


Jfree
T:a:: E

~resb~terian

VOL. XIV.

And MONTHLY RECORD.

NO VEMBER, I909.

30bn ~aI"in.
(Continued from page 2°3.)

No. 7.

SOME of the best authorities state that Calvin's father died in
1531, not in 1529. During his sojourn at Noyon at this

period, it is recorded that he expounded the Scriptures in a
church at Pont l'Eveque, a small town in the neighbourhood.
From Noyon he returned to Paris. As the result of his father's
death, he now gave up the study of the law, and devoted himself
to studies that were more directly fitted to prepare him for the
ministry of the Gospel. He entered the College of Fortet at
Pans, and studied Greek and Hebrew under an eminent scholar
named Danes. During this time he began to hold meetings for
preaching the Gospel in the house of a merchant, Stephen de la
Forge, who afterwards was burned at the stake for his fidelity to
the truth. Calvin held this worthy man in high esteem, and
declares that his" memory ought to be blessed among believers
as a holy martyr for Christ." It is said that at this period Calvin
concluded all his discourses with the inspired words of Paul: "If
God be for us, who can be against us?"

In the year 1532 Calvin made his first contribution to literature
in the form of a Latin Commentary on the De Clementia of
Seneca, the ancient Roman moralist. In this work Calvin con
demns the ideas of the Stoic philosophers, who maintained that
men ought not to be moved by sorrow or joy, and" enlarges on
the virtue of sympathy and pity." He highly commends the
appeals of Seneca to the Emperm Nero to exercise pity toward
his people, and thus to command their esteem. It is believed
that Calvin was thus making an indirect appeal to Francis 1. of
France, to show mercy and kindness to those who were now
becoming the followers of the Reformed Faith. The Commentary
was a masterpiece of elegant and classical Latin, and the attention
of many was directed to Calvin as a new and bright star in the
literary firmament of France. There can be no doubt that this
preliminary effort prepared the people moiereadily to read his

19



Th( Fre( Pnsbyterian Magazine.

books when he came forward as a champion in the cause of
evangelical Christianity. Calvin was at the University of Orleans
from the summer of 1532 to that of 1533. •

In 1533 ,some stirring events took place in Paris. The struggle
between the Roman Catholic authorities and the Reformers was
proceeding apace. Marguerite, the Queen of Navarre, had
declared herself on the side of the Reformation, and had pub
lished a book called the Mirror of the Sinful Soul, which the
Popish theologians condemned. "The King, Henry of Navarre,
asked the University the reasons for this censure." The Rector.
of the University happened at this time to be' Nicolas Cop, a
friend of Calvin and the Reformation. He called the various
faculties to an assembly, and there delivered a speech in which
he denounced those who censured the Queen. Again, on the
first day of November, it fell to the Rector to deliver a discourse
before" the University assembled in the church of the Mathurins."
It is stated that Nicolas Cop asked Calvin to write this discourse
for him, though one recent authority maintains that" the balance
of evidence is against Calvin's authorship of this address." At
any rate the discourse was a thoroughly evangelical one, asserting
that salvation was by grace, not by works, and through faith in
Jesus Christ. While some of the listeners appeared to be glad at
the doctrine, others were greatly incensed, and such a storm \\"as
raised that the Parliament issued an order for the Rector's arrest.
Nicolas Cop fled to Basel. Suspicion fell on Calvin as a party to
the discourse, and the police went in search of him, but he
escaped out of their hands. On the interposition of Queen
Marguerite, who personally knew and esteemed Calvin, proceed
ings were stopped, and he returned, some authorities state, for a
short time to Paris. Thereafter he travelled to Angouleme, in
the south of France, where he abode for six months in the
mansion of his friend, Louis Du Tillet, a curate of the Church,
and the member of "a noble and wealthy family," who possessed
a valuable library of about four thousand volumes. It is believed
that it was in this house he prepared "the first sketch" of his
famous work entitled The Institutes of the Christian Religion.

The month of May, 1534, witnessed Calvin's formal breach with
the Church of Rome. He paid a visit to Noyon, where he
resigned his ecclesiastical benefices, and sold his paternal inheri
tance. His appearance in the church there was the occasion of a
tumult, and he was cast into prison for a short time. Towards
the end of this year he spent two months at the town of Poitiers,
where he gathered a number of Protestants, and held private
meetings in a garden and a cave. The latter has been known
ever since as "Calvin's Grotto." He also celebrated the Lord's
Supper in this place in its scriptural order, and that, it is believed,
was the first time it was so observed in France, both elements
being dispensed to the people-bread and wine. The wine is
reserved for the priests in the Church of Rome. Early in the
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year 1535 Calvin and his friend, Du Tillet, came to Basel, where
he finished his Institutes, and got them printed by Platter of
Basel. He providentially escaped the fires of persecution which
were blazing in Paris in November, 1534, and January, 1535.
Many witnesses for the truth were burned at the stake during
these months.

Calvin proceeded to Ferrara, in Italy, in the month of February,
1536. Here he was the guest of a lady of high rank, who favoured
the Reformation, Renee, the Duchess of Ferrara. From this
place he wrote many letters, "attacking vigorously the errors of .
the Church of Rome." But the Duke of Ferrara was unfavourable
to the cause, and Calvin left the scene about the end of April. It
is recorded that he now paid another and final visit to his native
town of N oyon, his brother Charles having died at this juncture.
After he settled all his family affairs, Calvin set out for Strasburg,
along with his brother Antoine, and his sister Maria. Owing to
war, then carried on, they had to take an indirect route, which
compelled them to pass through the city of Geneva. Calvin
lodged in the house of Peter Viret, one of the ministers of the
town, with the intention of staying only a single night. But the
thoughts of God are higher than mao's thoughts. . Calvin had
reached the chief scene of his future life-work, and he was to go
no further for the present.

For four years previous to this, Geneva had witnessed many
conflicts between the Roman Catholics and the Reforming party.
William Farel, a bold and intrepid man of God, was the leader of
the Reformers, and after many vicissitudes, he had the joy of
seeing the city yielding to the Gospel of Christ on the 21st day
of May, 1536. The Council, or Magistrates, called the citizens
together, and put the question whether they would decide for
Popery or the Reformed Faith. After a pause, the answer was
given" in a 10ud and solemn voice": "We all, with one accord,
desire, by God's help, to live in the faith of the holy Gospel, and
according to God's Word, as it is preached to us." With uplifted
hands, the people said, "We swear to do so; we will do so by
God's help." In commemoration of this great event, the Council
ordered a striking inscription to be composed, and affixed over one
of the gates of the city and over the entrance to the town hall.
Calvin's arrival in July, so shortly after this change in Geneva, was
divinely ordered, as after events proved. William Farel heard
with gladness the unexpected news of his coming. He had read
the Institutes with intense interest and appreciation, and he felt
that Calvin was the very man that was needed to help on, by
teaching and counsel, the work of Reformation in Geneva. He
hastened to hav~ an interview with him, and on meeting, pointed
out the field of Gospel labour that was to be found in Geneva,
and urged him to remain and help. Calvin replied that he was
only passing through the city, that in any case he preferred
retirement and was desirous of leisure to write rather than preach,
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that he was of a timid disposition and needed rest. " Rest! "
cried farel, "death alone releases the servants of Christ from
their labours." His words of entreaty not producing the desired
impression, Farel at last rose from his seat, and" placing his hand
on Calvin's head," spoke, in a voice of thunder, words to the
following effect: "May God curse your retirement and your
studies, if you withdraw and refuse to give assistance in such a
dire necessity as ours, for you seek your own interests rather than
those of Christ!" Calvin surrendered, and said, "Then I will
remain at Geneva. I will give myself up to the Lord's good
pleasure." Calvin felt that it 'was the hand and voice of the Lord
that had laid hold of him, not the hand and voice of Farel merely,
for he gives in his Preface to his Commentary on the Psalms, an
account of the matter, as follows: "I had resolved to continue in
the same privacy and obscurity, until at length William Farel
detained me at Geneva, not so much by counsel and exhortation,
as by a dreadful imprecation, which I felt to be as if God had,
from heaven, laid His mighty hand on me to arrest me."

It is to be observed as a striking circumstance in the history of
many of the most highly-honoured servants of God, both in Bible
and subsequent times, that they felt a profound diffidence, to
enter upon that very work that the Lord, in His secret purpose,
had called them to, and that it was only after they got message
after message from heaven that they went forward, and even then
with fear and trembling. Witness the examples of Moses,
Isaiah, Jeremiah, Jonah, and Paul in Scripture times, and John
Calvin, John Knox, and John Bunyan in later generations. The
evident design is that it may be clearly manifest that the call to
the work and the success in it are not of the wisdom, eloquence,
and power of man, but" of my Spirit, saith the Lord of hosts."

(To be Continued.)

Reverence for God's Word.-"Not as a cntlc dare I
approach this Book as if it were an ordinary book which I may
hope to master and fathom. It is above me, and I cannot exhaust
its fulness; it knows me, even,the hidden things of the heart, and
judges me, bringing me into contact with the all-seeing God. I
enter with reverence into the temple of Scripture, which from the
height of God's eternal counsel, and out of the depth of God's
infinite love, beholds and comprehends all ages, and is sufficient
for the guidance and perfecting of souls in all generations-praying
with trustful hope that out of Christ's fulness the Spirit will minister
unto me also Grace upon Grace. But while I thus stand in awe,
beholding the grandeur and infinite depth of the Scripture as One
Organic Spirit-built Temple, and the beauty and perfection, and
exquisite skill which characterize the most minute portion of this
structure, I fiel at home, and as in a peaceful and fra.grant garden."
-DR. SAPHIR.
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B 'Jlecture.
By THE LATE REV. ALEXANDER GUNN, WATTEN, CAITHNESS.

Delivered on 6th July, 1890.*

(Taken verbatim by a hearer, and hitherto unpublisl,ed.)

"Knowing, brethren beloved, your election of God. For our gospel came
not unto you in word only, but also· in power, and in the Holy Ghost,
and in much assurance, as ye know what manner of men we were among
you for your sake. And ye became. followers of us, and of the Lord,
having received the word in much affliction, with joy of the Holy Ghost.
So that ye were ensamples to all that believe in Macedonia and Achaia.
For from you sounded out the word of the Lord, not only in Macedonia
and Achaia, but also in every place your faith to God-ward is spread
abroad; so that we need not to speak anything. For they themselves
show of us what manner of entering in we had unto you, and how ye
turned to God from idols to serve the living and true God; and to wait
for his Son from heaven, whom he raised from the dead, even Jesus,
which delivered us from the wrath la come." I THESS. i., 4- IQ.

.1MAY say that the Apostle, in this Epistle to the Thessalonians,

. gives us a picture of what the Church of Christ ought to be
abounding in faith and in good works, striving to spread abroad the
kingdom of God among' the surrounding nations. In the fore
going verses, which we were considering last Sabbath, the Apostle
gives thanks to God for the work of saving grace that was wrought
in the hearts of the Thessalonians, remembering their "work of
faith, and labour of love, and patience of hope" in God in the
midst of many trials; and from these fruits that appeared in them
he observes their eternal election of God to grace and glory-to life
everlasting. A tree is known by its fruits, and the tree of God's
election is known by its fruit. It cannot be a barren tree; it
tnust of necessity bring forth the fruits of righteousness, just as the
Church of the Thessalonians did. This is shown in the fifth
verse-that the Word of God in the hand of the Holy Spirit came
with such saving power into their hearts as to give evidence that
they were truly partakers of grace, and of the graces of the Holy
Spirit, namely, faith and hope and love-the powerful work of the
Gospel in the heart and life.

I say that in these' things the riches of the soul consist. The
soul that has. these graces and fruits is rich towards God. It was
generally in those times the poorest of the people that became
converts to Christianity, and no douM this was the case in regard
to most of these Thessalonians-they were among the poorest of
the people; as the Apostle James says, "God hath chosen the
poor of this world, rich in faith and heirs~ of the kingdom whieh

* This is a discourse by the second Mr: Gunn of Watten, who was over 80
years old when he delivered it. He died on the 14th December, 1892, in the
83rd year of his age, and 55th of his ininistry.-ED.
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he hath promised to them that love him." All are on a level
before God. There are neither rich nor poor, high nor low,
because all are infinitely below Him. Usually the Church of Christ
is made up for the most part of the poor rather than of the rich.
The rich have so much to take up their hearts, and so much to
take them away from religion. But the lot of man is well
balanced upon the whole; the poor have their drawbacks, and so
have the rich. But I say in these graces of the Holy Spirit the
riches of the soul consist. They came from the electing love of
God, and they call for continual thanksgiving, such as Paul offers
here to the Lord for the grace he witnessed in the Thessalonians.

Now, my frie~ds, there must have been very clear evidence of
the truth and reality of the religion of these Thessalonians to
draw forth from such a man as Paul such strong commendations
as he here gives them. He was not a man to give praise where it
was not deserved. He might say as Elihu said to Job, "I know
not how to give flattering titles to men." There is no false praise
here, strong as the commendation is. Self·flattery and flattery of
others usually go together, and they were never more abundant
than in the present time. You can hardly take up a magazine or
paper, religious or otherwise-and, indeed, I would say, especially
religious magazines-but you will see very exaggerated praise
given to very ordinary men, so that we might be tempted some·
times to think that these magazines were written by a mutual
admiration society. But, my friends, where the grace of God is
in the heart it will modify and subdue, and it will mortify and
destroy the disposition either to give or receive flattery. It is a
dangerous thing to give, and a dangerous thing to receive, but the
grace of God will certainly deliver men from it. Paul's praises,
therefore, were not empty compliments to the Thessalonians.
They proved in their Christianity and conduct the reality of true
religion, and, indeed, Paul was moved by the Holy Ghost to
declare this of them, and, therefore, there could be no mistake.
There is no Church that received from Paul more commendation
than that of the Thessalonians.

The Apostle says in the fourth verse: "Knowing, brethren
beloved, your election of God." How did he know that? Well,
he tells us. Because of the assured faith with which they received
the Word, "in power and in the Holy Ghost." "For our Gospel

I came not unto you in word only, but also in power and in the
Holy Ghost, and in much assurance." That was one proof of
their election of God. "No man can receive anything except it.
be given him from above." It was an evidence that they had
God's effectual call when they inclined their heart to receive the
truth as it is in Jesus; and another proof of their election was
this, that the Word had become the rule of their conduct.

In the sixth verse he says: "And ye became followers of us
and of the Lord, having received the word in much affliction with
joy of the Holy Ghost." What are we to understand by that-----'
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"ye became followers of us and of the Lord" ? Well, there
appear to be two things implied in it. The first is, that they
made a public profession of Christ-a public profession that they
had received Christ, and received the doctrines of the apostles as
the true doctrines of Christ-the only means of salvation. They
renounced all the foolish opinions of the heathen around them,
and joined themselves to Christ. He says in the second chapter:
"Ye became followers of the Church of God, which in Judea are
in Christ Jesus," for they had uniteq themselves publicly to the
Church of Christ. This is what Christ requires of all Christians,
of all His followers. "Whosoever, therefore, shall confess me
before men, him will I confess also before my Father which
is in heaven. But whosoever shall deny me before men,
him will I also deny before my Father which is in hea:ven."
And, again, in the eighth chapter of Mark: " Whosoever
shall be ashamed of me and my words in this adulterous and
sinful generation, of him also shall the Son of Man be ashamed
when he cometh in the glory of his Father with the holy angels."
Thus every Christian is bound to make a public confession of
Christ. Now, my friends, lay this to heart. There are some
whom I WQuld wish to see making a public confession, but they
do not do it. Another meaning we may take out of the words,
"Ye became followers of us and of the Lord," is that they
followed the Apostles, not merely in making a profession, but they
followed them in their life and conversation also. They followed
them in holiness, while formerly they followed the devil, the
world, and the flesh, being led away by divers lusts, hateful and
hating one another, with their lives opposite to God and His ways.
~ut now there was an entire change, and they became followers
or as the word is more literally rendered "imitators "-of the
Apostle, and not of the Apostle only, but also of Christ, as Paul
says in one place: "Ye became followers of me, even as I also
am of Christ." Even the apostles and prophets are not primarily
examples of Christianity. Christ Himself is the great example;
you must look to Him who has left us a pattern. We can only
follow holy men so far as we see they follow Christ, for the Word
says: "Whom he did foreknow, them he also did predestinate to
be conformed to the image of his Son." The apostles thems~lves

were not blameless. You see how that Paul says he withstood
Peter to the face because he was to be blamed. "There is not a
just man upon the earth that doeth good and sinneth not." Now,
this following implies a new heart and a holy affection-an
affection set on things above, not on things on the earth. It
manifests itself in a holy life and actions, and in a cleaving to the
commandments of God and the ways of God, through the power,
of the Word, coming from the hand of the Holy Spirit with much
assurance into the heart. That was the way in which the
Thessalonian believers. were regenerated and x:enewed, and made
to lead such lives as were exempl"ry to all around them.



The Free Presbyterian Magazine.

Now, this profession and following of the apostles on the part
of the Thessalonian believers were in spite of "much affliction"
and much opposition. If a man sets his face resolutely to follow
that which is good, he may certainly look for opposition in some
shape or another from the devil, the world, and the flesh. The
devil stirred up much opposition to the Thessalonians when they
began to lead holy lives. He stirred up much persecution and
affliction from the heathen around them, and more especially
from the Jews. The Jews were scattered abroad over all Asia
Minor at this time, and they were the most deadly enemies of all
to the Christians. As we see in the second chapter of this
Epistle: "For ye also have suffered like things of your own
countrymen, even as they (the Churches in Judea) have of the
Jews: who both killed the Lord Jesus and their own prophets,
and have persecuted us; and they please not God, and are
contrary to all men: forbidding us to speak to the Gentiles that
they might be saved, to fill up their sins alway: for the wrath is
come upon them to the uttermost." The Jews were given over of
God now, and were established in all quarters as the most
determined enemies of Christ and Christianity. And they have
ever continued in that state for 1800 years, for in their synagogues
every Friday Christ is publicly cursed by their priests.

Persecution from men, incited by Satan, in all ages has been
the lot of Christ's Church and of those who embraced the truth.
And it is a great evidence of a man's sincerity that he is ready to
endure persecution for his profession, and to bear the cross for
Christ's sake. So it showed the sincerity of the Thessalonians.
That was one clear and convincing evidence of Paul's assurance
of their election of God. Persecution followed the first planting
of the Church of Christ everywhere, as you see in the case of the
apostles. The more so was the case at the Reformation, when
the Gospel was planted first in Europe, or rather the second time,
because it was planted first by Paul in Philippi and Thessalonica.
But it dwindled away, and was almost quite dead at the time of
the Reformation in the 16th century, and then great and sore
persecution was raised up. And, my friends, the reason why we
have less persecution now may be that the character of the
modern Church is not so decided and steadfast as was the
Christianity of the earlier Church, and that it is more in conformity
with the world and its opinions and practices. I think that is one
great reason why the Church of Christ is comparatively free from
persecution. For the Word says: "All that will live godly
in Christ Jesus shall suffer persecution"; and that Word cannot
be broken. If the Church would live a more godly life, there
would be more persecution. And another reason why there is JlO •
persecution is that there is so much lukewarmness.

The Thessalonians endured much persecution, and not only
did they endure it, but they endured it with joy, and it was not
merely joy, but joy of the Holy Ghost. And Christ Himself says:
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'! Blessed are ye, when men shall revile you and persecute you,
and shall say all manner of evil against you falsely for my
sake. Rejoice and be exceeding glad, for great is your reward in
heaven." Thus the Thessalonians looked to Him for their reward,
and believed that there was a good time coming for them, although
they had an evil time now. That was the work of faith. And we
find various instances of the same thing in the Church of Christ,
for Paul says to the Church at Rome: "And not only so, but we
glory in tribulations also, knowing that tribulation worketh
patience, and patience, experience, and experience, hope"; and
of the Hebrews: "Ye took joyfully the spoiling of your goods,
knowing in yourselves that ye have in heaven a better and an
enduring substance." That was the reason why they rejoiced,
because they looked forward to "the recompense of the reward."
Christ also says that all the sufferings of believers for the truth
would turn unto them for a testimony. "These are they which
came out of great tribulation, and have washed their robes, and
made them white in the blood of the Lamb. Therefore are they
before the throne of God, and serve him day and night in his
temple: and he that sitteth on the throne shall dwell among
them. They shall hunger no more, neither thirst any more;
neither shall the sun light on them, nor any heat. For the Lamb,
which is in the midst of the throne, shall feed them, and shall
lead them unto living fountains of water; and God shall wipe
away all tears from their eyes." They were willing to bear the
cross for Christ, and to bear it joyfully. Now, this is a picture for
the true Christian Church, and it is recorded for our instruction
and imitation that we may "be followers of them who, through
faith and patience, inherit the promises."

There is another evidence of their election in the seventh and
eighth verses. They" sounded out the word of the Lord."
What does that mean? It means that the Church of Thessalonica
was an active, energetic missionary Church, for they "sounded
out the word of the Lord, not only in Macedonia and Achaia."
That was an evidence of the truth of their religion. And it is one
of the chief duties of the Church of Christ, as we see from Christ's
parting command: "Go ye into all the world and preach the
gospel to every creature" (Mark xvi. IS), "Go ye, therefore, and
teach all nations, baptising them in the name of the Father, and
of the Son, and of the Holy Ghost; teaching them to observe all
things whatsover I have commanded you'; and, 10, I am with you
alway, even unto the end of the world" (Matthew xxviii. 19, 20).

There was great missionary zeal in the first and second centuries.
Those that were scattered by the persecution that arose in
Jerusalem went everywhere preaching the Gospel. It appeared as .
if at first they were too much disposed to stay at home and were
lacking in enterprise and enthusiasm. And how did God deliver
them from this snare? He sent persecution among them.
~verywhere . there were great persecutions. For the first two
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hundred years (A.D.), every man that was caught and proved to be
a Christian was sure to be thrown to the lions in the amphitheatre
at Rome. There thousands and tens of thousands were murdered
because they were Christians. Those who escaped were scattered
abroad throughout the whole world, and some, it is believed,
came as far as Scotland preaching the Gospel, and to the extremes
of the Roman Empire, in order to hide themselves from the wrath
of the Emperor. Then, again, there came a time when the
Church was very much at rest. They became rich and wealthy,
and became worldly and carnal and proud and cmvetous, until the
true Church almost died out. Then there was an awakening in
the fifth and sixth centuries, especially in Scotland and Ireland,
and parts of France. Patrick, Columba, Gregory, and others,
were truly zealous men who spent their lives in devotedness to
the Church of Christ, and spread the Church, having been
remarkably successful in their labours. There was a wonderful
blessing which accompanied the labours of Patrick and Columba.
Columba not only planted the greater part of Scotland with
preachers, but even went as far as Orkney and Shetland. Then,
again, there was a great revival in the middle ages, at the time of
the Reformation. They were very zealous then. And from the
beginning of the present century, the Church has been awakening
more and more to its duty as a missionary Church, to a great
extent in America, as well as in Britain. And among many
shortcomings, there is this token for good, that the number of
missionaries and the amount of contributions to missionary work
are yearly increasing. But 0 how short does the whole Church
of Christ on earth come of her duty in this respect! We are told
that the whole amount of money contributed for missionary work
throughout the world does not exceed two millions of money in
one year, and that the amount spent in Great Britain alone in
intoxicating liquor in the same time is one hundred and fifty
millions. This is a sad disproportion-.£2,ooo,000 spent in spre.ad
ing the kingdom of Christ, and the greater part of .£ I 50,000,000
in spreading the kingdom of Satan. 0 what need there is for a
time of revival from on high!

Now, there were other Christian Churches in Macedonia before
the Church of Thessalonica, for Paul planted a Church in Philippi,
and a very large Church it was, and there were other younger
Churches, but they were not alive to their missionary duties. The
Lord then sent a special time of zeal and devotedness to the
Thessalonian Church, and that was the means of quickening the
zeal of the others. The Thessalonians were not only examples of
Christianity to the heathen population around them, but they
helped greatly to quicken the ardour of older Churches than
themselves, so that their zeal provoked many. The work of God's
grace was so manifest in them, that it commanded the respect of
all the Churches around.

How, still further, did the work of grace show itself? It did so,
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not merely by outward professiQn, not merely by the observance
of religiGus ordinances and talking about religion. No j there
may be much of that, and much outward profession, without any
grace. It showed itself by the patient endurance of affliction and
by undaunted suffering for the cause of Christ and obedience to
the Gospel, like Moses, who chose rather to suffer affliction for the
cause of God than to enjoy the pleasures of sin for a season, and
forsook Egypt, not fearing the wrath of the king. That is the
example of grace which the Thessalonians followed, and by their
steadfastness, zeal, well-doing, and self-denyin~ labours through
much tribulation, they spread the gospel of Christ among the
surrounding nations.

These things, it would appear from what the Apostle says here,
were so manifest, that when he came to other places, he found
that the good report of the Thessalonians had always got before
him. He did" not need to speak any thing" in their favour, for
in every place their" faith to God's Werd was spread abroad."
They were living epistles of Christ, and they carried their religion
with them wherever they went, so that every Thessalonian who
went abroad was a missionary, and, indeed, there is something of
this kind happening now in China. The Chinese converts are
among the most zealous. missionaries that the world has seen, the
most self-denying and enthusiastic in spreading the Gospel.

Oh what a good report there would be of a Church, if every
member was a missionary! But oh, my friends, see what a lack
of zeal has come upon the Church of Christ, and upon nations
that are called Christian nations. Paul says in his epistle to the
Romans, "that when the Jews went among the Gentiles, the
name of God was profaned." They brought an evil report upon
the Jewish religion because of their ungodly lives, and caused the
name of God to be profaned among the heathen. And that is
much the same way with a multitude of the people of Britain when
they go abroad. The Indian missionaries in their reports tell us
that the ungodly lives of British officers is one of the chief hintl
rances in India to the spread of the Gospel. And the same is
more or less the case in all British colonies. The same is also
true of the greed of British merchants. Many of them are sending
shiploads and shiploads of rum and gin into Africa, and are doing
their utmost to make the poor African nation drunkards. And
what can be thought of Christian men who send cargoes of opium
to China, notwithstanding the remonstrance of the Chinese govern
ment, for their debasing and ruining the souls and bodies of
multitudes of the people.

What a contrast the Church of Thessalonica was to this! Their
whole efforts were directed to the good of their fellow creatures, to
the spread of the Gospel of Christ among them, to the saving cif
their souls, and to the. glorifying of God by living holy lives. The
testimony borne by all around them to the grace and Christian
zeal of the Thessalonian believers, was an evidence of what Paul



The Free Presbyterian Magazine.

here says of them, and what they themselves showed. What did
they show? They showed the power with which Paul had preached
the Gospel. When he was in Asia, he beheld in a vision a man
of Macedonia inviting him to come over to Europe and help them.
He came over first to Philippi, where Lydia and many others were
joined to the Church. But the people rose up against him-the
heathen incited by the Jews, perhaps-and he had to leave
Philippi. Then he came to Thessalonica, and the Word was
accompanied by much of the power of the Holy Ghost, so that
we are told that some of the Jews were converted to Christianity,
and of the devout women not a few. That was the founding of
the Church of Thessalonica. These things were known to all the
Churches, and they indicated the authority and power of the
Apostle, and were a great cause of thankfulness, and the means
of quickening the zeal of the Churches. And they were not only
a great testimony to the Apostle, but also an evidence of the
almighty power of the Gospel, then accompanied by the bl~ssing

of the Holy Spirit, to awaken men altogether, and to make them
holy, and new creatures in Christ Jesus.

" And how ye turned to God from idols to serve the living and
true God." There, see the wonderful change that was made;
they" turned to God from idols," Idola.try was deeply engrained
in them. They were trained up for many generations in the
practice, and they were remarkably devoted to it. I have often
been struck in reading Herodotus with the fact that no Greek
ever engaged in any public business without first sacrificing to the
gods. That was their invariable practice, and any man who
neglected the worship of their gods was looked upon as an infamous
person, with whom no one should hold any acquaintance.

o what a reproof they are to professing Christians! And what
a reproof also the Papists are! You find Christian churches
almost empty, and the Popish churches overflowing. None of them
ever think of neglecting the church. The same is the case on the
Continent. In many Protestant churches in Berlin and Hamburg,
there will be only a few women, while the Popish churches are
comparatively crowded. It shows that, whatever kind of religion
they have or not, they are in earnest, and it shows on the contrary,
the practice of professing Christians, that they are not in earnest,
when they forsake, as so many do, the assembling of themselves
together. They "turned to God from idols" when they received the
gospel in faith, and shook off all their connection with idolatry, in
spite of their education and life-long universal custom, and in spite
of the commands of their laws, and the influence that it had been
having on them from childhood. But this what the Lord pro
mised would take place: when the Spirit of the Lord would come,
He would utterly abolish the idols. And this is the universal
result where the gospel comes with power. Thus, in the South
Sea Islands, they made a bonfire of their idols, and if we had the
same Christianity, we would do like them. We would say, "What
have I to do any more with idols?"
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"To serve the living and true God." Now, a man may turn
from his evil practices, and yet may not turn to God. For
instance, the drunkard may turn from his drunkenness, and yet
be far from God and as graceless as ever. But these Thessalonians
turned from idols to serve the living and true God. We read of
some that were like a deceitful bow; they turned from their
former practices, but they did not turn to God. The Thessalonians
turned to give Him both their outward and inward reverence,
worship, and obedience, and without this, men may change their
habits, but they do not change their master. The devil is still
their ruler. A man may hate and forsake the superstition and
foolishness of his former ways, and yet remain a child of the devil,
destitute of the living God.

Another effect of the gospel received in faith was this: "To wait
for His Son from heaven, whom He raised from the dead, even
Jesus, which delivered us from the wrath to come." Their great
business was to serve God, to wait for His Son, to serve Him here.
that they might enjoy Him hereafter. They looked to the endless
happiness of eternity, that eternity which awaits all who serve God.
They looked to Christ's second coming, to Christ as their deliverer
from the wrath to come, and to the resurrection of Christ as the
bridge to life everlasting.

Now, my friends, what lessons are here for us! Oh what im
portant lessons! One of them is this. Every sinner needs the
same change as that which came over the Thessalonians. Sinners
need to receive the true gra·ce of God, the gospel of Christ, in
such a way as shall turn them from their idols to the service of the
living and true God, and to wait for His Son from heaven. God
calls us to this: "Turn ye, turn ye, why will ye die?" Then do
you, like the Church of old, turn all His commandments into
prayers; and when He says, "Turn ye, why will ye die?" say in
reply, "Turn thou me, and I shall be turned; turn away my eyes
from beholding vanity, and turn my heart from sin, from the world
and from all idols, to serve the living and the true God, and to have
the blessed hope of waiting for Christ's second coming, as Christ
has already a people, who shall come to Him as a willing people
in the day of His power." Let each seek the Lord while He may
be found, and call upon Him while He is near. " Let the wicked
forsake his way, and the unrighteous man his thoughts; let him
return unto the Lord, and he will have mercy upon him, and to
our God, for He will abundantly pardon."

The Happy Hindoo.-TheRev. Eustace Carey, from India,
relates a pleasing anecdote of a native Christian whom he was
called to visit. Inquiring as to the state of her mind, she replied,
" Happy! happy! I have Christ here," laying her hand on the'
Bengalee Bible; "and Christ here," pressing it to her heart; "and
Christ there," pointing towards heaven. Happy Christian! to
whatever part of the universe she might be removed, the Lord of
the universe was with her, and she was secure of His favour.
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Scottisb 1beroines of tbe jfattb.
By THE REV. D. BEATON, WICK.

(Continued from page 219.)

MRS. VVILLIAM VEITCH.

MARION FAIRLIE was born in 1638. Both her parents were
1 eminent for piety, and she received all the privileges of a care
ful religious training. According to her own testimony it pleased
God of His great goodness, early to incline her heart to seek Him
and to make her to see that nothing but the righteousness of
Christ could save from the wrath to come. She says: "One day
having been at prayer, and coming into the room where one was
reading a letter of Mr. Rutherford's (then only in manuscript)
directed to one John Gordon of Rosco, giving an account how far
one might go, and yet prove a hypocrite and miss heaven, it
occasioned great exercise to me. Misbelief said, I should go to
hell; but one day at prayer, the Lord was graciously pleased to
set home upon my heart that word, 'To whom, Lord, shall we
go? thou hast the words of eternal life' (John vi. 68). And at
another time, that word, 'Those that seek me early shall find
me' (Prov. viii. 17)."

In 1664 she was married to William Veitch, son of Rev. John
Veitch who had been ejected from Roberton. It was a marriage,
as far as worldly prospects were concerned, which had a very
dark outlook, and many of her friends did their utmost to dissuade
her from entering into the union. Naturally all this caused her
no small anxiety, and in her perplexity she betook herself for
counsel to Him who alone can give it in its truest and best sense.
And in connection with this matter she records :-" His word in
this has been a tried word to me, worthy to be recorded, to
encourage me to trust Him for the future; who heretofore has
not only provided well for me and mine, but made me in the
places where my lot was cast useful to others, and made that word
good, 'As having nothing, and yet possessing all things' (2 Cor.
vi. 10)."

They were scarcely married two years when the storm of
persecution broke on their home. It was the period following
the rising that ended so disastrously for the Covenanters at the
Pentland Hills. The fury of the persecutors was kindled to a
white heat. Her husband had joined the Covenanters and was
strongly supported in his action by Mrs. Veitch. On the fateful
night she entertained some of the officers who had escaped at h~r

house, while in the deepest concern as to the fate of her husband.
At last intelligence reached her that he had escaped, and after
wandering about for some time he at last escaped into England.
After his escape Mrs. Veitch' was greatly molested by bands of
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troopers coming to her house in search of her husband-these
visits were usually paid during the night. At last her husband
advised her to give up the farm and take up her residence in
Edinburgh. In 1672 she went to England to live \vith her
husband, who went from place to place preaching the Gospel to
English Nonconformists. In her diary Mrs. Veitch has the
following entry bearing on her experiences in England :-" Being
deprived of what once I had in Scotland, I renewed my suit to
God for me and mine, and that was that He would give us the
tribe of Levi's inheritance, (For the Lord God was their inherit
ance' (Josh. xiii. 33)' When I entered into a strange land, I
besought the Lord that He would give me food to eat and raiment
to put on, and bring me back to set His glory in Scotland. This
promise was exactly made out to me."

While at Stantonhill Mr. Veitch met with ne\v persecution at
the hand of the incumbent, who was a Scotsman. The first
attempt to apprehend him failed, but the second was successful.
On Sabbath, 19th January, 1679, Major Oglethorp, with a party
of dragoons, in the early morning while the family were asleep,
broke in the doors and took Mr. Veitch prisoner. Mrs. Veitch
thus describes her own feelings during the scene of disorder and
confusion which attended the apprehension of her husband:
" It bred some trouble and new fears to my spirit j but He was
graciously pleased to set home that word, 'He does all things well '
(Mark vii. 37) j 'Trust in the Lord and fear not what man can
do' (Psalm lvi. 11) j which brought peace to me in such measure,
that I was made often to wonder j for all the time the officers
were in the house He supported me, so that I was not in the least
discouraged before them, which made Major Oglethorp say he
wondered to see me. I told him I looked to a higher hand than
his in this, and I knew he could not go one hair breadth beyond
God's permission. He answered, that He permits His enemies
to go a great length sometimes. They took him to prison, where
he lay twelve days." Those were anxious times for Mr. Veitch's
devoted wife. Her husband had already the sentence of death
passed upon him for high treason for his participation in the
Pentland Rising, and now that he was in the hands of the Govern
ment she might well expect that the sentence would be carried
into execution. Besides all this she was left with a young family
of six children in a strange land with no prospective means of
support. In her straits she besought the help of One that is
mighty. " I was under much exercise of spirit," she says, "which
made me go to God many times on his behalf. He made that
word often sweet to me, 'He performeth the things appointed for
me' (Job xxiii. 14) j and that, 'He is of one mind, and who can.
turn Him?' (verse 13). Much means were used for his liberty,
but all to no effect, which bred new errands to God for him and
me. But misbelief coming in and telling many ill tales of God,
was like to discourage me j to wit, that I was a stranger in a strange
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land, and had six small children, and little in the world to look to.
But He comforted me with these words :-

, 0 why art thou cast down, my soul;
. 'What should discourage thee?

And why with vexing thoughts art thou
Disquieted in me?

Still trust in GOd; for Him to praise
Good cause I yet shall have;

He of my count'nance is the health,
)1y Goel that doth me save.' PSALM xliii. 5.

"At length He helped me to give him freely to Him, to do
with him as He pleased; and if his blood should fill up the cup
of the enemy, and bring about deliverance to His church, I would
betake myself to His care and providence for me and my
children. . . . . And while I was yet speaking to God in prayer,
that word was wonderfully brought into my mind, 'Abraham, hold
thy hand, for I have provided a sacrifice' (Gen. xxii. 11-12),
which comforted me concerning my husband; and that word,
, The meal in the barrel shall not waste, nor the oil in the cruse,
until the Lord send rain on the earth' (I Kings xvii. 14), which
brought much peace to my troubled spirit concerning my family.
I thought I had now ground to believe he should not die; but
misbelief soon got the upper hand and told me that it was not the
language of faith, which put me to go to God, and pour out my
spirit before Him. And He answered me with that word, 'They
that walk in darkness, and have no light, let them trust in the
Lord, and stay themselves on their God!' (Isaiah 1. 10), which
refreshed me much, and gave me more ground to believe my
husband should not die." New trials were awaiting Mrs. Veitch
to try her faith. After having been eleven days in prison, her
husband received intimation that he was to be taken to Scotland,
to be tried there. Her husband wrote her asking her to come
immediately to see him. " When I opened the letter," she says,
"he [i.e., her husband], had that expression, 'Deep calleth unto
deep.' But He was pleased to send home that word, 'Good is
the word of the Lord,' which silenced much my misbelief." In
obedience to her husband's request, she set off at once on horse
back to Morpeth where he lay, riding through a severe storm of
snow. She reached Morpeth at midnight, but was not permitted
to see her husband until next day, and then only in the presence
of a guard of soldiers. She had been only a short time with him
when the trumpets and drums sounded as signal for the march.
Mr. Veitch was carried to Edinburgh, where he was thrown into
prison. "All these things," she writes, "were against me, and
conspired to frighten me; but that word heing set home wonder
fully supported me, 'Fear thou not the fear of man, but let the
Lord be your fear and your dread' (Isaiah viii. 12-13). I went
after to a friend's house in the town, and wept my fill, and some
friends with me. He desired that a day might be kept [for



Scottish Heroines of the Faith. 257

offering up prayers in his behalf] which was done in several
places of the country. I went home to my children, having one
upon the breast. I was under much exercise about him, and it
was my suit to Him, who, I can say is a present help in time of
trouble, that he might be kept from the evil of sin; which He was
graciously pleased to answer." Mr. Veitch has left on record an
interesting account of the noble way his wife conducted herself in
the hour of her great trial. "Trouble and anguish," he says, "did
now compass her about in this darkest hour of her twelve years'
night of affliction. Her soul melteth for heaviness and grief; she
is now in deep waters in a foreign land, far from her relations,
friends and acquaintances; distress and desolation at home, and
destruction and death abroad; the sad report whereof, with
trembling, she expects every day, because of the fury of the
oppressor. This puts her on a most serious exercise and firm
resolution to take God for all. He should be the husband, and
He should be the farm; He should be the stock and the
crop; He should be the provider, the food and the raiment,
the master of the family, and the father of the children; yea,
she resolved to cleave faster unto this relation than Ruth did
to Naomi, for that which parted them should bring her to the
greatest nearness, most inSeparable and comfortable communion
with her God. Thus, while deep called unto deep, she held
by her compass, and followed the precedents of the Word. Her
prayer was in this night to the God of her life, and, Jacob-like,
she gave it not over till she got a new lease of her husband's life
granted her, which, when she obtained, she wrote an encouraging
letter to him at Berwick (the weaning of her child, Sarah, not
suffering her yet to visit him), telling him that he should be, like
Isaac, with the knife to his throat, near to death; but the Lord
would find a sacrifice, and the enemy should be restrained. She
wished him also not to be anxious about his family, for the meal
and the oil-little as it was-should not fail, not only till he
returned, but also the kingdom of heaven. These instances, so
clearly and convincingly borne in upon her, gave her good ground
to say with the Psalmist, 'Thy word is my comfort in all my
afflictions.' Her prayers and pleadings were turned to praises,
and His statutes were her' songs in the house of her pilgrimage,'
and she was persuaded that her night would yet have a day
succeeding it wherein He would, as a special favour to her and
her family, command His loving-kindness."

It may be here related that about this time a Mr. Bell, one of
Mr. Veitch's most inveterate persecutors, met with an awful death.
He had been drinking with the curate at Pontiland until about
ten o'clock at night, when he expressed his intention of going
home. The curate did all that he could to dissuade him, as the
night was dark and stormy, and the River Pont, which he had to
cross, much swollen with rains. In the hope of detaining him, he
took his watch from him and locked up his horse in the stable,

20
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but nothing could keep the infatuated man from pressing on to
meet his fate. A few days after he was found in the River Pant,
standing dead. His hat and his gloves were on, and his boots
and gloves were much worn, evidently by the struggles he had
been making to get out. In her Diary Mrs. Veitch has the
following remarks on this incident :-" The whole country about
was astonished at that dispensation, and often said to me these
would not trouble my husband again; for they all knew that he
was an enemy to my husband. I told them, they that would not
take warning from the Word of God would never take warning
from that. That Scripture was often borne in upon my spirit,
'Rejoice not at the fall of thine enemy, lest He see it and be
displeased.''' She adds: "I bless the Lord I was not in the least
lifted up with it; for His Word was my counsellor. In all my
doubts and fears it was as refreshing to me as ever meat and
drink were. There are none that study to make the Word of God
the rule of their walk, and when'grace is master of the house, but
they will say, as David said when Shimei railed on him, 'Let him
alone; God hath bidden him; who knows but he will requite
blessings for cursings?' But when corrupt nature is master, it
will say, ' Cut off the head of the dog.' But I am much in grace's
debt; that kept me back from being of Shimei's frame."

Mrs. Veitch did not come north to Scotland with her husband,
but on receiving a letter from him, she set her face northwards,
leaving her young children behind in England. On reaching
Edinburgh she was gratified to learn that there was a prospect of
her husband being set free, but these good tidings were followed
immediately by others of a more doleful kind. Word came down
from headquarters that the sentence of death, passed upon him
for high treason, should be put in execution. It was a heavy blow
to Mrs. Veitch, but her faith did not fail her; in all her straits
her God was a present helper. And in His wonderful over-ruling
providence, the sentence was not put into execution, and some
time afterwards Mr. Veitch was released from prison.

Driven from place to place, her husband, on receiving a good
appointment in America, made up his mind to sail to the New
World, where he would have liberty to worship God according to
what he deemed the scriptural way. The thought of leaving
Scotland-scorched with the fires of persecution, it is true, but
still a land highly favoured of heaven-was a sore wrench to Mrs.
Veitch. "I thought," she says, "in myoid days I could have no
heart for such a voyage, and leave these covenanted lands; but
at length I got submission to my God, and was content if He had
more service for me and mine in another land. For I had opened
my mouth and given me and mine to Him and His service, when
and where and what way He pleased, and I could not go back;
but if I went there, I would bang my harp upon the willows when
I remembered Scotland." But it was not so to be. She had
other trials to undergo, but these were not to be in America.
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On the discovery of the Ryehouse Plot, in which Mr. Veitch
had been concerned, an order had been issued for his seizure, so
he fled to Holland. While her husband was abroad, her third son
took ill and died. The mother, however, had the great consola
tion that Christ had become all in all to the child. He frequently
repeated the words-" Whom have I in heaven but thee? and
there is none upon earth that I desire besides thee." This was
more to Mrs. Veitch, as she testified, "than if he had been made
heir to a great estate." The end was peculiarly affecting. The
dying child prayed for all his brothers and sisters j then bade
those of them who were present, farewell. At last he put up his
hands and closed his eyes. "So we parted," says his mother, " in
the hope of a glorious meeting."

The day of God's vengeance was fast approaching when the
oppressor was to feel the weight of His judgments. Charles 11.
was now dead j James was on the throlle, and already a plan was
being formulated, which in the providence of God was to be
successful. In 1688 J ames was driven from the throne, and
Mr. Veitch became minister respectively of Peebles and Dumfries.
She died in If 22, aged 84 j her husband dying a day after, aged
82. They had been married for fifty-eight years. Their history
was checkered by many trials, but He who had carried them
safely through saw meet to take them home together to their ever
lasting rest.

Reference has already been made to the happy outgate her son
John had though only a child. Her seventh son, Ebenezer, was
educated for the ministry, and afterwards became minister of Ayr.
When attending the Commission of the General Assembly at
Edinburgh, 1706, he was seized with a dangerous sickness. Feeling
his end was near, he called his wife to his bedside, and gave her
the parting kiss cammending her to God, " who," he said, "has
been all in all to me." Then turning to some ministers who were
in the room, he said :--" Ye passengers for glory, how near, think
you, am I to the New Jerusalem?" One answered, "Not far,
sir! " To which he replied, "I'll wait and climb until I be up
amongst that innumerable company of angels, and the spirits of
just men made perfect." His mother makes reference to him in
her Diary, as follows :-" It need not be a surprisal to me, for near
a year before his death, he preached upon these words, 'Remember,
Lord, how short my time is' j and when he was at home with his
family in Ayr, in prayer he would be so transported with the joys
of heaven, as if he would have flown away j and his young wife
would often say to him, it was a terror to her to hear him so much
upon death j but he said it was none to him j so he lived desired,
and died lamented."

Correction.-\Ve regret that a mistaken correction was inserted in the
July number. "J.B." not" F.B." were the correct initials as appended to
poem in the June numb.er, entitled, "The Rising of the Romish Church in
Britain." .
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U:be ~baer"ance of tbe 'JLC'rl)'a lDa\?
DELIVERANCE OF F. P. SYNOD.

T HE following deliverance was drawn up in 1897, and is a
reprint from the F P. jJ;[agazine of August of that year. It

may be studied with equal profit to-day:-
The Synod of the Free Presbyterian Church of Scotland, met

at Inverness on 6th July, 1897, viewing with deep concern and
alarm the existence at the present day of widespread disrespect
and profanation of the holy Sabbath, hereby express their profound
sorrow and humiliation at this state of things, and desire: first, to
bring before the members and adherents of this Church and all
who are concerned the weighty obligations that rest upon all men
to sanctify the Sabbath; secpndly, to deplore and condemn
Sabbath desecration in every form and especially in those more
obnoxious forms presently prevalent; and thirdly, to enjoin upon
all the members and adherents of this Church in their respective
stations the duty and privilege of a careful observance of the Lord's
day, and of furthering the sanctity of that day in the land by every
lawful means in their power.

First. The Synod would call attention to the universal and
perpetual obligation to sanctify the Sabbath as viewed in the light
of the following considerations :--

(I) The original institution of the Sabbath. In Genesis ii. 3,
we are told that" God blessed the seventh day and sanctified it;
because that in it he had rested from all his work which God
created and made." Having ended the work of creation God
rested on; blessed, and sanctified the seventh day. Our first
parents in virtue of this example and institution came under
obligation to sanctify the Sabbath. They were the representatives
of the race, and therefore the same obligation rests upon their
posterity to the end of the world.

(2) The place occupied by the fourth commandment in the
moral law. The commandment to sanctify the Sabbath forms an
integral part of the moral law. That law is necessarily of universal
and perpetual obligation, and is admitted by all to be no mere
ceremonial institution destined to pass away with the old economy.
The ten commandments were spoken by the voice of God, and
written with his own fingers on the tables of stone on Mount Sinai.
Therefore, the fourth commandment possesses the supreme authority
of God Himself. On this very account we are as much obliged
to keep the Sabbath holy as to refrain from idolatry, murder, theft,
or any other sin. The fourth commandment is therefore binding
upon all to the end of time. .

(3) The observance of the Sabbath was to continue after the
Jewish Sabbath passed away. The Lord Jesus said, "Think not
that I am come to destroy the law or the prophets; I am
not come to destroy, but to f~lfil" (Matt. v. 17). The fourth
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commandment being, as already shown, an integral part of the
moral law, was therefore not abrogated by our Lord.

(4) Prophetic passages in the Old Testament such as Isaiah
lvi. 6, 8, and lviii. 13, 14, clearly refer to New Testament times
and proclaim the perpetuity of the Sabbath. Warnings are given
to refrain from polluting it, and the blessing of God is promised
to those who will "call the Sabbath a delight, the holy of the
Lord, honourable."

(5) The institution of the first day of the week instead of the
seventh as the Christian Sabbath is proved by many passages in
the Word of God. This institution is foretold in Psalm cxviii. 24,
as "the day which the Lord hath made," when" the stone which
the builders refused is become the head stone of the corner."
The Lord Jesus, after His resurrection repeatedly met with His
disciples on the first day of the week (John xx. 19, 26). The
apostles and early Christians also celebrated public worship on
that day. In Acts xx. 7, we are told that the disciples met
on the first day of the week for the breaking of bread, and Paul
then prea~hed to them. The early Church contributed to the
relief of the poor by the injunction of the apostle on the first
day of the week (I Cor. xvi. I, 2). These frequent references to
the first day of the week as a special day for religious worship as
distinguished from the seventh or any other are convincing
evidences of the change of day. Again, in Hebrews iv. 10, it is
written, "For he that is entered into his rest, he also hath ceased
from his own works, as God did from His." "There remaineth
therefore a rest (or the keeping of a Sabbath) to the people of
God." It is evident from the above that just as God rested on the
seventh day from the work of creation, so the Son of God entered
into rest after He had finished the work of redemption. The
result is that there now remains the keeping of a Sabbath
commemorative of the rest into which Christ entered when He
rose from the dead on the first day of the week. And considering
how much more glorious is the work of redemption than the work
of creation this appears highly fitting in the eyes of believers. In
apostolic times the Christian Sabbath was known as "the Lord's
day" (Rev. i. 10).

(6) Lastly, the first day of the week has been held ever since in
the Church as the Christian Sabbath. God has signally blessed
it by many gracious outpourings of His Spirit upon those who
waited on Him in the ordinances of His own house on that day.

On the above grounds it is held that the sanctification of the
Sabbath is of universal and perpetual obligation.

Secondly. The Synod deplore and condemn Sabbath desecra
tion in every form, and especially in those more obnoxious forms
presently prevalent throughout the land. The following is an
enumeration of some of the more prominent ways in which the
Lord's Day is profaned :-the running of railway trains and coaches,
the sailing of steamboats, and the transmission of passengers,
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letters, or goods thereby; the services of cars and 'buses in some
of our large cities, the making and repairing of railways and car
lines; the opening of public parks, gardens, museums, and art
galleries; the allowance of political meetings, and secular and
so-called religious concerts; the opening of shops and the traffic
in milk; recreations, such as cycling and golf; walking for
health or pleasure, and the paying of social visits; the writing
and posting of letters, the reading of secular books and papers,
conversation upon worldly topics, etc.; and also the posting of
letters and the sending away of goods on Saturdays that will be
transmitted on the Lord's Day. The Synod also regard with
strong disapproval and keen sorrow the laxity of view on this
importarit matter that prevails in most of our communities and
professing churches. Magistrates, who ought to rule in the fear
of God, are generally lukewarm as to Sabbath desecration, whilst
the Parliament of this country permit many forms of this evil to
prevail, which they could rightfully prevent.

Thirdly. The Synod enjoin upon the members and adherents
of the Church, and very specially upon heads and guardians of
families, the duty and privilege of a careful and Scriptural
observance of the Lord's Day, and in their respective stations of
furthering the sanctity of this day to the utmost of their power.

'The Synod conclude this deliverance by pointing out that the
testimony of Scripture and the signs of the times combine to show
that it is impossible for any nation to have spiritual prosperity, or
to enjoy long temporal prosperity that does not sanctify the Lord's
Day according to the commandment, and express their earnest
desire that the Lord in His infinite mercy would pour out His
Spirit upon our land so as to bring us to true repentance for our
sins, and cause us to hallow the Sabbath day, and to reverence all
divinely appointed institutions.

'Umbat tbe IDenial of tbe
JDt\Jine Butborit\? of tbe :f13ible 'JLeaba to.

FROM Bible League Quarterly.

W E are no longer left to argue as to what is likely to result from
a setting aside of the Bible as Divinely authoritative. Facts

have come to light which may well appal even those who are most
alive to the genesis and the nature of the destructive Higher
Criticism which has so widely established itself among professing
Christians.

Our attention has been directed by Watchword and Truth.
(Boston, US.A.), and by a trenchant booklet,' written by Mr. S.
H.Blake, Toronto, Canada, to some of the results of the rational
istic treatment of Holy Scripture, which have shown themselves
in the teaching that is being given to over two hundred thousand
students in so-called Christian Colleges in America.
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The journal and the pamphlet referred to base their exposure
of these results in articles mntributed to the May, June, July, and
August issues of The Cosmopolitan, by Mr. Harold Boice. In
introducing his articles, Mr. Boice says: "To discover the scope
and daring of college-teaching in the United States to day, I have
undertaken an itinerary of class-rooms from Cambridge to Cali
fornia. Some of the institutions I have entered as a special
student. In others I have attended lectures as a visitor, or
interviewed members of the faculty, or consulted type-written or
printed records of what they teach . . . and what I have come
upon in the teachings ... constitutes profound surprise-a series
in fact of increasing surprises-absorbing and sensational."

Mr. Boice attended a college" presided over by one of the fore
most leaders of a great evangelical denomination," and, from his
seat in the class-room, he addressed to one of the Professors this
question: "Do you not beJieve"Professor, that Moses got the ten
commandments in the way the Scriptures tell?"

The Professor smiled. " I do not," said he. " It is unscientific
and absurd to imagine that "God ever turned stone-mason and
chiseled commandments on a rock."

It is then stated that this Professor is " by no means a solitary
pioneer among the modern college authorities in the scientific
handling of the sacred story," and later on we read: "The Bible,
many of the Professors say, has outlived its usefulness as an infal
lible authority. The world to-day does not need, nor will it much
longer tolerate, the belief that any book on earth was written by a
God. The Creation, a Sinless Adam in Paradise, the Fall, the
Confusion of Tongues, and the rest may remain passing good
folklore, but they never happened in the course of history."

The first of the series of articles to which we are reterring has
the title, " Blasting at the Rock of Ages"; and the Editor of The
Cosmopolitan says: "It has been shown that our great Universities
proclaim a new religion divested of Biblical creed. . . . Their
whole attack is against what they define as dissipated mediceval
myths embodied in Holy Writ."

And Mr. Boice gives ample warrant for the startling heading to
the first of his papers and for the Editorial Summary just quoted
in such words as these: "The Christian world was shocked a
few years ago when Ingersoll lectured on the mistakes of Moses.
A far more startling fact is that a Professor of Philosophy in the
University of Michigan has in his lectures referred to the mistakes
of Jesus."

The name of a Professor in Yale University is given concerning
whom it is said: "He takes the view that the majority can make
anything right. He has coined a new word, or rather resurrected.
an old one from its Latin grave, to take the place of the Bible as
an authority. The word is "mores," and by" it he means popular
usage and tradition exerting a dominant influence on individuals.
The '~mores" he teaches cover all the habits of society with" the
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mantle of current custom, and give them regulations and limits
within which they become unquestionable." He thus takes the
daring ground that anything tolerated by the world in general is
right." And, Mr. Bolce adds: "Hundreds of Professors share
his beliefs." Now let our readers note the following. Mr. Bolce
says: "From the college standpoint there are no God-established
covenants. Contemporary college-teaching, as I find it, may be
likened to an exploring expedition over a sea that has not been
charted, or across unknown continents. The lectures take you
along a course line with none of the immemorial land-marks.
The Church does not count. They teach young men and women
plainly" (and this as they sit together in the class-room) that an
immoral act is merely one contrary to the prevailing conceptions
of society, and that those who defy the code do not offend a Deity
but simply arouse the venom of the majority-the majority that
has not yet grasped the new idea. Out of Harvard comes the
teaching that there are no absolute evils, and that 'the highest
ethical life consists at all times in the breaking of rules which have
grown too narrow for the actual case.'

"It was with no preconceptions of what the teachings of the
colleges are that I started on my student's pilgrimage. I realised,
of course, that the volcanic transformations being wrought in
current thought and conduct had not come through chance, and
that back of the economic and moral upheavals of the time
might be found the men giving first .expression to the new ideas.
But I did not expect to find academic warrant, as some have
already construed it, for DEPARTURE FROM CONJUGAL RESTRAINT.

Nor did I count on hearing THE HOME DECRIED as too archaic
and narrow a channel for the transmission of progress to the race
to come. It was, too, a shock to learn that college professors
claim that CONSCIENCE IS A FALSE GUIDE and that there are NO

ABIDING STANDARDS OF RIGHT AND WRONG; that moral precepts are
merely passing shibboleths; that the conceptions of right and
wrong are as unstable as the styles of dress, and no more signifi
cant; and that society, by its approval, can make any kind of
conduct right. These teachers therefore claim that their doctrines,
which may now shock the conservative, will probably be the Gospel
of to-morrow."

Again: "I discovered that the Professors defending or exalting
as new ideals what the orthodox condemn, have been addressing
young men and young women who have been receiving without
outcry what the outside world, mature in its convictions and with
inherited bias, denounces as unfit. A doctrine which nniversally
applied might overturn religion, society, and the civil law is
accepted as placidly as a demonstration in geometry or algebra.
What the scholar in the chair of authority says is gospel."

Such teaching so received is bound to bear fruit in the life of
the individual and of the nation, and as it does so, who will deny
that it is the result, the direct, the inevitable result of that turning
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aside from the Bible as the Divinely Authoritative Word 0f God,
which the Bible League exists to cry against. " Even as they did
not like to retain GOD in their knowledge, God gave them over
to a reprobate mind to do those things which are not convenient."
(Romans i. 22).

Whether things are yet as bad in the colleges in our own land as
in those of America we cannot say, but with the condition of things
there so startlingly exposed it is clear that to admit the right of
man in any particular to dispute the truth and authority of the
Holy Scriptures is to exalt sinful man above the Word of God and
to throw open the flood-gates to ideas, influences, and events that
are "earthly, sensual, devilish" (James iii. IS), and destructive
therefore of all that makes for the present and eternal well-being
of mankind.-Rev. R. WRIGHT HAVE.

Bn \Bai~beal ~g no $geul BinbreaiB 'JLin~Bai.*

A NN an Gaeltachd agus an Eileanaibh na h-Alba cha neil aran
na beatha ach 1'0 ghann air a sholar don t'sluagh anns na

cearnaibh iomallach. 0 nadur na ducha, agus tainead an luchd
aitiche tha iomadh teaghlach corr is astar latha 0 mheadhonaibh
na'n gras. Dhaindeoin na ni Ministirean, tha earrann mhor air an
cumail air an ais 0' bhi feitheamh gu riaghailteach air searmon
achadh an t'soisgeul; agus cha nion duil bhi gu'm bi 'n toradh
trom nuair tha 'n siol air a chur cho gann. Gidheadh nuair tha
cothrom air eisdeachd an t' soisgeil air a dheonachadh, tha e mar
is bitheanta air a ghabhail le dian thogradh, agus tha e bhi co ro
ainmig air a mhealtain, ga fhagail, ann an caachladh dhoighibh,
nis mo meas, agus tha e air a chur gus a bhuil as fearr. Ni 'n
sgeul beag a leanas, ann an tamhas, an ni so shoilleireachadh;
agus aig an am cheudna bheir e dhuinn eisimpleir thaitneach air
gras Dhe ann an balachan bachd, neach bu toigh leis an Tighearn
a dhusgadh, ann an earrach a' laithean, gu mothachadh fhaotainn
air cha cudthromach 's a tha nithe diadhaidh: agus nochdaidh e
dhuinn cionnas a ni gras, an dream anns a bheil e riaghladh
camasach lamh-an-uachdar fhaotain air gach cruaidhchas, agus
co lionmhor, ann an toireachd an deigh an neamhnuid luach
mhair ud air am bheil iad a nis comasach mol' phris a chur.

Rugadh Aindreas Lindsai ann am baile Chromba, dIu air
Inbherneis, air taobh tuath Alba, 0' pharantaibh ro bhochd; agus
gus 'm bu toil le Dia n'an uile ghras anam a dhusgadh gu moth
achadh air peacadh, agus fheum air Criosd, fa' shearmonachadh
an urrummaich, Maighstir Gardon, Ministeir Chromba, bha e
a,nabarrach nea-churamach m' a leabhar a leughadh, agus na
cheann-iuil anns gach gne aingidheachd a' measg a chompanaich ;
ach 'nuair dhatharraich cumhachd an Spioraid Naoimh a chridhe,

* Issued by the Glasgow H.eligious Tract Society.
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dh'fhas e co comhtharruicht, airson umhlachd do Dhia, agus a
dhleasnais d'a mhathair aosda, sa bha e roimhe sin cbrr airson
aingidheachd. Bha e mu thimchioll dcireadh na bliadhna 17 3I,

no toiseach na bliadhna 17 32 (ars' Maighistir Davidson nach
maireann, 0 Dhenam a'n Essecs, neach a' thug an cunntas so m'a
thimchioll) 'nuair a thainig mi air tus gu eolas fhaotain air a
ghiullan bhochd so, air do aon a chomhtharrachadh a' mach
dhomh air an t'slighe gu Eaglais a bha anns a choimhearsnachd
anns an robh sacramait shblaimte suipeir an Tighearna gu bhi air
a frithealadh. Bha mi aig an am sin a doi' thar caoil mara, agus
ghabh am ballachan aite-suidhe an toiseach a bhata, agus ged nach
robh cothrom agam' air comhradh ris cha burra' mi gun a thabh
airt fainear le taingealachd do leanabh bochd, air madainn fhuair,
'se ceann-ruisgte, cas-ruisgte, dol thar mara a dheisdeachd an
Fhocail. Dhfheoraich mi 'm be sud am balachan m' an cuala mi
o chionn beagan mhiosan, agus nuair chaidh innseadh dhomh
gu'm be 'cbeart aon, dhamhairc mi air le ro aire, chum's gun
aithnean a ris e. Nuair a chunnaic mi e 'n tigh aoraidh Dhe
chum an do choisich e, dhamhairc e cosmhuil ri neach a bha 'g
eisdeachd le mor churam agus toil-inntin-a shuil gu suidbichte
air a mhinisteir, mar gun sluigeadh e gach focal d'a shearmoin.
Thug so misneach dhomh guth a dheanamh air m' ath-philleadh
do Chromba, agus na ceistean a leanas a' chur ris.

C.-Ciod an taobhar airson an deachaidh tu co fad o'n tigh air
an t'seachdain so' chaidh, a dheisdeachd searmoin, ri sid co fuar,
agus thu gun-bhrbg gun stocainn?

F.-Tha e air rithris gu bheil Criosd ri fhaotainn ann an
searmonaibh, agus b' aill leam fios a bhi agam an sgeul fior e.

c.-Tha fios agam gu bheil thu feitheamh air an Seol-follaiseach
san aite so: tha fios agam mar an ceudna gu bheil e na chleachd
adh aig scolairean leisgeil a dhealbh gu bhi air falbh 0' n leabh
raichibh, agus ma s' ann mar so tha chuis maille r1utsa tha thu
deanamh aidmheil creidimh na sga chum do dhion, a chionn gu
bheil fuath agad do 'd leabhar, ni tba gu cinnteach na pheacadh
mor dhuit. Innis an fhirinn, agus bi cinnteach nach dean thu
breug. An robh a chuis mar tha thu 'g radh? (Ghnathaich mi
'n doigh cheasnaichidh so cha n'e gu'n lObh agam riasan bhi
amharasach mu threibhdhireas a ghiullain, ach a chum staid
anama fhoghlum na bu mhiona'diche.)

F.-'-Fhad sa's eol domh mu'm thimchioll fein s e so mo staid.
Tha mi cinnteach gu bheil mi ann an staid naduir, ach cha'n'eil
mothachadh ceart agam air, agus 's ann chum beo-mhothachadh
fhaotain air truaighe mo staid thaobh naduir tha mi dol do' 'n
Eaglais; oir chuala mi a' ministeir again fein aig dLdh mar faiceadh
neach agus mar biodh mothachadh aige mar an ceudna air truaighe
a staide thaobh naduir nach lObh e comasach dha luach a chur
air Criosd.

C.-Ciod ma tha 'n Tighearn a gealltain an geur mhothachadh
sin air peacadh oibreachadh?
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F.-B'aill leam fhoghlum ma tha leithid do mhisnich air a
tabhairt anns a Bhiobull. Sheol mi sin e gu Eoin xvi. 7-II, agus
mhinich mi dh'a na bhriathran tha gabhail a steach annta gearr
fhoirm'" na h-oibre ghrasmhor tha Spiorad Naomh a' g oibreachadh
ann' an cridheachaioh na 'n daoine taghta. Ghlac e 'm Biobull
as mo laimh, agus leugh e na briathran le mor dhurachd; gu
sonraichte nuair a dh'innis mi dha gu'n robh an gras so uile air
a ghiulan air aghaidh ann an geallanaibh saor bha toirt misnich
do aon na chorsan.

C.-Am bheil thn cleachdadh, urnuigh?
F.-Cha'n'eil.
C.-Am bheil thu dol co fad o'n tigh a dheitheamh air searmon

aibh aig amaibh comanaiche agus gun a bhi cleachdadh urnuigh?
F.-Tha mi lubadh mo ghlun; ach ge do se so mo ghna, cuig

uairean, agus aig amaibh se na seachd uairean san la gidheadh
cha chan mi urnuigh ris; oir tha mi mach a Criosd, agus air an
aobhar sin a dheasbhuidh spiorad na h-urnuigh.

C.-An robh e na chleachdadh agad anns na bliadhnaibh a
chaidh seachad bhi feitheamh air searmonaibh, mar anns na
laithibh so.

F.-Gu ruig an leth-bhliadhna so ma dheireadh do'm bheatha,
b'e mo ghna' chleachdadh, searmoin eisdeachd, theagamh aon
uair no da uair sa bhliadhna; agus 'nuair a dheisd mi, bhithinn
co sgith mun criochnaicheadh an searmon 's gur minic dh-fhag
mi 'n Maglais 'sa chaidh mi chluiche.

C.-Cionnas tha e 'tachairt gu bheil thu feitheamh air sear
moinibh air laithihh seachduinn a nis co math 's air la an
Tighearna?

F.-Cha neil e comasach dhomh reusan thoirt seachad, ach
amhain nach robh toil agam aig am sam bith roimhe so tighinn a
dheisdeachd; a nis cha neil do dhanadas agam fuireach air m' ais.

C.-An robh thu aig am sambith a comhradh ri d' Mhinisteir?
F.-Cha robh; ciod a bharail a bheireadh e, na'n gabhadh

balachan bochd mar mise a dhanadas dol da ionnsuidh? Cha
mho thiginn d'ar n-ionnsaidhsa mar cuireadh sibh fios orm. Dh
fheoraich mi, gu dearbh, aon uair do A. W. fear eolais dhuibh
fein, cionnas a ghloraichin Dia agus dhinnis e dhomh "gu'm 'be
Dia ghlorachadh, aitheanta a choimhead." An sin, an deigh do
Aindreas smaointeach ann fein, thubhairt e. Tha mi n' dui I gu
bheil mi comasach freagairt a thoirt do'm cheist fein a nis; oir
ged tha na thubhairt esan rium fior, gidheadh ,; tha mi smaoin·
teachadh gu bheil an duine 0 thuiteam Adhaimh neochomasach
Dia a ghlorachadh ach trid creidimh ann an Criosd agus umhlachd
da aitheantaibh, na neartsan." Thug am freagradh so ma dheir
eadh co tuigseach do fhear aoise, orm fheoraich dheth. Cionnas
a thainig e chum a leithid sud do eolas? fhreagair e gu modhail,
'" Tha mi geisdeachd searmonachadh Maighstir Gordon"; mar
gun abradh e, "Cha'n'eil m' eoJas idir a reir na'n cothromaibh a

* A summary.
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tha mi sealbhachadh."" Mar so bha e soilleir, an aite bhi air at
suas le uabhar, gur an bha nair air bhi co aineolach. Air so
chomhairlich mi dha bhi 'g Urnuigh an' uaigneas a ghna, bhi
feitheamh gun sgur air orduighibh follaiseach an t-soisgel; bhi
umhail da mhathair, churn mar so nach faigheadh a chreidimh
beum; agus ro aire thabhairt da' leughadh, chum gu faiceadh a
cho-scoileirean gu'm bu taitneach a bha urnuigh agus ionnsachadh
a co-fhreagradh: seadh, gu'm b'e an' t-slighe chinnteach gu fior
shoirbheachadh bhi diadhaidh. An deigh moran chomhairlean
thabhairt da chum na criche so, ghabh mi mo chead.

Air m' ath-philleadh do Chromba an deigh bhi air falbh sia
miosan, dh fheoraich mo do Mhaighistir Gordon a bharail air a
ghiullan bochd so, agus ged is neach e co faicilleach aidmheillean
creidimh a mholadh ri neach air an do chuir mi riamh eolas,
gidheadh, dhaidich e; "Tha 'eolas air nithibh spioradail a cur
ioghnaidh orm, tha e tighinn do'm sheomar uair san t'seachduin,
agus aig innseadh dhomh ciod a thubhairt Criosd ris, agus ciod a
thubhairt Satan ris, agus cionnas a bha e air a ghnathachadh do 'n
taobh le cheile, co riochdail sa chuireadh fear turuis sios na
tighean-osd aig na stad e."

Air dhomh a leithid do theisteas a chluinntinn 0' neach co
creideasach ri Mr. Gordon, bha mhiann orm an gille fhaicinn an
treas uair; agus an tra chunnaic mi e thug mi fainear atharrachadh
soilleir na ghnuis, agus air dha innseadh dhomh gu'n robh e nis
ann an Criosd, thubhairt mi ris. "Ro mhaith, mo ghiullan, is
saorsa sin gu deimhin: saorsa tha moran a gabhail orra bhi aea,
ach beagan a" fein-fhaireachdain: Gidheadh, ma's urra thu
freagradh taitneach a thabhairt do bheagan cheistean, a chuireas
mi riut, tha mi smaointeachadh gu 'feud mi deadh bharail altrum
umad: toisichidh mi, air an aobhar sin, thar 'n do sguir mi dhiot,
nuair ma dheireadh choinnich sinn."

c.-Thubhairt thu gu'n robh thu cinnteach bhi ann an staid
naduir, ach nach robh a'mothachach ceart agad air; nis, ciod an
sealladh agus a'mothachadh a fhuair thu air do staid nadurra?

F.-Chunnaic mi, Air tus, gun robh fior aomadh mo chridhe
an aghaidh Dhe, agus gu sonruichte an aghaidh rathad innleachd
na slainte trid Chriosd: San dara h-aite, Gu'n robh e co neo
chomasach dhomh mi fein a shaoradh o'n staid thruaigh sin, sa
bha e dhomh a ghrian e spionadh as an iarmailt; San treas aite,
Nach e mhain gu'n robh mo bheatha san aimsir chaid seachad na
h-aon chursa peacaidh, ach mar an ceudna, gun robh eadhon m'
urnuigh, mo leughadh, m' eisdeachd, maille ri m' uile dhleasnais
crabhach, gu tur air an truailleadh le peacadh. Agus, anns a
cheathramh aite, Dhaindeoin na nithe so gu leir, mhothaich mi
ann am chridhe claonadh co laidir gu'm' fhireantachd fein a chur
air chois 's gu'n robh e saothrachail do'n Tighearna thilgeadh sios ;
gidheadh dh-oirpich mi a chur air chois a ris. Tuilleadh fos,
mhothaich mi mo chridhe ri striopachas spioradail gach la, air mo
ghiulan air falbh le diomhanas, agus mar so a ghna teicheadh air
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falbh 0' Dh.ia ;-agus rinn sealladh air· na nithe so drughadh co
domhain orm 's nach robh fois la' no oidhich' agam, gus an robh
mi air mo shaoradh le Criosd. .

C.-'Nuair tha Criosd ag'oibreachadh a leithid sin do shaorsa,
tha e labhairt gu cumhachdach ris a chridhe; an do bhuin e mar
so riutsa?

.F.-Bhuin: Oir bha na scriobtuirean a leanas air an caramh,
gu cumhachdach, ri m' anam leis an Spiorad naomh :-" Le gradh
siorruidh ghradhaich mi thu: uime sin le caoimhneas gradbach
tharruing mi thu Ier. xxxi. 3.-Ni mi ribh coimh-cheangal si0fruidh,
eadhon trocairean cinnteach Dhaibhidh, Isa. Iv. 3.-Thug mi
dhuibh oighreachd na muinntir sin air am bheil eagal m'ainme,
Psalm lxi. 5.-Cha'n fhag agus cha treig mi 'm feasd thu." Heb.
xiii. 5.

C.-Cionnas tha fios agad gu'n do charaidh an Tighearna na
geallana so riutsa, agus nach do mheall aon chuid Satan no do
chridhe fein thu?

.F.-Air uairibh tha Satan ga bhrath fein, mar an uair a b'aill
leis, leis an fhocal fhiaradh, mo tharruing gu peacadh, no mo
chlaonadh 0 dhleasnas; agus anns a chuid as mo, tha mi moth
achadh gu bheil oidhirpean gus am focal fhiaradh, an dara cuid,
ga m'at suas le uabhar, no ga m' leagadb sios ann a mi-mhisnich :
'nuair, air an laimh eile, a tha an Tighearna labhairt, tha mi
mothachadh fhocail freagarrach. Tha mi air uairibh ann an
teanntachd, agus an sin labhraidh e; tha mi ga mothachadh
freagarrach da m' fhior staid, agus a beothachadh na beatha
spioradail a tha mi faireachdain ann am' anam.

C.-Ciod a tha thu tuigsinn leis a bheatha spioradail ana a' d'
anam?

.F.-Fe:umaidh mi aidicheadh nuair mu dheireadh a chunnaic
mi sibb, nach robh mo smaointean air beatha spioradail fhaotain
0' Chriosd; 'se na bha mi g'iarraidh cuibhrionn ann; agus 's eagal
learn gur lionmhor iad tha feitheamh air orduidhean follaiseach
air nach eil curam mu'n ni so; seadh feumaidh mise aideachadh
gur ann mar so a bha chuis maille rium fein. Ach nuair a thug
Criosd mi gu gloir a phearsa fhaicinn, mar a nis air neamh, fhuair
mi so na beatha, agus chunnaic mi gloir Chriosd co maisneach 's
nach eil agam cainnt gu chur an ceill; an ni so amhain tha
dearbhte, gun d'amhairc mi air m'uile shonas fein air fhilleadh co
mor ann an Crio&d 's gun do mheas mi 'n saoghal mar neoni;
agus, ged nach eil mi comasach oibreachadh m'anama fein mar
ata mi ga mhothachadh, a chur an ceill, gidheadh, tha mi comas
ach caileigin dheth fhoghlum 0' na toibrichibh tha air an t-sHghe
o'n tigh gu Cromba': oir mar tha uisge anns na toibrichibh so, ge
beag iad, tha dochas agam gu bheil e mar sin maille ri m'anam..
Tha n-tuisge ann an cuid do na fuarain so air a chomhdach le
feur agus luibheannaich, mar sin tha aig uairibh, sealladh air a
bheatha so, air fholach uamsa le truailleachd mo chridhe fein:
ach mar tha 'n tuigse ri fhaicinn, .air do neach na luibhean a
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.charuchadh le lamhaibh, mar sin tha bheatha so le foillseachadh
ur :-agus mar tha uisge fantuinn anns na toibrichibh so a nis,
ann an ceud mhios an fhogharaidh, nuair tha lochain mhbra air
tiormachadh suas, mar sin tha dochas agam gu mair beatha
Dhe ann a' manamsa, do bhri' gu bheil gradh Chriosd neo
chaochlaideach.

G.-Ciod nam faigheadh tu bas a' nochd?
.F-O! b' fhearr learn gum faigheadh! 0 nach b' e 'maireach

la bhretheanais! 's mise bhiodh cinnteach a bhi gu brath maille
ris an Tighearna.

An deigh so, bha oibreachadh griis Dhe cho soilleir r'a fhaicinn
ann, 's gun d' innis Maighstir Gordon dhomh: Ars' esan, Dh'
fhuirich mi fad bliadhna fiach c'iamar a rachadh do dh' obair an
Tighearna ann an anam a bhallachain, ach on chunnaic mi a
threibhdhireas, agus gun robh gras Dhe gu soilleir aige, cha b'
urrainn mi'n comanachadh a dhiultadh dha. Thug mi, uimesin,
cead dha, agus shuidh e aig bord an Tighearna na chuig-bliadhn'
deug: agus ma shuidh b' ard-fheil d'a anam e.

Beagan uine 'n deigh na coinneamh so (ars Maighstir Davidson)
chunnaic mi ris e, agus dh' fheoraich mi dheth cionnas a bha
obair Dhe dol air aghaidh na anam: "Tha dochas agam, ars esan,
gu bheil i dol air a h-aghaidh; oir 0 chionn ghoirid tha mi air mo
theagasg tuille do dhiomhaireachd peacaidh fhaicinn, ann am
chridhe fein gu sonruichte. Tha mi mothachadh annam claonadh
uabhasach gu earbsa dheanamh asam fein, agus gu m' thaic a
leagadh air m' oibribh crabhacb, agus air a ghras a fhuair mi, nis
mo na air an lanachd a tha ann an Criosd." Dhinnis e dhomh
mar an ceudna a chionn nach robh e air fhiosrachadh le triob
laidibh mar a bha na naoimh, gu'n robh Satan a cur am fiachabh
air gu m bu mbac diolain e 's nach bu mhac dligheach :

" Ach ceann beagan uine, ars' esan, thug an Tighearna freagradh
dhomh don chunghaill so. Air uairibh tha 'n Tighearn a folach
a ghnuisuam car leth la'; agus tha fios aige gu'n cuir so tuille
trioblaid arm na uile thruaighean na beatha ta lathair; tha so a
dearbhadh dhomh gur leanabh le Dia, agus nach mac diolain mi,
do bbri gu bheil mi meas di lathaireacbd Dhe, mar an smachd
achadh as geire."

Air dha luchd aidmheil creidimh a thabhairt fainear aon la ga
chomharachadh a mach do chil.ch a cheile, thubhairt, e, "Na 'm
biodh eolas aca air mo chridhe, bhiodh ioghnadh aca dhiom air
caochladh doigh, eadhon airson mo ghrainealachd uabhasaich."
Bha e mu thimchioll toiseach na bliadhna 1749, nuair chunnaic
mi mu dheireadh e: choisich e learn tri no ceithir do mhilltean,
agus dhinnis e dhomh, gun robh e car iomad mios, fuidh iomadh
buaireadh geur, ach gu n-do shaor an Tighearna gu grasmhor e
chum solus a ghnuis fhaicinn, agus gu gairdeachas a dheanamh
na fhheantachd. 'S fior an radh e "Gu bheil slighe an fhlrean
mar an solus dealrach a dhealruicheas nis mo agus nis mo gu ruig
an la iomlan." Gnath. iv. 18.
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ScottiBb ~burcbeB' 'Ulnion.
A SERMON BY REV. D. MACFARLANE.

ON a recent Sabbath, the Rev. D. Macfarlane, Free Presbyterian
Church, Dingwall, preached to his congregation from

Jeremiah I., 4-5 :-" In those days, and in that time, saith the
Lord, the children of Israel shall come, they and the children of
J udah together, going and weeping; they shall go and seek the
Lord their God. They shall ask the way to Zion with ·their faces
thitherward, saying, Come and let us join ourselves to the Lord in
a perpetual covenant that shall not be forgotten."

Towards the conclusion of the sermon, the preacher made a
brief application of the subject, with a special reference to affairs
ecclesiastical in the present age. In the text, he remarked, Israel
and Judah were referred to as returning together, i.e., united, to the
good land from which they had been expelled on account of their
sins, and particularly because of the sin of idolatry-returning
together from Babylon to Zion. The two nations had been taken
into captivity at different periods. Israel, owing to a succession
of evil kings, was the more speedily brought under the heel of the
oppressor, while J udah, though sometimes ruled by wicked sove
reigns, had many good kings sitting on her throne, and hence was
left in possession of the promised land considerably longer than
the revolted ten tribes. In Babylon they had become united in
the furnace of affliction, and by Divine interposition, through the
instrumentality of the Persian conquest (under King Cyrus) of
Babylon, they were now returning, after an absence of about 70
years, to Palestine. It was to be observed that the union of the
two nations was not effected on the journey to their own country.
The union was accomplished before they started from the scene of
their captivity.

They in Scotland had heard much talk of union in recent years.
There was a movement on foot in the present day for the re-union
of all the various branches of the Presbyterian Church in Scotland,
but the way the advocates of that movement took to bring about
the proposed union was not calculated to gain the approval and
co-operation of those who would rejoice to see all the branches of
the Presbyterian Church united on the basis of God's word, nor
was it likely to advance the cause of Christ in Scotland. The plan
of those zealous advocates of union practically resolved itself into
this :-" Let us remove the Scriptural foundation, and afterwards
let us build upon the sand." That principle had already been
carried out by two of the largest Presbyterian Churches in Scotland,'
which had now appointed committees to negotiate with a view to
union, viz" the United Free Church and the Established Church.
The former had removed from her creed the Westminster Con
fession of Faith, which was founded on Scripture in all its statements,
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and agreeable thereto, and the latter was labouring with all her
might to remove and break down that subordinate standard of the
Presbyterian Church in Scotland, after which they would be pre
pared to say-" Come now, let us unite and be one body." Such
an amalgamation of ecclesiastical bodies could not tend to advance
the cause of Christ; on the contrary, it would be directly opposed
to it. It would lead Scottish Presbyterians to idolatry, and was
but the first step in the programme of such welders of cold iron.

Their next move, as demonstrated by a pamphlet which had
been lately sent to the speaker, was a unio!) to embrace no less
than six branches of Presbyterianism in Scotland. Those were
the Church of Scotland, the United Free Church, the Reformed
Presbyterian Church, the Original Secession Church, the Free
Presbyterian Church, and the Free Church. Their desire was to
have all these Churches in one body, and to cast overboard the
bond of union adopted by Scottish Presbyterians at the abolition
of Episcopacy. That bond was the Westminster Confession of
Faith, which united the Presbyterians, not only of Scotland, but
of England, though England did not adhere to its terms as our
own country did. It was a notable fact that the Commissioners
who framed the Confession of Faith were all Englishmen, with the
exception of four or five Scotsmen. But the scheme of union
mapped out by our modern enthusiasts did not end with the six
Churches just mentioned. They had a vaster-a much more
comprehensive-conglomeration in view, and what was that?
Nothing short of the unification of all and every denomination
Presbyterian, Methodists, Baptists, Episcopalians, and Roman
Catholics! A huge ecclesiastical syndicate, with the Pope of
Rome as its head! Were they prepared for that?

The speaker received a pamphlet lately, entitled" The Coming
of One United Church for Scotland," and in it were embodied
extracts from a sermon on "The Re-Union of Christendom,"
preached three years ago by the Rev. Dr. (now Principal) Whyte,

. in SI. Ge<;>rge's United Free Church, Edinburgh, in which he
seemed to advocate the union of all Churches with the Roman
Catholic Church. Mr. Macfarlane, to avoid being charged with
misrepresenting Dr. Whyte, proceeded to quote verbatim from the
pamphlet to which he referred :-" When we look, not so much at
our own short history-however brilliant to our own eyes that
history may be; nor so much at our own peculiar attainments and
possessions as Protestants and as evangelical believers-however
precious and inalienable those attainments and possessions may
be; but when we look at the antiquity, and the nobility, and the
grandeur, and the stateliness of those other Churches (i.e., Greek
and Latin), as over against the too great provincialism and rusticity
and indecorum of speech and action that have often far too much
characterised ourselves; when we have humbled ourselves to
~admit that some other Churches have things of no small moment
to teach us and to share with us, and things it will greatly enrich
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us to receive and to assimilate; when we are of a Christian mind
enQugh to admit and even to welcome thoughts and views and
feelings like these, then the day of a reconstructed Christendom
will have begun to dawn, at least for ourselves."

That was the Dr. Whyte whom the poor United Free Church
honoured by making Principal of her College in Edinburgh. He
wanted union with the Church of Rome. It was to be noted that
in contrasting the Presbyterian Church with the Greek and Roman
Catholic Churches, he ascribed to the Presbyterian or Protestant
Church but a very.short history,while he claimed for the Greek
and Roman Catholic Churches" antiquity." Dr. Whyte knew
Church history better than that, but it was obvious he had an
object in view when propounding his Church Union schemes, but
the ignorance of Protestants was not quite so dense as to be
imposed upon by the Principal's travesty of facts. Mr. Macfarlane
said that Protestantism was a scriptural doctrine, and the principle
of Protestantism was asold as the Bible; whereas when one examined
the historical facts of the commencement of the Romish Church,
she was found to have had no existence until several centuries
after the Apostolic age. Dr. Whyte's text was Philippians ii. 1-4,
where the Apostle Paul treats of love, of all being of one mind, and
of each esteeming others better than themselves. Really, reading
the Principal's sermon made one feel that Dr. Whyte did not quite
understand his text, for the Apostle spoke to true Christians, urging
and exhorting them to love one another, and to esteem others
better than themselves, but Dr. Whyte applied the text in a much
wider sense, and he would have true Christians esteem heathens,
infidels, atheists, and others, better than themselves. The Apostle
Paul never exhorted such a thing, but Dr. Whyte, as already stated,
had an object in view, and that object was to reduce Protestants
to such a low state of humility that they might be ready to embrace
Roman Catholicism again. The love which Dr. Whyte so
eloquently advocated was a 10ve that made no difference between
truth and error, between enemies and friends, between 'Christianity
and anti-Christianity. The speaker knew the meaning of Scripture
as well as Dr. Whyte, and he defied the Principal to prove that
the Apostle made such a wide application of that text as he (Dr.
Whyte) did. Dr. Whyte eulogised a love and humility that would
embrace Popery. The speaker did not care for such indiscrimi
nating love and humility, and would leave them severely alone
with Dr Whyte.

In conclusion, Mr. Macfarlane solemnly warned his hearers that
matters were quickly approaching a crisis. Ministers who were
true messengers of Christ could not do too much in the way of
educating their people in the sound doctrines of Protestantism,
which were nothing but the doctrines of the Word of God, and
warning them against the efforts made by nominal Protestants,
such as Dr. Whyte, which tended to bring them to renounce the
true faith and to embrace Roman Catholicism.-The North Star.

21
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~be <tonatitutton of tbe free ~reab\?terian

<tburcb.

THE August number of the Free Church Record contained a
letter by "W. M." in answer to the article in our April issue

on "The Constitution of the Free Presbyterian Church," which
dealt with a former letter by the same party. At first sight, we
were disposed to take no notice of this answer, for, while it seemed
not destitute of some ability, it appeared to us to be marked by
such a confusion of ideas as to contain within itself its own refuta
tion. On reflection, however, we have thought it better to take it
in hand for the sake of the important points under discussion, and
lest the very confusion of ideas referred to may prove misleading
to many in regard to the real nature of these points.

In his first letter, "w. M." did not hesitate to express the
opinion that the Free Presbyterian Church, "in separating from
the Free Church, seems to have agreed with the majority of the
then Free Church, that by a majority of Assembly she had power
to alter her constitution-as for example the Declaratory Act."

Now, in answer to this statement, we gave distinct quotations
from representative documents of the F. P. Church which showed
most explicitly that this" power" to alter the constitution was the
very thing which the Free Presbyterians maintained did not exist
as a matter of constitutional right, a power, indeed, which they
expressly protested against. Our very existence as a distinct body
is based upon disagreement with" the majority" on this very point
on which" W. M." has the unwarrantable confidence to assert that
we "seem to have agreed" with them. The Bond of Union was
drawn up at the very start of the F. P. Church, and one of the
first statements in the Bond is, "We protest against the power
assumed by the Courts of the Church which has ceased to repre
sent the creed and principles of the Free Church of Scotland, by
passing the Declaratory Act, etc." Then, in the "Reasons for
Separation," drawn up at the same time, it was objected that" this
Act gives the Church-that is, in the last resort, the General
Assembly-a power with respect to its standards, that it by no
means possessed in its original constitution." In face of these
unmistakeable words, "w. M." with no little self-confidence
repeats in his last letter the opinion that "the separation was
in itself an acknowledgment of the Church's power to pass the
Declaratory Act," and that as the Free Presbyterians held that the
Declaratory Act had made" drastic changes," "they (the F. P's)
must surely have been convinced that there was sufficient power in
the Church to produce them." Now, we can only describe these
sentences as a combination of subtlety and silliness-a description
that will well apply to almost the whole letter. In one sense, the
Free Presbyterians acknowledged that the Church exercised
"power" in doing what it did, but in the sense in which" W. M."
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here uses the word, they acknowledged the very opposite. The
word" power" is susceptible of two meanings-that of mere ability
to accomplish any end apart from right, and that of right only.
Now, when the Free Presbyterians protested against" the power
assumed by the Courts of the Church" in passing such an erroneous
Act as that of 1892, they protested against the power or right that
the majority assumed was existing in the constitution to pass such
an Act, as well as against the practical exercise of this assumed
right in adopting the said Act as a " binding law and constitution."
Their separation was certainly an acknowledgment that the majority
exercised a power and did pass the Declaratory Act into law,
according to the usual procedure, but it was no acknowledgment
of, but the strongest possible protest against, the idea that the
Church had sufficient power or right already in its constitution to
pass an Act of this particular description which touched funda
mental principles and doctrines. It would have been, however,
the greatest folly if they had shut their eyes, as "W. M." seems to
do his, to the actual fact that the Declaratory Act was passed, and
that serious changes were made with disastrous results to the cause
of truth. Nothing less, indeed, than" separation" could uphold
the moral and spiritual interests that were at stake; a mere
"dissent," such as the so-called Constitutionalists made, was
tantamount to submission to the majority and their evil work.
It was the Free Presbyterians who were the real Constitutionalists,
for they abode by the Constitution of the Free Church, entire and
unmodified by the Declaratory Act of 1892 (either de jure or de
facto), and allowed the Declaratory Act Church, with the mere
dissenters inside, to pursue its own way carrying its much-loved
property with it.

" W. M." endeavours to cast ridicule on the statement in our
former article, that" the constitution was altered by the majority"
in the exercise of a power which was" assumed and not inherent."
He makes out that we ascribed to the then Free Church "two
kinds of power, one inherent and the other assumed," as if it were
suggested that both these powers were lodged in the constitution
-a patent absurdity. The very word" assumed" was employed
to show that a power was exercised by the majority, which they
had no inherent or constitutional right to exercise. Let not" W.
M." mock at "assumed power" as if it were an imaginary nothing.
In doing so he only proclaims his own ignorance. All the evil
that has ever been done in the world has been accomplished in
virtue of an "assumed," as distinguished from all "inherent,"
right or power. For example, no man has any inherent right in
his conscience or elsewhere, to break the commandments of God,
but multitudes of fallen men assume the right and exercise the
power to break these commandments without compunction. All
the immorality, all the heresy, and all the persecution of which
men have been guilty, have been carried on in virtue of" assumed
power." It was the exercise of "assumed power" on the part of
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Popes and prelates that caused Luther, Knox, Calvin, and
thousands of witnesses to leave the Church of Rome in the days
of the Reformation, and it was the exercise of "assumed power"
by the State and Moderates that made the representatives of the
Free Church, as a matter of conscience, leave the Establishment
in 1843. But" W. M." recommends sitting still under a Declara
tory Act containing heresies worse than anything that was pressed
in 1843-until at least there is some prospect of getting a civil
decision in your favour and a hold of property and funds. Then
is "the proper time for action." Could there be anything more
Erastian, or time-serving, than this? This is putting the Church's
constitution at the feet of the civil Courts-in other words, putting
Christ at the feet of Caesar.

"W. M." denies that the Declaratory Act was a breach of the
Constitution of the Free Church. As we cannot enlarge the
present article unduly, we shall meantime leave him to fight out
the point with his counsel in the House of Lords, Mr. (now Lord)
Johnstone, who said in reference to this Act: "I am complaining
of a step which, in breach 0/ the Constitution of the Free Church,
was taken in order to lead up to the objectionable Union."-(Free
Church 0/ Scotland Appeals, page 256.)

"W. M." maintains that in our former article we gave "no
proof" that the Constitution of the Free Presbyterian Church" is
not at the feet of a majority," but" rather the opposite," and he
goes on to say: "I should like to know what the Free Presbyterian
Church would do if a crisis took place in it similar to the one
which took place in the Free Church in 1892. W<ilUld she repeat
what she did in 1893? If so, would she not again find herself
'at the feet of a majority'? In the Free Church, however, it is
different. The leaders of that Church had their views of what the
constitution was, and their views were held to be right by the
highest Court in the realm, so that at the present moment she has
the advantage of being more firmly established than any other
Church in the country. In fact, at the present time that consti
tution is invulnerable."

"W. M." seems very anxious to inspire distrust of the Constitu
tion of the Free Presbyterian Church. We have to say in reply
that that Constitution is no more" at the feet of a majority" than
was the Constitution of the Free Church of 1843, for the Consti
tutions are practically the same-possibly not so much, for the
Deed of Separation and other documents are additional safeguards.
"W. M." is supposing a crisis similar to that in 1892. That is no
doubt very near his thoughts, not from anything he sees in the
F. P. Church, but from what he has seen in his own Church of
late. Should, however, a crisis of such a serious kind ever arise
at any time in the F. P. Church, we can assure" W. M." there
would only be one thing, by any possibility, at the feet of a
majority, namely, the property, and it is exceedingly doubtful if
even that, for there is nothing precluding a minority from appeal
ing to the law of the land, in the Constitution of this Church. It
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is also perfectly open to any party to adhere to the Constitution at
all costs. "'Vol. M." seems to be very materialistic in his ideas, for
he appears to identify the Church of Christ with property. He
seems also to be very confident as to the supposed superiority of
the Constitution of his own Church, which he declares to be
"invulnerable," in virtue of the decision of the highest Court of
the land. Let it be observed very particularly that the decision of
the House of Lords in the Free Church case only covered at most
the Establishment principle and the doctrine of Predestination.
On other points, there was no specific deliverance-such, for
example, as the infallible inspiration and supreme authority of the
Scriptures, purity of worship, etc., etc. On these and similar
points, the Free Church has no more protection from the House
of Lords than any other Presbyterian Church. Its Constitution
in this respect is very vulnerable on points of the most funda
mental importance. "W. M." looks down with pity on the F. P.
Church" at the feet of a majority," as he supposes. But it is not
so easy for him to get away from majorities as he thinks. Was
not that very decision of the House of Lords, with which he
seems to be unduly elated, just the decision of the very thing
which he presents as a bugbear to the poor F. P. Church-" a
majority"-a majority of lawyers? Can it be that the remarkable
Free Church of the present is at "the feet of a majority" after
all, and that its invulnerable Constitution, wherein it excels all

. others, according to "Irv. M.," is established upon the work of "a
majority" ?

Let us not be misunderstood as undervaluing the decision of
the House of Lords. We have always maintained in these pages
that it was a good thing in itself, and that the victory fell in the
right direction, though not on the nearest heirs to the titles and
properties of the Free Church, namely, the Free Presbyterians
they were not" in " the case. But there is a great danger of over
valuing this decision, and that is the snare that "W. M." has
fallen into. The House of Lords is a precarious foundation to
rest upon. Consider how it decided matters in 1843, and left the
property 'of the Church of Scotland in the hands of an Erastian
Establishment. And what guarantee is there, that the House of
Lords, on a future Clccasion, may not give a decision directly in
the teeth of what it gave in the recent Free Church case? More
over, we maintain that if there is any advantage in the recent
decision to the Constitution of the Free Church, the Free Presby
terian Church shares in that advantage, albeit not with the will of
Free Churchmen. The Barrier Act was a prominent part of the
discussion, and it is the very view of that Act which pervades the
representative documents of the Free Presbyterian Church that
the majority of the Lords confirmed and the minority could not
gainsay, namely, that it was only an Act regulating Church pro
cedure, and not giving new power to alter the constitution. This
Act was misused.
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"W. M.," at the close of his letter, complains that the Free
Presbyterian movement in 1893 "occasioned hard things to be
said against eminent servants of Christ," and that" congregations
and even families were divided with much bitterness." As to the
latter circumstance, if it is any just ground of objection at all
which it is not-was there ever more of it than what took place
as the result of the great decision of the House of Lords in 1904?
The Free Presbyterian movement was noted for its comparative
quietness, seriousness, and orderliness. As to "hard things"
being said, "W. M." forgets the much harder things that were
done against worthy servants of Christ of the Free Presbyterian
Church at Raasay and Shieldaig, by the" assumed powers" of the
Voluntaries and so-called Constitutionalists combined, in driving
them from their churches and manses, for their steadfast adherence
to the original Constitution of the Free Church and to their own
ordination vows. These took joyfully the spoiling of their goods
for the sake of Christ and His truth, and they have been ackno\"\"
ledged by their very enemies as the only logical and consisten
representatives of the Free Church of 1843. Their Church, and
theirs alone, is the Free Church of Scotland in direct, unbroken,
historical continuity.

We have omitted to handle several points pertaining to the
subject, but these may be taken up in a future issue.

lProtestant motes.
A Jesuit Priest in Aberdeen.-The Jesuit priest, "Father"

Vaughan, recently preached in Aberdeen. From the accounts of
the press evidently Aberdeen is not proof against notoriety. About
2500 were present in the Cathedral-of these only 1000 were \
Roman Catholics. Hundreds were turned away disappointed.
The good people of Aberdeen are evidently anxious to play with
the trinkets of Rome, and to listen to the teaching of one who
belongs to a Society whose sins are ten thousand times worse than
the sins of society-bad and wicked enough though these be.
The priest expatiated on his favourite theme of the sins of society
-he has a splendid field for cultivation in the sins of his own
Society.

The Riots in Spain.-There can be little doubt that the
recent riots in Spain are decidedly anti-clerical. These have
attracted world-wide notice through the Spanish Government's
action of confirming the sentence of court-martial to shoot Ferrer.
It is to be carefully observed, however, that the Spanish anti-clerical
movement seems to be more atheistic than religious. At least
Ferrer's death has aroused an immense amount of indignation
among the leaders of Socialism.

Peace with Rome.-" Make peace if you will with Popery,
receive it into your senate, shrine it in your chambers, plant it in
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your hearts, but be certain that as there is a Heaven above you,
and a God over you, that Popery thus honoured is the very Popery
loathed and degraded by the holiest of your fathers, and the same
in haughtiness, and the same in intolerance, which lorded over
kings, crushed human liberty, and slew saints of God."

1Rotea an~ <tomm~nta.

The 11 Gospel Standard," and Lord's Day Observance.
-In a recent number of the English Strict Baptist magazine, the
Gospel Standard, we have been sorry to observe an article in which
a certain form of work on the Lord's Day-the delivery of letters
by a postman-is treated as a matter of liberty, and not of dis
approval as a breach of the Fourth Commandment. To those of
our readers who may see the Gospel Standard, we commend the
reading of the deliverance of Synod on Sabbath observance, which
is reprinted elsewhere in our pages.

The Financial Difficulties of the United Free Church.
- The present condition of the Central Fund of the United Free
Church is regarded as being in such a bad condition that speeches
have been delivered and leading articles written all showing the
serious state of matters. Great efforts are to be put forth to raise

.\ the defiCit before the 31st of December, and these efforts may be
so far successful. Our main reason, however, in referring to the
matter here, is to point out that it was brought forward as one of
the certain results of union that minister's salaries would be greatly
increased. This, like a great number of other prophecies in con
nection with the Union, has failed to be realised.

The Irish Presbyterian Church.-At a special meeting of
Assembly recently held, the Rev. Dr. Smith, Blairgowrie, was
appointed Professor of Systematic Theology in place of Rev. Dr.
Petticrew, resigned. The appointment does not augur well for the
Presbyterian Church of Ireland. Dr. Smith is decidedly an able
writer and distinguished scholar, but his correspondence column
in the British Weekly does not help one to feel that he is in line
with the able race of Ulster theologians that gave strength and
solidity to the Presbyterian Ch\lrch of Ireland. The Assembly,
however, is chiefly notable for its adoption of the revised book of
constitution. The Glasgow Herald described the new rule of faith
as "an attempt to live in the twentieth century and to think with
the seventeenth." The 17th article, dealing with the Confession
of Faith, is as follows :-" The Confession of Faith and the Larger
and Shorter Catechisms prepared by the Westminster Assembly of
Divines are the subordinate standards of the Church. It accepting
these standards it is to be assumed that they are by their very nature
subject to revision from time to time, as the Church, under the



280 The Free Presbyterian Magazine.

guidance of the Holy Spirit, may be led into a fuller understanding
of the revelation of the mind and will of God contained in the
Holy Scriptures."

<tburcb lRotes.
Communions.-Oban, first Sabbath of November; St. Jude's,

Glasgow (Jane Street, Blythswood Square), and Halkirk, Caith
ness, second; Fort-William and Helmsdale, third; Edinburgh
(Hall, 138 Lauriston Place, near Tollcross), fourth.

Meeting af Synod.-The Half-yearly Meeting of the Free
Presbyterian Synod will (God willing) be held in St. Jude's Hall,
Glasgow, on Tuesday, the 16th November. The Rev. Neil
Cameron, Moderator, will conduct public worship and preach
at 11 a.m.
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£1 from Bradley Martin, Esq., Balmacaan, per Miss M. M'Intosh,
Hedgefield, on behalf of Building Fund of Free Presbyterian
Church, Inverness; and for General Sustentation Fund, s/- from
Friend (Maidstone P.O. mark); IO/- from Friend (Keswick P.O.
mark); 20/7 from D. J. Mackay, Wapella, Saskatchewan; and
8/3 from Miss M'Donald, Maple Street, Detroit, U.S.A. Rev.
Neil Cameron acknowledges, with thanks, 5/- for St. Jufle's
Building Fund, from Friend, Balvraid, Dornoch; and Mr. Murdo
Mackay, missionary, Strathy :foint, similarly acknowledges follow
ing donations towards new Free Presbyterian Church at Strathy
5/- from Friend, Crieff, and 5/- from Friend, Inverness.

Important Notice.-At last meeting of the Northern Presby
tery, it was decided that it be made public to all Treasurers of
Congregations, and Mission stations within the bounds of the said
Presbytery, that it is the desire of the Presbytery to have the
recognised law of the Church, as to Financial Statements, carefully
carried out, viz., that the Statements duly audited be presented
to the Presbytery before they are read to the respective con
gregations. For the better carrying out ofthis design the Presbytery
decided that it would arrange its meetings after the close of the
financial year (31St March), at appointed centres to suit the
congregations within its bounds.

Death of Mr. Angus Murray, Dornoch.-We regret to
record the decease during the past month of this eminent worthy,
well known and highly esteemed by many of our readers. He had
reached a very advanced age, but up to within a comparatively
recent period, was upheld in wonderful vigour and freshness of
mind and body. His removal is a great los,s to the congregation
of Dornoch, and the Church at large. We extend our deepest
sympathies to his widow and family.

List of Mal{azine Subscriptions held over till next month.
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