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Jobn Bunyan.

L.

"THREE hundred years ago there was born at Elstow

in Bedfordshire one whose descent, as he describes
it himself, was ‘““of a low and inconsiderable genera-
tion.””  This was John Bunyan, whose ‘‘Pilgrim’s Pro-
gress’” was to make him the most popular of religious
writers, and to raise him to a pinnacle of fame as one of
the master stylists of the English tongue. Our interest in
him, however, is more in the religious than the literary
side of his remarkable career. Though no one who has
a taste for elegance of diction and language of
chaste simplicity clothing the ideas in words so
suitable for their purpose can help feeling the spell the
greatest master of allegory in our language casts over the
mind. In Bunyan there met in a remarkable degree an
mmagination as fertile as ever exercised a human brain,
but it was an imagination controlled by a judgment so
well poised that it held in check any tendency to reckless
extravagance either in thought or diction. We are not
taking into account, meantime, that this imagination and
judgment were sanctified by grace, and were used by the
Holy Ghost for work that has made the name of John
Bunyan immortal in the religious literature of the world.
Mere imagination in itself could never have produced
the well-balanced descriptions of the various phases of
Christian experience so pithily and happily expressed
in the various characters that walked on the Pilgrim
Road. On the other hand, a sober judgment, unassisted
by an imagination of unusual fertility, could never have
given us those vivid and life-like descriptions—so vivid
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and life-like indeed that, in spite of ourselves, we cannot
help regarding his personifications of feelings and ex-
periences as real, living persons. It is very rarely that
these two gifts are bestowed in such a rich degree on one
person. Imagination of surpassing fertility is not un-
common, neither is a sound, solid judgment. But it is
a. very rare thing to get them combined, and still rarer
to get them combined to such a degree as they were in
Bunyan. But, after all is said about his remarkable
gifts, it was grace that gave heavenly fire to his imagina-
tion, and Christian sobriety to his judgment. Or, as
Christian says to Piety, the sedate and chaste maiden he
met in the Palace Beautiful, ‘‘I saw One, as I thought in
my mind, hang bleeding upon a tree.”” It was that sight,
which infused life into the soul of Bunyan and moved his
whole being, without which the greatest allegory of the
world would never have bheen written, and the
name of Bunyan would never have been known.
It has been said, and truly said, that had the ** Pil-
grim’s Progress '’ never been written, Bunyan’s fame
as an allegorist would rest secure in the next
best known of his works— The Holy War.”” Here
again, those who read these famous works for re-
ligious instruction will observe, as a matter of personal
spiritual experience, that the ‘‘Progress’’ precedes ‘‘The
War.”” In the “Pilgrim’s Progress’’ we have Christian
under the deepest concern and soul agony, setting out
with one overwhelming desire— ‘Eternal life! Eternal
life!” It is the story of the Christian’s journey, and
though we are told of contests that he had on the way,
Bunyan reserved for ‘‘The Holy War’’ a description of
the stern and never-ceasing conflict that is being waged
in the believer’s heart. —Here we have the din of battle,
the clash of arms right through, and with what
masterly © skill the field wand the combatants
engaged in a life and death struggle are de-
scribed! How true to Christian experience is his
description of Mr Evil-questioning with his numerous
progeny, of Lord Will-be-will’s valiant efforts in des-
patching some of these varlets, and imprisoning others.
And what a masterly touch there is in the words: ‘‘But
Mr Unbelief was a nimble jack, him they could never
lay hold of, though they attempted to do it often. He,
therefore, and some few more of the subtilest of the Dia-
bolonian tribe, did yet remain in Mansoul, to the time
that Mansoul left off to dwell longer in the kingdom of
Universe.”” But we must restrain ourselves meantime
trom entering a field so fascinating to the heart and soin-
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instructive to the understanding. In this opening article
it is our intention to give a short biographical sketch of
Bunyan, and to make reference to his works later on.
In his ‘“‘Grace Abounding,”” one of the great
Christian autobiographies, Bunyan tells the story of his
life. “It was mydelight to be taken captive by the
Devil at his will, being filled with all unrighteousness:
the which didalso so strongly work and put forth itself,
both in my heart and life, and that from a child, that I
had few equals (especially considering my years, which
were tender, being few), both for cursing, swearing
lying, and blaspheming the holy name of God.” These
things, he further adds, had become a second nature to
him. Owing to Bunyan’s pre-eminent position in the
world of letters—mot only his literary excellencies, but
his religious opinions have come under the review of
men, who, whatever qualifications they may have as
n:asters of literature, are about as capable of judging
the religious experiences of Bunyan as a blind man is
capable of describing some matehless piece of scenery
of God’s wonderful world. These critics, forgetting
that Bunyan’s religion was of the type that the natural
man cannot know, thoughtlessly intrude into those
matters of which they are ignorant, and tell us that
Bunyan is not to be taken seriously in the above
and similar descriptions. Those who know any-
thing of these things will certainly not take these
critics seriously. We consider it necessary to refer to
this matter, because in quite a number of standard
works dealing with English literature such sentiments
are freely expressed, and are apt to influence young
people in believing that after all, Bunyan’s deep sense of
sin was only a morbid feeling, produced to a large extent
by a melancholy brooding spirit, assisted by a lively
imagination. Those who take such a view, would do
well to read what he so impressively says in the in-
troduction to ‘‘Grace Abounding’:—‘‘God did not play in
convincing me; the devil did not play in tempting me;
neither did I play when I sunk as into the bottomless
pit, when the pangs of hell caught hold upon me; where-
fore, I may not play in my relating of them, but be plain
and simple, and lay down the thing as it was.”” Well
might Bunyan say in this as he said in another con-
nection: ““The Philistines do not understand me.”
Careless though he was, yet he was not without
thoughts about the Day of Judgment and dread of the
torments of hell, yet he could not let go his sins. He
went from bad to worse, and ‘‘delighted in all trans-
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gressions against the Law of God,” so that he was the
very ringleader of all the youth that kept him company,
“in all manner of vice and ungodliness.”” On looking
back on the years which the locusts had eaten, Bunyan
~ feelingly adds: ‘“‘Had not a miracle of precious grace pre-
vented I had not only perished by the stroke of eternal
justice, but had also laid myself open to the stroke of
those laws, which bring some to disgrace and open
shame before the face of the world.” While he was
wallowing thus in sin he says that when he saw one
that was reputed godly do wicked things it made his
spirit tremble. One instance he specially mentions
when he was at the “‘height of vanity,” “‘yet hearing one
to swear,” he says, “‘that was reckoned for a religious
man, it had so great a stroke upon my spirit, that it
made my heart ache.”

The next stage he mentions in his spiritual state is
that God now visited him with judgments. On two
occasions he was saved from drowning, and on another
occasion, during his army career, he was one of a party
drawn to besiege a certain place, but when he was ready
to go one of the company desired to go in his room.
This man as he was doing sentry duty ‘“was shot in the
head with a musket bullet, and died.” On these he
adds this comment: ‘‘Here, as I said, were judgments and
mercy, but neither of them did awaken my soul to
righteousness; wherefore I sinned still, and grew more
and more rebellious against God, and careless of mine
own salvation.”

Such was his state when he married. His wife’s
father was counted a godly man, and through her he
was led to read religious books. He now became very
religious in his own way, but all the while he was not
sensible of the evil or danger of sin. As for Christ he
had no need of Him—*‘nay, I never thought of Him,”” he
says, ‘‘nor whether there was such an one or no.”

It was a sermon on Sabbath-breaking that first
roused him out of the dull stupor of sin. The Sabbath
was one of the special days in which he ‘‘took much
delight in all manner of vice.”” That was, according
to his own testimony, the first time he felt what guilt
was, and when the sermon was ended he went home
with a great burden on his spirit. But this concern
soon passed off, and Bunyan betook himself to his games
on the Sabbath as before. It was while playing at a
game called Cat that he was brought face to face with
the Judge of all. He had given one blow to the piece of
wood, and while he was about to strike it again, as he so
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impressively records in the classic passage in ‘‘Grace Ab-
ounding:” ‘A voice did suddenly dart from Heaven
into my soul, which said, “Wilt thou leave thy sins and go
to Heaven, or have thy sins and go to hell?” At this I was
put to an exceeding maze. = Wherefore, leaving my Cat
upon the ground, I looked up to Heaven, and was as if I
had with the eyes of my understanding seen the Lord
Jesus looking down upon me, as being very hotly dis-
pleased with me, and as if He did severely threaten me
with some grievous punishment for these and other of
my ungodly practices.”

(To be continued).

Lecture on the Sabbath.
By REv. N. CAMERON, GLASGOW.

“ Remember the Sabbath Day to keep it holy. Six days shalt
thou labour, and do all thy work; but the seventh day is
the Sabbath of the Lord thy God; in it thou shalt not do

"~ any work, thou, nor thy son, nor thy daughter, thy man-
servant, nor thy maidservant, nor thy cattle, nor thy
stranger that is within thy gates : for in six days the Lord
made heaven and earth, the sea and all that in them is,

and rested the seventh day; wherefore the Lord blessed the

Sabbath Day, and hallowed it (Exodus xx. 8).

T‘HE Sabbath Day rest was instituted in the garden of
"~ Eden. It was the first whole day man enjoyed
after God created him. Although no mention is made
directly of the Sabbath Day as a day for rest and wor-
ship, there is indirectly in the case of Cain and Abel’s
sacrifices: ‘*‘And in process of time it came to pass that
Cain brought of the fruit of the ground an offering to
the Lord. And Abel, he brought also of the firstlings
of his flock and of the fat thereof.””  The expression,
‘“in process of time,”” means at the end of days, which
may mean either at the end of the days they remained
with their father (as we can trace down through the
succeeding ages that the father acted priest in his own
family), and that they began then to act as priests in
their own homes. The end of days, we firmly believe,
meant also the end of the week, or the Sabbath.
From the manner in which reference is made to
the Sabbath in the 16th Chapter of Exodus, it must have
been lost sight of and forgotten during the ])011da§e of
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the children of Israel in Egypt. The divine record of
the event reads thus :—‘“And it came to pass, that on
the sixth day they gathered twice as much bread, two
omers for one man; and all the rulers of the congrega-
tion came to Moses. And he said unto them, this is
that which the Lord has said, ‘To-morrow is the rest
of the holy Sabbath unto the Lord.” ** This is one reason
why this commandment is prefaced by the word, ‘ Re-
member,”’ and, indeed, we as a generation have much
need of considering seriously the obligation which this
charge of Almighty God will one day mean to us should
we forget our duty as to this commandment.

Let us consider now a few things in connection with
this commandment of God’s moral law. May the Holy
Spirit guide us in our thoughts and words.

I. Let us consider the perpetually binding obligation
of this commandment.

(1) It was declared by the mouth of God from the
top of Mount Sinai on that never-to-be-forgotten day in
the hearing of all the children of Israel. @We read :—
“‘And it came to pass on the third day in the morning,
that there were thunders and lightnings, and a thick
cloud upon the mount, and the voice of the trumpet
exceeding loud; so that all the people that was in the
camp trembled. And Moses brought forth the people

out of the camp to meet with God. . . And the
mount was altogether on a smoke, because the Lord
descended upon it in fire . . . and the whole mount

quaked greatly. And when the voice of the trumpet
sounded long, and waxed louder and louder, Moses
spake, and God answered him by a voice.”” The fourth
commandment is a part of the expressions of the voice
of God that day. It was placed in the middle of the
moral law, not only as God expressed it, but also as
He wrote it by His own finger on the tables of stone.
We have it in the very words which came out of the
mouth of God that day. No sane man will deny God’s
right to make and declare a law to show His rational,
responsible creatures the rule of their duty towards
Him, and towards one another. This is exactly what
the moral law contains. No man, having his reason
unimpaired, will deny that God has power enough to
demand obedience to His law, and in the case of dis-
obedience to punish the transgressor even with ever-
lasting destruction.  None will deny these things but
“the fool who says in his heart there is no God’: but
even the fool will not deny it at the Great Day, and
before the Judge and the great white throne.
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Let any man consider the precepts of God’s moral
law and he will feel convinced that they are unchange-
able in their nature. It will never be right for sons
or daughters to disobey and dishonour their parents.
Neither can it ever be right for a man to kill, commit
adultery, steal, slander, or covet. The same thing is
true concerning the first table of the moral law. It
can never be but sin that any of His creatures should
have any false God; or worship the true God by images;
or blaspheme God’s great and terrible name by taking it
into their lips in vain; or transgress the fourth com-
mandment by doing any work on that day save those
of necessity and mercy.

The moral law cannot and will not be abrogated.
Our Lord says—"Think not that I am come to destroy,
the law or the prophets; I am not come to destroy,
but to fulfil. For verily I say unto you, till heaven and
earth pass, one jot or one tittle shall in no wise pass
from the law, till all be fulfilled.” Notice that this
fulfilment will not be consummated ‘‘till heaven and
earth pass.” So it would be well for its transgressors
to make sure that God has abrogated the fourth com-
mandment before they dare profane it. But they will
search in vain for its annulment in any place in God’s
Word. It is written in God’s statute book, and while
it remains there, its transgressors are in danger of being
apprehended, and charged before the Great Judge, and
condemned as sinners against God’s law. This takes
place in the case of every Sabbath desecrator when death
lands him in the presence of God in eternity. O that
they were wise, that they understood this, that they
would consider their latter end!” Butsnoss="lihe
Papacy, when it introduced images into its worship as
a body, removed the Second Commandment from the
manuals which were placed in the hands of its people.
If it had left it, its followers would have read—‘‘Thou
shalt not make unto thee any graven image, or any like-
ness of any thing that is in heaven above, or that is in
the earth beneath, or that is in the water under the
earth; thou shalt not bow down thyself to them, nor
serve them,”’ ete. It. therefore, removed it, because
it prohibited the idolatrous form of worship which it
purposed to impose upon the people. So the millions
who adhere to the Papacy are idolators, and will be
condemned for that sin at the day of final judgment.

There is now a supreme effort made by Satan and
his servants to banish the Sabbath Day. Very few are
met with anywhere who hold that the Fourth Command-
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ment is an integral part of God’s moral law, and that
such as transgress it, and such as will continue trans-
gressing it to the end, will be punished with eternal
death. They will tell one that it was only a Jewish
institution, and that we as Christians are not bound to
observe it. - Some will allow that it should be observed
for morning worship in our churches; while others
deny that they are under any obligation to keep it holy,
or to refrain from doing work on it. On account of
these sophistries, Sabbath profanation has come in like
a flood into industry of every description in this country,
and also into the churches everywhere. Men go to their
work on this holy day without a qualm of conscielss,
and ministers, office-bearers, and members travel Ly
trains and street cars which are run for the very pur-
pose of earning money. All seem to forget, or to cis-
believe, that “‘sin is the transgression of the law, and
that the wages of sin is death.”” This flood has risen
so high that one reads in speeches made ostensibly in
defence of Sabbath observation that the speaker doe=
not desire to go back to the puritanical manner in which
the Sabbath was observed in the past. We are afraid
that such statements are made to avoid being considered
narrow and bigoted by such as hate holiness, or puri-
tanism, on Sabbath or week days. The desire after
popularity is the moving cause of such expressions.

An effort is being made to prove that the Christian
Sabbath is unscriptural, and that the seventh day should
be observed and not the first. (1) The seventh day
was instituted by God to commemorate the work of
creation.  This day was the Sabbath Day during the
Old Testament economy. It was the Son of God that
created the heavens and the earth, and all that they
contain, as it is written—""Thou art my Son, this day
have T begotten thee. . . And thou, Lord, in the
beginning hast laid the foundation of the earth; and the
heavens are the works of thy hands.” (2) It was the
Son in our nature, that suffered, obeyed, and died for
His own elect people. This work of redemption He
finished on the morning of the Resurrection. ““There
remaineth therefore a rest™ (Sabbath-keeping) to the
people of God. For He that entered into His rest hath
ceased from His own works, as God did from His.”” Who
is said to cease from His works in this scripture? Who
but Christ, and the Sabbath-keeping that remains to the

* The word traunslated ‘‘rest’” in the original is ‘‘sabbatismos '
Sahbath-keeping.
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people of God now commemorates the work of the Son
of God by which He laid the foundation of the new
creation, which shall not pass away like the old crea-
ticn. That the Church, especially among the Gentiles,
in the. apostolic age and ever since held the first day of
the week as the Christian Sabbath is manifest in the
Scriptures of the New Testament. On the evening of
the Resurrection day Christ met with His disciples,
Thomas being not then present. Eight days after that
He came into their midst and cured Thomas of his un-
belief. Again, we find that at Troas ‘‘upon the first
day of the week, when the disciples came together to
break bread, Paul preached to them, ready to depart
on the morrow” (Aets xx. 7). Again, we find in I. Cor.
xvi. 1-2, ““Upon the first day of the week let every one
of you lay by him in store, the ccllection for the saints,
as I have given order to the churches of Galatia.”” This
shows that these churches assembled together on the
first day of the week, and that an order was given them
to make a collection for the poor on that day. In
Revelation we read—"‘I was in the Spirit on the Lord's
Day’”. (Rev. 1. 10). This shows that the first day of
the week was called ‘‘the Lord’s Day.”

There was no cause why the terms of the Fourth
Commandment should be altered ; for the command is,
‘ Six days shalt thou labour and do all thy work; but the
seventh day.” The seventh day after six days of labour
is quite in agreement with the terms of the Fourth Com-
mandment. I think every fair-minded man will feel
convinced that notwithstanding the Jews met in the
synagogues on the Sabbath day as before, the Gentile
believers kept the Lord’s Day, i.e., the Christian Sab-
bath, from the beginning. If further proof were neces-
sary, the many occasions upon which the Lord sent the
Holy Spirit since the day of Pentecost to bless His word
to poor sinners on the Lord's Day should satisfy any
reasonable person that the Lord still blesses this day of
rest.

II. Let us now cons‘der who are commanded to
keep it holy.

(1) We have the father of the family commanded
strictly to keep the Sabbath holy, and also to see to it
that neither son, nor daughter, man-servant, nor maid-
servant, nor his beast of burden, nor the strangers
within his gates did any work on it save works of
necessity and mercy. If the father should profane the
Sabbath and ordered his son, ete., to do any unneces-
sary work on that day, the son, or daughter, or man-
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servant, or maid-servant, etc., should not obey him, for
God alone is the ruler of man’s conscience. Each one
should tell father, or master, “if you transgress the
law of God contained in the fourth commandment, you
have no right to ask me to do it; for God commands
me not to do any work on the Sabbath day. You
should remember that sin is the transgression of the
law, and that the wages of sin is death.”

(2) The magistrates of our cities and towns are
called city fathers, and are bound to obey the fourth
commandment, and to see to it that all within their
gates, or as far as their jurisdiction extends, shall keep
it. They are to keep it holy in their own families, as
regards their own sons and daughters and servants, and
also to restrain all, even strangers, or aliens, who may
live within their bounds from desecrating God’s holy
day. I know the most of those in authority in our
cities and towns will scoff at the idea, yea rather the
fact, of their responsibility in this matter. But will
God, who will be, and who is now, their judge, be put
off by a scornful laugh at Sabbath Day profanation, or
will it serve their turn to say with Cain: “Am I my
brother’s keeper?” I am very sure that parents,
masters, and magistrates will see their desperate mad-
ness in desecrating the Lord’s Day themselves, and in
giving their consent to others to do so either in time or
2 eternity. The Sabbath-breaker may walk about with
a high head, laugh at such as make conscience of doing
their best to keep it holy; but you will yet see that
scoffer, who is a tyrant in commanding to profane it
with his head low enough when he will have to answer
for his conduct to the august Judge of eternity. O what
pangs of agony will seize the conscience of these men on
that day! ‘‘Consider this, ye that forget God, lest I tear
you in pieces, and there be none to deliver.”

(3) Kings, who should be nursing fathers to the
Church of God, their Counsellors, both Houses of Par-
liament, and all in authority under them, are bound
to keep the Sabbath day holy, and to prohibit any one
who may be within their gates, i.e., so far as their
zuthority reaches, from doing ahy work save that of
necessity and mercy. This will include strangers, or
aliens, as well as the natives of this kingdom.

How are men in the highest places of authority in
this nation keeping the Sabbath day? The fact is, with
very few exceptions, they themselves are the chief
transgressors, and their example is followed by the vast
majority of the people. Instead of making laws to safe-
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guard the fourth commandment, they allow all manner
of profanation to go on without any restraint, notwith-
standing the many salutary enactments on their statute
L ooks for the preservation of the Sabbath; statutes en-
acted by men of conscience, who had the fear of God
in their hearts, and who were the builders of the British
nation. But the Author of the moral law has no respect
of persons. He is King of kings, and Lord of lords,
and He will assuredly make kings and lords to give an
account of their Sabbath desecration; but the fact that
they do not do their duty will not excuse others who
may now be following their example. ‘‘Be wise now
therefore, O ye kings; be instructed, ye judges of the
earth. Serve God with fear.”” Nehemiah set a good
example before all governors, as we find him recording:—
“In those days saw I in Judah some treading wine-
presses on the Sabbath, and bringing in sheaves, and
lading asses; as also wines, grapes and figs, which they
brought into Jerusalem on the Sabbath day; and I testi-
fied against them in the day wherein they sold victuals.
There dwelt men of Tyre also therein, which brought
fish, and all manner of ware, and sold on the Sabbath
to the children of Judah, and in Jerusalem. Then I
contended with the nobles of Judah, and said unto
them, What evil is this that ye do, and profane the
Sabbath day ? Did not your fathers thus, and did not
our God bring all this evil upon us, and upon this city.

‘Why lodge ye without the wall? if ye do so
again, I will lay hands on you.” This he said to the
aliens from Tyre, so that they came no more. Is this
not a really good example for the Government of this
country ? May the Lord open their eyes, and give
them grace and courage to do their duty. For God has
not changed in His regard for the Sabbath, and He will
assuredly, in His own time, punish men and nations for
desecrating it.

The Fourth Commandment is more binding in the
religious sphere, if that be possible, than it is in the
temporal and moral. The Church of Christ has obli-
gations relative to the Sabbath Day. The records of
that Church in the past prove that the true servants of
Christ realised their responsibility as to this matter.

(1) Kirk Sessions are bound to keep the Sabbath
Day holy within their gates, i.e., their congregations re-
spectively. They are not to admit to Church privileges
any who are employed in doing any work save works
of necessity or mercy on God’s holy day. They are
not to consider the pecuniary interests of men, who
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endeavour to bring works of necessity within the rangze
of loss to their own purse; or who use the argument
that they are compelled to work or to lose it; or who
think that the guilt of it falls on the employer, but not
on them. Works of necessity and mercy are (a) {2
attend to the sick on the Lord’s Day; (b) to feed and give
drink to man, or beasts that are hand-fed; (c) to attend
the outward and ordinary means of grace as enjoined :
“‘Cease not the assembling of yourselves together.” If
the means be at a distance beyond the reach of the man
except he takes his horse, we see no reason why he
should not do so: for if it is the man s duty to go him-
self, we cannot see why he should not he allowed to
open his gate for the beast of burden on that day. Motor
cars have come to stay with us, and they have taken
the place of the horse and conveyance. We have now
come to the conclusion that a man may have the right
to use his car provided the distance is too far for him
to walk to God s house, or for a doctor to visit cases of
serious sickness. We consider also that such men as
use their cars for hire on week days, but who do not
go out for hire on the Lord’s Day, may, if they like,
charge for the oil consumed on the journey, but we can-
not agree to their charging any other fare for passengers
on God’s holy day. Such as use their cars, etc., for
earning money on the Sabbath must not be employed
on the Sabbath by Free Presbyterians, or even on the
week day so far as they can avoid doing so. (d) Navi-
gating a ship at sea, providing they sailed not from port
on the Sabbath, and providing that no unnecessary
work is done on board on the Lord’s Day, is a work of
necessity. (e} Watching or keeping fires alive in public
works, which depend upon steam-power or fire-power
during the week, we consider necessary, providing that
no other work be done but the keeping of fires from
becoming extinguished. (f) Policing a city or town, and
lighting lamps on streets or stairs, are necessary to be
done, as otherwise life and property would not be safe.
The running of trains and street cars and ’buses on
the Lord’s Day which are run for monetary purposes
is a direct violation of the Fourth Commandment. Such
as travel by these on the Lord’s Day ought not to receive
Church privileges from our Kirk-Sessions. Since 1896
there has been a resolution on the records of the Kirx-
Session of ~t Jude’s, Glasgow, to the effect ‘‘that no one
who worked, or travelled by street cars or trains on the
Lord’s Day would receive Church privileges from the
Session.””  This has been adhered to ever since, and
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there have been no complaints against it after the first
year of its operation. If it should be relaxed now, as
some demand (none of them in St Jude’s, [ am thankful
to say) I am convinced that it would appear to our
people south and north as a long step of backsliding
by the Free Presbyterian Church. The Synod’s find-
ing on the subject shows that this is the unanimous
judgment of all our ministers in Scotland, and of all
our office-bearers and people. Consequently, it is the
duty of our Kirk-Sessions to see to it that no one who
works on the Lord’s Day, or who travels by trains or
street cars, or Sabbath-breaking ’'buses, shall receive
baptism or the Lord’s Supper from them.

Some use sophistry of this description, that they
themselves would not work, or travel by trains or
street cars, etc., on the Lord’s Day, but that thg Synod
should not debar from church privileges such as would
use them. God’s Word says:— ‘Thou shalt not suffer
sin on thy neighbours.”” The real meaning of such an
argument is that the Synod should consent to allow
their people to do that which they (these sophists) feel
to be sin in their own conscience. If that be not so,
why do they say that they would not do it themselves ?
Such arguments are devoid of any real force in face
of the terms of the Fourth Commandment, and integrity
of conscience.

Should any Kirk-Session allow their people to travel
by such God-dishonouring means to Church or other-
wise on the Lord’s Day and extend to them the privi:
leges of the Church, the Presbytery is bound to restrain
it within their gates, that is, within their bounds. They
have full powers to bring such a Session to an account,
and to deal with recalcitrants in accordance with the
law of the Church, even to the length of deposition.
Each individual who may feel aggrieved by the decisions
of Kirk-Session or Presbytery can appeal to the Synod
for final decision. This is as it should be, in order to
deal justly, in accordance with God’s Word and the
law of the Church, in every case.

The Synod is bound to deal with every case or
matter that comes before them. In the cases of laxity
as regards breaches of the moral law, they are to see
to it that no one guilty of transgressing it, shall, with-
- oul repentance, confession, and reformation, receive the
privileges of the Church. Transgressions of the
fourth commandment should not be, and are not to be,
connived at. This duty becomes more imperative on
account of the fact that * the enemy has come in like
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a flood ” of Sabbath desecration into this sinful genera-
tion, and that those who ought to be shields against it
in the State and Churches have collapsed before it. A
very determined effort is now being made in order that
barriers raised against Sabbath desecration by our
Synod should be swept away. The Synod should realise
that this effort is made, not in accordance with the clear
rcquirements of the Fourth Commandment, nor with the
creed and constitution of the Church of the Reformation
in Scotland; which creed and constitution we have bound
ourselves, by the most solemn vows, to maintain. The
statements of the Confession of Faith are as follows:—
‘"As it is the law of nature, that, in general, a due pro-
portion of time be set apart for the worship of God; so
in His Word, by a positive, moral, and perpetual com:
mandment, binding all men in all ages, He hath par-
ticularl§ appointed one day in seven for a Sabbath, to
be kept holy unto Him: which from the beginning of the
world to the resurrection of Christ, was the last day
of the week; and from the resurrection of Christ was
changed into the first day of the week, which in Scripture
is called the Lord’s Day, and is to be continued to the
end of the world as the Christian Sabbath. This
Sabbath is then kept holy unto the Lord, when men,
after a due preparation of their hearts, and ordering of
their common affairs beforehand, do not only observe an
holy rest all the day from their own works, words, and
thoughts about their wordly employments and recrea-
tions; but also are taken up the whole time in the public
and private exercises of His worship, and in the duties
of necessity and mercy *’ (Confession of Faith, chap. xxi.,
sects. vii. and viii.).

The thin end of a wedge is being driven into the
Free Presbyterian Church so as to split it on this
question. It is well known that a thin wedge will not
split a log; but a thick one may do it. Every man and
woman who add to the wedge their support are doing
what they can to split the Church. I appeal to all con-
cerned to consider seriously as in the presence of God
whether they desire to open the flood-gates of Sabbath
desecration into our Church. All who are determined
to have the laxity claimed can easily find churches in
Scotland or elsewhere in which they may have it to
their heart’s content.

ITI. Let us consider the punishment which follows
the sin of Sabbath desecration.

The Jews were very guilty of Sabbath desecration
as well as of their contempt of God’s prophets, and of
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defiling God’s house. So we find on holy record the
causes why God destroyed by sword, famine, and pesti-
lence, the greatest number of them, and sent the few
that remained to Babylon for seventy years:—'‘ More-
over, all the chief priests and all the people transgressed
very much, after all the ebominations of the heathen,
and polluted the house of the Lord which He had
hallowed in Jerusalem. And the Lord God of their
fathers sent to them by His messengers, rising up be-
times and sending; because He had compassion on His
people and on His dwelling-place: but they mocked the
messengers of God, and despised His word, and misused
His prophets until the wrath of God arose against His
people, till there was no remedy. Therefore, He
brought upon them the king of the Chaldees, who slew
their young men with the sword in the house of their
sanctuary, and had no compassion upon young man or
maiden, old man, or him that stooped for age; He gave
them all into his hand. . . To fulfil the word of the
Lord by the mouth of Jeremiah until the land had
enjoyed her Sabbaths; for as long as she lay desolate she
kept Sabbath, to fulfil three score and ten years’ (II.
Chron. xxxvi. 14-21).

‘We have truly been guilty as a people in what used
to be called Sabbath-loving Scotland, but may now be
called Sabbath-hating Scotland of the very sins charged
in the above catalogue against the Jews. Let us take
serious notice of the fact that these things are written
for our admonition. =~ We have to deal with the same
holy and just God, who is unchangeable in His hatred
to sin, and who will not connive at the sins in us for
which He punished others so severely. The desecration
of the Sabbath was of the first magnitude in His estima-
tron: for the land itself had to get rest from the desecra-
ting feet of old and young during seventy years. Let us
beware that our Sabbath desecration, efc., if not re-
pented of, will assuredly bring down the wrath of God
upon us as a country; and let Free Presbyterians take
to heart that God will not connive at sin in them in the
day of judgment.

The French acted as the Jews did, they persecuted
to death on Bartholomew’s day the people of God, and
did cast away the Sabbath, as those who were there
during the Great War have reported to us. What is
the effect ? France is a nation of atheists. ‘‘God has
given them over to believe a lie ; because they received
not the truth in the love of it.”” The bulk of that nation
are going to a lost eternity in their atheism and Sabbath
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desecration. We are following hard in their footsteps
as a country.  Therefore, let us beware that God will
take away the gospel and the Sabbath from us, unless
timely repentance imay prevent such a terrible judg-
ment:—‘If thou turn away the foot from the Sabbath,
from doing thy pleasures on my Holy Day: and call the
Sabbath a delight, the holy of the Lord honourable; and
shalt honour Him, not doing thine own ways, nor find-
ing thine own pleasure, nor speaking thine own words.
Then shalt thou delight thyself in the Lord: and I will
cause thee to ride upon the high places of the earth, and
feed thee with the heritage of Jacob thy father: for the
mouth of the Lord hath spoken it (Tsaiah lviii. 13, 14).

Separation Mot EHlone Our Privilege
But Our Duty.

By C. H. SPURGEON.

B‘RIENDS will have noticed with interest the repeated
~ debates in the ‘‘London Baptist Association,”” as to
whether there should be ‘“a credal basis,”” and what
that basis should be, if it were decided to have one.
There seems to be a current opinion that I have been
at the bottom of all this controversy, and if I have not
appeared in it, I have, at least, pulled the wires. But
this is not true. I have taken a deep interest in the
struggles of the orthodox brethren; but I have never
advised those struggles, nor entertained the slightest
hope of their success. My course has been of another
kind. As soon as I saw, or thought I saw, that error
had become firmly established I did not deliberate but
quitted the body at once.* Since then my one counsel has
been ‘‘ Come ye out from among them.” If I have re-
joiced in the loyalty to Christ’s truth which has been
shown in other courses of action, yet I have felt that no
protest could be equal to that of distinct separation
from known evil
I never offered to the [Baptist] Union, or to the
Association, the arrogant bribe of personal return if a
creed should be adopted; but, on the contrary, I told the
deputation from the Union that I should not return until
I had seen how matters went, and I declined to mix up

* The reference is to Mr Spurgeon’s separation from the
TRaptist Union.
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my own personal action with the consideration of a
question of vital importance to the community. I never
sought from the Association the consideration of ‘‘a
credal basis,” but on the contrary, when offered that
my resignation might stand over till such a considera-
tion had taken place, I assured the brethren that what
I had done was final, and did not depend upon their
action in the matter of a creed. The attempt, there-
fore, to obtain a basis of Union in the Association, what-
ever may be thought of it, should be yiewed as a matter
altogether apart from me, for so indeed it has been.

I may, however venture to express the opinion that
the evangelical brethren in the Association have acted
with much kindness, and have shown a strong desire to
abide in union with others, if such union could be com-
passed without the sacrifice of truth. They as good as
said—We think there are some few great truths which
are essential to the reception of the Christian religion,
and we do not think we should be right to associate with
those who repudiate those truths. Will you not agree
{1 at these truths should be stated, and that it
should be known that persons who fail to accept these
vital - truths cannot join the association? The points
mentioned were certainly elementary enough, and we
need not wonder that one of the brethren exclaimed,
“May God help those who do not believe these things !
where must they he?”’  Indeed, little objection was
taken to the statements which were tabulated, but the
objection was to a belief in these being made indispens-
able to membership. It was as though it had been
said, ‘‘Yes, we believe in the Godhead of the Lord Jesus;
but we would not keep a man out of our fellowship
because he thought our Lord to be a mere man. We
believe in the atonement; but if another man rejects it,
he must not, therefore, be excluded from our number.”
Here was the point at issue: one party would gladly
fellowship every person who had been baptized, and the
other party desired that at the least the elements of the
faith should be believed, and the first principles of the

Gospel should be professed by those who were admitted

into the fellowship of the Association. Since neither
party could yield the point in dispute, what remained
for them but to separate with as little friction as pos-
sible ?

To this hour; I must confess that I do not under-

stand the action of either side in this dispute, if viewed
in the white light of logic. @~ Why should they wish to
be together ? Those who wish for the illimitable fellow-
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ship of men of every shade of belief or doubt would be
all the freer for the absence of those stubborn evan-
gelicals who have cost them so many battles. The
brethren, on the other hand, who have a doctrinal faith,
and prize it, must have learned by this time that what-
ever terms may be patched up, there is no spiritual one-
ness between themselves and the new religionists. They
must also have felt that the very endeavour to make a
compact which will tacitly be understood in two senses,
is far from being ah ennobling and purifying exercise to
either party.

The brethren in the middle are the source of this
clinging together of discordant elements. These who
are for peace at any price, who persuade themselves there
is very little wrong, who care chiefly to maintain exist-
ing institutions, these are the good people who induce
the weary combatants to repeat the futile attempt at a
coalition, which, in the nature of things, must break
down. If both sides could be unfaithful to conscience,
or if the glorious Gospel could be thrust altogether out
of the question, there might be a league of amity estab-
lished; but as neither of these things can be, there would
seem to be no reason for persevering in the attempt to
maintain a confederacy for which there is no justifica-
tion in fact, and from which there can be no worthy
result, seeing it does mot embody a living truth. A
desire for unity is commendable. Blessed are they who
can promote it and preserve it! But there are other
matters to be considered as well as unity, and sometimes
tirese may even demand the first place. When union
becomes a moral impossibility, it may almost drop out
of calculation in arranging plans and methods of work-
ing. If it is clear as the sun at noonday that no real
union can exist, it is idle to strive after the impossible,
and it is wise to go about other and more practicable
hisiness.

Numbers of good brethren in different ways remain
in fellowship with those who are undermining the
Gospel;; and they talk of their conduct as though it were
a loving course which the Lord will approve of in the
day of His appearing. We cannot understand them.
The bounden duty of a true believer towards men who
profess to be Christians, and yet deny the Word of the
Lord, and reject the fundamentals of the Gospel, is to
come out from among them. To stay in a community
which fellowships all beliefs in the hope of setting mat-
ters right, is as though Abraham had stayed at Ur, or
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at Haran, in the hope of converting the household out
of which he was called.

Complicity with error will take from the best of
men the power to enter any successful protest against
it. If any body of believers had errorists among them,
but were resolute to deal with them in the name of the
Lord, all might come right; but confederacies founded
upon the principle that all may enter, whatever views
they hold, are based upon disloyalty to the truth of God.
If truth is optional, error is justifiable.

There are now two parties in the religious world,
and a great mixed multitude who from various causes
decline to be ranked with either of them. In this army
of intermediates are many who have no right to be

there; but we spare them. The day will,
nowever, come, when they will have to reckon
with their own consciences. ‘When the light is

toaken out of its place, they may have to mourn
that they were not willing to trim the lamp, nor even
to notice that the flame grew dim.

Our present sorrowful protest is not a matter
¢f this man or that, this error or that; but
of -principle. There either is something essen-
thal to a true faith — some truth which is to
he believed, or else everything is left to each man’s
taste. 'We believe in the first of these opinions, and
hence we cannot dream of religious association with
those who might on the second theory be acceptable.
Those who are of our mind should, at all cost, act upon
it The Lord give them decision, and wean them from
all policy and trimming !

- The party everywhere apparent has a faith fashioned
for the present century—perhaps we ought rather to say,
for the present month. The sixteenth century Gospel
it derides, and that, indeed, of every period except the
present most enlightened era. It will have no creed,
because it can have none : it is continually on the move;
it is not what it was yesterday, and it will not be to-
morrow what it is to-day. Its shout is for ‘“Liberty,”
its delight is invention, its element is change. On the
other hand, there still survive, amid the blaze of nine-
teenth century light, a few whom these superior per-
sens call ‘‘Fossils:” that is to say, there are believers
in the Lord Jesus Christ, who consider that the true
Gospel is no new Gospel, but is the same yesterday, to-
day, and for ever. These do not believe in ‘““Advanced
views,’ but judge that the view of truth which saved
a soul in the second century will save a soul now, and
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that a form of teaching which was unknown till the last
few years is of very dubious value, and is in all proba-
bility ‘“‘another gospel, which is not another.”

It is extremely difficult for these two parties to
abide in union. The old fable of the collier who went
home to dwell with the fuller is nothing to it. The
frller would by degrees know the habits of his coaly
companion, and might thus save the white linen from
his touch; but in this case there are no fixed quantities
on the collier’'s side, and nothing like permanency even
in the black of his coal. How can his friend deal with
him since he changes with the moon ? If, after long
balancing of words, the two parties could construct a
basis of agreement, it would, in the nature of things,
iast only for a season, since the position of the advancing
party would put the whole settlement out of order in a
few weeks. The adjustment of difficulties would be a
task forever beginning, and never coming to an end.
If we agree, after a sort, to-day, a new settlement will
be needed to-morrow. If I am to stay where I am,
and you are to gc travelling on, it is certain that we
cannot long lodge in the same room. Why should we
attempt it ?

Nor is it merely doctrinal belief—there is an essen-
tial difference in spirit between the old believer and the
man of new and advancing views. This is painfully
perceived by the Christian man before very long. Even
if he be fortunate enough to escape the sneers of the
cultured, and the jests of the philosophical, he will find
“his deepest convictions questioned, and his brightest
beliefs misrepresented by those who dub themselves
‘“thoughtful men.”” When a text from the Word has
been peculiarly precious to his heart, he will hear its
authenticity impugned, the translation disputed, or its
Gospel references denied. He will not travel far on
the dark continent of modern thought before he will find
the efficacy of prayer debated, the operation of divine
Providence questioned, and the special love of God de-
nied. He will find himself to be a stranger in a strange
land when he begins to speak of his experience, and of
the ways of God to men. In all probability, if he be
faithful to his old faith, he will be an alien to his
mother’s children, and find that his soul is among lions.
T, what end. therefore, are these strainings after a
hollow unity, when the spirit of fellowship is altogether
gone ?

The world is large enough; why not let us go our
separate ways? Loud is the erv of our opponents for
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liberty; let them have it by all means. But let us have

cour liberty also. We are not bound to belong to this
society or to that. There is a right of association which
we do not forego, and this involves a right of disassoci-
ation, which we retain with equal tenacity. Those who
are so exceedingly liberal, large-hearted, and broad
nnght be so good as'to allow us to forego the charms of
their society without coming under the full violence of
their wrath.

At any rate, cost what it may, to separate ourselves
from those who separate themselves from the truth of
God is not alone our liberty, but our duty. I have
raised my protest in the only complete way by coming
forth, and I shall be content to abide alone until the
day when the Lord shall judge the secrets of &ll hearts;
but it will not seem to me a strange thing if others are
found faithful, and if others judge that for them also
there is no path but that which is painfully apart from
the beaten track.

Christian Hrrives at Palace Beautiful.
- By JouN BUNYAN.

O I saw in my dream, that he made haste and went
forward, that if possible he might get lodging there.
Now before he had gone far he entered into a very
narrow passage, which was about a furlong off the
Porter’s lodge; and looking very narrowly before him as
he went, he espiec two lions in the way. Now, thought
he, I see the danger that Mistrust and Timorous were
driven back by. (The lions were chained, but he saw
not the chains.) Then he was afraid, and thought also
himself to go back after them; for he thought nothing
but death was before him. But the Porter at the lodge,
whose name is Watehful, perceiving that Christian made
a halt, as if he would go back, cried unto him, saying,
“Is thy strength so small ? Fear not the lions, for they
are chained, and are placed there for trial of faith where
it is, and for discovery of those that have none : keep
in the midst of the path, and no hurt shall come unto
three ™
Then I saw that he went on trembling for fear of
the lions; but taking good heed to the directions of the
Porter, he heard them roar, but they did him no harm.
Then he clapped his hands, and went on till he came
and stood before the gate where the Porter was. Then
said Christian to the Porter, Sir, what house is this

R
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And, may I lodge here to-night ? The Porter answeied,
This house was built by the Lord of the hill, and he
built it for the relief and security of pilgrims. The
Porter also asked whence he was ? and whither he was
going ?

Christian—I am come from the City of Destruction,
and am going to Mount Zion; but, because the sun is
now set, I desire, if I may, to lodge here to-night.

Porter—What is your name ?  Christian—My name
is now Christian, but my name at first was Graceless :
I came of the race of Japheth, whom God will persuade
to dwell in the tents of Shem.

Porter—But how doth it happen that you come so
late? The sun is set. Christian—I had been here
sooner, but that, wretched man that I am! I slept in the
¢vbour that stands on the hill-side. Nay, I had, not-
withstanding that, been here much sooner, but that in
my sleep I lost my evidence, and came without it to the
vrrow of the hill; and then feeling for it and finding it
not, I was forced, with sarrow of heart, to go back to
the place where I slept my sleep; where I found it, and
now I am come.

Porter—Well, I will call out one of the virgins of
this place, who will, if she like your talk, bring you in
to the rest of the family, according to the rules of the
house. So Watchful the Porter rang a bell, at the
sound of which came out at the door of the house a
grave and beautiful damsel, named Discretion, and
asked why she was called ?

The Porter answered, This man is on a journey
from the City of Destruction to Mount Zion; but being
weary and benighted, he asked me if he might lodge
here to-night : so I told him I would call for thee, who,
after discourse had with him, mayest do as seemeth
thee good, even according to the law of the house.

Then she asked him whence he was ? and whither
he was going ? and he told her. She asked him also how
i:e got in the way? And he told her. Then she asked
him what he had seen and met with in the way ? and he
told her. And at last she asked his name. So he said,
It is Christian; and I have so much the more a desire
to lodge here to-night, because, by what I perceive, this
place was built by the Lord of the hill for the relief
and security of pilgrims. So she smiled, but the water
stood in her eyes, and after a little pause she said, I will
call forth two or three more of the family. So she ran
to the door, and called out Prudence, Pietv, and
Charity, who after a little more discourse with him, had
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tum in to the family; and many of them meeting him at
tha threshold of the house, said, ‘‘Come in, thou blessed
of the Lord; this house was built by the Lord of
the hill on purpose to entertain such pilgrims in.”
Then he bowed his head, and followed them into the
house. So when he was come in and sat down, they
gave him something to drink, and consented together,
that until supper was ready, some of them should have
some particular discourse with Christian, for the best
improvement of time; and they appointed Piety, and
Prudence, and Charity, to discourse with him; and thus
they began.

Piety—Come, good Christian, since we have been so
loving to you, to receive you into our house this night,
let us, if perhaps we may better ourselves thereby, talk
with you of all things that have happened to you in your
pilgrimage. Christian—With a very good will; and I
am glad that you are,so well disposed. Piety—What
moved you at first to betake yourself to a pilgrim’s life ?
Christian—I was driven out of my native country by a
dreadful sound that was in mine ears; to wit, that un-
avoidable destruction did attend me if I abode in that
place where I was. Piety—But how did it happen that
you came out of your country this way? Christian—
It was as God would have it: for when I was under
the fears of destruction, I did not know whither to go;
but by chance there came a man, even to me, as I was
trembling and weeping, whose name is Evangelist, and
he directed me to the Wicket-gate, which else I should
never have found, and so set me into the way that hath
led me directly to this house.

Piety—But did you not come by the house of the
Interpreter 2  Christian—Yes, and did see such things
there, the remembrance of which will stick by me as
long as I live; especially three things; to wit, how Christ,
in despite of Satan, maintains His work of grace in the
heart; how the man had sinned himself quite out of
hopes of God’s mercy; and also the dream of him that
thought in his sleep the day of judgment was come.

Piety—Why, did you hear him tell this dream ?

Christian—Yes, and a dreadful one it was, I thought;
it made my heart ache as he was telling of it; but yet I
am glad I heard it.

Piety—-Was this all you saw at the house of the In-
terpreter ?  Christian—No; he took me, and had me
where he showed me a stately place, and how the
people were clad in gold that were in it; and how there
came a venturous man, and cut his way through the
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armed men, that stood in the door to keep him out; and
how he was bid to come in and win eternal glory. Me-
thought those things did ravish my heart : I would have
staid at that good man’s house a twelvemonth, but that
I knew I had further to go.

Piety—And what saw you else in the way ? Chris-
tian—Saw! Why, I went but a little further, and I
saw One, as I thought in my mind, hang bleeding upon
a tree; and the very sight of Him made my burden fall
off my back; for I groaned under a very heavy burden,
but then it fell down from off me. It was a strange
thing to me, for I never saw such a thing before; yea,
and while I stood looking up (for then I could not for-
bear looking), three shining ones came to me: one of
them testified that my sins were forgiven me; another
stripped me of my rags, and gave me this embroidered
coat which you see; and the third set the mark which
you see in my forehead, and gave me this sealed roll
(and with that he plucked it out of his bosom).

Piety—But you saw more than this, did you not?
Christian—The things that I have told you were the
best : yét some other matters I saw; as, namely, I saw
three men, Simple, Sloth, and Presumption, lie asleep,
a little out of the way as I came, with irons upon their
heels; but do you think I could awake them ? I also saw
Formalist and Hypocrisy come tumbling over the wall,
to go, as they pretended, to Zion; but they were quickly
lost; even as I myself did tell them, but they would not
believe. But, above all, I found it hard work to get up
this hill, and as hard to come by the lions’ mouths :
and truly, if it had not been for the good man, the
Porter, that stands at the gate, I do not know but that,
after all, I might have gone back again; but now, I
thank God, I am here; and I thank you for receiving of
me.

J never knew by my nine years’ preaching so much
of Christ’s love as He has taught me in Aberdeen by six
months’ imprisonment. I would not now give a drink
of cold water for all the world’s kindness.—Rutherford.

I hgwe little of Christ but groanings and longings,
and desires. All my stock of Christ is some hunger for

Him, and yet I cannot but say I am rich in that.—
Rutherford.
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Bartimeus #Hn Dall,
JEHE

(Air a leantainn).

Ach cha do bhasaich am fear-turuis ’s an t-sruth. Air
an taobh thall thainig e mach as an uisge, fuar, gun chabh-
air, agus aonaranach. Bha a sheirbheisich a dhith air.
Bha ionmhas caillte.  Bha crioch air a thoilinntinnibh.
Agus air a chladach fhas sin, ann an tir choimhich fhuair,
a thurus eagalach fathast air thoiseach air, chunnaic mi e
na sheasamh, ban le eagal, lag, agus gun chabhair 'n a eu-
dochas. Air adhart feumaidh e imeachd gun dail. Bha
ocras air, ach cha robh biadh aige; pathadh ach cha robh
uisg’ ann, a chosan goirt ach dh’fheumadh e an turus a
ghabhail.  Faie, tha e air chrith le laigse, ach tha e gun
bhata, tha cunnartan ga chuartachadh, ach tha e gun
tearmunn, tha coguis chiontach ga chradh, ach tha e gun
rathad dol as.  Tha cumhachd an aghaidh nach urramnn
dha seasamh ga ghluasad air aghaidh, agus am feadh is tha
an t-ocras gun sgur ga theumadh, agus an t-slighe a fas ni’s
cairbhe, agus uamhasan dol an lionmhoireachd mu’n cuairt
dha, air aghaidh, air aghaidh, feumaidh e dol.

Gidheadh bha fios aig air so uile bho thus, ach mheas
se e na neo-ni. Cha d’rinn e ulluchadh ach a mhain air
son slighibh taitneach, air son dol troimh fhaichibh uamne
agus grianach.  Bha beachd duine shaoibhir air aig an
uair sin. Thubhairt an sluagh sin uime, ach bha aon
duine treibhdhireach ann, a dh’innis dha gu saor,
gu'n robh e gearr-shuileach na ulluchadh air son a thuruis
gun robh e gu h-iomlan neo-uidheamaichte, agus nan
imicheadh e mar a bha e gu'm bitheadh gu h-
aithghearr amaideas cho soilleir, agus a bhitheadh a
bhochduinn uamhasach. Ach b’i a thaing, gu’n do ghoirt-
eadh duine mi-mhodhail dheth, agus e thoirt a chosan leis.
C’ar son a dheanadh e aon obair dheth bhi milleadh solas
an am ’‘ta lathair le fhaietneachdan bronach? Bu leoir
thaicinn gu duine dheanamh cianail agus b’ionnan a ghuth
is fuaim dubhach a chluig tha ’bualadh, 'n uair tha’ar ag
adhlacadh neach. ‘‘ Mealamaid na solasan ’ta lathair, am
feadh, is tha iad againn!”’ Mar so labhair e, mar so dh’
imich e; agus faie a nis a chrioch.

Cha ruig thu leas innseadh dhomh gu’m bheil mo
shamhladh mi-sheadhail nach ’eil a leithid sin do dh’amadan
air an talamh. Tha fios agam cia cho glic agus tha clann
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an t-saoghail so 'n an ginealach (Lucas xvi. 8) agus cia cho
neo-fhreagarrach is a bhitheadh mo chainnt nan robh mi
labhairt a mhain mu ghnothuichean neo-chudthromach na
beatha so. Ach nan d’thugainn an comhdach bhar an -
samhlaidh, agus nan innsinon dhuit gur i an t-siorruidh-
eachd an turus uamh@asach wud, gur i a bheatha so an
cladhan taitneach ud, gur e an corp an carbad toilinntinn-
each ud s am bheil an t-anam a’ gabhail a thuruis cho
aighearach, agus am bas an amhainn ud gun drochaid gu
ruig a mhlain an urrainn cairdean ’dhol comhladh ruinn,
agus far am feum seirbhisich ’ur treigsinn, agus uile
ionmhas na talmhainn dealachadh ruinn gu siorruidh.
C’ait a nis am bheil neo-fhreagarrachd an t-samhlaidh?
Nach ‘eil e gabhail caramh soilleir, nach ’eil e lag an
coimeas ris an ni fein?  Le so tha mi g ad dhiteadh as do
bheul fein, agus bho’n chrith-ioghnaidh tha e cur ort 'n uair
nach ’eil agad ach oirleach do dh'uine ’s an t-saoghal
tha mi tabhairt dearbh-shoilleireachd air do chuthach do-
innseadh, ann an ulluchadh a dheanamh a mhain air son
cursa gearr na beatha so, agus ann an imeachd air
d’aghaidh gu h-iomlan neo-uidhimichte air son alaibh na
siorruidheachd.  ’Ni uair tha mi ann an ainm Dhia a toirt
rabhaidh dhuit, an d’theid mo thionndadh air falbh mar
duine tha ro gharbh air son cluasan uasal agus nam fair-
ichidhean maoth agadsa. An coir dhomh bhi fuidh eagal
gu'n cuir mi'n ceill uamhasan agartasan do choguis, do
naire, do sgrios iomlan, do thart teinnteach do chasguidh,
do bhochduinn tha gu siorruidh domhuin, ann an rathad
cho soilleir agus gu'n gabh thu fior eagal, agus gu'n toisich
thu air an fhior shaoibhreas iarraidh? Am feum mi mo
chainnt a chothromachadh gu min, agus a thoirt air briathr-
aibh ciuin sileadh gu reidh bho’'m theangaidh, eagal gu'n
creideadh tusa gu’m bheil mi labhart le durachd.

O anamaibh ceadaichibh dhomh bhi dileas do fhocal
Dhe agus dhuibhse.  Leigibh leam innseadh dhuibh gu'm
bheil sibh bochd, fior bhochd, agus ann an cunnart bochduinn
shiorruidh. Nach ’eil sibh bochd? Cha’n ’eil Comhfhurtair
uile-chumhachdach agaibh ’'n ar trioblaidean (Eoin xiv. 17),
cham ’eil fear-saoraidh agaibh, a shaoras sibh o 'ur peac-
aibh gus a cheum is fhaide mach (Gniomh iv. 12), chan
‘eil an Dia siorruidh agaibh mar 'ur cuibhrionn (Mata xxiv.
51).  Cha’n ’eil sith thearuinte agaibh ’s an t-saoghal-so
(Isaiah xlvii. 22), no dochas seasmhach air son saoghal eile
(Tob xi. 20), cha’'n ’eil cinnte agaibh air a bhi an uin’ a’s
lugha mach a ifrinn. Tha sibh 'n ar coigrich do chomh-
thlaitheachd sluagh Dhe, ’'n ur coimhich do choimh-
cheanglaibh a gheallaidh (Eph. ii. 12). Tha sibh as

-
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eugmhais na fola a mhain a bheir maitheanas (Eoin iii.
18), an Spiorad a mhain a ghlanas (Eoin iii. 5, 6), an
fhireantachd a mhain a dh’fhireanaicheas (Iob xxv. 4), gun
choir air flaitheanas (Taisbean xxii. 14, 15), gun uidheam-
achd air a shon (Eabh. xii. 14), gun dochas a dhol ann,
ach a mhain dochas meallta, agus nach seas dhuit ann an
latha d’theum (Mata. vii. 21, 26). Mo thruaighe! tha thu
gun Chriosd, agus gun Dia agad (Eph. ii. 12), agus is e sin
bochduinn da rireamh, bochduinn do-labhairt, do-ghiulant’.

Dh’aobharaich doille Bhartimeuis a bhochduinn, agus
dh’aobharaich do dhoille-sa, eadhon do pheacadh do bhochd-
uinn-sa. Cha bu leir dha shuilean dalla-sa a bhochduinn
gu h-iomlan, agus cha leir do 'ur 'n anamaibh daila-
sa 'ur bochduinn-sa. Cha’n thaigheadh esan saor ’s
a bhochduinn, ach a mhain le e bhi air a shaor-
adh o dhoille; agus is ann a mhain troimh thusa
bhi air do shaoradh o pheacadh, a theid thu as o bhochd-
uinn shiorruidh.

IIT.—A DHEIRC-TARRAIDH.

Faic a nis an suidheachadh eigneach gus an d-thugadh
an duine dall-so, tha e na thear iarraidh na deirce. Rinn a
dhoille bochd e, agus thug a bhochduinn e gus an deire
iarraidh. Ann an so mar an ceudna, tha e taisbeineadh
staid chianail a pheacaich, tha na h-uile peacach na fhear-
iarraidh na deirce. Cionnus is wurrainn e bhi air a
chaochladh? Am bheil e comasach gu’m bitheadh duine
cho bochd so neo-eisimeileach?  Ann am bochduinn o'n
leth a muigh, feudaidh inntinn uidheamaichte le eolas,
agus anam saoibhir bhi nan comhfhurtachd. Ach ’n uair
is e an t-anam tha fior bhozhd, cha’n ’eil aite folaich ann
dhasan taobh a stich, chum an teich e gu comhfhurtachd
fhaotainn. Tarraidh e sonas gun cheisd ’s am bith, agus
chum sin feumaidh e amharc an taobh a muigh dheth fein
—feumaidh e deirc iarraidh. Chunnaic sibh duine dall ann
ur sraidibh ag iarraidh na deirce. Tha e na sheasamh aig
an oisinn, far am bheil am mor shluagh dol seachad le
cabhaig. Tha e ’cluinntinn cainnt an t-sluaich an sas ann
an gnothuichean an t-raochail, eigheach luchd nan carbad,
guthan dhaoine labhairt le mor dhurachd ri cheile, agus
ghire eutrom na cloinne. Nach sunndach agus nach sona
tha iad uile na bheachd-san, agus e fein ann an dorchadas
cianail ; iad uile ni’s sona na esan, an deirceach bochd dall!
’S an aon laimh tha e g¢leidheadh a bhata fhada, agus tha
e sineadh a mach na laimh eile ag iarraidh deirce. Tha a
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phearsa air cromadh le sgios agus aois. Tha e gu minic a
seasamh le cheann gun chomhdach o mhothachadh dha
obair iosal; agus feudaidh tu fhaicinn gu’'m bheil fhalt tana
agus liath. Tha a ghnuis chiuin agus a bhilean tha gluasad
ach gu’n a bhi labhairt, a lamh sinte mach, agus a shuilean
gun sealladh tha tionndadh air gach taobh, mar le iouus-
uidh dhiomhain air nithibh thaicinn—tha na nithibh sin a
gluasad a chridhe agus a guidheadh air a shon mar nach
robh e comasach do bhriathran 'sam bith dheanamh.

Agus ’s ann mar so tha mi faicinn anamaibh bochda,
ciontach, dalla, ag iarraidh riarachadh gu liosda bho thal-
amh, bho speuraibh, bho'n athar, bho'n thairge, bho
sgeulachdan air nithibh ura, bho chach a cheile, bho na h-
uile ni ach bho’n Dia mhor agus throcaireach, a leasaich-
eadh an uireasbhuidh uile tre Iosa Criosd. Feumaidh iad
dhol a dh’iarraidh na deirce. Tha iarrtasan farsuing an
anama a thug Dia gu bhi air an lionadh leis fein agus nach
gabhar a riarachadh ach le a lanachd fein, na comasan arda
tha iadsan a cleachdadh air nithibh suarach; na h-ionn-
drainnean a bheir aoibhneas a mhain ’n uair tha iad a
miannachadh nithibh neamhaidh, ach tha a nis a’ deanamh
iomairt, agus a ploscartaich mar iolaire agus a sgiath briste,
le a h-uchd annsan duslach; a choguis neo-bhasmhor air a
lionadh le cionta, agus aig am bheil mothachadh do
thomhas beag dhe'n theirg nach gabhar a chiuineachadh,
dha’n d’thugadh deoch codail, agus tha gu tric a’ codal gu
“trom, ach gun teagamh sam bith a dhuisgeas, agus an sin
a throm-bhuaileas an t-anam gu neo-mhathach—tha na
nithibh sin uile ’eur an anam a dh’iarraidh na deirce. Tha
iad ga eigneachadh gu eigheach a mach, mar na spioradaibh
caillte. ‘““An truaghan tha mi ann! cia an taobh an teich
me? ”’

Cha’n ’eil e fathast, feudaidh e bhi a lan mhothachadh
na h-ifrinn tha san taobh a stigh, ach tha a ceud thois-
ichidhean ann, agus tha an losgadh an-shocruch ga chum-
ail a ghnath mi-fhoiseil.

Bha an t-anam air a chruthachadh air son maith, agus
ag iarraidh sin, eighidh e gun sgur. Ciod ’s am bith che
truaillte, agus iosal 's a tha e, ’s e chainnt ‘‘co nochdas
dhuinn aon ni maith?’’ Feudaidh an t-ocras bhi mi-fhaill-
ain, ach cha’n ’eil e ni’s so-riaraichte air son sin. Mur
faigh e biadh fallain, ithidh e aclach. '

‘Na staid chaillte, tha an t-anam ga fhaotainn fein
mar neach air choigrich agus 'na fhogarach. Tha e mar
phrionnsa chaidh a ghoid air falbh bho a dhachaidh 'n a
thior oige, ach aig am bheil cuimhne lag air gloir cheud
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oighreachd. ~Arnn an doimhne a bhochduinn tha gluas-
adan uaigneach na anam ’cur an ceill a ghineamhuinn
noghall agus tha e ’triall gu bronach troimh an t-saoghal
ag iarraidh an Edein sin nach ’eil ni’s faide air an talamh,
na dhuine bochd an crochadh ri trocairean na h-uaire mar
a theid i seachad, an duil gu'n tabhair gach uair tha ri
teachd maith leatha nach ’eil aige fathast. Ged tha a
dhuil ga mhealladh na h-uile oidhche, tha i'dusgadh gach
latha chum a h-aran laitheil iarraidh a’s ur. “Co a
nochdas dhomh ni maith ’s am bith?’ ’s e so eigh gun
sgur, agus thall ’s a bhos, suas agus sios air aghaidh na
talmhainn tha e ag imeachd a sior-iarraidh an riarachaidh
nach ’eil e idir a’ faotainn.

Tha an iarraidh so a toiseachadh ’nur n-oige. Tha
sinn an sin ag iarraidh le dochas laidr air gu'm faigh sinn.
Tha sinn cinnteach nach! meallar 'ur dochas. Tha cluich-

ean laithibh feille, agus sealladh air nithibh iongantach uile
gealltuinn moran, agus tha 'ur leanabas ag iarraidh air na
nithibh ud a dheanamh sona. Fo smuairein, sgith, air a
chur air falbh falamh, a ris tha an leanaban a faiciun an
oganaich dluth leanntainn dochasan s mo, agus tha cabhag
air, gu bhi na chuideachd, lan dearbhfa ann an seilbh air
solasan is airde, agus alr saorsa is mo, ann an tograidhean
nuadh, agus ann an gradh is caoimhe, gu'm bi tart anam
air a chasg. A ris air a mhealladh tha e nis a fas stuama,
agus glic, agus suidhichte na inntinn.  Tha e ni’s sine.
Tha e na dhuine. Tha e suidheachadh ruintean domhain,
tha e ’cur air eudan ni's dana, agus tha e ag iarraidh le
liosdachd is cruaidhe. Cha gabh e diultadh. Feumaidh
e sonas thaotainn bithidh e dh’aindeoin gach cuis na dhuine
beannaichte.  Ainm mor, saobhreas, cumhachd—sin na
nithibh aig am bheil an t-ionmhas tha e ag iarraidh uine co
fhada. Tha fios aig a nis c¢’ait am bheil an t-ionmhas so,
agus feumaidh iad a thabhairt suas dha, tha bliadhnachan
a dol seachad, bithidh uine gu goirid air teachd gu crich,
agus tha e nis liosda d’a rireamh. Faic mur tha na h-

iodholan sin a toirt anama am braighdeanas! Cionuus
tha e saoithreachadh, ri miodal, a snaigeil ’san duslach,
ga aicheadh fein chum an cosnadh.  Ainm mor, saoibhr-

eas cumhachd—diathan meallta tha ghnath a gealltuinn
gu'n d’thoir am maireach am maith, bha ’ar cho fad ag
1arraidh. Ach nach iomadh latha maireach tha teacind
agus a falbh, agus ga fhagail-san cur a mhuinghin ann an
latha nach d’thainig. Tha e nis cur cul ri solasan a dh’
fhaodadh bhi aige, a tiormachadh suas tobraichean
aignidhean, a sguabadh na h-uile gne faireachadh thlath
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air falbh bho chridhe, a cur a chos air gach gradh nadurra,
cur na h-uile buaidh gus an dichioll is mo, a fasgadh a
mach fuil a chridhe, agus a leagadh anam gu leir fuidh
chosan iodhoil, agus gidheadh a dhocas ga mhealladh. Air
a mhealladh araon ann am mi-shoirbheachadh. Mu tha e
cosnadh an ni bha e ag iarraidh agus dh’an d’rinn e aoradh,
agus air son an do reic e anam, agus tha e ga mhallachadh
mar ni a mheall e. Mar ’eil e faotainn cuspair iarrtuis,
tha e gidheadh a creidsinn gu’'n robh fior mhaith ri fhaot-
ainn ann, agus gu'n robh esan fagus dha; agus tha e mall-
achadh an tuiteamas, no am farmad, no an naimhdeas a
bhuin a mach a lamhan e.

Ach co a’s wurrainn cainnt a chur air cuilbheartan mi-
chliuiteach an iarraidh so air deirc. Tha atharrachadh air
an cruth, meallaidhean, sodal, agus uile innleachdan suarach
luchd iarraidh deirce air an t-sraid air an cleachdadh ann an
tomhas ni’s mo leo-san tha cur rompa bhi saoibhir, bhi mor,
agus a bhi ainmeil ’san t-saoghal Agus ciod a bhuannachd
tha aca ann an iarraidh mar so o'n t-saoghal an ni tha Dia a
mhain comasach air a thabhairt dhoibh ?

Gabh beachd car uine bhig air fear iarraidh na deirce
air an t-sraid. Nach lonmhor iad a theid seachadh gun
ni a thairgseadh dha, an coimeas ris an aireamh bheag a
chuireas sgillinn na ad! agus is ann mar so tha moran do
nithibh an t-saoghail gu tur a diultadh do'n anam ni ’s am
bith do’n mhaith tha e ag iarraidh. Faic a ris. Nach ’eil
thu tabhairt fa'near caogadh suil a ghiullain neo-mhodhail
ud? Tha fios aige gu’'m bheil fear iarraidh na deirce dall,
agus tha e mar sin teachd d’a ionnsuidh mar ann an co-
thaireachduinn, agus a cur clach bbeag no sliosag fiodha
‘na laimh tha air chrith. ‘Agus is ann mar so a chunnaic
thu an saoghal mile uair a buintinn ris an anam .tha ag
iarraidh maith bhuaithe.

Ach tha giullan is suaraiche a teachd agus a cur an
laimh an doill a shaoil gu’n robh e fuidh chomain dha, ni
‘n vair a dhuin e a lamh a chaidh troimh agus a lot e, agus
air dha so a dheanamh tha e ruith air falbh a gaireachduinn
ann an gnuis an duine bhochd dhoill, a rinn e mhealladh.
Agus is ann mar so a chunnaic mi an saoghal cridheil, ard-
mhodhail cur copan lan do dh’ fhion dearg ri bilean an
oganaich, ach 'n uair aig a chrich a theum se e mar nathair
agus a lot se e mar nathair nimhe rinn an saoghal ard-
mhodhail fanoid air airson a mhi-cheil agus thionndaidh e
air falbh bho dhorus e. Cha’n fheudta gu’m bitheadh a
bhruidealachd, agus a dhorunn, agus a bhas air am faicinn
ann an sin.
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Motes of a Searching Sermon.
By C. H. SPURGEON.

‘““ Not every one that saith unto me, Lord, Lord, shall enter into
the Kingdom of Heaven; but he that doeth the will of
my Father which is in heaven. Many will say to me in
that day, Lord, Lord, have we not prophesied in thy
name and in thy name have cast out devils ? and in thy
name done many wonderful works? And I will pro-
fess unto them, I never knew you : depart from me, ye
that work iniquity”’ (Matt. vii. 21-23).

1) They went a long way in religion. 1. They made

® an open profession. They said, ‘‘Lord, Lord.” 2.

They undertook Christian service, and that of a high

class; they habitually prophesied and worked miracles.

3. They had obtained remarkable success. Devils had

owned their power. 4. They were noted for their prac-

tical energy. They had done many wonders; they were
active in many ways. They had done wonders.

Astonished everybody. 5. They were diligently

orthodox. They did everything in the name of Christ.

The words, ““Thy name,” are mentioned three times.

II. They kept it up a long while. 1. They were
not silenced by men. No one discovered their false-
hood, or detected their inconsistency. 2. They were not
openly disowned by the Lord Himself during life. 3.
They were not made a laughing-stock by being left to
usc the Holy Name without result (Acts xix. 13-17).
Devils were cast out. 4. They expected to enter the
kingdom, and they clung to that false hope to the last.
They dared to say, ‘‘Lord, Lord,” to Christ Himself at
the last.

ITI. They were fatally mistaken. 1. Their tongue was
belied by their hand. They said, ‘‘Lord, Lord,” but
did not do the will of the Father. 2. They used the
name which is named by disciples; but did not possess
the nature of obedient servants (Luke vi. 46). 3. They
prophesied, but did not pray. 4. They cast out devils;
but the devil was not cast out of them. 5. They attended
to marvels, but not to essentials. 6. They wrought
wonders, but were also workers of iniquity.

IV. They found it out in a terrible way. They
had the information from the mouth of Him, whom they
called “Lord.”” Here let us carefully notice— 1. The
solemnity of what he said—‘I never knew you.”” He
had been omitted from their religion. 'What an over-
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s.ght! 2. The terror of what it implied; they must
depart from all hope, and continue for ever to depart.
3. The awful truth of what He said. They were utter
strangers to His heart. He had not chosen them, nor
communed with them, nor approved them, nor cared
for them. 4. The solemn fixedness of what He said.
His sentence would never be recalled, altered, or ended.
It stood, ‘“‘Depart from me !

David Bryden, Deacon, Inverness.

THIS worthy man was called to his eternal rest last

summer. In his death the congregation lost a
great supporter. He was a very lively Christian, a great
lover of the Word of God, whose heart’s delight it was
to search its pages and digest its contents. Some times
when asked if he felt the time long, he would answer—
*“What do you mean, man? How can I feel the time
long and this Book beside me ?” He had a great desire
to see the young converted to the Lord, and in all his
prayers in public, he would break out in these words—
“Turn ye, turn ye, why will ye die? What have you
against Christ ? It must be turn or burn.” To us he
would say—‘I remember the time when, through fear,
my hair would be standing on end, when Mr Macfarlane
would be preaching at Garve Communion, appealing to
the young to seek the Lord in the days of their youth.
One day, as he cried, ‘Is it your old carcase you will
bring to Christ, after spending soul and body in the ser-
vice of the devil till your old age? I thought David would
say, I almost stood up and cried, ‘I do not want to serve
the devil longer; I want to serve Christ.” > We believe
these were the beginning of days with David Bryden.
Another very worthy minister he loved to remember and
speak of was Mr Macdougall, of Fodderty. He was
married to a very worthy woman, who died young,
leaving him with a son and two daughters. He much
mourned her loss, but submitted to the will of the Lord
in a meek and gentle way. The son was killed in the
Great War. David, like the palm tree, flourished in
his affliction, and before his own end came, no one would
think when conversing with him but that he always dwelf
in sunshine. He very much dreaded Arminian doctrines,
and would try to get every one whom he thought
favoured such, to see the evil of them, as he saw it. The
Free Presbyterian Church he loved, because he would
say they keep to the Word of God. In 1893 he joined,
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with all his heart, those who stood for the truth, and
never looked back from the stand taken then. His death
came suddenly at last, but he died rejoicing in the hope
of a glorious resurrection. 'We miss him much, but we
know that what is our loss is his unspeakable gain. To
his two sorrowing daughters we tender our sincerest
sympathy.—E. MacQ.

A Motable Book: Lectures and Sermons
of Rev. Lacblan dackenzie, Lochcarron.

WWE have pleasure in directing the attention of our

readers to this volume issued from the ‘‘Courier”
Office, Inverness. Mr Lachlan’s fame is in all the
North. His pithy style, touched with the spark of
genius, his fervent spirituality, his deep insight into the
dark recesses of the human heart, and his knowledge
of the devices of Satan all went to make Mr Lachlan’s
utterances memorable. Here we have a man whose
heart was filled with love to his Master, whose preach-
ing was signally owned by his Lord. To him Bunyan'’s
description, with a slight adaptation, may be applied—
“‘His eyes were lifted to heaven, the best of books was
in his hand, the law of truth was written upon his
lips, the world was behind his back. He stood as if
he pleaded with men, and a crown of gold did hang over
his head.”

Mr James Campbell, one of our Inverness elders,
to whom we are indebted for the issue of this volume,
deserves the hearty thanks of all who love the good old
ways of Gospel truth as proclaimed by one of the most
famous of Highland preachers. A fuller notice of the
contents of the book will appear in a later issue. Mean-
time we strongly recommend all our readers who have
not ordered a copy to do so without delay. It may be
had from the °° Courier ' Office, Inverness. Price 3s,
Postage 6d extra.

Motes and Comments.

Progress of Roman Catholicism in Scotland.—It is
now over fifty years (to be exact fifty years on 4th
March, 1878) since Pope Leo XIIT's letter was issued re-
establishing in this country the full Scottish hierarchy.
Since this date there have been twenty-three bishops in
Scotland, and the following comparative statistics are
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given in the ‘‘ Catholic Directory ' : — Priests (1878),
272; (1928), 638. Churches and stations (1878), 266;
(1928), 453. Religious houses (1878), 36; (1928), 88.
Roman Catholic population (1878), 360,000; (1928),
608,000. These figures tell their own story and indicate
that the Roman Catholic Irish menace is not what luke-
warm and spineless Protestants would make us believe
it 1is.

Legal Aspects of the Projecied Union.—The United
Free Church leaders have been consulting learned
counsel on the question of possible legal obstacles to
the Union of the Church of Scotland and the United Free
Church. We presume that it is owing to the unhappy
experience expressed in the proverb, ‘“‘Burnt bairns
dread the fire’’ that they are showing such solicitude.
The advice of learned counsel is encouraging to the
Unionists though counsel are careful to suggest a safe-
guard by way of an Act of Parliament. The risk of
losing the property by a legal process of a determined
minority, or even an individual, is evidently in the
opinion of the counsel consulted, a possibility. They
suggest, therefore, that this risk would be materially re-
duced if the Church were to pass an Act enacting, de-
termining, and declaring ‘‘that there is in the relations
of the Church of Scotland to the State nothing which
is inconsistent with the Constitution and Principles of
the United Free Church of Scotland.”” Personally, we
cannot see how such a statement even embodied in a
Church Act would help the United Free Church one iota
in pleading their case before the law courts. It is a
bare assertion which would require to be proved in a
court of law. Besides, it must be borne in mind that
the Free Church led by Dr Rainy in its last disastrous
and tragic attempt at Church unification in Scotland
was advised to go forward by distinguished counsel,
though it is true it was not without warning, as in this
case, that it might meet with difficulties. Scotland
knows what happened and remembers yet the tears shed
by the United Free Church leaders when their well
planned scheme was wrecked and nothing left to the
advocates of spiritual independence of a kind but to
knock at the doors of the State to get back some of the pro-
perty which by the highest legal tribunal in the land
was declared to be no longer theirs because of their
ecclesiastical misdeeds.

Misuse of Scripture.—Dr Barnes has, once again,
daringly arraigned the truth of Scripture in a sermon
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preached in Westminster Abbey. ‘‘Experts state,”” he
is reported to have said, ‘‘ that life probably made its
appearance upon the earth some 500 millions years ago;
and the age of the earth itself, and the time it was
ejected from the sun in some cataclysmic upheaval, is
at least twice that vast stretch of time. . . . The
astrophysicist believes that our planetary system was
produced by the chance that some wandering star came
near and tore great tides out of our sun. The earth
18 thus the result of a somewhat rare accident.”” Our
readers will forgive us for quoting these words indica-
tive of the mental wanderings of a modern mind darkened
by unbelief while rejoicing in the possession of the full
blaze of the light of modern science. In ordinary
matters one would have simply come to the conclusion
that the Bishop’s imagination had got completely be-
yond the control of his judgment and was running riot
no one knew where. But it is a much more serious
matter than that for Dr Barnes’s statement, if it is his
own belief, as we believe it is, daringly sets aside the
truth of the creation as given in Genesis and the words
of the Saviour apply to him and all likeminded: ‘¢ If,
therefore, the light that is in thee be darkness, how
great is that darkness! ” (Matt. vi. 23). It is quite in
keeping with this daring challenge to the fruth of
Scripture that Dr Barnes chose as his text the words of
the heaven-defying Ephraimites: *“ The bricks are fallen
down, but we will build with hewn stones; the syca-
mores are cut down, but we will change them into
cedars ”’ (Is. ix. 9). Though from our standpoint, Dr
Barnes could scarcely have chosen a more appropriate
text, yet from his standpoint, though he searched from
Genesis to Revelation, he could scarcely have made a
more unfortunate choice. The words were uttered by
Ephraim and the inhabitants of Samaria ‘in the pride
and stoutness of heart,”” who had a scheme of recon-
struction planned which did not meet with the Lord’s
approval, and as a consequence of this the prophet
announces to them: ‘* Therefore the Lord shall set up
the adversaries of Rezin against him, and join his
enemies together; the Syrians before, and the Philistines
behind; and they shall devour Israel with open mouth "
(Is. ix. 11-12).

Prayer Book.—Both Houses of Convocation assented
to the New Prayer Book which is now sent to the Church
Assembly for fihal approval before being presented to
Parliament. The vote in the L.ower House of Canter-
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bury was 126, and in that of York 50 in favour—a total
of 176, as against 67 opposed to it. ~ The respective
votes last year were 236 and 32. It is evident that not
only in the Upper House of Convocation but in the
Lower also the opposition has increased considerably
since last year. The Bishops amended the Prayer Book
to make more clear their intentions, and in doing so they
seem to be further off from that unity which in season
and out of season has been preached from the Episcopal
bench. The Book is now to be presented to the Church
Assembly and, if passed, will run the gauntlet of
Parliament once again we trust with a similar result.

Church Motes.

Communions. — MayFirst Sabbath, Kames and
Oban; second, Dumbarton; third, Edinburgh. June—
First Sabbath, Applecross, Helmsdale (note change of
date from 3rd to 1st Sabbath of June), and Coigach;
second, Shieldaig; third, Lochcarron, Glendale, and
Dornoch; fourth, Inverness and Gairloch. July—First
Sabbath, Raasay, Lairg, Thurso, Beauly; second, Tain,
Staffin, and Tomatin; third, Daviot, Halkirk, Flash-
adder, and Rogart; fourth, Plockton and Bracadale;
fifth, North Uist. August—First Sabbath, Dingwall;
second, Stratherrick, Portree; third, Laide, Broadford and
Bonar-Bridge; fourth, Stornoway. September—First Sab-
bath, Ullapool; second, Strathy; third, Stoer. South
African Mission.—The following are the dates of the
Communions :(—Last Sabbath of March, June, Septem-
ber, and December. Note.—Notice of any additions to,
or alterations of, the above dates of Communions should
be sent to the Editor.

Meeting of Synod.—The Synod meets (D.V.) in St
Jude’s Hall, Glasgow, on 22nd May, at 6.30 p.m., when
the retiring. Moderator, the Rev. R. Mackenzie, M.A.,
Gairloch, will preach.

Achmore Mission.—The Free Presbyterian Mission
of Achmore, Lewis, wish to express their deep sense of
gratitude to all who responded to the presbyterial
appeal by contributing towards the building of the house
for their missionary. As there is still a sum of about
£50 required to complete the house, they would renew
their appeal to the generosity of friends for help. Con-
tributions should be addressed to Rev. Malcolm Gillies,
Stornoway, or to Mr John Macarthur, Achmore, Lewis.
—Malcolm Gillies, Moderator.
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Death of Mr John Mackay, Missionary, Greenock.—
It is with sincere regret we record the death of Mr John
Mackay, Greenock, who passed to his everlasting rest
on Saturday, 30th March. Mr Mackay was connected
with our cause from its first ineeption in Halkirk, of
which congregation he was an elder. For many years
he acted as a missionary, supplying places more par-
ticularly within the bounds of the Southern Presby-
tery. His removal is a great loss to our cause. He
bore his lingering illness with becoming patience and
resignation. We extend our sincere sympathy to his
widow, sister, and brother. A fuller notice will ap-
pear later on.

Student Licensed. — At a meeting of the Southern
Presbytery, held in Glasgow on the 20th March, Mr
Donald Urquhart, divinity student, after undergoing
the prescribed licence trials, was licensed to preach the
Gospel.

Helmsdale New Church Building.—The new Church

building is to be opened (D.V.) on Wednesday, 16th
May.

Hchnowledogment of Donations.

John Grant, Palmerston Villa, Millburn Road,
Inverness, General Treasurer, acknowledges, with
thanks, the following donations:—

SUSTENTATION FUND.—Anon, £1 10s; John Macleod, Crian-
larich, 5s; Nurse Macinnes, Melrose, 53; Mrs M. Ross, Ardersier, 6s;
Miss M. Macinnes, Cairndon, Inveraray, £1 10s; Nurse Kelly, Newton-
Stewart, 6s 6d; Colin Urquhart, Luibmore, 5s; Miss A. Morrison,
Shawfield, Kilmacolm, £3; John K. Maclennan, The Gardens, Dun-
keith, £1; Miss Isa Morrison, Ballantrushal, Barvas, 8s 6d; Duncan
Mackintosh, Burnside, Aviemore, 7s; Angus Mackay, Innisfail, Alta,
£1 1s; Miss M. Grant, Aviemore, 14s; Miss M. Cameron, Strontian,
bs; Alex. Ross (late of Liverpool), Southport, £10. Rev. N. Came-
ron acknowledges, with grateful thanks, the following:—“B.K.T.,”
£1 10s; Old Pensioner, 14s; John Livingston, Stockton-on-Tees, £2
10s; “ St Judian,” £2 10s; “In Memory of a Beloved Brother,” £1.

AGED AND INFIRM MINISTERS’ AND WIDOWS’ FUND.—Mrs
Hogg, 46 Manor Road, London, 10s.

HOME MISSION FUND.—Alex. Ross, Southport, £10; Anon., £1;
Miss M. Macinnes, Inveraray, 10s; Miss I. Morrison, Barvas, 2s 6d.

JEWISH AND FOREIGN MISSIONS.—Alex. Ross, Southport, £10;
Mrs Hogg, 49 Manor Road, London, 9s 6d; Mrs G. Macalpine, Rose-
mount, Tarbert, 6s 6d; Rod. Mackenzie, Banavie, 7s; Do., o/a Cloth-
ing Fund, 2s; Malcolm $S. Fraser, The Mound, Sutherlandshire, £1
6s 6d; Anon., 10s; Nurse Macinnes, Melrose, for Clothing Fund, 5s;
Miss 1. Morrison, Barvas, 2s 6d; Mrs Macnicol, Corrour, for Mrs
Radasi, 68 6d; a Friend, Prestwick, for do., £1; Miss C, Macdonald,
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Toronto, for Rev. J. Tallach, £1 168 10d; Interested, Glasgow, 6s; a
Friend, Inverness, £2; John Fraser, Seannlios, Kirkhill, bs. Rev.
N. Cameron acknowledges, with grateful thanks, the following:—
F.P., Ayr, 10s; Miss M. Cameron, Strontian, 10s; “B. K. T.,” £1 10s;
Old Pensioner, 14s; John Livingston, Stockton-on-Tees, £2 10s; St
Judian, £2 10s; Miss Mackenzie, Glasgow, for Kaffir Bibles, 5s.

ORGANISATION FUND.—D. Murchison, The Store, Rannoch
Station, 16s 6d.

The following lists have been sent in for publica-
tion:—

BONAR-BRIDGE CHURCH BUILDING FUND.—Rev. D. J.
Matheson, Lairg, acknowledges, with grateful thanks, the following
donations:—Kenneth Matheson, Dingwall, £10; a Friend Harris, £1;
John Macleod, Crianlarich, £1.

DUNOON CHURCH DEBT FUND.—Rev. N. Cameron acknow-
ledges, with grateful thanks, the following:—Matron Macgillivray,
£1.

EDINBURGH CHURCH PURCHASE FUND.—Rev.. N. Macintyre
acknowledges, with sincere thanks, the following donations:—Mrs
J. Matheson, Drumbie, Kyle, 10s; Friend, Melrose, 10s; Friend, Skye,
£1; F.P., Glendale, £1; Rod. Mackenzie, Glenelg, £1; Well-wisher
Portree, 12s 6d.

GLEN LEAN MISSION.—It is with grateful thanks the Commit-
tee acknowledges the following donations towards cost of renovat-
ing Old Schoolhouse, Glen Lean, into a Mission Hall. The cost was
£42. Collections at Services, Glen Lean, £9 19s; collected by Mrs
Gillies, Glen Lean, £5 10s; collected by Miss Currie, Glen Lean,
£4 12s; collected by Mr Macphail, Glen Lean, £4 14s 6d; collected
by Mr Macswan, Glasgow, £7 1s; Collected by Miss Kate M‘'Crae,
Applecross, £2; sent by Rev. Neil Cameron, Glasgow, £4; donation,
Mr Angus Fraser, 10s; Mrs Mackay, Oban, 10s; Financial Committee,
£1 bs; a Friend, Wick, £1; Donald Macleod, Dunoon, £1; John King,
Dunoon, 10s; Mr Macfarlane, plasterer, Dunoon, £1; Mr Macneish,
2s; Miss McGibbon, Dunoon, 10s. Total, £45 13s 6d.

In addition there were gifts of seats, platform, bookboard, pulpit
Bible, etc., by the Deacons, Kilmuir U.F. Church; Miss Currie; Capt.
Finlayson; Mrs Gillies; Mrs Macphail; Mrs D. Macfarlane, Edin-
burgh; Mr Evan Macphail; Mr Norman Shaw.

HELMSDALE CHURCH BUILDING FUND.—The Rev. W. Grant,

Halkirk, gratefully acknowledges receipt of the following donations:
—Malcolm Fraser, The Mound, £5; “Dalnessie,” 10s. Per J. David-

son:—Lairg Friends, £1 12s; J. Davidson, Toronto, £5. Per J. Adam-

son—Miss Betsy Sutherland, Portgower, £1.

NEWCASTLE-ON-TYNE.—F. Bentley, 39 Osborne Avenue, New-
castle-on-Tyne, acknowledges, with sincere thanks:—Lover of the
Church, Portree, 13s.

TALLISKER CHURCH BUILDING FUND.—A Friend, Breakish,
per J. R. Macrae, 5s; Nurse S. A. Nicolson, Inverness, 10s; James
Campbell, sen., Inverness, per Nurse Nicolson, £1.

THURSO CHURCH RENOVATION FUND.—The Rev. W. Grant,
Halkirk, sincerely thanks “Friend,” per Miss C. Mackay, for donation
of £1.

CLOTHING FUND.—Mrs Miller, Westbank Ter., Wick, acknow-
ledges, with sincere thanks, the following:—C. F.——A Thank-Offering
for Sewing Class, per Mrs Sinclair, Glasgow, £1; Tain Friends, per
Miss Mackenzie, Scotsburn, £3 13s, The following, per Mrs Mathe-
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son, Lairg:—Friend, Lairg, 68; Miss Ross, Fearn, 7s 6d; Mrs Alex.
Mackay, bs; Miss Jane Macleod, 2s 6d; a Friend, Partick, per Mrs
Sinclair, Glasgow, 5s. The following, per Miss J. B. Mackenzie, Ulla-
pool, for medical purposes:—Mrs Fraser, Leckmelm, 5s; Gairloch
Friends, per Miss Macdonald, Kerrysdale, £15 10s; Shieldaig Friends,
per Miss J. Graham, £6 10s; Laide Friends, per Miss Mackenzie,
Udrigle, £6 2s.

The Magazine.

35 6d SUBSCRIPTIONS.—D. Macdonald, Craig Arrina; Mrs Mac-
leod, Rosyth; K. Macleod, Shore Street, Ullapool; Miss M. Campbell,
Shettleston, Glasgow; Nurse Maciver, Scalpay, Harris; Mrs Maciver,
Garden Road, Stornoway; James Forbes, South Clunes; John Fraser,
Seannlois, Kirkhill; Nurse Macqueen, Ardroil, Lewis; Charles Suther-
land, Fleuchary, Dornoch; Miss Macpherson, Grumbie, Rogart; Mrs
Macmaster, Dalnabreac, do.; John M. Murray, Muie, do.; Robert
Watt, 29 Muirtown Street, Inverness; Miss C. Ross, Albion House,
Lairg; T. Chesterfield, The Mount, Alton; Mrs Jessie Maclennan, Al-
caig Village; Nurse Macinnes, Nurses’ Home, Melrose; J. H. Mackay,
Overscaig, Lairg; Alex. Murray, Achillie, Rogart; Miss M. M. Bowen,
Reading; Donald Mackay, Knockando, Morayshire; Miss B. Macken-
zie, 26 Strath, Gairloch; Miss Macbean, Clune House, Newtonmore;
R. Macbean, Felixton, Natal, S. Africa; John Macbeath, Lonbain,
Strathcarron; Miss K. Grant, The Hydro., Kilmacolm; Miss M.
Stewart, 323 Beverley Street, Winnipeg; M. Tucker, Tirnbrill Villa,
Trowbridge; Don. Macrae, postman, Fortrose; Don. Macrae, New-
castle, Australia; Miss Grace Maclean, Arrina, Strathcarron; Mr
Macrae, Arrat, Diabeg; Miss Ina Matheson, Inver, Fearn; Lewis
Smith, Ardival House, Cromarty; John Macdonald, Box 48, Rainy
River, Canada; Mrs M. Cross, 19 High Street, Cromarty ; Mrs J. G.
Cameron, Kentra, Argyll; Chas. Macleod, Calder Park, Ardrossan;
Miss E. Black, Watten; Mrs Morrison, E., Arboll, Fearn; Miss Morri-
son, Park House, Barvas; Mrs Macvicar, 6 Mill Place, Raasay; J. A.
Mackenzie, 58 Allen Crescent, W., New Brighton; G. A. Mackenzie,
National Bank, Biggar; Mrs Macleod, 12 Pultney Street, Ullapool;
Miss Macgregor, 14 Pultney Street, Ullapool; Mr A. Mackenzie, 14
Pultney Street, Ullapool; Mrs Grant, Achlochan, Achiltibuie; R.
Mackenzie, Greenhill, do.; D. Macleod, Culnacraig, do.; S. Macleod,
Reef, do.; Mrs J. Morrison, Kirkton, Assynt; D. Matheson, Duirinish;
Rev. D. J. Matheson, Lairg; G. Ross, Muie, Rogart; Mr Urquhart, 6
Dudhope Place, Dundee; A. Black, Braehour, Caithness; Miss J. E.
Morrison, Oakfield, Helensburgh; Mrs J. Cameron, 42 Crichton Road,
Craigmore; C. 8. Murray, Olgrinmore, Caithness; J. Macpherson, 16
Midtown, Inverasdale; C. Maclean, Morefield, Ullapool, Mrs Mac-
lean, Camustinivaig, Portree; Mrs Matheson, do. do.; A. Murray, 11
King Street, Tain; A. Maclean, Ardineaskan; Don. Gillies, do.; Annie
Macrae, do.; Don. Mackay, Ardineaskan, Westend; K. Macrae, post-
man, Lochcarron; N. Grant, Strathaird, Broadford; D. Macleod, Bay-
view, Kyle; G. Mackenzie, Achlyness, Rhiconich; J. Mackay, Torr,
Dornoch; A. Macdonald, Bachvil, Argyll; A. Fraser, 73 West Laroch,
Ballachulish, E.; A, Rankin, Mamore Cottage, Fort-William; E.
Walker, Park Cottage, Blacksboat; Miss C. Mackay, Savil, Lairg ;
Miss C. Dunnet, Castletown; A. Macnicol, Corrour; Miss A. Morrison,
Shawfield, Kilmalcolm; C. Urquhart, Luibmore, Achnasheen; Mrs
Macalpine, Rosemount, Tarbert; S. Tingey, Potters Bar, Middlesex;
Mrs Booth, 6 Hallfleld Road, Bradford; Miss Macinnes, Cairndow,
Inveraray; A. Campbell, Treasland, Portree; Mrs R. Maclean, Clagsh-
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more, Clashnessie; J. Macleod, Balmeanach, Raasay; Nurse Kelly,
Newton-Stewart; Mrs J. Maclean, 13 Northton, Leverburgh; Mrs D.
Morrison, 34 Northton, do.; Miss Mackay, Post-Office, The Craigs,
Ardgay; K. Macleod, Mossgiel Cottage, Spean-Bridge; Miss Maclean,
19 Melville Terrace, Stirling ; F. White, Glenburn Road, Prestwick;
Miss Anderson, 24 Harrow Road, Sydney; Miss Mackenzie, School-
house, Scotsburn; J. Cameron, Gardale, Kingairloch; William
Elliot, Chesley, Ontario; Mrs Macaskill, 6 Wallace Street,
Clydebank; Mrs Mackerlich, Sunnyside, Ioco, B.C.; Mrs Blair, do.,
do.; Mrs Macclughan, 2474 Queen’s Ave., Vancouver; Mrs Scarlett,
Box 354, Innisfail, Alta.; A. Mackay, do. do.; D. Mackay, Box 506, do.;
Miss I. Mackay, Mid Rearquhar, Dornoch; J. Macleod, Minton Cot-
tage, Lairg; Misses B. and B. Fraser, St Giles, Kingussie; Mrs Ander-
son, Aberarder, Lower Kinlochlaggan; S. Fraser, Timaru, Strathpef-
fer; Mrs Macleod, Struth, Leverburgh; Angus Maclean, Clashmore,
Clashnessie; Mrs A. Nicolson, Torran, Raasay; R. Kerr, Hill Cottage,
Clashnessie; J. Mackay, Lucknow, R. No. 3, Ontario; Mrs R. J. Bul-
len, do. do.; Mrs Beaton, Elbon P.O., Sask., Mrs Lockwood, Holly-
wood Drive, Monroe, Canada; Mrs Urquhart, Springfield; W.
Urquhart, Bracebridge, Ontario; Mrs Mackenzie, Cullicudden; A.
Graham, Achfield Cottage, Achnamara; J. K. Maclennan, The Gar-
dens, Dankeith; D. Mackintosh, Burnside, Aviemore; G. Mackenzie,
Burnside, Clashnessie; Miss Mackinnon, Comiston House, Colinton;
Miss Macleod, 3 Eyre, Raasay; Wm. Mackay, 5 Main Street, Balin-
tore, Fearn; Miss A. Macleod, 10 Achmore, Lewis; J .Nicolson, 9 N.
Tolsta; Wm. Maclean, Leckmelm, Garve; K. C. Mackinnon, Glenvi-
caskill, Dunvegan; R. Graham, Greenhill, Achiltibuie; Miss Ken-
nedy, Strome Cottage, Lochcarron; 'T. Thomson, 87 Corsehill, Kil-
winning; Mrs Hogg, 46 Manor Road, London; J. K. Hogg, do. do.;
Miss Macrae, Arngomery, Kippin; Rev. M. Maciver, Shawbost; Mrs
Macdonald, Dunosdale Cottage, Uiginish; Mrs Mackenzie, 12 Ault-
gushan; Mrs M. Macleod, S. Osgaig, Raasay; Miss B. Morrison, Clash-
more; G. Forteath, 32 Culbard Street, Elgin; Mrs Mackenzie, 4 Bad-
ralloch, Dundonnell; J. Livingston, 2 Westcott Street, Stockton-on-
Tees; D. Murchison, The Store, Rannoch Station; M. S. Fraser, The
Mound; Mrs Macrae, 10 Bell’'s Road, Stornoway; C. Macgregor, do.

do.; A. Mackinnon, 16 Elgoll, Broadford; C. Robertson, Luib, Broad-
ford.

4s SUBSCRIPTIONS.—Miss M. Grant, Aviemore; Alex. Mac-
kenzie, Market Street, Ullapool; Miss E. Macleod, 182 Lowther Ave.,
Toronto; Mrs J. Macphee, Barnabin, Taynuilt; Mrs A. Macdougall,
Bridge of Orchy; Miss Douglas, Dalquinross House, Comrie; Mrs C.
Macdonald, 585 Logan Ave., Toronto; Robt. Sutherland, Scotscalder,
Caithness; Mrs C. Mackay, Courthill, Tain; John Mackay, Margaret
River, Western Australia; D. Macleish, Parkhill, Ontario; Mrs M. J.
Ramage, 655 Gilmour Street, Ottawa; Mrs J. Mackay, Portmahom-
ack; Rod. Munro, Achmelvich, Lochinver; Mrs M. Ross, Ardersier
Mains; John Campbell, 19 North Tolsta, Lewis; Dugal Macdonald,
Arriecharnoch, Broadford; Miss P. Macneill, 199 31 Ave., E. Van-
couver; Duncan Campbell, 3 Fasack, Glendale; Mrs M. Currie, Pirn-
mill, Arran; Miss M. Mackinnon, Torran, Raasay; Mrs William Mac-
leod, 6 Inverkirkaig, Lochinver; Neil Munro, 14 Cross Street, Par-
tick; Miss H. Mackenzie, 17 Innes Street, Inverness.

(Further Subscriptions held over till next month.)




