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ON the 14th of May Mr. W. Redmond, M.P., moved the
second reading of his Roman Catholic Disabilities (Removal)

Bill in the House of Commons. At the close of his speech he
"appealed to the House to send to the whole world a message
which would gladden the hearts of millions of Catholics in all
parts of the Empire," and added that" that appeal was made in
the interests of good feeling and friendship, of equal treatment to
all religions, and of broad-minded toleration." Let our readers
note the absolute hypocrisy and inconsistency of these latter
words, as coming from the lips of the representative of arrogant
exclusiveness and intoleratiol'l. The motion was seconded by Mr.

. Kavanagh, a member from the south of Ireland, who spoke" as a
Protestant." Truly Protestantism has fallen upon evil times.
Then arose the Prime Minister, Mr. Asquith, and in a speech of
considerable length, gave his cordial support to the demands of
the Bill. He even went further: "Speaking for myself," he said,
" I should prefer to see the Declaration abolished, because I am
satisfied that it is not needed in any way to safeguard the
Protestant succession, for which I am quite as anxious as anybody
else, and because experience has shown the enormous difficulty
of providing any alternative Declaration which will be satisfactory
to all the religious interests and susceptibilities involved." He
suggested that, if the Declaration was to be retained, the matter
of change of form should be remitted to a Committee representing
all interests.

Mr. Charles M'Arthur, Unionist member for Kirkdale, Liver
pool, moved the rejection of the measure. His speech, which was
able and well to the point, was weakened by the statement that he
"should not be sorry if it was possible to find some other words
which were less irritating to Roman Catholics without weakening
in any way the guarantee of the Protestant succession." Mr.
Boulton, Liberal memher for Ramsey, Hants, seconded the
motion in a vigorous speech. Sir J. H. Kennaway (Honiton,
Devon), Mr, Massie (Cricklade, Wilts), Mr. Sloan (Belfast, South),
Mr. Moore (Armagh, North), and Dr. Hazel (West Bromwich),

4



The Free Presbyterian Magazine.

supported Mr. M'Arthur's motion for the rejection of the Bill. It
is disappointing to observe, however, that almost all these speakers
in opposition were prepared to concede some change in the form
of the Declaration. None of them appeared to rise fully to the
occasion, or to send a really bold and heroic note of Protestant
faith and courage through the Chamber. The spirit of com
promise was too much in the air.

When the House divided, the second reading of the Bill was
carried by 133 votes to 123-a majority of 10. Mr. A. E. Dunn
(Camborne, Cornwall), then moved that the Bill be committed to
a Committee of the whole House. The motion was carried by
124 to I 21-a majority of 3. It is stated that Mr. Haldane and
Mr. Lloyd George supported the Bill, and that the Nationalists
present numbered sixty-eight, or more than one half the number
voting for it. The final result referring the Bill to a Committee,
we are informed, has "caused great disappointment to its pro
moters, as making its further progress this session practicaliy
impossible."

Apart from the partial weakness of the Protestant speeches, the
most ominous feature of the debate was the deliverance of he
Prime Minister. Mr. Asquith is bold enough to assert tba
because the Protestant succession to the Throne is secured by tbe
express provisions of tbe Bill of Rights and tbe Act of Settlemen ,
the abolition of the Protestant Declaration will make no difference.
Such an opinion cannot be entertained for a moment. Our fore
fathers, who knew by painful experience the intrigues a d
deceptions of Popery were the best judges, and they felt tha tbe
Throne needed this additional safeguard. In fact, it appears hat
at one time all members of Parliam'ent and otber servants of he
State had to take the Declaration, so decided was the Protestanfsn
of the country, and so afraid of Popish inroads. This was an
excellent state of affairs, and it would be good if it were restored
to-day. One of the Irish M.P.'s who supported this Bill, taunted
the Protestants as "mere cowards," and said that" if they belie\'ed
Catholicism to be so pernicious and dangerous, their 10 ical
course was to repeal the Emancipation Act of 1829." We ha,e
no hesitation in adding, Amen. This would be the logical co rse
indeed j but it is to be feared another Reformation will need 0

take place, under divine influences, before such a repeal lI'i I be
accomplished.

In view of Mr. Asquith's self-security, the question may be
asked, "Is everything perfectly secure in regard to tbe Pro
testantism of the throne with all the present safeguards?" Do
we not find that the present King, notwithstanding his solemn
engagements, attended with public honours a Romish :'Iass for
the dead in London, and do we not also know that he attends
Romish services on the Continent? It seems that the present
safeguards, instead of being too stringent, are not stringent enough.
They need to be strengthened rather than weakened.
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Again, it is a curious commentary upon Mr. Asquith's policy
that this is the moment when Rome is pouring her emissaries in
large numbers into Great Britain. Cast out by France and other
continental countries as a menace to the public weal, they are
making the land of Protestant freedom their house of refuge.
The Jesuits are the dominant party, and they are doing their
utmost day and night to undermine our Protestant institutions.
When the enemy is coming in like a flood, Mr. Asquith proposes,
not to lift up a standard against him, but to remove some of the
standards that already exist in order to please the friends of the
enemy. If this is Protestantism, it is Protestantism drunk with
the wine of a false charity. May the Lord protect us from the
subtle wiles of the devil! At the present moment, several
military gentlemen of high standing are urging upon the country
the need of increasing our national defences in view of the menaces
of foreign nations. It would be well if Mr. Asquith would take a
leaf out of their book in the matter of the defence of our civil and
religious liberties. The enemy is not merely at a distance
gathering his forces; he is already in, and is pouring his troops-·
in the guise of friendship-into our cities and villages, waiting for
the auspicious moment to arise and conquer. The reign of Rome
is the reign of slavery, ignorance, and immorality. Our defences
require not to be lessened, but to be largely increased and
extended, if we want to preserve to coming generations all that
life's worth living for in our native land.

In conclusion, we cannot but deplore the fact that there does
not seem to be one man in our Houses of Parliament to-day who
possesses all the qualities necessary to make a real outstanding
Protestant witness for truth. Protestants there are a few of a kind,
but where are the largeness of soul, strength of moral character,
zeal for God and righteousness, uncompromising maintenance of
all that is best in our civil constitution, qualities that characterised
our Puritan ancestors, and that were never more needed than they
are to-day? They are conspicuous by their absence. We live in
an age when compromise is men's meat and drink, and when the
moral backbone is weak and flexible. May the Lord, in His great
mercy, send a day of power!

Daring Advance in Sabbath Desecration.-One of the
most daring encroaches on the sanctity of the Lord's Day has
been made by the Directors of the Caledonian and Glasgow and
South-Western Railway Companies. The former purpose running
steamers to Rothesay, while the latter intend running trains in
connection therewith. It gives us some pleasure to know .that
Rothesay and Gourock have protested against this open defiance
of the Lord's Commandment. Hitherto the" Sunday" steamers
on the Clyde did not belong to such powerful corporations as the
above.
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R Sermon.
PREACHED BY THE LATE REV. CHRISTOPHER MUNRO,

Strathy, 26th December, 1873.

"David therefore departed thence, and escaped unto the cave of Aclullam:
and when his brethren and all his father's house heard it, they went down
thither to him. And everyone that was in distress, and everyone that
was in debt, and everyone that was discontented, gathered themselves
unto him; and he became a captain over them."-I SAM. xxii. 1,2.

A s David was a type of Christ, many events in his history may
be taken as typical in their character, and this event may

be taken as one of these. First, let us consider David himself as
representing Christ. This typical position he filled inasmuch as
the Lord made choice of him to reign over His people Israel, and
for filling this honourable position and high rank He commanded
Samuel to anoint him and set him apart for the office of king.
and at the same time declared that he was a man according to
His own heart, who would do all His will.

Thus, we read, was Christ chosen to be the King of His Church
-of God's redeemed people; chosen because He was found fit
for the office, one in every respect according to God's heart, and
who should do all His will; not like Adam, who transgressed His
covenant, and by this utterly failed to do God's will. David did
not at this time come to the throne, and was only king-elect,
which drew upon him the wrath of Saul, whom the Lord rejected
as king. He had to flee for his life, and take up his abode in the
wilderness, and take shelter in the cave of Adullam, one of the
munitions of rocks which were in those deserted regions. This
condition in which David was may typify Christ's humiliation, or
the wilderness condition of the Church. Though He is the
anointed one, the King of the Church, and King over all, yet He
has not as yet taken unto Him His great power to subdue all
under Him, and therefore, according to the words of Scripture,
we do not see all things put under Him. They are, of course,
de jure (of right) put under Him, but not de facto (actually). The
Church, then, from the beginning of the Gospel dispensation till
now, is in the wilderness, and the witnesses prophecy in sack
cloth; and the' powers that oppose His kingdom and His cause
bear sway, and Satan is permitted to rule in the children of dis
obedience. And as Christ identifies Himself with the Church,
He, as her King, may be said to be in circumstances somewhat
analogous to those in which David was here in the wilderness. I
do not mean actually and really, but mystically. Actually He is.
exalted far above all principalities and powers and dominions, but
mystically He dwells in the Church, and from what He said to
Saul of Tarsus, we learn that in the latter sense He identifies
Himself with His people. I refer to what He said: "Saul, Saul,
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why persecutest thou me?" Those who are said here to have
gathered themselves unto him may be taken to represent such as
are made a people unto Christ. They were his brethren and his
father's house-his' near kindred and relations, who knew him and
were aware of his being appointed to be king over Israel. I do
not think that it is anything fanciful to suppose that these may be
taken for the people Christ called from among the Jews (of whom
He was, according to the flesh)-the apostles, and evangelists, and
the primitive Church; and that the other classes mentioned may
represent those called from among the heathen. Should this be
so, we are not tQ suppose that by nature there is any distinction
between Jews and Gentiles, as all have sinned and come short of
God's glory. Evidently, however, the Jews are still treated as
heirs of the Abrahamic covenant in some of its aspects, and are
not to be cast off. Thus they are beloved for the fathers' sake,
and are kept a distinct race, for which great things are still in
reserve, for they are to be restored, and their restoration will be to
the Church as life from the dead.

In the circumstances of the other classes of persons that came
down to David, there is something typical of the condition in
which ali are by nature, and of the state of mind in which men
betake themselves to Christ. There were such as were in distress,
in debt, and discontented or grieved in spirit. Man's sins are
compared to a debt, and the claims of the law are compared to
the creditor's demand for payment.

Man owes obedience to the law; it is right and proper that he
should obey God, love Him, and do with alacrity and delight all
that God commands him to do. This is right in itself, and also
a duty, because nothing is imposed except what is reasonable man
should do. It is as reasonable as that a man should pay his
creditors, as reasonable as that a child should obey his parents,
or that a wife should obey and honour her husband. The creditor
does not act unjustly when he sues the debtor; neither does the
parent when he chastises his child for disobedience or disrespect
ful conduct towards him. If these things be right and proper in
human relations, surely they are right in our relations towards
Him who created us and who supports us. They are so, and
therefore men are responsible to God. To deny His right is to
rebel against Him; to withhold from Him the honour and
obedience are crimes against Him. Man may say that he cannot
pay the debt because he has nothing; but the question is, "Does
he owe the debt?" No one denies this, for all acknowledge they
are sinners, and that is as much as to say that they are debtors.
And when the debt is acknowledged, must it not be acknowledged
that it is right to discharge it? And if not discharged, it must be
acknowledged that the creditor may enforce the law-may exact
satisfaction. If so, must not God enforce it? Must He not
obtain satisfaction? "The wages of sin is death." This is
written; this is the law of the righteous J ehovah. All who profess
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to believe that Christ came to save sinners, confess the justice of
this punishment. For He died j and if it be not just to punish
sin with death, it was not just that Christ should die. Christ
Himself acknowledged this by taking the cup given Him by the
Father.

When one that is convinced of sin sees that he has acted
wickedly against a righteous God, dishonoured His holy name,
and withheld from Him the obedience and homage due unto Him,
and is convinced of the righteousness of the punishment declared
to be due to sin, then he finds himself in a position analogous to
that of a debtor pressed for payment, but who has not a mite to

. meet the claims of the creditor. Justice he sees to be in pursuit
of him; the law is set before him, and he sees that he never
fulfilled it, and that he cannot fulfil it. He is afraid of the
creditor, of the judge, of the prison, and of death. This puts him
in distress. He is self-condemned j his conscience accuses him
and takes no excuse. It cannot be appeased j that is, it thunders
in his ears that nothing he does or can do will satisfy justice, and
that in all things he sins and comes short of God's glory. He
hears the law, and its only voice to him is :-" Cursed is every
ope that continueth not in all things which are written in the
book of the law to do them." He believes this to be the Word
of Go.d, to be His purpose with regard to the transgressor. And
how can he bear this curse? How can he endure the death
threatened? How can he live for ever under God's anger and
wrath? How can he endure the outpouring of the vessels
thereof? How can he endure the drinking of the wine of the
fierceness of His wrath? The apprehension of this distresses
him. Satan, by his temptations, may also assail, and the intention
of this great enemy is to drive unto despair, to lull asleep, or to
deceive. Sin itself revives, and may cause more distress, because
the sinner is ready to believe that he is indeed forsaken and
abandoned to all evil. It is natural for man when he finds
himself in any distress to seek deliverance, and consider how he
may escape from what distresses him, or whither he shall betake
himself from impending danger.

The Israelites, who went down, were also discontented, grieved,
or bitter in spirit; they were in debt and distressed, and,
discontented as they were, they were not pleased with Saul nor
with his reign. They paid tribute unto him j they gave their sons
to be soldiers, and all else demanded of them, but as a nation
they were not benefited j they were not delivered from their
enemies; they had not the divine countenance and blessing.
They perceived Saul was tyrannical, overbearing, and self-willed,
and failed to do what was commanded him. They knew David
was anointed, that he was to be king, and that Saul's treatment of
him was unjust and cruel, yet they believed the Lord was with
him, and would defend him and make him king over Israel.
They therefore left their homes and their inheritances, and braved
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the power of Saul. Thus the taught sinner understands under
what dominion he is by nature, that he is under the reign of sin
and of Satan, that he is a slave and must continue so, if he be not
delivered, if he change not his state, his king and ruler. He
becomes discontented and grieved in spirit; he feels unhappy,
restless, and miserable. He hates sin and its dominion; he looks
upon Satan as his great enemy, in whose service he has gained
nothing but what he now sees to be full of sin and misery, and
exposing him to eternal misery. He sees the evil of sin, and sees
how degrading, how abominable is its servitude, and feels it to be
most wretched.

The Gospel brings to his ear tidings of Christ, the Son of God,
who came to save sinners, to destroy the works of the devil, to
bruise his head, overthrow his dominion and kingdom, and set up
a kingdom where liberty and freedom from sin is to be obtained,
and where righteousness, holiness, and love are to reign. To
believe these truths puts the sinner in the same relation to Christ
as the distressed and discontented Israelites were towards David
when they resolved on leaving their homes, and joining themselves
to the son of J esse. Some such might thus reflect and resolve:
"I am brought into debt under this man's reign. I have
lost all I had. The creditor pursues me, and I have nothing
to pay. I see the oppression, the cruelty, the unrighteousness
of this man's government, and that by remaining here nothing
but ruin awaits myself and family. Of what avail is it to have a
house and inheritance when there is no peace, no comfort, no
hope of improvement? I have heard of the son of Jesse having
been anointed by Samuel. I hear he is a man of God; that he
is kind, liberal, just, wise, and a first-rate leader of men. I shall
therefore arise and forsake all here, and join myself to him, and
will follow him to death." And so the Israelite arose, and went
down to him and offered his services. He might question, or feel
doubtful, as to his being admitted into the company, yet, like the
lepers at the gate of Samaria, he ventures, thinking anything
better than to remain as he was. Thus the sinner who is
effectually called reflects and resolves, under the saving teaching
of the Holy Ghost: "I am in my present condition undone. I
have destroyed myself and all God bestowed on me in the service
of sin and Satan, who is my great enemy. I hear of the Son's
coming to set up His kingdom; He sends ambassadors to invite
men and call upon them to leave the kingdom of His enemy. If
I remain here, death must be my lot. I will arise and forsake my
father's house and my people, and go and cast myself on the
mercy of this great and glorious King, of whose clemency and
goodness I hear so much." Thus sinners are made willing to
forsake sin and its ways and thoughts, and- return unto the Lord.
And all who come He receives, and casts none out, but blesses
them, makes them His people, His friends, good soldiers to fight
His battles. For as David became the captain of those that went
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down unto him to the cave of Adullam, so Christ is the Captain
of His people, their Leader; and all who come unto Him must
follow Him, and He leads them and brings them unto glory, and
will make them kings and priests unto God and to His Son. In
following Him they have to fight against sin, Satan, and the world.
They are armed not with carnal weapons but spiritual ones.
Sometimes the battlefield is within, where the world cannot see
the conflict. The flesh is to be mortified, and many a battle it at
times gives-many wounds are given on both sides. There is
healing for the wounds of the soul, but none for those inflicted by
the sword of the Spirit and by the Cross of Christ on the 'body of
sin. Satan at times appears on the field both as a cunning
serpent to deceive, and as a roaring lion to devour. Their
Captain is never far off, and becomes their shield and their strong
tower, to which they are ever to resort. Through Him they
sustain the battle; through Him they are kept and defended in
the day of sore battle and great danger. Through His blood they
conquer. This defends them from the curse; this gives power to
crucify sin; this defeats Satan in tempting to deSIJair or in alluring
by sin. Now, it may be asked, "Does the blood enable them to
resist and overcome the enemy?" The love of Christ, as seen in
His death, has a power that destroys all Satan's dominion in the
soul. He cannot show anything like this love to draw the soul to
him. In it also there is a triumphant answer to all the reasonings
by which he would force the poor believer into the pit of despair.
Thus Christ's followers pass through great tribulations, and out of
these He will bring them all, with their robes white as light, and
bring them to the city of God, Ihe new Jerusalem, whose walls are
precious stones, clear as crystal, whose gates are pearls, whose
streets are fine gold, where they shall join myriads of holy ones,
all redeemed and saved, and whose walks are through this city, as
if it were a sea of glass, each having a harp on which he most
skilfully and most sweetly sings the song of Moses and the Lamb
-songs of triumph over their enemy, who is cast into the depth
of the Red Sea of wrath, and whom they shall see no more j songs
of deliverance from all dangers, from the evils that surrQunded
them; from all their iniquities, from death and the grave; songs
of gratitude for His love, for His goodness, mercy, and truth, that
shall endure for ever, and for His making them priests and kings
unto God.

Contemplate them in the various vie,ws in which they are
represented, first poor, blind, naked, clothed in filthy garments,
drowned in debt, slaves of sin and of Satan, and under the curse
of the law. Look at them brought unto their right mind, and
anxiously looking about them for help and pity, but none to know
them. See them divinely guided unto the hill of Zion, where
dwells Zion's King. See them graciously received, all their sins
pardoned, the filthy garments taken off, their bodies washed and
clothed in the garments of righteousness and in the robes of
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salvation, and' their heads anointed with ointment. See them
setting out to follow their King. See them going through fire
and water, but still preserved and brought through; see them at
times in the dark and sadly weeping, or in prison and filled with
the fear of death, at other timts fighting and wounded. See them
at last on the happy shore in the land of promise, crowned with
crowns, palms in their hands and harps, reigning with Christ in
glory. Is there not here a change? The poor raised from the
dunghill and out of the ashes, and set on high with the princes of
His people, and He not ashamed to call them brethren.

You who are yet far off, who have not come to Christ, to the
King of Zion, consider what is your condition. You are in debt,
and the law in pursuit of you, and if you flee not unto Him, there
is no deliverance for you from the creditor, who at last will cast
you into prison. Are you distressed and grieved in spirit,
believing this and feeling your bondage under a hard taskmaster,
under sin, the world, and Satan? There is One who receives
such and saves, protects, and raises them up. If you doubt His
willingness to receive you, come and put Him to the test. He
calls you; He has a kingdom; He would have subjects; He
would have soldiers of the cross; He carries on a warfare against
sin and Satan, against all the sins and vices that prevail among
men everywhere; He has raised up a standard against them,
against the kingdom of darkness. They are legions, such as
ignorance,carelessness, un belief, covetousness, uncleanness, and
drunkenness. All these are crying evils in our day, in our land.
Christ is opposed to them, and calls on men to join His standard,
to join His ranks. Who then is on the side of David, the son of
Jesse? Who is on his side? Let them pass over to Him and
fight His battles. Would you not be on the side that is yet to
have the victory? The house of David is certain of waxing
strong. To the eye of sense, His cause may appear to lose at
times, but actually it does not so lose. The house of Saul must
wax weaker and weaker.

You who have enlisted then, follow Him, keep near Him, do
not be moved by the boasts of the enemy, suffer not yourselves to
be disheartened by the apparent increase of the enemy's power,
by the seeming success of his cause, for he shall not prevail
finally over any believer. This King is almighty; He is the Lord
of hosts and strong in battle, and, therefore, He yet shall be seen
returning from Edam with dyed garments from Bozrah, travelling
in the greatness of His strength, not faint nor weary, after over
coming all His enemies, and making them His footstool.

Corrections.-We regret the following printer's errors in last
issue: In title of opening article, "Pools" should have been
"Pool"; on page 5, "respect," "expect." Other slips were:
" Downellan" for" Donnellan" on p. 28, and "'Vryhland" for
"Wright" on p. 38.
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$cottiab 1beroines of tbe jfaitb.
By THE REV. D. BEATON, WICK.

(Colltillued J"Olll page IS.)

VISCOUNTESS OF KEN MU RE.

T HE name of the Vicountess of Kenmure is one of the most
familiar to the readers of Rutherford's Letters. Those

immortal letters have given an interest and a charm to her gifts and
graces, which have made her one of the most interesting and
familiar figures in Scottish Church history during the period in
which she lived. She was the third daughter of Archibald,
seventh Earl of Argyll. She thus belonged to a noble house, a
house which had shown its deep interest in the Reformation
struggle. Her great-grandfather, Archibald, fourth Earl of Argyll,
was one of the Lords of the Congregation who subscribed the
Bond of 1557. On his death-bed he left as his dying charge to
his son, "That he should study to set forward the public and true
preaching of the Evangel of Jesus Christ, and· to suppress all
superstition and idolatry to the uttermost of his power."

In her early years the Countess was of a delicate constitution,
and throughout life she suffered much from ill-health. It would
appear from Rutherford's and MacWard's letters to her that it
was during this period of languishing and failing health that the'
Lord showed His loving kindness to her. Rutherford, in one of
his letters, says: "I knew and saw Him with you in the furnace
of affliction; for there He wooed you to Himself, and chose you
to be His." MacWard has a similar reference in one of his
letters: "He made you bear the yoke in your youth, and was it
not in the wilderness that He first allured you and spoke to your
heart? and when you come to greater age ye wanted not your
domestic fires and house furnace."

She was married to Sir John Gordon of Lor.hinvar, afterwards
Viscount of Kenmure. Rosco, the place of his residence, was
situated in the parish of Anwoth; he made an effort, which was
ultimately successful, in getting Anwoth disjoined from the other
two parishes with which it had been connected, so that it might
have a minister exclusively for itself. Mr. John Livingstone was
the first minister thought of, but during the length of time which
elapsed while all the legal formalities in connection with the
disjunction of Anwoth, he had accepted a call to Torphichen.
The first minister settled over the new parish was Samuel Ruther
ford. Sir John and his pious lady attended his ministry, and there
sprung up between the saintly minister and the lord and lady of
the manor an intimacy, the record of which is embalmed in his
imperishable Letters. Rutherford's letters to Lady Kenmure
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indicate that he had formed a very high opinion of her spiritual
attainments. None of her letters to Rutherford have been
preserved, but from the references made to them in his letters, it is
evident that they were characterised" by a strain of sincere and
humble piety, by the confidence of genuine friendship, the warmth
of Christian sympathy, and a spirit of active benevolence." "She
complained," says Anderson, "that notwithstanding all the methods
adopted by her Saviour to teach her, she was yet an ill scholar,
lamented her deficiencies in the practice of holiness, and expressed
her fears that she had little grace, yet encouraged herself from the
consideration that God's compassion failed not although her service
to Him miscarried." When the persecutor's hand was laid upon
Rutherford he found in her a true friend whose influence with
many in authority stood him in good stead. In r630' when
summoned before' the Court of High Commission, Rutherford
informs her ladyship that Mr. Alexander Colville, one of the
judges, "was my great friend, and wrote a most kind letter
to me." Through her influence, when Rutherford was sum
moned before the same Court in r636, he was befriended by
Lord Lorn.

In r629 Lady Kenmure removed with her husband to London.
Sir John, it would appear, had done so with the view of
prosecuting his worldly ambitions. He had hopes that the
Earldom of Gowrie, which had been attainted for high treason,
would be revived, and that he, through right of his mother, would
fall heir to the earldom. Rutherford felt the separation keenly,
as we can learn from his Letters. But their stay in England was
not so long as had been anticipated, and in r63 r Sir John and
his lady returned to Scotland, taking up their residence at
Kenmure Castle, about twenty miles distance from Anwoth. In
r633 Sir John was raised to the peerage with the title Viscount
Kenmure and'Lord of Lochinvar. Charles was in Scotland in
this year, and was endeavouring to establish Episcopacy on a
firmer basis. Two Bills were brought before the Scottish
Parliament with this object in view; one for ratifying the Acts of
the Perth Assembly, the other asserting the King's prerogative to
impose the surplice and other Popish apparel upon ministers.
Lord Kenmure objected to these measures, but instead of
courageously opposing them he went home and feigned sickness.
His conscience, however, as he afterwards told, did not allow him
to do so with impunity, and when he came to die, his last hours
were beclouded by his unfaithfulness to his Lord. This step of
unfaithfulness led to others, as almost inevitably happens. This
was perceived by the discerning judgment of Rutherford, and he
writes Lady Kenmure asking her, as "a part of the truth of her
profession, to drop words in the ears of her noble husband
continually of eternity, judgment, death, hell, heaven, the
honourable profession, the sins of his father's house. He must
reckon with God for his father's debt; forgetting of accounts
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payeth no debt. Nay, the interest of a forgotten bond runneth
up with God to interest upon interest. I know he looketh home
ward, and 10veth the truth; but I pity him with my soul because
of his many temptations. Satan layeth upon men a burden of
cares above a load, and maketh a pack-horse of men's souls, when
they are wholly set upon this world. We owe the devil no such
service. It were wisdom to throw off that load into a mire and
cast all our cares over upon God."

In 1634, her husband, Lord Kenmure, was seized with the
fever, which was ultimately to take him away. It was a solemn
death-bed, where remorse for his past infidelity to his God visited
him; but he had a triumphant outgate. Godly sorrow and heart
felt contrition were followed by a joyful sense of the forgiveness of
God. Anderson's account is interesting and instructive, and we
cannot do better than quote it. "Having as, we have just now
said," he writes, "been for some time past less careful in
cultivating personal piety and less zealous in promoting the public
interests of the Church than in former days, he was painfully
conscious of his want of preparation for death; and at first the ""
most p.oignant remorse took p0ssession of his conscience, causing
many a pang of anguish and many a bitter tear to flow. Among
the sins which at that solemn period came crowding into his
memory, that which occasioned him the greatest agony was his
deserting the Parliament the preceding year. 'Since I did lie
down on this bed,' said he to Mr. Andrew Lamb, the Bishop of
Galloway, who visited him, 'the sin that lay heaviest on my soul
and hath burdened my conscience most, was my withdrawing of
myself from the Parliament, and not giving my voice for the truth
against those things which they call indifferent; for in so doing I
have denied the Lord my God.' But by the judicious counsels of
Rutherford, who continued with him at the Castle, almost from
the commencement of his illness to his death, he was led to
improve the peace-speaking blood of Christ; and thus attaining
to the full assurance that God in His abounding mercy had
pardoned his sins, he enjoyed much comfort in passing through
the dark valley of the shadow of death." A full account of Lord
Kenmure's last hours will be found in Samuel Rutherford's" The
Last and Heavenly Speeches and Glorious Departure of John,
Viscount of Kenmure," published by the Woodrow Society in
Select Biographies, vo!. i.

Lady Kenmure was afterwards married to Sir Henry Mont
gomery of Giffen, second son of Alexander, sixth Earl of Eglinton.
Sir Henry was an excellent man and the marriage proved very
happy, but the happiness did not last long, for Sir Henry was soon
removed by death. In Rutherford's Letters there are continual
references to the many visitations death made to her home, but
all these seemed to be weaning her more and more from earth
and preparing her for heaven. But the cup of her sorrows was
not yet filled. She had to pass through trials and anxieties that
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were hard for flesh and blood to bear, but throughout it all her
constancy to her religious principles remained.

When the Covenanters were divided into two sections
Protesters and Resolutioners - Lady Kenmure supported the
former. Like so many of the most pious and most discerning
people of her day she regarded the policy of the Resolutioners as
inconsistent with the obligations of the Solemn League and
Covenant. It was a time of much searching of heart among the
Lord's people, but time proved what a fatal mistake the Resolu
tioners had made. It required deep conviction to take a stand
with the Protesters, for though the people as a rule were on their
side, the cause was regarded as very narrow-minded, and had very
little favour from those in high places. In a letter addressed to
her, and dated 28th September, x65 x, Rutherford writes :-" We
are fallen in winnowing and trying times. I am glad that your
breath serveth you to run to the end, in the same condition and
way wherein ye have walked these twenty years past. It is either
the way of peace, or we are yet in our sins, and have missed the
way. The Lord, it is true, hath stained the pride of all our glory;
and now, last of all the sun hath gone down upon many of the
prophets. But stumble not; men are but men, and God appeareth
more and more to be God, and Christ is still Christ. Madam, a
stronger than I am had almost stumbled and cast me down. But
oh, what mercy is it to discern between what is Christ's and what
is man's, and what way the line, colour, and lustre of gifts of grace
dazzle and deceive our weak eyes.... I hear that your Ladyship.
hath the same esteem of the despised cause and covenant of our
Lord that ye had before. Madam, hold you there. I dare and
would gladly breathe out my spirit in that way, with a nearer
communion' and fellowship with the Father and the Son, and
would seek no more but that I might die believing."

Calamitous and distressing years were now fast approaching,
and the powers of persecution were about to be let loose upon a
helpless people. Rutherford was marked out as one of the victims.
He had received a summons to appear before the Privy Council, 
but, like Mr. Standfast, another summons had come telling him
that "his Master was not willing that he should be so far from
Him any longer," and with his eye upon this summons Rutherford
sent back the answer to his persecutors, "tell them that I have·
a summons already from a superior Judge and Judicatory, and I
behove to answer my first summons; and ere your day arrives I
will be where few kings and great folks come." He had seen.
much trouble, but his Lord had mercifully taken him to his
everlasting rest ere the persecution of God's hunted remnant in
Scotland became so bitter. It was not so with his noble-hearted .
and gracious correspondent, Lady Kenmure. Her brother, the
Marquis of Argyll, who had been a staunch supporter of Charles IL
and had set the crown upon his head at Scone, had fallen under
the king's displeasure. At the Restoration, when many of the:
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Scottish noblemen went up to London to congratulate Charles
upon his restoration to the throne of his fathers, the Marquis sent
his son, Lord Lom, but did not proceed to London himself until
he found out what kind of reception had been accorded to his son.
From this it would appear that the Marquis was apprehensive
of the treatment he might receive from the king. Those fears
were too well-founded, for no sooner had Argyll appeared in
Charles's presence than the king, with a stamp of his foot, gave
orders for his imprisonment. He was immediately sent to the
Tower. He was put through a form of trial and sentenced to
-death for high treason. James Guthrie had also been sentenced
to death about the same time. On the morning of his death he
asked to have an interview with Guthrie. The two condemned
men embraced each other tenderly, and at parting Guthrie said:
"My Lord God hath been with you; and such is my respect for
your lordship that if I were not under sentence of death myself, I
-could cheerfully die for your lordship." The Marquis behaved
himself with Christian courage as he met the terrible ordeal.
"I c<mld die like a Roman," he said, "but choose rather to die
as a Christian."

Nobly as these heroes of the faith got off the stage of time, and
inspiring as their conduct and behavionr must have been to
thousands, yet who can tell the sorrows that pierced the hearts of
those who saw their own flesh and blood taken from their midst
by such cruel deaths? Rutherford was not unmindful of the
Scripture exhortation, "Remember them that are in bonds as
bound with them, and them that suffer adversity as being your
"Selves also in the body." And though he did not live to see the
issue, the moment he heard of the Marquis's apprehension he
sent a letter of condolence to Lady Kenmure. " Be not afflicted
for your brother," he writes, "the Marquis of Argyll. As to the
main, in my weak apprehension, the seed of God being in him,
and love to the people of God and His cause, it shall be well."
Hands were also laid upon Lord Lorn, the Marquis's son, who
had given free expression of his opinions concerning his father's
cruel treatment in a confidential letter sent to Lord Duffus. This
letter had been intercepted, and Middleton brought the matter
before' the authorities, with the result that Lord Lom was
condemned to death. On Middleton's downfall, however, he was
liberated, and Lady Kenmure was spared a new sorrow.

Under the policy of Charles, Presbyterianism was now abolished,
.and it would appear from expressions in letters from Robert
MacWard to Lady Kenmure, that she felt this calamity most of
all. "You have now known," he writes, "of a long time what it
is to live and almost languish in a dry and thirsty land where no
water is, where all the streams of creature contentments have been
dried up and diverted by the scorching heat of fiery trials. But
this I know, is the hardest and heaviest of all, that the streams of
the sanctuary which did refresh the city of God are dried up, and



The late Mrs. Livingstone. 55

that these ordinances of life in the use whereof God doth ordinarily
set forth and impart much of His loving kindness, which is better
than life, are taken away from you."

Lady Kenmure was a succourer of many; her means, which
were greatly diminished after her second husband's death, were
freely used to help the outed Presbyterian ministers, and there are
many letters extant from these sufferers gratefully acknowledging
her ladyship's kindness.

The exact date of Lady Kenmure's death is not known. Hers
was a life full of sorrow. She had witnessed the Church of
Scotland pass through glorious days of revival when the banner of
the Covenant was unfurled. She had witnessed those triumphs
wrenched from her as if the Lord had altogether forsaken
Scotland, but better days were in store though Lady Kenmure
did not live to see them. She finished her course honourably,
keeping the faith through cloud and storm and sunshine. .Robert
MacWard in writing her, says :_H How great a mercy is this when
the breath of most men, the breath of most professors, nay, alas,
the breath of most ministers, who by their fervour should warm
the soul of others, is so cold that it doth plainly discover a falling
from first love, and a want of divine zeal for him, and fervent
desire for the coming of His kingdom in the world! This which
he hath given you is a pearl of great price, a jewel of more value
than the whole universe, nay, this is something above the reality
of grace, and beyond every exercise of real grace. This is to
carry like your Father's child when the coming of His kingdom is
the inward echo of your soul."

(To be Continued.)

\tbe late IDra. l,i"ingatone
Nte BELLA MACDONALD, CAMASTERRACH, ApPLECROSS.

I T is with deep sorrow we have to record the death of Mrs.
Livingstone, Camasterrach, Applecross, who departed to her

everlasting rest on the 12th April, in the ninety-second year of
her age, in the full peace and joy of the everlasting gospel. She
was a staunch member of the Free Presbyterian Church, and
was widely known-a godly woman, of whom it might be said
that she walked in the footsteps of her Lord and Master. To her
church-going was no cold, dead formality, but a prized means, by
which she learned more fully her Beloved's will, that she might
render to Him more hearty obedience. Illness alone kept her
away from the Lord's house. Her favourite book was" The Life
of the Rev. Mr. M'Cheyne," but she neither knew nor loved any
book as she knew and loved her Bible. She will be. greatly
missed by the people of Applecross, for she was a great favourite
with everyone who got to know her. She has finished her course
and" kept the faith." D. M.
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1Romantam.
THE SUBSTANCE OF A LECTURE

By THE REV. JOHN R. MACKAY, M.A., INVERNESS.

T HE subject of this evening's lecture is a sufficiently large one,
but it is one of extreme interest. Whether we be theo

logians or patriots, we cannot afford to neglect it. If our purpose
now were to discuss Romanism from a purely theological standpoint,
we should have to take up such matters as (I) the Rule of Faith;
(2) the Supremacy of the Pope; (3) Transubstantiation and the
Mass; (4) the nature and number of the Sacraments; (s) Purgatory;
(6) the worship of the Virgin M:ary, and of Saints. These several
divisions open up wide fields, but, in view both of our opportunities
and of our circumstances, we content ourseives, meantime, with
the mere mep-tion of them. The present crisis, as I may call it,
through which our Protestantism is passing suggests that the
treatment of Romanism as a politico-ecclesiastical system may not
be inopportune. For Romanism is as truly a political as it is an
ecclesiastical system. In order, then, that we may have an
intelligible arrangement of our statements, we shall take up the
matter under the following considerations :-

I.-Explain the nature of those two conflicting theories concern
ing the constitution of the Church of Rome, which were long the
subject of debate within that Church itself, giving at the same time
a summary of their respective histories.

Il.-Show how the past legislation of Great Britain has been
affected by the predominance of one or other of those theories.

IlL-Make an application to present times.
I.-For a period of about one thousand years, say from 870 to

1870, two theories as to what was the true constitution of the
Church of Rome sought to assert themselves within that body.
First, there was the Papal theory, otherwise known as Ultramon
tanism. This view asserts that the Pope is infallible; that all the
other bishops of the Church of Rome derive their authority from
the Pope; that the Pope, as Christ's vicar, is King of kings and
Lord of 'lords, that consequently it is his prerogative, if he sees
cause and occasion, to dissolve the allegiance of subjects to their
princes. With this view is associated indissolubly the right and
duty of punishing obstinate non-Romanists with death.

The other view is the Episcopal or Gallican view. This latter
view denies that Roman bishops derive their authority from the
Pope; claims that a Council of the bishops of the Church is a higher
authority than a single Pope, and opposes the view that the Pope
has any right to dissolve the allegiance of subjects to their earthly
princes. This Episcopal or Cisalpine view, which, however, has
now no legal sanction within the Church of Rome at all, may be
regarded as a low-Church view of Roman Catholicism, is altogether
the more reasonable view, and if it had prevailed in that Church
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the Church's existence would not have been such a menace, as it
now actually is, to the peace of the world. Ultramontanes, who
have it now all their own way at Rome, would wish us to believe
that the Episcopal or Gallican view of the constitution of the
Church of Rome had never any right to exist in that body. But
whether it had any right to exist or not, it was certainly a view
which found telling expression on various critical occasions in the
affairs of that Church.

About a century before the commencement of the Reformation
the Church of Rome found itself, for example, in the predicament
of having at once three men each claiming to be the true Pope.
The Council of Constance thereupon met, and, having taken up
this matter, deposed all three, and set up a Pope of its own, Martin
V., as the only legal Pupe for the time being. It is hard to see
how the Council could be justified in their action, or how the
legality of Martin V.'s Popedom could be maintained, apart from
the theory that a Council is the highest of all tribunals in the
Church of Rome. This was the view which found such able
expression at the hands of the Roman Catholic Bossuet, and the
French Church generally, in the last quarter of the seventeenth
century. It was a view of the constitution of the Church of Rome
which became very prevalent in Christendom towards the end of
the eighteenth century. At that time it seemed as if practically
all the bishops of Ireland and England had renounced the Papal
or Ultramontane view. The Petition of the Roman Catholics of
Ireland which was read to the House of Lords, 25th March, 1805,
emphatically announced "That it is not an article of the Christian
Faith, neither are they thereby required to believe or profess that
the Pope is infallible." The hierarchy of the Roman Communion
in Great Britain in 1826 declared on oath their belief, that it is
not an article of the Catholic Faith that the Pope is infallible. In
fact, about the time that the Emancipation Bill of 1829 was passed,
the impression had become general that the claims to infallibility,
to lordship over earthly kings, and the other conclusions of the
Papal view, were things of the unenlightened past and that they
would no more trouble mankind. Hallam gave expression to'the
common view, when, in his "History of the Middle Ages," he
gave it as his opinion, that, at the time of his writing (1818), almost
all laymen, and most ecclesiastics took the Gallican view on the
question of Papal infallibility. How strange is the irony of
Roman history? The Church, whose motto is "ever the same,"
at the present hour antagonizes Gallicanism as a view which a
Roman Catholic can hold only at the peril of his immortal soul!

For the Papal construction of the Church's constitution has
also had its history, and, we may add, its triumph. Into that
history, as it is occupied with the pre-Reformation period, we
shall not now enter. It suffices for our purpose to remark that
shortly after so large a proportion of the people of Scandinavia,
Germany, Switzerland, Great Britain, and not a few in France and

5
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Italy, quitted the Church of Rome, under the leadership of such
men as Luther, Calvin, Tindal, and Knox, there came into
existence in the (to the extent described) evacuated Church of
Rome the Order of the Jesuits. The Jesuits took up, as their
own, the Papal or ultramontane view of the constitution of the
Church of Rome in its most extreme form, and since the Refor
mation the f0rtunes of Ultramontanism and of Jesuitism may be
said to coincide. Ultramontanism, with the appearance of
Loyala, possessed and long maintained a dominant ascendency
in the Roman Catholic body, and it was through its principles
being put in practice that the counter-Reformation in favour of
Rome took place in Western Europe. It was Ultramontanism in
the ascendency which led to the religious wars of Holland, when
it is reckoned more Protestants were slain than pagan Rome slew
of Christians during the first ten persecutions which Church
historians record. It was Ultramontanism in the ascendency
which accounts for the slaughter of 5t. Bartholomew's Day in
France. It was Ultramontanism in practice which led to the
Thirty Years' War in Germany. It was through this process of
devastating wars that, in the mysterious providence of God, the
Church of Rome could yet, at the beginning of the seventeenth
century, reckon so large a proportion of Western Europe as
its own.

This predominance of J esuitism, and therefore of Ultramon
tanism, continued up to the time of Cromwell. From his time
up to 1814 Jesuitism, and therefore Ultramontanism, was on the
wane. The Jesuits had indeed become so troublesome in
countries so Papal as France, Spain, and Sicily, that at the
request of the kings of the kingdoms named, Pope Clement XIV.
in 1773 suppressed the Order. In 1814, however, Pope Pius VII.
revoked the action of Clement XIV., and formally restored the
society to corporate legal existence. "When the unclean spirit,"
said Christ, "is gone out of a man, he walketh through dry places,
seeking rest, and findeth none. Then he saith, I will return into
my house from whence I came out j and when he is come, he
findeth it empty, swept, and garnished. Then goeth he, and
taketh with him seven other spirits more wicked than himself,
and they enter in and dwell there j and the last state of that man
is worse than the first." That expresses, we take it, perfectly how
it has fared with the Roman Catholic Church and the Jesuit
Order. For ever since the recall of the Jesuit Order in 18 I 4, that
Order has, in the just providence of God, been permitted to take,
with all its diabolical teaching, larger and still larger possession of
that Church and its government, until it may now be fairly main
tained that Jesuitism has quite swallowed up Roman Catholicism.
The triumph of Jesuitism-that is, of Ultramontanism-was the
Papal Infallibility Bull of 1870. By that decree the Episcopalian
theory of the constitution of the Church of Rome was simply
crushed out of existence. Every Roman Catholic must from that
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time, on the peril of his soul, believe in the infallibility of the
Pope. That means, of course, that now and henceforth the Pope
is above Councils in authority; that he blasphemously claims to
himself the title of King of kings; that he may dissolve a people's
allegiance to their king, if he sees fit; and besides, that he may
visit repudiation of Romish doctrine, as being in this usurper's
view the worst form of rebellion, with death.

It may be asked how the party holding, before 1870, to
Episcopal views of the Roman constitution acted when the Papal
construction became once and for all the one legitimate view
within that body. All the bishops of the Church of Rome who
formerly stood up for the Episcopal view, ignominiously accepted
the new interpretation. Practically all the Roman Catholics of
Great Britain and Ireland-unmindful of their oath some forty
years before-became the most devoted supporters of the new
Papal claims. A small body of Roman Catholics, headed by Dr.
Doellinger of Munich, rather than submit, seceded from the great
Roman body and formed the Old Catholic Church. This last
has not been a body of great consequence at any time, and
notwithstanding the fact that a goodly number of Roman
Catholics joined it at the Los Van Rom movement, its influence
appears to be on the wane.

n.-I have dwelt long',on the fortunes of those two views of
the constitution of the Church of Rome because it is matter of
history that the legislation of Great Britain anent Roman Catholics
has been profoundly affected by the felt predominance of the one
or the other of these views in that body. It colours even the
terminology of our statutes, the system being generally in those
statutes alluded to as "Roman Catholicism," when those holding it
were regarded as dominated by the milder view, as "Popery," when
regarded as dominated by the more extreme view. But to come
to facts and things. Laws penalising Roman Catholics were, we
know, passed in this country in the reigns of Elizabeth and James 1.,
most of all in the reigns of William and Mary, and of Anne, and
to some extent in the time of George n. These penal laws had,
doubtless, a very severe aspect. Not only were Roman Catholics
by these laws excluded from the Throne and from our Houses of
Parliament, but they were excluded practically from all places of
trust, such as civil or military offices, practicing the law, or physics.
It was not legal then for Papists to carry fire,arms; no Papist
might teach a school or any child but his own. But these severe
penal laws were passed by this country from a perfect understanding
of the thorough Ultramontanism of the post,Reformation Church
of Rome. Great Britain not only had object lessons of w.hat the
Papacy, if it had the power, would do, in the Massacre of'St.
Bartholomew, in the Thirty Years' War, in the Religious Wars of
Holland, and in the Spanish Armada; we had also a taste of it at
home in the persecutions of the reign of Queen Mary, in the
Gunpowder Plot, in the double part Charles n. sought to play,
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in the desperate efforts of James n. and the Pretender to win this
country back to Rome. On this account, for about one hundred
years-say from 1688 to 1788-were these penal laws affecting
Roman Catholics in force. And this nation justified its action on
the ground that the Roman Catholic Church was too evidently
Papal and Ultramontane, that it interfered with the allegiance of
subjects to their kings, and that, in order to bring back the
reformed nations to its own fold, it shrank from no measure of
blood-shedding. They had the facts of history, already alluded
to, to bear them out in this view.· Nay, more; when the Roman
Catholic party in this country in 1789 pleaded for the removal of
those penal laws, they acknowledged that the laws in question
had been passed under the conviction that the Church of Rome
was ultramontane and persecuting, and those Roman Catholics
virtually admitted that if the constitution of the Church of Rome
were what British legislation in the time of William, Prince of
Orange, took it as being, the country would be justified in main
taining these penal laws ill force. But then they went on to say
that they now quite repudiated such a view of their Church as
that wherewith they were heing charged; and, as we have shown
already, there was a good deal to be said for the opinion that
Gallicanism or Cisalpinism had by this time (1789) come, in the
Church of Rome, to take the place of Ultramontanism.

During the years 1788-1829 the British Legislature proceeded,
step by step, to do away not only with the penal laws in the strict
sense, but with the disabilities affecting Roman Catholics as
candidates for membership in Parliament. The men who were
responsible for admitting Roman Catholics into our Houses of
Parliament in 1829 gave it as the ground of their action that
Rome had changed, that it was not now the persecuting and
overbearing ultramontane body it once was; and thus, in keeping
with the ostensible grounds of their action, they not only con
tinued to exclude Roman Catholics from the Crown, from the
Lord Chancellorship of England and the Lord Lieutenancy of
Ireland, but expressly pronounced the Jesuit Order as illegal in
this country, and put the carrying in public procession of the
Mass under the like ban.

A very considerable party in Parliament fought strenuously
against the Emancipation Bill. The manner in which they stated
their case bears out the truth of our thesis. In resisting the
removal of Papal- disabilities, they consistently did so on the
ground that Rome had not changed, that it had not become the
innocent thing which Papists now upon oath declared it to have
become. In proof of their contention they pointed to the fact
that so recently as 1814 the Jesuit Order, which was supposed to
have been for ever suppressed, was resuscitated and reorganised,
and that voices were heard from within the Roman Catholic body
itself asserting still the old claims. Their position in opposing
the Emancipation Bill found expression in the words of the then
Earl of Buckinghamshire: "As long as the Roman Catholics
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acknowledge a foreign ecclesiastical jurisdiction within the United
Kingdom, it was impossible to intrust them with any large share
of political power."

Events have proved that those who opposed Roman Catholic
claims, on the ground that Rome had not changed, understood
matters better than the favourers of the Emancipation Bill. The
Jesuit Order, which was recalled in 1814, have, as we have seen,
since then been simply carrying all before them. Bernard Ward,
President of the College of SI. Edmund's, in his "Dawn
of the Catholic Revival in England," shows, with a fulness which
came almost with a surprise upon students of history a few weeks
ago, that during those years quite a fierce struggle went on within
the Church of Rome as to the legality or tolerableness of the
position taken up by the British and Irish bishops of the period
on the question of Papal Infallibility, and shows, further, that it
was an attitude which was utterly repudiated at headquarters
I mean, at Rome.

The ultramontane party felt that it was a matter of life or death
to them, and thus they took no rest until 1870 b1'0ught to realisa
tion their cherished aims and wishes. And the Roman Catholics
of this country, to their unending shame, so far from standing true
to their word, simply howed to Rome, and the very people who,
in the first quarter of the nineteenth century, had d~clared upon
oath that they did not believe the Pope infallible, less than half-a
century afterwards accepted Papal infallibility as an article which
no one could reject save on the peril of his soul. And when
Gladstone, in his "Vatican Decrees," pointed out to English
Roman Catholics that they were, by their change of attitude on
the question of Papal infallibility, making virtual perjurers before
the country of their hierarchy, all that Cardinal Newman could
say in reply was that we ought to have immediately conferred with
Rome itself on the matter, for" that no pledge from Catholics was
of any value to which Rome was not a party."

IlL-How stands the matter now? Politicians of the present
time seem to us, from their public utterances, to have studied
Romanism less thoroughly than did either those who favoured or
those who opposed Roman claims in 1829.. For· example, the
Royal Protestant Declaration-in which the doctrine of transub
stantiation is rejected as untrue, the worship of the Virgin Mary
is labelled as idolatrous, and the Pope's power of dispensing with
oaths is repudiated as not to be thought of-is held to be need
lessly insulting to our Roman Catholic fellow-citizens, and the
Prime Minister has promised some day to try his hand at making
the Declaration more palatable to Roman Catholics; as if, forsooth,
we could, with terms palatable to Roman Catholics, make ourselves
assured of the Protestantism of our Sovereign. And again,
Mr. W. Redmond has brought in a Bill into our House of
Commons, whereby it is meant that the king shall no longer call
transubstantiation an untruth, nor the worship of the Virgin Mary
a piece of idolatry; whereby also the offices of the English Lord
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Chancellorship and the Irish Lord Lieutenancy shall be open to
Roman Catholics, and whereby the Jesuit Order shall have a
legalised existence in this country; and some assuming the name
of statesmen regard the passing of this Bill into law as making
for peace with our neighbours, although one would think that
nothing could be plainer than that it is held at Rome that
nothing can satisfy the Papacy short of absolute supremacy in
this country, and that any agreement we make with the Roman
Catholics of this country which comes short of conceding that
supremacy is not worth the paper it is recorded on.

Of course it will be said that restrictions on any religion are
inconsistent with liberal principles, and with the spirit of the times.
That might be all very well if we had to deal with an organization
that had in any noble sense imbibed liberal principles. Let us ask
at headquarters what are the principles professed at the present
day by the great Roman Communion? We have already referred
to the nature of the Papal infallibility decree of 1870' Romish
doctors, we may add, have ever since that year been endeavouring
to carry out this postulate into its consequences with a consistency
that is truly appalling. As Mr. William Arthur, in his "The Pope,
the Kings, and the People," puts it, "The whole world must have
one head. No matter what may be the number of kings to whom
he may be lord paramount, they must hold the sword under his
sword, the sceptre under his crozier." The Roman Church comes
thus to be regarded as the one perfect Society, and whoever tries,
by what they call" heretical" teaching, to disturb the order of that
Society, is deserving of death. As Phillips, a standard authority
with Papists, puts it: "The Church may tolerate the heathen,
because they err through ignorance; she may tolerate the Jews
as witnesses for the truth; but she cannot tolerate heresy, because
this shakes the foundations of the entire faith." And what punish
ment would the Roman Church, if she had the power, subject
heretics, that is, Protestants, to? Let Marianus de Luca,' whose
work, "Institutions of Public Ecclesiastical Law," had the warm
approval of Pope Leo XIII., give the answer: "The Church is a
perfect Society. Then the right of the sword is a necessary and
effective means to the attainment of its end. The Church at first
dealt more leniently with heretics, excommunicating them, con
fiscating their property, till at last she was compelled to inflict the
extreme penalty. There is no other remedy: for the Church
gradually advanced, and tried every means, first excommunication
alone, then a pecuniary fine was added, then exile, FINALLY SHE

WAS COMPELLED TO FALL BACK ON DEATH. * Heretics despise
excommunication and say the bolt is powerless; if you threaten
them with a pecuniary fine, they neither fear God nor respect
men. . If you imprison them or send them into exile
they corrupt with their words those near them. . SO THE

ONLY REMEDY IS TO SEND THEM SOON TO THEIR OWN PLACE."*

* Capitals are the Author's.
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Marianus de Luca then goes on to give quotations from Popish
doctors and pre-Reformation Councils to shew that the consentient
teaching of the Roman Catholic Church is that capital punishment
should be inflicted on obstinate heretics. Space forbids us giving
these quotations, which are sufficiently frank and alarming, like
the foregoing. We have given what is ample to shew what the
Church of Rome at its very core reveals to be its wish in regard to
Protestants, if it only had the power.

Of course it will be said that it is ridiculous to think that the
Church of Rome should exercise that power in Br"itain again, be
its wish what it may. I am not assuming to say what may be.
But we have to consider facts, and one of the most alarming facts
in regard to opinion in Britain to-day is that almost the whole of
the Episcopal Bench of the Church of England have been won
over to sacerdotal views and sympathies. Ritualism, which just
means an aiming at union with Rome, has since 1834 grown from
a paltry handful to nearly ten thousand clergy, together with many
of their people, at the present hour. Why should it seem im
possible that that large and ever-growing body should fall a prey
to the glamour of Rome's visible unity and visible head, and so
join the ranks of Rome? If that day comes, nothing would be
more in keeping with Rome's tenets than that true Protestants
should be faced with the alternative of Rome or death.

One thing it is hoped this lecture has made plain is that our
legislators in yielding to Rome's claims at the present hour are
abandoning principles which in 1829 appeared good not only to
both parties in this State, hut even to the Roman Catholics of that
period. For it was conceded on every hand then that the alone
ground on which concession could be granted was that Rome was
not ultramontane. Ultramontanism more extreme than the world
ever knew before is now professed by the entire Romish Church,
and yet the Roman Catholic section after having swallowed their
own words uttered on oath, have the audacity to ask us to make
new concessions to our country's natural enemy, and our legislators
are blinded so as not to perceive the infatuation that has overtaken
themselves.

Of course Mr. Redmond will say that he is not attacking the
Protestant religion established by law in this country. But in
Rome they teach that no religion except the Roman Catholic has
the right of establishment, and the party that could without apology
go back on its own oath, will find it an easy thing to forget Mr.
Redmond's promises now, when the opportunity to advance
another step presents itself. And, in conclusion, how unutterable
is the folly of that system which, if it had the power, would give
us the alternative of accepting it or the sword!

I have been struck with that fact, as it unconsciously brought
out by the Hon. Alex. N. Hood in the April number of the
" Nineteenth Century," in an article giving from personal observa
tions, impressions of last Christmas's earthquake as it affected a
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small town In Sicily, situated a few miles from Messina; and I
think it worth while transcribing it here and now, for Rome is
better seen in its native colours in Sicily than in Protestant
Britain; "Shouts, wailings, imprecations, desperate cries of terror
and of appeal to the saints, accompanied by the barking of dogs,
came from below, and resounded from all quarters of the town ..
The still night suddenly became one of indescribable uproar; as
if by magic windows were illuminated as the electric lights were
turned on by the awakened sleepers. The clamour continued as
shock succeeded shock. People precipitated themselves from the
houses in costumes hastily improvised. A cry of 'Sao Pancrazio'
was raised, and a crowd of awe-stricken people hurried, lanterns in
hand, to the church of their patron saint on the side of the hill
outside the town. There filling the church to overflowing, they
prostrated themselves before the image whose help they had come
to evoke. Outside in the arched court the people also knelt calling
aloud for protection, muttering audible prayers, accompanied by sobs.

"The east reddened with the dawn. The earth shook at inter
vals. Later, more of the population, headed by the town band,
hurried to the church. By common consent it was agreed that
the saint should be taken to the town to assure greater protection
by his presence. It was then daylight. Amid the clanging of
bells, shouts of the people, and solemn music, the large figure of
San Pancrazio was carried shoulder high by many willing bearers
from the sanctuary into the ante-court, and thence up the steep
path to the arched gateway of the town. The populace filled the
streets. The slight balconies were perilously packed. The band
played lustily, and the huge procession, gathering in numbers as it
went, passed from one end of the town to the other.

"In the small space between two castellated gateways the image
was lifted from the shoulders of its supporters, and placed on the
ground. The many who helped to carr'!' the heavy shrine wiped
their foreheads, hot with exertion." [What a source to expect help
from! ] "Then the procession was re-formed. As the saint was
raised once more on the shoulders of his half a hundred bearers,
and wended his way to his temporary abode in the mother church,
patereroes roared, bells clanged, men cheered, and the throng
pushed forward eagerly to serve as an escort and guard of
honour.

"The sacred burden was deposited before the high altar, ablaze
with the light of many tapers. A gentle and intellectual young
priest addressed the multitude from the pulpit. How had it
affected him? . . . True to his calling and training, he sought
to impress upon the people the teaching of the Church, and a
proper observance of its precepts. Pointing to the sacred figuie
of the saint, he told them in eloquent words that the disaster was
a direct visitation of heaven for their neglect. There could be no
doubt of it. The following day was marked in the calendar as the
name·day of the saint. No preparation had been made to honour
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him. Though the town was rich and prosperous they had
neglected him ior some years. The preacher blamed them for
their laxity. He ended by proclaiming a solemn feast
day to be held later in less troublous times, as a sure means of
securing the saint's favour, and propitiating his wrath." .

I don't know if the Hon. A. N. Hood is a Roman Catholic, but
he seems to be such. But our point is this: Isaiah in a memor
able passage ridicules the folly of the heathen who could burn, to
make cakes, a part of a tree, and take another part of the same
tree and fall down before it to worship it. Was the folly of the
heathen more conspicuous than the folly of Roman Catholicism
as it is seen in its stark nakedness in its true home?

What is our duty in view of these threatened calamities? We
ought, doubtless, to make our members of Parliament feel that
apathy on this question, and least of all, friendliness towards
Roman claims, cannot be tolerated. But before and after all such
efforts, should there ascend a constant cry unto Him upon whose
shoulders is the government, that it might please Him to save our
dear native land from again giving its strength to "the Beast."

\rbe lRising of tbe 1Romisb <tbul'cb
in :f13ritatn.

MY friends, beware of Popery, with her alluring ways;
Stand forth as faithful witnesses these dark and threat'ning days.

\'Vhen the evil floods of Popery are rising o'er our land
'Tis time we were uniting in a staunch, resisting band.
Re-echo wide the warning, that this Pope is just as bold
And as merciless as others; when their Church once got a hold
The smiling face was thrown aside, the iron hand was bared
To torture and e'en murder men because b thro' faith, they dared
To raise aloud their voices in a warning note to all,
Of the evil ways of Popery, nnder which they soon would fall.
Many, many faithfunives have perished by that hand,
Because in opposition they, for truth, did gladly stand.
Rome for a while made giant strides those dark and dreary years;
The fearful wastes she left behind were drenched in blood and tears.
She trampled God's Law under foot, with banners wide unfurled.
" Who can prevail against me?" was her boast to all the world.
God, in His sovereign mercy, took compassion on the land,
As witnesses for truth were raised by His almighty hand;
They cast aside the fetters under which they had been bound,
While the joyful Gospel tidings through all Europe did resound.
The mist of superstition, then, was rudely swept away,
And knowledge pierced the darkness where error long had sway.
Rome, the watch·tower of Satan, once more is on the move.
Protestants, again arise, and to the Papists prove
Their Eucharistic gatherings of Cardinal and Priest
Won't convince us one iota that they've altered in the least.
Let the Bible be your armour, as preparing for the fray.
What Rome has done in days gone by, Rome still would do to-day.
For soon, perhaps, we'll have to fight to defend our hearth and home
From the merciless marauders of the bloody Church of Rome. J. E.
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lDtaaent from tbe 111nlon l~reab~tertan

<Iburcb of <Ianaba.
A STATEMENT AND AN ADDRESS BY MR. GEORGE FORREST,

BRUCEFIELD.

THE following are" A State~ent" and" An Address" byour
. well-known and esteemed fnend, Mr. Geo,rge Forrest, beanng

upon his relations with the Congregation of the late Rev. John
Ross, Brucefield, which first adhered to Mr. Ross and the Rev.
Lachlan MacPherson in their protest against the Union of 1875
in Canada, but which latterly-some time after Mr. Ross's death
went over in a body to the Union Church, with the exception of
five or six persons who continued to meet in a hall. It appears
that after Mr. Ross's death, in 1887, developments took place in
his Congregation which compelled Mr. Fm'rest to cease his
connection, the reasons of which step he gives in the following
Statement. The Address was delivered shortlv before the chief
body of the Congregatiop joined the Union -Church in 1895.
These able deliverances by Mr. Forrest will be of interest to the
people of our Canadian Mission, as well as fitted to inform our
people in the home country as to the nature of some of the past
faithful contendings of Mr. Forrest and others who now form the
present Free Presbyterian Mission in Canada.

A STATEMENT BY MR. GEORGE FORREST,

Giving Reasons why he ceased his connection with the Congregation
at Brucejield after tlze death of the Rev. John Boss in I887.

IN the summer of 1874 I was regularly elected and regularly
ordained an elder in the Brucefield Congregation, and in 1875 I
was appointed Representative Elder by the Session, and in that
capacity I went with Rev. Mr. Ross to the Meeting of Synod at
London, and also to the General Assembly at Montreal at the time
that the Union of the Presbyterian Churches was consummated,
but from which Union we dissented. I may state the reason by
and bye. Then a few weeks after returning from Montreal I
accompanied Mr. Ross to East Williams to the Communion there.
Then at the close of the Communion season, Revs. L. MacPherson,
J. Ross, and D. Alien, ministers, and D. Fraser and G. Forrest,
elders, organised as a Presbytery in the name of the Lord Jesus
Christ. Afterwards we were joined by two more elders from the
north. I would remark here that this organising took place at
least" two months before any action was taken by the Congregation
in the matter, and they were in no way committed to it or
compromised by it. They were free to enter the Union if they
saw fit. But when the time came to take action the majority of
the Congregation showed their approval of Mr. Ross's conduct by
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remaining out of the Union and taking part with us in endeavour
ing to maintain the integrity and interest of the truth of God and
the purity of His worship. I may state here that when the
question was raised, What formula shall we. use? and What
questions shall be used in case of an ordination? it was agreed
unanimously to use the questions and the formula of the" Free
Church." Every individual member of the Presbytery had
originally been members of that Church, and still held the
principles that Church held in its best days. Thus for a time
the ordinances of God's worsbip were maintained among us with
a good degree of regularity. But by and bye God, in His all-wise
providence, saw fit to remove the members of our Presbytery one
by one by the hand of death, and as we lost these good men our
difficulties increased. But what affected us most was the death of
our own lamented pastor, Mr. Ross, for with his removal our
trouble began.

At the first meeting of the Congregation after Mr. Ross's death
I proposed that we would call a meeting of the elders and leading
men of the several Congregations with whom we were holding
communion and intercourse, that we might consult together how
we would do in our altered circumstances. But Mr. Walker at
once repudiated all connection with them, saying that he never
had anything to do with that Presbytery; and the Congregation
agreed with him rather than with me. And so, in my opinion,
they cut off all connection with the little company with whom we
had been identified for about twelve years, and in so doing they
cut their connection with me.

And now, in looking back on that time, I often think that it
might have been better for all parties if I had withdrawn then. It
might have saved us some uncomfortable feelings, but I felt very
unwilling to give up the work that Providence seemed to have put
into my hands, and shut myself up in my house. I still hoped
against hope that things would come right, but instead of that I
was all the time feeling myself drawn in a direction that my
conscience forbade me to go. Yet I cannot admit that I left the
Congregation until they left me, although, in one sense, it may be
said that I left them, inasmuch as I have not been attending
their meetings. Then I may be asked, Why have you withdrawn
from a Congregation of which you have been a member for nearly
forty years and an elder for almost fifteen years?

My object in writing these lines is to answer that question, and
in order to a clear understanding in the matter I will refer to the
Union of the Presbyterian Church that took place in the year
1875. From that Union Rev. J. Ross, Rev. L. MacPherson, ,Mr.
Fraser, and myself dissented, and the majority of our Congrega
tions agreed with us in so dissenting. Well, in the dissent that
was given in by us and engrossed in the Minutes of the Assembly
there is, among others, this reason: "And whereas there are
found in said Basis and Resolutions matters which cannot, in our
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view, be sanctioned by this Church without betraying the integrity
and interests of the truth of God and the purity of His worship
we therefore crave leave to enter our dissent in our own name,"
etc.

Well, those" matters" that were objected to were sanctioned by
the Church, and so the United Church did, "in our view, betray
the integrity and interests of the truth of God and the purity of
His worship." So in the summer of r888, when it was proposed
to apply to some of the Union ministers not only for supply of
preaching but also for sealing ordinances, I refused to take any
part with them, because I considered that it would be inconsistent
with our avowed position, and not only that, but by so doing we
would be aiding and countenancing them in the betrayal of which
our "dissent" accuses them. But although I had these objections
myself I did not obtrude them upon others, only in so far as was
necessary to show my own position, nor did I try to prevent any
one from using any liberty in this matter that they thought proper.
I looked upon it as a matter between God and their own conscience,
and I had neither the right nor wish to interfere.

But although I dissented from the action of the Congregation
in this matter, I did not sever my connection with it, but went on
in the performance of my other duties to the best of my ability.
Although coming far short in everything, yet I still considered
myself a member of the Congregation and an office-bearer in it,
and I believed that the Congregation looked upon me in the same
light. But they went on in their own way without me, and so
things went on again as usual until the summer of r889, vlhen it was
proposed to have the Sacrament of the Lord's Supper dispensed
in the same way that it had been ~he year before. Mr. Walker
came and told me what they were intending to do, and asked if
I had still the same objections that I had as to taking part with
them. I told him that I had still the same objections that I had
at first, with some additional ones, viz., the irregular way in which
they went about it before; and I pointed out to him how he took
it upon himself to give the people admission to the Lord's Table
when he had no authority to do so, and I tried to explain to him
what I meant by showing him, as plainly as I could, the consti
tution of the Presbyterian Church, as I understood it. There are
two classes of elders in it, viz., the minister or teaching elder, who
is also it ruling elder, and whose duty is to preach the Word, to
administer ordinances, and to take a general oversight of the
Congregation; and there are the ruling elders, whose duty 4t is to
assist the minister in the examination of candidates for the
ordinances, to assist him in maintaining discipline, and to assist
in Church Courts-but they have no authority to administer
ordinances. Then I tried to point out to him the manner in
which the Supper is observed in the Presbyterian Church.

And, first of all, the minister, with his elders, constitute the
Session in the name of the Lord Jesus Christ; and when this is
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done, the intending communicants come forward, and the minister,
in Christ's name, and by His authority, and in the presence of the
elders, proceeds to give tokens of admission to the Lord's Table.
Now, let it be observed -that everything is done in the name,
and by the authority, of the Lord. The question, therefore, is,
who has authority to thus act in Christ's name? I answer that
the minister, by his ordination, receiwes this authority. But a
ruling elder is not ordained for that kind of work, and by putting
his hand to it he is usurping a place and a sacred office that he
has neither the right nor the authority to occupy; and, in my
opinion, he is committing the same kind of a sin for which Korah,
Dathan, and Abiram, and Nadah, and Abihu, and Uzzah, and
others lost their lives. But it may be said that ruling elders do,
in fact, give tokens of. admission to the Lord's Table-and have
they no authority for doing so? I say, Yes; in the same sense
that they have authority to hand the Bread and the Wine to the
Communicants when they are seated at the Lord's Table; that is,
to assist the minister, who is acting in the name, and by the
authority of, the Lord Jesus Christ. But a ruling elder has no
more authority to give tokens of admission to the Lord's Table
than he has to stand at the head of it and dispense the Sacrament.
In both cases they are assisting the minister, who is the constituted
head of the Session. But we would all do well to remember that
it is the same Lord, that so punished those men, that we have to
do with, and He is the same yesterday, and to-day, and forever;
and he whose name is Jealous is a jealous God, and is jealous
regarding the ordinances of His house and worship. This was
abundantly shown when He instituted the Tabernacle Service in
the wilderness. Certain men were set 'apart. for certain offices,
and if any others intruded themselves into these offices they were·
to be put to death. And how far this law was actually carried out
we learn from the instances already referred to.

Now, can we for a moment think that the ordinances of the
New Testament Church are any less sacred than the ordinances
of the Old Testament Church were? Surely not. For these
were (many of them) carnal ordinances imposed. upon them until
the time of reformation. Christ having come an High Priest of
good things to come, the ordinances of worship are now more
spiritual.

Opening of Holyrood Palace -on the Sabbath.
According to the Glasgow Herald the King has sanctioned the
opening of Holyrood Palace to visitors on the Lord's Day. This'
fresh sign of our King's disregard for the sanctity is discouraging.
And whether it has come through his counsellors, or directly
through himself, it cannot but be viewed with grief and concern
by all true lovers of the Lord's Day.
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1ettera of tbe (ate 30bn mac(eo~,

ST. JUDE'S, GLASGOW.

(Continued from Vol. XIII., page 469.)

5 SHORT STREET, DUNEDIN,
NEW ZEALAND, 29t1, September, 1905.

My DEAR MR. CAMERON,-I was glad to get your letter of the
.3rd August last week, and although I daily looked for a letter
from you, I know very well that your time would have been fully
occupied at Communions in the north. I thank you very much
for your kindness in seeking means to help me. I had a three
months' (twelve weeks) stay in the Sanatorium. I had a very
severe attack of indigestion, caused by the amount of food and
milk that we had to consume: it came so severe on me at last
that I could hardly look upon the food at all, and consequently
began to 10se instead of gaining. In this circumstance I had to
leave the Sanatorium, even supposing I had means to stay. I
find that although the treatment I got there improved my health
generally, still it is very little good-if any-it did to the disease
in the lung. However, I should submit to the will of God, in
whose hands we all are as the clay in the hands of the potter, and
He only is able not only to restore health to the body but also
life to the dead soul. If He is able to raise the dead soul to life,
how much more is He able to restore health and strength to the
body, as it is written, "Which is easier to say, Thy sins are for
given thee, or to say, Rise up and walk?" Our chief business
here should be to make our calling and election sure; all other
things should be laid aside until this is done; for if this is not done
all is lost for ever. "Seek ye first the kingdom of God and his
righteousness." But the cry of the natural heart is, Give us first
our lusts, and we will put the rest all right in five minutes on our
death-bed.

I am sorry to hear that a good number out of St. Jude's
Congregation have passed into eternity since I left. We are
all following them; when this span-length of time is over we shall
all be there. I value very much being remembered in the J<lrayers
of the Lprd's people, but if I have no place in the prayers of the
Great Advocate with the Father, Jesus Christ, the righteous, I
shall have no lot nor inheritance among them that are sanctified.
.But those who have got a place in His prayers-their eternal
salvation is as infallible as God Himself, for they have been given
to Christ by God the Father in His electing love. They and they
only have got a place in the prayers of Christ. " I pray for them.
I pray not for the world, but for those whom Thou hast given'me.
Thine they were, and Thou gavest them me." And again, "And
I give unto them eternal life, and they shall never perish, neither
shall any man pluck them out of my hand. My Father which
gave them me is greater than all, and 'no man is able to pluck
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them out of my Father's hand." But oh, to be of this number;
and to make sure that we are of this number should be our chief
business. These, by the power of the Holy Spirit, are brought
from spiritual death to life, and from the power of sin and Satan
unto God. They are made able and willing, in a day of God's
power, to accept of Christ as He is freely offered in the Gospel,
and this is what is beyond all that flesh and blood can do; and
those who are thus made able and willing to accept of Christ in
the Gospel, are indeed within the bounds of eternal election.
" All that the Father giveth me shall come unto me."

I should tell you before I close that I have tried another treat
ment since I left the Sanatorium, which a doctor here is using for
this trouble. It is by injecting into the skin a serum which is
supposed to kill the germ in the lung. I heard he did much good
by this, and so I went to him, to see what he would say. So he
has given me six injections, and so far I feel a great benefit by the
treatment, and not so expensive.

The Lord has indeed raised a friend for me; not, however, in
New Zealand but in Australia. I told them in one of my letters
home that I got a letter from a gentleman in Brisbane who is quite
unknown to me, with an order for £5 in it. He says he heard of
me from a correspondent on the Clarence River. He did not,
however, give his address, so I had to write to Brushgrove for it.
Mrs. Scott wrote me, with his address, and also explained who he
was. I wrote him some weeks ago, and got another letter from
him yesterday, with a bank draft for another £5; but his letter
has put me about very much, as he says that Mr. Scott, Brush
grove, is seriously ill. I wrote Mrs. Scott whenever I got his
letter, but I am afraid that there will be no word from them by
the departure of the 'Frisco mail.

I se'e that you had somewhat a divided Synod in ~nverness.
There are many reasons to justify the Free Presbyterian Church
in opposing a Union with the Free Church at present, besides
those taken up in the motion which became the finding of the
Synod. But the way in which they have dealt with Dr. Alexander
shows clearly to anyone who will open his eyes how lightly these
men look upon matters of the greatest importance. Their
Moderator (Mr. M'Leod, Oban) has already stated something to
the effect that the reasons taken up in the motion are more
imaginary than real.

But I must now come to a close. I am sorry your mother is
so frail; according to the course of nature, we cannot expect her
to live long. By the arrival of this letter your Communion season
will be drawing near, and I hope it may be a time of refreshing to
the Lord's people. If I had wings I would flyaway and be with
you there, for indeed I am getting very tired of this place. How
ever, I hope when it is well with you that you remember me.
May the Most High bless all your labours, and may the peace of
God rest upon yourself and all your household !-I am, yours
very sincerely, JOHN MACLEOD.
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<Breat ~etition Bgainst Bltering tbe
$o"ercign'g IDeclaratton.

From "The English Churchman," I3th May.

To hose who understand the difficulty of organizing a national
movement the magnificent result of obtaining 75°,000

signatures to a petition in about thirteen weeks will be acknow
ledged as a wonderful achievement. This Petition, presented to
the House of Commons by Mr. Charles McArthur, M.P., on
12th May, may be taken as a remarkable instance of what can be
done by unity, enthusiasm, and the utilizing of existing Protestant
Societies in the accomplishment of a great end. It would be
invidious to deal with the numbers obtained by each individual
SQciety, all of whom have worked to the utmost of their powers,
but it may be permissible to give a few interesting incidents
connected with this work. The 'Women's Protestant Union, who
procured 176,829 signatures, state that one of their London
Secretaries obtained over 6,000 signatures, and another consider
ably over 5,000. A member in the North of Scotland sent in over
3,000, while another resident in the East of England secured a
similar number. In a sparsely-populated district a Secretary by
dint of much hard work amongst the surrounding villages, secured
1,570 names; while, in another district, a large number of
signatures were obtained by a worker over 86 years of age. From
Cornwall a member sent in nearly 2,000 signatures. The
Calvinistic Protestant Union, who sent in 177,000 names, have
equally interesting incidents to report. For instance, from the
Highlands of Scotland 8,000 names were received in one batch,
and individual workers secured as many as 4,000, 3,000, and
2,000 each respectively. Indeed, the response from the High
lands of Scotland has been most gratifying. The Secretary
of the Convent Enquiry Society received about 2,000 from this
district amongst the total he collected, while the Protestant
Reformation Society have a similar success to report from the
North of Scotland, notably the receipt of a large batch of
signatures contributed by the whole of the adult population of a
remote parish. The Missionaries of the Protestant Reformation
Society were, of course, forward in the work, one obtaining
many thousands of signatures in Essex, while the Society's
energetic Hon. Local Secretary in Brighton sent in over 6,000
names. The Society's Missionary in Bristol walked over 100
miles collecting signatures in the surrounding villages of his large
district. The Protestant Truth Society, as may be supposed, put
forth its best energies, and achieved a splendid result, over 120,000
signatures standing to their credit. The Church Association, in
addition to its own individual efforts, resulting in a contribution
of over 100,000 signatures, kindly gave the use of its experienced
staff in the preparation of the Petition for presentation to
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Parliament, and the National Protestant Federation not only did
well in gallant little Wales, but from the Emerald Isle and Scotland
received some remarkable additions to the list, the Minister of a
parish in Fifeshire sending in the signatures of the whole of his
adult parishioners. Mention must also be made of the excellent
contributions sent in by the Loyal Orange Institution, the Protest
ant Press Bureau, and the Scottish Women's Protestant Union.
The signatures if placed end to end would cover a distance of no
less than four and a quarter miles, and have been contributed by
people in every rank of life-Peers, Members of Parliament,
Clergy, Ministers, officers and men of both the Army and Navy,
and every profession and trade. A most noteworthy fact educed
by obtaining the signatures was the readiness with which the
Petition has been signed. One worker secured the signatures of
a whole rank of cabmen. These facts indicate the widespread
interest and enthusiasm with which the movement has been taken up.

"Ultleam :tImea air an aon $alm ~eug

tbar ~a fbicbea~.

AN ceathramh Leasan deug.-Tha eolas air an fhirinn, gun
treibhdhir'eas ann an umhlachd a' dol comhladh ris sin, a'

fagail a' pheacaidh ni's an-tromaichte, r. 6. Luc. xii. 47 j Eoin
xv. 22 j Rom. i. 11 j Seum. iv. 17.

Aobhar. I.-Do bhrigh agus gu bheil esan aig am bheil barrachd
eolais air an lagh, 'na fhear comhpairt ni's mo de an lagh, agus
gu'r h-ann ann am briseadh an lagha tha peacadh comhsheasamh.

Aobhar. 2.-Do bhrigh agus gu bheil an leithid sin de pheac
aidhean cho mor calg dhireach ann an aghaidh aithreachais,
agus 'na nadur fein a' toirt comhladh riu cruas-cridhe 'tha 'ni's
duiliche a' cur 'na aghaidh.

Feum.-Airson rabhaidh, chum agus leis an tuilleadh uamhais,
gu'n seachanamaid na peacaidhean so.

An coigeamh Leasan deug.-Cha'n ann aon uair a mhain, no
ann an doigh fuar, ach a rithist, agus a rithist, agus gun sgur bu
choir duinn maitheanas nam peacaidhean ceudna aslachadh, a reir
an t-seachdamh rann de'n t-Salm, far am bheil an athchuinge
cheudna a bha 'roimh air a' cur suas, as ur air a tagradh, agus air
a h-ath-iarraidh.

Aobhar. I.-Do bhrigh agus gu'm bu choir d'a an athchuinge
sin a' tighinn a mach as a leithid de lanachd mothaichean cridhe
agus nach b'urrainn doibh a bhi air an cur an ceill gu leor ann an
aon ghuth a mhain. Dan. ix. 19.

Aobhar. 2.-Do bhrigh agus gu bheil Dia gu tric a' cur dail
ann an toirt freagraidh chum ar durachd agus ar liosdachd a'
nochdadh agus a' ghluasad suas.

Aobhar. 3.-Do bhrigh agus gu bheil cinnteachd an fhreagraidh,
agus a' ghrais a thugadh seachad, air an doigh so, araon air a'
mheudachadh, agus air 'fhagail ni's buan mhaireannaiche.

6
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Feunt.-Chum ditidh, ann an aghaidh leisge agus maoth
bhlathaileachrl ar n-urnuighean anns a' choitchionn.

An seathamh Leasan deug.-Tha earbsa ar n-urnuighean gu a
bhi air a h-arach, agus air a daingneachadh troimh na h-orduighean
grais a chuir Dia suas, r. 7. Glan mi le hiosop, agus bithidh 11/i
glan. Tha luaidh air a dheanamh air na deas-ghnathan so le
Daibhidh, do bhrigh agus gu'n do chuir Dia iad air chois chum a
bhi na'n sgaile agus na'n seul air gras maitheanais do chreidmhich
troimh co-chur fola Chriosda. Eabh. ix. 13, 14; x. 22.

Aobhar. I.-Do bhrigh agus gu bheil comharraidhean o'n leth
a muigh de'n t-seorsa so na'n sgathannan soilleir anns am faod
sinn amharc air trocair oirdheirc Dhe.

Aobhar. 2.-Do bhrigh agus gu'n robh comharraidhean o'n leth
a muigh de'n t-seorsa so air an ordachadh chum na criche so,
eadhon gu'm bitheadh anmhuinneachd ar creidimh agus ar n-earbsa
ann an tomhas air a toirt air falbh.

Aobhar. 3.-Do bhrigh agus gu bheil am feum fein dhiubh
cha-n ann air son tiotaidh, agus a mhain re na h-uine sin anns am
bheil c1eachdamh air a' dheanamh diubh, ach gu buan fada mar
argumaidean grais daingnaichte 'n-ar n-anamaibh.

Feum.-Air son seolaidh, chum agus gu'n deanamaid feum
lathail dhe na Sacramaidean mar thaic gu a bhi a' cumail suas ar
n-anmhuinneachdan.

An seachdamh Leasan deug.--Bu choir dhuinn taiceachadh an
fhada sin ann an c1eachdamh earbsa agus urnuighean, ionnus agus
gu'n ruigeamaid air gu'n do ghlanadh gu iomlan ar peacaidhean
ann an Criosd, r. 7, Bithidh mi ni's gile na sneaclzd. Tha a'
leithid sin dh' iomlanachd air a chur fo ar comhair anns na
comharraidhean so anns am robh crathadh le hiosop, agus, agus
glanadh le uisge glan: nithean a bha air an orduchadh chum lan
ghlanadh 0 shalcharachd. Levit. xiv. 6-9.

Aobhar. I.-Do bhrigh agus gu bheil Dia a' teirgsinn comh
fhurtachd laidir, agus gu'm bu choir dhuinne an ni ceudna
iarraidh. Eabh. vi. 18.

Aobhar. 2.-Do bhrigh agus gu'r ni e a bhuineas do ghloir gras
Dhe.

Aobhar. 3.-Do bhrigh agus ris a so gu'm bheil foirfeachd ar
taingealachd an crochadh. Salm ciii. I I, 12.

Aobhar. 4.-Do bhrigh agus gu bheil iobairt Chriosda, d'ur tha i
air a co-chur mar a dh' orduicheadh, a' deanamh foirfe. Eabh. x. 14.

Feum.-Airson earaile, chum agus gu'n nochdamaid an tuilleadh
durachd ann a bhi gach la a' dol air ar n-aghaidh ann an earbsa
firinneach.

An t-ochdamh Leasan deug.-O aithne cheart air maitheal1as
peacaidhean, agus air ar reite ri Dia sruthaidh aoibhneas laidir, a
reir an ochdamh rann, far am bheil aoibhneas agus subhachas air
an ainmeachadh mar fhior thoraidhean a' ghlanaidh sin a thatar
a'n so ag ionndrain.

Aobhar. I.-Do bhrigh agus ann an maitheanas peacaidhean
gu bheil saorsa o'n ole is mo air fhaicinn. Is. xliv. 22, 23, agus



Uilea11l A11les air an aon Salm deug thar da fhichead. 75

seilbh air a mhaith is fearr, ann an doigh araidh, air ruigsinn
air, ann an sinn a bhi air n-ar deanamh reidh ri Dia. I Pead. i. 8.

Aobltar. 2.-Do bhrigh agus gu bheil salas cho mor ag eiridh 0

na nithe so, agus gu bheil e ag eiridh os ceann, agus a' tiormachadh
suas muladan, agus draghan agus searbhadasan na beatha so.
Rom. v. 3.

Aobhar. 3.-Do bhrigh agus gu bheil an gairdeachas so a' dol
fada a stigh, aig am bheil a dhachaidh anns a' chridhe agus anns
na cnamhan, mar a th'againn anns a' cheann-teagaisg: agus ni
cnamhan gairdeachas.

Aobhar. 4.-DO bhrigh agus gu bheil an gairdeachas ud buan
mhaireannach. Eoin xvi. 22, agus cha-n ann re tiota, agus mar tha
sugradh gun chiall leis an toirear buaidh air daoine ain-diadhaidh.

Feu1n.-Air son a' cur a'n aghaidh na muinntir sin a shaoileas
gu bheil crabhadh, no curam mu dhiadhachd 'nlm namhaid do
ghairdeachas agus do shubhachas.

An naothamh Leasan deug.-Cha-n'eil an gairdeachas ud air
a' mhothachadh leinne mar dean Dia dhuinn gu'm mothaicheamaid
e le sinn a bhi g'a chluinntinn. Tlzoir orm gutlt subhachais a
chluimttinn.

Aobliar. I.-Do bhrigh agus gu'r hoe Dia a mhain a tha a' cur
an ceill na nithe ud 'tha ag amharc ri 'fhabhar. fein, agus ri ar
gairdeachas-ne 'tha a'n crochadh ri sud.

Aobhar. 2.-Do bhrigh agus ged tha Dia a' labhairt ruinn ann
a fhocal fein sith agus aoibhneas, nach urrainn e a bhi air a
mhothachadh leinne ma s'e agus nach fosgail e gu h-eifeachdach
cluasan ar cridhe ionnus agus gu'm bitheadh sin air a chluinntinn
leinne a ta e a' labhairt. Eph. i. 17, 18; Gniomh. xvi. 14.

Aobltar. 3.-Do bhrigh agus an deigh dhllinn ann an tomhas
eigin blasad air a' ghairdeachas so, tha feum againn air gu'm
bitheadh ar cridheachan air an deanamh farsuinn agus air an
neartachadh le Dia chum lan sheilbh a leanadh sinn a bhi againn
deth. Eph. iii. 16; Salm xix. 32.

Feum.-Airson seolaidh, chum agus le athchuingean gu'n
iarramaid na nithean so gun sgur 0 Dhia.

Am ficheadeadh Leasan.-Tha an gairdeachas so an toiseach
air iarraidh, agus an deigh sin air a mhothachadh ann an tomhas
ni's mo a reir agus mar tha neach fo bhuaidh an doilgheas sin a
ta a reir Dhe, r. 8, ni na cnamhan a bhris thu gairdeachas.

Oir leis na briathran so tha Daibhidh a' nochdadh gu'n robh e
fein, le coguis air a pheacaidhean fhein, air a chradh anns an
taobh a stigh d'a chridhe, ionnus agus gu'n robh e a' faireach
duinn mar gu'm bitheadh bruthadh air a dheanamh air a chnamhan.
Tha e mar sin air bonn ag iarraidh, airson gu'm bitheadh e _gu
coinneachadh ris a' bhruthadh so, gu'n d'theidheadh gairdeachas
a comhpairteachadh ris. Tha briathran cosmhuii riu so againn
ann an Salm xxxviii. 4.

Aobhar. I.-Do bhrigh agus gu bheil iarrtus spioradail mar a
ta iarrtus naduir ag eiridh 0 mhothachadh air a bhi a dh' easbh·

\
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uidh ni, mothachadh ris an canar anns na sgriobtuirean ocras agus
tart. Salm xlii.

Aobhar. 2.-Do bhrigh agus gu bheil a'ghnath a leithid de
comhfhreagarradh eadar troimh-cheile agus fois ionnus agus mar
is treise agus is doimhne a' cheud chuid, gu'r h-ann is doirnhne
an dara cuid d'ur a thig e mar an ceudna. Ni na cnamhan a blla
air am bristeadh gairdeachas. Mar so 'th'againn ann an Salm
lxxiii. 26: Tha m'fheoil agus mo cJlridhe air failneachadh: is e
Dia neart 1110 cJzridhe agus mo chuibhri01l1t gu siorruidh.

Aobhar. 3.-Tha Dia a' gealltuinn sasachaidh do na h·ocraich,
aglls do'n mhuinntir thartmhor a reir an tomhais ocrais agus tairt
a ta orra. Luc. i. 53 j Eoin vii. 37 j Salm lxxxi. 1 I.

Feum. I.-Airson seolaidh, ionnus agus troimh irioslachadh
suidhichte airson ar peacaidhean gu'n cuireamaid ar n-aghaidh air
gairdeachas a sheasadh dhuinn. Salm cxxvi. 5; Mat. v. 4·

Feu1ll. 2.-Airson solais dh'an taobh sin a bha air am bruthadh
chum aithreachais. 2 ·Cor. vii. 9.

An t-aon Ltasan thar an fhichead.-Tha an gairdeachas so air
fhaotainn fa dheoigh d'ur tha aghaidh fheargach Dhe air a
tionndaidh air falbh uainn, agus solus a ghnuis air a thogail
oirnne ann an Criosd, r. 9, Foluich do ghnuis' o'm pheacatdhean.
Tha an athchuinge so air a' cur ri 'urnuigh anns an aite so gu bhi
mar mheadhon chum a bhi cosnadh an gairdeachas a mhiannaich
e. Salm lxxxv. 5-7.

Aobhar. I.-Do bhrigh agus nach ceadaich coguis do ghaird
eachas tighinn a stigh fhad agus tha faireachadh aice air fearg
Dhe a bhi os a cionn, ach an aite sin, 'sann a tha i air a claoidh
le uamhunn. Eabh. x. 27.

Aobhar. 2.-Do bhrigh agus gu bheil gairdeachas spioradail
a' sruthadh, a reir a ghne, 0 choguis air a glanadh 0 oibribh marbh
troimh crathadh agus co-chur fola Chriosda, agus troimh i bhi air
a deanamh cinnteach de fhabhair Dhe. Eabh. ix. 14; X. 22.

Feum. I.-Airson solais, dha'n taobh-san aig am bheil fair
eachadh air amaibh 'nan coguisibh air aghaidh a bhi ann am fearg
'nan aghaidh fein: Cha bu choir doibh air son so 'tighinn a dh'
ionnsuidh eU-dochais, do bhrigh agus gu'm faod an aghaidh
fheargach sin an deigh sin a bhi air a toirt air falbh, agus a
bhi air a tionndaidh gu solus a ghnuis.

Feu 111. 2.-Airson seolaidh, ionnus agus gu'n iarramaid airson
gairdeachas a leanadh sinn a thaobh grais agus fabhair Dhe ann
an dearbhachd ar coguisean fein.

The late Mr. M. Kennedy, Inverness.-We regret. to
record this month the death on the 7th May, of the godly
Mr. Malcolm Kennedy of Kishorn, for some years residing at
Inverness. The deceased, who had reached the advanced age of
91 years, was a Christian of the old and deeply exercised stamp,
too few of whom remain to this present. A fuller notice will
(D.V.) appear in a future issue.
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'1Rotea anb <tommenta.
The Government and the King's Protestant Declara

tion.-The Earl of Crewe in answer to a question by the Duke
of Norfolk in the House of Lords, announced that owing to the
difficulties that stood in the way the Government could hold out
no hope of dealing legislatively in the question this session. The
Duke of Norfolk and the Earl of Denbigh expressed keen
disappointment at the announcement made by the Leader of the
House of Lords. The Earl of Crewe's speech did not by any
means reveal him to be an uncompromising Protestant. He
concluded his speech as follows :-" Experience, I am sorry to
say, has shown us how difficult it is to find a formula of that kind,
because within that large class, representing, as I have said I
believe it does, the great majority of the people of the country,
there is a great diversity of opinion as to how far the formula
ought to go in stating that the Sovereign repudiates and does not
accept the Roman Catholic faith, and before there can be any
real hope of arriving at that formula it is necessary to consult with
men of very different shades of opinion. That we have done, so
far as time has permitted, and I cannot pretend to the House
that the result so far has been very encouraging. At the same
time, speaking for myself, I do not despair that in process of time
some such formula may be discovered, but I regret to be obliged
to inform the noble Duke that in our opinion there is no prospect
of our being able to propose any legislation on the subject this
session."

Protestant Petitions.-We observe from the English Church
man of 20th May that the number of signatures to these petitions
has amounted to considerably over one million.

Deaths of Prominent Churchmen.-At the end of April
several leading figures in some of the Churches passed away. Dr.
Archibald Scott, of Edinburgh; Principal Marshall Lang, of
Aberdeen University; and Dr. Theodore Marshall, Moderator
of Assembly, in the Established Church; "Dr. Marcus Dods,
Principal of the New College, in the United Free Church; and
Rev. Angus Galbraith, Lochalsh, in the Free Church. Whatever
other lessons may be learnt from the demise of these men, the one
great lesson is outstanding: "All flesh is as grass, and all the
glory of man as the flower of grass; the grass withereth, and the
flower thereof falleth away."

Opening of Assemblies.-On Tuesday, the 18th May, the
Assemblies of the Established, Free, and United Free Churches
were opened with the usual services. Dr. Mitford Mitchell (in
place of the late Moderator, Dr. Marshall) preached before the
Established Assembly, while Rev. W. Mackinnon, Gairloch, and
Dr. Laws, Livingstonia, as retiring Moderators, addressed the Free
and United Free Assemblies respectively. The new Moderators
of these courts, in the order given, are Dr. Robertson, of Whitting
hame; Rev. James Henry, Burghead; and Dr. Henderson, of Crieff.
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'JLiterar\? lRotice.

JOHN CALVIN: His Life, His Teaching, and His Influence.
By William Wileman. London: Robert Banks & Son, Regent

Court, Fleet Street, KC. Price, IS. net; postage, 3d. extra.
John Calvin was born on the loth of July, 15°9, and so in the

present year falls to be celebrated the 400th anniversary of his
birth. Mr. Wlleman has done well at so opportune a time to
write and publish this interesting little book on the great Reformer.
There are very few people but have heard the name of Calvin.
At the same time, it is doubtful if many could give much account
of his history. Here in a brief compass are the leading facts of
his career and influence, written in an easy and sympathetic style.
The book may be taken up by young and old with profit. In
chapter ix. Mr. Wileman gives a chain of extracts-" golden
truths "-from Calvin's Institutes. The eleventh of these extracts
would have been better of a little further addition from his
writings, to show that Calvin did not regard" the special calling,"
which those who are illuminated" only for a season" are subj~cts

of, as the same thing as the effectual calling of the truly saved.
There are few books but have some defects here or there. The
present work is well printed and neatly bound, and contains a
number of interesting portraits of the Reformer and of scenes in
his life. It is well worth the price, and would form a nice gift
book for the young.

<tburcb 1Rote£;.
Communions.-Creich (Bonar) and Coigach, first Sabbath

of June; Shieldaig, second; Bracadale, Skye, third; Inverness
and Gairloch, fourth; Beauly and Raasay, first Sabbath of
July.

Services at Summer Fishing Stations.-Arrangements
have been made to hold Gaelic services for at least four Sabbaths
during the summer fishing season at Fraserburgh, Wick, and
Shetland. Rev. Murdo Morrison, Glendale, will (n.v.) go to
Fraserburgh; Mr. Murdo Mackay, missionary, Strathy, to Wick;
and Mr. Malcolm M'Leod, missionary, Ness, to Shetland.

Meeting of Synod.-The Synod of the Free Presbyterian
Church will (n.v.) meet in the Church at Inverness, on Tuesday
after the first Sabbath of July; the Rev. Neil Cameron, Moderator,
to preach at eleven o'clock forenoon.

Acknowledgments.-Mr. Angus Clunas, general treasu,rer,
18 Ardconnel Terrace, Inverness, acknowledges with thanks a
donation of £5 from Anonymous (Psalm cxlvi. 10), Glasgow, for
the Sustentation Fund, and 10/- from Friend, Resolis, for the
Kaffir Mission. Rev. N. Cameron gratefully acknowledges £1
in aid of St. Jude's Building Fund from Perth. Mr. M. Mackay
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acknowledges, with thanks, donations towards the new Church at
Strathy-£ 1 from Friend, Glasgow, and five dollars from" free
Presbyterian," New York.

Appeal to Caledonian and South-Western Railway
Companies against proposed Coast traffic on the
Lord's Day.-The Southern Presbytery, at a meeting on 19th
April, appointed a Committee to draw up an appeal with reasons

. on the above subject, and the following was forwarded to the
Railway Companies :-" The Southern Presbytery of the Free
Presbyterian Church of Scotland, having observed with deep
concern the proposed running, by the Caledonian and South
Western Railway Companies, of trains and steamers in connection
with the Coast on the Lord's Day, would strongly urge these
Companies to reconsider their decision, for the following reasons:
(1) In the Fourth Commandment, the Creator sets forth in un
mistakeable terms man's duty: 'Six days shalt thou labour and
do all thy work, but the seventh day is the Sabbath of the Lord
thy God, in it thou shalt not do any work.' Were our civil law to
say,' In it (that is, the Lord's Day) thou shalt not do any work,'
would the Railway Companies dare to disobey? Are we to show
more respect to the laws of men than to the laws of God? (2)
The running of these trains and boats on the Lord's Day will be
the means of affording greater facilities than hitherto for the
desecratie)ll of the holy day of rest to such of the public of Glasgow
and neighbourhood as are irreligious and careless, while it will
also entail unwarrantable labour on the servants of the Companies,
for which toil the Directors as well as their servants will incur guilt
before the Judge of all. Are the Railway Companies not bound
to set a good moral example before their employees and the public
in this matter? The breach of the fourth Commandment is a
transgression of the Moral Law as really as the breach of the
Seventh or Eighth Commandment, and the transgressor is, there
fore, as immoral in the sight of God as the breakers of other
Commandments. (3) The Presbytery would respectfully remind
the Directors that if they persist in their proposed arrangements,
the Shareholders will be equally involved in the responsibility of
this additional Sabbath traffic, and that an appeal will require to
be made to those of them who desire to retrench or abolish such
traffic, to demand firmly that the downgrade development be
stopped, or otherwise they shall withdraw their whole financial
support. (4) A very large proportion of the respectable citizens
of Glasgow feel aggrieved in their consciences on account of the
amount of Sabbath desecration already in their midst, and the
Railway Companies will probably find that their revenues will not
be increased but diminished by this new departure, for it wili
cause those citizens who are lovers of the Lord's Day rest to look
out for summer resorts elsewhere than in places where they shall
be pained by such immoral traffic on the Lord's Day."
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Ube f1Daga3fne.
Note to Subscribers.-We respectfully remind subscribers

that April was the end of the Magazine year, and that immediate
payments for past and future will much oblige.

Subscriptions Received for Magazine.-D. l'vI'Kenzie, tailor,
Lochinver, 2/6, and bound vols., 91; Miss 1\1. Mackay, Eigg, 5/ ; J. Shaw,
Glenfeshie, Kincraig, 2/6; D. M'Leod, ".Iary Street, Dunoon, 2/6; C.
Gillies, Lochgilphead, 2/6, and Donation, 2;6; G. Fletcher, BelJanoch, Loch
gilphead, 2/6; Mrs. M. M'Leod, S. Oscaig, Raasay, 2/6; Mrs. Connell,
Stirling, 2/6; Mrs. W. Sutherland, Lochin\"er, 2'6; J. Ross, Kimberley,
Feam, 2/6; J. M'Lean, Green0ck, 14/8; Mrs. M'Lennan, Milton, Apple
cross, 2/6; D. Shaw, Gourock, 2/6; Mrs. ~Iorrison, Hotel, Achillibuie, 7/6,
and Donation, 2/6; Miss K. M'Donald, Arden, Dumbarton, 2/6; Mrs. K.
Graham, Achiltibuie, 2/6; D. M'Lean, Altando, Coigach, 2{6; C. M'Leod,
Glasgow St., Ardrossan, 2/6, and Donation, 2/6; :\Irs. Murchison, Montague
Street, Hillhead, 2/6; A. M. Sinclair, Lydia Street, Winnipeg, 2/6; Mrs. D.
Mackay and D. Mackay, Ardineaskan, Lochcarron, 2 '6 each; Mrs. M'Gregor,
\'Vanganui, New Zealand, 2/6; J. S. Robertson, \'iewfonh Gdns., Edinburgh,
2/6; \lrs. M. H. Wakeley, Brighton, 2/6; Mrs. ;v['Taggart, Cathcart, Glas
gow, 2/6; Miss Cormack, bookseller, Thurso, 18/8; 1\Iiss F. Kerr, Everlie,
Ske1morlie, 2/6; Miss C. M'Lean, Claremont Ter., Glasgow, 2/6; Mrs. C.
M'Dougall, Milwaukee, D.S.A., 4/2; A. Fraser, for St. Jude's Collectors,
30/; M. M'Dougall, Tarbert, Loch Fyne, 2/6; R. Matheson, Strond, Harris,
51; Miss E. Mackay, Halkirk, 8/10; A. M'Phail, Kilmun, sf; Mrs. M'Kenzie,
Auchintee, Strathcarron, 2/6; D. Fraser, Farley, Beauly, 2/6; Mrs. W.
Miller, Partick, 5/; D. Davidson, Tomatin, 25 /4; Mrs. Lamont, Otter Ferry,
2/6; N. M'Rae, Achduart, Achiltibuie, 51; Miss B. M'Donald, Salsburgh,
Holytown, 2/6; A. M'Lennan, missionary, Rona, Raasay, 2/6; Miss K.
Grant, Kerrsland Ter., Glasgow, 2/6; Mrs. Forbes, Seabank, Lochinver, 2/6;
F. Fraser, Fort- William, 2/6; W. Mackay, Balintore, Fearn, 2/6; A. Ross,
missionary, Strond, Harris, 3/9; I. Matheson, Tanera, 2/6; Miss K. M'Leod,
South Lodge, Ayr, 2/6; Miss M'Donald, Achnahannet, Spean Bridge, 51; J.
M'Donald, Annat, Torridon, 6/6; John M'Kenzie, Port I-Ienderson, Gairloch,
3°1; W. Finlayson, Auckome House, Wick, 5/ ;,Miss M'Rae, P.O" Kyle,
2/6; G. Souter, Dingwall, 19/4; J. Livingstone, Stockton-on-Tees, 2/6, and
Donation, 5/; Miss Clark, Polwarth Gardens, Edinburgh, 2/6; M. Beaton,
Waternish, 2/3; Miss Kerr, Newark Street, Greenock, 2/6; J. Hymers,
Weydale, Thurso, 2/6; D. Hymers, Scotscalder, 2/6; A. M'Leod, Bettyhill,
10/; A. M'Lean and D. Gillies, Ardineaskan, Stromeferry, 2/6 each; Miss
M'Kinnon, Park Ter., Glasgow, 2/6; D. Bethune, Tarbert, Harris, Si; Mrs.
Campbell, Oban, 351; Miss J. M'Kenzie, Sheildaig, 2/6; Miss Graham, Cul
kein, Drumbeg, 1/3; D. Forbes, South Ch,nes, Beauly, 2/6; R. Ross, 1.oub-'
conich, Ardgay, 2/6; Miss R. Kennedy, Hedgefield House, Inverness, 2/6;
J. Auld, Ronald St., Glasgow, 2/6; A. SincJair, Kilwinning, 2/6; D.1\'icolson,
Lamlash, 2/6; liss Mackay, Strathy Point, 30/7~; K. :.Iunro, Ardchamich,
Garve, 2,'6; A. R. Finlayson, Lochalsh, Ontario, 57/, and Donation, 1011 ;
F. Matheson, Granum, Alberta, 716; D. M'Kay, Ripley, Ontario, 2/6; R.
M'Lennan, Wardsville, Ontario, 2/6; A. Finlayson, Campbellton, Ontario,
2/6; K. Munro, Stoney Plains, Alta, Canada, 3/1 I!; \\'. :\Iackay, Dumbar
ton, 5/8; Mrs. Thomas, Liscard, Cheshire, 51; :\Irs. -"I'Lean, Shieldaig,
Gairloch, 2/6; J. M'Donald, Dissington Hall, 1\'ewcastle-on-Tyne, 2/6; Mrs.
Ross, Loans of Rarichie, Feam, 2/6; Miss 1.. Taylor, Middlesbrough, 2/6;
D. Macmaster, Corpach, 10/; J. White, Annbank, 2'6; P. Masson, -Fort
Augnstus, 2/6; R. Johnstone, Tighary, Lochmaddy, sf; T. Finlayson, Brora,
2/6; A. M'Kenzie, Laide, 5/; Mrs, Crawford, BuccJeuch St., Glasgow, 2/6;
Miss 1\1 'Leod, Great King Street, Edinburgh, 2/6; J. M'Leod, Blantyre, W.
Australia, 2/6; Mrs. M'Kenzie, Sutherland Street, Tain, 3/9; Miss Murray,
London Street, Glasgow, 2/6; John Mackay, Thurso, 2/6.

(Notice of a number of Subscriptions is held over till next month.)


