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\Beorge :J£ucbanan: Scholar anb 1Reformer.

I N this year falls the four-hundredth anniversary of the birth of
George Buchanan, the foremost Scottish scholar of his age,

and a notable figure in the work of the first Reformation under
John Knox. Though George Buchanan was more distinguished
for his learning than for his godliness, the latter seems not to be
doubted, at least during his closing years, by discerning contem
poraries. He suffered considerably for his exposure of the errm:s
and abuses of the Church of Rome, and he ranks among the
"Scots 'Worthies" of Reformation times, whose lives ba.ve been
interestingly sketched by John Howie. .

George Buchanan was born near Killearn, iri Stirlingshire,
"about the beginning of February, 1506." On his father's side
he was of Celtic descent, and the probability is that Gaelic was
his mother tongue. His mother's name was Agnes Heriot. She
appears to have been a woman of excellent qualities, which shone
in her upbringing of a numerous family amid straitened circum
stances after her husband's death. George gave such signs of a
talent for learning in his early boyhood that, at the age of four
teen, his uncle, J ames Heriot, "determined to send him to the
University of Paris, then the dream of all the studious 'youth of
Scotland.'.' Here he spent two years, and began the study of the
Latin language, for the knowledge of which he was so distinguished
in after life. At the end of this period his uncle died, and he was
compelled to return to Scotland, where, after a time, he resumed
his studies at the University of St. Ancj.rews, and graduated
Bachelor of Arts in 1525. In the following year he again
returned to the University of Paris, aDd in face of a hard struggle
with poverty, completed his literary course in 1528. In 1529 he
became a teacher in one of the most flourishing colleges in Paris,
where he exercised a powerful influence on the education of the
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students. Six years hence he returned to his native country as
tutor to the Earl of Cassilis, and at this stage he began to manifest
bis Protestant inclinations, for he wrote two poems against the
Franciscan Order in the Church, in which he lashed their vices,
with the result that he was cast into prison. Making his escape,
however, he fled to England and thence to France. Here he
spent a number of years, and taught in a great school at Bordeaux.
In 1547, along with several eminent men of learning, he proceeded
to Portugal, to teach in a new college under the principalship of
a distinguished man named Gouvea. The college became
obnoxious to the Jesuits, and Buchanan and two other teachers
"were thrown into the prisons of the Inquisition," During this
time he made his well-known Latin version of the Psalms. After
this he spent several years in France, and jt was now he began to
study the Bible more deeply and closely tha'n ever he did before,
that he might learn the truth about the controversies that were
being carried on in the Church. In this study he spent the five
years that preceded his final return to Scotland, which took
place in 1561, in the fifty-fifth year of his age.' "It was probably
some time in 1561, after an exile of twenty-two years," says Hume
Brown, his biographer, "that Buchanan returned to his native
country; and there, with the exception of one flying visit to Paris
and a short sojourn in England, he thenceforth remained for the
rest of his life."

It is at this stage in his history that the spirit of the Reformer
becomes more conspicuous in him. He is now a tutor at the

~ Scottish Court, and the English resident there bears testimony to
his character in a letter as follows :-" There is with the Queen,
one called Mr. George 'Bowhanan,' a Scottish man, very well
learned ... very godly and honest." He now became intimate,
as an instructor, with the famous Mary, Queen of Scots, but he
did not hesitate to show that his sympathies were with the leaders
of the Protestant party on the questions at issue between her and
them. He sat for several years in the General Assembly of the
Reformed Church, and acted as a member of several important
Commissions engaged in the work of reformation; while in 1568,
though a layman, he was called to be Moderator, and presided
over the Assembly's deliberations.

He continued on friendly terms with Mary until the murder of
her husband Darnley in 1567, but being entirely convinced of her
guilt in this matter his friendly feeling" was changed to indigna
tion and contempt, and thenceforward he took his place amon
the most formidable of her enemies." He wrote bis famous
Detectio against her, entitled in the Scots translation, "_-\ne

. Detectioun of the Duinges of Marie,. Quene of Scottes. touchand
the murder of hir husband, and hir conspiracie, etc." This piece

.is one of the most powerful testimonies to her guil .
Buchanan, as may be expected, did great ser,ice to the cause of

education in Scotland. Along with the other reformers he
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endeavoured to set up the noble system of national education
set forth in the Book of Discipline, but his and their efforts were
much frustrated by the dissensions of the times. "His poems;'
also, especially his version of the Psalms-systematically used in
schools in the teaching of Latin-themselves established for him
a solid claim on the gratitude of his countrymen." He was
appointed by the good Regent Moray, Principal of the College of
St. Leonard, at St. Andrews, in r 566, and held the office for four
years, until he became tutor to King J ames.

It is impossible for us to give anything here but the most
meagre account of Buchanan's life, a great many interesting
particulars being omitted. We cannot, however, close without
referring to his political opinions. Strange it is that, in that time,
when the tyrannical dor:trine of the divine right of kings was
being maintained by the Stuarts, and when there was much political
servility, there were found men who had the most enlightened views
on the relations which should subsist between king and subjects.
Buchanan wrote a treatise 011 the subject-De jltre Regni-and
his main positions seems to be "that kings exist by the will and
for the good of the p'eople, that they may be brought to account
for misgovernment, and that under certain circumstances, they
may be punished by death." We are not to conclude from this
that he held any wild reyolutionary opinions, or that he helieved
in ,the dangerous idea that the voice of the people is the voice of .~

God. No; but he was an enemy to the unlawful power that was
assumed in those ancient days. His tract was written-as were
almost all his works-in Latin, which he thought was to become
the universal tongue in Europe. A translation of it, bound up
with the Lex Rex of Samuel Rutherford, appeared in r843, the
year of the Disruption. Buchanan's last literary work was a
History of Scotland down to his own time, which is chiefly
valuable from the secular standpoint.

Buchanan, it may be said in conclusioll, thOl1gh to all appearance
a godly man, was not fired with the same measure of heavenly
zeal as John Knox or Andrew Melville. Though strong in his
own convictions, he seems to have lived on a lower platform of
spiritual life, and kept rather close to the world and worldly
learning, which circumstances undoubtedly made him much less a
spiritual force than otherwise he would have been. Still, his path
gets brighter towards the end. It is recorded' that he regretted, in
his later years, the follies of some of his early secular poems.
On his death-bed he was visited by :Mr. Andrew Melville, Mr.
James Melville, and Mr. Thomas Buchanan. He· showed them
'the Epistle Dedicatory to the King of his" History," then passing
through the press, and Mr. Andrew called his attention to some
defects in the wording of it, when he replied, "I may do no more
fDr thinking on another matter." "What is that?" says Mr.
Anurew. "To die!" he answered; "but I leave that and many
more things for you to help." Then they left him, and went to
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"the printar's wark house," where they found the printer at the
point of setting up the story of Queen Mary and Rizzio, which
they thought Buchanan handled rather plainly "for the time."
James Melville, who is the relater of the incident, proceeds:
" Therefore staying the printer from proceeding, we came to Mr.
George again, and found him bedfast, and asking him how he
did, 'Even going the way of welfare,' says he. Mr. Thomas, his
cousin, shows him of the hardness of that part of the story, that
the King would be offended with it, and it might stay all the
work. 'Tell me, man,' says he, 'if I have told the truth?' 'Yes,'
says Mt. Thomas, 'sir, I think so.' 'I will bide his feud, and all
his kin's, then,' quoth he. 'Pray, pray to God for me, and let
Him direct all.''' James Melville concludes: "So, by the print
ing of his Chronicle was ended, that most learned, wise, and
godly man ended this mortal life." It is also told that, shortly
before his death, the King sent him several' messages, and at last
a threatening letter, to appear within twenty days, but that George
sent him back a letter of admonition, and" in the end told him
that he could run the hazard of his Majesty's displeasure without
danger," for that "by the time limited, he would be where few
kings or great men would be honoured to enter." He died at
Edinburgh, 28th September, 1582, in the seyenty-sixth year of his
age, and was buried, John Howie says, "in the common place,
though worthy to have been laid in marble, for in his lifetime he
used to condemn and despise pompous monuments."

Ecclesiastical Discipline.-It is not surprisIng that the
Report issued last week by the Royal Commission on Ecclesiastical
Discipline should attract much public attention. It has been
anxiously expected for a long time. 'Ve did not anticipate that
any facts would be brought to light not already well known to
persons acquainted with the controversy, but the confirmation of
the alleged departures from the ecclesiastical order ought to
establish-indeed, must settle beyond question-the reputation
for vigilance and ecclesiastical fidelity of those who, painfully
conscious of disorder in the church, have appealed in vain to the
Bishops for relief. Such persons will note with much satisfaction
that, although the Commissioners prescribe a remedy, the effect
of which to maintain Reformation principles in the Established
Church is, to say the least, very dubious, they unanimously declare
their opinion that sundry "practices of special gravity and
significance," which they enumerate as existing at present in some
of the churches of the .land, and which they denounce as "illegal,"
and clearly inconsistent with, and subversive of, the teaching of
the Church of England," should "receive no toleration"; and
that it is both" unnecessary and undesirable to postpone proceed
ings for their prevention or repression" until the reforms they

. recommend can be carried into effect.
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'!Rotes of Sermons.
By THE LATE REV. ARCHIBALD COOK, DAVIOT.

Preached in John Knox's Free Church, Glasgow, on Sabbath
Evening and Monday of Communion-8th and 9th April, 1849.

(Taken' by a Nortlz·cozmtry Hearer, and hitherto Unpub!islud.)*

" But they constrained him, saying, Abide with us; for it is toward evening,
and the day is far spent. And he went in to tarry with them."-Luke
xxiv. 29.

T HERE are two classes of persons in the world, and each of
the children of Adam is included in one or other of these

classes-the righteous and the wicked. Every sinner that has
not the Saviour with him through eternity must have the enemy
of his soul with him. All must appear at the judgment seat. It
is a precious thing to go there accompanied by the great Advocate,
but it is a fearful thing to go to the judgment seat with God as
the soul's, enemy. In this verse we have the fruit of the great
sermon preached by the Saviour to His two disciples on the way
to Emmaus. We have as much need of the Saviour abiding with
us as they had. It is a pity, when people have been at the Lord's
table, if they have no desire for the Saviour to abide with them.
That is an awful judgment. But those who get the benefit of His
ordinances, will desire Him to abide with them. It is "evening"
with many. Many have gray hairs: it is certainly evening with
them, and they would need to constrain Him to abide with them.
From these words, we will endeavour to shew :~

1.-That the Saviour. may be constrained to abide with a soul;
n.-The nature of this constraint; and '
III.-The fruit of this abiding with the soul.
The soul that finds these three particulars, will shine in glory as

surely as Abraham, Isaac, and J acob.
I.-I observe, in the first place, that the Saviour may be con

strained to abide with a soul, and that on several grounds.
(I) He may be constrained, because He is our Creator. When

Jesus abides with a soul, He abides with the work of His own
hands; "All things were made by him." The power of creation
is a perfection belonging to God, which He does not impart' to
any creature.

(2) He may be constrained to abide with a soul, because He is
"the mediator between God and men." Jesus had a love from
eternity to immortal souls. " I was set up from everlasting from

"There is a complete and remarkable Sermon by Mr. Cook on the same text
in "Ministers and Men in the Far North," by late Rev. A. A111d; but the
present notes contain fresh and valuable matter.-ED.
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It...........

the beginning, or ere the earth was . . . . and I was daily his
delight, rejoicing always before him; rejoicing in the habitable
part of his earth; and my delights were with the sons of men."
Were they not in a fallen state in His eye at that moment? Yes;
yet they were an infinite delight to Him. It is said that the Lord
"rests in his love.'" He loved His people, though He had to
swim through an ocean of wrath before they could be saved. His
love originated with Himself. It is co-eternal with His own
being, and in that view it is as unchangeable as Himself. To call
forth our love, there must be something lovely in the object. We
do not love a serpent; but this was the character of sinners, "!l
generation of vipers." From this, it appears that the Saviour may
be constrained to abide with a poor broken soul.

(3) He may be constrained, because it is on account of His
own merit and fulness that He abides with sinners. "Thus saith
the Lord God; I do not this for your sakes, 0 house of Israel,
but for mine holy name's sake, which ye have profaned among
the heathen, whither ye went." So the Saviour may come and
abide with a sinner, because the- preparation of the soul for
fellowship with Him is from Himself. He asks nothing from the
sinner but his sins, and He gives him grace. He takes away the
hard heart, and gives him a new heart; He takes away ignorance,
and gives him light. Light, life, righteousness and holiness were
set apart in the eternal covenant on purpose for the elect, and
when Christ comes to the soul, He brings this furniture with Him.
We are so proud that we think the Saviour would love us more,
if we were better. No, poor sinner; but He says, "Behold I stand
at the door and knock :if any man hear my voice and open the
door, I will come in to him, nd will sup with him, and he with
me."-(Rev. iii. 20.) He br~l)gs a feast in, and the soul enjoys
it. A poor empty soul may therefore seek the Saviour, and He
will come in and bring the furniture with Him to fit the soul for
fellowship with Hi,mself.

(4) He may be constrained by the poor soul" because the lower
and more polluted the soul is in its own eyes, the more room
there is for Jesus. In this way God shews that He is what He is.

-" I am that I am." In this way the poor broken soul may seek
and wrestle that the Saviour may come and abide with him. 0,
sinner, you can live without prayer, but an imAenitent heart will
be a bad companion in sickness, at death, and through eternity.

(5) The Saviour may be constrained because, as mediator, He
veiled His glory with His human, nature in order that He might
abide with sinners. We see in Daniel that when he saw the glory
of a created angel, he fell at his feet as dead, but when Christ, in
the form of one of the sons of men, appeared, He revived. H~

veiled His glory, and came into the world. "The world was
-made by him and the world knew him not." This human nature
was taken out of the very substance of the woman, the very
substance of the children of Adam. "The Holy Ghost shall
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come upon thee, and the power of the Highest shall overshadow
thee: therefore also that holy thing which be born of thee shall be
called the Son of God." It was the work of the eternal Father by
the Spirit to create this human nature. c, A body hast thou pre
pared me." The Invisible One now became visible, and yet
remained invisible. The Fountain of infinite joy became a man
of sorrows and acquainted with grief, and yet remained the
Fountain of joy. The Immortal now became mortal, and yet
remained immortal. In this nature the law took hold of Him.
There was- no redeeming of sinners, but by magnifying the law.
The Lawgiver was too high for the law, but He took a nature to
Himself of which the law could take hold. Whenever He assumed
human nature, the law took hold of Him in the womb, demanding
satisfaction for all the sins of the elect. Each command of the
law condemned the sinner, and asked the Saviour, "Is he to be
saved?" "Yes," was the answer. "Then, I must have your
heart's blood." It is one of the mysteries of the gospel that the
law must have satisfaction from the nature that sinned, to show
the purity of law and justice. If He gave this satisfaction, may
not a poor sinner find rest in Him? You, that are coming to the
Saviour, are coming to mercy, to love, and to the sympathy of God.

(6) The Saviour may be constrained, because He submitted to
every misery in this world for sinners. He suffered all that was
included in "the curse." He was hungry, thirsty, weary. He
was persecuted by the malice of carnal men. He knows from
experience the weakness of a creature in the midst of suffering.·
Having suffered" beil1g tempted, he is able to succour them that
are tempted." You, that are poor and despised in the world, may
go to the Saviour and speak to Him; He sunk deeper than any
creature ever can. Though the case of a poor sinner may pass
the understanding of men. 'and angels, it cannot pass the under
standing of the glorious Saviour. The Captain of salvation was
made perfect through suffering. He was despised and cast out
by the sons of His mother, but not by the sons of His Father.
Careless professors, can you go to bed without Him? If so, the
devil will go with you, and he will be in your bosom, and you will
not know him~

(7) From the nature of His death, the Saviour may be con
strained to abide, with a sinner.

This was chiefly in His eye in taking human nature. As
God He could not suffer. It was their death-the death due
to a sinful people-that He died. Justice required the death of
no person but a sinner. The nature of justice required the death
of the sinner, or the death of his substitute. What an infinite
love in God to provide a substitute Himself, and that His own
Son! If Jesus died to keep sinners out of hell, you despise the
blood of the Son of God if-you do not accept of Him.

There were many deaths in Christ's death. Though justice
demanded the death of the sinner, yet the death of a sinner will
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not satisfy justice. Only the death of a righteous person will do
it, and Christ's death gave the necessary satisfaction. When you
think of the countless millions of souls whose death Christ took
on Himself, what a death He died! If every creature in a town
like this had their blood shed, what a quantity of blood there
would be! And what a quantity of blood if every creature in the
world had their blood shed! What an ocean of blood! Christ
died for the elect, and it was counted to them as if' their own
blood had been shed. 0 what a death was this! When we
think, further, how the Scripture represents them as "dead with
him," as "risen together with him," in glory, we see that it was in
this way-by His death and resurrection-He obtained their
redemption. Before He could enjoy the fellowship of the soul,
He had to endure the strokes of justice. " I· am come into my
garden, my sister, my spouse: I have gathered my myrrh with my
spice: I have eaten my honeycomb with my honey." ·What is
the honeycomb but the fruit of His own sUfferings? "Ye are
they which have continued with me in my temptations; and I
appoint unto you a kingdom, 'as my Father hath appointed unto
me." This is the fruit of His sufferings ar.d death.

If this fruit was so dear to Him that He considered not His
death too much to obtain it, oh, may not a poor sinner look
to Him"? Not only that, but it is He that creates a desire in the
soul after Himself. A poor sinner is content with a stony heart
and with ignorance of God, but the Saviour comes and puts a drop
of concern in the soul. You that have a drop of desire after
Christ, this did not begin with nature. \Yhen He begets a drop
of grace, then there is a constraining of Him. Perhaps He will
hide Himself from the soul, and let the soul be crying after Him.
There is a pride in man, that, unless he gets salvation as soon as
he asks it, he frets and says, "There is no mercy." How long
has God waited on you? How many years? Twenty, thirty, or

. fifty? When He leaves the soul long seeking, He is for sharpen
ing the appetite.

Application.-If there is any soul here to-night that has a desire
that the Saviour would abide with him, that would be something;
but sinners must be at the world-the world is their god: but ii
there was any soul in which there was a drop of desire that the
Saviour would abide, He may be constrained to abide with that
soul. .You that were at the Lord's table, you were professing
Jesus. Why were ye professing Him? "I must profess him to
take away my reproach among men." Can you go to the Lord's
table, and can you lie down, without Jesus? Christ can be in
eternity and glory without you. You can be content without Him;
but you that cannot be content without Him, He cannot live
without you. Someone will say, "My heart is so hard." Tell
that to Jesus; He will say at the great day, "You never said to
me you were going to hell-you never prayed for mercy. If you
had told me, I would have kept you out of hell." Oh, do not go

----
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to hell without telling Him of it; and if He do not prove a
Saviour, He will not be faithful to His own promises. All the
saints in glory will say through eternity, "We placed our souls in
His hands, and He proved a Saviour to liS." But you, that despise
the Saviour, will reap the fruit of this.

(SUBJECT RESUMED, MONDAY.)

One visit of the Son of God would be an evidence of endless
glory to an immortal soul. One visit from the great l>fediator
would give him an evidence of being an heir of endless blessings.
Those that will be lost-those that will go to hell-will never get a
visit from the Son of God; 'they will be content without Him.
They may have a kind of form to take away their reproach from
among men; but there will be spiritual ease in the soul without the
enjoyment of the living God. There is no greater honour put on
a sinner on earth than one visit from the Saviour. It would be a
great honour if an earthly king would give a visit to a poor beggar;
but what is an earthly king in comparison with the King of kings,
before whose eyes the inhabitants of this world are as grasshoppers?
Yet he condescends to be constrained by sinners to abide with
them, and He has no respect of persons. He is as well pleased with
the company of a poor, ragged beggar, as with the company of a
king. Why? It is on the immortal soul that the Son of God
looks. All need the same God, the same Saviour, the same love,
the same Father, the same endless felicity.

In our former discourse from these words, we said that we
intended, in the first place, to show that Jesus may be constrained
by a sinner to abide with Him; and we were showing that He
may be constrained, as He is Creator and Mediator, from His
infinite love to His people-having taken bone of their bone,
and flesh of their flesh, and having died in the room of the guilty.

(8) I observe, further, that He may be constrained, though He
is the high and lofty One, exalted at the right hand of the throne.
He is the same Saviour as when He was a man of sorrows, and
acquainted with gri.ef. Although He laid down the humiliation of
His human nature, He did not lay down the human nature itself.
He is bone of our bone, and flesh of our flesh on the right hand
of God; and though His sufferings are over, yet the remembrance
of these is not over. In this view He has a fellow-feeling in
Himself-the very same as when He was a man of sorrows, and
acquainted with grief in this WOrld; and though he is, as man, the
great Advocate before the throne, He is, as God, as near His
people as when He was on earth; and in this way He can have
sympathy and fellow-feeling, so as to be constrained to dwell with
His people.

(9) I may, lastly, observe several views that the Scriptures give
of Him, as showing further that He may be constrained. " Shall
God in very deed dwell with men on the earth?" He is Immanuel,
God with us. He is represented as "the shadow of a great rock
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in a weary land." "The name of the Lord" is represented as "a
strong tower." "The righteous runneth into it, and is safe." In
this way, faith beholds the Saviour near, and as one that may be
constrainea. Further, He is offered in the gospel freely to sinners,
as the only way of our being reconciled to God. That is the
language of the gospel: "Come unto me, all ye that labq.ur and
are heavy laden, and I will give you rest." " Him that cometh
unto me, I will in no wise cast out."

And indeed, when the Saviour takes hold of the soul by an
inward life, the sinner will see God near, though, as to spiritual
fellowship, God appears far off. The poor sinner will find himself
in the hands of God. There are three chains in which the soul
will find himself bound-·the chain of guilt, the chain of the curse,
the chain of spiritual death; and these chains will make the devils
miserable through eternity. But the Saviour may be constrained
even when the sinner cannot pray and cannot weep. What was
the cause of the deliverance of Lazarus? It was Christ's own
sympathy, His own blessing. We read <of the poor woman who
was bound by the devil for eighteen years. The Saviour's own
fellow-feeling constrained Him to deliver her. The concern of
the soul is given the Son by the eternal Father, and is connected
with His own glory, and He must therefore needs be easily
constrained by the soul.

n ..:........We now come to the nature of tlzis constraint.
- (1) It implies in it a spiritual concern about eternity. Till

there is this spiritual concern about its eternal interests implanted
in the soul, there is no constraining of Christ by the soul.

(2) In the day of His love there is a spiritual discernment
imparted to the soul, that now discerns between the means of
grace, and Christ in the means. Why were the foolish virgins
without oil in their vessels? Because they did not know the
difference between the means, and God in the means. You will
see a professor praying and hearing twenty years, and he will
never miss God out of the prayer or sermon. This is what brings
millions of the hearers of the Gospel to hell. It is an amazing
thing to see a sinner coming from a throne of grace quite careless;
but to see a poor sinner coming home from a sermon mourning
because he did not meet with God is a rare thing. Job said, "0,
that I knew where I might find him!" There was a spirit of dis
cernment imparted to him which prevented him resting in anything
less than God. The Spirit of God imparts a drop of concern
about the soul's spiritual state, and a drop of discernment between
the means, and God in the means.

(3) The soul, under the fear of an awakened conscience, will be
looking for the Saviour by the promises or means of grace. That
is a wonderful word: "Sinners in Zion are afraid; fearfulness hath
surprised the hypocrites." There is nothing under heaven like the
pure ordinances to an awakened soul. The hearing of a Saviour
in His two natures, in His offices and offers, is the only way by
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which a sinner will be brought to reconciliation with God.
Though this faith was no greater than the first movement of a
child· in its mother's womb, it has something in it that will bring
the soul to venture on Christ for eternity.- The soul is brought to
say, "I will just fall into His hands, whatever He may please to
do with me." These are wonderful words: "And it shall come to
pass in that day, that the great trumpet shall be blown, and they
shall come which were ready to perish in the land of Assyria, and
the outcasts in the land of Egypt, and shall worship ~he Lord in
the holy mount at Jerusalem." When the Spirit of God begins to
speak in the conscience, the cry of the conscience is very loud
louder than the voice of" the blood"; but when the Spirit speaks
of the blood and righteousness of Christ, the voice of the blood
will be louder than the cry of the conscience; and this brings the
soul to trust in Christ, and peace enters the soul. Until the voice
of the blood is louder than the voice of the conscience, the soul
will never have peace.

(4) A spiritual desire is awakened by the Spirit of grace in the
soul for a revelation of the Mediator in the glory of His person
and offices. The Spirit of God begets faith in the soul, but the
poor soul sees a veil between him and the spiritual glory of Christ.
This begets a spiritual desire after a revelation of that spiritual
glory, and this is the only object the poor soul has in view in
going to the ordinances, and perhaps he returns home under a
sense of a barren soul. B,ut there is a constraining here that will
not be satisfied with anything but the opening of that glory.
This is what Job had: "Oh that I knew where I might find him 1"

Nothing but a revelation of the glory of Jehovah would heal that
wound. Job said: "Though he slay me, yet will I trust in him."
Faith sa\v something within the glory of the Lord that it could
rest upon.

(5) But I observe, further, that here the soul comes to knolV
the need of the promises in order to constrain Christ to abide.
When God, from all 'eternity, put himself and the blessings of
grace in a promise, He knew what He was doing, and He knew
all the needs the soul would experience in its journey through the
world. He may come to the soul with a word, or with a promise,
and perhaps in the promise, He may give pardon, perhaps His
own love. Perhaps He may give Himself; and the power that
comes with the word hangs the soul on Himself for the fulfilment
of it. "I will take away the stony heart out of your flesh, and give
you an heart of flesh." Perhaps the poor sinner never felt the
stony heart so hard as he did that day. "I will pardon their
iniquity." Perhaps the soul never felt guilt as he felt it that day.
There will be wrestling here.

I will be asked: "How will the soul know it was from God the
word came?" When the promise comes from God, He will keep
the soul looking to Himself for the fulfilment of it. But here the
gracious soul meets some token from God, some token of
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encouragement, and this wili encourage the poor sinner to wrestle
for Christ coming to him, and abiding with him. The Lord
enables him at times to confess sin, at times to exercise repentance
and self-loathing, being wounded in spirit for having sinned
against God. At other times, he may have discoveries of the
cross and the death of the Mediator. Again, at other times, the
springs of the sovereign, the infinite love of God, may be opened
up to him. Every child of God will know at times something of
the sweet milk of humility. 0 that this would abide with us, that
we could keep this always! There will be a spiritual wrestling to
keep this. There is nothing that the soul is so much afraid of as
to lose the broken heart and self-loathing in the sight of God.
The soul is often afraid to grieve Christ away, and hence you see
the soul becomes retired and leaves the customs of the world. He
becomes a retired poor creature in a corner, but one is not alone
that has God. You that have not God are alone indeed.

But here, if there is a gracious soul, something will be let loose
in his nature, in order to humble him, by which he feels that,
unless restrained by grace, he will ruin himself, though he were
locked up in his closet till the day of his death. Something will
be left in the soul, some lust that would crucify the Saviour and
destroy the broken heart. It is the work of the Spirit of God to
mortify sin. "If ye, through the Spirit, do mortify the deeds of
the body, ye shall live." Now, the Spirit never does this without
the Saviour. The Spirit shows that these sins will separate the
soul from God for eternity, but He also leads the soul to look to
the wounds of the crucified Saviour, and it is this that will mortify
the love of sin in the child of God. Is there any state in the
world like that? Going to bed at night, and your souls thirsting
after God. Rising in the morning, and feeling your souls thirsting
after God. Do you not think there wiJ be a constraining of
Christ here? A poor unconverted sinner he world lies down
with him; but there is no state on this side heaven so sweet as
that of a broken soul.

(6) I further observe that the Lord puts arguments into the
mouth of the soul to constrain Him to abide with him. It is said
in Scripture that" the preparation of the beart, and the answer of
the tongue, are from the Lord." What is the answer of the
tongue? The Saviour said to the poor Canaanitish woman that
the children's bread must not be cast to dogs. " True," said the
poor woman, "I am a dog, yet the dogs eat of the crumbs that
fall from their master's table." These were sweet words to the
Lord. They originated with Himself, and yet He was as pleased
with them, as if they had come entirely from the woman. " 0
woman," He said, "great is thy faith." When the Lord thus fills
the mouth of the soul with arguments, these arguments are just
the fruits of His own love, and they prevail with Him. The
centurion said in effect, "Lord, I am not worthy; yet I need thee,
though I am not worthy j" and Jesus replied, "I have not found
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so great faith, no, not in IsraeL" The soul longs to get something
that will stand the trial-that will put its state out of question.
These are wonderful words: "Although my house be not 90 with
God, yet he hath made with me an everlasting covenant, ordered
in all things and sure; for this is all my salvation, and all my
desire, although he make it not to gro"w." This everlasting
covenant is the seal of God.

(7) I may observe here, that in those who constrain Christ to
abide, the nature of God in Christ-the new nature-is growing.
Love to the Lord grows with the growth of the soul. Something
will be felt of Job's words: "Separation from God was my terror."
0, my friends, this world will not spend eternity so easily without
God as they now spend time without Him. They had the sweet
ness of salvation once in their offer. The loss of the world and
the loss of heaven will be great, but the loss of the sweetness of
God will be greater. You, that enjoyed God in Christ once,
know this by experience. If you saw one in a high station in the
world coming to poverty,. his former taste would remain with him,
and this would make his poverty sorer to him than if he had been
always poor. You, poor children of God, that were in town forty
years ago enjoying the means of grace and the great ordinances,
it -is no wonder though you be mourning under a sense of an
absent God. It is no wonder to me, although you feel this world
as if it were another world, and that you offer the lament of the
Psalmist: "Woe is me! that I dwell in Mesech." Yet a taste
remains that leaves the soul not contented without enjoying God
in Christ in His ordinances. Oh, the infinite glory of the
Three-One God! The least ray of that glory breaking out on the
sinner in carnality would soon make shivers of him.

III.-I now come to consider tlzefruit oj Christ's abiding with
the soul.

(I) I observe that it is by the Saviour's coming first to the soul
that the hope of eternal blessedness is begotten. As for the hope of
the world, it is with them from the cradle; it never was broken.
But the" good hope through grace" is begotten from above. The
first gleam of spiritual light that breaks in upon the soul begets
hope; and this hope will be in proportion to the spiritual know
ledge of the Mediator. We read and hear of an unknown
Saviour; but when you come to grapple with eternity, that Saviour
will vanish. But when a ray of divine light broke in on the
Apostle Paul, a ray of hope entered his soul, and he was enabled
to say, "I know in whom I have believed." You, that venture
your soul on the Saviour by a ray of spiritual light, He will take
care of your soul and will abide by it at the great day of judg
ment. It is in this way that the hope of the child of God is not
only begotten but nourished, and it is no wonder that the poor soul
desires the Saviour to abide with him.

(2) Again, it is by the Saviour abiding with the soul that the
poor soul has peace of conscience. Whenever a soul is made truly
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alive about his eternal state, that soul has nothing but challenges.
But the Saviour is such a one that the soul, that sees fIim, would
be content to go into eternity, trusting Him. These are wonder
ful words; "As sorrowing, yet always rejoicing." In Him is
peace, in Him is righteousness, holiness, life and light. A view
of Him as the fountain of all grace, faith in Him, and love to
Him in the heart, will make the soul venture on Him for eternity.
He was among the Jews, and they did not know Him, because
this grace was not in them. This grace is like dew upon the
flowers in summer. When the dew is nIDt on them, they lose
their strength. Without the dews of grace, the soul cannot
live.

(3) It is by the Saviour remaining with a soul, that something
of the nature of spiritual tenderness remains with it, according to
these words; "I will take the stony heart out of your flesh, and give
you an heart of flesh." What is an heart of flesh? A soft heart
that mourns for sin in the soul. " I saw transgressors," said one,
" and was grieved." The grace of God put tenderness within him,
so that sin grieved him. Lot's righteous soul was grieved within
him from day to day in Sodom. Can the gracious soul be content
without spiritual tenderness before God? It cannot be content.
By the abiding of the Saviour with the soul, tenderness is preserved
in the spirit, so that sin wounds and hurts it.

There is a bewitching power in the world; but when the
Saviour is with the soul, this beauty is taken away from the world.
Things created appear changeable; things uncreated appear
unchangeable. If you had more of God, do you think He would
keep worldly good from you? No; He might give you more of
it. Why is there a worm at the root of your worldly prosperity?
Because you are committing whoredoms before the gracious God.
"Whosoever will come after me, let him take up his cross and
follow me." The cross may be felt in various ways. A carnal
husband, or a carnal wife, may be a cross. But let a poor soul
get a glimpse of the face of the Lord, and that will reconcile the
soul to its cross. You, poor child of God, that enjoys God, you
must have some cross to keep you humble, while you are on this
side Jordan. Many a time bitter crosses make the soul go to
God. But look at the wretched creature, that knows not a throne
of grace, and has not a God to go to, when he meets with crosses;
he is miserable indeed.

(4) Preservation from sin is another fruit of the Saviour's
abiding with the soul. Something of these words is implanted in
the gracious soul: "The fear of man bringeth a snare; but whoso
putteth his trust in the Lord shall be safe." I have often thought
of poor J oseph. The secret Majesty of heaven knew his temptation
beforehand, and permitted the temptation to come; but He
prepared J oseph to meet it. As long as you do not put Satan
under your feet, you and he will agree; but when you put him
under your feet, you will know that he is a serpent. Poor Joseph
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was more afraid of losing the presence of God than to encounter
the bitterness of a prison. The three children said to
Ncbuchadnezzar: "Be it known unto thee, 0 king, that we will
not serve thy gods." They were more afraid of the everlasting
fire of God than of the fire of this world. Without the Saviour,
the child of God is as weak as any other person. It is the
spiritual presence of God alone that will make His children as
strong as a lion; without this, they are as weak as water. Look
at a poor child of God trying family worship; perhaps a household
of only two or three is a burden to him; but, if he gets a view of
God, there will be nothing before him but God and eternity.

(5) Conformity to His imagt is a fruit of the Saviour's abiding
with the soul. The soul is made to see the Saviour as in a glass.
If you get a glimpse of Him in a corner, you will be changed into
the same image. Jesus removes the gloom off eternity. There is
a gloom on eternity to a soul without the Saviour; but the
knowledge of Jesus, and the experience of His grace and love, will
remove this gloom.

I must now draw to a conclusion. It is drawing "toward
evening." We read in Scripture of "the shadows of the evening,"
There are evenings of trouble and trial, and the shadows of'these
evenings are approaching. There is the evening of life, and you
know, child of God, that evening is coming, and you would need
to have the Saviour with you. There are evening times in the
Church. When you see God gathering home His children, you
may be sure the evening is coming. When you see the Church
becoming barren and without fruit, under the means of grace, this
is a shadow of the evening. After a season of barrenness, the
Church needs to be ploughed and manured to bring it again to
fruitfulness. -What is the manure of the Church? The blood of
the saints.

Concluding Exhortation.-You, poor people of God-seek, that
the Saviour may dwell with you; and if you do, He will preserve
you as the apple of his eye: "Because thou hast kept the word
of my patience, I also will keep thee from the hour of temptation

. which shall come upon all the world, to try them that dwell upon
the earth." When we see formality among the people of God,
that is a shadow of ethe evening.

When you come to grey hairs, you may say that this is the
evening of your days. 0, old sinner, will you go to eternity
without Jesus? You might be content with the days and years
you have spent without him, without spending more. Many a
barren Sabbath you had without a Saviour, and it never troubled
your soul. May you not be content with that? Is it not time
to think that you have a soul to be eternally lost or saved?

You, young people, be not content with a poor form. Going
to the Lord's table-that will not save you; it will not bring you
to heaven. How can you look Him in the face, you that have
been at His table, if you are among His enemies at the great day?
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You have professed to enlist under Christ; you have vowed to the
Lord. You are not fond of liars? See that you be not a liar yourself.
Make sure of an interest in Christ; seek to be found in Him.
Seek the broken and contrite spirit that trembles at His word.

You, poor people of God, keeping near God does not consist in
means and ordinances. No; there must be grace in exercise.
If you are in a calling, and if God has put you in it, you will find
God with you in it. There will be a savour of God with you in
your calling during the day if you get a glimpse of Him in the
morning. And you will find it the "one thing needful" to have
your state right with Him, that he may acknowledge you in that
day as one of His jewels-that He may acknowledge you in
eternity in the place where His people shall eat of the tree of life,
and shall drink of the rivers of His pleasures for evermore. That
is worth the wrestling for. "The kingdom of heaven suffereth
violence, and the violent take it by force."

lletter from 'iRe",. 30hn :J13. 1Rabael.

T' HE following interesting letter has recently been received by
the Rev. Neil Cameron, Glasgow ;-

BULAWAYO, MATABELELAND,
30th lJ.:lay, 1906.

My DEAR MR. CAMERON,-I received your kind letter some
time ago, and was' very glad to get it, and I am very thankful for
the kindness and interest that our people in Scotland are taking
in o).lr Mission here; and I am also glad to hear that they are not
forgetting us at a throne of grace. We are greatly in need of the
prayers of the Lord's people, in this land of heathenism, darkness,
and superstition.

The natives here are having a very trying time, Famine has
set in, and a good number of them are scattering in search of
employment. The rain came too late-after the ploughing time
-and many of them did not plough at all; and even those that
attempted to plough have had their crops destroyed by swarms of
locusts.

I received the box of Bibles, Catechisms, and Psalm Hook all
right, and I thank you and Mr. Mackay and all the friends who
contributed towards them. r am so anxious that the natives
should learn to read their Bibles. Mr. Clunas sent me the £8 I

sterling, for building my house, and it was built and fin,ished
within a week, as all the materials for building it were already
made at Bulawayo. I gave the contract to a Scotchman named
M'Kentan, who came from' Perth, and is now living at
Bulawayo.

I was very sorry to hear about Mr. MacKenzie, your deacon,
being so seriously ill; it is to be hoped that, if it be the will of



Letter from Rev. Joltn B. Radas;.

the Lord, he shall be restored to health again. I was also sorry
to hear of the death of Mrs. Ros~, Miss Mackay's sister, but was
glad to hear that she showed sure signs of being a sinner saved
by grace. . .

I am sure you will all be glad to hear that my house is built,
and that our Church has been plastered. We have much reason
to be thankful to the Lord for having touched the hearts of the
people in Scotland, and made them to take an interest in the
poor heathen here. The last I saw of the chief in the services
was when he came to the rain services. Of course, he is an old
man, about 70 years of age, and he would have to walk about
seven miles to come to the place where our Mission is. The
largest Congregation we have ever had was when the chief was
present at the first rain service on 3rd December last, when he
came with about two hundred of his people, and together with the
women and children, there were about three hundred people
altogether. In the second rain service (loth December), the
chief did not come, and there were not so many as at the first.

I am also keeping a day school for the Matabeles, and although
I am not charging them anything, the attendance is very small
and irregular. Some. children come for a week or two, and then
you never see them again. They do not yet understand the value
vf education. The parents have an idea that the children should
be paid for coming to school,' as they say that they have to leave
their work and lose time in order to come to school, and they
ought to get something for it. Although ChietNgege was
anxious for a school, he has not yet sent any of his children to
school, but he has promised to send one of his boys. He says
he would like the boy-to live in the Mission with me. It would
be a good thing if he was to do that, as it would be a great
encouragement to the others, as people here generally follow
anything the chief does. I have promised a Bible or a Testament
to each child who will continue in school until able to read it.
The services are not so well attended. Polygamy and superstition
seem to be a great hindrance to the spread of the Gospel. And
as you say that" truth will prevail, and that Satan cannot either
resist its power in the hands of the Holy Ghost, or keep it from
bringing forth fruits in some "-oh, for the grace of faith to
believe' that truth. I shall be always glad to hear from you, as I
am always strengthened an'd encouraged by your letters. I find
the cost of living in Rhodesia very high, and find it difficult to
get ends to meet, as everything is so expensive.

You will kindly remember me to all the friends in Glasgow.-
Your sincere friend, JORN B. RADASI.

Acknowledgment.-Rev. Neil Cameran acknowledges,
with thanks, 7/ towards St. Jude's Building Fund, from a Lady
friend, per Rev. D. Macfarlane.
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\tbe IDemoira or Spiritual 16!=crciaea of
16liaabetb llUleat.

(WRITTEN BY HER OWN HAND.)

(Continued from page 148.)

O N the morrow, which was the second day of June, 1695, 1
thought I got a very sweet morning, and was big with expect

ation that I would see the King in His beauty at His table: but I
had no sooner entered the kirk-door, but I lost my hopes, and my
heart fell a-wandering: so that I can neither tell with tongue nor pen
what case I was brought to: I thought I was singular for sinning.
I was so ill that I was not in a capacity to hear the word, so as
to receive profit. At length, Mr. Flint was fencing the tables,
there was not one sin that he debarred from the table of the Lord,
but, in some measure, I could charge myself with it; for these that
I had not actually committed as to the eye of the world, yet.1
found the seeds of them lying -at my heart, ready to be brought
forth at the first occasion; then I wist not what to do. I thought
that, if the ministers had known me, they would come, and in
particular, discharge me from the table; yet, notwithstanding of
this, I had a strange inclination to be at the Lord's table: and,
accordingly, I went to the Lord's table, which was served by Mr.
James Kirkton, being the fourth table. But when I was set down,
I could say nothing; these petitions I thought I would present to
the King, I forgot them, deadness seized on me; I wanted the
:,ctings of faith on the Son of God, and being in a most uncom
fortable condition, my heart cried out, "Lord, I am thine, I am
thine." If I could do-no more, I thought I would give myself
away anew to the Lord. I came from the table very uncomforted,
without seeing the King in His beauty. 0 then, but I was greatly
perplexed what to do! I was full of discontent with myself for my
sinning; but I was to justify the Lord in all that He did to me;
and was thankful that I was not made a monument of His wrath
at His table. -1 must confess, it was a day of power to many poor
souls; and that increased my grief; everybody is getting good but
me. I cannot tell the distress I was in during all the rest of the
public worship; but when all was over, I thought with myself,
may be I have not given myself 'fully enough to Christ; therefore,
before I enter in any company, I will go in among the trees, and
there renew my covenant with the Lord, and give myself wholly
to Him. When I came to the place I intended, I sat down, and
took my Bible that was in my hand to witness, all the trees about
Lasswade to witness, but especially the tree I sat at to witness,
that I was entirely given to the Lord, without reserve; where I
poured out my heart before Him. When I came from the
place I wist not what to think, whether the Lord had been there
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or not j I still remained in doubt about it j and at night when I
was at prayer, I was just at myoid disease of sleeping again.
Then thought I, ah! I am all wrong, the Lord has not heard me
this day, so as to_accept of my requests j yet I encouraged myself
that I would, may be, meet the Lord the last day of the feast j but
was disappointed j for I came away from the feast uncomforted. 
Yet there remained some hope in me: for I thought, though the
Lord has withdrawn Himself with respect to my sensible uptaking,
yet I will know if He was really with me in two or three days, if
my corruptions come not back on me again: But alas! they came
back and that in a dreadful manner, more strong and vigorous
than ever j which made me conclude, that I met not with Christ
at Lasswade.

Then began I to enquire after the cause of it, and I saw that it was
my ignorance of God which was the sin for which He was contend
ing. There were two Scriptures borne in upon me at this time,
Acts xvii. 23, "As I passed by and beheld their devotions, I
found an altar with this inscription, To THE UNKNOWN GOD.
Whom therefore ye ignorantly worship," &c. I Cor. xv. 34,
"There are some that have not the knowledge of God: I speak
this to your shame." I began to pose myself, what of this know
ledge I had? but I saw that I was wholly ignorant of God. Oh,
-oh! it is one thing to say and believe there is a God, and another
thing to believe Him to be such a God as His Word holds Him
out to be. Great was the darkness I was under j for neither sun
light nor star-light appeared to me for many days, so as to show
me my duty j neither threatenings nor promises could affect me.
In this lamentable condition I wandered up and down, till at last
I ran myself upon a desperate rock j I concluded that Christ had
no more love for me than the rest of the world, all my former
experiences were in no stead to me, for I was past all recovery:
while I was in this desperate case, I think it not convenient to
record what I met with j but all that I shall say on despair, is this,
it is likest to a begun hell on the conscience of anything in the
world: cursing and blaspheming are the concomitants that
attend it.

Notwithstanding of all this, yet the love of God wonderfully
appeared to me j that there was scarce a Sabbath past over, but,
either in public or secret, I got some strengthening cordial to hold
me up j otherwise I would have given over altogether. What
shall I say? Even in these Sabbaths, when I got, as it were, some
hope that these temptations would be destroyed j even then my
idol of jealousy, my inclination-sin, had such power over me, that
many times these would send me home roaring, and crying to the
Lord to exercise His kingly power over me; for now I saw the
need of Christ, a King indeed.

It pleased the Lord to bestow upon me occasion of renewing
my covenant with Himself, at the sacrament in the Tron-kirk,
October 2/, ""I 6"95, where I "renewed all my engagements, and gave
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myself anew to the Lord. How it fared with me there, I cannot
distinctly tell; only at this time there was wrought in me a
vehement desire to die; nothing could please me then, but death:
not for any outward trouble or affliction in the world, or the want
of earthly pleasures, that made me so desirous to be away, but it
was sin dwelling in me, and ruling over me, that made my life a
burden to me, so that I would have been content of anything that
would part me and it. I· saw sin cleaving to my best duties, as
in reading the word; ° what wandering here! in my hearing,
many wanderings in my converse with others, meikle hypocrisy
and self-conceit. In a word, my praying and communicating, I
see sin, as it were, woven with them: I can do nothing but sin.
This was no small trouble to me.

About this same time, there was an outward dispensation of
providence that proved very weighty to me, and it was this: I
was to leave the Tron-kirk parish, and go to the College-kirk
parish; and the thoughts of leaving Mr. Meldrum, who had been
so useful to me, was like a second death. For a space I went
always to the Tron-kirk, and would not go to the College-kirk,
though that worthy servant of Christ, Mr. John Moncrief, was
their minister. Everybody was angry with me why I did not
keep my parish kirk, but nothing would prevail with me to leave
Mr. Meldrum, till at last there was a word borne in upon me, "Is
the Spirit of God tied to one place or one person?" This was
backed with such power, that I thought it was a reproof from the
Lord for my esteeming one minister above another. After this I
went to the College-kirk, and the first sermon I heard there by
Mr. John Moncrief, was 2 Sam. xxxiii. 5, "Although my house
be not so with God; yet he hath made with me an everlasting
covenant, ordered in all things; and sure." That which he
insisted upon was the security of the covenant, where he had this
comfortable word: "To all that are in covenant with the Lord,
this covenant is well secured; it cannot be broken. God will not
break it on His part; for He hath said it, written it, proclaimed
it, and sworn it, and what would you have more for security? °
but, says the poor thing, alas! I have broken it on my part with
my sinning. No, says He, sin on your part shall not break the
covenant." This was comfortable doctrine to me indeed, this
being one of my great fears; and after this day I durst never
leave my parish kirk.

There is one thing I cannot but remark. Mr. Meldrum was on
the same subject when I left him; so that it was but a change of
place to me, and not a change of subject. I dare not say but he
was God's messenger to me, who confirmed that which I was
formerly calling in question. Then did the way of the Lord
become sweet and pleasant to me; it was my delight to be
serving the Lord. 0, how glad was I to find an occasion to be
telling to others of my comrades, how gloriously the Lord was.
dealing with me; which sometimes was refreshful to them as wel~

,------
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as myself. Natwithstanding all my merciful receipts of His
loving kindness, yet I wanted not some bitter ingredients mixed
in with it; especially this, my parents' state and condition was
not so as I could have wished for-the worship of God was not in
the family-and this became a grievous weight to me. As for my

. father, he was nothing but a moral man, no ways taken up with
the duties of religion neither one way nor other. My mother was
more seriously employed, both in public and secret performances:
she would be secretly exhorting me to seek the Lord and to pray.
I remember one day I heard her tell that when she was with child
of me, she was helped in a wonderful manner to pray for saving
grace to me, when it should please the Lord to bring me to the
world; which was very satisfying to me when I heard it. Yet I
wanted not my own fears concerning her. It pleased the Lord at
this time to cross my parents with respect to things of the world.
Providence wrought so against them, that it grieved me t.o see my
parents in such trouble; yea, many times it would have sent me
to my knees for them, and also that the Lord would take my heart
from me and keep it for ever. I may say that their afflictions
were among the first things that set me on to seek the Lord in
earnest.

Now, when I saw that none of these afflictions were like to
work any reformation in the family, this became matter of exercise
to me indeed. It was strongly borne in upon me that I should
reveal my mind concerning my parents to themselves, which, after
long debatings to mysEjlf how to do it, I broke off on Sabbath
night when we were at supper. I told my parent of his sin, in
not setting up the worship of God in his family; and desired him
to do it. But this was to no purpose, for I did not prevail with
him. Then wist I not what to think or what to do; yet I was
mightily enabled, in secret prayer, to plead for his conversion,
though I had but little hopes. At this time the gospel was very
sweet to me. Mr. Moncrief was on Zaccheus's conversion (Luke
xix.), where he held forth the nature of conversion, the means the
Lord made use of in order to it. I thought I never heard more
refreshing sermons than these were, and more backed with power
on my heart, but especially when he was on these words, "And
he made haste, and came down, and received him joyfully." On
which day I again experienced a day of power on my heart,
making me willing to receive Christ; and what joy I was filled
with I can express to none.

After this my body of sin and death got up on me again, which
oppressed me mightily, and many times overcame me, so that I
did conclude my spots were not the spots of God's children j and
for all the length I had come in religion, I knew not but an
hypocrite might come the same. For I made no progress in
religion more than that I go the round of duties, and abstain from
gross out-breakings. In a word, I thought I had no more but a
form of godliness, and knew nothing of the power of it, so as to
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mortify my heart plagues. The wind of temptation blew so hard
on me that it blew away my hope j I lost sight of an interest in
Christ; I razed the foundation, and was persuaded that I was
nothing but a painted sepulchre-a whitened wall; I appeared
something without, but within I was a nest of devils. Then was
this scripture represented to me concerning the two men that
builded a house. The one built on a rock, the other on the sand:
the house that was built on a rock, it endured the winds and
storms that beat upon it, yet they blew it not over; whereas the
house on the sand, when the tempest arose, it could not stand it
out, but was blown over to a ruinous heap. I made close
application that I would make the same end, for I had such loads
of corruption bearing me down that I could not believe a child of
God could be so plagued, which made me many times put up
that petition to the Lord-either take me out of this world, or
keep me from the evil of it. 0, then how earnestly did I long to
have Christ as a king made over to me, to subdue these un
mortified corruptions of mine, the which I am neither able nor
willing to do myself! I sensibly found two parties within me.
The one was for entertaining my idols with pleasure and delight.

• 0, but this party was strong! The other party was for casting my
idols to the door; but it was like a child new come to the world
it had not strength at all. 0, but I found it hard work to be a
Christian!

In this case I toiled on, till the Sacrament was given in the
College-kirk, where I enjoyed as sweet a Communion as ever I
did in my life. On .the Fast Day I cannot but acknowledge I was
in some measure helped to a mournful frame of spirit, both for
my own sins and others; all which lay very weighty on me. This
day I was also helped to the duty of supplication on all these
accounts, so that none of them might hinder our Communion
blessings. I ended this day with a sense of the omission of many
duties and the commission of many sin;:;, but I cast myself and
my duties over on the merits of the Lord Jesus Christ, expecting
only to be accepted in Him and for His sake.

On Saturday, the preparation day, I cannot but say the Lord
was sensibly present among us. Mr. William Moncrief preached
on John xi., "Said I not unto thee, that if thou wouldst believe,
thou shouldst see the glory of God?" In which sermon there
was much of the glory of God to be seen working on the hearts
of the people, and on mine also.

On Sabbath morning Mr. John Moncrief was on Ezek. xvi. 8,
"And when I passed by and saw thee polluted in thine own
blood, then thy time was a time of love, and I said unto thee,
Live j and entered into a covenant with thee, and thou becamest
mine "-where he held forth a marriage between Christ and poor
sinners. He was much on the inequality of the marriage j

whereon I remember he said, when a man goes to seek a wife
there is one of these four things that persuades him-either riches,
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or beauty, or parentage, or a good nature and virtues. But none
of all those were in our Lord's bride, to persuade Him, as this
chapter gives an account. He was very pressing that we should
consent to the bargain. In which place I took heaven and earth
to witness, I took all the servants of the Lord to witness, and all
that were present with me to witness, that I was well content of
Christ on any terms; a whole Christ-Prophet, Priest, and King
-consenting to undergo cross, loss, and persecution, if I should
be called to it. 0, I thought a stake to be burnt at, for the name
of Jesus, nothing; a gibbet, a prison, nothing, if Christ be in it!
I this day take Thee to be my husband and Lord, and I to be
Thy married spouse, and will not be for another. I was persuaded
this was the Spirit of the Lord engaging, and not 1.

After that I had consented to this blessed bargain deliberately,
I went to get it sealed at the Sacrament, it being the first day of
December, 1696. I approached to the sixth table, where Mr.
George Andrew served. It was a sweet while to me, where I
enjoyed communion and fellowship with the Lord. There were
two scriptures darted on me with life and power: J er. xxxi. 3,
"I have loved thee with an everlasting love"; Has. ii. 19, "I
will betroth thee unto me for ever." ° that I may never forget
the Communion in the College-kirk. My petitions at the Lord's
Table were these: that the Lord would continue His gospel in
Scotland for ever; and that He would abide with His servants,
the ministers, and make the gospel thrive under their hands;
pardon their sins and ours; plead not a broken covenant, solemn
and national engagements, against us, which we are all guilty of.
I here this day desire all may be in covenant with Thee again;
as also my poor father-take him into the bond of the covenant;
and my mother--let everything be removed that hinders her
closing with Thee in the gospel; my brother-keep him in Thy
way, that he run not away with the vain world. 0, my fear is
great on their behalf, for which I must be importunate, and not
taking a nay-say. If it may consist with .Thy holy will, deny me
not.

There were also some petitions I put up for myself. First,
That the Lord would give me a sincere heart to every duty. I
found so much hypocrisy cleaving to me in every duty I performed,
which made me long for sincerity and reality in whatever I did.
2dly, That the L')rd would make me unchangeable in all my
vows and resolutions this day. I have a nature apt to change,
but. 0, let me be steadfast in the way of the Lord. 3rily, That I
might be a real member of Christ's body, so as to grieve when
Thy people grieve,and to rejoice when Thy people rejoice. For
Thy people shall be my people, as far as I can know them. 4thly,
That I may be an useful, fruitful tree in Thy vineyard, bringing
forth much fruit to Thy glory. sthly, That I may get a spirit of
humiliation, lest I be exalted above measure; and that because
Thou art dealing with me graciously, beyond many in the world-



The Free Presbyterian lIfagazine.

the thoughts of which struck me with wonder and admiration!
There were two things especially I was made to wonder at. First,
That I was brought forth in a land where Christ was offered to
lost sinners. 2dly, That my heart was made to consent to the
offer when it came. 0, the love and joy I was filled with! Those
carnal pastimes I was wont to take pleasure in, now I saw none:
and though, as to my natural disposition, I was as merry as any,
yet now I can tell it to my experience, that I never knew what it
waS to be joyful till I received Christ. How greatly are they to
blame that say religion is a melancholy thing? I am persuaded
of the contrary; for a carnal man or woman never knew what joy
was. I may call this place Ebenezer or Bethel, where I met with
God, and brought my idols and corruptions to get them mortified.
And in expectation to get all my petitions granted, for the sake
of the Lord Jems Christ, the mediator of the' new covenant, I
subscribe myself to be the Lord's.

ELIS ..... BETH WEST.
(To be Continued.)

(!al"in: ~On\)ert anb Butbor.
rrHE following extract from Calvin's preface to his Commentary

on the l:5ook of Psalms is autobiographical, and is interesting
as containing the only extant reference from his own pen to his
conversion. The interest attaching to the great Reformer's own
account of the genesis of the well-known InstilUtes, which is also
contained in this extract, is only less than that attaching to the
account given of his conversion :-

"When I was as yet a very little boy my father had destined
me for the study of theology. But afterwards, when he considered
that the legal profession commonly raised those who followed it to
wealth, this prospect induced him suddenly to change his purpose.
Thus it came to pass, that I was withdrawn from the study of
philosophy, and was put to the study of law. To this pursuit I
endeavoured faithfully to apply myself in obedience to the will of
my father, but God, by the secret guidance of His providence, at
length gave a different direction to my course. And first, since I
was too obstinately devoted to the superstitions of Popery to be
easily extricated from so profound an abyss of mire, God by a
sudden conversion subdued and brought my mind to a teachable
frame, which was more hardened in such matters than might have
been expected from one at my early period of life. Having thus
received some taste of knowledge of true godliness, I was immedi
ately inflamed with so intense a desire to make progress therein,
that although I did not altogether leave off other duties, I yet
pursued them with less ardour.

I was quite surprised to find that before a year had elapsed, all
who bad any desire after purer doctrine were continually coming

~----------~ -
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to me to learn, although I myself was as yet but a mere novice
and tyro. Being of a dIsposition somewhat unpolished and bash
ful, which led me always to love the shade, and retirement, I then
began to seek some secluded corner where I might be withdrawn
from the public view; but so far from being able to accomplish
the object of my desire, all my retreats were like public schools.
In short, while my own great object was to live in seclusion with
out being known, God so led me about through different turnings
and changes, that He never permitted me to rest in any place
until, in spite of my natural disposition, He brought me forth into
public notice. Leaving my native country, France, I, in fact,
retired into Germany, expressly for the purpose of being able there
to enjoy, in some obscure corner, the repose which I had always
desired, and which had been so long denied me. But lo! while
I lay hidden at'" Basle, and known only to a few people, many
faithful and holy persons were burnt alive in France; and the
report of these burnings having reached foreign nations, they
excited the strongest disapprobation among a great part of the
Germans, whose indignation was kindled against the authors of
such tyranny. In order to allay this indignation, cert~in wicked
and-lying pamphlets were circulated, stating, that none were
treated with such cruelty but Anabaptists and seditious persons,
who, by their perverse ravings and false opinions, were overthrow
ing, not only religion, but also, all civil order. Observing that
the object which these instruments of the Court aimed at by their
disguises, was not only that the disgrace of shedding so much
innocent blood might remain buried under the false charges and
calumnies which they brought against the holy martyrs after their
death, but also, that afterwards they might be able to proceed to
the utmost extremity in murdering the poor saints without exciting
compassion towards them in the breasts of any, it appeared to me,
that unless I opposed them to the utmost of my ability, my silence
could not be vindicated from the charge of cowardice and
treachery. This was the consideration which induced me to
publish my "Institute of the Christian Religion." My objects
were, first, to prove that these reports were false and calumnious,
and thus to vindicate my brethren, whose death was precious in
the sight of the Lord, and next, that as the same cruelties might
very soon after be exercised against many unhappy individuals,
foreign nations might be touched with, at least, some compassioll
towards them and solicitude about them. When it was then
published, it was not that copious and laboured work which it now
is, but only a small treatise containing a summary of the principal
truths of the Christian religion; and it was published with no
other design than that men might know what was the faith held
by those whom I saw basely and wickedly defamed by those
flagitious and perfidious flatterers. That my object was not to
acquire fame, appeared from this, that immediately after, I left
Basle, and particularly from the fact that nobody there knew that
I was the author."
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.1fee~ing besi~e tbe $bepbel'~s' Uents.
IV.-THE MAJESTY OF OUR GOD.*

By SAMUEL RUTHERFORD.

WHAT beauty must be in this Lord! Angels and glorified
souls are not able to look off His face for all eternity.

Matt. xviii. 10. Rev. xxii. 4. Is. xxiv. 23. "The moon shall be
confounded and the sun ashamed when the Lord of Hosts shall
reign in Mount Zion and in Jerusalem before his ancients
gloriously." He must be a fair Lord when the fair sun blusheth
and is ashamed to appear and shine before Him. Nothing David
desired on this side of time but" to dwell all the days of his life
in the house of the Lord, and behold the beauty (the heavenly,
uncreated beauty) of the Lord." Ps. xxvii. 4. Put all the
imaginable colours of the firmament, of the morning sky, of all the
lilies and roses of the earth, which surpass Solomon's royalty, in
one; imagine each rose to be of the quantity of the earth: all
these should be but created shadows to Him. Zech. ix. 17, "How
great is his goodness, how great is his beauty!" He is both
gracious and fair.

Who can worthily speak of Omnipotence and the boundless
power in God? Is.. xl. 12, "Who hath measured the waters in
the hollow of his hand, and meted out heo.ven with a span, and
comprehended the dust 9f the earth in a measure, and weighed the
n10untains in scales and the hills in a balance?" There is but One
in all the world, and from eternity to eternity neyer was there any
save One who can do all this. What fingers be those which at
one time are in the furthest borders of the eastern heaven and of
the western heaven? "Behold, the nations are as a drop of a
bucket, and are counted as the small dust of the bllance: behold,
he taketh up the isles as a very little thing." .-\.nd He can take up
the whole Isle of Britain in His hand, and can hang the weight of
the massy body of heaven and earth on the top of His finger.
Who is He who hangeth the earth, yea, the whole world, upon
nothing? What hindereth (seeing there be such broils, tumults,
motions in heaven, eaTth and hell) but this great huge vessel of
the great All, this whole world, should fall to the one side and
break, but only that Omnipotence holdeth it up? Who hath arms

* This extract is taken from a sermon preached by Samuel Rutherford uefore
the House of Commons in 1644, when he was in London as one of the Scottish
Commissioners to the memorable 'Westminster Assembly. Referring to this
great honour, he says in one of his letters :-" I am now called for to England:
the government of the Lord's House in England and Ireland is to be handled.
My heart beareth me witness, and the Lord who is greater knoweth, my faith
was never prouder than to be a common rough country barrowman at Anwoth ;
and that I could not look to the honour of heing a mason, to lay the foundation
for many generations, and to build the waste places of Zion in another kingdom,
or to have a hand or i1nger in that carved work in the cedar and almug trees
in that new temple."
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to spread a web of black darkness from the East to the West?
Is. I. 3, "I clothe the heavens with blackness, and I make sack
cloth their covering." And alas! all that I say here is nothing.
It must be true here that it is better to be silent in so great a
matter than to speak a little.

Then let us not be in love with the creature, or with man.
What is man but a weeping, groaning, dying nothing! Is. xl. 17,
" All nations are before God as nothing, and less than nothing, and
vanity." What is nothing? It is the least thing that can be; but,
I pray you, what is less than nothing? Nothing can be less than
nothing j but all nations being compared wi.th God, vanish infinite
miles out of the world of things. And if one man be nothing,
nations of men and nations of nations are nothing. Multiply
ciphers to millions of millions, they cannot make a number,
because every cipher is nothing, and therefore the product must
be nothing. So multiply infinite nations,-the product shall be
nothing. Millions and hosts of men are millions and hosts of
vanities. God is All, and an infinite All, and what can we do to
make Him lovely and desirable? We may preach this admirable
Lord, but we sball never out-preach Him: and praise Him, but
shall never out-praise him: His favour is more to be sought than
favour of kings j He is more to be feared than kings. Is. li. 12,

" I, even I, am the Lord, the Lord that comforteth you j who art
thou that thou shouldst be afraid of a man that shall die, and of
the son of man that shall be made as grass? " Hence are you to
see to the prerogative royal of the king, but more to the preroga
tive royal of the Prince of the earth. And therefore, ° judges, be
wise. 0, all you who carry on your heads diadems and royal
crowns of yellow dust and glittering clay, I mean of gold and
precious stones, stoop, stoop, before this Monarch, cast down your
crowns and sceptres at the feet of the King of Kings. Know your
Superior, the highest Landlord of dying monarchies. In Zech. ii.
12, it is said, "The Lord shall inherit Judah, and shall choose
Jerusalem." ° but kings and dominions who keep J udah captive,
cry out with a shout, "Judah shall serve us and our king, and Jesus
Christ shail not reign over us !" But there is a royal proclamation
given with an "0, yes,"* from His palace of glory, Who inhabiteth
Eternity: "Be silent, ° all flesh, before the Lord." Many are
upon foot, raging and consulting with all: "Let us break his
bands and cast his cords from us," Ps. ii. 2. Nay, One who is not
on foot, but sitteth in heaven, laughing, not troubling Himself with
the tumults of clay-nothings, sent out a princely mandate, "I have
set My King upon my holy hill of Zion, I have put the Crown on
Christ's Head, what men of dust and ashes shall pull it off His
Head?" Ps. xlvi. 9, "He breaketh the bow and cutteth the spear,
he burneth the chariots in the fire." The heathen cannot endure
this: .they flee on armies and cry with a shout, "He shall not

" "Oyez," a herald's formal cry.
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break our bows, He shall not burn our chariots with fire!" There
fore a royal commandment and decree cometh out,-" Be still,
and know that I am God, I will be. e.ulte.d a.\;)Cl'Ye. 'the. he:a\.n.e.l:\., \.
,,'\'\\\ 'Cle. e."i..a.\\e.\\ Cll:\. eaT\'n." Re is crying, " 0 Rome, 0 kings -and
powers of the world, 0 Babylon, Lady of nations, 0 Pope and
Cardinals, hold your peace, speak no more."

Learn, then, to bring your hearts in a fervour and sickness of
love with God, and seek to mould higher and more majestic
thoughts and conceptions of this most high Lord than ordinarily
we do. And, therefore, consider how incomprehensible He is.
Summon all created glory before Him, by way of comparison, and
make Him your last end. First, then, consider two words that
Paul hath: (Eph. iii. 18, 19) "That you may be able (it is his
prayer), with all the saints, to comprehend what is the breadth
and length and depth and height, and to know the love of Christ
which passeth knowledge." Now, from the love of Christ you may
take the measure, in some proportion, of this great Lord Himself.
Then conceive a love higher than the heaven of heavens, deeper
than the earth, broader than the sea, yea, broader and longer than
the circumference of the outmost shell or orb of the heaven of
heavens,-·that love should not pass knowledge, but seeing, J am
warranted to speak of this Love according to dimensions of height,
breadth, depth, length, then imagine, in the capacity of knowledge
and understanding, ten thousand millions of new-created heavens
and worlds at the east end of this heaven that now is, and ten
thousand millions of new worlds created at the west end of this
heaven that now is, and let your knowledge run along to the north
and south and to the thirty-two points of the four cardinal arches,
here would be great height, length, breadth, and depth of love;
y,et I am sure this love should not pass all knowledge, for the
understanding of man will go along through all these to multiply
and multiply again and again, and yet all is love within knowledge.
What then must Himself be, if we could separate God and God's
love! Again, conceive so many multiplied new worlds, new
heavens, new earths, new seas, new forests, woods, trees, reeds,
herbs, grass, stones, and all the rest multiplied; and conceive so
many worlds of men and new-created angels, and let all those
millions of woods, trees, forests, herbs, grass be ail made pens,
and let all these thousand millions of new-created seas, fountains,
rivers be.all ink; and all these thousand millions of heavens, yea,
of heavens, earth, air be paper; and let these thousands of
millions of men and angels write books and psalms of praise of
this infinite and incomprehensible Lord; and let their wits be
enlarged in the capacity of so many thousand millions of degrees
of understanding above what they now have according to the
former multiplied numbels; and let their wits for all Eternity con
ceive new expressions and most heavenly conceptions of the
infinite excellency, transcendent glory, incomparable goodness and
matchless and boundless highness, greatness, omnipotence of this
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never-enough admired and adored Lord, of this High and Lofty
One who inhabiteth Eternity; and yet all these should not pass
knowledge, for you and I, and any ordinary understanding of no
grea~ capacity, may know all this; and therefore all these should
not say anything to express this Love and this Lord who passeth
all knowledge. 0, if we could be drawn to a higher measure of
love, and to put a greater price on this Lord than we do! From
this we may easily see the comparison betwixt this Lord and peers*
of created nothings. And if all nations be before Him as nothing,
and as less than nothing, as it is said by Himself (Is. xl. 17), then
say, "0 small base nothing of a creature; 0 highest, 0 excellency
of all things in the Creator! 0 little and really small creature;
o great and surpassingly great and incomparable Creator! 0
man, poor man, that living lie and that dying and expiring nothing;
but 0 infinite All, 0 unspeakable and infinite glory of uncreated
Being! 0 man, a breathing fable, a living and laughing vanity;
o Self-sufficient and all-sufficient Life of solid happiness! 0
creature, a dying vanity and a weeping nothing, a nothing rejoicing,
eating, drinking, sighing, dying; 0 highest Creator, 0 Eternity of
ever-living and ever-joying Life, 0 Self-living Immortality of end
less and uncreated joy! 0 created sparks and poor drops of
creature-goodness and creature-mercy; 0 sea, 0 boundless world
of worlds of infinite goodness and bottomless mercy in the Creator
of all things! 0 shamed and despised royalty of princes of earth
and clay; 0 never-enough admired glory of uncreated royalty in
the incomprehensible God! 0 fair sun! 0 beautiful moon!
But rather, 0 confounded and shamed sun and moon (Is. xxiv. 23),
and 0 infinitely fair and glorious Lord Who made sun and moon!
o pleasant roses and lilies; but 0 more pleasant Lord, the Creator
of roses and lilies! 0 mighty and powerful kings and emperors;
but most mighty aud matchless King of Kings! 0 foolish and
unwise men, 0 unsteadfast and changeable angels! 0 Lord,
there is no searching out of Thy understanding, 0 unchangeable
and immovable Mover of all things! 0 pieces of breathing,
laughing and then dying clay, 0 creature of yesterday, of the last
by-past hour, for the world is not of one week's standing to Him,
seeing a thousand years are to Him as one day-but 0 Lord, the
Ancient of days. 0 Father of Eternity (Is. ix. 6), 0 King of
Ages (I Tim. i. 17), and King of Time! 0 weak men, 0 might
less and infirm heavens which wax old as a garment; 0 eternal
Lord! What an Arm of Omnipotence is in Him Who shall with

- a shake of His right arm move the heavens and loose all the fixed
stars, and cause them to fall out of heaven as figs fall off a 'fig-tree
shaken with a mighty wind! Rev. vi. 13. 0 all you created
gardens and orchards and paradises, be ashamed, blush and hide
yourselves beside the Tree of Life which beareth twelve manner
of fruit every month! Every apple growing on this Lord, who is

* Men who are equals of nothing.
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the Tree of Life, is life eternal. 0 gold, 0 silver, 0 rubies, 0
precious stones, much desired of Adam's sons, what are you to
Him Whose city is fairer? Rev. xxi. 18, "And the building of the
wall was of jasper, and the city was pure gold like unto clear glass."
He saith not there was abundance of gold in the city, and multitudes
of precious stones; but the city was all gold and precious stones.
o all fair rivers and seas, what .are you but pools of dead water,
being compared with the pure river of water of life proceeding out
of the Throne of God and of the Lamb? Rev. xxii, 1. Every
drop of that water is a heaven. 0 created \Yell-beloveds, you are
black and the sun hath looked on you when you come out and
stand beside the Standard-bearer among ten thousand' Cant. v.
IO. 0, who are sick of love for this Lord? 0 for Eternity's
leisure to look on Hi.m, to feast upon a sight of His face! 0 for
the long summer-day of endless ages, to stand beside Him, and to
enjoy Him! 0 Time, 0 Sin, be removed out of the \\'ay! 0
day, 0 fairest of days, dawn! 0 morning of Eternity break out
and arise, that we may enjoy this incomprehensible Lord!

H '!omfortable 'tlUlalJ:ting witb (iio~:'

Bv ROBERT BOLTON.

(An Extract from Dedication to Lord Montague.)

L ET worldly wisdom say what it will, and hold them melancholy
''-. and mad, who, by the help of the Holy Ghost, hold a con-

stant cou.ntermotion to the course of the world and corruptions of
the time-that they may keep a good conscience (the richest
treasure and dearest jewel that ever the heart of man was acquainted
with); who infinitely desire rather to he religious than rich; to
be good than great; to enjoy the favour of God than the
sovereignty and pleasures of all the kingdoms of the earth. Yet,
assuredly, when all is said and truly summed up, it is only the true
fear of God's blessed name, a zealous forwardness for His glory
at this day, unhappily, and to the ruin of immortal souls, called
by the world pragmaticalness, and too much preciseness-which
can truly beautify and adorn both all other personal sufficiencies, and
indeed sanctify and bless all publicemployments and services of State.

The most magnificent glorious worldling that ever trod upon
earthly mould, 'richly crowned with all the ornaments and
excellences of nature, art, policy, preferment, or ,yhat heart can
wish besides, yet without the life of grace to animate and ennoble
them, he were to the eye of heavenly wisdom but as a rotten
carcass stuck over with flowers, magnified dross, gilded rottenness,
golden damnation! And that which is more dreadful, when the
sun of his short summer's day is set, the hot gleam of transitory
prosperity past, and the bitter, tempestuous winter's night of death
approaches, from which all the gold and pearl of east and west can
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no more deliver him than can a handful of dust, I say, then shall
be poured upon his head a terrible shower of snares, fire and
brimstone, and a horrible tempest. His soul sinks in a moment
into the depths of remediless misery, and is desperately plunged
for ever into the bottom of the burning lake. His body descends
into the grave as into a dungeon of rottenness and horror, arrested,
as it were, by the second death, in the devil's name; and, at
length, hailed and dragged into the terror of that great and last
day, where no creature can rescue him, no mountain cover him,
from that unquenchable wrath, and never-dying worm, which shall
everlastingly, day and night, feed upon his soul and flesh.

vVhereas now, on the other side, that poor neglected one, who
has in truth given his name unto Christ and His profitable service,
perhaps by the world most disdainfully and contemptuously
trampled upon, even unto the dust, with the feet of cruelty and
pride; at least, most certainly ever made extremely vile and
contemptible by the villainy of tongues and cruel mockings; yet is
such a one, as the world is not worthy of, in the meantime, in
the meaning of the Holy Ghost, a crown of glory in the hand of
J ehovah, as beautiful and amiable as the blood of Christ, and His
righteous robe can make him, crowned full gloriously with God's
own comeliness, which He has put upon him, designed from all
eternity in due time, for so his sanctification now assures him, to
wear an everlasting crown of bliss. And when his pilgrimage is
past, death is to him the daybreak of eternal brightness. t T pon
his last bed, his blessed soul shall find that fresh bleeding fountain
for sin and for uncleanness set wide open unto it by the hand of
faith, ready now, at its departure, to raze out the last sinful stain.
It may confidently, in the name of Christ, cast itself into the
open arms, enlarged bosom, and dearest embracements of the
Father of all mercies; it may feel the glorious presence of the
sweetest Comforter, presenting unto it a foretaste of heavenly joys;
it shall have the last sweetness and triumphant truth of all the
promises of life, able to confront and confound the utmost rage of
all the powers of darkness, made good unto it: a mighty guard of
blessed angels shall attend upon it, waiting with longing and joy to
bear it triumphantly into the bosom of Abraham. His body shall
go into the grave as into a chamber of rest, and bed of down,
sweetly perfumed unto it by the sacred body of the Son of God
lying in the grave; locked there full fast with the bars of the
earth, and fenced with the omnipotent arm of God, as a rich
jewel in a casket of gold, until the resurrection of the just. And
then, after their joyfullest meeting, and glorious re-union, they
shall both be forever filled with all the unmixed pleasures, blessed
immortalities, and crowned joys, which the dwelling-place of God,
the glory of heaven, and the unexhausted fountain of all bliss,
Jehovah himself blessed for ever, can afford. .

Now let the scornfullest opponent to the power of godliness tell
me, in cold blOod, whether that honourable wretch or this honest
man be more truly noble and happy.
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'[be <Sreat <tlasBic on tbe JEBtabIiBbment
lPrinciple.

DR. MACCRIE'S "STATEMENT."

I N recent times, when so much has been heard of the
Establishment Principle, it is interesting to recall that nearly

a hundred years ago Dr. M'Crie's Statement, the ablest exposition
in the English language of the principle of national religion, first
saw the light. To us, living in these times of ecclesiastical
upheavals, it comes as one of the ironies of history to learn that
in 180.6 the powers that be decided against the advocates of the
Established Principle, and handed over the property to their
voluntary opponents. The events leading up to the publication
of the Statement are soon told. In 1795, the General Associate
(Antiburgher) Synod took steps for preparing a new historical and
doctrinal testimony. There can be no doubt that the chief reason
for this was the change that had taken place in the minds of many
as to the legitimacy of the magistrate's power in religious matters.
What was afterwards to develop into the great voluntary contro
versy was beginning to show itself in the views of the New Light
parties of the Secession Churches; and in the light of the later
developments it can be safely asserted that it was this incipient
voluntaryism that sought the change in the Testimony of the
General Associate Synod. This much can be said for the
progressive party, that they went about the matter in a leisurely
manner, and it took them about nine years to prepare the new
Testimony. But when it did appear it was found to contain
statements which plainly enough indicated its voluntary drift, and
which some of the members of the Synod regarded as at variance
with the principles hitherto recognised by the Secession Church as
to the lawfulness of the connection between Church and State.
The New Light brethren de-nied that they had broken away
from the historical position of the Secession fathers. The new
Testimony was approved of by the Synod in 1804, and it was
further enacted that it should be a term of ministerial and
Christian communion. Six ministers refused to fall in with the
new Testimony, viz. :-Messrs. Whytock, Dalkeith; Hog, Kelso;
Bruce, Whitburn; Aitken, Kirriemuir; Chalmers, Haddington;
and MacCrie, Edinburgh. The former two were soon removed
by death, but the others offered a determined opposition. What
that opposition cost MacCrie is related at length in his Life. To
us, no longer in the heat of the controversy, the sentence passed
upon MacCrie, for it is more particularly with him that we are
presently concerned, cannot appear anything but cruel. The
protesting brethren formed themselves into a Presbytery known as
the Constitutional Presbytery, through which the present Original
Secession Church traces its ecclesiastical pedigree back to the
Secession of 1733, and rightly claims to be the legitimate heir of
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the principles for which the Erskines contended. The step of the
protesting brethren in forming themselves into a Presbytery might
have justified the Synod in passing sentence of suspension upon
them, but they went further. The question had been put to the
Synod whether it was to be suspension or deposition, and the
verdict of the majority was deposition. So" the Synod did,
and hereby do in the name and by the authority of our Lord
Jesus Christ, the above King and Head of His Church, depose
the said Thomas MacCrie from the office of the holy ministry
henceforth in the Church; and in the same name and by the
same authority, they did, and hereby do suspend him from all
communion with the Church in sealing ordinances, aye, and
until he shall give satisfying evidences of his repentance."
MacCrie felt the sentence keenly. "I certainly looked for
being suspended," he said; "I hardly expected they would
proceed this length. But what am I that I should be
counted worthy to suffer shame for His name." Then the strong
arm of Ccesar was invoked. The case dragged on wearily for
years. At last, in March, 1809, the case was decided against
MacCrie, but was appealed to the House of Lords. Ultimately,
however, an agreement was made whereby MacCrie's people on
receiving a sum of money gave up their rights to the property.
One wonders, in the light of recent events, would the House of
Lords of nearly a century ago have revoked the Court of Session
decision as their successors did a few years ago had opportunity
been given to them. In view of all the circumstances, Hugh
Miller's words are by no means too severe when he says :-" He
saw his brethren involved in the same general calamity, interdicts,
sheriff-officers, legal prosecutions, and even military force called
into action against them, and employed, strange to say, in carrying
into effect sentences grounded expressly on ecclesiastical censures,
and at the instances of enemies to all magisterial interference in
things sacred. But error is ever inconsistent, nor is the sum of
his sufferings on this occasion yet complete. He heard the jibes
of his brethren in the Church re-echoed by the wits at the bar and
the judges on the bench; he found himself isolated in the midst
of society, shunned even by all the evangelical ministers of Edin
burgh as a narrow-minded and obstinate bigot, a man who could
bring his wife and family to poverty and contempt rather than
abate one jot of his antiquated and metaphysical scruples." Yet
this was the man who a few years later was to be hailed by the
literary lights of Edinburgh and especially by Jeffrey as a writer
in the very first rank of historians, and who by the publication of
his Life of Knox was to raise alike for. himself and his great
countryman a monument more enduring than brass or marble.

The controversy between the Protesters and the New Light
Party produced the usual plethora of polemical literature. Much
of it was of an ephemeral kind, but honourable mention may be
made of two works that still should be consulted "by the student of

. 15
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ecclesiastical history; viz., Rev. John Turnbull's Old Light better
than the pretended New, and Rev. Prof. Bruce's Review of the
Proceedings of tlte General Associate Synod. But the work of out
standing merit called forth by the controversy was MacCrie's
" Statement of the Difference between the Profession of the Re
formed Church of Scotland,.as adopted by Seceders and the Pro
fession contained in the New Testimony and other Acts lately
adopted by the General Associate Synod; particularly on the
Power of the Civil Magistrates respecting Religion, National
Reformation, National Churches, and National Covenants, to
which are added Reasons by the Ministers who protested against
the above Acts of Synod, for constituting themselves into a
separate Presbytery with the Deed of Constitution, etc." It was
firSt- published in April, 1807, and in 1832 an abridged edition
was brought out during the heat of the Voluntary Controversy.
In 1871 a new edition appeared with preface by the late Dr.
Smeaton of the New College, Edinburgh. Dr. Smeaton describes
the Statement" as a masterly defence of the principle of establish
ments as a Scripture truth; and the most complete vindication
ever given to the world of the position occupied by the Reformed
Church of Scotland on the whole subject of national religion, and
of the magistrates' legitimate power in promoting it."

MacCrie's son and biographer informs us that as early as 1800
he devoted himself to a special course of reading, carefully studying
the writings of the most famous divines of the fifteenth and six
teenth centuries. His library was stored with the writings of the
Dutch and German divines of the seventeenth century. Voetius,
Bernard de Moor, Apollonius, Rivet, Vitringa, Gerhard, Walleus
and Turretine were his chief favourites, and from these great
masters he gathered the materials which were afterwards so care
fully made use of in his Statemetlt. The same thoroughness which
gave such abiding value to his great biography on Knox, is shown
in this, his less known work._ The arguments may not convince
the reader, taking them separately; but their cumulative evidence
is strong, and whatever may be one's opinion about the principle
for which MacCrie is arguing, no one is left in doubt of the fact
that he is in the hands of a master.

The work was undertaken at the request of his brethren of the
Constitutionalist Presbytery. It was at first intended to be the
joint production of the Presbytery, but his brethren had so much
confidence in him that it was left to himself. The whole work is
the composition of MacCrie, with the exception of the chapter on
Liberty of Conscience, in the composition of which he had the
jottings of Mr. Bruce, of Whitburn. The work fell almost dead
from the press, but during the Voluntary Controversy, the younger
Dr. MacCrie informs us that" it came into such request that a
ransom was offered for a single copy, till a new edition could be
procured, containing that part which referred to the connection
between Church and State."
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The Statement is divided' into nine sections. The questions in
dispute between the Protesters and the New Light party are
discussed, but in such a way that it is the .great principles under
lying the points at issue that are referred to, so the Statement, in
the words of the younger MacCrie, may be described as "not
only a satisfactory exposition of the cause of the Constitutional
Presbytery, but a full and scriptural defence of the great principle
of the duty of nations, as intimately affecting all their interests,
civil and religious." MacCrie first of all points out the great
importance of the subject under discussion, and then proceeds to
discuss the question of the change of Church standards. The
defections ofthe New Light party from Reformation and Secession
principles are then pointed out, and the legitimate relationship
between Church and State is affirmed and supported by arguments.
These arguments are drawn from natural principles, the moral
law, and the Scriptures (both Old and New Testaments). Finally,
objections are dealt with and confuted. The ninth section, which
deals with the common objection of liberty of conscience to the
principle of national religion, has a certain obscurity, arising from
the attempt to discuss such a wide subject in so narrow a compass.
This is a very bald outline of one of the classi.cs of our Scottish
Presbyterian literature-a work, it may be safely said, read by
few, but still deserving of the student's careful perusal. D. B.

fi)roteBtant 1RoteB.
The Minutes of Evidence of the Royal Commission

on Ecclesiastical Discipline.-The Commissioners have now
published the minutes of evidence taken at the sittings of the
Commission. They appear in the form of four Blue Books, and
cover 1,831 pages. Presented to both Houses of. Parliament by
command of his Majesty, they form a State record of the lawless
condition of things in the Established Church in the earlier years
of the twentieth century, which the future historian of religion in
England will know how to appreciate. The" Evidence" furnishes,
in official form, the materials for another chapter in the mysterious
narrative of" The Oxford Movement."

Undue Familiarity with the Harlot of Rome.-One
of the worst features of some of the leading religious journals of
the present day is the sympathetic 'way in which they chronicle
the doings of prominent Roman Catholic preachers. A chief
transgressor in this direction is the British Weekly. This journal
went into a state of hysterics over the ritualism of the Education
Act, and in heroic leaders, gave an exposition of the "Non
conformist Conscience," but still it can with smug consistency
adorn its pages with sympathetic paragraphs referring to the
sermons of Father Vaughan, a Jesuit priest, and Father Maturin,
a pervert from the Church of England.-English Churchman.
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Dr. Whyte and the Church of Rome.-Dr. Whyte is a
broadminded man; he has taught the congregation of St. George's,
Edinburgh, to look up to Newman in the Romish and Father
John in the Greek Church, and recently in connection with that
ill-conceived and visionary scheme of prayer for the unity of all
the churches in this country, Dr. Whyte not only prayed but
preached. And in his sermon the antiquity, the nobility, grandeur,
and stateliness of the Greek and Roman Churches were contrasted
with the provincialism and general indecorum of Protestant
Churches. But that is not all: Dr. Whyte is not only charitable
after-his kind, but hopeful, and in the future he dreams of a re
union when Protestants are of a mind to admit thoughts that revel
in the fantique, sublime and grand. That a reunion will come
some day we believe from God's word, but when it does come, it
will be on a grander scale than this, and it will certainly not move
along the lines suggested by Dr. Whyte. The ingathering of
Israel, when they shall come weeping and mourning for Him whom
they crucified, will be a spiritual resurrection to the Gentile nations.
This is a reunion worthy of the Christian minister's thought; but
these visionary dreams of reunion with Rome, may they never
disturb our minds!

The Hope Trust, Edinburgh.-According to the Report
of this Trust, the Protestant work for which it was instituted is
being carried on vigorously. There were 15 lecturers who visited
most of the towns and villages Gf Scotland on the mainland.
Orkney, Shetland, and Lewis were also visited. Protestant Bible'
Classes were conducted in Edinburgh and Leith, the subjects
taught being Blakeney's Catechism, and the doctrines and prin
ciples of the Reformation. The Trust also distributed gratuitously
every month 6,990 copies of the Bulwark, 4,400 copies of the
Protestant Alliance Magazine, and 3,800 copies of the Protestant
Observer. 254 copies of Hume Brown's Life of Knox were
distributed at the Knox demonstration, and 1,750 copies of
Macarthy's Protestant Scotland and Roman Catholic Ireland. A
copy of Dr. Salmond's interesting and instructive pamphlet, The
Religious Condition of France, was also presented to every minister
in ~cotland, and to all the Presbyterian ministers in England and
Ireland.

The Persecution of. Heretics.-The Church of Rome in
this country is at special pains to make us helieve that her methods
in punishing heretics are not now so severe. To those who are
ready to believe this, a small pamphlet by Dr. C. H. H. Wright,
the distinguished Biblical Scholar and Protestant Controversialist,
may be recommended. It is entitled the Persecution of Heretics,
and is made up of extracts from a work of Pater Marianus de Luca,
Professor of Dectrals in the Gregorian University of Rome. It is
published by the Protestant Reformation Society, and maybe had
at their offices, 57 Berners Street, London, W., for 2!d., post free.

.1
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1Rotea anb <tommenta.
Improving our Baptism.-The needful but much neglected

duty of improving our baptism is to be performed by us all our
life long, especially in the time of temptation, and when we are
present at the administration of it to others; by serious and
thankful consideration, of the nature of it, and of the ends for
which Christ instituted it, the privileges and benefits conferred
thereby, and our solemn vow made therein; by being humbled for
our awful defilement, our falling short of, and walking contrary to,
the grace of baptism, and our engagements; by growing up to
assurance of pardon of sin, and of all other blessings sealed to us
in that $acrament; by drawing strength from the death 'and
resurrection of Christ, into whom we are baptised, for the morti
fying of sin and the quickening of grace; and by endeavouring to
live by faith, to have our conversation in holiness and righteous
ness, as those that have therein given up their names to Christ;
and to walk in brotherly love, as being baptised by the same spirit
into one body.-Larger Catechism.

"The Modern Puritan."-This is a new shilling quarterly
which purposes among other things "to gather from sources old
as well as new (the old is often better) materials for the exposition
and intelligent defence of that doctrinal, or Pauline, theology
which has been assailed times without number but never
worsted in the shock of arms; for it abides impregnably entrenched
in the· very citadel of revelation from whence it can never be
dislodged." With such an aim we wish it success. It is a sad
feature of the theological periodicals of high standing both in
Scotland and England that they are the advocates of views in
theology and inspiration that are in the teeth of the best traditions
of our great divines. The Modern Puritan opens with a
discriminating review of Dr. Orr's recent book oy Professor Leitch
of Belfast. The first instalment of what promises to be an
interesting history of the Confessional also finds a place in its
pages. Other articles of varying interest are the City of Damascus
and select letters of Martin Luther.

France and Major Dreyfus.-The English Churchman
thus remarks on this extraordinary case :-" Major Dreyfus-a
victim of cruel Jesuit intrigue and conspiracy-has, at last, in God's
merciful providence, obtained deliveri/-ncc from his pitiless per·
secutors. The Court of Cassation has reversed the judicial
decisions condemning the courageous French officer. He is
reinstated, with promotion in rank, to the army, and has been
made the recipient of the highest distinction accorded under the
Republic. It is stated that Major Dreyfus denies he intends
to bring a civil action against the notorious General Mercier."
There can be little doubt that the Jesuits played an important part
in the condemnation of Dreyfus, one of the most extraordinary
cases of the miscarriage of justice in the annals of modern nations.
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Lord Elgin and the Work of the Churches' Com
mission.-In reply to a question put to him, in the House of
Lords, by Lord Reay, Lord Elgin referred to the above subject
as follows ~-" I mentioned at the beginning that the time originally
fixed for completion of our work was March last. We asked
an extension of time till September. We have now applied for
an extension to the end of the year. I regret the necessity, but it
is absolutely inevitable. I cannot absolutely say the further
extension will be sufficient, because, after all, that does not
wholly depend on the Commission. I do not want to dwell on
other topics, but I must, in justice to the Commission, remind
your lordships that we have to dispose of this delicate business in
the face of very bitter feeling between the parties themselves. It
does not affect our relations with the parties-they have been
perfectly friendly and harmonious - but I have nothing to with
draw from what I said in the report of the Royal Commission
with regard to the state of feeling. I am afraid it still exists, and
that its existence, in some degree at any rate, is responsible for
some of the delay, and that neither party can be held absolutely
blameless. It is important to bear this in mind, because we are
sometimes told that we might arbitrarily determine points and
bring the thing to a conclusion. In our judgment, seeing the
present state of things exists, it is our duty to give the amplest
opportunity to both sides to put forward any propositions they
wish to bring before us, and to consider these propositions before
we come to a conclusion. I can only say that we shall not
lose a single day, if we can help it, in bringing the matter to a
conclusion."

Spurgeon's Sermons.-The 9th of August saw published
the 3000th sermon of Charles Haddon Spurgeon. It is estimated
that over 1 SO millions of these sermons have been disposed of in
the weekly issue. They are now circulated in every civilised
country and have been translated into more than thirty languages.
It is now fourteen years since Mr. Spurgeon died, but his sermons
are still being issued, and only the Great Day will reveal what
influence they have had.

Some Questions for a Wet Sabbath.-If it were any
other day, would I be kept at home by the weather? Did I ever
stay away from my husiness, or from amusement, for a shower of
rain? If it were a public meeting or a concert, would a shower
keep me at home? Would I go to Church if I could make or save
a pound by it, or gain a customer, or see some intimate friend?
Am I not nearer the Church than many that are never kept away
by bad weather? If everyone made the rain an excuse for absence,
what would the appearance of the Church be? Am I willing that
my children should copy my example? Do I not, by my absence,
depreciate- God's ordinances and dishonour God?- Reformed
Presbyterian Witness.

~.~.---~~------~-----'--
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Mr. John Morley and Prof. Drummond.-A writer in
one of the popular monthlies that caters for a fleshly religion tells
how on one occasion he found himself, along with Mr. Morley, a
guest in a certain house in Scotland. "How was it," asked Mr.
Morley, "that your Church tolerated Drummond?" His views of
things were surely not the views that are held by the Free
Church ?" We need not record the' answer; sufficient for our
present purpose is it to notice the condemnation by a leading
Agnostic of the Church led by Principal Rainy.

The Truth, the whole Truth, and nothing but the
Truth.-This is a virtue that is much at discount in times of
controversy. Every wrong statement is not necessarily a lie, but
the following from The British Weekly in reference to a remark
made by Lord Elgin is certainly very far 'from an impartial
statement of matters. " As to the bitterness of which Lord Elgin
complains, he can, of course, only speak from the impression
made upon him by the few individuals with whom he has come
into personal contact. We are persuaded that if there is bitter
ness among them, they do not represent the United Free Church
and its half-million communicants." And when at this matter it
may be as well to refer to certain paragraphs which appear
occasionally in the Northern Chronicle by a contributor, written
from the opposite standpoint, where the imagination of the writer
appears to get freer play than the facts usually allow. Such
statements do not make for righteousness.

Leaving the Manse.-For some weeks past, paragraphs
have been appearing in certain newspapers describing in tearful
strains the hardships experienced by certain United Free Church
ministers, who at last by the mandate of the Churches' Com
missioners have had to leave churches and manses that did not
belong to them. We have no desire to make their cup more
bitter in the hour when they are experiencing the penalty that
covenant-breaking brings usually in its train. But we protest
against the ingenious efforts of these scribes, to connect the
present situation of things with what took place at the Disruption.
If it be a crime to .put ministers out of their churches and manses,
it is so as truly when two are involved as twenty; yet we are not
aware that the Press that is at present in sympathy with the
U.F.'s, shed many tears when Rev. D. MacDonald and Rev. D.
MacFarlane were unrighteously turned out of church and house.
God's mills may grind slowly, but they do their appointed work in
His good time.

Fire from Heaven.-AndrewMelville, Knox's great successor,
a man zealous and bold in the cause of God, who, when some
blamed him as fiery, said, "If you see my fire go downward, set
your foot upon it, and put it out; but, jf it go upward, let it return
to its own place;" meaning his zeal was not for himself or out
ward things.-Livingstone's Characteristics.
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The Trinitarian Bible Society.-This excellent Bible
Society, which exists by way of protest to the methods of the
British and Foreign Bible Society, in distributing at times versions
of the Bible, which to say the least of them are not Protestant
versions, shows by its annual report that it is receiving the support
of the public. During the year, Bibles, New Testaments, and
portions of Scripture have been circulated, numbering in the
aggregate 1°7,559, These have gone to all parts of the world.
No version of the Bible is circulated which contains false transla
tions in the interests of Romanism. The blessing that may follow
the distribution of the pure Word of God is almost incalculable,
and all interested in this, one of the best forms of missionary
enterprise, should not forget this Society. The offices are at 7
Bury Street, London, w.e.

The Valparaiso Earthquake.-Another alarming visitation
of God has been experienced in the Western Hemisphere, similar
to that which took place recently at San Francisco. Valparaiso,
the chief seaport in Chili, on the west coast of South America,
suffered a great shock on Thursday, r6th August. The neigh
bouring city of Santiago has also been shaken by the earthquake.
Thousands of people are rendered homeless, and reports say that
over 2,000 have been launched into eternity.

<tburcb "!Rote£;.
Communions.-Plockton, Stratherrick, Vatten, and Finsbay,

Harris, on the rst Sabbath of September; Strathy and Broadford,
on 2nd; Stoer and Applecross, on 3rd; Laide, on 4th.

Resignation of Minister.-Rev. Dugald S. Cameron sent
in his resignation of his charge at Tain on 6th August. At a
meeting of the Free Church Commission at Edinburgh, on
Wednesday the 8th, an application from him was considered,
and he was unanimously admitted to the Free Church with the
status of an ordained minister.

Correspondence between Rev. Wm. MacKinnon and
Rev. D. Beaton.--A few weeks ago the Rev. Wm. MacKinnon
challenged the Moderator of Synod to prove the statement which
appeared in the answers to the reasons of dissent tabled by Rev.
John Macleod, M.A. The statement objected to charges the
Free Church in its practice as being disloyal to Holy Scripture.
The challenge was accepted and Mr. MacKinnon replied, but Mr.
Beaton's answer to Mr. MacKinnon's letter was withheld by the
Editor of the Northern Chronicle. We hope to take notice of the
subject in our next issue.

We regret there is no Gaelic in this issue, but it will be resumed in next.
We also hope to have some original pieces in Gaelic by one of our ministers
in an early issue.-ED.




