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, THE answer to the fourth question in this Catechism, though
expressing certain truths concerning God, does not make

proper ,sense as an answer to the 'particular question put, and 'is
not wor~hy of men of ordinary intelligence in matters of Christian
doctrine, 'far less of D.D.'s and LL.D's. It is to be feared
that if the framers of this Catechism were to be judged by their
answer to this question, the conclusion would be that they would
not pass an ordinary college examination in theology. The
question and answer are as follows :-" Q. What do we mean
when we say that God is a spirit? A. When we say that God is
a spirit, we mean that God lives, and that he knows all things and
works everY\There, though we cannot see him."

Now, the first thing here may go without objection, that, when
it is said that God is a spirit, it is meant that God lives, but it does
not follow from the mere fact that He is a spirit that" he knows all
things and works everywhere," though these assertions are truths.
An angel is a spirit, but he does not, on that account, know all things
or work everywhere. He is limited in his intelligence and powers,
though a spirit. In fact, the two ideas we chiefly associate with
a spirit are simply invisibility to sense and the absence of physical
or bodily parts. A spirit is an invisible and immaterial, intelligent
being. And when we say that God is a spirit, this is what we
mean, and nothing more; we affirm nothing thereby concerning
His omniscience or omnipresence. But perhaps it may be replied
that the Catechism framers are keeping in view a previous answer
of theirs to the question, "What is God?" namely, "God is a
spirit, infinite, eternal and almighty, most holy, just, and wise,
most merciful and loving," where it is predicated of God that
He is an infinite, eternal and almighty spirit. But if they have
this in view, the words" infinite, eternal and almighty" should go
before "spirit" in this fourth question in order to make sense, for
the idea of "a spirit" does not involve the ideas of infinity,
eternity, or almightiness. Angels, as we have said, are spirits, but
they are neither infinite, eternal, or almighty. The strange thing
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is, however, that, although it was quite certain the framers had
these attributes of God in view when they speak of Him as a
spirit in this question, the answer is still very defective. There
is no real explanation in it of His infinity, and none at all of His
eternity; while the expression, "works everywhere," is not a correct
equivalent of the word "almighty." " Almighty" describes a
perfection in the Divine Being, while" works everywhere" defines
the field of His operations. Whatever way one looks at this
question it seems out of joint, and it is only fitted to produce
confusion, and perhaps worse, in the minds of the young. It
labels the Catechism a crude document. What a contrast to the
accuracy, lucidity, and wholesomeness of the Shorter Catechism!

The sixth and seventh questions deal with the love of God, and
no distinction is made in them between the general love or
benevolence of God to all men, and His special saving love to
His people. The love of God, shown in the gift of His Son for
salvation, is described as only a greater degree of the love that is
shown in ·the common mercies of life. This, of course, is the view
of those who do not believe in the doctrine of election, a doctrine
which is carefully excluded from this Catechism. The questions

, and answers referred to, run as follows :-" 6. Q. How does God
show his love for us? A. God shows his love for us by creating
and preservin'g us, and by the mercies he bestows on us every
day. 7. Q. HQW has God shown the exceeding greatness of his
love? A. God has shown the exceeding greatness of His love by
giving His only begotten Son for our salvation." It is clear that
these answers teach that God loves all men equally in the same
respects, and that He has given His only begotten Son for the
salvation of all, without distinction. Such are the doctrines of
Arminianism, and they are entirely alien to, and subversive of, the
teaching of the Confession of Faith, which some of the framers of
this Catechism owe allegiance to. We maintain, also, that they
are contrary to God's Word. For we learn from it that God's
general goodness to men, and His love, as manifested in Christ,
are two distinct things. In his general goodness he bestows
many temporal benefits upon men, upon the unjust as well as the
just, but no one is at liberty to conclude, from the enjoyment of
these things, that he is an object f!)f God's love in the highest
sense of the word.. His goodness to many in providence is
entirely apart from His love unto salvation. This leads us further
to say, that God did not give His only begotten Son for the
salvation of any but those whom He had an unchangeable purpose
to save from eternity. The love of God in Christ is thus bound
up with a distinct. purpose of salvation which shall not fail of
accomplishment, and is not merely a greater degree of His general
goodness, as the framers of this Catechism would have it. Christ
speaks of His true people as those given Him by the Father out of
the world; they are His sheep for whom He lays down His life;
they shall all come to Him, and He gives unto them eternal life,
and they shall never perish. He prays not for the world, but
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those whom the Father gave Him. Does not all this most
clearly declare a special saving love set upon some and not upon
others? Again, the Apostles concur in their inspired testimony
to this doctrine. Paul, in all his epistles, speaking by the Holy
Ghost, declares the truths of eternal election and particular
redemption. Witness the Epistle to the Ephesiansr "He hath
chosen us in him before the foundation of the world
predestinated us to the adoption of children by Jesus Christ"
(chap. i. 4, 5); "Christ loved the Church and gave himself for
it" (chap. v. 25). Again, in Romans, eighth chapter, the Apostle
speaks of all the blessings of salvation as the fruit of predestin
ation and of those predestinated, called, and justified, as the
inseparable objects of" the love of Christ," and of "the love of
God which is in Christ Jesus, our Lord." But we cannot enlarge.
Many passages might also be quoted from the other inspired
writers, both prophets and apostles, to show that there is a deep
distinction drawn in the Scriptures between the general goodness
of Goq to all His creatures, which they may experience and yet be
lost for ever, and that love, manifested in the gift of His Son Jesus
Christ, which infallibly secures the eternal salvation of its objects.

It is utterly vain for men to think, as many of our modern
divines do, that they can get rid of the doctrine of eternal election.
The principle of it confronts us in all spheres, in creation, and
providence, as well as redemption, and it is plainly revealed in Holy
Scripture. But the natural man, whether he be in the pulpit or
the pew, kicks against it with all his might, and would have it
obliterated from Bible and Catechism. But, notwithstanding
this, it is the foundation pillar in the whole superstructure of
redemption from first to last, and for our part we have no other
hope for eternity, but the sovereign will of Him who said, " I will
have mercy upon whom I will have mercy," and who determined
to save, and will save in spite of all that calls for the sinner's
condemnation, causing "grace" to ., reign through righteousness,
unto eternal life, by Jesus Christ our Lord." Some men, who wish
to be considered orthodox and good, appear to think that the
proclamation of this doctrine will keep sinners from Christ. We
admit that it is a subject that needs to be handled with wisdom
and reverence, and to be set forth in its proper relation to other
truths of God's Word, but it is not to be passed by or scarcely
mentioned from one year's end to another.. The doctrine·.oC·
election may well keep sinners from a false Christ, but not from the
true Christ of God, the great Shepherd of the sheep. Men need
to be humbled as well as comforted, and it is they who are truly
broken by divine sovereignty that will also be healed by it. The
sinner, cut off from his own will and all hope in himself, will be
shut up to the sovereign will of a God in Christ who casts out none
who truly come to Him, but shows them the unsearchable riche::.
of His grace and liberality.

We remarked in last issue that this new Catechism errs largely
in defect. Solemn and important truths of God's Word, that are
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unpalatable to the carnal mind, and fitted to humble the pride of
man, are left out, and even when some things are rightly said, \
there are serious defects side by side with them. For example,
the answer to the question, "What is sin?" is the following, "Sin \
is disobedience to God, in thought, word, .and deed." There
is no statement here of any rule of obedience whatsoever. How
are we to know what is disobedience without a rule? The rule of .
course is the Word of God, but there is no mention of it at this
necessary point. Again," Sin," according to the Shorter
Catechism, and according to truth, "is any want 0.1 conformity
unto or transgression of the law of God."But the "want of
confon~ity" is left out in this new answer, thus showing that our
latest teachers have no adequate views of the fall of man, or the
perfection of the law's requirements. Another example of defect
is in answer to the question, " How does the Holy Spirit lead us
to believe? " The answer is, "The Holy Spirit leads us to believe
by teaching us that Christ is able and willing to save us, and by
persuading us to give ourselves to him in trust and love, and the
spirit of obedience." Now, teaching and persuading are not
enough to produce faith and love and obedience in the heart of
a sinner, where there is nothing but deceit and desperate wicked-
ness, according to infallible testimony, and so the Holy Spirit does
more than this when He brings a sinner to Christ; He enables,
as. well as persuades him, to believe, and love, and obey. He
makes the sinner a new creature, otherwise there can be no faith,
love, or obedience unto salvation.

One final remark we shall make in this article. The Shorter
Catechism; in its statements of truth, generally so expresses things
as to prevent -the learner from falling into the opposite error, and
this is a very valuable feature indeed. In fact, this is one great
end for which any Catechism should exist at all. We are all by
nature more ready to accept error than truth, and it is of the
utmost importance that the minds of the young should be imbued
with Christian teaching that would keep their thoughts on right
lines in the things of God and eternity, for it is by the knowledge
of the truth, under the blessing of the Holy Spirit, that the whole
Church of God are saved. Now, this New Catechism affords no

• safeguard here. A whole host of errors may be held and retained
along with its teaching. We have already mentioned the Higher
Criticism and Arminianism, and we may add Evolution, for any
evolutionist, unless a blank atheist, would subscribe to the ans..,-er
to the first question, "Who created the heavens and the earth?"
"God created the heavens and the earth, and all that is therein."
The Scriptural account of the work of creation, as given in the
book of Genesis, is not expressly endorsed here, as it is in the
time-honoured Shorter Catechism.

We earnestly trust that there will be such a general opposition
among heads of families and others to this subtle and dangerous
product of modern theology and charity, as that it will soon die a
natural death, arid be no more heard of.
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:J13rief motee of a Sermon.
By THE LATE REV. DR. KENNEDY, DINGWALL.

Preached in Gaelic at Cteich.

(Taken down by a Hearer.)

" Remove not the old landmark; and enter not the fields of the fatherless'
for their Redeemer is mighty; he shall plead their cause with thee."
PROV. xxiii. ra, 11.

L ET us consider the two prohibitions in the text :
1.,-" Remove not the old landmark," and

II.-" Enter not the fields of the fatherless."
Though fatherless, he has fields and' a Redeemer who IS

mighty.
1.-" Remove not the old landmark." The landmarks, if

rightly set, should not be removed; if not so set, they require to
be so by the charter of the estate. And when this is done, and
they are set according to the plan by, him who has authority to
do so, they should not be removed. Tt was so with the land of
promise; it was divided among the tribes and families of Israel

,according to the commandment of God, and the generations to
come required to respect the marks.

We have landmarks in the Word of God,and re;;pect must be
had to them in connection with four things: (I) opinions or
views, (2) hopes, (3) experiences, and (4) practices. ,

(I) Views must not go beyond the mind of God a hairbreadth.
We require to be kept in reverence of the anointing from the
Holy One. For there never was a sheep more ready to follow
another over a fence than you are to go beyond this landmark
without "the unction." Self makes some to be careful about
their views being the same as those of the people of God, but
that is very different from having these under theimction of the
Holy Spirit. Some would pervert the Word of God to suit their
views instead of seeking their views to be conformed to it. ..

(2) Hopes. Some have a hope, but it is without the landmark
of the Word of God, and they will cast a~ide the Word rather than
their hope. What madness! How poor the hope upheld by the
devil and falsehood! " Remove not the landmark," though you
had not a hair's breadth to stand upon.

(3) Experiences. Lay not to the charge of the Spirit what Ji:e
did not do, and on the other hand, deny not what He did. Think
not that the Bible sides with your experience unless it is according
to His mind.

(4) Practices. The Word condemned your practice, and you set
the Word aside. You removed the landmark to give an
opportunity to the flesh. Who can free himself of this?

There is especially a call to a Church professing God. There
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is guilt m removing the landmarks of truth, and in backsliding
from God. 'What are the landmarks (1) between the Bible and
all other books; (2) between truth and error in the views of the
Church; (3) betweeN formality and the power of godliness; (4)
between what is scriptural and carnal in worship j (5) between
Church and State-th~ distinction and relation between them?

(1) The Bible is apart from all other books, because it is
inspired by the Spirit, because there is in it what is provided as
food to His people to the end of the world, and because it is the
glass in which the glory of God is revealed. How awful to break
this glass! Your looking-glass got' broken, and it would not suit
you, because you had respect to your own countenance, How
much more should God prohibit the removing of this landmark!

(2) Truth and Error. A housewife has a child and a pig to
feed. The same cooking would not suit them. Care is required
for that for the child, while a mixture of all refuse suits the latter.
Another housewife has only a pig to feed, and therefore, does not
need to be so particular in preparing the food. I fear the day is
coming upon us, in which there is little regard for sound doctrine,
and I fear the day is coming, when, as one said, there will be no
wholesome food to be had from sea to sea in Scotland, but a
revival will follow that.

(3) Formality and the power of godliness. Discernment is so
blunt in our day that the two cannot be distinguished by many.
One comes with a musical instrument, and another pours legal
doctrine on the natural affections, stirred by the music. The
person is led to exercise a faith of his own making, and is then
told that he is saved. They say it is a sign that this day is as
good as ever was, when there are hundreds of such cases, and
they sing over it while judgment is at the door. Instead of the
song there should be weeping, because God's power is withheld.

(4) What is scriptural and carnal in worship. The Old
Testament form of worship has been done away with by Christ,
and the NewTestament worship is free from all that is carnal and
formal. That is the example left by the Apostles and the
teaching of the New Testament. Now athirst has come into the
Church for a change. It is not from the life of God in the soul
or from the mind of God in the Word, but from the flesh. Some
are saying that the sound of the music is blessed and has done
much good, and must be brought into the Church. What can
follow this but the displeasure of God?

(5) Church and State. Both are within the ruling of Christ,
He being universal proprietor. Church and State are surrounded
by a wall, and are also divided into two parts by a centre wall.
The Owner's house is in one part, and He may be said to reside
there, as He does not in the other. But on the other hand it
cannot be said but He owns the whole estate. Christ rules in
Zion as nowhere else, but as certain it is that He also rules over
all the nations of the earth. Church and State are distinct, but
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cannot be separated because under the same King, and are
intended to be useful to each other. The boundary between
must also be looked to. The one is not to encroach on the
other. The State is to help the Church, not to make it a slave
a mark of condemnation on the word Voluntaryism.

II._H Enter not the fields of the fatherless." Here are three
things to be considered-the fatherless, his fields, and the pro
hibition against entering them. "Their Redeemer is mighty; he
shal'l plead their cause with thee."

1. The fatherless. Such a person, literally, is one without a
father. But it is true of him still that he is alive, that the nature
of the child is in him, and that he has a desire after father and
mother. Because of this, he cannot see other children more
highly favoured without it making him sad.

What about the child of God that is experimentally-though not
actually-fatherless? There is spiritual life in him from the
moment of regeneration, and it cannot be taken from him. There
is a desire after saying, Abba, Father, to God, and he is sad when
he cannot say it. He is sad when the plagues of his heart get the
upperhand, and God is silent to him in secret. It is true of him
that when he reads of the communion of God's children and their
language, and finds himself a stranger without, that he feels sad..
From fightings without and fears within, he feels a fatherless one,
and when God hides His face, he cannot say, Abba, Father-may
feel that he might as well create a world as attempt to say it.

2. There is true, however, of his state, what is not true of his
experience; he has" fields." What are they?

(I) The provision of the love of God in the covenant of grace.
All this is his through union to the Head, Jesus Christ. There is
no proprietor like him.

(2) The Word of God. The two Testaments, Old and New,
contain a revelation of the covenant, and the provision of it is
brought near to him in doctrines, calls, and promises.

(3) The Church, the means of grace, and the ministers of the
Gospel-Paul, Kpollos; Cephas-are his. The Church 'is set
apart for his use, that he may be prepared for the home above.

(4) The special lot he has in the world. This is a bountiful
field, because nothing is in it but what was appointed in wisdom
and love. If anything else were in it, it would not be perfect.
The spirit of the world would take an estate, but would despise
the love that gives only a thatched bothy. It is lawful only to ask
for grace to make use of what is appointed-a spot on which
there would be union to Christ and a spot for communion with
Him and service for Him. What need of more than this? There
is nothing outside the child's covenant right that he would be the
betterofhaving-"All things are yours." What can be added to that?

The child of God is a wonderful person. The difference
between his experience and his state is a riddle to him. Looking
from "the dunghill" to. the world, the Church and Heaven, he
says, "All are mine." 0 for a moment of this!
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3. The prohibition-', Enter not the fields." This stands
against teachers in the Church who weaken the opportunity of the
child of grace of feeding in the fields by keeping back from him
his portion. It also stands against all evil-doers on earth who
trample his fields under their feet and try to make his lot harder
than God has made it. The Lord is as careful of you as if there
were none in the world but yourself to look after. Christ is a
Redeemer set apart for the work. He requires to plead His right
and yours, and will make it sure that it will not be forgotten.
Everything needed to be done is in His hand. He is almighty
against all intruders and opposers, and will plead your cause, and
that effectually.

Thanks be to God for "the fatherless" here! I would wish to
give them all over to the keeping of the Redeemer who keeps
Israel.

1Rotes of (!atecbisings.
By THE LATE REV. ARCHIBALD COOK, DAVIOT.

(TAKEN DOWN BY A HEARER.)

(Continued .from page 62.)

JANUARY 5TH, r85o.-Question 92. Wltat is a sacrament?
A. A sacrament is an holy ordinance instituted by Christ, wherein,
by sensible signs, Christ and 'the benqits of tlte new covenant are
represented, sealed, and applied to believers.

Q. Who shall be saved? No answer. Mr. C. Believers.
Q. Who did, not go into the promised land? A. Those that did

. not believe. Mr. C. Just so; those that believed not; no other
sin would keep them out. Q. What is the sin that will damn us?
A. Unbelief. Q. What is the sin that troubles the world least?
No answer. 'Mr. C. Well, unbelief. It never took a sigh from
their spirit, a drop from their eye, or an hour's sleep from their
head; and it is the sin that will keep them out of happiness, and
crown their damnation. What is the sin against the Holy Ghost
but this one come to a height? Q. Why will those be saved that
believe in Christ? No right answer. Mr. C. Because this is the
way the Lord hath appointed. Some will be putting the blame
on God that they cannot believe. It would be better for you to be
at the footstool of God's throne, pleading for mercy, and asking
Himself, "Have I believed yet?"-unless you just want to go to
hell.

Mr. C. Why did some believe? Was it not because they were
set apart for that purpose from eternity, and faith was appointed
to be given them in time? Some were appointed for faith, and
others are hardened. Now, these are weighty points, and we
ought to be considering them.

Are not Christ and his benefits given at the same time? A
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new heart, the image that the creature lost, etc. Faith is set forth
in the Scriptures as the eye. " Look unto me, and be ye saved,
all the ends of the earth." If you get a view of Christ by faith, it
will bring influence, to your soul, as the sun puts its own stamp on
the creation. This is the appointment of God. "We, beholding,
as in a glass, the glory of the Lord, are changed into the same
image from glory to glory, even as by the Spirit of the Lord."

Q. What is the meaning of the word "sacrament"? Is it
written in Scripture? A. No. Mr. C.We read of baptism, the
Lord's Supper, circumcision, and the passover. Sacrament is a
Latin word, meaning a sacred or holy thing. It was used in old
times to mean the oath between soldiers and their kings, by
which they were entering into covenant with one another; and so
the divines took it to express the nature of this ordinance. Q. In
the sacrament is not the creature enlisting himself to the Lord?
A. ~es. Mr. C. You will see this at the day of judgment-that
those who were baptised and took the Suppet were enlisted to
Christ. Q. What will happen to those who go over to the
enemy's side? A. They will be punished. Q. What kind of
punishment will they get? A. Death. j}fr. C. Yes, death by the
law; they will be footstools for devils. The creature that takes the
Supper of the Lord seals his enlisting to Christ; and is it not a shame
to the Lord's soldiers to be seen on the enemy's side, without word
about soul, God, or eternity? You, who take the sacrament of
the Supper, confirm the oath your parents took on.

When a soldier enlists, it is with all his will. Who bade you
go to the Lord's table? Was it against your will you went?
If it was against his will that a person enlisted, will he not desert?
And if you did not give your heart unto the Lord, your heart will
be after your lusts, though the shame of the world keeps you from
indulging them. Some will change th~ir coat, when they get their
own company in public-houses-they will break the Sabbath,
etc., after being at· the Lord's table and getting baptism, and so
desert Christ'lt cause.

A drop of grace in the ground of the soul, though only as a
grain of mustard seed, will gain the will to Christ by His Word
and Spirit, and it will be seen at the day of judgment that you have
not been a reproach to Christ-that you have fulfilled your vows.
But those who have not this drop of grace will betray Christ when
they get an opportunity, and it will be .seen so at the day of
judgment. Those who enter the Lord's way without counting
the cost will repent it. You will be remembering your flesh pots
you had in your natural state, your old companions, etc. But if
any man come after Jesus, let him count the cost. Let him see
that there is a principle of grace in the soul, and that he is at the
feet of Christ. See to this. If many would do this, they would
not be a reproach in the way of the Lord. You should be at the
feet of Christ in the dust till you would be sure you have a
principle of grace in your soul, ere you come out in public, and if
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there is a drop of grace, Christ will keep life to that drop as long
as there is cost in Himself, so that it will never fail. He will not
own or support anything but the drop of grace, and where there
is a covenant between the soul and Christ, He will hold cost to
that soul. 0 be giving yourself over to the Lord, and so fulfilling
what your parents promised for you. 0 be praying. Often was
your father praying for you, and perhaps his prayers are yet in
before the throne. You know that petitions to the Queen may
be years on the table of the Houses of Parliament. When your
father died, you and he were separated from one another, but his
petitions may be in for you. 0 be you praying that they may be
fulfilled.
~hen cost is spoken of, does it not imply that there is difficulty

before a person? And when a person is brought under concern,
the salvation of the soul is brought under the eye of the soul.
The poor of God are lame in their wills and affections, and the
soul will get a knowledge of this; they will know the wiles of the
enemy, and the holiness and love of Christ. If you tasted of this,
His body and blood 'at the table of the Lord will be sweet to you.
Yet soon after it, perhaps, all the devils in hell will be after you.
When a soldier is enlisted, does he not get cost, food, and raiment,
and does not Christ give Himself as the cost of the soul? Does
He not know the eternity that is before it, and the corruption of
the nature? Is not a vain thought stronger than the soul? Yet
there is a fulness of grace in Christ for all their wants, and it will
hold supply to the soul till He crown it with everlasting glory.

. "My grace is sufficient for thee, and my strength is made perfect
in weakness." As if Christ would say, "My hand in your hand,
that as long as there is strength in me, it will be strength for your
use." " Oh!" says Paul, "then I will glory in my infirmities."
o soul, it is a wonderful thing for the soul to be won. Will it do
to read about the plenty that is in Christ without experiencing
something of it in one's own soul, something to rest the soul upon?

Q. What way is the soul looking to earn for himself? No
answer. Mr. C. That is the way that the natural creature will
be at the throne of judgment-his mouth shut. Is it not a
wonder the Lord would humble himself so much as to give His
oath to His own creatures? Q. Where does He give His oath to
His creatures? No answer. Mr. C. 0 man, you have a soul.
If you were as often thinking on these things as you are in the
public-house, your soul would be better of it for eternity. Well,
it is in the promise. 0 professors, they will run from parish to
parish, and even go to the Lord's table, and yet no word about
the soul. I heard once about a girl that went to it to get some
word for her soul, and a word came, "The Lord sheweth pity
unto them that fear him," but she would not take that. Then
she got this word, "As I have sworn that the· waters of Noah
should no more go over the earth, so have I sworn that I would
not be wrath with thee nor rebuke thee," and she took that and
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was satisfied. 0 man, if you go in lukewarm into eternity, it will
be an awful eternity you will have.

If you would get some light breaking in on your soul at a throne
of grace, in such a word as that "Glorify God in your bodies and
spirits, which are His," it would be melting and softening. But
you that do not feel this, yob will remain a dry, withered" stockan "
there. You are there with grey head that never thought to go to
the table of the Lord. You are like a dog at great houses under
a chain-kept from i,t by a chain of slavish fear, that you may live
as you list-free from the chain of being a communicant yet
under a worse chain of hardness of heart.

Q. How is Christ the Head of the Church? Is it not as you
are the h~d of your family? If your head would be taken off,
would you not die? A. Yes. Mr. C. So Christ is the Head
from which the Church gets life. Q. What is meant by Christ
being the Head of the Church? A. Oh, it is to walk in sub
mission. Mr. C. 0 man, was not man under the sentence of
death by sin, and Christ bought them by His blood, and so he
has a right to give directions to His Church and be its Head?
Q. Are not the ordinances of Christ holy? A. 0 yes. Q. Were
you yourself at the table of the Lord, James? A. I cannot deny
that. Q. What put you there first? A. 0, I cannot be sure that
it was Himself that put me there. Mr. C. 0, be seeking to get that
assuranc~-nothingbut effectual calling will fit you for going there.

A woman examined.-Q. As the ordinances are holy, does not
holiness flow from them to Christ's Church? A. Yes. Q. Is it
not holy creatures that they belong to? A. Yes. Q. What will
make holy creatures? A. Grace. Mr. C. If you get grace you
will no longer neglect prayer and live like the swine returning to
the mire and like the dog to his vomit. If you get Christ and His
benefits applied to your soul, your husband would know it on you.
But with many it will not be known on them, Sabbath night or
Monday morning, that they were at the means; they will have the
same vain conversation-the same "stubban" you had befvre.
It appears there is not much effect following the public ordinances
in our day. You will go to Inverness on Sabbath (it was the week
oj the Communion at Inverness), but it will not be known on you
after it. Why? Because you did not meet with the Lord at it.
Pity that soul that the Spirit of the Lord is not breaking the seals
to the creature. 0, it is the breaking of the seals that would
pierce and melt the soul. Q. Did you ever get anything at the
table? A. No. Were you envying them that got? A. No.
Q. Did you not see some that had grace at it, and did you not
envy them? No answer. Mr. C. And your day is past, and you
did not envy them that got grace! Did you not envy them that
had a flock of cattle and sheep? You will not spend eterni ty
without envying them that got grace, if you die in your natural state.

You, that will allow your children to go to bed without prayer,
live without thought of soul. The justice of God will follow you.
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You that got Christ are only fulfilling your baptismal vows. There
are some, and if I would ask, ",Vhy did you not go to the Lord's
table?" they would say, "Because I had such a thing to do; I
could not do it,if I went to the table." Their lusts will bring
them to hell. Others, again, when they once get to the table, you
cannot keep them from it, though they are quite hard and dry.
Until we taste once of Christ, we will not have much desire. after
Him, but those, who get this once, will be poor broken creatures
after it-and the table will be empty to you, if you do not get a
taste of Christ again. (To be Continued.)

motes from :n3oston's U (trooR in the 'JLot."
1. "God makes none of his people to excel in a gift, but some

one time or other he will afford them use for the whole compass'
of it."

2. t, When God wills one thing and the creature the contrary, it
is easy to see which will must be done. When the omnipotent
arm holds, in vain does the creature draw."

3. "There are many prayers not to be answered till we come
to the other world, and there will be answered at once."

4:' "There is never a crook God makes in our lot but it is in
effect heaven's offer of a blessed exchange to us. Sell whatsoever
thou hast, and thou shalt have treasure in heaven."

5. "Impatience under the crook lays an overweight on the
burden, and makes us less able to bear it."

6. "A proud heart will make a cross to' itself, where a lowly
one would find none."

7. "It is far more needful to have our spirits humbled and
brought down than to have the cross removed."

8. "It is a shame for us not to be humbled by such wants as
attend us; it is like a beggar strutting in his rags."

9. "All men must certainly bow or break under the mighty hand."
10. "Lay your account with it, that if you get where the Fore

runner is, ye must go thither as He went."
11. "Who would not be pleased to walk through the dark

valley, treading in Christ's steps."
12. "Standing on the shore and looking back on what you have

passed through, you will be made to say, 'He hath done all things
well.' Those things which are bitter to Christians in passing
through them are very sweet on the reflection on them. So is
Samson's riddle verified in their experience."

13. "Let patience have her perfect work. The husbandman
waits for the return of his seed, the sea·merchant for the return
of his ships, the stockmaster for what he calls ear-time, when he
draws in the produce of his flocks. All these have long patience.
And why should not the Christian, too, have patience, and patiently
wait for the time appointed for his lifting up? "-Rev. Dr. Andrew
Thomson's Thomas Boston, cif Ettrick: His Life and Times.
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ESTABLISHED CHURCH.

T HE idea of Church union is a very popular one at present in
Scotland, and some of the leaders in the Established Church

are doing their utmost to foster it. The subject, in relation to
other Presbyterian Churches, formed a prominent topic in the
Assembly now closed. Dr. Scott, Edinburgh, moved a deliverance,
which was seconded by Dr. Norman Macleod, to the effect that
the Assembly remit the overtures on union to a special Committee,
to consider what steps may be taken to remove the difficulties
that stand in the way of reaching the end that they propose.
Special mention was made of the United Free and Free Churches,
but the Asse~bly refrain, until present questions are settled
between these Churche~, from communicating officially with their
General Assemblies, but express their readiness, at the first

'-suitable opportunity, to confer with them as to the removal of
existing differences, "consistently with the continued recognition
of the principle of national religion." The Assembly recommend
meantime a spirit of brotherly helpfulness, in order to remove
misunderstanding and to promote Cbristian unity. Professor
Cooper, Glasgow, moved a counter motion to include in the
efforts for union all the various communions of the Reformed
Church in the land, referring thereby to the Episcopal as well as
Presbyterian Churches. Professor Cooper, as our readers may
know, is the leader of the strongly Ritualistic party, and would
not have much difficulty in seeking union with the Church of
Rome. Rev. A. Warr, Roseneath, moved that a Committee on
Union with other Churches be authorised to approach these
Churches at a convenient opportunity, and that the Assembly
invite the General Assemblies of the Free and United Free
Churches to consider the premises, and to appoint Committees
to confer with their Committee, with a view to building" a satis
factory structure of comprehensive Presbyterian re-union." There
were two other motions of a more cautious nature than any of
those mentioned, but the motion of Dr. Scott was carried by an
overwhelming majority.

The most serious discussion that took place in this Assembly
was that on the report of the Committee on the Formula of
Subscription to the Confession of Faith. A movement has been
on foot for some years to get the present formula altered in the
interests of wider latitude of belief. The Confession of Faith has,
to all intents and purposes, ceased to be the confession of the
great majority of the ministers of the Established Church, and so
there has been a strong desire for a relaxation of the formula
which at present binds them to the Confession. Until lately the
c.ontract with the State stood in the way, but when Parliament
passed the Churches Act-settling the property between the Free
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and the United Free Churches-the opportunity was snatched to
get a section of the Act devoted to the Established Church, and
the consent of Parliament was given in this section to the Church's
altering the Formula of Subscription to the Confession as it might
see fit. The Committee on this subject reported to the Assembly
that they had considered sixty-three specimens of a Formula, and
that these were reduced to the following two forms, which were
transmitted to the Assembly :-(I) "I hereby subscribe the
Confession of Faith, the public and avowed Confession of this
Church, approven by former General Assemblies as most agreeable
to the Word of God, and ratified by Parliament in the year 1690,
declaring that I believe the Reformed Faith therein set forth." (2)
"I hereby subscribe the Confession of Faith," etc.-the same
wording as the previous form, but with the concluding clause as
follows-" declaring that I believe the substance of the doctrine
contained therein." On the motion of Lord Balfour of Burleigh,
the first form, with the addition of the words, "to which I will
adhere," was approved by a large majority, and it was decided to
translate it "as an overture to Presbyteries for their consent, in
terms of the Barrier Act." There were many motions before the
Assembly, recommending various forms of formula, that did not
meet with acceptance. One of these was by the Rev. Allan
Mackenzie, Uig, Lewis, who moved that, in the event of a new
formula being sent down to Presbyteries, it should be in these
terms: "I hereby subscribe the Confession of Faith approven by
former General Assemblies of this Church, and ratified by Parlia
ment in 1690, as agreeable to the Word of God, to which I will
adhere." But Mr. Mackenzie recommended that they should
agree not to send down any formula at all, but leave the old
formula as it stood. His motion was seconded hy the Rev. John
Haggart, Lochcarron.

The case of Ritualistic practices in S1., Columba's Church,
Elgin, was also taken up. It appears that there are two
Established Churches in Elgin-the Parish Church as well as this
which was described by the Procurator of Assembly as " the little
Church.'" The office-bearers and members of the Parish Church
have rights in St. Columba's also. The petition against the
innovations was supported by 590 communicants and 98o adherents.
The Assembly, on the principle of" quiet and peace," granted the
petition, and instructed that" the service of St. Columba's Church
should, in the meantime, be conducted in the same manner as
the service in the Parish Church of Elgin."

Our old friend, Pastor Jacob Primmer, appeared on the last day
of the Assembly in an appeal against Popish innovations in S1.
Columba's, Edinburgh. The Assembly dismissed the complaint
as having been properly dealt with by the Presbytery, while it
found that the Presbytery and Synod erred in their procedure in
not receiving Mr. Primmer's appeals from one court to another.
We may remark that we believe Mr. Primmer's witness is on high,
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and if. his appeals be sustained there, he need not care, for there
is a day coming when there will be a final judgment of all cases,
and when Ritualistic formalists and their idols will have to lie
very low.

The Assembly was closed with an eloquent address by the
Moderator (Dr. Mitford Mitchell), who appears to admire all
Episcopal innovations in worship, and is under the sad delusion
that the Church was never in a more spiritually prosperous·
condition.

UNlTED FREE CHURCH.

Some very brief notes of this Assembly will suffice. In the
interests of the Union movement, there were various features. It
was agreed that the United Free College in Calcutta, India,
should be uni~d with that of the Church of Scotland there. The
last of three advantages of this union mentioned-the financial
one-was not likely the least that had weight in this decision.
Lord Balfour of Burleigh, and several ministers of the Established
Church, appeared on the floor of the Assembly in the interests of
some common causes, and to exchange brotherly greetings. On
one of the last days, Dr. Hutton delivered the report of the
Disestablishment Committee, which was approved, but there was
a minority who advocated a cessation of hostilities against the
Established Church.

The event that aroused most general interest was the appoint
ment of a Principal over the New College in succession to
Dr. Rainy. Two names were chiefly before the Assembly, Dr.
Whyte, of St. George's, and Professor Dads. Dr. Whyte definitely
withdrew his name, and Dr. Dods was appointed with acclamation.
We daresay that Dr. Dods, from his learning and standing as a
Professor, had the prior claim, but his appointment is a bad
stroke of policy for the United Church-especially in the
Highlands, where Dr. Dods' name is associated, and that correctly,
with erroneous opinions about the Bible, and what constitutes a
true Christian. Dr. Ross Taylor, who moved his appointment,
endeavoured to rebut charges that had been made against the
Professor in regard to Unitarianism, by describing them as
slander. But this will not do. When Dr. Dods laid down the
position that a man may be a true Christian though he does not
believe in the divinity of Christ, he made a distinct <,:oncession to
Unitarianism, which, in fact, was hailed with delight by the
upholders of that system. He said also, no doubt, that a belief
in Christ's divinity was necessary to a mature Christian, but this
<:lid not alter his first statement. And, again, his declared belief
that there are errors, inaccuracies, and immoralities in the Bible
also stands. tp this day. Dr. Taylor maintained that Dr. Dods
was a steadying conservative force in their Church. This is a: bad
sign. It means that there are many worse than he, such as Dr.
George Adam Smith and Dr. Moffat, who entertain wild higher
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critical ideas, to which Dr. Dods does not quite subscribe. But
it must not be forgotten that his views are the open door for theirs,
whether he or others realise it or not. Possibly there is one
advantage to the cause of truth in Dr. Dods' appointment. He
speaks out straight his opinions, be they bad or good, while, if
Dr. Whyte had been appointed, he would have secured additional
power and opportunity to make people, north and south, believe
that the United Free Church is as sound in the faith as John
Bunyan or Samuel Rutherford. The country has so far escaped
this.

This Assembly was closed by an address from the Moderator,
Dr. M'Crie, Ayr, on Church Unions. Dr. M'Crie is a grandson
of the noble Secession divine and historian, Dr. Thomas M'Crie,
author of "The Lives of Knox and Melville," but he is not
walking in the footsteps of his worthy ancestor, who would have
died rather tl)Rn be identified with a body of such downgrade
opinions and tendencies as the present United Free Church.

FREE CHURCH.

This Assembly met in SI. John's Church, once the scene of the
ministry of Dr. Thomas Guthrie, which has been allocated by the
Commission to the Free Church, and which is now to be known
as Free SI. Columba's. The meeting was opened with a sermon
by Professor Bannatyne, retiring Moderator, and then the Rev.
Murdo Mackenzie, Inverness, was called to the Moderator's chair.
Mr. Mackenzie, towards the close of his address, which dealt with
the history of the Free Church, expressed the sorrow he had felt
at parting with" beloved brethren" at the time of the Union in
1900, and paid a tribute to the late Principal Rainy, whom he
eulogised as "the great man whom Scotland at large lamented,"
and in regard to whom he said that" although they differed from
and opposed his ecclesia£tical policy, all were justly proud of his
many noble qualities and great attainments." We cannot refrain
from remarking that it is to be feared that it was only" policy"
that separated Mr. Mackenzie from Principal Rainy, as well as a
good many more in the present Free Church. A real, consistent
witnessing for the truth was not in the business.

The Free Assemblies" as now constituted, seem anxious to
retain a good deal of the ways and fashions of Assemblies before
the Union. The pulpit and Moderator's table were decorated
with palms and ferns, and" A Reception" was held on the evening
of the opening day, at which about 500 ladies and gentlemen were
present, the former, no doubt, showing off their best dresses-a
description of some of which appeared in an evening newspaper.
We have no doubt this sort of thing will gratify many in the Free
Church who like to combine the world and orthodoxy, and whose
attachment to the faith and example of their godly ancestors is a
mere formality. At the Reception, of course, various denomina
tions were represented. Several dignitaries of the Established
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Church spoke, and during "a Conversazione," held after the
Reception, the Moderator of the Established Church and his
chaplain paid a visit. The addition of a little State grandeur
even for a short time was, no doubt, very pleasing. "Quite a
number of distinguished people looked in to see what like we
were," remarks the Free Church Record.

On the second day, the reports on the Sustentation and other
Funds were discussed. These reports bore that, while the
liberality of the Church had doubled itself, the expenditure had
more than correspondingly increased, and that "several of the
Committees were very largely in debt," the expenditure of the
Sustentation Fund being" very much more than its income." In
answer to a question, Mr. Rounsfell Brown, the convener of the
Finance Committee, said "that the suspense account, showing a
debit of £25,834, was largely legal expenses-there had been an
enormous amount spent on legal expenses." Mr. Archibald
MacNeilage criticised very severely the expenses of general
management, and the almost wholesale transference of the sum
collected for Foreign Missions during the year to meet the
expenses of the Offices in Edinburgh. He said "that £3, I I 2
19s. 9d. was an astounding sum to pay for general management,
in respect or-officials who were to be paid out of the general funds.
The Sustentation Fund was made to appear to have a debit
balance of £1,32 I, but as a matter of fact the Sustentation Fund
on its merits had not a balance against it of close on £ r,340.
The balance against the Sustentation Fund had been brought
about through the assessing of the Fund with the sum of £1,49°
for general management. The congregations of the Free Church
last year collected for Foreign Missions the sum of £259. That
was what the Churches out of their poverty contributed for the
support of Foreign Missions. Of the £259 subscribed by the
Churches, £252 had been' collared' for the support of establish
ment, for the expenses in the offices. He wished the General
Assembly to understand that the finance report was one of the
gravest possible description for the future of the Free Church.
The Publications report was debited in the General Purposes
Account with a sum, as balance transferred, of £176 2S. The
Record was bound to lose £100 every year, as he knew." Mr.
James Coltart, Glasgow, said" he must dissent from the conclusion
that the Record could not be made to pay."

It may be appropriate here to remind our readers that a very
bitter attack was made some months ago on the Free Presbyterian
Synod by a prominent minister of the Free Church, signing
"Observer," for the transference of the small sum of £50 from
the Foreign Mission Fund to the Organisation Fund. The trans
ference was only a purely temporary one, and one that did no injury
to the Foreign Mission Fund, facts that late Free Presbyterians now
in the Free Church could easily have informed him of, being his
immediate neighbours and brethren. They might have also been

8
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able to inform him that £20 of said sum had been already
returned to the Foreign Mission Fund, and that the balance was
soon to follow. It suited" Observer" very well to raise the cry
of scandal over a nothing in order to damage the character of the
Free Presbyterian Church, which has had at least a reputation for
honesty in the past, but he is now very silent when his own
Church management has been found transferring over £1,700
from one fund to another, and is charged by one of their own
office-bearers with "astounding" extravagance. The scandal, if
any, is somewhere else now.

We make these remarks without ill-feeling, but we feel bound
to take notice of this and other matters in connection with the
present Free Church, as so much has been said and done to
mislead our people as to the relations of the two Churches. The
great cry of Free Churchmen is that there is no difference now in
principle or practice between us; but there are differences, and
differences of an important nature, that should make our people
thankful to the Lord that there is such a body as the Free
Presbyterian Church in the country.

In the report on "General Interests," the subject of a new
Psalmody was taken up. A sub-committee has been entrusted
with the compilation of "a suitable book of Psalms and tunes."
" Keen discussion took place on the question whether the new
book was to contain the Paraphrases and five Hymns usually
found bound up with Bibles published in Scotland." Mr. J. Hay
Thorburn advocated the Paraphrases and Hymns, and was
supported by the Rev. James Watson, Leith, and others. On the
principle of "quiet and peace," Revs. J. Noble, Lairg, and W.
Mackinnon, Gairloch, wanted to give up the proposed Psalmody
altogether. The Committee's recommendation for a Psalmody
with Psalms only was carried by a majority.

Rev. Mr. Campbell, Creich, convener, gave in the report on
"The Training of the Ministry." He appealed for the service of
young men of zeal and piety, and said that" they need have no
fear now of the quality of the teaching in the College. The Free
Church had a Principal and Professors now in whom they had
implicit confidence." It may be that the Free Church has
implicit confidence in all their Professors, but it is not so with
those outside their pale. We have never seen any adequate
guarantee that Professor Alexander has renounced his errors, as
taught in the book Demonic Possession.

On the last day of the Assembly there was introduced, among
other things, an "Act anent the Admission of Ministers and
Probationers from other Churches," which is certainly fitted to do
good if-and the if is a pretty big one-it is thoroughly and
consistently administered. On the subject of purity of worship,
and other points, it should exclude men already in the Free
Church. It was ordained that the Act be sent down to Presby
teries for .their consideration as an Overture under the Barrier
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Act. It was also passed as an Interim Act-to be now in force.
Rev. James Watson and Mr. Thorburn "dissented from this
finding, on the ground that the Act should first have been
submitted to the law agents for their opinion." During the
discussion on the subject, Mr. John Robertson, Wick, said he
was surprised to find that there were about half-a-dozen ministers
in the Church who were under the impression that they had a
right to use hymns. After dissents were entered, he asked
whetn.er it was competent to receive dissents from the law of the
Church. Professor Bannatyne said that they had been in the
habit of allowing great freedom in the matter of dissent. Rev.
D. Munro, Ferintosh, appeared in support of an overture from
the Presbytery of Dingwall, asking the Assembly to take all the
facts concerning the worship of the Church into consideration,
and decide as might seem best in the matter. It was remitted to
a Committee to consider, and report to next Assembly.

There is some ground for the suspicion that the apparent zeal
and activity on behalf of purity of worship, etc., which are now
seen in the Free Church, have sprung up more from the hope
of gaining recruits from some other Churches than anything
else.

The Assembly was closed with an address by the moderator,
Mr. MacKenzie, in which he spoke of "A Minister's Indispensable
Qualifications," and made a number of sound remarks. One of
his remarks, however, may well have provoked a smile in his
readers, if not in his hearers-" We think we have the purest
Church in Christendom." Christendom is not very pure, we are
sorry to say, at present. But we shall add no more.

A Protestant Victory.-Mr. T. L. Corbett, M.P. for North
Down, asked leave in the House of Commons, on the 18th June,
to introduce a Bill to appoint a Commission to inquire as to the
need for the inspection of monastic and conventual institutions.
The Irish Nationalists, of course, opposed the motion with fiery
unreasonableness, but the' House divided, and the motion was
carried by a majority of 4, .125 to 121. Last year the same motion
was defeated. Mr. Corbett, then, brought in his Bill, amid
Nationalist interruptions and interjections. The Bill was backed
up by two other members, also-Mr. Hugh Barrie, M.P., London
derry, North, and Mr. Harmood-Banner, M.P., Everton, Liverpool.
All three are Unionist members. We earnestly hope that this
successful entrance of the Bill is a forerunner of its final adoption
as an Act of Parliament, for it is an absolute disgrace to a Protestant
country like ours that these wtetched monasteries and convents,
which are open to inspection in every other country, Spain not
exce"pted, are closed against it among us. May the Lord arise and
overturn the whole system!
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\tbe memoirs or Spiritual JE~erctses of
lSltsabetb Wlest.

(WRITTEN BY HER OWN HAND.)

(Continued from page 71.)

ON the back of this Communion, I cannot but say that the
impressions of what I had met with were sweet to me for

some time; yea, I had a great pleasure in thinking, and also in
telling to others, what God had done for my soul. Likewise
those with whom I conferred those things to, told me that this
Communion was to them as great a day of the Son of Man as for
a great while they had experienced, which was very desirable
tidings to me to hear tell of; but as it seemed good to the Lord
to put always a mixed cup in my hand, so it was at this time.
But, as I was showing before, there remained a weight and
discontentedness in my mind on the account of that family where
I dwelt; so that I never went to that duty but I besought the
Lord to pity me in this respect, and in His own due time to
relieve. Then did I resolve to leave this family over the belly of
all oppositions whatsoever, for I fouod that I could not stay in it
with a good conscience; but this I forbear. There is a word in
Psalm cxviii. 15, "The voice of joy and rejoicing is in the ,.
dwellings of the righteous." So, by the rule of opposition, I
found that sorrow, grief, and vexation are in the dwellings of the
wicked.

The day appointed that I was to go away drew near; and °
what ease was that to my mind! I cannot express it. But my
joy in this respect was soon at an end. But that same night
before I was to come away I took the fever, and this detained me
a while longer, which providence had a loud language to me; but
what to make of it I knew not-only this, I saw the Lord's hand
in detaining me in this place, and that for the punishment of my
sins, especially that sin against light. During the time I was
under this fever my spirit was very low, and in great trouble, both
in body and mind, and that because I found indwelling sin
growing on my hand, though my body was very low. 0, the
unknown, hidden, and secret abominations that lodged in my
heart! They are both inexpressible and inconceivable for any to
unfold.

It pleased the Lord I recovered this sickness, but with little
health to my soul that I could discern. I saw no amendment on
my frame and disposition of spirit.

Mr. John Moncrief at this time chose this place of Scripture to
preach on-Proverbs xxx. 8, "Remove far from me vanity and
lies." I thought no text could be more suitable to my present
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case. He had many sweet sermons on the vanity of the mind,
which was the very language of my heart told to me. I bless the
Lord for Sabbath days, for on them I (for the most part) got aye
something to keep in the life, otherwise I could not have been
supported. But what shall I say? His way with me is all
wonders, so that I cannot express them: But, alas, alas! my
sorrow and vexation began anew when I entered among those
that laughed at and made a sport of religion, and spoke despite
fully of the Lord's servants, the ministers. This I could not
bear; but it was the Lord· that helped me. Many times the
Lord's power appeared in making me put to silence those who,
for age, might have been my teachers, so that they had nothing
to say. What a grief was this to me, that I was in such a family!
I revealed my mind to some of the godly on this account, but
little to my satisfaction; for they gainstood my leaving of this
place, thinking I might be more useful in this family than in any
others. This was like a dagger thrown at my heart.

However, I was firmly resolved to leave this place very shortly,
never to return to dwell in it again. I had great clearness in this
from the Lord, and was particularly confirmed in this by one of
His servants in the College Kirk. On a day there one of my
comrades, who was in the same circumstances with myself-in a
wicked family-we were lamenting our case to one another, and
after this converse we heard Mr. Archibald Riddel, who preached
on that subject of the godly's being in wicked families, and what
other duties were in being circumspect among them; but, said
he after all, If ye cannot reform Babylon, come out of Babylon.
This sermon was so suitable to our conference that we could not
but see the Lord in it. But, before I left this family, I must
record a sad and lamentable providence that befel the three
kingdoms on a sudden, which was the death of our gracious king,
William, whose name ought to be kept in everlasting remembrance
by all the godly, but particularly by the inhabitants of Scotland.

He was a king endued with all manner of wit and prudence for
the government of his kingdoms, both in time of war and peace,
though indeed he was a prick and thorn in the eyes of the wicked,
for both in his life and at his death they spoke with bitter
indignation against him, though without a cause.

Secondly, he was a king that delivered-or, at least, was the
means of our delivery-from the tyranny of Popery and Prelacy,
two unsupportable burdens Scotland had long been under-but
especially that of Prelacy, which was a yoke that neither we nor
our fathers were able to bear.

Two or three days before this lamentable news came, the
General Assembly were met, and Mr. Thomas Wilkie preached at
the opening of it on these words, Exodus iii., where Moses turned
aside to see that great wonder, "the bush burning and not
consumed," where he held forth, "How that the Lord had
preserved His Church in all ages, though in the midst of a
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burning bush "-where he told us 11 That in all appearance there
was some sore trial Scotland was to meet with very shortly which
would kindle the bush in a flame, but yet God would preserve it
from consuming." Now, how soon this prediction came to pass,
let any judge; for this was on the Tuesday, and the news were
confirmed on Thursday, being in March, 1701. 0, the grief and
sorrow that was on the hearts of all the godly! Both ministers
and people made great lamentation for him, fearing that this
stroke was but the forerunner of others. For my own part I
cannot tell what effect it had on me. I was greatly afraid lest in
a short time there would have been a change of Government, and
all manner of evil would follow; for we truly thought that Gospel
ordinances would not be continued with us. But the Lord in
mercy prevented these our fears.

It cannot but be observed that as there was much grief of heart
among the Lord's people, so there was nothing but joy and
rejoicing among the wicked and profane; and for those of the
prelatic party, they in flocks gathered on the streets, and with a
merry countenance would ask at one another, "Where shall we
go and drink the dredgie ?" 0, as that grieved me at the heart
when I heard it! These men were big with expectation to be
restored to their old posts again; but glory to God, their hopes
were, like our fears, both disappointed, for the Lord gave us
favour in the eyes of our queen, whose heart was inclined to
continue our Church government as formerly.

The impressions of the said loss continued with me, so that the
more I thought on it, it affected me the more.

On the back of this it pleased the Lord graciously to manifest
Himself to me at the Sacrament of the Lord's Supper in the
College Kirk, where, I must remark, it was a time of strong
convictions, especially for my doing despite to the Spirit of God
in former times, but particularly on April I, 1699, which I have
recorded. 0, as the sense of this sin lay on my heart, fearing
that, because if God had a lasting controversy with me, I was
made to wonder that He did not throw me down to the pit that
very day for my horrid iniquities.

On Saturday Mr. John Schaw preached on these words, J er. iii.
22, "Behold, we come unto thee, for thou art the Lord our God."
This was a wonderful sermon to me, and backed with the power
of God on my soul. If I should set down what part of the
sermon that affected me most, then must I set down the whole; I
bless the Lord that I heard it.

On the morrow Mr. John Moncrief was on these words, Isaiah
liii., "And by his stripes we are healed." This was good news to
me, who was so defiled with sin. He spoke to these three
things. First, the persons-we. Secondly, the medicine-stripes.
Thirdly, the effect-healed. He also held forth the sufferings of
Christ in a wonderful manner; and God spoke by him, as I hope
many within that house can witness and set their seal to it.
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I communicated at the second table, where Mr. Archibald
Riddel served-being the 12th of April, I702-where I took
heaven and earth to witness that it was a cure to my many
diseases-a medicine for my sore plagues, both for multitude and
aggravation. I cannot well tell what frame of spirit I was in, but
I bless the Lord it was no worse; though, alas! alas! it was not
with me as in times past. I renewed my former engagements in
the strength of a Mediator, but in great darkness. At afternoon
Mr. Riddel preached on these words, Deut. xxiv., "Ye are
witnesses against yourselves that you have chosen the Lord for
your God." To which I thought my heart said Amen, yet through
the whole day I was under a cloud. On Monday, which was the
last and greatest day of the feast to me, Mr. William Wisheart
was on Romans-" That ye might be married to one husband,
even unto Christ, that ye might bring forth much fruit unto
God."

In this sermon he made great and large offers of Christ to all,
even to those who slighted Him, where my heart was made
willing and content to accept of Him on Gospel terms. He gave
some marks to know if they were married to Christ they would be
fruitful. All that I can remark from this Communion is that I
am persuaded the Lord was with His servants, the ministers, for
they were wonderfully helped to discharge their duty. As for
anything of light and love I got myself, it was like the sun shining
in a winter day-blink up and blink down; I continued not long
in a good frame, but in various cases. The week following there
was an acquaintance of mine on his death-bed, with whom I was
somewhat concerned, on the consideration that his life was not so
tender in the matters of God but that it might render his death
very uncomfortable. I desired, as I could, to take the case before
the Lord, seeking mercy to his soul. On Wednesday-the night
on which he died-I was there present, and seeing him in a very
lamentable condition, I thought it my duty to go to God for him
once more, where indeed I got my Communion feast in a large
degree. I no sooner entered the duty when there was an open
door granted me of access to the throne of grace, where I got my
sore complaints poured out before the Lord, both for myself and
others, and particularly for this poor man, where that word came
on his account, "I will come and heal him." On which word I
was made to hope that the Lord would heal his soul.

A little after this I began to stagger and misbelieve. Then that
word, "Said I not unto thee that, if thou wouldst believe, thou
shouldst see the glory of God?" He departed this life about six
in the morning. How it was with him I shall not determine, but
this I know, that it fared well with me this night on his account.
Yea, for ordinary, it was never better with me than when the case
of others .was my concern, which remembered me of a word of
Mr. Samuel Rutherford's, "Run errands for others, and you shall
get something for your pains."
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. On the back of this there was a Communion at Ratho, where I
was a witness but not a partaker, by reason that at this time I was
extremely carried away with the corruptions of my evil heart, so
that I knew neither what to do nor what method to take, for all
means seemed to be ineffectual to me.

On Sabbath, after sermon, I was like one not having altogether
the right use of my reason-I was so sore distressed with the
body of sin and death. I remained a good part of the night in
the fields, but was no better. I spent the rest of the night in
converse with some of my godly acquaintances, which rendered
the time very pleasant and desirable to me. On the morrow the
Lord was graciously pleased to send me a word very seasonable
to my case, by Mr. George Andrew, from Psalm ci., "I will sing
of mercy and judgment; to thee, 0 God, I will sing "-where he
observed two things :-

First, That it was the Lord's ordinary way with His people to
put a mixed cup in their hands-mercy and judgment; not all
mercy, lest they should say" We shall never be moved," nor all
judgment, lest they should faint and give over.

Secondly, he observed, That whatever was the lot of the Lord's
people, they would tune it over in a song, whether mercy or
judgment; but some would not sing of judgment. That seems
strange, but, for as strange as it seems, yet there are these four
judgments wherein the people of God will see matter of a song:-

First, The judgment of corruption. At which I wondered.
Secondly, The judgment of desertion. Thirdly, Outward afflictions.
Fourthly, When Zion is in trouble.

He came over them all again, but I shall only mention two of
them which suited my case most.

First, The judgment of corruption. As to -this, he said, some
might say, Who would sing under this, which has cost us many
salt tears, sighs, and groans? Many a weary hour, day and night,
have we had with it, and yet to sing-how can we do it?

I will tell you these three things that may be matter of a song,
even in this case :-

First, Your corruptions have humbled and laid you low, so that
now you are become the habitation where the Lord will dwell.
May not this make you sing merrily?

Secondly, Your corruptions have sent you many errands to the
throne of grace, and is not this matter of a song?

Thirdly, Sing, and that because ere long you shall be in that
place where corruption dare not enter. Have you not then great
reason to sing in this case?

Fourthly, As for the judgment of desertion, you want not matter
of a song for these reasons: First, The Lord is thereby teaching
you that you cannot stand on your own feet. You are like a
broken-footed glass that cannot stand without a support. Maybe
when you enjoyed the light of His countenance you thought never
to be moved, but now He hath hidden His face, and ye are
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troubled. Secondly, Sing, and that because this long desertion is
but making up for a new manifestation, where ye shall get a new
song put in your mouth-Psalm xL, where David was showing
how he was in deep mire, where was no standing; but what
follows? "He set my feet upon a rock, and put a new song in
my mouth, praises to our God."

I must confess this sermon was God's send to me, for which I
desire to bless His holy name, and resolved not to neglect the
duty of communicating the first occasion that offered.

At this time I found no small difficulty in leaving the family
which 1 mentioned before, but the Lord helped me to keep my
resolutions and oppose everything to the contrary. I cannot but
observe that, while I was persuaded to stay one day after another,
that word seized on me, "Wherefore do you linger?" which
signified to me that if I lingered any longer I should be detained
altogether, and it might be a long time ere I got such another
opportunity. On this consideration I left that family that same
day, and that with much peace and satisfaction of mind accom
panying me-a daintieth to me for many years before; and that
word was very sweetly brought to my mind, "I was cast upon thy
care from the womb even till now, and from my mother's belly
thou hast been my guide."

The first Communion I heard of was at Linlithgow, where I
and several others resorted; in which place I desired to make a
surrender of myself to the Lord. I cannot express what frame I
was in on Saturday and Sabbath morning, but it was very
undesirable-I was so dull and dead spirited. In this case I
remained until the tables were fenced, and then I retired to the
churchyard, where I got some liberty to tell my case to the Lord,
and came to the second table, which was served by Mr. Andrew
Barclay. I thought he was directed to speak to my present case,
where I got a new confirmation of. my adoption; but that which
was more particular was in the afternoon, he being on these
words - Acts viii. 39 -" And the eunuch went on his way
rejoicing," where he observed "That there is great joy and
rejoicing following on the back of receiving Christ by faith." He
held forth this in several instances, and in the meantime my heart
could have sealed the truth of these things. I thought he spoke
the very language of my heart, and I wanted not some measure
of joy in hearing this sermon. It was short but very substantial,
and the impressions of it remained with me for some time. On
Monday Mr. Burnet preached on these words, "Wherefore call ye
me Lord, Lord, and do not the things that I say." Then Mr.
George Barclay preached on "Occupy till I come." These
sermons I was helped to hear with satisfaction, delight, and
steadiness of mind, which was no small mercy, considering in
what a wandering disposition I was for ordinances. I cannot say
that I got what I expected at this Communion, yet I received
ground· to hope that the Lord was reserving more full discoveries
of Himself to me till some other occasion.

I

I
I
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.The Sacrament was at Lasswade next Lord's day, where I
resolved to be. I was there on the fast day, but on Sabbath I
was so indisposed in my body that I kept my bed for some days;
so I was deprived of this occasion, which was no small grief to
me.

After I recovered this indisposition the Lord was pleased to
bestow on me another experience of His love and favour to my
soul, in as large a measure and degree as any I had received
before (but all His ways with me are mercy, love, and wonder,
never to be found out !) this being at the time when the Sacrament
was given in the West Kirk, and I being there lying by the pool's
mouth, waiting when the angel would trouble the waters. •I had
some thoughts to communicate the first Sabbath, but by reason
of my untender, unholy, lifeless, secure, and hardened case, I
durst not approach His holy table, not having the graces of the
Spirit in exercise; for I saw there was more required in a
communicant than to be in a state of grace-those graces must
be drawn forth in exercise. Sabbath, through the whole day, I
was loaded with a spirit of discontent; altogether discouraged, and
fretting at the Lord's way with me. I could hear nothing in the
sermon nor at the tables that suited my condition, therefore I
resolved to leave this kirk and go to some other, where I would
hear my case better spoken to. Mr. Riddel being at this time on
these words, "Will he show wonders to the dead?" I thought this
was more suitable doctrine for me. Yet I knew not what to do,
or where to go, I was so troubled in my mind, thinking that God
would appear against me in some terrible manner or other; but
in mercy He prevented my fears. I continued still, till all the
work was over; then was I like to one demented and out of their
wits. I retired to a secret place in the churchyard, where I
seemed to be at the last gasp. I was like to faint and give over.
I can endure no longer. Duties are a burden to me-ordinances
are a weariness to me-because I make no progress in the ways
of the Lord. I can stay no longer. 0, I see nothing less will do
my turn than a Trinity! 0, the need that I saw of a Mediator in
all His offices! While I was thus distressed in my spirit, the
Lord, who is' always an helper to His people in the time of need,
was pleased to look on me with an eye of pity; in which place I
got my bands loosed-strength conveyed to me-which was like
life from the dead; where I got leave to tell my very heart's
complaints to the Lord, and to plead with Him former experiences
that, for His name's sake, He had done for my soul at former
times and at sundry occasions in divers places, such as the Tron
Church, the College Church, Lasswade, Prestonpans, and Largo,
with other places, where I was made willing, by a day of His
.power, to accept of Christ in the terms of the covenant of grace.
My reflection on these times was no small ground of hope that the
Lord would yet do great things for me. 0, the great alteration I
felt in my spirit in a sudden, so that I cannot express it! And
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though I was not at the table, where He uses to feast His people,
yet I must acknowledge" He took me into his banqueting house,
and his banner over me was love," when that word was borne in
upon me, "Though ye have lain among pots, yet ye shall get
wings like doves;' This was a suitable and satisfying word to me,
considering what pots of sin and corruption I was lying among.
I got near access to the throne of grace, not only for myself but
also for others, such as the churches abroad and at home, my
Christian acquaintances, my comrades, my dear and near relations,
for which time my soul desires to bless the Lord, and take this as
an evident token that I am called to partake of the Sacrament in
this place next Lord's day.

This was a sweet night to me, which I desired to remember.
On Monday Mr. John Williamson was on Psalm ciii., "Bless the
Lord, 0 my soul, and all that is within me." I thought my very
heart went out with this, saying, Song of praise. Then Mr. James
Hart preached on Isaiah 1. 10. He spoke to them that were in
darkness, to trust in the Lord; and to them that were brought
out of darkness, to improve it four ways. First, Be thankful.
Secondly, Pity others that are not so happily privileged. Thirdly,
Ply the throne of grace for the church and interest of Christ.
Fourthly, Make ready for trials of three sorts: (I) Desertion; (2)
Temptation; (3) Affliction. All which I thought very applicable
to me. After this I happened to be in company with some whose
converse was wholly earthly. In this company I found no small
skaith, where I found the Spirit withdraw, and the sweet tastes of
His goodness wear gradually away. Then was I furnished with
many convictions of my not improving the Lord's presence when
I had it.

I fell to drooping again, and was afraid that the Lord had
withdrawn altogether for my resisting His Spirit, none being more
guilty of this sin than I was; and it appeared to be a degree of
the sin against the Holy Ghost. This was no small trouble to me.

(To be Continued.)

Memorial Volume of late Rev. Dr. Kerr.-All who
admired the gifts and activities of the late Rev. James Kerr, D.D.,
of the Reformed Presbyterian Church, Glasgow, will welcome this
volume as an interesting memorial of his life. It gives a brief
outline of. his career, and attaches thereto quotations from his
lectures, pamphlets, and letters on public subjects. We are very
glad to see that the writer, the Rev. A. Holmes of Kellswater,
County Antrim, is in the fullest sympathy with Dr. Kerr's vigorous
opposition to the Higher Critics. This brief notice must suffice
meantime of a volume which is neatly got up, and which records
the strenuous career of a very able witness for truth. The book
may be had for 2/6, post paid, from. Mr. J. M'Neilage, 65 Great
Western Road; or Mr. J. R. Kerr, 5 Nursery Street, Glasgow, S.
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Sea rmon.
LEIS AN URRAMACH RALPH ERSCINE,

Ministear an t-Soisgeil a bha ann an Dunfermline.

"Is e d'fhear-posda do Chruithfhear."-IsAIAH liv. 5.

AIR do'n fhaidh Isaiah labhairt gu farsuing mu fhulangais
Chriosd, agus eifeachd fhulangais, agus an toraidhean

beannaichte 'am measg am bheil a h-aon, 'se sin, gu'm biadh
aige sliochd lionmhor gu creidsinn ann; agus 'nuair a dhiultadh
na h-Iudhaich e, gu'n gabhadh na Geintealaich ris gu subhach;
agus mar so a' faicinn raimh laimh, le Spiarad na faidheadaireachd,
staid ghloirmhor Eaglais na'n Geintealaich, tha e' briseadh a' mach
ann an oran caithream ann an tus a chaibideil so; far am bheil
am faidh a' stiuradh a chamh-labhairt a dh'ionnsuidh ceile agus
Eaglais Dhe anns na .briathra' so-" Seinn a bhean aimrid nach
d'rug elann.; seinn gu luadhghaireach, agus dean iolach ard, thusa
nach rabh ri saothair-chloinne j oir is lionmhoir elann na mna
aonaranaich no elann na mna posda, deir an Tighearna." Far
am bheil againn gealladh urramach air soirbheachadh Eaglais'
na'n Geintealaich; gus a chuigeadh rann, a tha gabhail a steach
briathran ar steigh-theagaisg, anns am bheil againn aobhar a
sonais agus a torraicheadais a bha raimh sin na banntrach aimrid,
oir, "'Se t-fhear-posda do Chruithfhear." Esan a rinn thu 0

neo-ni, agus uime sin dh'an urrainn na geallaidhean so gu furas a
choimh·lionadh gu leir, ciod sam bith cho mi-choslach 'sa
dh'fheudas iad a bhi: Esan a rinn thu ad' shluagh, 'seadh, a tha
na's mo na sin, a rinn thu ad' shluagh dha fein, gabhaidh e riut
mar a cheile fein, agus ni e dlighe fear-posda riut.

Cha lean mi aig an am air na's mo do raimh-radh, no do
mhineachadh air na briathra', no air ciod sam bith a dh'fheudadh
a bhi air a radh mu thimchioll an daimh o'n leth a mach eadar
Criosd agus an Eaglais fhaicsinneach. 'Se mo run araidh, a
mhain, beagan a labhairt air an daimh posaidh spioradail o'n leth
a stigh, eadar Criosd agus an Eaglais neo-fhaicsinneach, no Criosd
agus an creid'each, mar a tha e air a chumail a mach fa' shamhladh
posaidh: agus na b'aill learn a labhairt air an steigh-theagaisg so,
tha mi 'ga chuir fo 'r comhair ann an tairgse an teagaisg. 'Se sin,
gu'm bheil daimh-posaidh eadar Criasd agus creid'ich, anns am
bheil e deanamh suas aite fear-posd' dhoibh, agus iadsan aite ceile
dha-san.

Ann an leantainn an teagaisg, bheirinn oidheirp air na nithe so
a leanas.

L-'Bhi dearbhadh gu'm bheil a leithid sin do dhaimh posaidh
eadar Criosd agus creidmhich.

IL-'Bhi labhairt air nadur a pbOsaidh.
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III.-A bhi tabhairt na h-aobhairean air son am bheil Criosd
a' teachd fuidh a leithid sin do dhaimh d'a phobull fein.

IV.-A bhi deanamh ni-eigin do cho-chuir de' an steigh
theagaisg.

I.-A chum an teagasg a dhaingneachadh, gu'm bheil daimh
pbsaidh eadar Criosd agus creidmhich. Tha sin soilleir o'n da
bheachd so. Air tus, 0 na comh-eignichidhean a tha air an
tabhairt do Chriosd le daimh do chreidmhich. Cia tric a tha a
cheile 'ga ghairm a fear-pbsda ann an leabhar Dain-Sholaimh?
"Mar chrannubhal 'am measg chranna na coille, is amhuil mo
run-sa 'am measg na'n bganach." "Is learn-sa m'aon-ghaoil, agus 's
leis-san mise." Dan. ii. 3, 16. Agus a deir an t-Abstol, 2 Cor.
xi. 2, "Oir rinn mi ceangal-posaidh eadar sibhse agus aon-fhear,
chum bhur cuir mar bigh fhior-ghlan an lathair Chriosd."

Tha an daimh pbsaidh eadar Criosd agus creid'ich air fhoill
seachadh, 0 na cornh-eignichidhean a tha air an tabhairt do
chreidmhich 'san Sgriobtuir do thaobh Chriosd. Cia minig 'sa
tha Esan 'ga gairm-se a ghradh, a cheile, ann an leabhar an Dain?
"Dh'eignich thu mo chridhe, mo phiuthar, mo cheile. Cia
taitneach a ta do ghradh, mo phiuthar, mo cheile." Dan-Sholaimh
iv. 9, 10. Ann an leabhar an Taisbeanaidh, xix. 7, tha'n Eaglais
air a gairm bean-nuadh-phbsda, bean an Uain. "Thainig posadh
an Uain, agus dh'ullaich a bhean i fein." Cha ruig sinne a leas a
bhi leantainn ni's fhaide gu dearbhadh sin a tha cho soilleir, no
ni's mb a radh gu a dhaingneachadh, ach briathran an steigh
theagaisg aithris, "'Se t-fhear-pbsda do Chruithfhear." Uime sin
tha mi air teachd 'san.

II.-Gu labhairt air nadur a phosaidh so: agus ann an so bheir
sinn gu h-aithghearr fainear-( I) Na pairtidhean-pbsda. (2)
Teirmean a phbsaidh. (3) Cbirichean a phbsaidh. (4) A
thoraidhean. (5) Cia mar a tha an t-seise air a toirt air a
h-aghaidh. (6) Cia mar a tha e air a chomh-dhunadh?

(I) Tha mi ag radh thugamaid fainear na pairtidhean posda;
co e Fear na bainnse? agus co i bean na bainnse?

I. Is e am Fear-nuadh-posda Gliocas Dhia j agus tha uile
ionmhas a ghliocais agus an eblais air fhaotainn ann-san. Is
aithne dha uile uireasbhuidhean a cheile fein, agus tha e do ghna
ullamh gu'n deanamh suas.-Air an laimh eile, mus h-'eil a cheile
air a ceangal ris, is i an oiseach is mb a tha 'muigh a ifrinn j tha
a h-amaideas air fhoillseachadh le i a bhi buanachadh ann an
diultadh bhi air a pbsadh ris; ann i bhi diultadh aontachadh leis
an Fhear-nuadh-phbsda neamhaidh so.

2. 'Se am Fear-nuadh-posda Mac Siorruidh Dhe; aon Mhac an
Righ: "Rinn an Righ banais phbsaidh air son a Mhic fein."
'Sann de' fhuil rioghail na flaitheanais e.-Air an lamh eile, Ciod
e sinnsireachd na mna-nuadh-posda? Cha ruig i a leas uaill a
dheanamh :i a ginealach: "B' Amorach t-athair, agus bu bhan
Hiteach do mhathair." Esec. xvi. 3. Tha eadar:dhealachadh
ro-mhor ann an so.
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'3. Tha 'm Fear-nuadh-pbsda na oighre air na h-uile nithe·: tha
aige gach uile shaibhreas; "Saibhreas do-rannsaichte Chriosd."
Ach ciod is fhiach a bhean-nuadh-phasda mus h-'eil i air a pasadh
ris? Tha i na's miosa na bhi na neo-ni, na a bhi na bochdainn
fein; agus cha'n e mhain i a bhi na deirceach, ach ann am fiachan ;
agus tha Criosd toileach a cuid fiachan a phaidheadh.

4. Tha'm Fear-nuadh-pbsda maiseach agus gloir-mhor. Cha'n
'eil uile sheraphimich agus cherubimich 0'5 aird; 'seadh, cha'n 'eil
uile mhic na'n daoine 'san t-saoghal, uile righre na talmhainn 'nan
uile ghlair, ach mar mhirean dubh dhe'n talamh ann an coimheas
ris an Fhear-nuadh-phbsda ghloir-mhor so.-Air an lamh eile,
Ciod a tha a cheile mus 'eil i air a pasadh ris? Tha i eadhon cho
dubh 'sa's urrainn an diabhol a deanamh; cha'n e mhain na
leopard, air a spotadh an sud agus an so, ach na h-Etiopianach,
gu h-iomlan dubh agus salach. 'Nuair a ta i air a tilgeadh am
mach anns an achadh fhosgailt, le grain do h-anam, tha i na
cuspair grabh agus truais? gidheadh ann an sin, is la pbsaidh e
agus am graidh. .

(2) Ciod iad teirmean a phbsaidh, na ceanglaichean air a thaobh
fein, agus air a taobh-se? Na teirmean air a taobh-se, ge do
bhuineas an t-iomlan do Chriosd, gidheadh, gu labhairt air
teirmean ann an seadh eile, tha e aig iarraidh oirre-san an ni tha
e fein aig oibreachadh innte: 'Se sin,

I. Gu'm bi i air a dealachadh ris gach fear-pbsd eile, agus gu'n
treig i na h-uile luchd gaoil agus iodholan eile; air doigh araidh,
gu'm bi i air a dealachadh o'n lagh, a chum's gu'm bi i air a
pbsadh ri Criosd: cha'n fheud i umhlachd a thabhairt do'o lagh
ann a neart fein, no mar chumhnant oibre, a chum le a h-umhlachd
gu'n ceannaich i cair air flaitheanas; no a chum coguis nadurrach
a thoileachadh, no a mhain gu dol as 0 ifrinn, agus gu fireantachd
a dheanamh dheth a h-umhlachd fein: feumaidh i a bhi air a
dealachadh ris an fhear-phbsd' sin.

2. Air a taobh-se bha e air iarraidh, gu'm biodh i toilichte leis
an Fhear-phbsd' so a mhain, mar chuibhrinn mhor an anam, '5

nach bi aige-san comh-leannan no comh-shuiridheach ann a
h-aignidhean, nach bi a h-aon gu suidhe air a chaithir maille ris;
feumaidh i an rum is fhearr a ghleidheadh air son Mac Dhe. A
ris air a thaobh-sa, tha e a' cuir fa' cheangal-

[ I ] Gu'n d'thoir e seachad e fein dhi; na h-uile a ta e, agus na
h-uile a ta aige; na h-uile cheannaich e, na h-uile a gheall e: gu'n
toir e seachad dhi uile bheannachdan a chumhnaint shiorruidh.
o tha so na chumhnant milis! agus na chair mhoir gu cinnteach !

[ 2 ] Tha e gealltainn a bhi coimh-lionadh uile dhlighean gloir
mhor fear-pasd' dhi; gu ullachadh air a son, a dion, a sebladh,
truas a ghabhail dhi, a h-eideadh, a misneachadh, agus a salas
achadh; agus na h-uile nithe dheanamh air a son air am bheil
feum aice. 'Se so suim a bhargain; ;oir, gu labhairt air doigh
iomchuidh, 'se Criosd na h-uile, agus a tha 'deanamh na h-uile
anns a chuis so; agus tha ar taobh-ne, no ar dleasdanais, air a
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dheanamh leis-san annainn. Hose ii. 19, 20, "Posaidh mi thu
rium fein gu brath; 'seadh, posaidh mi rium fein thu ann am
fireantachd, agus ann an ceartas, agus ann an caoimhneas, agus
ann an caomh-ghradh. 'Seadh, ni mi cean~al posaidh riut ann
am firinn, agus gabhaidh tu eolas air an Tighearn." Tha Criosd
a' cuiI' a lamh-sgriobhaidh ris a chumhnant, mar-aon air a shon
fein agus air a sonsa. "Ni mi ceangal posaidh riut ann am
fireantachd ;" coimhlionadh mi an lagh air" do shon, agus bheir
mi dioladh do cheartas Dhe air do shon. "Posaidh mi rium fein
thu ann an caoimhneas graidh:" ged' nach 'eil a bheag annad-sa
gu mo ghradh a chosnadh, ach moran gu m'fhuath a thoilltinn,
gidheadh bheir mi buaidh air d'uile neo-iomlaineachd, agus
suidhichidh mi mo ghridh ort. " Posaidh mi rium fcin thu ann
an trocairibh;" ann an trocair mhaitheanais, trocair naomhachaidh,
trocair chumail-suas, trocair sholasachaidh. Ach air eagal 's gu
smuainicheadh a cheile, cho luath 'sa pheacaicheadh i gu'm
bitheadh dealachadh ann, feudaidh ise cumhnant a bhriseadh
agus a dhol air falbh, uime sin tha e air a chuir ris, "Posaidh mi
rium fein thu ann am fireantachd." Tha e 'cuiI' fhireantachd fein
an geall, air son coimhlionadh na'n cumhachan mar-aon air a
thaobh fein agu5 air a taobh-se. Ach a ris-

(3) Ciod iad buaidhean a phosaidh so?
I. Tha e na phosadh gle dhiomhar, gu'n gabhadh an Cruith

fhear obair a lamha fein air son ceile, cha'n ann ~mhain ann an
tus iomlaineachd a h-oigheachd, mar a thainig i a mach a lamhan
a Cruithfhear, ach 'nuair a bha i air a truailleadh le salachar an
diabhoil, le nimh oa nathrach, gu'n gabhadh e i air son ceile dha
fein. "'Se t-fhear-posd' do Chruiththear." Tha so na aontachd
iong~ntach. Na'm biodh aingeal ghloir-mhor air a phosadh ri
cnuimh mhagranach, no righ ri baigear, cha bhitheadh e na leithid
do dh'iongantas; ach an Cruithfhear e fein a cheangal ri obair a
lamhan fein, cha'n urrainn eadar-dhealachadh na's mo a bhi air a
smuaineachadh, eadar ni air bith, na tha eadar Cruithfhear agus
sin a tha air a thoirt a mach 0 bhroinn aimrid na neo-ni, sin ri
radh creutair, agus gidheadh tha iad ann an daimh posaidh. " 'Se
t-fhear-posd' do Chruithfhear."

2. Tha 'm posadh so gle chruaidh agus dhoilbh. Tha e nor,
nach 'eil ni sam bith cruaidh air son Uile-chumhachd, gidheadh
bha aig nadur daoineachd Chriosd moran ri dheanamh leis: ged'
a bha e air a chumail suas le nadur a dhiadhachd; gidheadh
dh'fheumadh e snamh troimh abhainn deth fhuil fein mus
'b'urrainn da a cheile fhaotainn. Riaraich e ceartas Dhe, shuidhich
e cumhnant nuadh. Feumaidh so uile a bhi dean.te do thaobh a
phosaidh so.

3. Tha 'm posadh so na phosadh do-sgaoilte: tha 'm bas a'
sgaoileadh.daimhean ~ile, ach'sann a mheudaicheas e an t-aonadh
ionmhuinneach so: Cha dean ni sam bith Criosd agus an
creid'each a dhealachadh. "Oil' a ta dearbhachd agam," a deir
-Pal, "nach bi bas, no beatha, no aingeal, no uachdaranachda, no
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cumhachda, no nithe a ta lathair, no nithe a ta ri teachd, no airde,
no doimhne, no creutair sam bith eile, comasach air sinne a
sgaradh 0 ghradh Dhe a ta ann an Iosa Criosd ar Tighearna."
Rom. viii. 38, 39.

(4) Ciod iad toraidhean a phOsaidh so?
I: Is e a cheud toradh fagus, aonachd ro dhluth eadar Criosd

agus an creid'mhach. An t-aonachd so, ge do tha e na's lugha na
aonachd phearsonta, ann an cuid do chuisibh, gidheadh tha e ni's
mb na aonachd rioghachdail, ni's me na aonachd mhodhanna; tha
e na aonachd ro-dhluth. Tha.am fear-nuadh-pbsda Criosd a'
tabhairt d'a bhean-nuadh-phbsd' a Spiorad fein; a' compairteach
adh feartan beothachaidh 0' na cheann ghloir-mhor rithe: agus
tha ise dluth-leantainn ris-san le creideamh agus gradh; agus tha
Dia a' gealltainn gu'n toir e air tigh Israeil dluth-leantainn ris,
mar a dhluth-leanas crios ri leasraidh duine. Ieremiah xiii. I I.

Bheir e air a cheile fein, a dh'aindheoin air a h-uile amaideas, a
dh'aindheoin air a h-uile naimhdean agps bhuairidhean, dluth-
leantainn ris. .

2. Is e toradh eile an aonachd so, comh-chomuinn mh lis,
aontachail. Tha Esan air chuilm maille riu-san, agus iadsan
maille ris-san: tha· Esan a' seideadh air a lios, a' beothachadh
agus a' neartachadh a cuid grasan; agus an sin tha e a' teachd
agus aig itheadh do thoradh taitneach. .

3. 'Se toradh eile, caidreamh no companas, ni a tha comh
chbrdadh ris a cheud n1. Cha'n 'eil e 'gan gnathachadh mar
choigrich, ach mar chairdean, agus cha'n ann a mhain mar
chairdean, ach mur a cheile fein; tha e a' cumail co-chomuinn
rithe, agus a' labhairt gu selasach agus gu daimheil rithe. Tha e
na iongantas an t-irioslachadh a ni an Tighearn air fein aig cuid
do dh'amaibh: agus a ris is urrainn an creid'mhach a bhi ni's mb
ann an comh-chomuinn ri Dia no ris an t-saoghal uile; agus is
urrainn dha innseadh do Dhia an ni nach urrainn e innseadh do
neach air bith eile.

Mar so chi sibh cuid de' thciraidhean a phbsaidh so.
(5) Cia mar a bha am pbsadh air a thabhairt air aghaidh? •

Freagram ann an aon fhocal, air a thaobh-sa bha e air a thabhairt
air aghaidh mar so :

I. Thug e it lamh do'n Athair, agus cheangail se e feindha ann
an cumhnant an t-saoraidh o'n uile-bhith-bhuantachd, gu'n deanadh
e na h-uile ni bha freagaireach, air-S0n tabhairt air aghaidh a
phbsaidb.

2. Do bhrigh 's gu feum aonachd naduirean a bhi eadar Cri9sd
agus a cheile fein (nis, cha robh e sodheanta gu'm b'urrainn sinn
a bhi air a pbsadh ri nadur na diadhachd); air a~ aobhar sin
thainig e gu· bhi na dhuine, agus ghabh e air ar nadur, a chum's
gu'm biodh aonachd naduir ann.

3. Do thaobh 's gu'm bheil a cheile na traill, tha e a' paigheadh
a h-eiric, 'ga chuir fein ann a h-aite, a' gabhail air fein a cuid
fiachan, agus a' dloladh na h-uile 1?ha aig ceartas ri agairt oirre,
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agus mar so a' dol air aghairt leatha. Ach air ar taobh-ne, dlreach
gun a bheag sam bith: cha robh againn lamh ann an coimh
cheangal an t-saoraidh; cha robh againn laimh sam bith ann am
plana na sHlinte; cha b'aithne dhuinn a bheag mu thimchioll na
gnothaich; cha robh againn smuain mu thimchioll Fear-saOl:aidh;
chado thoill sinn a bheag ach dlan-chorruich; bha sinn 'nar
luidhe le lan-thoileachas ann am fearann an diabhoil, 'nuair a bha
Criosd a' tabhairt air aghairt a phosaidh.

(6) Cia mar a tha am posadh air a chomh·dhunadh air a
thaobh-sa?

1. Tha e cuir a mach a theachdairean gu suiridheadh air a shon,
mar a chuir Abraham a sheirbhiseach air son Isaac; agus tha
obair mhor d'a rlreadh, ann a bhi tabhairt oirre aontachadh. Ge
d' dh'aonadh ainglean air neamh 'an cuisibh co'-eigneachaidh
cuideachd, cha b'urrainnJ iad buadhachadh air aon anam, mur
biodh la iompachaidh air teachd: ach feumaidh iad do ghnath
labhairt gu cothromach rithe. Cia cho deas-bhriathrach 'sa bha
seirbhiseach Abrahaim air son a mhaighstir? Cha'n 'eil aige ach
aon mhac, agus tha aig a mhac sin mar shaibhreas; cha'n 'eil e 'g
iarradh cuibhrionn air bith le Rebecca ach a mhain gu'n tugadh
i seachad a h-aont. Mar so tha e moladh a mhaighstir gu mor,
agus a' cuir impidh leis na h-aobhairean is moo Ach fatbasd, tha
aig teachdairean Chriosd ughdarras ni's farsuing, na'm biodh 'ur
suilean air am fosgladh gu fhaicinn; tha iad air an cuir a mach
ann a ainm fein gu bhi moladh Chriosd, a chum gradh a bhi air
oibreachadh anns a bhean-nuadh-phosda.

2. Tha e comh-dhunadh a phosaidh mar so. Air do na bhean
nuadh-phosda a bhi aineolach air a fior shonas fein, uime sin, tha
Athair 'ga sarachadh leis na fiachan a th'aig oirre, agus tha'n
creutair truagh air a tabhairt a dh'aindheoin, air son uine araidh,
gu beinn Shinai, agus ann an sin tha Dia a' teachd a nuas ann an
uile inbhe a Mhoireachd uambasach. Tha e tairneanaich am
mach mallachadh na h-agbaidh-" Is mallaichte na h-uile neach
nach buanaich anns na b-uile ni a tha sgrlobhte ann an leabhair
an lagh a chum a dheanamb." Gal. iii. 10. Tha Dia ag agairt
na fiachean uile a phaigheadh, tha a choguis a' beuchdaich ann an
aghaidh a pheacaich, agus tha na diabhlan air an leagail fuasgailt';
tha i fuidh eagal na h-ifrinn agus na feirge; agus tha Dia a' cuir
an ceill, anns an t-soisgeil, gu'n teid an truaghan brist ann an
creideas a chuir do'n phriosan, agus gu'n luidh i gu siorruidh ann
an ifrinn, mur gabh i ri a Mhac, mur pas i e, agus mur creid i
ann. Mar so tha a bhean-nuadh-phosd air a comh-eigneachadh
gu ro-anabarrach. Tha aig cuid na's mo, agus aig cuid eile na's
lugha de'n obair lagha so, ach tha na h-uile air an irioslachadh,
agus air am briseadh ann an tomhas-eigin, a tha air am posadh ri
Criosd. Tha e cuir a mach a Spiorad agus a' dearbhadh an
t-saoghail mu pheacadh. Ach, ni mo a dheanadh so an gnothach,
agus uime sin,

3. Tha 'm Fear-nuadh-posd' a' faicinn nach dean an dad sam
9
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bith an gnothach ach striochdadh; agus uime 'sin tha e 'ga
fhoillseachadh fein 'na uile ghloir; 'nuair a tha a cheile Hm do
dh'eagal, do dh'imcheist, agus do churam; 'nuair a tha uamhasan
an Tighearn 'ga cuartachadh, agus saighdean an Uile-chumhachd
aich ag 01 suas a spiorad, agus 'nuair a tha i aig eigheachd a' mach,
ciod a n1 mi? co dh'ionnsuidh an teid mi? Ann an sin tha 'm
Fear-nuadh-posd 'ga fhoillseachadh fein, ann a uileMhordhalachd
agus ghloir, ag radh, "Feuch mise, feuch mise"; agus tha ise a'
faotainn sealladh air a tha comh-eigneachadh a cridhe agus a tha
'cuir a h-anam am farsuingeachd; 'sann an sin a tha'n Spiorad air
a chuir a chum run a chuir oirre gu aontacbadh. Tha foill
sichidhean a ghloir a' soil1seachadh a h-inntinn agus a spiorad;
agus air ball tha gras anns an toil a' tarruing a' mach a chridhe gu
h-iomlan na dheigh, air a leithid dodhoigh, a's nam b'urraion a
bhean-nuadh-phOs<lJl bhi air a cradh, no air a pianadh air la a
posaidh, 'sann' a mhain a bhiodh e air son a h-amaideas, air son
a diultadh air co fada.

Ach ciod a tha deante air taobh na mna-nuadh-posda, air son
comh-dhunadh a phosaidh? Cha'n 'eil a bheag sam bith; ach
gu'm bheil an t-anam air a dheanamh gu h-iomlan comasach,
comh-aontachadh ann an gabhail ri Criosd mar Fhear-saoraidh:
agus tha'n creid'mhach ullamh, aig a leithid sin do am, gu a radh,
is Esan rr:o Thighearn, mo Dhia, mo neart, agus m'uile shlainte,
agus bithidh e mar sin gu siorruidh.-Mar so tha agaibh dealbh
aith-ghearr air nadur agus doigh aphosaidh so.

( Ri leantuinn.)

~be late 'UUltlltam jfraaer, 'IDtngwall.

W ILLIAM FRASER was born at Ul1apool on the 26th July,
1829. He was brought to the saving knowledge of the

truth when very young, under the ministry of the Rev. George
Macleod, who took a great interest in his spiritual and temporal
welfare. Mr. Macleod was one of the most powerful preachers of
the Gospel in the Fiee Church in his day, and the attention of
William-even as a little boy-was attracted to him in such a
manner as encouraged his minister to hope for his conversion to
God. In this hope he was not disappointed.

At the age of nineteen years William went to Aberdeen as an
apprentice to learn his trade as gardener. After serving his time
as an apprentice he acted as gardener for several years in Aberdeen
and Perthshire. In these places he met with many trials to prove
his sincerity as a Christian, especially in regard to Sabbath work,
but he was enabled by grace to obey the command of God before
that of man. In 1860 William removed to Inverness, and was
gardener at Aultnaskiach for ten years. During his time at
Inverness he had the privilege of sitting under the ministry of the
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late Dr. MacKay, -of the Free North Church, who was a faithful
minister of the Gospel. While at Aultnaskiach William'shealth
broke down through a cold he caught, which caused a chest
complaint that became chronic, and of which he did not get rid
to the end. Being in delicate health, he had it desir-e -to -havea
garden of his own, where he could work as his health permitted.
He had a strong desire to come to Dingwall, chiefly for' the
purpose of attending the ministry of Dr. Kennedy. He c.onstilted
the Doctor on the subject, but for a time there was no opening
for him at Dingwall. A way, was, however, dpened for William
to come to Dingwall. Dr. Kennedy had a park in town for his
own use, and when he felt disposed to give it up he sent word to
William, stating that he would give him that piece of land for a
garden if he would accept of it. William was delighted at the
offer, and he came to Dingwall in 1870, and used the park as a
nursery and market-garden, where he carried on his business
as gardener for thirty years. At the end of - that period the
proprietor let the garden to other parties for building pur
poses. But our friend was otherwise provided for in God's
good providence, so that he did not want the necessaries of life
to the end. -

William was an elder in the Free Church congregation in this'
_town in Dr. Kennedy's time and afterwards, and there was
intimate friendship between them. He appreciated much the
public ministry as well as the private fellowship of his excellent
pastor. He joined the Free Presbyterian Church about a year
after we had separated from the so-called Free Church. He
examined the question for himself, and the path of duty was made
clear to him before he took the decisive step,and he continued a
faithful, loving, and useful office-bearer in our congregation at
Dingwall to the' end of his life on earth.

Towards the end it was observed that he was ripening for glory.
Till within a week or so of his death he was able, though weak, to
attend the public means of grace on Sabbath and week days, and
it was felt when he engaged in prayer at the weekly meeting that
the happy change for him was near. He was for the last four
years in a very delicate state of health. One. of his lungs was
completely gone, and the other was fast decaying. In this .state
the hand of death did not need a long time to take out the last
pin that kept together the earthly taberna.cle. He was only a few
days on his deathbed. He died on the z6th March, 1907, at the
age of seventy-eight years, and is survived by his widow and a
grown·up family, for whom much sympathy is felt. May the Lord
be a stay to the widow and a Father to the fatherless, and may He
raise up faithful witnesses for Himself, to take the place of those
whom He has taken home to their eternal rest! D. M'F.

Some acknowledgments of Donations to Dingwall Church
Building Fund are held over till next issue..
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'ttbe latc 30bn macrac, mi55ionar~,

lPlockton.

JOHN MACRAE'S mother was eminent for her godliness.
David records in two of the Psalms that his mother was God's

handmaid, and it is also noted in profane history that the mother
of Augustine was an eminently godly woman. A godly mother is
of incalculable value to her children, and this fact~s verified in
the life of John Macrae. He was truly the child of prayer, and
even 'on the occasion of the most unpromising incidents of his
youth she predicted, with absolute assurance, that he would live
to become eminent for his piety. She had the great privilege of
hearing such men as the Rev. Messrs. Lachlan MacKenzie, John
Kennedy, and John Macdonald (afterwards Dr. Macdonald), and
she appreciated her privileges so much that she always walked on
foot all the way frowPlockton to the Black Isle at Communion
seasons to hear these ministers of Christ. .

It was not, however, till John got the news of her death that·
any serious and lasting impression seems to have been fixed 01)

his mind. Before this time he was a seafaring man, and spent.
several years on the coast of China, and sailed also over every
part of the trading world. An incident happened to him at this
period which gave plenty time and occasion for reflection. He
was unconsciously constrained to become one of a crew of picked
men for the purpose of running a number of military officers and
a cargo of war materials into the Southern States at the time of
the Confederate War in America. T~ey ran the blockade success
fully between Glasgow and Mobille, but soon afterwards the
Federal army captured Mobille, and he became a prisoner of war.
Having remained in confinement for over a year (his relations at
home thinking he was dead), he was released. It was during this
period,' like Manasseh of old, that the godly instructions
received in his childhood and youth at his mother's knee came
home with power to his mind. On his return to his native
country he gave ample proof of the true change which he under
went by refusing, though a poor man, the handsome premi"um
offered by his employers for having violated, so successfully, the
law of his country. Ever after this he abandoned seafaring life,
and, it may be said, gave his whole heart and time to the things
that are unseen and eternal. It was not long until he was
elected an elder in the Free Church congregation of Plockton.
The Society for Propagating Christian Knowledge engaged him as
a missionary for Sconcer in Skye, and he acted in the same
capacity for a while at Rona.

So precious was the written word of God to him that his
righteous soul could not tolerate laxity concerning its infallibility,
or its doctrines and principles, or worldliness and sacrilege in
connection with divine things. The appearance of these evils in
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the Free Church pained him very much. When the Declaratory
Act was passed in 1892, he felt, along with a few others, that
matters had come to a crisis. The separation from ~hat Church,
in 1893, in order to hold God's word intact, and the original
doctrines and principles of the Reformation, was to him a renewing
of his youth. His mind, vigorous at all times, got more vigorous
than ever. He continued to conduct services for our people at
Plockton with his whole heart from that time till he was called to
his everlasting rest. •

Though he was not an educated man, he read very widely the
writings of the Reformers. Luther was a great favourite of his,
and we remember the last time we heard him speak to the question
at Plockton he ma~e a remark about the state of the cause of
Christ in the world prior to Luther's appearance. He said, "Have
faith in God's word. You remember how low Christ's cause was
that day that the words came to Martin Luther-' The just shall
live by faith '-which raised him up from being a tilead man in the
cell of a monastery in Germany, and made him, in the hand of
the Spirit of God, an instrument to pull down the strongholds of
Satan in the world, and to set up the kingdom of Christ. The
word of God is the same still, and when the Holy Ghost takes it
in His hand, He can do the same thing with it again. Therefore,
hold fast the tru~ of God."

We saw him on his death-bed about a month before his removal
from time, with all its tears and sorrows, to that happy eternity
which lay before him. His mind was unclouded, and his faith
and hope in Christ firm and unshaken. On being asked how he
felt in his mind, he said, "The mercy of God through the blood
of Christ is our only hope." All who knew him gave him credit
for being a man of real integrity, blamelessness of life, and
spirituality of mind. He was very prudent in all his words and
actions, and, like Daniel, no fault could be found in him except
in things which concerned the laws of his God.

He had passed his ninetieth year, and still his spiritual eye was
not dim, nor his strength abated. On the r 3th day of April, his
remains were laid in the Plockton churchyard to await the sound
of the last trumpet. He will yet stand in his place at the end of
days. N. C.

Original Seceders and the Psalms.-From the Free
Church Record we learn that it is proposed in the United Original
Secession Synod to publish a book of "Selected Psalms." We
must be plain. This is little short of blasphemy, for an unbelieving
reflection is cast upon some of the inspired Psalms as unfit for
New Testament worship. This is playing into the hands of
infidels with a vengeance. We are surprised at the Seceders, and
would be more so, if we did not think that some of them should
be elsewhere-among the new lights.
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'lRew :fl3ook-.·Sermons of late 1Re\). tt (tooh.*
T HE Rev. A.rchi?ald C?ok (late of D~viot, Inve~ness-shire)

. left a lasting ImpreSSIOn upon the mmds and lives of the
most of those who had the great privilege of sitting under his
ministry.. This arose partly from the effect of his preaching and
partly from his example. He lived daily as seeing Him who is
invisible, and with an eye to the eternity which stretched out
before his spirifual vision. There was a solemn awe upon his
mind continual}y, but, being real, it did not make him morose or
unsocial. He/was scrupulously conscientious and straightforward
in all his dealings with his fellow-men,both in temporal and
spiritual matters. The people felt that they had in him a faithful
servant of .Christ-a true, unwavering friend, that wept with them
that wept and rejoiced with them that rejoiced, and one who lived
and laboured for their everlasting benefit. They were convinced
that they had in him a man anointed with the Holy Ghost, whose
conversation shined before men, This 'godlylife accounts, in
part, for the deep reverence with which his memory is embalmed
in the minds of those that knew him; hut the impression which
his sermons-now published-are well calculated to leave on the
minds of all who will carefully and prayerfully read them, will, we
hope, tend to fulfil the truth-"By it he, being dead, yet speaketh."

The deep gratitude of all, but especially of the Gaelic-speaking
people in Sco1;land and abroad, is due to those who were the
means of preserving so faithfully the very words of Mr. Cook, and
of causing the same to be now offered to the public at a reasonable

. price. These sermons of Mr. Cook are really an addition-----,a
very' valuable addition-to the published works of our worthy
Scottish divines of the past. There is in them a rich mine of the
profoundest thoughts in Scripture knowledge and experience.
The free mercy of God, finding a way to perishing men through
the Cross of Christ, runs through them like a vein of the gold of
Ophir. The offer of this mercy in the Gospel, without money or
price, to every sinner without exception, stands out boldly on
every page. This is as true of the English sermons as of the
Gaelic ones. All the experiences set forth in them are based on
the Word of God, and consequently are very comforting to all
who know the grace of God in truth. We have great pleasure in
recommending this volume of sermons to our readers as well
calculated to promote real godliness in their immortal souls.

The preface and biographical introduction, by the Rev. John
R. Mackay, add much to the value of the book, as an accurate
account, ab initio, is given of the manner in which these sermons
have been preserved and produced, and a very interesting narrative,
containing many new particulars of the life and labours of their
worthy author. N. C.

* Sermons (Gaelic and English) of the late Rev. Archibald Cook, Daviot.
With Preface and Introduction by Rev. John R. Mackay, M.A., Inverness;
and Portrait of Mr. Cook. Post paid, 2/6. Glasgow: John M'Neilage.
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1Roteaan~ <tommenta.
Deceased Wife's Sister Bill.-We are pleased to observe

that this Bill has not yet passed through lack of unanimity
between the Houses o(Parliament. It is lamentable, however, to
think that it is High Churchmen and Roman Catholics who are
among its most active -opponents. Surely Nonconformity _in
England is very rotten, when it does not oppose this immoral
measure with zeal.but rather urge its adoption.

Nunnery ~fe in English Church.-A remarkable will
case was heard in London, on 6th June, in connection with the
Convent, Mark Street, Shoreditch. Florence Fanny Toogood, a
nun, died in April of last year, and two sisters claimed to have
her will revoked on the ground that it was obtained by undue
influence of two superiors of the convent, a Miss Skinner and
Rev. H. D. Nihill. A gpod deal of the evidence will stand as
showing the tyranny and cruelty of convent life, and that in the
Episcopal Church of England j but the case waS finally with
drawn and a settlement come to between the sisters of the late
Miss Toog00dand the convent authorities.

The Pope and the_ Bible.-The Pope has recently given
instructions for a new version of the Scriptures from the Latin
Vulgate-another example of Romish inconsistency. Some of
his predecessors have published anathemas against any that would
alter their own version, and yet it has been altered by succeeding
Popes, and so one infallible Pope wages war against another unto
this day. It is stated in the press that a number of Roman
Catholic scientific men recently sent an appeal to the Pope stating
that his dogmas on religion hindered them in their work of
research and progress. Possibly this may show a rationalistic
element in the Church of Rome that is in opposition, not merely
to Roman narrowness, but to Bible truth in regard to creation and
relative subjects. -

The Change ofFormula in the Established Church.-
- We have but slightly touched on this important subject in our

notes on the Assemblies, but hope to explain more fully in a
future issue the nature and effects of the proposed change. The
words of the proposed Formula appear, on the surface, quite
sound and satisfactory, but they are not so. The Reformed Faith
set forth in the Confession is regarded as something embraced
within the Confession, and not co-extensive with it. The
Confession, without its Calvinistic doctrines, is the Reformed
Faith with many in the Established Church-an error in history
and fact.

Opium in China.-We are glad to see that honest endeavours
are being made in China to carry out the Edict against the Opium
traffic, and that the last of the Opium dens in Pekin and some
other towns have been closed.
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<tbut'cb 1Rotes.
Communions.-Lochcarron and Beauly, 1St Sabbath of

month; Tain and Moy, 2nd; Rogart, Halkirk, and Daviot, 3rd.
Meeting of Synod.~The half-yearly meeting of Synod will

be held (God willing) in Inverness Church on Tuesday, the 9th
day of July. The Moderator (Rev. Ewen Macqueen), is expected
to preach at 12 noon.

The Canadian Deputy.-We are glad to state that the Rev.
D. Beatory and wife had a pleasant passage across the Atlantic,
and are now in Canada. We trust the labours of the deputy will
be blessed in the Mission there. Some of our Canadian friends
have recently had sad bereavements III their families, and we
tender them our deepest sympathy.

'Ube . f1Daga3ine.
Note to Subscribers.-We respectfully remind subscribers

that April was the end of the Magazine year, and that payments
for past and future will now much oblige-all to be sent to Rev.
J. S. Sinclair, 248 Kenmure Street, Pollokshields, Glasgow.
Receipts for sums under 5/- are returned enclosed in the following
Magazine.

Volumes of Magazine.-It has occurred to us that some of
our readers, who have not back copies, or who might wish to
present· a volume to a friend, would be willing to procure a copy
of the Magazine for the year, if to be had in bound form. The •
Editor will therefore be pleased to forward the Magazine-May,
19°6, to April 1907-bound in cloth, at the reduced price of 3/6, .
including postage; 3/3 to countries abroad.

Si.ngle back numbers, since February, 19°6, are still to be had.
Subscriptions Received for Magazine.-A. Fraser, Missionary,

Collam, Harris, 2/6; Mrs. Campbell, Post Office, Kiltarlity, 3/4; Miss J.
M'Phail, Ardrishaig, 2(6; W. SincJair, Govanhill Street, 2/6; Miss Living
stone, Dumbarton Road, I(O~; Mrs. Campbell, Oban, 22/3; W. S. Munro,
S. Dunn, Caithness, 2(6; Miss A. M'Donald, Dunvegan, 2(8}4.; Miss
Morrison, Galashiels, 2/6; Mrs. SincJair, Westerdale, 2/6; key. D. Beaton,
Wick, 2(6; D. Sutherland, London, S.\V., 2/6; Miss Morrison, Kirklee Rd.,
2/6; D. Bethune, Harris, 12/; M. M'Kenzie, Ardineskan, Lochcarron, 2/6;
Miss Mackay, So Westbourne Gardens, 2/6; F. Fraser, Fort·William, 2/6;
Mrs. Scott, 24 Meadowpark Street, 2/6; A. M'Donald, Kinlochewe, 2/6;
A. Macaulay, M'Arthur's Head Lighthouse, 2/6; W. M'Iver, N. Leith, 2/6;
Mrs. Mackay, Clashmore, Dornoch, 3/; J. A. M'Caskill, Missionary, Fernlae,
Skye, I6/; Rev. N. Macintyre, Glendale, 33/4; A. M'Phail, Jura, 2/6; P.
M'Kenzie, Kinlochewe, 7(6; Miss Matheson, Bonar, 1/; M. Beaton, Water
nish, 2/1; Miss G. Macleod and H. M'Leod, Hill of Fearn, s/; A. Morrison,
Portmahomack, 2/6; W. Munro, Garvan, Lochbroom, 2/1I; Mrs. Todd,
Moffat, 2/6; Miss Hendry, S. Kinning Place, 2(6; P. Masson, Fort Augustus,
2/6; A. Stewart, Caonich, Loch Arbig, 2/6; Miss Kennedy, Inverness, 2/6;
A. Mackay, Govanhill Street, 1/3; J. Murdoch, Blyth, Ontario, 3/; D.
Fraser, Ellan, Carrbridge, 10/; A. M. Foster, Glen Etive, 5/; D. Clark,
Pittsburg, D.S.A., sf; W. Morton, St. Vincent Crescent, 2/6; Miss Morton,
Stevenston, 2(6; W. M'Gillivray, Gorthlick, 2313-

( Further Subscriptions will appear in next Issue.)


