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JOHN CALVIN, the 'great reformer, was born on the tenth
day of July, 1509, and the present year has witnessed

celebrations of the four hundredth anniversary of his birth, both
in Edinburgh, the city of John Knox, Calvin's friend and co
·worker, and in Geneva, Switzerla,nd, the city of his own personal

. labours. An unpleasant feature of these celebrations is that many
of the men who laud the memory of Calvin with their lips, are
very far from following his example in their life-in loyalty to the
whole counsel of God as revealed in the Scriptures. They are
much better at the work of garnishing the sepulchres of the
prophets and reformers than at that of walking in their footsteps.
Tgere is unspeakable need that the same Spirit of God who led
and taught Calvin, and made him a mighty instrument for good
to his fellow-men, would descend upon the Churches, professors
of theology, and preachers of the present day, that they might be
delivered from the influence of unbelief and infidelity, and endued
with light and power from on high. The present Protestant
Churches of Geneva, we understand, are very unlike representa
tives of John Calvin. It may not be inappropriate, therefore, that
we should note here the leading dates and facts of the life and
work of this great man whom the Lord raised up to do invaluable
service to His name and cause in the world. .

John Calvin was born at Noyon in Picardy, one of the northern
provinces of France. His paternal grandfather followed the
humble occupation of a cooper; his father, Gerard Chauvin (to
use the French form of the name), was secretary to the bishop of
the diocese. Jean or John was the second son of a family of
three sons and tWo daughters. Gerard did all in his power to
secure a good education for his promising son, and, through his
connection with the bishop, he became acquainted with a family
of rank, by whose kindness he attained the desirable object. John
received his early education along with a son of this family. It
was a common thing in those days for children to be appointed to
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offices in the Church, with a view to get the emoluments attaching
thereto, and so, when John was only twelve years of age, the
bishl1>p, at the request of his father, conferred upon him the
chaplaincy of a small church that had become vacant. Two years
thereafter a plague broke out in this part of France, and John
Calvin was permitted to go where he pleased" without loss of his
emoluments." He proceeded to Paris, and there entered the
College of La Marche, which was then famous for a great teacher
named Cordier. Three years later, at the age of seventeen, he
became a student in the College of rVlontaigu, an institution
designed for the training of candidates for the priesthood. It
appears that it was while he attended this college that he was led
to study the Reformed Faith, for which Luther was already con
tending in Germany and some worthy witnesses were laying down
their lives in France. At this time he met Robert Olive-an, a
cousin of his own, who had embraced the doctrines of the
Reformers, and between the two friends there took place an)
discussions as to the true religion. Calvinwas extremely attached
to the doctrines and superstition~of Popery, while Olivetan ...-as
equally decided in his new-found attachment to the faith of . e
Gospel. He strongly urged upon Calvin the direct study of e
Scriptures for himself, and by the divine blessing, his argumen
and entreaties prevailed, with the eventual result that J0

Calvin's conscience was deeply wounded and awakened to a ser:se
of sin and misery. He now searched the Scriptures for relief 
consolation, and the Spirit of God enabled him to find the neeCeO
healing and peace in the words: "But he was wounded for 0::::

transgressions; he was bruised for our iniquities; the chas'SC'
ment of our peace was upon him; and with his stripes we are
healed." Calvin himself describes the change as "a sude
conversion," but it may be safely added, that if the convers'o
was sudden, it was by no means superficial, but, on the con
peculiarly deep and thorough. He was completely cut off
the principle of salvation by works, and made to realise, unde:- a
deep sense of inward depravity and guilt, that salvation is of" e
free grace of God by faith in Jesus Christ and in His all-suffic~:

righteousness. The decided change which he had now ex'
perienced, entirely alienated him from the superstitions of -'-e
Church, and he began to discontinue attendance on its semces.
Strange to say, at the same time his father's views as to the :lO'

life-work of his son also changed, but from a different standJXrin:
Gerard Chauvin came to the conclusion that the legal profesS
was a "surer road to wealth and honour" than the ecclesias' I

and insisted that his son should follow the law. " To this p
Calvin writes, "I endeavoured faithfully to apply myse
obedience to the will of my father; but God, by the s
guidance of His providence, at length gave a different direcri
to my course." There can be no doubt that his father's p
though of a worldly character, concurring with his own spiri
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aversion to the superstitious rites of the Church, helped to smooth
his way out of the course of the priesthood. This transition might
have been otherwise attended with great difficulty, if his father,
who was a man of strong will, had resolutely set his face against
any change of profession. Calvin studied law at Orleans and
Bourges, under professors of great repute-a year or thereabout
at each place-and became a master of the subject, capable of
teaching others.

At Bourges he met Melchior Wolmar, a professor of Greek
from Germany, who had come under the power of the Gospel,
and who taught not only the Greek of Homer, the famous poet of
ancient Greece, but the Greek of the New Testament. " In this
Book," said Wolmar, "is the answer to every problem, the remedy
for every abuse, the test of every heavy-laden soul." Wolmar's
teaching had the effect of strengthening tqe work of God in
Calvin's soul, and it was then he began to expOtindthe Scriptures
and preach the Gospel. His plan was to go from house to house
and explain the truth in a simple direct manner. The people
were much taken with the young preach~r, and some of them
desired him to become their minister. While thus engaged, he
received the tidings of the death of his father, and left for Noyon,
taking Paris by the way. In this gay capital he was witness to
the death of Louis de Berquin, the son of a noble family of
France, who had become an eloquent and zealous defender of the
Gospel, and whom the doctors of the Sorbonne had imprisoned
and sentenced to death. Calvin saw this devoted man led to the
scaffold on 22nd April, 1529, and the sight no' doubt produced a
profound impression upon his sensitive mind and heart.

We hope to resume our narrative in a future issue.

The Churches' Commission.-Recently an extension of
time was granted to the Commissioners to finish their difficult
task, and during last month, a question was' addressed to the
Lord Advocate in the House of Commons, enquiring as to
whether it was likely the Commissioners would finish their allotted
task within the period granted, as "the repeated extension of
time is causing embarrassment and expense to the United Free
Church." The Lord Advocate replied that in all likelihood the
Commissioners would accomplish their task in the allotted time.
It must be a matter of real grief of heart to those who have
conscientious scruples in allowing money collected for one
purpose to De applied to another entirely different, to find, by the
continued existence of the Commission, that immense sums
collected for religious purposes should be devoted to legal
expenses. But if such there be, there has as yet been no loud
public protest-no letters written to the public press expressive of
the deep anxiety that surely must be felt in the breasts of many.
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a Sermon.
By THE LEARNED AND Prous MR. SAMUEL RUTHERFORD,

Sometime Professor of Divinity at St. Andrews.

"Wherefore, seeing we also are compassed about with so great a cloud of
witnesses, let us lay aside every weight, ancl the sin which cloth so easily
beset us, and let us run with patience the race that is set before us, looking
unto Jesus, the author and finisher of our faith, who, for the joy that was
set before him, endured the cross, despisiJng the shame, and is set down at
the right hancl of the throne of God."-HEB. xii. I, 2.

(Contz'nued from page 136.)

"THE race set before us." This race is, by our Lord, set before
us in His Word, for men set the way to hell before them

selves. God's Word sets hell before no man as a way-that He allows
of. .He sets no.t that before us, but behind our back. But men turn
their face to hell and not to heaven. Know therefore that this is
a race of God's choosing and not of our own, and the ill roads,
the deep waters, the sharp showers, and the bitter violent winds
that are in our face, are of God's disposing. We will not get a
better road than our Lord allows us. He has called us to suffer
ing, and not a stone is in our way by chance; but by His wise
providence all the waters are told, all the streams, the storms, and
stones that are in our way are written in His book. Our
wanderings are nl!lmbered. It is our comfort that our Lerd is
looking on. God is like the nobleman who lays the cup in pawn,
and appoints the bounds: He set down the race in His word with
all the waymarks, and sets His Son at the end of the way, holding
up in His hand the crown of glory, and crying to the runners "To
the gate with speed, see the prize, win and have it." As in a horse
race, many are galloping and posting from one sin to another till
they be at hell, and Satan, out of his own stable, furnishes them
with fresh horses; and aye as one tires, immediately another is
brought! But not a step should we go but as God has directed
us. The Kirk does not set this race before us; neither may king
or kirk change our King Jesus' way, to cast us about dykes into
Rome's footroads and Antichrist's by-ways. Scotland's race is set
down. (Jer. viii. 6), "Everyone turneth to his course, as the
horse rusheth to the battle." The commonality are galloping on
covetousness, the nobles on oppression, and the whole land on
strange apparel, and some of all ranks in the three kingdoms are
posting to hell on idolatry and masses.

When God's temple was last measured in this land much was
taken from Him. Either we must change our course, or look (1)
to lose the prize; or (2) to want Christ's company and convoy;
or (3) to get leave to go all upon horseback, in an ill course, with
patience. Them is a necessity for hope and patience, to wait on,
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because at the place where they start, men see not the gold in the
race, but must run the first mile-and not only the first, but to
the end-before they sit down. He that falls back within his own
length of the score, or draws his bridle and sits up within a quarter
of a mile, loses the race. We see not the prize here, neither is it
before our senses, nor hard by our hand, but it is out of sight.
We have nothing but God's promise for it, and some small arles.
Behold, "the husbandman waiteth for the precious fruit of the
earth." ,,ye must wait on-winter, spring, and summer-till
harvest come: for howbeit ill weather and a rainy season come,
yet the husbll.ndman folds not his hands, nor lays up the plough
by the walls, but with patience works for the har.vest, for he knows
God may and will send a good and full crop. And what of a
winter storm! What, albeit they mock and persecute us, and
Satan send out his dogs to bark at us, to make us take a house
over our heads? Let us be going forward; it will blow up fair
again. Read Luke xxi. 19, "In patience possess ye your souls."
Verse 28, "Lift up your heads, for the day of your redemption
draweth near." This condemns such as will not run one foot in
this race except the gold be in thei, hand, and they will have God
paying interest and giving wages in hand. . But faith trusts God,
and if ye get but one kiss of Him in this life, or the welcome of
His bowels with a sweet smile and embrace in His arms, it is
worth all ye can suffer for Him in this life.

Got not Abraham a promise of the land of Canaan, and yet got
it not in this life, but dwelt in tents and hung by hope? Ay, ye
will not play except God give you heaven in your hand, as if God
were a child to give you the garland ere the race be run. No,
God~s on-waiters come to honour in God's Court; the more the
good servant is faithful, he has the more to crave. He who takes
all at once, and forenails all before the term, will be a poor man.
We, like fools, would forenail our heaven; but it is best that God
keeps all until the term day, for He is a rich servant, who, in the
end, has His heaven to crave. No marvel then that patience be
needful. Satan runs up and down like a great warship, with
twenty pieces of ordnance, shooting at· all who are failing for
Canaan, and roaring out, "Surrender." But give not up. Suffer,
suffer, take a shot; hold out Christ's white flag. Christ will
mend the gap that Satan's bullet has made. We fear ill upon the
land for the abuse of the Gospel jand, indeed, that will be an
onset. Have patience and ye will win the field.

"Looking to Jesus." Well kend the Apostle the devil would
come our gate in his holy-day clothes, with an " All ·these wiil I
give thee." And when we are running he will cry, " Here away" ;
but, said the Apostle, " Give him not one look, although he should'
burst. What have ye to do with him? Look to Jesus, the author
and finisher of oUr faith. Look to your fore-runner, ·and follow
Him in the race." Then in this our following we must look how
Jesus ran. We must observe all the properties of His running, and
do just as He did.



206 The Free Presbyterian Magazine.

I. He yoked to the Jews early in the morning, and was obedient
to the law in the cradle. At twelve years of age he disputed with
the doctors in the temple. He was still about His Father's
business late and early. Yea, even upon the Cross He was
running. So run, young men, in your youth. Start to the gate,
break off, and run to your dying day. Half not your lives. If ye
have lost time, and were too long in beginning, be like a man far
behind, when he looks to the sun and sees it low, and remembers
he has far to go: he sets the spurs to tme horse. So rouse up
your lazy souls, ;md post, post, post. Heaven is waiting for you.

A special virtue, or property, in a runner is to look even before
him. For if ye look over your shoulder, ye may possibly not
break your neck, but ye will certainly miss a stride. If ye look at
meadows, houses, and worldly pleasures by the way, ye will
possibly fall and break your toes. Therefore, look aye home
straight out before you. Give not the world a look, for the world.
But very often after we have taken our leave of the world and of
sin, we' have a strong inclination to be back again. While taking
a hearty look of the world, a stone may take a man's foot in his
journey, and break his leg. ,

2. Christ, in His race, got many lets. The devil came in with
" All these things will I give thee" to turn Him into his inn, and
to lay Him over the board. The world set on Him, but they
could not all make honest Jesus come one foot out of the road.
Keep aye the highway. Smart men will not come under trysting
with juggling knaves, nor subscribe any writs, for fear they bring
them under a sum and then take their lands from them. Never,
never come in communing with Satan and sin. Some fools give
the devil writs, and subscribe a submission to the world and sin,
and take the devil and their own hearts to be overseers. Beware
of that work. Christ would have nothing to do with the world in
His journey. When they offered to make Him a king He
refused, and ran to the mountain, and there He prayed (John vi.).
He took but His meat of it, and all He had was borrowed. He
looked blunt-like on it, like a man who would fain have been
away, and so was seen on it. We should be r "e some old men
who want children, who quit all to their friends and get a bond
for meat and clothing all their days. Our love and affection
should quit the world and seek a bond of our Lord for food and
raiment all our days, and be content therewith.

3. So run as Christ; He ran so as He left nothing undone.
"Father, I have finished the work that thou gavest me to do"
(John xvii.). See that ye have all ended against night, that ye
may say as Paul said (2 Tim. iv. 7), "I have fought the good fight;
I have finished my course; I have kept the faith." There are
many who run as Paul, when a Pharisee, ran; but they know not
where-away. Many forget their conscience by the gate, as a
drunken man forgets his sword at the inn in which he lodged.
Take' all with you-your conscience and faith. They who go to
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sea take all with them; for when the wind and tide have put them
off land, they will not win back again to fetch anything they have
left behind.

But what good will our looking to Jesus do us? Very much.
He is the Captain of our salvation, "the author and finisher of
our faith." For Christ is all. He draws with His Spirit, and He
leads us through the mires, and goes before us; and we have this
advantage-when we faint He looks back over His shoulder, with
a smile, takes us by the hand, and says (Luke xii. 32), "Fear
not, little fleck," &c. (John xvi.), "Yet a little while, and I am
with you." Even as a loving guide says to the tired man, "We
have but a little water or two to pass through, and see, yonder
hill is but betwixt us and the town; ye are near the city." He
will see you again, for He is a Captain indeed. In taking in a
town the soldiers will venture sometimes to scale the walls where
the captain is; but it is not so here. Jesus Himself took the
castle of heaven first; it cost Him blood to win in and break up
the doors.. Now He stands in the entry and cries, "Come in, I
have broken up the gate; I have won the city. Be not afraid; I
shall warrant you." Therefore (Heb. vi.) He is called a fore
runner. He went before to open tile doors and the park dykes,
and take the stones out of the way, and says, "Step forward, my
brethren, be not frighted." So, then, when we run we are not to
lean to our own strength, for fear we get a fall. He who thinks
he has little need of Christ's help is ready to fall. He who knows
not his own weakness, fears not; and he, who knows not his own
heart, has good cause to fear he may get a fall and dash out all
his brains.

"The finisher of our faith." He will not have Jesus pulling us
to the gate and leaving us there. No. r Cor. i. 8, "Who shall
also confirm you to the end." It is a work of Christ as Mediator;
and written in the commission His Father gave Him, that He
should lose none, but raise him up at the last day. (John vi. 39,
and Eph. v. 27.) He presenteth His Church to Himself a glorious
Church, not having spot or wrinkle. He shall get His bride, the
Church, all arrayed in His Father's clothes, in at heaven's gate,
and slip her in His Father's hand, and say, "Father, there
her now; I have done my part; I have not laboured in vain."
Let them be confounded who take this glory from Jesus and give
it over to that weather-cock, free-will. But here an argument
that hell will not answer.

The Father promised Christ a seed (Isaiah liii. 10), and a willing
people (Psalm cx. 3), and the ends of the earth (Psalm ii. 8) to
serve Him as a reward of His sufferings.

Now, shall God crack His credit to His Son, and shall Christ.
do His work and get the wind for His pains, except free-will say,
" Amen"? This were a bairn's bargain. No, it is a part of
Christ's wages that men's free-will shall come cap in hand and
bow before Him. He shall have a willing people.
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We must digress a little, and speak of Christ's Race. Observe
this is the Apostle's answer. Christ comes in his way, and he
cannot pass by him; but he must stand still and speak a word
with Him, and give Him a kiss by the way. (Col. i. 14), "In
whom we have redemption," etc. And there, ere he go further,
he must run out upon Christ, and His nature, and offices.
(Verse 1 5), "Who is the image of the invisible God, the first born
of every creature." (See Rev. i.), "Grace be to you, and peace
from Jesus." Then he runs out, "who is the faithful witness, the
first begotten of the dead," etc.

I. Learn a lesson: When Jesus comes in your mind, leave
your way and go and· speak with Him a while, and go not S00n
from Him. Is He come? Let Him not go without a kiss.
Oh! and alas! we eftimes let Him go as He come. But why do
His friends commend Him so much? Even that you and He
may fall in love together.

"Who for the joy that was set before him." He sets dawn a
special virtue in. Christ's running: who for the eye-look to joy,
endured the cross, and despised the shame. Here is a question:
What an eye-look to joy was this that Christ had? What made'
Him run, seeing heaven was in His bosom? What needed He
rejoice to be at home?

Answer. As He was God, nothing could be added to His joy;
howbeit He carried the Godhead about with Him, yet the sight
and sense of the Godhead was covered in the days of Christ's
humiliation; there was a bar and a lock put on the Godhead,
that He saw not as He now seeth, in that He took the pilgrim's
lot with us, and was a traveller, in respect of sense and clear light.
For He as man was ignorant of some things then-as of the day of
judgment, and fruit on the fig tree. He knew He would be nearer
God; the Godhead stood aloof from Him then.

2. The joy before Him was the contentment He would have in
His new bride; the joy He had win through hell, and gotten His
errand; sad and heavy would His heart have geen to have missed
us; He was glad of the hire His Father had promised Him. It
is natural for a man to rejoice when he gets the fruit of his
labours: and there is thanksgiving and joy in heaven for the
conversion of sinners, and He gives thanks far more when they
are redeemed fully (Heb. xii. 12). In the midst of the congre
gation, He sings praise to God His Father for the children he had
given Him; but more especially when He shall have ended all,
and got the goods in His hand that He bought so dear. He
shall then sing for joy, and when Christ sings for thy redemption,
and giveth thanks, thou hast far more cause to sing than He.

3. The joy set before Him was the glory to be manifested.in
Him which He prays for (John xvii.), which He had with the
Father before the world was; that joy that His Father will
welcome Him with, and (to speak with reverence) clap His head
for His pains. That as He rejoiced from all eternity with His
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Father (Prov. viii.), and was His Father's delight, so now He
shall rejoice with His Father, He and He together, in redeemed
mankind. And the manhood, with all His members and the
angels (for they rejoice at the conversion of sinners), shall rejoice
with Him to see His body fulfilled, and to have them all under
His wings.

4. Consider the sadness Jesus had, and the tears He shed in
the days of His flesh; but for that His Father dried and wiped
the blood and sweat off His face, and set Him in a place where
He should shed tears and die no more. So do as Jesus did, and
why? Because pever man endured out his longsome race but he
who got a sight of heaven. See wherefore Abraham dwelt in
tents, and Moses (Hebrew xi.) choosed rather to suffer affliction
with the people of God than to enjoy the pleasures of sin. They
saw a sight that everyone cannot see. Ye know a man who has
been seven years away from his wife and children coming home
again and seeing the smoke of his own house; his heart rises a
foot higher than it was before. Would ye run? Get a sight of
the city. Get Christ's prospect to see the joy set before you.
Get the earnest of the inheritance and you will never rue the
bargain. Whosoever has a mind for heaven, and runs a while in
blind zeal until they sweat and then grow lame, like a horse that
is ill taken care of after hard riding; so are those who never saw
heaven afar off by faith: but a sight of the gold makes the runner
spring and run. O! what wrought this joy that was set before
Him? It made Him endure the cross; His Father laid the
cross on His back, and he carried it thirty-three years and never
gave it a shake to put it off. Oh, what crosses! Never man was
handled as He was; for some are under some crosses and free of
others. When Satan and men struck Job, the Lord blessed him
and upheld him. But on Jesus all at once fell God, man, devils,
law, justice, sin, and the curse! Ye cannot tell me what comfort
Christ had when he cried, "My God, my God." That was a sore
thraw for his back. O! the fire was hot then; but when Christ
was in His prison in this dark night there was a hole to let Him
see day. He had His eye by faith upon the h0pe of the joy of
the fair day before Him. He got a foul, black day, all clouds of
darkness about Him; but He said within Himself, I will get My
fair day when all this ill weather is away.

Now, let me speak to a heavy heart that looks for a shower
upon this land; and, indeed, it is black in the west; the clouds
are gathering, the shower is coming. Take a house in time, yet
fear not, a shower will not melt you, and Christ has a fire in His
Father's house to dry your clothes. O! but he who has faith to
look up through yonder blue sky to see the throne of God and,
the Lamb, and to wait for, the rending of the heavens, when Christ
shall get through His fair head with a great crown of gold upon
it; I say, he who gets faith to see and wait for these, will give a
leap and a skip in his journey. Let us suppose Christ were
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bodily upon the earth and a water betwixt you and Him; yea, a
lake of fire betwixt you and Him. I think ye would venture
through to be at Him. Now set out in your journey, set down
your feet, and be not beguiled with the devil's apples, which he
casts down in your gate. Christ, in the end of the journey, holds
out His long arm with a crown of glory, and shouts and cries,
Silly tired bairns, look here-away, look up the brae, come this
way.

Ye may ask what power had Christ to give His manhood to die
for others? This would seem to be against justice, as a king's
subject has not power to slay himself, because in so doing he
takes a subject from his prince.

Answer. The subject is not altogether his own; he owes his
life to his king, and may not dispose of it except he fail against
the king. But, howbeit the manhood was God's creature, yet it
was by the law of a personal union God's manhood and God's
flesh and blood, and the Godhead gave to the manhood absolute
power to give His life for men, and to pledge Himself as the price
of our redemption. See, then, here a sweet mystery; the
Godhead furnished the sum to Jesus, and gave Him the price to
pay, and the manhood gave it back to justice as suffering and
dead for a ransom. Law furnished the sum, and justice received
it, and gave Christ our bond to tear in pieces.

Another fruit of our Lord's to-look to the joy that was set before
Him was, He despised the shame. What shame? Lighted there
any shame on Christ? Ay, in truth! Heaven and earth wonder
at an ashamed Christ. Look if Christ got not His part of it when
mickle black shame came upon Him. But how? Shamed by
men and shamed by God. I shall prove both.

One rascal struck Him on the head, another villain spat in His
fair face: a great shame! They wagged their heads, and brake a
jest upon Him. Take up Holy Jesus now, say they, He trusted
in God, let Him deliver Him. Think ye not but that went to
Christ's heart to hear those black mouths make a mock of God's
glory? Herod and his men of war mocked Him. And see more
shame yet. Howbeit He was an honest man all His life, they
conveyed Him out of the town, and the guard at His back, His
enemies scoffing at Him, and children wondering at Him. And
what more? Dear man! He went out at the ports bearing His
own cross on His back! Of seventy disciples, twelve apostles, and
all His friends, not one to help Him, or take an end or a lift of
the cursed tree! And they put a crown of thorns on Him,
scorning His kingdom. Was not this to put the thief's mark on
Him? And what more? Might they not have said, This poor
man has few friends? But His friends would take no part of llis
shame, and yet He took all their shame.

God shamed Him also. His Father said: t" A curse and
malediction light on Him, shame light on Him." Start not at this,
I shall clear it. Sin has aye shame at its back. Ye know that
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God made Him sin, and if God made Him sin and a curse, He
behaved to bring shame on Him, for the shame that should have
come on us, and the reproachful words that justice would have
given sinners, they lighted on our Lord. Ye see when a thief is
taken in the fang, and brought before the judge, and put to an
Assize and challenged, he looks down, and thinks shame to look
any man in the face. When the judge says, How durst thou do
it? silly man, he blushes, hangs his head, and never says a word.
So God put Christ upon a pannel, arraigned Him before His
tribunal, and accused Him for our sins. Christ could not deny
them, but stood as a sheep dumb before her shearers. He hung
His head before justice, and the honest man took with the fault.
He said He would die for the murderer, adulterer, swearer,
idolater, the drunkard, etc. Now there was reason here that
God should put Christ in this plea for the shamed man, because
God's wise will is the rule of all justice. God made the first
Covenant that Adam should be legally for us, and the second
Covenant was so contrived that Christ should be for us. FOr
Christ's manhood has a personality, not of its own, but of the
Godhead, and by the law of a personal union, Christ should
enjoy Himself. Now, because Christ had a legal personality
from us, and as in His person under His sufferings, he enjoyed not
the fruits of that personality, but was plunged in fear and horror,
while he said (John xii.) "What shall I say?" Yet the Godhead
(to speak so) was like cork to make the manhood swim above,
that it was not swallowed up with God's infinite wrath; and the
manhood had personal legality from us to bear the strokes by law
due to us. Hence come and learn and be willing with Christ to
want a limb of your credit for Him. He was ashamed for you.
o wonderful! An ashamed sinner is nothing, an ashamed devil
is ordinary; but God ashamed-an ashamed Christ-is a miracle!
One honest man will suffer loss for another, but to take another's
shame is a different thing; yet this rarity was in Christ. A man
who is cautioner for his waster friend, the judge counts not him
the waster; he is still thought an honest man, only he pays the
sum. But Christ our Lord, besides the sum he paid by law, He
was as the dyvour, for our sins were laid upon Him; for He and
we are so near here, that He is as us, and made sin for us.

"And is set down at the right hand of the throne of God."
He was a good man, and endured all patiently, and so was seen
on it. He got much glory in the end; there could not but grace
come of Him, He was so mild under His sufferings. (Phi!. ii. 9)
"Wherefore God hath highly exalted Him," &c. Wherefore then
is His sitting down nothing but an exaltation-a state of glory
above men and angels? To Him is all power given, and He has.
received a name; (Acts v. 31) "Him hath God exalted with his
right hand to be a Prince and a Saviour, to give repentance to
Israel and forgiveness of sins." Now, to und.erstand this the better,
note that His sitting as God upon His Father's right hand is but
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the open manifestation of His glory, which He had before the
world was. His rising as a man to this state hath two steps going
before it.

1, The nature of man in Christ is made of the same metal with
our nature, and therefore deserved a personal union; and there
fore the God of grace raised the manhood above itself to be
married to the Godhead. This is the first step of the Headship
spoken of (Heb. i.), God has made him the heir of all things.
For God, indeed, lifted man above Himself in giving to the
manhood no created personality, but the personaJity of the
Godhead, so as that blessed manhood at one moment should
subsist in the Word, and subsist in the infinite personality of the
Godhead, that the man Christ and the Godhead should be in one
person.

2. Upon this resolved a free donation of Christ to the manhood
to be King, Priest, and Prophet, sufficiently qualified to grace us.
This was grace also to the manhood, yet this grace was not given
in such a measure to Christ in the days of His flesh. Howbeit
this grace, and the personal union did sufficiently bear Him up
under all His sufferings.

3· After His sufferings the manhood saw the Godhead in a
more glorious manner, and enjoyed. Him after an admirable
manner, and is made a personal worker and absolute commander
of the world-a Prince, a Judge, a Lord, and next to God-over
and above all creatures. That our Husband is so high is great
matter of comfort to the faithful. j,Ien who have a friend at
court are aye troubling him with suits and writs; we write not
half many letters up to our Friend at court; He delights to speak
of us to His Father, and to carry us in His heart as the high
priest did the names of the twelve tribes on his breast, and to
engrave us on the palms of His hands. Then see the gate and
follow Christ Jesus on the cross, and the cross is your way.
Christ got a deeper gate; His way was the cross and the cr0wn.
Now, says the Apostle, Consider such an one, and yet spoken
against by sinners, for sinners gave Him the lie. Look upon Him
lest ye faint. (Psalm xxxi. 22), "I said in my haste, I am cut off
before thine eyes." Isaiah xlix. 14, "Zion said, The Lord hath
forsaken me, my God hath forgotten me." Think not, ye will aye
be alike stout in the journey; some times ye will fall down, and
Christ will have you a-lifting, but He is near you with His flagon
of wine to comfort you. Amen.

Scottish Heroines of the Faith.-The series of articles
from the pen of the Rev. D. Beaton, which have for some months
been appearing in the Magazine, are to be issued in book form.
It is expected that the book will be published next month. The
price is IS. nett, with 3d. extra for postage. Orders may be sent
to the Editor, or to the Rev. D. Beaton, Wick.
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Scotttsb 1berotnes of tbe jfattb.
By THE REV. D. BEATON, WICK.

(Continued from page 182.)

LADY CULROSS.

21 3

E LIZABETH MELVILL was the daughter of Sir James
Melvill of Halhill, in Fife. Her father had been

Ambassador from Queen Mary to Queen Elizabeth. She
married James Colvill of Culross, who, on the death of James,
second Lord Colvill, became, by right, third Lord Colvill, but
he did not assume the title.

Lady Culross was a lady of fervent religious experience, and
well known as a living epistle of Christ, read of all men. When
John Welsh was imprisoned in the Castle of Blackness for his
connection with the General Assembly, held at Aberdeen in 16°5,
she addressed the following poetical epistle to him :-

" My dear brother, with courage bear the cross;
Joy shall be joined with all thy sorrow here.

High is thy hope, disdain this earthly dross
Once shall you see the wished day appear.

Now it is dark, the skve cannot be clear;
After the clouds it shall be calm anon.

'Wait on His will, whose blood hath bought thee dear
Extol His name, though outward joys be gone.

Look to the Lord; thou art not left alone;
Since He is thine what pleasure canst thou take?

He is at hand, and hears thy every groan:
End out thy fight, and suffer for His sake."

To another of the Blackness prisoners, Bailie William Rigg of
Edinburgh, she wrote, reminding him that the "darkness of
Blackness was not the blackness of darkness."

In those days, when the ordinances of religion were precious to
an extraordinary degree to a goodly company in Scotland, Lady
Culross made the most of her opportunities, and was in the habit
of frequently attending places where the Sacrament of the Lord's
Supper was dispensed. In the days of the persecution it was no
mere carnal motive or sentiment that brought people together on
such occasions, for they virtually took their lives in their hand.
And we may, in a measure, understand that a people gathered
together with such a feeling, and brought into touch with the
matters that told of the wondrous love of the Lord of Glory, must
have been awed and impressed in no common way. But not
withstanding this, Lady Culross was afraid that in attending so
many Communions she was neglecting her duties as a mother, so
she appealed to a pious woman, Euphan M'Cullen, for advice,
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who gave her the following remarkable answer: "He that pro
videth not for his own house hath denied the faith." The answer
seemed to carry condemnation on the very face of it, and Lady
Cl1lross could not help exclaiming, "Now you have killed me,
for I go to preachings and Communions here and there, neglecting
the care of my family." To which the pious woman replied:
" Mistress, if you be guilty in that respect, you have reason to be
humbled for it; but it was not said in that sense to me; but the
Lord said, 'I that have said, he that provideth not for his own is
worse than an infidel, will not I provide for her and her house,
seeing she is mine? ,,, The answer is a model of Christian wisdom.
She is careful to guard against allowing Lady Culross to neglect a
plainly-expressed duty, set down in Scripture, if her conscience
condemns her in the matter; but, on the other hand, she comforts
her with the truth that all believers are God's children, and that
He will provide for His own family.

John Livingstone, who had many opportunities of c<mversation
with Lady Culross, says of her: "Of all that ever I saw, she was
most unwearied in religious exercises, and the more she attained
access to God therein, she hungered the more. At the Com
munion in Shotts in June, 1630, the night after the Sabbath was
spent in prayer by a great many Christians in a large room where
her bed was; and in the morning, all going apart for their private
devotion, she went into the bed, and drew the curtains, that she
might set herself to prayer. William Rigg of Atherine, coming
into the room and hearing her have great motion upon her,
although she spoke not out, he desired her to speak out, saying
that there was none in the room but him and her woman, as at
that time there was no other. She did so, and the door being
opened, the room filled full. She continued in prayer, with
wonderful assistance, for large three hours' time." It is when one
reads such an account as this that one begins to realise what
Communion seasons were to Lady Culross, and what wrestlings
there were at the throne of grace prior to the extraordinary out
pouring of the Holy Spirit at the Kirk of Shotts.

On the very day on which Lady Culross was thus engaged, John
Livingstone preached his memorable sermon which the Holy
Ghost owned in such a remarkable way. It was through her
suggestion that Livingstone preached on this occasion, and it can
be easily understood that she held him in the highest esteem as a
servant of Christ. In a letter written to him in 1631 she says:
"My very worthy and dear Brother,-I received your letter, and
have no time to answer you as I would. I thank the Lord who
upholds you in all your trials and temptations. It is good for you
to be holden in exercise, otherwise I would suspect that all were
not well with you. God is faithful, as you find by experience, and
will not try you above your strength. Courage, brother, all is in
love; all works together for the best. You must be hewn, and
hammered down, and dressed,. and prepared, before you be a
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living stone, fit for His building. And if He be minded to make
you meet to help to repair the ruins of His house, you must look
for other manner of strokes than you have yet felt. You must
feel your own weakness, that you may be humbled and cast down
before Him, that so you may pity poor weak ones that are borne
down with infirmities. And when you are laid low and vile in
your own eyes, then will He raise you up and refresh you with
some blinks of His favourable countenance, that you may be able
to comfort others with those consolations wherewith you have
been comforted of Him. This you know by some experience,
blessed be God! And as strength and grace increase, look f(i)r
stronger trials, fightings without and fears within, the devil and
his instruments against you, and your Lord hiding His face. You
are deeply, almost overwhelmed with troubles and terr~>rs j and
yet, out of all this misery, He is working some gracious work of
mercy for the glory of His great name, the salvation and sanctifi
cation of your own soul, and for the comfort of His distressed
children there or here, or both, as pleases Him. Up your heart
then, and. prepare for the battle! Put on the whole armour of
God j though you be weak, you have a strong Captain, whose
power is made perfect in weakness, and whose grace is sufficient
for you. What you want in yourself you have in Him who is
given to you of God to be your wisdom, righteousness, sanctifica
tion, and redemption, your treasure and Treasurer, who keeps all
in store. The stock and the anwell is in His own hand, and He
drops down drop and drop as ye have need, and when ye want
long ye shall get double profit, and at length the whole sum, so
that ye shall be rich forever. Since He has put His work in your
weak hands, look not for long ease here j ye must feel the weight
of that worthy calling, .and be holden under with the sense of your
own weakness, that He may kythe [show] His strength in due
time-a weak man and a strong God, who will not fail nor forsake
you, but will furnish strength and gifts and grace, according to
that employment that He puts in your hands. The pain is but
for a moment, the pleasure everlasting. The battle is but short.
Your Captain fights for you j therefore the victory is certain, and
the reward glorious. A crown and a kingdom is worth the fighting
for. Blessed be His name, who fights all our battles and works
all our works for us. Since all is in Christ, and He ours, what
would we have more but thankful hearts, and grace to honour
Him in life and death, who is our advantage in life and death,
who guides with His counsel, and will bring us to His glory? To
Him be all honour, power, and praise, for now and for ever.
Amen.

"Now, I have reft this time from my sleep. I have no time to
show you my estate. Cross upon cross, the end of one is but the
beginning of another j but guiltiness in me and mine is my
greatest cross. Many times like to faint and fall down, but my
Lord puts under His hand, sustains and upholds me with His
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secret strength, and oft times most near when He seems to be
furthest off, and sometimes seasons bitterness with some sweetness.
,No creature has more cause to complain when I look to myself;
none so unworthy, so great cause to rejoice and be thankful: for
when· I look to His crosses and comforts, for that which He has
done, is doing, and will do, and for the least persuasion of His
unchangeable love, for taking such pains to ding me out of myself,
out of all creatures, and means under the sun, and many times
seems to ding me from Himself; but when He puts back by
appearance, yet He is drawing forward; when He strikes with one
hand, He sustains with the other; the greater misery I find in
myself, the greater mercy in Him, and the greater mercy the
greater guiltiness when it is abused. Then when sin and misery
abounds, there grace and mercy superabounds; so I am in a
labyrinth; how shall I get out? Only this is my comfort-that
mercy shall prevail. Our sins are finite, but His grace is infinite:
our guiltiness great, but His goodness is greater, and exceeds.
The rage and malice of our enemy is cruel, yet it is bounded; but
the love of Jesus passeth bounds, is incomprehensible, overcomes
all things. And to conclude, our misery will end shortly, but His
mercy endures forever. When I begin I cannot end; it is some
comfort to me that they get liberty to pray for me. My great
temptation now is, that I fear my prayers be .turned into sin. I
find and seize the clean contrary in me and mine, at least some of
them. Samuel is going to the College at St. Andrews to a worthy
master there, but I fear him deadly. I depend n0t on creatures;
pray earnestly for a blessing. He whom ye know is like to over
turn all, and has broken all bands. Lord pity him! There was
some beginning of order, but all is wrong again, for the death of
his brother makes him to take liberty so that I have double
loss; and sweet Mary Preston is with God. Sweet was her end,
but a sore stroke to me. None, except her husband and children,
will have more missing of her. I have abused many benefits and
right bitter strokes, yet can make right use of nothing. Lord
help and work that which He requires and take the glory to
Himself.

"Ye write that ye are like to have no settling there. If God
have a work to do with you there, He can change hearts; if here,
He can and will open a door, though never so fast closed. Ye
say my watch is.often wrong, goes sometimes too slow, sometimes
too swift. Ye say ye are oft too slow, but can not be like the
watch in running too swiftly. I fear when ye went first to Ireland
that ye did run too swiftly, therefore ye are like to be driven back
again till ye be better tempered; but God has a work in all for
His glory and your good, therefore cast yourself upon Him. He
knows what is most meet. Wink, and let the Lord work. Submit
to His will, and He shall do better than ye can think and direct
you to the best, and crown His work with mercy and compassion.
As for your suffering, I know ye had bitter temptations in it; and
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yet I doubt not but ye had answerable comforts, sour seasoned
with sweet. Be humbled when ye look to your part, but be
thankful when ye look to the Lord's part; bless His name for that
which. He has done to you, and for you, and by you, and press to
walk before Him, answerable in some measure to His fatherly

. care, blessed providence and loving kindness, whereof ye have
had so many sweet experiences. 0 watch and pray that ye fall
not into temptation. Seek early, and ye shall find better than
gold, pearls and precious stones; the gold is better won early
than late. If you make a use of winning a penny when ye
should rest, and sleep when ye should rise early to your work,
the winning of that penny may lose you a pound; therefore, sleep
in time and awake in time, and fall to work in due season, and ye
shall find by experience the truth of His precious promises.
Therefore strive against sluggishness, I charge you: it is but a
custom. Work early, and ye shall win enough to make you rich.
Ye know the proverb-Sanat, dieat, sanetifieat. Try a month, as
ye said once,' and ye shall find some gain that will stir you up to
seek Him early whom your soul would love. Suppose that He
has trysted you to meet Him, read the Proverbs, and ye shall find
that he calls you instantly and earnestly to seek Him early and ye
shall find. Bid me do as I say. Alas! I fear I have tint the
tide, but yet I would mint to it again.' Lord, help and draw us
with the cords of love, and make good that new covenant, and do
all things for us when we can do nothing, and accept our weak
endeavours in the merits of Him in whom only. He is well
pleased.

" Now I have forgotten myself. I fear I lose my sleep and the
gold also; therefore send me something with the first sure bearer
to recompense the loss. Write something on some good subject;
the last verses of the 40th of Isaiah; that ye taught in Culross, or
upon the Song of Zacharie, or anything ye please. Seek some
thing from Him that has abundance. Take the pen in your hand
and seek a blessing and set to, and God will furnish, ye will find.
If ye will not, I will write no more to you, which will be no small
loss. Be not sweer I beseech you. Now, laugh at my shortness.
Help me and mine earnestly with prayer and praises: never such
need. Forget not our Saturday of humiliation, nor our Sabbath
of thanksgiving, as the Lord will assist. .... Pray all for me
earnestly: never such need. Lord, pour out the spirit of prayer
and praises, and let us never forget that which we should prefer
to our particulars. The powerful presence and blessed Spirit of
Jesus Christ be with you all, and comfort and encourage you as
He knows your need. Now, I leave you in His arms. Yours
ever in Christ, E. MELVILL,"

Such letters as these reveal the source from whence came the'
constancy and fidelity in the hour of temptation and suffering to
these high-born ladies of the Covenant times. .Their heroic
resolution to suffer affliction with the people of God had the same

17
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heavenly origin as that of Moses, who made a choice so contrary
to what worldly wisdom would have dictated.

She had also the honour of being numbered among Samuel
Rutherf0rd's correspondents who, in one of his letters, says:
tc Madam, let me have your prayers, as ye have the prayers and
blessing of him that is separated from his brethren." In another
letter he writes :-" Your son-in-law, W. G., is now truly honoured
for his Lord and Master's cause. When the Lord is farming Zion,
it is a good token that he is a true branch of the vine, that the
Lord beginneth first to dress him. He is strong in his Lord, as
he hath written to me, and his wife is his encourager, which
should make you rejoice. As for your son, who is your grief,
your Lord waited on you and me, till we were ripe and brought us
in. It is your part to pray and wait upon Him. When he is ripe,
he will be spoken for. Who can command the Lord's wind to
blow? I know that it shall be your good in the latter end. That
is one mf your waters to heaven, ye could not go about; there are
the fewer behind. I remember you and him and yours as I am
able; but, alas! I am believed to be something, and I am
nothing but an empty reed. Wants are my best riches, because
I have these supplied by Christ. Remember my dearest love to
your brother. I know that he pleaded with his harlot-mother for
her apostacy. I know also that ye are kind to my worthy Lady
Kenmure, a woman beloved of the Lord, who hath been very
mindful of my bonds. The Lord give her and her child to find
mercy in the day of Christ! Great men are dry and cold in doing
for me; the tinkling of the chains for Christ affrighteth them;
but let my Lord break all my idols, I will bless Him. I am
obliged to my Lord Lom: I wish him mercy. Remember my
bonds with praises, and pray for me, that my Lord may leaven
the north by my bonds and sufferings. Grace be with you.
Yours, in 'his sweet Lord Jesus, SAMUEL RUTHERFORD."

Lady Culross possessed poetic gifts and cultivated her taste for
poetry. In 1603 a thin quarto, consisting of sixteen pages, was
printed, bearing the title :-" Ane Godlie Dreame, compylit in
Scottish Meter be M. M., Gentlewoman in Culros, at the requeist
of her Friendes." The poem is an allegory setting forth the
experiences of the believer on his journey from this world to the
heavenly Jerusalem. Anderson, in his Ladies of the Covenant,
thus refers to its introduction :-" It is introduced with a
description of the heaviness of heart which the writer felt from her
solitary musings on the depraved state of the world in her day,
which she calls c this false and iron age,' and on the bias of her
own heart to sin. Troubled with a train of reflections on these
and similar topics, she endeavoured to pray; but utterance failed
her, and she could only sigh, until relieved by the effusion -of
tears, when she poured forth her lamentations. Thus tranquilised,
she retired to bed, and, falling asleep, dreamed that her grief and
lamentation were renewed, and that with tears she besought God
for succour :-



Scottish Heroines of the Faith. 21 9

" Lord Jesus come (said I) and end my grief,
My sp'rt is vexed, the captive would be free;

All vice abounds, 0 send us some relief!
I loathe to live, I wish dissolved to be."

The pilgrims' sad condition and experience.is further described
in the lines :-

" I sighed again, and said, Alas! for me
My grief is great, I can it not declare:

Into this earth I wander to and fro,
A pilgrim poor, consumed with sighing sair.

My sin, alas! increases mair and mair,
I loathe my life, I irk to wander here;
long for heaven, my heritage is there,
I long to live with my Redeemer here."

Under the guidance of the Angel of the Covenant, she
continues her journey, and thus describes her experience :-

" Then up I rose and made no more delay,
My feeble arm about His arm I cast;

He went before and still did guide the way,
Though I was weak my sp'rt did follow fast,

Through moss and mires, through ditches deep we passed,
Through pricking thorns, through water and through fire,

Through dreadful dens, which made my heart aghast,
He bore me up when I began to tire."

In the same booklet there is the following poem :
" Away! vain world, bewitcher of m)! heart!

My sorrow shows my sins make me to smart;
Yet will I not despair, but to my God repair.

He has mercy aye, therefore will I pray;
He has mercy aye, and loves me,
Though by His troubling hand He proves me.

Away! Away! too long thou hast me snared;
I will not tyne more time; I am prepared,
Thy subtle slight to flee; thou hast deceived me.

Though they sweetly smile, smoothly they beguile;
Though they sweetly smile, suspect them,
The simple sort they syle, reject them.

Once more away! shows loath the world to leave,
Bids oft away with her that holds me slave;
Loath I am to forego that sweet alluring foe.

Since thy ways are vain, shall I them retain?
Since thy ways are vain, I quit thee,
Thy pleasure shall no more delight me.

A thousand times away! ah ! stay no more;
Sweet Christ, me save, lest subtle sin devour;
Without Thy helping hand, I have no strength to stand.

Lest I turn aside, let Thy grace me guide:
Lest I turn aside, draw near me;
And when I call for help, Lord! hear me.

What shall I do? are all thy pleasures past?
Shall worldly lusts now take their leave at last?
Yea, Christ these earthly toys shall turn in heavenly joys.

Let the world begone, I will love Christ alone;
Let the world begone, I care not,
Christ is my love alone, I fear not."

(To be Continued.)
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IDra\?cr at tbc (Sra"c.
AT last Meeting of Synod a resolution was unanimously come

to that it be an understood matter that ministers of our
Church do not conform to the practice of offering prayer at the
grave. The custom, as is well known, has now become almost
universal. and as some may be of opinion that the burial of the
dead without some religious service at the grave savours more of
heathenism than Christianity, it may not be out of place to
enquire into the practice of the Church in Scotland in regard to
this matter and as to its scriptural authority.

The First Book of Discipline thus refers to the subject :-" For
avoiding all inconvenience, we judge it best that neither singing
nor reading be at the burial; for albeit things sung and read may
admonish some of the living to prepare themselves for death, yet
shall some superstitious and ignorant persons ever think that the
works-singing or reading-of the living do and may profit the
dead. And, therefore, we think most expedient that the dead be
convoyed to the place of burial with some honest company of the
Church, without either singing or reading; yea, without all kind
of ceremony heretofore used, other than that the dead be
committed to the grave with such gravity and sobriety as those
that be present may seem to fear the judgments of God, and to
hate sin, which is the cause of death.

" We are not ignorant that some require a sermon at the burial,
or else some place of Scripture to be read, to put the living in
mind that they are mortal, and that likewise they must die. But
let those men understand that the sermons which be daily made
serve for that use; which if men despise, the preaching of the
funeral sermons shall rather nurse superstition and a false opinion
(as before said) than that they shall bring such persons to any
godly consideration of their own estate."

It is but just to say, however, that in Dr. Laing's edition of the
First Book oj Dz'scipline, as given in Knox's Works, that the
following sentence is inserted :--" And yet, notwithstanding, we
are not so precise, but that we are content that particular Kirks
use them in that behalf, with the consent oj the ministry oj the
same, as they will answer to God and Assembly oj the Universal
Kirk gathered within the realm." This sentence, though not
found in the 162 I edition or any other, has been accepted as
genuine by Dr. Lee and Dr. Sprott, and it is probably owing to
the limited liberty it gives that we find John Knox himself
preaching a sermon at the burial of the Regent Moray, when he
"moved three thousand to tears." It is also recorded that
Mr. Henry Livingstone preached a funeral sermon on the day of
Rev. Patrick Simson's funeral. In the Book oj Common Order
(1564) there is also a reference to the subject :-" The corpse is
reverently brought to the grave, accompanied with the congrega
tion, without any further ceremonies, which being buried, the
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minister, if he be present and required, goeth to the Church, if it
be not far off, and maketh some comfortable exhortation to the
people, touching death and the resurrection."

The Westminster Directory for Public Worship proceeds on
almost the same lines as the First Book of Discipl£ne. It says :
" Because the custom of kneeling down or praying by or towards the
dead corpse; and otlter such usages, in the place where it lies before
it be carried to burial are superstitious, and for that, praying,
reading, singing, both in going to and at the grave, have been
grossly abused, are no way beneficial to the dead, and have
proved many ways hurtful to the living; therefore, let all such
things be laid aside. Howbeit, we judge it very convenient that
the Christian friends which accompany the dead body to the place
appointed for public burial.do apply themselves to meditations
and conferences suitable to the occasion, and that the' minister, as
upon other occasions, so at this time, if he be present, may put
them in remembrance of their duty." This section most distinctly
prohibits prayer at the grave, and not only prayer, but also singing
and reading; it, however, allows an address to be given if the

, minister be present. The section occupied the attention of the
Assembly for six days. Some of the Divines were for throwing
it out altogether, holding with Cartwright that "the care of
burying the dead does not belong mare to the ministerial office
than to the rest Qf the Church."

The following fragmentary references in the Minutes of the
Westminster Assembly may help the reader to realise the state of
feeling among the Divines on the matter. "Session 333, 3rd
December, Tuesday morning.-Report from the Committee about
Burial.-Mr. Marshall-Because the drawing up of these reasons
doth concern ourselves as distinct from the dissenting brethren,
. . . therefore you would please to bestow an afternoon or two
to accompany the Committee appointed, that the body of all the
members being present, they may be read over, and only read
over, and so passed. Debate about the Use of Exhorta
tions.-Mr. Herle-A Directory; the end of it is for worship.
Now, how this will fall under that, I know not. This will multiply
our work. The Apostles did avoid all overburdening of them
selves with serving tables. It may prove a great snare.
If exhortation, I know not why word and prayer shall not go
together. Mr. Whitakers-I do not see any force of argument
why this Directory may not yet stand. I think that a
minister stands in a general relation to all his people, and every
man, in all the providences of God, is to get his heart affected,
. . . to be sensible of ~he death of his people is his duty. . . '.
Said, why a Directory for men when buried and not born; you
know that, presently, after birth they are brought to baptism;
something is done presently after. Said, if a Directory
for some, then for all. . . . I see not why not for all.
Dorcas . . . said the Apostles would not serve tables. . . .
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There is no transgression.... Rules in Scripture to take all occa
sions of doing g00d. . . . At death of friends, to be sensible. . . .
Mr. Marshall-But one only thing worthy of your consideration
in this business: whether the minister, when he is present, may
give a word of exhortation. To say he should be. invited to be
there as a minister, would press far that it is a ministerial work.
Mr. Hill-Two things may be hinted: (r) No necessity that the
corflse .be carried into the Church; (2) The corpse be first
buried."

"Session 334, 4th December, I644, Wednesday morning.-Debate
about Burial.-Mr. Palmer-I desire we should take away all
superstition and declare against it, . . . but I do not think a
dumb show becomes Christians. . . . If this ground be good,
Christians ought not to meet but to meet as Christians. . . . Mr.
Whitakers-I can see no ground why exhortations are not of use."

"Session 337, 9th December, z644, Monday morning.-Debate
of the Directory for Burial.-. Nevertheless, this doth not
inhibit any minister at that time being present to give some
seasonable word of exhortation. Mr. ilfarshall offered a paper

_ to express the affirmative part. Debate about something to be
added to the negative."

Lightfoot, in. his Journal, tells us a proposal that something
might be said at the time of interment, was passed over in silence,
"and so the minister left something to his liberty. Dr.
Temple moved again, Whether a minister, at putting the body in
the ground, may not say, We commit tile body to the ground, etc.
And it was conceived by the Assembly that he might, and the
words, without any ceremony more, do not tie him from this."

It will be seen from the foregoing that the chief point on which
the Divines held debate, as given in the ldinutes, is whether an
address should be given at the grave or not; finally, as we have
already seen, the minister, if present, might give an address, but
their prohibition of prayer, singing, and reading, is unequivocal.

The Directory.for Public Worship was accepted by the Church
of Scotland on 3rd February, r645, the Act of Assembly stating
that the Church" Doth unanimously and without a contrary voice
agree to and approve the following Directory in all the heads
thereof, together with the Preface set before it; and doth require,
decem, and ordain that, according to the plain tenor and meaning
thereof and the intent of the Preface, it be carefully and uniformly
observed and practised by all the ministers and others within this
kingdom whom it may concern." By the passing of the Act
Recissory the Directory was deprived of its Parliamentary recog
nition, and at the Revolution, seeing th~ Act Recissory was still
on the statute book, the Directory was not recognised by- the
State, but as late as r 705 the General Assembly passed a
recommendation concerning the observation of the Directory for
Worship, which is to the following effect :-" The General
Assembly hereby seriously recommend to all ministers and others
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within this National Church the due observance of the Directory
for the Public Worship of God, approven by the General Assembly
peld in the year 1645, Session 10." Other Acts were passed in
1736 and 1856 calling attention to it on certain points. From the
foregoing it will at once be recognised that the Directory has a
very important place in the recognised laws of the Church of
Scotland, and, by natural sequence, in the ecclesiastical statute
book of all the branches of Presbyterianism that claim descent
from that Church. True, it may be said, that its injunctions are
scarcely ever paid attention to, and even in churches which make
high claims to orthodoxy there has been a woful departure from'
the rules laid down in the Directory, and we ourselves need not
throw stones at others in this respect. But it is plain enough that
it strictly prohibits prayer at the grave, and our duty as law-abiding
citizens of the ecclesiastical world is plain. One of the most
extraordinary reasons for departing from this good custom we
have ever come across is that recently given by a writer, who,
coming to the conclusion that certain parts of. the Directory
concerning burial were not observed, goes on to say: " It
remained, therefore, to follow the dictates of a wise expediency in
this affa·ir, and to impart as much neighbourliness and inoffensive
ness as possible [i.e., by praying at the grave] ... especially in these
times of sorrow, when persons are so sensitive and impressionable."
If the Directory rule is a good one, and-which is more important
-a scriptural one, then it is the duty of all who would guard
jealously against the inroads of superstition to strengthen the
things that remain and are ready to die, instead of giving them a
last unkindly knock to put them out of existence simply because,
in our estimation, other laws or rules are broken.

The same writer further says :-" In a recent deliverance of the
Synod of the Free Presbyterian Church on the subject of prayers.
at the grave, reference is made to the authority of the Directory

.for Publz"c Worship. When, however, the neglected duty of read
ing the standards of one's own Church is taken in hand, it will be
found that, in this particular, the Directory affords no particular
guidance. The Directory, indeed, forbids as vigorously the pray
ing, reading, singing at deaths and funerals, which all of us have
taken part in from time immemorial." Certainly it is high time
to take in hand the neglected duty of reading the Directory, when
such an interpretation is put on the section on Burial. Here are
its words: "Because the custom o.f kneeling down and praying by
or towards the dead corpse, and other such usages, in the place where
z"t lies before it be carried, are superstz"tz"ous, . . '. therefore let all
such things be laid aside." The words italicised show plainly the.
practices condemned by the Directory, and though the contrary
has been maintained, it is quite allowable to hold that there is
nothing in the Directory to condemn religious exercises in the
house, provided they are not conducted in the room or place
where the dead body lies. The Romish practice of praying,
reading, and singing going to and at the grave is condemned..
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But what has Scripture to say on these matters? Is there any
evidence either in the Old or New Testament that there were
religious exercises at funerals ? We think not. Were there any
religious exercises at the most solemn funeral that the world has
seen? We read, when the body of Christ was put into the new
made tomb, that the mourners brought a mixture of aloes and
myrrh, and wound the body of Jesus in linen clothes with the
spices. Is there a word about prayer or religious exercises at
Stephen's funeral, who left time with his countenance already lit
by the glory that was to be his? Will anyone dare to say that
the practice here was heathenish and cold because there was no
prayer or singing at the grave? To quote the weighty words of
Dr. MacCrie :-" There was no funeral among the primitive
Christians. When our Saviour died, J oseph of Arimathea, a
counsellor, and Nicodemus, a ruler of the Jews, obtained
permission to inter Him, and they performed this office with all
due reverence and honour. 'They brought a mixture of myrrh
and aloes, about an hundred pound weight, and took the body of
Jesus,: and wound it in linen clothes with the spices, as the
manner of the Jews is to bury.' But they performed no religious
service over Him. And when the women came to His sepulchre,
early on the first day of the week, it was not to pray, or read, or
sing over it, but 'to anoint His body with the spices they had
prepared.' In the case of the first person who was honoured to
fall a martyr to Christianity, we are informed that' devout men
carried Stephen to his burial, and made great lamentation over
him.' But devout as they were, and deeply as they lamented
his loss, we do not read of their performing a single religious act
or rite over his grave. Nor is there the slightest vestige in the
New Testament of any such practice among primitive Christians.
. . . . The rites of sepulture introduced into Christian worship
were borrowed, not from the Jews, but from the Heathens, . . . .
Among others, the following ceremonies may be mentioned:
Supplications addressed to the god whose province it was to
carry the spirit to the regions below, just before the pangs of
death-the invocations of the manes, or calling on the dead at
regular intervals-the ringing of bells or brazen vessels at the
moment of dissolution, to drive away the furies?" D. B.

The Blind Seeing.-In his journal of a tour through
Scotland (1796), the Rev. Charles Simeon, of Cambridge, writes:
"Went to see Lady Ross's grounds. Here also I saw some blind
men weaving. May I never forget the following fact: One of the
blind men, on being interrogated with respect to his knowledge of
spiritual things, answered, 'I never saw till I was blind; nor did
I ever know contentment when I had my eyesight as I do now
that I have lost it.''' "My soul," Mr. Simeon adds, "was much
affected and comforted with this declaration. It was a lesson to
me."
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THE RELIGIOUS EXPERIENCE OF A. SCHOOLMISTRESS OF THE

SEVENTEENTH CENTURY.

(Written with her own Hand.)
(Continued from page 187.)

NOTES IN AUGUST, 1680.

I AM now thoroughly convinced (though never before) that we
must not resist this enemy by force, and that it is not them

we have to do with, but God; and, therefore, 'tis with Him we
ought first to make our peace. I was ever of this mind, but the
Lord hath now more fully convinced me than formerly from that
place-2 Kings xxiv. 20-" Through the anger of the Lord it
came to pass in Jerusalem and J udah, until he had cast them out
from his presence, that Zedekiah rebelled against the king of
Babylon." Now, let this people's case and ours be compared, and
we will find them agree in several respects; for the Lord had
determined and warned them that, because of their iniquity, they
should go into captivity, which they believed not, and would
receive no advice from Jeremiah at the mouth of the Lord. And,
for mitigating their trouble, they called him a complier, and said
he had fallen to the Chaldeans; and so came of it, they that took
warning fared best. Now, as to us (I) I have observed all along,
when the enemy's hand had been most against us, the Lord's own
hand in some particular or other hath also appeared against us,
importing our aptness to eye instruments more than Himself, and
that He would have us know that it is with Him we have to do,
and that He is walking contrary to us as we havewal.ked contrary
to Him. (2) I have ever seen remarkable evidences of the Lord's
displeasure against any attempt of that kind we have essayed.
And why? Because the determined time of our deliverance is
not yet come, for we have not humbled ourselves for our iniquity
against a holy God, whom we had avouched to be our God, but
walked not in His ways. Indeed, there must be other kind of
work about this great business ere we can expect that any means
we can use for our deliverance can be blessed of God.

SOME DEVICES OF SATAN, WHEREBY HE HATH GOT GREAT

ADVANTAGE.

I, Places of Scripture, which he tempted some to abuse for the
covering of their sinful practices; others he tempted to cast at as
if they were of no use. 2. For failings in persons, whether seeming
or real, all their good is rendered useless by the reproaches of the
greatest pretenders to straightness. 3. Satan makes use of those
who seem to be most zealous for the external privileges of Christ's
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kingdom to destroy His internal kingdom in the Church, by
suffering themselves to be divided one from another, and so put
out of capacity of building up one another in their most holy
faith, or to the edifying of the body in love, contrary to the
old and new command and to Christ's prayer, that they may be
perfected in one, and so rendering useless the only means left us
for help, viz., prayer. "If thou bring thy gift to the altar, and
remembers . . . leave thy gift before the altar, and first be
reconciled to thy brother, and then offer thy gift," importing
clearly that there is no acceptance of prayer till reconciliation be
made with our brother. 4. Whereas in a time like this (wherein
Satan is getting such advantage) we ought to be spending our time
in finding out his devices; we, on the contrary, give him more
and more advantage, and that many ways. Those who make not
conscience of finding out and counteracting the devices of Satan
will be reckoned co-workers with him for the overturning the
kingdom of Christ, though in most secret ways. And if we be
secret underminers of Christ's kingdom, though we be not public
opposers, we are enemies to Him. Satan hath hitherto appeared
in his own colours, so, for the most part, there hath been no great
difficulty to discover him. It is like he may come out in other
colours, if-he be not come already, and then it will be more difficult
to discern him. But they that seek the Lord understand all things.
I must set down the words of one of extraordinary skill in the
sleights of Satan. Saith he, "The highest measures of holiness
for the most glorious ends, if not warranted from the Word, is the
most sordid superstition."

One of the greatest devices of Satan at this day is the irritating
of the mind, having many advantages this way by the manifold
troubles of this time, and so he keeps the heart unhumbled, and
in this opposes the Lord, who, by all His providences, seeks our
humiliation. And as the humble and quiet accepting the punish
ment of our iniquity would tend to His glory, so to our good and
profit many advantages accompany such a frame. Question
What are these advantages? Answer-I. A quiet and humble
heart is in case to listen to what the Lord is speaking in His
providences, and, therefore (Psalm xxv. 9), "The meek will he
guide in judgment, and the meek he will teach his way." 2. They
are under many precious promises, as (I) guiding them;
(2) teaching them; (3) increase of grace (James iv. 6), "He gives
grace to the humble; (4) the Lord's presence for their reviving
(Isaiah lvii. 15). 3. A humble soul is in case to bear any
affliction; (Lam. iii. 19), "Wherefore doth a living man
complain?" etc. And one faith, "Hell is not hell to a truly
humbled heart." Be but humble, and all your uncertain fits of
trouble and sorrow are now ended, and all your sad days are
ended, and there is nothing man's cross but his will, which
contradicts the will of God. But, when the heart is truly
subjected to the will of God, it cannot be troubled whatever may
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befal the person, because nothing can come to pass but by the
will and determination of God. 4. A humble person hath the
promise of exaltation, lifting up, and safety, and, if any be hid in
an evil day, it will be such an one. Again, a humble person is of
most use to others, they judging themselves debtors to all, having
received so freely; as the Apostle saith, "I am a debtor," etc.
Again, one that is humble leaves a continual conviction on others
who are not so if there be any discerning. Again, 'tis lovely and
attractive to a gracious heart, it being the image of Christ. " I
am meek and lowly," saith He. Again, They are in the greatest
security against falling either in principle or practice, they having
so little confidence in themselves.

We are, in an evil time, bidden seek meekness, righteousness,
and the Lord, etc. Now, pride mars us in all these; and the
Lord requiring it both for our spiritual and temporal good, Satan
and corruption mainly oppose it where self-denial is not in
exercise, by making us notice slight and conceived injuries,
keeping the heart.in irritation, and so in contention; and then
follow the works of the flesh-anger, wrath, etc. Then the Lord
is Gpenly dishonoured. 'Tis an undervaluing of the glory that is
to be revealed at the coming of Christ to be much moved at any
calamity that can befal us in this world.

A SPEECH OF THE FORESAlD PERSON, BEING UNDER

A PARDONED CONDITION.

Come, my friends, I'll tell you what the Lord hath done for
me. He hath blotted out my iniquities, He hath loved me
freely. O! He is altogether lovely, He is infinite love, and in
Him is a fountain of love. 0 fy, fy upon you, ye worldly-minded
creatures, whose minds are upon the earth, that think Christ a
hard-handed master. Believe it not, for the Lord's sake believe
it not, for it is not so; but this I will entreat you to do, my dear
friends, try before you trust; come and taste of Him before ye
harbour evil thoughts of Him, and when you have tasted, then
come and tell me your thoughts of Him. This I will seal with
my blood: If He beguile you, believe me, ye are the first that
ever He beguiled. I may say by experience, He has not
beguiled me.

I will tell you what He did to me. When I sought after my
lovers, He blasted them all to me; I saw they were all empty.
And when I had gone to thousands of idols, He blasted them all
to me, and showed me fulness only in Himself. 0 blessed and
adored be He, that was content to take me when I was the off
scouring and refuse of all my idols! He said to me, "When thou
hast tried all the things a discontented heart can show thee, tho·u
shalt find them but emptiness without Me"; "for," said He, 'It,
pleased the Father that in Me should all fulness dwell. I will
give you all that your heart can desire. Your lovers and your
idols may seem to give you contentment in one thing, but not in
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all. But, if you take Me and quit them, it shall not, it cannot
enter into the heart of man to conceive what I have laid up for
you. 0 lost daughter of Adam, what can thy heart desire, thy
ear hear, or thy eye see, but I can give you it?" And all this
time when He was crying a treaty of peace, I was hearing Him.
""Yell," said I, "if He be such an one as He is reported to be, I
will go and try." So I went and desired (because He blasted all
earthly things) that He would let me see what was in Himself. Then
said my kind Lord, it is not best that I should see His fulness at
the first. Then when I saw that He was unkind, and that He
was not like to keep His promise, I said, "I will away after my
idols again, for, said my wicked and discontented heart, there is
not such a fulness in Him as I apprehended." And with ~ll this
He was but trying me to see what I would do. Then when He
saw me going away, He hedged my way with thorns, and my
paths, so that I could not win out. Then He said, "'Tis best
that my child be cast into the fiery furnace." And when I was
like to faint, being unacquainted with His wiser dealings, He took
a cordial and put it in my mouth. And when He saw that that
would not do my turn, then He said, "I will let her a-bee [alone]
now." So He took me out, and said, "What think ye of the
furnace now? " Then said I, "Lord, I do not like it well." He
said, "My child, thou shalt find much sweetness in it." So I
may say, He keeped His promise to me, for I have found many a
precious day in the furnace. I tell you it is sweet.

My friends, for the Lord's sake, weary not of the sweet yoke of
Christ. I'll tell you, my friends, I have had experience of a
sinning life, but, if I were to set down a life to myself, I would
choose the cross; yea, I would take the sweet cross of Christ
before any life. But ye will not think it sweet and easy till ye
carry it a while, and then (believe me) ye will say with me,
"Blessed be the rod, and ten thousand times blessed be He that
sent it." I'll teil you what it hath done to me. This day I have
not an idol, no, not one, nor the least thought going after one;
the sweetness of Christ hath done that. 0 think not His cross
wearisome to bear. 0 for a large heart, to get much love
contained in it to Him! Alas! alas for a narrow heart that hath
not deep thoughts of His infinite love! 0 that I had a heart that
would hold as much love as there are drops of water in the sea!
o it would be over little! 0 that all the hearts of the world
were mine! I would give them all to hold love to Christ. Yea,
though I had them all, they would not hold one drop of His love,
for He is infinite love, altogether lovely. I'll tell you from
experience, for I have felt His love. Think not ill thoughts of
Him for the Lord's sake, for He is all-sufficient. The world is
upholden by Him, and all that is therein. If ye have any other
thoughts of all-sufficient Jesus, put them away soon, for, believe
me, you will deceive yourselves. Turn in time, turn in time,.O
my friends; let your thoughts run in another channel. Think
Him infinitely all-sufficient, think Him infinite love. Will ye
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believe experience? I know He is more than I think upon, but
I know that He is this, and that I would seal with my blood; and
for His sake I am bound to lay down my life, and I have good
reason so to do, for He hath changed my heart from idols, and
He hath made me to say from experience, "What have I to do
with idols any more?" And now, I bless the' Lord, I have not
an idol in my heart, but only an all-sufficient treasure in lovely
Christ, and good reason. Why should it not be so? Why will
not every creature do the like? for He is well worth the having the
pre-eminence in all things both in heaven and earth; for" it hath
pleased the Father that in him should all fulness dwell." I love
all other things in their own room, but I love Christ above them
all. Believe me, it is truth, I count all things but loss and duog
for His favour; He hath all my heart. Wherefore should I ware
my money upon that which is not bread? No, no, it shall not be
so; He shall have my heart. All ye that love idols, cast them
away; take the rich jewel of the Gospel, and let them all go. I
have dooe so; I have taken up the cross, and will carry it so long
as I live.

I know when Christ gets me to heaven He may say, "I have a
little-worth pennyworth, and very dear bought," for He gave His
life for me, and He hath taken much pains on me, and yet I am
little worth, for I 'have not a large heart to love Him. Though it
be said in the 'iVord, "To whom much is given, love much," and
He hath forgiven me much, yet I cannot get Him loved enough.
But yet I may say, "Though I cannot get Him loved as I desire,
yet I love Him with all the little heart I have; I love Him, and
it is my exercise to love Him." Well, my friends, will ye open
your mouths and help me to cry up free love and the assurance of
free grace? To the infinite riches of free love be it spoken, I
know not what it is to have an idol, and to His praise I desire to
speak it. But I know what it is to have had them, and I had many
a sad day in casting them out. Now, will ye not grant that I have
reason to praise Him? And, my friends, will ye not praise Him
with me? Well, if ye will not, I'll tell you wherein all my joy is,
namely, That I shall yet praise Him without interruption, and I
shall never weary; for there is a rich room and glorious crown
laid up for me, and not for me only, but for all them that love our
Lord Jesus. Now, will ye wait for the crown? For He hath
promised it, and in Him are all the promises of God fulfilled.

Mrs. Catherine Collace or Ross died loth July, 1697, about
twelve in the forenoon, in the full assurance of faith and joy in
the Holy Ghost, taking her leave of all pleasantly, saying, she was
going to the Lamb upon Mount Zion and to the glorious company
there, desiring us to rejoice with her, for the day of her:
redemption drew near.

She was a schoolmistress, and taught sewing. A great many
scholars were converted at her school. She was tried with many
afflictions; particularly, she had twelve children, who, all for her
trial (she being very fond of them), were removed, she getting the
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promise for them, That God should be her God, and the God of
her seed.

Living in the time of persecution, she made much use of a
passage out of Calderwood's History, viz., the encouragement
given by Mr. Forbes and Mr. Welch to the 'ministers at Court to
bear witness to Christ's glorious and free monarchy, "Which, as it
is the end of the other two, so it is the most glorious of His
offices. The testimony' is more glorious to God, more honourable
to His Son, and shall be more comfortable to them than the
testimony either for His prophetic or priestly, because His kingly
is especially impugned at this time."

( Concluded.)

'J!utber on tbe 1bunbreb anb {twentl?::=ffrst
lPsalm.

"I WILL lift up mine eyes unto the hills from whence cometh
my help" is the voice of faith; for the flesh thinketh the

cross and all calamities to come from these hills, and therefore
calleth them not the hills from whence cometh help and comfort
but desolation and destruction, when it seeth itself in hatred with
the world for religion, in poverty, in temptations, in dangers, in
terrors. This seemeth to be a desolation and a casting away
from the face of God, and a descending into hell. Against this
judgment of the flesh fighteth faith, and judgeth not according to
that which it feeleth and seeth, but according to the word which
the Lord hath spoken, which biddeth us lift up our eyes to
invisible comforts, and to become, as it were, invisible, and, by
faith, in poverty to behold riches; in heaviness and sorrow, joy
and comfort; in desolation and destruction, help and succour;
and when we seem to be cast away from God, even then to
believe, and by faith to lay sure hold on, God's eternal mercy and
grace in Christ. Thou must lift up thine eyes, and in no wise fix
them upon the present troubles, calamities, or afflictions, what
soever the flesh seeth, feeleth, or suffereth; for that is to obey
and consent to the eyes and ears; that is to say, to hearken to
the flesh, which is always ready to persuade thee that God is angry
with thee, that He hath forsaken thee, that thy danger is such and
so terrible that thou canst never escape it. Here, therefore, thou
must lift up thine eyes to the hills of the Lord, and hearken to the
voice of God, who saith and promiseth that help shall surely come
from those hills, which-albeit for the time it be invisible and can
neither be seen nor felt~yet it is most certain and infallible.
They that are in wealth, glory, and dignity lift not up their ey.es
to these invisible things; but such as are in poverty, contempt of
the world, afflicted in body or mind, are forced to lift up their
eyes, that the help which is invisible may be made to them visible
by faith, according to the promise of God made unto them in
His Word.-" SOUND DOCTRINE," English Churchman.
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mu :fl3bas 3ain 1kno~.

(O'n Teachdaire Ghaelach.)

(Continued from page 196.)

'N U AIR a chruinnich plulamaid na rioghachd anns a bhliadhna
1563, bha Knox an sas annta chum reachd ur a dheanamh

gus an cIeidimh ath-leasaicht' a dheanamh tearainte; ach, so cha
deach' leis. Coma, beagan roimh am dhoibh sgaoileadh sheaI
monaich e aon la an eisdeachd moran de mhaithean na rioghachd,
agus thug e sgiursadh garbh dhoibh airson am mi thaingealachd,
agus a bhi cho lapach ann an aobhar Chriosd. Eha iomradh san
am, gu'n robh a bhanrigh a dol a phosadh papanaich: cha robh
so r'a leigeadh seachad. " A mhaithean um1mach," arsa Knox,
"fuilingibh dhomh a radh, an la dh' aontaicheassib.h ana-ereid
each a bhi na righ oirbh, ni sibh na's urrainn 'duibh a chum Iosa
Criosd fhogradh as an rioghachd; bheir sibh dioghaltas Dhe air
an fhearann; bheir sibh plaigh oirbh fein, aguscha chuir sibh, a
n~ir mo bheachdsa, bheag ri sonas 'ur ban~igh!" Cha d' eisd
luchd~miodail na ban-righ tuille; a mach ghabh iad agus innsear
dh'i gu'n do shearmonaich Knox an aghaidh a posaidh. Cha do
thaitinn so ris a bhan-righ. Dh' aithn i Knox a thoirt 'na lathair.
Nuair chunnaic i e thoisich i ri gal's ri meaca.naich mar leanabh
beag, 's thug d'n aghaidh air gu'n robh e toirt mi-chliu araon oirre
fein's air a riaghladh. 'Nuair a chunnaic Knox gu'n robh i 'nis
a' fas ni bu chiuine fhreagair e gu stolda. "A bhan-righ oird
hearc! nam faiceadh Dia iomchuidh 'ur saoradh 0 na baralaibh
coirbte anns an deach' 'ur n'oilein, cha'n abradh sibh gu'n
dubhairt mise focal as an rathad. A mach as a chrannaig
cha'n'eil e bitheanta learn oilbheum a thoirt: ach anns a chrann
aig cha mhi mo mhaighstir fein, ach seirbhiseach an Ti 'ta 'g
aithne an fhirinn a labhairt a mach, gu'n mhiodal ri ard no ri
iosa!." "Ach," ars' a bhan-righ, "ciod e do -ghnothach ri m'
phosadhsa? " Eha Knox a' dol a mhineachadh dh'j a dhleasnas
mar mhinisteir an t-soisgeill, 'nuair, le corruich a ghlaodh i mach
a ris, "Co thusa-Ciod e do ghnothach ri m'phosadhsa?" "Le'r
cead a bhanrigh," arsa Knox, " tha e fior nach larl' no Mor'ear mi,
gidheadh chunnaic Dia'na'mhaitheas iomchuidh mo thogail suas
a chum leas na rioghachd: Seadh, dhomhsa buinidh rabhadh a
thoirt mu'n ole cho mhath ris a Mhor'ear as aird' inbhe: tha mo
dhreuchd agus mo choguis ag iarraidh orm a bhi dileas, agus uime
sin, deiream a ris, an la dh' aontaicheas maithean na'rioghachd so _
sibhse 'cheangal ri papanach, nach urrainn iad tuille'dheanamh a
chum Criosd agus fhirinn fhogradh as an rioghachd; agus ar
coraichean a spionadh uainn!" Air so thoisich a bhan-righ ri
bas-bhualadh; sheas lain, na thosd, a dian amharc oirre. Ma
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dheireadh labhair e, "Cha bu taitneach leam riamh ars' esan," aon
de chreutairean Dhe fhaicinn a' gul's, gann gu'n duraig mi eadhon
010 chlann fein a smachdachadh air eagal a cluinntinn a' caoin
eadh: dhuibhse 'ar learn, nach tug mi aobhar caoinidh; co
dhiilbh, 's fearr learn 'ur deoir fhaicinn na 010 choguis fein a lot,
agus an rioghachd a bhrath do thoil a namhaid le m' thosd ?" 'S
ann a nis a b'airde glaodh na ban-righ, agus gun tuilleadh
eisdeachd dh'orduich i mach as a sealadh e. Chuir i 'comhairle
ris na mor'-earaibh ciod a dheanta air; chomhairlich cuid a
chrochadh; cuid a losgadh gu bas; ach cha robh obair Knox
fathast ullamh, uime-sin, fhuair e as.

Am feadh a bha bhan-righ ann an Sruileadh, chum an teaghlach
Airinn anns an lu-chuirt ann an Dun-eidean gu follaiseach. Cha
robh muinntir a chreidimh ath-Ieasaichte toilichte leis a so, agus
air dhoibh aon la moran fhaicinn a'dol a steach, thilg siad iad fein
nam measg, a feoraich c'arson a bha'n lagh co ladurna air a
bhriseadh? Bha'n iorghaill a nis air bonn, ach cha do chailleadh
beatha. Chaidh dithis de luchd a chreidimh ath-Ieasaichte
'ghlacadh le ordugh na ban-righ, agus bha la air a shon-rachad a
chum am feuchainn. Chunnaic eaglais Chriosd, gun robh, cha'n
e mhain an dithis so an cunnart am beatha, ach an lagh a dhiteadh
iadsan gu'n ruigeadh e miltean. Thug iad uime sin, air Knox
coinneamh a ghairm air la na cuirte chum iad fein a dhlon. B'
aill le cairdibh na ban-righ a dheanamh a mach, gu'n robh a
choinneamh so mi-Iaghail, agus gu'n robh briathra na litreach
ceannairceach, agus shaoil iad a nis nach robh dol as aig lain
Knox: Rinn an lagh greim air aon uair eile. M'an tainig la na
cuirte rinn iad na bha nan comas a chum eagal a chur air, feuch
an aidicheadh e gu'n robh e ciontach: ach bha lathaireachd a
Dhe le Knox, agus cha bu daoine chuireadh giorag air. " Cha
d'rinn mi, ars'esan, ach 010 dhleasnas, agus uime sin, ciod air bith
mar thachras tha m' earbsa gu'n seas mo Dhia mi ! " Thainig a
nis an la-thugadh am priosanach a lathair. 'Nuair a chunnaic a
bhan-righ e rinn i iolach mhor ghaire. "Sin, ars'ise, fear a thug
ormsa bhi gul; theagamh gu'm faic mis' esan a gul an diugh."
Thoisich an deuchainn, 's cha robh i soirbh. Dh'aidich Knox gu
saor gur h-e 'sgriobh an litir, ach nach robh a choinneamh air
mhodh air bith mi-Iaghail. 'Nuair chual a bhan-righ e, ghlaodh
i 'macho "C'arson a ta sibh co leanabail ris? Co thug ordugh
dha m'iochd-'rain-sa thoirt cruinn?" "'S iomadh uair," arsa
Knox, "a thug mi cruinn iad, araol1 la sabaid 'us seachduin 's cha
chualas riamh gum b'o!c gus a nis: Cha'n e mhain" ars' esan, 'se
gabhail misnich "tha'n t-am a chaidh seachad fathast fa chomhair
010 shul-tha mi faicinn treud lag Chriosd co mor an cunnart 'sa
bha iad riatnh. 's an am a chaidh seachad bha 'n diabhol ag
imeachd sios 'us suas na fhiol" choltas fein: tha nis sgail air a
ghnuis agus tneallaidh e anama bochd mar bi iad nam faicill! A
mhaithean Alba! am bheil sibhse 'tn beachd gu'n caisg fuil an
dithis bhraithre so lotadh nam papanach? cha chaisg-cha dean
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i ach an cail a bhrosnachadh; tha fhios againn air ar cosg nach
'eil ach nimh agus domblas nan cridheachaibh! Agus a bhan.
righ! ribhse theirinn gur mic do'n diabhol iadsan a ta ga'r
brosnachadh an aghaidh caoraich bhochd Chriosd, agus gur h-i
obair an athar, an sean bhreugair agus an daor mhortair a ta iad
a' deanamh "-" Ciall! Ciall! arsa fear de na mor-'earan, cha'n
ann's a chrannaig a tha thu 'n tras idir cuimhnich." Tha mi arsa
Knox far am bheil e mar fhiachaibh orm anfhirinn a sheasamh,
agus an fhirinn seasaidh mi 'n lathair dhaoinibh agus ainglibh!"
A chur an sgaoil an aithghearr, fhuair lain fa sgaoil aon uair eile,
ged nach b'ann a dheoin moran de na bha 'lathair, gu h-araid a
bhan-righ.

Chunnaic Knox a nis gu'm feumadh e' m pailliuin talmhaidh
so 'chur dheth. Chomhairlich e, uime sin, do'n eaglais seirbhis
each dlleas fhaotainn 'na aite, agus mhol e dhoibh gairm a thoirt
do'n urramach Seumas Lawson aon de ard mhinistirean Aberaidh
ean. Scriobh Knox fein chuige e 'thighinn ga amharc, agus aig
bonn na litreach thuirt e, "Dean cabhag, a bhrathair, no thig thu
ro anmoch." Bha Lawson co mol' air a chur chuige leis na
briathraibh so's gu'n do ghabh e 'thurus an la'r na mhaireach:
rainig e, agus air dha searmonachadh uair no dha thaitinn e ris
an eaglais cho mhaith 's gu'n tug iad gairm dh'a mar fhear-ionaid
Knox.

An la 'chaidh a ghabhail a steach shearmonaich Knox fein le
mol' chumhachd: bha spiorap. an Tighearna da rireadh air. Mu
dheireadh na searmoin leig e fhianuis gu Dia gu'n do chaith e
bheatha nam measg ann an deadh choguis-a' searmonachadh
soisgeul Chriosd ann an treibhdhireas, gu'n umhail do uasal no
iosal. Dh' fhag e'n sin beannachd aca ann am briathraibh cho
tiamhaidh agus cho drui'teach 's nach robh Sllil thioram 'sa
choimhthional. An deigh na searmoin chaidh e dhachaidh 's
ghabh e leaba, agus ma ghabh cha b'i sin leaba gun dochas.
'Smuladach an ni, shaoileadh neach, a bha fagail beannachd gu
brath aig grein 's aig gealaich, aig ceilearadh binn an doire 's aig
gairich mhoralach a chuain, aig cairdibh dileas ar n-oige's aig
companaich bhaigheil ar n' aois, ach 's faoin iad so uile ann an
suilibh an fhior chriosduidh-cha'n fhada gus an eirich airsan
grian na firinteachd-haleluiah ainglean, agus cairdeas Dhe agus
an Uain! Air di'h-aoine dheirich e gu aodach a chur uime ged
is gann a b' urrainn dha suidhe air furm. 'Nuair a dh' fheoraich
iad dheth ciod a thug air eiridh, thuirt e gu'n robh a mhiann air
dol do'n eaglais (gu'n chuimhne nach b'e la na sabaid a bh' ann),
oil' aI's' esan bha mi fad na h-oi'che a beachd smuaineachadh air
aiseiridh Chriosd, agus tha focal no dhaagam a chum na h-euglais
bhochd. An ceann tacan chuir e fios air na foirfich a chum ..
beannachd fhagail aca; 'nuair thainig iad thuirt e riu, "A
bhraithre runach! thainig ma dheireadh an uair airson an tric an
robh mi'guidhe-an uair a dhruideas mo shuil air an t-saoghal
mheallta so, agus a chi mi sabhailte an taobh a stigh do gheata
rioghachd na gloir. 18
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" Air leaba mo bhais, a nis mar tha mi, leigeam fhianuis gu Dia
nach do theagaisg mi ach firinn an t-soisgeil, agus gu'm b'e ealas
a thoirt do'n aineolach-neart a thoirt do'n anfhann-comhfhurt
achd do'n dream a bha fo' bhran airson an cionta-agus an
t-uaibhreach irioslachadh le bagraidhibh leabhar Dhe, a bh' agam
do ghna 's an amharc. Tha fhios agam gu math gu'n robh
iomadh a' faotainn coire dhomh a chionn cainnt cho laidir a
chleachdadh, ach aig Dia tha tios ged bha mi 'seirm teairneanach
a bhreitheanais nan cluasaibh gu'n robh mo chridhe 'leaghadh le
gradh d'an anamaibh nan caomhnainn iosal no uasal cha b' airidh
air mo dhreuchd ml, agus cha bhiodh la mo chunntais na la cho
taitneach dhomh. Tha mi ga'r fagailse 'n am' dheigh, ach
leanaidh sibh an aithghearr; cuiribh an deadh chath-glacaibh
misneach, ged tha mise ga'r fagail; agus fhadsa dh' fhanas
sibh ann an firinn Chriosd feudaidh sibh dulan a thoirt do
gheataibh ifrinn."

Beagan mu'n do ghabh e'leaba dh' iarr e air a mhnaoi 'nuair a
dh' fhasadh echo Jag's nach b' urrainn dh'a leughadh ise 'leughadh
dh'a gach la xvii. caib do shoisgeul Eoin-Caib. do'n litir a chum ,~
nan Ephesianach, agus xxxiii. Caib. de Isaiah. Bha e'nis air fas
cho fann 's nach b' urrainn e labhairt ach le mor shaothair,
gidheadh cha d' fhag neach taobh a leapach gun earail. Thaisich
bean uasal dhiadhaidh aon la r'a mholadh airson na rinn e as leth
a chreidimh agus a dhucha: Chuir Knox grabadh oirre. "Fois !
fois! a bhean uasal," ars' esan, "thll,n fheoil i fein dona gu leoir
gun a seideadh suas; 'Se Criosd an aoo charraig air am bheil mo
dhachas air a steidheachadh." Air la na sabaid bha e samhach -
car uine fhada. Ma dheireadh, ars' esan, le guth socrach, "Ma
tha neach's an eisdeachd thigeadh e agus faiceadh e obair Dhe;
bha mi 0 cheann da oi'che a' tagradh arson eaglais Chriosd,-an
comunn beag a ta fo dhimcas anns an t-saoghal, ach 'na shealladh-
san luachmhor mar chloich a shul :

" Dh' fharraid cuideiginn a bha lathair an robh e fulang peine?
cha'n'eil ars' esan, nis mo na esan a' ta cheana air neamh: nam
b'e toil De i chuirinn suas leis an leabaidh so fad sheachd
bliadhna: 'nuair tha'n spiorad ann an Criosd cha chuir am bas
giorag air an fheoil."

Iomadh uair 'nuair shaoilte bhiodh e'na chodal, chite a bhilean
a' gluasad, agus chluinnte e 'g radh "A Thighearna thoir aodh
airean dlleas do t-eaglais,-aisig slth do'n rioghachd-thig a
Thighearn Iosa, thig !" Bha e aon oi'che ri trom osnaich 's ri
spairn troimh chodal: Nuair dhuisg e dh' fheoraich iad dheth
ciod a bha cur trioblaid air? "'S fad ars'esan, o'n a thoisich
Satan ri m'pheacaidhean a thilgeadh lOrm gus mo thoirt gu an
dochas, ach chum mi sgiath a chreidimh ris: tha e nis a cur 'oam
inntinn gu'n do thoill m' oibre fein dhomh aite'measg nan naomh,
ach moladh do Dhia a chuir chugam an scriobtur so, dod a tit'
agad nach d' fhuair thu? Tha nis cri0ch air a chath, diu do
Dhia, bi'dh Knox an aithghearr far nach ruig a shaighdean e."
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Air di-luain dh' fhag e'n leaba car tamuill, ach bha echo fann
's nach b' urrainn e seasamh air a chasaibh,-shuidh e ann an
cathair car leth-uair, agus thogadh do 'n leabaidh a ris e. 'S an
fheasgar dh'iarr e air a mhnaoi far na thilg e 'cheud achdair a
leughadh. Thuig i fein a chuid eile, agus leugh i xvii. caib. de'n
t-soisgeul a reir Eoin. Mu leth uair roimh dheich rinn iad
urnuigh. Dh' fharraid neach dheth an cual e'n urnuigh? " 0
b' fhearr leam gu 'n cluinneadh an saoghal i mar chuala mis i',
ars'esan, "a Thighearn rosa glac mo Spiorad!" Air so thuit e
seachad ann an glacaibh a bhais gun spairn gun upraid 'na 67
bliadhna.

Chunnaic sinn a nis crioch Knox !-cridhe co mar, agus spiorad
co treum 'sa tharruing claidheamh riamh an aobhar na firinn!
B' esan am ministeir dHeas! Bha chaithe beatha naomha j a
theagasg fallain, agus do thaobh miodail a dheanamh ri peacaich
cha d' rugadh leis e.

A leughadair am bheil thu-saleantuinn eis-eimpleir na muinntir
a tha nis, "tre chreidimh agus fhoighidin a sealhhachadh nan
geallanna." Cuimhnich gu'm bheil " Iosa Criosd an de, agus an
diugh, agus gu siorrui9h an Ti ceudna."

--- ..._--- -- -_. -

BU5traltan $\?mpatb\?

By the visit of the Rev. Waiter Scott, for the second time, after
an interval of about nine years, we are again brought into

closer touch with sympathetic friends in far-off Australia. Mr.
Scott has once more been preaching in many of our congregations,
as well as otherwise visiting and discoursing among our people,
with much -acceptance, and it may be useful to give our readers
the following particulars of our Church relations with him and his
congregation in Australia.

As minister of the Brushgrove-Grafton charge on the Clarence
River, New South Wales, Mr. Scott assures us that many of his
people feel identified with ourselves, that some of our ministers'
names are quite familiar amongst them, and that their contendings
for truth have been followed for years with an intelligent interest
notwithstanding the many seas which roll between. Our Magazine
has been circulating amongst them with, it seems, much apprecia
tion. Under the direction of the Kirk-Session, the congregation,
as our readers will have noticed, have long been devoting their
Annual Foreign Mission Collection to the support of our Mission
amongst the Kaffirs in South Africa, and its progress has been
watched, as indicated from time to time in the letters of our
missionary, Mr. Radasi. Mr. Scott himself has been, since 1893,
and even previously, in correspondence with ministers and other
friends of our Church, and mentions the strength this has been to
him in his own isolation. He also testifies to the sympathetic
fellowship which he has had, similarly, with the Rev. Arthur Paul,
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of St. Kilda Free Presbyterian Church, Victoria-the only minister
in Australia, he says, with whom he could associate in later years.
Mr. Paul is already known here as a defender of the faith. Mr.
Scott speaks of him as now a venerable divine-yet still preaching,
and still having to be reckoned with when the truth is attacked by
Higher Critics there. The lifetime of service which he has so
ably given to the defence of the Cause in his adopted land, has
given him a unique position in Australia as an authority on Pres
byterianism. Mr. Scott has expressed a desire that any possible
assistance, in behalf of the cause which he represents in Australia,
should come from our Church. In this, he understands Mr. Paul
is so far in agreement with him.

Mr. Scott has already completed fourteen years as pastor on
Clarence River. .Had his own and his wife's health not required
it, he would not readily have come away; although, the climate
being semi-tropical, and his island residence low-lying, in an
atmosphere more or less malarial, he had been urged by medical
authorities, years ago, to leave the district. The ex(ensive area
constituting his parish of three ordinary preaching centres, involv
ing fully twenty miles travelling on the Sabbath as between the
two extremities, apart from the return journey, greatly intensified
the difficulties; and, after such a period of service, Mr. Scott
would willingly see the position filled by one able to do more
justice to the situation, whilst loyal to the truth. In the meantime,
he informs us, that, in associating with our Church here, he has
endeavoured by pastoral letters and otherwise, to encQurage his
own flock, presently being ministered to by the office-bearers.

With regard to our own Church, Mr. Scott has uniformly shown
deepest sympathy. He desires, indeed, that we should come
formally in line with the Co~enanting position, and pleads for a
testimony, publicly owning the work of the Second Reformation,
with the attainments then made by the Church (r638-r650)' but
left unacknowledged under the later Church Settlement of r 690,
a testimony which would vindicate the contendings and sufferings
of martyrs and confessors, and recognise the Covenant obligations
in the matter on Church and State, and the sin of their violation
as one of the causes of the divine wrath against the nation. The
present alarming revolt from all that pertains to the work of God
for Scotland and the three kingdoms, which the Reformation
represented, is urged as a special and present reason for such
action. In this connection, he expresses pleasure at knowing that
the members of our Synod are taking the matter into their serious
and prayerful consideration.

Note to Subscribers.-We respectfully remind subscribers
that April was the end of the Magazine year, and that immediate
payments for past and future will much oblige.

/
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ll)rotestant 1Rotes.
The King at Mass Again.-Once more the King has gone

on his annual visit to Marienbad, and once more, while there, he
has attended Mass in honour of the Emperor of Austria's birthday.
This is much to be deplored. It was not at all necessary for the
King to go to Mass to show his respect for the Emperor. There
were other methods by which this might be done. I fear that his
Majesty has no adequate conception of the pain he thus causes
his most loyal Protestant subjects. King Henry of Navarre,
afterwards King of France, in his earlier. days, before he seceded
to Rome, acted wisely and courageously in relation to the Mass.
He married a Roman Catholic Princess, Margaret of Vaiois, on a
scaffolding erected outside of the church of Notre Dame, Paris.
As soon as the ceremony was over his bride went into the church
to attend Mass, but Henry of Navarre refused to go there with
her, though he knew that by his refusal he would give great
offence to the Romanists. When Queen Mary came to the
Throne of England the Princess Elizabeth (afterwards Queen)
was importuned to go to Mass to please her Royal sister.
Elizabeth positively refused to do anything of the kind, and her
refusal, writes Miss Agnes Strickland, in her Lives of the Queens
of England, "excited the most lively feelings of admiration for
her sincerity and courage among the Protestants." We are told
that the French Ambassador at this time wrote :-" Elizabeth will
not hear Mass, nor accompany her sister to the Chapel, whatever
remonstrance either the Queen or the Lords on her side have been
able to make her on the subject." Elizabeth went to Mass On
one occasion, and on one only, but did it so unwillingly, and
with such manifest dislike, that there can be no doubt she after
wards repented of her offence.-Protestant Observer.

Pastor Chiniquy.-It is'just a huncfted years since Pastor
Chiniquy saw the light. For fifty years he lived in the Church
of Rome, and during part of that time was a diligent priest in her
service. But God opened his eyes to see the deluding errors of
Romanism, and through the blessing 0f the Lord, he became the
Luther of Canada. His experiences in the struggle that ended in
liberty, and the persecutions he endured, are narrated in his well
known book, Fifty Years in the Church of Rome-a book which
throws a lurid light on Rome and her ways.

English Monasticism in time of Henry VIII.-In his
Henry VIII. and the Monasteries, Dr. Gairdner, a Papist, did
his best to give a good character to these polluted institutions.
He was not allowed to escape, however; with the result'that he
has made the following acknowledgment in a recent number of
the Nineteenth Century :-" My estimate of the general morality
of the monasteries, I fear, was rather too high. The St. Albans
case I admitted. It was an exceptionally bad one; and though
I made a mistake (which I rectified elsewhere) about the particular
abbot whose misrule was so disgraceful, I never attempted to
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palliate the facts. I have come now to see, however, that the
moral decline of St. Albans after Whethamstede's day was a
gradual one, and had only reached the lowest depths of scandal
when Archbishop Morton obtained visitation powers to correct
that and some other monasteries which had the privilege, under
ordinary circumstances, of exemption from ~piscopal jurisdiction.

But the general laxity of monastic rule was, I fear, rather
greater than I supposed on the eve of the Reformation.
I certainly did not wish to weigh down the scales on either side;
but Mr. Coulton has convinced me that I have misinterpreted
some things and thought too lightly of the real meaning of the
findings in certain particular cases. Among other things, at page
103, where I have said' one monk was a dandy,' I ought, I find,
to have said, 'one monk dressed in indecorous fashion.' And this
indecorous dressing in long hose-not 'long boots,' as I have
made it on page 97-was a thing that would really be a police
offence nowadays. So I fear that there is much to be said about
the state of matters in a considerable number of monasteries to
show that they were no good schools of delicacy or chastity."

1Rotes an~ <.tomments.
The Coming of One United Church for Scotland.

Such is the title of a pamphlet printed and published by the
Church Union Association. It contains an account of the Union
Meeting held in Edinburgh, 17th May, 1909, and the progress of
the recent stages 0f the movement towards union, with a list of
the members appointed by the Established and United Free
Church Assemblies. Union on a scriptural basis is a commend
able thing, and the bodies uniting on such principles may, with
God's blessing, look for strengthening; but there is such a thing
as union which involves compromise, and compromise of a serious
nature, and from such unions may we be preserved.

"That they may be One."-This is the title of a sermon
preached by Principal Alexander Whyte, extracts from which are
given in the above pamphlet. At first sight it may appear almost
incredible that intelligent men should so misinterpret and mis
apply those words used by our Lord in his Intercessory Prayer.
To apply them to the gathering together in one body a mixed
multitude such as must take place in every Church union, reveals
a mind that trifles with one of the profoundest and most spiritual
passages of scripture. Christ's people, in the sense of the Inter
cessory Prayer, can be one, thCiiUgh they may not belong to the
same Church organisation.

Sinful Partiality.-It may have at times struck careful
observers that while it is a very common practice to speak of
the New Testament writers and believers as saints, that no such
honour is accorded to the Old Testament writers and worthies.
We speak of St. Matthew, St. Mark, and St. Luke, but never of
St. Isaiah, St. Jeremiah, or St. Ezekiel. Now, no one will deny
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the honour to the New Testament worthies-they were saints
indeed; but the whole practice is Romish, and rests on a false
conception of the state of the Old Testament believers after
death. According to Romish theologians, the Old Testament
saints are in a Limbu11l Patnpn, and have not entered the full
blessedness of heaven. And it is as a protest against this view
that all true Protestants should refrain from speaking of the Ne'"
Testament worthies as "saints," while they refuse to give that
honoured title to the Old Testament worthies. Two apparent
exceptions to the Romish practice are St. David and St. Enoch.
But the former is not the king of Israel, but either the early Welsh
missionary or the Scottish king of that name, and St. Enoch is a
corruption of St. Thenoc, one of the early Celtic missionaries.

Frivolous and Sinful Amusements.-At a recent meeting
of the Wesleyan Conference, held at Lincoln, it was resolved that
"The Conference is strongly of opinion that dancing, card playing,
games of chance, entertainments which legally require a dramatic
licence, and amusements of a frivolous and vulgar type, are con
trary to the general rules and usages of the people called
Methodists, as affecting the use of trust property, and cannot be
allowed." When will the larger bodies of Presbyterians in Scot
land pass a like resolution to stem the tide of worldliness and
frivolity so often associated with many of their meetings?

"Ecclesiastical History of Caithness." --This substantial
and well-bound ,volume has recently been issued from the press
by the Rev. D. Beaton, of the Free Presbyterian Church, Wick.
It consists of two parts: first, the history of religion in the county
of Caithness from the earliest times, and, second, "Annals" of
Caithness parishes from the Reformation downwards to the
present. The first section consists of nine chapters, and the titles
of these are - "Introduction," "Remains of Pagan Times,"
"Remains of Early Christian Times," "Early Ecclesiastical
Ruins," "Celtic Church Period," "Roman Catholic Period,"
" Reformation to Revolution Period," "Revolution to Evangelical
Revival," and" Nineteenth Century to the Present Time:' These
chapters are a valuable contribution to the history of religion in
the far north, and are of special interest to the scholar and the
student. The" Annals" of the several parishes form a useful
'source of reference for information with respect to the ministers
occupying the various pulpits in Caithness during past and recent
times, all denominations being noticed. Though the book must
of necessity be chiefly interesting to students and to natives of the
county of which it treats, it is no less valuable i'n its own place on
this account. It fills a niche not hitherto occupied in the Church
history of the north, and will be useful to coming generations who
may inquire as to the movements of their fathers. It is question- .
able if any other county in Scotland has been so exhaustively
dealt with in the same way. The volume has been printed and
published by Mr. Rae, "Northern Ensign" Office, Wick, and the
price is, cloth, 7/6 net; postage, Sd.
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Communions.-John Knox's, Glasgow (Hall, 2 Carlton

Place, South Side), first Sabbath of October; Dumbarton,
Gairloch, and Scourie, second; Lochinver, third; Wick, fifth;
Oban, first Sabbath of November; St. Jude's, Glasgow, second.

Collection for Missiona'ries and Catechists.-This Col
lection was fixed by the Synod at its last meeting to be taken
during the month of October, and that by book from house to
house, similarly to the Sustentation Fund. As payments to
ministers and missionaries are made on the 11th of November, it
is desirable that this Collection be taken as promptly as possible,
and that all contributions for the Sustentation and Missionaries'
Funds be forwarded in good time before ?-bove date.

Acknowledgments.-Mr. A. Clunas, general treasurer,
18 Ardconnel Terrace, Inverness, acknowledges with thanks 5/
from" A Friend," on behalf of Kaffir Foreign Mission Fund.

Harvest Thanksgiving.-At a recent meeting of the
Northern Presbytery, held at Dingwall, it was resolved that all the
congregations within the bounds of the Presbytery should observe
a day of thanksgiving in recognition and acknowledgment of the
bountiful harvest which the Giver of all Good has been pleased to
favour His undeserving creatures with; it being as in past years
left to the several congregations to fix a day suitable to the circum
stances of each congregation: it being recommended that so far
as possible this day should be observed in our congregatiorn when
such a day of thanksgiving is held in the parish within which the
congregation is found. .

Ube .maga3tne.
Subscriptions Received for Magazine.-A. Tallach, Lochinver, 2/6;

Miss M'Leod, Clashnessie, by Lochinver, 2/6; H. M'Kenzie, Culkein, Stoer,
2/6; D. Clark, Pittsburg, D.S.A., 3/4; K. K.emp, Cullicudden Schoolhouse,
2/6; Mrs. M. Mackay, Maryburgh, 2/6; K. Mackay, Garrabost, 2/6; Miss
M'Yean, Tiverton, Ontario, 8/2; N. Shaw, Eilean Anabich, I-Iarris, 2/6; R.
M'Lennan, vVardsville, Ontario, 2/6; Miss B. Livingstone, Portuairk, 2/6;
F. Macrae, Scourie, 2/6; Miss Fraser, St. Giles, Kingussie, 2/6; Mrs. M'Lean,
Balemore, North Dist, 2/6; Miss E. Mackay, Halkirk, 9/4; Miss A. B.
Drquhart, Rothes, 3/6~, and Donation, 6/51z; Mrs. Drquhart, Springfield,
Cullicudden, 2/6; W. Mackay, Dumbarton, 6/8; Mrs. H. Henderson, Ivan,
Ontario, 1/3, and Donation, 1/8; Mrs. C. Henderson, Duncrief, Ontario, 1/3,
and Donation, 2/9; A. M'Leish, Sable, Ontario, 2/3!, and Donation, 3/4!;
Mrs. C. Gillies, West Williams, Ontario, 2/6; M. Beaton, Waternish, 4/6;
Miss A. B. M 'Donaid, Detroit, D.S.A., S/3; A. M'Donald, Poolewe, 2/6;
A. Fraser, for St. Jude's Collectors, £3; Miss Bain, Eaton Place, London,
2/6; J. M 'Lean, Greenock, 1/; A. M'Phail, Camustack, Jura, 2/6; Mrs.
Ross, Manse of Bracadale, 2/6; Rev; Wm. Scott, Dalkeith Road, Edinburgh,
2/6; W. Day, Edinburgh, 8/8; J. Bruce, Tarbert, Loch Fyne, 2/6; Miss A.
Mackay, Gull~ne, 2/6; D. Alexander, Newton-on-Ayr, 2/6; A. Sutherland,
Forest, DlIapool, 5/, and Donation, 2/; Miss C. M'Kenzie, Montgomerie
Drive, Kelvinside, 2/6; K. Matheson, Strond, Harris, 1/3; Widow A.
M'Leod, Struth, Harris, 1/3; M. Martin, Northton, Harris, 2/6; Miss C.
M'Kenzie, Knowe, Port-Glasgow, 2/6; A. Mackay, Govanhill St., Glasgow,
2/6; A. Mackay, tailor, Lochcarron, 5/; J. Noble, Achnahannet, 5/·


