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“The Just shall Live by Faith.”

Rom. i. 17; HEB. x. 38.
(Continued from page 164.)

WYE shall now observe more closely a few of the chief

particulars in which the life of “the just” consists as a
life of faith.

(1) It is a life of faith in respect to the Word of God. Christ
said in the days of His flesh: “It is written, Man shall not live
by bread alone, but by every word that proceedeth out of the
mouth of God.” The Holy Scriptures are the word of the living
of God, and the Lord has made known in them the whole truth
that is necessary to the life and salvation of men’s souls. He has
set forth the spiritual needs of men as fallen, lost sinners, and He
has unfolded the riches of his own provision to supply these needs
in and through His Son Jesus Christ. Now, it is by a cordial
belief of the truth in both these aspects that sinners pass from a
state of nature into a state of grace. This cordial belief is the
work of the Spirit of God, and believers are persons who are
said to have been “born again, not of corruptible seed, but of
incorruptible, by the Word of God, which liveth and abideth
for ever.” As the life of faith has been begotten of the word of
truth, so it must be sustained and carried on thereby. Believing
souls must, therefore, feed upon the Word of God as their spiritual
food. They are called to a walk of dependence on the words of
eternal life. True Christians, therefore, take the Word as their
infallible guide. They accept it as the only genuine light to their
feet and lamp to their path. They seek to entertain no views
regarding themselves or others but what is in accordance with the
Word, and they desire to regulate all their thoughts in respect to
the Triune God in His being, purposes, and kingdom, by the
same unerring standard. Again, they rest their Zope of acceptance
with God upon the ground of His Word. It was, in the light of
this Word, as a revelation of law, that they discovered themselves
to be sinners on the brink of an undone eternity, and it is in the
light of the same Word as a revelation of grace they saw there was
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mercy in God for hell-deserving sinners, and were enabled to
believe in Christ unto salvation. Generally, some particular
portion of God’s word is brought home to the mind with such
enlightening and quickening power that the soul cordially embraces
the Lord as its Saviour and Portion in that particular word of
truth. Lastly, “the just” look for al/ their spiritual supplies on
their journey heavenward, to come through the channel of the
Word. The Spirit takes of the things of Christ and shows them
unto His children. The Spirit adds nothing to what is contained
in God’s word; He only opens up and applies what is there
already. He may often make use of the words of men for
conveying light or comfort, but these words are only valuable as
they are founded upon and agreeable to the unerring Scriptures.
Those who are truly taught of God will, therefore, not live upon
the words of the creature as such ; their spiritual life is bound up
with the Word of God ; and they “desire the sincere milk of the
Word that they may grow thereby.” ¢ The unsearchable riches
of Christ,” in respect of grace and glory, are only to be found in
the Scriptures, and by faith in the words of inspired truth,
believers enter into the experimental enjoyment of these riches,
and have fellowship with the Father, through the Son, and by the
Holy Ghost. The river of divine blessing which makes glad
the city of God, flows along the channel of divine truth, and the
just stoop down, and drink with the mouth of faith from its living
and life-giving streams.

(2) Itis a life of faith in regard to the great benefit of Justifica-
tion. We single out this benefit from among others, as it is
eminently associated with faith in the Scriptures, and lies at the
foundation of all other spiritual benefits in the order of divine
bestowal. Martin Luther, in his first experience, already referred
to, was deeply and strenuously exercised as to his justification
before God. He was searching the Scriptures for light on the
way of peace when the words, ‘“ The just shall live by faith,” for
the first time arrested his attention, and showed him that justifica-
tion was by faith and not by works ; but it was not until the words
came to him the third time—on his visit to Rome—that he was
entirely delivered from the entanglement of the legal system, and
brought to see that he was only dishonouring God by adding on
“his own works and penances to the perfect merits of the Lord
Jesus Christ.

The idea of justification by works is deeply rooted in the human
mind. When God at first entered into a covenant with man in
the estate of innocency, He made it a covenant of works, as
suitable to man’s character then as a holy creature, and the
substance of the covenant was “Do and thou shalt live.” But
man broke the engagement by disobedience, and incurred the
penalty of sin, which was death. By his transgression he also
rendered himself incapable any further of keeping the law of God
perfectly, even for a moment. At the same time the very sin
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which produced this result blinded him to the extent of his fall,
and he still continues to imagine that he can render a satisfactory
obedience to the law of God. Thus it is that all men in their
natural state, whether consciously or unconsciously, look to the
law of works for justification and acceptance with God. They
suppose that something they have done or will do by their own
efforts will secure the favour of their Maker and Judge. And they
stedfastly adhere to this principle, though the true way of justifica-
tion is plainly set before them in the gospel of Christ. It is only
the Spirit of God that can divorce a sinner from the law as a
covenant of works, and unite him to Christ in a covenant of
grace.

Justification by faith alone is very evidently the doctrine of the
Bible as to the way in which a sinner becomes accepted with God.
The Apostle Paul was the chief instrument used by the Holy
Spirit to expound and press home the truth on this important
point, and the first part of his message is that “by the deeds of
the law there shall no flesh be justified ” in the sight of God. The
meaning plainly is that no sinner of the human race can obtain
freedom from condemnation, or righteousness before God, by his
own works—that the works of fallen creatures are so imperfect
and polluted that they cannot satisfy the precept of the law or
remove its penalty. The second part of the apostle’s teaching is
that it is the obedience of Christ alone, in doing and suffering,
that has met all the claims of law and justice against ‘‘the
many” whom He represented, an innumerable company of
our fallen race. Christ’s obedience or righteousness is thus
the only meritorious ground of justification before God. The
third part of the doctrine is that faith is the instrumental cause
of justification—that the sinner embraces the righteousness of
Christ by an act of believing, and thus enters into a state of
justification.

It is clear, then, that when a sinner is seeking acceptance with
God, he is called upon in the gospel, first, to believe that all his
righteousnesses—his very best works—are imperfect and corrupt,
and cannot in any way satisfy the law or secure the favour of
God ; and, secondly, to receive Christ as the end of the law for
righteousness, as one who has gloriously met all the claims of law
and justice against His people by His obedience and sufferings’
unto death ; and when a sinner, by divine grace, responds to this
call, he is justified. God pardons his sins, and imputes to him
the righteousness of Christ, wherebyhe is “accepted in the Beloved.”
Saving faith, therefore, leads a sinner to go out of himself entirely
as a ground of justification, and to accept of Christ as his only
and all-sufficient righteousness. The act of justification on Gad’s
part is complete and perfect ; nothing can be added to it or taken
from it ; and so “there is now no condemnation to them that are
in Christ Jesus—who walk, not after the flesh, but after the
Spirit.”
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Now, it sometimes happens that true believers themselves do
not enter fully into the meaning of justification, and that, through
darkness and remaining unbelief, they do not derive the benefit
from this precious doctrine that they otherwise might do. The
words under notice call attention to the fact that ““the just” are
to continue, as they began, to live by faith, and this is true in
connection with justification as well as other blessings. The
tendency to look within for a ground of hope still continues in
the hearts of God’s people, and they are apt to rise and fall as to
the belief of their acceptance with God according to the special
frame of mind in which they may find themselves. When they
feel that iniquities inwardly prevail against them, they are ready
to rase the foundations of their hope, and to think that they are
now obnoxious to the wrath of God as an offended judge. They
are liable to forget that if once pardoned and accepted by the
Lord, their justification stands sure, and can never be made void
by any power in earth or hell. There is always abundant room,
no doubt, for the constant exercise of repentance, but this is a
different matter from casting away one’s hope. Personally we
believe that it is often those who have had the deepest views
of their fallen and lost condition as sinners before God, that
have attained to the clearest apprehension of their justification
through the imputation of the righteousness of the Lord Jesus
Christ.

We did not intend, to begin with, to continue our imperfect
treatment of this important subject beyond two articles, but we
find that we have filled enough space meantime, and so must referw
the remainder of our remarks to some corner of a future issue.

The late Dr. Walter C. Smith.—There passed away at
the end of September, at a venerable age, Dr. W. C. Smith, who,
in his day, was a troubler of the peace of the Free Church. His
fame rests chiefly on his poetic gifts. He has been highly praiseds
by men eminent in the world of letters, but whatever merit his
poetry had as poetry, the teaching of some of it was most pernicious,
as witness the following lines :—

Shall God be wroth because we love them still,
And call upon His love to shield from ill,

Our dearest best ;
And bring them home and recompense their pain,
And cleanse their sin, if any sin remain,

And give them rest;
Nay: I will not believe it, I will pray
As for the living, for the dead each day.

There is such a thing as poetic license, but in these lines we
have undiluted Romanism expressed in rhythmic sentences by a
minister professedly belonging to a Presbyterian Church.
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H Sermon.

By THE 1ATE REV. ALEXANDER GUNN, SEN., WATTEN,
CAITHNESS.

Preached in 180g, and hitherto unpublished.*

““ But when Jesus heard that, he said unto them, They that be whole need not
a physician, but they that are sick.”—MaA1TT. ix. 12.

PN PN

THERE is no article of faith more certain than that Jesus

Christ is an all-sufficient and most willing Saviour, able to
save to the uttermost all that come unto God by Him, and that
those that come unto Him He will in no wise cast out. Those
that entrust their souls to His hands He keeps, and none of them
is lost. ~ It is also certain that all the guilty sons of Adam stand
in the most absolute need of Him; in vain do they look for
salvation in any other; without Him they are undone for ever.
And without Him their very existence becomes a curse, and their
immortality but the duration of their misery. The disease of sin
has so deeply infected their souls that none but this divine
Physician can heal them. Since this is the case, who would not
expect that Jesus would be universally the desire of mankind?
Ah, who would not expect that as many as are wounded and just
perishing of their wounds, would all earnestly apply to this
Physician, and seek relief from Him upon any terms? Whd
would suspect there should be so much as one heart cold and
disaffected towards Him? Must not all love and desire Him,
since all need Him so extremely, and since He is so completely
qualified to be their Deliverer? But, alas! notwithstanding such
favourable expectations from the nature of the thing, it is a most
notorious fact that this divine Physician is but little regarded in
our dyjng world.. This all-sufficient and willing Saviour is generally
neglected by perishing sinners. There are thousands among uSs
that have no affectionate thoughts of Him, no eager longings after
Him. They exert no vigorous endeavours to obtain an interest in
Him, nor are they tenderly solicitous about it. They indeed
profess His religion and call themselves Christians after His
name ; they pay Him the compliment of a bended knee, and now
and then perform the external duties of religion, and thus have
high hopes they shall be saved through Him; but as to their

*This is a Sermon by ‘“the great” Mr. Gunn, who was born in 1773,
ordained minister of Orphir, Orkney, in 1803, and translated to Watten in
1805, where he died in 1836. See Auld’s ‘“ Ministers and Men in the Far
North.” This Sermon is the only discourse, with the exception of a short
address (see Magazine, January, 1897), of this eminent minister that has ever
been published, and while it belongs to the earlier and less powerful period of
his ministry, it still contains sound, evangelical truth, fitted to be spiritually
useful, and giving some index of the commanding ability of the preacher.—ED.
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hearts and affections, He has no share there—these are reserved
for the world which, in practical estimation, they prefer to Him,
whatever they profess.

Now, whence is this strange and shocking alienation of affection
from Him who is the Lord of life and glory, the fountain of all
good? Whence is it that the dying are careless about a Physician
—that a Saviour is neglected by those that are perishing? The
true feason we may find in our text—* They that be whole need
not a physician, but they that are sick.” That is, they who
imagine themselves well, however disordered they are in reality,
do not feel their need of a Physician, and therefore will not apply
to Him and put themselves under His care. - This is the answer
of Christ to the proud, cavilling Pharisees who censured his free
conversation with publicans and sinners at an entertainment which
Matthew had prepared for Him.

The publicans were a sort of custom-house officers among the
Jews, appointed by the Romans, whose tributaries they then were,
to collect the duties imposed by the Government. They were
generally persors of bad morals, and particularly given to rapine
and extortion in raising the taxes. On this account they were
particularly hated by the Jews—especially by the strict sect of the
Pharisees. Their very office would have rendered them odious,
even though they had behaved well in it, for it was a public badge
of the slavery of the Jews to the Romans, which, to a people so
proud and so fond of liberty as the Jews, was a mortification they
could not patiently bear. The publicans were therefore objects of
general contempt and abhorrence, as an abandoned sort of men;
and the Jews—particularly the rigid and haughty Pharisees—held
no conversation with them but kept them at a distance, as though
they had been excommunicated. Hence $ays Christ concerning
one excommunicated by the Church for incorrigible wickedness,
“ Let him be to thee as an heathen man and a publican "—(Matt.
xviii. 17). That is, “have no intercourse with him, but treat him"~
as the Jewsado the publicans.” -,

The compassionate Jesus, who came ‘“to seek and save that
which ‘was lost,” did not conduct Himself towards those outcasts
upon the rigid principles of the Pharisees. They held them in
such contempt that they did not labour to instruct and reform
them. But Jesus preached to them, conversed with them freely,
used the most condescending, affable, and ingratiating measures
to reform them, and called some of them to the honour of being
His disciples. Of this number was Matthew, the author of this
history. Once an abandoned publican, afterwards a disciple, an
apostle, and one of the four evangelists whose writings have
diffused the vital savour of the name of Jesus through all ages and
countries. O'! the condescension, the freeness, the efficacy of the
grace of Christ! It can make a publican an apostle, an abhorred
outcast the favourite of heaven and the companion of angels.

What abundant encouragement does this give to the most
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abandoned sinner among you to turn unto the Lord! Let
publicans and sinners despair of mercy and salvation if they
continue in their present condition ; but if they arise and follow
Jesus at His call and become His humble, teachable disciples,
they need not despair. Nay; they may rejoice in hope of the
glory of God, and be assured they shall be admitted into the
kingdom of God when the self-righteous children of the kingdom
are shut out.

When Matthew had embraced the call, he made a feast for his
new Master, that he might show his respect and gratitude to Him,
and that he might let his brother publicans and old companions
have an opportunity of conversing with Him and receiving His
instructions. The blessed Jesus, who was always ready to embrace
every opportunity of doing good, whatever popular odium it might
expose Him to, cheerfully complies with Matthew’s invitation, and
mingles with\a crowd of publicans at his table. Like a physician,
He employs Himself among the sick and dying, and not among
the healthy and gay. The conversation of sinners could not be
agreeable to Him. To converse with His Father and the holy
angels would have been more pleasing to, His holy soul, but if by
conversing with sinners in our guilty world, He can but save the
perishing creatures, He cheerfully submits to the self-denial, and
even rejoices in it, just as a compassionate physician, though' he
has no pleasure in the melancholy mansions of sickness, yet
frequents them that he may relieve the distressed.

The Pharisees now thought they had a good handle to raise
popular clamour against Christ, and therefore cavil at these
freedoms as though they had been profane, and inconsistent with
the character of the Messiah, or even of a prophet. If He claimed
this character, they thought it much more becoming Him to keep
company with them than with profligate publicans. Hence, to
stumble and perplex His disciples, they come to them and ask,
“Why eateth your Master with publicans and sinners?” The
disciples were not as yet endowed with that mouth and wisdom
which all their enemies could not withstand, and therefore Jesus
answers them, and takes upon Himself His own defence: ¢ The
whole,” says He, “have no need of a physician, but they that are
sick.” Some suppose that by “the whole” Christ means those
that were really whole, or that were not so infected with the
disease of sin as to stand in need of Him as a Physician. When
such persons can be found among the sons of men, this exposition
will appear plausible. But since we know that all have sinned
and stand in need of Christ as a Saviour, it is much more reason-
able to suppose that by “the whole” Christ means those that
imagined themselves whole, thoudgh really languishing with the
deadly disease of sin. As if He had said, “I come unto the
world under the character of a physician for sick souls. Such
these despised publicans are, and therefore these are the persons
I have to deal with, and these are most likely to make application
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to me. But as for yourselves, you think you are righteous; you
think you are not so far gone with the disease of sin as to need a
Physician sent down from heaven to heal you. While you continue
to entertain this high opinicn of yourselves, I have no business
with you as a Physician. I must therefore rather choose to
converse with these sinners, who now begin to see themselves
such, and to be sensible of their need of a Physician.” Thus, as
I observed, Jesus here vindicates His conduct even upeon the
principles of the Pharisees themselves. It was not now to His
purpose to dispute the high opinion they had of themselves. But
when it was proper, He faithfully exposes their true character as
proud, self-righteous hypocrites, and denounces the most terrible
woes against them.

To give a fuller view of this text, and to adapt it to practical
purposes, I intend to describe the character of those that are
whole and of those that are sick, in the senses here intended.

There are none of the sons of men who are really ‘“whole.”
Their souls are all diseased; for all have sinned, and there is none
righteous, no, not one. And perhaps there are none upon earth
so proud and so ignorant of themselves as to affirm in so many
words that they are whole, that is, perfectly righteous. Therefore
by “the whole” cannot be meant either those who are really free
from all sin or those who imagine themselves entirely free from it.
It does not appear that even the proud Pharisees were capable of
flattering themselves so far. But by ““the whole” are meant those
who are indeed guilty, depraved sinners, and who are ready to
make a superficial profession in words that they are sinners, but
continue secure and impenitent, insensible of their guilt, their
corruption, their danger, and their need of a Saviour; that is,
those who are really sick and dangerously ill, and yet are as easy,
as unapprehensive of danger, as careless about applying to the
Physician as if nothing ailed them. The disease is of a lethargic,
stupefying nature, so that they are not sensible of it. It renders
them delirious, so that they think themselves well when the
symptoms of death are strong upon them. What multitudes of
such may we see in the world. The Word of God pronounces
them dangerously ill; their friends may see the most deadly
symptoms upon them ; but, alas! they are insensible of their own
case. Jesus, the divine Physician, warns them of their danger,
offers them His help, and prescribes to them the infallible means
of recovery; but they disregard His warnings, neglect His gracious
offer, and refuse to submit to His prescriptions. This is the
general character of those that are “whole” in the sense of my
text.

By “the sick ” are meant those who, like the former, are really
guilty, corrupt sinners in extreme need of a Saviour, and who
readily confess they are such. But here lies the difference. They
are not only such in reality, and they not only acknowledge that
they are such, but they are deeply sensible of it; they are tenderly



A Sermon by the late Rev. Alexander Gunn, Sen. 249

affected with their case ; their temper and conduct, their thoughts
of themselves and of Jesus Christ, their designs and endeavours,
are such as are natural to a soul sensibly sick of sin, and such as
bear a resemblance to those of a person sick in body and using
all means for a recovery. It is the characteristic of this class of
sinners, not that they are less holy or in more danger than others,
but that they are more sensible of their condition and more
solicitous and laborious about deliverance. They feel themselves
disordered ; they put themselves under the care of Jesus, the only
Physician of souls; they submit to His prescriptions, and use all
means for recovery to soundness of mind from the deadly disease
of sin. This is the general character of the sick in the sense of
my text, but it is necessary I should descend to particulars.

The particular characters of the whole and sick, in contrast, are
such as these :—

1. He that is whole has never had a clear, affecting sight and
sense of sin, but he that is sick is fully convinced and deeply
sensible of it. 'The one has only a general, superficial, unaffecting
conviction that he is a sinner, that he has not been so good as he
should have been, that his heart is somewhat disordered, and
~ especially that he has been guilty of sundry bad actions. But,
alas! he neither sees his sinfulness in its full extent, nor is suitably
affected with that little of it he sees. He does not clearly see the
entire and universal corruption of his heart and the numberless
principles and seeds of sin that are there, the blindness of his mind
as to divine things, the secret disaffection of his heart towards God
and holiness, the carnality of his mind, and his lukewarmness and
formality in the duties of religion. He may have .a transient
glance—a superficial view—of these things, but he has not a deep,
settled conviction of them, nor is he suitably affected with what he
knows of his own sinfulness. It does not appear to him such a
mighty matter to have such a disordered heart towards God, to
have dropped a forbidden word now and then, or to have com-
mitted a few bad actions—few, I say, for so they appear to him,
though repeated times and ways beyond number. Sin appears to
him a small evil, and he has a thousand excuses to make for it.
Hence he is as easy, as careless, as presumptuous in his hopes, as
if he believed he did not really deserve punishment from a
righteous God, and therefore was in no danger. Though the
leprosy of sin spreads ever so wide, and breaks out into ever so
many putrid and mortifying sores, yet he is easy and secure and
insensible of the disease. Thus, like a man in health, he is
unconcerned, and neither apprehends himself sick, nor uses the
least means for his recovery. O! what multitudes of such are
among us. They will confess themselves sinners with as little
concern as if they were quite free from sin, or as if they thought
there was little or no danger in it.

But is it so with the poor, sick sinner? O! no; he sees, he
feels, that his whole head is sick and his whole heart faint, and
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that from the crown of the head even unto the sole of the foot
there is nothing but wounds, bruises, and putrifying sores. He
feels the plague of a hard, senseless heart, and the secret springs
of wickedness within him. He feels that sin has enfeebled all his
powers, and that he is no more able to exert them in religious
endeavours than a sick man is to employ himself in active life.
When he is awakened out of his security and his eyes are opened
to see himself in a just light, he perceives the symptoms of spiritual
death strong upon him. So clear are his views of his entire and
universal depravity and imminent danger, that he is utterly
astonished he was so blind as never to discover it before. Now,
also, he has a deep sense of the evil of sin. He not only sees
himself universally disordered, but he sees and feels the disorder
to be deadly. Sin now appears to him the greatest evil upon
earth, or even in hell ; as worthy of the severest vengeance from
a righteous God ; as contrary to the divine purity; as a base,
ungrateful violation of the most strong and endearing obligations;
as destructive to the soul, not only according to the penalty of the
divine law, but in its own native tendency.

During the progress of the Christian life the believer feels
himself recovering a little, though very slowly, while he follows
the prescriptions of his divine Physician and receives healing
influences from Him. He feels his enfeebled soul gathering a
little strength, his vitiated taste gradually corrected, and the
welcome symptoms of returning health. But O! he is sensibly
sick still. The cure is not complete in this world, but the remains
of his old disorder hang upon him all his life, and he is subject to
many dangerous relapses in which it gathers new strength, and he
is often afraid it is incurable.

2. They that are whole are generally easy and secure and
unapprehensive of danger, but the sick soul is alarmed and
anxious, and cannot be easy till it perceives some appearance of
recovery.

He that is whole is benumbed with a stupid insensibility, but
. he that is sick is in pain from the disease of sin which he sensibly
feels. The one can walk about merry and thoughtless, with a
hard, depraved heart within him ; the other is perpetually uneasy,
and, like a sick man, has no taste for anything while he feels such
a heart within him. If the one is anxious, it is with some worldly
care; if the other is anxious, it is chiefly for the recovery of his
dying soul. The one can give himself up to business or pleasure
or idleness, as a man in health and at ease; the other is appre-
hensive that his soul is in great danger. He is alarmed with the
deadly consequences of sin, as it exposes him to the wrath of God,
the loss of heaven, and all the miseries of hell. But this is not
all that distresses him ; he considers sin in itself as a loathsome
disease, and is pained with its present effects upon him. As a
sick man is not only alarmed at the consequence of his disease,
namely, death, but considers it as a present pain, and as depriving
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him of the present comforts of life, so the sick soul feels sin as a
loathsome, painful disease that now deprives it of the exalted
pleasures of religion, and renders it incapable of serving its God
with vigour and life. This indisposition of soul for the exercises
of religion is in itself a constant uneasiness to him who is
spiritually sick. How strongly does Paul represent the case when
he cries out, “ 0O, wretched man that I am; who shall deliver me
from the body of this death?”—(Romans vii. 24). This is the
character of the soul sick of sin. But he that is whole hath little
or no uneasiness upon this account. If he is ashamed at all, it is
with the consequence of sin; he fears nothing but the punish-
ment. As for the disease itself, it is so far from giving him
uneasiness that he is fond of it, and unwilling to part with it. It
affords him sensations of pleasure rather than of pain, and he
rather dreads a recovery than the continuance of the disorder.
That holiness which is the health of the soul is disagreeable to
him, and he would rather continue languishing than recover. May
be you can easily distinguish between sickness and health of body,
and you are very ready to do it. And will you not inquire what
state your souls are in—whether they are sensible of their sickness
and in a way of recovery; or whether they are insensible of their
danger, and unsolicitous about their recovery? May you examine
yourselves in these particulars.

3. They that are whole are unwilling to apply to a physician or
to follow his prescriptions, but to the sick a physician is most
welcome, and they will submit to his directions, however self-
denying and mortifying. This is the point my text has particularly
in view, and therefore we must take particular notice of it.

They that are in health have no regard to a physician as such;
they neither send for him, nor will they accept of his help if
offered gratis ; they look upon the best of medicines with neglect,
as of no use or importance to them; the prescriptions proper to
the sick they hear with indifference, as not being concerned.
Thus it is with thousands who imagine themselves whole in spirit.
The Lord Jesus exhibits Himself to the sons of men under the
character of a physician. The gospel makes a free offer of His
assistance to all sick souls that will freely accept it, and what
reception does He generally meet with? Why, multitudes neglect
Him as though they had no need of Him. They may indeed pay
Him the compliment of professing His religion because it happened
to be the religion of their fathers and their country, but they have
no eager desires after Him ; they are not in earnest and laborious
to obtain His assistance ; they do not invite Him with the most
affectionate entreaties to undertake their case; they do not beg
and cry for relief from Him like blind Bartimseus (Mark x. 47),
“ Jesus, thou Son of David, have mercy on us.” In short, what-
ever regard they may possess for Hirn, they are not deeply sensible
of their absolute need of Him; they are not feelingly affected
towards Him as towards a being with whom they have the nearest
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personal concern—a concern of the utmost importance—and the
reason is, they are whole in their own apprehensions; or if they
feel some qualms of conscience—some fits of painful remorse—
they soon heal their own hurt slightly, crying, *Peace, peace,”
when there is no peace. They make a medicine of their own
prayers, tears, repentance, and religious endeavours, and with this
they hope to heal themselves. Thus Jesus is neglected. They
give Him the name of a Saviour, but in reality they look to them-
selves for a cure. How is the gospel that makes the offer of relief
from this heavenly Physician generally received in the world? It
is neglected as the offer of superfluous help. It is heard with that
indifference with which men in health attend to the prescription of
a physician to the sick, in which they have no immediate concern.
But this neglected gospel is the only effectual means for healing
your dying souls. Then what means the inattention with which
it is heard? What means the general neglect with which it is
treated ? But thus it is all around us.

Again, Jesus prescribes to the sons of men the only means of
their recovery. Particularly He enjoins them no more to drink
poison, that is, no more to indulge themselves in sin, which is, in
its own nature, the most deadly poison to the soul. This divine
Physician likewise requires them to use the means of grace
instituted in the gospel, to meditate upon their condition, and
obtain a deep sense of their disorder, to read and hear the Word
with solemn attention and self-application, to pray with frequency
and importunity. These are His prescriptions to all that would
recover under His hands. But how few observe them in earnest.
A general neglect of the means of grace prevails, or they are
attended upon with carelessness, which is equally pernicious.
Christ also enjoins them to submit to Him as their Physician, to
flatter themselves no longer that they can heal themselves by
means within their own power, but to apply His blood as the only
healing balm to their wounded souls. But, alas, they disregard
this grand prescription ; they will not submit to Him, but, like an
obstinate patient, will have their own way, though eternal death
should be the consequence.

But this is not the case of the sinner spiritually sick. He will
do anything—he will submit to anything—if it may but save him
from the mortal disease of sin. How ardently does he long after
Jesus! With what willingness does he put himself under His
care! With what joy and gratitude does he hear the offer of free
salvation in the gospel, and how dear is the gospel to his heart on
this account! With what anxiety does he inquire whether he is
upon the recovery or not! With what pleasure does he discover
the signs of returning health—to feel a little eager appetite for
spiritual food, to feel a little spiritual life in religious exercises, to
feel himself able to run in the way of God’s commandments, to
feel the principles of sin weakened within him. How willingly
does he submit to the prescriptions of his Physician, and attend
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upon the means of grace, however disagreeable to a carnal mind !
He makes the law of God the rule of his conduct. He guards
against relapses, and keeps out of the way of temptation as far as
possible. But those that think their souls healthy and vigorous
boast of their strength and what mighty things they can do in
religion. As for him, he feels his weakness; he feels he can do
nothing aright but as he receives daily strength from Christ. He
feels himself every day troubled with some disorder or other,
therefore he is daily sensible of his need of the Physician, and
makes daily application to Him. He does not grudge to take
time from his other affairs that he may use means for the recovery
of his soul. For if he lose his soul, what would the whole world
profit him? In short, the sick sinner is a tender, frail creature,
entirely dependent upon Christ, and every day taking means from
Him, anxious for his recovery, and willing to submit to anything
that may promote it. This is the man, in our Christian-despising
world, that gives Jesus a most willing and welcome reception, and
embraces His gospel as containing all his salvation and all his
desire. May the number of the sick among us be daily increasing!

(7o be Concluded next month. )

Memoirs or Dpiritnal Erercises of
TRatherine Colace or Drs. Ross.

"THE RELIGIOUS EXPERIENCE OF A SCHOOLMISTRESS OF THE
SEVENTEENTH CENTURY.

(Written with her own Hand.)

(Continued from page 215.)

v

ANOTHER remarkable passage was: One morning, I being to

meet with a sore affliction, the Lord began to speak
comfortably to my heart, by promising me these things that He
knew were most comfortable to me: as (1) an outgate from all
the troubles that were then upon me, bringing in that word, “Ye
bave heard of the patience of Job, and have seen the end of the
Lord, that he is very pitiful,” and that He would choose my lot:
I had seen the folly of my own choice. (2) As to my spiritual
condition, His Word should be my rule, His Spirit my guide, His
love my principle, and His glory my end in all my actions. This
was very comfortable, being often desired by me. (3) Some
particular passages of my life that were to come, being comfortable
providences, were made known unto me. (4) A promise of fair
landing, for as rough a sea I was trysted with. And all was shut
up with that, “I will be your God.” This last I wondered at,
knowing that He was my God. But I found since that there was
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need of this, for not only were all my other comforts too weak to
bear the burdens I met with since, but also these comforts I
formerly enjoyed—by which I was helped to bear my troubles—
were in a great measure taken from me, so that, if I would not
take consolation from my relation to Him, I should have none at
all. Then I met with the death of that excellent lady, the Lady
Park, even at the time she had finished a house that she had
caused build for me, that so I might be near her, about which she
had been at great pains. This was a stroke I thought I would
never have been able to bear, but I was wonderfully supported to
the admiration of onlookers. She had in the beginning of her
sickness told me she was to die, and desired me to come to that
place, notwithstanding of her death, for her children’s sake. I
desired her to forbear speaking of her death to me, it being a
thing I was not able to bear (measuring the trial with my present
strength, and not with the strength I met with suitable to the trial),
and forbade her to expect my coming there if she died. And,
finding it so with me, she forbore further speaking, and committed
it to the Lord. Thereafter I could have no peace till I went to
that place. I met with opposition from several airths, and
amongst others, from my worthy neighbour, it being at a greater
distance from him, and likewise fearing my solitude might wrong
me. But I was still put in mind of this: that I used to get my
will by quitting it, and so I did in this particular, for within a
short time thereafter he was brought to that place, out of which
the lady died, by a providence that neither of us did expect.
So, a little after I came to that solitary place for her children’s
sake, the Lord made intimation to me that He would come there
and be a comforter unto me and a blessing to my family, which,
when He had prepared me in some measure for, He performed it.
The manner of His preparing me was, by working such an
estimation of the gospel in my heart that I thought it could not
be too dearly bought, though at the expense of the greatest
temporal afflictions: nay, I thought it a sufficient compensation
for all other losses from that place. “Though they eat the bread
of adversity, yet their eyes shall see their teachers.”

I was at that time under a very sore trouble, which I had been
wrestling with and seeking deliverance from for some time before.
It was continued and increased; yet the Lord wrought in my
heart such an estimation of the gospel that I was content with the
continuation of the rod and any additions that He pleased so that
I might enjoy the gospel. When my heart was brought to this,
then I said, I have sold all for the field where the Pearlis. By
this frame, which the Lord brought me to by degrees, I found
two great benefits. The one was the pleasantness I had in bearing
the affliction I was under; the other was a blessing with the
Word, so that it was never so blest to me as a little after that
eminent servant of God was set down beside me. I met
frequently with that Scripture, Isa. Ix. 1, 2, 3, 4, but understood
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not what the Lord intended by bringing this testimony so often in
my way. At last I found that the end for which the gospel was
preached was to carry on His work so in the hearts of believers,
as at length they should be ‘called trees of righteousness, the
planting of the Lord, that he may be glorified,” as in the third
verse. So the Lord carried on His work by degrees in my soul,
that it came to some desirable period, by the Lord’s blessing of
his ministry and the afflictions I was under, accompanied with the
secret teaching of His Spirit. Before I had the occasion of his
preaching, the Lord took the teaching of me in His own hand,
and cleared up His Word to me by His Spirit, and this was
instead of fellowship and preaching, but never suffered me to
conclude any thing without clear testimonies from Scripture, and
so kept my judgment sound. And when I got occasion of useful
fellowship that was able to help me in intricacies 1 was entangled
with, though I was countenanced in using these helps, yet the
Lord usually expelled all my darkness or ever I could take the
opportunity of improving them ; and then, when I had communi-
cated my case, I was confirmed by these helps that what I met
- with was of the Lord. And when I had opportunity of hearing
what I was taught all the week over, I was confirmed in on the
Lord’s Day. And the reason, as I conceived, of this singular
providence was (1) There was a long time I had no opportunity
of lively means, and lest the alteration of His way should be too
hard for me to bear when necessity, because of sad afflictions,
drove me to live only upon spiritual mercies; the Lord, in the
depths of His condescendency, continued the same way with me
when I had the means. (2) Also, the Lord foreseeing that there
were days of darkness coming even upon these whose lips should
preserve knowledge, and at whose mouth the law should be fought,
and from His tender care of keeping poor unworthy me in His
way in such a day, He continued, even when I had the means, in
His usual way of teaching me in secret; and to keep me at the
work of dependence on Him for His teaching, He filled my hand
with such intricate cases, which after trial none could help me in
but Himself, and He did it clearly. And to confirm me that it
was the Lord that cleared up these intricacies, and that I was not
deluded nor mistaken, He taught me ordinarily in secret these
very things that I met with afterwards in public. A third reason,
I conceive, was to learn me to cease from man, and not to be
discouraged when I should want these occasions, as I did
afterward ; seeing He Himself without them, and in them, was all
and all to me. The Lord, out of the depths of His mercy and
condescendency to me, put me upon the exercising one grace
after another, and in order to the discerning of these in my soul,
I was called necessarily to such frames as were evidences of these
graces? As instance, 1. Humility. I was so put to it in outward
and inward trouble that I got no outgate, till I wan to two things:
(1) Quietness of heart to the Will of God under the trouble.
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(2) Abhorrence of myself for these ills that the Lord discovered to
be the cause of my trouble. Instance 2. Faith in reference to
things I would have been at, either as to the clearing of the
understanding or the mortification of sin.  As to the first, I found
great darkness and doubting about some fundamental points; and
after much pains by reasoning with myself, but to no purpose, it
was brought to my remembrance that the Lofd in His Word had
said so, which presently dispelled all mists, which could not be
without belief of what was spoken. And as to the second, viz.,
the mortification of sin, it was made discernible to be by the faith
of the operation of God working me up to a laying hold on the
promises for that end, after T had unfed other helps, but to no
purpose. Instance 3. As to the grace of love, He cleared it up
to me. (1) By the manner of my love to the Brethren, which was
not from any selfish end, but as they bore the image of their
Father, whether known or unknown. I once tried the nature of
my love to one of my most intimate acquaintances. And 1st,
As He had been very useful to me, I loved Him ; 2ndly, As He
was a member of the same body with me in Christ; 3rdly, As He
was an Ambassador of Jesus Christ. But I found I loved Him
most of all as bearing the image of Christ. But (2) I loved Him
for His love was shed abroad in my heart, both by that
inconceivable glory in Himself that He was pleased sometimes to
discover, and likewise by reflecting upon His workmanship in my
soul. When He had thus by degrees brought His work in my
soul to some period so that I was able clearly to discern these
things freely given me of God, thereupon I had for some time an
heaven in my soul uninterrupted and love very discernible, both
by admiring Him who had dealt so liberally with me, and also
longing to be in a capacity of enjoying Him uninterruptedly and
in another kind of degree.

These mercies I enjoyed by Mr. Thomas Hog’s ministry, and
other helps mentioned before, he being sent by the Lord to me
and my family in a day of great distress, and recommended to my
heart by the Lord as a great blessing, and one in whose heart the
law of his God was, and that none of his steps should slip, and
with whom I might converse confidently. He was also a great
blessing to my family in converting some and confirming others.
And to make it evident that he was mainly sent to me in the time
of these great depths which I was under in that place, when some
had come to hear him that had not so esteemed him as they
should, he would have been laid by from preaching, though he knew
nothing of their being there, even after he had resolved to preach ;
and this became so ordinary that when we saw some folk coming
to hear we concluded we would get nothing that day. Thus the
Lord kept up the esteem of that faithful servant, and kept us in
fear of misprising our great privilege, lest we should be served as
others were. :

(70 be Continued. )
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Seottish Theroines of the Faiib.
By toE REev. D. BeaTon, Wick.

(Continued from page 219.)

Mgrs. RoNaLpsoN (HELEN STIRK) oF PErTH.*

IN the long list of names of men and women who have proved

faithful unto death, Scotland, small among the nations of the
world, recognises among them not a few of her own sons and
daughters. Forgetful she may be of her priceless heritage, but
the rehearsal of the noble deeds of these faithful martyrs can still
touch a chord in the hearts of Scotsmen the wide world over.
Are not her heather clad hills redolent with memories of her
martyred dead? For

¢ On many a lonely mountain waste, by many a trackless way,
A cairn tells where a hero sleeps, to Scotland of to-day.”

But long ere the Covenant times, with its deeds of high heroism
on the one hand, or of fiendish cruelty on the other, Scotland had
its baptism of fire. True, in passing from the darkness of Popery
to the light of the Gospel, she had not to pay such a price in
blood as the sister kingdom. But if the faggots did not burn so
fiercely in the Northern Kingdom, still there were not a few who
passed through the fiery ordeal on the way to their everlasting
rest. Among these were some women who, to use the Apostle’s
words, “out of weakness were made strong.” There is something
peculiarly ennobling in the sight of a frail woman standing on the
scaffold or meeting courageously the advancing waves of the sea.
To woman has been denied to a certain degree the high virtue of
courage—at least she has it in a less degree than man. And,
besides this, the tenderness of a woman’s feelings adds to the
terrible ordeal. So when the awful crisis comes as to whether she
will face the fire and break the ties, the strength of which only a
woman’s heart can feel, who can tell how terrible the trial must
be? Such examples, then, of noble womanhood are a precious
inheritance to the Church of Christ. - It is to some of these that
we would seek to direct attention in this series of papers. Some
of them were of lowly origin, but rich in faith; others, again,
occupied high social positions in this world, but their chief
ornament was a “meek and quiet spirit, which is in the sight of
God of great price.” The first honoured name on the list of
Scottish women martyrs is Mrs. Ronaldson 7ee Helen Stirk, of
Perth, or St. Johnston, as it was then called. Froude, in his
exquisite literary style, has done justice to her memory in his
History of England (vol. iv., p. 17), and Alane or Alesius writing
to Melancthon makes the following reference to these martyrdoms—

* Most of this sketch appeared already in the Protestant Woman.
20

L7
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“Three days ago,” he says, “there were several countrymen of
mine, who declare that the Cardinal rules all things at his pleasure
in Scotland, and governs the governor himself. In the town of
St. Johnston (Perth) he hung up four respectable citizens for no
other cause than because they had requested a monk, in the
middle of his sermon, not to depart in his doctrine from the sacred
text, and not to mix up notions of his own with the words of
Christ. Along with these a most respectable matron, carrying a
sucking child in her arms, was haled before the Tribunal and
condemned to death by drowning. They report that the con-
stancy of the woman was such that, when her husband was led to
the scaffold and mounted the ladder, she followed and mounted
along with him and entreated to be allowed to hang from the same
beam. She encouraged him to be of good cheer, ‘for in a few
hours,” said she, ‘I shall be with Christ along with you.” They
declare that the governor was inclined to liberate them, but that
- the Cardinal suborned the nobles to threaten that they would
leave him if the condemned were not put to death. When the
Cardinal arrived with his army at Dundee, from which the monks
had been expelled, all the citizens took to flight, and when he saw
the town quite deserted, he laughed, and remarked that he had
expected to find it full of Lutherans.”

Reference is made to the cruel event in Knox’s History of the
Reformation, to which Dr. Laing, in his edition, has added
corroborative evidence (Vol. i.,, p. 118). Foxe, in his Book of
Martyrs, also speaks of the drowning of this brave woman, but
we are chiefly indebted for our information to Calderwood’s
History of the Kirk of Scotland, where a lengthened account is
given of the events leading up to her martyrdom. He introduces
us to the subject by the following remarks :—*“ Whether it was at
this progress or another, that the bloody butcher, the Cardinal
(Beaton), executed his cruelty upon the innocent persons of St.
Johnston, Mr. Knox saith he cannot certainly affirm. Buchanan
referreth this progress and the cruel butchery of the innocent
men to the winter time of the year 1545. Yet Mr. Knox placeth
them both in his Aisfory before the first burning of Edinburgh,
which happened in the May following this year, 1544. So doth,
also, Mr. Foxe, in the Book of Martyrs, refer this butchery to
the end of the year 1543, according to the old reckoning, that is,
the beginning of this year, 1544 ; and both he and Mr. Foxe
relate that this cruelty was executed about St. Paul’'s day. But
not studying to be too curious for the time, we come to the matter
itself” (Vol. i.,, p. 170). And following the wish of good Mr.
Calderwood, let us come to the matter itself. In January, 1544,
Cardinal Beaton, accompanied by the Bishops of Dunblane and
Orkney, came to Perth, and their presence there meant an end to
the liberty that the citizens of St. Johnston enjoyed under
their hereditary Provost, Lord Ruthven, one of the few Scottish
nobles who were favourable to the Reformation doctrines.
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Robert Lamb, William Anderson, James Hunler, James Ronald-
son, and his wife, Helen Stirk, and James Finlayson were among.
the first to be arrested. On the night of their apprehension they
were cast into the Spey tower, and were brought forth on the
morrow to be tried. We pass by the examination of the men,
and confine our attention to the trial, condemnation, and
sentence of Helen Stirk, the wife of James Ronaldson. She was
charged with refusing to pray to the Virgin when her children
were born. She had gone the length of saying that if she had
lived in the time of the Virgin Mary, God might have looked to
her humility and base estate, as He did to the Virgin’s, “thereby
meaning,” adds Calderwood, “that there were nmo merits in the
Virgin Mary, which procured that honour to be made the mother
of Christ, and to be preferred before other women, but God’s only
free mercy exalted her to that estate” Both the men and the
woman were condemned. When the sentence was passed upon
the men they were bound together, “which thing the woman
beholding desired likewise to be bound by the serjeants with her
husband for Christ’s sake.” On the day the three men suffered,
Helen Stirk desired that even in death both she and her husband
might be united in bearing testimony to the faith; but on this
being denied her she turned to her husband, kissed him, saying,
‘““ Husband, rejoice, for we have lived together many joyful days;
but this day in which we must die ought to be most joyful to us
both, because we must have joy for ever. Therefore, I will not
bid you good-night, for we shall soon meet with joy in the
kingdom of heaven.” Yet another farewell had to be taken, and
keen and sharp it must have been to a mother’s heart. She was
led away to her doom by her merciless persecutors. As she
passed the house of the Grey Friars, where the Cardinal was, she
said, “ Ah! they sit in that place quietly who are the cause of our
death this day; but He Who seeth this execution upon us shall
shortly see their nest shaken.” When she came to the edge of the
water she took her suckling child from her breast and gave it to a
nurse, commending it and her other children to the care of
her neighbours for God’s sake. Noble-hearted woman! All
honour be to her, or, rather, to the grace that made her strong in
the hour of trial! May the land that gave her birth ever honour
the truths for which she and others laid down their lives !

" ““ And never may the land whose flowers spring fresh from martyr graves

A moment’s parley hold with Rome, her minions, or her slaves,
A moment palter with the chains, whose scars are on her yet.”

(7o be Continued.)

Roman Catholic Disabilities.—At the time of the writing
of this note Roman Catholic Members of Parliament are making
known, by a series of questions addressed to the Prime Minister,
their determination to have the law changed where the Roman
Catholic religion lies under certain disabilities.
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Dr. Chiniquy’s View of the Church of Rome.
CHAPTER FROM “ FOrRTY YEARS IN THE CHURCH OF CHRIST.”
RerLy To DrR. C. HODGE OF PRINCETON.

False Liberality with Respect to the Church of Rome.

THE general indifference on the part of Protestants to the real
character and evils of Romanism arises largely from the
idea that there is a sufficient amount of truth and good in that
system to justify its being regarded as a Church of Christ. Cardinal
Manning truly stated that ‘‘the Roman Catholic Church is either
the kingdom of the Son of God or the masterpiece of Satan.” As
it is most manifestly the latfer, it is certainly not Christianity.
The conviction of this must be deepened before much efficient

_work is done against the diabolical system. It is sad to see
some prominent Protestants taking a wrong position on this
subject.

Rev. Charles Hodge was a Professor in the Presbyterian
Theological Seminary at Princeton for about half a century.
He was a man of a powerful intellect and undoubted piety; but
on this subject he was weak, and as his opinions had very great
weight with many ministers and others, his influence in that
direction was, to say the least, unfavourable.

Virgil gives us the history of a skilful mariner, who, deceived
by the sweet but perfidious voices of the sirens, perished on the
rocks of Scylla. So, when travelling on the sublime and bottom-
less sea of Christianity, it has been my sad lot to see more than
one shipwreck caused by the sweet but deceptive voices of the
siren of the man of sin.

The venerable Dr. Hodge was an example of this.* I give here
his letter, followed by my reply : —

“My DEear Sir,—The question proposed in your letter is one
to which wise and good men have given different answers.

‘““Some say that the Romish Church teaches serious error. As
the influence of that Church is everywhere, and, from its nature,
hostile to civil and religious liberty, therefore it is wrong to grant
it any voluntary support or direct encouragement.

“QOthers say that, inasmuch as the Roman Catholic Church
teaches truth enough to save the souls of men (of which I have
no doubt) ; inasmuch as it proclaims the divine authority of the
Scriptures, the obligation of the decalogue, and the retributions
of eternity ; and inasmuch as it calls upon men to worship God,

* Dr. Chiniquy does not mean that Dr. Hodge made ¢ shipwreck ” of his
soul, but that he was deceived in his favourable opinion of the Church of
Rome. Charles Hodge was in many respects admirable as a man and as a
divine, but his views about Churches and Church polity were in several
particulars too broad, and not safe to follow.—ED.
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the Father, Son, and Spirit, it is unspeakably better than no
Church at all. And, therefore, when the choice is between that
and none, it is wise and right to encourage the establishment of
Churches under the control of Catholic priests.

“For myself, I take this latter view. The principle cannot be
carried out that no Church should be encouraged that teaches
error. For then we could help none but our own. And the
principle involves the absurdity that a little error is more powerful
for evil than a great deal of truth for good.

“Of course, public men should act on Christian principles, and
if it is wrong for a private Christian to help a Catholic Church, it
must be wrong for a Corporation to do so.

“ While, therefore, I dread the influence of the Romish Church,
and recognise its corruptions in doctrines and worship, I never-
theless believe that it is better that men should be Roman
Catholics than infidels or atheists. Romanists teach people to
worship Christ, and to regard and acknowledge Him as the
¢ Salvator Hominum.—Very truly your Friend, etc.,

CHaRLES HonGE.”

“DEeAR SIiR,—Since I accepted, by the great mercy of God, the
truth as it is in Jesus, and renounced the errors of Rome, I have
now and then heard many strange things about the doctrines of
that Church, but nothing looks to me so strange and saddening as
the letter which Dr. Hodge, of Princeton, has written to approve
the Protestants who build up the churches of Rome. I have just
read that letter in your issue of the 24th of August; and though
it seems an act of folly on my part to publicly protest against the
views of such a learned theologian, my conscience tells me it is an
imperious duty to raise my voice against the manifest and most
dangerous errors contained in the document.

“If Dr. Hodge had not so many titles to the respect and
gratitude of the Protestant community, if he were not truly one of
the most shining lights of our firmament, and if his long and
matchless service in the defence of the truth had not given him
such a title to the confidence of us all, his error would not be so
fatal and deplorable, and I would remain silent. My humble
position—my very insignificance—would be my excuse, in my own
eyes, for remaining as a mute dog in the presence of danger.
Even to-day I am tempted to say to my alarmed conscience,
“Hold your tongue ; be still and quiet. You are in the presence
of a giant; with a knock of his little finger he can pulverize you.
Let these errors go their way and spread ; you can’t help. These
ugly stones, coming down from a high mountain, roll with
irresistible force; you will surely be crushed down if you are
foolish enough to put yourself in the way and try to stop theni.’

“T see too clearly the errors of Dr. Hodge. I know too well
the incalculable injuries they will do to the cause of Christ, to
allow myself to be guided by any selfish fear. Though the
humblest and weakest soldier of Christ, I have heard Him say to
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all those who were enrolled under His banners, ¢ Fear not” Many
times the humblest sentinel, from the ignored outpost, has saved
the army by sounding the alarm in time.

“Dr. Hodge gives three principal reasons for approving the
Protestants who build the churches of Rome. First, The Church
of Rome teaches truths enough to save the souls of men. Second,
It proclaims the divine authority of the Scriptures, the obligations
of the decalogue, etc. Third, The Romanists teach people to
worship Christ and acknowledge Him as the Saviour of the
world.

“If these assertions are correct, Luther, Calvin, Knox, etc.,
would be the most guilty men of modern times, and the millions
of martyrs whom Rome has slaughtered would be nothing else but
rebels justly punished. If the Church of Rome’s teaching can
save souls, why should we continue to protest against the great
soul-saving Church (?), and why do we not go to the feet of the
Pope to make our peace with him?

“Dr. Hodge is a mighty logician. I know it, and he has,
probably, many brilliant theories in store to support his position.
But the more arguments he will bring to prove that Rome is a
soul-saving Church, and that she is a true worshipper of Christ,
the better he will prove that Luther and Calvin, with their millions
of Protestant followers—Dr. Hodge included—were, and are
to-day, the greatest fools and the most wicked of men for having
made so much noise—caused so much shedding of blood—to get
out of the chains of Rome, the more he will prove the verity of
the Rev. Mr. Ecker—*Protestantism is a failure.” And if the
learned theologian of Princeton can persuade the Protestants that
they do well to build churches for the Romanists, the surer he
will make the prophecy of the same Ecker good—* Before twenty-
five years the United States will be Roman Catholic!’

“Had Dr. Hodge been, as I have been, a priest of Rome a
quarter of a century, he would have spared his friends and
admirers the surprise and sadness we have felt at his strange
views on the matter.

“I do not pretend to say I am perfectly sure of what the learned
divine means by ‘truth enough to save the soul,” and I would like
to know his mind more positively on the subject. But before I
have that favour, I must bear testimony to the truth, and say,
¢ After twenty-five years of experience and study as a priest of
Rome, I do not know a single truth which that apostate Church
has kept intact and unmixed with the most diabolical and
damnable errors.” Let us take the nature, eternity, holiness, and
independence of God, for instance, as revealed in Christ and by
Christ. What is the god of the Roman Catholic Church, seen or
known through the doctrine of transubstantiation? A god made
with a piece of bread by aman! Just as Aaron took the bracelets
and the earrings of the Israelites, melted them, turned them into
a golden calf, and said to the people, ‘These be thy gods, O
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Israel, which brought thee out of the land of Egypt,’ so the priest
of Rome says to his servant girl, ‘I want to carry the good God
(le bon Dieu) to a sick man to-morrow, but there are no more
wafers in the tabernacle ; make me fifty wafers or little cakes that
I may consecrate them.” And the domestic mixes the flour with
some water, bakes the whole between two red irons on which there
is a cross engraved with the abridged name of Jesus. Then she
takes her scissors and cuts those cakes, which are originally about
five inches large—cuts them into small, round wafers about one
inch large, and respectfully hands them to the priest. The next
morning that same priest takes those small, round wafers to the
altar, pronounces five magic words, and showing to the people the
wafers, which are now turned into as many gods, he says, ¢ This
4s our God ; this is the Lamb of God which takes away the sins of
the world; adore Him,” and the whole people, with the priest
himself, falling on their knees with their faces in the dust, adore
and worship the new-born or new-made god.

“I ask it— Where is the difference between this modern
abomination and the idolatry of the Israelites? The only
difference is that the Jewish idolatry was of short duration ; they
did not stick to it—they gave it up the next day, and shed tears
of repentance. But the iniquity, the awful idolatry, of Rome is a
permanent fact. Their wafer-god—their god made by a priest,
with the help of the servant girl—is the basis, the life, the grand,
constant, and public object of their adoration. I know that the
Romanists and Jesuits have very curious though very ridiculous
arguments to bind the poor slaves of the Pope, and to prove to
them that the adoration of the wafer-god is not idolatry., But I
hope that Dr. Hodge will not prostitute his high intelligence in
attempting to help the sophists of Rome in the efforts they make
to prove to the world that a man can make a wafer, turn it into
God, and worship that god which he has just made himself without
being an idolater. But if Dr. Hodge confesses that the worship
of the wafer-god is an idolatrous act, how can he say that Rome
teaches truth enough to save the soul?

“Through her sacrilegious and idolatrous sacrifice of the mass,
the Church of Rome has not only dragged back the modern world
to the idolatry of paganism, but she has added the brutalizing and
degrading dogmas of the priests of Jupiter and Venus.

““During the twenty-five years I was a priest of Rome almost
every morning I had to turn into a god a wafer made by my
servant girl. I was assured by my Church that that was my true
Saviour and my true God. After that I had to eat it in the same
way that I eat the food which is on my table. And there are
more than zoo,oc0 priests of Rome who to-day believe, and do
preach, the saine monstrous things. Nay, you do not probably
see a single priest in the streets, or in the cars, who does not carry
a dozen of those wafer-gods in his vest or pantaloon pockets. And
we are gravely told that the Church teaches saving truth about
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God! Well, if the reverend theologian of Princeton really believes
that the priests of Rome have the power to change the wafer into
his very Saviour and God, why does he not go to worship Him at
the feet of their altars? But if—as I am certain of it—that great
Christian man would prefer to be thrown into a burning furnace
rather than to adore the wafer-god of Rome, how can he tell us
that it is no sin to build temples for such a sacrilegious and
idolatrous worship ?

“We are gravely told in that letter that the ¢ Romanists teach
Christ, and regard Him as the Saviour of the world.” Into what
strange delusions good and learned men are apt to fall. 1In
writing these lines the celebrated theologian, no doubt, consulted
more the kind disposition of his Christian heart than his vast
erudition. When the Protestants meet their Roman Catholic
neighbours, when they listen to the interesting lectures or read
some of their learned books, when they see their smiling lips, their
refined manners, they like to conclude that such amiable and
learned men are true worshippers of Christ. It does them good
to live in that illusion; they do not even like to hear anything
contrary to what they consider the only charitable and Christian
way to think of their neighbours. So Rome has many ways to
deceive even the most intelligent and learned ones—she is so
expert in the art of entrapping and bewitching souls! Is it not
written of that wonderful Church that it will ‘come after the
working of Satan, with all power and signs and lying wonders,
with all deceivableness of unrighteousness’?

“But the kind and Christian, though mistaken, feelings of Dr.
Hodge and some other Protestants towards the Roman Catholics
will not change the awful truth. The apostate Church of Rome
has, long since, forsaken and forgotten the real, divine Christ of
the gospel, and has forged another Christ to suit her pride, her
lust, and her unquenchable thirst of power and human glory.

“The Cbrist of the gospel is the only corner-stone of His
Church. The Church of Rome has granted that privilege to
Peter. The Christ of the gospel is the head of His Church, but
the Christ of Rome said, ‘It is the Pope that is the head of the
Church.” The Christ of the gospel had promised His Holy Ghost
to all His disciples—even to the humblest ones—to guide them
in all their ways and teach them the sense of His holy words.
But the Christ of Rome has promised his holy ghost only to the
Pope, who alone has the understanding of the Scriptures and the
knowledge of the truth. The Christ of Rome says to the sinner,
¢Go to Mary and you shall be saved.” The Christ of the gospel
is the incarnate love towards sinners. He loves them, He likes
to be called their friend, He constantly prays for them with a love
and mercy that no human language can express. But the Christ
of Rome is constantly angry against sinners. He would not listen
to their prayers ; he would shut his ears to their humble supplica-
tions if his mother were not constantly reminding him of the
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price he had paid and the blood he had shed for them. The
Christ of the gospel is God and man. As God He is as eternal
as His Father; He could have no mother. But the Christ of
Rome is quite a modern god. He was born about 1goo years
ago ; his mother is Mary, who everywhere is invoked and called
the ¢ Mother of God’ by the Romanists.

““As Dr. Hodge is a good logician he will easily find that, if
Mary be the mother of God, Saint Anne, who is the mother of
Mary, and Joachim, who is her father, must be truly the grand-
mother and the grandfather of the god of Rome, and Adam his
great-grandfather! A most marvelous fact, which, when well
understood, will make it more Christian for the Protestants to
raise temples to a god who has such glorious grandmothers and
grandfathers.

“TIt is true, as Dr. Hodge says, that the Church of Rome calls
her Christ ‘the Saviour of the world.” But this is just as when
her executioners called Him ‘King of Israel’” It is mockery.
For the very moment she has called Christ ‘the Saviour of the
world,’ she goes to Mary and calls her also ‘the Saviour of the
world” Rome says most eloquently in many of her books that
Jesus is the hope, the refuge, the salvation of sinners. But this is
only to throw dust in the eyes of such good and unsuspecting men
as Dr. Hodge. Turn the page and you will see that, with still
more eloquence, she calls Mary ‘the only hope, refuge, and
salvation of sinners—the door of heaven.” If some Popes tell you
it is through Jesus that every grace comes to man, and that he is
the surest foundation of our hope, that glorious truth in the
Church of Rome is only a blind to deceive; for many more
infallible Popes will assure you, in their infallible encyclicals, that
it is Mary who is the surest foundation of our hope. I will not
insult Dr. Hodge by giving the names of the Popes and the
documents which proclaim those plain, clear, blasphemous
doctrines, for he knows them very well.

“The true Christ was meek, and humble, and merciful. He
rebuked His apostles when they wanted to punish those who
rejected Him. He proclaimed liberty of conscience among men.
But the Christ of Rome is a bloody monster, who, through his
infallible vicar, the Pope, has approved the slaughter of St.
Bartholomew, and covered Europe with rivers of blood and tears.

“No! the Christ of Rome, with his hatred of liberty, his
constant oppression to every human progress, his infallible Pope,
his holy inquisitions, his hatred of the Bible, cannot be the true
Christ who 1s worshipped at Princeton Seminary. It is an old,
false god, smuggled by the Pope from the old Pantheon of Rome,
presented to the world under the name of Christ.

“No! the Christ whom I have made, during the twenty-five
years, with the help of my servant girl and with a wafer—the
Christ who, through his vicar, the Pope, has made me believe the
most monstrous lies, who has persuaded me that his body, his
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blood, his divinity, could be verily and substantially eaten by me,
cannot be the Son of the God of truth. He is the father of lies
and deception. And the disciples of the true Christ, who raise
temples to the spurious Christ of the Popes, may be good, honest,
sincere Christians, but they are mistaken. They give a helping
band to the greatest enemy of the gospel; they build up the
Bible-burning Church ; they strengthen those who, after having
destroyed the Bible, will not rest until they destroy every vestige
of liberty and true Christianity on earth, even if they have to wade
up to their knees in the blood of the disciples of the gospel, The
Protestants who build up the Church of Rome give help and
strength to the enemy.
(7o be Continued.)

etters of the late Jobn (Dacleod,
St. JuDE’s, GLASGOW.
(Continued from page 236.)

GLASGOW, 14th_January, 1902.

My DEear D.,—I received your letter on Saturday, and was
glad you were in fairly good bodily health when you wrote. I
cannot complain of my own health in the meantime. We are all
as you saw us, only my father is failing very much, He cannot
put on his own clothes now, and we can hardly understand a word
he says. I have sent your coat on yesterday, and I hope you got
it all right. . . .

Now do you think is that not enough said about the things of
the world? What comes before my mind in the meantime is,
that God is invisible, and that He cannot be seen by any human
eye. No wonder then though natural men say in their heart—
“There is no God.” But you may say, they see His works. Yes;
but they ascribe it to Nature ; for they say that Nature accounts
for the works of creation, so they put Nature in the place of God.
Every man by nature is a fool towards the things of God, and the
fool says in his heart, there is no God—not with his tongue, but
in his heart. Who can see God? The eye of faith alone can see
Him. It is written of Moses that he saw the invisible God.
Now, what I desire to aim at is—“Ye are my witnesses, saith
Jehovah, that I am God.” Are you a witness on “The Goth” to
natural men, that there is a God? I have no doubt, if you will
be true to your profession, but they will put you into very hot
places sometimes. You remember when Nebuchadnezzar, king
of Babylon, put the three godly men into the furnace (and that
was a very hot place), and when he saw they came out of it without
any harm, the kin¢ was convinced that they were witnesses for
God, and that their God only was able to save from death. It
may be truly said of them all, “Ye are my witnesses, saith Jehovah,
that I am God.” The witnesses of God are His people, not of
themselves, but of God that is witnesses in them. ‘He that

et
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believeth hath the witness in himself,” that is, the Spirit beareth
witness in God’s people. “The works that I do in my Father’s
name, the same beareth witness of me.” .

All send love.—Yours affectionately, J. MACLEOD.

SANATORIUM,
NEW ZEALAND, 237d June, 1905.

My DEaRr SisTER,—I received your letter of the gth May, and
was glad to hear that you were all well.

I bave not done so well this last week. The amount of milk
and food we are almost compelled to take, has brought on
indigestion so bad that sometimes I can hardly look at food, and
I lost three pounds last week. My breathing is very bad if I walk
any distance. I have been here two months first Saturday, and I
don’t expect to stay much longer. The doctor desires me to
keep on the treatment after I leave the Sanatorium. My cough
is very troublesome, and I expectorate much in the morning.

I am sorry to see that the enemies of the Sabbath in Glasgow
are doing their best to have the Arts Galleries' open on the
Sabbath day. Some of these men, who have got a high position
in the Church, have gone so far in their blind ignorance as to say,
that those who would keep them closed, have got neither
Scripture nor antiquity on their side. It would be well if these
men would give up all thoughts of religion ; for then they would
not be deluding the people. They are the greatest fools of all
men, dreaming of happiness in eternity while having no relish for
the things which belong to the glory of God. Weread in the Con-
fession of Faith—¢ This Sabbath is then kept holy unto the Lord,
when men, after a due preparing of their hearts, and ordaining of
their common affairs before hand, do not only observe an holy
rest a// the day from their own works, words, and thoughts about
their worldly employments and #ecreations ; but also are taken up
the zw/ole time in the publick and private exercises of his worship,
and in the duties of necessity and mercy.” Or if we take
Scripture without any comment—*“If thou turn away thy foot
from the Sabbath, from doing thy pleasure on my holy day ; and
call the Sabbath a delight, the holy of the Lord, honourable ; and
shalt honour him, not doing thine own ways, nor finding thine
own pleasures, nor speaking thine own words. Then shalt thou
delight thyself in the Lord” (Is. lviii. 13). But it is quite clear
that-these men have not faith in the Lord Jesus Christ, and
therefore they make provision for the flesh to fulfil lusts
thereof. . . .

Remember me kindly to all friends in St. Jude’s. There is no
Church at all here to which I can go. I think, if at any time in
the history of the world, it could be said—“That some have
degenerated so as to become no churches of Christ, but
synagogues of Satan,” it may be said in our day. . . .—Your
affectionate brother, JouN MAcCLEOD.

(70 be Continued.)
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FLOOresses to the People of Otabeite.

Designed to assist the Labour of Missionaries and other
Instructors of the Ignorant.

By THE 1ATE REV. JorN Lovg, D.D.

( Continued from page 223.)

EI1GHTH ADDRESS.

ELOVED friends, inhabitants of Otaheite, the day is now
come which we have long wished for, the day appointed
from eternity when you are to hear the character of the wonderful
Saviour of the world. We are going to tell you who He is, and
how He came forth into this world to save the children of men.
And now some of the pure angels whom we spake of are come
down out of heaven; they are hovering over you: and though |
you see them not they look at you, and desire that you may know
the Saviour of the world. Some of the wicked spirits are here
also ; they are angry because the Great Saviour did not come into
their black world to save them. Therefore they would be glad to
kill us that we might not tell you of Him who saves the children
of men. But Jehovah is present: He strengthens our souls
within us, and He commands us to tell the people of Otaheite
how they may be saved.

Hearken and consider. Jehovah our God is one Lord.
Besides Him there is not any other God. He is one. Butin
this one Jehovah you are to reckon One, Two, Three, and no
more. There are three, each of whom is Jehovah, yet Jehovah is
one. These three are quite equal to each other, because every
one of them is the one Jehovah. There names are—the Father,
the Son, the Holy Spirit. The Father is the first who is Jehovah,
the Son is the second who is also the same Jehovah, the Holy
Spirit is the third who is likewise the same Jehovah. This is our
God, the one Jehovah, the Father, the Son, and the Holy Spirit,
whom the angels of heaven worship for ever and ever.

Dear brethren and sisters, you think this is strange, but it is the
truth, and in a little while you will see it clearly and be exceeding
glad. You know that the sun is in the skies, enlightening and
warming the earth, though you hardly dare take a glance at his
brightness. So we know and believe that in the one infinitely
bright Jehovah there are these three—the Father, the Son, and
the Holy Spirit, each of whom is the whole Jehovah, though they
are so bright that our minds hardly dare look at them.

These three—the Father, the Son, and the Holy Spirit—were
together, as it were, embracing each other with great delight from
eternity. They were together in creating the worlds: and when
the man and woman, whom they created pure, became wicked,
they saw it; and the Father who is Jehovah spake thus to the
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Son who is also Jehovah: “Beloved Son, infinite are our pleasures
in jointly possessing the boundless, unchangeable glory of the One
Godhead. To us created worlds appear as nothing, we need
them not; yet it becometh us to rule over them in wisdom, in
goodness, and in righteousness. But, behold the dreadful change
on earth! We created the man and woman pure like the angels;
they are now black as hell: the adversary hath deceived them,
and their children will be wicked as they now are. Shall our
infinite purity mix itself with their filthiness? Shall we seem to
approve that which is infinitely evil and abominable? No, it shall
not be so: the doom of their iniquity is just, it shall be executed.
Must then the whole race of man perish, and earth become a
second hell?, My bowels yearn over them ; there is an infinite
burning of love towards them in my breast. But how shall
judgment be executed? Where shall the Saviour of man be
found? In Thee, most beloved Son, I see the Saviour of human
beings. Be Thou their Deliverer. Thou canst not be under law,
or suffer: but if Thou becomest Man, if thou takest to Thee a
human soul and body, that human soul and body will be to Me
as Thyself: in that human soul and body assumed by Thee, Thou
wilt honour. our laws by obedience, and by suffering death wilt
repair the injuries done to our infinite majesty. Then, in that
human soul and body of Thine, Thou shalt ascend into the
highest heaven, and millions on millions trusting in Thee shall be
saved.” Then the Son, who is also Jehovah, thus answered:
“Eternal Father, with Thee I feel the sweet melting of infinite
love towards sinful mortals. I will be their Saviour. Behold I
come! And now, that earth looks sweet to me on which I shall
walk as a Man. Let me be the sacrifice; on me let vengeance
fall: and let all who trust in me be saved.” Then the Holy
Spirit, the third, who is also Jehovah, looking with infinite delight
towards the Father and the Son, spake thus: “Nor is my love
towards these poor offenders less vehement and powerful. By My
infinite energy this whole work shall be consummated. I will
form Thy human soul and body, O Son of God! and will infuse
such purity and love as never appeared even among the pure
angels of heaven. And when the sorrows of death and vengeance
overwhelm the wonderful man, I will be there inspiring Him with
strength, and diffusing over His agonies the sweetest perfumes of
holy love. Then I will fill Him with new life and glory. And as
long as the world stands I will draw miserable mortals to Him,
and fill them with light and joy.”

Hear, ye people of Otaheite, the mysterious counsel and
agreement of the Glorious Three, who are the One Jehovah.
Consider well what we declare to you, and you will soon perceive
who is the Saviour of sinful men, and in what wonderful way He
came to save them. It was done. The Son of God, the second
who is Jehovah, did become a man, one like to us, and the things
which we have now spoken of were accomplished. We know the
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country where He did appear; we have seen the posterity of the
people among whom He was born ; we have the testimony in our
hands of many who saw Him. We have seen this Saviour of the
world in our minds: He saves us; He now fills us with peace
and gladness within ; He makes us full of love to your souls that
are within your bodies.

We are going, dearly beloved friends, to tell you many things
concerning this great Saviour of sinful men. But we will first
repeat in your ears some words of Jehovah, wherein He is
described. Long before He came into the world one of the
ancient fathers was directed by the Holy Spirit to speak of the
great Saviour thus: “Unto us a Child is born, unto us a Son is
given ; and-the government shall be upon his shoulder: and his
name shall be called Wonderful, Counsellor, the Mighty God, the
everlasting Father, the Prince of Peace: of the increase of his
government and peace there shall be no end.—And a man shall be
as an hiding place from the wind, and a covert from the tempest ;
as rivers of water in a dry place ; as the shadow of a great rock in
a weary land.—It pleased Jehovah to bruise him; he hath put
him to grief: when thou shalt make his soul an offering for sin,
he shall see his seed, he shall prolong his days, and the pleasure
of Jehovah shall prosper in his hands.” And after He did come
into the world, one of those who saw Him and knew Him well
was directed by Jehovah to write thus concerning Him: “In the
beginning was the Word, and the Word was with God, and the
Word was God. The same was in the beginning with God. All
things were made by him : and without him was not any thing made
that was made. And the Word became flesh, and dwelt among

: and we beheld his glory, the glory as of the only begotten of
the Father, full of grace and truth.”

But you now say to us, In what manner was He born, and how
did He appear? Brethren and sisters, observe attentively the end
for which this wonderful Saviour was manifested. He did not
come into this world that here He might appear in visible majesty
as a King. Had He come to display His glory in this world the
earth would have been suddenly turned into a paradise all round
Him, and new glories would have brightened all the skies. There
would have been seen numberless armies of the fair angels of light
attending Him, bearing Him on their wings, and filling the whole
earth with the music of heaven. He would have appeared sitting
on a throne rising lofty in the air, and darting all round a lustre
brighter than many suns, too splendid to be seen by the eyes of
mortals. But the great Saviour came forth to save the unworthy
children of men. And because they deserved to be stripped
naked of all glory, He was wrapt up in a thick cloud of
humiliation which concealed His Divine brightness : because they
had been proud, He appeared exceedingly humble ; because they
had made themselves poor by their wickedness, He became very
poor. But though, in wonderful love and condescension, He was

¥
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greatly abased for a little, He was born wonderfully pure; and
there shone a secret beauty, sweetness, and majesty in Him which
astonished all the angels of heaven. Hereafter we will tell you
many more things concerning Him. But you must often speak
to Jehovah that He would give you to see this great Saviour in
your minds. Then you will be exceeding glad; you will love
Him with a love stronger than death.

(7o be Continued. )

Cunntas Hithghearr
Mu BI;IEATHA 'N Urr. RAIBEART FIUNLASON,

Bha na Mhinisteir do’'n Eaglais Shaoir ann 'n Eilein Leoghais,
agus ann ’am Bunfhillidh.

Leis AN Urr. I. MACPHERSAIN, BHA ANN ’N LOCHAT'SE, 1870.

(Continued from page 232.)
AN SLOCHD, AGUS A CHARRAIG.

¢ Agus thug e nios 4 slochd uamhuinn mi, 4 clabar lathaich, agus chuir e mo
chosan air carraig ; shocraich e mo cheumanna agus chuir e oran nuadh
ann am bheul, oran-molaidh d’ar Dia.”—SaLm x1. 2, 3.

'S a cheund ait.—An slochd anns am bheil am peacach a thaobh
nadair. ’S e 'm peacadh a chladhaich an slochd uamhuinn so.
Chladhaich peacaidhean ainglean ifrinn. = Ach ’s e peacadh
Adhamh a rinn an rathad do ar ceud sinnsear agus do’n sliochd
dh’ ionnsuidh na sluic. Tre pheacadh gin tha’n t-anam a tuiteam
san tslochd, agus le peacadh gniomh tha e dol fodha, nas
doimhne, agus nas doimhne ann. Iadsan a tha ann an slochdan
dombhain, cha ’n fhaic iad solas, agus cha mhothaich iad teas na
greine. O! a pheacaich 'se so do staid-sa fhad ’s a tha thu san
t-slochd cha 'n fhaic thu grian na fireantachd, agus ged a tha gach
ni blath mu’n cuairt, tha thusa fuar ’s gu’n solas, do bhrigh gu'm
bheil thu gu’n a ghrian a bhi dealrachadh ort! Cia mar a tha 'm
peacach air a shaoradh as an t-slochd? Tha chird air an cur sios
do 'n t-slochd, mar a thachair ann an seadh eile, do Ieremiah, ’s
iad na ctird sin na geallaidhean, agus ’s e lamh a ni greim orra
creidibh, mar nach urrainn do dhuine gu’n lamhan greim a
dheanamh air ball, cha mho na sin is urrainn duine gu’n chreidimh
greim a dheanambh air gealladh. Faodaidh am peacach glaodhach,
“Thighearn thoir dhomh creidimh, chum ’s gu’'n dean mi greim
air a ghealladh.” ’S eigin do shuil na h-inntinn bhi air a soill-
seachadh chum ’s gu faic i 'n gealladh, agus an sin tha’n lamh air
a sineadh gu greim a dheanamh air a ghealladh. Ach an deigh
do ’n a pheacach a bhi air a thogail as an t-slochd, tha e 'n cunnart
tuiteam ann an clabar creatha an as-creidimh ; tha eagal air nach
e’n Tighearna shaor e, tha peacadh danadais na chlabar—agus
tha cuid eile ruith gu h-obann an aghaidh freasdail Dhé¢, agus mar
sin a tuitean anns a chlabar chreatha.
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’S an daram#’ ait, Nadur na carraig air an robh a chasan air an
suidheachadh. '

(1) Theirear carraig ri Criosd, do bhrigh a4 chumhachd. Tha
cudthrom, agus uallach na h-eaglais air a leagadh air—bha
peacaidh an t-saoghail air an giulan leis, cha n’ eil ni a sheasas ri
aghaidh peacaidh ach a charraig so. Loisg am peacadh Sodom,
agus bhath am peacadh an seann saoghal, ach dheirich Criosd mar
Bhuaidh’ear an deigh an t-eallach so chuir dheth.

(2) Do bhrigh gu bheil iadsan air am bheil tart a faighinn
sasachadh o uisge na carraig so. Bhuail Maois a charraig, agus
lean uisge iad fad an rathaid. Bha so na shamhla air Criosd.
Bhuail lagh, agus ceartas Criosd, agus tha uisge leanntuinn
pheacach “ gu jpmall crich’ gach tir” co aca theid iad do America,
do na h-Innsean, na do China.

(3) Do bhrigh gu bheil “e mar sgaile craige moire ann an tir
airsnealaich.” Tha'n sgaile so o theas, o’'n ghaoith, agus o'n
uisge. O! nach milis am fasgadh tha’n so! Fasgadh o mholach-
dan an lagh, o bhuairidhean an t-Satain, o ghath a bhais, agus o
phianntan ifrinn.  Ma tha thu fo'n sgaile so, ’s e ifrinn an lag nach
faic thu gu brath.

’S an treasamh 2it An t-Oran.

1. 'S e cheud ni tha ’s an oran, moladh. Oran-molaidh.
Roimhe so, mholadh am peacadh Dia airson trocairean amasireil,
mar a tha slainte, saoibhreas, soirbheachadh, agus an leithide sin.
Ach nis, tha e toirt buidheachas do Dhia airson a thiodhlaic
do-labhairt. O! tha’n t-ainm sin Zose nis na cheol d’anam !

2. ’Se 'n daramh ni tha’s an Oran. Jongantas. Cia iongantach
tha 'n Reite sin, a dh’oibrich Immanuel mach na shealiadh! gu
h-aridh ’n uair a db’ambairceas e sios do’n t-slochd o ’n do
shaoradh e. Tha e coltach gu ’n robh Daniel da uair nas
durachdaiche, g urnuigh an deigh dha bhi air a thoirt a garaidh
na ledmhainn, na bha e riamh roimhe sin. Bha'n t-ite ud na
shlochd uamhann dhasan. Tha e mar is coitchionn a tachairt, gu
bheil iadsan air an deanamh feumail do mhuinntir eile, a bha
iad-fein air an toirt troimh mhoramhghair, gu saorsa chombharr-
aichte. Tha cuid airson beathachadh nan uain, cuid airson a
bhi dusgadh na mairbh, agus beagan airson an da chuid. O!
pheacaich an d’thainig thu as an tslochd so? Ma thainig tha
aobhar agad Dia mholadh, ach mar a d’thainig, thoir an aire
mas duinear an t-slochd ort, agus gu'm bi thusa dol fodha gu
siorruidh.

AN GEATA CUMHANG.

¢ Deanaibh spairn chruaidh gu dol a stigh air a’ gheata chumhann : oir a ta
mi ag radh ribh, gu’n iarr moran dol a stigh, agus nach urrainn iad.”—
Lucas xiii. 24.
28 a cheud ait.—Ciod e a tha deanamh a gheata so cumhann?
’S ‘e 'n geata cumhann, an t-astar tha eadar an t-slighe leathain,
agus an t-slighe amhleathan. Bu cheir dhuit spairn a dheanamb,
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ann an leughadh an fhocail, ann an eisdeachd, ann an urnuigh,
agus gu h-araid ann an beachd-smuainteachadh, ’s ann an fein-
cheusnachadh. Ciod a math tha’n eisdeachd na’n leughadh, gu'n
fein-cheusnachadh? Ceudaichidh Satan dhuit dhol gu mead-
honan nan grais, ach is beag air fein-cheusnachadh, do bhrigh
gu'm bheil an cleachdadh so deanamh mor-chall air a rioghachd.
Co air am bu choir dhomh bhi smuaineachadh? Air na ceithir
nithean deireonnach, am bas, breitheanas, neamh, agus ifrinn.
Am bi aoibhneas, na bron agad ’nuair a chi thu 8’ Mac? Tha’n
geata so ro chumhang airson an dream nach eil mothachadh goirt
aca gur peacaich iad, oir tha mothachadh peacaidh, ag iomain an
anam dhionnsuidh a gheata. Fo'n lagh 'nuair a bha ’'m marbh-
aiche air a ruagadh le dioghaltair na fola, bheireadh e ionnsuidh
air leth, air faighinn an taobh stigh do 'n gheata, do bhrigh gu'n
robh e faicinn nach robh ach am bas dhasan an taobh muigh.
Cha dean duine air bith stri gu dol a stigh air a gheata, ach esan
air a’ bheil eagal a bheatha fuireach a muigh.

Tha ’n geata so cho cumhang agus nach leig e stigh am peacach,
agus a chuid peacaidhean cuideachd, feumaidh e ann a bhi dol a
stigh a chuid peacaidhean a chuir air Tosa. Ni eile tha deanamh
a gheata cumhang, gu feum thu, thu-fein aicheadh, ’s do ghliocas,
’s d’fhireantachd, agus thu fein earbsa gu h-iomlan ri fireantachd
neach eile. B’aill leis na Pharisich an cuid oibre thoirt stigh air
a gheata so. Ma theid thu steach air a gheata chumhang, cha
bhi thu gu'n oibre maith, ach ’s iad oibre Chriosd. Tha ’r
n’eucomas bhi creidsinn a deanamh a gheata cumhang. ’S iad na
meadhonan, ¢ JIarraibh agus bheirear dhuibh : sitibh agus gheibh
sibh ; buailibh an dorus agus fosgailear dhiubh ; oir gach neach a
dh’iarras glacaidh e ; agus an ti a shireas, gheibh e ; agus do'n ti
a bhuaileas, fosgailear.” Luc. xi. g, 1o. “ Agus o laithean Eoin
Baiste gus a nis, a ta rioghachd neimh a’ fulang ainneirt, agus
luchd na h-ainneirt ‘ga glacadh le lamhachas-laidir.” Mata. xi. 12.
Tha ’'n geata air a chuairticheadh le uile chumhachdan an dor-
chadais, agus cha ’n fhaigh sinn a steach gu’n chlaidheamh an
Spioraid, agus sgiath a chreidimh, leis am bi sinn comasach air
uile shaighde teinteach an droch Spioraid a mhuchadh.

'S an daramh ait.---C'uin a dh’fheudar a radh gu’m bheil an
geata fosgailt? Am feadh a mhaireas beatha, agus la nan gras,
tha dochas ri arach—tha ’n dorus fosgailte, am feadh’s a than
Spiorad a stri riut, agus a cuir impidh ort gabhail ri Criosd. An
do mhothaich thu riamh an Spiorad a stri riut, ’s ga do dheanamh
mi-shona anns gach suidheachadh, as aonais Chriosd? Fhad’s a
tha meadhonan, ’s orduighean ’s an tir, agus a tha 'n Tighearn air
cathair trocair ga thairgse fein do cheann-feadhna na 'm peacaich
tha’'n geata fosgailte. Ciod an dorus.a bhitheas air a dhunadh™?
Dorus a Bhiobuill. Eiridh Criosd maighstir an tigh agus dtiinidh
e’m Biobull. Tha saorsa agad an diugh feum a dheanamh do’n
Bhiobull, cha bhi a chuis mar sin a ghnath! Bithidh e ann an
uine ghearr na leabhar seulaichte dhuitsa, ged a bhitheas e fosgailte

21
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do mhuinntir eile! Bithidh dorus mheadhonan, ’s orduighean
duinte. Tha peacaich air an cuireadh, agus impidh air a chuir
orra tighinn a stigh air an dorus so, agus iadsan a chuireas suarach
na meadhonan, bithidh iad fhathast air an dinadh a mach. Tha
lotan Chriosd mar dhorus tha fosgailt latha, ’s a dh’oidhche, agus
O! pheacaich ma tha gradh agad dha t-anam, teich chum na lotan
airson fasgadh, mas beir an doinionn eaglach ort! 'S iad lotan
Chriosd sgoltaibh na creige dh’ionnsuidh bheil sinn air ar cuireadh.
’Se sonas sluaigh Dhé gu’m bi ’n dorus air a dhunadh as an deigh,
chum’s gu'm bi na cealgairean, agus na h-aingidh air an cumail an
taobh muigh, agus iadsan mar chloinn an teaghlaich a stigh, ’s cha
bhi ann ach iadsan.

'S an treas’ &7z—Tagradh na muinntir sin a th’ air an dunadh
a mach. “Dbh’ith sinn agus dh’0l a’d’ lathair (mar gu'm bitheadh
Criosd na’n comain), agus theagaisg thu ’nar sraidibh.” Cha b’
aithne dhomh riamh sibh ag itheadh m’fheola, na ’g-61 m’fhola.
B’aithne dha iad mar dhaoine, ach cha b’aithne iad mar chreid-
mhich. O! arsa Criosd, bha mi bualadh aig ’ur dorus gus an
robh “mo cheann comhdaichte le driichd, mo chiabha le braon-
aibh na h-oidhche” ach cha baill leibh an dorus fhosgladh.
C’arson a tha iad ag iarraidh a stigh nis? Gu bhi air an saoradh
o pheanas an cuid pheacaidhean, ’s cha nan o ghradh do
naomhachd.

Nam bitheadh a shluagh a bualadh’ ciod an togradh a bhitheadh
aca? Thighearna fosgail dhuinn chum ’s gu fag sinn an droch
cridhe, agus an nadur mi-naomh so an taobh muigh, fosgail dhuinn
air chor ’s gu'm faic sinn an Ti as maisiche na clann nan daoine
na ghloir, agus mar an ceudna na naoimh ’s na h-ainglibh.

Cha n’eil e eu-coltach nach faic na peacaich na naoimh ann
a’ neamh “fad as,” agus meudaichidh sin an doruinn, cha n’eil
sealladh a gheibh iad do’n mhuinntir shaorta, nach gon na
h-aingidh dh’'ionnsuidh a chridhe. Am biodh tu deonach a bhi
dealaichte o phobull Dhe ’s an t-saoghal so? mar a bitheadh, agus
na measadh tu mar pheanas, thu bhi air do dhealachadh ri 'n
cuideachd. Tha e ro choltach gum bi co-chomun agad riutha ’n
deigh so.

AIDEACHADH PEACAIDH.

¢¢ Ma dh’aidicheas sinn ar peacanna, tha esan firinneach agus ceart, chum ar
peacanna a mhaitheadh dhuinn, agus ar glanadh o gach uile neo-
fhireantachd.”—1 Eo0IN i. 9.

'S & chend aiz.—Ciod a tha air fhilleadh ann a bhi ’g aideachadh
pheacaidhean? Cha ne mhain bhi’g aideachadh leis na bilean,
mar a tha moran a deanamh nan urnuighean agus gidheadh a dlu
leanntuinn ris a pheacadh le 'n cridhe. Cha n’eil 2’ sin ach a bhi
fanaid air Dia. Tha fior aideachadh, a co-sheasamh ann an
aideachadh agus ann an treigsinn. “Ach esan a dh’aidicheas,
agus a threigeas iad, gheibh e trocair.” Gnath. xxviii. 13. Tha



Urr. R. Fiunlason. 275

cuid do’n bheachd gu feum iad an cuid peacaidhean a threigsinn
mu’n tig iad gu Criosd. Ach c’ait am fag thu do pheacaidhean
mu’n tig thu gu Criosd? Nam b’wrrainn am peacach, a chuid
peacaidhean a threigsinn roimh dha teachd gu Criosd, cha bhiodh
feum aig air Slanuighear, oir dh’fhoillsicheadh Uan De chum bhi
toirt air falbh peacaidh an t-saoghal. Cha n’eil € na 'r comas
peacadh a threigsinn gu’n tighinn gu Criosd. ’S ann le bhi cuir
ar peacaidhean airson, a tha sinn gan treigsinn, mar a rinn Aaron
aideachadh peacaidh air a shon fein agus airsan Israel. ‘ Agus
cuiridh Aaron a,dha ldimh air ceaun a’ bhuic bheo, agus aidichidh
e os a cheann uile lochdan chloinn Israeil, agus an uile sheach-
rana ‘nam peacannaibh gu leir, agus mar sin sios.” Lebh. xvi. 21.
Gach peacadh a mheasadh do Chriosd, mathaidh Dia, agus feum-
aidh suil bhi air an iobairt ann a bhi ’g aideachadh peacaidh.

Bha'n da bhocgaibhre a samhlachadh Chriosd, bha ‘m boc a
mharbhadh na shambhla air Criosd a’ basachadh airson ar peac-
aidhean. Bha ’'m boc eile na shamhla air Criosd, “a thogadh
suas a ris airson ar fireanachadh.” Bha’n Reite iomlan 'nuair a
bha uile lochdan Israeil air ceann a’ bhuic.

O ! pheacaich cuir do dha laimh, mar a rinu Aaron air ceann
na h-iobairt. Cuir lamh a chreldeamh air ceann Chriosd, ’s aidich
do pheacuidhean thairis airsan, ’s dean thairis iad uat fein an
ciontach, gu Criosd an t-Ionracan. ’S ann ri so tha suil aig Isaiah
‘nuair tha a radh. “Leag an Tighearn airsan aingidheachd gach
aon duin.” Is. liii. 6. Tha'n Slanuighear so toirt air falbh am
peacuidhean gu fasach na diochuimhne, tha peacuidhean a
phobuill air a maitheadh, agus air an diochuimhneachadh. ‘Ciod
1 a chainnt a chleachdas sinn aig caithir grais ’nuair a bhios sinn
ag aideachadh ar peacuidhean thairis air ceann ar n-iobairt-
reite?” So i, “Thugaibh leibh briathran, agus pillibh ris an
Tighearn: abraibh ris, Thoir air falbh ar n- u1le chionta, agus gabh
ruinn gu grasmhor.” Hos. xiv. 2. Cha n’eil aobhar agad eagal
bhi ort do pheacaidhean aideachadh do Chriosd, agus iarraidh air
an toirt air falbh, oir “thainig e, a dh’iarraidh agus a thearnadh a
ni sin a bha caillte.”

'S an daramh ait—Co tha ’'n t-Abstol a ciallachadh leis an
fhocal “Sinn”? Creidmhich gu'n teagamh, e fein ’s na naoimh
dh’ionnsuidh an robh e sgriobhadh. Ach cha n’eil sinn gu bhi
smaoineachadh gu bheil peacaich air an druideadh a mach. Tha’n
t-Abstol fein a fuasgladh na ceist, mar so, ‘““Agus is esan an
iobairt-réitich air son ar peacanna; agus cha’n e air son ar
peacanna a mhbain, ach mar an ceudna airson peacanna an
t-saoghail uile.” 1 Eoin ii. 2. Cha nan airson nan Iudhach a
mhain, ach mar an ceudna airson nan cinneach. Cha n’eil sinn
gu bhi co-dhunadh uaith so, gu'm bheil an saoghal gu h-iomlan gu
bhi air a thearnadh. Ach, tha’n iobairt-reitich cho luachmhor,
cho feartail, agus cho buadhach, ’s gu'n crath-ghlanadh fuil na
h-iobairt, uile chinneach an t-saoghal nan d’ thige iad da h-ionn-
suidh. Ach air eagal gu faod neach a’ radh, gur e creidmhich a
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mhain do'm buin an earran. Tha mi feorach, Nan mar pheacach,
na mar fhirean a ghabh Eoin ri Criosd n’uair a dh’fhag e Sebede
athair san luing, maille ris an luchd-tuarasdail, agus a lean e esan?
Ach tha aon ann a’ so a radh, "M bheil gealladh ann a’ focal Dhe
do pheacach salach, neo-iompaichte coltach riumsa, ma dh’aidicheas
mi mo pheacaidhean? Tha, cluinn Isaiah. “Tréigeadh an
t-aingidh a shlighe, agus an duine eucorach a smuaihte; agus
pilleadh e ris an Tighearna, agus nochdaidh e trocair dha; agus
ri ar Diane, gir bheir e maitheanas gu pailt.” Is. lv. 7. 'S
cinnteach gu’m bheil t-ainm so, ’s e na creutairean peacach, ’s
truagh tha air an ciallachadh. “Oir air dhuinne bhi fathast gun
neart, ann an am iomchuidh, bhasaich Criosd airson nan daoine
neo-dhiadhaidh.” Rom. v. 6. Cha luaithe tha’m peacach tighinn
gu Criosd na tha Dia ga fhireanachadh. Faic a cheist, “ Ciod e
fireanachadh?”

"San treasamh ait.—Ciod an seagh anns am bheil Dia fireannach,
agus ceart ann a’ maitheadh peacaidh? Tha e fireannach agus
ceart da Bhuaidhean, mar a tha a naomhachd, a cheartas, fhirinn,
’s mar sin sios. Tha olc neo-chriochnach ’s a pheacadh, ach ann
an Criosd, fhuair lagh, is ceartas eirig neo-chriochnach luachmhor,
“Tha an Tighearn grasmhor air sgath ’fhirinn fein ; ardaichidh e
an lagh, agus cuiridh e urram air.” Is. xlii. 21. Agus tha an
Sgriobtuir so eile air a coimhlionadh. “ Tha trdcair agus firinn
air comhlachadh a chéile; tha ceartas agus sith air pogadh a
chéile.” Salm Ixxxv. ro. Tha Dia fireannach, agus ceart do a
Mhac fein ann a bhi maitheadh peacaidh, cluinn so, “ Do shaoth-
air ’'anama chi e, agus bithidh e toilichte. Le eolas airsan ni
m’dglach fireanach moran fhireannachad; oir giulainidh e an
euceartan.” Is. liii. 11. O! ciod e’n toileachadh tha aig Criosd,
ann a bhi ’g ambharc air peacach air ionnlaid, agus air a ghlanadh
na fhuil fein! agus ann a bhi faicinn Athair agus peacach air an
reéiteachadh ri chéile tre a bhas fein. Tha e fireannach da cho-
cheangal. “Creid anns an Tighearn Iosa Criosd, agus tearnar
thu.” Tha e dileas da fhocal, “ Ged robh ’ur peacanna mar an
scarlaid; bithidh iad geal mar an sneachdadh; ged robh iad dearg
mar chorcur, bithidh iad mar olainn.”

Ma tha e fireannach, agus ceart ann a bhi maitheadh peacaidhean
nan creidmhich, 'ne nach bi e fireannach agus ceart ann a bhi
diteadh nan anacreidmhich? Tha e dileas da Bhuaidhean, da
Mhac, da cho-cheangal, ’s da fhocal nan diteadh. Bithidh e
ceart ann a bhi deanabh peanas orra gu siorruidh. Dhiult iad
Criosd, agus thoill iad peanas, agus ’se so aobhar am peanas gu
bi-bhuan. “Smuainichibh a nis air so, sibhse nach cuimhnich
Dia: air eagal gu’'n reub mi as a chéile, gu’n neach ann a theas-
airgeas.” Salm l. 22. Mar nach fhaca suil an Sonas a tha air a
thaisgaidh airson an dream air am bheil eagal an Tighearna, cha
mho bhreithnich cridhe duine an truaighe a tha air a taisgeadh fa
chombhair an dream sin a ni dimeas air an t-slainte so.

(R leantuinn.)
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Protestant - Motes.

The U.F. Church and the Irish Universities’ Bill.—
“It is very startling,” says the Profestant Observer, ““to find the
Missionary Record of the United Free Church of Scotland, in its
September issue, giving words of blessing to Mr. Birrell for passing
the Irish Universities’ Act, by which a new Roman Catholic
University will be set up in Dublin. I cannot believe that what
it states really represents the Church with which the Magazine is
connected, therefore, I trust, a strong protest will be sent to its
Editor by those who are entitled to give their opinion.”

“ Protestant Alliance Magazine.”—The Magazine of the
Protestant Alliance for October is a particularly interesting one.
It gives an exceptionally full account of the Protestant victory in
connection with the Eucharistic Congress.  The Alliance took a
very active part in stirring up interest in the minds of the people
and pointing out the true significance of the intended daring act
on the part of the Pope’s followers. The Magazine may be had
for one penny from the Protestant Alliance Offices, 430 Strand,
London, W.C.

New Roman Catholic Scottish Judge.—Through the
resignation of Lord Stormonth-Darling, Mr. William Campbell,
K.C., the Dean of Faculty, has been raised to the Bench. The
new Judge is said to have high qualifications for his responsible
position, but our main interest in the appointment is the fact that
he is the first Roman Catholic Judge of the Court of ‘Session since
the Reformation. The law is said to be impartial, but Rome gives
no right of impartiality to her sons where her claims and interests
are at stake.

The United States of America and Roman Catholi-
cism.—The Pope has addressed an autograph letter to Cardinal
Gibbons at Milan expressing joy at the remarkable progress of
Catholicism in the United States. The Pope attributes this
mainly to the American ideal of liberty, the cordial relations be-
tween the Apostolic Delegation established at Washington and the
central governmental authorities, to the splendid educational work
among the cultured classes, effected through the Roman Catholic
University there under Bishop Denis O’Connell’s Rectorship, and
to the tactful missionary propaganda among the masses carried on
by the Paulist Fathers. Pius X. especially praises the missions to
Protestants, which have become an institution over there.

Totes and Comments.

What has the Higher Criticism done for Scotland.—
In an article on Dr. Walter C. Smith, the editor, Mr. H.
MacPherson, of the Zdinburgh Evening News, has a few sentences
worthy of note:—¢ It is all very well,” he writes, “to talk of progress
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in theology, but in the absence of a definite idea of progress
development is apt to end in chaos; and no one who looks at
the state of the Protestant Churches to-day can get rid of the
feeling that the Higher Criticism carries with it many grave perils.
Whatever were the defects of Calvinism with its whole-hearted
acceptance of the Bible as a divine revelation, it certainly pro-
duced a saintlier type of character, a deeper and more awe-inspiring
recognition of the unseen realities, than we find associated,
~ with the theological laxity and sentimentalism of modern times.”

Useful Books.—Through the kind arrangement of Rev. C.
H. Waller, D.D., we are able to supply his recently-published
book, Moses and the Prophets, at the greatly reduced price of 1/6;
post free, 1/10. The book has been honoured by the present
Archbishop of Canterbury with a prefatory letter, and is one of
the most serious and complete indictments as to Professor Driver’s
assumptions and incapacity to deal with Bible study from the
Hebrew standpoint that has ever been produced. Copies of the
late Dean Burgon’s excellent series of discourses, entitled
Inspiration and Interpretation, edited by Dr. Waller, can also be
had on the same terms, viz., 1/6; post free, 1/1o. Orders should
be sent to the Secretary, Bible League Office, 186 Aldersgate
Street, E.C.—ZB1ble League Quarterly.

International Congress on Sabbath Observance.—
This Congress met at the National Exhibition, Edinburgh, for
two days during the past month. There were deputies present
from France, America, and other countries abroad. The speaking
was very various. Some of it was very unsatisfactory. Addresses
by Professors Macewen and Paterson, of Edinburgh, advocated
lax views of Sabbath observance, in the name of moderation and
charity. We hope the testimony of deputies from Continental
countries will bear fruit in Scotland in checking the downward
rush which is ready to sweep away the Sabbath altogether. We
did not think the Exhibition a suitable place for a Congress on
such a sacred matter.

Sabbath Desecration.—The desecration of the Lord’s Day
is proceeding at a great rate in large centres of population.
London, during the past busy season, has been a terrible example
of this.  Large demonstrations were held by the Suffragettes and
those opposed to the Licensing Bill presently before Parliament.
In connection with the demonstration of the latter, thousands of
people were conveyed to London by special trains on the Lord’s
Day, processions were formed with flags flying and bands playing
popular airs.  The sacredness of the Sabbath was entirely swept
away. Such proceedings can only bring disaster and ruin in their
train. The judgments of God will sooner or later overtake such
bold forms of iniquity.

Sketch of the late Mrs. Mackay, Strathy Point, will (D.v.)
appear in next issue.
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~ Church Totes.

Communions.—Oban, and Farr, Sutherlandshire, 1st Sabbath
of November ; St. Jude’s, Glasgow, and Halkirk, Caithness, 2nd ;
Edinburgh, Dornoch, and Helmsdale, 3rd.

Meeting of Synod.—The Synod of the Free Presbyterian
Church will (p.v.) meet at St. Jude’s Hall, Glasgow, on Tuesday,
the 1oth day of November, at Eleven a.m. Rev. John R.

Mackay, M.A., Inverness, retiring Moderator, is expected to
preach.

Notice to Congregational Treasurers.—It is requested
that Congregational Treasurers forward their Sustentation Fund
contributions in good time before the 11th November, to Mr. A.
Clunas, General Treasurer, 18 Ardconnel Terrace, Inverness.

Acknowledgments.—Rev. Neil Cameron begs to acknow-
ledge gratefully, 5/ from “a Friend for Foreign Missions”; 10/ for
Foreign Missions, and 10/ for St. Jude’s Building Fund, from
“Inverness-shire;” for Kaffir Psalms, 10/ from “Kingussie.” Mr.
Clunas,” General Treasurer, Inverness, begs to acknowledge
donation of £5 to the Sustentation Fund, from “a well-wisher ;”
and 10/ from “a Friend” towards Rev. J. B. Radasi’s Mission.

The dDdagaszine.

Subscriptions Received for Magazine.—C. Rodger, St. Rollox, 7/6
Miss A. C. Munro, Glasgow, 1/0o}; K. Kemp, Schoolhouse, Collicudden, 2/6;
Simon Couchie,’Allandale, Ontario, 2/6, and Donation, 1/7 ; N. M‘Donald,
Mid. Quarter, N. Uist, 2/6 ; Miss Wilson, Larkhall, 2/6 ; Miss Calder, Beauly,
2/6; J. F. M‘Kay, Parkhill, Ontario, 2/6 ; W. S. Munro, Dunn, Watten, 2/6 ;
J. Adamson, Helmsdale, 3/2%; A. M‘Gregor, Stornoway, bound vols., 6/2 ;
N. Campbell, Farley, Beauly, 2/6; D. Forbes, Acton, London, W., 2/6;
Mrs. Campbell, Oban, £1 3s. 6d.; S. M‘G. Fraser, Kingsmills Road P.O.,
Inverness, 41 5s. 1d.; A. Bruce, Wick, £1 17s. 8d.; Miss C. M‘Kenzie, §
Montgomerie Drive, Kelvinside, 2/6 ; 1. M‘Queen, Ormsary, by Ardrishaig,
2/6; Miss A. M‘Lachlan, Grafton, New South Wales, 2/9 ; J. Munro, Comely
Bank Avenue, Edinburgh, 1/t1; W. M‘Kay, Dumbarton, 5/; Miss B. A.
Nicholson, 6 Hughenden Terrace, Glasgow, 2/6 ; K. Matheson, Strond, Obbe,
Harris, 15/5; K. Paterson, Cape Wrath Lighthouse, 2/6 ; Miss J. Bain, 32
Belgrave Square, London, 2/6 ; John M‘Lean, Greenock, 14/.

Motice of Sermon by 1Rev. D. Mactarlane.
From Tre Gospel Magazine.

The following notice appeared in the Gospel/ Magaszine for
September. This Magazine, which is published monthly in
London (price 6d.), and edited by the Rev. James Ormiston,
Rector of St. Mary-le-port, Bristol, is a long-standing and respected
exponent of the doctrines of grace on Calvinistic and Evangelical
lines. It was established in 1766, and its first editor was the well-
known Rev. Augustus Toplady :—

“The Exaltation of Christ.—A Sermox by the Rev. D.
MACFARLANE, Minister of the Free Presbyterian Church,
Dingwall. (Wick: Z%e Ensign Office.)




280 The Free Presbyterian Magazine.

“The Gospel Magaszine has many subscribers and readers in
the Highlands of Scotland, and it is one of the spiritual pleasures
of our Editorial work to know that the distinctive truths which our
Publication has maintained for the long period of upwards of 140
years are precious to the souls of the worthy successors of the old
Scottish Covenanters and other historic witnesses for the full truth
of the Gospel of the Grace of God. It is our privilege, from time
to time, to receive epistolary assurance from Highland readers that
dear Toplady’s Magazine is a much valued means of grace among
the scattered people of God in the extreme northern parts of our
Island, and that Christ’s Ministers share with their flocks in the
enjoyment of the spiritual pastures to be found in the monthly
contributions of those who write for our pages. To the Lord, the
Spirit, the praise of this cheering result of our labours is due, and is
given. Sometimes there comes to our hands a reciprocal testimony,
in the shape of a Highland sermon or pamphlet—sound in Evangel-
ical doctrine and rich in experimental teaching—confirming and
encouraging us in our love of “the things of God.” Such
incidents we take as tokens for good at our adorable Master’s hand,
while we bless the unknown brethren who administer the good
cheer. One of the latest of such valued testimonies of fraternal
regard comes in a copy of the discourse announced at the head of
this review article. It hails from Dingwall, a town in Ross-shire,
proverbial for its attachment to ‘the old paths’ in matters of
public worship, and for a long succession of faithful preachers of
the whole counsel of God—including the veteran Free Church
pastor, the late Rev. Dr. Kennedy. The open-air services,
conducted with great solemnity on the mountain sides in those
parts, and attended by thousands of the country people, have
through Jong, long years afforded evidence of the deep-rooted piety
characterising the inhabitants of the sparsely populated district.
It would have afforded us special pleasure to reproduce the
sermon, ‘The Exaltation of Christ,’ 7z exfenso, but that is not
practicable ; therefore we must ask our readers to accept a brief
sketch only, and then, if they approve, to obtain copies of the
entire sermon. The discourse is based on Philippians ii. g-11.
The Preacher appears to have divided his matter into two sections,
the former comprising a discourse at morning, and the latter one
at evening service. He treats his subject under three heads: ()
The Exaltation of Christ; (4) The Purpose for which he is
Exalted ; and (¢) The Exaltation of Christ shall be ‘to the Glory
of God the Father’ There is a solidity, gravity, and dignity
about the preacher’s method ef handling his great subject which
reminds one of the style of the old Puritans, and as being quite
out of touch with that of our modern, popular, and superficial
pulpit orators.” (Several extracts are given.)

The above sermon, as already intimated, may be had from the
Rev. D. Beaton, F.P. Manse, Wick ; price one penny. Postage
of one or two copies, £d. ; six, 13d.; twelve to eighteen, 3d.



