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W E have already noticed the objections that men raise
against the doctrines of the Shorter Catechism, and have

pointed out that, these doctrines being taken from the Scriptures,
the objectors are really opposing the teaching of God's infalliJk
Word. We also did not hesitate to affirm our conviction that
the deep-seated reason of this opposition was the want of spiritual
illumination in pUlpit and pew. Unregenerate, untaught men
have got into the highest positions in the professing Church, and
such disbelieve and hate the humbling doctrines of God's Word
concerning sin and salvation.

The second kind of objection that has been brought against the
Catechism relates to its intellectual construction. Objectors'sfy that
it is too deep for children-too difficult to understand. Some
thing simpler is needed. This is an objection that was not heard
of until recent years, and seems absurd from various points of view.

The Shorter Catechism was originally drawn up as a "directory
for catechising such as are of weaker capacity," and it appears
passing strange to find that the children of the highly educated
and enlightened twentieth century are less capable of under
standing the contents of the Catechism than their less privileged
predecessors of the seventeenth. Those who raise this objection
are paying a very poor compliment to the children of the present
day, and the educational advantages they enjoy. Indeed, we
are quite convinced that they speak very differently when some
other text-book is under review that does not contain these
obnoxious Calvinistic doctrines which they so much dislike. But
the fact is that, when they want to put down the "truth," that is
so unpalatable to their taste, they are quite ready to do very.
unworthy things-to surrender their children's reputation for
intelligence, and their own for consistency.

It appears, also, a wrong principle to adopt in religious education,
namely, to teach only what can be easily understood. If men
were to proceed on this principle in other departments of learning,
there would be very little progress in knowledge. It is only by
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climbing hills of difficulty that real advancement has been made
in the fields of literature and science. Instruction, therefore,
must be given to the youthful mind, not only that can be
easily grasped, but that will also stimulate its powers and enlarge
its outlook. And this is specially true in the matter of religious
education. In fact, if we are to teach only what is easily under
stood, we must cease teaching the Bible itself. The most
fundamental and necessary truths of divine revelation are, in many
respects, difficult to be understood, though a very simple mind
may be able to receive them in a way that gives lasting benefit.
The cry, then, about" difficult to understand" is altogether beside
the mark. The Shorter Catechism is no doubt not the very
simplest that could be made, even on sound lines-there is a
simpler one already long in existence, Willison's Mothers
Catechzsm-but it is a catechism capable of being learned and
remembered by children of very tender years-the questions are
not too prolix or lengthy-and it has earned for itself world-wide
esteem as an excellent manual of instruction for the young. The
very reputation of Scotsmen for superior. intelligence has been
associated with the knowledge of the Shorter Catechism, as
imbibed in childhood and youth. It is an intellectual, moral, and
religious force that we can ill dispense with in these superficial
backsliding times.

Our concluding remark IS that it is a good thing to have
the mind stored in early youth with the doctrines of God's
Word, even although their meaning is but dimly apprehended.
They bring a wholesome influence to bear upon the ·youthful
character. Impressions of the evil of sin, the desirableness of
holiness, the need of a Saviour, the danger of living and dying in
impenitence and unbelief, and the general importance of eternal
things, are made upon the mind, and if they go no further, they at
least exercise a most beneficial restraint upon the carnal propen
sities of human nature. Moreover, truth buried in the memory
may be made quick and powerful by the Spirit of God in after
years, so as to bring forth fruit unto eternal life. Aged Christians
have often expressed their thankfulness that their minds "fere·
stored in youthful days with the questions of the Shorter

. Catechism and with passages of the Scriptures. These words of
early instruction abode in their memories when all else was
obliterated, and proved helpful and sustaining when they were
incapable by frailty of reading for themselves..

We believe that the real, ge.nuine objection to the Shorter
Catechism is the doctrinal one, and that the one of "difficult to
understand" is only a mere make-shift to get rid of the truth.
No doubt, the more carnally-minded men become, they find it
the more difficult to believe or understand the doctrines of God's
Word. Instead, however, of strengthening this' carnality among
the young, it becomes us to do all in our power to weaken it, and,
therefore, to instil with all diligence such sound Scriptural
teaching as is to be found in the Shorter Catechism.
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By THE REV. D. MACFARLANE.

Preached In Dingwall Free Presbyterian Church on Sabbath,
8th September, 1907.

(Taken down by a .Hearer.)

" 'Wherefore God also hath highly exalted him, and given him a name which
is above every name: that at the name of Jesus every knee should how,
of things in heaven, and things in earth, and things under the earth; and
that every tongue should confess that Jesus Ohrist is Lord, to the glory
of God the Father."-PHIL. ii.9-11.

I N this chapter the Apostle gives several exhortations to those
to whom he writes. He exhorts them to have" the same

love," and to be of one accord and one mind; that they should
do nothing" through strife or vainglory," but that, in lowliness of
mind, they should esteem others better than themselves. Then
he exhorts them not to be selfish, but" to look not every man on
his own things, but also on the things of others"; and he sets
Christ before them as their example. "Let this mind be in you
which was also in Christ Jesus." He looked not to the things
that belonged to Himself exclusively, but He looked on things
belonging to others. And the Apostle shows how He did this.
At the sixth verse he says, "Who, being in the form of God,
thought it not robbery to be equal with God; but made himself
of no reputation, and took upon him the form of a servant, and
was made in the likeness of men: and being found in fashion as
a man, he humbled hill1self, and became obedient unto death,
even the d~ath of the cross." In verses seven and eight we have
a view of Christ's humiliation, and in our text we have a view of
Him in His exaltation. God promised to open the windows of
heaven, and to send down His blessing through these windows on
those that waited upon Him. The windows of heaven are the
Scriptures of truth. Were it not that God opened these windows,
no blessin'g would come down to our sinful race. It is through
the windows of His own Word that He at any time sends down
His SpiFit and His blessing upon sinful creatures, and not apart
from His Word. In the verses preceding our text we look
downwards through these windows to see the deep humiliation of
His Son in out I)-ature, and in the words of our text we are called
upon to look upwards to behold the exaltation of Christ, who
humbled Himself. In endeavouring to address you for a little
from these words as the Lord may enable me, I shall direct your
attention to thrc::e things :-

1.-The exaltation of Christ;
n.-The purpose for which He is exalted-" that at the name

of Jesus every knee should bow, of things in heaven, and things
- f'
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in earth, and things under the earth, and that every tongue should
confess that Jesus Christ is Lord"; and

III.-The exaltation of Christ shall be "to the glory of God
the Father."

I.-The exaltation of Christ. The question arises, "Who
exalted Christ?" Students of Scripture often discuss the question
as to by wha t power Christ was raised from the dead. Some say
it was by His own power; others, by the power of the Father;
and others, by the power of the Spirit. It is true that Christ rose
by His own power. He had" power to lay down" His life, and
He had" power to take it again." This commandment He had
received of His Father. It is also true that He was quickened by
the Spirit, and it is also true that He was raised by His Father.
But here it is not a question of power at all, as we shall try to
show, but a question of right. If it were a question of power,
there is no doubt but Christ raised Himself and that the Spirit
quickened Him; but at present we have to deal with a question
of right, not a question of power. We are to inquire whose right
it was to raise Him from the dead and to exalt Him, and we are
told here that God exalted Him, that is, God the Father, the First
Person of the Trinity. " There are three Persons in the Godhead
-the Father, the Son, and the Holy Ghost, and these three are
one God, the same in substance, equal in power and glory." The_
three Persons are concerned in the work of salvation. The First
Person in that scheme of salvation stands up representing the
Godhead, to demand satisfaction to His justice before any sinner
could be saved; the Second Person in that scheme stands up as
the surety for His people, undertaking to satisfy justice in order
that they might be saved; and the place assigned to the Holy
Spirit is to apply the redemption of Christ to those for whom He
died. Now, seeing that it was God the Father that undertook to
demand satisfaction to His justice before any sinner could be
saved, and seeing that He accepted of Christ as the surety, who
satisfied the requirements of His law by humbling Himself and
becoming obedient unto death, even the death of the cross, it was
the right of the Father to exalt Him after He had finished the
work given Him to do. So we read that God hath highly exalted
Him. It was Christ Himself that humbled Himself. He under
took to do so, and He did so, but it was God the Father tbat
exalted Him, and that in His capacity as a Judge. By observing
the part that each Person of the Godhead took in the salvation of
sinfnl men, you will see how suitable, I may say, the arrangement
is. God the Father appears as a Judge to demand satisfaction to
His justice-to demand the punishment of the transgressor or of

-his surety in his place. Now, you will see that a sinner, when
awakened to a sense of his sin, is more afraid of God, the First
Person, than he is of the Second Person; and it ought to be so;
because it is God, the First Person representing the Godhead,
that demands -the punishment of gin; but when the awakened
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sinner reads or hears of the Son, the Second Person, he takes
courage, for Christ's place was not to demand the punishment of
sin but to act as the surety of the sinner-to endure the penalty
of the law; and therefore the sinner ought to be encouraged at the
mention of the name of Christ. We may truly say that the sinner
Bees for refuge from an angry God to a God reconciled in Christ.

It was God the Father, then, who exalted Christ, and it
was just that He should be exalted after He had humbled
Himself. He was taken from prison and from judgment, we
read; He was brought to the dust of death because He took
upon Him the sins of His people; He was laid in the grave as in
a prison, and after He had paid the debt, God the Father, as the
righteous Judge, comes forward and raises His Son from the
grave. And this is the first step in Christ's exaltation, of which
the Apostle speaks here, "God hath highly exalted him." Now,
when Christ was raised from the grave, He was raised not only as
the Surety of His people, but also as their Head. He is the
Head of the body, the Church, and when He was raised from the
dead as the Head, His mystical body was also raised with Him;
and so we read of their being" risen with Christ." Although that
passage also refers to a spiritual resurrection, still there is a sense
in which it may be said that they died with Him, that His death
was their death, and His resurrection was virtually their resurrec
tion. So that when God the Father raised Christ from the dead,
He had His eye also on those for whom He suffered-for whom
He paid the debt, and He left none of them down in the grave.
His mystical body was also raised. The Church was raised from
the grave at Christ's resurrection.

The second step in His exaltation was His ascension to heaven.
Who exalted Him to heaven? Well, if you read of His ascension
you wil,1 find that" He was taken up in a cloud," and that implies
the work of another, even of Him of Whom it is said, "God
exalted him." He is now exalted to heaven, and is no longer to
be seen in this world in human nature. He promised to be
with His Church to the end of the world, and He fulfils that
promise in a spiritual sense, but until then "the heavens must
contain him." There are those who expect that in the millenium
He shall 'come in human nature to reign on earth for athousand
years, but there is no scriptural warrant for such belief. There
are others who maintain that Christ, in human nature, is present
in the Sacrament; but for this idea there is no scriptural
foundation either, for "the heavens must contain him until the
restitution of all things," till He shall come in flaming fire at the
last day.

The third step in His exaltation is His sitting at the right hand
of the Father. It was the Father Who exalted Him to His right
hand. It was the Father Who said, "Sit thou at my right hand
till I make thine enemies thy footstooL" This was the work of
God the Father as Judge.
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The last step in His exaltation is His coming; again at the last
day to judge the world. That will be the completion of Christ's
exaltation. Christ shllll come again.

Christ's exaltation was the reward of His humiliation: that is,
He humbled Himself, and therefore God exalted Him. There
are some who hold that Christ was not exalted as a reward of His
obedience, but only for the benefit of His people. It is true He
was exalted as the Surety of His people for their benefit, but I
think it is true also that His exaltation was in reward of His
humiliation. We have already mentioned that Christ was exalted
as the Head of His mystical body, and herein lies their safety in
goirig through the wilderness of this world, in every time of
difficulty, of trial, of tribulation: for they are told, "In this world
ye shall have tribulation," or affliction; but in view of His
exaltation, He adds, "Be of good cheer, I have overcome the
world." How is it that the Church of God survives so many fiery
trials and waters of affliction? How is it that she lives at all, that
she perseveres to the end? It is because the Head is exalted.
Perhaps you may have seen a man fall into the sea, and you were
afraid he would be drowned, but observing that he was able to
keep his head above the water, you were relieved of that fear. It
is true of a man able to swim-that he shall never be drowned so
long as he can keep his head above the water. And, making use
of this as an illustration of the point in hand, herein, as I said, lies
the safety of the Church in all times of trouble and affliction, that,
though they sink into deep waters, yet the Head is exalted above
the waters. So long as you see the Head exalted-and especially
so highly exalted-above the waters, you need not be afraid that
the Church-His mystical body-shall perish. In the deepest
waters in which they may be, they can hear the voice of the Head
-above, saying, "Because I live, ye shall live also." Just as in the
case of a man who might fall into the water, if his body could
speak, it would cry, "I fear I shall perish," but the head would
answer, "There is no ground for such fear: because I am above
the water you shall never be drowned." This is the comfort of
God's people; for He says, "When thou passest through the
waters, I will be with thee: and through the rivers, they shall not
overflow thee: when thou walkest through the fire, thou shalt not
be burned, neither shall the flame kindle upon thee."

Christ, then, is highly exalted; and if you ask, How high is He
exalted? we cannot tell. Even an apostle could only say, He is
highly exalted. To take a little thing in illustration. There
are many high mountains in this world, and if you saw one of
them and did not know the height of it, you would enquire of
your fellow creature, but he would answer, "I do not know how
high it is, but it is exceedingly high." And tbus Paul, who spoke
by inspiration of the Holy Spirit, spoke of the exaltation of Christ.
He was a mere man-a creature-and was too short to reach to
the high exaltation of Christ, so he could only say, "God hath
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highly exalted him." He is exalted above holy angels: holy
angels are high, but they are creatures. He is exalted above" the
spirits of just men made perfect." There is no creature in heaven
on the same platform with Christ. There are some that think
that creatures are as high as Christ Himself; they ascribe the
attributes of God to creatures, to angels and men, but that is a
great mistake. There are some that pray to the saints in heaven.
Are the saints omniscient? Can they see all things? Can they
hear all things? Ab, no. It is for want of seeing the distinction
between the Creator and the creature that this error arises.
AlthOl:lgh we should speak to the angels in heaven, they cannot
hear us; should we speak to "the spirits of just men made
perfect," they cannot hear us: should we speak to the Apostles
and the Virgin Mary in heaven, they cannot hear us; for if you
think they can hear you, you are guilty of ascribing the attributes
of Him who is omniscient to mere creatures, however exalted apd
however blessed they rr:ay be. There is an infinite distance
between the creature and the Creator. Even when God created
man, He created him in His own image, but still he remained a
creature. At the same time you are to remember there was a
nearness between the creature and God, for our first parents,
before they sinned, were full of God, full of His image, full of the
enjoyment of God, so that the distinction between Him as Creator
and them as creatures did not interfere with their happiness.

Now, supposing that man had kept his first estate of innocency,
this distance between God and man would remain; and now that
God has found out a way of saving sinners and bringing them to
Himself, let us remember that the distance between them as
creatures and Him as Creator is infinite. Then, does anyone
say, "How then are we to understand the Scripture that speaks of
the nearness of His people to Christ?" Well, this is explained
in the way to which I have already referred, viz., the enjoyment of
God. And then let us remember also that Christ took upon Him
our nature, and that there is a nearness in this respect. But the
distance between them and Christ, as God, Who dwells in the
light to which no creature can approach, does not interfere with
the nearness which His people have with Him in some measure
on earth and in perfection in heaven. It does not interfere with
their happiness at all, because they are a people that are near
Him, that enjoy Him, for we hear some of them say, "Truly our
fellowship is with the Father and with His Son, Jesus Christ."
At the same time, it is for want of attending to these distinctions
that so many errors have crept into the professing Church. Many
are inclined to put the Virgin Mary, Christ's mother, on the same
level with Himself. She is among the redeemed, one of His
people, but she is only a creature, and is far from being on the
same platform with Him Whom God hath highly exalted. As we
have it in the Epistle to the Ephesians, towards the end of the
first chapter, "God hath given him a name which is above every
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name that is named, not only in this world, but in that which is to
come." And what is meant by this name? It means His
dominion, His sovereignty. He hath given Him all power in
heaven and in earth. He hath given Him power over all flesh,
that He might give life eternal to those that He has given Him.
For example, the personal name of the King of Great Brita,in is
Edward, but he is always spoken of as "King Edward," and this
additional name marks out his office-his dominion. And so the
name given to Christ by the Father we understand to be the
symbol of the universal dominion that He gave Him, as He is
highly exalted at His own right hand, having all power in heaven
and on earth given Him, and power to judge because He is the
Son of Man. Thus we read that every tongue shall confess that
He is Lord. " He is Lord of al1." It is in view of this that the
Apostle calls Him, Lord. He is called Jesus because He is the
Saviour, but it is in the sense of His office in heaven and of His
universal dominion and authority that He is called Lord.

Now, I am not going to speak upon the other heads until the
evening, as it would keep you too long, but this is a subject in
which we ought to be interested if we love the Lord Jesus Christ.
We ought to rejoice that He is exalted, and that He is so highly
exalted. The more exalted your friend is in the place of authority
and influence, the better it is for you; and the Church ought to
think not only of the humiliation of Christ, but also oi His
exaltation, as the Apostle says, "He was delivered for our
offences, but was raised again for our justification." Christ, then,
being exalted as the Head and the Representative of His mystical
body, the Church, they shall be exalted also; and as surely as
God hath highly exalted Him, He shall also exalt them. Not
only does the Gospel seek their exaltation, but the very justice of
God-the law of God which Christ, their Surety, magnified and
made honourable-demands it. Remember this, then, for your
encouragement if you look to Jesus, that as sure as the law of
God demanded the exaltation of Christ, so surely does that very
law (which you have broken) demand that you be exalted with
Him. May God bless His word!

The remaz'nder of thz's Sermon wz'll ( D. V.) appear z'n next .Issue.

A Note from Calvin.-"The Spirit of God shews to us
hidden things, the knowledge of which cannot reach our senses.
Promised to us is eternal life, but it is promised to the dead; we
are assured of a pappy resurrection, but we are as yet involved in
corruption; we are pronounced just, as yet sin dwells in us; we
hear that we are happy, but we are as yet in the midst of many
miseries; an abundance of all good things is promised to us, but
still we often hunger and thirst; God proclaims that He will come
quickly, but He seems deaf when we cry to Him. What would
become of us were we not supported by hope, and did not our
minds emerge out of the midst of darkness above the world
through the light of God's Word and of His Spirit?"
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'[be lDsalms in 'tlmorsbip.*

T HIS handsome and splendidly printed volume which has been
sent us for review, consists of a series of papers read at two

Conventions held in the autumn of 1905-the one at Pittsburgh
and the other at Chicago. These papers were prepared under the
direction of the General Assembly of the United Presbyterian
Church of America. This Church is the outcome of a union
between the Associate Presbyterian Church of North America and
the Associate Reformed Church in North America in the year
18s8-eleven years after the coming into existence of its namesake
in Scotland. When this union took place it was agreed that the
Westminster Confession should be printed intact, while modifica
tions of it at chapters xx. 4, xxiii. 3, xxxi. 2, should be printed
in a parallel column alongside these sections of the original. In
their Testimony, which is of equal authority with the Confession,
there is the distinct statement that in giving adherence to the
Confession, '. We are not to be understood as giving our unqualified
approbation of the principles respecting the power of the civil
magistrate, as they are set forth in chapter xx., section 4; chapter
xxiii., section 3; chapter xxxi., section 2, of the Westminster
Confession. In the modification of chapter xxiii., section 4, there
is a striking resemblance to the modification made on the same
chapter by the Presbyterian Church in the United States of
America in 1788. These statements are very carefully drawn up,
but they leave us in no doubt that the United Presbyterian Church
of America is a Voluntary Church. But though in this it is like
its namesake at home, it has been a strenuous opponent to the
use of instrumental music and hymns in the services of the
sanctuary. An exceptionally able pamphlet-" The Counter
Blast to the Organ "-and one of the best we have read in con
nection with this controversy, came from a distinguished minister
and teacher of this Church-the Rev. Professor Harper, of Xenia,
Ohio, who has a paper in the present volume. In recent times,
however, there has been a decidedly retrograde movement in the
Church, and permission has been given to congregations to use
instrumental music if they so desire it. The position of a Church
permitting instrumental music and prohibiting hymns appears to
us on this side of the Atlantic to be somewhat anomalous, but the
anomaly, it is to be feared, will not long exist, for we regret to
say that quite recently - since these lectures were delivered
there has been strong and determined agitation- for the use of
hymns in the public worship of God; and the unfortunate thing
is that in these days the tide is flowing strongly in favour of the
innovator. It may be also noticed that the United Presbyterian

* THE PSALMS IN VVORSHIP: A Series of Convention Papers bearing upon
the Place of the Psalms in the Worship of the Church. Edited by John
lVI'Naugher, D.D., LL.D., Professor of New Testament Literature and
Criticism in the Allegheny Theological Seminary, Pittsburgh. The United
Presbyterian Board of Publication, 1907.
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Church of America uses a revised version of the metrical Psalms.
It reads much smoother in many places than the Scottish version,
but in our view it loses much of the virility and rugged grandeur
of the old version. It is from this version that the lecturers
quote in the volume before us.

It is to the credit of our American friends that the activity of
their nation, so conspicuous in commercial pursuits, is also mani
festing itself in the distribution of literature and the dissemination
of knowledge, which may help to stem the tide that is covering
one after another of the old landmarks. The Reformed Presby
terian Church of America has reprinted Dr. George's pamphlet
entitled "Psalmody," in a neat and convenient form, and are
distributing it gratis. It is decidedly the ablest, clearest, and
most interesting statement in small compass, in defence of the
exclusive use of the Psalms in divine worship. Fortunately the
literature in defence of the inspired Psalter in the worship of God
is fairly voluminous, and contains discussions that reach a very
high level. We need scarcely refer to Romaine's famous "Essay
on Psalmody," all the more convincing as coming from a clergy
man of the Church of England. In 1858, at a meeting of the
ministers and elders of the Ryformed and United Presbyterian
Churches of Philadelphia, certain of their number were appointed
to prepare, from existing treatises, a work in favour of the
exclusive use of the Psalms as the matter of the Church's praise.
The result of their labours was the "True Psalmody," a very
useful and able production. It was reprinted in Ireland in 186r,
with an interesting preface by the famous Dr. Cooke of Belfast,
in which he gives expression to the following remarkable change
of attitude in his own case :-" When I entered the ministry in
18°7," he says, "the Scottish selection of Paraphrases and Hymns
had come into partial use, and influenced by the feeling in their
favour, I was gradually led to adopt them. The principle of their
use once adopted, the way to others was opened to an unlimited
extent j for, if these paraphrases and hymns be good for public
worship, it follows that others may be as good or better. Accord
ingly, at one time of my ministry, I dedicated both time and
pains to selecting, from all accessible sources, an additional
volume, with an essay, embodying a defence of its use in private
or public worship. I need scarcely add that I believed my
arguments, which were partly original and partly derivative, to be
unanswerable.... Having been appointed to a short missionary
tour, I left my home in good health, but was. taken suddenly ill,
and during a month was unable to return j and it was when
wearisome nights were appointed to me, and tossings to and fro
until the dawning of the day that, in frequent solitude, I was
thrown almost entirely on the resources of memory. But with
that faculty God had sufficiently endowed me j and the psalms
committed in schoolboy days, and paraphrases and hymns of
riper years, presented ready subjects of meditation. And it was
then that, all unexpectedly, yet irresistibly, it was impressed upon
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me, by experience and feeling, that the most celebrated hymns of
uninspired men were, like Job's friends, miserable comforters when
compared with the experience of Christ in the days of humiliation,
of which the Book of Psalms is the true prophetic picture." The
"True Psalmody" was again reprinted in Scotland in 1888, with
a recommendatory note from Drs. BeRg, Kennedy, M'Lauchlan,
Rev. Prof. Aitken, Rev. John Sturrock, Rev. James (afterwards
Dr.) Kerr, and Rev. James (now Prof.) Dick. Some years ago a
Conference was held at Belfast. A number of interesting papers
were read. These, with the speeches made at the Conference,
were published in a volume entitled" Psalm-Singers' Conference."

And now comes the puhlication of the volume under review,
which, while reserving judgment on certain points, we feel in duty
bound to describe as decidedly the ablest and most scholarly
discussion of the subject we have yet seen. The whole get-up of
the volume is attractive-paper, .printing, and binding all lend
their effect to the general appearance of the book. The work,
which consists of 572 pages, has a carefully-arranged index of
subjects and texts at the end. The papers which go to the
make-up of the book, as has already been noticed, were read at
two Conventions. Hence there are two papers by different
writers on each subject discussed. This method, while it lends
itself to diversity and breadth of treatment, has its drawback in an
unavoidable repetition in some of the papers.

The first subject discussed is the Idea of Worship. Rev. Dr.
W. H. Macmillan and Rev. John M. Ross are the writers. The
papers are short-written in a graceful, literary style. InMI.
Ross's paper there are points that arrest the attention. His
discussion of what constitutes praise is worthy of note. "That
which terminates on ourse·lves or others may be a means of grace,
but only that which terminates on God is praise. The praise
service is not meant chiefly for instruction, though it instructs; is
not meant chiefly to stir up spiritual emotions, though it does so;
is not meant merely to make the services more attractive, though
it does so; is not meant to terminate on ourselves, but on the
great God. It is to magnify Him." It is here that we see one of
the great defects in uninspired hymns, says the writer, quoting
from another, "In fact, in the great mass of modern hymnology
there is little or nothing of the element of praise. There are
tender appeals to human emotions and affections. There are
songs which stir the sensibilities more quickly than the majestic
and incomparable songs of the Word of God. But how little a
grain of praise they offer to Him whom they profess to worship.
The tendency of all uninspired hymnology is subjective-man
ward rather than God-ward."

The second subject discussed is the Scriptural Law of Worship.
The papers are by the Rev. Dr. Vincent, Allegheny, and Rev.
Dr. M'Clure, Xenia, Ohio. DI. Vincent at the outset lays down
the good, and we believe the Scriptural position, that " No man
or .potentate, however exalted, nor any number of men as a



The Free Presbyterian Magazine.

church council can arrogate to themselves the right to dictate or
prescribe the manner by which God is to be worshipped. God
Himself must decide in what way He will be approached. He
alone can lay down the ordinances and methods by which He may
be acceptably worshipped. God's sovereign right covers the whole
ground and does not leave any margin on which the intrusion of
human inventions can get a footing." He then proceeds to show
that the Reformed Churches, especially those influenced by the
Puritans, take the high ground that whatsoever is not commanded
is excluded from divine worship. This is the view presented in
the Confession of Faith and the Larger and Shorter Catechisms
of the Westminster Assembly. It is scarcely necessary to
emphasise the importance of this position. It is the key to the
whole situation in this controversy concerning purity of worship.
Dr. Vincent shows conclusively that it is Scriptural, and behind
such a bulwark the defenders of purity of worship may well take
refuge with confidence. He concludes his able argument with
the words: "The Book of Psalms not only has the seal of inspira
tion, but it has also the clear and unmistakable appointment of
God. Hence it is the book of praise for the Church of~God in
every age and in every land. As it has songs which relate, not
only to the past and present of the Church, but to the Church in
the millenial age, and since the spirit of inspiration is withdrawn
from the Church, the Book of Psalms is designed to continue as
the manual of praise in the Church until the end of time." In
discussing the same subject Dr. M'Clure lays down three pro

·positions-I. Whatsoever is not commanded in the Scriptures is
forbidden. Il. The Bible Psalter alone is commanded to be used
in the praise service in the worship of God. Ill. Therefore all
matter of praise besides the Bible Psalter is by the Scriptural law
of worship forbidden to be used in the praise service in the
worship of God. In establishing his first proposition he quotes
the following sentence from Dr. Girardeau's excellent treatise,
Jlfusic in the Church :-"Discretionary powers exercised by the
Church in the assumption that whatsoever is not forbidden is
permitted was the chief fountain from which flowed the gradually
increasing tide of corruptions which swept the Latin Church into
apostacy from the gospel of God's grace." Dr. Girardeau has
discussed this subject with consummate ability, and he sums up
his discussion of this important principle with the words-" It is
the acropolis of the Church's liberties, the palladium of her purity.
That gone, nothing will be left to hope but to strain its gaze
towards the dawn of the millenial day." Dr. M'Clure like Dr.
Vincent appeals to Scripture in support of his first proposition and
then proceeds to establish his second, after which he reaches the
conclusion that in the worship of God, all matter of praise besides
the Bible Psalter is forbidden by the Scriptural law of worship.
As we have now gone as far as our space will allow us we refrain
meantime from discussing the other papers, but hope to return to
the subject in a future issue. D. B.
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trbe memoirs or Spiritual JEJ:ercises of
JElisabetb 'UmeBt.

(WRITTEN BY HER OWN HAND.)

(Continued .from page 227.)

I T was also a very refreshful day to me in public, where we had a
stranger minister on these words, "0 love the Lord, ye his

saints," where he spoke of God's love to His people, and that His
people should, in gratitude, love Him again. My very heart went
out with what was said, for I saw it my duty in a particular manner:
but all this was nothing to what I met with. After sermons were
over, when I came home, I retired to the fields, where the Lord
Himself preached a sermon of love to my soul, both affectionately,
convincingly, and distinctly, so that I was made both to see and
hear the Lord's voice as to these particulars :-First, What He
hath done for my soul, and how many signal tokens of His love
He hath 'bestowed on me, which many of His own dear children
did not experience in such a measure. Secondly, How ungrateful
I had proved in mismanaging all these, and had given my
love unreservedly to other things. Thirdly, That He "vas yet
willing to give me new proofs of His love for all that I had done.
Then the 16th chapter of Ezekiel was presented to me, from the
beginning to the end, which was my very picture drawn, for there
was not one verse but was made application of to me, as many
times it had been before. 0 but this was a sweet place to me!
I having got such a lively discovery of the love of God in Christ
to poor unworthy me. 0 then as I longed to be altogether with
Him, where there would be no more parting, and where a body of
sin and death would trouble me no more! For I found the
motions and strong evils of a corrupt nature continuing with me;
no mastery could I get of this, meet with what I could. I cannot
pass this without wondering at, and admiring the Lord's way with
me. When I am under sad distempers of soul, and giving way to
sinful thoughts and inclinations, then I think surely the Lord will
come against me in some terrible manner in judgment, for I cannot
pass without some remarkable stroke; but, glory to His holy
name, His thoughts are not as my thoughts, neither His ways my
ways, for His way with me is wholly love, and not terror. Now
did the Lord's candle shine for some short time on aiy tabernacle.
I got leave to be sometimes exercising that sweet duty of
meditation, but especially when in the fields.

There was a word that ran much with me on all occasions, both
in trouble and when otherwise, "0 that I had wings like a dove,
for then would I flyaway and be at rest! There were several
things in a winged fowl that I, with my soul, longed for :-First,
Birds-it is their element to be above. 0 when will it be so with
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me! I am so frequently wallowing in the mire of earthly thoughts
that it is seldom-and for a wonder-that they are above. 0
that, when my soul is there, I had wings like a. dove to fly and
stay above! Secondly, Birds-though it be their element to live
above, yet they must of necessity come down to the earth for food
to themselves and their young; yet, I observe, that they do not
dwell there as the beasts do, for, having got what is necessary,
they mount up again. 0 if it were so with me, who must have a
lawful employment for food and raiment; yet, "having these
things, therewith to be content," and not to dwell there as the men
of the world do, but to mount up and dwell where Christ is! " 0
to have wings like a dove!" Thirdly, Birds-they are soon
startled at the appearance of a snare, so that, ere ye come near
them, they mount up with their wings and flyaway. 0 then, to
be so wise as to shun all appearance of evil, and at the apprehension
of a snare to mount up to that strong shelter, J eSllS Christ, where
the enemy of our salvation could not follow! Fourthly, Birds are
harmless creatures-do harm to none: we are called all to be
harmless as doves, and to have a conscience void of offence
toward God and man.

But, passing this, there is one thing I forgot to remark in its
own proper place, it being before this time, in and about the
month of June last. I being under some damps of spirit, that
Sabbath the Sacrament was given at Lasswade, I went there only
to hear, not designing to communicate. I was no sooner entered
the kirk door, but that word ran much with me (Psalm lxxiii.),
"Truly God is good to Israel." But the word that was made most
refreshful to me was Mr. J ames Hart on Cant. i. 4, "The King
hath brought me into his chamber: let us be glad;" where he
held forth the sweet fellowship Christ and believers have together,
and what these chambers were he spoke sweetly to; and I was in
a wonderful manner helped to make application, and durst not but
acknowledge He had taken me into His chambers, and was helped
to believe what He had done He would yet do. 0 but this was a
soul-refreshing sermon to me.

Through the whole summer I h:Id my ups and my downs very
frequently, and though there was much of the goodness of God
discovered to me at many different times, yet I was in sore distress
with a very heavy body of sin and death, that I thought it was
even inconsistent with the being of grace.

About the beginning of September the Sacrament was given at
Leith. I had a great longing to be there, I was such a needy
creature, and my very errand then was, that the Lord would make
out some promises to me for my sanctification anent a particular
predominant which stuck fast by me, notwithstanding I had gotten
many sweet promises, "That I should get the victory, and that sin
should not have the dominion over me." During the time of this
Communion I could observe no out-gate of this, but rather worse;
only I was much refreshed with a word Mr. David Williamson
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said at the table, it suited my case so near: "0," says he, "may
be there is some poor body here that cannot trust promises any
longer! they must have something in hand to trade with: they
will not be satisfied with bonds, but present payment." 0 but my
heart cried, That is my name and surname. But this was not the
Lord's time to do it to me, for the motions of sin grew stronger
and stronger, so that I was like to give over believing it would be
better. My tro.uble came to a very great height, though it was
not observable to any; it was kept secret between the Lord and
my soul, otherwise I had been a reproach to religion.

A little time after this I was in such an extreme trouble that I
could no longer get it borne within, but vent it must have, or then
I must swalt, which I did with bitter cries and tears in the presence
of some of the family, who pitied me very much; but none knew
what the matter of my trouble was. For the providence of God
so ordered it, that at this very time I took a sore throat which
proved very dangerous and painful, so they thought it was this that
troubled me, and all sorts of medicines were got and applied for
my health and recovery. But 0 the terrible conflict that was on
my spirit and mind made all other pains no more to me than the
point of a pin in comparison to the other; only, I bless the Lord
I had any trouble visible to complain of to cover my invisible
trouble, which was nameless. In this case I kept my bed for
some days. The medicine that was applied was made effectual to
my throat, but none could apply medicine for my inward sores till
He, Whose medicine is like Himself (the Lord Jesus Christ),
sweet, easy, refreshful, and suitable, and that my soul knoweth
right well.

On Sabbath I was very ill, so that night I could get no sleep,
but tossed up and down till my weary body fainted, and I was like
to give over altogether; then came that sweet word with life and
power, "He from his temple heard my voice, to his ears came my
cry" (Psalm xviii. 6); and then was He pleased to favour me with
more than an ordinary measure of His presence, and these two
scriptures came along with it (Exod. xv. 26), "I am the Lord that
healeth thee;" (Psalm ciii.), "Who pardoneth all thy sins, who
healeth all thy diseases." The impression of this was so sweet
that it put me to that refreshful duty of meditation on this sweet
physician, Jesus, and wherein He excels all others. I have ground
to say, indeed, He sent His word, and healed me, instrumentally ;
but Himself is the all in all to me. Then did I sensibly revive
and recover. And the impressions of what I had met with
continued with me for a considerable time; and though the body
of death, the old man, continued in me, yet it did not reign and
rage as formerly, which was a great mercy to me, known to none
but myself. 0 that I were helped to glorify this condescending
Lord who so wonderfully surprised me with unexpected mercy!

Sometime after this I fell under some damps again. And 0
but I find it difficult to believe in the dark when I want sense in
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hand! I compare myself sometimes to Peter. When I am under
the sense of the Lord's love, then I say, "Lord, bid me to do what
thou wilt, and I will do it;" but when He bids me come to Him
on the waters of cross providence and afflictions, then I begin to
sink, and faith fails me.

I remember, upon the last Sabbath of December, I was very
much cast down with the sense of indwelling corruption, and that
day Mr. Thomas Paterson preached on these ,,\:ords, "If man
tbinketh himself to be something, when he is nothing, he deceiveth
himself." I was ill ere I came out, but, indeed, in the time of
this sermon I grew worse and worse, and was tormented in the
time of hearing, and I longed to be at home, where I might get
my heart poured out before the Lord; and when I came home I
retired to a secret place. I think I was never in a greater distress
in my life; my very bowels were troubled within me. 0 the sore
oppression that was on my spirit! crying out with bitter lamenta
tion, "0 thou that styleth Thyself the hearer of prayer! Thy
people call on Thee as such. I myself ence thought Thee to be
so to me. 0 why then am I thus oppressed with the delay of the
answer of prayer so as I cannot understand it? If it be not Thy
will to answer this thing, then why is my desire so strong after it?
Have I not given Thee my will to be ordered according to Thy
will? Why then is my will and desire after what Thou wilt not?
o Lord, answer me in this one thing." But I was answered with
silence. Thus did I end this old year in much grief and
vexation.

1705.-1n the beginning of the year 1705, the Lord was pleased
to take off the vexing load and torment that I had on my spirit,
so that I got duties gone about with much more calmness and
quietness; yea, He was pleased to shine on me, and I believed
an outgate was fast approaching, but still I was made to cry for
counsel and direction. Upon the 29th of January, I got some
thing like a sensibie answer of this prayer, but whether in mercy
or judgment I know not: and this word came along with it
(Zech. xiv. 6, 7), "The day shall not be clear nor dark, but at
even tide it shall be light:" so that I was, as before, entered
again to grapple in the dark with this sore difficulty, yet the
burden was taken off in a great measure; but, as one burden goes
off another is laid on, and that a very weighty one, the like of which
I never met with before in less or more, and that was the reproach
of tongues. Now was that word made out to me, which I marked
out :-" Report, say they, and we will report; come, let us smite
him with the tongue." There were some things in this trial that
made it very bitter: First, It came from those that were professors
of religion, for whom I had a very great esteem, and they deserved
it. They also seemed to have the same respect for me; so that
when these things were told me, I could not believe but that they
were a misreport, till the event made it appear. There were
others also, that I cannot say so much on their behalf, that joined
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in this matter to make my life uneasy with those in the iamily
who reproached me, and this by whispering secretly, and that with
several, till at last it was made known to me, to my grief and
sorrow, I being altogether unacquainted with this way of entertain
ment. They marked my steps and words to find occasion against
me. When I had gone to a secret place to pray, they would say
it was for another end I went there! or, if I had been making
merry among them, they would have catched my words, and made
me an object of their laughter behind my back. When this was
made known to me, it proved a very smarting difficulty, and turned
me very melancholy, so that I became heartless and dull, and
desired as little as possible to be among company, but mourning
and lamenttng, saying, with David, "Reproach hath broken my
heart." I took this case before the Lord, inquiring the cause of
it, where I saw four reasons for it: First, to fulfil the Word I was
warned of some time ago. Secondly, To show His sovereignty
over me as His creature j might He not do with me as He pleases?
Thirdly, To fill up my experience, and make me to sympathize and
bear burden with those that are under this trial. Fourthly, That
His power might be seen in bringing me safely through the trial,
as He had done through others.

The Lord, at this time, was very gracious and condescending to
me, and suffered me frequently to pour out my mind before Him,
and my complaint to Him j. and many sweet words I got to
support me under this trial, considering that it was not a singular
trial, for the Lord's people, in all ages, have met with the like,
both in the Old Testament and in the New, and many of the
godly, in my own day, have experienced it j but above all, the
sweet Lord ] esus Christ, that Lamb of God, who was innocent
and pure in His nature, who never sinned, yet He met with it:
doth it not then become me to bear it patiently and not to fret?
But yet I found my proud heart could not away with it, neither
could I any longer contain this within myself. There being a
godly woman near to the place, with whom I had near corres
pondence, to her I told my complaint, who sympathized with me,
and gave me her best advice. My life became very burdensome
to me in this family, so I resolved to leave it. This place I left
about the middle of May, and went to Jerviswood's family in
Edinburgh. But Providence so ordered it that I was iient to the
country, which was at Melliston, in the south. This was
unexpected,but yet I willingly complied with it. As we were in
the way going there, about the middle of the day, I retired a little
to the fields secretly, in which place the Lord gave me a blink and
a sweet promise that He would be with me, and revive me as the
corn and as the dew upon Israel, and I should grow as the lily
and send forth branches as Lebanon. This encouraged me in my
journey there, where I was kindly received and entertained.

Now, as for the Lord's way with me in that place, I cannot but
remark, some few days after I came there, the Sacrament was

20
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given at Stitchel, to which place I went, and on Saturday I met
with very much sweetness in the sermons, for it was soul-comforting
news I heard there. The first text was in Isaiah, on these words,
"I will pour water upon him that is thirsty, and floods upon the dry
ground," where the very desire of my soul was spoken to, and I was
made to apply it. The other text was, "To this man will I look,
even to him that is poor and of a contrite spirit." This was also a
blessed sermon to me, where I thought the Lord was giving me an
invitation to come to His blessed table to-morrow j and accordingly
I went, and blessed be God, He was not altogether a hiding God j

but I got not what I would have been at. We were very much
exhorted to watchfulness, and to be on our guard, which was very
sweet to me in hearing j but, I may say it to my great shame, I
had not so much delight in putting it in practice, for I soon let
my heart wander on trifles of no value, so that I soon lost my good
motions by my own neglect. But, what shall I say? My winter
season was lengthened out in a great measure j sometimes a fair
day and a warm blink, then presently a storm on the back of it
from Satan, my own corruptions, and a wicked world. Sometimes
light breaks in so as I could read the love of God in Christ Jesus
to my poor soul, and that there shall be an accomplishment of
these long delayed promises to my comfort j but then, ere ever I
was aware, darkness came and overshadowed all, so that I was a
prey to unbelief and discouragement. Through this summer season
I had several occasions of Communions in that place, for which
I bless the Lord, and also for our ordinary Sabbath Day's sermons,
which were very refreshful to me, yet I remained much in the dark.

There is another thing I cannot forbear to remark concerning
my outward affairs in this family. I must acknowledge everyone
was more civil to me and kind than another, except a French
woman who was in the family j she was one that was visibly void
of religion, as also her outward behaviour was most unsavoury
and unbecoming; notwithstanding of this, I put the best
construction upon her I could because she was a stranger. Th~

person seemed to have a very great esteem of me, and many
times she would bless the Lord that ever she was in company with
me, yet I never noticed any thing she said, knowing her to be a
very great liar. But there was one day-being Sabbath morning
she coming down stairs singing to a little dog in her arms; at this
I could not wink, but reproved her for so doing, at which she
seemed to be displeased, and wist not what way to be avenged on
me; but, to make amends for a fauit, when we went to church she
was whoily employed in mocking the minister, and shooting out
her finger in time of sermon, so that a great many in the kirk took
notice of her, and were mightily offended, and told me they
wondered that such a person should be allowed to dwell in a
family where better things were expected. I, considering that the
heads of the family were from home, took it upon me to reprove
her sharply; on the back of this she turned tbe most outrageous,
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mischievous spirit against me, that she contrived the most horrid
lies which could be invented; but the Lord of His goodness
turned her malice to her own shame, and nowise to my hurt, but
rather to the contrary. Yet this trial was somewhat weighty to me
considering this woman's reproachful tongue; but I was helped
up, first by the Lord, and then by all those among whom I dwelt,
who, though they were strangers to me, yet their sympathy and
concern was beyond expression.

I left this family in November, and returned back tQ the family
out of which I came last, at the Inch, where I was received with
very much kindness by all in it, and particularly by those who
were my enemies before, in which I saw much of the wisdom and
wise conduct of the Almighty, who does all things well: and this
my soul knows to its experience, there being many things in my
charge in this family that now were made more easy in many
respects. 0 the deeps of His wisdom! I saw in this providence
beyond what I can express: yet, even at this time, I wanted not
a strong body of sin and death weighing me down, and making
me cry out many times with bitterness of spirit, "0 that I had
wings like a dove; then would I flyaway, and be at rest, from a
tempting devil, a corrupt heart, a wicked world, and the sin that
does so easily beset me."

These inward griefs and vexations bred an unsupportable weight
and burden on my spirit which was like to sink me; yet in the
midst of these pressures I wanted not something now and then
that was sweet and refreshing, which the world knew not of, that
kept in the life of my soul. Frequently I got leave to pour out
my heart before Him in my secret retirements, that He would
deliver my soul from this unknown trial; in which place I got
many sweet and comfortable promises that it should be as I
desired from the 41st Psalm, which afforded many cordial
meditations that warmed my heart when cold and frozen and half
distracted with unbelief. 0 how sweet was the lifting up of His
countenance to me when I was in trouble! I saw so much joy,
and felt so much delight in His presence, that it is beyond
expression. I can say I never heard the most lively minister
preach on what communion with God was as now I felt it; no, the
one half was not told me of that intimacy and familiarity that is
between Christ and believers when they are admitted to
communion and fellowship with Him.

(To be Continued.)

The Wrong Kind of Weapons.-It was the observe of
several solid tender Christians that Mr. Gordon and those with
him (who latterly deserted the Covenanting cause) had always
more of a fighting and contending spirit by swords, guns, and
tongues than ever they had of a spirit of prayers and tears, which
are the saints' chief weapons.-Patrick Walker's Life of Peden.
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U:be JDeeea5e~ 'Wltfe'5 Si5ter Het.

W E regret to observe that the Deceased Wife's Sister Bill
was passed into law at the close of the last session of

Parliament. There was a vigorous minority opposed to the
measure, but the majority carried the day, and a grievous invasion
has thus been made in the marriage laws of our country that will
bear its own evil fruit in due course. The law of the land on this
subject is now in direct antagonism to the statements of the
Westminster Confession of Faith and the Thirty-nine Articles of
the Church of England, which have been hitherto recognised as
expressing the national law of marriage. These statements are
clearly founded upon and agreeable to God's Word, so that our
new marriage law is at war with divine authority. No blessing
only a curse-can follow.

The Confession of Faith declares: "The man may not marry
any of his wife's kindred nearer in blood than he may of his own,
nor the woman of her husband's kindred nearer in blood than of
her own" (chap. xxiv., sect. 4). The deep underlying principle
of this prohibition is that husband and wife, according to the
Scriptures, become "one flesh," and that their brothers and
sisters on b0th sides are drawn closely together by the new
relationship-they become brothers-in·law and sisters-in-Iaw-and
so pass within the degree where it is lawful to marry. But the
new licence-whatever innocent appearance it may be made to
assume-is an invasion of the unity of the marriage tie, and will
directly tend, not to bind together, but to break up society.

The Word of God lays down the law of prohibited degrees of
marriage in the eighteenth chapter of Leviticus, and this law holds
for the Mosaic and subsequent ages. What was permitted before
then, such as in the times of the patriarchs, Abraham, Isaac, and
}acob, is not law for a later date. In Leviticus xviii. 16, a man
is forbidden to marry his brother's wife, or widow. The case of
a woman marrying her deceased sister's husband, which is the
present case in hand, involves the very same degree of relation
ship, and so is equally prohibited. Every possible case of
prohibition is not explicitly stated in Leviticus. Some cases are
to be got at by inference, but that easy and direct. For example,
mother and son are forbidden to marry, while nothing is said
about father and daughter. The degree of relationship, however,
is exactly the same, and it is as clear as a moonbeam that when
the one case is forbidden, both are. Those who argue for
marriage with the deceased wife's sister make a lot of the fact that
the particular case is not explicitly prohibited, and endeavour to
justify it on this ground; but this is an argument of a most
superficial and fallacious character, which would justify other
marriages of a manifestly unlawful and monstrous description.

No Church that is loyal to God's Word, not to mention the
Confession of Faith, can take anything else but the most serious
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view of this new Deceased Wife's Sister Act. What can only be
regarded as an adulterous and incestuous union has been
sanctioned by the Parliament of this country to its lasting
disgrace, and it will be' the duty of all who are faithful to God's
truth, and love the purity of national and family life, to protest
against the unhallowed enactment. We are safe in affirming that
such marriages will be regarded with abhorrence in the Free
Presbyterian Church, and that Church privileges will in nowise
be extended to any who enter into them. They are, as we have
shown, condemned by the Confession of Faith and the Word of
God.

B 'lLetter from lRe\? 30bn :fl3. lRa~asi.

T HE following letter has bee~ received by the Rev. John
R. Mackay, M.A., Inverness.-

Clo NATIVE COMMISSIONER, BI,MBESI,
:YIATABEU;LAND, 5t1, September, 1907.

My DEAR MR. MACKAY,
I am very glad to have this opportunity of writing

to you again. I have not heard from you for some time, and I
hope you are keeping well. I know you are often very busy, and
have not much time to write, but I shall always be very glad to
hear from you whenever you can find time to drop me a line.

As I have never been home yet,· I wish you to ask the Synod
when it meets in November, if I could get permission to visit my
parents in December, if we are all spared. It was not possible
for me to have asked before this, as I could not have had anyone
to take my place during my absence, but it has pleased the Lord
to give us some helpers, which is a matter to be thankful for, who
will be able to fill up my place during my absence. If I get the
permission, I would be visiting home with Mrs. Radasi.

I find it necessary to have another hut built on our Mission:
you might ask permission from the Synod if I could build it. I
can get a man that can build it for three pounds. I was very
glad and encouraged to find so many Psalms in the Presbyterian
Hymn Book. I am sure you will also be glad to hear that
Shorter Catechisms are printed in Kaffir, and can be got in the
Cape Colony. I cannot tell you how glad I was when I saw
them advertised in a Kaffir newspaper.

I got Mr. Cameron's long and most interesting letter, which
strengthened and encouraged me very much. You might tell him
I shall be answering it soon. Pray for us that the Lord may
give us grace and strength to be faithful to His cause, as without
His grace and Spirit we can do nothing aright, as we have such
deceitful hearts.

Kindly remember me to your people at home, and to the
friends in Inverness. Mrs. Radasi also wishes to be remembered
to you as I am always speaking to her about you all.--Your
sincere friend, J ORN B. RADASI.
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{tbe late IDt. 30bn. 'Ulrqubart, :fJ3alblair,

~
1ResoIt6.

TRIBUTE to the memory of this worthy Christian should
have appeared in the Magazine long ere now, as he died in

the month of June last year, but various circumstances caused the
long delay.

1\1r. Urquhart was a worthy member, and a hearty supporter, of
the Free Presbyterian Congregation at Dingwall. As a consistent
lover of "the old paths" he joined our Church soon after the
constitution of the Free Church was violated by the passing of the
notorious Declaratory Act of 1892 into a binding law. Though
at "a considerable distance from DingwaJl he attended the public
ministry- of the Gospel there as' often as possible, and on
Communion occasions he was a regular attendant. He could
not be prevailed upon to speak to "the question" on the Friday,
but as it was the custom during a long sederunt to make a break
in the speaking by singing and prayer, John U rquhart would be
asked to engage in prayer. In that exercise it was made evident
to those taught of the Spirit that he was a man of prayer.

An intimate Christian friend and neighbour of his has sent us
the following account of our dear departed friend :-" The late
Mr. John U rquhart was a man that feared the Lord, and loved
His people, and had always something good to say concerping
Israel. He had a firm reliance upon the Lord for the necessaries
of life, and constant trust in Him for deliverance out of all dangers
and difficulties that might befall him. He was deeply read in the
Scriptures, and taught by the Spirit to understand them. In his
home he ever lifted up Jesus as the only way of salvation. In his
business (he was a shoemaker) many a customer often heard from
his lips the faithful warning, and the friendly admonition. None
who really knew him can deny that he lived and acted in the
fear of the Lord; his consistent conduct as an upright and honest
man gained the highest esteem of all who knew him. It was not,
however, to every professor of religion he disclosed his mind on
the work of grace in his soul. Those to whom he would unbosom
his mind on this important sUbject were such as gave evidence of
having experienced the power of vital godliness in their own heart,
and were thoroughly in accord with him in regard to sound
doctrine. Where these qualifications were wanting he would not
have any freedom to express his inward experience of the Holy
Spirit's work to his fellow creatures, how high soever their religious
profession might be. Mr. U rquhart was firm as a rock in what he
believed to be the truth of God; when he made up his mind it
was difficult to turn him. He was firm, but not stubborn. He
was open to conviction, but a.compromise in Gospel matters he
abhorred, and would not yield to. He was· deeply sensible of his
personal ruin by sin and the fall, and rested on Christ alone for
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righteousness. He desired to be found in Christ, not having his
own righteousness. He did not "escape what Christ foretold
that His people should have tribulation in the world. He had his
own appointed share of afflictions; among others, he saw his loving
and beloved wife, and faithful partner, taken away after a few
days' illness. But his comfort in this trouble was that she was
taken away 'to be for ever with the Lord.'''

He died on the 19th day of June, 1906, at the ripe age of 83
years. "Blessed are the dead that die in the Lord." Such, we
believe, was the end of the subject of this short sketch. He is
survived by a grown-up family of sons and daughters, to mourn the
loss of him for IVhom "to die was gain."

The removal of God's people by death from our midst has a
loud and solemn voice to us all. It cries to each, "Prepare to
meet thy God!" "Set thine house in 6rder; for thou shalt die, and
not live!" "Whatsoever thy hand findeth to do, do it with thy
might; for there is no work, nor device, nor knowledge, nor
wisdom, in the grave, whither thou goest." These exhortations
refer to the duty of using the divinely appointed means to prepare
for deatb. The only ground of salvation is Christ's finished work;
the work of man has no place in that ground, but in order to be
saved, he must make diligent use of the means of grace. " The
gi ft of God is eternal life through Jesus Christ our Lord."

D. M'F.

'[be late mra. macken3ie, Stornowtl\?
W IDOW Catherine Mackenzie (familiarly known as Granny

Ullapool), who departed this life in June last, was a native
of the Parish of Lochbroom. For a considerable time after her
husband's death she lived at Loggy, near Ullapool, and about
fifteen years ago came to reside with one of her sons, who is
married, in Stornoway, spending the remainder of her days with
him in comfortable and pleasant circumstances.

Mrs. Mackenzie was much favoured with a great measure of
bodily health, and notwithstanding the frailties peculiar to old age,
was, until within a month of her decease, permitted, in the benign
providence of the Bountiful Giver of all good, regularly'to wait
upon the public means of grace. Her example in this matter
should make many a young able-bodied person to blush. In all
seasons and all kinds of weather Granny Ullapool's seat in church
was invariably the first occupied on Sabbath and week-day, and
although latterly she needed the assistance of an arm to lean on
for support while walking to church, she made light of every
impediment which the infirmities of advancing years cast across
her well-trodden path, thinking nothing of being present at both
the morning and evening services. To her the House of God was
the house of prayer, and she used to say that she would like to
remain in church the whole day. It was the place where her
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thirsty soul first drank of the sweet, refreshing water of life; there
after many times renewed, and each renewal serving to make it a
hallowed spot to her.

From what can be gathered it appears that so far back as sixty
five years ago she became the subject of strong, deep, and lasting
religious impressions under the public instructions of the late
eminent man of God, and lay speaker, the great William
Urquhart, Poolewe. During her last illness she spoke much
about her first experiences under Mr. Urquhart, evidently deriving
much comfort and strength from the remembrance and contem
plation of what had transpired in the days of her first love. With
a countenance betraying the joy such incidents recalled to memory
gave her, she often referred to how gladly she would then walk
from Lochbroom to the cave at Coast Udrigle, and back the same
day. In that cave Mr. F rquhart was wont to faithfully proclaim
in his own masterly way :-" Say ye to the righteous that it shall
be well with him: Woe unto the wicked; it shall be ill with him."
The Law and Gospel, unfolded there, arrested and wholly
captivated the attention of his hearers, and she delighted to tell of
how gladly and patiently they would wait until the last word of
the evening service fell from the speaker's lips, no matter how
late. The gospel which is now so much despised and neglected
was then esteemed and sought after.

On her death-bed she suffered very severe pains at times, and
in her moments of relief would say :-" I wish the foolish and
careless women in my neighbourhood would see my sufferings, so
that they might be afraid of the inexpressible agonies of the fire.
that shall never be quenched." When the 28th chapter of Matthew
was read at her request, she said :-" What meat and drink for
eternity is there in thinking of His resurrection." And continuing,
she said :-" Thou hast been good to me: Thou camest after me
when I was running away from Thee, but Thou didst continue
after me until Thou causedst me to turn to Thee, and see that I
could not afford to do without Thee; and Thou knowest that Thou
hast done this to me, and that now I cannot do without Thee, and
that Thou art all my desire." While speaking of death, she
said :-" Death is good. I cannot get home without passing
through it." Granny loved to do whatever came within her reach,
and often she would be found visiting some of her women friends
that lived near her who could not attend the public means of
grace, They will readily confess how much they miss dear Granny
now that used to read and open up the Scriptures to them during
her visits. If at any time she would consider it necessary to
change the subject of conversation in her house, she would read
aloud from her Bible.

She was a great favourite of the late worthy" Anna Bhan," and
the late Mrs. Stewart (Granny Mlirray), who both predeceased her,

. and whose removal caused her great sorrow. She would say it
was high time to waken up to plead that the Lord would raise up
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the daughters in place of the mothers. Let us hopefully both look
and wait for the prayers of these excellent mothers in Israel to be
answered in His own time and way.

While she was much grieved by the departure of some of the
ministers of the Church from the testimony of 1893, she much
rejoiced at the steadfastness .of the people in abiding faithful to
the truth in the peculiarly trying circumstances in which some of
them were placed. Granny, after adhering unflinchingly to the
faith which was once for all delivered unto the saints, entered
upon her eternal rest in the full assurance of her saving interest in
Christ. Of her we feel it not too much to say, "She hath done
what she could," and our best and only wish for the many
daughters of Stornoway is that they may get grace to enable them
to walk in the footsteps of Granny Mackenzie. D. M'L.

@utIineg of a Sermon
By THE LATE REV. JOHN MACQUEEN, DAVIOT, INVERNESS-SHIRE.

Preached on 29th April, 1883.

(Taken down by a Hearer. *)

"Then they that feared the Lord spake often one to another; and the
Lord hearkened and heard it, and a book of remembrance was written before
him for them that feared the Lord, and that thought upon his name."-Mal.
3, 16.

I.-Their Character---They "feared the Lord;"
II.-Iheir Conduct-They" spake often one to another;"
IlL-The Listener,.-" The Lord hearkened and heard;" and
IV.-The Record-" A book of remembrance was written before

him, etc."
1.-Their Character-They" feared the Lord."
1. The fear of the Lord was the Old Testament term for genuine

piety. Such persons, under the New Testament, were called
disciples or believers. The knowledge of Christ and the Gospel,
as then revealed, wrought effectually by the power of the Spirit
upon men's hearts to cleave to God, to fear Him, and to depart
from evil. They were to be spared, "when wrath burned as an
oven," (chapter 4), and they spoke of it together in evil times
beforehand. Surely a wise, beneficial practice-a safe example to
follow.

2. Godliness· then was called the fear of the Lord, because the
Spirit of adoption was not so abundantly given to believers, as under
the New Testament. "The Holy Ghost was not yet given, because
Christ was not yet glorified." It was meet that when Christ him
self received the fulness of the Spirit, the Church should receive

* These outlines were issued in leaflet form by one of the Daviot congre
gation. They are slightly revised, but with no material alteration.-ED.

1
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more of this sweet blessing. Precious grace! implanted in the
heart by the Spirit of all grace. A promise of the New Testament
Church, "I will pour upon the house of David and upon the
inhabitants of Jerusalem the spirit of grace and of supplication."
-(Zech. 12, 10.) It was a time of pouring then!

3. They feared the Lord, not man. Christ said-" I will show
you whom to fear," etc. The more of His love in the heart, the
more will they fear to offend Him. "Our God, whom we serve,
is able to deliver us from the burning fiery furnace, and he will
deliver us out of thine hand, 0 king; but if not, be it known unto
thee, 0 king, that we will not serve thy gods." They stand in
awe of the judgments which may befall the Church and the world
because of sin. This fear implies the true knowledge of God, love
to God, and fear of His holiness and goodness. "How much
more shall your heavenly Father give the Holy Spirit to them that
ask Him." How ready are we to be cowed by the fear of man!

n.-Their Conduct-" They spake often one to another."
It appears they knew each other, which the world will deny.

If another is within reach, they will find him. Grace has an
affinity for grace. "He honoureth them that fear God."-(Ps. IS,
4.) This is the qualification grace looks for-not whether they be
rich or noble. It was said to the imbecile, Angus Macleod, "You
might well wonder, Angus, that Mr. Lillingston brought you into
his dining-room." " Ah," was the reply, "he might wonder that
he ever got the grace to humble him so to act." There was a time
when "the Lord was coming to his temple "-a time of high
handed iniquity. Even in such a time the Lord had a few who
felt for His cause and for His glory.

They loved one another, and held meetings, to talk together of
the state of the Lord's cause, to enquire of Him by prayer, and to
mourn for the backsliding of the Church. Such meetings are
highly profitable and mutually edifying-greatly called for in ourdaYi

Such will speak of the gracious experiences of the divine life in
the soul. You can only speak of that to one who fears the Lord
-others cannot understand it. " Come and hear, all ye that fear
God, and I will declare what he has done for my soul."-(Psalm
lxvi. 16.) Oh, I should like to hear you on the subject. The
Lord's people are ready to forget the sweet seasons they have had
and the truths which revived their hope. In order to that, they
must have their memories quickened by the Holy Ghost, which is
one Of His offices. " But the Comforter, the Holy Ghost, which
the Father shall send in my name, shall teach you all things and
bring all things to your remembrance whatsoever I have said unto
you."-(John xiv. 26.) How ready to forget what He said, owing
to their infirmities and cares, and trusting too much to their own
memory and understanding! How often was Christ away, before
you understood what His teaching meant! Oh, what need of this
work of the Spirit, as well as His comforting and sanctifying!
Consider your helplessness and need, and He will bring to your
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remembrance, and then the truth is as warm and fresh as ever in
your heart. Do you pray for the Spirit as a Remembrancer?

It is the same with regard to the dispensations of the Lord's
providence. We are deeply moved by some trying dispensation,
and ready to suppose we shall never forget this. But how soon
the impression becomes dim, except the Spirit affect us with it
anew! It was after a long interval Jacob said to his household
" Let us arise and go up to Bethel, and I will make there an altar
unto God, who answered me in the day of my distress, and was
with me in the way which I went."-(Gen. xxxv. 3.) His doings
are intended to be remembered.

IlL-The Listener-" The Lord hearkened and heard." How
little is this considered, what is fit to be spoken before God and
even before men! Is what you say fit for you to utter, fit for God
to hear? This ought to be a restraint upon tongues on Sabbath
and week-days. Do we live under the belief that men shall render
an account for every idle word spoken? The Lord noticed a con
versation going on-for His love is upon these people, and He
will observe all that is said by them. He listened and heard every
word distinctly. He might listen long before He heard anything
good spoken of Himself in many a family. "What manner of
communications are these that ye have one to another as ye walk,
and are sad?"-(Luke xxiv. 17.) They were the things concern
ing Jesus of Nazareth. Take heed, man, what He hears from you.
He hears enough about the world and vanity, but little about Him
self. " If ye see him, tell him I am sick of love." Oh, He knows
it. There is nothing done to His people but He will hear. "Jesus
heard that they had cast Him out." Whoever tells it, He hears all.

What reason have we all to feel ashamed, and lie low in the
dust, for what we have uttered amiss before Him! 0, that we had
spoken more of the Eternal King's beauty and love-more about
His sufferings and death-pouring out His soul on "the cross"
unto death. If we felt this aright, our talk would oftener turn
upon the grand theme of "the cross."

• IV.-7lie Record-" A book of remembrance was written before
him for them that feared the Lord, and that thought upon his
name." It seems that the Listener thought what He heard worthy
to be written down and recorded. He keeps a book, then, the
book of His remembrance, and they have a book. His book is "for
them." A book between Him and them is kept.

He gives them the book of conscience to keep, which at present is
but an imperfect copy of the book of His remembrance. How
ever, we can efface nothing from it, though in our own keeping.
When conscience is touched by omnipotent power, it then faithfully
records for or against us.

But there is many a thing in their book against themselves,
which is not in God's book. The foul deeds and sins of youth,
which you remember, have been blotted out of God's book, if you
have come to the blood of Christ with them. "I have blotted out
as a thick cloud thy transgressions," etc.-(Isaiah xliv. 22.) He

I
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will not leave the awful debt standing against them, when forgiven.
" In those days, and at that time, saith the Lord, the iniquity of.
Israel shall be sought for, and there shall be none," etc.-(Jeremiah
i. 20.)

God's book is written for them, i.e., on their behalf. Their
good things are written in it, because they are ready to forget them
themselves. " Lord, when saw we thee an hungered, and fed
thee ?"-(Matt. xxv. 37.) Ah, the cup of cold water will be
recorded. .Every good word and good thought for Christ is there.
The time of their espousals to Christ is in this register; and where
and when converted. -(Acts xvii. 34; Psalm lxxxvii. 4·)

Every injury done to them is noted in the book. He hath a
bottle for their tears and a book for their sorrows. "Put my tears
into thy bottle; are they not in thy book?" Every kindness done
to them is remembered; so the benefactors will not be losers.

But here we see, the Lord exerciseth the faith of His people in
this life. Matters written in a book are not for immediate settle
ment. "The just shall live by faith;" the formalist from hand to
mouth. Tbey often pray and see little appearance of being heard
-they suffer and seem to be forgotten. Ah! but it comes to the
same thing, or rather better for you; your prayers and deeds are
recorded, and will surely be answered in the Lord's good time.
"The book of records of the chronicles" was read before King
Ahasuerus. Mordecai's good deed for the king turned up; and
the king said -" What honour and dignity hath been done to
Mordecai for this?" "Nothing." But the deed was recorded,
and now Mordecai begins to reap the reward.-(Esther vi.) Be
not discouraged, dear believer, your wrong is not forgotten, your
prayer is not forgotten, it shall be heard. He has a tear of yours
In His bottle, a wrong of yours in His book! It will turn up to
your account. If He do not openly reward you with temporal
deliverance, you shall soon have the comfort of it before His
throne. 0 brethren, He is now hearing and booking.

Their thoughts are recorded; "that thought upon his name."
Why the thoughts? Because there is, perhaps, more grace, more
of Christ in your thoughts than in any service you ever gave Him
outwardly. Take heed to your thoughts. Some of your thoughts
are more performed by the Holy Ghost than any outward obedi
ence rendered. The best service ever given to Christ has not
come up to the desire in your thoughts. " But the Lord said to
David, forasmuch as it was in thine heart to build an house for
my name, thou didst well in that it was in thine heart."-(2 Chron.
vi. 8.) "I will take that for the building." David's thoughts
were as good in the estimation of the Lord as Solomon's temple
in all its glory. The thoughts of your heart are" your treasure."

Inferenees.-( I) We are deeply concerned to order our thoughts
and words before the Lord.· (2) His infinite delight in His
people, and the care exercised over their interests. (3) Their
" Advocate" faithfully records their prayers and their trials, and
will plead them on their behalf.
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LEIS AN DRRAMACH MICHAEL BRUCE.

" Agus ma bheir do lamh aobhar oilbheum dhuit, gearr dhiot i: is fearr dhuit
dol do'n bheatha air leth laimh, na dit lamh a bhi agad, agus dol gu
h-ifl'inn, do'n teine nach muchar a choidhch."-MARC ix. 43.

(Continued from page 238.)

3. Tha e a' ciallachadh gu'm feum mir do dh'fhoirneart a bhi
air a ghnathachadh leis a Chriosduidh 'na aghaidh fein, ma 'se is
gu'm faigh e gu brath saor uatha. Tha mi' a' saoilsinn gu'm bheil
~eorsa do thruas neo-mhodhai'l ann am measg cuid do mhuinntir,
air doigh 's nach urrainn iad beatha na truaillidheachd a thabhairt
air falbh; cha'n 'eil iad a' gearradh air falbh iodholan. 'Seadh,
cha ghabh an diabhal agus ana-mhiannan truas air son am beath-sa
a thabhairt air falbh. Ciod uime tha thus co mar 'gan caomh
nadh-sa, 'nuair a tha' iadsan co an-iochdmhor dhuitse. Tha so a'
gabhail a steach, gu'm feum mir do fhoirneart a bhi air a chleach
dadh leis a Chriosduidh eadhon dha fein, na'm b'aill leis a bhi
saor 0 iodholan deas-lamh ann an la na croise. Ach, tha'n
gearradh so a leithid agus aig am bheil na cuig nithe so dol maille
ris. Agus,

(I) Tha e na ghearradh dheth gach uile fhabhar ri iodholan
agus ana-mhianna. Tha'n Criosduidh do ghnath cinnteach gu'n
ciall e ri comhradh riubh. Dime sin gearr dhiot gach uile
chomhradh riu; oir cha'n 'eil comhradh ann am flaitheanas ri
miannaibh agus iodholaibh.

(2) Feumaidh tu gach uile bhiadh agus dheoch a ghearradh air
faIbh bho t-iodholan. Na dean ullachadh'sam bith air son na
feola. Na ullaich a bheag sam bith air son d' ana-mhiannaibh j

oir mar is mo a bheathaicheas tu iad, 'sann a's miosa bhios tu air
do ghnathachadh lea. Na deanaibh ullachadh air son na feola, a
chum a h-ana-mhiannaibh a choi'lionadh. Ach is bochd a cheaird
a tha cuid agaibh a' Ieantuinn, 'nuair a tha sibh a' tabhairt biadh
agus deoch do'r cuid miannaibh air maduinn na Sabaid. Cha'n
iongantach ge' do bheireadh e air cuid agaibh a dhol falamh a
dh'ionnsuidh bhur leapaichean a m'oidhche: do bhrigh gu'm bheil
sibh a' biadhadh n'ur cuid miannaibh re an la uile.

(3) Feumaidh sibh gach uile oide-altruim a ghearradh as, a tha
tabhairt airaghairt cinntinn agus fas ana-mhiannan.

(4) Feumaidh sibh an lamh dheas a ghearradh air falbh le na's
lugha do dh'ea,gail. 'Nuair a thoisicheas e an tus air briseadh a
mach, agus a cheann a thogail suas. Feumaidh tu an claidheamh
a thoirt leat, an ni 'se foca,l De, agus cui a chlaidheamh sin, an ni
'se Spiorad Dhe, agus an cinn a bhriseadh na'm bloighdibh. Ach
tha cho beag aire agaibhse air na miannaibh so, is gu'm bheil sibh
a' leigeil lea a theachd gu uidhe eagalach air an aghaidh, mu'n
tarruing sibh claidheamh 'nam measg. Ach
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(5) Feumaidh tu mor dhioghaltas agus dhiomadh a bhi agad n
peacadh an lorg do ghearradh as air iodholan. Feumaidh tu an
gearradh as le dioghaltas agus diomadh spioraid. Feumaidh tu
an gearradh dheth le d' thoil, ach feumaidh tu an gearradh dheth
ie fuath, ugus an tilgeadh air falbh. A mhuinntir ionmhuinn, tha
mi a' smuaineachadh gu'm bheil cuid do mhuinntir a' deanamh
mar fhuaim mu thimchioll gearradh dheth iodholan deas-lamh, mar
gu'm b'ann anns a mhaduinn, ach anns an fheasgair a tha aig s1th
riu a rls. Tha moran a' gearradh as iodholan deas-Iamh anns a
mhaduinn, agus 'gan tilgeadh air falbh, agus anns an fheasgar a
tha sgriobhadh litirchean air an toir a rls. Cha bhi e gu brath gu
maith leis a Chriosduidh, gus an gearr e dheth iad le spiorad
dioghaltais agus feirge.

4. 'Nis an ceathramh rathad air gearradh as iodholan lamh
dheas, agus 'se so e, feumaidh tu an gearradh as do ghnath. Cha'n
fheud an claidheamh a ahol idir as do lamh, oir tha iad lionmhor
ann, agus tha iad uile gu bhi air an gearradh dheth.

5. Feumaidh tu gearradh dheth le subhachas, gu cridheil agus
gu suilbhir. Cho cridheil agus cho suilbhir a dh'fheumas tu bhi
ann, as nach deachaidh tu mu thimchioll gnothach air bith eile
na's mo shuilbhir' agus chridheil' re uile laithean do bheatha. Ach
'se mo bharail, gu'm bheil e coslach ri bhi na obair aindheonach
agus mhall le cuid agaibh a bhi gearradh as iodholan deas-lamh ;
air doigh 's gu'm feud an diabhol samhladh dheth a leubhadh ann
bhur gnuis. Ged' robh sibh a' dealachadh riu aig aon am,
gidheadh tha sibh a' tabhairt fardach dhoibh aig am eile; feudaidh
e bhi mu'n d'theid iomadh la seachad, gu'm faigh an diabhol agus
a chuid ana-mianna' cead a theachd a steach a rls dh'ionnsuidh an
seann aite fein. Ach

6. Is gearradh dheth e anns am bheil an Criosduidh a cleachd
amh trl mhean do ghliocas spioradaiJ.

(T) Tha e a' gearradh dheth am freumh co maith ris na geugan.
Thugadh na geugan thu gus an fhreumh, agus thugadh am freumh
thu a dh'ionnsuidh na'n geugan; agus mar sin gearr iad uile dheth.
Do ghnath thugadh na sruthana' thu a dh'ionnsuidh an tobair.
Cha bhi e gu brath gu maith leis a Chriosduidh gus am bi
freumhan na'n iodhoilean air an spionadh suas ann an la na
trioblaid.

(2) Dean feum do'n mhh ghliocais so; faigh lamh na's treise na
do lamh fein gu do chomhnadh gu'n gcarradh dhiot. Cha'n e
d' obair, no d' shaothair fein, ni mo is e do ghras, do ghibhtean,
no do chomasan fein, a ghearras air falbh iodholan deas-lamh.
Cha'n e a bheag sam bith na's lugh na Spiorad Dhia. Cha d'thoir
a bheag na's lugha na neart Chriosd ort gu'n gearr thu dhiot
iodholan lamh-dheas; uime sin faigh Spiorad Ohe, agus neart
Chriosd do ghnath anns a chuis, agus soirbhichidh an obair na's
fcarr air do lamh. Agus

(3) Biodh am mlr gliocais so ann an gearradh air falbh iodholan
do lamh-dheas; cho luath 'sa ghearras tu as iad, cuir faire os-cionn
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an aite 'san do ghearr thu as iad. Cho luath 'sa ghearras tu as
iodhol lamh-dheas, agus a dh'adhlaiceas tu e, cuir faire air beul na
h-uaighe, a chum a's co luath 'sa chuireas e suas a cheann, gu'n
d'thoir am fear faire rabhaidh gu'm bheil an seann namhaid air
eiridh a rls. Tha e na ghnothach bhronach gu'm bheil aig cuid
do Chriosduidhean an iomart cheudna air a bhliadhna so, mar air
son gearradh iodhoilean lamh-dheas, 'sa bha aca iomadh bliadhna
roimh so. Nach bi sin na-bhriseadh cridhe gu'm bheil aca na
ribeachan ceudna, na h-ana-mhiannan ceudna, agus na buairidhean
gu cogadh na'n aghaidh, a bha aca iomadh bliadhna roimh so?
Feumaidh e bhi gur e an droch riaghladh air a chuis a b'aobhair
do'n so? Oir na'n robh thu air cuir faire chinnteach air uaigh
d'iodhoilean an uair a fhuair thu buaidh orra, cha bhiodh tu cho
mar air do thriob-laideachadh lea a nis, is a tha thu.

Ni eile a tha iomchuidh ann an gearradh dhiot iodhoilean deas
lamh, agus 'se sin, feumaidh tu an gearradh dhiot air a leithid do
dhoigh 's nach gabh thusa agus iadsan camhnuidh gu brath tnille
ann an aon tigh a rls, no ann an tir aon duine. Feumaidh sibh
an gearradh air falbh air a leithid do dhoigh 's nach gabh sibhse
agns iadsan comhnuidh gu bra.th tuille fuidh an aon drnim a rls.

II.-'Se'n ath ni ris an labhair mi, so, C'ait am bheil diu
gearraidh dheth iodhoilean deas-lamh a' lnidhe ann an latha na
trioblaid? agus tha a chliu na luidhe anns na nithe so :

1. Bithidh tu le so air do shaoradh 0 iomadh oilbheum mu
Chriosd, agus a roidibh, a bhios muinntir eile ciontach as. Tha
thu ag radh gu'm hheil Criosd ann an tom has mar na luidhe gu
diomhar ad' uchd, agus tha so ag radh gu'm bheil neamh taitneach
leat. Tha echo taitneach leat, 's gu'm bheil e a' tabhairt ort
lamh agus cos a ghearradh dhiot, agus suil a spionadh a mach
asad, mus bi thu as-eugmhais-san. Ciod air bith bacadh a
bhitheas anns an t-slighe, a dh'fhaodadh ann an coslach a
thabhairt air Criosd a bhi mi-thaitneach. Fathast, a deir an
Criosduidh aig am bheil iodholan lamh-dheas air an gearradh
dheth, dealaichidh mi ris na h-uile nithe mu'n dealaich mi ris-san.
Ach tha fhios agam gu maith, nach 'eil Criosd co taitneach le
cuid agaibh, as mu'n dealaich sibh ri iodholan deas-lamh, gu'n
cuir sibh bhur beatha ann an cunnart. Ach

2. Tha diu a chleachdaidh so na luidhe ann an so, gu'm bheil
e ag radh gu'm bheil thu umhailt do dh'aithn do rlgh. Agus cha
chuala mi riamh mu Chriosduidh a chaill le umhlachd; ach
chuala mi mu mharan a chaill air son an eus-umhlachd. Dime
sin bi geamidh dhiot iodholan lamh-dheas, na'm b'aill leat a bhi
umhailt do d' righ agus do d' cheann, do Thighearn agus do
mhaighstir.

3. Tha a chliu na luidhe ann an so, gu'm bheil e 'g radh gu'm
bheil gras an uachdar ann ad' uchd. Co fhad sa tha gras a'
cosnadh an latha ann am broilleach Criosduidh, cha bhi a
mhaighstir mi -thoilichte leis. Feudaidh e do rannsachadh gu
maith. Cha bhi e feargach riut. Feudaidh e do chuir air a
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chlach-dhearbhaidb, gu a dheanamh aithnichte do'n t-saoghal,
agus dhuit fein, ciod an stuth d' am bheil thu; ach cha dean e
na's mo do chron ort. 'Nis do thaobh gearradh dhiot, na raCD
am mearrachd; oir sgarnan iodhoil deas-lamh Cbriosduidh a
dh'fhaodas a bhi air a ghearradh air a bhliadhna so, feudaidh e
bhi bea air an ath bhliadhna a rls. 'Nis tha trl aobhairean air son
am feud e bhi mar sin.

(I) Do dhearmad anns nach do cbuir thu faire air uaigh an
iodhoil sin. 'Nis do bhrigh do dhearmad fhuair e suas a cheann
a rls. Bha cumbachd foill aige fo'n talamh, agus mar sin chuir e
thus' air do dhruim a rls. Ach

(2) Bha Dia ann a cheartas air a bhrosnachadh gu a dheanamh
mar so. Ciod an rathad a tha Dia ann a cheartas a' gabhail mar
is trice ri fear aidmheil codalach? Eadhon so; tha e a' cead
achadh a sheann ana-mhiannan agus pheacanna a theachd air an
ais a ris air an duine; miannan a shaoil leis a bhi marbh agus air
an adhlacadh; miannan a tha 'tarruing a chreutair bhochd aig an
sailean a rlS, do bhrigh 's nach robh e faiceallach ann am faire a
dheanamh an aghaidh an leithide sin do pheacaidhean, agus nach
d'rinn e bran air an son.

(3) Feudaidh e bhi, gu'n d'thainig seann ana-mhiann no iodhol
a shaoil leatsa bhi marbh 's air adhlacadh, air ais a rlS ad' ionn
suidh air sgath so. Do bhrigh 's gu'n robh thus' ad' neach a
chuir na's mo do dhochas annad fein na chuir thu ann an Criosd :
agus co fhad 'sa tha thus' a' cuiI' dbchas annad fein, cha'~
iongantach do sheann iodhoilean a theachd air an ais a rlS, agus
do chuir-sa air leud do dhroma. '<

III.-Ach na togaibh so 'am mearachd, gu'm feud an Criosd
uidh aig iomadh am a dhol mu thimchioll cleachdaidh gearraidh
dheth iodhoilean lamh-dheas, ach gu'm feud e bhi gu goirt air a
chradh leis na cuig cunnuilean so. Agus tha na cunnuilean so
uile pailt' ann an Alba anns na laithean so, a tha bacadh sluagh
bochd 0 ghearradh as iodholan deas-Iamh.

A cheud chunnul ann an aghaidh gearradh as iodhoilean
deas-Iamh, is e naduL Their nadur, Ni-h-eadh, cha chail! mi a
h-aon deth mo bhui!1. 0 uil-bheist, deir an iodhol, an sgrios thu
nadur, ann do lamh-dheas a ghearradh dhiot; is ni sin nach
urrainn domh smuaineachadh a dheanamh. Tha nadur ag radh,
cha dean, cha'n urrainn dhomh an gearradh dhiom. Ach tha
Dia ag radh, fellmaidh tu an gearradh dhiot. 'Nis co-dhiubh a
tha llmhlachd gu bhi air a thabhairt do Dhia no da nadur? Nach
saoil thus' gm fearr umhlachd a thabhairt do Dhia na do nadur ;
agus uime sin ge do tha nadur ag radh Ni-headh; gidheadh
feumaidh tus' an gearradh dhiot, air-neo bheir thu eus-umhlachd
do Dhia; agus mar sin cha bhi agad ach bea bochd dheth. An

Dara cunnul ann an aghaidh gearradh air falbh iodhoilean
lamh-dheas, agus se sin, eigin. Their eigin, cha'n fhaod mi a
dheanamh, no ma ni, cionnas a ni mi obair, ma bhios mi as
eugmhais mo lamh? Ma bhios mi a dh'easbhuidh mo shuil,
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cionnas a bhios mi feu mail do shluagh bochd Dhe? Cha bhl
mi 'n sin freagarrach air son ni sam bith. Tha eigin ag radh nach
urrainn dhomh a bhi as-eugmhais mo bhathar agus mo mhaoin,
mo thigh agus m'fhearann. Cha'n urrainn dhomh beanntuin ri
gnothaichibh eigin; cha'n 'eil beirt ann an aghaidh na h-eigin, a
deir an duine bochd. Ach nach tabhair thu fainear d'eigin.
Gleidh do mhaoin, do bhathar, do thaitneas agus do sheilbhean.
Gidheadh tha Dia ag radh, gearr air falbh iad; agus co-dhiubh a
tha umhlachd gu a bhi air a thabhairt do Dhia, no do d'eigin
fheolmhor-sa. Tha thu ag radh nach bi thu feu mail do Chriosd
uidhean eile, ma bhios tu as-eugmhais do mhaoin, &c. Tha mise
ag radh, gu'm bi thu na's fheumail' ann a bhi tabhairt deagh
eisiomplair dhoibh, na ge do chaitheadh tu na bheil agad omi'.
Thoir dhoibh dublachadh na eisiomplair; oir le dealachadh ri
d' mhaoin agus do bhathar, aig gairm Dhia, feudaidh tu a bhi
feu mail, trid beannachadh Dhe, gu thabhairt air moran umhlachd
a thabhairt do ghairm Chriosd, agus gu luidhe sios aig cosaibh
Cbriosd, agus bithidh sin na's fearr na ge do bheireadh tu na
h-uile ni a th'agad do na mhuinntir bhochd agus shaxuichte.
Tha'n

Treas cunnul ann an aghaidh gearradh dheth iodhoilean deas
lamh, agus se sin, Reuson. Their reuson, Ni-h-eadh; dean faire
na aghaidh: Nach 'eil mise am dhuine reusonta? Cha'n fhac is
cha chuala mi riamh mu'n leithide do mhuinntir mhi-reusonta.
Tha iad ag radh air son obair ath-leasachaidh, gu'n caill iad na
h-uile ni a tha aca; agus an saoil sibhse sin na ghniomh reusonta?
Tha mi air mo ghairm gu gniomhrachadh gu reusonta', deir daoine
an t-saoghail, agus bhiodh sin na ghniomh mi-reusonta, mo bhean
agus mo chlann fhagail. Ach an innis thu dhomhsa, a dhuine
ghlic, c'ait an d'fhoghlum thu an gliocas sin. Cha d'thoir mise
groat air d'aideachadh-sa air a chumhnant; oir their thu aon ni
air a shon am bliadhna, agus ni eile an aghaidh sin air an
ath-bhliadhna. Ach air mo shonsa dheth, cha'n 'eil mi 'ga
smuaineachadh na iongantas mu'n dream nach 'eil firinneach do
Dhia, gu'm bi iad aon-chuid firinneach do chumhnant duine. Ach
tha bhur maighstir ag aithneadh dhuinne gearradh dheth; agus
tha aige sin, co-ionannachd agus reuson ann a bhroilleach. Ach
cha chan mise, gu'm fregair an reuson aig am bheil aithn-san ann
a bhroilleach, ri do reuson feolmhor-sa; ni mo their mi, gu'm
freagair do reuson feolmhor-sa ri riaghailte Dhe agus co-ionannachd
dhiadhaidh; aig am bheil reuson cheart agus naoimhaichte ann a
uchd. Ma 'seadh, feudaidh aithn Dhe a bhi na luidhe aig do
dhorus, agus gidheadh thus a bhi cho dall 's nach urrainn thu a
bheag do dh'aobhar fhaicinn a chum umhlachd a thabhairt d\.
Gidheadh, tha aig an aithn aobhar gun fhreagairt ann a h-uchd.
'Seadh ma ta, feumaidh cumhachd an Dia neo-chriochnach
buaidh fhaotainn, agus cuidthrom a bhi aig air do chridhe, a
chum iompaidh a chuir ort gu a dheanamh; oir tha aige sin
reuson ann a uchd, ge' nach 'eil thus anns an am a' faicinn reuson
air a shon. 21
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An ceathramh cunnul ann an aghaidh ~earradh dheth iodhailean
deas-Iamh, agus 'se sin, Tha thu 'ga shaoilsinn na naire mhaslach
a dheanamh, gairmidh an taobh-duthcha gu leir thu ad' amadan,
air son do lamh-dheas a ghearradh dhiot. Mionnaichidh iad, agus
their iad, tha thu mar-a011 'ga d' mhurt fein agus mUTt do theagh
laich. Rinn thu thu fein air leth lamh, their iad, agus tha sin na
naire dhuit, agus na chuir as do d' theaghlach. An innis thu
dhomh, a dhuine ghlic (an gairm thu mar sin d' ainm), ciod e do
dhleasdanas? Tha speis agad do na nithe sin a tha nadurach
agus feblmhor, mu fhuil agus fhebil; ach cha'n 'eil speis agad do
nithe Dhe, agus do Spiorad Dhe. Ach a thruaghan fheelmhor,
d'fheoirichinn an da ni so riut.

(I) CO ann is mo a tha de naire, a dhol do neamh na do
dh'ifrinn ? Tha Criosd ag radh, gur fearr a dhol do neamh air
leth lamh, na a dhol do ifrinn le da lamh, agus ml.ire is mallachd
Dhia maille riut; oir a leithid sin do naire bithidh agad, agus thig
mbr naire ort.

(2) Ciod air bith naire a shaoilear a bhi ann an umhlachd a
thabhairt do'n aithn, gidheadh cha'n 'eil dearbh naire ann. Dime
sin, co-dhiubh as roghnaichte leat dearbh naire a ghiulan, no naire
a bhi air a chuir as do leth? air ciod sam bith naire a mheasar
no shaoilear a bhi 'n co-chuideachd umhlachd a thabhairt do
dh'aithn Dhia, gidheadh cha'n 'eil fior naire 'na cho~chuideachd;
oir cho chinnteach'sa tha Dia anns na neamha o's airde, an duine
is mo a chuireas ann an cunnart air son Dhia a nis, 'se'n duine is
lugha air am bi do naire ann an Alba, abradh na aghaidh an
dream leis an aill. A mhuinntir ghlic so leis nach dana a bheag
sam bith a chuir an cunnart air son Chriosd, no air son aobhar
san, gabhaidh iad taobh na sraid, 'nuair a gabhas an duine sin a
mullach. Am bheil e na's me do naire a bhi dol do neamh air
leth lamh, na bhi a' dol le da lamh do dh'ifrinn? Cuimhnich
gu'n dubhairt mi nach 'eil naire ann am flaitheanas; cha ghiulan
aon-chuid ministeirean no luchd-aidich naire ann an sin, ge do
ghearr iad dhiubh iodholan lamh-dheas air son Chriosd. Cha'n
'eil e na naire dhomhsa a bhi tabhairt umhlachd do dh'aithn mo
mhaighstir. Tha mo chreideas na luidhe ann an so, a bhi
gearradh air falbh iodholan deas-Iamh air aithn-san.

( Ri leantuinn.)

Protestantism in Scotland.-The Glasgow Herald" is to
be commended for giving considerable space to correspondents
concerning the illegal ritualistic services in Edinburgh Cathedral.
The <;orrespondence clearly shows that, while the paid Protestant
officials wilfully break their solemn ordination vows, and seem to
be in love with Popery, the occupants of the pew have no liking
for these illegal proceedings. Oh, for another Knox to call
Scotland back to the simplicity of the gospel and the study of the
Word of God !- Vanguard.
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lProteatant 1Aotea.
Popery in Holland.-According to The Universe, fourteen

Catholic daily papers, thirty-three bi-weekly, and seventy-one
weeklies are published in Holland, while its monthly Catholic
publications number forty-nine. This is a truly remarkable
number for so small and so Protestant a country. The- .editor
bemoans the fact that in England not a single Catholic paper is
issued, which fact "does little credit to our reading public in an
age of progress."- Vanl:uard.

Pius X.'s Pontificate.-By the strangest of ironies, in spite
of his goodness and humility, the Pontiff whom popular favour
had so affectionately acclaim.ed, has become within four years the
most unpopular of Popes. From one end to the other of the
peninsula anti-clerical manifestations break out and cannot be
repressed. All the younger priests are weary of seeing the
Church become the refuge of those who are afraid--afraid of
science, afraid of democracy. The Vatican need not go far to
note the rapid change that has taken place in public opinion. It
can see for itself what is happening even in Rome.. The over
throw of the clerical party at the municipal elections, the
unprecedented keenness with which the citizens of Rome went to
the ballot boxes, the unanimity with which even the clients of the
Vatican voted the anti-Papal list, would constitute a singularly
eloquent lesson, if lessons could be addressed to a power which
has none to receive. Pius X. meanwhile will continue to wage
war against those who have the misfortune not to share hi
political ideas, he will declare them' rebels to the Church, and
launch against them the most solemn denunciations. / But all
these outbursts have been without effect, or the only effect they
have had has been to weaken the sense of authority.-Times.

Los Von Rome in Canada.-Pastor A. L. Therrien, the
minister of the French Baptist Church. of Montreal, says concern
ing the great breaking away from Romanism in all Roman
Catholic countries :-" Signs of a movement Los Von Rome in the
Province of Quebec appear on the horizon. Much discontent is
manifested in various places, especially among the priesthood.
Every now and then we hear of priests who long to break the
bonds that hold them chained to the old system in which they no
longer believe. Two such cases have come to our knowledge
agam recently. But how hard it is for those poor slaves to break
loose from the old moorings. They have been so moulded that
they are fit, most of them, for no other occupation, save that
which they now follow, by mere routine,against their convictions.
May the Lord break their bonds, and bring them like the Nor
mandeans, . . . . . the Chiniquys, . . . . . and other
priests, who here, in 'dark Quebec,' have had courage to come
out and take their stand boldly on the side of truth."



The Free Presbyterian Magazine.

1Rotes ant:! <tomments.
An American DLvine on the New Catechism.-" I

have read the Synod's deliverance on the New Catechism with
substantial accord. I have seen the Catechism, and feel, with
your Synod, that it is an exceedingly defective document, and if
it ever takes the place of the Shorter Catechism in your schools
your staff will be broken. There is nothing in Catechetical
literature which equals the Shorter Catechism in crisp exactness of
definition, and little which equals it in faithfulness, whether in
doctrinal or in ethical instruction. It will be a sad day for
Scotland when it is supplanted by such a document as this New
Catechism, which I am not able to admire at all."-Dr. B. B.
WARFIELD, Princeton, in a letter to one of our Ministers.

Secular Education.-Owing to the difficulty in finding a
solution to religious education in England there is a strong
agitation that the State should give no religious education to the
young. We trust this atheistic solution will fail meantime. We
quote the following from the Scotsman, which shows the trend of
events:-"The Secular Education League, which recently came
into exist.ence iu London, has already a membership of nearly a
thousand. It intends to begin a campaign in November against
the teaching of religion in elementary schools, either at the public
expense or by means of the public machinery. The League
neither professes nor entertains any hostility to religion, but
regards it as a personal and private matter, which ought not to
come under the control of the State, as the religious controversy
has been a serious hindrance to national education in England.
Several members of Parliament, and the Rev. R. J. Campbell and
the Rev. Stewart Headlam, have promised to speak at the
opening meeting in London in November."

Valuable Booklets.-" Angus 0' the Hills" and" Yeddie's
First and Last Communion," in one booklet, neatly got up, Id.;
J Yzd. post free; 9d. per dozen, post free; 100, post free, 6/.
"Muckle Kate," same price. "Emilia Geddie," zd. post free.
To be had from Miss Mackay, 85 High Street, Dingwall, N.B.

The Failure of the Higher Criticism.-In a notice of
Colonel Conder's recent work, "Critics and the Law," which
appeared in the September number of the Contemporary Review,
the reviewer thus refers to the Higher Criticism :-" The
comparative failure of what is known as the Higher Biblical
Criticism to maintain its position is common knowledge at the
present time. In the days of Bishop Colenso, thinking men were
almost persuaded to tremble in the matter of the very foundations
of their faith. Everything seemed to be slipping away, and the
impregnable rock of Holy Scripture itself was crumbling. To-day
things are in a very different position. The reviewer cannot but
notice the signs of a vigorous reaction. The Higher Critics of the
nineteenth century, it is now said, are among the many false
prophets who have troubled the world."
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China's effort to crush the Opium Traffic.-8th
August was the date fixed by the Viceroy Tuan-fang for the strict
enforcement of the edict abolishing the use of opium and the
closure of all opium dens thoughout Kiang-su. The same day
saw the closing of the opium dens in Canton. A telegram from
Hong Kong, dated 9th August, says: "All -the opium dens in
Canton have been closed without disturbance. There are
rejoicings throughout the city, which is decorated. Processions
and bands are parading the streets." News from Pekin says that
information has reached the Lu-chun-pu that some soldiers are
paying no attention to the regulation issued last November that
all teachers, scholars, soldiers, and sailors of all ranks were to be
allowed three months wherein entirely to relinquish the opium
habit. Instructions have therefore been issued to the effect that
any officer or man found smoking will at once be beheaded.

Plague in India.-When we read of the ravages of famine
and pestilence in other lands, we, living in this more favoured
land, can scarcely realise how indebted we are to the Most High
in preserving us from the" pestilence that walketh" in darkness.
A writer in Blackwood's Magazine for October quotes figures
which reveal how gesolating the plague must be in the stricken
provinces of India. The deaths since I 896 amount to five millions.
"It is hard to conceive," says the writer, "every soul in Scotland
dying from one fell disease in ten years, but the population of
Scotland is 528,000 less than 5,000,000. It is appalling to think
that during eleven years the number of victims of plague in India
exceeds 53£ millions, but the mind staggers when we learn that of
the 53£ millions, 43/z millions died during the last five years and
four months. The population of London is 4,536,541. What
would be our thoughts if 4,500,000 deaths occurred in London in
five years, and the vast city was left with 36,000 inhabitants."

Progress of the Discussion on the Deceased Wife's
Sister's Marriage Act.-From the utterances of public men,
both in the Church of, England and the Church of Scotland, it is
evident that some trouble may arise owing to the antagonism that
is believed to exist between the law of the Church and the law of
the land. In a recent article in the Contemporary Review this
antagonism, as far as the Church of England is concerned, is said
to be non-existent. The Bishops of London and Worcester have
declared themselves strongly against the new Act, the former
advising his clergy to refuse their churches for the solemnization
of marriages under it. The Bishops of Carlisle and Hereford,
while disapproving of these marriages, add that they do not find
anything against them in the Word of God. In a recent issue of
the Scottish Review, Prof. Herkless, of St. Andrews, holds that if
the formula which has been sent down for consideration to the
Presbyteries of the Church of Scotland be passed, "the minister
will still be forced to adhere to the Confession's condemnation of
a marriage with a deceased wife's sister." He argues strongly for
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a declaration from his Church allowing marriages under the new
stat:ute. The same trend of feeling was seen by the carrying of a
motion in the Glasgow Presbytery, which had in view the yielding
of obedience to the new law until the Committee which had been
appointed to inquire into the matter, brought in their report.
Prof. Cooper appealed against this finding to' the Synod of Glasgow
and Ayr, which met at Glasgow on the 8th October. The Synod
rightly found the Presbytery's motion incompetent, but an appeal
is to be made to the Assembly in the interests of the Presbytery.

The Reformation Monument in Geneva.-Professor
Lucien Gautier, D.D., Ph.D., Geneva, writing in the Quarterly
Register of the Reformed Churches holding the Presbyterian
System, says in regard to the above :-" In 1909 the Reformed
Churches will commemorate 'throughout the world' the 400th
birthday of John Calvin. It is natural that a central commemor
ation should take place somewhere, and no other city can have a
claim to it but Geneva, where God brought Calvin and kept him
for nearly thirty years, on a soil which He had Himself prepared
for the marvellous labour and success of His servant. The
foundation stone will then be laid of a Monument ofthe Reformation,
whose chief feature will be the statues of Calvin and Calvin's
co-operators and disciples, like Farel, Beza and Knox, in
association with figures representative of the different countries
where Calvinism was a shaping influence. Geneva is a very small
republic, with scarcely more than 65,000 Protestant inhabitants,
including the children, the poor, and also too many indifferents
and unbelievers, whereas our Roman Catholic fellow-citizens
number over 70,000. In a few months we have collected here,
\\ ithout using any artificial method (bazaars, etc.), subscriptions
amounting to 160,000 francs or £6,400, and we hope to find
more. Thus, if our monument were to be simply a modest' Geneva
monument,' we might erect it. But we want something else,
something better and greater; we want a universal testimony from
the Reformed Christians of all nations and of all languages to the
heroes of our Reformation, and to the principles they have
victoriously proclaimed."

(tburcb 1RoteB.
Communions.- Oban and Helmsdale, first Sabbath of

November; St. J ude's, Glasgow, and Tarbert, Lochfyne, second;
Edinburgh, Halkirk (Caithness), and Dornoch, third; Dumbarton,
first Sabbath of December.

Meeting of Synod.-The Synod will (D.V.) meet at St.
Jude's Hall, Glasgow, on Tuesday, 12th November, at 11 a.m.,
when the Rev. Ewen Macqueen, Moderator, is expected to
conduct public worship.

Notice to Congregational Treasurers.-It is requested
that Treasurers of Congregations throughout the Church send in
the Sustentation Fund contributions as promptly as possible to
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Mr. Angus Clunas, General Treasurer, 18 Ardconnel Terrace,
Inverness, that the usual payments .may be made without delay.on
the IIth November.

The late Mr. P. Campbell.-We notice, with deep sorrow,
the death of Mr. Peter Camp bell, elder, St. Jude's, Glasgow, who
passed away to his everlasting rest on the 25th September. A
short sketch of his life will appear, the Lord willing, in an early
issue of the Magazine. Meanwhile we desire to express our
deepest sympathy with his widow. N. c.

Services in London.-The Rev. Alexander Macrae, Portree,
will (D.V.) conduct the bi-monthly Gaelic Service in the Scottish
National Church at Crown Court, Covent Garden, London, W.C,
at 3.30 p.m. on Sabbath, loth November. It is arranged by
Free Presbyterian friends that he will conduct an English service
at 7 p.m. of the same day in the Y.M.CA. Hall, 186 Aldersgate
Street, KC. It is desirable that Free Presbyterians at home
would acquaint their friends in London of these services, and
names and addresses of London friends maybe sent to Mr.
William Grant, 22 Winifred Grove, Clapham Common, S.W., who
will be pleased to give any information about the present or any
subsequent services that may be held there in connection with the
Free Presbyterian Church.

Acknowledgments.-Rev. J. R. Mackay begs to acknow
ledge, with thanks, receipts of the following sums towards a Kaffir
Metrical Version of the Psalms :-A. M., Lochbroom, £1; J. M.
Little, Lochbroom, 10/; J. M., Laide, 15/; KG., Carrbridge,
10/; W. R., Ballater, 5/; per Rev. N. Cameron, 2/6; M. M.,
Gairloch, 5/.

Rev. J. S. Sinclair begs to acknowledge, with thanks, 10/
anonymous for Shorter Catechisms in Kaffir to Mr. Radasi; 2/
for same purpose from a Friend, Wark, Northumberland; 5/ from
same Friend for Bibles in Kaffir; and 10/ from a Free Presby
terian, Kingussie, as donation to Magazine Fund.

Rev. Neil Cameron begs to thank very sincerely" Inverness
shire" for 10/ in aid of St. Jude's Building Fund; and 10/ "from
a Friend for Mr. Radasi's Mission."

The Treasurer of the Dingwall Congregation begs to acknow
ledge, with thanks, the following donations received per the Rev.
Donald M'Farlane for the Church Building Fund :-" Free
Presbyterian," postmark, Kingussie, £4; Mrs. Clark, Lybster,
5/; Mr. Stewart Stein, £r; Well-wisher, Staffin, 6/6; Post
mark, Orkney, 4/; Angus M'Leod, Bettyhill, 8/; Friends,
Bettyhill, Thurso, per Mr. Angus M'Leod, 12/6; Mrs. M'Arthur,
Fort-William, £1; Friend, £3; Postmark, Inverness, 2/6;
Free Presbyterian, Poolewe, 10/; Mrs. J. White, Bartonholm, by
Irvine, £1; Mrs. P. Grant, Carr, Carrbridge, 10/; Friend, £5 ;
M. S. A., "Perthshire," £ I; Friend, "Carrbridge," 5/; Friends,
Fort-William, per Miss M'Millan, £7 10/. Per Mr. L. M'Lean,
sculptor :-S. Campbell, Aviemore, 10/; S. Macdonald, banker,
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Beauly, £,1; P. MacCallum, auctioneer, Dingwall, £,1 1/; M.
Galbraith, postman, Dingwall, S/; J. Grant, sculptor, Dingwall,
2/6; Miss M'Gregor, Inverness, 2/; Misses M'Lean, Inverness,
sf; J. Mackay, saddler, Tain, 10/; Messrs. Gibb Bros., Aberdeen,
£, I 1/. Per Treasurer :--Found in envelope in collection plate,
25th August, "with the sincere wishes of a southern Member,"
2/6; William Dallas, Milton, Aviemore, 10/; Miss Bannerman,
Cononbridge, 10/, and collected from friends, 6/6; Special Col
lection, F.P. Congregation, Inverness, £,11 2S. 6d.; Donald
M'Lennan, Luibelaggan, 5/, and from a friend, 2/6; Miss Nellie
Bain, Dingwall, 7/6. Per Miss Sarah Matheson, Loch Carron :
Mrs. Macdonald, Dundee, 5/; Friend, 10/; Friends, Kinloch
bervie, Lairg, per Mr. W. R. Morrison, 15/6; "Friend in
Sutherlandshire," £,2 10/ for Church Building Fund, and £,2
10/ for Congregational Expenses.

Ube f1Daga3ine.
Subscriptions Received for Magazine.-W. M'lnnes, Woodville,

Ontario, 4/1; J. Davidson, W. Glensharig, Arran, 2/6; Mrs. Halsall, Wigan,
2/6; D. Jack, Newton, Ontario, 13/4; M. Beaton, Hallin,. Skye, 2/1; J.
Ross, Watten, 2/; Mrs. M'Lennan, Dallas, 2/6; Miss Calder, Beauly, 2/6;
G. Matheson, Stoer, 1/51t; A. Fraser, St. Jude's Collectors, £1 4s.; J.
M'Kenzie, Udrigle, £1 8s.; A. Bruce, Wick, £2 3s. 3d.; J. M'Leod, Lairg,
£1 7s. 9~d.; Miss C. Mathcson, Bonar, £1 IS.; Mrs. M'Pherson, 1nsh,
Kingussie, 2/6; A. Morrison, Trumisgarry, N. Uisl, 2/II; Mrs. Campbell,
Oban, £1 9s.; Mrs. A. M'Corquodale, Glasgow, 1O~d.; J. M'Laine, Portree,
£1 55. 6d.; Miss Katie M'Kenzie, Udrigle, If; W. Mackay, Dumbarton, 5/;
M. M'Leod, Glenhinnisdale, sf; Mrs. W. Sutherland, Grace Street, Toronto,
4/; G. Hay, Tarbert, Loch Fyne, 2}6; P. M'Leod, Staffin, Skye, I6j; Duncan
Young, Ai.lie Gardens, Glasgow, 2/6; J. PoIson, Lybster, 2/6; D. Ross,
Tain, I8!; J. Adamson, Helmsdale, 2/91; Robert Mackay, London, 2/6;
W. Day, Edinburgh, 8/4; R. Matheson, Lonbain, Shieldaig, 5/; Rev. W.
ScoU, Edinburgh, 2/6; Miss B. A. Nicolson, Wendover, Bucks, 2/6; J.
M'Lean, Greenock, t3/1O; H. M'Ewan, Lochgilphead, 14/; J. Macdonald,
Annat, Ross, 6/; C. Rodger, St. Rollox, 7/6.

'JLiterar\? lRottce.
Professor Andrew Harper's" Recent Criticism" Ex

amined.-By Rev. Arthur Paul, St. Kilda, Victoria. Melbourne:
Mason, Firth & M'Cutcheon, Collins Street. Mr. Paul has kindly
sent us a copy of this pamphlet of 53 pages, in which he examines
with considerable acuteness and effect a lecture delivered by
Principal Harper of Sydney, in 1903, on "The Influence of
Modern Critical Studies on the Spiritual Value of the Bible."
Principal Harper endeavours to prove that the higher critics,
with whom he is in sympathy, have not deprived the Bible by
their studies of any of its spiritual value-that its religious worth
still continues the same, though they have taken away its
infallibility. But Mr. Paul, wh~ is an aged and able defender of
the faith, exposes the fallacy of this argument, and his pamphlet
is fitted to be useful as a corrective to the subtleties of unbelief
in relation to the Scriptures. Students of divinity would be
benefited by the perusal of it. J. S. S.


