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The Doctrine of the Atonement.

IN a series of articles which appeared in the Magazine for

1934-35, the subject of the Atonement was briefly dealt with*
but in view of the great importance of the subject we purpose
to deal with it at greater length in a series of articles. Dr.
William Cunningham has well said: “The incarnation of the
second person of the Godhead, the assumption of human nature
by One who from eternity possessed the divine nature, so that
He was God and man in one person, is, as a subject of con-
templation, well fitted to call forth the profoundest reverence,
and to excite the strongest emotions; and if it was indeed a
reality, it must have been intended to accomplish most important
results. If Christ really was God and man in one person, we
may expeet to find, in the object thus presented to our contem-
plation, much that is mysterious—much that we ecannot fully
comprehend ; while we should also be stirred up to examine with
the utmost care everything that has been revealed to us regarding
it, assured that it must possess no ordinary interest and im-
portance ” (Historical Theology, 11. 237). This is certainly the
right frame of mind in which to approach the great subject of
the Doctrine of the Atonement. It should never be forgotten
that there is a very intimate connection between the person and
the work of Christ. It follows that a low view of His Person
will naturally lead us to have a low and inadequate view of His
atoning work. Hence Socinianism, Arianism and Modernism
have no glorious doctrine of the Atonement to present to sinners.
It is a feature of the theology of the present day as recognised
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too widely in the high places of the professing Chureh that
Christ is not given that high ‘and honourable place as “the
great God and our Saviour Jesus Christ” Tlence the atoning
sacrifice ‘of Christ iz climinated from the theological system of
Modernism—it _has no need of a divine sacrifice and ruth-
lessly rejects the very idea of it. The language of Modernism,
as has been well said, expresses in modern terms the ancient
taunt of the chief priests, scribes and elders: “If Ile be the
King of Isracl, let Him come down from the eross and we will
believe Him 7 (Matt. xxvii. 42). Eliminate the cross and all it
implies, and what gospel is there to preach to perishing men,
lost and ruined? Let it be preached in all its glory of redeem-
ing love, and then it is good news indeed to those who ave ready
to perish.l No, wonder the Apostle said: * God forbid that 1
should glory, ‘save in the cross of our Lord Jesus Christ, by
whom the world is crucified unto me, and 1 unio the world”
(Gal. vi. 14).

At the outset some reference must be made to the word
atonement.  Literally, it means af-one-ment, reconciliation, the
state of being reconciled. It oceurs once in our Authorised
Version (Rom. v. 11). There it is rendered reconciiiation by the
translators in the margin. This, it will be seen, expresses the
effect and not the nature of Christ’s work. The word is not,
therefore, as comprehensive or descriptive as striet accuracy
would demand, yet it has entered so largely into the working
vocabulary of the theologian that it would be very difficult to
displace it as it would cause a considerable disturbance, and
perhaps do more harm than good. As long as care is taken to
use the term in a comprehensive sense, embracing all that
Christ did -to-satisfy the demands of law and justice, in the
place and on - behalf of sinners no injury to the truth will
follow. = The term satisfaction is the word used by the Reformers
and is in many ways preferable to the more common term, but
owing to the recognised place given to the term atonement, it
will be used throughout in these papers.
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I. Trr NECESSITY OF ATONEMENT,

At the outset it may be confidently stated that Seripture
teaches that satistaction was made and forgiveness and salvation
held out to sinuners and bestowed upon them on the ground of
thig atonement. ¢ Neither Seripture nor reason,” says Dr. Cun-
ningham, “warrant the position that repentance is, in its own
nature, an adequate reason or ground, ordinarily and in general,
and still less in all cases, for pardoning those who have trans-
gressed a law to which they were subject” (Hist. Theology, II.
252). 'The very Inearnation of the Son of God, His life of
Iramiliation, His death on Calvary’s Cross, all proclaim the
necessity of an atonement or satisfaction—* Without the shed-
ding of blood there is no remission of sin.”  All this life of
humiliation and suffering has clements in it so extraordinary
that we are forced to say that it would never have taken place
were it not absolutely necessary. * We feel,” says Dr. Cunning-
ham, “and we cannot but feel, that there iz no unwarranted
presumption in saying, that it it had been possible that the
salvation of guilty men could have been otherwise aceomplished,
the only-begotten Son of God wounld not have left the glory
which He had with His Father from eternity, assumed human
nature, and suffered and died en carth. This ground, were
there nothing more revealed regading it, would warrant us to
make the general assertion, that the incarnation, suffering, and
death ol Christ were necessary to the salvation of sinners—that
this rosult could not have been effected without them ” (Hist.
Theology, 11, 264). Dr. Cunningham, however, is careful to
point out that this general consideration does not warrant us
in asserting directly and inumediately the necessity of the
atonement, but only the neeessity of the suffering and death of
Christ, whatever may have been the character attacling to them,
or the effeet resulting from them in  connection with the
salvation of sinners. Furthermore, as there are some things
God cannot do—things He caunot do heeause of His infinite

perfection. If sin could not be pardoned without the atonement,
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then it is because the infinite perfections of His nature stood
in the way. V '

(1) God’s law proclaims that the soul which sing. shall die.
Since God has said this, and as He is not a man that He should
lie, nor the son of man that He should repent (Numb. xxiii.
19) His truth is pledged that this will not be meaningless.. We
cannot conceive of a way whereby this veracity will be main-
tained in all its integrity and unsullied purity except by an
adequate satisfaction being rendered in their room. While this
is s0, we are not warranted in asscrting these things apart from
revelation, but they give us strong grounds for asserting that
since God did threaten death as the punishment of sin that
nothing could prevent the carrying out of this threatening except
an adequate satisfaction.

(2) The necessity of atonement is not only based upon God’s
veracity, but upon His justicc. By this justice divines mean
that perfection of His nature of which He cannot denude
Himself, and which of necessity must regulate the free acts of
His will. This justice cannot be set aside by an arbitrary
deeree. If sin is to be pardoned, then some provision is heces-
sary, not only to conserve this veracity, but to vindicate His
Justice.

(3) In connection with this subject it is important that the
fundamental idea of sin as a transgression of God’s law should
be kept before us. It is not merely debt, but it is breach of God’s
law. When God deals with it it is not as a ereditor, who may
remit the debt, but as a righteous law-giver who has given a holy
law, prohibiting sin upon the pain of death, and who in the
interests of holiness must vindicate the honour of ITis law when
broken. The point touched on here is clearly brought out by an
illustration of Dr. Charles Hodge. A man is in debt to the extent
say of £100; a kind friend comes forward, advances the £100,
and the claims of the creditor ends. But in the case of a man
who steals £100 the fact that a kind friend may offer the money
by way of reparation does not end the matter. In this case
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law has been broken, and satisfaection must be rendered by the
payment of a penalty. Stress—great stress has been laid upon
the doctrine of the necessity of an atonement, and the more
this doetrine is considered, the more terrible does sin appear.
Is there no way of removing it but by the avonement of the
Lord Jesus, and that an atonement of such stuvendous wonder?
1f so, how hopeless is the case of those who look to another
way of salvation.
(To be continued).

Burial Services.
By Ruv. Jamrs Macrron, Greenock.

URIAL is applied to the method used among ecivilised nations
of disposing of the dead by hiding them in the earth. The
term burial comes from the Anglo-Saxon word “birgan,” to conceal.
There is hardly anything among the living that greater interest
is taken in than disposing of those whom they loved in the world.
There is nothing else so distinctive of the condition and character
of a people as the method in which they treat their dead. The
general tendency of all nations has been to bury their dead out
of the éight of the living. The simple closing of the body in earth
is the method referred to in the earliest Biblical account. We
have a record of the embalming of Joseph, but that was done for
a very specific purpose. We have a divine record of the touch-
ing scene in which Abrabam buries Sarah in the cave of
Machpelah which belonged to Ephron, but which, after a solemn
and courteous negotiation was secured to Abraham for a posses-
sion to bury his dead (Gen. xxlll.).

It was considered a severe judgment to be buried with the
burial of an ass which would indieate that the body was left
exposed in the open field for the birds of prey to feed upon.
The bones would lie scattered on the ground ever after. What-
ever method may be vsed in closing the body in the earth,
embalming, or burning, the human dust shall return to its dust
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again. It is yery remarkable, however solemn the lamentation or
mourning might be, that at the burial of the saints of the
Old, and New Testaments; there is not any reference made that
the living conduected religious services going to or at the place of
interment. See Abraham and the burial of his beloved Sarah:
Jacob’s burial, Joseph’s burial, David’s burial, John the Baptist’s
burial, and when Joseph of Arimathea laid the human body of
the Saviour in his own grave there was no religious service
conducted at His grave-side although Joseph was a disciple
of Jesus. The solemn ocecasion of interring the dead should be
a sufficient religious service to men to remind them of their
latter end if duly and properly exercised in their minds; and,
if not, rites, prayers, and ceremonies shall only tend to aggravate
their guilt, harden their hearts, and fortify them in their obduracy
against the claims of God and conscience. Instances of persons
desiring to be buried in some favourite spot are too numerous
to be specified. Some of the grandest buildings in the world
have been tombs. Low barbarous nations hegan religious services
at the burial of their dead as far back as we can trace. Tt
was different with the disciples of the Saviour in the early
bistory of the Christian Church we find no trace of praying at
the grave side for the living or for the dead. The Christians
continued to bury their dead after the Patriarchal, and Jewish
manner of burying—no prayers nor rites at the grave. When
Stephen, the first martyr in the Christian Church, was put to
death for the witness of Jesus “ devout men carried Stephen
to his burial, and made great lamentation for him.” We read
of no prayers at the grave, nor “of dust to dust, and ashes
to ashes,” nor of one of the “ devout” men casting a handful
of soil on the corpse after lowering it into the grave. No,
for Popery was as yet in its embryonic state. ~ When the
Christian Church began to back-slide from her original, and
scriptural attitude towards God and man she inaugurated forms
of worship, church government, rules, and pagan rites, and
ceremonies which were utterly alien to the spirit of the gospel,
and contrary to the express command of God. Men rose who
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paid far more attention to man-made ceremonies than to the
gospel of Jesus Christ.  When relatives, and friends died,
especially, if they were looked upon as great personages in
the church or state, fires were kindled, wine was poured out,
and often much blood would be shed on such oecasions; prayers
offered; singing hymns, music and dancing were all freely
indulged in to commemorate the death of the departed. The
religious devotees would repair to the grave to weep, to
howl, to pray, and dance in the Red Indian fashion. Popery
was developing out of its foetus state. If the departed person
was considered a pious man the church and relatives would
consecrate his place of interment by sprinkling “ holy water ”
on the spot where the remains lay, and deify his person to
the rank of a god. Men and women would wateh to see appar-
titions of angels coming down to visit the tomb of the dead;
and in their delirious posture the devotees would see strange
and un-natural lights, hear un-earthly voices, groans, weeping,
and crying. The tombs of sueh pious men and women would
be consecrated by the parish clergvman and adorned by the
community of the faithful; hence the castle of St. Angelo in
Ttaly, and innumerable shrines scattered all over Europe in
memory of the dead. The superstitious orgies that took plaﬂce
burying the dead are too barbarous to be related here. It was
out of this horrible practice that the purgatorial fires of Romanism
originated : to wit: praying with and for the dead. Let us
not forget that the weapon the devil used for his own end and
purpose was religion. When God raised up Luther in the 16th
century it was at this vile practice that Luther thundered his
first thesis against that Roman Catholic villain Tetzel.  The
Reformers warned the henighted people against praying with or
for the dead. The Church of Rome became alarmed and poured
forth her serpentine fumes on the Reformers. If her people
were to obey the Word of God, and the Reformers, the revenue
derived from the traffic done by the Chureh in praying at the
grave of the dead and for the dead was lost to the Pope and

his Cardinals. The imaginary purgatory ot Rome was a luerative
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investment for the Popes. Omne can trace all these orgies to
the superstitious respect paid to the burial of the dead. We
need not enlarge on this subject for volumes have been written
by competent writers cxposing the pagan practice of praying
at the tombs of the dead. We merely wish to draw the attention
of Free Presbyterians to the danger of paying unwarrantable
homage to the burying of our dead. One wrong step leads to
another. The Reformed Chureh strietly prohibited praying for
the dead or at the place of interment of the dead. The Roman
Catholics continued the praclice of praving at the grave of the
dead. The corrupt nature and carnal inclination of men will
argue that they pray for the living and not for the dead.
The deceit of men shall not stand at the judgment-seat of Christ.
The throne of iniquity shall not he established there. Men
who daringly oppose the will of God now shall be dunmb-founded
at the great White Throne of God at the Day of Judgment.
It is a modern habit in the Protestant Churches to pray at the
burial of the dead. We have lieard men praying or rather
using flattering words and phrases in church-yards and cemeteries
in order to please the cars of drunkards, Sabbath desecrators,
and unregencrated persons, but we have never heard a man of
God praying in such places. We do not expeet to hear a man
of God praying at the burial of the dead in the cemetery. The
less that is done of that the hetter for the living and it will do
no good for the dead. In the Church of Scotland they have
what is called the “ Committal Burial Service.” After the coffin
is lowered into the grave the clergyman hends over the tomb
and the attendant officer takes up a handful of soil as the clergy-
man repeats parrot-like the words “ dust to dust and ashes to
ashes ” and the attendant throws the dust upon the coffin. "When
this part ot the Popish ceremonies is done the clergyman prays,
and praises the departed brother, or sister whether he knew
them in the flesh or not. God said long ago “ dust thou art
and unto dust thou shalt return ” because of sin; but men would
be as gods at the burial of the dead. The Church of Scotland
(of to-dav) has her Committal Service apeing the Anglo-Catholies



Burial Services. 249

of England, and the Scottish Episcopalians; and both of these
branches of the Protestant Churches are apeing Romanism. Lot
our people realise and understand that the present Church of
Scotland is not the ‘ Established Church of Scotland ” at all.
The present Church of Scotland is  established ” by law, viz,
established by the law of the rcalm in her property. She has
some of the most modern men in Europe. She calls herself
Protestant and Trinitarian but her-clergymen can preach and
teach anything they like. The Word of God is not her court
of appeal, nor the Confession of Faith her creed. Her Courts
accept without protest the most Satanic destructive Higher
Criticism on the Word of God. Lord Salvesen at her last
General Assembly thanked God that their Church was a
Protestant Church. Let the “ Church of Scotland” return to
the Word of God, to the Confession of Faith, to the mode of
worship, practice, and discipline of the Reformed Church of
John Knox, Henderson, Thomas Chalmers, and Donald Mactar-
lane, and then, and not until then shall we aceept his Lordship’s
claim, It was the Moderator of this Church that the Moderator
of the Free Church “ welcomed for his own sake and as Moderator
of" the General Assembly of the Church of Seotland,” when the
latter visited the General Assembly of the Free Church. Solomon
says in Proverbs: “ As in water face answereth to face, so the
heart of man to man. Hell and destruction are never fuil; S0
the eyes of man are ncver satisfied.”  The majority of the
clergymen of the Free Church pray at the burial of the dead
in church-yard and cemetery. It is popular to do so and surely
Free Church men should not be behind the times. As the
Church of Scotland “ recognises the cxistence of a little sister
church seeking to do what you are doing, within its own
restricted province.”  They ecan’t be daubed * exclusionists”
even for the sake of a good scriptural testimony. Free Church-
men must be popular! It is not done officially in the Free
Church and her Confessional doctrines are against this modern
custom of praying at the grave of the dead, so that her people
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should demand of their clergymen to stop this Popish practice
of praying at the burial of the dead.

We hope that Free Preshyterians at home and abroad will
set their faces against this evil that has developed in the
Protestant Churches in modern times. Let us witness against
it by our conduct in burying our dead respectably without rites,
or popish ceremonies at the grave-side. Let the family worship
be conducted in the family of the bercaved by one of the men
present whether he he one of the ministers of the Church, an
clder, missionary, deacon, or male member. Let us avoid the
crror of thinking that the worship of God in the bereaved
family is not properly conducted if a minister is not present.
God is not a respeeter of persons. If the minister of the congre-
gation is not present any one of the male members of the said
congregation is quite suitable to conduect the family worship.

In the Directory for the Public Worship of God we read:
“ Coneerning burial of the dead. When any person departeth
this life, let the dead body, upon the day of burial, be decently
attended from the house to the place appointed for publie burial,
and there immediately interred, without any ceremony.  And
because the custom of knecling down, and praying by or towards
the dead corpse,® and other such usages, in the place where it
lies before it he ecarried to burial are superstitious; and for
that praying, recading, and singing, both in going to and at the
grave, have been grossly abused, are no way beneficial to the dead,
and have proved many ways hurtful to the living; therefore
let all such things be laid aside. Howbeit, we judge it very
convenient, that the Christian friends, which accompany the dead
body to the place of public burial, do apply themselves to medi-
tations and conferences suitable to the occasion; and that the

*It has been argued that this prohibition strikes at praycr in the
house before the body is removed for burial but a careful reading
of the words makes it plain that what is condemned is not prayer in
the house where the dead body is, for that would mean that no
family worship could be held in the house while the dead body was
there. What is condemmned is the custom of kneeling down, and
praying by or towards the dead corpsc.
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minister, as upon other oceasions, so at this time, if he be present,
may pﬁt them in remembrance of their duty. That this shall
not extend to deny any civil respeets or deferences at the bhurial
suitable to the rank and condition of the party deceased, while
he was living.”

“Let love be without dissimulation. Abhor that which is
evil; cleave to that which is good.” Romans, xii. 9.

Church Authority :
The Discipline of the Church.

By Joux Canvin.

II1.
(Continued from p. 214).

7. So far was any one from being exempted from discipline,
that even princes submitted to it in common with their subjects;
and justly, sinee it is the discipline of Christ; to whom all
sceptres and diadems should be subject. Thus Theodosius, when
excommunicated by Ambrose, because of the staughter perpe-
trated at Thessalonica, laid aside all the royal insignia with
which he was surrounded, and publicly in the Church bewailed
the sin into which he had been betrayed by the fraud of others,
with groans and tears imploring pardon. Great kings should
not think it a disgrace to them to prostrate themselves suppliantly
before Christ, the King of kings; nor ought they to be displeased
at being judged by the Church. For seeing they seldom hear
anything in their eourts but mere flattery, the more necessary
is it that the Lord should correct them by the mouth of His
priests. Nay, they ought rather to wish the priests not to
spare them, in order that the Lord may spare. I here say
nothing as to those by whom the jurisdiction ought to be
exercised, because it has been said elsewhere (Chap. xi. see. 5, 6).
T only add, that the legitimate course to be taken in excommuni-
cation, as shown by Paul, is not for the elders alone to act
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apart from others, but with the knowledge and approbation
of the Church, so that the body of the people, without regulating
the procedure, may, as witnesses and guardians, observe it, and
prevent the few from doing anything capriciously. Throughout
the whole procedure, in addition to invocation of the name of
God, there should be a gravity bespeaking the presence of Christ,
and leaving mo room to doubt that He is presiding over his
own tribunal.

8. It ought not, however, to be omitted, that the Church, in
exercising severity, ought to accompany it with the spirit of
meekness. TFor, as Paul enjoins, we must always take care
that he on whom discipline is exercised be not “swallowed up
with over-much sorrow ” (II. Cor. ii. 7) : for in this way, instead
of cure there would be destruction. The rule of moderation
will be best obtained from the end contemplated. For the
object of excommunication heing to bring the sinner to repent-
ance and remove bad examples, in order that the name of Christ
may not be evil spoken of, nor others tempted to the same evil
courses : if we consider this, we shall easily understand how
far severity should be carried, and at what point it ought to
cease. Therefore, when the sinner giwes the Church evidence
of his repentance, and by this evidence does what i him lies
to obliterate the offence, he ought not on any account to be
urged further. If he is urged, the rigour now exceeds due
measure. In this respect it is impossible to excuse the excessive
austerity of the ancients, which was altogether at variance with
the injunetion of the Lord, and strangely perilous. For when
they enjoined a formal repentance, and excluded from com-
munion for three, or four, or seven years, or for life, what
would the result be, but either great hypoerisy or very great
despair? In like manner, when any one who had again lapsed
was not admitted to a second repentance, but ejected from the
Church to the end of his life (August. Ep. 54), this was neither
useful nor agreeable to reason. Whosoever, therefore, looks at
the matter with sound judgment, will here regret a want of
prudence. Here, however, I rather disapprove of the publie
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custom, than blame those who complied with it. Some of them
certainly disapproved of it, but submitted to what they were
unable to correct. Cyprian, indeed, declares that it was not with
his own will he was thus rigorous. “ Our patience, facility, and
humanity,” he says, are ready to all who come. I wish all to
be brought back into the Church: I wish all our fellow-soldiers
to be contained within the camp of Christ and the mansions
of God the Father. I forgive all; I disguise much; from an
earnest desire of collecting the brotherhood, I do not minutely
serutinize all the faults which have been committed against
God. I myself often err, by forgiving offences more than I
ought. Those returning in repentance, and those confessing
their sins with simple and humble satisfaction, I embrace
with prompt and full delight.” Chrysostom, who is somewhat
more severe, still speaks thus: “If God is so kind, why should
his priest wish to appear austere?” We know, moreover, how
indulgently Augustine treated the Donatists; not hesitating to
admit any who returned from schism to their bishoprie, as
soon as they declared their repentance. But, as a contrary
method had prevailed, they were compelled to follow it, and give
up their own judgment.

9. But as the whole body of the Church are required to
act thus mildly, and not to carry their rigour against those
who have lapsed to an extreme, but rather to act charitably
towards them, according to the precept of Paul, so every private
individual ought proportionately to accommodate himself to this
clemency and humanity. Such as have, therefore, been expelled
from the Church, it belongs not to us to expunge from the number
of the elect, or to despair of, as if they were already lost. We
may lawfully judge them aliens from the Church, and so aliens
from Christ, but only during the time of their excommunication.
If then, also, they give greater evidence of petulance than
humility, still let us commit them to the judgment of the Lord,
hoping better of them in the future than we see at present,
and not ceasing to pray to God for them. Amnd, to sum up in
one word, let us not consign to destruction’their person, which
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is in the hand, and subject to the decision, of the Lord alone;
but let us merely estimate the character of each man’s acts
according to the law of the Lord. In followipg this rule, we
abide by the divine judgment rather than give any judgment
of our own. Let us not arrogate to ourselves greater liberty in
judging, if we would not limit the power of God, and give the
law to His mercy. Whenever it seems good to Him, the worst
are changed into the best; aliens are ingrafted, and strangers
are adopted into the Church. This the Lord does, that he may
disappoint the thoughts ‘of men, and confound their rashness;
a rashness which, if not curbed, would usurp a power of judging
to which it has no title.

10. For when our Saviour promises that what His servants
bound on earth should be bound in heaven (Matt. xviii. 18), He
confines the power of binding to the censure of the- Church,
which does mot consign those who are execommunicated to
perpetual ruin and damnation, but assures them, when they
hear their life and manners condemned that perpetual
damnation will follow if they do mot repent.  Exeommunica-
tion differs from anathema in this, thac the latter completely
excluding pardon, dooms and devotes the individual to
eternal destruction, whereas che " former rather rebukes and
animadverts upon his manners; and although it also punishes,
it is to bring him to salvation, by forewarning him of his future
doom. If it succeeds, reconciliation and restoration to communion
are ready to be given. Moreover, anathema is rarcly ever to be
used. Hence, though ccelesiastical discipline does not allow us
to be on familiar and intimate terms with excommunicated
persons, still we ought' to strive by all possible means to bring
them to a better mind, and recover them to the fellowship
and unity of the Church; as the Apostle also says: “ Yet
count him not as an enemy, but admonish him as a brother”
(IT. Thess. iii. 15). If this humanity be not observed in private
as well as publie, the danger is, that our discipline shall
degenerate into destruction.
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Church Auihority.

11. Another special requisite to moderation of discipline is,
as Augustine discourses against the Donatists, that private
individuals must not, when they see vices less carefully corrected
by the Council of Elders, immediately separate themselves from
the Church; nor must pastors themselves, when unable to reform
all things which need correction to the extent which they could
wish, cast up their ministry, or by unwonted severity throw the
whole Chureh into confusion. What Augustine says is perfectly
true : “ Whoever corrects what he can, by rebuking it, or without
violating the bond of peace, excludes what he cannot eorrect,
or unjustly condemns while he patiently tolerates what he is
unable to exclude without violating the bond of peace, is frec
and exempted from the curse.”” IHe elsewhere gives the reason.
“ Fvery pious reason and mode of ecclesiastical discipline ought
always to have regard to the unity of the Spirit in the bond of
peace.  This the Apostle commands us to keep by bearing
mutually with each other. TIf it is not kept, the medicine of
disceipline begins to be not only superfluous, but even pernicious,
and therefore ceases to be medicine.” “He who diligently
considers these things, meither in the preservation of unity
neglects strictness of diseipline, nor by intemperate correction
bursts the bond of society.” He confesses, indeed, that pastors
ought not only to exert themselves in removing every defect
from the Church, but that every individual ought to his utmost
do s0; nor does he disguise the faect, that he who negleets to
admonish, aceuse, and correct the bad, although he neither
favours them, nor sins with them, i1s guilty before the Lord;
and if he conducts himself so that though he can exclude them
from partaking of the Supper, he does it not, then the sin is
no longer that of other men, but his own. Only he would have
that prudence used which our Lord also requires: “lest while
ye gather up the tares, ye rvoot up also the wheat with them ”
(Matt. xiii. 29). Hence he infers from Cyprian: “ Let a man
then mereifully correct what he can; what he cannot correct,
let him bear patiently, and in love bewail and lament.”
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12. This he says on account ofthe moroseness of the Donatists,
who, when they saw faults in the Church which the bishops
indeed rebuked verbally, but did not punish with excommuni-
cation (because they did not think that anything would be gained
in this way), bitterly inveighed against the bishops as traitors
to discipline, and by an impious schism separated themselves
from the flock of (Christ. Similar, in the present' day, is the
conduct of the Anabaptists, who acknowledging no assembly
of Christ unless conspicuous in all respects for angelic perfection,
under pretence of zeal overthrow everything which tends to
edification. “ Such,” says Augustine, “ not from hatred of other
men’s iniquity, but zeal for their own disputes, ensnaring the
weak by the credit of their name, attempt to draw them entirely
away, or at least to separate them; swollen with pride, raving
with petulanece, insidious in calumny, turbulent in sedition. That
it may not be seen how void they are of the light of truth,
they cover themselves with the shadow of a stlern severity : the
correction of a brother’s fault, which in Secripture is enjoined
to be done with moderation, without impairing the sineerity
of love or breaking the bond of peace, they pervert to sacrilegious
sehism and purposes of excision. Thus Satan transforms himself
into an angel of light (IL. Cor. xi. 14) when, under pretext
of a just severity, he persuades to savage cruelty, desiring
nothing more than to violate and burst the bond of unity and
peace; because, when it is maintained, all his power of mischief
is feeble, his wily traps are broken, and his schemes of
subversion vanish.”

13. One thing Augustine specially commends—viz: that if
the contagion of sin has seized the multitude, mercy must
accompany living diseipline. “ For counsels of separation are
vain, sacrilegious, and pernicious, because impious and proud,
and do more to disturb the weak good than to correet the wicked
proud ” (August. Ep. 64). This which he enjoins on others he
himgelf faithfully practised. For, writing to Aurelius, Bishop
of Carthage, he complains that drunkenness, which is so severely
condemned in the Scripture, prevails in Africa with impunity,
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and advises a council of bishops to be called for the purpose
of providing a remedy. He immediately adds: “ In my opinion,
such . things are mot removed by rough, harsh, and imperious
measures, but more by teaching than commanding, more by
admonishing than threatening. For thus ought we to act with
a multitude of offenders. Severity is fo be exercised against
the sins of a few” (August. Ep. 64). He does not mean, how-
ever, that the bishops were to wink at or be silent because
they are unable to punish publie offences severely, as he himself
afterwards explains. But he wishes to temper the mode of
correction, so as to give soundness to the body rather than cause
destruction. And, accordingly, he thus concludes: “ Wherefore,
we must on no account neglect the injunetion of the Apostle,
to separate from the wicked, when it can be done without the risk
of violating peace, because he did not wish it to be done otherwise
(I. Cor. v. 13); we must also endeavour, by bearing with each
other, to keep the unity of the Spirit in the bond of peace”
(Eph. iv. 2).

The Guilt of Tale-bearing and Backbiting.

SOME of the pithiest and profoundest'proverbs are shot from

God’s quiver against the sin of slander. Take, for example,
in one bundle, the passage in the 26th chapter of the Book of
Proverbs, from the 18th verse to the close :—“ As a madman,
who casteth firebrands, arrows, and death, so is the man that
deceiveth his neighbour, and saith, Am not I in sport? Where
no wood is, there the fire goeth out; so, where there is no tale-
bearer, the strife ceaseth. As coals are to burning coals, and
wood to fire, so is a contentious man to kindle strife. The words
of a tale-bearcr are as wounds, and they go down into the inner-
most parts of the belly. Burning lips and a wicked heart are
like a potsherd covered with silver dross.  He that hateth,
dissembleth with his lips, and layeth up deceit within him. When
he speaketh fair, believe hira not; for there are seven abominations
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in his heart. Whose hatred is covered by deceit, his wickedness
shall be showed before the whole congregation. Whoso diggeth
a pit, shall fall therein; and he that rolleth a stone, it will return
upon him. A lyihg tongue hateth those that are afflicted by it,
and a flattering mouth worketh ruin.”

The wickedness and mischief here so pungently deseribed,
spring very much from simply listening to Scandal, and then
repeating it. “ A wicked doer giveth heed to false lips, and
a liar giveth ear to a naughty tongue.” Next after this extra-
ordinary definition of a wicked doer and liar, one of the pro-
foundest, pithiest, and most comprehensive proverbial truths is
this, that a lying tongue hateth those that are afflicted by it.
Let a man set a lie a-going against his neighbour, or let him take
up such a lie and indorse it, and the more it injures his neighbour,
the more cruelly and causelessly it maligns and tortures him
the more will the man committing this injury, hate him that
endures it. Let any person launch a calomny, or freight it when
launched, and he will begin forthwith to hate the slandered man,
especially it he knows the story to be untruc and very injurious.
In proportion as the mischief injures his neighbour, the slanderer
will hate him. Slander has this pre-eminence over every other
form of malice and wickedness; it kindles a deeper fire of
depravity and malignity in the soul of the liar.

And it his neighbour, thus eruelly slandered and wounded, takes
up the calumny and pursues it, and endeavours to defend himself
against it, the slanderer will begin to think himself injured by
such puarsuit, will resent the defence as a personal violence, and
may perhaps accuse the slandered man of abuse and malice and
bitterness, hecause he pronounces the calumny a calumny, and
seeks and produces the evidence to prove it such. A man who
before was perfeet friendly to another, may become his enemy,
just simply by injuring him, may begin to hate him, just because
he has done him wrong. This is one of the dread mysteries
of depravity in our fallen nature, one of the proofs of a heart
itdecd set on fire of hell. And the mischief that the slanderer
thus inflicts upon his own character, as well as the misery he
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may cause to the slanderéd man, is one of the reasons why Ged’s
wrath is made to butn with such intensity against this sin.

The code of law in the Old Testament, and of love in the
New, is marked in this respect. ©One of the greatest ptroofs of
high “civilization and putity in any country is the worth of
reputation, and the care with which, by law and religion; a man’s
character is protected from assault. God put it in His decalogue,
thou shalt not bear false witness against thy neighbour. And
He added; “If a false witness rise up against any man; to
testify against him that which is wrong, then both the men,
between whom the controversy is, shall stand before the Lord,
before the priests and the judges which shall be in those days,
and the judges shall make diligent inquisition, and, behold; if
-the witness be a false witness, and hath testified falsely against
his brother, then shall ye do unto him, as he had thought to have
done unto his brother; and these that remain shall hear and
fear, and shall henceforth commit no more any such evil among
you.” .

Hearsay could never be alleged in excuse for propagating or
bearing witness to a calumny. Neither was one witness alone
sufficient, much less a pretended witness who had only caught
up the reverberation of the other’s report. It was set down by
divine inspiration as one mark of a truly upright and good man,
that he not only backbiteth not with his tongue nor doeth evil
to his neighbour, but taketh not up a reproach against his neigh-
bour. He receiveth it not, he doth not indorse it, nor bring it
into his habitation as a guest. He will not stoop to take it
up, if he meet it in the street; he will not he guilty of taking it
up, in the sense of spreading if, reporting it, as a hearsay which
he believes.

And if he sets his hand in writing, or in print, along with
others, to a reproach thus wickedly taken up, it is as an
unrighteous witness, much more deliberately, and therefore much
more sihfully, with much greater guilt, both in the sight of
God and man, than if he had merely given to the calumny a
circulation with the tongue. No language can tell the misery
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that may be inflicted on an innocent and harmless victim in either
way. How many households have been filled with misery and
mourning all through life, how many hearts crushed with irre-
mediable ruin and anguish, how many fair prospects blighted, and
hopes of usefulness and happiness destroyed. And the author
and reporter of the calumny is himself the assassin of the
character, and the robber and the murderer of the slandered
vietim of his wickedness. Every pain the slandered man has
to bear, every sharp pang that enters into his soul, the slanderer
gives the stab. Every pecuniary loss that ensues, the slanderer
is the highway robber; and as death is sometimes the result of
a calumny, the slanderer in that case is the murderer.—cC. B.
Cheever, D.D.

The Salvation Army.

(X ASS was said last Sunday in the Salvation Army

Congress Hall at Clapton for the Catholics among
the Basque child refugees.  About twenty children attended.
A Basque priest was the celebrant. The -Salvation Army
authorities provided the mnecessary facilities, an altar being
arranged on a trestle-table, and vestments borrowed from St.
Scholastica’s nearby. This, of course, is quite in keeping with
the policy of the Army” (News Chronicle, June 4, 1937).

The above announcement will not surprise anyone who is
acquainted with the spiritual ancestry and doetrinal position of
the Salvation Army. Its founder, William Booth, was a Metho-
dist minister, and its theology combines orthodox Evangelical
doetrines with the semi-Pelagian teaching of John Wesley and the
Church of Rome. The Doctrines of the Salvation Army arc
set forth in the Foundation Deoed, enrolled in the Chancery
Division of the High Court of Justice on Aungust 13, 1878. The
following extracts are taken from a commendably lucid exposition
of these tenets entitled The Salvation Army Handbook of
Doctrine, issued by authority of the General, and prefaced by
a General Order requiring of “ officers of all ranks, that their
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teaching, in public and in private, shall conform to onr Doctrines
as herein set forth.” '

God “is doing his utmost to save men from sin, and . . . in
this He wants His people to help Him ” (V. iv. 60) “ The Bible
never represents Christ as having paid the sinner’s debt” (VL
i.., 73). “The Atonement of Jesus Christ was made on behalf
of the whole of mankind . . . Of this the Army is most strongly
convineed ” (VI. i. 73). “He died for those who may be lost
.. . He died for those who will perish” (VI i. 74). “ Man
is free to choose; it depends on himself whether or not he is
benefitted by redemption” (VI. iii. 76). “ The Bible plainly
shows the need for man to do his part if he is to partake of the
blessings of Christ’s atonement . . . Though God yearns in pity
over perishing men, yet He can save them only if they are
willing 7 (V1. iii. 80). “ Continuance in a state of salvation
depends upon continued faith in Christ . . . 1t is possible for
those who have been truly converted to fall away and be eternally
lost . . . God keeps His people conditionally, that is, they must
do their part if He is to do His” (IX. i. 112). “ The Bible
warns God’s people of the possibility of falling away from God,
and, after knowing His love, being finally lost ” (IX. ii. 120).

“ 1t is the privilege ot all believers to be wholly sanctified . . .
Evil tendencies can be entirely taken away by the Spirit of
God, and the whole heart, thus cleansed from everything contrary
to the will of God, or entirely sanctified, will then produce the
fruit of the Spirit only” (X. 123). “ When in the Army, we
speak of sanectification, we usually mean entire sanctification, and
the experience is also known by other names such as holiness,
a clean heart, perfect love, Christian perfection, full salvation,
the blessing 7 (X. i. 131). “ God’s people may he delivered from
all sin, and enabled to do God’s will in this life . . . A God of
love would never command what is impossible” (X. ii. 132).
“ Many Christians, since Bible days, have experienced and testi-
fied to the enjoyment of full salvation. Among such, may be
named, Ignatius, one of the eariy Christians; Madame Guyon, a
Ronian Catholic; Zinzendorf, a Moravian; Charles Finney, a
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Presbyterian; John Fletcher, of the FEnglish Chureh; John
Wesley, William Bramwell and other Methodists; the Army
Founder, the Army Mother and thousands of Salvationists”
(X. ii. 134).—-Peace and Truth (July-September, 1937).

A Prayer.
How ean I cease from sad complaint?
How ean I be at rest?
My mind can never be content
To want my noble Guest.

Drop down, mine eyes, and never tire,
Cease not on any terms,

Until T have my heart’s desire,
My Lord within my ‘arms.

My heart, my hand, my spir‘its fail,
When hiding off He goes;

My flesh, my foes, my lusts prevail,
And work my daily woes.

When shall I see that glorious sight
Will all my sins destroy?

That Lord of love, that Lamp of light,
Will banish all annoy!

O could I but from sinning cease,
And wait on Pisgah’s hill,

Until T see Him face to face;
Then should my soul be still.

But since corruption cleaves to me,
While I in Kedar dwell,

O give me leave to long for thee,
For absence is a hell.
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Thy glory should be déar to me,
Who me so dear has bought;

O save from rendering ill to thee,
For good which thou hast wrought.

With fear I erave, with hope 1 ery,
Oh, promised favour send!

Be thou thyself, though changeling
Ungratefully offend. .

Out of the way remove the lets,
Cleanse this polluted den;

Tender my suits; cancel my debts :
Sweet Jesus, say Amen.

—Ralph Erskine’s Gospel Sonnets.

Dr. Moody Stuart on Dr. John Duncan.
T this period of his life (after his return from Pesth) his
great desire was to break up the surface religion both

of seclf-called and of sincere Christians. Some years later he
entered with all his might into the awakening of the world out
of death; but now his whole heart was set upon the awakening
of the Church out of sleep. The “ hypocrisy ” of the name to
live, over the stagnation and all but the corruption of death;
which had been so terribly disclosed to him in Aberdeen two
years after his conversion, and “ the eoldish admiration of Christ,”
which he felt ereeping over hum in Glasgow, he also saw prevail-
ing in the Church. This complacent security he denounced as
Antinomian; not that it rested on a doctrine verbally Antinomian,
or resulted in a walk openly sinful; but it consisted with a
conscience very partially alive to the holiness of God; the sin-
fulness of sin, and the unchangeable demands of the law, ¢ Thou
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shalt love thy God with all thy heart, and thy neighbour
as thyself.” There was no depth or duration of doubt that he
did not prefer to this carnal confidence, which he set himself
most resolutely to dash in pieces; intent only to break down
the pretentious evil, and leaving it to the Lord to rebuild the
purified truth in the hearts and lives of his people. “A ¢ perhaps’
of salvation, he said, “ works more in some souls than all the
fulness of the gospel in others.” The preaching of “ repentance
toward God,” as addressed to the Church as well as to the world,
he earnestly insisted on; and often repeated the words, “ Except
ye repent ye shall perish.” “If there were universal salvation,”
he said, “ there would be universal repentance.” He was jealous
of taking one half of a text and leaving out the other, the
practical half, as in repeating the words, “ As many as I love,
I rebuke and chasten,” and omitting the rest, “ Be zealous there-
tore and repent.” He was afraid of believers feeding on the
promises and neglecting the precepts of the Bible. ¢ Why make
a book,” he asked, “out of a collection of the promises? Why
not as well make a collection of the precepts into a book?’—
Recollections of the late John Duncan, LL.D., pp. 93-95.

The late Miss Simona Maclver,
Strath, Gairloch.

NE cannot help .having sorrowful feelings when writing
about beautiful Christian charvacters. One would fondly
wish that nothing could be written of them in these pages for
many years to come. We rarely meet now-a-days with those who
make Christ crucified their daily study and constant delight.
“ The righteous perisheth, and no man layeth it to heart; and
merciful men are taken away, none considering that the righteous
is taken away from the evil to come.” The Lord has taken His

people away so that there is nothing left but the gleanings of
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the vintage, and it necessarily follows that ‘the wicked walk
on every side.”” One can enter a little into the feelings of the
Blacksmith Bard of Harris when he gave expression to the
following in his

A Desiderium.

“ Cha chluinn mi guth a’ cholumain c¢haoin
No comhradh caomh nan uan,

Mu cheusadh Chriosd no air a ghaol
Cha chluinn mi aon ’to ’air’ luaidh

A thogadh m’ aigne ’s m’ fhonn le saod;
’S chan fhaic mi 'n raon mo chuairt
Chuile bhruit no lion na smuide caoil

Ri 'n cleachduinn saors’ car uair.”

The subject of this short and imperfect sketch was one of
those beautiful ones whom the Lord was pleased to take. Her
memory is fragrant by all who knew her, and she shall be “in
everlasting remembrance.”

Simona Maciver was born at Scorraig in the year 1868. Her
parents were eminently godly. Her: father was the noted John
Maciver, Scorraig, who passed to his everlasting rest in
February, 1927, at the patriarchal age of 101 years. A bio-
graphical sketch by the late Rev. Neil Cameron, Glasgow,
appeared in volume xxxii., page 427, of this magazine. Under
the roof of such parents Simona was early taught to remember
her Creator. The Lord said of Abraham: “ For I know him,
that he will command his children and his household after him,
and they shall keep the way of the Lord,” and we firmly believe
that her father was like Abraham in this respect. When Scotland
was privileged to have within her borders godly parents who
conscientiously felt it their duty to God to teach their children,
as well as a duty to the children themselves, the power of godli-
ness was not decaying as it is to-day. The family is the nursery
of the Church. The knowledge thus imparted to Simona by her
parents, at the fireside, no, doubt, had a great influence over
her, by the blessing of God, in moulding her after life.
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It is not known, however, how the Lord was pleased to lead
her to Himself, hut of the fact that she was thus led there can
be on doubt. She had sufficient knowledge of the law and of its
spirituality to feel that she was a sinner in need of the Saviour.
‘She was concerned for her soul. The Holy Ghost took of the
things of Christ and showed them to her. The portion of
Scripture He chose was: “ He that cometh unto me I will in no
wise cast out.” In the words “in no wise,” she said her soul
found a “great spoil,” and she rejoiced in it, Thus she got an
carnest of the inheritance she is now in possession of. Her life,
walk and conversation amply proved that her affections were
set on things above : “ Ye are manifestly declared to be the epistle
of Christ . . ... written not with ink, but with the Spirit of
the living God.” She was like Doreas of old: “Full of good
works and alms-deeds which she did.” Not a few, like those
widows who wept for Dorcas, showing the coats and garments
which she made for them, can reeall many of Simona’s kindly
acts. Her gentleness, friendship and hospitality in her home
endeared her to every ome. She was indebted to God’s grace
for all she was, for it was God who worked in her “both to will
and to do of His good pleasure.” There was none more
dependent on grace than she.  She was always conscious of
her spiritual poverty which made her cleave more and more to
her Saviour and say: “To whom shall T go? Thou hast the
words of eternal life.” She was of a reserved nature which
may have been partly due to the fecling she had of her own

unworthiness.

About nine months before her last illness began she undear-
went an operation in the Royal Northern Infirmary. Inverness,
from whieh she veally never fully recovered. For a period of
about three months before the end came she suffered excruciating
paiﬁ, but she bore it all with Christian paticnce. It was through
fire and water that the Lord was pleased to conduct her to the
wealthy piace. He was with her in them according to Ilis
promisc: “When thou passest through the waters, 1 will be
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with thee; and through the rivers, they shall not overflow thee;
when: thou walkest through the fire, thou shalt not' be burned;
neither shall the flames kindle upon thee.” THer affliction was
light to her when she had the great consolation that it was but
for a moment. This world was indeed a valley of tears to her
in the end, as if the Lord was making her more willing to leave
it. She was ultimately called from it to rejoice in the love of
her Saviour, to taste of the hidden manna and the rivers of
pleasure that flow in His presence. Death was a chariot to carry
her hence on 29th February, 1936. Four days after her dust
was laid to rest with that of her kindred in Dundonnel Cemetery,
at the head of little Lochbroom, until the last trumpet will sound
when the dead in Christ will rise first.—A4. B.

Seirbheis Chomanachaidh.
Lets AN UrramacH AINDREA GRAY A BHA ANN AN GLASCHU.

HA AINDREA GRAY ’na mhinisteir cho urramach ’sa bha
ann an Eaglais na h-Alba riamh. Chaochail e anns a’
bhliadhna, 1656, aig aois da bhliadhna air fhichead. Chaidh
an t-seirbheis chomanachaidh so a chuartachadh leis aig Kirk-
liston air 12th June, 1653.
A’ CaEUD BHORD.

Tha mi smaointeachadh gu bheil cuid againn an so an diugh
agus b’ fhedrr dhuinn a bhi air taobh sliabh. Tha mi smaoint-
eachadh gu bheil cuid againn an so an diugh a bheireadh ar
n-aonta do mhurt Iosa Criosd. Tha mi am beachd gu bheil
creidimh air falbh, agus gu bheil Dia air falbh cnideachd; agus
am b’ ail leibh fios air an aobhar? TIs e so e; tha sinn a’
beathachadh agus a’ déanamh cuirm gun Chriosd. Chan eil mi
a’ runachadh a dhol a stigh ann a bhi a’ toirt beachd dhuibh
air Criosd, cha mhd tha mi runachadh a bhi folach a mhaise:
ach, O chreidmhich, agus sibhse aig am bheil suil ri néamh!
tha colg nithean de echorp beannaichte Chriosd a bu choir
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buadhachadh oirbhse, agus bhur c¢6-eigneachadh glaodhaich a
mach, gu bheil sibh toileach a ghabhail.

An toiseach. Nach ’eil ’aghaidh a buadhachadh oirbh? Agus
nach e cuibhrionn mhaiseach dheth a tha ’n sin. Nach ’cil mér
mhais’ an sin? Tha n-urrad de mhaise ’s a dh’fhaodadh buadh-
achadh air na eridheachan mallaichf’ againn. Agus faodaidh
sinn so a radh uime, nach robh aon neach a chunnaic riamh
e, a thionndaidh gu bhi ’na namhaid dha.

’S e 'n dara ni de chorp Chriosd a dh’fhaodas huadhachadh
oirbh, agus bhui eé-éigneachadh gu bhi umhail dha, a chainnt
blieannaicht’ : an ecuala sibh riamh esan a labhairt mar nach
do labhair duine riamh?

'S e 'n treas nl de chorp Chriosd a tha aig amanaibh a
buadhachadh air a chuid fhéin, agus a toirt orra a bhi striochd-
adh dha, a chasan beannaichte. ’'N uair a chi iad a ghluasadan,
tha iad air an co-éigneachadh gu glaodhaich a mach, Cia
sgiamhach a tha e, aig am bheil a “ chosaibh mar phuist marmoir,
suidhichte air hounaibh de’n or a’s gloine.” O ’se bhi faicinn
triall rioghail a’ Phrionnsa anns an ionad naomh!

’S e ’'n ceathramh nl de chorp Chriosd is a bhaist a bhi
buadhachadh air a chuid fhéin, a shuilean beannaicht’. ’S e
aon sealladh bh’ waith a thug air Peadar a dhol a mach agus
gul gu goirt. Agus a deiream so, gu bheil mi smaointeachadh
gu ’m bitheadh an t-ordugh so na b’ fhedrr mur a bitheadh
cuid againn an s0; agus se¢ comharrvadh air sin, gur ¢ gle bheag
de sheallaidhean de Chriosd a tha mar measg.

’S e 'n edigeamh ni de chorp heannaicht’ Chriosd is abhaist
a bhi buadhachadh air a chuid fhéin, a.lamhan heannaicht’. O
ciod e seorsa beatha, tha sibh a’ saoilsinn a tha ecadar a bhroille-
ach-san agus a ghairdeanan? ’Se cuirm a than so, a tha os
cionn cuirm Ahasuerus, a mhair aiv son ceud agus eeithir fichead
Iatha. Ach tha cuirm ann a tha os cionn so air nach tig erioch.
Agus dh’fhedraichinn a’ cheisd so dhibh; an saoil sibh an téid
sibh an sin?  Am b’ ail leibh fhios a bhi agaibh ciod e na
samhlaidhean so? Innseam dhuibh ciod iad. 'S’ iad eadhon

dealbht Chriosd; ’S iad eadhon Criosd air a tharruing air a’
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chrann, agus na coig lotan ud a bha aige. An aithne dhuibh
cainnt an lot a bha ’na thaobh? Tha e ’g radh, “thigibh,
thigibh;” agus tha na lotan ’na lamhan ag radh, ¢ thigibh,
thigibh.”  Agus ¢6 nach tigeadh ma ta?

Nis anns an oidhche ’san do bhrathadh e, an oidhche orduichte
ud, an oidheche bheannaicht’ ud, an oidhche shonraicht ud, an
oidheche mur a bitheadh i ann, cha bhitheadh an an latha so
againn. O beannaichibh e air son na h-oidhche ud. Ann an
seadh, 'n uair a tha Pol a’ labhairt uime, tha ¢ ’ga chur f’ar
comhair ann an rathad coitchionn, tha e’g radh, “ Esan, Fsan.”
Agus tha sin ag rddh ruinne gun do mheas POl 'na obair
neo-chriochnach a bhi moladh Chriosd luachmhor. Agus
thubhairt e, ithibh agus olaibh mar chuimhneachan ormsa. Tha
mi smaointeachadh nach aithne do Chriosd di-chuimhne, ach an
so tha e di-chuimhneachadh na h-oleaibh a tha creidmhich &’
déanamh air, ach cha di-chuimhnich e gu brath an nithibh maith.

Co-dhiu, a chum gu’m bitheadh cuirm iomlan agaibh, “ Ghabh
o'n cupan ag radh, olaibh-se uile dheth.” DI’ fhedraichinn tri
ceisdean dhibh, agus bu toil leam sibh a bhi smaointeachadh orra.

Se cheud cheisd a dh’ fheoraichinn dhibh, Ciod e bhur
smaointibh ’san am so mu Chriosd : O nén tigegdh e stigh agus
gu’'n abradh e, “ Feuch mi, Feuch mi.” Bheircadh aon sealladh
de Chriosd oirre uile laighe marbh aig a chosan, agus a glaodh-
aich “ Mo thruaighe sinn, tha sinn caillte.” Ciod e bheireadh
sibh air son sealladh de Shlanuighear ceusda, na’n tigeadh e
stigh agus gu’n abradh e, Charaid, feuch na lotan a fhuair mi
air do shon?”

’Se 'n dara ceisd a dh’fheoraichean dhibh, Ciod e nach
toireadh sibh air son leth uair de chreidimh agus de mhaothal-
achd? Ciod e bheireadh sibh air son sin?

’Se ’'n treas ceisd a dh’fhedraichean dhibh, Am bheil a bhi
blasad air a chuirm so, a’ toirt dhuit a bhi dochasach gu ’m
blais thu air a chuirm a tha shuas, a tha iadsan a tha ’n sin
ag 0l dhi? Tha mi ’g aideachadh gu bheil sinne ag ol dhe
na sruthain, ach iadsan dhe'n tobar. O ecuin’ a bhitheas na
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néamhan gorm’ so air an reubadh agus sinne a’ faotainn a stigh
gu suipeir bainuse an Uain? Cha chan mi n corr, ach a’ gabhail
fadachd air son an latha 'n uair is e uile chainnt neamh agus
na talmhuinn “ Thig, Thig.” An sin bithidh Criosd a’ glaodhaich
glaodhaich
“ Thig, Thig;” agus a’ bhean nuadh phosda tha bhos a’ glaodh-

“Thig, Thig;” agus deich mile de dh’ainglean a’
aich, “ Thig, Thig;” agus iadsan a tha an cleachdadh a’ chreidimh
ag radh, “Thig, Thig”" Ciod ¢’ m heannachd a bhitheas gu
'm bitheadh sinne fhathasd bed gu bhi glaodhaich, “ Thig Thig,
Tosa bheannaicht?” O air son aon sealladh dheth, ghabhamaid
eadhon 'nan glacaibh e. Am bitheadh sibh toileach le so, gu’'m
b’e an t-ait’ so bhur n-uaighibh? Nis molaibh Criosd luachmhor,
agus beannaicheadh Esan orduighean fhéin dhuibh.—FEadar-
theangaichte le 1. M.

Nadur an Duine 'na Staid Cheithir Fillte.

AN STAID SHIORRUIDH : NO, STAID SONAIS,
NO TRUAIGHE IOMLAN.
Mu Bhas.
X dir « leantwinn bho t.d., p. 232.)

“¢Oir a ta fhiog agam gu ’n toir thu mi gu bas, agus a chum an
tighe a dh’ orduicheadh do gach uile bhed.’’—IoB xxx. 23.

Biodh na chaidh a rddh gu euramach air a ghabhail gu cridhe :
agus a chun gu ’m bhitheadh ¢ gu feam, fuilingibh dhomh
caralachadh oirbh.

Adr tas, Gu ’n toir sibh an aire gun dochas a gabhail mu
néamh, ach sin a ta air a thogail air stéidh shuidhichte. Bitheadh
crith oirbh smuaineachadh, ciod na dochais thaitneach mu shonas
nan neéamh a sguabas am bas air falbh, cosmhuil 11 lion an
damhain-alluidh ! Ciod mar tha dochais mhéran air an gearradh
air falbh, ’nuair a ta iad a saoilsinn, ‘nam beachd féin, a bhi
air fior stairsnich neimh! Cied mar, anns 2’ mhionaid, a tha duil
aea bhi air an gitlan le ainglibh gu uchd Abrahaim, gu ionadaibh
a’ bheannachaidh agus na sith; tha iad air an gindan le diabhluibh
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gu comunn na muintirr dite ann an ifrinn, gu ionad na peéin,
agus gu tir an uamhais: Guidheam oirbh a bhi air bhur faiecill,
(1.) Roimh dhochas a bhi air a thogail suas, far nach robh a’
bhunait riamh air a suidheachadh. Chladhaich am fear-togail
glic domhain, Luec. vi. 48. An robh bhur dochas mu néamh riamh
air a chrathadh; ach gu 'n robh deadh dhochas agaibh fad bhur
laithcan? Mo thruaighe air a shon! feudaidh sibh diomhaireachd
bhur cor fhaieinn air a mhiineachadh, Lue. xi. 21. “’Nuair a
ghleidheas duine laidir fo armaibh a thalla féin, tha na bhuineas
dd ann an sith.”  Ach ma bha do dhochais air an erathadh, thoir
an aire air eagal nach robh ach cuid de bhrisean air an déanamh
anns an t-sean aitreabh, a fhuair thu charadh a ris, le rathadaibh
agus meadhonaibh a fhuair thu féin. Bi cinnteach, nach ’eil
do dhochas, ciod ’sam bith cho sgiammhach ’sa ta an aitreabh, ri
earbsa ris; mur robh do sheann dochais air an leagadh sios gu
lar, agus gu 'n do thog thu air steidh gu léir nuadh. (2.) Bi
air t'faicill o 'n dochas sin a thaisbeanas soilleir anns an dorcha,
ach a chailleas a shoillse 'nuair a ta ¢ air a chur ann an solus
focail Dhé, ’nuair a ta e air a rannsachadh agus air fheuchainn
le teisteas an fhocail fhoillsichte : “ Oir gach neach a ta déanamh
uile, tha e toirt fuath do 'n t-solus, agus chan ’eit ¢ teachd chum
an t-soluis, air cagal gu 'm biodh ’oibre air an eronachadh. Ach
an ti a ni 'n fhirinn, thig e chum an t-soluis, chum ’s gu ’m
bi ’oibre follaiscach gur ann an Dia a rinneadh iad,” Eoin iii. 20,
21.  Chan ’eil ’san dochas sin, nach seas 1i deuchainn nan
Sgriobtuir, ach a dh’ fhailnicheas 'nuair théid a rannsachadh leis
an thirinn naomh, ach mealladh, agus chan fhior-dhdchas e;
oir tha focal Dé do ghniith 'na charaid do ghrasan Spioraid Dé,
agus 'na namhaid do mhealladh, (3.) Bi air t’faicill o'n dochas
sin, a sheasas gun a bhi air a dhaingneachadh le teisteas nan
Sgriobtuir. Mo thruaighe! tha méran ard le dochais, nach
urrainn reuson a thoirt, a chionn do rireadh nach ’eil stéidh
Sgriobtuir aca air an son. Tha thusa an ddchas gu ’m bi na
h-uile ni gu maith leat an déigh a’ bhais; ach ciod am focal
o Dia air an d’ thugadh ort carbsadh? Salm exix. 49. Ciod
an dearbhadh Sgriobtuir a th’ agad, a dhearbhadh nach e do
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dhochas-sa dochas a’ chealgair? Ciod, an déigh féin ranns-
achaidh, gun leth-bhreth mar ann am fianuis Dhé, a fhuair thu
annad féin, a tha focal Dhé, a’ dearbhadh a bhi ’na chomhara
cinnteach air a chodir-san, aig am bheil e, air beatha mhairecann-
aich? Tha méran de dhaoine air an sgrios le dochais nach ’eil
a’ seasamh air dearbhadh an Sgriobtuir. Tha daoine déidheil
air na dochais sin, agus a’ cumail greim teann dhiubh; ach tilgidh
am bas sios iad, agus fagaidh e am féin-mhealltair gun dochas.

(Ri leantuinm.)

Literary Notices.

Vauiant v Ficur sy B, F. C. Arxinson, M.A., Ph.D., Under
Librarian in the University Libravy, Cambridge. London :
39 Bedford Square, W.C.1. Price 25 6d.

This is a remarkable book in many \Vays. For while it does
not profess to he a history of the opposition encountered by
the true Church down through the ages to the present time yet,
it gives, within the compass of 212 pages, as informative and
useful & summary of that long continued struggle as one can
find anywhere. The mighty hosts which have been marshalled
against Christ’s cause and those which are still engaged in this
unholy war such as Paganism, Atheism, Agnosticism, Com-
munism, Roman Catholicism, Modernism, pseudo-science (Evolu-
tion, ete.), psendo-philosophy, ete., are all passed before us in
a masterly review. The book conveys to one in an impressive
way the tremendous nature of the struggle carried on down
through all the ages from the days of righteous Abel to the
present. time. And, if the Church of Christ can say: yet they
were not victorious, that is not due to any power, wisdom or
skill which she possessed, but altogether to Him who promised
that the gates of hell would not prevail against her. While it
gives us pleasure to recommend the book, we are not to be
taken as giving full approval to all Mr. Atkinson says, especially
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in reference to the Keswick and Moody and Sankey movements,
pre-millenianism, ete. It would have been better if reference
to Pentecostal days during the Covenanting struggle, especially
to the raising of a young inan from the dead even though worthy
John Howie records it had been omitted. Mr. Atkinson, probably
from his religious upbringing, is inclined to give more place to a
liturgy than we are willing to allow. Perhaps also his characteri-
sation of the Monophysite and Monothelite controversies as barren,
if we understand him aright, is too strong as these, like some of
the other Christological controversies, though mixed with much
dross, were very useful to the Church in after ages. Was Isaac
Watts a Baptist? (p. 154). Was it not Bishop Latimer who
used the words quoted at foot of page 199? Notwithstanding
all these we heartily recommend this book to all who wish to
get within a narrow compass, a view of the great struggle
waged against Christ’s true Church down through the ages.

MarziN Luraer by Esverne Ross. London : George G. Harrap
& Co. Ltd. Price, 2/-.

This interesting life of Luther is one of the series Heroes
of all Time published by Messrs. Harrap. The story of Luther’s
momentous career is told with an intelligent grasp of the issues
at stake and with a sympathetic interest in the chief actor in
a struggle which shook the papal world to its foundations. The
book 1s just the kind to place in the hands of those who wish
to get a view of the great struggle and of the honoured instru-
ment in it.  We could have wished that more was said about
the Reformation as a religious movement than stressing the fact
that it was a phase of the Renaissance. We are not forgetful
that it is spoken of largely as a religious movement bhut would
have preferred that this point was stressed .more than it is.
Again, the constant use of the term “ Catholic” for Roman
Catholic is incorrect and should be avoided even by popular
writers. The controversy on free will between Erasmus and
Luther involved much deeper issues than is indicated in the
book before us.
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Notes and Comments,

Church Sales of Work.—Recently an article appeared in
the Women’s Column of the Glasgow Herald in which Church
Sales of Work are dealt with in a satirie vein. “ Nowhere,”
says the writer, “is wider scope for envy, jealousy, and malice,
for back-biting and back-chatting kept as a rule within the
bounds of the law of slander and even within the limits of
decorum. The Perfeet Lady, if she gives her mind to it, can
say a good deal without ceasing to be the Perfect Lady. Even
if these be purged away there is usually an abundance of comical
fuss and rivallry.” The sting of this satiric pen-picture is in
its truth and it shows that in unexpeeted quarters the cvils of
church sales of works and bazaars ave beginning to be felt.

“ 1 never trouble to speak about sin.”—A friend sent us
a copy of the Rye Lane Baptist Muagazine (August) in which
an address delivered by the pastor, Rev. Theodore M. Bamber,
at Keswick in July, is given. The address contains the following
sentence :—“ So the Spirit of God comes to eonviet and while
the preacher is speaking about Jesus Christ, the Holy Ghost is
speaking about sin. I never trouble to spéak ahout sin, because
I know if.1 am speaking to the unconverted about the Lord
Jesus Christ, the Holy Ghost undertakes to talk to them about
sin, and He can do it better than I ean.” These sentences
contain a very subtle form of error disguised under a cloak
of hyper-spirituality. A gospel that does not “trouble to speak
about sin” is not the gospel of the New Testament.  The
preacher is not to ascend a platform of super-refined spirituality
and remain silent about sin because it is the divine prerogative
of the Holy Spirit to convince of sin.

The Salvation Army.—We call attention to an extract from
Peace and Truth, the organ of the Sovereign Grace Union, which
is printed on another page.  The Salvation Army are living
exponents of that Arminianism and Semi-pelagianism with which
wo dealt recently in the Magazine. The social work of the Army
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among the downtrodden and outcasts has blinded the eyes of
many to its grave and serious heretical teaching. Methodism
has been described as Arminianism set on fire and much of
the drive in the Boothite movement is due to its strong Armin-
ianism and Pelagianism; it is militant Semi-pelagianism. In
view of the faet that its religion and soecial work are dovetailed
it hecomes a question for the conseience whether any finanecial
support should be given to the Army by any that value sound
doctrinal teaching.

“The Devil’s Rattlebag.”—Such was the happy, if stinging,
epithet given by Alexander Peden to David Mason, a mnoisy,
blustering religionist of his time. The name lost nothing of its
aptness by its picturesque touch. It is a fitting deseription of
some pseudo-scientists and literary men of our day among whom
may he named Bernard Shaw and H. G. Wells. Recently the
latter has been airing his opinions at the meetings of the British
Association held at Nottingham.  The leading lights in the
scientific world gather to these meetings and air their opinions.
Some of these are helpful and useful and are a real advance
on our knowledge but if one wishes to get speeimens of some
of the most arrant nonsense he has only to read some of papers
delivered at the British Association meetings. Take for instance
this utterance of H. G. Wells in his presidential address to the
section of Educational Science :—* All the historieal part of the
Bible abounded in wild exaggeration of the importance of
Palestine. Nothing began there, nothing was worked out there.
Solomon’s temple was smaller than most barns. Tt was time we
recognised the extreme insignificance of the events recorded in
Kings and Chronicles. Even if we think it desivable to perplex
another generation with the myths of the Creation, the Flood,
the Chosen Pcople and so forth, we haven’t got the time for it.”

Strange History.— Nothing began there; nothing was
worked out there.” We wonder if Mr. Wells is in carnest! Do
we understand him to say that nothing began in Palestine and
nothing was worked out therc? TIn a land where a work was
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done that lifted empires off their hinges and which is destined
to vitalise the whole world.  Ope might as well admire the
peculiar judgment of an astronomer who ignores the existence
of the sun in his caleulations as give any place to Mr. Wells’
strange deliverance. Mr. Wells professes to be a historian who
takes no parochial view of the trend of events yet, if he is
judged hy the above words, his vision is woefully cireumseribed.
He is troubled about many things in the Bible and if his writings
mean anvthing he would replace them by the uncertainties of
Evolution of which he is an ardent exponent. What he calls
the myths of the Creation and the Flood will, we suppose, be
replaced in the sehool currienluin by the fantastie theorisings
of the pseudo-scientists.  Things have come to a low state when
men like Mr. Wells are recognised as orvacles and are listened
to with respect in the educational world. ’

Forced Ecclesiastical Marriages and Ecclesiastical
Divorces.—For some reason best known to itself the Secottish
Press does not give the prominence to the ecelesiastical disturb-
ances in the Church of Seotland as it does to those in some of
the smaller denominations. As one reads of the unsuccessful
attempts, however, of forced ecclesiastical marriages such as
Latheron, ete., one does not need to possess a very active imagina-
tion to picture all the ill-feeling engendered by the efforts of
those determined to bring together people who are quite
determined that they will not. Then we have a new phase in
the case of congregations sueh as Carradale in Argyllshire
separating. Perhaps these congregations acted wisely in resorting
to divoree for in all probability the marital relations were
anyvthing but happy. It is well that those who think that there
are no ecelesiastical troubles exeept in the Free Presbyterian
Church should have their attention directed to these cases.

A Mischevious Speech.—At a dinner held recently in
Glasgow, Prof. Main, one of the University Divinity Professors,
said 'in a speech: “TI hope that the time will not come when
we lose the tradition of a morning serviee on the Sabbath. And
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if there ave some who in this bustling era, feel they nced
recreation on Sunday I think we perhap‘s ought not to lay
intolerable burdens upon them. Rather should we say: We
know you like recreation, but we would like you to know there
is a tradition in Scotland for morning worship. So let us come
to a compromise. Let ns say—* No games on a Sunday until
two o’clock.” That will allow those who have to work that
others may play a chance of morning worship.,” 1t is this
playing into the hands of the cnemy by ministers that has been
ne of the chief causes of the great land-slide on Sabbath
observance in Scotland. It ix lamentable that one in Prot. Main’s
position and with his early ecelesiastical upbringing should have
given utterance to such scentiments.

Church Notes.

Communions.—October-—First  Sabbath, North Tolsta;
second, Ness and Gairloch; fourth, Greenock, Lochinver; fifth,
Wick.  November—First Sabbath, Oban and Dingwall (note
change of dalc); second, Glasgow and Halkirk; third, Edinburgh
and Dornoch. South African Mission—The following are the
dates of Comwmunions :—Last Sabbath of March, June, Septem-
ber and December.  Note~—Notice of any additions to, or
alterations ef, the above dates of the Connmnunions should be sent
to the Editor.

Collection for October.——The Collection for this month is
for the Home Mission Fund (Missionaries and Catechists) and
is to be taken up by book from house to house by the instruetions
of the Synod.

Opening of place of worship at Borve, South Harris.—
On the 14th July, a large congregation gathered from all distriets
of Harris, for the opening service in the place of worship recently
erected in the Borve distriet, by subseriptions raised locally
and throughout the Chureh.  Rev. M. Gillies, Stornoway, presided
and preached an appropriate sermon on Hosea, xii. 3, 4. We
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have causc for thankfulness to the Most High that this new
crofting settlement has a building where He may be worshipped
and glorified who is worthy of adoration and glory and dominion,
world without end.  We hope the preaching here will be for TLis
glory. and the everlasting happiness oif hmmortal souls. I take
this opportunity of thanking all who were moved to coutribute
throughout the Churel, and also the kind friends of the cause of
Christ overscas.—D. J. Macaskill.

Protest.—The Sabbath Observance Committee of the Freo
Preshyterian Chuveh of  Scotland, having had their attention
drawn to a recent Press report vegarding the holding of Naval
Sports at Invergordon on the Lord’s Day, hexeby enter their
emphatic protest agninst this new eneroachment on the sanectity
of the Sabbath in the Highlands.

The Counmittee hold strongly that the Fourth Commandment
lays a binding moral obligation on all men, and especially on
those in authority, to keep holy the Sabbath Day as a day set
apart for the purposes of divine worship, and that the devoting
of any part of it to sport or other such secular purposes involves
individuals and nations in guilt before God. They furflier hold
that the sin of
the Most High, and more than ordinarily provocative ot Ilis

Sabbath desceration is peculiavly offensives to

righteous indignation.

Viewing with alarm the extent to which Sabbath deseeration
is indulged in and tolerated in this, our beloved land, at the
present time, and being gravely apprehensive of the consequences
should things go on as they ave doing, the Committee feel con-
strained to urge upon our Rulers the desirability of taking
action with a view to placing the maintenaunce of the Sabbath
institution on a more satisfactory basis in the nation’s economy
than it presently oceupies.

The Committee would, therefore, respectfully appeal to the
Admiralty to issue such instruetions as would safeguard the
interests of Sabbath observanee in the Navy, and as would obviate
the repetition of such an incident as that protested against.




Acknowledgment of Donations. 279

Acknowledgment of Donations.

Mr. J. Gieant, 4 Millburn Road, Iuverness, General Treasurer,
acknovwledges with grateful thanks the following donations :—

Sustentation Fund.—N, S, Kerraville, Wollongong, N.S.W., £2;
Mrs G, Coneyvhurst Court, Billingshurst, Sussex, £2; Mrs N,
Fort William, Ontario, 12s 1d; Mrs J. McD., Mid Fearn,
Ardgay, Os 3d. 4

Aged and Infirm Ministers and Widows and Orphans Fund.—
Mrs 1. M., North Strome, Lochcarron, 7s 6d.

Home Mission Fund—J. S, Kerraville, New South Wales, £1.

Ovrganisation Fund.—A Sydney N.S'W. Friend, per Rev. J. P.
Macqueen, 10s; Mr A, B. Steedman, o/a Balance of Rev. . J.
Urgithart's cxpenses, £7 2s.

Jewich and Foreign Missions.—I). McN., Glasgow, 10s; A
%dm\, N.S.W., Friend, per IC\ J . Macqueen, £1; J. S,

Kerraville, \/Vullongmn \T%\V Mrs C. M. W., Pasadena—
l”t'izc Money for Chilucn 10s.

Reve N, Mclntyre acknowledges with gldteful thanks the
following ——“Anon 7 Eagland, f01 Missionary’s new house, £10;
A I'riend, Tolsta, t.S, Mrs Peelk, Lowestoft, £2; Friend, Storno-
way, £1; }«ncnd Glasgow, for New Schools, £1 Mrs B, (neunod\
for New Qxchools 10s

South African Mission—-—Wel] Sinking Fund.—Mrs C. M. W,
Pasadenn, £1 10s.

The following lists have been sent in for publieation :—

Applecross Manse Building Fund.—-Mr M. Gillanders acknow-
ledoes \\nh grateful thanks the following donations:—Friend,
“ Luubuu 1”\’(‘[)1(55 £1; Mrs M., Toronto, per Mr J. Grant, 10s.

Daviot Church Building Fund—Mr J. Grant, 4 Millburn Road,
Inverness, acknowledges with  grateful thanks the f{ollowing
donations :——Mrs G., Coneyhurst Court, Billingshurst, Sussex, £3;
Mrs M., Toronto, 10s; Mr Angus MucBean, Tordarroch, from
coliections, £10.

Dornoch Congregational Fands.—Rev. . Macleod, acknow-
ledges with grateful thanks the following donations:—Friend,
Arvdncaskan, £1; Friend, Sydney, £1; A. M., 10s.

Glendale Congregational Funds.—Mr F. Nicolson, Hamara,
acknowledges with sincere thanks a donation of £1 from an
Tntercsted Briend o/a Sustentation Fund, per Mr M. MacAskill,
Missionary.

Edinburgh Manse Purchase Fund—Mr A. MacAulay, 20
Leamington Terrace, acknowledges with sincerc thanks a donation
of £2 from A Friend, per Rev. N. McIntyre.

London Congregational Funds.—Rev., J. I>. Macqueen, acknow-
ledges with grateful thanks the following donations —A Sydney
(Australian) Triend, 10s; Mrs R. Mcl, “Eilean a’ cheo,” 11
Elmwood Avenue, London £1 5s; Mrs D, McN Hurstville, Sydney,
N.S.W., £1; and Mrs McA of same address 10s,
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Plockton Church Building Fund.—Mr A. Gollan, acknowledges
with sincere thanks the following donations:—A. C., Diabaig,
5s; Miss A. McA.,, Inverness, 10s; Miss M., Kensaleyre, 10s.

Portnalong Mission House.—Mr 1), Morrison, acknowledges
with grateful thanks the following donations:—]J. Mecl., Jr., 14
Portnalong, 10s; K. McL., Waternish, per Mr D. MacSween, 10s.

Inverness Congregational Funds.—Rcv. E. Macqueen, acknow-
ledges with grateful thanks a donation of 3 dollars from Mrs
H. N, Fort William, Ontario, o/a Sustentation Fund.

Vatten Church Extension Fund.--Mr John Mackay, Dunvegan,
acknowledges with sincere thanks a donation of £2 from “A
Friend,” per Mr Finlay MacAskill, Grecep.

South African Mission Schools.—Mr A. S. MacGillivray, Dunoon,
acknowledges with grateful thanks the following gifts on behalf
of the Mission Schools :—550 books of the Gospel and 200 Booklets
from The Scripture Gift Mission Committee, Iccleston Hall,
London, per the Secretary; 100 Booklets—-The I\oydl Law—issued
by The Lord’s Day Observance Society, London, from Mr J. D.
M. Kean, President, Glasgow €. E. Unions; Six Dozen Jubilee
Medals from Bible \V'uuhousc 42 Ann %ttcct Belfast, per Mr
C. McLeay; Six Dozen -Scrlpuue Medals and Three Dozen
Scriptures from an old Free Church Deacon.

The Magazine. ;

3s 9d Subscriptions.—Miss I, Livingstone, Kentra, Acharacle,
Argyll; Mrs J. Macdougall, Mid Fecarn, Ardgay; Mrs Hugh Ross,
8 Back Street, Fearn; Miss J. Mackenzie, The Ark, Lochcarron;
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