow@uts and fellow-creatures. It will not melt it,
but render it as hard as an adamant stone. Itoparghall be to punish and not to reform,
and the period during which the punishment shalhBeted is not to come to a termination.

What do these things teach? They teach that wdediled and unholy by nature and so
unfit for heaven, the seat of everlasting blessssla@d rest — that unless we are purified we
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can not see God in peace, but must be cast anathiékdross of silver and gold. We are told
that one came who baptises with the Holy Ghostvaitia fire. This, as you know, is Jesus
Christ, who alone can give the Spirit. He stillelsvand has the residue of the Spirit, so that
He is able to baptiseow. He still carries on this work, and does this vergone that comes
to Him. Have you come unto Him with the convictitiat you needed such a baptism? If so,
you must be conscious of this need still; you et feel your need of being washed and
purified from all your dross. Give this work to Himive heed unto His testimonies, unto all
He requires of you; for by this the young man sipaitify his ways. The Lord’s ways are
undefiled, whereas the ways of sin are defiled @arthot be touched without receiving some
spots. In the Lord’s ways there is no defilemewohenis contracted, but the soul is cleansed
more and more. Let your dependence be on Him forgbepheld in His ways and so for
being more and more sanctified and made holy. tshi® most desirable for those who abhor
themselves and have frequently to cry out “Uncleamglean?” Come then you, whose
complaint is of that nature, apply unto Him, leash Him, follow Him, and this thy
uncleanness shall be removed and thou made whéaserthe snow.

Let all learn from this passage the nature of tia that awaits all of us present here this
day. We must all appear before Him, spoken of intext, who has the fan. Let any or all of
us now avoid Christ and refuse to come to Him,wetmust come at last and go through the
trial. Are you ready for it, were He to call youw® Could you stand in judgment? He, who
has the fan, now calls and invites you to come dito. O how long will you refuse, how
long be guilty of the folly of despising and rejagt Him who came to cleanse, and besides
whom there is none else to do it! Come as youthamek not that you can cleanse yourself;
wait not for this, by which many are deceived, andhey put off, till death overtakes them,
far away from Christ wallowing in their pollutiomnd the opportunity, during which they

might be washed and purified, gone for ever.
[October 1905]
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