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The Rent Veil

Both in the tabernacle and, later, in the temple there were two rooms: first
the holy place and, beyond it, the most holy place. These two rooms
were separated by a curtain; indeed in God’s instructions to Moses, the idea
of dividing between one room and the other is prominent: “The veil shall
divide unto you between the holy place and the most holy”. No Israelite was
to come inside the most holy place except the high priest, and even he was
only to come once in a year. The veil had been placed there with the clear
intention of keeping people out. Beyond the veil, in the most holy place, was
the ark of the covenant and over it the mercy seat, on which were the cheru-
bim, forming, as it were, a throne for God. This was the place where the
Shekinah cloud was — a sign of the presence of the holy and glorious God.
And what sinful human being could enter into the presence of God?

From this we ought to learn that no sinful human being, unless he is made
perfectly holy, can enter into God’s presence in heaven. David sang: “The
Lord’s throne is in heaven: His eyes behold, His eyelids try, the children of
men” (Ps 11:4). And who can seriously face up to God’s powerful and all-
knowing examination of their hearts and lives apart from a perfect righteous-
ness. It should be clear to us that “there shall in no wise enter into [heaven]
anything that defileth” (Rev 21:27). The veil was outside the room where,
as every Israelite would know, the presence of God was in a special way.
It was teaching sinners to ask, “If Thou, Lord, shouldest mark iniquities,
O Lord, who shall stand?” (Ps 130:3). Only someone perfectly holy can
approach God.

Aaron, and his successors as high priest, could indeed enter the most holy
place once a year in their official capacity, but “not without blood” (Heb
9:7). As Paul further explains, the Holy Ghost was teaching, “that the way
into the holiest of all was not yet made manifest”. Matthew Poole comments:
“Christ was revealed to the Hebrews [in the Old Testament], and all these
ceremonial ordinances did hold Him out, and only by Him the saints under
the covenant administration got to heaven; yet the manifestation of it was
obscure in comparison of what it is since”. Sinners could then be saved, but
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the way to God was still relatively obscure, for Christ had not yet come. But
until the Saviour died, the difficulties standing in the way of a guilty sinner
approaching a holy God were made vividly clear by the veil hanging at the
entrance to the most holy place.

The one time in the year when the high priest could enter the holy of holies
was the Day of Atonement. But even he must not come without the blood of
sacrifices — of animals which had died — which were pointing forward to
Christ’s death as a sacrifice in the place of sinners. Besides, the high priest
was to “take a censer full of burning coals . . . from off the altar . . . and he
shall put the incense upon the fire . . . that the cloud of the incense may
cover the mercy seat . . . that he die not” (Lev 16:12-13).

Even when sprinkling the blood of the sacrifices within the most holy
place, the high priest must not be able to see much — because of the majesty
of God who, in a limited way, revealed Himself there. And that cloud of
incense ascending up towards heaven, which restricted what the high priest
could see, was also a type of prayer. To produce it, hot coals were taken
from the altar, where the sacrifice burned. So prayer must be based on the
sacrificial work of Christ; this is what makes it possible for unworthy, guilty
sinners to come into the presence of God in prayer. We are assured that,
“though the Lord be high, yet hath He respect unto the lowly” (Ps 138:6) —
those who know that they can put no confidence in their own works as a
basis for approaching God, and who therefore come to Him on the basis of
the redemptive work of Christ, the ever-living High Priest.

In Old Testament times, the way whereby sinners could come into the
presence of God was obscure. But that way has now been revealed much
more clearly. When Jesus died, “the veil of the temple was rent in twain
from the top to the bottom™ (Mark 15:38). The curtain, which had for so long
separated between sinners and God, keeping them out of His presence, was
no longer in place. Instead the way into heaven, into the presence of God,
was made manifest, for Christ had come to undertake the work of man’s
redemption. And the rent veil was a sign that the work which the Father had
given Him to do was now complete.

Christ did not enter “into the holy places made with hands [that is, the
temple], which are the figures of the true; but into heaven itself” (Heb 9:24).
He went into what is indeed the most holy place of all, bearing what corres-
ponded to the sacrificial blood that the high priest brought into the most holy
place on earth; Christ went in with the merits of His redemptive work, for He
had died. It was not “by the blood of goats and calves” that He entered
heaven, “but by His own blood He entered in once . . . having obtained
eternal redemption” (Heb 9:12). The work of redeeming His people has
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indeed been completed — it does not need to be repeated — and Christ as their
Mediator is now applying the benefits of His redemptive work to sinners
throughout the world.

How great are the privileges of His people! They “have a great high
priest, that is passed into the heavens, Jesus the Son of God” (Heb 4:14), and
they are to come boldly, by faith, to where their Saviour is. There is no veil
to keep them out of His presence; they are not to act as if there is. The way to
the Father’s presence has been opened; Christ is that way, and sinners are
to consider themselves welcome to come, through Christ, before the Father
in prayer. Indeed it is their duty to do so; otherwise they are despising the
privileges set so clearly before those who live in New Testament times, as
illustrated in the fact that the veil has been torn in two.

Let God’s children be conscious that their High Priest is acting in heaven
on their behalf, making “continual intercession for them” (Heb 7:25). Let them
then come to the throne of grace with all their various concerns, spiritual and
temporal. They can be sure that in this life all things must work together for
their good, as those who love God. They should recognise, however, that
God knows far better what is best for them than they do. And among the all
things that will work together for their good are the trials they must face.
Yet, remembering that the veil has been torn in two, they are free to come
to the throne of grace to express all their desires — while recognising that, for
their good, God may refuse what they have asked for. Is there then some sense
in which they may consider their prayers wasted when no answer comes or,
at any rate, when the answer given is not the one they were looking for? By
no means; having committed their ways to God, they have every reason to
believe that He is leading them in the way which He has appointed for them
— and that this way is good for them.

If they are free to commit the temporal affairs of life to God, all the more
should they feel free to commit all their spiritual concerns to Him — in the
knowledge that there is salvation to the uttermost for them. No sin is beyond
the reach of Christ’s forgiveness or beyond the power of the Holy Spirit to
subdue. They may complain of hardness of heart, an unresponsiveness to the
Word of God, but the Holy Spirit’s work in them is a work in progress, which
will yet be brought to completion. They may be conscious of the power of
temptation, and of the malicious effectiveness of Satan in bringing temptation,
but their King will never allow them to be overwhelmed by even their most
powerful adversary; their divine Saviour is omnipotent and the devil is already
a conquered enemy. They may be disturbed by their ignorance, but Christ
is their Prophet and He is able to teach them appropriately by His Word
and Spirit; indeed He will so instruct them that they will learn everything
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they need to know and He will at last bring them where the perfect light of
heavenly truth will shine into their minds.

Such thoughts should stimulate them to come before God, through Christ,
in prayer. Let them remember the rent veil, with all the encouragement it
should bring, and let them believe that Christ’s work for them in this world
was absolutely perfect. So let them bear in mind Paul’s counsel: “Be careful
for nothing; but in everything by prayer and supplication with thanksgiving
let your requests be made known unto God. And the peace of God, which
passeth all understanding, shall keep your hearts and minds through Christ
Jesus” (Phil 4:6,7). This evidently was Paul’s own experience, and no doubt
the Puritan, William Gouge, had something of that peace when he said,
“When I look upon myself, I see nothing but emptiness; but when I look
upon Christ, I see nothing but fulness and sufficiency”.

All the promises of God are sure. They come to the people of God for the
sake of Christ, because of what He has done in working out their salvation.
And as they think of these promises, let them remember again the rent veil
and remind themselves how sure and stable and everlasting all of these
promises are. Christ assures each of His people: “I will never leave thee, nor
forsake thee” (Heb 13:5). That promise is as sure as the covenant of grace
itself, of which each promise may be considered a particular clause. In
fulfilment of His undertakings in the covenant of grace, Christ died for them;
He rose from the grave for them; He sat down on the right hand of the
Majesty on high to act as their Mediator. Accordingly He will always be
with them in this life, and throughout eternity.

But has the rent veil anything to say to those who are outside the kingdom
of God? Yes indeed, it has. They are to consider, as absolutely relevant to
themselves, its message that the work of Christ for sinners is perfectly
complete. No individual has any right to think that he is beyond the reach of
salvation; he has no right to say that his sin is too great or too often repeated
or too unusual for it to be forgiven. Christ speaks to all who are “weary
and heavy laden” — whatever the reason for, or the form of, that weariness and
heavy load. He says to sinners of every kind: “Come unto Me . . . and I will
give you rest” (Matt 11:28). The invitation is sincere, the blessings He has
purchased — summarised in the idea of rest — are sure to all who come to Him,
however weakly, however ignorantly. Let all who read these words come
and cast themselves in all their need — in particular, in all their guilt — on the
One who died for sinners. Let them come because He fully satisfied divine
justice, in token of which the veil was torn in two. How dare anyone stay
away from the Saviour when His work is so absolutely perfect? We are
warned: “How shall we escape, if we neglect so great salvation?”” (Heb 2:3).
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Believing and not Believing'

A Sermon by John Kennedy

Mark 16:16. He that believeth and is baptised shall be saved; but he that
believeth not shall be damned.

hrist’s last work on earth was to make arrangements for the evangelisation

of the world. How like Christ this was and how unlike every other! This
was Jesus’ way of parting with the earth which was the scene of His humili-
ation, sufferings and death. And to His crucifiers the gospel was to be first
preached. On them too the Spirit was to be first poured out. O verily He is
a Prince and Saviour at the right hand of God, when this is the first use He
makes of His power.

But how feeble seems the arrangement for evangelising the world. One
in human nature stands in the midst of 11 illiterate and poor men, giving
them a commission to go into all the world to preach. And this is all that
appears to sense. And all the more weak and foolish does it seem when we
think of what they are sent to preach: “the gospel”, “Christ crucified”. This
to the Jews was a stumbling block and to the Greeks foolishness. And yet
this was to be preached, and by the preaching of it they were to make
disciples of all nations.

And their preaching was not to be in vain. Some would believe and be
saved, while even in the case of those who did not believe, it would be proved
that the preaching of the Word was not without some effect. If its effect on
them was not saving, they would find their condemnation sealed and aggra-
vated by the abuse of it. The secret of success is in the promise of His
presence who sent them. “The Lord” was “working with them” (v 20), and
therefore the Word preached took effect and some believed and were saved.

This passage, of which our text is a part, presents to us the gospel as
emanating from the authority, throne and heart of Christ; as resulting in the
salvation of some and sealing the condemnation of others; and as accompanied
by the presence and applied by the power of the Holy Ghost as the Spirit of
Christ. These three things we ought always to associate with the gospel as
preached: It is Christ the risen Lord who speaks in the gospel; hearers cannot
remain unaffected by it; and it is by the divine work of the Spirit alone that
it can be made effectual unto salvation.

'"Preached in Dingwall on 10 January 1864; taken, with slight editing, from Dr John Kennedy
of Dingwall — Sermon Notes 1859-65, recently published by the James Begg Society (hardback,
418 pp, £18.00, available from the Free Presbyterian Bookroom). The sermon is printed
here with the kind permission of the Society. John Kennedy was minister of the Dingwall
congregation of the Free Church of Scotland from 1844 until his death in 1884.
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We are at present to consider what is here predicated of the results:

1. Some believe, and some believe not.

2. The believing are saved, and the unbelieving damned.

1. Some believe, and some believe not.

There are some who believe. Faith is the exercise of soul to which all are
called to whom the gospel is preached. “Believe on the Lord Jesus Christ,
and thou shalt be saved” (Acts 16:31). This exercise must be adapted to the
gospel, must be such as consists with the freeness of divine grace, and must
also be such as suits the sinful creature.

(1.) The exercise of faith is adapted to the gospel because:

[1.] The gospel is the gospel of God. It is spoken by Christ from heaven
as He is there on His mediatorial throne. It is the truth of God under the
authority of God. It is addressed to each individual to whom the gospel is sent.
God is speaking in the gospel to you and to me. The gospel is to be believed
by an individual as the testimony of God to him regarding Christ and salva-
tion. Faith is therefore a believing God as speaking to me — a receiving of
what is said as true because it is the testimony of God, and receiving it as
true in its bearing on my own case as a sinner because it is addressed by God
to me.

[2.] In the gospel the provision of God’s love for the salvation of sinners
is revealed and offered. All that provision is summed up in Christ as
Redeemer in His threefold offices of Prophet, Priest and King. Faith, in order
to be adapted to the gospel in this aspect of it, must imply a willingness to be
indebted to the grace of God for salvation, and a reception of the provision
on terms of free grace. The provision as revealed in the gospel and as offered
there is accepted willingly and cordially by the believer. It is only by reception
it can become mine.

[3.] In the gospel Christ Jesus the Lord is presented unto sinners as an
object of confidence, and God Himself in Him. “Believe on the Lord Jesus
Christ” (Acts 16:31). This is the terminating exercise of faith in reference
to Christ. I am to believe the testimony, I am to accept of the provision, in
order to trust in Him whom God has sent to seek and to save that which is
lost. Belief, reception and trust are thus necessarily implied in the faith of the
gospel. Thus appears the adaptation of faith to the gospel.

(2.) Its consistency with the freeness of divine grace in salvation may also
become apparent if we consider it as just the reception of a salvation provided
by God, without money and without price. Faith gives nothing. It takes all.
Salvation through faith must be salvation by grace. And all the more is this
true when we consider that faith itself is the gift of God. What is it but grace
receiving grace? An implanted grace receiving provided grace; grace giving
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and grace receiving. The gospel is just grace bringing salvation. Faith is just
grace receiving the salvation which is brought nigh.

There are prevalent views of faith which are utterly inconsistent with the
truth that “salvation is of the Lord”. The notion many have of the gospel is
that it is a proclamation of an amnesty to all who believe, that at once the
believer is fully saved, and that this faith is the condition on which the benefit
of the amnesty is offered. Faith, in their opinion, is something to be done in
order to secure this benefit. All the benefit is exemption from God’s wrath,
and this is secured by an act of faith. What is this but converting the gospel
into a legal dispensation? Christ the object is ignored. The provision of God
in Christ with a view to His being a just God and a Saviour is kept out of
sight. And sinners are urged to believe without reference to the agency of the
Holy Ghost, just in order that they may win salvation by an act of their own.

3. And how suitable is faith to the condition of the sinful creature! An act
of homage to the truth of God, to the God of truth, is required by the authority
of God. This is rendered by believing the testimony of God. And where it is
rendered, it is the exercise of grace. Even if this homage were paid, what has
the creature to boast of? Is it the part of a creature to boast of not blaspheming
his Maker? But when he is brought to this by grace, surely all boasting is
excluded. How suitable to a sinful creature is faith as the first act of homage
to God — receiving as true the gospel which brings Christ as a free gift to the
door of his heart, because the gospel is His.

How suitable to him as an act of reception! He has nothing, but Christ is
and has all he needs. Without money and without price, he receives a complete
salvation as offered to him by God.

How suitable to him as an act of trust in Christ! He leans on Him as God’s
anointed, and on God in Him. Leaning is the attitude which becomes him —
resting on Christ alone, trusting in the Lord and in His everlasting strength.

But there are some who believe not. And what view are we to take of their
conduct? Are we to think of them merely as destitute of faith? Is this negative
aspect of unbelief all that we are to think of? Is there no positive exercise of
soul to be found in these in relation to the gospel? Verily there is. And what-
ever it be, it must be wherever there is no true faith. What does this unbelief
imply? It implies:

(1.) A rejection of God'’s testimony as unworthy of credit. It must be re-
jected if it is not received. This is the alternative. The gospel cannot be
preached without either result on the part of those who hear. You either
believe or do not believe. If you do not believe it is because you regard what
is spoken as unworthy of credit.

For example, you hear a fellow creature speaking. He is not addressing
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you though you are within hearing. You suspect that he is speaking what is
not true. You feel no interest in what he is saying. Therefore you do not care
to attend to what you hear. You say nothing in contradiction of what you
hear. But in your heart you are uninterested and indifferent. You have said
in your heart, “That man is a liar”. From that judgement in your heart flowed
all the listlessness of your mind in hearing him. By that secret listlessness
alone you betray your unbelief and, as this is a secret in your own mind,
others do not know it. The man who spoke, as he could not know what was
in your mind, could not know that in your heart you called him a liar.

But suppose you were lying helpless on your bed at dead of night, and
one came to your bedside in all haste and urgency, told you that the house
in which you lay was on fire and that he had come to carry you out of the
flames and that he stretched out his arms to take you up and carry you away.
Y ou heard him and remained unmoved. Y ou said nothing and you did nothing,
but just on that very account you proved that you did not believe. And by
saying nothing you said to him, “Thou art a liar”.

Thus does the unbeliever act towards God. God comes to him by the gospel
and addresses him regarding his instant need of salvation, and urges him to
accept of Christ. He does not pay attention. He hears as if he heard not, and
thus he “hath made Him a liar” (1 John 5:10). Y ou may think that the unbelief
in the gospel results from not knowing that it is God who speaks, and that
ignorance of this is an excuse for unbelief. We know this idea is in hell. The
rich man asked for a messenger from the dead to go to his brethren, but
Abraham in heaven said, “If they hear not Moses and the prophets, neither
will they be persuaded, though one rose from the dead” (Luke 16:31). Not
believing that God speaks is just not believing what God speaks. For He tells
you that He speaks. And it is not inability to realise that God is the speaker,
but your enmity to God, which keeps you an unbeliever as to what is spoken.
It is your suspicion of its divinity that causes your dislike to the gospel.

(2.) Unbelief'is the rejection of the provision of God'’s love for the salvation
of sinners. Not to receive is to reject. There may be no consciousness of
active rejection. There may be just an easy, indolent state of mind and feeling.
But this is just rejecting with contempt. This is just to say, “Not only will I
not receive, but it is to me so contemptible that I care not to think about it”.
And what does this rejection imply?

[1.] In it there is the most offensive pride. I “have need of nothing” (Rev
3:17), is the language of the undone sinner. He speaks thus and yet he is
“wretched and miserable, and poor, and blind, and naked”. “If I have need
I will not be indebted unto Thee.” And He with whom he has to do has made
provision in His love — such a provision, at such a cost. He saw all this to be
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necessary; He knew that less would not suffice. And yet, when the offer is
made, it is refused. O think of such a sinner turning proudly away from
God’s gift of His only begotten Son!

[2.] There is unrelenting hardness and enmity. Hardness is the result of
enmity. Think of the boon presented. Think of the display given of His glory
by God in the face of Jesus Christ. Think of the commendation given of His
love. Think of the calls, counsels, entreaties and commands given by God to
urge the sinner to accept Christ, and think of the sinner remaining unaffected,
refusing after all this. Even all this will not win; all this will not move him.
After all this, he shows no sign of relenting. O think of his standing out
against all the wonders of God’s glory, all the riches of His grace, all the
words of His mouth.

(3.) Unbelief is distrust of Christ and of God in Him. He the Son, as God’s
anointed, is presented as a gift to the sinner. He is commended by God: “This
is My beloved Son, in whom I am well pleased; hear ye Him” (Matt 17:5).
But He is refused. He is regarded as unworthy of confidence. His person is
refused. His love is suspected. His fulness is regarded as insufficient. His
death is regarded as no proof of His willingness to save. And God is dis-
trusted. He has proved that He has no pleasure in the death of a sinner. He
appeals to the cross of His Son. He gives His oath. He displays the riches of
His grace. He shows the glory of His name. But there is no tribute of homage
or of trust from the unbeliever as he forsakes “the fountain of living waters”,
and betakes himself to broken cisterns (Jer 2:13).

2. The believing are saved, and the unbelieving damned.

“He that believeth and is baptised shall be saved”. It is evident that baptism
is to be taken into account here not as a rife but as a confession. Without the
rite the thief was saved; but confession with the mouth is required as proof
of believing with the heart.

(1.) “Shall be saved” from sin. Sin is to be viewed as a crime, and as a dis-
ease. He that believeth shall be saved from it both as a crime and as a disease.

[1.] He obtains an interest in salvation through faith in Jesus Christ. There
is salvation in Christ. Receiving Christ, salvation is received. The righteous-
ness of Christ is imputed to him, and he is pardoned and accepted. He is thus
saved from sin as a crime. But, on the ground of Christ’s blood, he obtains
an interest in the provision of the well-ordered covenant. All that God hath
provided for the salvation of His people belongs to the believer in Christ.
And all the provision made for the application of the redemption purchased
by Christ is available now to him.

[2.] He is the subject of a saving work. He is not yet saved, but he shall
be. His soul shall be sanctified by the Spirit through the truth. He shall be
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kept from Satan’s deceit and violence and delivered from a present evil
world. At death his soul shall be fully saved, but not his whole person. But
at the last day, he shall be raised incorruptible and, in his whole person, he
shall thereafter be for ever with the Lord. This is abundantly sure, because
(a) God has said it and sworn it; (b) all God’s provision is his in Christ
(c) it is to God’s glory to see to it that this provision is found sufficient.

(2.) “He that believeth not shall be damned”. How shall we enter on the
consideration of these awful words? Who can tell the import of this awful
word damned? 1t is to be under the infliction of the curse of the broken law
of God. That sentence condemns the sinner:

[1.] To final and eternal excision from the favour of God and therefore
from all rest and hope for ever.

[2.] To subjection to the pangs of an accusing conscience — that worm that
dieth not.

[3.] To an outpouring of God’s wrath. How awful the fire of that wrath!
How awful an experience of it in soul and body!

[4.] To everlasting companionship with the devil and his angels.

This is the inevitable result of unbelief:

(a ) Because it is through faith in Christ alone that one can pass out of the
estate of sin and misery. This is a state of condemnation. All who are in it
are under sentence of death. Not to believe is just to remain in that state.
Therefore “he that believeth not shall be damned”.

(b) Because the unbeliever refuses the great provision of God’s love.
This is the only provision. This is a great and costly provision. Without it
salvation is impossible. The ignorance men have of the gospel helps them to
expect impunity.

(c) Because this of all sins is the greatest. He who goes with the weight
of this on him to hell must sink deeper than all besides in the lake of fire.
Application: The question arises: How are these different results to be
accounted for? What makes the difference? Why do some believe and others
not? We may try to solve this question apart from the sovereignty of God,
and we shall fail. Those who believed heard the same gospel, were plied by
the same instrumentality, had the same natural disposition, and were exposed
to the same evil influences as others. And yet they believed. And why did
they believe? How was this result secured? The answer is found in the
gracious and almighty agency of God the Holy Ghost. He quickened them.
He turned them from darkness unto light and from the power of Satan unto
God. And why these and not others? The only answer to this we find in the
words of Christ: “Even so Father; for so it seemed good in Thy sight” (Matt
11:26). The Spirit is sovereign in His working, but His work is sure according
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to the working of the Covenant. “All that the Father giveth Me shall come to
Me” (John 6:37).

How solemn an enquiry ought these words to excite! Salvation or
damnation are the alternatives. Faith or unbelief. Who can estimate the
blessedness of the saved? Think of eternal hell escaped, of all sin destroyed,
of heaven reached in triumph, of God for ever glorified and enjoyed there.
Think, on the other hand, of everlasting damnation. An endless eternity of
despair, of remorse, of felt wrath, of scorching fire, of fiendish tormenting,
of blaspheming of God. Endless, endless, endless misery! O what an altern-
ative! How mad to be indifferent about it! How wicked as well as foolish to
make light of it!

Faith in Christ is the essential matter. Do you have it? Instead of spec-
ulating about it, ask to be convinced of sin because you do not believe. This
is what you first need. What am I as a sinner in the sight of God? — let this
be your first question. An answer to this would shut you up to the gospel
salvation — to Christ as the only name given under heaven whereby a sinner
can be saved.

Y our next question should be, “Who is Christ, that I may believe on Him?”

Hast thou faith? Show it by thy works. Faith without works is dead. Does
thy faith work by love? Does thy faith purify the heart? Does thy faith over-
come the world? These are the testing questions.

The Sacrament of Baptism'

3. The Child’s Eternal Existence
W K Tweedie

Some holy men have been so much surprised at the neglect with which the

human soul is treated that they could account for it only by alleging that
men do not believe that the soul is immortal. Looking at the sayings of God’s
Word on the one hand, and man’s doings on the other, only one explanation
could be suggested. It was that a large proportion of mankind, even while
they profess the religion of Christ, do not practically believe that life and
immortality have been brought to light in the gospel.

To make this matter plain, language close to the following has been used:
A child is born into the world, but who thinks or says, Here is the commence-
ment of an existence which will never end; here is a nature that will suffer
'The last of three slightly-edited extracts from Tweedie’s The Sacrament of Baptism. This

piece has more to do with bringing up children than with their baptism. The chapter from
which this is taken goes on to emphasise the influence of mothers in training their children.
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no decay through endless ages; here is a being which will outlive the sun,
witness the death of time, and retain its consciousness, its moral connection
with the supreme Spirit, through untold and unimaginable duration? The birth
of such a being rarely leads to the contemplation of the eternity of its exist-
ence, the immensity of its suffering or joy. It is thought of only, or chiefly,
as a child of time, and we are apt to devote our exclusive attention to its
interests for this life, which nature makes our earliest care. The death of such
a being, moreover, in the vast majority of cases, is spoken of only as the loss
of human life, the departure of one of the human animals from amidst a
teeming population. But the immortal spirit, where is it? How rarely are its
worth, its capabilities, and its eternal destiny made the topics of prayerful
and heartfelt reflection? In short, the idea of immortality is often buried out
of sight amid the griefs or the fascinations which earthly things bring about.

But whether men think of it or not, the child that was born but an hour ago
is an immortal being. The spirit which God has breathed into it, is undying
as the Godhead — at least nothing could destroy the immortal creature but the
fiat of Jehovah. In His Word, however, He most plainly tells that the
immortal principle, the soul, shall never die. Unending misery or unending
joy will be the doom of every child of the family of man.

This being the case, as unchangeably settled by the God of heaven and of
earth, you will at once perceive how important it is for every Christian to
entertain right views on this subject — not merely those transient feelings
about immortality which satisfy so many, and which would suffice if senti-
ment was the whole of religion. We need deep, permanent convictions of
this unquestionable truth: that every child of Adam will exist, and exist for
ever, either in agony or joy. Right convictions on this subject, truly influen-
cing the soul, would drive a nominal religion away from us just as sunrise
dissipates darkness.

Now we need not hesitate to say that no man has right views of the soul’s
immortality until God’s Spirit has taught him to believe God’s Word. It is
the religion of Jesus Christ alone that enables man to realise eternity — as that
religion alone can prepare him for it. And till religion does this, while men
may not overtly deny the immortality of the soul, they habitually act as if
they did not believe it. They put the body in the soul’s place and treat the
body like an immortal. It is the constant tendency of man to reverse the order
of God’s appointments — to prefer man’s approbation to God’s, the interests
of time to those of eternity, the righteousness of self to that of the Saviour —
and never is this tendency more apparent than in the treatment of the soul.
Now, while it is much to be desired that all men should hold Christian views
on this subject, it is doubly important that parents should be clear concerning
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the destiny of souls hereafter. Every child committed to a parent’s keeping
will live and move and exist for ever, either in anguish or in joy. And till this
is so felt as to influence the very heart and soul, no parent can ever be
supposed to do his duty to his child.

Richard Baxter!

2. Years of Persecution

The year 1660 came and with it the restoration of the Stuart kings. Charles
II was called to the throne by the English Parliament on May 1. The Duke
of Lauderdale, soon to be notorious as the head of a persecuting government
in Scotland, let Baxter know that he wished to meet him. Baxter travelled to
London and was involved in various negotiations with a view to a religious
settlement. Preaching at St Margaret’s, Westminster, he told the congregation
that he and Archbishop Usher, of Armagh, had agreed on Church government
in less than half an hour; as a result “many moderate Episcopal divines” came
to him to find out the basis for that agreement.

On June 25 Baxter became a chaplain to the King, as did a number of the
other “chief Presbyterians” — but this term does not necessarily indicate their
view on Church government. Baxter is sometimes referred to as a Presbyteri-
an; however, he himself explains the usage of the word in this context: “Any
man that was for a spiritual, serious way of worship (though he were for
moderate Episcopacy and liturgy) and that lived according to his profession
was called commonly a Presbyterian, as formerly he was called a Puritan,
unless he joined himself to Independents, Anabaptists . . . ”.> During an
audience with the new chaplains, Charles gave them, according to Baxter,
“as gracious an answer as we could expect”, professing that he was determined
to reach agreement in church affairs “by abating somewhat on both sides and
meeting in the midway”.> To meet in the midway was a common reaction on
Baxter’s part to two opposing views; it tends, however, to please neither of
the other parties. Indeed Baxter was to comment sadly: “Thus have I found
the old saying true that reconcilers use to be hated on both sides”.* Nor can

'The first article, last month, described Baxter’s early years.

Autobiography, Everyman edition, edited by J M Lloyd Thomas, 1931, p 154.

*Quoted in Geoffrey F Nuttall, Richard Baxter, Thomas Nelson and Sons, 1965, p 86.
*Autobiography, p 173. However, John Flavel took a more consistently-scriptural stance
when he told the bishops: “You find [the Nonconformists] inflexible enough to your
ceremonies; all your menaces and punishments cannot cudgel them into conformity with
them, because they find . . . a spice and tang of Popish superstition in them, and doubtless
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one assume that a meeting in the midway necessarily does justice to truth.

The King appointed a group of ministers, including Baxter, to draw up a
set of proposals which might lead to an agreement on church government.
In particular they were to indicate how far they were prepared to go in the
direction of Episcopacy. Their discussions lasted for two or three weeks and
they agreed on a slightly modified form of Episcopacy, not far removed from
Archbishop Usher’s ideas. They brought their proposals to the King and
expected, according to what they had previously been told, to engage in
a debate with supporters of a full-blown Episcopacy. In fact, there was no
debate; indeed no one appeared with whom they could debate. But the King
encouraged them to believe that agreement would follow. However, at a
further meeting it was at once clear that there could be no agreement. For
Baxter, the sticking point was that the local minister would have no place in
the spiritual rule of his congregation.

Around this time he was offered the bishopric of Hereford but he refused,
not because he felt the office of bishop was, in and of itself, unscriptural, but
because he was afraid, with good reason, that certain concessions being offer-
ed by the Government would not have the force of law. Another factor was
that his duties as Bishop would not leave him time for writing.

In the Savoy Conference of 1661, 12 bishops met with 12 Puritans, includ-
ing Baxter, to discuss the way forward for the Church of England. But the
Conference was a failure; there was no meeting of minds. In any case, it was
overtaken by events — in particular, the passing of the Bill for Uniformity
through the Houses of Parliament. Baxter, as we have just seen, was not
opposed to rule by bishops. Nor was he opposed, in principle, to the use of
the Prayer Book; indeed he had presented a Reformed liturgy to the Savoy
Conference. But he was opposed to any system which was intended to
exclude suitable men from the ministry, and the Bill demanded conformity
to the Prayer Book as it then stood.

In the second half of 1661 Baxter returned to Kidderminster, hoping to be
able to preach to his former flock. After he had taken three services, the
former vicar, now restored to his place, refused him permission to preach
they will as freely lay down their lives in defence of the fundamental and weightier points
of religion, as their places, liberties and earthly comforts for the lesser circumstantial truths
thereof” (quoted in The Banner of Truth, issue 30, p 16). Immediately following this
quotation is the comment: “Because Richard Baxter was so voluble at the period of the
Restoration he has frequently been quoted as though he were a spokesman for historic
Puritanism, but Baxter’s readiness to weaken the scriptural principle [‘that nothing must
be received into the worship, government and teaching of the Church which is without

scriptural warrant’] was a novel feature within Puritanism and introduced a compromise
which . . . led to the demise of English Presbyterianism”.
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any longer, on any terms. Baxter called on the local Bishop, now George
Morley, who had been the most active of the bishops at the Savoy confer-
ence — and Baxter had been the most vocal of the Puritan party in opposition
to the bishops. Baxter’s request for a licence to preach was refused, and he
never returned to the parish which had such a place in his heart and where
he once thought he would have ended his days.

Baxter had been preaching regularly in the capital with the authority of the
Bishop of London, but very shortly after the Bill of Uniformity became an
Act, on 19 May 1662, he ceased preaching in public. He gave as one of his
reasons: “I would let all ministers in England understand in time whether I
intended to conform or not, for had I stayed to the last day, some would have
conformed the sooner, upon a supposition that I intended it”.” The Act came
into effect on August 24, the ninetieth anniversary of the St Bartholomew’s
Day massacre in France. Some 2000 ministers in England left their churches
as they could not in conscience conform to the demands of the Act.

The following month Baxter married Margaret Charlton, a much younger,
well-to-do woman who had benefited from his ministry. His marriage
occasioned much comment as he had previously held that it is much more
suitable for a minister to remain single. Among the conditions for their
marriage, he laid down that Margaret “would expect none of my time which
my ministerial work should require”. And in the persecuting times which
followed, he recorded to her credit: “The danger of imprisonment and paying
£40 [as a fine] for every sermon” never led her “to hinder or discourage me
from any one sermon”.°

At first Baxter lived in London and refrained from preaching. Yet he
sometimes accepted an invitation to attend a meeting for prayer. On one
occasion, he and some other ministers intended to gather to pray with a
dying woman. Baxter, however, was not able to attend, but two justices
appeared and took the names of some who were present. In 1663 the Con-
venticle Act was passed, which prohibited meetings for religious purposes
where the Prayer Book was not used, if more than four persons, besides a
single family, were present. At this point, Baxter went to live in Acton, six
miles from London. He recorded his motives: “I betook myself to live in
the country that I might set myself to writing, and do what service I could
for posterity, and live as much as possibly I could out of the world”.” The
productions of that time included his massive Christian Directory, which
contains over a million words; in four parts, he addressed the Christian’s
*Autobiography, p 175.

*Quoted in Nuttall, p 93.
’Quoted in Nuttall, p 97.
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private duties, his family duties, his church duties and his duties to his rulers
and neighbours.

Baxter speaks in fulsome terms of his neighbour for the last year of his
stay in Acton. It was Sir Matthew Hale, a prominent judge of the time,
highly regarded for his godliness. During the Great Plague of 1665 Baxter
moved to the house of a friend in Buckinghamshire. He described the scene
when he returned home at the beginning of March the following year: “I . . .
found the churchyard like a ploughed field with graves, and many of my
neighbours dead”.*

While in Acton, Baxter attended the ministry of the local curate, whom
he described as “a weak, dull young man that spent most of his time in
alehouses and read a few dry sentences to the people but once a day [on
Sabbaths]. But yet, because he preached true doctrine and I had no better to
hear, I constantly heard him when he preached.” Yet because of the curate’s
reputation as a swearer, Baxter refused to attend the sacrament in his church,
though he was prepared to receive the Lord’s Supper in other parish churches.
But after the service in the parish church was over, people crowded into
Baxter’s house to hear him preach.

Bruno Ryves, rector of Acton, was also Dean of Windsor and Dean of
Wolverhampton, among other more lucrative positions. In 1669 Ryves took
action against Baxter under the Five Mile Act of 1665, which prohibited
ejected ministers from coming within five miles of an incorporated town.
This led to Baxter’s arrest, but he was set free within a week or two because
of errors in the arrest warrant; the fact that Hale spoke highly of Baxter to his
fellow judges no doubt made them more willing to release the prisoner. Yet
Baxter wrote, “My imprisonment was at present no great suffering to me, for
I had an honest jailer, who showed me all the kindness he could. I had a
large room and the liberty of walking in a fair garden; and my wife was
never so cheerful a companion to me as in prison . . . and she had brought so
many necessaries that we kept house as contentedly and comfortably as at
home, though in a narrower room, and I had the sight of more of my friends
in a day than I had at home in half a year.”"

After his release, the Baxters obviously had to leave Acton. They moved
to the village of Totteridge, in Hertfordshire, and Baxter himself recorded:
“When violence separated me from my too-much-beloved library, and drew
me into a poor and smoky house, I never had more help of God, nor did
more difficult work than there”.!" There was a move to a better house in the
8 dutobiography, p 198.
°Autobiography, p 204.

Autobiography, p 207-8.
""Quoted in Nuttall, p 101.



Richard Baxter 49

same village the following year and then in 1672 a return to London — the
Five Mile Act had expired, and the King’s Declaration of Indulgence to
nonconformists was in place.

But Baxter hesitated to take out a licence to preach. First, he distrusted the
King’s motivation; he noted that Nonconformists knew that “the toleration
was not chiefly for their sakes, but for the Papists”."> Further, the Declaration
banished his hopes of a comprehension of all Protestants within the Church
of England; he did not wish the Dissenters to coalesce outwith the established
Church. He was also faced with a practical difficulty: in applying for a licence
he would have to state his denominational allegiance. But after a seven-
month delay he was licensed as “a nonconforming minister” after having
stated: “My religion is merely Christian, but as rejecting the Papal monarchy
and its attendant evils, I am a Protestant”."

The succeeding years formed for Baxter a period of uneven persecution
as he preached whenever he could, often in meeting houses provided for him
by his wife. She died in 1681. In October of the following year, Baxter was
served with six warrants demanding a total of £190 as a penalty for preaching
five sermons; even his bed was taken in lieu of payment. And in February
1685 he was arrested and imprisoned in Southwark, although there had
been no further accusation against him of preaching — indeed he had been
confined to bed during much of the intervening period.

A few months later he was brought before the notorious Judge Jeftreys on
a charge that related to his paraphrase of the New Testament. He was accused
of attacking the bishops and rulers of the country, under a pretence of
interpreting certain Scripture passages. The trial was a farce, with the judge
repeatedly abusing the prisoner from the bench in such terms as: “This is an
old rogue and hath poisoned the world with his Kidderminster doctrine”. At
one stage, when Baxter was about to speak, Jeffreys ranted at him: “Richard,
Richard, dost thou think we’ll hear thee poison the court? Richard, thou art
... an old knave; thou hast written books enough to fill a cart, every one as
full of sedition, I might say treason, as an egg is full of meat!” A friend had
provided several counsel to speak for Baxter, but they were scarcely allowed
to open their mouths. It was a packed jury; they did not even retire to
consider their verdict, which, of course, was Guilty.

Such was English justice under James II. But John Tillotson', a future
Archbishop of Canterbury, considered “nothing more honourable” than

2Quoted in Nuttall, p 102.

“Quoted in Nuttall, p 103.

“Tillotson was one of the most prominent Latitudinarians, who, in a conscious departure
from Puritan preaching, taught that salvation was to be found in keeping the moral law.
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Baxter’s bearing when he was berated by Jeffreys. Baxter was fined 500
marks and sentenced to prison until it was paid. After nearly 18 months,
the King cancelled the fine and Baxter was again a free man. During the
remainder of his life, Baxter preached as often as he felt able.

Shortly before his death in December 1691, at the age of 76, the Puritan
minister William Bates visited him. “I have pain,” Baxter told him; “there
is no arguing against sense. But I have peace; 1 have peace.” And in
response to a question about his health, he replied, “Almost well”."> We need
not doubt that very soon he was perfectly well in a better world, and
delivered from the doctrinal errors which made his witness to his own and
succeeding generations less helpful than it might otherwise have been.

Riches (2)'

ernings to the rich from Paul. “But they that will be rich fall into
temptation and a snare, and into many foolish and hurtful lusts, which
drown men in destruction and perdition. For the love of money is the root of
all evil: which while some coveted after, they have erred from the faith, and
pierced themselves through with many sorrows” (1 Tim 6:9-10).

John Calvin® wrote: “There are two things requisite, if we will use our
riches aright. (I speak of those that have them and possess them.) First of all,
they must be poor in spirit; that is to say, they must not be tied to their riches
but, when it shall please God to make them poor, to render up the whole into
His hands, and desire nothing but to have their contentment in Him. This is
one point. And then, while it pleases God that they shall enjoy the riches
which they possess, they must know how to use them moderately and not to
glut themselves with them and to starve their neighbours . . . but always use
them as God has commanded. And if we be poor, God will prove our patience
by this means and have us hang wholly upon Him. He that hath much must
not trust in his wealth; he that is poor and low, let him know that he hath his
Father in heaven, and that the blessing of God is better than all the treasures
of the world, yea than all kingdoms. When we have scraped together all that
we can possibly desire, if God blow upon it, it will all go to wind (as the
Scripture shows it); but if God will bless us, be it never so little that He hath

Quoted in Appendix 1 of Autobiography, p 266.

'This is the second of two sets of extracts on this subject, complied by Peter Best from the
writings of eminent Christians.

Calvin (1509-1564) was a French Reformer and theologian, and author of the Institutes
of the Christian Religion.
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given us, it will be enough for us to live from hand to mouth, for God’s hand
shall continually be stretched out upon us to content us.

So then, seeing God has set this rule and left this law to men, to content

themselves with what He gives to everyone, whosoever covets to be rich,
that man clean casts off the yoke and will not be subject to God’s order, but
is a wild and straying beast. And can we marvel then if God mocks at such
rebellion, when He sees that men cannot content themselves to stick fast to
Him and cannot keep the way wherein He leads them? Do we marvel if He
gives Satan such liberty to catch them in his nets and to have them for a prey
and at length lead them to perdition and destruction? Therefore it is not with-
out cause that Paul pronounces here that all they that desire to be rich fall into
Satan’s nets. . . . Therefore let us take heed and flee this desire and coveting,
which Paul speaks of here as a deadly plague.
Advice on the use of riches. “Charge them that are rich in this world, that
they be not highminded, nor trust in uncertain riches, but in the living God,
who giveth us richly all things to enjoy; that they do good, that they be rich
in good works, ready to distribute, willing to communicate; laying up in
store a good foundation against the time to come, that they may lay hold on
eternal life” (1 Tim 6:17-19).

Matthew Henry” says: “Timothy must charge those that are rich to beware
of the temptations, and improve the opportunities, of their prosperous state.

“(1.) He must caution them to take heed of pride. This is a sin that easily
besets rich people, upon whom the world smiles. Charge them that they be
not high-minded, or think of themselves above what is meet, or be puffed up
with their wealth.

“(2.) He must caution them against vain confidence in their wealth.
Charge them that they trust not in uncertain riches. Nothing is more
uncertain than the wealth of this world; many have had it one day and been
stripped of it all the next. Riches make themselves wings, and ‘fly away as
an eagle’ (Prov 23:5).

“(3.) He must charge them to trust in God, the living God, to make Him
their hope, ‘who giveth us richly all things to enjoy’. Those who are rich
must see God giving them riches, and giving them to enjoy them richly; for
many have riches, but enjoy them poorly, not having a heart to use them.

“(4.) He must charge them to do good with what they have (for what is the
best estate worth, any more than as it gives a man an opportunity of doing so
much more good?) ‘that they may be rich in good works, ready to distribute,
willing to communicate’ — not only to do it, but to do it willingly, for God
loves a cheerful giver.

*Henry (1662-1714) was an English Presbyterian minister and Bible commentator.
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“(5.) He must charge them to think of another world, and prepare for that
which is to come by works of charity: ‘Laying up in store a good foundation
against the time to come, that they may lay hold on eternal life’.”
Covetousness. William Tyndale’s* translation of Matthew 6:19-21 is: “See
that ye gather not treasure upon the earth, where rust and moths corrupt, and
where thieves break up and steal. But gather your treasure in heaven, where
neither rust nor moths corrupt, and where thieves neither break up nor steal.
For where your treasure is, there will be your hearts also.”

He writes: “Here He rebukes the mortal foe and sworn enemy both of true
doctrine and true living, which is covetousness — the root of all evil, saith
Paul (1 Tim 6:10). Covetousness is image service (Col 3:5). It makes men
to err from the faith (1 Tim 6:10). It has no part in the kingdom of Christ and
God. (Eph 5:5). Covetousness hardened the heart of Pharaoh, that the faith
of miracles could not sink into it. Covetousness made Balaam, who knew all
the truth of God, to hate it and to give the most pestilent and poisonous
counsel against it that the heart could imagine, even to destroy it if it had been
possible. Covetousness taught the false prophets in the Old Testament to in-
terpret the law of God falsely, and to pervert the meaning and intent of all the
sacrifices and ceremonies, and to slay the true preachers that rebuked them.

“And with their false persuasions they led all the kings of Israel out of
the right way, and the most part of the kings of Judah also. And Peter, in the
second chapter of his Second Epistle, prophesies that there should be
false teachers among us that should follow the way of Balaam; that is, for
covetousness with feigned words make merchandise of the people, and bring
in damnable sects too. And here you have an infallible rule, that where
covetousness is, there is no truth; no, though they call themselves the
church, and say thereto that they cannot err. Covetousness kept Judas still in
unbelief, though he saw and did many miracles in the name of Christ, and
compelled him to sell Him to the scribes and Pharisees, for covetousness is
a merciless thing. Covetousness made the Pharisees lie on Christ, to per-
secute Him, and falsely to accuse Him. And it made Pilate, though he found
Christ to be innocent, yet to slay Him. It caused Herod to persecute Christ
yet in His cradle . . . .

“Paul bids Timothy to charge the rich to believe in the living God, and not
in their uncertain riches, for it is impossible for a covetous idolater, or image
server, that trusts in the dead god of his riches, to put his trust in the living
God. . . . Happy therefore is he that lays up treasure in heaven, and is rich in
faith and good works; for the reward, thereto promised, God shall keep sure
for him; no man can take it away. Here is not forbidden to have riches; but
“Tyndale (1494-1536) was an English Reformer and martyr and translator of the Bible.



Riches 53

to love it, to trust it, and to be careful for it. . . . Where your treasure is, there
are your hearts.”

Hugh Latimer’ begins a sermon on Luke 12:15, “Take heed and beware
of covetousness”, by repeating the words three times and then asking, “And
what if I should say nothing else?”

Where does our treasure lie? On Luke 12:33-34, “Sell that ye have, and
give alms; provide yourselves bags which wax not old, a treasure in the
heavens that faileth not, where no thief approacheth, neither moth corrupteth.
For where your treasure is, there will your heart be also”, J C Ryle wrote:
“The language of this charge is doubtless somewhat figurative: yet the mean-
ing of it is clear and unmistakable. We are to se/l: to give up anything and
deny ourselves anything which stands in the way of our soul’s salvation. We
are to give: to show charity and kindness to everyone and to be more ready
to spend our money in relieving others than to hoard it for our own selfish
purposes. We are to provide ourselves treasures in heaven: to make sure that
our names are in the Book of Life; to lay hold of eternal life; to lay up for
ourselves evidences which will bear the inspection of the day of judgement.

“This is true wisdom. This is real prudence. . . . Would we know what we

are ourselves? Let us see whether we have treasure in heaven, or whether all
our good things are here upon earth. Would we know what our treasure is?
Let us ask what we love most. This is the true test of character; this is the
pulse of our religion. It matters little what we say, or what we profess, or
what preaching we admire, or what place of worship we attend. What do we
love? On what are our affections set? This is the great question. Where our
treasure is, there will our hearts be also.”
Election and the rich. On 1 Corinthians 1:26, “For ye see your calling,
brethren, how that not many wise men after the flesh, not many mighty, not
many noble, are called”, John Gill® commented: “The Apostle does not say
that there were none of the wise, the mighty and noble called, for there were
Crispus and Sosthenes, rulers of the synagogue, and Gaius, a rich hospitable
man, and Erastus, the chamberlain of the city, and it may be some others
of a like or better figure in life. But there were not many of them; instances of
this kind are but few recorded in the Scripture — as Joseph of Arimathea, a
rich counsellor, Paulus Sergius, a Roman deputy, Dionysius the Areopagite,
and some in Caesar’s palace — which show that nobility, riches and learning,
as they do not at all contribute towards a man’s salvation, so neither can they
hinder it where grace takes place. But, generally speaking, God has thought
fit, for wise reasons, to choose and call persons of different characters.”

*Latimer (1485-1555) was an English Reformer and martyr.
°Gill (1697-1771) was an English Baptist preacher, theologian and Bible commentator.
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The Church’s Ruling Elders, Their History, Warrant and Work, by George G
Hutton, published by the Kirk Session of the Inverness Congregation of the Free
Presbyterian Church of Scotland, paperback, 152 pages, £7.00.

Few if any other volumes have appeared in recent years addressing the subject
of the ruling eldership — as distinct from the ministry, the teaching eldership.
This book, quoting from a wide variety of sources, is intended “to contribute
to a better understanding, on the part of the ordinary church member, of the
eldership”. Mr Hutton addresses such aspects of his subject as: the testimony
of history and Scripture, the divine purpose for the eldership, the biblical
qualifications for the office of eldership, and the eldership and pastoral care.
In the chapter on the call to the eldership, considerable emphasis is placed on
the necessity of a divine call but one is best satisfied with the author’s refer-
ence to “a man who is called by a congregation, who is recognised to be
scripturally qualified for office and whose circumstances in providence
indicate that the Lord is calling him to the work”.

In discussing “the elder as a student”, Mr Hutton quotes the Covenanter
James Guthrie: “It is more manifest that there is a generation of ignorant,
slothful, earthly-minded men who bear the name of elders . . . in many cong-
regations and, where such bear rule, what can be expected but that the people
should perish for want of knowledge, and holiness be despised and lie in the
dust?” It is therefore the elder’s duty to learn. The author first emphasises
that the elder must continue to learn in the school of experience. But especially
he must “be a student of the Scriptures, a student at the feet of the great
Teacher, the Saviour”, and the author goes on to quote Paul’s counsel to
Timothy: “Give attendance to reading . . . to doctrine” (1 Tim 4:13). The elder
should also devote “time to reading, familiarising himself with the writings
of recognised divines and sound expositors of Scripture”. He should do so
“in order to refute error, defend the truth and protect the flock”. Further, he
must be “a student of human nature, the human heart and human needs”; and
“of the devil and his tactics”.

No one who has not already studied the subject should be able to reach
the end of this book without obtaining useful knowledge about the office and
work of the ruling elder.

The Loveliness of Christ, by Samuel Rutherford, published by the Banner of
Truth Trust, soft cover, 128 pages, £10.00.
Rutherford’s unique ability to write spiritual letters is well-known, but, sadly,

'The books reviewed here are obtainable from the Free Presbyterian Bookroom.
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there is little taste for such writings today. Yet there is obviously sufficient
interest to justify keeping them in print. However, some potential readers
might find the substantial volume of 365 letters more than a little daunting.’
They might be encouraged to begin with the paperback collection of just 69
letters, also published by the Banner of Truth Trust. Or, as a taster, they
might start off with this attractively-produced little book of extracts from
these letters.

This book was originally published in 1909, and contains a brief account
of Rutherford’s life by an Ellen S Lister, who made the selection from the