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lbiatoric lDroteatant meetinga.

T wo Protestant meetings were recently held in Edinburgh and
Glasgow, which appear to us of historic interest. They

were convened with a view to hearing addresses from M.
Reveillaud, a distinguished member of the French Chamber of
Deputies, on the subject of the Association Laws, whiGh have
led to. the Church crisis in France. We had the privilege of
attending' the Glasgow meeting, which was held, under the
auspices of the Scottish Protestant Alliance, in St. John's
Methodist Church, Sauchiehall Street, on. Thursday evening
the 7th March, and was presided over by Mr. W. C. Maughan,
J. P. Another interesting Frenchman, besides M. Reveillaud, was
present-M. Henri des Houx, who is the President of a French
League that is in revolt from the Church of Rome. The audience
was fairly large, and very enthusiastic.

After prayer by the Rev. Mr. Green, and introductory remarks
by the Chairman, M. Reveillaud, who was cordially received,
delivered an address in English, which he chiefly read. The
French accent was rather pronounced at some stages of the
delivery, but the audience was quite able to follow the general
drift of the address, and the main points emphasised in it. M.
Reveillaud began by expressing the great pleasure it gave him to
visit Scotland, the land of John Knox and of liberty. He recalled
the past days of Reformation and persecution in his native France,
where John Calvin was born, and said that the Covenanters of
Scotland were the brothers and sisters of their martyred Hugue
nots. He then proceeded to give a historical account of the
Church laws in France, in the course of which he contended that
the laws recently enacted called no new principle into action.
For the last hundred years or so Emperors and. Republican
Governments had exercised a certain supervision over the
proceedings of the Roman Church, and that communion could
not, according to the law of France, open new religIous· houses
for new orders without special permission of· the Government.
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Napoleon 1. kept a sharp eye on the Jesuits, and at one juncture
had them quickly expelled from France. His successors of the
same name were also opposed to the multiplication of these
re\i.'E,\OUS Otders in t'ne community. M. Revei\\aud enlarged witb
considerable freedom on the fact that these orders-and especially
that of the Jesuits-were a serious menace to the social and
moral well-being of the people. They were parasites on the body
politic that sucked its blood away, and they had done their work
so well that it had come to be a matter of life or death with
France. According to a French proverb, if you don't kill the
devil, the devil will kill you; and so the present laws were not a
moment too soon enacted to save France from destruction. At
the same time these laws were in no sense cruel or persecuting,
though the Papists had raised a hue and cry to this effect. They
were at perfect liberty to live in France as citizens, only that the
buildings and intromissions of the Church must come under the
same laws and supervision as those of other associations. This
equity the Papists were not prepared to accept; and so monks
and nuns rushed away to England and Scotland, crying aloud that
they were persecuted and maltreated, when no such thing was
done. M. Reveillaud, who is evidently a member of the
Reformed Church, did not hesitate to declare his belief that the
Papacy was" the antichrist of the prophecies," and expressed his
conviction that a day of Christian liberty was beginning to dawn
in his native land. The work which Christ was anointed to do
was" to set at liberty them that are bruised, and to preach the
acceptable year of the Lord."

M. Henri des Houx next addressed the meeting in' French, his
,speech being interpreted, in a very prompt and efficient manner,
by a young Glasgow gentleman of Swiss extraction, Mr. John
Bost. M. des Houx spoke with great vivacity and point, and his
address was also listened to with lively interest. It appears that
he is a French Roman Catholic who is detached from the
Church of Rome, and is-as he informed us-the President of
a League that is calling on the people of France to disobey the
Pope. He began by a trenchant criticism of the Jesuits and
other orders, which were professing to have taken the vow
of poverty. He declared it was only a vow to impoverish others
and to enrich themselves. He then proceeded to speak of the
new League, and said that two hundred branches had been
formed, which were daily increasing. These embraced one
thousand villages, and represented over one million French
citizens. He also stated that, they had formed "a Catholic
Church" in Paris apart from the Pope, and though it appears
they still observe the Roman rites, he strongly affirmed that they
were not worshipping the same God as the Pope and his followers
worshipped. The latter were worshipping a dead idol, covered
with lace and gold; but they worshipped the God who reigned
above, and the living Christ, whose" blood was still flowing"-

. still efficacious for men.
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At the close of the addresses, Rev. Dr. Wells, Pollokshields,
submitted the following resolution of thanks: "This meeting of
the Scottish Protestant Alliance and friends thanks M. Reveillaud
and M. Henri des Houx for their addresses in explanation of the
conflict between the French nation and the Vatican. With
reference to the religious orders affected by the Association Laws,
the meeting regrets that the right of asylum-which this country
is ever proud to afford the distressed-should have been abused
by the influx of communities that defy our own laws and senti
ments, through the absence of safeguards against those evils which
contributed to their departure from France." The resolution was
cordially adopted by the meeting. Another resolution on the
important subject of Convent inspection was moved by Mr.
M'Manus, and also carried with unanimity. The mover well said
that it was a disgrace to our country that the law, which was
operative everywhere else, should stand paralysed at the door of
these Convent prisons. The meeting was brought to a close with
the benediction by the Rev. R. W. Watson.

We cannot help repeating, in conclusion, the remark that this
meeting was of historic interest. It is the first time, we think,
since the Reformation that natives of France have come to us on
such an errand, and their addresses left, on the whole, a very
hopeful impression of the future moral and spiritual prosperity of
their distinguished country. It also appears' a strange and
remarkable turn of affairs that France has now come to warn
Scotland and Engtand of the dangers of Popery, and what is
chiefly lamentable is that the warning is so much needed. The
apathy on the subject of Protestantism is still appalling, notwith
standing some stirrings of interest that have taj{en place in recent
years. For example, there is no subject that seems to evoke so
little interest or enthusiasm among the chief leaders of our large
so-called Protestant and Presbyterian Churches as Protestantism.
We could mention the names of several men who are in every
body's mouths as ecclesiastical guides, who can give all diligent
.attendance at bazaars and trashy social gatherings, but are never
once seen at a Protestant meeting, where testimony is borne for
that truth and righteousness which alone can preserve and exalt a
nation. Surely this is a deplorable sign of the times, fitted to stir
indignation as well as grief. It would not surprise us very much
to see our candlestick removed and transferred to France and other
Continental nations, which seem to be throwing off the yoke of
bondage under which they have lain for centuries. The old
gospel truth has become ,stale bread to the present generation,
and error of every kind is greedily swallowed. The hosts of Rome
are building their fortresses among us.

May the Lord, in great mercy, send forth His saving light and
truth, that men may be awakened to the abounding dangers that
are around them, and may be disposed and enabled to hold fast, and
"contend earnestly for, the faith once delivered unto the saints,"

. in which alone there is happiness for time or hope for eternity!



444 'The Free Presbyterian Magazine.

B Sermon.
By THE REV. D. MACFARLANE, DINGWALL.

Preached on Sabbath E~ening, 30th September, 1906.

(Taken down by a Hearer.)

"Let us go forth therefore unto him without the camp, bearing his,
reproach. For here have we no continuing city, but we seek one to come."
Hebrews xiii. 13-14.

T HE preceding verse was the subject of our discourse this,
afternoon, and there is an intimate connection between that

verse and what we have in these two verses. In the 12th verse
we have an account of what Jesus did in correspondence to the
ceremonial law. He" suffered without the gate;" and the design
of His sufferings was that He might" sanctify" His people-save
them from sin. That was one great reason why Christ came into
the world and died. There was no way of sanctifying sinners but
by the blood of Him who was God-man. The blood of bulls and
of goats could not take away sins. Even although men were to
shed their own blood it would be of no avail in this matter. Even
although a perfectly holy man were to shed his blood it would not
sanctify a single sinner. This required the blood which is called
the blood of God: "for we read that God" purchased the Church
with his own blood j" and the blood which Christ shed belonged
to God, inasmuch as He assumed our nature, and united it to His
own divine person.

'In these words we have three things to consider :-
1.-The duty here enjoined :-" Let us go forth unto him

without the camp."
II.-The reasons the apostle annexes to this exhortation.
IlL-Those who comply with this command or exhortation of

Christ's shall have to bear His reproach, and they will do it
willingly.

1.-The duty enjoined here :-" Let us go forth therefore unto
him without the camp." You will observe that the drift Df the
apostle throughout this epistle is to draw people away from J udaism,
or the way of serving God which was instituted in the wilderness.
He wishes to call them away from those types and shadows to
Jesus Christ and to His service as set forth in the Christian
Church. This is the scope of the whole epistle, and unless we
keep this in view, we cannot understand exactly what the apostle
means by going forth without the camp. In speaking of the camp
here, he has in view the camp in the wilderness, where the
children of Israel encamped when brought out of Egypt. It was
a large camp, the number of the people being so great that it would
occupy miles of space. The temple service, as afterwards observed"
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was of the same. nature as that which w-as conducted in the
wilderness, the only difference being as to place, the one being in
the wilderness and the other in the land of Caanan. And, sub
stituting the temple for the tabernacle, the apostle exhorts, and that
in the name of God Himself, the Hebrews to go outside the temple;
or in other words, to leave that Church state which God set up at
Mount Sinai, and which served its time, for Christ Himself had
now come, and had cried" It is finished "-old things had passed
away, behold, all things were made new. This explanation is
necessary in order that we may understand what the apostle-

/ means when he exhorts the Hebrews to go forth unto Jesus with
out the camp. They were to leave the camp, and to receive Jesus,
in whom they. would find everything that was needful. They
were to sustain no loss by leaving the camp or the temple behind
them, but they were to gain much-very much. If you find Jesus,
my friends, you are great gainers, no matter what you may leave
behind you for His sake.

But we shall say a few words on what is implied in that temple
or camp. In it there was the priesthood set up by God when He
gave the law on Mount Sinai. There was a whole tribe-that of
Levi-set apart to minister to God at the altar. Those were to be
His ministers in offering up sacrifices, and they were to act as a
sort of mediators between God and the people: and they were thus
a type of Him who is the glorious Mediator, the Lord Jesus
Christ. The servi"tes set up, the ceremonies performed, and
everything about the worship of God at that time were significant
of things to come j as the apostle says in the 9th chapter of this

- epistle, that Christ was come as an High Priest of good things to
come. There were then those who stood as mediators between
God and the people, but in a typical sense only, and in no other.
For as there is but one God, so there is but one mediator between
God and men-Jesus Christ. The apostle Paul takes care to
point this out when he says that Christ was the angel who led the
people in the wilderness. Christ was the rock j Christ was the
great leader. From the first revelation of God's scheme of salva
tion, Christ was the only Mediator, but at that time, in order to
educate people in the knowledge of Christ's mediation, there were
typical mediators set up, and those taught of God might learn, and
did learn, a great deal by -means of those typical mediators. Not
only were there priests to offer up sacrifices, but there were also
bloody sacrifices to be offered up, for" without the shedding of
blood" there could be "no remission of sins." It was blood alone
that could make atonement, and although at that time the blood
of irrational creatures could not make atonement for sin, still it
taught t~e people to look forward to Him who was to come, and
to shed His own blood to make atonement. Thus the ceremonial
law was full of instruction, and it was also a manifest. token of
God's favour to the people, for by it the gospel was preached to
them, as the apostle says in the 4th chapter of this epistle-the
gos'pel was preached unto them as well as unto us.

- - --- ---------------
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There was but one gospel from the beginning. It is the same
gospel we have now as they had in the wilderness and in the land
of Caanan, in the tabernacle and in the temple, with this differ
ence, that the revelation under the New Testament is much clearer
and more easily understood than that which was given under the
typical dispensation. Although the ceremonial law was abrogated
by the death of Christ, that is, as to its observance, still it is not
abrogated in the sense that it is of no use to us now. Though we
are not to observe that law, it is left in the Bible for our instruc
tion. We have not only one but two revelations of the covenant
of grace. We have the old and we have the new, which is the
complement of the old. We can look back and read the gospel
concerning the Lord Jesus Christ more clearly, so that our
privileges are much greater than were those of the people under
the ceremonial law. You have your Bible with these things con
tained in the books of Moses. Read it, and seek that the Holy
Spirit would anoint your eyes so that you may behold Christ, as
the saints of old saw Him before He came in the flesh and finished
the work His Father gave Him to do. Then turn from that to
the words of the gospel. Incline your ear and hear His own
voice declaring, "The Son of man is come to seek and to save
that which was lost." Woe unto us, my friends, if we perish in
our sins, neglecting -the great salvation while we have these two
lights, the light of the ceremonial law, and the light of the gospel
shining around us !

We are to leave behind us, not only the priests who served at
the altar, and the sacrifices-for there is but one Priest now, the
Lord Jesus Christ, there are no sacrifices now but His-we are
also to leave behind us the mode of worship observed in the
tabernacle and the temple.

If you lived in the days of Solomon, and entered the temple,
you would notice the greatest difference between the way in which
worship was conducted then and the way it is now, or ought to be,
in the simplicity of the gospel. At the door of the temple you
would see the laver, a vessel containing water, in which the priests
when they entered washed their hands and their feet before they
dared to take part in the service, for holiness became the house of
God; and then to remind them of the fact, of which they them
selves were conscious, being taught of God, that everything they
did was mingled with sin, they must not leave the temple without
again washing their hands and their feet. There was great
instruction in these things. Well, we are to go forth from that
and come to the blood of Jesus. That blood is still set before us,
and before we begin worship we may "wash and be clean." We
may wash our hands in innocence and surround God's altar; and
when we are c:onscious of our imperfections in our endeavours to
serve God, we may before we leave God's house, wash ourselves in
the blood of Jesus, and come to God with the prayer of the
psalmist, "Purge me with hyssop and I shall be clean; wash me,
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and I shall be whiter than snow." Ah, my friends, what are we
doing with the provision which God made for us in the blood of
Jesus? Why do we live for one moment under the guilt of sin,
and under the sinfulness of our imperfections in holy things? Why
not come to the blood of Jesus at once and be delivered from all
these evils?

As you passed the laver there would meet you a brazen altar,
upon which fire was kindled, and the beast, slain to make atone
ment, was burnt. You must leave that behind you too, for that
was only a type of the sacrifice of Christ; and we read that He,
by one sacrifice, made for ever perfect them that are sanctified.
As you proceeded to walk through the temple you would find

~another altar. After passing through the first tabernacle you.
would find at the door of the Most Holy a golden altar, upon
which incense was burning, in the smoke of which the High
Priest was to go into the presence of God in the Most Holy place
with the blood of the sacrifice, which he was to sprinkle seven
times on the altar, signifying that atonement was made by blood.
This was done in a typical sense at that time, but in due time
atonement was to be accomplished by Jesus Christ, who was to
shed His own blood, and thereby-as the Apostle tells us here
He sanctified H.is people. You are to leave behind you even this
golden altar and the burning of incense. We know there are
many in our day who profess to worship God, and yet they have
never gone without the camp. They still burn incense. If you
have read-and itnot, you ought to read-what is taking place in
the Church of England, you will see that many unscriptural rites
are being introduced into it, such as the burning of incense and
the sacrificing of Christ, as if He had not died at all. Well, those
who do such things never went forth without the camp.

But you would notice another thing in the temple-a golden
candlestick with six branches, the stem of the candlestick making
the seventh, which number signifies perfection; and this lamp
signified the light that God gives to His Church. This light He
gives in two ways. (I) By the revelation of His Word. As we
have seen, there were seven branches, which signifies perfection,
so the revelation which He has given of Himself in Scripture is
perfect; there is no defect in it. (2) By the work of the Holy
Spirit in enlightening the souls of men in the knowledge of Christ
and of divine things. The Spirit is all-sufficient for this work. It
is not merely the aid of the Spirit that is required, as Arminians
teach. From the time in which the soul is quickened to life, and
awakened out of its spiritual slumber, the work of the Spirit is
required. Yes, from the very beginning of the good work until
the soul is made perfect in holiness, and immediately passes into
glory at death. By denying this a defect is imputed to the Holy
Ghost, who is equal with the Father in wisdom, power, and
glory.

You would agail~ observe in the temple the sounding of
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trumpets and the praising (; God by instruments. We are also
to leave that behind us, and we are to go to Jesus Christ, whose
word is the perfect rule of \faith and practice, and we are to look
to the Holy Spirit as all-sufficient. There are very few churches
in Scotland, England, or Ireland now which do not use instruments
-dead instruments-to praise God; just as there are many who
light candles during the day for religious purposes, not because
the day is dark, but just because they refuse to comply with what
God commands here. Why? They have never gone forth to
Jesus without the camp; for if they had, what then is the. meaning
of what the apostle exhorts the Hebrews to here? And yet they
tell us at the same time that religion never was so prosperous as
it is now. Ah, how infatuated such men are! What a delusion
they are under to think they have gone such a length after Jesus,
whereas they have not moved a step outside the camp-not a foot
from the state in which they were by nature. The Jews are less
guilty for clinging to these things, for they were accustomed to
them, than we who have received the gospel in its full revelation,
if we turn back to these beggarly elements again. There is no
excuse for us in this kingdom, to whom God has given the glorious
gospel, if we go back to those types and shadows again. These,
then, are some of the things we are to leave behind, and the
meaning of the apostle is clear, for in speaking at the ceremonial
law, he says, "Touch not, taste not, handle not."

Another thing you would see in the sanctuary, or first tabernacle,
is a table supplieCl with twelve loaves. What did that signify?
Though some give a different meaning to that provision, I take it
as a type of Christ-" the bread of life." He says, "I am the
bread of life." You are now to go forth from that typical bread
to Christ Himself; to feed on Him who gave His body to be
broken and His blood to be shed, that His people might be
reconciled to God, and live on Him as their spiritual food. " I
am," He says, "the living bread-which came down from heaven;
if any man eat of this bread he shall live for ever: and the bread
that I will give is my flesh, which I will give for the life of the
world."

Lastly, on this head, if you were permitted to enter the Most
Holy place, you would see there the Ark of the Covenant, con
taining the law of the Ten Commandments, and covered by the
Mercy Seat, on which God sat as the God of salvation, and where
grace reigned through righteousness. You are now to go forth
from that typical representation. The vail has been rent from top
to bottom by the death of Christ, and we have now free access to
the Father through His incarnate Son, who was typified by the
Mercy Seat, and in whom God was reconciling the world unto
Himself, not imputing their trespasses unto them.

We are not only to go forth without the camp, but we are
exhorted to go unto Jesus. A person may leave the ceremonial
law, and yet not come to Christ, and unless we come to Christ,
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we shall perish. We may leave/one error and fly to another, we
may leave one refuge of lies and remain in another. Although
you leave the camp, there is no safety for you unless you come to
Jesus. You should come ta, Christ alone, now, and leave all
other sacrifices behind you; close with Christ and with His
finished work as the only ground of your salvation. And if God
is teaching you, that is just what you do, and' although it is God
alone who can teach you, still it is my duty and privilege to enjoin
upon you that you come to Jesus Christ, and receive Him accord
ing to the revelation given of Him in the gospel-receive Him in
His divine person, in His two-fold natures, in His three-fold offices,
His finished work and His exaltation now at the right hand of the
Father, and His continual intercession on behalf of His people,
until He brings them to be with Himself at last. Christ must
pray till He has with Himself the last individual of those for
whom He shed His blood. As long as you have need you pray;
when your needs are made up there is no necessity for prayer.
Although Christ personally has no needs, yet we may say that He
intercedes as long as there is need, and there is need as long
as His mystical body is incomplete. "Prayer shall be made for
him," the psalmist says, and Christ prays Himself. .

You must also go to Christ in the way ofw.orship which is set up
in the New Testament, such as reading, preaching and hearing the
word of God, and the administration of the sacraments of baptism
and the Lord's SURper, prayer, and s.inging praise to His name;
offering Him "the' fruit of our lips." This is the only kind of
sacrifice now. We are to offer to God not carnal sacrifices as of
old, but spiritual sacrifices. These, each and all of us are bound
to offer up daily to God, as the apostle says in the verse following,
we are to "offer up the sacrifice of praise to God continually,"
but acceptable to Him only through Jesus Christ. We are to go
forth unto Jesus and to His service; we are to observe all things
appointed by Him in His service, and not to bring in anything
not appointed by Him. He is the Head of His own Church, and
has a right to 'ordain everything in His service and worship. He
has done this, and given us a perfect nile in His own word and
especially in the New Testament.

n.-Now we come to the second head, and that is, the reasons
annexed to the exhort~tion to enforce the duty enjoined here by
the apostle.

(I) The first reason why we should go forth without the camp
is the example of Christ, who went forth himself. The word,
"therefore," here connects the words of the 13th verse with those
of the I zth verse, where Paul says that Jesus-that He might
sanctify the people-suffered without the gate, from which he
infers the duty, "Let us also go forth." Christ is the great
Pattern to which His people shall be conformed, and surely we
ought to follow His wonderful example. He went forth to suffer
and to die; He turned His back on the ceremonial law and on



45° The Free Presbyterian Magazine.

,
I'

I

",.

I
I,.
I!

the typical mode of worship so long observed. If Christ's
example does not prevail with ypu to obey the exhortation, I know
not what to say to you. IHe took the lead, and he expects His
disciples to follow Him"for He says, "My sheep follow me, and
I give unto them eternal life, and they shall never perish, neither
shall any pluck them out of my hand." And those who do not
follow Him show that they are disobedient, and that they are not
His disciples at all.

(2) The second reason is that "here we have no continuing
city." The temple was within the city, 'and all the worship
rendered to God at that time was conducted within the city. The
apostle may have had in view the fact that the temple and the
entire city of Jerusalem itself were soon after this to be destroyed
by the Romans, and in that sense it was indeed time for them to
leave the city, as it is time for us to leave behind us all that God
has abolished in His own service. Christ left the city, and was
crucified outside it on Mount Calvary. He left it both ecclesias
tically and politically, for the. old theocracy was to come to an
end. But applying this to our life in this world, let us go forth
unto Jesus without the camp, for here on earth we have no
continuing city. We are pilgrims in this world-strangers in' a
strange land. " Arise, let us go hence," for this is not our rest.
We must all leave this world soon. True, this world shall last
longer than we, but let us rem-ember that the earthly house of
this tabernaclti shall be dissolved. Let this move us more and
more to go forth unto Jesus. We are getting nearer. death and
eternity every day: let us redouble our ~fforts every day to go
forth unto Jesus, for here we have no continuing city.

(3) The third reason advanced to enforce the duty inculcated
here is that we seek a city to come. Surely those who expect to
go to heaven-a city whose Builder and Maker is God-ought to
be very willing to go forth unto Jesus,' and to follow Him whither
He went. Before leaving this world He told His disciples, " I go
to prepare a place for you, and if I go and prepare a place for
you, I will come again and receive you unto myself: that where I
am there ye may be also." (John xiv. 2, 3') There is- a great
difference between the state of, God's children in this world and
their state in heaven; between the kingdom of grace here and the
kingdom of glory above. In this world they are, as it were, from
home. When you are from home, no matter how kind people
may be to you, still you do not expect every comfort; you are a
stranger, and you do not feel at rest till you get home. So it is
with those here who seek another city. The citizens of heaven,
my friends, are where the Triune God dwells; the citizens are
myriarls of holy angels, and a great multitude, which no man can
number, of people redeemed by the blood of Christ: but while
the latter are on earth the city is in futurity-it is still to come.
When you expect a good thing, you are content to bear your
present discomforts, and you console yourself with the thought of
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the good thing to come: so the apostle comforts himself and his
fellow-believers who were sojourneis in this world with the good
hope of the city that was to ebme.

Another thing to be noticed on this point is the "seeking."
They make diligent use of the means of getting to the city: they
give all diligence to make their calling and election sure. As they
go forth they seek evidence of their interest in Christ, evidence of
their title to the inheritance, proof that they are children; "and
if children, then heirs-heirs of God and joint-heirs with Christ."
Have you ever spent even a few minutes examining yourself
whether you were an heir of glory? If not, it is time for you to
begin, and do not say, "What's the use?" Ah, the city to come
is worth all your self-examination. It is worth while to make
diligent use of all the means God has given us. Indeed, the
means of grace have been set up for this very purpose-to bring
many sons to glory, to call His people to the fellowship of His
Son, to regenerate them, to justify them, to sanctify them, and
then to glorify them. .

IlL-But I must hasten to the last head-Those who go forth
unto Jesus shall have to bear His reproach. When the sinner is
awakened to a sense of his lost condition he does not at all
bargain with God as to what he may suffer. He does not say,
"Save me, 0 Lord, give me an intere~t in Christ, but do not give me
trouble." There is no such bargain at all; only, "Lord, save my
soul for Christ's sak~." But those who go forth to Him must bear
His reproach; and this just means all the reproach cast upon
God's people on account of their conn<:ction or relationship with
Jesus Christ. The very death that Jesus died was, to the Jews, a
stumbling-block, and to the Gentiles, foolishness: it was an
accursed death. There was thus a reproach cast upon the very
means which God provided for saving sinners. There is a
reproach cast by the enemies of God on all who follow the Lord
Jesus Christ: but believers who are taught of God soon come to
reckon such things as Moses did, of whom it is said, that he
esteemed the reproach of Christ greater riches than all the
treasures of Egypt. The reproach is Christ's, and far from being
ashamed of it, believers consider it greater riches than all the
applause showered upon the great ones of this world. There is
great honour put upon those who are called upon to bear this
reproach. It is a cause of glory. Of themselves and of their
infirmities they are often ashamed, but the reproach of Christ is
their glory.

In conclusion, my friends, how are you individually with regard
to what we have been discoursing upon? You have been called
again and again to go forth without the camp, not only in the
sense explained, but from the camp of the fellowship of this world.
Have you obeyed the call? It is once more put before you, and
in speaking to you we include ourselves. Let us go forth from
everything that is hurtful and sinful; let us go forth unto Jesus,
and He will be all our salvation and all our desire. •
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B $tor~ of ~race ,in \times of lI)ersectltion:
OR, THE MURDERER AND THE MARTYR.

I N the year of our Lord 1552, the subterranean dungeons of the
city of Lyons were tenanted by two prisoners of strongly

opposite character. In one of these dark, damp, and dismal
vaults, bound hand and foot, and tormented not only by the
vermin which infested this noisome abode, but by the fierce crav
ings of hunger, which the scanty prison allowance of bread and
water seemed rather to stimulate than to satisfy, lay Jean Pierre
Chambon, who having, three years before, committed robbery and
murder, had at length fallen into the hands of justice.

Shut out from the light of qay and the sight of his fellow-men,
save when once in twenty-four hours, the jailer entered with the
sparingly doled out portion of food, from which a dog might have
turned away with loathing, this ruthless robber had for two weary
months been fain to vent his impotept rage by impatient tossings
on his mouldy straw, makIng the gloomy walls resound with the
clanking of his chains, mingled with blasphemies against God, and
curses on the day of his birth, his parents, and all mankind.

But, a few days before the period at which our' relation com
mences, most unwonted tones disputed with the blasphemer the
hitherto undivided empire of those cavernous receptacles, and the
harmonious sounds of psalms and hymns were borne distinctly to
his ear from neighbouring dungeons.

The year 1552 is, alas! marked in the annals of France as one
of grievous Protestant persecution, and many pious Huguenots
were incarcerated in Lyons, and in other parts of France, for
their adherence to their holy faith. From them proceeded the
unwonted sounds; which produced no other impression on
Chambon than a stirring up of the native enmity of his heart,
impelling him to redouble his blasphemies whenever the accents
of prayer or praise fell with distinctness on his ear; for he was
rude and boisterous by nature, his heart was hardened by crime,
and so entire was his ignorance of the Gospel, that, although
familiar with the name of St. Francis, he was wholly unacquainted
with that of Christ the Saviour of the world. Such was the bodily
and spiritual estate of this miserable man, when, in the gracious
providence of God, it came to pass, that as all the cells were over
filled with persecuted Gospel confessors, one of them, named
Peter Bergier, a native of Geneva, was placed in the same dungeon
with Chambon.

Bergier being engaged in commerce, had come to Lyons in the
course of business, probably little anticipating any evil results from
his journey thither. He was a man of considerable property, was
highly esteemed by his fellow-citizens, and specially happy in the
possession of a devoted wife and lJromising children; yet none of
these temporal advantages had so absorbed his affections, as to
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induce him to neglect the higher and holier ends of his being;
but, like that merchant of whonlthe Saviour speaks, he had been
a seeker of " goodly pearls," arid having recognised in the Gospel
the" one pearl of great price," he felt ready to part with all, even
life itself, rather than forego p'ossession of it. In being subjected
to bonds and imprisonment for the truth's sake, Bergier knew he
did but share the lot of all Christ's disciples, from apostolic times
down to his own; yet was he not a little startled when he learned
with whom he was to be imprisoned, and still more was he appalled
when he heard the curses and blasphemies which flowed unceas
ingly from" the evil treasure" of the wretched Chambon's heart.
But the thought that for this soul also the Saviour may have died,
changed his horror into compassion, his disgust into an earnest
longing to contribute to the rescue of the lost one.

Bergier began by beseeching, witlt all gentleness and kindness,
his rude companion to desist from cursing and blaspheming;
representing to him that these could not possibly help, but would
most assuredly injure him, by "heaping up wrath against the day
of wrath" on his devoted heid; and he further entreated the
unhappy man to join with him in prayer. Chambon replied that
it was very true that his curses did not bring him any aid, but that
Bergier's prayer would bring himself as little. Finding, therefore,
the futility of his attempts to induce his wretched associate to pray
for himself, Bergier was only the more fervid in intercessIOns for
him, and at the same time evinced his sympathy and good-will
towards him by performing (for he was unfettered) many little
services for the manacled prisoner, and even by sharing with him
the better food with which private friends in the city strove to
lighten the privations of the martyr's imprisonment. The result
was, that Chambon ceased to disturb, at least, the good man's
prayers, by the accustomed rude and blasphemous interruptions,
and began by degrees to listen with patience, if not with interest,

. to what Bergier communicated to him from the Word of God.
With true Gospel wisdom, Bergier dwelt on the love of
Christ in "emptying Himself" of His glory for our sakes;
in becoming a man, yea, a man of sorrows; and in at length sub
mitting to the bitterest sufferings and death, even the death of the
cross, in order that none who believe in Him should perish, but
that all, all without exception, who turned their believing eyes on
Him, might be saved by free grace, and receive the gift of eternal
life.

And 10 ! what bolts and bars, dungeon darkness, dungeon fare,
manacled limbs, and hunger-wasted frame could not effect, was
effected by the preaching of the Gospel. As" a fire" the words
of free favour enkindled repen'tance in the heart of this sin
burdened man, and as "a hammer" did they break in pieces his
stony heart. Sighs after pardon and forgiveness burst from his
labouring bosom, and his sins rose up before his mental vision in
all their condemning enormity. Like Cain, he had committed
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murder, and like him too, he was tempted to despair. But Bergier
pointed out to him the mer-ey of God, who" willeth not the death
of the sinner, but that he ~hould turn to Him and live." "What!,
even a murderer?" asked Chambon, with averted face. "Yes 1"
replied Bergier, "for thus spe'aks the Lord by His prophet to those
whose hands were full of blood, 'Wash you, make you clean; put
away the evil of your doings from before mine eyes; cease to do
evil, learn to do well; and though your sins be as scarlet, they
shall be white as snow j though they be red like crimson, they shall
be as wool.'" "But what good can I now do," asked Chanbon,
" bound and fettered) and appointed to death as I well know myself
to be ?'; "You can believe God's declaration," replied Bergier,
"and look to Him for the forgiveness of your sins. It was a
criminal like you, ooe nailed hand and foot to the cross, appointed
to death, and disabled from living a life of obedience, that said to
Jesus, ' Lord, remember me when thou cornest into thy kingdom; ,
and to him the Saviour gave the comforting assurance, 'To-day
shalt thou be with me in paradise.' Take that for your example
and your warrant." "And do you real1y believe," cried Chambon,
on whose mind a ray of hope began faintly to dawn, "that I can be
saved?" "Only believe, and thou shalt be saved," said Bergier,
with solemn earnestness; and straightway kneeling down, he began
to pray aloud that Jesus Christ would take compassion on the
repentant sinner, and give him assurance of His grace. Chambon
had fallen on his knees likewise, and with folded bands and tremb
ling voice joined in Bergier's prayer with the petition, "Lord
Jesus, dear Saviour, have mercy on me! I am indeed unworthy of
Thy notice, and merit nothing but damnation; but Thou hadst
mercy on the malefactor on the cros~ j O! have mercy on me
also, even on me!" And now, as it was the first time in his life
that he had really prayed, so he learned also now for the first time
that prayer can help us. Even while be prayed the ray of hope
grew brighter in his heart, and the Holy Spirit, which had, by
means of the word, begun the good work in his soul, carried it on
by the same instrumentality to the day of redemption.

From that hour Chambon commenced, as he himself afterwards
expressed it, a new walk. Openly confessing himself the chief of
sinners, bewailing his shameful life and horrid acts, he continued
instant in prayer to God for mercy and pardon. At the same time
he drank in the Scriptures, which Bergier repeated to him, as the
thirsty earth drinks in the rain from heaven, until he at length
attained to the firm assurance that he too, all unworthy as be was
in himself, had obtained, through the Lord Jesus Christ, "redemp
tion in His blood, even the forgiveness of sins, according to the
riches of his grace." The lips' of him who was before "a blas
phemer, and injurious," now overflowed with thanksgiving and
praise for the mercy which had been vouchsafed to him. He bore
now every suffering with patience, acknowledging he had deserved
~much more both from God and man, and professed a humble but



A Story of Grace in Times of Persecution. 555

devoted love for that God of whom he had once refused to hear.
About the time when this entite change took place in his inward

man, it pleased God, who istch in mercy, to appoint him some
alleviation of his outward sufferings by the removal of his fetters,
and the being furnished with better food. But far more than over
such bodily comforts did the repentant sinner rejoice in the
acquisition of a Bible, which some friends had sent to Bergier, and
which he gladly permitted his fellow-prisoner to read. A very
little light fell into the dungeon through a small air-hole, and
before this orifice Chambon would stand hour after hour, poring
with extreme difficulty, but unsated delight, on the newly obtained
treasures of the sacred page.

Bergier, who seems to have met sYlFpathising abettors among
the prison officials, found opportunity of communicating to other
Gospel confessors, who pined within the same walls, the great
mercy which Chambon had experienced from the Lord; and in
order to strengthen his faith and comfort his heart, they sent to
him some books they had themselves received from pitying friends,
accompanied by a letter of encouragement' and exhortation.
Chambon obtained, through the kindness of one of the prison
attendants, writing materials, and replied to those Christian
prisoners in the following terms :-" Time would fail me were I
to attempt to rehearse all the mercies and benefits which the
Almighty hath bestowed on one whose godless life and daring

• crimes deserved nothing but judgment at His hands. But thanks
giving and praise be to Him for the merciful chastisement with
which He had graciously visited me in this world, that I might
not be condemned in the next. For, although my punishment is
severe, I yet feel and confess that I have de'served a thousand
fold worse. Hence, I no longer regard my pains and torments as
heavy to bear, but looking away from them, endure all patiently,
only wondering at all the goodness and mercy which God hath
displayed towards me. Wherefore I am ready and willing to
undergo whatever further trials He may see fit to lay upon me,
and will take them all patiently. But I earnestly entreat you to
do me one kindness, and that is, ta write to me how I may best
prepare myself for death, in case I be doomed thereto, and I
further beg that you will not forget me in your prayers. The
Father of mercies and the God of all comfort, comfort you, and
give you patience in your imprisonment !"

Thus it was with Chambon, as with all Christians-" old things
passed away and all became new."

But the Lord showed him yet another -distinguished mercy.
His brother, though wholly innocent of all participation in, Jean
Pierre's blood-shedding, had been accused, arrested, and im
prisoned as an accomplice, and, worse than all, had been put to
the torture to make him confess himself guilty! Bergier, having
opportunity of meeting him occasionally in the' cell of another
prisoner, availed himself of thes~ opportunities to relate to him his
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brother's change of mind, and to urge him to follow his example.
And the J,ord " opened)lis heart, so that he received the word
with joy," and Bergi¥ became the honoured instrument of his
conversion also. Tips was the greater joy to Chambon, as he
justly felt himself to I be the procuring cause of his brother's mis
fortunes, and he thus alludes to the circumstance in the already
mentioned letter to his Christian fellow-prisoners :-" I must also
inform you of the great gtace which God hath shown my brother,
and thus made him ample amends for the torture to which he was
innocently subjected. He came into this prison with blinded eyes
as well as I; but by God's mercy and blessing the instructions of
our brother Bergier, he will leave it with the light of the knowledge
of the Divine word; so that pis benefit is greater than his injury;
and if brother Bergier had never done any other good but this, it
would be a wondrous deed, for I esteem it higher than if my
brother had gained the whole world !"

Chambon continued to grow in grace, so that at length he was
able to meet his fearful punishment with courage and hope. He
was condemned to be brpken on the wheel, and yet, notwith
standing the well-known tortures which accompany this death, he
listened to his sentence with composure, and bore its execution
with patience. At the place of punishment he confessed, with
much contrition, his many sins in the hearing of the assembled
multitude, and entreated their forgiveness for the scandal and
offence he had occasioned, even, as he trusted, God had forgiven
him for Christ's sake, for which grace he praised God with a loud
voice, and then quietly laid. himself down to endure his fearful
doom.

And what became of Bergier? He might easily have not only
saved his life, but obtained permission to return to his home and
family, had he been willing to purchase these favours by a recanta
tion of his Protestant faith. But he remembered his Saviour's
declaration, "Whosoever will lose his life for my sake, shall find
it;" and so he manfully "held fast that he had," that "no man
should take his crown," continued stedfast in the faith without
wavering, and was condemned to be burned to death. On his way
to the place of execution, we are told, the peace of God so
illumined his countenance, that his friends deemed they had never
seen him look so beautiful and engaging: and as he passed along
in the condemned car, he greeted such as were known to him by
bidding them a friendly" Good night," whilst he at the same time
entreated everyone whom he might unintentionally have offended
to forgive him, as he from the heart forgave all his fellow-creatures.
Unmoved by this touching evidence of Christian humility and
love, a Romish priest called out to him, "Thou art going straight
to hell, thy fitting dwelling-place," to which the martyr replied,
"The Lord forgive thee !"

A vast multitude having accompanied him to the scene of his
sufferings, Bergier cast on them a compassionate look, exclaiming,
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"Oh, how great is the jharvest ! Lord, send labourers into thy
harvest."-(Matt. ix. 38.) He then repeated the confession of
faith, and cried out at(its conclusion, "Oh, Lord, how sweet and
lovely is Thy name!" As they were binding him to the stake,
Bergier prayed, "Father, into Thy hands I commend my spirit."
And when the fire was kindled, and the flames began to wrap him
~'ound, he looked upward and said, "I see heaven open i" These
were the last words 'he was heard to utter. Smoke and flame
choked his voice, and his soul ascended to Him who hath pro
mised, "Be thou faithful unto death, and I will give thee a crown
of life."

What gave Bergier the stren,gth thus to hold out to the end?
The same Word and Spirit which changed Chambon, the reckless,
ruthless murderer, into the humble, contrite, and patient disciple,
and thus united the murderer and the martyr. " Blessed are the
dead who die in the Lord." And this Word and Spirit are offered
to all-to you, alsq, Oh reader! Oh, lay then to heart the words
of the Lord Jesus, "Blessed 1re they that heat the word of God,
and keep it."-From Chn'stian Treasury, 1858.

B 1Rew (!atecbiBm for $cboolB.

OUR readers are doubtless aware that some time ago a move
ment was started in Edinburgh with a view to the making

of a new Catechism for the public schools of Scotland, that would
take the place of the time-honoured' Shorter Catechism, which is
now getting out of date for modern tastes and opinions. The new
Catechism is now practically completed, but at the time of writi ng
(March 19th) it has not yet been formally endorsed by the repre
sentatives of the various Churches who approve of its formation,
.and so we enter into no criticism of its contents. There will be
scope for this, if well, in some future article or articles. Meantime
we shall give a short account of the origin of this new Catechism,
and of the attitude that has been taken up by the Free Presby
terian Church in relation thereto.

In 1903, the General Assembly of the Established Church, in
response to overtures, appointed a committee to consider "the
whole subject of religious instruction in schools," with power to
invite the co-operation of the other Reformed Churches in Scot
land in their deliberations upon the matter. Some time after this
appointment, a letter was received by our Clerk of Synod from the
Rev. Theodore Marshall, D.D., to the effect that the various
Churches mentioned were asked "to consult together in order to
arrange for the extension of religious education in public and
secondary schools throughout the country in the event of any
opportunity being offered to secure this by the introduction of a
Government measure or otherwise, that might alter the present

35
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educational settlement in Scotland." The letter also requested
that a delegate for conference be appointed before 1st October,
1903, and this was done by our Presbyteries, but no meeting was'
held. The subject then came up before the Synod in November
of the same year, and the Southern Presbytery was appointed to
act as a committee to watch proceedings and report. The idea of
a new Catechism was not yet to the forefront, and so the Presby
tery's instructions were iri the following general terms:-That all
should be done to prevent any detriment to present "use and
wont" in the schools j to improve matters, if possible, by assisting
all efforts to make the readiQg ,of the Scriptures a regular school
subject j and to oppose any attempt to place denominational
schools, Episcopalian or Roman Catholic, on the rates, or to
give them any further countenance. As the result of the above
instructions, the writer and two other ministers of the Church
attended a meeting of the Committee on Religious Education in
Edinburgh on Tuesday, the 12th April, 1904. By this time we
understood that a new Catechism was to be proposed, and, as the
issue turned out, the proposal for a new Catechism for schools
occupied the chief attention of the meeting. There were present
representatives of various bodies, such as the Association for the
Inspection of Religious Instruction in Schools, the Church of
Scotland, United Free Church, Episcopal Church, Congregational
Union, Free Church, Original Seceders, Wesleyan Methodists,
Free Presbyterian Church, and others-the Rev. Norman Mac
leod, D.D., of Inverness, being in the chair. The new Catechism
proposal was subjected to some discussion, in the course of which
two Free Church ministers present opposed the proposal, and
spoke in favour of the Shorter Catechism. They shortly afterwards
left the meeting. The late Principal Rainy, who took a prominent
part in the proceedings, moved the appointment of a sub
committee, with a view to draw up a Catechism for schools. The
motion was seconded. At this stage the writer moved an amend
ment, as follows :-" That, in view of the past history and excellent
character of the Shorter Catechism, as well as its general accept
ance throughout the country, it was highly undesirable to draw up
another CatechIsm." The amendment was seconded. Motion
and amendment were then put to the meeting, when the former
was carried by a large majority, the latter being supported only by
the three Free Presbyterian ministers present. Some members of
committee did not vote at all. Thus, so far ended our connection
with the Committee on Religious Education.

We reported what had been done to the Synod, which met at
Inverness in July, 19°4, and the action that had been taken against
the new Catechism proposal was approved of. The Synod again
appointed the members of the Southern Presbytery as a committee
to act in connection with the proposed introduction of a new
Catechism, and instructed them to enlighten the people with the
regard to the excellencies of the Shorter Catechism, and to warn
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them of the danger of introducing into schools a modified
Catechism. The ministers of the Church in general were also
instructed to inform their people in these matters.

The following is a list of the members of the Sub-Committee
who have prepared the new School Cate<;:hism :-Arthur W. Cooke,
M.A., Minister of the Wesleyan Methodist Church, Glasgow;
lames Cooper, D.D., Professor in the University of Glasgow;
Robert Craig, D.D., Minister of the Congregational Union,
Edinburgh; John Dowden, D.D., LL.D., Bishop in the Scottish
Episcopal Church, Edinburgh; Rowland Ellis, M.A., Canon in the
Scottish Episcopal Church, Edinburgh (now Bishop, Aberdeen);
Jas. R. Leslie, M.A., Principal of the Episcopal Training College,
Edinburgh; A. R. MacEwen, D.D., Professor in the New College
(United Free), Edinburgh; William Mail', D.D., ex Moderator of
the General Assembly of the Church of Scotland, formerly
minister of Earlston; John Marshall, Esq., Wesleyan Church,
Glasgow; Theodore Marshall, D. D., Home .Mission Convener,
Church of Scotland; M. Patersron, Esq., LL.D., Rector of Moray
House Training College (United Free), Edinburgh; the late R.
Rainy, D.D., Principal of the U.F. College, Edinburgh; James
Robertson, D.D., Whittinghame (Church of Scotland); Waiter
Ross Taylor, D.D., United Free Church, Glasgow. Principal
Rainy was first Convener of this Committee, but his place is now
filled by Dr. Mair.

As already indicated, we do not feel at liberty yet to criticise the
<contents of the new Catechism, though a draft is before us; but
we are safe in stating meantime that, if it is adopted in all its
present particulars, as it is very likely to be, it will be a document
that will call for serious criticism, an instrument of education in
nowise to be compared to the Shorter Catechism, and a thing to
warn the people against. J. S. S.

The Bigotry of the Liberal-minded.-Dr. Johnson, during
his tour to the Hebrides, met with a person who, like many in the
present day, was vehemently opposed to creeds and confessions of
faith. His principal objection to them was that they are incon
sistent with mental freedom. The human mind, he said, is con
fused by them, and they ought not to be imposed upon it. To this
the hard head and robust commonsense of Johnson made answer,
that what the objector called imposition is only a voluntary
declaration' of agreement in certain articles of faith which a Church
has a right to acquire, just as any other society can insist upon
certain rules being observed by its members. Nobody is com
pelled to belong to the Church, as nobody is compelled to enter a
society. This, however, did not satisfy the pertinacious opponent
of creeds; and he continued his objections in the same general
strain as before. J ohnson then silenced him with the remark:
"Sir, you are a bigot to laxness." -- Shedd's OrtllOdoxy and
Heterodoxy.



,..

The Free Presbyten'an Magazine.
~

~be memoirs or Spiritual JEJ:ercises of
JEItsabetb "ij'ijlest.

(WRITTEN BY HER OWN HAND.)

(Continued from page 418.)

EDINBURGH, Ist January, 1699.

T HIS day I set apart for fasting and prayer, as also that I might
get myself of new fastened to the Lord. There were two or

three duties I was mostly taken up with this day: first, Resignation;
secondly, Supplication; in which duties I gave myself up to the
Lord in covenant. I remember a word Mr. James Kirkton
frequently expressed, concerning covenanting: " In your covenant
ing," said he, "make it as sure as you can think it, write it, speak
it, and pray it;" for which he gave that scripture, Neh.ix. 38, "And
.for all this, we make a sure covenant, and write it." So, I in my
covenanting this day, made an entire resignation of myself to His
service, that I might serve Him in my generation. I in this place
gave myself to be wholly at His disposal, my relations, my enjoy
ments, my name, my. substance, if ever I should have any: in a
word, I gave all to the Lord, to do and suffer whatever He pleases
and calls me to, on condition He gave me strength to do it. I
deny all strength of my own to do any thing that is good; daily
experience hath taught me the truth of this; therefore, 0 Lord, I
again and again give up myself to Thee, in a sacrifice to Thee this
day; and in testimony hereof, I have thought it, I have spoken it
in prayer and now am writing it.

In the next place, I come to supplicate the throne of grace, as a
poor needy beggar, all made up of wants. I here this day supplicate,
in the name of the Lord Jesus Christ, that I may get an inhabitation
of the Holy Spirit, so that the same mind may be in me that was
in Jesus Christ; the same spirit of faith, instead of unbelief and
atheism; the spirit of wisdom, instead of ignorance; and sanctifica
tion and holiness instead of corruptions. 0 that from this day I
might get my heart, mind, and meditations, set on things above,
instead of my carnality, and wanderings on the mountains of
vanity! Now, 0 Lord, Thou knowest every step I am to go·
through this weary wilderness: I here this day accept of Thee to
be my guide, that I turn not to the right or to the left. If it shall
please Thee to tryst me with adversity and affliction, then, Lord,.
grant me patience and submission: be Thou present with me by
Thy Holy Spirit to shew me my duty; and let not unbelief prevail
against me, as formerly. But if it shall please Thee to tryst me
with that dangerous lot of prosperity, I accept of Thee, this day, as
a king to rule and conquer me. 0 let me not be left alone in this
condition, but charge every thing that is mine, to be Thine. If
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any of Thy poor-members want, and I have, then, I beseech Thee
draw it from me to supply them; make me a real member of Thy
body, that I may have a sympathy with all that are in distress. I
this day take heaven and earth to witness that I am content to be
denied any temporal enjoyment, on condition that I get communion
and fellowship with the Holy Spirit; and that, in whatsoever state
or station Thou set me in, let me always have a conversation
becoming the gospel; and whatsoever duty Thou calls me to, give
me light and strength to perform it, a.nd let Thy glory be the very
end of all my actions whatsoever. Also learn me a lesson of
retaining the Spirit; keep me from sinning, or doing any thing the
Spirit cannot dwell with. Now, 0 Lord, Thou knowest I will
never keep a word I speak, unless Thou give me a double portion
of Thy Spirit: so I put all my resolutions in Thy hand to keep
them till I stand in need of them. I must acknowledge this was
a day to be kept in remembrance by me: I got leave to pour out
all my requests before Him, both for myself and others, and to
believe I was accepted. Aboui the evening, that word came,
" This is my rest, here will I stay, for I do love it well."

On the morrow after, it being a day wherein much foolishness
is committed by the generality of people, I was occasionally among
some of them, but had better been somewhere else: I found the
frame of my spirit growing very carnal ;, this afflicted me mightily
when I went to duty. But, ere I came away, that word came, "I
acknowledged my sin unto Thee, and Thou forgavest the iniquity
thereof." All that I shall say as to the superstitious observing of
these days (which I may call the dregs of idolatry), is this, I wish
the very name of them were done out of our land, for they are
good for nothing but to destroy the life and power of religion, and
to foster up carnality and sensuality. Now, to give an account
how I spent this year is somewhat difficult for me to do; But this
I am sure of, it was a year of many miseries, and also of some sore
trials.

In the beginning of it, I lived, as it were, in the suburbs of
heaven; in the next part of it, I lived, as it were, at the very borders
of hell, in my spirit; in the last part of it, I met with some very
remarkable providences.

I shall begin with the first part, in which time I was greatly
privileged with the assistance of the Spirit in every duty, but
especially in reading of the Scriptures; a sweeter time than this I
never enjoyed, for I saw that in the scriptures which I never saw
before. The reason why I mention this, is, because a little before,
I was regretting that of all the books I ever read, the Scriptures
were the darkest to understand. I was like the Ethiopian Eunuch:
I read, but I understood not. There were two things I compared
the Scriptures to: First, I thought they were like a cabinet full of
shuttles, and in every shuttle there was a jewel: but the cabinet
was fast locked, so- that I saw nothing but the outside, and the
keeper of. the keys was gone, who was the Spirit of God. Secondly,



\
The Free Presbyterian Magadne.

I compared them to a candle, the which I had in my hand to
light me through the dark wilderness. But what the better was
I? for the candle was not lighted, which made me to stumble, and
that frequently; but in His own due time He opened the cabinet,
and lighted the candle, so that I saw very excellent sights, well
worth the recording, it being the forerunner of a deferred promise,
and confirmed in the same.

o but the Lord multiplied mercies on me at this time, so that
they passed my recording! I again hearing that the sacrament
was to be given at Prestonpans, it was no small encouragement to
me, considering what glorious days I had seen and felt there.

On the Sabbath before, I found some vehement desires arising
in my heart to be there; where I besought the Lord that he would
not suffer me to sin that sin that would hinder my communion
with Himself; for I saw more in having communion and fellowship
with God, than in having all the enjoyments in the world. I
cared for nothing but Himself; they were but all loss and dung
in comparison of sweet Jesus; yet through the week I was in a
very ill case, being deserted; I could do nothing but sin, and
wander in wrong ways; this bred fears in me, lest I should meet
with an absent God in the sacrament.

On Saturday I went to the place, where Mr. Matthew Reid was
on these words (Matt. v. 8), "Blessed are the pure in heart, for
they shall see God," where he observed that those who were truly
seeking God .should so see Him as to have communion and fellow
ship with Him. This was good news to me. But after him came
Mr. John Moncrief, who preached on these words (Lev. x.), where
Nadab and Abihu offered strange fire, and were consumed before
the Lord: where he observed that rash approaches to God in
solemn duties were very dangerous. He spake to many dangers
that were in it. At length he started an objection: "Well," say
some, "if it be so dangerous, we shall not put ourselves in that
hazard, for we shall bide away." Then did he hold out the sin of
neglecting such a solemn occasion, and that it was a sin of a very
grievous nature, and was as dangerous as the other. This put me
to a stand what to do, considering my misbehaviour through the
week; but when I came home to my quarters, and went to secret
duty, the Lord came wonderfully to my soul with a great manifesta
tion of His love, which struck me with wonder and astonishment
at his free and undeserved love; where the instances of Naaman
the Syrian, and the widow of Sarepta came in my mind, which
wrought strongly on me, so that I could do nothing but wonder
and praise, and praise and wonder.

On the morrow, which was 19th February, 1699, that morning, as
I waked, that word seized on me, "Lift up your heads, 0 ye
gates, and be ye lifted up, ye everlasting doors, that the King of
Glory may come in." Where I was helped to open my heart to
receive the King of Glory in all His offices, as Prophet, Priest, and
King,
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Mr. George Andrew was on Rev. iii. 20, "Behold, I stand at
the door and knock; if any man open the door, I will come
in, and will sup with him, and he with me." From this text he
spoke particularly to my case, as if he had known my errand there.
I communicated at the first table, where I got as sweet communion
as ever I experienced all my life. I cannot testify it with my pen;
but this I am sure of, I never got such an humbling sight of a
Mediator as now. It laid me in the dust, thinking what was I
more than others, that He should lay His love on me, and pass by
many others that never committed the half of my sins! For, of a
truth, I saw myself the greatest sinner that was upon the face of
the earth; for my sins were attended with many aggravations. 0
my salvation! the greatest wonder that ever was!

Angels wonder! glorified saints wonder! and let your harps be
spent in praising the Mediator of my salvation. 0 praise Him
for me, until it shall please Him to bring me among you, where I
shall be for ever singing praises to Him. I think my voice shall
be loudest in wondering at free grace, when I consider what I was,
whose I was, and what I am like to prove; and yet nothing could
hinder free love. Now, 0 Lord, what wilt Thou have me to do
for Thee? tell me, and then give me strength to perform. I have
a body of sin and death, which will hinder me, for it is like to be
a very heavy burden on my back, as I go through this weary
wilderness, if Thou support me not. I could have wished all my
Christian acquaintances a crumb of what I was feasting with, that
it might make them lay by their farms and merchandise, as to the
too hot pursuit tl;1ereof. 0 for some of this to Protestants in
France, who are in the flames of persecution! for I thought it
would sweeten the hottest furnace that could be kindled by men,
I sought also for my parents, and brother in particular, whose case
ay very heavy on my spirit. Now the Lord was very gracious to me,

and strengthened me to pour out my requests; but I saw that I
must wait by faith for an answer to them. What name shall I put
on the place where I was, at the head of a yard in Preston town?
It may be called Bethel, or Ebenezer; for there the Lord helped
me, and engaged me to fight all my spiritual enemies; especially
unbelief, atheism, and myself. Then were the graces of the Spirit
set on exercise; but especially these two, faith and love.

I also had some impression on my spirit, of the judgments that
were coming on the land, which had this language to me: "In
the day of your plenty, prepare for famine."

I also saw some extraordinary trial that I was to meet with
shortly, from what airt I knew not. I must acknowledge, to the
glory and praise of the most high God, that this was one of the
greatest communions ever I enjoyed; for it was not only sweet to
me on the communion day, but, even some time after, the thoughts
of it were a new communion to me.

Wednesday next I set apart for secret duties, separating myself
from worldly business to spend that day in secret, where I got
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even all that my heart could wish for-(but what if I shall say
that this was my farewell communion for some years ?)-there was
not the least doubt or cloud remained, and many sweet lessons
got I taught me this day, which I desire never to forget. I was so
fnll of joy that I could not conceal it; but, as I was telling to some
of my comrades what God had done to my soul, one of them says
to me, "Surely you have some great trial to meet with, your
privileges are so very great." Ah, alas, alas! her words came soon
to pass.

Now, I am in a strait how to record what grief, trouble, and
anguish of spirit I was brought under; I may say, I never knew
what troubles of spirit were till now; all that I met with before
were but flea-bites in comparison of this. Satan, the great enemy
of man's salvation, and also of their comfort, he begins anew with
me, with sore and mighty temptations, the ground of which was
this: As I was showing before, I, at this time, was greatly
countenanced in reading the Scriptures, so that I could not pass
over a chapter but where I got some lesson taught me, which was
both pleasant and profitable to me. I continued in this for some
time. Then came the tempter to me, with these suggestions,
"What is this you are doing; cannot the ordinary duties of religion
serve you, as they do many better Christians, but you must enter
prise duties that belong not to any of your station?" With these
and the like temptations, I left off reading the Scriptures this way,
and read them as carelessly as before; but it was a woful doing to
me, for it was the forerunner of much vexation on my spirit. On
the back of this there seized a great deadness on me, so that I
could perform no duty; and that word was frequently in my mouth,
" Hath the Lord forgotten to be gracious? will he be favourable
no more? is his mercy clean gone? does his word fail evermore?"

On Saturday morning, which was the first day of April (one of
the dreadfulest days that ever I saw), that word ran frequently in
my mind, "Be still, and know that I am God: I will be exalted
among the heathen," yet could perform no duty. I went to secret,
but found nothing but deadness. I went in the afternoon to meet
with my comrades, which was the day we met together for prayer;
but, heing so ill, I parted with them without praying, which was
not my ordinary. I came home again to try secret prayer, but
still continlled in a dead disposition; then did I resolve to go
spend some time in ordinary discourse with the rest of the family,
but I had not sat long there till there arose a terrible storm in my
mind, inconceivable by any but myself: "You may see by
providences, that the promises are all contradicted; so that all that
you have called faith in the promises is perfect delusion and fancy."
This touched me to the quick, and soon made me leave my.
company. I went to duty, as in a fit of distraction, with that word
in my mouth, "Now the child is dead, and there is no more hope for
me"; I can believe no more either for one thing or another; all
that ever I met with hath been believing on a lie. In this sore
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extremity, I fell down on my knees, and said,'" This shall be the
last duty ever I shall perform: I will now live in the neglect of
all religious duties." And many such like expressions I uttered,
which are not convenient for me to set down j yea, I thought it
impossible for men and angels to reconcile the promises and
providences together. There were some promises given me, for a
ground of hope, for the out-making of some things which were
matter of faith to me; but in this tempestuous storm they were all
made shipwreck of, and lost: the first was my own salvation, the
second was the performing of this dark exercise. God only knows
what condition I was in j all other trials were nothing to this, for I
was like to lose my natural judgment. In the meantime, when
I was thus tossed, these scriptures sounded in mine ears, "Is there
anything too hard for the Lord? Heaven and earth shall pass
away; but one jot of my words shall not fail. And of all that the
Lord hath spoken there hath not one word failed. Only believe,"
&c. But there was so much unbelief and atheism in my heart,
that I could believe nothing; but, like the deaf adder, I stopped
my ears and would not hear any such thing. 0 this night! this
dismal night, where I was made to question whether there was any
reality in religion, yea, or not? Then I was tempted to go and
burn all my former experiences; for they would prove all nought
at last, says the tempter, so that it is best to put all out of the gate
in time; for, if any shall hear of your written covenant and medita
tions, and yet see you in hell, how will this gnaw you? But to
this temptation I did not yield.

In this case I could do nothing but sigh and groan; for I was
put beyond weeping. Then did that word come, "Shall not the
judge of all the earth do right?" But all things were alike to me,
for I could believe nothing. Strong were the effects that this
night's trouble brought, both on my body and spirit. I fell in a
great fit, and was very melancholy, so as it was observable. One
questioned me, what it was that ailed me? for she saw a great
change on me; but this question I would resolve to none (but
only one comrade), for I saw that none could help me; so that
I kept it as quiet as possible. Then took I a great dulness in my
hearing, so that I heard none, unless they spoke very loud. I was
very ill of a cough and pain in my side, so that it was concluded I
was dying. 0, but what was all that on my body in respect of
what I felt on my soul? Duties were a burden to me, for I could
find ease in none of them. Then did I begin to sympathise with
them I heard prayed for in the kirk, under trouble of mind; I
found that word to be true, "A man may bear his infirmity, but a
wounded spirit who can bear?"

All the glorious days I had enjoyed were no more comfortable
to me than the thoughts of seeing would be to a man who had his
eyes put o.ut. Great and terrible was the blindness I was under,
and remained for some time under; so that, for that time I could
record nothing for edification, I was so distracted and distempered
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at this time. I read frequently the 13th Psalm with some sort of
satisfaction; but I no sooner closed the book but I closed all in
with it. Again I went to some solemn occasions, but I found
nothing but an absent God.

I was at Uphall Communion, 1st May, 1699, at Lasswade in
June, at the West Kirk both the days in August, where I got some
small glimmerings, but. they were hardly discernible. 0 then,
how it gnawed me to the heart, that I had so sillily yielded to
Satan's temptations, in laying by these duties wherein God had so
singularly countenanced me! I saw it to be downright resisting
and quenching of the Spirit. But, strange and wonderful hath the
Lord's way been with me; He was again pleased in some measure
to manifest to me some tokens of His love; but it was with a rod
in His hand, to correct His stubborn, rebellious, and apostatizing
child; and well did I deserve it. But, 0 happy rod! 0 blessed
cross that Christ comes in !

Upon a day in November, being Friday, as I was hearing
sermon in the Tron K irk, I found myself in a very wandering
disposition, and wearied mightily of the sermon, and I was
resolved to come out before prayer; but fearing I should be an
ill example to others, I sat still, but very impatiently, for my heart
was not where my body was. In the meantime, when Mr.
Meldrum was baptizing some children, there was a dog bit my
leg most desperately. I no sooner received this but I saw the
hand of God. in it, and could not but acknowledge "Righteous
art thou, 0 Lord, in all thy procedure against me." Now, how
shall I observe the goodness of God in this providential dispensa
tion? There are two things which I think worth the remarking.
After I came home and knew the hurt I had got, and wist not.
what to apply to it, for it seemed very dangerous, I retired alone,
where the Lord seemed to be in speaking terms with me. This
refreshed my spirits. And in the meantime, when I was thus
perplexed, there came a physician to the house providentially, not
knowing that anything ailed me; but it was the Lord that sent
him, and he applied something to it, which in a short time proved
effectual, contrary to the expectations of many. Secondly, I must
acknowledge God wrought a piece of providence to get me a quiet
place where I might be alone. The whole day almost-in the
afternoon or morning-there were a great many people that met
in our house, so that I could not have got an empty corner in ir
all, but providence so ordered it that they convened not together
till near the evenin?;. I saw more in this than I can tell; during
which time I got leave to pour out my mind before the Lord, and
could not but bless Him though I had been made a cripple, which
He prevented. And that word ran much with me-" He doeth
all things well; he maketh both the deaf to hear and the dumb
to speak."

A little after this my brother takes a fever. When I heard first
of it, it struck me a little dumpish; but before I went to the place
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where he was, I retired alone a little space, where that word came,
"His sickness is not unto death, but to the glory of God." In
which place I was made to act faith for his recovery or ever I saw
him or knew what ailed him. When I came to the place where
he was I saw bis fever increasing, and that strongly, and in two
days or three my faith began to stagger, for I truly thought he
was dying. But as I was at duty on his account that word came,
"Wherefore are ye fearful, 0 ye of little faith? I have heard thy
prayers, I have seen thy tears, I have added to his days"; with
this also, "He is ever mindful of His promises." He still grew
worse, and I revealed my mind to one that I knew was truly
religious, and asked bim what I should think of these promises if
he should die. His answer was very good on the matter, but very
unsavoury to me.

It pleased the Lord he got a cool, and pretty well recovered, so
that I thought all fears were over. About nine days after, one
comes from him, and tells me he is in the fever again. He told
me in such a haste, and so surprisingly, that I took a terrible fit
of trembling, and could scarcely speak. He relapsed and grew
worse than ~ver, and faith and sense had a strong battle in my
breast; for I persuaded myself he would die, and what then would
become of the promises? Unbelief wrought so with me that it
was almost impossible for me to resist it, and still harped upon it
thus, If the promise fail, so will all the rest ever you got. Only
the Lord knows what distress this brought on my spirit. I could
scarcely get it hidden. When my father and mother perceived
something grieved me, they chided on me mightily, thinking it
was for fear of my brother, and fearing that I would cast myself in
sickness also j but this was the least of my fear. It is very
observable, while I was thus vexing myself I durst not go to
prayer j for this was one of Satan's stratagems-always to keep me
from prayer, by telling me I need not pray for I am not heard.
How shall I testify the goodness of God, who is always a friend in
ime of. need to poor, faithless, undeserving, and ungrateful me?

This night I was brought to a sweet calm and composure of spirit,
and while I was in meditating, before I went to prayer, these
scriptures came with life and power, "I am thy salvation.
Through many tribulations you must enter into the kingdom of
heaven." By this I was warned I was to meet with some more
trials near at hand. Then came that word, "Despise not thou
the chastening of the Lord, neitber be weary of his correction."
By these words, "neither be weary," I saw that my trial was to be
engthened out for some time. Now do I know that the Lord

favoureth me because the enemy prevaileth not against me.
When I went to prayer, unbelief-as a liar-fled, and durst not
appear before the Lord but in its own colours, which was that it
was an enemy to the glory of God, so that I might know it would
be an enemy to me; where I got leave to plead against it, and
chat Christ, as a King, would conquer all his and my enemies.
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In that duty I was also confirmed, by my brother's recovery, from
that word (Psalm cxviii. 17, rS), "He shall not die, but live, and
declare the works of the Lord. He hath chastened him sore, but
not given him over to death." Notwithstanding of this I saw I was
to lose a very near relation, which I judged would be my father
and mother. The thoughts of this were not easy to me on many
accounts, but let the Lord do with me and mine what He pleases.

It pleased the Lord that my brother recovered of his fever,
although he was a great deal worse in this than in the first, during
which time I had many sweet hours' communion with God. I
may say affliction is a good thing when the Lord is in it.

After this night the fright I had gotten before had flown into
my breast, so that it boiled, and was very troublesome to me.
This was a new trial to afflict me, and still the word ran in my
mind, "Be not weary of his correction." 0, that I knew how to
commend the Lord's way to all-both to strangers and friends;
and it becomes me well so to do. I lay under many obligations
to serve Him, and this among the rest, that He was my physician
----c-bothto soul and body-and blessed simple medicines that were
applied to it, for I would not let either chirurgeon or doctor lay
their hands on it. It pleased the Lord that I recovered of this
trouble also, and a song of praise was put in my mouth for it; yet
still that word ran with me, "Do not weary of his correction."
By this I thought that my trials were not all over, thinking that
there is some trouble I amto meet with yet.

(To be Continued.)

The Craze for Union.-In these times one can hardly take
up a religious paper dealing with Scottish religious life but there
will be some reference to proposed unions. In fact, it is a sign of
the age that much more stress is being laid upon union than upon
scriptural purity. But prior to a scriptural union of the Churches
in Scotland, there must be a rich baptism of the Holy Spirit and
signs of repentance for backsliding. Dr. Mair, emeritus parish
minister of Earlston, has drawn up a Bill which he believes will
pave the way for a larger union, and Mr. MacPherson, the able
editor of the Edinburgh Evening News, has an interesting article
in the February number of Blackwood's Magazine dealing with this
same question. From our standpoint it is chiefly interesting for
the stress Mr. MacPherson lays on the Reformation ideal of national
religion. The latest in the above direction is a movement by
young men in Edinburgh to bring about one United Church for
Scotland. They had their first meeting on the IIth March, which
was addressed by Lord Salvesen. All this looks very promising,
and, as an ideal state of things, many are longing for it. But, to
us, these efforts have this fatal objection, that they are much
more concerned with outward union than they are with scriptural
purity, which is a sine qua non of a union owned of heaven.



The Children's Covenant.

\tbe <tbilbren'a <to\}enant.
T HE following interesting covenant, entered into by children

in the year 1683, appeared in A Collection of Dying Testi
monies of some Holy and Pious Christians who Lived in Scotland
before and since the Revolution, published in r806. It was re
printed as an appendix: to Passages in tlze Lives of He/en 4lexander
and James Currie. Some of the children were only ten years of
age when they signed the covenant. The following are the titl e
and words of the covenant :-

" A covenant transaction with the Lord by a society of young
children, who met together in a meeting at Pentland Town, in the
time of persecution, when there was no faithful minister in Scot
land, anno 1683, ere that great burning and shining light, Mr.
James Renwick, came an ordained minister from Holland.

" This is a covenant made between the Lord and us, with our
whole hearts and affections, to be His children, and Him to be
our God and Father, if it please the holy Lord to send His Gospel
to the land again. That we stand to this covenant, which we
have written· between the Lord and us, as we shall answer at the
great day; that we shall never break this covenant which we have
made between the Lord and us. That we shall stand to this
covenant which we have made; and, if not, it shall be a witness"
against us in the great day when we shall stand before the Lord
and His holy angels. 0, Lord, give us real grace in our hearts to
mind Zion's breaches that is in such a low case this day; and
make us to mourn with her, for Thou hast said, them that mourn
with her in the time of her trouble, shall rejoice when she
rejoiceth; when the Lord will come and bring back the captivity
of Zion, when He shall deliver her out of her enemies' hands;
when her king shall come and raise her from the dust in spite of
all her enemies that will oppose her, either devils or men; though
thus they have banished her King Christ out of the land, yer He
will arise and avenge His children's blood at her enemies' hands,
which cruel murderers have shed. Them that will not stand to
every article of this covenant, which we have made betwixt the
Lord and us, that they shall not go to the kirk to hear any of these
soul-murdering curates, we will neither speak nor converse with
them. Any that breaks this covenant they shall never come "into
our society. We shall declare, before the Lord, that we have
bound ourselves in covenant to be covenanted to Him all the
days of our lives-to be His children, and Him to be our cove
nanted Father. We subscribe, with our hands, these presents:-

"BEATRIX UMPHERSTON, "MARGARET BROWN,

JANET BROWN, JANET BROWN,

HELEN MONTRAY, ISOBEL CRAIG,

MARIAN SWAN, MARTHA LOGAN,

JANET SWAN, AGNES AITKIN,

MARGARET GALLOWAY, MARIAN McMoRREN,

HELEN STRAITON, CHRISTIAN LAWRIE."

HELEN CLARK."
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mu 1Roinnean na b===18agblais.
THOISICH roinnean anns an Eaglais Shaoir gu follaiseach

mu'n bhliadhna 1863. Bha moran innte aig an am sin a
bha 'n deigh am beachd atbarachadb mu tbimchioll teagasgan
araidh. Bha iad air son creud na h-Eaglaise Saoire thoirt gu bhi
cho dluth do chreud na h-Eaglaise U.P.'s a bba nan comas.
Ghabh iad an doigh bu chealgaiche a b-urrainn iad chum so a
thoirt mun cuairt, ach bha daoine dileas anns an Eaglais Shaoir,
mar bha 'n Doctairs Kennedy, Begg, agus Maighstir MacColla,
nach fuilgeadh dhoibh so a dheanamb gun an Eaglais a bhiair a
deanamh na da leth. Thug so orra dail a chur 'sa chuis, ach cha
do sguir iad da 'n innleachdan gu an crioch fein a chosnadh.
Dh'atharraich iad creud na h-Eaglaise anns a bhliadhna 1892,
agus chaidh rabhadh a thoirt a bhliadhna sin mar tugadh iad air
ais aig an ath Assembly an ni a rinn iad gum biodh dealachadh
ann. Dhiult iad an ni a rinn iad a thoirt air ais, agus air an
aobhar sin dhealaich sinne riu. Thug sinne mar aobhar ar
dealachaidh riu na h-aobharan :-(1) Gun do chuir iad cuI ri
teagasg na h-Eaglaise Saoire,-gur e dleasdanas na rioghachd so
aobhar Chriosda aideachadh agus a chumail suas. (2) Gun d'thug
iad a stigh do aoradh follaiseach an Tighearna lauidhean neo
dheachde~agus inne~lan ciuil an agaidh creud agus cleachdadh
Eaglais na h-Alba. (3) Gun d'thug iad aite anns an Eaglais do
luchd-teagaisg nach robh a chreidsinn gun robh am Biobul na
fhirinn neo-thuiteamacb, agus neo-mhearacbdacb, agus mach robh
iad ceangailte gun teagaisg~adh iad uile theagasgan Leabhar
Aidmheil a chreidimh. (4) Gun do chuir iad cui ri Leabhar
Aidmheil a cbreidimh leis an Achd Mhinichaidh, agus gur e an
nia cho-dhunadh iad fein ann an cuirtean na h-Eaglais, bho
bhliadhna gu bliadhna, a bhiodh na chreud aca. (5) Gun d'rinn
iad laghanna a bha calg-dhireach an aghaidh buinn laghail na
h-Eaglaise Saoire, agus a thug iad gu bhi dh'aon bheachd rIS an
Eaglais U.P.; agus air an aobhar sin gun do sguir iad do bhi
Eaglais Shaor na h-Alba. So cuid de na h-aobbaran air son ar
dealachne ris an Eaglais a bha ga sloinneadh fein-an Eaglais
Shaor-anns a bhliadhna 1893. Ma rinn sinn cionta anns a chuis,
is ann le cumail ri teagasgan agus bunaitean Eaglais ath-Ieasaicbte
na h-Alba a chiontaich sinn. Tha sinn a diultadh naire ghabhail
air son so, ged a tha moran aobharan naire again co-cheangailte
ri iomadh teachd gearr ann am fianniss Dhe.

Mar a tha lan fhios aig ar luch-Iellgbaidh dh'fhan an da
bhuidheann a tba nis a deanamh urrad de dh'fhuaim air son
airgiod agus thighean comhla seachd bliadhna an deigh dhuinne
dealachadh riuthe,· agus mar bhi an t-aonadh a ghabh aite ann an
1900 bhiodh iad comhla fathast. Tha so fein a deanamh soilleir'
nach ann air son an aoin aobhair a dhealaich sinne agus a
mhuinntir a tha nis air an gairm an Eaglais Shaor ris na teagasgan
mearachdach a bha air an toirt a stigh. eha robh cionta a
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ghabhadh deilbh nach robh air a chur as ar leth leo araon. Dh'
fheuch iad na bha nancomas ris an t-sluagh, mu dheus agus mu
thualh, a chur nar n'aghaigh, agus chaidh so lea ann an tomhas.

Tha cuid-tha iad gle thearc-anns an Eaglais againn a tha
de'n bheachd gum bu choir dhuinn aonadh ris an Eaglais Shaoir.
Tha sinn de'n bheachd gur ann bho neo-chiontas an intinn fein a
tha so ag eiridh. Tha moran aobharan againn air son fuireach
mar a tha sinn. Tha duine-aon duine co-dheudh-aig an
Eaglais Shaoir a sgriobh leabhar anns an d'rinn e aithnichte nach
eil e fallainn air deachdadh a Bhiobuill, agus cha d'aidich aon
chuid an duine sin na ard-chuirt an Eaglaise gun robh aobhar air
a thoirt gu cunntas a reir riaghlaidh smachdachaidh na h-Eaglais
air son nam beachdan uamhasacb a sgriobh e le laimh fein. Tha
an duine so a teagasg ministearean oga na h-Eaglais. Nach
aobhar gu leoir so. Tha mar an ceudna ministearain air an gabhail
a stigh leis an Eaglais sin a thainig da'n ionnsuidh a Eaglaisean
eile tha fada 0 bhi fallain anns a chreidimh a reir riaghailt Leabh
air Aidmheil a Chreidimh. Feumaidh sinn a cho-dhunadh nach
dean gun d' thainig iad do'n Eaglais Shaoir daoine fallain 's a
chreidimh dhiu. Tha moran de shluagh na h-Eaglaise sin gle
mhi-riaraichte le cuid da luch-teagaisg, agus mar biodh a chuis
mar sin bhiodh ioghuadh oim.

Co aige tha choire gum bheil sluagh-an sluagh a bha comhla
anns an Eaglais 8p:aoir gus a bhliadhna r893-air an roinn nan
tri buidhnean, gu h-araidh ann an Gaelteachd na h-Alba? Tha
an toiseach a choire na laidhe aig doms na muintir a dhatharr
aich creud na h-Eaglaise Saoire; air mar biodh a chreud air a
hatharrachadh bhiodh sluagh na h-Eaglais uile nan aon, mar bha
iad roimhe. Tha so soilleir gu leoir do na h-uile. Tha choire ris
aig a chuid de'n t-sluagh a lean na ministearan sin a chaidh air
falbh hho fhocal Dhe, agus bho Leabhar Aidmheil a Chreidimh.
Feudaidh e bhi gun d'rinn an sluagh so ann an ain-eolas, ach tha
coire na laidhe orra a cheann nach d'rinn iad greim deangan air
an ni sin bha aca. Bidh an sliochd as an deigh a fulang air son
am mi-dhillseachd do aobhar Chriosd.

Nach dh'fhalbh cuid de mhinistearain ar n-Eaglais-ne cheana
do'n Eaglais Shaoir? Tha sin fior. Cia air son a dh'fhalbh iad?
Cha'n ann a chionn nach do chum sinne ris na h-uile a
bhuineadh do chreud na h-Eaglaise Saoire mar a sheas sin
gu an dion aig r893; oir cha b-urrainn iad ni fhaotllm gu'n
dion fein uar naghaidh air a cheann sin. An ann a chionn
sun robh an Eaglais Shaor na bu ghloine, agus a cumail
na bu diougmhalta ri deachdahd focail Dhe, agus ri teasgasgan
Leabhar Aidmheil a Chreideamh? Chan ann, oir bha e soilleir
do na h-uile nach robh a chuis mar sin. Cia air son a dh'fhalbh
iad ma ta? Tha fios an da chuid aca fein, agus aig cuid de

haoine' eile math gu leoir car son, ach gus am freagair iad fein a
cheisd nas fearr na rinn iad fathast cha fhriagair sinne air an son
1. Feudaidh na h-uile neach a bharail fein a bhi aige gus a sin.
.. .-\n aill leibhse falbh cuideachd." N.C.
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~roteetant 1Rotee.
A Roman Catholic on the Jesuits.-Prince Hohenlohe,

in his Memoirs, thus speah of the Jesuits :-". It is treachery,
utterly opposed to my inmost nature, and is a sign of internal
corruption and decay, which makes it absolutely impossible for
me to give the smallest help to that party, so long as I place any
value upon the whole of my past life and my dearest convictions.
I pray God for strength to deliver me from the temptations of this
devilish society, which works only for the subjugation of human
freedom, especially of intellectual freedom j I pray that I may
never be led astray from the path of truth, either by promises or
threats."

The Church of England and the Ritualists.-Mr. k
Taylor (Liverpool, E. Toxted), in asking leave of the House to
introduce a Bill to amend the Church Discipline Act, r840, and
the Public Worship Regulation Act, r874, said the object of this
Bill was to abolish the veto of the Bishops and to substitute
d~privation for imprisonment in the case of clergymen who either
in matters of ritual or doctrine defy the law. His apology for
i9:troducing this Bill now was the urgency and the critical character
of the situati'on in the Church of England. No impartial observer
would deny that the real question in connection with that Church
as an Established Church was whether or not it was going to
retain its Protestant character. Another Bill had been introduced
by the member for Exeter, who had received the support of some
thing like 230 members, which was sufficient proof of the weight
of opinion behind the demand that something should be done.
The real question behind both these Bills was whether the plant
and capital of the Church of England was to be retained by a
Church which we recognised, or ought to be recognised, as one of
a Protestant character.

A Romish "Saint."-Bishop Nielsen, in his History of the
Papacy in the Nineteenth Century, devotes a chapter to the career
of Alphonsus Liguori, from which the following is an extract:
" In order to make every step painful, he often carried pebbles in
his shoes, and when he was going to eat he generally hung a hig
stone round his neck. Three days a week he ate nothing but a
thin soup and bread j when he had fish he contented himself with
the scanty pickings about the head. Every time he took his
frugal meal he had a box of bitter herbs by him, which he sprinkled
over his food, so that both taste and smell was repulsive. Before
eating sweet fruits he made them unpalatable by putting salt or
bitter herbs upon them j and neither the beggars nor the cats,
which were always about him, would touch his food. He never
slept more than five hours, and he often spread his sheet over
sharp stones which went so deep into him that the blood spurted
out upon the wall." The sad thing about all this abstemiousness
was that it was done to prepare himself for heaven.
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History of the Spanish Inquisition.-Mr. WaIter Walsh,
in his Protestant Notes column in the English Churclzman, calls
attention to the republication of Lea's History of the Inquisition in
Spain :-" I am always glad," he says, "to be able to solicit the
attention of my readers to new Protestant books as theyappear, when
worthy of special notice. It is for this reason that I ask leave to
mention the publication of the third volume of Dr. Lea's invaluable
, History of the Inquisition in Spain,' which has just been issued
by Messrs. Macmillan & Co. Almost all the information given
in this monumental work is taken from the secret archives of the
Spanish Inquisition itself, which have been thrown open to the
author by the Spanish Government. The new volume deals with
torture, the trial, the sentence, minor and harsher penalties, the
stake, the Auto de Fe, Jews, Moriscos, Protestantism, and censor
ship. One more volume will complete the work. The learned
author gives ample and reliable references for every statement he
makes. Dr. Lea gives a description of the torture of a woman,
and her exclamations while suffering, written calmly by the Secre·
tary of the Inquisition while the process was going on, which in
the calmness of its tone is more terrible than anything I have ever
read (vol. iil, pages 24'26). And yet it is but a sample of tens of
thousands Of similar cases, for which Rome has yet to answer at
the Judgment Bar of God."

The Kaiser and Roman Catholicism. - The clerical
Eclair notes that the German Emperor, from the commencement
of his reign eighteen years ago, has unceasingly regarded himself
as the head of his Roman Catholic and Protestant subjects. This
first stamped his government with originality after the violent
attacks of the KUlturkampf, and also marked his first opposition to
tbe regime founded by Bismarck. Within a fortnight of his
coronation he proclaimed his determination to grant his royal
protection to all religious confessions, and welcomed the improved
relations between Germany and Rome. Again and again since
this time he has repeated his promise to uphold the cause of
religion against the attacks of materialism, while France has, from
the Roman Catholic standpoint at least, been growing more
opposed to religion every year.

'Rotea anb <tommenta.
Christ's Testimony to the Scriptures.-In these days

when Rationalism is endeavouring to reach the millions by cheap
publications, it is interesting to observe that some good, sound
religious literature can now be had for the nominal sum of sixpence.
Among the most recent cheap issues, we give a most hearty wel
come to Adolph Saphir's Christ and the Scriptures. It is a book
that should be put into the hand of every young person, for, after
all, Christ is the Rock: on which the Higher Criticism will be
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broken. The English Churchman review says of Dr. Saphir's
book-" It is an unanswerable presentation of the claims of the
Scriptures of Truth."

Deceased Wife's Sister Bi 11.-This question is again pro
minently before the country, owing to the action of a strong
parliamentary party who wished to get the Bill passed into law.
It has been asserted that there is nothing in Scripture against
marriage with a deceased wife's sister, but anyone who has read
carefully the late Prof. Lindsay's admirable Law of Marriage,
Dwight's Hebrew Wife, or Dr. Gibson's Marriage Affinity Question
(2nd edition), must feel that these writers have certainly proved
the unscripturalness of such marriages. Our Confession is very
explicit on the point, and all who sign it, accepting the whole
doctrine of the same, bind themselves to this position, that "the
man may not marry any of his wife's kindred nearer in blood than
he may his .own" (chap. xxiv., sec. iv.).

The Union of England and Scotland in 1707.-Two
hqndred years ago on the 1st day of May the first British Parlia

,ment met. The means adopted to bring about the Union are now
generally admitted to have been anything but honourable. The
great majority of the Scottish people were bitterly opposed to the
Union, and the stricter Presbyterians would have nothing to do
with it. But by the careful ecclesiastical engineering of Principal
Carstares, the opposition from the Scottish Church was toned
down. True Presbyterians objected to it on the ground of prin
ciple, as they were afraid that "black prelacy" might become
active again as an instrument to overthrow the Presbyterianism
restored by the Revolution Settlement. The Cameronians or
Society People were consistent opponents to the project, and their
opposition was so strenuous that they have been unjustly charged
with entering into a plot with the Jacobites to overturn the govern
ment of Anne.

Boston's Ettrick Ministry.-Two hundred years on the
1st day of May began a pastorate which is notable in the annals of
the Scottish pulpit. J?oston had left his beloved Simprin, arid
entered on a field of labour that well nigh crushed the spirit of the
faithful and zealous pastor. With outspoken fidelity he tells us,
in his memoirs, the character of the Ettrick people. He describes
them as "naturally smart, and of an uncommon assurance; self
conceited and censorious to a pitch, using an indecent freedom
both with Church and State." At times the pastor almost sank
down in despair, but, after his call to Closeburn, there was a
remarkable reviving of interest in the preaching of the Gospel,
and the years which the locusts had eaten were restored. Along
with this the manse of Ettrick was often visited by death; but all
these trials only fitted Boston to be a son of consolation, and was
meet preparation for the author of the Crook in tile Lot.
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Worshipping the Virgin.-It would appear almost incred
ible unless we had the writings of Romish theologians to
confirm the extraordinary length to which they allowed them
selves to go in paying divine worship to the Virgin. Even
Anselm, whose epoch-making Cur Deus Homo? places the whole
theological world under a lasting debt, uses, expressions at times
concerning the Virgin that show how thankful we should be that
the Church is not left to even the· greatest of her theologians for
instruction. Scripture gives a very high place to Mary-she was
specially honoured and was blessed among women-but while it
is right to give her the place given her in God's word, it becomes
a sin when divine honour is paid to her and divine works
ascribed to her.

"The New Theology."-Mr. R. J. Campbell has now issued
a book stating his views. The newspapers give extensive notices
of it, and bear united te'stimony that Mr. Campbell makes things
no better by this effort. He attempts to justify the wildest
passages from his spoken sermons that have appeared in the press.

<tburcb 1RoteB.
Communions. - Lochgilphead, 2nd Sabbath of April;

Greenock, 3rd; St. J ude's, Glasgow, and Wick, 4th; Kames and
Oban, 1st Sabbath of May.

Acknowledgments.-The Treasurer of the Dingwall Congre
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3taffin, Skye, £3; Friend, Thurso postmark, £1 ; Friend,
Tomatin postmark, 5/; Friend, Newtonmore, 10/; Friends in
Corpach, per Mr. Donald Macmaster, £2 Ss. Received per Miss
:\Iackay, 85 High Street, Dingwall :-Mrs. Hay, Aberdeen, £1 ;
'-Irs. Fyfe, Aberdeen, 5/; Mrs. Mill, Aberdeen, 2/. Received
?er Treasurer :-Mr. Peter Stewart, Craigscorrie, Beauly, £1;
Friend, Ardineskan, Lochcarron, 10/; Friends, Lochcarron, per
:\Ir. Alex. Mackay, Tailor, £3 IS.; Miss Annabella Urquhart,
: 27 Sloane Street, Knightsbridge, London, 10/; Mr. John
,Iacdonald, Lionel, Ness, Lewis, £1; Mrs. Sinclair, Tullochgorum,
Strathspey, 15/; Friend, near Beauly, £1; Free Presbyterian
Friends in Scorraig, Dundonnel, per Mr. John M'Iver, £4 105.;

undalk postmark, 5/; Mr. John Morrison, Quidinish, Finsbay,
narris, £2 2S. Sd.; Friends in Daviot, per Mr. A. Cameron,
Post Office, Farr, £5; Friend, Strathdearn, £ I; Miss Urquhart,
; Park Lane, London, 10/; Friend, Lochinver, £1.

Acknowledged in February Magazine :-Miss Thomson, Aber
Geen, 10/, should be Miss Youngson, Aberdeen.
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Rev. Neil Cameron begs to acknowledge, with thanks, £ I from
a lady for Kaffir Bibles to Rev. John B. Radasi.

Catechisings by the late Rev. A. Cook.-We expect to
have in next volume interesting notes of catechisings by the late
Rev. Archibald Cook, Daviot. These notes possess a unique
value, containing many deep thoughts, pithy anecdotes, startling
rebukes, and tender encouragements, and are fitted to interest
and edify all classes of readers. They have never before been
published, and it is doubtful if anything so complete of the kind,
belonging to the religious life of the Highlands, has ever appeared
in print.

Marriage of· Rev. J. B. Radasi.-We are pleased to
intimate that the Rev. J. B. Radasi, Matabeleland, was married
in December. Chief Ngege and others were present, and after
the ceremony, which was performed by a Bulawayo minister, Mr.
Radasi delivered an address to those assembled.

Ube IDaga3fne.
Note to Subscribers.-We respectfully remind subscribers

that April is the end of the Magazine year, and that payments for
past and future will now much oblige-all to be sent to Rev. J.
S. Sinclair, 248 Kenmure Street, Pollokshields, Glasgow.

Volumes of Magazine.-It has occurred to us that some of
our readers, who have not back copies, or who might wish to
present a volume to a friend, might be willing to procure a copy
of the Magazine for the year, if to be had in bound form. The
Editor will therefore be pleased to forward the Magazine--May,
19°6, to April, 1907-bound in cloth, at the moderate price of
3/6, including postage.

Single back numbers, since February, 19°6, are still to be had.
Subscriptions Received for Magazine.-J. M'Donald, Joiner,

Applecross, 5/; D. M'Tavish, Strathroy, Canada, 2/; W. Day, Edinburgh,
9/; Miss M'lntosh, Raasay, 5d.; D. Ross, Tain, r2{; D. M'Donald, Glaster,
Kilfinnan, 5/; Miss Kerr, Ardlui, Helensburgh, 2,6; J. Adamson, Helmsdale,
5/7; R. Finlayson, M'Lean Street, Glasgow, 2/; D, M'Kerrell, Governor,
Poorhouse, Islay, 2/6; H. M'Bean, Tordarroch, Daviot, 2/6; P. M'Lennan,
Glreme, Raasay, 2/6; K. M'Donald, Ardmair, Ullapool, 2/6; Miss E.
M'Kay, Halkirk, 7/; A. Sutherland, Drumrunie Forest, Ullapool, 2/6;
A. Fraser, for St. Jude's Collectors, £r 45.; Mrs. A. M'Kenzie, Aultgrishan,
Gairloch, 2/6; D. M'Kay, Harbour Street, Plockton, 2,:6; D. Murchison,
Shore Street, Applecross, 2/6; D. Davidson, Tomatin, £r lIS. 3d.; :\1rs. K.
Graham, Achiltibuie, 3/; M. Beaton, Waternish, 2/r ; James Morrison, Kirk
town, Assynt, 2/6; A. M'Kenzie, Stores, LochilJ\'er, £r; Miss A. M'Lean,
New York, 2/6; G. Ferguson, Keith, 2/6; J. ?l1'Raild, Dunvegan, 2/6; Miss
Crawford, Lochwinnoch, 2/6; A. Campbell, Diabaig, Torridon, 2/6; F.
M'Ra.e, Scourie, 2/6; Mrs, J. C. Gunn, Brubster, Reay, r/3; J. M'Lean,
Breadalbane Street, Glasgow, 7/6; R. and K. Matheson, Strond, Harris,
Il/r; ,Miss Clark, Polwarth Gardens, Edinburgh, 2/6; R. Matheson, Jean
town, Lochcarron, 5/; D. Maclean, Watford, Ontario, 5/r; Mis.s A. Fraser,
Queen's Terrace, Glasgow, 2/6; W. Matheson, West Langwel!, Rogart, 2/6;
W. Ross, Nairn, Ontario, 2/6.
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